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Recently I had a most interesting communication from a
Roman Catholic group who were discussing, as so many
R.C.s are doing today, the present condition of Roman
Catholicism. Their diagnosis of the present trouble in Rome,
and their proposed remedy, will probably surprise many who
are unaware of the ferment within Catholicism.

Their verdict is that the sorry state of Rome today is due
to the spread of Pelagianism, with its stress on man's ability
and on his free will. The compromise position from which
this has grown is semi-Pelagianism, which tries to make room
for the grace of God but still emphasises ·human ability.
Grace thus requires man's co-operation if it is to accomplish
its purposes, and if man ceases to co-operate he may fall away
and be lost.

Many readers will react at once and point out that this kind
of teaching is not confined to Rome. They may be surprised
to hear that these Roman Catholics have reached the same
conclusion! Thus, with a vigour which would delight many
Calvinists, they lump together what they call 'the freewill
protagonists' of Rome and of modern evangelicalism. They
refer to one prominent evangelist who tells his audiences
'God's hands are tied', after which, as they add rather
caustically, 'he prays to the Tied Up God that He convert
them'.

They go further and insist that prayer is really pointless 'if
you insist that those other people can frustrate God's good in
tentions by means of some imagined freewill', They admit that
many 'free will' evangelicals do in fact pray in absolute faith
and get prayer answered, but this, say our Roman friends, is
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because 'they affirm in practice what they deny in theory
God's total control of human life',

What, then, is their suggested remedy? If their diagnosis
has surprised some, so too will their answer! They believe
that what is needed is a return to the Augustinian doctrines of
grace and to an emphasis on the sovereignty of God. They
summarise their position thus: 'God chose us, not we Him.
God keeps us, not we Him'.

The major flaw in their position which must, however, be
noted is this. The semi-Pelagian emphasis on man's ability
and free will is not some modern deviation in Roman Catholi
cism, but lies at the heart of traditional Roman teaching on
grace and on man in sin. Because Rome has a defective view
of the Fall of Adam-she sees man deprived rather than
depraved, wounded rather than dead. So she makes provision
for human merit in her system of salvation.

What these Catholics are doing is attacking the very heart
of their own system, and they are using a powerful weapon,
indeed the most powerful weapon of all. It was the doctrines
of grace which Calvin derived via Augustine from the New
Testament which proved to be the hammer of truth in the
sixteenth century to smash the rock of Roman error. It is still
the same powerful instrument. It is ironic that while many
evangeIicals with their free-will theology are really close to
Catholic teaching, we find R.c.s who are turning to the doc
trines of grace. We must pray that they will enter fully into
an understanding of the grace of God and that they may find,
as Luther found, that when grace is the theme it sounds the
death-knell of sacramentalism, priestcraft and, above all,
human merit, in fact the whole fabric of the Roman system.

H.M.C.

(
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Augustus Toplady
(1740 - 1778)

PART I
BISHOP J. C. RYLE

This Life of Toplady, which is divided into two parts alld
abridged by Peter Toon, is taken from J. C. Ryle, 'The
Christian Leaders of the Last Century, (1868).

A perfect orchestra contains many various instruments of
music. Each of these instruments has its own merit and value;
but some of them are curiously unlike others. Some of them
are dependent on a player's breath, and some on his skill of
hand. Some of them are large, and some of them are small.
Some of them produce very gentle sounds, and some of
them very loud. But all of them are useful in their place and
way. Composers like Handel, and Mozart, and Mendels
sohn, find work for all. There is work for the flageolet as
well as for the trumpet, and work for the violoncello as well
as for the organ. Separately and alone, some of the instru
ments may appear harsh and unpleasant. Combined together
and properly played, they fill the ear with one mighty
volume of harmonious sounds.

Thoughts such as these come across my mind when I
survey the spiritual champions of England in the eighteenth
century. I see among the leaders of religious revival in that
day men of singularly varied characteristics. They were each
in their way emiment instruments for good in the hands of
the Holy Ghost. From each of them sounded forth the word
of God throughout the land with no uncertain sound. Yet
some of these good men were strangely compounded, pecu
liarly constituted, and oddly framed. And to none, perhaps,
does the remark apply more thoroughly than to the subject
of these remarks, the well-known hymn-writer, Augustus
Toplady.

I should think no account of English religion in the
eighteenth century complete which did not supply some in
formation about this remarkable man. In some respects, I
am bold to say, not one of his contemporaries surpassed
him, and hardly any equalled him. He was a man of rare
grace and gifts, and one who left his mark very deeply on
his own generation. For soundness in the faith, singleness of
eye, and devotedness of life, he deserves to be ranked with
Whitefield, or Grimshaw, or Romaine. Yet with all this, he
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was a man in whom there was a most extraordinary mixture
of grace and infirmity. Hundreds, unhappily, know much of
his infirmities who know little of his graces. I shall endeavour
in the following pages to supply a few materials for forming
a just estimate of his character.

Augustus Montague Toplady was born at Farnham, in
Surrey, on the 4th of November 1740. He was the only son
of Major Richard Toplady, who died at the siege of Cartha
gena shortly after his birth, so that he never saw his father.
His mother's maiden name was Catherine Bates, of whom
nothing is known except that she had a brother who was
rector of St. Paul's, Deptford. About the history of his family
I can discover nothing. I only conjecture that some of them
must have been natives of Ireland. Who his parents were,
and what they were doing at Farnham, when he was born, and
what kind of people they were, are all matters about which
no record seems to exist.

The principal facts of Toplady's life are few, and soon
told. He was brought up by his widowed mother with the
utmost care and tenderness, and retained throughout life a
deep and grateful sense of his obligations to her. For some
reason, which we do not know, she appears to have settled
at Exeter after her husband's death; and to this circumstance
we may probably trace her son's subsequent appointment to
cures of souls in Devonshire. Young Toplady was sent at an
early age to Westminster School, and showed considerable
ability there. After passing through Westminster, he was
entered as a student of Trinity College, Dublin, and took his
degree there as Bachelor of Arts. He was ordained a clergy
man in the year 1762; but I am unable to ascertain where, or
by what bishop he was ordained. Shortly after his ordination
he was appointed to the living of Blagdon, in Somersetshire,
but did not hold it long. He was then appointed to Venn
Ottery, with Harpford, in Devonshire, a small parish near
Sidmouth. This post he finally exchanged, in 1768, for the
rural parish of Broad Hembury, near Honiton, in Devonshire,
a cure which he retained until his death. In the year 1775 he
was compelled, by the state of his health, to remove from
Devonshire to London, and became for a short time preacher
at a Chapel in Orange Street, Leicester Square. He seems,
however, to have derived no material benefit from the change
of climate; and at last died of decline, like Walker and Hervey,
in the year 1778, at the early age of thirty-eight.

The story of Toplady's inner life and religious history is
simple and short; but it presents some features of great in-
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terest. The work of God seems to have begun in his heart;
when he was only sixteen years old, under the following cir
cumstances. He was staying at a place called Codymain, in
Ireland, and was there led by God's providence to hear a lay
man named Morris preach in a barn. The text-Ephesians
ii. 13, "Ye who sometimes were far off are made nigh by the
blood of Christ"-and the address founded on it, came home
to young Toplady's conscience with such power, that from that
time he became a new man, and a tborough-going professor of
vital Christianity. This was in August 1756.1

He himself in after-life referred frequently to the circum
stance of his conversion with special thankfulness. He says in
1768: "Strange that I, who had so long sat under the means of
grace in England, should be brought nigh to God in an
obscure part of Ireland, amidst a handful of God's people met
together in a barn, and under the ministry of one who could
hardly spell his name! Surely it was the Lord's doing, and is
marvellous! The excellency of such power must be of God,
and cannot be of man. The regenerating Spirit breathes not
only on whom, but likewise when, where, and as he listeth."

Although converted and made a new creature in Christ
Jesus, Toplady does not seem to have come to a full knowledge
of the gospel in all its perfection for at least two years. Like
most of God's children, he had to fight his way into full light
through many defective opinions, and was only by slow degrees
brought to complete establishment in the faith. His experience
in this matter, be it remembered, is only that of the vast
majority of true Christians. Like infants, when they are born
into the world, God's children are not born again in the full
possession of all their spiritual faculties; and it is well and
wisely ordered that it is so. What we win easily, we seldom
value sufficiently. The very fact that believers have to struggle
and fight hard before they get hold of real soundness in the
faith, helps to make them prize it more when they have
attained it. The truths that cost us a battle are precisely those
which we grasp most firmly, and never let go.

Toplady's own account of his early experience on this point
is distinct and explicit. He says: "Though awakened in 1756,

I Ryle does not mention that Toplady was connected with
The Gospel Magazine in its early years. In fact he was
editor from 1775 to June 1776. No recent book·on Toplady's
life seem to have been published. His Works with a Memoir
by W. Rowe was published in 1794 reprinted 1825. Another
Memoir by W. Winters was published in 1872.
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I was not led into a clear and full view of all the doctrines of
grace till the year 1758, when, through the great goodness of
God, my Arminian prejudices received an effectual shock in
reading Dr. Manton's sermons on the seventeenth chapter of
St. John. I shall remember the years 1756 and 1758 with
gratitude and joy in the heaven of heavens to all eternity."

In the year 1774, Toplady gave the following curious
account of his experience at this period of his life: -"It
pleased God to deliver me from the Arminian snare before I
was quite eighteen. Up to that period there was not (I confess
it with abasement) a more haughty and violent free-wilier with
in the compass of the four seas. One instance of my warm and
ignorant zeal occurs now to my memory. About a year before
divine goodness gave me eyes to discern and a heart to em·
brace the truth, I was haranguing one day in company of the
universality of grace and the power of free agency. A good
old gentleman, now with God, rose from his chair, and coming
to me, held me by one of my coat-buttons, while he mildly
said: 'My dear sir there are marks of spirituality in your con
versation, though tinged with an unhappy mixture of pride and
self-righteousness. You have been speaking largely in favour
of free-will; but from arguments let us come to experience. Do
let me ask you one question, How was it with you when the
Lord laid hold on you in effectual calling? Had you any hand
in obtaining that grace? Nay, would you not have resisted and
baffled it, if God's Spirit had left you alone in the hand of your
own counsel?'-I felt the conclusiveness of these simple but
forcible interrogations more strongly than I was then willing to
acknowledge. But, blessed be God, I have since been enabled
to acknowledge the freeness of his grace, and to sing, what I
trust will be my everlasting song, 'Not unfo me, Lord, not unto
me; but unto thy name give the glory.' "

From this time to the end of his life, a period of twenty
years, Toplady held right onward in his Christian course, and
never seems to have swerved or turned aside for a single day.
His attachment to Calvinistic views of theology grew with his
growth, and strengthened with his strength, and undoubtedly
made him think too hardly of all who favoured Arminianism.
It is more than probable, too, that it gave him the reputation of
being a narrow-minded and sour divine, and made many keep
aloof from him, and depreciate him. But no one ever pre
tended to doubt his extraordinary devotedness and singleness
of eye, or to question his purity and holiness of life. From one
cause or another, however, he appears always to have stood
alone, and to have had little intercourse with his fellow-men.
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The result was, that throughout life he appears to have been
little known and little understood, but most loved where he was
most known.

One would like much to hear what young Toplady was do
ing between the date of his conversion in 1756, and his ordina
tion in 1762. We can only guess, from the fact that he studied
Manton on the seventeenth of John before he was eighteen,
that he was probably reading hard, and storing his mind with
knowledge, which he turned to good account in after-life. But
there is an utter dearth of all information about our hero at
this period of his life. We only know that he took upon him
self the office of a minister, not only as scholar, and as an out
ward professor of religion, but as an honest man. He says him
self, that "he subscribed the articles and liturgy from principle;
and that he did not believe them merely because he subcribed
them, but subscribed them because he believed them."

