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EDITORIAL
Moral decline is a fact in our present situation which is so plain

that to stress it is to underline the obvious. What is not so obvious
is the responsibility which the churches carry for the present
position. Of course there are many contributory factors-the dis-
ruption of home life during the war; the emergence of the affiuent
society with the consequent emphasis on material possessions; the
growing obsession with the pleasures of the body and the corres-
ponding decrease in a sense of responsibility. So we might go on!
But the role of the churches must also be taken into account. The
people of God are to be the salt of the earth arresting the surround-
ing corruption. If then the corruption in the country is growing
eyer more serious we must ask some questions about the salt. How
far are Christians themselves responsible for the present sorry state
of affairs? How far has the failure of the churches contributed to
the present condition of things?

In the first place the churches during the past one hundred years
have been on the whole in a low state spiritually. Apart from local
exceptions, as for example the Welsh Revival of 1904-05, there has
been no marked movement of the Spirit since the 1859 Awakening.
Christians have been more concerned with being accepted in the
community than being the salt of the earth. Respectability rather
than vital godliness has been characteristic of much church life.
Instead of an aggressive evangelism which leads, as it did in the
eighteenth century, to social righteousness there has been either a
numbing complacency or a defensive mentality which has been so
concerned with maintaining a deteriorating situation within the
churches that it has little time or energy for meeting the needs of
the communitv.
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Nineteenth 991tury theology was increasingly dominated by
evolt'tionary philosophy. Applied to the Bible, it taught that thi
New Testament was to be viewed as a development frori the cruder
ideas of the Old Testament. Ignoring the fait that there is a con-
sistency in the doctrine of God throughout the Bible, the liberal
theologians increasingly relegated the God of the old restament to
an earlier stage of religious development. As a result, the whole
idea of God's holiness, and more especially of His wrath, receded
into the background. An unbalanced preientation of the love of
God with no roots in holiness inevitably produced the sentimental
conception of a senile benevolence tolerant of everything and every.
body. God ceased to be the Judge of all the eartfr. 

*He 
became

either a rather impotenl spectator or an ingratiating visitor trying
hard to gain a favourable verdict from men.

Alongside this perversion of the biblical doctrine of God there
emerged the optimistic view of man as the one who stands in the
vanguard of the whole evolutionary movement. The bitter ex-
perience of man's evil in the twentieth centurv and his inabilitv
to control the forces he had unleashed shook many out of this rather
glib optimism. But the sentimental view of man tended to linser on
in the churches even when optimism had in secular circles-given
way to pessimism.

T'his travesty of biblical religion was of course reflected in the
preaching frorn the average pulpit. There was a loss of authority,
so that instead of the prophetic voice calling men to repentanie
there was the shuffiing apologetic of those whose tentative approach
was a token of their own uncertainty. The note of judgment was no
longer heard in the pulpit. Hell was either denied or made more
palatable by the assertion of the doctrine of conditional immor-
tality or simply ignored with a respectable silence. The idea of a
divine law binding upon all men everywhere gave way to a super-
ficial estimate of man's ability both to assess and to control the
moral situation.

Such supine preaching, if preaching it could be called, has led not
only to decline within the churches but to a corresponding lack of
impact in the moral life of the nation. The nice respectable middle-
class religion which it produced was hardly likely to send flaming
apostles of righteousness on to the factory floor or into the board
room. Indeed it had the opposite effect, for in the popular mind,
conditioned by the religious ideas which percolate via the popular
press and the radio, it seemed to cushion men against the harsh
consequences of wrong-doing. When Dean Farrar was oftering a
second chance beyond the grave he may not have been aware of ihe

n .
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impact of his preaching, but there is a story, possibly apocryphal
but none the less illustrating the current reaction, of the workman
who hurried to his mates from a service in Westminster Abbey. His
was a reassuring word. They needn't worry about the consequences
of their actions-"Oid Farrar says there ain't no such place as 'ell."

A further failure has been the reluctance or inability to confront
the current philosophies which colour the thinking of men generally,
even when they have not studied them. The Marxist view which
sees man as primarily a factor in the class struggle has left as a
legacy the idea that moral values are relative and have importance
only in so far as they impinge on the struggle to achieve the class-
less utopia. The Freudians have preached (at least in their popular-
ised versions) fulfilment through sexual experience. As fulfilment is
the primary thing, the sexual experience is not subject to the
restrictions of Christian moral standards.

It is not simply that Christians have failed to out-think the modern
philosophers as the early Church out-thought the neo Platonists and
the Gnostics of their day, we have failed to make a positive contri-
bution on the very issues that these thinkers here raised. In our
concern for the salvation of the individual we have tended to ignore
the problems of the man in society. In our attempt to safeguard
marriage and family life we have been negative and have failed to
give positive teaching on the whole area of sex. In our reaction
against the debased fleshliness of modern commercialised sex we
have reacted in the direction of a false asceticism.

Nor have Christians been blameless in the matter of the material-
ism which is so dominant a factor in men's thinking today. The
self-sacrificing attitude which a century ago sent a stream of men
to the far ends of the earth and produced a financial support in
some way commensurate with the cost to those who went, this
attitude has deteriorated into a concern for security and a concentra-
tion on material possessions, witness the drying up both of the
supply of missionary candidates and of the money to support them.
Far from standing as a rebuke to a luxury-loving, pleasure-seeking
generation the churches have all too often succumbed to the general
pattern.

In attempting then to analyse the present moral confusion and to
give the answer to it, the Christian must come in a spirit of humility.
This is certainly not a time for a Pharisaic denunciation pronounced
from a position of moral eminence. The Christian should be too
much aware both of his own sins-there but for the grace of God
go I!-and of the lamentable failure of the churches to give a clear
word of guidance. As a consequence, men and women flounder and
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perish in the morass of a morality which has drifted through an
immoral phase to a virtually amoral one, from the point where a
standard is acknowledged but is not kept to the present position
where even the standard itself is denied.

The urgency of this matter is great, for moral disruption is
a continuing process and the pace of moral decline becomes
increasingly fast. When men reject accepted standards they tend
to sink further and further until they tolerate every kind of moral
perversion and they end by debasing their very humanity. All this
is accentuated by the influence which one generation exerts on the
one which follows. Our own generation still lives to some extent
on the moral capital of the past. But now that the old standards
have been jettisoned a new generation is growing up in homes where
there is no standard by which to judge what is right or wrong. It is
no wonder then that we have on the one hand the lack of concern
for other people with its corresponding self-interest, and on the
other hand the disillusionment and despair which lie below the
surface of many young lives, and which in turn have a tendency to
erupt into anti-social actions. When this amoral and empty men'
tality becomes widespread we are on the way to moral chaos and the
final disintegration of society. There was a time when such a possi'
bility would have been dismissed as far-fetched, but the sobering
facts of our present situation indicate that it is much more of a
realistic appraisal of a condition of affairs which will either be
checked or will engulf the nation. The only answer is the gospel,
and the application of this I hope to consider in future editorials.

H.M.C.
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How To Remd @
Cilur'ist'imra Book

A. W. TOZER

When I was a very young man I tried to develop my chest by
taking deep breathing exercises. I didn't read up on the subject.
I just walked along, inhaled all my lungs would hold, retained it
a reasonable length of time, exhaled and repeated. That is all there
was to it and it worked wonderfully. I felt good and stayed healthy.

Then one day I ran across a book on scientific breathing. That
was the end of my exercises and, I almost felt, the end of my
breathing, too. What had been an easy and natural thing now
became a burden. I became self-conscious and uneasy and before
long I gave the whole thing up as a bad job. f haven't had much
interest in deep breathing since that time. I might have had a barrel
chest today but for that scientific book! I often wish I had never
seen it.

These are the days of the professional adviser. You can get advice
now on how to do almost everything: how to think, how to eat,
how to stand, how to walk, how to sleep, how to get out of bed, how
to brush your teeth, how to smile and how to shake hands with your
pastor. In an effort to make these easier, the professional counsel-
lors have complicated them so badly that they are now difficult
beyond belief. Some things should just be let alone.

This article is called, "How to Read a Christian Book," but any
average citizen should be able to accomplish that simple task
without help from me. If he cannot, then the book will not do him
any good anyway. Just open the book, hold it at a fair distance
from the eyes and concentrate on what is printed there.

Ignore the speed jockeys and the meddlers who try to make two
books grow where one grew before. Your problem is not how many
books you read, but what books you read and how you approach
them. A book is half read when you get into the mood for it, and
that is the matter I want to deal with here. That and the kind of
book you choose; the "how" of it will come naturally.

Be sure the book you select is worth reading. Fortunately some
of our publishing houses have plunged in and reprinted a fine line
of the great religious works of past generations. I understand that
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they are not selling too well, but at least they are now available.
Stay away from the religious books that specialise in bright jackets
and offer to "thrill" you. The thin thread of evangelicalism that
runs through them cannot disguise them completely. They're written
to sell and the taint of commercialism is upon them.

After you have made your careful selection, try to get into the
right mood to appreciqte the book. Poor religious books are written
down to bring us up. They never do this. The whole philosophy is
false.

A great book never comes down; it draws us up to its own level.
It cannot be skimmed like a novel. It demands attention, and
attention requires brain sweat. If you are not willing to come aside
from the noise and press of the world to give your heart to the good
book, you will never know the treasure it contains. The wise reader
is a prospector. He gives himself to his search for gold. He doesn't
find it everywhere he looks, but when he does it is worth all his
labour.

To get the benefit of the good book we must read actively instead
of passively. We must co-operate with the writer. Medicine in the
bottle never cures anyone even if be the very elixir of life itself;
truth left in the book never helps anyone either. Truth must be
received into the life by moral ingestion.

Unlike things cannot understand each other. The reader must
have some spiritual affinity with the writer or there can be no
communication. Consequently we must pray for minds worthy to
think the thoughts of the great spiritual giants after them. Some-
times we shy away from a religious classic (including the Bible)
with the excuse that we are not intellectually capable of under-
standing it.

Usually, however, the trouble is not with our minds but with our
hearts. A pure heart will find treasure where a carnal soul sees
ashes.

Cultivate the meditative mood. Exclusive preoccupation with
reading matter that requires no concentration has gone far to create
in church circles a religious mentality incapable of understanding
true spiritual concepts. Children require stories and illustrations to
enable them to grasp an idea or a series of ideas, but the further we
move toward intellectual authority the less need we feel for all these
childhood helps.

The measure of a great mind is its ability to think abstractly.
The mark of a great Christian heart is its ability to receive pure
truth without the aid of symbols or stories. The most highly abstract
thinking deals with God and our relation to Him. In its higher
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reaches Christian theology is almost pure metaphysics. The mind
debauched by excessive amounts of Christian fiction and religious
entertainment will fall far shcrt of grasping New Testament truth.

That's why we must seriously cultivate the art of meditation.
One book read with meditation will do us more good than twenty
that we race through without it. Resist the temptation to finish the
book. If the first page sets up a train of thought and carries us
far from the book itself, so much the better, provided we are in
charge of the train. Mere wool gathering is of no value and can
actually become mental vice. But the reverent and disciplined mind
will use the great book as a ramp from which to take off. That,
after all, is the true use of the book.

Listen to the wise and grave counsel of Thomas a Kempis: "A1l
men naturally desire knowledge; but what availeth knowledge
without the fear of God? If I understood all things in the world,
and had not love, what would it avail me in the sight of God, who
will judge me according to my deeds? . . . If thou knowest the
whole Bible by heart, and the sayings of all the philosophers, what
would it profit thee without the love of God and without grace?"

(Reprinted from the Old Faith Contender.)

The Gospel to me is simply irresistible. Being the man I am;
being full of lust, and pride, and envy, and malice, and hatred, and
falsehood, and all accumulated and exasperated misery, to me the
Gospel of the grace of God, qnd the redemption of Christ, and the
regeneration and sanctification of the HoIy Ghost, that Gospel is to
me simply irresistible.-Plscar..

This valley of humiliation is of itself as fruitful a place as the
crow flies over. This is a valley that nobody walks in but those that
love a pilgrim's /ffe.-Jomt BuNvaN.

