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A recent press release from the World Council of Churches
indicates the presen' direction of ecumenical thinking and
practice. It was headed 'Men of living faiths engage in
dialogue' and was a report of a conference between 'three
Hindus, four Buddhists, 28 Christians and three Muslims'.

The conference did not simply involve discussion, though
clearly this was a prominent aspect of the encounter. There
were also 'opportunities .0 attend or share in occasions of
worship, prayer and meditation conducted by members of the
different faiths'. It was stressed further that this was only 'a
modest beginning' and in future conferences it is hoped to
bring in Jews and adherents of the African religions.

A key word in the report is the much used ecumenical term
'dialogue'. In dialogue one is endeavouring to learn from
those with whom one is speaking. The assumption is that each
contributor has his own understanding of the truth and in dia
logue together it is the hope of the participants that they will
grow in their common appreciation of the truth.

The main theme of the dialogue was salvation. But if we
turn to the New Testament we do not find this a topic on which
believers are to learn from those who do not acknowledge
Jesus Christ as Lord. The message of salvation is not a reli
gious opinion which may be enriched by sharing with the
theories and experiences of others. It is a word from God
Himself. It is the declaration that Christ alone is the way and
that there is none other name under heaven given among men
whereby we must be saved. To suggest that Hindus, Muslims
and Buddhists can enlarge or enrich the gospel is in fact to
deny the finality of the gospel and to reject the finished work
of Christ.
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Then there is the question of worship. The New Testament
is quite insistent that Christ is the way to God. He alone is the
great High Priest. 'There is one God and one mediator
between God and men, the man Christ Jesus.' To suggest that
Christians can worship together with Hindus and Muslims is
to reject the fundamentals of the New Testament.

But we must press the matter further. It is not sufficient to
say that we all worship God. We must ask further questions
about the nature of the God we worship. The God of the
Bible is the Lord God of Israel, the God and Father of our
Lord Jesus Christ. He has nothing in common with the Allah
of Islam, with the Absolute of Hinduism or with the ill-defined
deity of Buddhism. Both Old Testament prophet and New
Testament apostle concur in rejecting every form of idolatry
which would attempt to usurp the glory of the Lord God.

The present ecumenical drift should not surprise us. A
movement which began in a minimising approach to biblical
doctrine was already on the way to a final denial of biblical
Christianity. When the basic truths of the gospel become
topics for debate, speculation and modification, rather than
divinely given truths to be declared, then men are on a very
slippery slope.

It was interesting to see that one of the leading members of
the dialogue was a Roman theologian. Increasingly within
Rome the old heresy of universalism is being accepted-all
men will ultimately be saved. The Roman view of baptism
has been stretched by the theory of 'baptism of desire' to cover
all kinds of men-many of whom might be greatly surprised to
discover that they had been 'baptised' and were members of
the Roman church! So both Roman and Protestant radical
join together to adulterate the gospel to the point where it
ceases to be recognisably the gospel and becomes one more
religious option in the general arena of world religions.

It is, I said, not surprising that ecumenism should move in
this direction. What is surprising and tragic is that Evangeli
cals should still identify themselves with such a movement.
Surely it is clear that the only goal is final apostasy. 'Little
children,' wrote John, 'keep yourselves from idols.' The call
comes as insistently as ever. It is a call to maintain the faith
once for all delivered to the saints. It is a call to declare that
faith to men and women across the world. The present con
fusion of ecumenical dialogue will only blind Hindus, Muslims
and others to their true need. Our answer is not to go on the
defensive, but to lift our eyes to a needy world and to pray the

Continued on page 257
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FALLEN ASLEEP
C. H. SPURGEON

A sermon preached at the Metropolitan Tabernacle,
Newington, on Lord's-day evening, January 29th,
1882, just ten years before he also fell asleep in Jesus.

'Some are fallen asleep' (1 Corinthians 15 : 6).
Writing concerning the brethren who had seen the Lord

Jesus Christ after His resurrection, and of whom 'about five
hundred' were present at one time, Paul said that, at the date
when he was writing this Epistle, 'the greater part' remained
alive, 'but: he added, 'some are fallen asleep'.

We might have thought that God, in great mercy, would
have preserved the lives of those five hundred brethren to an
extreme old age, that, in every part of the globe, there might
be extant, as long as possible, someone who would be able to
say, 'I beheld the Son of God when He was upon the earth.
I heard Him preach. I saw Him die on the cross, and then I
looked upon Him again after He had risen from the grave';
for everyone of these witnesses was worth his weight in gold
to the Christian religion. Wherever such a man lived. he must
have been, under the blessing of God, the means of convincing
many people of the truth of our glorious faith. Yet, dear
friends, it does not appear that these invaluable brethren were
spared by the shafts of death. These witnesses of Christ's
resurrection died as other men did. They had no immunity
from death, and no extreme old age was granted to them, for
the apostle, writing not so very long after the event, said, 'Some
are fallen asleep'.

From this fact, I gather that lives, which appear to us to be
extremely necessary, may not be so regarded by God. Your
own observation will, I am sure, agree with mine, that the
Lord sometimes takes away from us those whom we can least
spare. Those, who seemed to be the pillars of the church, have
been suddenly removed. The fathers amongst us, those who
have been the bravest confessors of the faith, or the most
useful servants of the Saviour, have been called away. This
should teach us-if we are wise enough to learn the lesson-to
regard the most invaluable person in our own Israel as being
only lent to us by the Lord for a season, and liable to be sum
moned to higher service at any moment. Possibly, God takes
some men away from us because we think them absolutely
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needful. He will not let us trust in an arm of flesh; and if He
is so condescending as to use human feebleness, and then we
go and confide in the feebleness, and suppose that God's
strength is tied up to it, in secret jealousy He removes the
instruments that He has used, that men may learn not to glory
in their fellow-men, or to make idols out of their Christian
brethren and fathers.

It is probable that these witnesses of Christ's resurrection
enjoyed a large measure of reverence from the members of the
Christian Church. Had they lived very long, they might have
been regarded with a superstitious and almost idolatrous
reverence. God intended that His Church should increasingly
live by faith, not by sight; so, while she was in her infancy He
gave her the prop of miracles and also the support of living
witnesses; but when she had somewhat increased in strength,
He no longer gave the power to work miracles, but left her to
rest upon His Word alone; and as she further progressed, He,
in a few years, took away the earthly witnesses of Christ's life,
and death, and resurrection, that the Eternal Spirit, working
through the Word, might stand, to all time, as the living and
unfailing Witness of the fact that Jesus lived, and died, and
'rose again the third day according to the Scriptures'.

The lesson for us all to learn is just this, let us not set too
much store by any of God's servants; and, especially, let us
never reckon that we are essential to the carrying on of His
work. The fly upon the chariot wheel was easily to be dis
pensed with, and so are we. Like shadows have we come; like
shadows shall we go. We may be missed; I hope we shall all
live so that many will miss us when we are gone; but they will
brush their tears away, and both the world and the Church
and especially the Church-will continue to go on without us.
While Jesus lives, whoever may die, .we shall never have to
say, 'My father, my father, the chariot of Israel, and the horse
men thereof'; but still shall the Church of God flourish and
increase, for the Spirit of God is with her.

Paul wrote, 'Some are fallen asleep'. Of course, all the
witnesses, who saw Christ personally, have long ago fallen
asleep; but, among ourselves, it is also true that 'some are
fallen asleep'; and the truth is impressed upon us more and
more forcibly every week. I never expect now to come to this
place, on two succeeding Sabbaths, without hearing that some
one or other of our friends has departed. Our death-rate, for
many years, has been wonderfully small, for God seems to
have favoured us by sparing us to one another. We must not
forget that, in past days, more of our number were young than
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is the case with us now; and as we all march onwards towards
the inevitable river, the deaths will naturally be more
numerous among us than they have been. They are beginning
to be so already, and I am continually hearing of one or
another of our most useful brethren or sisters being 'called
home'. Almost every day, this truth is impressed upon me:
'Some are fallen asleep'. I suppose that, all the year round,
almost as regularly as the clock ticks, about two a week of
our church-members, beside others out of the congregation, are
taken up to dwell in the Master's presence. So my subject
concerns us just as much as it did those of whom and to whom
the apostle wrote.

I. Now, coming to the text, I call your attention, first, to
THE FIGURE HERE USED: 'Some are fallen asleep'.

In the heathen part of the catacombs of Rome, the inscrip
tions over the place where their dead were buried are full of
lamentation and despair. Indeed, the writers of those inscrip
tions do not appear to have been able to find words in which
they could express their great distress, their agony of heart, at
the loss of child, or husband, or friend. They pile the mourn
ful words together to try to describe their grief. Sometimes
they declare that the light has gone from their sky now their
dear ones are taken froIP them. 'Alas! alas!' says the record,
'dear Caius has gone, and with him all joy is quenched for
ever, for I shall see him no more.' Heathenism is hopeless to
afford any comfort to the bereaved. But when you come into
that part of the catacombs which was devoted to Christian
sepulture, everything is different. There you may constantly
read these consoling words, 'He sleeps in peace'. There is
nothing dreadful or despairing in the inscriptiot:ls there; they
are submissive, they are cheerful, they are even thankful;
frequently they are victorious, and the most common emblem
is-not the quenched torch, as it is on- the heathen side, where
the light is supposed to have gone out for ever-but the palm
branch, to signify that the victory remains eternally with the
departed one. It is the glory of the Christian religion to have
let light into the sepulchre, to have taken the sting away from
death, and, in fact, to have made it no more death to die.

The figure here used is that of falling asleep; it describes
first the act, and then the state: 'Some are fallen asleep'. That
is the act of death. Having fallen asleep, they remain so; that
is the state of death. For a Christian to die is, according to
Scripture, an act of the most natural kind, for it is but to fall
asleep. What that act really is, in its literal meaning, I cannot
fully explain to you, though I know by long personal ex-
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perience; and all of you know, and will ·soon know again if
you are permitted to fall asleep tonight and to wake in the
morning. Yet you never knew exactly when you went to
sleep. You have often wanted to go to sleep, but you could
not; and probably nobody has ever gone to sleep while he has
tried to do so; but it is when all idea of forcing slumber has
gone from us that gradually we pass into a state of uncon
sciousness. Such, perhaps, is death-the sinking away, and
becoming unconscious of this world, and asleep to it, though
happily conscious of another world, and sweetly awake to it.
That is the act of falling asleep.

Then, after the act of falling asleep, which is death, comes
the state of sleep, in which rest is the main ingredient. Are
believers then asleep? Yes, and no. Never make a figure run
on four legs when it was only meant to go on two. Some
people, when they get hold of a metaphor, want to make it
have as many feet as a centipede, and they seek to draw all
sorts of parallels which were never intended to be drawn. The
fact is, that the saints sleep, first, as to their bodies. There they
lie in the cemetery-which means, the sleeping-place-till
dawns the bright illustrious day when those bodies shall wake
again. As for their souls, they are asleep as to this world; their
memory and their love are things of the past; they are alike
unknowing and unknown as far as this earth is concerned. As
to that other world, we read that they shall be 'for ever with
the Lord'. Our Saviour said to the penitent thief, 'Today shalt
thou be with Me in paradise'; and the prayer of Christ for His
people was that we might be with Him where He is-not to be
asleep-but to behold His glory, the glory which the Father
had given Him. Hence, the word 'sleep' is not to be regarded
as implying that the souls of the departed lie in a state of un
consciousness. It is nothing of the kind; jt is unconsciousness
as to the things of time and sense, but a blessed consciousness
as to another and a fairer and brighter and better world than
this. Even while I am in this mortal state, when I am asleep,
though I may be unaware of anything that is happening in my
bedroom, yet, full often, in my sleep, my mind is soaring on
the wings of eagles, mounting up to heaven, or diving into the
depths, conscious of dreamland, and of the spirit land, though
unconscious of the present world for the time being.

The meaning of the term is evidently this-as sleep brings
to us rest, the blessed ones, who have fallen asleep in Christ,
are perfectly at rest. It is delightful for a man, who has
worked very hard all day, to forget his toils, and fall asleep.
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Well did Young write, in his Night Thoughts, concerning-
'Tired nature's sweet restorer, balmy sleep'.

In his sleep, the prisoner in the dungeon forgets his manacles;
the slave in the galley forgets his bondage; the poor man
forgets his poverty, and he who dreads the approach of danger
drinks a draught of the waters of Lethe and remembers his
fears no more. What a blessing sleep is to this poor, weary
frame and to the throbbing brain! The saints in heaven have
a better rest than sleep can give, but sleep is the nearest word
we can find to describe the state of the blessed. They have no
poverty, no toil, no anguish of spirit, no remorse, no struggling
with indwelling sin, no battling with foes without and fears
within. 'They rest from their labours, and their works do
follow them.' Oh, what a sweet thing to fall asleep, if this be
what it is-to enjoy perfect repose, and to be beyond the reach
of all influences which make life here to be so sorrowful!
'Some are fallen asleep'; that is, they have entered into their
rest.