One interesting fact about his early preaching I gather from
a curious letter which he wrote to Lady Huntingdon in 1774.
In that letter he says: "As to the doctrines of special and dis
criminating grace, I have thus much to observe. For the first
four years after I was in orders, I dwelt chieflly on the general
outlines of the gospel in this remote corner of my public
ministry. 1 preached of little else but of justification by faith
only, in the righteousness and atonement of Christ, and of
that personal holiness without which no man shall see the
Lord. My reasons for thus narrowing the truths of God were
these two (1 speak it with humiliation and repentance): -1. I
thought these points were sufficient to provide as clear an idea
as was absolutely necessary of salvation; 2. And secondly, I
was partly afraid to go any further.

"God himself (for none but he could do it) gradually freed
me from that fear. And as he never at any time permitted me
to deliver, or even to insinuate anything contradictory to his
truth, so has he been graciously pleased, for seven or eight years
past, to open my mouth to make known the entire mystery of
the gospel, as far as his Spirit has enlightened me into it. The
consequence of my first plan of operations was, that the
generality of my hearers were pleased, but only few were con
verted. The result of my latter deliverance from worldly
wisdom and worldly fear is, that multitudes have been very
angry; but the conversions which God has given me reason to
hope he has wrought, have been at least three for one before.
Thus I can testify, so far as I have been concerned, the useful
ness of preaching predestination; or, in other words, of tracing
salvation and redemption to their first source."
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An anecdote related by Toplady himself deserves repetition,
as a curious illustration of the habits of clergymen at the time
when he was ordained, and his superiority to the habits of his
contemporaries. He says: "I was buying some books in the
spring of 1762, a month or two before I was ordained, from a
very respectable London bookseller. After the business was
over, he took me to the furthest end of his long shop, and said
in a low voice, 'Sir, you will soon be ordained, and I suppose
you have not laid in a very great stock of sermons. I can
supply you with as many sets as you please, all original, very
excellent ones, and they will come for a trifle'. My answer
was: 'I certainly shall never be a customer to you in that way;
for I am of opinion that the man who cannot, or will not make
his own sermons, is quite unfit to wear the gown. How could
you think of my buying ready-made sermons? I would much
sooner buy ready-made clothes.' His answer shocked me.
'Nay, young gentleman, do not be surprised at my offering you
ready-made sermons, for I assure you I have sold ready-made
sermons to many a bishop in my time.' My reply was: 'My
good sir, if you have any concern for the credit of the Church
of England, never tell that news to anybody else hence-forward
for ever.' "

The manner of Toplady's life, during the fifteen or sixteen
years of his short ministry may be gathered from a diary which
he wrote in 1768, and kept up for about a year. This diary is
a far more interesting record of a good man's life than such
documents ordinarily are, and gives a very favourable impres
sion of the writer's character and habits. It leaves the impres
sion that he was eminently a man of one thing, and entirely
engrossed with his Master's business-much alone, keeping
little company, and always either preaching, visiting his people,
reading, writing, or praying. If it had been kept up for a few
years longer, it would have thrown immense light on many
things in Toplady's ministerial history. But even in its present
state it is the most valuable record we possess about him, and
there seems no reason to doubt that it is a tolerably accurate
picture of his mode of living from the time of his ordination to
his death.

So little is known of the particular events of the last fifteen
years of Toplady's life, that it is impossible to do more than
give a general sketch of his proceedings. He seems to have
attained a high reputation at a very early date as a thorough
going supporter of Calvinistic opinions, and a leading
opponent of Arminianism. His correspondence shows that he
was on intimate terms with Lady Huntingdon, Sir R. Hill,
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Whitfield, Romaine, Berridge, Dr. Gill, Ambrose Serle, and
other eminent Christians of those times. But how and when he
formed acquaintance with them, we have no information. His
pen was constantly employed in defence of evangelical religion
from the time of his removal to Broad Hembury in 1768. His
early habits of study were kept up with unabated diligence. No
man among the spiritual heroes of the last century seems to have
read more than he did, or to have had a more extensive know
ledge of divinity. His bitterest adversaries in controversy could
never deny that he was a scholar, and a ripe one. Indeed, it
admits of grave question whether he did not shorten his life
by his habits of constant study. He says himself, in a letter to
a relative, dated March 19,1775: -"Though I cannot entirely
agree with you in supposing that extreme study has been the
cause of my late indisposition, I must yet confess that the hill
of science, like that of virtue, is in some instances climbed with
labour. But when we get a little way up, the lovely prospects
which open to the eye make infinite amends for the steepness
of the ascent. In short, I am wedded to these pursuits, as a
man stipulates to take his wife; viz., for better, for worse, until
death us do part. My thirst for knowledge is literally inextin
guishable. And if I thus drink myself into a superior world, I
cannot help it."

One feature in Toplady's character, I may here remark, can
hardly fail to strike an attentive reader of his remains. That
feature is the eminent spirituality of the tone of his religion.
There can be no greater mistake than to regard him as a mere
student and deep reader, or as a hard and dry controversial
divine. Such an estimate of him is thoroughly unjust. His
letters and remains supply abundant evidence that he was one
who lived in very close communion with God, and had very
deep experience of divine things. Living much alone, seldom
going into society, and possessing few friends, he was a man
little understood by many, who only knew him by his contro
versial writings, and specially by his unflinching advocacy of
Calvinism. Yet really, if the truth be spoken, I hardly find
any man of the last century who seems to have soared so high
and aimed so loftily, in his personal dealings with his Saviour,
as Toplady. There is an unction and savour about some of
his remains which few of his contemporaries equalled, and
none surpassed. I grant freely that he left behind him many
things which cannot be much commended. But he left behind
him some things which will live, as long as English is spoken,
in the hearts of all true Christians. His writings contain
"thoughts that breathe and words that burn," if any writings
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of his age. And it never ought to be forgotten, that the man
who penned them was lying in his grave before he was thirty
nine!

The last three years of Toplady's life were spent in London.
He removed there by medical advice in the year 1775, under
the idea that the moist air of Broad Hembury was injurious to
his health. Whether the advice was sound or not may now,
perhaps, admit of question. At any rate, the change of climate
did him no good. Little by little the insidious disease of the
chest, under which he laboured, made progress, and wasted his
strength. He was certainly able to preach at Orange Street
Chapel in the years 1776 and 1777; but it is equally certain
that throughout this period he was gradually drawing near to
his end. He was never, perhaps, more thoroughly appreciated
than he was during these last three years of his ministry. A
picked London congregation, such as he had, was able to value
gifts and powers which were completely thrown away on a
rural parish in Devonshire. His stores of theological reading
and distinct doctrinal statement were rightly appraised by his
metropolitan hearers. In short, if he had lived longer he might,
humanly speaking, have done a mighty work in London. But
He who holds the stars in his right hand, knows best what is
good for his Church, saw fit to withdraw him soon from his
new sphere of usefulness. He seemed as if he came to London
only to be known and highly valued, and then to die.

The closing scene of the good man's life was singularly beau
tiful, and at the same time singularly characteristic. He died
as he had lived, in the full hope and peace of the gospel, and
with an unwavering confidence in the truth of the doctrines
which he had for fifteen years advocated both with his tongue
and with his pen. About two months before his death he was
greatly pained by hearing that he was reported to have receded
from his Calvinistic opinions, and to have expressed a desire
to recant them in the presence of Mr. John Wesley. So much
was he moved by this rumour, that he resolved to appear be
fore his congregation once more, and to give a public denial to
it before he died. His physician in vain remonstrated with him.
He was told that it would be dangerous to make the attempt,
and that he might probably die in the pulpit. But the vicar of
Broad Hembury was not a man to be influenced by such con
siderations. He replied that "he would rather die in the
harness than die in the stall." He actually carried his resolution
into effect. On Sunday, June the 14th, in the last stage of con
sumption, and only two months before he died, he ascended
his pulpit in Orange Street Chapel, after his assistant had
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preached, to the astonishment of his people, and gave a short
exhortation founded on 2 Pet. i. 13, 14: "I think it meet, as
long as I am in this tabernacle, to stir you up by putting you in
remembrance." He then closed his address with the following
remarkable declaration:-

"It having been industriously circulated by some malicious
and unprincipled persons that during my present long and
severe illness I expressed a strong desire of seeing Mr. John
Wesley before I die, and revoking some particulars relative to
him which occur in my writings,-Now I do publicly and most
solemnly aver that 1 have not nor ever had any such intention
or desire; and that I most sincerely hope my last hours will be
much better employed than in communing with such a man.
So certain and so satisfied am I of the truth of all that I have
ever written, that were I now sitting up in my dying bed with a
pen and ink in my hand, and all the religious and controversial
writings 1 ever published, especially those relating to Mr. John
Wesley and the Arminian controversy, whether respecting fact
or doctrine, could be at once displayed to my view, I should
not strike out a single line relative to him or them."

The last days of Toplady's life were spent in great peace. He
went down the valley of the shadow of death with abounding
consolations, and was enabled to say many edifying things to
all around him. The following recollections, jotted down by
friends who ministered to him, and communicated to his bio
grapher, can hardly fail to be interesting to a Christian reader.

One friend observes: "A remarkable jealousy was apparent
in his whole conduct as he drew near to his end, for fear of
receiving any part of that honour which is due to Christ alone.
He desired to be nothing, and that Jesus might be all and in all.
His feelings were so very tender upon this subject, that lance
undesignedly put him almost in an agony by remarking the
great loss which the Church of Christ would sustain by his
death at this particular juncture. The utmost distress was
immediately visible in his countenance, and he exclaimed,
'What! by my death? No, no! Jesus Christ is able, and will,
by proper instruments, defend his own truths. And with
regard to what little I have been enabled to do in this way, not
to me, not to me, but to his own name, and to that only, be the
glory.'

"The more his bodily strength was impaired the more vigor
ous, lively, and rejoicing his mind seemed to be. From the
whole turn of his conversation during our interview, he
appeared not merely placid and serene, but he evidently pos
sessed the fullest assurance of the most triumphant faith. He
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repeatedly told me that he had not had the least shadow of a
doubt respecting his eternal salvation for near two years past.
It is no wonder, therefore, that he so earnestly longed to be
dissolved and to be with Christ. His soul seemed to be con·
stantly panting heavenward, and his desire increased the nearer
his dissolution approached. A short time before his death, at
his request, I felt his pulse, and he desired to know what I
thought of it. I told him that his heart and arteries evidently
beat almost every day weaker and weaker. He replied im·
mediately, with the sweetest smile on his countenance, 'Why,
that is a good sign that my death is fast approaching; and,
blessed be God, I can add that my heart beats every day
stronger and stronger for glory.'

"A few days before his dissolution I found him sitting up in
his arm-chair, but scarcely able to move or speak. I addressed
him very softly, and asked if his consolations continued to
abound as they had hitherto done. He quickly replied, '0 my
dear sir, it is impossible to describe how good God is to me.
Since I have been sitting in this chair this afternoon I have
enjoyed such a season, such sweet communion with God, and
such delightful manifestation of his presence with and love to
my soul, that it is impossible for words or any language to
express them. I have had peace and joy unutterable, and I fear
not but that God's consolation and support will continue.' But
he immediately recollected himself, and added, 'What have I
said? God may, to be sure, as a sovereign, hide his face and
his smiles from me; however, I believe he will not; and if he
should, yet will I trust him. I know I am safe and secure, for
his love and his covenant are everlasting! ' "

To another friend, speaking about his dying avowal in the
pulpit of his church in Orange Street, he said: "My dear
friend, these great and glorious truths which the Lord in rich
mercy has given to me to believe, and which he has enabled me
(though very feebly) to defend, are not, as those who oppose
them say, dry doctrines or mere speculative points. No! being
brought into practical and heartfelt experience, they are the
very joy and support of my soul; and the consolations flowing
from them carry me far above the things of time and sense. So
far as I know my own heart, I have no desire but to be
entirely passive, to live, to die, to be, to do, to suffer whatever
is God's blessed will concerning me, being perfectly satisfied
that as he ever has, so he ever will do that which is best con·
cerning me, and that he deals out in number, weight, and
measure, whatever will conduce most to his own glory and to
the good of his people."
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Another of his friends mentioning the report that was spread
abroad of his recanting his former principles, he said with some
vehemence and emotion, "I recant my former principles! God
forbid that I should be so vile an apostate!" To which he
presently added, with great apparent humility, "And yet that
apostate I should soon be, if I were left to myself."