Sorrows and disappointmmts are sent not to disfigure but to
transfigure us.--{. H. SpuncBoN,

L
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WHY THEY LEAVE US
C. H. SPURGEON

This sermon, suggested by the death of a
neighbouring minister, Dr. Charles Stanford,
was preached on Sunday morning, March
21st, 1886, at the Metropolitan Tabernacle.

"Father, I will that they also, whom Thou hast given Me, be with
me where I am; that they may behold My glory, which Thou hast
given Me: for Thou lovedst Me before the foundation of the world."
-John l7 :24.

The prayer of the Saviour rises as it proceeds. He asked for His
people that they might be preserved from the world, then that they
might be sanctified, and then that they might be made manifestly
one; and now He reaches His crowning point-that they may be
with Him where He is, and behold His glory. It is uell when in
prayer the spirit takes to itself wings. The prayer that srr in-es to and
fro like a door upon its hinges may admit to fellowship: but that
prayer is more after the divine pattern which, like a ladder, rises
round by round, until it loses itself in heaven.

This last step of our Lord's prayer is not only above all the rest,
but it is a longer step than any of the others. He here ascends' not
from one blessing which may be enjoyed on earth, to another of
higher degree; but He mounts right away from all that is of this
present state into that which is reserved for the eternal future. He
quits the highest peaks of grace, and at a single stritle His prayer
sets its foot in glory: "That they also, whom Thou hast siven Me,
be with Me where I am."

There is this to be noticed also concerning this divine prayer, that
not only does it rise as to its subject, but it even a\. .'rJs as to the
place which the Intercessor appears to occupy. Has it not b€en so
with yourselves in prayer at times, that you have hardly known
where you were? You might have cried with Paul, "\\hether in the
body or out of the body, I cannot tell." Do not these *ords of our
Lord Jesus remind you of this? Was He not carried away by the
fervour of His devotion? Where was He when He llllerd the words
of our text? If I follow the language I might con' rat our Lord
was already in heaven. He says, "Father, I will that they'also, whom
Thou hast given Me, be with Me where I am; that the-v- may behold
My glory." Does He not mean that they should be in heaven with
Him? Of course He doesl yet He was not in heaven: He was still
in the midst of His apostles, in the body upo eanh: and He had

,.
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yet Gethsemane and Golgotha before Him ere He could enter His
glory. He had prayed Himself into such an exaltation of feeling
that His prayer was in heaven, and Ile Himself was there in spirit.
What a hint this gives to us! How readily may we quit the field of
battle and the place of agony, and rise into such fellowship with
God, that we may think, and speak, and act, as if we were already
in possession of our eternal joy! By the ardour of prayer and the
confidence of faith we may be caught up into Paradise, and there
utter words which are beyond the latitude of earth, and are dated"from the Delectable Mountains."

Nor is this all; for still the prayer rises, not only as to its matter
and place, but in a very singular way it also takes to itself a higher
style. Before, our Lord had asked and pleaded; but now He uses a
firmer word: He says, "Father, I will." I would not force that word
so as to make it bear an imperious or commanding meaning, for the
Saviour speaketh not so to the Father: but still it has a more
elevated tone about it than asking. Our Lord here useth the royal
manner rather than the tone of His humiliation. He speaketh like
unto the Son of God; He addresses the great Father as one who
counteth it not robbery to be equal with Him, but exercises the
prerogative of His Eternal Sonship. He saith, "I will." This is a
tone which belongs not to us except in a very modified degree; but
it teaches us a lesson. It is well in prayer, when the Holy Spirit
helpeth us, not only to groan out of the dust as suppliant sinners,
but to seek unto our Father in the spirit of adoption with the confi-
dence of children, and then with the promise of God in our hand
we may with consecrated bravery lay hold rrpon the covenant angel,
and cry, "I will not let Thee go, except Thou bless me." Impor-
tunity is a humble approach to this divine "I will." The will
consecrated, educated, and sanctified, may and must reveal itself in
our more spiritual petitions, just as, with equal correctness, it hides
away when the pleading is for temporal things, and whispers, "Not

as I will, but as Thou wilt." The Lord pours upon His pleading
seryants at times a kind of inspiration by which they rise into
power in prayer, and have their will of the Lord. Is it not written,"Delight thyself in the Lord; and He shall give thee the desires of
thine heart"? We come at last to feel that the desires of our heart
are inspired of His Spirit, and then that we have the petitions
which we have asked of Him.

There ought to be much for our edification in a text like this,
which in subject, place, and style rises to such an elevation. It is the
apex of this wonderful pyramid of prayer; the last round of the
ladder of light. O Spirit of the Lord, instruct us while we behold it!

105
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I have taken this text because it has taken hold on me. Our
beloved brother, Charles Stanford, has just been taken from us'
I seem to be standing as one of a company of disciples, and my
brethren are melting away. My brethren, my comrades, my delights,
are leaving me for the better land. We have enjoyed holy and happy
fellowship in the days of peace, and we have stood shoulder to
shoulder in the battle of the Lord; but we are melting away. One
has gone; another has gone; before we look round another will have
departed. We see them for a moment, and they vanish from our
gaze. It is true they do not rise into the air like the Divine Master
from Olivet; yet do they rise, I am persuaded of that: only the poor
body descends, and that descent is for a very little while. They rise,
to be for ever with the Lord. The grief is to us who are left behind.
What a gap is left where stood Hugh Stowell Brown! Who is to fill
it? What a gap is left where stood Charles Stanford! Who is to fill
it? Who among us will go next? We stand like men antazed. Some
of us stood next in the rank with those who have been taken. Why
this constant thinning of our ranks while the warfare is so stern?
Why this removal of the very best when we so much need the
noblest examples? I am bowed down, and could best express
myself in a flood of tears as I survey the line of graves so newly
digged; but I restrain myself from so carnal a mode of regarding the
matter, and look upon it in a clearer light. The Master is -eathering
the ripest of His fruit, and well doth He deserve them. His own dear
hand is putting His apples of gold into His baskets of silver; and as
we see that it is the Lord, we are bewildered no longer. His word'
as it comes before us in the text, calms and quiets our spirits. It
dries our tears, and calls us to rejoicing as we hear our heavenly
Bridegroom praying, "Father, I will that they also, whom Thou has
given Me, be with Me where I am." We understand why the dearest
and best are going. We see in whose hand is held the magnet which
attracts them to the skies. One by one they must depart from this
lowland country to dwell above, in the palace of the King. for Jesus
is drawing them to Himself. Our dear babes go home because "He

gathereth the lambs with His arm and carrieth them in His bosom";
and our ripe saints go home because the Beloved is come into His
garden to gather lilies. These words of our Lord Jesus explain the
continual home going; they are the answer to the r' -lle rr: ch we
call death. I am going to talk of how our honoured brethren are
not, because God taketh them: and I shall be happy if m1' *'ords
shall prepare us to exercise a holy readiness to see the grand request
of our Redeemer fulfilled, even though it cost us lrj-: , 3 sorrowful
parting.

&o;'=;'
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I. Let us begin as our text begins, and thus the first thought about
the continual gathering to the house above will be rus HoME woRD
-the rallying word : "Father." Observe, our Lord had said, "Holy

Father," ind toward the close of the prayer He said, "O righteous
Father"; but in commencing this particular pelition He uses the
word "Father" by itself alone: this relationship is in itself so dear
that it agrees best with the loftiest petition. I like to think of that
name "Father," as used in this connection. Is it not the centre of
living uniLy? If there is to be a family gathering and reunion' whe-re
should it be but in the father's house? Who is at the head of the
table but the father? All the interests of the children unite in the
parent, but he feels for them all.

From the great Father the Lord Jesus Himself came forth' We do
not understind the doctrine of the eternal filiation-we adore the
mystery into which we may not pry. But we know that as our Lord
Jeius ii God and man Mediator, He came forth from the Father, and
unto the Father's will He submitted Himself in so doing. As for us,
we come distinctly of that Father; it is He that made us, and not we
ourselves; and, better and brighter fact still' of His own will begat
He us by the word of truth. We were born a second time from
heaven, ind from our Heavenly Father our spiritual life is derived.

The whole of this sermon through, I want to show you that it is
right that we should part with our brethren and joyfully permit of
thlir going home; and surely I may at once ask you-Whatjan be
more-riglit than that children should go home to their Father?
From Him they came, to Him they owe their life; should they not
always tend towards Him, and should not this be the goal of their
being, that they should at last dwell in His presence? To go away
froni the Father and to live apart from Him is the sorrow of our
fallen nature as it plays the prodigal; but the coming back to the
Father is restoration to life, to peace, to happiness. Yes, all our
hopeful steps are towards the Father. We are saved when by
believing inihe name of Jesus we receive power to become the sons
of God. Our sanctification lies in the bosom of our adoption'
Because Jesus comes from the Father and leads us back to the
Father, therefore is there a heaven for us. Wherefore, whenever we
think of heaven let us chiefly think of the Father; for it is in our
Father's house that there are many mansions, and it is to the Father
that our Lord has gone, that He may prepare a place for us'

"FArHen!" why, it is a bell that rings us home. He who hath the
spirit of adoption feels that the Father draws him home, and he
would fain iun after Him. How intensely did Jesus turn to the
Father! He cannot speak of the glory wherein He is to be without
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coupling His Father with it. Brethren, it is in the Father that we

live^anirnove and have our being. Is there any spiritual life in the

world which does not continually proceed from the life of the great

Father? Is it not by the continual outcoming of the Holy G-h-ost
from the Father thai we remain spiritual men? And as from Him
we live, so for Him we live, if we live aright. We wish so to act as

to glorify God in everything. Even our, salvation should not be an

ultimate end with any one bf us; we should desire to glorify God

by our salvation. We l,ook upon the doctrines that we Preagh' and the
piecepts which we obey, ai means to the glory of God, even the
Father.

This is the consummation which the First-born looks for, and to
which all of us who are like Him are aspiring also, namely' that

God may be all in all: that the great Father maY F had in honour,
and may be worshipped in every place. Since' then, we are from

Him, and of Him, uoO to Him, and for Him, this word "Father"

calls us to gather at His feet. Shall any one of us lament the process?

No; we daie not complain that our choicest brethren are taken up

to gladden the great Father's house. Our brother is gone; but we

ask] "Where is he gone?" and when the answer comes, "He is gone

to tLe Father," all iotion of complaint is over. To whom else should
he go? When the great First-born went away from us, He told His
soriowing followeri that He was going to their Father and His

Father; and that answer was enough. So, when our friend, or our

child, or our wife, or our brother, is gone, it is enough that he is with

tle Father. To call them back does not occur to us; but rather we

each one desire to follow after them.
"Father, I long, I faint to see

The Place of Thine abode;
I'd leave Thine earthly courts and flee

UP to ThY seat, mY God."

A child may be happy at school, but he longs for the holiday-s' Is
it merely toescape hii lessons? Ah, no! Ask him' and he will tell
you, "I want tolo home to see my fathe-r." The same is-equally
irue, anO possibly more so ,if we include the feminine form of
parentage. What i home'"ry is that of "mother"! The sight of that
dear fa& has been longed and hungered for by many a child when
far away. Mother or father, which you will; they are blended in the
great Fitherhood of God. Let it but be said that any one has gone

io his father, and no further question is asked as to the right of his
going thither. To the father belongs the first possession of the chjld;
Itrou]ta he not have his own child at home? The Saviour wipes
our tears away with a handkerchief which is marked in the corner
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with this yy61d-3'P3f[s1."
II. Secondly, I want your thoughts upon rHE HoME rvrprrus. The

force which draws us home lies in the word, "I will." Jesus Christ,
our most true God, veiled in human form, bows His knee and prays,
and throws His divine energy into the prayer for the bringing home
of His redeemed. This one irresistible, everlastingly almighty prayer
carries everything before it. "Father, I will that they also, whom
Thou hast given Me, be with Me where I am," is the centripetal
energy which is drawing all the family of God towards its one home.

How shall the chosen get home to the Father? Chariots are
provided. Here are the chariots of fire and horses of fire in this
prayer. "I will," saith Jesus, "that they be with Me"; and with
Him they must be. There are difficulties in the way-long nights
and darkness lie between, and hills of guilt, and forests of trouble,
and bands of fierce temptations; yet the pilgrims shall surely reach
their journey's end, for the Lord's "I will" shall be a wall of fire
round about them. In this petition I see both sword and shield for
the church militant. Here I see the eagles' wings on which they shall
be upborne till they enter within the golden gates. Jesus saith, "I

will"; and who is he that shall hinder the home-coming of the
chosen? As well hope to arrest the marches of the stars of heaven.

