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To live in a day of spiritual decline and, at times, of open
apostasy can be a rather depressing experience. To watch thc
Baptist Union in England fulfilling Spurgeon's prophetic
words and moving further on the down-grade as it tolerates
unitarian teaching in its ranks, is a sorry spectacle. To see
Ryle's warnings being fulfilled in the Church of England as
the Thirty-nine Articles are consigned to the sphere of
museum pieces, of interest only to some with antiquarian
concerns-this again is a dismal picture. Meanwhile Congre
gationalism and Presbyterianism embrace each other with
virtually no awareness of the historic testimony of their
Puritan forbears. Methodism, whose link with the gospel
preaching of John Wesley is tenuous in the extreme, has lost
many of her faithful sons who can no longer abide the all
pervasive error.

But depression is no attitude for a believer to adopt. Cer
tainly if he slips into it-and in view of the situation in the
churches it is hard to avoid doing so at times-he must check
himself and indeed submit to God's rebuke. Elijah in his hour
of depression had to listen to such a word of rebuke, for
depression in such a situation is a serious failure to rely on
the faithfulness of God.

But the Lord is gracious. He does not simply rebuke us, He
also encourages us. So He reminds Elijah of the godly rem
nant, as Paul was later to remind the Romans of the remnant
within Israel according to the election of grace-and this word
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from Paul was born out of the agony of his own soul as he saw
so many of his nation heedless of the gospel.

So we do well to look around. There may seem to be dark
ness on every hand, but there are also bright lights shining in
the darkness. The doctrines of the Reformers and Puritans
have been re-discovered in our day. We admit quite frankly
that it is only a tiny minority which has shared this re
discovery. But with God it is Gideon's faithful men rather
than the big battalions which gain the triumph. Truth rather
than numbers is the divinely given means of victory.

But there is a further note in God's word to Elijah. We
may take it as in the A.V., 'Yet I have left me seven thousand
in Israel', or as in the R.V., 'Yet will I leave'. Whether God is
speaking of His past action which has led to the present posi
tion, or to His determination to maintain the situation in the
future, the truth which is stressed is that the remnant is always
there because God keeps it in being and sustains it. It is not
by chance, at any time in the long history of the Church, that
there is a godly remnant; it is because of divine omnipotence
which refuses to let the devil's lies oust the truth of the gospel
from the world.

It is this fact which adds to our confidence. It is not simply
that we now see godly men maintaining the historic faith.
There will still be such in the days ahead until the Lord Him
self returns. We need not trouble ourselves with the possibility
that the truth may finally be eclipsed, and the true Church
finally perish. We have the words of Christ, 'I will build my
church and the gates of hell shall not prevail against it'
(Matthew 16 : 18). We have His confident words, 'This gospel
of the kingdom shall be preached in all the world for a witness
unto all nations, and then shall the end come' (Matthew
24 : 14). We have the prophetic word of Isaiah ringing with
God-given assurance as he speaks of Christ: 'He shall see the
travail of his soul and shall be satisfied' (Isaiah 53 : 11).

The father of lies is as busy as he has ever been, and in the
churches there are many who are blinded by his deception. It
is no wonder that there are assemblies which still bear the
name of church but are more like a synagogue of Satan. It
need not surprise us if the Lord carries out the warnings of the
early chapters of the Book of the Revelation and removes
altogether the lampstands where churches have ceased to shine.

But still there will be the true people of God on the earth.
Since the dawn of history when faithful Abel died as a martyr

Concluded on page 253
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We continue with our studies in the Acts of the Apostles
and we turn to chapter 2, verse 42. I will read through from
verse 41.

'Then they that gladly received his word were baptised: and
the same day there were added unto them about three
thousand souls. And they continued stedfastly in the apostles'
doctrine and fellowship, and in breaking of bread, and in
prayers.'

If one were to translate that verse very literally you would
put the definite article in-'They continued stedfastly in the
apostles' doctrine and in the fellowship and in the breaking
of the bread and in the prayers'.

In Acts 2, and indeed in the whole book of the Acts of the
Apostles, we see the development of a healthy church life.
We· see men and women listening to the preaching of the
gospel, and as the gospel makes its impact upon them, as they
are convicted by the Spirit of God, they ask, 'What are we to
do?' The reply that we were considering together last Sunday,
the reply of the apostle, is quite straightforward: 'Repent and
be baptised everyone of you for the remission of sins and you
shall receive the gift of the Holy Spirit. For the promise is
unto you and to your children, and to all that are afar off,
even as many as the Lord our God shall call.' This is a
promise of blessing that reaches not only to those who hear, but
reaches beyond them to their children, to their descendants,
indeed to as many as the Lord our God shall call from the far
ends of the earth. This is the world-wide call of the gospel. So
it goes on to describe the consequences of the response to the
call of the gospel. 'They that gladly received his word were
baptised.' They accepted the full command that came through
the apostle Peter. He said, 'Repent and be baptised', and they
that received his word were baptised and the Lord added to
them about three thousand souls. And they continued sted
fastly in the apostles' doctrine and in the fellowship and in the
breaking of the bread and in the prayers.
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One vitally important mark of a healthy church, as indeed
of a healthy Christian, is this element of continuance. They
continued, they went on-in fact this is one obvious evidence
of the presence of life. If a man is truly born again of the Holy
Spirit he will go on. If a man has merely made a profession
with his lips, if a man has been carried off his feet by the
emotional impact of a meeting, if a man has simply been per
suaded by his friends to make a certain decision, well clearly
very often he will not go on. But when a man has really been
born again of the Holy Spirit, when there is a true work of
God in his heart, when he has the life of God in his soul, then
he will go on. The apostle John put it in another way. He
spoke of those who had been numbered with the people of
God; he said, 'They went out from us but they were not of us;
if they had been of us (if they had really belonged to us) they
would have continued, but the very fact that they have drifted
away indicates that they were not of us.' Continuance is onc
of the marks of the child of God.

One needs to emphasise this because the term 'eternal
security' has been used very frequently to buttress people when
in actual fact they have no grounds for their confidence at all.
They are complacently sure of themselves simply because of Cl

profession of faith which they may have made years ago. Even
though they are giving no evidence today that there is any
reality, they make their appeal to eternal security-once you
are saved you are always saved-and of course that is true,
but the question is, Was the salvation a reality in the first
place? That is why I believe the eternal security of the saints
ought to be balanced by the complementary truth-the perse
verance of the saints. How do I know that a man is eternally
secure? When I see evidence of it in that, by God's grace, he
perseveres to the end. The perseverance of the saints is, I say,
the necessary corrective or the balancing truth to eternal
security. You know that a man is truly born again when you
see evident signs of growth. If a man has simply made a pro
fession of faith and he is nowhere today, well, it is pointless
describing him as one who shows signs of being a Christian.
Yet I find so often that people will simply quote a profession
as if that is the only thing that is required. You read John's
first epistle and he is constantly saying that this is not enough.
Read the Lord Himself and He is saying precisely the same
thing: 'Not everyone that says to me, Lord, Lord (even if he
says it very enthusiastically) shall enter into the kingdom of
heaven but he that doeth the will of my Father who is in
heaven.'
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I say, the evidence of life, the evidence of the new birth is
Ihat a man progresses and continues and goes on; and the
evidence of healthy life is that there is a steady continuance.
A person who is very unwell will continue living, but there is
a vast difference between a mere continuance and a healthy
progress. There is a difference between a child who is very
unwell and a child who is out and about, running and playing
--in one case there is a continuance, but a very feeble con
tinuance, in the other there is a vigorous progress. Now this is
Irue in the life of the Christian and it is true in the life of the
church. There may be progress, but it may be a mere dragging
around, just giving evidence, and no more, that the spiritual
life is there, or there may be a vigorous going forward, a steady
rrogress, a real advance. I believe that here in Acts 2 you see
Christians, you see a church fellowship, with this evidence of
healthy spiritual life. They continued stedfastly, they really
applied themselves to this new life that God had given them.
They gave themselves to the task of living to the glory of the
God who had saved them. They continued stedfastly, they
went on.

So Luke describes the elements which could be noticed in
their progress. They went forward in certain ways. 'They
continued stedfastly in the apostles' doctrine.' The doctrine of
the apostles, the teaching of the apostles, is the teaching of
men who knew the Lord. You will remember the qualifica
lions of an apostle. We were looking a few weeks ago at the
qualifications of Matthias. He had been an eyewitness of the
Lord's ministry, he had been a companion of the Lord right
from the days of Christ's baptism in Jordan right up to the
Resurrection, and he had been an eyewitness of the Resur
rection. So the apostolic doctrine was the declaration as to
who Christ was, what He had done, and it was the means of
linking people to the Lord, because there was only one way of
knowing the Lord and that was through the apostolic testi
mony. Many who were to hear the gospel had not seen Jesus
in the flesh. They had not stood outside the city of Jerusalem
when He was crucified; they had not seen Him after His
resurrection. The only way they could come to know Christ
was through the apostolic doctrine. It was through the testi
mony, the witness of eyewitnesses, that men could come to
know Christ. And the same thing applies to us. Many will
teH you that our authority is Christ, not the Bible, but where
do we find Christ apart from the Bible? Where is Christ to be
discovered apart from the Scriptures, for it is the Scriptures of
Ihe New Testament which are the apostolic testimony. Here
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is where the eyewitnesses have given us the record. Here is
where they have made Christ known. So we go back to the
Scriptures, back to the apostolic doctrine, and in the apostolic
doctrine we find the Saviour. That is why true preaching is a
declaration of apostolic doctrine; that is why teaching within
the church fellowship is a reflection upon apostolic doctrine.

'They continued in the apostles' doctrine.' 1 believe it is
important to notice the order here. They continued in fellow
ship, they continued in the breaking of bread, they continued
in prayers, but first and foremost they continued in the
apostolic doctrine. The doctrine is put in the primary place
and afterwards the other things fall into place. You find this
pattern worked out in the New Testament. Look at the way
the epistles are constructed. Take the epistle to the Romans
for example. First of all there are the great doctrinal passages.
the explanation of what Christ has done, what salvation means,
how a man comes to know the Saviour, how a man is justified,
what it means to be indwelt by the Holy Spirit and the great
purposes of God in election. The doctrinal passages are ex
pounded and then Paul says, 'I beseech you therefore.
brethren, in view of all that 1 have been saying, in view of the
doctrine, 1 beseech you to present your bodies a living sacri
fice'. You get this pattern again and again in the epistles
-doctrine first, and then on the basis of the doctrine, a
practical application.

Now this is something that we need to assert very firmly
today because the whole drift among the churches is to mini
mise doctrine. This is the tendency in the ecumenical move
ment. What do our ecumenical friends tend to say? They say
that the important thing is fellowship, that you must gel
together; and when you get together, when you worship
together and do things together, you will find that many of the
things that appear to divide you are really secondary. And this
is the whole drift of ecumenical thinking. The more they are
concerned about church reunion, so often the less concerned
they are about the gospel. But this is completely remote from
the thinking of the New Testament. First of all you begin with
the doctrine and then you see a healthy church life developing.
First of all you maintain the truth of the gospel and then you
seek to apply it in your individual life and in the life and
witness of the church. I believe we have got to confront the
present ecumenical trend in the churches with this New Testa
ment emphasis; first and foremost we are concerned about the
apostolic doctrine.
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We get a variation upon this theme today, when people will
tell you that we can get together on reaching the outsider with
the gospel, that all kinds of people will come together to reach
the outsider with the gospel. But surely the first question we
have is, What is the gospel? Because if you are not united in
your understanding of what the gospel is, you will confuse the
outsider rather than helping him. It is no wonder today that
the outsider is confused, because he finds so many conflicting
opinions within the churches, and so often he meets this atti
tude that it does not really seem to matter what you believe.
The higher you go in theological circles today the more you
discover men who seem to be saying basically, 'Well, as long
as you have the right attitude, the content of your faith is
secondary'. But in the New Testament what you believe is
vitally important. You cannot go out and witness unless you
are sure of the message to which you bear witness. They
continued in the apostles' doctrine, they put doctrine in its
right place, which is a primary place, and from that point they
were able to live and to witness.