Within an hour of his death, he called his friends and his
servant to him, and asked them if they could give him up.
Upon their answering that they could, since it pleased the Lord
to be so gracious to him, he replied: "Oh, what a blessing it
is that you are made willing to give me up into the hands of
my dear Redeemer, and to part with me! It will not be long
before God takes me; for no mortal man can live, after the
glories which God has manifested to my soul." Soon after this
he closed his eyes, and quietly fell asleep in Christ on Tuesday,
August 11, 1778, in the thirty-eighth year of his age.

He was buried in Tottenham Court Chapel, under the gal
lery, opposite the pulpit, in the presence of thousands of
people, who came together from all parts of London to do him
honour. His high reputation as a champion of truth, the unjust
misrepresentations circulated about his change of opinion, his
effectiveness as a preacher, and his comparative youthfulness,
combined to draw forth a more than ordinary expression of
sympathy. "Devout men carried him to his burial, and made
great lamentation over him." Foremost among the mourners
was one at that time young in the ministry, who lived long
enough to be a connecting link between the 18th and 19th
centuries-the well-known and eccentric Rowland Hill. Be
fore the burial-service commenced, he could not refrain from
transgressing one of Toplady's last requests, that no funeral
sermon should be preached for him, and affectionately de
clared to the vast assembly the love and veneration he felt for
the deceased, and the high sense he entertained of his graces,
gifts, and usefulness. And thus, amidst the tears and thanks
givings of true-hearted mourners, the much-abused vicar of
Broad Hembury was gathered to his people.
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The Term of Discipleship
H. M. CARSON

A sermon preached in
Hamilton Road Baptist Church,

Bangor. Co. Down.
'For I will shew him how great things he must suffer for my
name's sake.'-Acts 9. 16.

On the past few Sunday evenings we have been looking to
gether at the conversion of the apostle Paul. We saw how God
dealt with him that day on the Damascus road, when he was
on his way to persecute the Christians. The Lord Jesus Christ
met him and brought him to Himself. We noticed that the
secret of it all was that he met with the living Christ. At the
very heart of the New Testament message is this fact of the
resurrection. Christ died; Christ rose from the dead; He is a
living Saviour. And because He is a living Saviour He is no
mere memory of the past. He is alive in the present, and He
is able to save to the uttermost all who come unto God by Him.
But we saw also how God had been dealing with the apostle
hefore this crisis point; the voice came, 'It is hard for you to
kick against the pricks'. His conscience had been troubling
him. He was increasingly seeing how far off he was from God.
and his conscience had been troubled by the Spirit of God; and
so we saw him convicted and humbled. We saw him then as he
received the call to be baptised when Ananias came with God's
message: 'Arise and be baptised, and wash away your sin'.

This evening we are looking again at the conversion of the
apostle, but from a different angle, a different aspect. Christ
is saying. 'I will show him how great things he must suffer for
my name's sake'. Now quite clearly, as we have already
noticed. there are certain things which are peculiar to the
apostle Paul. His was a unique office, one which he shared
with a very small number of others, with the twelve. and
obviously there are certain elements in Paul's experience which
belong to him as an apostle, but I am not concerned with those.
J am concerned this evening with those elements in Paul's
experience which are common to the experience of every man
and woman who comes to a knowledge of the Lord Jesus
Christ. Because, while Paul had a unique ministry, and to him
was committed the great task of taking the gospel to the Gentile
world, there were certain basic and fundamental elements in
his spiritual experience which are common to the experience
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of every true child of God. After all, overseas, there is quite a
difference between the ambassador and the junior typist in the
Embassy. But they share certain things in common: both of
them have left home, both of them are in a foreign land, and
both of them, in their respective ways, represent the country
from which they come. There is a gulf between the general
officer commanding and a private soldier: one has a respon
sibility which the other has not got. But both of them share
certain things in common: both of them wear the Queen's
uniform, both of them have submitted themselves to army
discipline, and in time of war both of them are subject to the
same dangers.

Well now, the apostle Paul had a special commission: to
him was given the apostolic office; but he shares with every
child of God the basic elements of any true spiritual experi
ence. So this word is not something that was simply for the
apostle Paul. This is the word that Christ brings to everyone
who seeks to know Him and to follow Him: 'I will show
him how great things he must suffer for my name's sake'.
And the call of Christ is no call to an easy pilgrimage. There
is nothing soft or flabby about the discipleship to which
Christ commits men and women. He calls men to suffer for
the sake of His Name. You notice how Christ is speaking
with authority here: '[ will tell him' He says, 'what great
things he must suffer for my name's sake'. And Paul cer
tainly needed-and needed very badly-to hear this word
of authority from the Lord Jesus Christ. Paul had been go
ing in the wrong direction, and he had been persuaded that
he was going in the right direction. He was sincere, he was
in earnest; but he was sadly astray. And Christ said: '[ am
going to show him; [ am speaking now; [ have taken over;
[ am dictating the terms'. You see, Paul was not an un
godly man in the sense in which men are ungodly, who turn
their backs upon God and shout defiance in His face. Paul
was not unconcerned about the things of God and the things
of eternity. On the contrary, the great passion of his life
was to know God, his great concern was to be accepted by
God. He was not living for the passing things of time. He
was really concerned to know that his sins had been for
given. He wanted to know God for himself, he wanted to
find heaven. And yet he was still sadly astray. And the
reason was that Paul was dictating the terms; he was deciding
the grounds on which he would approach God; he was decid
ing the path that he would follow in order to enter heaven.
And Christ is saying, '[ will show him, [ will tell him. I
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will show him that men do not come to God on their terms;
they do not dictate the arrangements; they do not lay down
the conditions'. It is God who speaks, God who makes the
demands. It is Christ, the sovereign Saviour, who lays down
His requirements. Christ is not cajoling men. He is not
standing pathetically waiting for men to confer their approval
upon Him. He is not soliciting our approval as one who
wants to beg a favour from us. This is the King of kings and
Lord of lords, and He lays down the terms upon which men
come. Paul had to learn that he must cease persisting in his
own righteousness, trying hard to go along his own pathway.
Christ says, '1 will show him. The time has come for Saul
of Tarsus to have his mouth shut. The time has come for
him to open his ears and to hear what I have to say to him'.

The extraordinary thing is that this man knew the Scrip
tures. He had been brought up in a Jewish home, and in such
a Jewish home it was customary for boys to learn the Scrip
tures-not just the odd text that we learn for Sunday School
examinations nowadays: they went in for it in a much more
sustained fashion. A Jewish boy would learn great long pas
sages, he would recite them, and the Scriptures were part of his
whole mental make-up. But Paul was not just an ordinary
Jewish boy; he had been trained as a Rabbi, and that train
ing was thorough and detailed. They really mastered the Law
of God and the prophets; they became their daily fare. They
learnt great tracts of the Scripture, so that in a moment they
could turn here and there and quote at length from the
Scriptures. But the tragedy of tragedies was that Paul had
missed the whole point of the Scriptures. He was well versed
in the Word of God and yet he had never really seen the
whole theme of the Old Testament. He knew all about Moses
and the prophets, he knew about God's dealings with His
people, but he had never seen that all this pointed to the One
whom he had been rejecting-Jesus of Nazareth. He knew his
Bible, and yet he was in spiritual ignorance. He was well
versed in the Scripture, and yet he was blind to what God
was revealing in the Scripture. He had listened to the Law and
the prophets, and yet he had been deaf to the voice of God
speaking through the Law and the prophets.

There are so many people like this all around us-men
and women who are not godless in the sense of being defiant
of God's laws and God's ways; men and women, indeed, who
are concerned to know God; men and women, many of them,
who know their Bibles-but they do not know Christ. They
know the story-talk to them about the pospel narrative
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and they are right with you, it is familiar territory. They have
been brought up on the Scripture but they do not know the
One to whom the Scripture points. We talk about a person
who cannot see the wood for the trees, and this is the
spiritual tngedy of the man who sees the trees of Scripture
sometimes even who sees the leaves and the twigs-but he
has not seen the wood, he has not seen the great point of it
all, he has not seen that the Scripture at every point is direct
ing our gaze to the Lord Jesus Christ.

The apostle Paul knew the traditions of his church, and
that was a church, remember, of believers. If we imagine it
was not, we would do well to open the epistle to the
Hebrews and read chapter 11, and there you find the great
list of the men of God, the men of the Old Testament, the
men of faith, who lived with their eyes on the horizon looking
for the coming Messiah; men who were justified by faith in the
coming Saviour, just as every child of God now is justified
by faith in the Saviour who has come. Well, Paul knew the
traditions of his church but of course the traditions of his
church had become corrupted. There were many men who
knew the Scriptures and lived by the Scriptures, but there
were many like the apostle who had grown up in a church
where the Scriptures had been overlaid by the traditions of
men. And that was surely why Paul knew the Bible and yet
did not know the Bible, why he knew the Scriptures and yet
was blind to the real message of the Scripture; because like an
opaque screen, the traditions of his church were between him
and the Word of God. He looked at everything through the
traditions of men. He was governed by his church, rather
than by the Word.

I find there are so many people in precisely this condition:
they know their Bibles and yet they do not know the Bible at
all; they are well versed in the Scriptures, but they cannot see
the message because they are governed all too often by what
men say and what men have taught. Alas, we live in a day
where, in so many of the churches, what men say is the pro
duct of their own wisdom rather than a declaration of God's
truth. One of the things that I have noticed particularly, after
these years of absence from Northern Ireland and coming back
again, is the contrast between the open paganism of London
and the respectable church membership of so much of the
community here. I must confess to noticing a marked differ
ence. On a Sunday very often I used to drive up past Soho, and
that part of London is not exactly noted for its God-fearing
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character-and the contrast between that and the Lord's Day
in a Northern Ireland town is a marked one. But I fear that
many people can be as hopelessly lost in the midst of the
church-going of Bangor as many young pagans are in the
blatant ungodliness of Soho. Why? It is because they look at
Scripture, not simply to hear what God has to say to them,
but they look at it through the inherited wisdom of man. So
often their thinking is governed by the tradition in which they
have been reared and they need to be brought up short, and
to hear Christ saying, 'I will show him, I will declare to him,
I will let him know what the word really is'. But it is very hard
to reach that point. This was one of the bitterest pills that
the apostle had to swallow: to think that he had been linked
with the church all his days, to think that he had received this
tradition and believed it was the true tradition, and to discover
that he was completely in ignorance, that he was in dark
error. And it always is a bitter pill to swallow, when a man
has to acknowledge that in spite of all his knowledge, he
has not found the truth.

But the most tragic thing about the apostle was that he
knew the gospel as well. If you go back earlier in the Acts of
the Apostles you will remember that he was one of the wit
nesses when Stephen was stoned to death, and Stephen's
stoning followed upon Stephen's courageous witness for Christ.
There is no ambiguity about what Stephen was saying.
Stephen was turning their thoughts to the way God had pre
pared for the coming of Jesus of Nazareth, how this Saviour
had come and how He had been crucified. He was the One
who came to save His people from their sins. So the apostle
knew all about it. He doubtless listened to Stephen and he
knew the testimony of these christians whom he had been
persecuting. But he had been shutting his ears against them.
He looked upon them as fanatics, as extremists, as unbalanced.
He was not prepared to accept this message. And because he
refused to listen to their testimony he remained blind to the
very Scriptures that he knew so well. How easy it is to
dismiss the man who stands for this gospel as a fanatic, as a
narrow minded extremist. When one hears of a man bear
ing witness to the blood of Christ which cleanseth from all
sin, a man bearing witness to the need of the new birth, warn
ing of the dangers of judgment to come, how easy it is to say,
'Well, of course, that is rather an extreme version of it all;
I am content with something that is much more balanced'. This
was Paul's approach and Christ is saying, 'I am going to show
him, I am going to tell him the path that he must follow. I
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am going to show him what a fool he has been, how blind
he has been. I am going to humble him and bring him to
myself'.