By falling asleep, again, is meant a state of security. The
man who is in the battle may be wounded, and may die; but
he who has gone up to his chamber to sleep is supposed there to
be at peace and out of the reach of danger, although that is not
always the case. But, in those heavenly chambers where the
Lord shall hide away His people, they shall be perfectly
secure. They will never have to keep watch against 'the arrow
that fEeth by day' or 'the pestilence that walketh in darkness'.
They are out of gunshot of the enemy. As Dr. Payson said,
when he was dying, 'The battle is fought'; so is it with them,
the battle is fought, and the victory is won for ever. Therefore
have they ascended to the hill-tops of glory, and to the cham
bers of eternal rest; and there they sleep while we still struggle
hand to hand with the enemy, with many a deadly thrust, and
many an ugly wound. God be praised that there is a place of
safety for all the soldiers of the cross! 'Some are fallen asleep',
and so shall we, in due time, if we are fighting under the
banner of Emmanuel, God with us.

Now let us learn, from this figure of falling asleep, a little
about death; and, especially, about a Christian's death. I learn
from it, first, that the act is not a painful one, nor even a dis
agreeable one. As I have said before, I cannot really tell what
falling asleep is, for in the very act we ourselves pass out of
the consciousness of it; but as far as one has watched children
falling asleep, there certainly is no appearance of any pain, for
usually they drop off into slumber very happily, and that is
how God's people shall do when they fall asleep in Jesus. Do
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not regard your departure out of the world as a thing to be
surrounded with horror; do not conjure up hobgoblins, and
evil spirits, and darkness, and terror. 'The valley of the
shadow of death', of which David spoke, I do not think was
ever meant to be applied to dying, for it is a valley that he
walks through, and he comes out again at the other side of it;
and it is not the valley of death, but only of 'the shadow of
death'. I have walked through that valley many a time-right
through from one end of it to the other, and yet I have not
died. The grim shadow of something worse than death has
fallen over my spirit, but God has been with me, as He was
with David, and His rod and His staff have comforted me; and
many here can say the same, and I believe that, often, those
who feel great gloom in going through 'the valley of the
shadow of death' feel no gloom at all when they come to the
valley of death itself. There has generally been brightness
there for the most sorrowful spirits; and those who, before
coming there, have grovelled in the dust, have been enabled to
mount as on eagles' wings when they have actually come to
the place of their departure into the future state.

The more you think this matter over, the more clearly will it
appear to you that there cannot be any pain in death; all pain
must be connected with life, it is the living who suffer. In
death, we forget all pain. That gentle touch, that divine love
pat that shall end all pain and sorrow, is the thing which men
usually call death, but which the apostle rightly calls sleep.
There is nothing to be dreaded in it; it may be altogether
unattended with pain; I believe that, full often, it is so. To fall
asleep is a very natural act, and so it is for us to die. A little
child has been playing in the field gathering buttercups and
daisies all day long; but, at last, tired right out, he drops asleep
upon his mother's lap; what could he do better? So, though
we may be unwilling to die, the time will come when we shall
have finished our life-work or play, whichever you may please
to call it-and we shall fall asleep upon the bosom of our God;
what better thing could we do? There is a dear old friend of
mine, now in heaven; and when he came to this house one
Sabbath-day, I said to him, 'Our old friend So-and-so has gone
home'. The one to whom I spoke was an old man himself, one
of our most gracious elders, and he looked at me in a most
significant way, and his eyes twinkled as he said, 'He could not
do better, dear Pastor; he could not do better; and you and
I will do the same thing one of these days. We also shall go
home!' Our aged friend, as I told you, has himself gone home
since that time, and now I may say of him, 'He could not have
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done better'. Why! that is where good children always go at
night-home. If they ran away, where would they go? When
our night comes, beloved children of God, you and I also must
go home; ~o we feel at all afraid of such a prospect? If so,
surely our love to our Heavenly Father, and to our Elder
Brother, and to our home above, must be growing somewhat
cold. .

And then, again, if we did not die" we should wish to do so.
Certainly, when people cannot"sleep, that is the very thing they
crave for. There have, perhaps, been times when you have
been ready to take something which would help to keep .you
aw.ake when you have needed to do some special work, or-to
watch over some precious sick one; but when night follows
night, and there has been no sleep for you, you do not wa.nt
anything to keep you awake then, but you long for sleep., 'Oh,
that I could sleep! ' you cry. We regard it, always, as a bad
symptom when the sufferer says, 'I cannot sleep'. The disciples
said, concerning Lazarus, 'If he sleep, he shall do well'; and
they spoke wisely, although they misunderstood the meaning
of the word sleep in that connection; and, surely, we shall do
well when we fall asleep in Jesus. It shall become to us the
most blessed thing that God Himself can send us. Oh, if we
could not die, it would be indeed horrible! Who wants to be
chained to this poor life for a century or longer? There came
to me one, of whom I may tell the story, for he is dead now;
and he said that, if I would do his bidding, I should live for
ever here, for he had discovered a great secret by which men
need never die. I said to him, 'Sir, you seem to me like a man
of seventy, and I should say that you are getting on towards
death yourself'. He replied, 'Oh, no! I expect some little rash
will come out all over me, in a few years, and then I shall be
quite Joung again, and start living for another hundred years'.
He told me that the people would believe his teaching when he
had been here six or seven hundred years, and I answered that
I thought it was very likely that they would! He offered to
share his great secret with me, dear good man that he was; but
I replied, 'I would not give a button with the shank off to know
it; why should I want to live in this wretched penal colony for
ever?' He talked to me for some little time, and when he found
he cQuld make no impression on me, to consummate his mad
ness ,pe asked me to go outside my dQor with him; he lifted up
the Jmocker and rapped two or three times, saying very
solemnly, 'Too late! Too late! Ye cannot enter now'. He
said that he had shut me out of the blessing of living here for
ever; so I said to him, 'I am very much obliged to you for
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doing me such a kindness'. He printed books, and gave
lectures on the subject, being fully persuaded in his own mind
that he would never die; but he has died, I knew he would, and
I told him so. He said it was my want of faith which made me
talk like that, but he himself was confident that he should
never die. Oh, what an awful thing it would be if that man's
fad could be a fact! Superstition declares it to be the curse
upon 'the wandering Jew' that he should never die. God be
thanked that such a curse has never fallen upon us! No, unless
the Lord should come first, we shall fall asleep in Him; and
what a blessed thing it must be to fall asleep on the bosom of
Christ! The child may be afraid to be put to bed in the dark,
but it never fears to fall asleep upon its mother's breast; and
we might dread to be laid to rest out there in the cold cemetery,
all alone, but we do not fear to sleep in Jesus. Such a state as
that is a thing to be desired, not to be dreaded.

II. Now let us come to our second point, THE THOUGHTS

AROUSED BY THIS FIGURE: 'Some are fallen asleep'.
First, thinking about the many who have fallen asleep, let

me ask, How did you treat them? If your conscience pricks
you concerning that matter, I want you to act towards the
living saints in such a way as you would like to have done
supposing you never see them again. When there has been an
angry meeting or parting-when there have been hard words
spoken-when there have been unkind thoughts-when you
could not enjoy true fellowship with some Christian friend,
suppose that, the next morning, somebody came round to your
house and said, 'Brother So-and-so is dead', you would feel
deeply pained to think that he had fallen asleep after you had
so treated him. People who have killed their minister by their
unkindness- and there have been, alas! many who have done
so-those who have killed other persons-and there have been
many of that sort, who have vexed arid worried other people
into their graves-may well think, with great sorrow, 'Some
are fallen asleep, but we did not treat them with the love and
kindness we ought to have shown to them'. Think over that
matter, dear friends, and see to it that no such regrets shall be
possible to you.

'Some are fallen asleep.' Then who is fo fill their place?
Many have already gone from us this year, and others keep on
going. Sunday-school teachers go: who will be 'baptised for
the dead', by taking their places in the ranks, and filling the
gap? Hear this, ye church-members who are doing nothing for
Christ! 'Some are fallen asleep.' Let that little sentence be a
clarion call to you to wake up, and go, and occupy the vacant
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positions, that the work of Christ may know no lack in any
part of His vineyard. Rouse ye! Rouse ye! you who are
asleep in another sense, and now that so many are being taken
away from us, dig up the talent that has been wrapped in a
napkin and buried in the earth, and put it out to blessed usury
by employing it in the Master's service.

'Some have fallen asleep.' Then you and I also will fall
asleep before long. It cannot be a long while for some of you
who are getting grey or white; it may be a very short time for
some of us who have scarcely reached the middle of life; and
even you young folk may soon fall asleep, too, for I have seen
a child asleep in the morning as well as at night, and so have
you. Oh! let us not live in this world as if we thought of
staying here for ever; but let us try to be like a pious Scotch
minister, who was very ill, and, being asked by a friend
whether he thought himself dying, answered, 'Really, friend, I
care not whether I am or not; for, if I die, I shall be with God;
and if I live, He will be with me'. There is not much to choose
between those two blessed states; but let us recollect, by the
memory of everyone who has fallen asleep, that the time of
our own departure is coming by-and-by, and it may be very
soon!

But, as for those who have fallen asleep in Jesus, we need
not fret or trouble ourselves about them. To cut their faces, in
token of their mourning for the dead, was natural to the
heathen; well might they torture themselves in their hopeless
grief, for they believed the separation to be eternal. But as for
us, when children go upstairs to bed, do their elder brothers
and sisters who sit up later, gather together, and cry because
the other children have fallen asleep? Ab, no! they feel that
they have not lost them, and they expect to meet again in the
morning; and so do we! Therefore, let us not weep and lament
to excess concerning the dear ones who are fallen asleep in
Christ, for all is well with them. They are at rest: shall we
weep about that? They are enjoying their eternal triumph:
shall we weep about that? They are as full of bliss as they can
possibly be: shall we weep about that? If any of your sons
and daughters were taken away from you to be made into
kings and queens in a foreign land, you might shed a tear or
two at parting, but you would say, 'It is for their good; let
them go'. And do you grudge your well-beloved their crown
of glory, and all the bliss which God has bestowed upon them?
If the departed could speak to us, they would say, 'Bless God
for us. Do not sit down and mourn because we have entered
into His glory; but rather rejoice because we are with Him
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where He is'. Wherefore, let us comfort one another with these
words.

Ill. Lastly, brethren, let us think, for just a minute or two,
of THE HOPES CONFIRMED BY THIS FIGURE: 'Some are fallen
asleep'.

First, then, they are still ours. If they were really dead, we
m~ht say that we had lost them; but as they have only fallen
asleep, they are -still ours. Wordsworth proclaimed a great
truthin that simple little poem of his, 'We are seven'. There
wer~;some of the family buri.ed in the churchyard, but ,the girl
still declared that they were seven, and so they were. Did you
ever notice, cqncerQing Job's childr.en, that when God gave
him twice as much. substance as he had before, He gave him
only th~ same number of children ashe formerly had? The
Lord gave him twice as much gold, and twice as much of all
so.t;ts of property, but He only gave hiD;1 the exact number of
children that he had before. Why did He not give the patriarch
douple the number of children as well as twice the number of
cattle? Why, because God reckoned the first ones as being his
still. Th.ey were dead to J.ob's eye, but they were visible to
Job's faith. God numbered them still as part of Job's family;
and if you carefully count up how many children Job had, you
will find that he had twice as many in the end as he had in the
beginning. In the same way, consider your friends who are
asleep in Christ as still yours-not lost, anyone of them, and
say of them 'Some are fallen asleep'. 'Our membership has
been diminished,' says somebody. Yes, it has been, according
to the church-book, and the figures as we reckon them here;
but it has not really been diminished. I have, by faith, seen
our brethren and sisters flying, like doves to their windows,
and ascending to heaven from this place. Every week, some of
them are going to the land beyond the skies. My soul has often
rejoiced as I have thought of the spiritual children whom God
has given me. I might almost claim that great promise which
was made. to Abraham, 'Look now toward heaven, and tell the
stars, if thou be able to number them: and He said unto him,
So shall thy seed be'; for, if they have not reached the number
of the stars yet, they are no more to be reckoned than are the
stars. A1l, I remember how ma~y of them have already reached
the better land, I do not think of them as lost, for they only fell
asleep .here, to wake in the presence of Jesus. Their
sleeping bodies also shall wake again when the resurrection
trumpet sounds. No matter what has become of the particular
particles of dust of which those bodies were composed, the
essence of each individual shall be preserved by omnipotent
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power, and out of it shall spring an undying body, remodelled,
and fashioned like unto Christ's glorious body, and the soul
shall enter it, and that soul shall be here again at the coming of
Christ, for when He shall come in His glory, them also who
sleep in Jesus will He bring with Him, 'wherefore', again I say
unto you, 'comfort one another with these words'.