Examine the energy of this "I will" for a moment, and you will
see, first, that it hath the force of an intercessory prayer. It is a
gem from that wonderful breastplate of jewels which our great High-
priest wore upon His breast when He offered His fullest intercession.
I cannot imagine our Lord's interceding in vain. If He asks that we
may be with Him where He is, He must assuredly have His request.
It is written, that "He was heard in that He feared." When with
strong crying and tears He poured out His soul unto death, His
Father granted the requests of His heart. I do not wonder it should
be so; how could the best Beloved fail of that which He sought in
intercession from His Father God! ! Mark, then, that the force of
irresistible intercession is drawing every blood-bought soul into the
place where Jesus is. You cannot hold your dying babe; for Jesus
asks for it to be with Him. Will you come into competition with
your Lord? Surely you will not. You cannot hold your aged father,
nor detain your beloved mother, beyond the time appointed; for the
intercession of Christ has such a force about it that they must ascend
even as the sparks must seek the sun.

More than intercession is found in the expression "I will." It
suggests the idea of a testamentary bequest and appointment. The
Lord Jesus is making His last will and testament, and He writes,
"Father, I will that they also, whom Thou hast given Me, be with
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Me." No man who makes his will likes to have it frustrated. Our
Saviour's testament will assuredly be carried out in every jot and
tittle; and, if for no other reason, yet certainly for this cause, that
though He died, and thus made His will valid, yet He lives again to
be His own executor, and to carry out His will. When I read in our
Lord's testament the words, "Father, I will that they be with Me,"
I ask, "Who is to hold them back?" They must in due time be with
Him, for the will of the ever blessed Saviour must be carried out:
there can be no standing against a force of that kind.

Nor is this all: the words read to me, not only like intercession
and testamentary decree, but there is a strong expression of desire,
resolve ancl purpose. Jesus desires it, and saith, "I will." It is a
deliberate desire-a forcible, distinct, resolute, determined purpose.
The will of God is supreme law. It needeth not that He should
speak; He doth but will or purpose, and the thing is done. Now read
my text: "I will that they be with Me": the Son of God wills it.
How are the saints to be hindered from what the Lord wills? They
must rise from their beds of dust and silent clay; they must rise to
be with Jesus where He is, for Jesus wills it. By your anxious care
you may seek to detain them; you may sit about their bed and nurse
them both night and day, but they must quit these dark abodes when
Jesus gives the signal. You may clutch them with affectionate
eagerness, and even cry in despair, "They shall not go, we cannot
bear to part with them"; but go they must when Jesus calls. Take
back your naughty hands, which would detain them; for naughty
they are if you would rob your Saviour. Would you cross His will?
Would you set at naught His testament? You could not if you
would; you would not if you could. Rather be inclined to go with
them than think to resist the heavenly attraction which upraises
them. If Jesus saith, "I will," then it is yours to sav. "Not as I
will, but as Thou wilt. They were never so much mine as they are
Thine. I never had so much right to them as Thou hast who hast
bought them. They never so truly could be at home with me as
they will be at home with Thee in Thine own bosom: so my will
dissolves itself into Thy will, and I say with steadfast resignation,
'Let them go'."

Brothers and sisters, you perceive the forces which are bearing
away our beloved ones. f see tender hands reaching after us this
morning; they are invisible to sense, but palpable to faith. Cords
of love are being cast about the chosen, and thel'are being drawn
out secretly from their fellows. Would you break those bands
asunder, and cast those cords from us? I trs.'. r vou, think not
so; but let that pierced hand which bought the beloved ones seek
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out its own purchase and bring them home. Should not Jesus have
His own? Do we not bow our knee and pray for Jesus, "Thy will
be done on earth. as it is in heaven"?

III. But now I want to conduct you farther into the text. We
have had the home-word and the home-bringing impetus, and now
let us carefully note rHE HoME cHARACTER. "Father, I wtll that they
also, whom Thou hast given Me, be with Me where I am." The
description is, "They also, whom Thou hast given Me." The Greek
is somewhat difficult to translate. The translators of the Revised
Version were, no doubt, excellent Greek scholars, and if they had
known a little more English, they might have come a little nearer
to a perfect translation; but they do not always appear to think the
common English reader to be worthy of their consideration. This is
their translation in the present instance: "Father, that which Thou
hast given Me,I will that, where I am they also may be with Me."
This, to speak plainly, sounds very like nonsense. It is the transla-
tion which a boy would present to his tutor at school, but it is of
small use to the general reader. It is literal, no doubq but literalisms
are often another proof that the letter killeth. Translators into the
English tongue might have contrived to have given us words with a
meaning in them. I merely quote the version to show you that there
is here a something in the singular as well as persons in the plural.
"Father, I will concerning that which Thou hast given Me, that they
may be with Me where I am." Our Lord looked upon those whom
the Father gave Him as one-one body, one church, one bride: He
willed that as a whole the church should be with Him where He is.
Then He looked again and saw each of the many individuals of
whom the one church is composed, and He prayed that each, that
all of these, might be with Him and behold His glory. Jesus never
so prays for the whole church as to forget a single mernber; neither
does He so pray for the members individually as to overlook the
corporate capacity of the whole. Sweet thought! Jesus wills to have
the whole of what He bought with His precious blood with Him in
heaven; He will not lose any part. He did not die for a part of a
church, nor will He be satisfied unless the entire flock which He has
purchased shall be gathered around Him.

But while the Lord looks at those whom His Father gave Him as
one body, He looks upon you and me, and each believer here, as a
part of that great unity, and His prayer is that all of us may be with
Him. I believe that He prays as much for the least as for the
greatest, as much for Benjamin as for Judah, as much for the
despondent as for those who are fully assured. The prayer is one
of great breadth and comprehensiveness, but yet it is not the prayer
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which those who believe in Universalism would put into His mouth.
He does not pray that those who die unbelievers may be with Him
where He is; neither does He will that souls in hell should one day
come out of it and be with Him in glory. There is no trace of that
doctrine in holy writ: those who teach such fables draw their
inspiration from some other source. The new purgatory, in which
so many have come to believe, is unknown to Holy Scripture. No,
our Lord's prayer is distinctly for those whom the Father gave Him
-for every one of these, but for no others. His "I will" concerns
them only.

I feel right glad that there is no sort of personal character men-
tioned here, but only-"Those whom Thou hast given Me." It
seems as if the Lord in His last moments was not so much looking
at the fruit of grace as at grace itself; He did not so much note either
the perfections or the imperfections of His people, but only the fact
that they were His by the eternal gift of the Father. They belonged
to the Father-"Thine they were." The Father gave them to Jesus
-"Thou gavest them Me." The Father gave them as a love token
and a means of His Son's glorification-"Thine they were and Thou
gavest them Me"; and now our Lord pleads that because they were
the Father's gift to Him He should have them with Him. Does
anybody raise a cavil as to Christ's right to have those with Him
who were His Father's, whom His Father gave Him, and whom He
Himself actually took into His own possession? No, they ought to
be with Him, since they are His in so divine a manner. If I possess
a love-token that some dear one has given me I may rightly desire
to have it with me. Nobody can have such a right to 1'our wedding-
ring, good sister, as you have yourself, and are not Christ's saints,
as it were, a signet upon His finger, a token which His Father gave
Him of His good pleasure in Him? Should they not he u'ith Jesus
where He is, since they are His crown jewels and His glory? We
in our creature love lift up our hands, and cry, "M1' Lord, my
Master, Iet me have this dear one with me a little longer. I need
the companionship of one so sweet, or life will be miserv to me."
But if Jesus looks us in the face ,and says, "fs thy- right better than
Mine?" we draw back at once. He has a greater pan in His saints
than we can have. O Jesus, Thy Father save them to Thee of old;
they are His reward for the travail of Th1' soul: and far be it from
us to deny Thee. Though blinded by our tears, we can vet see the
rights of Jesus, and we loyally admit them. We cry concerning our
best beloved, "The Lord hath taken away, and blessed be the name
of the Lord." Does not the text sweetlv comfort us in the taking
away of one and another, since it shows how tbey belong to Christ?
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IV. And now, advancing another step, Christ reveals to us some-
thing concerning rur HoME coMpANroNSHrp in the glory land. Those
who are taken away, where are they gone? The text saith, "I will
that they also whom Thou hast given Me be with Me where I aml
that they may behold My glory."

By this language we are impressed with the nearness of the saints
to Christ in glory-"that they may be with Me." Think for a
moment: when our Lord used these words, and John took them
down, the disciples were with Him. They had left the supper-table
where they had feasted together. The Master had said, "Arise, let us
go hence"; and it was in the very midst of them that the Lord Jesus
oftered His choice prayer. Learn, then, that in heaven the saints will
be nearer to Christ than the apostles were when they sat at the table
with Him, or heard Him pray. That was a nearness which might
consist only in place, and their minds might still be, as they often
were, far away from Him: but up in heaven we shall be one with
Him in sympathy, in spirit, in conscious fellowship. We shall be
with Jesus in the closest, clearest, and most complete sense. No
fellowship on earth can reach to the plenitude of the communion
which we shall enjoy above. "With |1i6"-"fs1 ever with the
Lord"-this is heaven. Who would wish to detain from such com-
panionship those whom we love?

Yet do not drop the thought of place, lest you refine away the
essence of the prayer. Let us see the spiritual clearly, but let us not,
on that account, make the sense less real, less matter of fact. To
the prayer that His saints may be with Him our Lord added the
words, "May be with Me where I am." Our bodies will rise from
the dust, and they must occupy a place: that place will be where
Jesus is. Even spirits must be somewhere, and that somewhere with
us is to be where Jesus is. We are to be, not metaphorically and
fancifully, but really, truly, literally with Jesus. We shall enjoy an
intense nearness to Him in that blessed place which the Father has
prepared for Him, and which He is preparing for us. There is a
place where Jesus is revealed in all the splendour of His majesty,
amid angels and glorified spirits; and those whom our Lord's will
has taken away from us have not gone into banishment in a
mysterious land, neither are they shut up in a house of detention
till there is a general jail delivery, but they are with Christ in
Paradise. They serve Him, and they see His face. Who would be so
cruel as to keep a saint from such a fair country? I would desire
all good for my children, my relatives, my friends; and what good
is better than to be where Jesus is? Are you not glad to hear of the
promotion of those you love? Will you quarrel with God because
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some of your dearest ones are promoted to the skies? The thought
of their amazing bliss greatly moderates our natural grief. We weep
for ourselves, but as we remember their companionship with the
Altogether Lovely One a smile blends with our tears.

Notice the occupation of those who are with Jesus: "That they
may behold My glory." I do not wonder that Jesus wants His dear
ones to be with Him for this purpose. since love always pines for a
partner in its joys. When I have been abroad, and have been
specially charmed with glorious scenery, I have a hundred times felt
myself saying, almost involuntarily, "How I wish that my dear wife
could be here! I should enjoy this a hundred times as much if she
could but see it! " It is an instinct of aftection to seek fellowship in
joy. The Lord Jesus is truly human, and He feels this unselfish
desire of every loving human heart, and therefore says, "Father, I
will that they also, whom Thou hast given Me, be with Me where
I am, that they may behold My glory." Our Lord graciously per-
mits His disciples to have fellowship with Him in His sufferings,
and hence He is all the more desirous that they should participate
in His glory. He knows that nothing will be a greater joy to them
than to see Him exalted; therefore He would give them this highest
form of delight. Was not Joseph delighted when he said to his
brethren, "Ye shall tell my father of all my glory in Egypt"; and
still more so when he could actually show his father how great was
his power, how exalted was his rank? It is joy to Jesus to let us
behold His joy, and it will be glory to us to behold His glory.
Should not the redeemed ascend to such blessed delights? Would
you hinder them?