And so Christ speaks about the terms: 'I am going to
show him' He says, 'what great things he must suffer for my
name's sake'. There is a vast difference between the gospel
and the approach which men make. When you live through
a general election, you know the kind of manifesto that
appears: the candidates are looking for your votes and so
they promise you the earth and all beyond it. They are not
always able to fulfil their promises but promise they do, be
cause th~y are trying to win your favour. They want your
vote and so they offer you this and that, as the parties bid for
the vote of the nation by the offers which they make. It is
the same technique in advertising, the glossy magazines and
the television advertisements. They are offering you this, and
they are making it so appealing in order to elicit your custom.
But you will notice how different is the method of the Lord
Jesus Christ. He does not offer you this and offer you that, as
it were baiting the gospel hook. He does not try and make it
all palatable. In fact, He took the precisely opposite course.
When men came to Him He pulled them up short, He did not
receive them quite so easily. When a man comes and says,
'I will follow you'-here is the enthusiast, ready to follow
-but the Lord says, 'Wait! The foxes have holes and the
birds of the air have nests but the Son of man has not where
to lay His head'. He was not interested in the empty enthusi
asm of the man who had not counted the cost. He says, 'If
a man is to follow Me, let him count the cost'. The Lord
laid down His terms and they were not easy terms. Far from
offering this and that, He says, 'If any man will come after
Me, let him deny himself and take up his cross and follow
Me'.

Men offer such pleasant terms. They want to win your
favour and so they tell you what they will give you, what they
will provide for you, the enjoyment which you will have as a
result of what they will provide, and so on. The Lord says,
'If you follow Me, you say "no" to everything. Except a
corn of wheat fall into the ground and die, it abideth alone,
but if it die, it bringeth forth much fruit'. These are the
terms of discipleship. It is a man dying, a man saying 'no'
to everything, a man taking up the cross and following. The
cross? Oh, there is no romantic halo about the cross in the
New Testament. The cross was something ugly. The cross,
after all, to the ordinary person of the day, was the gallows.
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It was the place where Romans hung the outcasts of society.
They would not even hang a Roman citizen on a cross: it was
too shameful a death for that. And Jesus said, 'If you are to
be my disciple, you take up the cross. You die to self and
to pride and to everything and you follow Me'. And this is
what He is saying to the apostle: 'I will show him what he
has got to suffer if he is going to be my disciple'. This is no
easy path. This is a stern hard road that leads to glory.

Right through the New Testament this is the pattern. So
much so that the apostle Paul himself could declare the
terms: he says, 'We must through much tribulation enter
into the kingdom of God'. Of course, the precise experience
of this suffering varies from one to another. If 1 was a pastor
in China this evening and if I was talking to someone who
was wanting to know the way of salvation, I would obviously
speak in somewhat different terms from those in which I
would speak if one of you came to me after this service to
ask me that same question. Clearly the person who is want
ing to know the way of salvation in China tonight would be
facing the kind of future which we would not be facing. He
would be facing the possibility of imprisonment, and worse.
There are men tonight in Russia who are in prison. What has
been their crime? It is because they have done what 1 am
doing tonight: they have preached Christ. There are people in
Russia today who are in prison and what is their crime? They
have started a Sunday School class to try to teach boys and
girls of the Saviour-and now they are in prison. So if I
were speaking to a seeker in China or in Russia 1 would have
to say, 'There is suffering ahead. If you are baptised it may
well be the entering not simply into the church but into
prison, into a labour camp-these are the terms'. Now we do
not face this kind of suffering. If someone this evening came
to me and God brought that one to Christ, well, quite obviously
they are not going to go out to meet men who will beat them
and throw them into prison and torture them. We are in a
different situation, but that does not mean to say that suffering
is excluded. We come on precisely the same terms as the
seeker in China or in Russia; it is simply that the suffering is
of a different kind and character.

Do you remember when Paul was speaking later of his
suffering? He went down the list of the things he had en
dured; he had been beaten, stoned, thrown into prison; and
then he mentions one thing and it sounds like a terrible anti
climax-he said, 'I was let down by a basket over the wall
in Damascus'. And you might feel-well, this was fairly
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mild. Beaten, stoned, left half dead-lowered in a basket
over a wall-these things do not seem to fall in the same
category at all. And yet for the apostle Paul there was the
same element of suffering. Why was it? I think you simply
have to go back to the situation. He had arrived in Damascus
as the emissary of the high priest in Jerusalem. He was a
man with authority; he was standing for the law of his God; he
was going to deal with these christians. And then he becomes
a christian himself, and he preaches; and as a result he is
persecuted, and he has to be smuggled out of the city of
Damascus, and they lowered him in a laundry basket. And
for Paul, the proud Pharisee, it was the humiliation of it all!
It stood out in his mind. To him, it was as bad as the ston
ing, as bad as the other privations. He had been humiliated
beyond words. He had been smuggled out of the town in this
ignominious fashion-he who had come so proudly, had to
escape!

And there is a suffering to which Christ calls men and
women. It may not be a physical suffering. It may not be
that kind of persecution. But there is a suffering, none the
less; there is a humiliation. It can be the humiliation which
Paul faced at the hand of his co-religionists: they looked on
him as one who had betrayed the cause. Look at him today!
There was a time when he hated these christians and now he
is one of them! And there is a scorn which is levelled at the
man who moves from the comfortable groove of ordinary
religiosity and becomes a true believing christian. He is no
longer one of the group. In fact, what makes it worse is that
his profession of faith, his stand for Christ, is a rebuke to
those from whose company he has now removed himself.
No wonder then that he meets misunderstanding and hatred.
Yes, there is many a young person has discovered how hard
it is to go back into work after the Lord's Day when that
Lord's Day was the one when he met with Christ for the
first time and became a new man. The fellowship of chris
tians, of course, was wonderful. The christians rejoiced that
he had been converted. The one who preached the Word
rejoiced that that Word had found a resting place. But it
was very different in work the next morning: they were not
rejoicing to discover that he was no longer 'one of the boys'
and moving with the party. In fact, they bitterly resented
that now he was different, and he began to discover how hard
it was to be a christian.

There is a humiliation in it. There is a persecution which is
not a physical beating. but can be in terms of the scorn and
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the contempt. Paul knew something of this. Remember
Paul was an intellectual in the sense of having a profound
mind, and a good training academically. Look at him as he
stands on Mars Hill. They listen to him as he preaches and
they say, 'Listen to this babbler; what sort of a fool is he?
And what sort of a fool does he think we are to listen to this
kind of harangue?' And for Paul it must have been a bitter
moment to face those philosophers; he who could have
matched them with his own wisdom and ability became a
fool for Christ's sake. The contempt of men can be heard
to bear! That is why, of course, there are some who try a
different kind of discipleship. Like Joseph of Arimathaea they
are secret disciples for fear of men. Like Nicodemus they
come by night and they want to find Christ, they want to
know Him, but they do not want others to know that they have
found Him or have been found by Him. But this is no
discipleship at all. This is a discipleship that is not worthy
of the name. And Christ-I say it with all reverence-is not
interested in this kind of disciple. He says, 'If any man will be
My disciple, let him declare himself, let him take up his cross'
-and that means 'let him stand publicly, let him stand up
and be counted as one of My people'. Then he will know the
stigma that is attached to the man who with all his heart will
follow God.

'I will show him' He says, 'what great things he must
suffer for my name's sake'. Here was a secret! It was not a
case simply of dying to self and to pride and to human
ambition; it was a case of facing all this-the scorn, the
loneliness, the mockery-facing it all for the sake of Christ.
And Paul began to discover, as many a one has discovered
down the years, that when you are committed to this kind
of rugged discipleship, with all its demands, you are begin
ning to follow One who was despised and rejected of men.
The more you go back and study the narrative of the Lord's
ministry and His suffering, the more you are compelled to
notice how He was at the receiving end of man's contempt.
They did everything to show how they despised Him. They
conducted a 'smear' campaign. They pointed at the people
that He was reaching with the gospel, the publicans and the
sinners, and they twisted it-the kind of company He keeps
shows the kind of interests He has, the kind of man He is!
And so they smeared Him and tried to blacken His character.
When He says one thing, they twist it to make it mean
something else. And this is how they deal with His disciples.
When you speak to them about their need of a Saviour, they
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say you are taking up a 'holier than thou' attitude, you are
making yourself very good. If you stand for the truth, or
stand for principle, they will dismiss you as a narrow-minded
bigot, an intolerant character. You begin to learn what it
means to be despised, as the Master was despised, by men.
'He must suffer these things for my name's sake'.

You see, the Lord commits men to a fight. It is not with·
out significance that in the New Testament the picture of
the christian is the picture of the soldier: he is called to
fight against the world, the flesh and the devil. And wartime
makes demands, fighting is no picnic. A man has to lay
many a thing aside when he goes into action. And from the
very first moment of a man's committal to Christ he is in
volved in a bitter conflict. Admittedly there are many who
think that they can loaf their way to glory, many who are what
the soldiers would call 'malingerers', who want to be in the
church of Christ on easy terms. And the Lord says, 'If any
man is going to be My disciple, he must face the foe, he
must be ready for the battle'.

'For my name's sake'? The apostle was to discover the
great and glorious truth that in suffering he entered into a
fellowship with Jesus Christ such as he had never thought
possible. There was a time when Christ was simply the man
he had rejected. Then came the time when this was the Christ
whom he accepted as his Saviour. But as time went on and
the apostle faced the scorn and contempt of men, as he lived
through those hard and lonely days, he discovered himself
being drawn increasingly into an intimate communion with
Jesus Christ, into the fellowship of His suffering; He who was
wounded, persecuted, and mocked in ridicule. And it was as
Paul began to walk this lonely, difficult path he found the
path floodlit with the glory of God because he found him
self knit, intimately knit, with the Son of God Himself. And
this is the glory of this gospel. Christ, I say, is not cajoling
men. Christ is not trying to wheedle from us our favour or
our approval. Christ comes and lays down His terms. Do
you want to be My disciple? Do you want to know your sins
forgiven? Do you want to be sure of heaven? These then
are the terms-'If any man will come after Me, let him deny
himself.' He must say 'no' to self, to his own desires, his own
lusts, his own ambition, his own pride, and stand publicly,
taking up his cross with those who are despised as their Master
was despised, and thus let him 'follow Me'.

There is, of course, a broad way. It is an easy path. It is
the path of self-pleasing, the path of conformity to this
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world's patterns and standards. It is a broad way and an easy
one, and there are many church people on it; but it is the
broad way that leads to destruction. It drops ever more
steeply towards its final tragic destination of hell, further and
further away from God, further and further away from hope,
until death finally closes the door, and a man faces the
appalling condition of an eternity where there is no return.
But there is another way. It is a way stained by the blood of
the Son of God, for He walked that way Himself. 'Narrow'
He says, 'is the way, the way of discipleship; narrow is the
way, because it means suffering, it means scorn and ridicule,
it means dying to everything to follow Me'. Narrow is the
way, bitterly narrow. It is narrow with the loneliness that
men do not understand, and narrow because it is hemmed in
with the hatred of man and the enmity of the evil one. But
on that narrow way a man finds himself in company with
none other than the Son of God. Like the men in the burning
fiery furnace going through that testing time, there is a com
panion. Recall the words of Nebuchadnezzar. 'I see four
men loose, walking in the midst of the fire, and they have no
hurt; and the form of the fourth is like the Son of God'. So
the man who finds his feet on this narrow way discovers that
he is in fellowship with none other than Christ Himself. If
the broad way leads to the darkness and the misery of eternal
destruction, the narrow way leads to life, life that is eternal.
The narrow way begins at the cross, when a man, as Paul did,
comes to an end of himself, and flings his own righteousness
to one side, and as a sinner casts himself upon the mercy of
this Christ who delights to receive such men, and to commit
them, on His terms, to a discipleship which leads along the
narrow way to the presence of God for all eternity.