This is our last thought, we shall meet again those who have
fallen asleep. We said 'Adieu' to them, and so committed
them to God's keeping. We said 'Goodbye', that is, 'God be
with you'; and God has been with them. We said 'Farewell',
and they have fared well; and we shall see how well they have
fared to be with Christ, for we shall see them again. I believe
that we shall know them, and have communion with them, and
shall admire Christ's grace in them, and that it shall be part of
our heaven to come not only 'to Jesus the Mediator of the new
covenant', but also 'to the general assembly and church of the
firstbom, who are written in heaven'.

Now I have finished my discourse, but how far is there any
comfort to some of you in all that I have said? Some of you
work very hard: have you any hope of rest in heaven? If not,
I do pity you, from the very depths of my heart. Some of you
fare very hard: have you any hope of better fare with Christ
for ever? If not, I do indeed pity you, more than I can tell. To
go, from poverty and misery here, to a place where there shall
be no hope for you for ever, will be dreadful indeed. If there
were no hell, I could not endure the thought of being shut out
of heaven; for, to be without Christ, to be without the Father,
to be without the Holy Spirit, to miss the company of gracious
and just men for ever, would be a hell that might well make
men gnash their teeth in torment. Oh, may God save us all
through faith which is in Christ Jesus! May we be saved
tonight; and then it will not matter how soon anyone may say
of us also, 'They have fallen asleep', for all will be well with
us for ever. God bless you, dear friends, for Christ's sake!
Amen.
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Four Dimensional Love
H. P. WOTTON

The scientist does not cease to study because he will never
know the whole of science, neither does the learned in other
fields of knowledge close his books for the same reason. Why,
then, should the believer sit still, refusing to seek to know
more of the love of Christ though it be as high as the heavens
are high above the earth, and higher?

The apostle Paul encourages us to comprehend the love of
Christ in four dimensions. In Ephesians 3 : 14 to 19, he says,
'I bow my knees unto the Father of our Lord Jesus Christ, of
whom the whole family in heaven and earth is named, that He
would grant you, according to the riches of His glory, to be
strengthened with might by His Spirit in the inner man; that
Christ may dwell in your hearts by faith; that ye, being rooted
and grounded in love, may be able to comprehend with all
saints what is the breadth, and length, and depth, and height;
and to know the love of Christ, which passeth knowledge, that
ye might be filled with all the fulness of God'.
THE BREADTH OF CHRIST'S LoVE.

It is broad in that it covers completely the lives of God's
elect. It looked with love on the elect babe when it opened its
eyes for the first time. It carefully watched over the toddler,
the young child, the teenager, the young man and the older
man, making sure that nothing would happen to hinder
response to the effectual call of Christ that must come to the
elect soul at the appointed time, for the breadth of Christ's
love ensures that the elect are 'preserve.d in Jesus Christ, and
called' (Jude 1). Note that they are said to be preserved first.
and then called.

Following our effectual call to receive the Lord Jesus as
Saviour, the love of Christ ensures that all things work together
for our good. Joseph may be hated by his brethren, be put
down into a pit, hauled up and sold to the Ishmaelites, taken
into Egypt, where he is put into prison for a crime he has not
committed. But the love of God covers him sufficiently to
cause these things-evil in themselves-to be steps that lead
him to the second highest place in the kingdom of Egypt, next
to Pharaoh himself. And so it is-the steps that lead the child
of God down to shame, to trials and to troubles, are all
appointed steps to lead him up to Christ's throne, all because
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His love is broad enough to cover everything in his life and to
change his evil into good.

THE LENGTH OF CHRIST'S LoVE.
We may consider this by looking back to His birth at

Bethlehem, to His life and ministry in the world, to His death
and resurrection. But His love did not begin with His life on
earth. And so we must go back to the creation of the universe,
when He prepared the heavens, and when He gave to the sea
His decree, for even then He rejoiced 'in the habitable parts of
His earth, and His delights were with the sons of men' (see
Proverbs 8 : 22 to 31). We must go back to when the great
counsel of the Trinity met to plan the redemption of the people
of God, and in our going back we must consider the attribute
that affirms that God is love, and conclude that, just as there
never was a period when God did not know His people, so it
must be that there never was a period when He did not love
them.

In our consideration of the length of the love of Christ for
His people, we must also look forward into eternity and see
that it can have no end. It is 10ngsufIering with us now in our
trials and troubles, and when these depart as our passage of
time enters the portals of eternity, love will rejoice with singing
over the eternal happiness of the redeemed.
THE DEPTH OF CHRIST'S LoVE.

This is a very tender subject, for who can measure the depth
of Christ's love when the Infinite came down to the finite,
when He whom the heaven of heavens cannot contain left the
Father's glory for a stable, a manger, and a cross? Who can
measure His love when the Infinite not only came down to the
finite but deliberately united His godhead to our manhood in
a glorious bond that cannot be broken? And who can measure
the depth of His love when infinite purity came to dwell in
hearts such as ours, hearts of which the Word says that they
are 'deceitful above all things, and desperately wicked' (Jere
miah 17: 9), hearts that will depart from the Lord Jesus even
after they have experienced His grace and lovingkindness?

The heart is, no doubt, a great deep, but it is not too deep for
the love of God. The psalmist knew this. He was allowed to
see something of his own sinfulness when he fell into two
dreadful sins, but so deep is the love of God for His people
that He used them as two mighty hammers of conviction to
break up the foundations of the deep that was David's heart.
We then hear him utter such a cry as, 'All Thy waves and Thy
billows are gone over me' (psalm 42 : 7), for God will show
him that sin is not to be trifled with. Now the tears pour out
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of this strong man's eyes and run down his cheeks, not now
because others had not kept God's law, but because he had not
kept it himself. Now he complains of broken bones, all
because the love of God had come to deal with that in David's
life that would ruin his soul. But with broken heart and
broken bones the psalmist came to walk with God more ten
derly and more strongly than he had ever walked before. Oh,
the depth of the love of Jesus that stoops so far down to raise
us up to such heights!

THE HEIGHT OF CHRIST'S LOVE.

It is as high as He is Himself. His throne is in the heavens,
and it is not just a titular throne as some thrones are. All
power is given unto Him in heaven and on earth. He now
reigns for His friends and over His enemies, and over His
enemies for the good of His friends. He reigns as King of
kings and Lord of lords. Who then can really harm the child
of God when the sovereign Lord of the universe lives and
reigns to order all things for his good? The children of God
are now in an alien country, where their true worth is not
recognised. And so they often receive indifferent treatment, to
say the least. But all this makes no difference to the height of
Christ's love. It is still on the throne, 'far above all princi
pality, and power, and might, and dominion, and every name
that is named, not only in this world, but also in that which is
to come' (Ephesians 1 : 21), and so, though the waters of
affliction rise high in the life of the believer, 'many waters
cannot quench love, neither can the floods drown it' (Song of
Solomon 8 : 7).

On the human level height imposes a strain on love. Many
have experienced this, for when men rise in position they leave
behind and tend to forget their friends in the lower walks of
life. But the love of Christ is not like ·this. His love lost no
weight when it entered heaven. It has not left His friends
because He is there and they are here. No, for He is in heaven
on their behalf, ever living to make intercession for all who
come unto God by Him.

Again, the love of Christ is as high as His wisdom and
knowledge, and who is able to measure these? When we are
inclined to say in our hearts that our way is hid from the Lord
and that our judgment is passed over from our God, we do
well to remember that His love is commensurate with His
wisdom and knowledge, and though He sit on the circle of the
earth and the inhabitants thereof are as grasshoppers, His arm
of love is not shortened that He cannot reach down to save
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and guide and help His people, who are loved with an ever
lasting love. And so, though

'It passeth knowledge, that dear love of Thine,
My Saviour Jesus! Yet this soul of mine
Would of Thy love, in all its breadth and length,
Its height and depth, its everlasting strength,

Know more and more.' -Mary Shekleton.

HE IS ALTOGETHER LOVELY
Christ is altogether lovely-with nothing to be removed,

nothing to be altered-nothing unlovely. There is nothing in
Jesus to conceal, to disguise, to excuse, for He is altogether
lovely. There is, next, nothing lovely that is wanting in Him.
All that is lovely in the Creator, all that is lovely in the
creature, all that is lovely in heaven, all that is lovely in earth,
all contrasted elements of loveliness, all assembled features of
grace, all loveliness possible, and all loveliness conceivable are
found in Him. Let all the universe seek out, and bring some
rarest element of loveliness, or searching without discovering
-let them express the want, and they will find it already in all
its fulness in Jesus.

Christ is altogether lovely in both His natures, in all His
person, in all His character, in all His words, in all His works.
and in all His ways. He is altogether lovely in His birth. lovely
in His infancy, lovely in His boyhood, lovely in His youth,
lovely in His manhood: lovely in His mourning, lovely in His
rejoicing. lovely in His feasting, lovely in His fasting; lovely ill
His speech, lovely in His silence; lovely as a Prophet, a Priest,
a King: lovely as a Shepherd, as a Saviour, as a Husband.
lovely sitting on the Throne of Grace, lovely seated on the
Throne of Judgment; lovely as a Son, lovely as a Servant.
Christ is lovely when without a pillow whereon to lay His
head, lovely in the mansions of His Father: lovely in His
rebukes, and lovely in His consolations: lovely in His cross,
and lovely in His crown. He is lovely in Himself, lovely in His
ordinances, lovely in His saints: lovely yesterday, lovely today,
lovely forever-Yes, He is altogether lovely!

A. MOODY STUART.

Continued from page 242
Lord of the harvest to send forth labourers. The challenge of
the present situation is a call to renewed and deepened
missionary concern. In face of world-wide apostasy from the
truth, we must by God's grace press on with a world-wide
proclamation of the gospel of the grace of God.

H. M. CARSON.
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THE MARTYRDOM OF ANNE ASKEW
S. M. HOUGHTON

Women no less than men receive honourable mention in
Holy Scripture. Both Testaments gladly record their devotion
to the Lord. The same holds good in the annals of martyrology
both early and late; and among English martyrs the name of
Anne Askew ranks high. She is the outstanding female martyr
of the Reformation period as far as England is concerned, and
the narrative of her sufferings and death as found in the ancient
records of the land makes sad but inspiring reading. In the
present age biblical truth is but lightly regarded. Fraternising
between nominal Christians takes place without regard to
doctrinal beliefs. Whereas to our evangelical forefathers doc
trine was a matter of primary importance, it is now all but
relegated to limbo. That all religions are but different facets of
one common faith is a widely spread belief throughout the
greater part of Christendom. Hand joins with hand on a mini
mal credal basis. It was not so in the age to which Anne
Askew belonged. The Reformation period witnessed tenacity
of belief. Truth was vital; conscience was involved. Many
held with Martin Luther, 'My conscience is captive to the
Word of God'. Black and white were not accounted grey.
Truth was truth and heresy was heresy. Men and women of
the martyr stamp were not willing to barter their salvation for
a few days of fleshly ease. Such of them as yielded for a time
to compromise-Bilney and Cranmer among them-after
wards returned to the Lord in the anguish of bitter repentance.
The majority were bold as a lion, and among them none gave
a clearer testimony to saving truth as distinguished from
devilish error than the young lady of whom we now write.

In Anne Askew's particular case it happens that we are not
wholly dependent upon the account given by John Foxe in his
famed folio, for we have access to the printed work on which
Foxe based his own account of her examinations, sufferings,
and martyrdom. It was written by John Bale, 'one of the most
distinguished among the minor lights of the Reformation'. A
man of considerable learning, he fled to the Continent during
days of persecution. It was while he was in Hesse (Germany)
that he produced his Examinations of Anne Askew only a year
after her burning at Smithfield, London, on the 16th July, 1546.
The event occurred about a year before the death of King
Henry VIII.
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Bale's title page has a wood-cut of an angel holding the
Bible and trampling on a dragon wearing the triple crown.
Alongside the cut are a quotation from Psalm 116, 'The veryte
.of the Lord endureth for ever', and the words, 'Anne Askew
stode fast by this veryte of God to the ende'. Below the cut is
a quotation from Proverbs 31, 'Favoure is disceytful and
bewtye is a vayne thynge, but a woman that feareth the Lorde
is worthye to be praysed. She openeth her mouthe to wysdome
and in her language is the lawe of grace'. The quotations were
aptly chosen. A wood-cut prefacing the second part of the
Examination quote from Joel 2: 'I wyll poure out my Sprete
upon all flesh (sayth God); your sonnes and your doughters
shall prophecye'.