But lest we should simply look at those who are involved
heavily in ecumenical discussions, I believe we have got to
notice that this is a word to evangelicals as well. They con
tinued in the apostles' doctrine and then they got on with the
task. There has been a tendency in our generation to say-Get
on with the task; men need to be saved, men need the gospel,
let's get on with that, let us not pay too much attention to
doctrine; doctrine is simply something that becomes sterile, it
leads to profitless debates and discussion; we must be active;
we must be earnest in seeking for men and women. Again
I would say, you do not find this in the New Testament. The
men who are most concerned to reach others with the gospel
are the men who are most concerned with doctrine. The
apostle Paul-was there ever a missionary like him? Was
there ever an evangelist like him? Was there ever a man with
such a passion for souls? Was there ever a man with such a
passion to preach the gospel? Here is a man who can cry out
from the depths of his being, 'Woe unto me if 1 preach not the
gospel'. 'I am a debtor,' he says, 'both to the Greeks and also
to the barbarians.' 'I am ready to press on and on that men
might come to know my Saviour.' Was he unconcerned with
doctrine? Far from it! It was the very foundation of his
Jiving. It was that which lay at the heart of his preaching. It
was that which nerved his arm and ena'bJed him to persist in
face of discouragement, in face of loneliness, in face of perse
cution and problems of every kind. Tt was because he was
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solidly rooted in the apostolic doctrine that he was able to
stand, that he was able to preach, able to suffer and ultimately
able to die to the glory of God.

What we need today is not more activity. What we need
today is a great deal more solid doctrine in our system, because
activity without doctrine leads ultimately to superficiality, and
superficiality leads to an enfeebled church which will not be
able to meet the increasing opposition which we are going to
encounter. After all, what are we meeting today and what are
we going to meet? We are meeting young Marxists. We meet
them in the colleges. But student circles are no longer enclosed
circles, they are on the streets, they are influencing public
opinion and so on. These young Marxists are dedicated to their
revolutionary task. When I was down in University College,
Cork, a couple of weeks or so ago, the Marxist students from
Dublin were doing house-to-house visitation round Cork,
dedicated to the task of bringing in the revolution which they
believe is going to change the face of this country. But you
know they are not just dedicated activists like a great many
Christians, rushing around trying to accomplish their end.
They are dedicated revolutionaries who know what they are
talking about. We believe that they are seriously in error, we
believe that they have lost touch with the only One who can
give meaning and point to life, namely the living God, but
undoubtedly they are prepared to master their doctrine. They
know the thoughts of Mao, they know the teaching of Kar1
Marx, of Engels, of Lenin, and the others. They know what
they are talking about and that is why they make their impact.
And I believe that if we are going to meet the onrush of error,
if we are going to meet the full impact of Marxism, which I
am persuaded is going to be the real issue with which we shall
have to contend in this country in the next few years, we will
need Christians who are not merely rushing around to this
meeting and that, but who really know what the doctrine is.
You cannot confront a dedicated Marxist with sheer activity,
because he will outdo you in his activity. The only thing that
will confront him, or will confront any man, is the apostolic
doctrine, and I believe we sorely need in these days to get to
know our doctrine.

It may be that some of us need to cut down a bit on our
activities. How often Christians are so busy rushing from here
to there that they never stop and sit down in an evening and
read a serious book. Yet how can we hope to progress if we
are not reading the Word and that which some of God's
servants have been able to dig from the Word? These were
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men who were prepared to search the Scriptures, and because
they searched the Scriptures and continued in the apostolic
doctrine they made a profound impact on the world of their
day. When I read Christian history I find that wherever there
is an impact made through the people of God, it is through
instructed and well-taught churches. You may get a burst of
enthusiasm which appears for a time as something very
marvellous, but so often it leaves a trough behind it. But
where there is an on-going impact it is through Christians,
through a church fellowship, where the apostolic doctrine is in
the forefront. This means, I say, readiness to sit down and
think, to sit down and read, to be present whenever the Word
of God is being taught. May the Lord give to us this hunger
and thirst for His truth.

They continued in the apostolic doctrine and in the fellow
ship. Fellowship is a word that has fallen upon evil days.
Fellowship in many churches means a cup of tea and a biscuit,
or a cup of tea and a great deal more than a biscuit. But
fellowship is a rich word in the New Testament. It is a word
which sums up the quality of life which should characterise
any healthy church. What does the word mean? It means
essentially having something in common. In the old villages
the common land was open to all the villagers. The villagers
had their own allotment, their own plot, their smallholdings,
but there was the common land, and on the common land any
man could graze his sheep or put out his pig or cattle. Now
the word fellowship means literally sharing in common,
because Christians Jre born again into a fellowship. They are
born into a sphere,lwhere they share things in common. What
do we share? Well, we share the same salvation. We have a
common Saviour. We have been brought by the Holy Spirit
to see our common need. We have shared in this realisation
that we are not the good people we once thought we were, that
we are just sinners, guilty, lost and helpless. But by the grace
of God, which we have shared in common, we have been
brought to a common experience of repentance, to a common
experience of faith, to a common experience of the new birth,
of forgiveness through Christ.

We find now that we share so much in common. We have
a common end. No longer are we concerned to live to fulfil
our own ambition, to further our own purposes and ends. We
live now to the glory of God, and we find this is an end we
share with our fellow believers. We have a common hope.
We are not like men and women around us living from day to
day, governed by this life and the considerations of this life.
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We realise now that we are pilgrims on the way to the celestial
city, 'For here we have no abiding city, we seek one to come'.
We are pressing on and we have a glorious destiny. We believe
that God has prepared for them that love Him such good
things as pass man's understanding, and we share this in com
mon. We are in the church militant, fighting together against
the world, the flesh and the devil, and pressing on towards that
heavenly city when we shall meet with the Lord.

We have a fellowship; we share together; we have all things
common; and this has, or ought to have, practical implications.
If we are thus brought together in a fellowship it means that
there ought to be a mutual concern. Now there is, of course,
a measure of concern in the average church fellowship, but it
tends to be a rather sporadic affair. When some member of
the fellowship is very ill or some member of the fellowship is
bereaved, well, naturally we are concerned, but then, after all,
the man of the world is concerned at such a time. When there
is serious illness, when there is bereavement, the next-door
neighbour, who may be a complete pagan, can often be very
sympathetic and understanding. So we must not lull ourselves
into imagining that all is well simply because we are sympa
thetic with one another in times of suffering. True fellowship
means a continuing sympathy, a continuing concern. It means
that we are on the look-out to try to be of help the one to the
other. Take a very mundane example. When I appealed, not
so long ago, for people to provide seats in cars for older
people and people who are infirm to get to church, well,
fellowship, I am afraid, failed rather badly at that point. But
this is what fellowship means-it means being on the look-out
for people who are in need; not necessarily in desperate
physical need, not necessarily sick and dying, but members of
the fellowship have practical needs. Some of them are lonely,
some of them need sympathy, and we need to cultivate sensi
tivity so that we appreciate when they are in need and then we
try to help.

We share together in the fellowship. It is the fellowship. It
is the fellowship of the local church, the company of God's
people gathered together as a family. We belong to that
family and we continue in that family circle. Now one of the
dangers that has grown up over the years, I suppose particu
larly during the last hundred years, is that we have slipped in
the churches into a departmentalising attitude (if I might coin
such an appalling word), we tend to split the local church up
according to age and according to sex. We have women's
meetings and young people's gatherings, and so on, and if we
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are not careful we get into a condition where we m~r the
fellowship, so that you can get the awful situation in the local
<.:hurch where people who meet in this group hardly know the
people who meet in that group. They may encounter one
another on Sunday morning as they are going through the
<.:hurch door, but that is not normally an opportunity of
deepening fellowship-very often you are rushing through the
rain to try to get under cover as soon as possible. I say we
need to be careful. True fellowship is the fellowship of the
<.:hurch and I believe we need to put in the forefront of our
thinking the matter of church fellowship. Our department, our
particular activity-yes, that is fine, but it must not militate
against participating and sharing in the life of the fellowship.

The apostles' doctrine, the fellowship, the breaking of the
bread. Now there has been discussion as to whether in Acts 2
Luke is talking about fellowship meals together or the Lord's
Supper. I do not think, however, that in the Acts of the
Apostles there is a distinction drawn between the two, because
quite clearly in the Acts, as we shall see later on a subsequent
Sunday, and also in Corinth, the Lord's Supper was in the
context of a communal meal. They met together to break
bread and in the setting of that communal meal they had the
breaking of the bread. That is why the definite articles pin
point here that he is talking, not just about the communal
meal, but of the breaking of the bread and the sharing of the
cup in remembrance of the death of the Lord. And those who
are 'going on' are those who meet together around the Lord's
Table. At the Lord's Table they realise their fellowship the
one with the other. That is why we share a common loaf and
share a common cup-at least that is why Christians did share
a common cup until the last few years, when considerations
of hygiene· overcame them and in many circles they ceased to
share a common cup. There are many Christians, of course,
who still share it and, frankly, this is where they could teach
many of us something in the sharing of the common cup,
because there is a symbolism in it. You get it in 1 Corinthians
-'one bread, one cup'. We break the common loaf, we share
the common cup, and together we are learning the meaning of
true fellowship. The moment you have something individual,
individual cups and individual bits of bread cut beforehand,
well, you have lost something of this element of oneness, of
sharing together, of being together around the table, breaking
the one loaf together, sharing the one cup together, knowing
the fellowship of the people of God.
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The apostles' doctrine, the fellowship, the breaking of the
bread, and the prayers. Now why does he put it in that way?
Why does he not say, 'They continued stedfastly in prayer
together'? No, he says, 'They continued in the prayers'. Well.
the early church emerged out of a Jewish background. You
can see in the Acts that, in the early chapters, they were still
attending the temple, and in the temple there were the stated
hours of prayer. You remember the miracle that is recorded
-Peter and John went up to the temple at the ninth hour, the
hour of prayer; there were the stated hours and they went at
the stated hours to prayer. So the church meeting together had
its stated hours of prayer. They gathered at certain times in
order to pray. That does not mean to say that they were not
praying constantly on other occasions. I would imagine that
when they met together in their homes, they did not do what
we so often tend to do, just discuss this and that and then say
'Goodnight'; they got together and they prayed together. But
there were the stated hours, the times when the church
gathered, and when the church gathered to pray then they
were present.

This is the mark of. a healthy church, and this is why one
has got to say we have very few healthy churches today-very,
very few healthy churches, because it has become typical of
church life that if you have a third of the membership at the
church prayer meeting this is considered to be really good, and
the fact that we can muster maybe fifty people at a prayer
meeting would in many circles today be considered to be quite
marvellous. People say to me, 'How marvellous to get so
many at the prayer meeting'. But I say that this is a very
unhealthy condition to have a third of your membership at the
prayer meeting, and quite often not even a third of the mem
bership, because sometimes quite a number of the forty or fifty
may not be members. So I say, this is a very unhealthy state.
A healthy church is one that when the church gathers for
prayer all the people of God are present. Now I know that in
normal family life when children are small, obviously only one
of the parents can be at the church prayer meeting, but when
you have made that kind of allowance, and made allowance
for the person who may be working late and may have particu
lar duties which preclude his coming-when you make all
those allowances, you have still got to ask, Are we an on-going
church? Are we a healthy church? Do we continue stedfastly
at the times of prayer when we meet to seek God's face?

A .healthy church-this should be what we covet before
God. To a healthy church, a growing church, a developing
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church, a progressive church, a church to which God is adding
men and women. Well, this kind of church is not produced
just as easily as all that. Some people are looking for the
kind of production like a conjuror pulling a rabbit out of a hat.
Healthy churches do not emerge quite so easily. There is no
magic in it. There is sweat and toil. You continue stedfastIy
in the apostles' doctrine, you apply yourself to the Word-the
apostles' doctrine, the fellowship, the breaking of the bread
and the prayers. God give us grace that we might so apply
ourselves that we might see increasingly a healthy church
fellowship, and from a healthy church fellowship, a reaching
out to men and women around us who are sorely in need of
Ihe gospel of the grace of God.

C()ncluded from page 242

there has not lacked a living testimony. Nor will that testi
money ever fail. I will reserve me a remnant! . This is the
divine assurance, and because God is on our side the remnant
is never a force to be despised. Indeed, again and again, in
days of revival it has scattered the enemies of God and become
a powerful army.