The Gospel Magazine 265

The Lord's
Earthen

Treasure
Vessels-

•In

H. P. WOTTON
"The fear of the Lord is His treasure"-Isaiah 33.6.

The subject of the fear of God constitutes a great deal of
Bible teaching, both in the Old Testament and in the New.
There are many statements that prove the certainty of the
salvation of those who have this wonderful grace in their
hearts. Indeed, a whole psalm has been written to celebrate
the happiness of the man who fears the Lord, and the Bible
abounds in proof that the God-fearer is a happy man indeed.

The fear of God is so essential that no service is acceptable
to Him without it!, neither can there be genuine spiritual life
where it is not. Where there is saving faith there is godly
fear, and when we grow in love and in humility and in the
other graces of the Spirit, we will grow in this grace also.

It is of such great value that the mercy of the Lord is from
everlasting to everlasting upon them that fear Him. (Psalm
103. 17). The godly man can gaze at God's eternity, which
had no beginning, and read in it God's mercy for him, which
had no beginning either. He can look forward to an eternal
future, the enjoyment of which will be his, and see that the
mercy of the Lord is to everlasting also on them that fear
Him.
Wisdom and Knowledge

Wisdom is a great treasure. Many seek it. Few find it.
For knowledge the search goes on without abatement. But
when all is said and done, the Word of God has the final
word-a word so shattering that many places of learning
would have to begin again to put them on a sound foundation,
for, says the Word of Truth, 'The fear of the Lord is the
beginning of wisdom' (Psalm 111. 10) and 'the fear of the
Lord is the beginning of knowledge' (Proverbs 1. 7).

Geoffrey T. Bull, a Christian missionary, had obtained his
freedom from imprisonment in Communist China, where he
had been subjected to intensive brain-washing for many
months. In Hong Kong, he once more had access to THE
BOOK, and in his book, God Holds the Key,2 he writes, 'As
a mere man I was about to read the message of the Living

! The prayers of the Lord Jesus were heard only 'in that He
feared'. tHebrews 5. 7).
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God after several years. Ringing in my ears were forty
months of man's words, man's wisdom, man's argument,
man's hurt. Now on the page before me there ran the quiet
yet pungent words of Holy Scripture, "Where is the wise
... where is the disputer of this world?" Even today I feel
like running up and down the corridors of learning shouting
out, "Yes, where is he?" Where is the wise? After the mad
haranguings of the struggle meetings and the fanatical rag
ing of the Marxists, let me ask the multitude who read this
book, "Where is the wise?" Hath not God made foolish
the wisdom of the world? Once more I gazed upon the word
of God and read His withering yet assuring words. "I will
destroy the wisdom of the wise and will bring to nothing the
understanding of the prudent". How gloriously iconoclast.
Science, falsely so-called, shall surely cringe under the derision
of our Maker. Every word and every line written or spoken
independently of God, is doomed to be expunged. He does
not want it, therefore in the end we do not need it. Godly
scholarship is a faithful servant, but the kind of intellectualism
that crucifies the Son of God afresh and puts Him to an
open shame, will meet the fate that it deserves; especially
so, when allied to a forceful policy that foists its fables on a
public that can barely read'.

Where then are those who so live in the fear of the Lord
that they tremble at His Word and turn the world upside
down, as did the early Christians, who so exalted the fear
of the Lord that they looked upon other claims to wisdom
and knowledge as inferior to it as light is to darkness?
Where are the men whose knowledge so transcends that
of others that it enables them to live in another world,
whose knowledge is the highest because it is of God, whose
thinking, speaking and actions are regulated not by their own
opinions, nor by the opinions of others, but by the Word of
the Living God? Such men are needed to bring others back
to God and to His Word, to build up the children of God
in their holy faith, to combat error and destroy it among
professing Christians.
A Fountain of life

One of the greatest blessings belonging to him who fears
the Lord is that 'the fear of the Lord is a fountain of life'
(Proverbs 14. 27). It is one of the most valuable ingredients

2 We are grateful both to the author and to the publishers for
permission to quote from God Holds the Key by Geoffrey T.
Bull, published by Hodder and Stoughton Ltd.
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contained in the water of life that flows as clear as crystal
from the throne of God and of the Lamb. It enables the
believer to keep the precious fruits of the Spirit in a strong
and healthy condition, for without it he would be lifted up
with pride, and 'his soul which is lifted up is not upright in
him'. (Habakkuk 2. 4). The fear of the Lord keeps the soul
down to enable the water of life to flow in the right place and
in a clean channel.

It keeps the believer on an even keel so that he is neither
overwhelmed by adversity nor lifted up by prosperity. It
preserves the right balance in his relationships with God and
man. It enables him to take his eye off his own glory to seek
the glory of the Lord. It makes the Word of God precious,
and the critic's chair a thing to be abhorred. It enables the
believer to sit at the feet of Jesus and learn of Him, for where
the fear of the Lord is there is humility.

The fear of the Lord as a fountain of life enables the believer
to depart from the snares of death, which are many. They are
within and without, behind and before. They are bound up and
woven into the life of the world, but many are oblivious to the
evils within them and around them.

Who is aware of the sins of pride and vain glory but he who
fears the Lord, for do not these things constitute the life of
many? To be head and shoulders above the brethren, in
esteem, in possessions, in place and position-are not these
things sought after? They are by those who fear not God, but
the fear of God enables us to see the evil nature of pride and
vainglory. 'The fear of the Lord is to hate evil: pride, and
arrogancy, and the evil way, and the forward mouth, do I
hate' (Proverbs 8. 13).

Covetousness is another snare of death into which those who
fear not God fall, for, says, the golden image, Do not riches
come from God? Why then should you not devote your time,
thought and energies to obtain them? Work for the gold of
this world, and slip quietly into the kingdom when your work
is done.

But he who has in his heart the Lord's treasure, the least
grain of which is of more value than the kingdoms of all earthly
kings will see that the words of the golden image are vain.
And the fear of the Lord may well reply, on his behalf, 'But.
golden image, you have not shown us the multitudes who, for
all their thought and labour obtain little of this world's goods,
and then go down into their graves in the utmost misery.
Neither have you shown us that the covetous are disqualified
from entering the kingdom of God. You say that your buying
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power will satisfy a soul, when its use is narrow and confined,
bound with cords of place and sense and time. Away with your
trifles! You would put your image into the hearts of my Mas
ter's children, as you tried to do to the Lord Jesus when your
master took Him up into an exceeding high mountain to show
Him all the kingdoms of the world and the glory of them, and
said unto Him, "All these things will I give thee, if thou wilt
fall down and worship me" (Matthew 4. 9). 'But,' continued
the fear of God, 'it is my work to see that the redeemed turn
not to you and to idolatry, for God has said in His Word, "I
will put my fear in their hearts. that they shall not depart from
Me" (Jeremiah 32. 40).'

The snares of death are so many and varied that it would be
a matter of great wonder that the natural man sees them not
were it not that in spiritual things a step forward is to him the
same as a step back, for he knows at what he stumbles. But
he who fears the Lord dare not spend his life as others, for
the holy fear of God has brought him into the presence of the
King of kings and Lord of lords. Honoured to live in this great
and glorious Presence, he must walk according to the dignity
of a child of God and joint-heir with Jesus Christ to an in
heritance incorruptible, undefiled, and that fadeth not away,
reserved in heaven for him. But he who does not fear the Lord
is aware of none of these things. His life is devoid of true
purpose. From the time he opens his eyes in the morning to
the time he closes them at night his life is vanity-a snare of
death from which none escape but those who have the Lord's
treasure.

It is not for nothing, then, that the Word of God affirms
that 'the fear of the Lord is a fountain of life,' for it is only
as we drink from this living fountain that we are delivered
from the snares of death, many of which have the appearance
of life. But let the Word of God be true though all men lie
that 'she that liveth in pleasure is dead while she liveth.' (I
Timothy 5. 6).
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Doctrinal Definitions
THE RESURRECTION OF OUR LORD JESUS CHRIST,

n.
PAUL TUCKER

1. THE PROOFS OF OUR LORD'S RESURRECTION.

There were irrefutable evidences of the resurrection of the
Lord Jesus Christ. (Acts 1: 3.).

1. There is the evidence of the empty tomb. On the third
day early in the morning, Mary Magdalene with the other
women came to the sepulchre, only to discover when they
arrived, that the stone had been removed, and the body was
no longer there. The angels said 'He is not here, He is risen'.
Now it is interesting to notice that even the most aggressive
critics of the Christian faith do not deny the empty tomb.
Jt is universally agreed that the tomb was an empty tomb.
There have been many explanations of that empty tomb.

(a) That the disciples of the Lord Jesus Christ stole His
body and then pretended that He had been raised from the
dead. Matt. 28: 11. The first answer is this, if the guards were
sleeping how could they know who came and stole away the
body of Jesus Christ. A witness who was asleep would not be
any witness at all. Another answer is this: think of these
disciples of what they suffered in the Name of the Lord Jesus;
of the persecution they endured; of the hardship they under·
went. Do you think that these men would suffer hardship, and
martyrdom, and persecution, simply in order to proclaim a lie
to the world?

(b) That the disciples went to the wrong tomb. Now the
quick answer to that must be, that the Lord Jesus Christ was
not buried in a cemetery. He was buried in a private sepulchre
in a garden, and the record tells us this: 'In the garden was a
tomb', just one tomb. So how could the disciples make a
mistake?

(c) That our Lord was not really dead at all. That the body
was simply in a swoon. All the evidence in the New Testament
is that the Lord Jesus Christ was dead. See John 19: 31-36.
But, allowing for this possibility of a 'swooning Christ' who,
when He found Himself in the cold atmosphere of the tomb,
revived. Think of what He suffered-the loss of blood, the
cruelty of that type of death. What an emaciated figure He
would have been, how lacking in vigour and strength. Think of
the obstacles He would have to overcome, getting out of the
tightly-wound grave-clothes. And then removing that mighty
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stone that needed many men to move it. Then think of the
great seal that was fastening the stone in its place, and of the
guards surrounding the tomb. If the Lord Jesus Christ had
swooned and revived, humanly speaking, He could never have
got out. The whole emphasis in the New Testament is upon
the Lord Jesus Christ being raised in glory. We come back to
the scriptural evidence for the resurrection. There are three
verbs used (translated by the verb 'to see') that bring to light
what really happened when Peter and John came to the tomb.
(John 20: 5-8. Verse 5. Now the word 'saw' there means 'a
casual glance'. 'Yet went he not in'. Verse 6. Now this is
another verb altogether and it means 'to peer', a close exami
nation'. The thought here is that the graveclothes were wrap
ped about, and just gently collapsed. They had not been un
wound. The Lord Jesus emerged from them without disturb
ing them. They retained the shape of the body. Then as to
the napkin about His head (verse 7), it was wrapped together
in a place by itself, it still had the shape of the head. There it
was, and the thing staggered Peter. He closely examined it.
Verse 8. Now we have another verb here, which means here
to apprehend' to 'recognise' to 'appreciate'. John, who when
he saw the position of these clothes, with a spiritual perception
realised what really had happened. The Lord Jesus Christ had
emerged from these clothes and was risen.

2. There is the evidence of united testimony. The disciples
agree on this one point, that the Lord Jesus Christ had risen,
and that He had appeared to them. We read of the two on the
road to Emmaus to whom He appeared. We read of Peter who
on one occasion was alone. We read also of James, the Lord's
brother, that the Lord appeared to him personally. We read
further in 1 Cor. 15: 16, that He was seen of above five
hundred brethren at once. Paul was writing some thirty years
after our Lord's resurrection, and yet he says that most of
them were still alive. So if any of these Corinthian believers
had doubted the resurrection of Jesus Christ, had they cared
so to do, and were able so to do, they could have met many of
these five hundred brethren who were still alive, who had seen
Him. Of course, there are those who say that the disciples
really suffered hallucinations. They imagined that they saw
the Lord Jesus Christ, when in point of fact, they never really
did see Him. The first answer is: would so many men in
different circumstances be victims of hallucinations? More
over, the disciples were not dwelling upon this matter at all.
They were not imagining that the Lord Jesus Christ was going
to rise from the dead. See Luke 24: 19-21; John 20: 9; Mark
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16: 12-14. That is why He showed Himself to them during the
forty days.