In view of twentieth-century papal proposals to canonise
forty Roman Catholic 'martyrs' of the reign of Elizabeth I, the
words with which Bale closes his account are noteworthy:
'Thus endeth the latter conflict of Anne Askew, lately done to
death by the Romish pope's malicious remnant, and now
canonized in the precious blood of the Lord Jesus Christ'. We
may well give attention and honour, therefore, to this 'elect
lady' (as we may call her) who loved not her life unto the
death, but who, after bearing unflinching testimony to the plain
truth of God's Word against the Romish error, and suffering
excruciating tortures of body at the hands of the cruel, went to
the paradise of the blessed, no less worthy of commemoration
than her more illustrious male compatriots.

Dr. John Lingard, the famed (Romanist) author of a ten
volume history of England (published 1819-30) which won for
him the papal award of a triple doctorate in theology, civil
law and canon law, mentions Anne Askew as a Protestant
sufferer under Henry, but only to tell us that her name after
marriage was Kyme, that 'she ab.andoned her husband to
exercise the office of an apostle' under her maiden name of
Askew, and that the King's Council found her 'very obstinate
and heady in reasoning on matters of religion'. Against such
an assessment of her character we set the words of Professor
A. G. Dickens, of London University, as they appear in his
The English Reformation (published 1964). He writes: 'If the
documents present anything like an accurate picture'-and he
gives us every reason to suppose that they do-'this daughter
of a Lincolnshire knight proved herself an educated, pert and
formidable opponent, quite unabashed by Gardiner and
Banner, who both attempted to re-convert and save her. The
villains of the story are not churchmen, but Lord Chancellor
Wriothesley and Sir Richard Rich, who wracked Anne in the
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Tower with their own hands in an unsuccessful attempt to
make her implicate her alleged patrons, Queen Katherine Parr'
and others.

It cannot be doubted that Bale compiled his Examinations
largely from documents written by Anne Askew herself. That
they are reliable cannot admit of doubt. They reveal a young
lady of remarkable courage, keen intellect, and marvellous
staying power in adversity. She bore unflinching testimony to
the truth of God as she was given to understand it direct from
the Word of God. Clearly every syllable of that Word was
precious to her soul for by its means she had learned the errors
of an apostate church and the 'way, the truth and the life'.

Lingard's aspersions call for a brief statement about Anne
Askew's family and background. She was born in or about
1521 (the year of the Diet of Worms), when England was first
experiencing the exhilarating influence of Reformation doc
trine. Cardinal Wolsey was basking in all the splendour of
worldly glory. The books of Luther were already finding their
way into England. Tyndale's university career had ended and
he was about to vow that if God spared his life he would cause
the boy that drove the plough to know more about the Bible
than the worldly churchmen of the day. Five years previously
Erasmus had startled the religious world by publishing the
Greek New Testament. Calvin, though still a schoolboy, had
just received the tonsure by his father's arrangement, and been
appointed to a chaplaincy in the cathedral at Noyon, in
Picardy, his birthplace. Renaissance learning was spreading
widely over Western Europe.

Anne's birthplace was Stallingborough, Lincolnshire, within
a short distance of the port of Grimsby, through which no
doubt Lutheran books found their way into the Midlands, and
possibly into Anne's home. Her father, Sir William Askew,
betrothed her elder sister Martha to Thomas Kyme, a member
of the Lincolnshire magistracy, but Martha's untimely death
led to Anne's betrothal to Kyme, probably against her will,
and the marriage was duly celebrated and consummated.

It was an ill match. In all likelihood the husband was a
thorough man of the world, professedly of course a papist, and
between him and Anne there was little in common. The con
jugal relationship seems to have been strained from an early
date. Certain it is that the wife became during the late thirties
a zealous reader and lover of Scripture. Nor did she hide her
light under a bushel or bed. Soon it became known in her
neighbourhood and throughout the county that she held anti
Roman sentiments, particularly in respect of the dogma of
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transubstantiation, which she shortly repudiated with her
whole heart and mind and soul. Her husband, alienated from
her by a faith he neither shared nor understood, closed the
home against her and she went whither she could. The register
of the Privy Council (kept, naturally, by sturdy Romanists)
asserts that she 'refused Kyme to be her husband, without any
honest allegation'. It is not difficult to discern where the truth
of the matter lies, for Anne desired to adorn the doctrine of
God her Saviour, and we may be sure that, on this count, she
did not prove a perverse wife. After visiting Lincoln and read
ing much in the English Bible now placed, by order from
Chancellor Thomas Cromwell, in the cathedral, she came
finally to London and soon found fellowship with folk of a
similar faith to her own. Her object was probably to obtain
a divorce from her husband on the ground of his ill-treatment
of her, but her religious convictions, openly declared, raised
opposition against her and prejudiced her case. She met with
no success. In London she lodged near the Temple, and it was
not long before the news spread abroad that she had said to
one of her opponents, 'I had rather read five lines in the Bible
than hear five masses in the Temple'.

Outspokenness, it is obvious to readers of Bale and Foxe,
characterised Anne Askew. She did not lack discretion but
was resolved not to hide doctrinal truth as she found it in
Scripture. She could have boldly declared, 'I have not hid Thy
righteousness within my heart; I have declared ... Thy salva
tion' (Psalm 40 : 10). The Christian hides the truth within his
heart, but at the same time declares it. Believers are the light
of the world. A central point in Anne's testimony was, as has
already been mnted, the denial of the teaching that a miracle
took place when the priest of Rome pronounced the words,
'Hoc est corpus meum' (This is my body). As she read and
meditated in Scripture, she experienced the overwhelming con
viction that the Romish mass was sheer idolatry, the worship
ping of a piece of bread on the supposition that, through the
pronunciation of a certain formula by a duly ordained priest,
it was no longer bread but Christ Himself. In true Protestant
fashion she voiced her hostility to the vain superstition and
proved her allegation by the quoting of apposite Bible texts.

Anne Askew was a girl in her teens when King Henry VIII
and his Reformation Parliament broke finally with the Pope
and declared the King the 'Supreme Head' of the independent
Church of England. A little later the Bible in an English trans
lation was set up in all parish churches of the land. But the
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Protestant party found further progress difficult. A strong
Romanist party so far prevailed with the King and his Council
that in 1539 the Statute of Six Articles was enacted, the chief
Article of the six stating that in the Sacrament of the Lord's
Supper the bread and wine, after consecration, were no longer
bread and wine but the very substance of Christ, God and man.
The penalty for confessing otherwise was death by burning. In
all counties of the land commissioners were appointed to see to
the rigorous enforcement of the Statute. Protestants must
either flee the land or maintain an unnatural silence or go into
hiding.

It was March, 1545, when Anne was accused of adherence
to the Protestant 'heresy'. It was known that she had fre
quently spoken her mind about transubstantiation and that she
heartily disliked the mass. Shortly after her arrest she was
examined before a certain Christopher Dare in Sadler's Hall.
The questions put to her are of considerable spiritual interest
and for the sake of clarity we number them, as does Anne her
self in the account of her matter on which Bale bases his book:

(1) Dare: Do you believe that the sacrament hanging over
the altar is the very body of Christ really?

Anne: Why was Stephen stoned to death?
Dare: I cannot tell.
Anne: No more will I answer your vain question.

(Anne, of course, meant Dare to understand that
Stephen had seen Christ in glory as Son of Man, stand
ing at the right hand of God, so that it was not possible
for His body to be in a pix above a Roman altar on
earth).

(2) Dare: A woman has testified that you have read how
God is not in temples made with hands.

Anne: So it is said in the 7th and 17th chapters of the
Acts of the Apostles, as Stephen and Paul spoke.

Dare: How do you take those sentences?
A nne: I will not throw pearls among swine, for acorns

are good enough.
(3) Dare: Why did you say that you would rather read five

lines in the Bible than hear five masses?
A nne: Because the one does greatly edify me, the other

nothing at all; as St. Paul says, 'If the trump give
an uncertain sound, who will prepare himself
to the battle?'

(4) Dare: You have said that if an evil priest ministered, it
was the devil and not God.
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A nne: I spake no such thing, but I said that an evil
person ministering to me could not hurt my faith;
but in spirit I received nevertheless the body and
blood of Christ.

(5) Dare: What have you said concerning confession?
A nne: That, as St. James saith, every man ought to

acknowledge his faults to other, and the one to
pray for the other.

(That is, Anne did not hold to the Catholic
confessional.)

(6) Dare: What have you said of the King's Book? (The
Erudition of a Christian man, compiled by
various divines and published by order of Henry
VIII.)

Anne: I can say nothing to it for I never saw it.
(7) Dare: Have you the Spirit of God in you?

Anne: If I have not I am but a reprobate or cast-away.
(8) Dare: I have sent for a priest to examine you as to the

sacrament of the altar.
Priest: What do you believe about the sacrament?
Anne: I will say nothing (because, said Anne, I per

ceived him a papist).
(9) Dare: Do you think that private masses help departed

souls?
Anne: It is great idolatry to believe them of more value

than the death that Christ died for us.
This was not the end of the examination. As Dare was non
plussed he handed Anne over to Sir Martin Bowes, Lord
Mayor of London, for further questioning. Anne's answers
were substantially a repetition of those given in the earlier
examination. Leaving Bale's account for a moment, we quote
the following additional mayoral question as recorded by the
ecclesiastical historian John Strype:

Lord Mayor: Thou foolish woman, sayest thou that the
priests cannot make the body of Christ?

Anne: I say so, my Lord, for I have read that God made
man; but that man can make God I never yet read,
nor, I suppose, ever shall read.

Lord Mayor: No, thou foolish woman. After the words of
consecration is it not the Lord's body?

Anne: No, it is but consecrated bread, or sacramental bread.
Lord Mayor: What if a mouse eat it after the consecration?

What will become of the mouse? What sayest thou,
foolish woman?
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Anne: What shall become of it, say you, my Lord.
Lord Mayor: I say that that mouse is damned.
A nne: Alack, poor mouse!

(Laughter in court.)

Dare and the Lord Mayor alike having been unable to make
headway against Anne's biblical knowledge and fine spiritual
apprehension, the Bishop of London's Chancellor-Edmund
Bonner was then Bishop-entered the lists. He rebuked Anne
for quoting Scripture at all, and assured her that no less a
person than Paul the Apostle had forbidden women to speak
or talk of the Word of God. To this charge he received the
reply, 'I know that a woman ought not to speak in the congre
gation by way of teaching'. This said, Anne went on to ask
him how many women he had seen go into the pulpit and
preach. 'None', he replied. 'Then', said Anne, 'you ought to
find no fault in poor women, except they offend against the
law'.

Baffled by Anne's wit and knowledge the Lord Mayor,
resuming his authority, committed her to the Compter prison
and refused all requests that she should be released on bail.
There she remained seven days, her friends being forbidden to
have any communication with her. At this point Bonner sent
a priest to speak in a friendly way to the prisoner, in the hope
that solitary confinement might have effected a change in her
attitude to church doctrine. He asked her again about her
belief (or disbelief) in the 'sacrament of the altar', only to
receive the emphatic and stunning reply, 'What I have said,
I have said'. The priest next tacked about and put to Anne
what Bale describes as a truly 'beastly question': 'If the host
(consecrated bread) should fall and a beast should eat it, does
the beast receive God or no?' To this Anne replied, 'You
must answer the question yourself, for" I perceive that you
come to tempt me'. The priest left her with 'many fair words',

Anne's cousin, Brittayne, now appears on the scene. He
entreated the Lord Mayor to release her on bail. ' ot without
the sanction of a spiritual authority', was the answer he re
ceived. Recourse was therefore had to Bishop Bonner and he,
in his clemency, decided to interrogate the prisoner once more.
He did so in a fashion very similar to that already narrated, the
most interesting part of the exchange pertaining to the former
question, whether private masses benefited souls in purgatory.
Anne replied to the bishop: 'What idolatry is this, that we
should rather believe in private masses than in the healthsome
death of the dear Son of God!' Bonner replied: 'What sort of
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an answer is that?' 'Though it were but mean', said Anne,
'yet it is good enough for the question'.