So away with depression and over-anxious fears! Our God
is King. The modern purveyors of error are as much subject
to His control as was Balaam so many centuries ago. The
hand of judgment which fell on the false prophet Bar-Jesus
in Cyprus in Paul's day is as powerful as ever. Our task is to
maintain vigorously the faith once for all delivered to the
saints. Our responsibility is to preach it far and wide. Our
confidence is that the Lord of hosts is with us. Our assurance
is that 'Jesus shall reign'. H. M. CARSON.

It is the work of Christ viewed in terms of sacrifice, that
thrusts into the foreground the high-priestly office of our
Redeemer. It is the prerogative of the priest to offer sacrifice
and only in the exercise of His prerogative as the great High
priest of our profession did Jesus offer Himself. He was
'called of God an high-priest after the order of Melchizedek'
(Hebrews 5 : 10). Here the uniqueness of Christ's sacrifice is
further demonstrated. He offered Himself, and the sacrifice
He offered was Himself. He acted as both priest and offering
cl Hebrews 7 : 27; 8 : 3; 9: 14, 25; 10: 5-9) and thus purged
our sins. The transcendent perfection, efficacy and finality of
His sacrifice reside in the transcendent character of the offer
ing and the dignity of His priesthood.-JoHN MURRAY.
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Doctrinal Definitions
PAUL TUCKER

THE MISERY OF MAN'S STATE BY NATURE
Ephesians 1 : 15; 2 : 7

Not only does man need justification because he has sinned
against God but he also needs regeneration. What is the
difference between justification and regeneration? Justification
has to do with our standing before God, with our status. It is
nothing we do for ourselves. In response to our faith in the
Lord Jesus as our Saviour, it is something that God does for
us. He puts us in Christ and He looks upon us in Christ and
He imputes the righteousness of His Son to us. But regenera
tion is something that happens within us. It is the result of
a subjective work of grace. The man who is regenerate is the
man who has been brought to spiritual birth. In Romans Paul
is arguing that because man is a sinner he can never be accept
able in the sight of God. Therefore, he needs justification.
Here in Ephesians 2 Paul is arguing that because man is in
such a wretched state by nature he needs regeneration. In
chapter 1 : 18 he is praying that the Ephesians may know 'the
exceeding greatness of His power to usward who believe'. And
in the opening verses of chapter 2 Paul is developing that
prayer: God has already demonstrated His power in that He
has raised Jesus Christ from the grave and set Him at His own
right hand in Heavenly places and made Him to be head over
all things to the Church. There is another proof of that power,
namely, that you have been raised from the sepulchre of sin
to new life in Jesus Christ. The Apostle Paul sets out to show
these Ephesians what they really were like before they were
born again. And what Paul does in these first three verses of
Ephesians 2 is to give a complete summary of man's natural
condition.

1. MAN IS DEAD.

You will notice in verse 1 the words 'hath he quickened' are
in italics. That means they are not in the original, but the
translators have supplied them in order to give the sense of
the statement. See verse 5. The great thing Paul emphasises
in the first verse is not the fact that we have been quickened.
but the fact that by nature we were dead. The Revised
Version gives 'dead through trespasses and sins'. This
is considered a better translation. These Ephesians were not
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dead because of their trespasses and sins, but their trespasses
and sins were an evidence that they were dead. The reference
here is to moral and spiritual death. There is no reference here
to physical death. You cannot say anything further of a man
really than that he is dead. That is something categorical. 1:t is
final. And you will find again and again in the New Testament
this term is used of the unconverted. It means to be separated
from the life and knowledge of God, even as James tells us that
physical death is the separation of the spirit from the body
(James 2 : 26). Spiritual death is caused by the separation of
the soul from God. Sin became a separating factor between
the holy God and the man who sinned. See Ephesians 4 : 18.
Spiritual death means that a person is separated from fellow
ship with God and cut off or alienated from the life of God.
There is no belonging to God, no identity with God, no love
toward God, no fellowship with God. Sometimes you can tell
the meaning of a word by looking at its opposite. The Lord
.Jesus tells us that spiritual life is found in the knowledge of
God (see John 17 : 3).

n. MAN IS CONTROLLED.

The unbeliever is controlled by a triple alliance, a triple
enemy. 1. By the world (verse 2). The word 'course' would
be better translated 'age' and 'age' reminds us that this world
is a passing world, it is a temporary world, it will not go on for
ever. Here were a people controlled by that which was tem
porary, transient, passing. The world here means the world
outlook, not the world physical and material. It means a
mentality and outlook, the world's standards and maxims
which are in no way conformable to God's will; life and society
organised apart from God. People are governed by the
fashions and ambitions of this world. Although it would be
better to use the word 'age', I think we must agree that the
word 'course' is a very graphic illustration (verse 2). We are
acquainted with the meaning of the race course, where every
thing goes the same way, towards the same goal. Everyone
would be astonished if one turned round and went the opposite
way. And yet that is what conversion is.

2. By the evil principle of spiritual power. 'The prince of
the power of the air.' Satan resides with his wicked spirits in
the atmosphere but he operates upon this earth in the minds of
the unconverted. The word 'worketh' (verse 2) is very strong
word. It means the outgoing of energy. It is used in Philip
pians 2, 'Work out your own salvation with fear and trembling,
for it is God who worketh in you'. God actively working in the
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believing heart, enabling it to will and to do of His gooo
pleasure. Here it is the spirit of evil working actively and con
tinually in the children of disobedience. They may not be
aware of it. They may not be conscious of it, but there it is,
they are controlled.

3. By the flesh. Do you see what a complete summary this
is of the state of the unconverted? (verse 3). The Jew could
not exempt himself; he was involved as much as the Gentile.
LOOK AT YOUR BIBLE CAREFULLY. Every word is important
here. The Apostle Paul makes a general statement when he
refers to 'the lusts of our flesh', but then he becomes particu
lar and he goes on to speak of 'the desires of the flesh and 0['

the mind'. 'Lusts' in the Bible very often simply means 'a
strong desire', and that is what the word means here. It is not
necessarily an unwholesome and unpleasant desire, but any
strong craving. The some word was used by the Lord Jesus
in Luke 22 : 15. Notice the word 'flesh' comes twice. Paul
uses the term 'flesh' here in two different ways. First in a
comprehensive way, 'the lusts of our flesh', and there he means
the whole of the unconverted man, our unregenerate nature,
what we were before our regeneration. But then he goes on
and speaks of how we behaved in our personality before we
were saved. 'Fulfilling the desires of the flesh.' He begins to
split the personality for the sake of analysis. The reference is
to our animal desires, our appetites, eating, sleeping, drinking,
sex, and all these physical appetites. 'And of the mind.' Then
he comes to the higher elements of our personality, our think
ing, affections, emotions. Prior to our conversion we were
controlled as to our unregenerate nature by unworthy desires,
all of us, and we were fulfilling those desires. They are good
in themselves. Everyone of them has been given to us by
God, but the moment we try to gratify them to excess or in a
way that God does not allow, then from that moment onward
those legitimate appetites become sinful. And there is the
higher part of our nature. Even though a man may to a certain
extent control the outward behaviour, yet very often in the
realm of the mind, he allows his mind to run away with him
entirely. 'Desires of the mind' speak to us of all those sins of
the spirit, envy, malice, pride, uncharitableness.

Ill. MAN IS CONDEMNED.
Here is a point that we would gladly overlook. But Paul

has this to say of the unsaved, and of every believer as to his
original condition, , ... and were by nature the children of
wrath even as the rest of mankind ... ' So the unconverted
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Illan is under the condemnation of God, destined to be lost
unless the grace of God reaches him and unless he repents and
believes the Gospel. There is a lot of misunderstanding about
the wrath of God, because people think of it in terms of human
wrath. But God's wrath is not that kind of wrath. God is not
given to bodily passions, or petulance, or outbursts of temper.
God exercises His glorious and blessed balance of nature and
is not in any way influenced by human actions making Him
vindictive or angry as a human being might be. Wrath is just
another way of speaking of God's hatred of sin, of God's
righteous indignation of all that is dishonouring to His holy
name. Wrath is an aspect of the love of God. If a man will
not accept God's way of salvation, then he must accept the
I)unishment for his sins which is an expression of God's hatred
of sin and His indignation against sin. See John 3 : 16, 26 and
I Thessalonians 1 : 10. Why did the Lord Jesus Christ die
upon the cross? He died to deal with sin. And there is in the
cross this element of punishment. The wrath of God that was
our due upon the Lamb was laid. God Himself was in Christ,
God was suffering with Christ; we cannot divorce the Trinity.
But there is this element, that sin was punished in Christ. The
very word 'propitiation' carries within it the idea of the wrath
of God being appeased. It was God who provided the pro
pitiation, it was a God of love who provided the sacrifice that
would appease His wrath.

Having spoken of the wrath of God, Paul goes on to speak
of the love of God (verses 4, 5). When we see that God is a
holy God, and that sin must be punished and that God must
be wrathful against sin, yet provides the very atonement by
means of which His holiness can be honoured and the sinner
can be pardoned on a righteous basis, we get a larger concep
tion of the love of God than ever before. His love proves
greater even than His wrath and His mercy rejoices over
judgment. This is the mighty message of the Gospel. None
need come into condemnation but all may be delivered. What
God has done for us, He can do for others. Every conversion
is a miracle of grace. A man dead and controlled by the
world, flesh and devil, and under condemnation and destined
to perish can be lifted out of that wretched state and brought
into the Heavenly places to sit with Jesus Christ even now by
faith and throughout the countless ages of eternity to rejoice
in the glory and love and grace of the Lord Jesus Christ's
presence in Heaven. This is the greatness of our Gospel, let
us not minimise it by having false conceptions of the nature
of man.
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God's Word
Our Lamp

lAMES RUNYON

In opposition to the philosophy of our day, the Bible
declares that man has a chief end and that this end can be
known; to use the words of the Westminster catechism, 'Man's
chief end is to glorify God and to enjoy Him forever'. For
those who have come to understand this, the question natur
ally arises, 'What means are available for directing us how to
glorify and enjoy God?' Again, the Bible speaks loud and
clear; its divine Author declares that His Word is the only sure
means of directing us in our efforts to fulfil the chief end of
our lives.

Many people today accept the Bible as a source of help and
inspiration to guide them in their way of life. They find many
portions of Scripture comforting and encouraging. Yet, they
choose what they find easy to understand anp pass over with
little or no qualms of conscience those things which speak of
God's absolute holiness and justice, of man's bondage in sin,
of the day of judgment and of hell. Such people are not really
accepting the Scriptures as their rule of faith and practice at
all! No; they are a rule unto themselves and merely look to
the Bible as a source (perhaps only one of many sources) of
inspiration to help them in their search for truth. They are no
better than the heathen: they are both in the god-business for
themselves. Such people fail to see that their main problem
lies within themselves; their understanding is perverted; they
are in bondage to their own wayward natures, and what is
worse they are blind to this wretched condition of theirs.
While passing judgment upon others, they utterly fail to see
the same sins in themselves. Many of those who see a need of
salvation fail to see the real depth of their need, for they main
tain that they must have a part in obtaining their salvation
through their good works. They fail to see that it is their
pride that motivates them to believe that they must contribute
to their salvation.

Man must have an objective standard outside himse)f
outside of human origin. The only place that such a standard
can be found is in the Bible, the Word of God. Man needs
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I'cvelation if he is to know who he really is, for the sinfulness
pr his heart keeps him from truly knowing himself. Any
~Iundard of his duty which fails to convict him of the depravity
llr his own heart and of his utter inability to please his Creator
III his own strength is a false standard. Furthermore, any such
I'ule of life which leaves him contented with himself, without
ft:ar, without anxiety, without humiliation, is at its best greatly
deceptive. Yet, all religions apart from Biblical Christianity
ure based on such a rule of life, for they all presume to give
lIlan the hope of pleasing God-if not wholly, at least in part
-by his good works. Biblical Christianity boldly declares that
man has no good works to offer to God. Indeed, 'all his
righteousnesses are as filthy rags' (Isaiah 64 : 6).