3. THere is the evidence of the Christian Church. By the
end of Acts 2, we find that this Church has become a virile,
thriving, spiritual community with more than three thousand
members. It was founded upon the resurrection of the Lord
Jesus Christ. It was a living fellowship because it was the
risen Lord of Glory Who was adding to His Own Church. And
right through the centuries, in spite of persecution, hostility,
compromise, worldliness, the Church of God has survived and
she will survive, because she is founded upon the risen power
of Jesus Christ.

4. There is the evidence of the Lord's Day. The first day of
the week. We remember that the first believers were Jews.
With what tenacity the Jew held on to the observance of the
seventh day of the week. Yet here we have a company of Jews
brought up in that tradition, suddenly apparently, taking it
upon themselves to change the day of worship from the seventh
day to the first day, and calling it the Lord's Day, and so really
bearing testimony to the fact that the Lord Jesus Christ has
risen from the dead.

5. There is evidence of changed lives. This risen Lord Jesus
Christ can meet men and change them . The only thing that
convinced Saul of Tarsus was a revelation of the risen Lord
Jesus Christ. (I Cor. 15: 8.). All down the years, we know
that people have been meeting with Him. There is a very
simple story of a sceptic who addressed an old lady on one
occasion, and said "You do not really believe that Jesus Christ
is alive. You do not really hold that view, honestly, do you?"
She said, 'Well, as a matter of fact, I do. 1 was talking to Him
a few moments ago.'
11. THE PATTERN OF OUR LoRD'S RESURRECTION.

1. It was a bodily and physical resurrection. He was no
phantom or apparition or a ghost. He rose physically. Luke
24: 39. Mary touched Him, because He said to her 'Do not
cling to Me, Mary'. He took fish and ate it in the presence
of the disciples, and on another occasion a group of believers
met Him in the way, and they took hold of Him by the feet and
worshipped Him. A lot of people do not believe in the physical
resurrection of the Lord Jesus Christ. Granted it is a miracle,
but the greatest miracle of all is the Lord Jesus Christ Himself.
Being Who He is, the resurrection is no problem at all. The
greater problem would be if He had not risen. Acts 2: 24.

2. The body of the Lord Jesus was more than a merely
natural body. Though the body was the same body, it was not
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entirely identical with the body of His humiliation. 'It bore
marks and personal attributes which proclaimed a relation to
the celestial sphere'. This body was now dominated by eternal
spirit. It could pass through closed doors, and could assume
another form or shape. Mark 16: 12. This body could be
made invisible, and yet the Lord could remain in the presence
of the disciples, although they did not realise He was there.
This body could partake of food, and yet the Lord Jesus was
not any longer dependent on food, nor upon sleep. Whereas
it was the same body, in another sense it was not altogether
the identical body because it was now transfigured. Our Lord
no longer had blood in His body. See Luke 24: 39. Had He
not shed that blood for the remission of our sins? The animat
ing life principle of His resurrection body was not blood any
longer, it was eternal spirit.

3. Our Lord Jesus Christ's resurrection body was immortal.
Through the Virgin's womb, by the agency of the Holy

Spirit, God gave to Jesus Christ a body that was capable of
death, but through the open grave God gave to the resurrection
Man, a body that was incapable of death. See Romans 6: 9,
10; Hebrews 7: 15. Does not this throw a ray of light upon
[he resurrection body of the believer? Is not Christ the first
fruits of them that sleep? This is the great emphasis of 1
Corinthins 15: 51-54, and of the New Testament. These are
[he great truths we must ever safeguard in our Christian
thinking. Our Lord Jesus Christ rose bodily, and the body He
brought forth from the tomb, though the same, was in many
ways superior; it was transfigured. That body is an immortal
body. Because He lives, we shall live.
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Keep My Commandments
(The thoughts of an untheological layman on the place

of works in evangelical Christianity)

JOHN LEA

The quest of all branches of the Church for a mission in the
contemporary world is but a symptom of lost identity. For
some, concern that there should be Christian action over such
issues as the Viet Nam War, the Biafra-Nigeria conflict,
lndian famine, racial prejudice, poverty, and child deprivation
is partly, if not entirely, inspired by the belief that Christ's
teachings have to be modernised. Events and concerns, such
as these, are seen as the media whereby the thought of a
Palestinian peasant of the first century A.D., who had ex
perience and knowledge of no more than a rural economy and
a Roman occupation, can be translated into both the action
and the involvement that the present day demands of its
Christians. Such presumption denies the right of Christ's
teachings to be considered in and for themselves, and they are
regarded instead rather as general guidelines from which basic
principles are to be deduced and then applied, modified as the
situation requires, to the needs of the day. The result is a
depersonalisation of religious practice, when concern for the
impact of the Church, as an organisation, on the world is
allowed to obscure the prime reality of the impact of Christ on
the members of that Church. Consequently, a failure to
attempt to apply the dictates of Jesus, at a personal level, is
seen to be all but universal.

Too often correctly, the non-christian asserts that he can see
no difference between himself and the Christian. Church mem
bers are not distinct, nor are they distinguished by the lives
they lead-their attendances at worship, once or twice a week.
are but temporary, if regular, aberrations, from a general con
formity to prevailing thought, interest and conduct. Equally, in
his honest moments, the Christian realises that this is true. He
sees in his relationships, with his family, with his friends, with
his colleagues, with his neighbours, a failure to bear witness, in
all aspects of his life, to the Lord of his salvation; he acknow
ledges an increasing lack of involvement in his religion. Within
himself, too, in matters personal and subjective, he recognises
his failure to practice consistently what he vaguely understands
Christ to have commanded, and finds no improvement in his
spirit, temperament and personality.



274 The Gospel Magazine

To such nominalism, contemporary evangelicals especially
are prone. The basic doctrines of their faith, that they are
saved, not by what they do or are, but by the Grace of God
in the death and resurrection of the Lord Jesus Christ, mean
that they are exposed to the dangers of religious thought that
has no place for an out-working in practice. On the one hand,
believing all their sin was taken by Christ, they see no need to
indulge in negative, personal soul-searching and self-examina
tion, in an attempt to extirpate, and to atone for, the ungodli
ness of their natures. On the other hand, because it is the
finished work of Christ that merits their salvation, to which
they themselves can add nothing, they denigrate positive godly
behaviour, and remain content with a faith that is but an assent
to. and an approval of, the divine kindliness in such a benefi
cent arrangement. Withou't the stimulation that comes from
the terrors of threatening punishment, and without the en
couragement brought by hopes of obtainable rewards, evan
gelicals can easily slip into apathy and indifference, bred of
misconceived security and ignorance of Scripture.

Yet against such flaccid religion runs the whole tenor of the
New Testament. There, consideration of Christian conduct
abounds in every book; there repeatedly appear the over
whelming details of the practical works that should mark the
Christian's behaviour. With apparent contradiction, the books
which unfold a plan of salvation, by faith alone in divine grace,
also specify the minutiae of a moral, personal code of action.
In the Gospels, Jesus emphasises how His followers are to
conduct themselves, the Sermon on the Mount, the greatest of
His ethical statements, concluding with a parable designed to
stress that His sayings are not merely to be heard but practised
also. Indeed, rarely does Jesus give explicit voice to a state
ment of what now is the evangelical teaching on conversion,
and, although it is certainly implied, a superficial reading of the
Gospel narratives could well suggest that His prime concern
was with behaviour patterns. The book of the Acts of the
Apostles speaks for itself in its title-it is a story of the works
performed by the early Church, and, as such, is a story to be
emulated. The Pauline letters, the birthplace of the detailed
theology of the substitutionary atonement, are not merely doc
trinal, theological essays. Each in its turn concludes with
emphatic insistence that from the teaching there arises a direct,
consequential challenge to work out, in practice, the results of
justification. The letter of James, seeming to counterbalance
the stress Paul laid upon faith alone, baldly maintains that faith
that does not demonstrate its existence by works is dead.
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Similarly Peter, anticipating the cataclysmic return of Christ,
uses it, not as an occasion for passive submission, but for a
positive call to the practice of an active, vitalised holiness.
John, too, refuses to see love for his Lord as mere sentiment
and feeling, but affirms that it must be revealed by an
obedience to Christ Jesus' commands. Significantly, the
messages to the seven churches in Revelation are prefaced by
Christ's statement, 'I know thy works'.

There would appear therefore to be an abandonment of
biblical teaching in the Christianity practised by the majority
of both non-evangelicals and evangelicals of the present day.
The former tend to ignore the explicit statements of Scripture
on individual behaviour, regarding them as archaic, needing
re-adaptation to the contemporary scene. The latter manifest
a tendency to neglect a vital part of the teaching from which
they derive their comfortable schemes of salvation. To this
extent, there is on all sides a contradiction between the Bible
and the modern situation, and the place of works in the
Christian experience is at the very core of the existing religious
dilemma.

Although it has been subverted into apathy and indifference,
the evangelical position has tlle essential kernel of truth. What
might be called the historically Protestant or Lutheran Refor
mation dogma, namely that works in no way effect salvation,
and that salvation cannot be earned, is the basic Biblical
premise. Man is not saved by works. This immediately invali
dates sacerdotal religion, with its implication that the priest
placates the people's God by an act of real or symbolical sacri
fice. It also contradicts the Roman scheme of personal religion,
based upon individualistic acts of penance and atonement, and
upon the invocation of saints' intercession. All that God
required to be done for man's salvation was done, finished
and complete, by the death, resurrection and ascension of the
Lord Jesus Christ.

The consequences of such a presupposition are various.
Firstly, it suggests that the works that are unto salvation are
the works of God's righteousness only. It was His righteous
ness which designed a plan of salvation that makes the sinner
perfect, without detracting from or deny divine holiness; it was
His righteousness which sent Jesus into the world, sustaining
Him through His life and death; it was His righteousness which
authorised the acceptance of the Saviour's sacrifice as a satis
faction for sin; and it is His righteousness which ultimately
moves in men and women, of all kinds and times, to respond
to, and to appropriate, the work of Christ on their behalf. The
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righteousness of God, by His grace, in Christ Jesus, makes
the true Christian righteous; his own deeds in no way contri
bute to his salvation. Secondly, this means that the biblical
concept of conversion is far wider and deeper than is that of
the common preaching and teaching of today. When the
righteousness of God takes hold of a man to make him
righteous in God's sight, the change that is effected in that
man, because it is by the working of the righteousness of God,
is deep and real. To be converted is, at least, a quadruple
experience. It is to be brought to repentance, when self and
the past, and all that is now recognised as ungodly, is rejected,
in a yearning for righteousness. It is to be justified, when not
only is past and future sin forgiven, but, in the richness of
God's grace, holiness and godliness is imputed. It is to be
given, because of imputed righteousness, a new relationship
with the eternal, almighty Creator, who becomes Father to the
reborn child. It is to become the dwelling place of the Holy
Spirit, who instructs and empowers. To accept Christ as a
personal saviour, in the easy parlance of evangelism, is to
undergo an experience that is not so easily understood, and
which because of its richness and depth has to be worked out,
as the new creation is explored and developed. But such an
experience is entirely the work of God in Christ, by the Holy
Ghost, in a man's life, to which that man himself can contri
bute nothing. It cannot be earned, it certainly cannot be
deserved, nor can it be invoked. Yet, if works cannot induce
salvation of this order, it is inevitable that they should flow
out of it.