His lordship was perplexed; Anne was more than a match
for him. Though he did not know it, the Lord Christ had given
her a mouth and wisdom which all her adversaries could
neither gainsay nor resist (Luke 21 : IS). A different strategy
was therefore followed. The Bishop produced a document
which he required her to subscribe as her true confession of
faith. It was first read to her and was, needless to say, a
declaration of the bishop's belief, not of Anne's. Resisting his
pressures, the youthful prisoner replied, 'I believe so much
thereof as the Holy Scriptures doth agree unto; wherefore, I
desire that you will add to it this sentence'. Indignation
coloured the bishop's face. Further exchanges followed.
Anne's words were not appended. But finally, worn down to
some degree by the importunity of her friends, she consented
to sign. Yet not as Bonner demanded, for she wrote in her
own fair hand, '1, Anne Askew, do believe all manner of
things contained in the faith of the Catholic Church'. The
bishop was well aware of the distinction conveyed by the
words: 'Catholic Church' here meant the Church universal,
not the 'Roman Catholic Church'. Bonner 'flung himself into
his chamber', runs the contemporary record, 'in a great fury'.
For the moment he was conquered. The 'irresistible power' of
the bishop had come up against an 'immovable object', namely,
the faith of a true Protestant, even though found in a 'weaker
vessel'. Bonner gave way and after more parleying between his
officers and Anne's friends and relatives, the prisoner was
released.

But it was as when the King of Israel was warned by the
prophet, 'Strengthen thyself ... for at the return of the year
the King of Syria will come up against thee'. Accordingly, in
1546, Anne was again arrested and taken before a bench of
judges which included Lord Chancellor Thomas Wriothesley,
Stephen Gardiner (Bishop of Winchester), Cuthbert Tunstall
(Bishop of Durham: he had once been Bishop of London), Sir
Richard Rich (Solicitor-general), and eight others. In their
opinion they were not acting as Anne's destroyer but as her
saviour, for as her beliefs were contrary to the law of the
church and of the land, and were accounted worthy of death,
they persuaded themselves that at all costs they must cause her
to renounce her 'heresies'.

Following a period of interrogation after the former pattern,
Gardiner said that he desired to speak to Anne familiarly and
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alone, a request which she refused on the ground that 'at the
mouth of two or three witnesses every matter must stand, after
Christ's and Paul's doctrine'. 'You must be burnt, then', said
the bishop. 'Search all the Scriptures, and you will never find
that Christ and His apostles put any creature to death', said
Anne; 'God will laugh your threatenings to scorn'.

Once again the questioning turned upon the sacrament of
the mass. Anne spoke her mind as on previous occasions.
'Give a direct answer', said Gardiner. 'I cannot sing the
Lord's Song in a strange land', said Anne. 'You speak in
parables', replied the bishop. 'If I show the open truth, you
will not accept it', came the reply. 'You are a parrot', said
Gardiner. Later still, in reference to the mass, Anne informed
him, 'As to that you call your God, it is a piece of bread. For
more proof thereof, mark it when you list, that if it lie in the
box three months, it will grow mouldy and so turn to nothing
that is good. Whereupon I am persuaded that it cannot be
God'.

At about this time, after a bout of very s~vere illness doubt
less brought about by the strain of her imprisonment, Anne
addressed herself by letter to the King in person:

'My Faith briefly written (0 the King's Grac .
I, Anne Askew, of good memory, although God hath given me
the bread of adversity and the water of trouble, yet not so
much as my sins have deserved, desire this to be known to
Your Grace: That forasmuch as I am by the law condemned
for an evildoer, here I take heaven and earth to record that
I shall die in my innocence. And, according to all that I have
said first, and will say last, I utterly abhor and detest all
heresies. And as concerning the supper of the Lord, I believe
so much as Christ hath said therein, which He confirmed with
His most blessed blood. I believe also· so much as He willed
me to follow and believe, and so much as the catholic church
of Him cloth teach; for I will not forsake the commandment
of His holy lips. But look what God hath charged me with His
mouth, that have I shut up in my heart. And thus briefly I end,
for lack of learning.'

The King did not see fit to deliver the Lord's 'turtledove'
from the birds of prey around her. Instead she received sen
tence of death from the Lord ChancelIor in the presence of the
King's Council, though even so, her enemies resolved upon
one last effort subsequently to induce her to renounce her
Protestant faith. This failing, they sent her to the Tower of
London, after trying in vain to get her to reveal the names of
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any who had supported her financially or by gifts in kind
during her imprisonment. As a last resort they decided to put
her on the rack. Here John Foxe must be allowed to take up
the story:

'First, she was led down into a dungeon, where Sir Anthony
Knevet, the lieutenant, commanded his jailor to pinch her with
the rack; which being done as far as he thought sufficient, he
was about to remove her, supposing that she had suffered
enough. But Wriothesley, the Chancellor, displeased that she
was so speedily released, when she would make no confession,
commanded the lieutenant to bind her on the rack again. And
when Knevet, less brutal than his superior, refused, and urged
the weakness of the poor victim as a reason, the Chancellor
threatened to report his disobedience to the King. And he and
Mr. Rich. throwing off their gowns, must needs play the tor
mentors themselves, first inquiring whether she were with child.
To which she nobly answered, "Ye shall not need to spare for
that, but do your will upon me"; and so, quietly and patiently
praying unto the Lord, she abode their tyranny till her bones
and joints were almost plucked asunder, so that she was
carried away in a chair'. While she was recovering, Knevet
hastened to the King, informed him what had happened, and
begged and received the royal pardon for his disobedience to
his superiors.

Romanists have denied that the Lord Chancellor himself
took part in the racking, but the evidence in favour of the
report is strong; it has sufficed to convince such unbiassed
historians as Professor A. F. Pollard, in his day a noted
authority on the history of the Tudor period.

When did martyr show stronger determination not to deny
the truth which she had received from the Lord? In prison
she wrote a Confession of Faith, reaffirming her belief in all
that she maintained throughout her trials, and asserting still
that 'the mass is the most abominable idol in the world'. To
her Confession she added a Prayer, '0 Lord, I have more
enemies than there be hairs on my head; yet, Lord, let them
never overcome me with vain words, but fight Thou, Lord, in
my stead, for on Thee cast I my care ... And Lord, I heartily
desire of Thee that Thou wilt of Thy most merciful goodness
forgive them that violence which they do and have done unto
me. Open Thou also their blind hearts that they may hereafter
do that thing in Thy sight which is only acceptable before
Thee, and to set forth Thy verity aright without any vain
fantasies of sinful men. So be it, Lord, so be it'.
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The death scene saw no weakening in Anne's resolve to 'die
unto the Lord'. Four martyrs were burned together. Upon a
raised platform outside St. Bartholomew's Church, depicted
in a wood-cut in old copies of Foxe, sat the Lord Chancellor
of England, the Duke of Norfolk, the Earl of Bedford. the
Lord Mayor of London, and sundry other notables. As the
present writer composes this narrative he has before him a
copy of the Martyrology published in 1583 and open at the
page showing the wood-cut. In the church and other buildings
behind the platform every window and vantage point is occu
pied by sightseers; three or four figures even appear perched
dangerously on the roof of the church. A circular space at
ground level is kept for the martyrs tied to their respective
stakes and for officers who are busied with the assembling of
faggots. Fencing keeps the large crowd clear of the proceed
ings. while sundry horsemen move around the outskirts of the
crowd. A pathetic figure occupies a pulpit erected inside the
fatal circle. It is Nicholas Shaxton, later to become, during
Mary Tudor's brief reign, Bishop of Ely. For a time he had
been Bishop of Salisbury, but he refused to accept the Six
Articles of 1539 and resigned his charge. Later he was
arraigned for heresy and condemned to be burned. At this
point he recanted-it was only a brief time before Anne's
martyrdom-and then, probably to prove the sincerity of his
change of mind, he was appointed open-air preacher for the
burning ceremony. One can only conjecture what must have
been the feelings of the unhappy man as he witnessed the stead
fastness of three men and a young woman braving the flames
which he himself lacked the courage to endure. Anne, out
spoken as ever, commended whatever seemed scriptural in his
words, but when he set the Word aside she corrected him,
saying, 'There he misseth and speaketh without the Book'.

The preaching being ended, Anne was given a letter said to
be written by the King himself, offering her pardon if she
would but follow the example of Nicholas Shaxton. Her high
courage was doubtless a means of strengthening her fellow
sufferers who received similar overtures. 'I came not hither to
deny my Lord and Master' was for Anne, as for the rest, the
only reply that would content their consciences. 'Let justice be
done', cried the Lord Mayor, and without further delay the
fire was kindled. 'Thus were these blessed martyrs', says Foxe,
'compassed with flames of fire as a blessed sacrifice unto God'.

Anne Askew was a mere 25 years of age. Possessed of a
measure of the poetic gift, she had composed a poem while in .
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Newgate prison; it runs to fourteen verses. The first must serve
as a specimen of the whole:

'Like as the armed knight,
Appointed to the field,

With this world will I fight
And Christ shall be my shield'.

One version reads, 'And faith shall be my shield'. Both
versions are biblical.

What lesson does Anne Askew's testimony convey to us?
We live in degenerate if not in completely apostate days. Just
as history records as one of a famous king's most important
sayings, 'Paris is worth a mass', so is the twentieth century in
Britain characterised by the belief of multitudes of non
Romanists (one cannot truly call them Protestants) that unity
is worth a mass. United services of worship in which Roman
ists and non-Romanists join hands, well illustrate the depar
ture of the land from Reformation principles. The Ecumenical
Movement is rightly described as 'the Reformation in reverse'.
Today scriptural doctrine and scriptural principles are brushed
aside as of little account. Few show the tenacious hold of
truth which we have just portrayed. Yet the Word calls us to
be faithful unto death if we would receive the crown of life.
Ridley, Latimer, Cranmer, Hooper, Bradford and others are
famed among the Lord's remnant of faithful souls as men who
were Greathearts in their day and generation. And with them
the name of Anne Askew deserves to be perpetually linked.
She is assuredly one of the wise who in the coming Day will
shine as the brightness of the firmament, one who loved the
Lord and His truth above all loving, and contended with
intrepid earnestness for the faith once delivered to the saints.
We close with the concluding verse of Bishop Heber's hymn
commencing 'The Son of God goes forth to war':

'A noble army, men and boys, the matron and the maid,
Around the Saviour's throne rejoice, in robes of light

arrayed;
They climbed the steep ascent of heaven, through peril, toil

and pain,
o God, to us may grace be given to follow in their train'.
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Naboth's Vineyard
Some Expository Thoughts on I Kings 21 : 1-14

ALASDAIR B. GORDON

Our passage is a revealing one since it gives us much detail
of the characters involved. A king and one of his subjects
have a talk on a matter of business which leads the queen to
plan the subject's death. A simple account perhaps, but full of
spiritual meat.

Now, we are told that Naboth owned a vineyard 'hard by
the palace of Ahab'. This means, in fact, that Naboth's vine
yard was virtually next door to the royal palace. We need not
imagine that the king objected to having Naboth as a neigh
bour-it was simply that he wanted to have the vineyard to
himself. He was like a spoiled child who, when he saw some
thing that appealed to him, could only say 'I want it'. But let
us be fair to Ahab where fairness is due-originally he only
wanted to have this vineyard so that he could turn it into a
vegetable garden to serve the needs of the palace. The fact
that it was so near made it even more attractive. So, he
explained· this to Naboth and promised that, if he would hand
over the vineyard, then, in exchange he would be given a better
vineyard or, if he preferred, its cash value. On the surface the
whole thing seems so very reasonable. Naboth had this bit of
ground which the king could use so well-is Naboth's attitude
not a bit churlish? The clue to this really lies in the view that
the Israelites took of their own private property inherited from
their forefathers. To them their property was not just a thing
that they owned and sold at will; rather, it was part of their
religious heritage, part of the land of promise which the Lord
had given them and which would be handed down from father
to son from generation to generation. The God-fearing Israel·
ite would not sell his land or exchange it for another piece, no
matter how attractive the terms of the offer might seem. Their
inheritance was given by God and, as such, could not be
alienated. As the invaluable Matthew Henry puts it:
'Canaan was in a peculiar manner God's land; the Israelites
were His tenants; and this was one of the conditions of their
leases, that they should not alienate any part of that which fell
to their lot, unless in case of extreme necessity, and then only
till the year of Jubilee, Lev. 25 : 28.'