How unselfish it is on our Lord's part to think Himself not fully
glorified till we behold His glory! How unselfish He will make us
also, since it will be our glory to see His glory! He does not say that
He is going to take us home, that we may be in glory, but that we
may behold llrs glory. His glory is better to us than any personal
glory: all things are more ours by being His. Glory apart from
Him were no glory. Beloved, even as our Lord seems to lose Himself
in His people, His people hide themselves away in Him. It is His
glory to glorify them; it is their glory to glorify Him; and it will be
the glory of glories for them to be glorified together. Who would
not go to this heaven? Who would keep a brother out of it an hour?

Observe the fellowship which exists in the glory land. Read the
verse: "That they may behold My glory, which Thou hast given
Me." What a blending of persons! Where did our Lord's glory
come from? "Thou gavest it Me," sa1's Jesus. Hence it is the
Father's glory passed over to the Son. Yet Jesus calls it "My glory,"
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for it is truly His own. The saints are to behold this, and it will be
their glory to see it. Here we have the Father, and the Elder Brother,
and the many brethren, and a wonderful communism of interests
and possessions. It is ever so in a loving family. There we draw no
hard and fast lines of meum and tuum. "All Thine are Mine, and
Mine are Thine." We ask not whose is this? or whose is that? when
we are at home. If you were to go into a stranger's house, you would
not think of taking this or that; but as your father's own son you
make yourself at home, and no one enquires, "What doest thou?"
Bridegroom and bride do not quarrel about property whether it be
his or hers. Laws have been made lately to settle different estates
for those who are one: this is well enough when love is gone, but
true conjugal love laughs at all that can make separate that which
God hath joined together. The wife says, "That is mine." "No,"
saith the caviller, "it is your husband's." Her answer is, "and there-
fore it is mine." In that blessed union into which divine love has
admitted us Christ is ours, and we are Christ's; His Father is our
Father; we are one with Him, He is one with the Father; and hence
all things are ours, and the Father Himself loveth us. All this will
not only be true in heaven, but it will there be realised and acted on.
So when the Lord brings His people home, we shall be one with
Him, and He one with the Father, and we also in Him one with
the Father, so that we shall then find boundless glory in beholding
the glory of our Lord and God. My text has baffied me. I am
beaten back by its blaze of light. Forgive me. I had a thought, but
I cannot express it. The fire of my text burns with such fervent heat
that it threatens to consume me if I draw nearer to it. Easily could
I step into heaven-so I feel at this moment.

V. I must end by speaking of rsp HorvrE ArMospHLRE. None of
us can wish our departed friends back from their thrones. Since
they have gone to be where Jesus is, and to enter so fully into the
most blissful fellowship with Him and the Father, we would not
have them return even for an instant to this poor country. We only
wish that our turn for migration may come soon. We would not be
too long divided from our fellows. If some of the birds have gone
to the sunny land, let us plume our wings to follow them. There
will be only a little interval between our parting and our everlasting
meeting. Look at the many who died before we came into the world.
Some of them have been in heaven together now for thousands of
years. To them it must seem that they were only divided by a
moment's interval; their continents of fellowship have made the
channel of death seem but a streak of sea. Soon we shall take the
same view of things.
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Breathe the home atmosphere. Jesus tells us that the atmosphere
of His home is love: "Thou lovedst me before the foundation of
the world." Brethren, can you follow me in a great flight? Can you

stretch broader wings than the condor ever knew, and fly back into
the unbeginning eternity? There was a day before all days, when
there waJno day but the Ancient of Days. There was a time before
all time, when God only was: the uncreated, the only-existent One.
The Divine Three, Father, Son, and Spirit, lived in blessed consort
with each other, delighting in each other. Oh the intensity of the
divine love of the Father to the Son! There was no world, no sun,
no moon, no stars, no universe, but God alone; and the whole of
God's omnipotence flowed forth in a stream of love to the Son, while
the Son's whole being remained eternally one with the Father by a
mysterious essential union. How came all this which we now see
and hear? Why this creation? this fall of Adam? this redemption?
this church? this heaven? How came it all about? It needed not
to have been, but the Father's love made Him resolve to show forth
the glory of His Son. The mysterious volume which has been
gradually unfolded before us has only this one design-the Father
ivould niake known His love to the Son, and make the Son's glories
to appear before the eyes of those whom the Father gave Him. This
Faliand this Redemption, and the story as a whole, so far as the
divine purpose is conierned, are the fruit of the Father's love to the
Son, and Uis Oetight in glorifying the Son. Those myriads, those
white-robed myriads, harping to music infinitely deep, what mean
they all? They are the Father's delight in the Son. That He might
be glorified for ever, He permitted that He should bear a human
body, and should suffer, bleed, and die, so that there might come
out of Him, as a harvest cometh from a dying and buried corn of
wheat, all the countless hosts of elect souls, ordained for ever to a
felicity exceeding bounds. These are the bride of the Lamb, the
body 

-of 
Christ, the fuiness of Him that filleth all in all. Their

destiny is so high that no language can fully describe it' God only
knows the love of God, and all that it has prepared for those who
are the objects of it.

Love wraps up the whole in its cloth of gold. Love is both the
source and the channel, and the end of the divine acting. Because
the Father loved the Son He gave us to Him, and ordained that we
should be with Him. His love to us is love to the Son. "Not for
your sakes do I this, O House of Israel; be ashamed and be con'
iounded." Because of the boundless, ineftable' infinite love of the
great Father toward His Son, therefore hath He ordained this whole
iystem of salvation and redemption, that Jesus in the church of His
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redeemed might everlastingly be glorified. Let our saintly ones go
home, beloved, if that is the design of their going. Since all comes
of divine love, and all sets forth divine love, let them go to Him who
loves them-let divine love fulfil its purpose of bringing many sons
unto glory. Since the Father once made our Lord perfect by His
sufferings, let Him now be made perfectly gloricus by the coming
up of His redeemed from the purifying bath of His atonement. I see
them rise like sheep from the washing, all of them gathering with
delight at the feet of that great Shepherd of the sheep.

Beloved, I am lost in the subject now. I breathe that heavenly air.
Love surrounds all, and conquers grief. I will not cause the tempera-
ture to fall by uttering any other words but this-Hold your friends
lovingly, but be ready to yield them to Jesus. Detain them not from
Him to whom they belong. When they are sick, fast and pray; but
when they are departed. do much as David did, who washed his
face, and ate, and drank. You cannot bring them back again; you
will go to them, they cannot return to you. Comfort yourselves with
the double thought of their joy in Christ and Christ's joy in them;
add the triple thought of the Father's joy in Clrrist and in them. Let
us watch the Master's call. Let us not dread the question-who next,
and who next? Let none of us start back as though we hoped to
linger longer than others. Let us even desire to see our names in the
celestial conscription. Let us be willing to be dealt with just as our
Lord pleases. Let no doubt intervene; let no gloom encompass us.
Dying is but going home; indeed, there is no dying for the saints.
Charles Stanford is gone! Thus was his death told to 1ns-('ffs
drew up his feet and smiled." Thus will you and I depart. He had
borne his testimony in the light, even when blind. He had cheered
us all, though he was the greatest sufterer of us all; and now the
film has gone from the eyes, and the anguish is gone from the heart,
and he is with Jesus. He smiled. What a sight was that which caused
that smile! I have seen many faces of dear departed ones lit up
with splendour. Of many I could feel sure that they had seen a
vision of angels. Traces of a reflected glory hung about their coun-
tenances. O brethren, we shall soon know more of heaven than all the
divines can tell us. Let us go home now to our o\ryn dwellings; but let
us pledge ourselves that we will meet again. But where shall we
appoint the trysting place? It would be idle to appoint any spot of
earth, for this assembly will never come together again in this world.
We will meet with Jesus where He is, where we shall behold His
glory. Some of you cannot do this. Turn from your evil ways. Turn to
the right, where stands that cross, and keep straight on, and you will
come to Jesus in glory. Blessed be the name of the Lord! Amen.
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Daily Communion
With God

ERIC T. GURR

The importance of personal daily communion with God cannot be
over-estimated. If the believer neglects the Word of God and
prayer there is going to be disaster everywhere in his Christian life;
he is not going to see anything in true perspective, and his judgment
of his own life and of the lives of others will not be according to
truth.

(1) THE THEORY
(a) 1r rs A MATTER oF FEr,r,owsnrp. Meditating deeply in the Holy

Word of the Living God and waiting earnestly upon Him in prayer
is not a duty to be fulfilled. It is not an exercise to be hurried
through with a minimum of mind and heart involvement. It is an
unspeakable privilege to be enjoyed! Oh the wonder of it, that I
should meet with God and that He should be pleased to converse
with me! This is a fellowship which God desires. Jesus said, "The

Father seeketh such to worship Him." It is also a fellowship which
is essential to my growth in grace and in usefulness; indeed, it is
essential to the very life of m ysoul. It was the Psalmist who cried,
"None can keep alive his own soul."

Here is a diver upon the floor of the ocean. He is living in an
element which is foreign to his nature and which, ordinarily, would
mean almost instant death to him. He not only lives in that element,
however, but he also works in it, and in it is able to attend to the
business committed to him. All this is possible because reaching up
from him to the atmosphere above, where his true citizenship is, is
a life-line. Without that established life-line all would be lost. The
Christian lives in an element which is quite foreign to his new
nature. Almost everything about him in the world seems to be
conspiring to encompass his spiritual downfall. The tempter is ever
busy and active. He could not survive as a Christian, let alone fulfil
any useful Christian duties, were it not for the fact that he is in
touch with that realm above where his true citizenship is. He draws
life from above. The Spirit of God lives within him, but the strength
and effectiveness of his life for God and of the Spirit within seem to
be so much bound up with the establishin-e of regular seasons of
deliberate, active, realised communion with God. Yes, this sensible

t
I



f,'

t

The Gospel Magazine 119

fellowship with God is essential to the Christian. Without it, the
elements in which he is called upon to live his life will almost cer-
tainly master him, and although he may not yield to obvious sins,
yet his judgments will be warped, and he will be a man with no
vision.

Daniel was nearly ninety years old when the decree was issued
that no God was to be honoured or worshipped save the king for
a period of thirty days. Daniel might have reasoned with himself,
"I have sought the face of God and meditated in the law of God
every day now for eighty years or more. The neglect of this privilege
for thirty days will surely make little difference to me and to the life
of my soul. I must have built up some sort of spiritual reserve."
But Daniel knew that it is not possible to build up this kind of
spiritual reserve. He knew that today's manna is rotten tomorrow.
He knew that he needed to look away to God every day, and that
more than once. The gaping jaws of the lions did not deter him.
The pleasure of God, the smile of God and the strength of his own
religious life meant far more to him.

(b) Ir ls A MATTER oF F@D. This really follows on frorn what
has been written. The Christian still has the old nature with which
he was born and which was enmity against God. But he has been
renewed. A new disposition has been implanted within him, a dis-
position to do what God desires. It is still within the power of the
Christian to feed that old nature, in which case it will seem to
predominate in his life. In his life the spirit is warring against the
flesh and the flesh against the spirit, and it behoves him to stifle
and starve the flesh, to mortify the old nature with all its deeds, and
to strengthen the new disposition by allowing it its necessary daily
food. We are to make no provision for the flesh to fulfil the lusts
thereof, but we are to put on Jesus Christ. This daily necessary food
we take in the quiet place as we allow God to speak to us through
His Word, and as we lift up our hearts to Him in praise and prayer.

(c) Ir ts A MATTER oF FrRE. A poker put into the fire becomes
red hot. Taken from the fire it will retain its glow for a short while
and it is possible for the contagion of it to spread. But the fire in
the poker will soon become dim. It will soon return to its old cold
and steely nature. If it is to be used as a boring instrument of fire;
if its contagion is to last, it must be returned to the fire constantly.
If my heart would be all love for God; all love for His people; all
love for His cause; all love for the dying souls of men; my life must
be constantiy brought back into the presence of God who often
represents Himself in Scripture as a living fire. Such love; such
compassion; such sympathy is not a stirring that is given me once
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and for all in some moment of dynamic consecration, rather is it a
glory which I catch from the immediate nearness of the Lord. The
Seraphim of Isaiah 6 are literally "flaming ones." They were
flaming servants of God because they were so near to the Throne.