To emphasise this teaching was the mission of John the
Baptist. His water baptism was for repentance, and it failed.
But John must be numbered among the few preachers who
preached for failure. In the passages that treat of his ministry,
after the nature of his baptism has been explained, he turns
and demands, of those who wish to be identified with his
doctrine by being baptised, that they bring forth fruit unto
repentance. In short, he rebukes them for not practising that
which their immersion signified. This was the failure to which
he strove to bring his followers, because then he could turn
them to Christ who would baptise, not with water that had no
lasting effect, but with the Holy Ghost, who would make
repentance a reality, and issue in new life. In this, John pre
pared the way of the Lord. His ministry levelled the moun·
tains and valleys of ability, straightened the twists of nature
and temperament, and smoothed the rough plains of circum·
stance, because upon none of these factors did the purpose of
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Christ depend. Salvation was above, beyond, and apart from
them all. It had nothing to do with the human situation, and
man could contribute nothing to it. John brought his disciples
to the point of their own failure, where they were prepared
solely to depend upon the righteousness of a gracious God to
work their salvation, and where, having been converted, they
would in Him practise those works which alone they could not
perform.

Works, therefore, flow out of salvation, as its automatic
consequence. In no way an act of sacrifice to gain acceptance,
they are rather the obedient response of the newly righteous
to the Lord and Saviour who lovingly, graciously and trust
fully, has laid hold upon a rebellious sinner. The implication
of this is unavoidable. If no works of righteousness are evi
dent, then the person who claims conversion is a fraud or is
deceived, and it is precisely this context in which the apathy
and indifference in churches ought to be judged. The case of
Zacchaeus illustrates the point. When he said that he would
give half his goods to the poor, and restore fourfold to those
whom he had defrauded, Jesus' response was to claim that
that day salvation had come to the house. At first sight, this
would appear that he acknowledged Zacchaeus had earned his
salvation by his new attitude. But the Lord's words make
more sense if taken as His commentary on events, namely that
the promised intentions of Zacchaeus indicated the saving
conversion which he had experienced-they were the signs of
it which Jesus proceeded to interpret. Faith without works
then is no faith, and a Christianity which does not issue in
righteous, God-centred activity is no Christianity.

Yet, if this argument is to assign the correct place of works
in the Christian economy, it creates as many problems as it
solves. Not least, it is against the experience of Christians to
claim that works of Godliness and righteousness are an 'auto
matic' result of conversion. On the contrary, after an initial
exhilaration, the convert finds himself evidently little changed,
and facing the same moral problems as before. Nevertheless,
there is a difference. The mere fact that actions and motives,
which were once condoned, are now questioned, means that
matters have become much altered, and unrighteousness has
become, in biblical terminology, counted and reckoned dead.
Indeed, this is precisely what the experience of conversion, as
outlined above, does mean. It makes a man righteous, so that
he recognises evil, and is prepared to practise righteousness.
Conversion is an equipping and preparation, much more than
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a realisation-hence salvation has, with fear and trembling, to
be worked out.

Consequently the difficulty of the nature of the works to be
practised has to be considered, for those works will not be
spontaneously forthcoming. Once more, the depths of real
conversion suggest the answer. The convert is not merely pre
pared, but also enabled to be godly. The Spirit who brings to
repentance, inspires faith in the atonement of Christ, and
vitalises the paternal relationship with God, also enlightens the
erstwhile carnal mind to the reality of sin, and to the essence
of godliness, while, at the same time, He further empowers the
believer to act upon these revelations. As the inspiration of
the Scriptures is part of the work of the Holy Ghost, the
methods by which He enlightens and empowers must revolve
around the Bible, and immediately the central element of the
works Christians are to practise becomes evident. There must
be a highly individualised pietism, involving prayer, self
examination, and meditation based upon the revelations of the
Bible. Reading the Scriptures provides instruction; prayer
elicits enlightenment, understanding, power to implement, and
help in failure, but also thanksgiving in achievement. Such an
approach to Christian works is but to underline their true place
in experience. They are practised by the regenerated only, who
have, for ever, realised that they can make no contribution to
their regeneration, and who, equally as definitely, recognise
that of themselves not only can they do nothing, but also have
nothing to do. There is, then, an additional negative element
to be considered, in that there is to be the realisation through
experience of a total lack of personal righteousness, and even
will to be righteous, without the grace of God. Personal
pietism involves the rejection of self, and a searching for the
God of salvation, a sense of wilful impotence and of abject,
humiliating dependence upon the gracious righteousness of
God at work within. Righteousness is, as a result, practised
for God's sake, and not for self-righteousness; it is a response
to divine holiness. Jesus, as always, put it best-'If you love
me, keep my commandments',

This being so, the precise nature of Christian works is highly
individualised, depending as much upon the person with
whom God deals, and upon the special manner in which He
deals with that person, as upon dogma and absolute creeds,
As each individual submits to the workings of the Holy Spirit,
so those workings will issue in individual responses. No
anarchy will result. If the local church, as a congregation of
faithful men, is the body of Christ, and is where He is present
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when it gathers together, then personal learning in godliness
will be checked, affirmed and consolidated by comparison with
the teaching of that church. Similarly, as Scripture weighed
against Scripture agrees with itself, to test personal revelations
and understanding against the Bible, also prevents deviation
from what is wholesome and righteous. And with these safe
guards, the personalised nature of works has positive advan
tages. It raises Christian behaviour above considerations of
circumstance, above social, physical and intellectual capability.
Jesus Himself affirmed this. In her penury, the widow with
the mite became the least before the greatest, because she gave
all, because she gave not in self-righteousness, nor to purchase
acceptance, and because she gave in response to her God.
Jesus suggested the same consideration when He awarded
equally those of varying talents, and when He stipulated that
of those to whom much had been given much would be
required. Nevertheless, despite the advantages of individual
ised piety, its great practical disadvantage is that such thought
is not readily accepted in modern churches. Perhaps class
consciousness from the past is a contributory factor, but what
ever the cause, there is too common a blanket assumption that
conformity is the ideal, with little recognition for individual
ism. Certainly in Nonconformity, church government, both in
the denominations and in the local meetings, is tending to the
depersonalised organisation-machinery that has characterised
the Established Church, frustrating personal commitment and
involvement among the laity, if not among the clergy.

Nonetheless, such a situation may mean no more than that
which is becoming common practice in contemporary churches
ought to be challenged. Certainly, this is the main thought that
arises out of this examination of Christian works. Much that
passes for Christianity, be it religious humanitarianism or
salvationist self-satisfaction, has no place in the Biblical
scheme of things. The great problem is that scriptural teaching
so little fits into modern presumptions, but instead challenges
what has become accepted. Not least, when the fear of the day
is declining numerical support, it threatens existing numbers
yet more, by demanding a religion which is exacting, cross
bearing, puritanical, and even ascetic, so that, apparently, few
can meet its requirements. But then, because such religion is
beyond human, unaided ability, and first requires an ex
perience of regeneration, which is given only according to the
arbitrary will of God, it can, in any case, only be practised by
a minority. In an age when the church is on the defensive, to
all intents and purposes, and when it has been reduced to the

I.
-;
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support of a minority only, it is far better that that minority
should be even smaller, but real, vital, inspired, guided and
right, than that it should be apathetic, ridiculous, inconsistent
and wrong. The believer after all is called not to works that
vindicate himself, or the organisation to which he belongs, but
to works that glorify his Saviour. The praise of His glory will
never be seen in that which is not godly.

'In truth and love' (2 John 3).
Truth alone is not enough; it must walk arlll in arm with

holy love. Our love grows soft if it is not strengthened by
truth. Our truth grows hard if it is ILOt strengthened by love.
-JOHN STOTT.

'Thy word is u lamp unto lily feet, Will a light unto my
path' (Ps. 119:105).

The daily access of light for the faithful reader of Scripture
SIIOH/S up the glory of his Lord. the grandeur of Ms inheritance,
and the nobility of his culling. To turn from that light is to
love death.-J. GRAHAM MILLER.

'Knowledge puIJeth up, but love edifieth' (l Corinthians
8:1).

No learning is conunendable which is not dipped in the love
of God.-JOHN CALVIN.
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THE STRICT BAPTIST CHAPELS OF ENGLAND. Vol V.
Wiltshire and the West. Robert W. Oliver. Published for the
Strict Baptist Historical Society by the Fauconberg Press,
London, 1968. pp. 145. 15/-.

This book is based upon a manuscript left by the late R. F.
Chambers who was removed from the scene of time before
he could complete his projected nine volume history of Strict
Baptist Chapels in England. It has been revised, added to and
in parts rewritten by Robert W. Oliver of Cheltenham. The
photographic illustrations, which are excellent, are by Pastor
Kenneth Dix

Volume five, like its two predecessors, will be a mine of
useful information for any future, academically trained
historian of the Strict Baptists. He will need to use it with
discrimination, carefully checking its information. It will pro
vide him with many interesting clues and suggest avenues for
further exploration.

Of particular interest to the reviewer were the following
matters. Firstly, the extraordinarily long periods which elapsed
between pastorates. For example, the Avebury church had
two pastors before it became defunct, 1830-1852 and 1905
1928. Whilst this is the most extreme example interregnums
of ten, seven or six years are common. One would like to
know why Strict Baptist churches in the past have been so slow
in settling pastors. Was there a lack of conviction about the
Scripturalness of the pastoral office? or were the members
'fastidious feeders', as someone has suggested, and therefore
hard to satisfy? Or was there an extreme caution which
dreaded taking weighty decisions? One would like to know
the answers to these questions.

The second point which struck the reviewer was the almost
complete absence of an eldership. When and why did it
die out, because elders were certainly prominent in seventeenth
and eighteenth century particular Baptist churches? Again
one would like to know the answer.

Thirdly, it is striking how often Strict Baptist churches, like
others of the Baptist type, have multiplied by division. One
can only marvel at the way sovereign grace has overruled the
quarrels and dissensions of God's children. D. P. KINGDON.



282 The Gaspel Magazine

THE LOG COLLEGE. Archibald Alexander. Banner of
Truth Trust. 1968 edition. pp. 251. 21/-.
'The Log College' first appeared in 1851, but it has been

out of print for a considerable time. The Banner of Truth
Trust have put us in their debt by republishing it at a time
when there is considerable discussion in Reformed circles as
to the best means of training for the ministry.

C. H. Spurgeon once said that 'the readiest way in which to
bless the churches is the maintenance of a truly spiritual
college'. A careful reading of 'The Log College' affords
abundant proof of the truth of his words. From the unpreten
tious log-cabin in Bucks county, Pennsylvania, about twenty
miles north of Philadelphia, there came forth a group of 'men
of sound orthodoxy, evangelical spirit, glowing zeal, and in
labours very abundant.' (p. 44). They were born in the fire of
revival, and experienced revival during their ministries. Unlike
their successors in the faith today they laboured at a time
when the wind of the Spirit filled the sails of the Church. Not
surprisingly, in view of their strenuous exertions, only one of
them reached the age of seventy, and several did not live to
see forty summers. 'These men', comments Alexander, 'may
be said to have lived fast. They did much for their Lord in a
short time'. (p 221).

Alexander does not hesitate to paint his heroes 'warts and
all'. He admits that they were at times unduly hard on their
fellow-ministers and prone to be neglectful of church order.
In their disagreement with the Synod the alumni of the Log
College, and Gilbert Tennent in particular were too ready to
denounce as hypocrites men who were not sympathetic to the
revival. Yet, as Alexander remarks, 'They were not the enemies
of godliness, but were opposed to what they apprehended to be
spurious religion'. We may now see that they erred in their
judgment, and pursued a course which was very injurious to
the people under their care; and that they committed a great
fault in opposing a glorious work of God on account of some
irregularities which accompanied it'. (p 36). But we have the
advantage of hindsight, which they had not, and it could be
that some of us would act as they did in a similar situation'.