There is a very interesting illustration of this point in the
book of the prophet Jeremiah. Jerusalem was about to be
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overthrown by the Chaldeans when the prophet heard that a
plot of ground in his native village of Anathoth which
belonged to Hanameel, a relative of his, had come up for sale.
Jeremiah had the right of inheritance and redemption, and as
such he was religiously obliged to buy it to save it going out
of the family (Jer. 32 : 6-fin.). Now it would seem very foolish
to buy land just at the time when the city was about to be
overrun by the enemy, but Jeremiah did buy it and publicly
-almost ostentatiously-he took possession of the title-deed
to the land and had it placed in a sealed jar for preservation.
This was a sign-a sign that no matter how dark things
appeared, the Lord still had a purpose for His people and the
day would come when once again they would be able to work
and inherit their own land (verse 43), which was part of the
promise of God. It was for such reasons that Naboth was so
emphatic when he declined to sell his vineyard even to such an
important person as the king. 'The Lord forbid,' he said, 'that
I should give the inheritance of my fathers unto thee.' Of
course, Ahab was an Israelite, and as such he knew that
Naboth was right. He made no attempt to argue-all he did
was to go into his house vexed and sullen, and lay down on
his bed with his face to the wall and refused to eat any food.
He was angry because his plan for the vegetable garden had
been thwarted and there was nothing, it seemed, that he could
do about it. Naboth was quite within his rights-indeed, his
attitude in the circumstances was the correct one-so all that
Ahab could do was sulk about it.

The story might well have ended there; Ahab no doubt
would have got over his chagrin and no more might have been
heard of the matter. However, at this point in the drama there
enters the formidable figure of Jezebel. She was not an Israelite
by birth; she came from the Phoenicians-a brilliant pagan
race-and Jezebel had inherited this brilliance and along with
it all the ruthlessness associated with an oriental despot. To
her, the religious traditions of Israel, with its firm belief in the
one true and living God, was a thing to be stamped out at all
costs and replaced by the Baal gods of her own country-and
she certainly did not spare herself in the effort. It was a pity
that her efforts were not directed towards the truth; had Divine
Providence made Jezebel an ally of Elijah instead of an adver
sary, they would have been a formidable force in the Lord's
cause! But, as it was, Elijah and Jezebel were to be sworn
enemies. In fact Elijah prophesied that the dogs would eat
Jezebel within the bounds of Jezreel, and in due time this came
to pass. There was no happy ending for Jezebel.
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As we have seen, the point that Jezebel could not see was
that for Naboth this piece of ground was not just any bit of
property, not just some kind of good investment, but part and
parcel of his faith and religious life. To sell this vineyard
would be, in fact, a subtle way of selling out his own faith and
the faith of his forefathers; such a thing could not even be
considered. Sometimes we can be caught in a situation like
this; we can be given what seems to be an attractive offer to
sell out for something else, or offered some kind of exchange.
It is only too easy to sell out in favour of something which at
a very superficial level may seem the same or even better;
perhaps this is why so many people have sold out on the
spiritual values of the eternal Gospel in favour of some so
called 'modern' theology or in favour of a purely secular type
of social concern or involvement. It is very tempting for many
who are not mature in the faith to forget that Christianity is,
in a good sense, exclusive. It is the claim of the Christian
Gospel that it-and it alone-gives the solution not only to
the problems of the individual, but to the history of the whole
world. Christians would not want to deny the importance of
social action and witness, but, of course, ultimately even our
bravest and finest works come under the judgment of God,
before Whom we are all unworthy servants. We do not justify
ourselves to God, but rather we come empty-handed, clinging
only to the Cross of Christ and pleading His eternal Sacrifice.
As the Apostle Peter said, , ... there is none other name under
heaven given among men, whereby we must be saved' (Acts
4 : 12). We have, as Christians, the most precious of all heri
tages, but this does not mean that as a result we are content to
pull up the drawbridge and sit in an ivory tower; it does not
mean that we can just sit back and be content with a mere
status quo as if that were all that mattered. We must remem
ber that being called a 'Christian' is a 'costly thing and that if
we call ourselves such, then we must be ready for all the conse
quences. It is surely tragic that the church is so often shy of
claiming its rightful exclusiveness. Just recently it was reported
that a meeting had taken place in Geneva of representatives of
the Moslem and Christian faiths for dialogue on 'the common
historical roots of the two faiths' and 'the need for each faith
to exercise self-criticism and to listen to the questions and
misunderstandings of the other'. The chairman of these meet
ings was, believe it or not, an official of the World Council of
Churches-although many of us might have little difficulty in
believing it!! How far are some people prepared to go for the
sake of compromise? This is surely the final irony-that
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people who still call themselves Christians and claim to be 'led
by the Spirit' should be prepared to sell themselves so cheaply
is quite incredible. But it is also devilishly subtle, since many
folk are likely to be led astray as a result. No doubt many of
the seeming alternatives to the Biblical Gospel must seem to
some people to be what they would be pleased to call 'en
lightened' or 'moving with the times', but in fact this is not
moving with the times but being moved by the times and by
the political motives and pseudo-pious talk of people who
should certainly know better.

With these thoughts let us try to sum up our attitudes to our
own religious heritage as Christians who wish to hold fast to
the truths of Scripture. Like Naboth, we have received our
heritage only through the grace of God. We have been chosen
to be heirs of what we do most sincerely believe and know to
be the only faith that is true-and with it we have received the
greatest traditions and noblest aspirations made known, by the
grace of God, to man. We did not create our heritage, for it
was given by God, and through His grace it has been nurtured,
protected, improved and passed on to us. But, like Naboth,
we are expected to look after, protect and defend this precious
heritage and not to trade it in for anything else, no matter how
pleasing or attractive it might appear at the purely superficial
level. Again, like Naboth, although we keep it and guard it,
yet we do not do so out of motives of greed or of selfishness.
It is our hope that we will pass on this heritage to others in the
best possible state that we can. The Gospel must not be passed
on and presented as something which is worn-out or shabby or
second-rate. It must always be passed on as something living,
as truth unchanging which is grounded in Holy Scripture and
sets forth Christ as its incarnate, crucified and risen Lord. It is
in this sense that we can talk about the Gospel being exclusive
-not as something which is just for ourselves but as treasure
of which we are called to be stewards and evangelists. Oh that
we might all take this to our hearts ...

'My hope is built on nothing less
Than Jesus' blood and righteousness;
I dare not trust my sweetest frame,

But wholly lean on Jesus' Name.

On Christ, the solid rock, I stand;
All other ground is sinking sand.'
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SUMMARY OF P. TOON'S COMMENTS ON
CHILl ASM IN PURITANISM

If with William Lamont we define chiliasm as a figurative
description of a perfect age to come (see his Godly Rule), then
we may say with him that virtually every Puritan was a chiliast.
Yet such a statement would have horrified the Puritans them
selves, for some of their number preached sermons or wrote
tracts against chiliasm. For the educated 17th century man
chiliasm meant the doctrine that Christ would miraculously
intervene in human affairs, destroy His enemies, raise martyrs
from the dead and establish the I ,OOO-year reign of His saints.
Perhaps only a quarter of Puritan divines accepted this
doctrine between 1630 and 1660.

Condemned by Calvin and Protestant Confessions, the doc
trine of the future millennium was resurrected for orthodox
Calvinism by Johann Heinrich Alsted, of Herborn, in the
1620s. Its first English literary exponent was Joseph Mede
(Mead). In the 1630s a growing number of divines-Thomas
Goodwin, WilIiam Twisse, WiIliam Bridge, Stephen Marshall,
etc.-adopted chiliasm, but after the outbreak of the Civil War
the doctrine became most popular amongst the Independents.
Two basic reasons may be given for the rebirth of chiliasm,
in orthodox Calvinist circles. First, the logic of Biblical
exegesis; the millennium of Revelation 20 was seen by some to
follow historically the events of Revelation 16-19 (the fall of
Rome). Secondly, the pressure of social and political condi
tions (Thirty Years War, Archbishop Laud's treatment of
Puritans, etc.) led men to think that God's cause could only be
vindicated by the glorious intervention of Christ.

This chiliasm should be seen as both a development of, and
a reaction against, the optimistic eschatology which had been
common in Puritanism for 50 years. There were two main
varieties of this optimistic eschatology and both were develop
ments of the traditional Augustinian eschatology (found in
City of God, Bk. XX, and Calvin's Institutes).

The first taught that before the end of the age a large num
ber of Jews would be converted to Christianity and would
enrich the Church. This doctrine was based on Romans
11 : 25ff, '... and all Israel shall be saved'. Theodore Beza,
Peter Martyr and most of the Marian Exiles in Geneva
adopted and taught this theology and it was popularised by the
Geneva Bible and the writings of William Perkins. We may
term this, Revised Augustinianism.
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The second taught a developed form of the Bezan doctrine.
It emphasised the enrichment of the Church through the con
version of the Jews and thus spoke of 'the latter-day glory of
the Church'. This glorious condition of the Church on earth
would follow the demise of the Turkish Empire and the
Roman Catholic Church. Thomas Brightman, William Gouge,
John Cotton and John Owen, together with many other Puri
tans who became Presbyterians in the 1640s, held this doctrine.

Thus by 1640 it is possible to identify at least four major
types of Puritan eschatology. Chiliasm, revised Augustinian
ism, the latter-day glory doctrine, and the traditional Augus
tinian doctrine of Calvin.

However, it is most important to add that common to all
four types of speculation was one common factor. All believed
that they were living in the Last Days, that events around them
in Europe and England were predicted and described in the
Book of Revelation, that soon either by human or divine means
the Papacy and the Turks would be overcome and their
influence and heresies removed, and that some form of godly
Europe would be established for a long or short period. A
study of the sermons preached to the Long Parliament from
1640-1645 shows thjs to be true; so also do the tracts and
sermons published by Puritan divines.

Because of this rich eschatological background Puritans were
able to see their struggle in and with Parliament and against
the King and his friends as a part of the battle against the
Antichrist, a battle which all Europe would soon be also
engaged in, for this was surely predicted in Revelation 19.

From this point of view the Fifth Monarchy Men and other
radicals of the 1650s must be seen as the fag-end of a great
theological tradition, a tradition that lost much of its respect
able appeal in the late 1640s when the godly utopia did not
come. -

(Note: The above argumentation is, ill part, based on the
book, PURITANS, THE MILLENNIUM AND THE
FUTURE OF ISRAEL (James Oarke, 1970, 27/ -), and edited
by P. Toon. Copies may be obtained post free from P. Toon
at Edge Hill College, Ormskirk, Lancashire, u.K.. or via book
sellers.)
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Life's Greatest Aim
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down.

'Holding forth the word of life; that I may rejoice in the day
of Christ, that I have not run in vain, neither laboured in vain.

'Yea, and if I be offered upon the sacrifice and service of
your faith, I joy, and rejoice with you all.' (Philippians
2 : 16, 17).

Paul's theme in this passage is the consistent godliness which
he desires to see among the people of God in Philippi. He is
concerned that they might not only profess faith in Christ and
not only enjoy their fellowship together within the church, but
that they might show to the world the difference it makes to be
a Christian. He wants to see depth and reality and so he has
said to them, 'Work out your own salvation with fear and
trembling, for it is God that worketh in you both to will and to
do of His good pleasure'. He has reminded them of the situa
tion in which they find themselves, 'in the midst of a crooked
and perverse nation', and he reminds them of their calling, they
are to 'shine as lights in the world', they are to 'hold fast and
to hold forth the word of life'. God has given to Christians this
commission, this high calling, that they are to be His repre
sentatives, and the life of .the church is constantly to be a
means of commending the gospel to others.

So Paul is considering this same theme, and he sets all his
appeal and exhortation against the background of the great
truth which keeps recurring in the New Testament, the truth
of the second coming of the Lord Jesus Christ. This is a theme
which is central in the New Testament. It is not something that
is brought in on the outskirts of preaching and teaching, it is
always coming into the forefront. These Christians do not limp
into an uncertain future, nor do they look into a future in
which history will simply peter out, they are always looking
forward to the great and glorious climax of all the purposes of
God. This same Jesus, the One who came as a babe to Bethle
hem, the One who was despised and rejected of men, the One
who was crucified-He will come again, come in the clouds of
heaven with power and great glory, come to judge the risen and
the dead, come to finalise all the purposes of God. I say, they
constantly recur, the references to this theme that Christ is
coming back. But because they are so conscious of this return
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of Christ, their whole thinking, their living, their preaching,
their witnessing, are always set against this background; every
thing they do must be governed by this consideration-Christ
is returning.