(2) THE PRACTTCE
(a) Tne Ppnron. Because of the weakness of the flesh and the

infirmity of our nature, and because without discipline we so easily
grow slack in the things of God, it is necessary for us to set aside a
definite period in every passage of twenty-four hours for conscious
and active communion with God. Our lunch-time is fixed, our tea-
time is fixed, our hours of employment are fixed, let there be a fixed
season of fellowship with God. When it is depends very largely upon
our circumstances and even upon our physical make-up. It is certain-
ly important to bow in the presence of the Lord every morning
before starting out into a world of toil and temptation. It may well
be, however, that our longest season of communion with God will be
in the evening hour. If we decide upon the morning, we must know
how many hours sleep we need, we must determine upon the time
of our rising, and we must go to bed appropriately. How long
should my time of daily communion with God be? Ten minutes?
Thirty minutes? Time enough to forget time! It is worthless begin-
ning knowing that I have five minutes for the Bible and five minutes
for prayer. This of all exercises must be unhurried.

(b) TnE rLACE. A quiet place must be found for daily com-
munion with God. There are those who are literally not able to find
such a place in their own homes, and they have to go to the home
of a friend for such a purpose. There are those who slip quietly into
a church at the noon hour. But, the place of communion must be
a quiet place. You may need to put cotton wool in your ears. There
will be enough distractions from your own heart and from the sug-
gestions of the adversary without the distractions of outside
commotions. You may have to steel yourself against the intrusion
of outside noise. With God's help, you may have to call upon all
your powers of concentration. You may have to pray out loud to
aid your concentration. Many do.

(c) Tlrn pRocRAMME. Come every day to the quiet place in the
spirit of expectancy. This is not the time to prepare your Sunday-
school lesson. This is the time for the nurture of your soul. As you
come, let this be your prayer, "I need Thee, oh, I need Thee." You
may care to have with you a book of good hymns or metrical psalms.
It is sometimes good to begin by reading out loud a psalm or hymn
upon your knees. You will get to know which psalms and hymns
are most profitable for this purpose. Experience will teach you, and
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they will become very precious to your heart's experience. Have
your Bible with you. It is God,s most holy Word. All of it! Ask
the Spirit of God to give you an undersianding of what God is
saying to you at that hour. Let the Word distil in your mind. Turn
i19u-"I in your imagination. Even though I were caught up into the
third heaven and looked into the face of the creator of the heaverrs
and the earth, and even if then He spoke to me, He could not speak
to me plainer or more personally than He does in the pages of
Scripture. Do not leave the Word of God without hea;inl His
Voice; without having felt His Touch. Then you pray. God sleaks
to you first, then you begin to speak to God.

Real prayer is the hardest thing a Christian is ever called upon
to engage in. Pretence is easy, prayer is not. The devil sees to that.
You will never learn to pray by reading books about prayer, vital as
some of these books are. You will only learn to pray by praying.
Persevere in prayer. Ah, that is it, persevere! ! Teti Cod "uerf-
thing. When you don't feel like prayer, confess that to Him as a sin
and ask-H-im to help you in your infirmity and weakness. ..Though
a man shall have all knowledge about prayer, and though he under-
stands all mysteries about prayer, unless he prays he wili never learn
!o pluy." True prayer is a costly business. you may choose to
kneel, oryou may choose to stand, but whatever your bodily posture,
Iet your heart be bowed before the Most High. you wili want to
make the Word of God to you through the Scripture you have just
read a matter of prayer. You may find it much more profitable tiran
at first you will realise to take the Lord at His Word and make the
Lold's Prayer the pattern of your own worship and petition. you
will certainly be helped by a time of quiet waiting upon God, when
the heart worships Him for all that He is and when the whole soul
is alive with a sense of His Presence and His Holiness.

There should be a time of Thanksgiving. Thanksgiving for daily
temporal blessings. Thanksgiving for our homes and friendi.
Thanksgiving that in a world of hunger we have bread enough and
to spare. Thanksgiving for freedom to worship God as we believe
He directs us in His Word. We shall want to thank God for bringing
us to a knowledge of Himself. We shall certainly want to thank Him
for paying such a price for our redemption. We shall want to thank
Him for His Book, for His Holy Spirit, for His patience with us,
and for all His answers to our prayers.

There should follow a time of Confession There will be sins
which will always loom large in our thinking; traps into which we
so constantly fall. But, as we progress in the Christian life, God
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will ever be showing us other sins which need to be confessed and
forsaken; other adjustments which need to be made. We shall
become aware that our meanness and pettiness are sinful in the light
of God's great love and purpose for the world. We shall find pride
Iurks where we least suspect it, and where we have always seen it in
other people. We shall constantly be confessing our hardness of
heart; our want of love to God and to others, and even our lack of
common courtesies to those we do not like. As we read on in God's
Book we shall confess our ignorance of it and of Him of whom it
speaks. Our changefulness we shall confess. We are so zealous one
day and so lethargic the next. Our cowardice and fear will come
under review. Our selfishness. The fact that we do not desire to
pray more and know so little of what it means to cry mightily unto
God.

There will also be a time of Intercession. A time of praying for
others. Our families, relatives and neighbours. Our friends, whether
at school or work. We should pray for the town or community in
which we live, and for our nation and its leaders. We should cer-
tainly pray much for the cause of Christ in our land, and, of course,
especially for our own Church, for its minister and office-bearers,
and for the witness of all its departments. We shall remember the
sick, the weak and the aged. We shall pray for those whom we .
know to be passing through times of special testing and temptations.
And, not least, we shall earnestly intercede for such missionaries as
we know, making ourselves aware of their special circumstances and
particular needs.

Finally, there will be Petition. This is a time when I bring my
own needs to God. My needs will change from day to day, but I
shall always need to pray to be kept from temptation and sin, that in
mind and body and spirit I may be kept pure by the Grace of God.
I shall ask that I may grow every day more like my blessed Lord
and Saviour. If I am young I shall pray that in all my games and
recreations and pleasures I may do nothing to grieve or dishonour
my Lord. I shall pray that I may always be enabled to put God
first in everything, and if necessary to trample upon my own desires.
I shall pray that I may be a faithful witness for Jesus Christ and be
always ready to speak for Him as the occasion shall demand. I shall
pray that I may be aware of those to whom my Lord would have
me speak. I shall commit the whole of my life and ways and affairs
to Him and to His Divine Gracious Sovereignty. Is all this your
daily portion?
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SERMON

THE KEYS OF THE KINGDOM
H. M. CARSON

Preached in Westminster Chapel on
Sunday morning, I lth September, 1966.

"And I will give unto thee the keys of the kingdom of heaven:
and whatsoever thou shalt bind on earth shall be bound in heaven:
and whatsoever thou shalt loose on earth shall be loosed in
heaven."-Matthew 16 : 19.

During the last three Sundays we have been considering together
verse 18; "And I say also unto thee, That thou art Peter, and upon
this rock I will build my church; and the gates of hell shall not
prevail against it." We have seen that the foundation upon which
Christ builds His church is the apostolic testimony to Jesus as the
Messiah, the Son of the living God. We have looked at the Lordship
of Christ over His church; "It is my church" He says, "I will build
it." And last Sunday we were looking at all the powers of hell
thrown against the church, and we saw that in God's providence
and by God's power, the church will be triumphant.

Now quite clearly you cannot possibly approach verse 19 without
looking at what the church of Rome has to say on the subject
because Rome, like the poor, is always with us! This is especially
true of these verses that we have been considering on these Sunday
mornings, because this verse, following on verse 18, is one upon
which Rome bases so many of her claims for the priest in the con-
fessional. The Primacy, they claim, was given to Peter, and to the
successors of Peter, the bishops of Rome, and so they maintain
that when the priest is in the confessional he has the "power of the
keys" and the "power of binding and loosing" because the priest
in the confessional is not separate frem the Pope; in fact whalever
authority he has is dependent upon the fact that he is in communion
with the Bishop of Rome. So it is on the basis of their interpretation
of verse 18 that Peter is the rock upon which the church is built-it
is upon that basis that Rome argues that the priest derives his
authority from the Pope. So when he is in the confessional he has
this authority of absolving or retaining sins and pronouncing
penance. And of course, let me emphasise that the priest in the
confessional is not simply there to help people who are greatly
burdened in conscience and cannot get relief otherwise, and who
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come in order that they might share their burden with someone who
will be able to help them. No, it is something much more than that.
He is there as the judge. He is there to probe and to search and to
pronounce sentence, to give or to withhold forgiveness and to pre-
scribe the penance. And all this is derived, as the Council of Trent
maintains, from this power of the keys which is given to Peter, to
the bishops of Rome, and so to those priests who are in communion
with the Bishop of Rome.

Now we must consider this because the whole matter of the
confessional is no longer something that is remote or merely
something that involves Rome. The confessional has become widely
established again in this country. When the Tractarian movement
emerged in the nineteenth century (or as it became later-Anglo-
Catholicism) one of the early things they did was to reintroduce
the confessional and the whole Roman system of penance. The
tragedy was that they had some foothold in the Prayer Book for
introducing this system because one of the "cuckoos in the nest"
as far as that book is concerned is that the Reformers retained the
full Roman formula of absolution in the Visitation of the Sick ser-
vice, so that the priest in the Prayer Book goes to the person who is
sick and using exactly the Roman formula says, "I absolve thee
from all thy sins". Well the Anglo-Catholic could point to this
and the whole thing was re-established. And of course we are now
in the situation, with the ecumenical tendencies of today, when non-
conformists look with a reasonably friendly eye on the whole idea.
They say, "Perhaps vre have been too reactionary in the past against
the whole idea of a confessional; perhaps it has value; modern
psychiatry is teachingus surely how great a he$ it is to people when
they can unburden their souls"; and so here, as at so many points,
Rome is beginning to infiltrate our position.

So I believe it is of vital importance that we consider this issue,
but I am sure it is important also, as I said in an earlier sermon,
that we should not do this in a merely negative fashion. AII too
often when we approach this verse and similar verses, we say, "It

does not meant that-full stop!" Whereas what we ought to be
saying is, "It does not mean that-comma or semicolon-but it
does mean this!" Our concern this morning is not simply to deal
with Rome; indeed that is in a sense only incidental, but our con'
cern is rather to endeavour to understand what exactly this verse
is teaching, because there is a great danger in the merely negative
approach, that having demolished the Roman position to our satis-
faction, we do not find anything of positive profit for our souls.
I think many of our churches are suffering as a result of merely
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rejecting the Roman position but failing to do justice to what the
Scripture is teaching here concerning the authority which God gives
to His church. There is a danger you see of reacting from one
extrente to the other. There is a danger of reacting from the "high

church" to the "low church" position. Now I know that the terms"high church" and "low church" have been used more specifically
within the context of the Church of England but in actual fact they
are terms which are capable of rvide application. A high church-
man is a man who takes a high and exalted view of the church. The
low churchman by definition is one who takes a lorv view of the
church, and I would say that both those positions are unbiblical.
The evangelical is certainly not a high churchrnan but neither is
he a low churchman. He is, I trust, a biblical churchman.

Why do we say that the high church position is so dangerous?
Why do we say that it perverts the gospel? It is because it takes
the glory of Christ and it puts it upon the church. It tends to move
the church into that unique position which is occupied only by the
Lord of glory; and we deny that, and we reject the whole high
church position whether it is Roman, Greek Orthodox, Anglo
Catholic or whether it stems from these strange bodies that you
find in non-conformity who ape Anglicanism just as Anglo-Catho-
lics ape Rome, and who maintain the same position. Wherever we
find this approach we say that this is unbiblical. We must stand for
the uniqueness of Christ's position, the supremacy of the Lord, the
glory which belongs to Him alone. But surely we must also criticise
the low churchman because he is going to a false extreme. He is
reducing the church of Christ merely to a religious organisation,
and so many people tend to think of the church as the religious club
to which they belong. It is so easy to think of it merely as an ex-
pedient for bringing Christian people together in order that they
may have fellowship together. But as we have been seeing, and it is
written clearly right across the New Testarnent, the church of
Christ is not only a human institution, but it is God's gift to His
people; and so while we must certainly avoid the extreme of attri-
buting undue glory to the church, we must also avoid the other
extreme of taking away the authority which Christ has given to His
church. We must seek to maintain the biblical position, that Christ,
the Lord of the church, has in His wisdom given an authority to His
church and He intends that the authority should be exercised.