There is a second reason that man is utterly dependent upon
rcvelation from God. A man can know much about the world
he lives in by making a scientific investigation of it. When it
comes to one man seeking to know another, however, the
situation drastically changes; he may know very little if any
thing about the other by a scientific study of him. Only as the
man begins to communicate and to express his thoughts and
cmotions can he be known. If this is so on the human level,
where there is a similarity of experience to aid in the process
of understanding, how much more is this so in man's efforts
to know God, his Creator! If man is to have any hope of
knowing God, God must reveal Himself to man.

This is exactly what God has done: God has revealed Him
self in the writings of the Old and New Testaments. The
detailed fulfilment of prophecies, the miracles, the impartiality
of those men of God who wrote the Scriptures (who did not
spare to set down their own failings), the unity and agreement
of the Scriptures, the influence of the Bible on men and nations
who have received it, the indestructibility of Scripture-all
these bear witness to the fact that the Bible is none other than
the Word of the living and true God. In addition, there is the
witness given by the nature of its contents. The subjects dealt
with are so profound and mysterious that no man could have
known it, had it not been divinely revealed. Spurgeon has
testified, 'The doctrine of the atonement is to my mind one of
the surest proofs of the divine inspiration of Holy Scripture.
Who would or could have thought of the just Ruler dying for
the unjust rebel? This is no teaching of human mythology or
dream of p.oetical imagination. This method of appeasing
God's wrath toward man's sin is only known among men
hecause it is a fact: fiction could not have devised it. God
Himself ordained it: it is not a matter which could have been
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imagined.' 'Bad men or devils would not have written the
Bible, for it condemns them and their works ... good men or
angels could not have written it, for in saying it was from God
when it was but their own invention, they would have been
guilty of falsehood, and thus could not have been good. The
only remaining being who could have written it is God-its
real Author' (Flave}).

So far we have sought to show the need to receive the Bible
as our sole rule of life and faith. It is not to be merely a
source of truth from which we may pick and choose to our
own liking, for we have seen that we are utterly dependent
upon God to reveal Himself to us, and further, we have seen
that man's depraved nature prevents him from being an able
judge. For us to tamper with the teachings of the Bible is to
betray our only means of ever knowing God as He really is.

Someone may now object by saying, 'You are assuming that
all the teachings of the Bible are clear as crystal. But, these
teachings must all be interpreted. Thus, ultimately, man must
be the final authority.' Three things ought to be mentioned in
this connection. First, the teachings of the Bible do not stand
alone: all the important doctrines concerning man's salvation
are described in many different places throughout the Bible,
Thus, Scripture can and must be used to interpret itself. A
literal interpretation of the fall of man (which is first described
in Genesis chapter three) is used as the very foundation of the
Apostle Paul's argument (in 1 Corinthians chapter fifteen)
dealing with the death and resurrection of Jesus Christ.
Second, the authority of the Bible and the authority of Jesus
Christ stand or fall together. Christ fully endorsed an the
writings of the Old Testament as being literally true, quoting
them frequently in His teaching. His recognition and use of
the authority of the Old Testament was not superficial and
unessential. It was at the heart of His teaching concerning His
person and work. If we accept the authority of Jesus Christ.
then we are obligated (at least if we are honest with the facts)
to also accept those Scriptures which He insisted could not be
broken. Third, when Jesus Christ ascended into heaven, He
sent His Spirit 'to teach . . . all things, and bring all things
to ... remembrance'. He is the Spirit of Truth, Who came to
guide the true follower of Christ into all truth.

Surely, the God Who created an things for His glory and
Who miraculously revealed Himself in the pages of Scripture
'is fully able to bring His people to a correct interpretation of

Concluded on page 27
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The Puritans
at Oxford
1647-1660
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(being the substance of a paper read at Westminster
Theological Seminary, Philadelphia, in April 1972)

PETER TOON

I have called this paper 'The Puritans at Oxford' although
I have some reservations about the use of the term 'Puritan'
during the Commonwealth and Protectorate, 1649-1659.
Anthony Wood, who lived at Oxford in the 1650s and who
later wrote A History of the University of Oxford and other
books, did not use the word 'Puritan' to describe the men who
ruled in the Colleges, Halls and Convocation. Rather he
preferred to call them either Presbyterians or Independents.
Current English historians adopt the same position. However,
for the purposes of this paper, I will use the term 'Puritan' as
a synonym for either those puritans who became Presbyterians
or for those who became Independents. Let us begin with
Wood's description of the character and emphases of the new
rulers of Oxford between 1647 and 1660. I hope this biased
account will help to stimulate interest in the topic.

First he criticised their antagonism to traditional religious
dress and language:

'Scorning at anything that seemed formall; laughing at a
man in a cassock or canonicall coat or long cloak to the
heels, at those praying with hats before their eyes when
they come into the church or kneeling down against a
pillar or form. Scorning and laughing at those that used
the Lord's prayer. Never stiled any church by the name
of 'St.' as 'St. Marie's' oS. Peter's' etc.; but 'he preached
at Marie's, Peter's, etc.'

He admitted they were zealous in preaching and able dis-
putants although he did not like their emphases.

'By constant preaching and praying they worked verie
much upon the affections of people, and some in so great
manner that they proved no better than crazed people, or
such that are dreamers of dreams, that pretend to revela
tions, to be instructed by visions; their meetings too often
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(as I have told you), which took up the time of some
zealous scholars that they had not time and would nol
study philosophy. Disputing constantly, and many good
disputants then bred up, especially in philosophy; for
divinity I think none had, for fear or respect for the
fathers and schoolmen. and scholars made use of them
in disputing. Philosophicall disputations often in the
Greek tongue in those times (but since this restauration
seldome or never); but fighting in the schoo1es and other
times in the streets (to the great scandal! of the gowne).
frequent, due to intensity of debates.'

He also admitted that there was much talk of practical
divinity.

'The sale of books very much, practicall divinity and
quaint discourses.'

Within the parish churches and college chapels organs and
choirs were not to be heard. But

'they used to love and encourage instrumental musick:
but did not care for vocall, because that was used in
church by the prelaticall partie.'

Most of the students came from families whose social
position had been uplifted during the Civil War.

'Many also of them that were the sons of upstart gentle
men, such that had got the good places into their hands
belonging to the lawcourts and had bought the lands of
the clergy and gentry, were generally very proud, saucy.
impudent, and seldom gave respect to any but the leading
person. As for any of the old stock, they laughed and
flouted at them, scarse gave them the wall, much less the
COmmon civility of a hat: and so it was that the antienl
gentry of the nation were dispised.'

Wood readily admitted that discipline was 'strict and
severe'. No stage-plays, may-pole dancing, swearing, cursing
or frivolity was allowed. But he could not understand why
certain scholars and dons dressed like gentlemen instead of
academics.

'The inferior sort of juniors went verie lavishly in their
apparell; they alwaies wore hats with ribband, powdred
hair, lac'd bands and tassel! or snake-bow band strings.
half-shirts, and long cuffs: and no wonder, seeing Dr.
John Owen when vice-chancellor had alwaies his hair
powdred, cambric band with larg costly band-strings.
velvet jacket, his breeches set round at knee with ribbons
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pointed, Spanish leather boots with Cambrig tops, etc.
And all this was in opposition to a prelaticall cut.'

But all in all he accepted that the University flourished in
numbers.

Leaving aside his sarcasm we may note that Wood has
grasped the essential characteristics of the puritan rule: the
anti-prelatical, anti-ceremonial emphasis, the encouragement
of preaching and practical divinity, the strong discipline, the
high academic standards, and the changing social background
of students. Since he took it for granted he does not mention
that in one all-important area they made virtually no changes
at all-that is in the basic syllabus for the B.A. and M.A.
degrees.

In order that we may sensibly evaluate the criticisms and
comments of Wood we need to provide a brief survey of the
history of the University both immediately before and during
the Puritan rule there. In the decade before the Civil War
began, Oxford, like the English Church, was under the strong
influence of William Laud, who became Chancellor of the
University in 1630 and Archbishop of Canterbury in 1633.
Noticeable changes took place in the general discipline, in the
theology of lecture-room and pulpit and in the worship in
College chapels and parish churches. Even Laud's critics (of
whom he was not short!) had to agree that the improvement
in discipline was acceptable. Perhaps the greatest monument
to his Chancellorship was the ratification of new Statutes; the
King and his Queen attended Oxford for the occasion. The
purpose of the Statutes was to bring the University and its
many activities under careful control; to bring order into all
aspects of academic and social life. They aimed to achieve
that uniformity in educational practice which he also sought
in the National Church. In the realm of theology, debates on
such topics as predestination and reprobation were expressly
forbidden. Laud expected that non-controversial topics-the
doctrines of the Apostles Creed and the basic duties of
religion-would be expounded and urged upon the young
men. Accompanying these restrictions in theological debate
and exposition was a tremendous increase in ceremonial (e.g.
bowing at the name of Jesus and to the 'altar'), organ playing
and vocal choral music in worship. Gold and silver that had
been saved in College chests for many years was now brought
out to be used to pay for the beautifying of churches.

As we would expect, by both Puritan and moderate Angli
can Laud was called an 'Arminian' and a 'Papist'. Since the



264 The Gospel Magazine

theology he favoured and encouraged was without any empha
sis on the sovereign, free grace of God he was dubbed
'Arminian' and since he placed great weight on ceremonial
and the sacraments he was dubbed 'Papist'. Technically
speaking he was neither an Arminian nor a Papist. He
was an English high-churchman, but in the charged
atmosphere of English religion during the eleven years'
tyranny of Charles I (I629-1640) and the heated 1640s
what he technically was did not matter. What was impor
tant was what he seemed to be! In a sermon preached
before Parliament in 1646, John Owen, who personally
experienced Laud's rule at Oxford from 1630 to 1637.
spoke for many Englishmen when he described Laudianism
as follows:

Such were the innovations of the late hierarchists. In
worship-their paintings, crossings, crucifixes, bowings,
cringings, altars, tapers, wafers, organs, anthems, litany,
rails, images, copes, vestments-what were they but
Roman varnish, an Italian dress for our devotion, to
draw on conformity with that enemy [the Pope] of the
Lord Jesus.

But Laudianism was more than ornate worship:
In doctrine~thedivinity of Episcopacy, free-will, falling
from grace, authority of the Church-what were they but
helps to Sancta Clam, to make all our Articles of Religion
speak good Roman Catholic.

Tt was a mild form of Roman Catholicism!
When Civil War eventually broke out in 1642 between the

King and Parliament it was to be expected that Charles I
would choose Oxford as his capital. London was firmly in the
hands of Parliament but Oxford, tniined by Laud to accept
the doctrine of the divine right of kings and high-church
theology, was a city wherein His Majesty could and did find a
loyal people. Divines preaching before him at Christ Church
and St. Mary's expounded to his satisfaction the justice of his
cause; young scholars enlisted in his army and the University
press used its resources to publish manifestoes on his behalf.
So for four years until April 27, 1646, when Charles made his
escape disguised as a servant, education virtually ceased in the
distinguished Colleges, Halls and Schools of the University.
'Instead of Logicke, Physicke, School-converse,' wrote one
undergraduate,

'I did attend the armed troops of Mars,
Instead of Books I sword, horse, pistols bought
And on the field I for degrees then fought.'
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Possibly only one aspect of the life of the University continued
after 1642 as before the dawning of that fateful year. The
worship in the chapels and churches was of the high-church
variety-a fact that helped to make the soldiers of the New
Model Army determined to capture the city.

All the ornate worship soon ceased after General Fairfax's
army entered the city. '1 verie much desire the preservation
of this place (so famous for learning) from ruin,' he told the
Privy Council, who were in the city and who wisely decided
to surrender without a long siege. Having captured the city,
the next problem was what to do with the University. Amongst
the soldiers of the New Model Army and certainly amongst
the sects of London there was a vociferous minority who called
for the abolition of the Universities, which to them seemed to
be centres of heathen (i.e. Greek and Roman), antichristian
learning. But the senior army officers, the Presbyterians and
Independents in Parliament, and the majority of the puritan
brotherhood of preachers wanted to reform the theology and
worship at Oxford in order to make this ancient university a
great centre of Calvinistic learning, as were certain European
Universities.