When the mountaineering expeditions set out in Nepal for
the Himalayas, they have a very long trek before they actually
reach the peak which they are climbing. There is no quick way
of getting there, they have to; go on foot, and they may be two
or three weeks or more slogging across country before they
even rea:ch the peak. But all the' time it is the peak which
dominates their thinking, and that is, why they make the
elaborate plans, that is why they hire the porters, that is why
they are so careful in every detail of the equipment they have
provided. They are thinking in terms of the peak which has to
be scaled. And when they are trekking across country over
rough ground, and sometimes it is hard' going, there is always
the goal. This is the thing that fills their minds, and doubtless
in the average camp of a mountaineering party, their whole
conversation will be about ways of approaching the peak, and
routes to-the sumniit, routing being the great thing. Well, the
New Testament is like that. The second coming of Christ is
the great' peak which dominates the whole horizon, and every
thing is simply in preparation for that day. These Christians
have riot a short term view, they are not simply thinking
about the present situation or the present difficulties, or future
problems, all the time everything is converging on the great
and glorious finale-Christ is coming back. Everything we say
and everything we do must be governed by this consideration
the Lord is returning.

But of course this truth can be a sobering truth. It was so in
the Old Testament. You will remember one of the great sins
in Israel and Judah was that so often th~y became complacent.
After all,' they had the Scriptures, and around them were
nations who were in pagan darkness. They had the temple.
Here, in Jerusalem, was this splendid temple which was a
constant witness to the fact that God was among His people.
This was the nation to whom God had manifested Himself
again and again, and, they were in a very special sense the
people of God. So the phrase which spoke of the day of God's
coming, 'the day of the .Lord', was a truth which they felt
shouh;l bolster their hop~s ~md buttress their confidence a~ they
looked forward to God manifesting Himself and doing great
thingsJor His people.. But do you remember how the prophets
interpreted the day of the Lord? They reminded these people
that the day of the Lord was not the kind of day that they were



278 The Gospel Magazine

thinking about. It was not necessarily for them a day of ease.
It was to be for them a day of judgment when God would
come terribly to visit His people. Apart from holiness of life.
there is no joy in the prospect of the day of the Lord. This is
the current theme of the prophets. The day of the Lord is a
demanding day, it demands of God's people to be ready to
meet the Lord when He appears.

This is what is in Paul's mind here. That is why he says that
his concern is that he might not 'run in vain nor labour in vain'.
He does not want Christ to return and to find that his ministry
has been so shallow and ineffective that it will be largely dis
missed. Paul has no doubts about himself and his own salva
tion. He knows that he is in Christ Jesus and indeed, when he
was in the last testing days before his death, he could write,
'I know whom I have believed and am persuaded that He is
able to keep that which I have entrusted unto Him against that
day'. There was no doubt in Paul's mind that he was saved by
the grace of God and that the grace which had saved him
would assuredly keep him until the day of Jesus Christ. But he
was concerned about his ministry, about the work which he
did for God. His hold is secure, his place in heaven is guaran
teed by the promises of God and underwritten by the faithful
ness of God, but what about his work? What about his labour?
Would it stand the test at that day? That is why I read this
morning from 1 Corinthians, chapter 3. Paul there has the
picture of the builder erecting a structure upon a good founda
tion, and Paul says there is only one foundation for a spiritual
structure and that foundation is Jesus Christ. But Paul says
rather more as he urges the necessity of taking care how he
builds. He may have the right foundation, he may have trusted
in Christ his Saviour, but what kind of building is he erecting?
Paul says that the day will declare it, the day of the coming of
Christ will be the acid test as to the quality of the Christian's
service. It is true that 1 Corinthians 3 applies particularly to
those called to minister the word of God, but I believe that it
has a wider application to every Christian. What kind of
service are we rendering to the Lord? Is there an abiding
quality about it? Is our service such that in the day of Christ
it will stand His scrutiny? Paul speaks on another occasion,
using a picture drawn from the Olympic games, of the runner
and the boxer. He says, '1 bring under my body, I bring it into
subjection, lest when I have preached to others I myself might
be disqualified; I myself might fail to receive the prize which
is given only to the successful contestants'. For the apostle
Paul, his whole ministry was set against the background of the
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coming of Christ. That is the test. It is not men's opinion or
men's verdict, but the verdict of Christ in the day of His
appearing.

This is the great stimulus to Christian living. The Christian
lives to the glory of God. The Christian seeks to serve his God
because he is so concerned, not simply on the negative side
that he may not be ashamed at the day of Christ's appearing,
but positively his great concern is that when Christ appears he
may hear the Lord's 'Well done, good and faithful servant'.
That is why Paul here is speaking about 'glorying in the day
of Christ'. 'That I may rejoice in the day of Christ, that I have
not run in vain or laboured in vain.' When we do anything for
God, we are not to take a short-term view; we are never to
think about the immediate outcome, either apparent or real,
we are always to be thinking about this fact, that everything we
do, we are doing it that in that day we may rejoice. I am afraid
that very often we tend to take very short-term views and
sometimes we tend to be very optimistic about a lot of our
service. When I was doing a great deal of travelling around
the churches of England and Wales, I began to be a bit cynical
about the way in which people numbered the folk at any
Christian gathering, and I decided that the normal rule was
that if you subtracted a third you got nearer the accurate
figure. And when things were really meagre, I found that the
standard evangelical description was 'a goodly number' which
always covered a great many defects. We tend to be as opti
mistic as we can, sometimes indeed our optimism runs away
with us, and because we live in terms of the present and we are
not thinking about the testing day, we claim successes and we
claim victories which often the events do not justify. Listen to
this quotation from Charles Haddon Spurgeon, a man who
was mightily used by God to the conversion of very many; on
one occasion he said this, 'What mean these dispatches from
the battlefield?-Last night fourteen souls were under con
viction, fifteen were justified and eight received full sanctifica
tion. I am weary,' he said, 'of this public bragging, this count
ing of unhatched chickens, this exhibition of doubtful spoils.
Lay aside such numberings of the people, such idle pretence of
certifying in half a minute that which will need the testing of a
lifetime.' Yes, we can venture sometimes to be very sure
of what has happened, but Paul is saying that the thing that
really counts is not whether there is some superficial appear
ance of blessing at the moment but whether it is of such a kind
that we will be able to rejoice and be able to glory in the day
of Jesus Christ.
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Now as Paul thinks about the situation, he uses Old Testa
ment imagery and language. He speaks of the part he played
in this life of holiness which characterises the church at
Philippi and he speaks about them, how they should be living
to the glory of God. He says, 'If I be poured out (like a drink
offering in the Old Testament ceremonial) upon the sacrifice
and service of your faith, I joy and rejoice with you all'. It is
a picture of an Old Testament sacrifice. In the Old Testament,
according to the law of Leviticus, the sacrificer or the offerer
brought his sacrifice to the priest and there it was presented
and the sacrifice was slain. It' was laid upon the altar and
consumed by fire. There was also the accompanying drink
offering, when the wine was poured out before the Lord. Now
that is the picture that Paul is using here, and he speaks of the
Philippians bringing their burnt offering and presenting their
offering to the Lord; and he says, 'As far as I am concerned,
I am content to be the drink offering, just a libation poured out
lo accompany your sacrifice'.

Now it is very important to notice who it is who .is offering
the sacrifice, because at the very beginning of this epistle Paul
has written not only to the church, but he has spoken specifi
cally of the bishops and the deacons, those to whom God has
given spiritual oversight in the church at Philippi. But here,
when he is speaking about this offering, this sacrificial offering,
there is no hint that it is the bishops and the deacons who
perform the offering. It is the whole congregation who are
involved in this priestly worship, because of course this is the
fundamental difference between the Old Testament and the
New Testament-the Old Testament is the time of preparation,
the New Testament is the time of fulfilment. Now in the Old
Testament you had a priestly tribe, the Levites, who were
specially set apart, and through them the worship was offered.
In fact, no one dared offer apart from the Levites; the priests
were appointed by the Lord, they were the particular group
through whom men brought their offerings to God. But the
glory of the New Testament is that we have moved from that
old priestly system and now we have one High Priest, the Lord
Jesus Christ, and every child of God is a priest, able to come
with this direct access to the Father. This was the great re
discovery of gospel truth four hundred years ago~ The great
characteristic of the Middle Ages and of ,the Roman Church
of the Middle Ages was that the priest stood at the very centre,
just as he does in the modern Rowan church. It is through the
priest to God, through the sacramental system of the church
which is administered by the priest, to God. And what Martin
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Luther and the other reformers rediscovered was this great
truth in the New Testament ot the priesthood of all believers,
so that we do not need any priestly caste, we do not need any
man. There is one God and one Mediator between God and
men, the Man Christ Jesus.

So Paul pictures them here coming as a company of God's
people to present their offering, to worship God as the priestly
people of God. But there is a condition, the condition indeed
that was there right back in the Old Testament-it is upon the
sacrifice and service of your faith. In the Old Testament when
the worshipper brought his gift to the temple and gave it to the
priest, it was not enough that the offering was without blemish,
it was not enough that he performed the due ritual for the
offering of the sacrifice, he himself must be right. 'If I regard
iniquity in my heart, the Lord will not hear me.' This is a
basic truth in the Old Testament. That is why the prophets
speak with such vehement indignation when they see the people
coming with their sacrifices, crowding in the temple, ready
apparently to worship God, but their hearts were not right.
That is why the prophets insist that if a man is to come to God,
he must come with his heart pure. 'Who shall ascend into the
hill of the Lord, or who shall stand in His holy place?' What
is the psalmist's answer? 'He that hath clean hands and a pure
heart.' This is the condition. And so the New Testament
simply continues the same pattern-'Without faith it is im
possible to please Him'. You may come, you may bring your
gift, but unless there is faith, unless there is a dependence upon
the finished work of Christ, unless there is a heart at peace
with God through the blood of the Lord Jesus, the offering is
rejected. It is the sacrifice and service that springs from faith
that is really pleasing in God's sight.

What constitutes the offering? What is it that you bring?
In the Old Testament you will.remember there were different
offerings. There was the sin offering that a man brought, that
through the sacrifice he might be reconciled to God. There
were the burnt offerings in which the victim was wholly con
sumed upon the altar, speaking vividly in this imagery of the
symbolism of a man's offering himself completely, giving him
self utterly to God and to His service. Now quite obviously
there is no room now for a sin offering, for the simple reason
that the perfect sin offering has been offered. Jesus Christ the
Lamb of God has been slain and His is a full, perfect and
sufficient sacrifice, there is no need for any further offering.
But on the basis of that One Offering we bring our burnt
offering, we bring our praise and our thanksgiving. That is



282 The Gospel Magazine

why Paul uses sacrificial language in Romans 12. He says,
'1 beseech you therefore brethren, by the mercies of God, that
you present your bodies a living sacrifice, holy, acceptable unto
God, which is your reasonable service'. Just as the Old Testa
ment believer brought his burnt offering, and in the symbolism
of that offering he was saying, '1 am God's, my life is His, all
that 1 am 1 give to Him'-so Paul says that the priestly people
of the new covenant rely upon the finished work of Christ and
they come, they bring their bodies, they bring their lives, all
that they have, all that they are, and they say, 'We are not our
own, we are bought with a price. we give ourselves wholly unto
Thee'.

And what is Paul's part in this? Paul is speaking of course
in this epistle again and again about his pastoral relationship
to the church at Philippi. Through his preaching many of
these people had been taken from paganism and brought to
know Christ, and they were on his heart. He was deeply con
cerned for them that they might grow and deepen in the things
of God and he says, 'As far as 1 am concerned, I am perfectly
content to be like the drink offering in the Old Testament, the
accompaniment of the worship-poured out'. The apostle
Paul is one of the great examples in Scripture of what it means
to be selfless, to be utterly unconcerned with yourself. Paul
certainly was not concerned with himself. He was not con
cerned about his own comfort, otherwise he would not have
faced the rigours of those missionary journeys. He was not
concerned about men's good opinion, otherwise he would not
have spoken out with such vigour. If you want to remain in
favour with men, especially if you are a preacher, well, you
adjust your message and you keep quiet on certain issues. But
you do not find Paul keeping quiet on issues, he is quite out
spoken becase he is not concerned with men's popular esteem
of him. The only thing that matters is the well-being of the
church of Christ, and he says, 'I am willing to be poured out as
a drink offering upon the sacrifice if only God's people may
exhibit in their lives the holiness which is acceptable to God'.

If you go back to the book of Numbers and read in chapter
28 of the ritual, you find that the wine that was to be used in
the ritual is described as strong wine. It was not something
insipid, it was wine that an Israelite would not mind using. It
was wine of the best quality and he was to bring this best
quality strong wine, and pour it out as part of the sacrifice.
Paul says, I want to be strong wine poured out. Anything I
have, any gifts I have, my talents, my abilities, my powers,
I will pour them out for God and for His glory and for the
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blessing of His people. 0 but Paul, this will mean that some
of your gifts and talents will be apparently squandered! He
says-Never mind, as long as it is for Him, pour them out.
But Paul, you may suffer, you have already suffered. Paul!
you may well face death itself, are you going to throw your life
away? My life? says Paul. What does my life matter? My
life I owe to Him, my salvation I owe to Him.