Now what precisely is this authority? It is described here in terms
of "the power of the keys" and of "binding and loosing". The Lord
says to Peter, "I will give unto thee the keys of the kingdom of
heaven: and whatsoever thou shalt bind on earth shall be bound in
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heaven, and whatsoever thou shalt loose on earth shall be loosed in
heaven." Now what is the significance of this phrase, "the keys of
the kingdom of heaven"? This morning we read in the prophecy of
Isaiah of the incident where Eliakim took the place of Shebna. Now
the position which he took over was that of being over the royal
household. In the Old Testament period it was a common practice
for the king to delegate much of his authority to someone whom
he appointed as head over the royal household. Take for example
a man like Obadiah whom Elijah encountered. Obadiah was clearly
Ahab's overseer, the man who exercised royal authority over the
household of the king. Indeed Jotham who later came toihe throne
because of his father's inability to govern, acted in the same way.
Now Eliakim has the key of David put upon his shoulder and the
clear implication is that in the household of David, in the royal
house, he carries the key which speaks of his authority. So the man
in the Old Testament, with the key of the kingdom, was the ap-
pointed delegate of the king, the one to whom was given in a
special way the king's authority so that he could speak in the king's
name. That is why for example it is the one who is over the house-
hold who goes as the official spokesman between the king and the
Assyrians. He speaks in the king's name; he acts on the king's
behalf; he acts with the full authority of the king. He has the key
of the kingdom upon his shoulder.

Now this is the picture and it is about this that the Lord is
speaking. He says to Peter, "I will give you the keys of the kingdom
of heaven. You will act on behalf of the King, you will speak in
the King's name, and within the kingdom of heaven, like Eliakim
in the royal household, you will have this position of authority."
Now Rome at once says, "Well, we told you so; this is what we
claim for Peter, and this is what we claim for Peter's successors."
Well, apart from the fact which we noticed earlier that Peter as an
apostle could not have any successors, even for Peter this was not
a unique prerogative. That is why this morning I read from
Matthew chapter 18, when this same approach is made by the
Lord but it is given a much wider application. In Matthew 18, verse
18, the same word comes again, "Whatsoever you shall bind on
earth shall be bound in heaven, and whatsoever you shall loose on
earth shall be loosed in heaven." So that this authority which is
given to Peter is, in Matthew 18, given to a wider group. Now who
are within this wider group? Clearly it is not simply the other
apostles. Indeed it is described here in the Lord's words as "Where

two or three are gathered together in His name". He is really
speaking of the church of Christ assembled in any given locality.
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He is speaking in Matthew 18 of the authority which God confers
on the local church. Christ's great word to peter in Matthew 16 is
the same word that Christ gives to the church in Matthew lg, so
that the authority of bearing the keys of the kingdom of heaven
given to the apostle is later given more widely to the disciples and
tothechurch atlarge.

Well now, we ask what is involved in this authority. Here is the
church given the power of the keys, the keys of the kingdom of
heaven and it is explained here, "Whatsoever thou shalt bind on
earth shall be bound in heaven, and whatsoever thou shalt loose
on earth shall be loosed in heaven." This authority is seen in the
power of absolution. Now we tend to react so vigorously from
Rome that we lose some important truths in the New Tesiament,
whereas Christ, I believe, has given this authority of absolution to
His church. Loosing-whatsoever thou shalt loose on earth shall
be loosed in heaven-loosing speaks in the New Testament of for-
giveness. When the Lord speaks about His mission and about the
gospel He has come to proclaim, He speaks of proclaiming liberty
to the captives; they are set free from the burden of guilt by the
preaching of the Word. In that great sixth chapter of Romans paul
speaks in the same terms; Christians are those who have been set
free from sin. In the first chapter of the Book of the Revelation
(following the Revised Version) it gives this word of praise, ..Unto
Him that loved us and loosed us from our sins in His own blood."
So the loosing of which the New Testament speaks is the deliver-
ance from the guilt of sin. Loosing speaks of pardon and forgive-
ness. Now the Lord says, "I will give you, the church, My church,
the keys of the kingdom of heaven, and whatever you loose on
earth will be loosed in heaven." In other words, when you pro-
nounce authoritatively this word of forgiveness, your pronounce-
ment here is ratified by God Himself. The Lord has the same word
in John's gospel chapter 20, verse 22. After His resurrection He
came to His disciples, He breathed on them and He said, "Receive
ye the Hold Ghost; whosoever sins ye remit they are remitted and
whosoever sins ye retain they are retained." This is another of those
verses that I think many evangelical believers look at rather warily
and feel they had better keep clear of it because so many people
and especially Rome have gone sadly astray over this. But this is
the Word of God and we must really face it and face all its impli-
cations. The Lord says to them, "Whose sins you remit, they are
remitted, and whose sins you retain they are retained"; and this
was coupled with His gift to them of the Holy Spirit.

But one most important point that we must emphasise is that this



128

1 ;

The Gospel Magazine

word was not spoken only to the apostles. If you compare John's
account of that evening with Luke's account in Luke 24, verse 33,
you will find that not only were the eleven present but also the rest
of the disciples. The whole company was gathered together in the
upper room and judging by the going to and fro on that first day of
the resurrection and judging by the constitution of the gatherings
in the early church in the Acts of the Apostles, it meant that the
women were there as well. So that when Rome claims, and indeed
when the prayer book service claims, that absolution is a preroga-
tive of the priest so that he has the power to pronounce abiolution,
well I say, the gospels are right against it. This word is not delivered
to some priestly caste because there is not such a caste in the New
Testament at all. This is the word delivered to the church. It is to
the company of God's people assembled together. The church so
constituted, the church enjoying the presence and the power of the
Holy Spirit has been given this authority to declare with authority
the forgiveness of sins. o'Whatsoever thou shalt loose on earth shall
be loosed in heaven." "Whose sins thou dost forgive, they are
forgiven."

But there is the other side of the coin; "whatsoever thou shalt
bind on earth shall be bound in heaven" which is paralleled by the
word in John, "whose sins thou dost retain, they are retained".
On the one side you have the authoritative word of forgiveness and
on the other side you have an equally authoritative word of judg-
ment. You can see that working out in the Acts of the Apostles.
On the one hand Peter preaches on the duy sf Pentecost and he
announces with authority the forgiveness of sin. But Peter dealing
with Simon of Samaria brings a solemn word of judgment as he
declares that he is in the bonds of iniquity. It is the same with the
apostle Paul. On the one hand he speaks with authority to the
Philippian jailor about the forgiveness of sins and the new life
which is his in Christ. But he also speaks to the Jews who deliber-
ately and persistently opposed him; "Youl blood" he says, "be
upon your own heads; from henceforth I go to the Gentiles." So
that this authority to retain sins, this authority to bind on earth,
is an authority which speaks of God's judgment. And this is a
solemn fact that to the church of Christ is given this authority, and
says Christ, "whatever you bind on earth, it will be bound in
heaven". When the church pronounces this word of judgment, then
that word is ratified by God Himself.

Now these two ideas of forgiveness and of judgment, seen in this
authoritative pronouncement by the church assembled under the
Head of the church, Christ Himself, shew themselves in the whole
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matter of discipline. In this matter there have been extremes. On
the one hand there has been the extreme of rigorism and on the
other hand there has been the extreme of laxity. In the early
church there were times when there was extreme rigorism. If i
man sinned grievously after his baptism, he was rejected completely
from communion and he could not be readmitted, which was 

-a

terrible punishment. But of course the pendulum swings and you
get the other extreme which alas we have everywhere ioday-Jthe
extreme of laxity, so that the bounds of the church are hardly
distinguishable at all, and there is comparatively little distinction
between the church and the world. Now again these extremes are
both wrong. The one excludes those whom the Lord would include
and the other includes those whom the I-ord would exclude. On the
one hand men have been too severe and indeed if some of those
rigorous methods were applied most of us would be outside the
church. But on the other hand they have slipped into this sentimen-
tal flabby approach in which membership of the church means
scarcely anything at all.

Well now we must not react from all this to feel that discipline
is really so difficult that it is impossible to impose it, for the Lord
is here conferring upon His church the authority to exercise dis-
cipline. Quite clearly the apostle Paul thus understood it because
when he deals with the situation in Corinth, and he is dealing there
with a sin which is a cause of stumbling and indeed a cause of
offence and blasphemy to those who were outside, Paul says, "This
must be dealt with; this offender must be disciplined." And surely
the basis upon which Paul was approaching the Corinthians was
precisely the same as that on which the Lord was approaching His
apostle, and later the church, in these two chapters. Because the
church has been given this power to bind and to loose, to forgive
and to retain sins, because of that, the church is called on to
exercise a godly discipline.

Now we must go one step further and ask what is the context
of this exercise of church authority, in what way is it exercised?
Well it is exercised in the first place, as we see in the Acts of the
Apostles, in the preaching of the Word. When the apostle Peter
stands on the day of Pentecost, when Philip speaks to the Ethiopian
eunuch, when the apostle Paul speaks to the crowd on Mars Hill,
in every case they speak with authority. They do not try to persuade
men to adopt their position but they speak with all the authority
of God. And when any man preaches this gospel, if he is true to his
commission and true to his gospel, he is not trying to wheedle
acceptance from the people who are listening to him, he comes as
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the mouthpiece of the Spirit to bring an authoritative word,
the ground for his confidence is this, that the Lord has given
authority to His people.

But looking again at this preaching; true preaching is not an
individual exercise. Preaching is very different, apart from its
content, from a man delivering a lecture or giving an after-dinner
speech. Preaching is essentially that which takes place within the
church. Let me illustrate. There is a vast difference between preach-
ing in one church and in another. In some places it is like preaching
in an ice house. In other places you have the sense of God's people
being with you. They have been praying for you, they have been
praying for themselves, they have been preparing for the Lord's
Day, and as you preach, why you have a whole company with you.
It may be the preaching of the gospel to the unconverted but there
is a nucleus of believers who are in heart and spirit with you in the
preaching. Now this is what I mean when I say that the preaching
of the Word which is the authoritative declaration to the penitent
of forgiveness or to the impenitent of judgment, is a preaching
which takes place within the church. One man's lips of course are
used, one man's mind has pondered upon the Word, but in a true
church situation he is speaking in fellowship with God's people; he
is in the company of those to whom this great commission has been
given.

There is one further way in which this authority is exercised.
Primarily, I say, it is in the preaching of the Word, but it is also
in the praying together when God's people are gathered together to
seek His face. In fact this is the context in Matthew 18, "Where two
or three are gathered together in my Name, there am I in the
midst." "If two of you agree on earth as touching anything that ye
shall ask, it shall be done." So that as the church prays together,
they pray with authority. They are not pleading rather helplessly,
coming with a sort of "please" on their lips, they are pleading with
authority. They come, as the Epistle to the Hebrews puts it, "with

boldness unto the Throne of Grace", and they come with this bold-
ness because they come in the Name and with the authority of the
Head of the church. They come as those who know that when
the church is thus assembled, praying together, as in Matthew 18,
"whatever you bind on earth, shall be bound in heaven; and what-
ever you loose on earth shall be loosed in heaven". So this authority
which God gives to His church is not an authority which means
self-sufficiency. It does not mean that the church now can confi-
dently go forward and make its pronouncements on this side or
that. This authority is essentially an authority linked with depen-
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dence. You must depend upon the Lord of the church if you are to
be able as a church to exercise this authority. So that the praying
of God's people assembled together is an essential element in this
exercise of divinely given authority.

Now in what kind of situation is this authority exercised? We
have seen it already in the matter of discipline. You see it also in
the matter of practical problems, problems of conduct, problems
of relationship between members of the church. This is of course
the context of Matthew 18. Here are two believers and there is a
dispute between them. The Lord says that that kind of situation
must not persist. The idea of two church members not being on
speaking terms is ridiculous, in fact it is more than ridiculous, it is
utterly sinful. The idea of two church members going on for year
after year either not on speaking terms or still at a distance from
one another, is positively sinful. The Lord says that if that is the
situation, you are to go and see the brother with whom there is
this dispute and if he will not listen to you, you are to go and take
two or three others so that the whole matter may be established. If
he refuses to hear them, then go to the church and take it before
the company of God's people. And it is in that context that He
says, "whatever you bind on earth shall be bound in heaven;
whatever you loose on earth shall be loosed in heaven." The
church must come to a decision. It must pronounce its verdict and
that verdict pronounced by the church, in dependence upon the
Head of the church, is a verdict which will be ratified by God. And
if a man, one party to the dispute, still persists, at that point the
church is to treat him as a heathen man and a publican, as an
outsider; and until he repents he must be excluded from the fellow-
ship.