However, to reform Oxford was no easy task. Very few
students were enrolled and the vast majority of the tutors,
fellows and Heads of Colleges were opposed to the aims and
ideals of Calvinistic Puritanism. So Parliament decided that
whilst the army kept order in the city, seven leading preachers
from the Westminster Assembly who had had an Oxford
education should go to Oxford in order to use the pulpits to
expound the cause of Parliament and explain its Biblical basis.
The work of these Presbyterians (Edward Reynolds, Henry
Wilkinson, Francis Cheynell, Robert Harris, Edward Corbet,
Henry Cornish and Henry Langley) was hampered by self
appointed preachers from the army who challenged many of
the assumptions of the divines and challenged them to public
debate. The rift between the essentially conservative Presby
terians and the essentially radical sectarians (the left-wing of
£ndependency) was beginning to show. No longer was the
puritan movement united.

On May 1, 1647, the Ordinance for the Visitation of the
University was published by Parliament. Twenty-four men
were appointed as Visitors to inspect every College and Hall
in order to expel intransigent royalists and install faithful
parliamentarians. For convenience we may say that the
Puritan rule and education at Oxford effectively begins from
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this date. The thirteen years of this rule may be divided into
three distinct phases:

(a) 1647-1650. The Years of Presbyterian dominance:
reformation and renewal.

(b) 1650-1658. The Years of Independent dominance:
consolidation and expansion.

(c) 1658-1660. The reappearance of Presbyterian influence.
We shall look at these three periods in turn.

(a) 1647-1650
According to Anthony Wood the University in 1646 'was

exhausted of its treasure and that little could be procured
abroad for its subsistence'. 'Its rents were in a miserable con
dition'; it was 'deprived of its number of sons'; 'lectures and
exercises had for the most part ceased' and 'those few scholars
that were remaining were for the most part . . . much de
bauched and become idle by their bearing arms and keeping
company with rough soldiers.' 'The Colleges were out of
repair, their treasure and plate gone, the books of some
libraries embezzled and chambers in the Halls rented out to
laics.' In a nutshell, 'there was scarce the face of a University
left, all things being out of order and disturbed'. To restore
the face of the University was the task of the Committee of
Parliament and the Visitors.

For over a year after the occupation of Oxford by the
victorious army of Parliament, academics and students of the
old order resisted any change. Convocation, the supreme
court of the University, appointed a powerful committee
(Delegacy) of some of its most able divines. They included
Samuel Fell, Gilbert Sheldon (the future Archbishop) and
Henry Hammond. These men defended the status quo and
played for time since the national situation was very flexible.
Presbyterians and Independents were divided; the army and
Parliament were in contention; and the King made overtures
to all parties. Their efforts came to nothing, but they gave
the Visitors a trying time. Only a minority of the 24 Visitors
actually functioned and these were all divines-e.g. Edward
Reynolds, the two Henry Wilkinsons, John Wilkinson, Chris
topher Rogers and Francis CheyneIl. They were empowered
to visit all Colleges and to administer the Solemn League and
Covenant and the Negative Oath, to examine all books, statutes
and accounts and to expel all who refused the oaths or who
were teaching Arminian, Socinian or Popish errors.

'The formal work of the Visitors began on September 29.
1647, with a solemn service of worship with suitable sermons
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from the divines. Afterwards it was publicly stated that the
Heads of Houses were required to send in their College books
and accounts for inspection and the Vice-Chancellor, Dr.
Samuel FeU, was required to appear in person. But Fell
refused to appear and the Heads proved troublesome. There
was much letter-writing and many visits to London to the
Committee for the Universities. Eventually the latter decided
that the Earl of Pembroke, the Chancellor, should personally
visit Oxford in April 1648 to preside over the installation of
his nominee, Edward Reyno1ds, as the new Vice-Chancellor,
and Joshua Cross and Ralph Button as Proctors. Reynolds
also became Dean of Christ Church, replacing Fell in both
the Vice-Chancellorship and the Deanery.

Then began the systematic visitation of all the Colleges.
Ten of the eighteen heads were ejected, six submitted, and two
died before the visitation affected them. Most of the public
professors, orators and Canons of Christ Church were also
ejected. Their places were taken by distinguished members of
the Westminster Assembly (e.g. Henry Wilkinson became a
Canon of Christ Church) by former dons of the University
(e.g. 1. Hoyle became Regius Professor of Divinity and Francis
Cheynell Lady Margaret Professor) or by Cambridge scholars
(e.g. Seth Ward became professor of astronomy). Within a
few months the leadership of all aspects of University life was
in new hands.

Next in turn for ejection were the junior members of the
Colleges. 'Do you submit to the authority of Parliament?'
they were asked. And they gave all kinds of answers with
every shade of ingenuity expressed. Every sort of spirit is
to be traced, from the jaunty, contemptuous and sometimes
witty answer of the seasoned Cavalier regarding the loss of his
Fellowship or scholarship just as he would a bullet in battle.
to the pitiful, almost agonised wail of the man who is giving
up all with infinite reluctance for conscience' sake, and thinks
he may even yet soften the hearts of his judges. Some sub
mitted, but in all there were nearly 400 ejections in the
eighteen Colleges and five Halls.

One of those who suffered for his principles was John Fell.
son of the former Vice-Chancellor. Later he wrote:

Within the compass of a few weeks an almost general
riddance was made of the loyal University of Oxford, in
whose room succeeded an illiterate rabble, swept up from
the plough-tail, from shops and grammar schools and the
dregs of the neighbour University.
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Naturally this is biased, coming as it does from someone who
bore a grudge. A more balanced account was left by Philip
Henry, who is recorded by his son (Matthew Henry, the
Biblical commentator) as thinking that

milder methods might have done better and would have
been a firmer establishment of the new interest; but con
sidering that many of those who were put out ... were
exasperating in their carriage towards the Visitors and
that the Parliament, who at that time rode masters, had
many of their own friends ready for University prefer
ment ... it was not strange they took such strict methods.

Though the methods of the Visitation and expulsions can be
debated indefinitely, it is probably fair to assume that in
intellectual gifts and academic ability those who were
'intruded' were the equals of those who were ejected.

By the Spring of 1649 the academic life of Oxford was once
more following its normal routine. Most of the Halls and
Colleges had their full complement of undergraduates and
graduates preparing for the RA. and M.A. degrees and the
number of matriculations was around 400, the same figure as
in the 1630s. In London, however, things were far from
normal. Charles I was no more. Having been found guilty of
levying war on the Parliament and nation, he was executed on
January 30, 1649, outside Inigo Jones's handsome banqueting
hall at Whitehall. The seat of power now lay with the senior
army officers and with the Rump of the Long Parliament. And
that power was seen in Oxford in May 1649 when Generals
Fairfax and Cromwell made a State visit to the University.
The pomp and ceremony would have reminded those with
long memories of the visit of Charles I and his Queen in 1636
during Laud's Chancellorship. Both generals received the
degree of Doctor of Civil Law whilst some of their officers
received honorary Masters degrees. Though their visit in
cluded several sumptuous banquets, there were no stage-plays
as when Charles had visited. Instead they played bowls on
Magdalen College green and heard orations and sermons from
leading Oxford speakers.

To the untrained observer it may have seemed that all was
well as the distinguished visitors took their carriage back to
London. But in fact further trouble was brewing. The purged
House of Commons decided to impose a test of loyalty on the
English. All men over eighteen years of age, especially those
in places of responsibility, were required to take the Engage
ment, a promise to be faithful to the Commonwealth esta~
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lished without King or House of Lords. The idea was to
encourage loyalty to the new rulers (the Rump of the Long
Parliament and the army officers), but for some citizens it was
not easy to forget that only seven years earlier they had taken
the Solemn League and Covenant. At Oxford several of the
most distinguished administrators and scholars (e.g. Edward
Pocock, a Canon of Christ Church, and Edward Reynolds, the
Vice-Chancellor) felt unable to make the promise and were
accordingly ejected. This occurred in the same year that
Cromwell (who had recently been victorious in Ireland and
was soon also to be in Scotland) was invited by Convocation
to be Chancellor and that Thomas Goodwin began to occupy
the lodgings of the Master of Magdalen College. Soon after
wards John Owen, the rising star of the Independents, was
voted by Parliament to be Reynolds' successor at Christ
Church. The Independents were taking over the reins of
government at Oxford.

(b) 1650-1658
The ascendancy of the Independents did not mean that

there were dramatic changes in educational or religious policy.
Naturally there was an increase in the number of gathered
churches meeting within Colleges. Of these the most famous
was that organised by Thomas Goodwin in Magdalen College.
In its membership were included Thankful Owen, Francis
Howell, Theophilus Gale, Stephen Charnock, Samuel Blowes
and Edward Terry. Also there was an increase in preaching
by those who were working for the M.A. degree but had not
been ordained. Philip Henry is an example for he noted in
his Diary how he was required to preach whilst a student of
Christ Church. On November 14, 1653, the Visitors made it
known that they 'thought it meete that there should be frequent
preaching in every College in this University, as far as the
number of persons qualified for that service will beare'.
Furthermore, there was a greater toleration of separatists, but
only those who were fairly orthodox in their religious views.

During the five years of John Owen's Vice-Chancellorship
(1652-57) it may be said that the general aim of the University
was seen by Cromwell and Owen as the providing of godly
young men for the nation to fit into the new concept of the
'State Church' as both laymen and ministers. This 'Church'
(better, 'Organisation for the propagation of the Gospel') had
no bishops, no presbyteries, no rulers at the centre. Admit- I

tance was controlled by a central Board of Triers and expul- III
sion from a parish (where necessary) by a local Board of
Ejectors. Thus it was of primary importance to have both
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well-informed clergy and laity in order to guarantee the quality
of ministry and worship.

During the years 1653 to 1658 there were two new Boards
of Visitors appointed. The original Board set up in 1647 was
disbanded in 1652. A new temporary Board began to sit in
June 1653 and during its fifteen months of very active work
it met in the lodgings at Christ Church of the Dean, John
Owen, and was very much under his general control and
guidance. In essentials it continued the general emphases of
the first Board and only revealed its Independent characteris
tics in such orders as expecting the non-ordained to preach.
The Third Board, which came into being in September 1654
and had its last meeting on April 8, 1658, was under the
general leadership of Thomas Goodwin-at least this is the
view of Anthony Wood. Like the Second Board, it continued
the general policies of the First. During the life of this Third
Board there was a growing desire within the University for the
restoration of the rights of individual Colleges which tradition
ally had their own visitors (in former times these were Bishops
or Kings or leading peers, etc.). John Owen seems to have
supported this move for the restoration of local Visitors. He
also publicly committed himself to the reform of Convocation.
Within this body there was by statute equal voting rights for
all-young Masters of Arts as well as Doctors of Divinity.
He felt that greater weight should be placed on the votes of
the Doctors and so a reform of voting procedure in Convoca
tion was necessary. Needless to say, he failed in these efforts.
There was a basic conservatism even amongst the new Oxford
dons.

In some areas this conservatism was also shared by Owen
-especially, for example, in the defence of traditional educa
tion when it seemed a real possibility that during 1653 Oxford
and Cambridge would be closed down. In London the senior
army officers held the reins of power after Cromwell had closed
the Rump Parliament in April 1653. Within the ranks of the
army and amongst some of the officers (including Cromwell)
there was much sympathy for the notion that the rule of the
saints in Parliament was of necessity preferable and better than
the rule of the unregenerate or the nominally Christian.
Accordingly Cromwell set in motion the calling of an assembly
of the nominees of the 'gathered' churches and army officers.
This Parliament (often called Barebone's, after one of its
members, 'Praise-God Barebone') contained within its member
ship a vociferous minority of radicals-mostly Fifth Monarchy
men who expected the dawn of the millennium at any moment
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-and they wanted to change the face of England in prepara
tion for the coming Kingdom. Especially they pressed for
reform of the legal system and the Universities and for the
abolition of the payment of tithes.

The academics at Cambridge and Oxford waited with bated
breath during the autumn of 1653 for the latest news from
Westminster. What could be decided there was reinforced by
the alarmist preaching of sectarian prophets in the university
towns. The Colleges and Halls were compared not with the
'schools of the prophets' of ancient Israel but rather with
'high places' dedicated to Baal-against which the prophets
had protested. The self-appointed charismatics inveighed
against the reliance of the universities on Aristotle instead of
upon the Holy Scriptures; they cried out that academic robes
and RD. and D.D. degrees were relics of popery, a system
condemned by God. All a man needed to know in order to
preach was the unction of the Spirit and a knowledge of the
English Bible. Some daring preachers called for the closing of
the Bodleian Library, which to them was a storehouse of
popery, atheism and ungodliness. This was a phase in the rule
of the Independents which was an embarrassment to Owen,
Goodwin, and even Cromwell. The left wing of their own
movement was far too radical and gave them a reputation they
neither deserved nor welcomed. But given the religious liberty
for which the Independents stood, such opinions and activities
were to be expected, even if they did not triumph. Happily for
Oxford, the proceedings of the Barebone's Parliament were
closed before legislation changing the Universities could be
passed.