'Take my life, and let it be
Consecrated, Lord, to Thee.'

I am conlent, he says, if my life is simply poured out as a drink
offering before the Lord. Wasted? How can one even use the
term when it is poured out before God? It might have seemed
to many an Israelite that the drink offering was wasted. There
was the glass of wine-what was happening to it? It was
simply being poured out at the base of the altar; it was simply
there to seep into the ground. A complete waste? Was it
useless to do a thing like that? 0 no! it was not, because that
pouring out of the wine at the base of the altar in the Levitical
ritual was a most vivid way of saying that the very best 1 have
I give to Him, the only thing that matters is that 1 should live
to His glory.

There was a woman, you remember, in the gospels who was
accused of this very thing, of wasting something that might
have been of use to her and to others. She brought her jar of
spikenard, very costly perfume, and she broke the jar and
anointed the Lord Jesus Christ. They were ready to say
What a waste of money. Look how much she might have got
for that and she just broke it and wasted it. But as far as she
was concerned, it was not waste. It would have been wasted if
she had kept it for herself. It would have been wasted if she
had sold it and used the money. It was not wasted as far as
she was concerned because it was a way of showing her love
for Christ, her desire to honour Him in -every possible way.
Paul says, '1 want the church at Philippi to give themselves
wholly to the Lord. 1 want them to be a burnt offering, yielded
completely to God and to His service and,' he adds, 'as far as
I am concerned, I want my life to be spent for Him and for
His glory'.

All this is against this bigger background, the fact that the
Lord is coming back. Have you got this ambition? Have I got
this ambition? How much of self reigns in many of our hearts
and how often the considerations of this world dominate our
thinking. Are we really taken up with the glory of the coming
Christ? Is this truth the dominant truth in our minds or is it

Continued on page 287
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Book Reviews
THE UPPER ROOM. J. C. Ryle. Banner of Truth Trust;

1970; 467 pp. 25/- (£1.25).
This volume is a collection of twenty-one papers which, for

the most part, were originally delivered as sermons. They
cover a wide range of unrelated subjects so that a detailed
review is impossible here.

These papers are far removed from the 'sermonettes' so
popular today and throughout there is strong emphasis upon
Evangelical doctrine dogmatically taught. On page 99 he
writes, 'One plague of our age is the widespread dislike of
what men are pleased to call dogmatic theology. In the place
of it, the idol of the day is a kind of jellyfish Christianity-a
Christianity without bone, or muscle, or sinew ... ' Happily,
the doctrinal emphasis is blended with practical content and
the result is a tremendous stimulus to faith. Indeed, the
sermon entitled 'The Good Way' is a veritable masterpiece
and more than any other justifies the sub-title of the book,
'Being a few truths for the times'.

Whilst all the sermons will be of general interest, there are
some which will appeal to particular groups. There is a chap
ter entitled 'Duties of Parents'; another, 'Thoughts for Young
Men' and, for preachers, the Bishop has some admirable
advice regarding 'Simplicity in Preaching'. Three other papers
will have particular interest for Evangelical churchmen-viz.,
'The Rights and Duties of Lay Churchmen', 'Questions about
Regeneration' (concerned mainly with the Baptismal Re
generation Controversy) and 'Questions about the Lord's
Supper'.

It is noteworthy that not even a great man like Ryle con
sistently followed his own advice. Lecturing a clerical audience
in St. Paul's Cathedral, under the auspices of the Homiletical
Society, the Bishop underlines the need of simplicity in lan
guage and style in preaching. Several quotations are employed
to emphasise his point, including Dr. Gee's excellent advice,
'Talk of happiness rather than felicity, talk of almighty rather
than omnipotent, lessen rather than diminish, forbidden rather
than proscribed, etc.' Almost immediately (p. 46), Ryle him
self says, 'Proverbial, epigrammatic, and antithetical sayings
... give wonderful perspicuousness and force to a sermon! '

Again, one feels that Ryle was somewhat unguarded in some
statements regarding the Upper Room (p. 12). Arguing that
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the Upper Room was the forerunner of every church and
cathedral which has been reared in Christendom within the last
eighteen centuries, he adds that 'St. Paul's and York and
Lincoln and all the stately minsters of our own land; St. Sophia
at Constantinople, St. Isaac at St. Petersburg, St. Stepben's at
Vienna, Notre Dame at Paris, St. Peter's at Rome-all are
descendents from tbis Upper Room'. It might be argued that
though not one can trace its pedigree beyond that little cham
ber (as Ryle insists), certainly not everyone can trace its
pedigree trom it.

Ryle evidently believed in the perpetual virginity of Mary,
since he takes the view (p. 16) that our Lord's 'brethren' were
'cousins in all probability or the sons of Joseph by a former
marriage'.

These points in no way detract from the overall beauty of
the book. It is a welcome addition to our shelves and deserves
a wide circulation. ROBERT RODGERS.

THE PILGRIMS' FAITH. Peter Toon. Published by Gospel
Communication, Linkinhorne House, Linkinhorne,
Callington, Cornwall; pp. 78. 8/ -.

Dr. Peter Toon needs no introduction to the readers of the
Gospel Magazine as he has been for some time a frequent
contributor. He is a specialist in the history of English
Puritanism and any contribution he makes is rooted in pro
longed study and thorough research. However, lest this should
deter anyone from reading this book it must be added that the
author wears his scholarship lightly and this is a popular and
readable book.

The book traces the story of the early non-conformists who
left England to escape persecution and to be free to worship
God according to Scripture. The seventeenth century dawned
in persecuting days and conformity to the liturgy and order
of the Church of England was not simply the object of exhorta
tion but was rigorously enforced by torture and imprisonment.

It is fitting that these exiles for their faith were to be known
as the Pilgrim Fathers, for they indicated by their action that
they belonged to no earthly country but to a heavenly common
wealth. So we follow them as they pull up their roots and leave
England. We see them in their new home in Holland, where
they found a haven of friendly sympathy. We follow them on
in the final great venture of faith as they set out on the dan
gerous journey to the new world, a journey pregnant with a
great future beyond their hopes or dreams.
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This book is attractively produced and is lavishly illustrated
with photographs of the various landmarks on the pilgrims'
route. It is a fine accompaniment of this, the three hundred
and fiftieth anniversary of the voyage of the Pilgrim Fathers
from Plymouth to America's New Plymouth. H.M.C.

Foreword by the Rev. Geoffrey F. Nuttall, 0.0., to Peter
Toon's book, 'The Correspondence of John Owen (1616
1683) with an account of his life and work'.

Every student of religion in mid-seventeenth century
England is familiar with the name of John Owen. He has his
place in any serious study, whether of theology or of politics,
particularly, though not only, during the Interregnum. Some
of his numerous and voluminous works have recently been
reprinted. His life and thought have been the subject of more
than one academic thesis. Despite this, the man himself re
mains strangely elusive. As James Moffatt puts it in The
Golden Book of John Owen (1904)-still the most penetrating
account of Owen-'his mind was essentially abstract'; 'defi·
cient in imaginative power', 'he failed to allow for the wind'.
His 'dry, stiff prose' is often 'wooden' and 'wire-drawn', his
contribution generally 'solid but stolid'. I have often won
dered whether one might not come closer to him through his
letters, but these, so far as previously published, amount to no
more than a round dozen.

Mr. Toon thus deserves very warm thanks for his labour
in, for the first time, collecting and editing Owen's letters.
Alongside many other interests, he has for a number of years
given himself with remarkable devotion to research on Owen.
For Owen's letters he has looked far and wide, not only in a
variety of published works, but in the ,manuscript collections
of libraries in this country and beyond. This book is the result.
I take peculiar pleasure in commending it in that the library
of New College, London, has provided him with material. In
some sense New College is Owen's residual legatee. We have
sermons as well as letters by him among our manuscripts. We
have a very considerable collection of his published writings,
ranging from a rubricated and sumptuously bound copy of his
Hebrews, which is thought to have been a presentation copy
(probably to Sir John Hartopp), to those often anonymous and
slight but weighty pieces contributed by him to the post
Restoration debate over relations between Church and State.
We also have a portrait of Owen which at one time was in the
possession of the D'Oyley family, into which he married.
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According to experts, however, this is less a likeness than an
imaginary reconstruction.

For a true portrait, therefore, we come back to Owen's
letters. These also throw light at various points on the multi
farious concerns which give his life its outward importance
and fascination. He was Vice Chancellor of the University of
Oxford, and active in Oxford, yet he stood close to the Lord
Protector in the Councils of the Commonwealth, and would
have represented the University in Parliament had not his
episcopal orders, though now repudiated, debarred him. A
cool scholar, 'an Aristotle among Puritans' as Stoughton calls
him, yet ranked ecclesiastically as well as politically with the
Independents, stayed unshakeable in his detestation of read
prayer as 'false worship', and held the notion that things could
be 'dedicated' to be 'the greatest ruin that ever befell religion
in this world'. A leader of the theologians who drew up the
Savoy Declaration in 1658 and one who claims himself to be
the first to represent 'the whole Oeconomy of the Holy Spirit',
he yet 'would most gladly relinquish' all his learning in ex
change for Bunyan the tinker's 'abilities for preaching', and
acclaimed 'the most superstitious love to Christ' as 'better than
none at all'. Owen is clearly a real person, and one worth
coming to grips with. Mr. Toon's book will help us to do this.

GEOFFREY F. NUTTALL.

New College, London.
January, 1970.

The book has about 210 pages and costs 30/-, published by
James Clarke & Co. Ltd. Copies may be obtained post free
from Peter Toon at Edge Hill College, Ormskirk, Lancs.

Continued from page 283
simply one to which we occasionally pay lip-service? Do we
merely acquiesce in it as one of the truths of the gospel? 0 that
we might be really gripped, as these men were gripped, with
this great fact-Christ is coming back, coming back to search.
to test and sift His people. He is coming back and in that day
there will be either shame at His appearing or there will be
rejoicing. God grant that we may so live as willing burnt
offerings, yielding ourselves and our all to Him, poured out,
spending and being spent for His glory, and for the blessing of
His people, that in the day of His appearing we may stand
before Him with joy, unashamed, listening to a word of com
mendation. 'That I may rejoice in the day of Christ that I have
not run in vain, neither laboured in vain.'
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THE GOSPEL ADVOCATE MAGAZINE FUND

In 1869 a group of ministers founded a monthly periodical
caned the GospeL Advocate. The Editor was Mr. A. J. Baxter.
minister of North Street (now Cavendish Place) Chapel. East
bourne. The magazine prospered and spread. but suffered
interruptions due to the illness and death of successive editors.
until its distinguished Calvinistic career closed in 1921. Such
wen-known names as T. Lawson, of Providence Chapel,
Brighton. and M. Welland. of Jireh Chapel. Lewes. had
appeared in it as writers, and J. W. Tobitt. of Hastings
Tabernacle. was Editor at the close.

However, one aspect of the magazine's work survived. Any
profits had been intended for the assistance of needy ministers
of the Gospel, and in 1878 the Fund was established. At first
there were three local committees at Brighton, Eastbourne and
Hastings, but after the second world war a single committee
was set up at Lewes to handle all the work.

This work still flourishes, supplying a definite need. The
Fund is supplied with money by legacies. and a few loyal and
generous subscribers, and grants totalling over £20,000 have
been made to Free Grace ministers and their dependants. The
Welfare State has by no means removed the need for the work.
More cases of need come to light from time to time. The
committee meets quarterly and considers applications for
assistance. Sums are also granted to people whose reduced
circumstances become known to the committee in various "
ways.

The letters of acknowledgement received constitute an
unusual and deeply moving set of Free Grace documents. From
up and down the country. poor. aged. needy and distressed
souls, who have. so to speak. fallen between the wheels of the
Welfare State machine, or have encountered hardship in other
ways, write in pathetic thanks for the assistance which the
Fund is able to provide.

'The poor ye have always with you.' The committee try to
fulfil the principles of words written in the Editorial of the
first magazine. 'To the LoRD, Whose glory is sought, it is
committed, Whose counsel shall stand for ever. and the
thought of HIS heart to all generations; and Whose will is thus
emphatically expressed. "These things I command you, that
you love one another" (John 15 : 17).'

Legacies, fresh subscriptions and contributions will always
be welcomed by the Hon. Treasurer, Mr. C. W. Daw, 15
Harding Avenue, Eastbourne, Sussex, and will be used as
indicated in these lines.