This is how the church exercises her authority. But I imagine in
some minds there have been-there ought to have been-some
misgivings, because Christian history is a sorry reminder of eccles-
iastical tyranny, of the church making judgments and pronounce-
ments which quite clearly are not the mind of the Spirit at all. So we
have to ask, how do you guard against that misuse? We must not
guard against it by denying the authority altogether and just
making the church a friendly religious club. No, the church is God's
organ; it is that which He has placed in the world, and this authority
has been given to His church. Well now, how do we safeguard
against misuse? I would say first of all, we must emphasise that
the church in exercising authority must always be subject to Christ.
There is only one Head of the church, the Lord Jesus Christ Him-
self, and the church can only act with authority in so far as the
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church is submitting to the Lordship of the Saviour. That is surely
one of the reasons why we ought to react vigorously and indeed
vehemently, to the whole Papal pretensions. For a man to call
himself 'his holiness', to call himself 'the holy father' which is the
phrase the Lord Jesus uses of God the Father Himself, to us this
is nothing but sheer blasphemy. For this same man to take the title
'our most holy lord the Pope' which is of course the official title
is again a blasphemous usurpation of the prerogatives of Christ
Himself. The church can only act with authority in so far as
Christ is acknowledged as Head. That is why here in chapter 16
Peter is commended and this great word is given to him, and yet
before long he is being condemned-why? At one point Peter is
subject to the Head of the churcir, he is submitting himself to the
Lord; on the other side he is going right against what the Lord is
saying. Christ is saying one thing but Peter is saying "No, Lord, not
this way." When Peter submits to the Headship of Christ, he knows
God's blessing and God's favour, but when he submits to his own
wisdom, then at that point he is condemned.

Surely this is what lay behind Martin Luther's dramatic action
when the Reformation was becoming a reality. The Pope decided
that the time had come to deal with this recalcitrant monk in
Germany. Who was this unknown Augustinian monk who was
defying the whole power of the catholic church? Well he issued his
bull of excommunication which meant that Luther was cast out of
the church and as a result was liable to be burnt at the stake.
Luther, who was not really a radical at all-Luther in many ways
was rather conservative-what did he do? Very dramatically he
had a bonfire and publicly burnt the bull of excommunication.
What were the grounds for his action? He was saying as vigorously
and as vividly as he could-this man in Rome has usurped the
prerogatives of Christ. He is no longer speaking in Christ's name.
His whole teaching, his whole living, the whole system in which
he is involved, is a denial of Christ's glory. So Luther would say-
I do not listen to this at all, I treat it with the contempt it deserves.
And so he pitched the thing into the fire. I say the church can
only exercise its God given authority when Christ is honoured as
Head.

Furthermore the church must submit to the apostolic word; it
must submit to the testimony which the apostles bore to Christ
Himself. Now as we have already noticed Qn these Sunday morn-
ings, we must not react too much from the claims which Rome
makes for Peter, to deny Peter any authority at all. After all while
it is true that Matthew 18 does enlarge the sphere of those who
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exercise this authority, it was given in the first place to the apostle
Peter, and indeed Peter in the Acts of the Apostles is as it were the
pioneer in the whole thing. He shows the way forward. It was he
who preached on the day of Pentecost. It was he who exercised
this authority in a decisive fashion when he admitted Cernelius to
baptism and so opened the door to the Gentile world. So Peter
showed the way forward because Peter was an apostle, and the
grounds for this commission given to Peter was his testimony to
Christ as the Messiah. This simply means that if the church is going
to exercise this authority then she must submit to the apostolic testi-
mony. Where is it found? It is found in the pages of the New
Testament and so the church can only thus exercise her commission
in so far as she is subject to the Word of God. So if the church
gathers, and they are governed merely by human wisdorn, well we
can reject their decision. We must test every church decision by
the Word of Scripture, but where the decision of the church is in
line with the apostolic testimony, then I believe the authority of
God is upon that pronouncement and upon that decision, and to it
we should submit.

There is one final condition-the church must not only be sub-
ject to the Head of the church, to Christ; she must not only be
subject to the apostolic testimony, but the church must also be very
sensitive to the Holy Spirit of God. You see this here in Matthew 16.
When Peter makes his great statement, "Thou art the Christ, the
Son of the living God", the Lord emphasises that "flesh and blood
did not reveal this to you Peter, but my Father which is in heaven."
It was through the Spirit enlightening the mind of the apostle that
he had come to this great realisation of the Messiahship of Jesus
of Nazareth. When Peter moved from that position, he became not
the mouthpiece of the Spirit but, in the word of Christ, the mouth-
piece of Satan; "Get thee behind me Satan," He says, "thou

savourest not the things that be of God but the things that be of
men." So it is possible to move from the position where you are
directed by the Spirit to one where Satan takes over, and a church
always, as Peter did, walks this razor edge. The authority which
has been given must not lead to cqmplacency. The authority which
has been given is one which is to be exercised with a realisation of
the possibility of misuse and the possibility of going astray. It is to
be exercised with this sensitivity to the leading of the Spirit of God
Himself.

Now I would suggest to you that when you look at this picture of
the church, many of our churches today are very far removed from
this. This kind of authoritative preaching, this declaration of God's
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Word.,.this preaching of forgiveness, this preaching of judgment, apreaching which is bacl<ed home by the authority""r coJ'ui,nrlrt-well alas, there is all too little oi it today. Also how little thereis of this powerful praying. I know we have our prayer meetings,
and all too often they are sparsely attended. But bven where th"ey
are well attended there is a lack. we make our petitions, we offer
our thanks, but is there the powerfur praying as in the a"tr oiirr"
Apostles where the very building *ut rhui.o *rr"re trt"y-*"r.
assembled, and God came- downln mighty power among them?
I suggest we see all too littre evidence of-thit tioa of p.uyE, -L"i-
ing today. But when the church knows herself to U" ifrui bad;;
whom the Lord has committed this great authority, trre" in" ;h;r;il
prays not in some tentative.fashion, not with some shuffiing upofo-getic mien but with conviction and with boldness ano coo"oetljtris
to honour that kind of praying. "The Kingdom of heaven sufleieth
violence and the violenitake iiby force." 

"

4nd_loy_-any churches ari there today who are exercising agodly discipline? Membership is something thut r, "uriry-u"qui?"0
and membership all too often seems to "ariy uery rew responsibiti-
ties with it. We need to return surely to this paitern. W;;;;; i;
pray that in the churches of our land there may come a new spirit
of submission to the Lord of the church, that agiin the crown rilhts
of the Redeemer might be established with His church. we riust
pray that in the churches of our land again the apostolic testimonl
will not merely be accepted but will bJimplicitly obeyed. i"J;
must pray above all else that the Spirit-of God, the One who
prompted Peter when he made his greit confession, that that same
spirit will come upon us, because itls when the chuich i, quicte'eJ
by the Spirit, when the Spirit is poured out upen Goa.s people, it is
then that they know an authoiity which is no mere creation of
wishful thinking on their part or of human pride. They know the
authority which God in moments of spiritual blessing conre., upon
His.chu-rch. May God grant that we may see such a ieuiuing oiin;
work of the spirit in our day that we shall see churches, no"t u" *"
see them today in all their pathetic ineptitude, but churches which
reflect the pattern which the Head of the church has given to His
people.
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REGENERAT'ON
A. W. PINK

Two things are absolutely essential in order to salvation:
deliverance from the guilt and penalty of sin, and deliverance from
the power and presence of sin. The one is secured by the media-
torial work of Christ, the other is accomplished by the effectual
operations of the Holy Spirit. The one is the blessed I esult of what
the Lord Jesus did lor God's people, rhe other is the glorious
consequence of what the Holy Spirit does in God's people. The
one takes place when, having been brought to lie in thi dust as an
empty-handed beggar, faith is enabled to lay hold of Christ, God
then justifying from all things, and the trembling, penitent, but
believing sinner receiving a full and free pardon. the other takes
place gradually, in distinct stages, under the divine blessings of
regeneration, sanctification and glorification. In regeneration, sin
receives its death-wound, though not its death. In sanctification, the
regenerated soul is shown the sink of corruption that dwells within,
and is taught to loathe and hate himself. At glorification, both soul
and body will be forever delivered from every vestige and effect of
sln.

- Regeneration is indispensably necessary before any soul can enter
heaven. In order to love spiritual things, a man must be made
spiritual. The natural man may hear about them, and have a correct
idea of the doctrine of them, but he cannot love them (2 Thess
I : 10), nor find his joy in them. None can dwell with God and be
eternally happy in His presence until a radical change has been
wrought in,him-a change from sin to holiness; and this change
must take place on earth.

Here is a man who has spent all of his time in sin, and pleasing
seff. How could he possibly sing the song of the Lamb if iis heait
had never been turned unto it? How could he endure to behold the
awful majesty of God face to face who never before so,much as saw
Him "through a glass darkly" by the eye of faith? As it is excrucia-
ting torture for eyes that have long been confined to dismal dark-
ness suddenly to gaze upon the bright beams of the midday sun, so
will it be when the unregenerate behold Him who is Light, Instead
of welcoming such a sight "all kindred,s of earth shaJl wail because
of Him" (Rev. I ;7); yea, so overwhelming will be their anguish,
they will call to the mountains and rocks, "Fall on us, and hide us
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from the face of Him that sitteth on the throne, and from the wrath
of the Lamb" (Rev. 6 : 17). And my reader, that will be your
experience, unless God regenerate you.

That which takes place at regeneration is the reversal of what
happened at the fall. The one born again is, through Christ, and by
the Spirit's operation, restored to union and communion with God:
the one who before was spiritually dead, is now spiritually alive.
(John 5 :24). Just as spiritual death was brought about by the
entrance into a man's being of a principle of evil, so spiritual life is
the introduction of a principle of holiness. God communicates a
new principle, as real and as potent as sin. Divine grace is now
imparted. A holy disposition is wrought in the soul. A new temper
of spirit is bestowed upon the inner man.

A regenerated person is a "new creature in Christ Jesus" (2 Cor.
5 : l'7). Reader, is this true of you? Let each one of us test and
search himself in the presence of God by these questions. How
stands my heart afiected towards sin? Is there a deep humiliation
and godly sorrow after I have yielded thereto? Is there a genuine
detestation of it? Is my conscience tender, so that my peace is
disturbed by what the world calls "trifling faults" or "little things"?
Am I humbled when conscious of the risings of pride and self-will?
Do I loathe my inward corruptions? Are my affections dead toward
the world and alive toward God? What engages my mind in seasons
of recreation? Do I find spiritual exercises pleasant and joyous, or
irksome and burdensome? Can I truthfully say, "How sweet are
Thy words unto my taste! yea, sweeter than hsnsy to my mouth"?
(Psalm 119:103). Is communion with God my highest joy? Is the
glory of God dearer to me than all the world contains?

(Reprinted from the Old Faith Contender)

Our salvation is of God-of the Father, who chose us before the
beginning of time; and of the eternal Son, who, in the deep counsel
ol the ever-blessed Trinity, undertook to redeem us and to bring us
unto glory; and ol tlrc Spirit, who, in the sante eternal love, was
appointed to enlighten, quicken, and renew the elect unto the
bl ess edne s s ol t he ev erlasting inheitance.-Aoor,pn Slpmn.
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BOOK REVTEWS
GENESIS 3. By Prof. E. J. Young. Banner of Truth Trust, pp.

165, 5s.
There can be no question as to the need of a separate commentary

on Genesis 3. The number of doctrines on which it touches place it
alongside the greatest chapters in the New Testament-the devil,
temptation, sin, the fall, judgment, death, the Gospel promise,
Christ-these are some of the subjects raised in this chapter. When
we add the remark that here in Genesis 3 we have the beginnings of
most of these matters, an accurate knowledge of the meaning of this
chapter becomes quite indispensable. Here is a wonderful oppor-
tunity for those who will not spare time or money to devote io a
commentary on the whole of Genesis to do the next best thins-
acquaint themselves with its third chapter.