1658-1660

In 1657 Oliver Cromwell resigned the Chancellorship and
John Owen the Vice-Chancellorship. They were succeeded
by Richard Cromwell and John Conant. Both the new holders
of office were Presbyterian in sympathy. The year 1658 saw
the death of Oliver and the succession of his son, Richard, as
Lord Protector. From this time onwards much of the energy
of the Independent leaders was directed into national politics
in order to try to safeguard the liberties of the gathered
churches in any future settlement. John Owen in particular
seems to have spent more time in London than in Oxford. He
formed a church from the families of senior army officers and
did what he could to prevent the restoration of Charles 11.
Meanwhile at Oxford the ascendancy of the Independents in
university affairs ceased and the influence of the Presbyterians
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came to be widely felt. The climax of this was when Owen
was removed from the Deanery of Christ Church in early 1660
and Edward Reynolds was reinstated. But between 1657 and
1660 we also see the cessation of the work of the Board of
Visitors and the partial recovery of their traditional independ
ency by the Colleges. The peace of Oxford was disturbed in
1659 by a short concerted attack by radicals similar to that of
1653, but this time it made little impact. The minds of the
dons were on the future; they realised that the restoration of
Charles II was just around the corner.

When the restoration did occur it was immediately followed
by a further visitation of Oxford. This went smoothly in com
parison with that of 1647-8. All those who had been intruded
into Colleges by the Puritan visitation were now removed and
the men ...ho were ejected were reinstated. So ended the
Puritan rule at Oxford.

Concluded from page 260

His Word. To understand the nature and purposes of God i~

to resolve the problem of interpretation for the person who is
committed to Jesus Christ as his Lord. When the Jews mar
velled at the teaching of Christ and questioned His authority.
He answered them by saying, 'My doctrine is not Mine, but
His that sent Me. If any man will do His will, he shall know
of the doctrine, whether it be of God, or whether I speak of
Myself.'

Man's chief end in life is to glorify God and to enjoy Him
forever, and the Bible is the only rule given by God to direct
us afi to how we may achieve this end. If you haven't done so
already, may God give you grace to bow to the authority of
His Word as the only rule of your faith and conduct, that you
might say as David did, 'Thy Word is a lamp unto my feel
and a light unto my path'.
This article is printed by permission trom 'Sword and Trowel'.

Prayer pulls the rope below and the great bell rings above
in the ears of God. Some scarcely stir the bell, for they pray
so languidly; others give but an occasional pluck at the rope;
but he who wins with heaven is the man who grasps at the
rope boldly and pulls continuously with all his might.-C. }-/.
SPURGEON.

Prayers are but empty sounds, if unattended by hope, frolll
which, as from a watch-tower, we quietly look out for God.
-JOHN CALVIN.



The GospeL Magazine

WAITING

273

H. P. WOTTON

The principle of waiting is woven into nature. There is a
waiting earth and a waiting husbandman, for 'the husband
llIan waiteth for the precious fruit of the earth, and hath long
patience for it, until he receive the early and latter rain'.
(lames 5: 7.) The earth waits patiently on the physical hea
vens, for without the beneficial warmth received from the sun
and the life-giving moisture poured from the clouds, the earth
would not bring forth her precious fruits.

In the affairs of men, though most would like to be indepen
dent, the principle of waiting is evident in human relationships
and must always be there for the well-being of society. In so
many things, from the catching of buses or trains, to decisions
made by others regarding our vocation in life, we have to
wait. And we would be very unwise not to do so.

There is wisdom, then, in waiting. There is also knowLedge
and practice. The farmer knows full well that he is dependent
on heaven's blessing, but he knows that he cannot expect it if
he does not plough his field and sow his seed. He who waits
on the Lord has also learnt this important lesson. What he
has learnt he puts into practice, and proves for himself that
'the Lord is good unto them that wait for Him, to the soul
that seeketh Him'. (Lamentations 3 : 25.) He is not the idle
man some would think him to be, for he has searched deeply
into the two great branches of Christian knowledge-the
knowledge of himself and the knowledge of God.

The knowledge of himself has taught him to expect nothing
from himself, for experience has shown that he is spiritually
bankrupt. Past failures have taught him that there is no point
in relying on his own resources. He has none. But experience
of Christ's saving, keeping and enabling power has shown that
'my God shall supply all your need according to His riches in
glory by Christ Jesus'. (Philippians 4: 19.) The bank of
heaven is that from which we may draw without making it
one penny the poorer.

The waiting man, then, has vision. He has seen himself,
and he has seen God in Jesus Christ, though it be no more
than, as it were, the fringe of his garment.

He has also attained to some degree of humility, though
he will not admit to havin~ learnt it thoroughly, for he sees
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so much pride in himself. The difference between him and the
man who has not learnt this lesson is that the proud man
thinks he is sufficient of himself, and will not humble himsell'
to wait upon God. But, though 'the youths shall faint and be
weary, and the young men shall utterly fall ... they that wait
upon the Lord shall renew their strength; they shall mount
up with wings as eagles; they shall run, and not be weary; and
they shall walk, and not faint'. (Isaiah 40 : 30, 31.)

The waiting man is also a man of faith. Waiting is a trial
of faith, especially when we are obliged to wait for a long
time. It was said of George Muller that he prayed daily foJ'
the conversion of certain people, and his prayers were often
answered in the affirmative after many years of daily praying.
And John Bunyan had to wait a long time for assurance 01'
his salvation, in face of much opposition from Satan and his
own unbelief.

But waiting on God is a blessing in itself, for it brings into
exercise graces that would perhaps lie dormant without it. H
provides work for humility, for faith, for patience, for sub
mission to God, while faith keeps hope expecting that God
will be faithful to His promise in His own time.

Impotence waits on Omnipotence. 'A great multitude of
impotent folk, of blind, halt, withered', waited at the pool of
Bethesda for a supernatural power to heal them when they
stepped into the water. But a certain poor impotent man was
healed immediately when Omnipotence in the person of Jesm
Christ came his way and said to him, 'Wilt thou be made
whole?' To which the impotent man replied, 'Sir, I have no
man, when the water is troubled, to put me into the pool; but
while I am coming, another steppeth down before me.' 'Jesus
saith unto him, Rise, take up thy bed, and walk. And immed
iately the man was made whole, and took up his bed, and
walked.' (John 5.) It is a pity that in our thinking Omnipo
tence should be the last resource when it should be the first.
But human nature is like this. We accept God's help when
other resources are spent.

Of course, God has not bound Himself to do everything we
wait upon Him to do for us. But when we wait for what He
has promied we are in the way of certain blessing. On the day
of Pentecost the disciples were waiting for the promise of the
Father. The men in the upper room were obedient and pre
pared. They were obedient to the command to tarry at Jeru
salem until they were endued with power from on high, and
they were prepared to receive the promise, being 'all with one
accord, in one place'. From which we may,easily see that the
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power of God has already been at work in their hearts and
minds, preparing them for the promised outpouring of the
Holy Spirit that enabled them to go forth into a heathen world
10 preach the gospel and to do wonders and miracles in the
name of Jesus.

In Psalm 130 we have a picture of a man waiting for for
giveness. He says, 'There is forgiveness with Thee, that Thou
mayest be feared. I wait for the Lord, my soul doth wait, and
in His word do I hope.' See his zeal in waiting, and his trium
phant note that he will not wait in vain: 'My soul waiteth for
the Lord more than they that watch for the morning: I say,
more than they that watch for the morning.' And then, 'Let
[srael hope in the Lord: for with the Lord there is mercy, and
with Him is plenteous redemption. And He shall redeem
Israel from all his iniquities.' But there are some of God's
children to whom He must say, 'Thou has not called upon
Me, 0 Jacob; but thou hast been weary of Me, 0 Israel ...
I, even 1, am He that blotteth out thy transgressions for mine
own sake, and will not remember thy sins. Put me in remem
brance: let us plead together: declare thou, that thou mayest
be justified.' (Isaiah 43 : 22, 25, 26).

There are precious promises for those who are prepared to
wait on the Lord for their fulfilment. There are times when
the strongest and boldest believer feels that he is losing spirit
ual strength and courage. The psalmist witnessed to this when
he said, 'r had fainted, unless I had believed to see the good
ness of the Lord in the land of the living' (Psalm 27 :13). But
he knew the answer to this distressing condition, and so he
exhorts all who are in a similar plight to 'wait on the Lord:
be of good courage, and He ~hall strengthen thine heart: wait,
I say, on the Lord.' (v. 14.)
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Sleepers Aroused
c. H. SPURGEON

A sermon preached at the Metropolitan
Tabernacle on Thursday evening, 27th July,

1876.

'But Jonah was gone down into the sides of the ship; and
he lay, and was fast asleep' (Jonah 1 : 5).

We are told, before this fact is mentioned, that the Lord
sent out a great wind into the sea to overtake the bark in
which Jonah was sailing for Tarshish. The great wheels of
providence are continually revolving in fulfilment of God's
purposes concerning His own people. For them, winds blow.
and tempests rise. It is a wonderful thing that the whole
machinery of nature should be made subservient to the divine
purpose of the salvation of His redeemed. I was in a diamond
cutting factory at Amsterdam, and I noticed that there were
huge wheels revolving, and a great deal of power being
developed and expended; but when I came to look at the little
diamond-in some cases a very small one indeed-upon which
that power was being brought to bear, it seemed very remark
able that all that power should be concentrated upon such a
little yet very precious object. In a similar style, all the wheels
of providence and nature, great as they are, are brought to
bear, by divine skill and love, upon a thing which appears to
many people to be of trifling value, but which is to Christ of
priceless worth; namely, a human soul. Here is this common
looking Jew-Jonah, named, according to the general rule that
names go by contraries, 'a dove', for, at any rate on this occa
sion, he looked more like the raven that would not come back
to the ark; and for this one man-this altogether unamiable
prophet-the sea must be tossed in tempest, and a whole ship
ful of people must have their lives put in jeopardy.

This truth is a very far-reaching one. You cannot well exag
gerate it. The vast universe is but a platform for the display
of God's grace, and all material things, that now exist, will be
set aside when the great drama of grace is completed. The
material universe is but scaffolding for the Church of Christ.
It is but the temporary structure upon which the wonderful
mystery of redeeming love is being carried on to perfection.
See, then, that, as the great wind was raised to follow Jonah,
and to lead to his return to the path of duty, so all things work
together for the good of God's people, and all things that exisl
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(Ire being bowed and bent towards God's one solemn eternal
purpose-the salvation of His own.

But note also that, while God was awake, Jonah was asleep.
While storms were blowing, Jonah was slumbering. It is a
strange sight, 0 Christian, that you should be an important
item in the universe, and yet that you should not know it, or
care about it-that for you all things are keeping their proper
place and time, and yet that you are the only one who does
110t seem to perceive it; and, therefore, you fall into a dull,
lethargic, sleepy state. Everything around you is awake for
your good, yet you yourself are slumbering even as the fugitive
prophet was while the storm was raging.

I am going to speak upon the case of Jonah, first, as we rimy
regard it as a useful lesson to the people of God; and, secondly,
as it may be considered as an equally valuable warning to the
ll/1converted.

1. First, then, I shall use the case of Jonah as A USEI'UL
LESSON TO THE PEOPLE OF GOD; and I may very fairly do so
when we remember who Jonah was.