The one criticism that the reviewer has of the book is that
its title is a misnomer. It is not really a history of the Log
College, but a record of the ministries of men who were
trained in It. There is so much one would like to know that is
concealed in a silence which is perhaps due to the lack of
source material. What was studied and how subjects were
taught is not disclosed. Except from a letter of William Ten-
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nant printed as an appendix (p 225-227), we learn next to
nothing as to what one might call the spiritual atmosphere of
the college. This is a pity since it would have been of inestim
able value to all who are seeking to prepare men for the exer
cise of a Reformed ministry to have had a glimpse into the
workings of a past and greatly blessed 'school of the prophets'.

D. P. KINGDON.

THE HISTORY OF CHRISTIAN DOCTRINES. Louis
Berkhof. Banner of Truth Trust; pp. 285; 25/-.
The author will be well known to many readers through his

Systematic Theology. The same careful, informed and analyti
cal approach is seen in this very useful volume, which surveys
the doctrines of the Christian faith from the standpoint of
history.

A vast field is covered as he moves through the writings of
the early Fathers to the Middle Ages, from the Reformation
to the nineteenth century. Because of the immensity of the
task of covering nineteen centuries of theological writing and
debate, the survey is inevitably rather cursory. But in some
ways this may well be the chief merit of the book for the
general reader. It is so easy for the newcomer to wander in
the labyrinth of the various heresies of the early church and
to give up in despair. It is Berkhof's great contribution that
he guides the traveller with a sure hand, indicating the import
ant landmarks en route and also the various deviations from
the pathway of truth which lead to a morass or to a cul-de-sac.

The compression involved in such a book leads to omissions
which may also reflect the author's own interests. Thus it is
surprising to find no reference to Cranmer and his treatise on
the Lord's Supper. It is thus no wonder that, having ignored
the early reformers, he finds that the Thirty-nine Articles are
not clear on the presence of Christ in the Supper-surely he
would need to take into account other aspects of the Prayer
Book, including the firm denial of any corporal presence in the
bread and wine.

Again, at the opposite ends of the ecclesiastical spectrum
he fails to give a complete picture. Thus he discusses Rome's
view of the church in the nineteenth century without treating
Mohler's important influence, and the Anabaptists he dis
misses with the old-fashioned verdict, which modem historical
research has shown to be untrue, that they were a sect which
arose in the sixteenth century.

It is a pity also that he constantly stops in the nineteenth
century. He may have felt that the twentieth cenury is largely
a deviation from biblical truth. But, after all, he deals with
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heresies in earlier ages and in any case it is the thinking and
writing of the twentieth century with which we have to deal.

This, however, will undoubtedly prove a very useful book
though I imagine that the number of readers who will consult
the list of Dutch books listed in the bibliography will be rather
limited! H.M.C.

CONTRIBUTORS THIS MONTH

Mr. S. M. Houghton, M.A., Charlbury, Oxford.
Rev. D. P. Kingdon, M.A., RD., Principal of the Irish Baptist

College.

Mr. J. Lea, M.A., Lecturer in Modern History, Edge Hill
College of Education.

Rev. P. Tucker, Minister of East London Tabernacle.
Mr. H. P. Wotton, Exeter.

Bishop J. C. Ryle was Bishop of Liverpool 1880-1900.
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Lives ofBritish Reformers
LATlMER AND RIDLEY (concluded).

S. M. HOUGHTON
We have already seen how both Latimer and Ridley were

condemned to die by the Roman Catholics in the reign of
Queen Mary, and October 16th, 1555, was the day fixed for
the evil and cruel deed. Foxe in his Book of Martyrs describes
the whole scene so vividly that we shall give his exact words.
To some young readers the incident may appear, as indeed
it is, very terrible and gruesome, but it is our privilege, even
though a sad privilege at times, to know what has happened
to God's true servants in bygone days in our own land, and
it will at least show us how real faith in God, and conviction
of the truth of the Word of God, stand the test in the hour of
trial and death. The magistrates had arranged for the two
Refomers to be burned 'in the ditch over against Balliol
College', Oxford, and all precautions were taken to prevent the
many friends of the martyrs from attempting to rescue them by
force.

It is not recorded how Latimer spent the night before the
terrible day, but in the case of Ridley we know that he must
have received considerable comfort from God. 'As he sat at
supper the same night at Master Irish's (who was his keeper),'
says Foxe, 'he bade his hostess, and the rest at his board, to
his marriage; "for," said he, "to-morrow I must be married;"
and so showed himself to be as merry as ever he was at any
time before. And wishing his sister at his marriage, he asked
his brother sitting at the table, whether she could find in her
heart to be there or no. And he answered, "Yea, I dare say,
with all her heart;" at which word he said, he was glad to
hear of her so much therein. So at this talk Mistress Irish
wept. But Master Ridley comforted her, and said, "0, Mrs.
Irish, you love me not, now, I see, well enough; for in that
you weep, it doth appear that you will not be at my marriage,
neither are content therewith. Indeed, you be not so much my
friend, as I thought you had been. But quiet yourself: though
my breakfast shall be somewhat sharp and painful, yet I am
sure my supper shall be more pleasant and sweet." When they
arose from the table, his brother offered him to watch all night
with him. But he said, "No, no, that you shall not, for I mind
(God willing) to go to bed, and to sleep as quietly to-night as
ever I did in my life." ,

On the following morning, 'when everything was in readi
ness, the prisoners were brought forth by the mayor and the
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bailiffs. Master Ridley had a fair black gown furred, such as
he was wont to wear being bishop, and a tippet of velvet furred
likewise about his neck, a velvet night-cap upon his head, and
a corner cap upon the same, going in a pair of slippers to the
stake, between the mayor and an alderman. After him came
Master Latimer in a poor Bristol frieze frock all worn, with his
buttoned cap and a kerchief on his head, all ready to the fire,
a new long shroud hanging over his hose down to the feet:
which at first sight stirred men's hearts to rue upon them,
beholding on the one side the honour they sometime had, and
on the other the calamity whereunto they were fallen.

'Master Ridley, looking back, espied Master Latimer com
ing after, unto whom he said, "Oh, be ye there?" "Yes," said
Master Latimer, "have after as fast as I can follow." So he
following a pretty way off, at length they came both to the
stake, the one after the other; where first Dr. Ridley entering
the place, marvellous earnestly holding up both his hands,
looked towards heaven. Then shortly after espying Master
Latimer, with a wondrous cheerful look he ran to him, em
braced and kissed him; and, as they that stood near reported,
comforted him, saying. "Be of good heart, brother; for God
will either assuage the fury of the flame, or else strengthen us
to abide it." With that he went to the stake, kneeled down
by it, kissed it, and effectually prayed; and behind him Master
Latimer kneeled, as earnestly calling upon God as he. After
they arose, the one talked with the other a little while, till
they which were appointed to see the execution, removed
themselves out of the sun. What they said I can learn of no
man.'

After this a certain Roman Catholic preacher, Dr. Smith,
preached a short sermon and urged Latimer and Ridley to
forsake their Protestant belief and return to the faith confessed
by the Roman Catholic Church. The sermon being ended,
they asked for permission to answer it, but this was denied
them unless they would recant. ' "Well," quoth Master Ridley,
"so long as the breath is in my body, I will never deny my
Lord Christ, and His known truth; God's will be done in me!"
And with that he rose up, and said with a loud voice, "Well,
then, I commit our cause to Almighty God, who shall in
differently judge all." To which Master Latimer added his old
posy (a); "Well, there is nothing hid but it shall be opened."
And he said he could answer Smith well enough, if he might
be suffered.

'Incontinently (b) they were commanded to make them
ready, which they with all meekness obeyed. Master Ridley
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took his gown and tippet, and gave them to his brother-in-law,
Master Shipside, who all his time of imprisonment, although
he might not be suffered to come to him, lay there at his own
charges to provide him necessaries, which from time to time
he sent him by the serjeant that kept him. Some other of his
apparel that was little worth, he gave away; other the bailiffs
took. He gave away besides divers other small things to
gentlemen standing by, and divers of them pitifully weeping;
as to Sir Henry Lea he gave a new groat, and to divers of my
Lord Williams's gentlemen some napkins (c), some nutmegs,
and rases (d) of ginger; his dial, such other things as he had
about him, to everyone that stood next him. Some plucked
the points off his hose. Happy was he that might get any rag
of him. Master Latimer gave nothing, but very quietly
suffered his keeper to pull off his hose and his other array,
which to look unto was very simple; and being stripped to his
shroud, he seemed as comely a person to them that were there
present, as one should lightly (e) see; and whereas in his clothes
he appeared a withered and crooked silly (f) old man, he now
stood bolt upright, as comely a father as one might lightly
behold.

'Then Ridley held up his hand and said, "0 heavenly Father
1 give unto Thee most hearty thanks, for that Thou hast called
me to be a professor of Thee, even unto death. I beseech Thee,
Lord God, take mercy upon this realm of England, and deliver
the same from all her enemies." Then the smith took a chain
of iron and brought the same about both Dr. Ridley's and
Master Latimer's middle, and as he was knocking in a staple,
Dr. Ridley took it in his hand, and shaked the same, for it
did gird in his belly, and looking aside to the smith, he said,
"Good fellow, knock it in hard, for the flesh will have his
course." Then his brother did bring him gunpowder in a bag
and would have tied it about his neck; Master Ridley asked
what it was. His brother said, "Gunpowder." "Then," said he,
"I will take it to be sent from God; therefore I will receive it
as sent of Him. And have you any," said he, "for my
brother?" meaning Master Latimer. "Yea, sir, that I have,"
quoth his brother. "Then give it unto him," said he, "betime,
lest ye come too late." So his brother went and carried of the
same gunpowder unto Master Latimer.'

After this Ridley besought one standing by, a man of high
position at Oxford, to have a care for the needs of certain
poor men whom he had previously assisted, and to grant help
to his poor sister, on whose behalf he had also made supplica
tion to the Queen. 'Then they brought a faggot, kindled with
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fire, and laid the same down at Dr. Ridley's feet, to whom
Master Latimer spake in this manner: "BE OF GOOD COM
FORT, MASTER RIDLEY, AND PLAY THE MAN. WE
SHALL THIS DAY LIGHT SUCH A CANDLE, BY GOD'S
GRACE, IN ENGLAND, AS I TRUST SHALL NEVER BE
PUT OUT." And so, the fire being given unto them, when Dr.
Ridley saw the fire flaming up towards him, he cried with a
wonderful loud voice, "In manus tuas, Domine, commendo
spiritum meum: Domine, recipe spiritum meum." ("Into Thy
hands, 0 Lord, I commit my spirit: 0 Lord, receive my
spirit," Psa. 31 : 5). And after repeated this latter part often
in English, "Lord, Lord, receive my spirit! " Master Latimer
crying as vehemently on the other side," 0 Father of heaven,
receive my soul! " who received the flame as it were embrac
ing of it. After that he had stroked his face with his hands,
and as it were bathed them a little in the fire, he soon died
(as it appeared) with very little pain or none. And thus much
concerning the end of this old and blessed servant of God.
Master Latimer, for whose laborious travails, fruitful life, and
constant death, the whole realm hath cause to give great thanks
to Almighty God.'

Ridley, however, remained alive in the flame much longer
than Latimer, for the fire was badly laid about him so that
his agony was prolonged. Yet he still called upon God, cry
ing, 'Lord, Lord, have mercy upon me!' continually. Finally
a bystander moved the faggots so that the flame leaped up
into his face, and 'when the flame touched the gunpowder he
was seen to stir no more,' but fell down at Latimer's feet.

Thus ended one of the most stirring and instructive incidents
in the course, not of the Reformation only, but of the whole
of English history. We thank God for the fearless stand of
Latimer and Ridley against the errors and delusions of Rome,
and for great truths revealed in the Scriptures.

'In spite of Rome for England's faith they stood,
And in the flames they sealed it with their blood.'

Let us not forget these things, and may God give us grace to
remember above all 'the end of their conversation, Jesus
Christ, the same yesterday, and today, and for ever.'

(a) Short motto. (b) Immediately. (c) Small hand towels or
cloths. (d) Pieces. (e) Easily, or commonly. (j) Simple, harm
less.