First, Jonah was a believer in God. He worshipped no false
god; he worshipped only the living and true God. He was a
professed and avowed believer in Jehovah. He was not
ashamed to say-even when his conduct had laid him open to
blame, and when there was nobody to support him-'l am a
Hebrew; and I fear the Lord, the God of heaven, which hath
made the sea and the dry land'. Yet, though he was a believer
in God, he was in the sides of the ship, fast asleep. 0 Christian
man-a real Christian man, too-if you are in a similar condi
tion, how is it that you can be slumbering under such circum
stances? Should not the privileges and the honour, which your
being a believer has brought to you by divine grace, forbid that
you should be a slumberer, inactive, careless, indifferent?
[ may be addressing dozens of Jonahs, those who are really
God's people, but who are not acting as if they were chosen
of the Most High; but are forgetful of their election, their
redemption, their sanctification, the life they have begun to
live here below, and the eternal glory that awaits them
hereafter.

Besides being a believer, or as a natural consequence of
being a believer, lonah was a man of prayer. Out of the whole
company on board that ship, he was the only man who knew
how to pray to the one living and true God. All the mariners
'cried every man unto his god'. But those were idle prayers
because they were offered to idols; they could not prevail
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was a man who could pray-and who could pray aright, too
yet he was asleep. Praying men and praying women-you who
have the keys of the kingdom of heaven swinging at your
girdle-you who can ask what you will, and it shall be done
for you-you who have, many a time in the past, prevailed
with God in wrestling prayer-you who have received count
less blessings in answer to your supplications-can you be, as
Jonah was, sleeping in the time of storm? Can it be possible
that he, who knows the power of prayer, is restraining it-that
he, to whom God has given this choice privilege, is not availing
himself of it? I fear that this may be the case with some of
you; and looking at Jonah, a praying man sinfully asleep, 1
cannot help feeling that I may be speaking to many others who
are in exactly the same condition.

More than this, Jonah was not merely a believing man, anti
a praying man, but he was also a prophet of the Lord. He was
one to whom God had spoken, and by whom God had spoken.
He was a minister; that is to say, one of God's own sent
servants, though he was not in his proper place when he was
in the ship sailing towards Tarshish. But can God's ministers
neglect their duty like this? If I had been asked at that time,
'Where is the prophet of the Lord?'-perhaps the only prophet
of his age-at any rate, a man who was the very foremost in
his time-if I had been asked, 'Where is he?' I should have
said that he must be looked for amidst the masses of the dense
population of Nineveh, carrying out his Master's commission
with unstaggering faith; or else that he might be looked for
amidst the thousands of Israel, denouncing their idol gods and
their wicked ways. But who would have thought of finding
Jonah asleep on board such a ship as that? He is a seer, yet
he seets not, for he is sound asleep. He is a watchman, but he
is not watching, for he is slumbering and sleeping. Everything
is in confusion; yet this man, upon whom rests the divine
anointing, and into whose mouth God has put a message to
multitudes of his fellow-creatures, is sleeping instead of wit
nessing. Come, Mr. Preacher, see to yourself while I am
talking about Jonah, and I will take the message to myself
while I am talking to you; for this is a matter which ought to
come home to all of us upon whom such great responsibilities
are laid, and to whom such high privileges are given.

But all of you who love the Lord are witnesses for Christ in
some capacity or other; and it would be a very sad thing if
you, who are called to speak in the name of the Lord, though
it should only be in your Sunday-school class, or in a little
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t:oltage meeting, or to your own children, should be asleep
when you ought to be wide awake and active. May the Lord
lIwaken you; for you are the wrong person to be asleep! You,
ubove all others, are bound to have both your eyes open, and
10 watch day and night to hear what God the Lord will speak
In you, and what He would have you say to the ungodly or to
His own chosen people in His name.

[t is also worthy of notice that, at the very time when Jonah
was asleep in the ship, he was not only a prophet, but he was
1/ prophet under a special commission. He was not on fur
lough; he was, on the contrary, empowered by special warrant,
under the King's seal, to go at once to a certain place, and
there to deliver the King's message; and yet there he is, asleep
in this ship, and going in the very opposite direction to the
one given him! When prophets sleep, it should be when their
crrand has been done, and their message has been delivered;
but Jonah had not been on his Lord's errand, nor had he
delivered his Lord's message; nay, he had refused to obey his
Lord, and had run away from the path of duty, and here he
lies, fast asleep, in the sides of the ship. 0 dear brothers and
sisters, if we could truthfully say that our own work for the
Lord was done, we might be somewhat excused if we took our
rest.

But is our life-work done? Mine is not; that I feel certain; it
seems to be scarcely begun. Is yours finished, my brother, my
sister? Have you so lived that you can be perfectly content
with what you have done? Would it not be a cause of grief to .
you if you were assured that you would have no more oppor
tunities of glorifying God upon the earth? I think you would
feel that very much. Well, then, how can you be willing to be
indifferent, cold, and dead, when so much of God's work lies
before you scarcely touched as yet? All that you and I have
done, so far, has been like apprentice work; we have been just
getting our hand in, we have not become journeymen in God's
great workshop yet; certainly, we cannot claim to be wise
master-builders yet. Few of us, if any, have attained to that
degree; so let us not go to sleep. 0 sir, shame on you! Asleep
in the early morning? A man may take his rest when he gets
weary after a long day's toil; but not yet, with all that work to
be done-with the King's commission pressing upon us. With
the call of the myriads of Nineveh sounding in his ears, Jonah,
God's appointed messenger, should not have been found asleep
in the sides of the ship.

This, then, is who the man was. He was a believing man
and a praying man, and a prophet, and a prophet under a
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special commission. But where was he? Where had he got to'!
Well, he had gone down into the sides of the ship; that is to

say, he had gone where he hoped he should not be observed
or disturbed. He had gone down into the sides of the ship
-not among the cargo; the mariners threw that overboard, yel
the noise did not wake the sleeping prophet. He was not upon
the deck, ready to take a turn at keeping watch; but he had
got as much out of the way as ever he could; and 1 have known
Christian people try, as far as they could, to get out of the way,
Possibly, they are not living inconsistently, or doing, as far as
others can see, anything that is glaringly sinful; but they havl.:
just retired from their Master's business. They have got inlo
a little quiet place where nobody notices them. 1 wonder
whether there is a Christian man, who has gone to live in .1
country village, where he has not yet said anything for Christ.
although, when he lived in London, he was a busy worker for
God. He has, like Jonah, gone down into the sides of the ship.
into a quiet place where nobody can see him. Around him
there are very few Christian people--perhaps hardly any-and
he does not want anybody to know that he is a Christian. HI.:
would like now to live in quite a private way. If he were asked
about himself, he would answer, as Jonah did, 'I fear God':
but he does not wish to be asked anything about himself. He
does not want people to fix their eyes upon him; he is afraid
of being too conspicuous. He says that he always was of Cl

retiring disposition, like the soldier who ran away as soon as
the first shot of the battle was fired, and so was shot as Cl

deserter. He says that he is like Nicodemus, who came to
Jesus by night, or like Joseph of Arimathaea, a disciple, but
secretly, for fear of the Jews. He has gone down into the sides
of the ship, though, at one time, he was one of the foremost
workers for Christ.

He has gone, too, where he will' not lend a hand in allY
service that needs to be done. He was in the Sunday-school
once, but he says that he has had his turn at that, and does not
intend to do anything more. He used to be, perhaps, a deacon
of a church, but now he does not wish for such a position as
that. He says there is a great deal of trouble and toil in con
nection with such offices, and he intends, for the future, to
avoid everything that will give him trouble, or cause him the
slightest toil. Once, he took delight in preaching the Word;
and, in those days, if anybody had said that he would live to be
silent, and not speak in Christ's name, he would have been
very angry at the man who made such a statement; but it has
come true now. Jonah is not up on deck helping to hold the
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rudder, or to set a sail, or to do anything, not even a hand's
lurn to help the poor labouring vessel. He has gone to sleep
in the sides of the ship where nobody enquires about him, at
least for the present, and where there is nothing for him to do.

Observe, too, that Jonah was stopping away from the
wayer-meeting. Do you ask, 'What prayer-meeting?' Why,
every other man on board that ship was crying unto his god,
hut Jonah was asleep in the sides of the ship. He was not
praying; he was sleeping, and perhaps dreaming, but he was
certainly not praying; and it is a very bad thing when a true
servant of God, a praying man, and one by whom God has
spoken aforetime, begins to get into such a spiritually sleepy
state that he not only does nothing to help the church, but he
does not even join in prayer in the time of danger. Do you
know anybody in such a state as that, my brother? 'Yes,' you
reply, 'several.' Are you in that state yourself, brother? If so,
let charity for people who are doing wrong begin at home; it
may extend to others afterwards. But if this cap fits you, wear
it; and wear it till you wear it out, and have improved yourself
through wearing it.

This man, asleep in the sides of the ship, represents one who
Ivas not even taking any notice of what was' going on around
him. At first, he did not wish to be himself observed; but now
he does not care to observe others. What is the condition of
the millions of heathen in foreign lands? That is a subject that
he avoids; he is of opinion that they will be converted in the
millennium, or that, even if they are not converted, their future
lot may be a happy one. At any rate, it is a subject about
which he does not concern himself. Jonah is asleep in the sides
of the ship, and he appears quite content to let the millions of
heathen perish. Then, with regard to the Church of Christ at
home, sometimes he is told that everything is prospering, but
from other quarters he is informed that we are all going to the
bad. Well, he does not know which report is the true one, and
he does not particularly care; and, as for the church of which
he is a member, does he not care for that? Well, yes, in a
certain fashion; but he does not care enough for the Sunday
school, for instance, to lend a hand there, or for the preaching
society to lend a hand there. He never encourages the minis
ter's heart by saying that the love of Christ constraineth him to
take his share of holy service. Jonah is asleep in the sides of
the ship. He is not much noticed, if at all, for those around
him have come to the conclusion that he is good for nothing;
and he himself, as I have shown you, does not take much
notice of what is going on, though all the while he is a man of
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God, a man of prayer, and one whom God has used in times
past. I wonder whether these descriptions are at all applicable
to any of my hearers. At any rate, I know that they represent.
as in a mirror, the lives of many professors of religion. Wc
trust they are sincere in heart in the sight of God; but, to us.
their sleepiness is more apparent than their sincerity.

Now, further, what was Jonah doing at that time? He was
asleep-asleep amid all that confusion and noise. What a
hurly-burly there was outside that vessel-storms raging,
billows roaring-and Jonah was not a sailor, but a landsman,
yet he was asleep. Certainly he must have been in a remark
able state to be able to sleep through such a storm as that.
And what a noise there was inside the ship as well as outside!
Everybody else was crying to his god; and the mariners had
been throwing the cargo out of the ship, so they must have
stirred the whole place up from one end to the other. There
seems to have been scarcely any opportunity for anybody to
rest, yet Jonah could sleep right through it all, no matter what
noise the men made as they pulled the ropes, or threw out their
wares, or what outcries they made as they presented their
prayers to their idol gods. Jonah was asleep amid all that
confusion and noise; and, 0 Christian man, for you to be
indifferent to all that is going on in such a world as this, for
you to be negligent of God's work in such a time as this, is
just as strange. The devil alone is making enough noise to
wake all the Jonahs if they only want to awake. Then there
are the rampant errors of the times, the sins of the times, the
confusions of the times, the controversies of the times, all these
things ought to wake us. And then, beyond the times, there is
eternity, with all its terrors and its glories. There is the dread
conflict that is going on between Christ and Belial-between
the true and the false,-between Jesus and antichrist. All
around us there is tumult and storm, yet some professing
Christians are able, like Jonah, to go to sleep in the sides of
the ship. I think, brethren and sisters, if we are spiritually
awake, if we only look at the condition of religion in our own
country, we shall often be obliged at night to lie awake liter
ally, and toss to and fro, crying, '0 God, have mercy upon
this distracted kingdom, and let thy truth triumph over the
Popery which many are endeavouring to bring back among
us!' But, alas! the great multitude of believers have little or
no care about this matter; they do not even seem to notice it.
for they are sound asleep in the midst of a storm.

Notice, also, that Jornah was asleep when other people were
awake. All around us people seem to be wide awake, whether
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we are asleep or not. When I see what is being done by
Romanists, and observe the zeal and self-denial of many per
sons who have dedicated themselves to the propagation of their
false faith, I am astonished that we are doing so little for the
true faith. Is it really the case that God has the dullest set of
servants in the whole world? It is certain that men are all
alive in the service of Satan; then we should not be half alive
in the service of our God. Are the worshippers of Baal crying
aloud, '0 Baal, hear us', and the devotees of Ashtaroth shout
ing, 'Hear us, 0 mighty Ashtaroth'; and yet the prophet of
Jehovah is lying asleep in the sides of the ship? Is it so? Does
everything else seem to arouse all a man's energies, but does
true religion paralyse them? I have really thought, when I
have been reading some books written by very good men, that
the best thing for sending a man to sleep was a book by an
evangelical writer; but that, the moment a man becomes
unsound in the faith, it seems as if he woke up and had some
thing to say which people were bound to hear. It is a great pity
that it should be so, just as it was a great pity that everybody
should have been awake on that vessel with the exception of
Jonah; yet I fear that it is still only too true that those who
serve the living God are not half filled with the arousing
fervour which ought to possess them for the honour of the
Lord Most High.

Jonah was asleep not only in a time of great confusion, and
when others were awake, but also in a time when he was in
great danger, for the ship was likely to sink. The storm was
raging furiously, yet Jonah was asleep. And, believer, when
you, and those about you, are in danger of falling into great
sin through your careless living-when your family is in danger
of being brought up without the fear of God-when your
servants are in danger of concluding that religion is all a farce
because you act as if it were-when those who watch you in
business are apt to sneer at Christian profession because they
say that your profession is of very little worth to you-when
all this is taking place, and there is imminent danger to your
own soul, and to the souls of others, can you still sleep in
unconcern?

And Jonah was asleep when he was wanted to be awake.
He, above all other men, was the one who ought to awake,
and call upon his God. If anybody goes to sleep nowadays, it
certainly ought not to be the believer in the Lord Jesus Christ.
All things demand that Christians should be in real earnest.
I know of no argument that I could gather from time or
eternity, from heaven, or earth, or hell, to allow a Christian



284 Tile Gospel Magazine

man to be supine and careless; but if I am asked for reasons
why Christians are wanted to be in downright earnest and full
of consecrated vigour in the service of God, those arguments
are so plentiful that I have no time to mention them all. The
world needs you; careless souls need to be awakened; enquiring
souls need to be directed; mourning souls need to be com
forted; rejoicing souls need to be established; the ignoranl
need to be taught, the desponding need to be cheered. On all
sides, for every Christian man, there is an earnest cry; and.
certainly, in these days, God has made a truly godly man to be
more precious than the gold of Ophir; and that man who
keeps himself back from earnest service for God in such a time
as this surely cannot expect the Lord's blessing to rest upon
him. Verily, the old curse of Meroz may well be pronounced
upon the man who, in this age, and under present circulll
stances, like Jonah, goes down into the sides of the ship, lies
down and goes to sleep.

Jonah was asleep, with all the heathen around him, upbraid
ing him by their actions. They were praying while he was
sleeping; and, at last, it came to this-that the shipmaster
sternly addressed the prophet of God, and said, 'What meanest
thou, 0 sleeper?' It is sad indeed when things have come to
such a pass that a heathen captain rebukes a servant of God:
and yet I am afraid that the Church of God, if she does not
mend her ways, will have a great many similar rebukes from
heathen practices and heathen utterances. Look at the enor
mous sums that the heathen spend upon their idols and their
idol temples and worship, and then think how little we spend
upon the service of the living God . One is amazed to read of
the thousands of rupees that are given by Indian princes for
the worship of their dead deities; and yet our missionary
societies languish, and the work of God in a thousand ways is
stopped, because God's stewards are not using what He has
entrusted to them as they should.

Think, too, of the flaming zeal with which the votaries of
false faiths compass sea and land to make one proselyte, while
we do so little to bring souls to Jesus Christ. One of these days
you will have Hindus and Brahmins talking to us in this
fashion, 'You profess that the love of Christ constrains you,
but to what does it constrain you?' They even now ask liS

what kind of religion must ours be that forces opium upon
the poor Chinese. They quote our great national sins against
us, and I do not wonder that they do. T only wish that they
could be told that Christians reprobate those evils, and that
they are not Christians who practise them.
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But we must do more than even the best Christians are now
doing, or else we shall have the heathen saying, as the semi
heathen at home do say, 'If we believed in eternal punishment.
we should be earnest day and night to rescue souls from it'

which is to me a strong corroboration of the truth of that
doctrine. We do not want any doctrine that can make us less
Icalous than we are. We certainly do not want any doctrine
that can give us any excuse for want of zeal. Still, there is great
force in the remark I quoted just now. We are not as earnest
to save men from going down to the pit as we ought to be if
we do indeed believe that they are hastening to that doom.
The shipmasters are again rebuking the Jonahs. Those who
believe in error, those who worship false gods, turn round
upon us, and ask us what we mean. 0 Jonah, sleeping Jonah,
is it not time that you were awake?

But why was Jonah asleep? I suppose that it was partly the
rcaction after the excitement through which his mind had
passed in rebelling against God. He had wearied himself with
seeking his own evil way; so now, after the disobedience to
God of which he had been guilty, his spirit sinks, and he
sleeps. Besides, it is according to the nature of sin to give-not
physical sleep, I grant you-but to give spiritual slumber.
There is no opiate like the commission of an evil deed. A
man who has done wrong is so much less able to repent of the
wrong, so much the less likely to do so. Jonah's conscience
had become hardened by his wilful rejection of his Lord's
commands, and therefore he could sleep when he ought to
have been aroused and alarmed.

Besides, he wished to get rid of the very thought of God.
He was trying to flee from God's presence. I suppose he could
not bear his own thoughts; they must have been dreadful to
him. So, being indignant with his God, and altogether in a
wrong spirit, he hunts about for a snug corner of the ship, I
stretches himself out, and there falls asleep, and sleeps on
right through the storm. 0 sleepy Christian, there is something
wrong with you, too! Conscience has been stupefied. There
is some darling sin, I fear, that you are harbouring. Search it
out, and drive it out. Sin is the mother of this shameful
indifference. God help you to get rid of it! Brother, I am
speaking to you with as much directness as I possibly can, yet
not with more than I use towards myself. Have I, in my
preaching, been slumbering and sleeping? If you find that I
am not in earnest, I charge you, my brother in Christ, tell me
of it, and wake me out of my sleep if you can, as I now tell you
of it, and say, by all that God has done to you in saving you
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by His grace, and in making you His servant, give not up your
soul to slumber, but awake, awake, put on strength, and arouse
yourself, by the power of the Holy Spirit, to prayer and to the
service of your God.

Thus I have spoken, perhaps at too great length, to
Christians.

11. Now, more briefly, I want to give A WARNING TO THE

UNCONVERTED.

Jonah, asleep on board that ship, is a type of a great number
of unconverted people who come to our various places of
worship. Jonah was in imminent danger, for God had sent a
great storm after him; and, my unconverted hearer, your
danger, at this present moment, is beyond description. There is
nothing but a breath between you and hell. One of our
beloved elders was with us here last Sabbath day; he is now
with the spirits of just men made perfect; but if it had been
the lot of any unconverted person here to suffer and to expire
in the same manner, alas, how sad it would have 'been for you,
my hearer! Driven from the presence of God, you would be
cast into the outer darkness where there is weeping, and
wailing, and gnashing of teeth. The sword of divine justice is
already furbished, will you yet make mirth? Can you laugh
and jest when there is but a step betwee,n you and death-but
a step between you and hell? An enemy to God, unforgiven,
the angel of justice seeking you out as the storm sought out
Jonah in that ship, 'What meanest thou, 0 sleeper', when the
peril of everlasting wrath is so near you?

You are asleep, too, when there are a great many tHings to
awake you. As I have already said, there was a great noise in
the vessel where Jonah was, a great noise inside and outside the
ship, yet he did not awake. I do believe that many of you,
unconverted people, find it hard to remain as you are. You get
hard blows, sometimes, from the preacher. At family prayer,
often, your conscience is touched. When you hear a passage
from the Bible read, or when you hear of a friend who has
died, you get somewhat aroused. Why, the very conversion of
others should surely awaken you. If nothing else had awoke
Jonah, the prayers of the mariners ought to have awakened
him; and the earnestness of your mother and father, the plead
ing of your sister, the cries of new converts, the earnest
anxieties of enquirers, ought to have-and if you were not so
deeply sunk in slumber, would have-some influence over you
to arouse you.

You are asleep, brother, while prayer would save you. If
your prayers could not be heard, I think I should say, 'Let him
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sleep on'. If there were no possibility of your salvation, I do
not see why you should be aroused from your slumbers.
Despair is an excellent excuse for sloth; but you have no
reason to despair. 'Arise, call upon thy God', said the ship
master to Jomh; and we say to you, 'Friend, how is it that you
are so indifferent, and donot pray, when it is written, "Ask,
and it shall be given you; seek, and ye shall find"; and when
lhe facts prove the truth of the words of Jesus, "for he that
asketh receiveth, and he that seeketh findeth"?' Heaven is
within your reach, yet you will not stretch out your hand.
Eternal life is so near you that Paul writes, 'If thou shalt
confess with thy mouth the Lord Jesus, and shalt believe in
lhine heart that God hath raised Him from the dead, thou
shalt be saved'.

Assuredly, that man who has food heaped up before him
but who sits down, goes to sleep and will not eat, deserves to
be starved. He who can slumber when the river runs up to his
very lip, he who is dying of thirst yet will not drink, deserves
lo die, does he not? With such wondrous blessings set before
you in the gospel-with heaven itself just yonder, and the
pearly gates set wide open, yet you are so indifferent that you
despise the good land, and murmur, and refuse to accept the
Saviour who would lead you to it-why, surely, you must be
sleeping the sleep of death! You are sleeping while God's
people are wondering at you, just as those mariners in the ship
wondered at Jonah; and while they are weeping over you, and
praying for you.

There are some, in this place, who are the constant subjects
of prayer. Some of you, who are seated here, do not perhaps
know it; but there are those who love you, and who mention
your name day and night before God; and yet, while they are
concerned about you, you are not concerned about yourself.
o God, if storms cannot awaken these sleeping Jonahs, awaken
them by some other means, even though it be by one like
themselves, or one even worse than themselves! Send a
message that shall upbraid them. Set some blasphemer to ask
them how they can attend the means of grace, and yet be
undecided. I have known that to happen. I have known a
coarse, vile-living man to accost a moral and excellent attend
ant on the means of grace, and say to him, 'Why are you not
either one thing or the other? If religion is all a lie, why don't
you be as I am; but if it is true, why don't you become a
Christian?' And rightly may they put such questions as those
to some of you.
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o friends, I pray you, if you are out of Christ, do not
pretend to be happy! Do not accept any happiness till you
find it in Him. To some of you I would speak very pointedly,
Are you sick? Do you feel that your life is very precarious'!
o my dear friend, you are like Jonah when the ship was like
to be broken. Do not delay. Are there the beginnings of con
sumption about you? Is it supposed to be so? Do not delay,
Has some relative been taken away, and does there seem some
likelihood that you may have the same disease? Oh, do nol
sleep, but awake! Are you getting old, friend? Are the grey
hairs getting thick around your brow? Oh, do not delay! For
unsaved young people it is wrong to sleep, for he that sleeps
when he is young sleeps during a siege; but he that sleeps
when he is old sleeps during the attack, when the enemy is
actually at the breach and storming the walls. Do any of you
work in dangerous trades? Do you have to earn your bread
where an accident might easily happen, as it has often hap·
pened to others? Oh, be prepared to meet your God!

But, having begun this list, I might continue it almosl
indefinitely; but I will end it in a sentence or so. Are you (/
mortal man? Can you die? Will you die? May you die now?
May you drop dead in the street? May you go to sleep and
never wake up again on earth? May your very food and drink
become the vehicle of death to you? May there be death in
the air you breathe? May it be so? Will you one day, at any
rate, have to be carried to your long home, like others, and lie
asleep in the grave? Will you give account to God for the
things done in the body? Will you have to stand before the
great white throne, to make one of that innumerable throng.
and to be there put into the balance to be weighed for eternity?
If so, sleep not, I beseech you, as do others; but bestir yourself.
May God's Holy Spirit bestir you to make your calling and
election sure! Lay hold on Jesus Christ with the grip of an
earnest, humble faith, and surrender yourself, henceforth, to
the service of Him who has bought you with His precious
blood. God grant to all of us the grace to awake, and arise.
that Christ may give us life and light, for His dear name's
sake! Amen.