Professor Young's commentary is an original and upto-date
work. In one or two smaller points he appears to depart from the
traditional interpretation, as, for example, when he makes the seed
of woman stand for the whole human race and the seed of the
serpent for evil spirits, whereas reformed expositors have identified
them with the elect and reprobate lines of humanity respectively.
But he is a stout defender of the historicity of the happenings ri-
corded in Genesis 3 over against modern attacks on it. This is not to
say he evades the problems critics have raised. In his lengthy section
on verse 6 he goes into some details as to why Genesis 3 must be
taken literally and not regarded as a parable. Here is an argument
which demands either capitulation or a very good answer from the
demythologizers.

_ Professor Young in fact carries the war into the enemy's camp.
Far from admitting there is any truth in the modernist interpreti-
tion of this chapter, he represents Satan as the mouthpieie of
modern theology! fn commenting on verse 4 he says ..Satan shows
himself to be an advocate of what today is often referred to as the'new. morality.' In effect Satan is condemning the concept of
absolute authority. The commands of God are harsh and stringent,
he implies. They constrict the life so that they prohibit one from
realising life in all its potentialities and force him into a cramped,
narrow existence. Far more important than law, the tempter would
seem to say, is love. He condemns Eve's attitude of trust in God's
command and seeks to point out to her that if sbe would obtain the
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wholesomeness and well-roundedness that should characterise a
fruitful life, she must not be bound by law."

There are many such passages. A short review cannot adequately
convey the worth of this volume. It deserves a wide reading.

c. E. ieNr.

C. H. SPURGEON: "HOW TO READ THE BIBLE"; J. C.
RYLE: "THE, INSPIRATION OFTHE SCRIPTURES";
J. GRESHAM MACHEN: ..THE LIVING SAVIOUR.''
Evangelical Press, 1s. each.

These are the three latest booklets in the Evangelical Press series
of popular reprints. Tliey have a value beyond their size and price.
Ryle and Spurgeon need no advertisement and these writings are
well up to their high standard. Ryle covers a great deal of ground,
dealing with the unique features of the Bible, the nature of inspira-
tion, and objections raised against it. It will not convince the pre-
judiced, but will help Christians who may have genuine difficulties
on the subject. The reprint of Spurgeon's sermon is timely. Not-
withstanding the various Bible Reading schemes abroad, it is doubt-
ful whether Christians today really know how to handle the word
of God. It is interesting to note that Spurgeon condemns the use of
books to aid the study of the Bible. He regards it as folly to refuse
the light God has given to some of His servants more than others.
"We will not see by another man's candle, we would sooner remain
in the dark."

It is tempting to compare Machen with the other two authors,
and to observe what a change has taken place in style in the
twentieth century. Plain, simple dogmatic statement has given way
to a more subtle and sensitive form of reasoning. This is no criti-
cism of Machen, but such is more or less demanded by the complex
state of the modern mind. He is trying to preach Christ to the man
who is fogged with science, and he does it very well. No one need
scruple to pass on this little "Evangelistic booklet" to people today.

G. E. LeNs.
THE LORD'S SUPPER. By E. F. Kevan. Evangelical Press,

p p . 7 l , 3 s .  6 d .
Here is a useful and popular study of the ordinance of Holy

Communion which could be read with profit by the least educated
of Christians. It is in fact a revision of four spoken addresses given
in 1960. The late Principal of the London Bible College combines
his pastoral gifts and experience with his academic knowledge to
produce an expository but practical introduction to this important
matter. It is to be doubted whether Christians take the Lord's
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Supper as seriously as they should. The question is not how often
or at what time or in what form it is done, but whether we come to
it with understanding minds and prepared hearts. Perhaps the sub-
ject is a neglected one in the pulpit. If so, a book of this kind is all
the more needed.

Dr. Kevan's approach is the simplest. He bases his four chapters
on four ideas central to the Supper-Remembrance, Covenant,
Fellowship and Hope. Theologians will be interested to know that
Dr. Kevan adopts the Zwinglian view of the Supper, but seeks to
defend it from the charge of "mere memorialism" which has been
popularly laid upon it. He says that this "commemorative view of
the significance of the elements is perfectly correct. But we rise
above the elements. The service is not complete merely in bread
and wine. The active faith of the believer in taking the elements is
of immense significance. He is feeding upon the Lord Jesus Christ
Himself. Thus, tuhile the elements are mere representations, the
service is more than representation." In this last sentence Dr. Kevan
puts his finger on the cause of Zwingli's view being held in such
contempt. Because he placed such stress on the bread and wine in
themselves being no more than commemorative, he has been accused
of seeing no more value in the whole service than commemoration.
His stress, of course, was due to the Lutheran view of consubstantia-
tion and not to his holding a low view of the Supper. He regarded
the Supper as a feasting on Christ by faith and appealed to John 6
in this connection. Thus Evangelicals in England of all denomina-
tions are probably nearer to the Zwinglian view than any other.

Dr. Kevan also speaks of the Supper as a covenant service, and
brings out that it was in the course of keeping the Passover that
Jesus uttered the words which are quoted at every celebration of
the Lord's Supper. It was not His actions that were new, but the
words which accompanied them. This shows the organic connection
between the two testaments. In his chapter on "Fellowship" Dr.
Kevan brings out the fact, so often forgotten, that the Supper is a
church ordinance and not merely a means of private communion
between the believer and Christ. His final chapter on "Hope" is
based on the words of Paul, "For as oft as ye eat this bread and
drink this cup, ye do show the Lord's death till He come." In
looking back to the first coming we should also look forward to the
second. This thought also brings to the believer his own obliga-
tions-he will meet the Lord to give account of his stewardship.
The service is not only to comfort and assure, which is undoubtedly
its main purpose, but also to recall us to our covenant obligation to
Christ. G. E. LnNs.
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WHY PROTESTANTISM AND ROMANISM MUST FOR
EVER REMAIN APART. By Donald Gillies. Protestant
Truth Society, pp. 32, 2s.

A constant failure in much Protestant criticism of Rome is the
unreadiness, either through ignorance or fear, to acknowledge that
some truihs of the Gospel are still preserved in the Roman system.
As a result, the way is left open for a crushing counter-attack, as
the Roman theologian naturally retorts that such a criticism of his
church is not worthy of serious consideration. Mr. Gillies avoids
this danger, for he readily concedes that Rome does maintain the
divinity of Christ; she does teach (contrary to what some Protest-
ants think) that no one can be saved apart from the grace of God;
and she does insist that the death of Christ is absolutely essential to
salvation. But of course she proceeds to negative her statements of
gospel truth by an utterly erroneous and unbiblical view of the way
in which the merits of Christ are applied to the sinner. Hence this
booklet is exposing the false views of Rorne on the way of salvation
-the crux of our controversy with them!

Rome's stress on the necessity of the grace of God is virtually
denied by her defective doc{rine of man. The fall consisted, so she
teaches, in the loss of original righteousness which was itself a
special gift of supernatural and sanctifying grace. Thus Rome
denies that man has been corrupted in his essential nature. He is
deprived rather than depraved! All he needs then is the restoration
of that sanctifying grace which he has lost. He is not a sorry
spiritual ruin needing a complete renewal by the Spirit. His is rather
a defective condition which needs repair.

This restoration of sanctifying grace is eftected in baptism, and
post-baptismal sin is dealt with by Penance. Here we are further
into the Roman morass. The sinner cannot go directly to Christ. It
is via the priest, via the sacramental system, via the church. But
even then he has no assurance of salvation, for his justification is
not the decisive verdict of the eternal Judge who imputes Christ's
perfect righteousness to him, but is rather an inward renewal which
is of course always imperfect, so that he can never be sure that he
will finally persist to the end and so merit eternal salvation.

Allied to the errors already noted is that one which lies at the
heart of the Roman system, namely, human merit. Of course, Rome
emphasises the grace of God, but because of her defective view of
sin she sees man as being capable of preparing himself to receive
that grace. Indeed, grace, having launched him on the way, leaves
a great deal of the continuing progress to him. It is not really so
much a case of Christ saving the sinner as of Christ making it
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possible for the sinner to save himself. Mr. Gillies sums it up: "In
brief, according to Rome, we are saved by what we do for Christ
(after receiving His grace in the sacraments), not by what Christ has
done once for all for us."

This is a very useful booklet and will repay careful study by
those who want to know Rome's position on this all-important issue
of the way of salvation. H.M.C.

SHORT NOTICES
THE CHURCH'S TASK - ENTERTAINMENT OR EVAN.

GELISATION. By Archibald Brown. Obtainable, price 6d.
plus postage, from the Ridley Press, 8a The Pavement, St. Ives,
Hunts.

Archibald Brown was a contemporary of Spurgeon and was
another outstanding preacher whom God used in a mighty way.
Here in a forthright fashion he challenges the policy then gaining
ground in the churches that the way to reach the outsider is to
provide some kind of social attraction. Brown maintained that the
preaching of the gospel was the divinely appointed means and that
it had no need of human assistance. If Brown was concerned about
the situation in his day, what would he say now when the tendency
which he opposed has become a generally accepted policy? This
Iittle booklet is not simply a reprint from the past but a forceful
contribution for the present day. If you wish to order quantities to
distribute you can get a discount! ! H.M.C.

CHRIST OR FREEMASONRY. By "Ergatees." Westminster
Standard, New Zealand. Price 3d.

This is a useful introduction to the issue of Freemasonry which
the author rightly describes as satanic. He shows how it is no mere
social organisation, but is essentially religious. But it is a religion
which denies the unique position of Christ. Clearly such a brief
leaflet can only introduce the subject-though in fact there is a lot
of infonnation and argument packed into these four pages-but one
further useful service it performs is to introduce the reader to others
who have written on the subject. H.M.C.
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Yowrug Peap[e's Pmge
THE BO\ry DRAWN AT A

VENTURE
Sally Mansfield, the greengrocer's daughter, was very ill, and likely

to die. It was especially sad, because she was so young, only just
out of her 'teens. The family was not connected with any church;
but, hearing of Sally's illness, the Vicar called, and was welcomed.

He came at the right time; for here was a soul anxious and
seeking, prepared by the Holy Spirit to receive the Word. The
clergyman found himself free to speak at once of the love of Christ
to poor lost sinners; and after several visits, he had the joy of seeing
that the Lord had indeed opened the girl's heart to receive the things
of God. Sally had found peace with God lhrough our Lord Jesus
Christ. The Vicar's visits were now eagerly looked for, and greatly
appreciated.

One day, a young man, one of Sally's cousins, was downstairs in
the passage when the minister called. As he was being taken up to
the bedroom, John looked into the kitchen, saying, "Who's that
bloke?" "It's the parson," said one of the family. "Whatever does
he want?" asked John, himself an unbeliever in any religion. "Why,

he's come to visit our Sally and talk to her, of course." "Ah! " said
John sagely, "he's got some interested motive, you may be sure.
I'11 just go up and see what he's saying." And creeping up the stairs
on tip-toe, the young man took his stand outside the entrance of the
bedroom. Because the place seemed close and airless, the visitor
had taken care to leave the door ajar, so that every word could be
easily heard.

Meanwhile, the minister, unconscious of his unseen hearer, began
to enquire kindly about Sally's welfare. It was a happy, cheering
conversation, for the dying girl was full o{ praise and thanksgiving
for all that Christ had done for her. Rejoicing with her, the Vicar
was able to speak freely of the power and grace of the Lord Jesus
in giving His life to save His people from their sins. Then, after
reading a passage of Scripture, he knelt down and prayed.

John was completely taken aback. What he had expected to dis-
cover is not clear, but his suspicions were immediately allayed.
There was such reality and sincerity in what the man heard that he
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was greatly moved. He crept quickly away whilst the minister was
taking leave of the invalid.

Downstairs his friends we^re waiting to hear John's report, expect-
ing.much sneering and scoffing at the parson and what he had been
saying. Much to their surprise, the young man began at once."Never heard such a thing in my life! Neveiheard urr}Ttning like it!
where does that man preach?'l "oh, at the churcn just o"ow, ttre
t".".d,_'was the reply. "Then I,ll go and hear him next Sunday,;,
said John.

. Accordingly, the next Sunday morning, John, who had not been
inside a church since he was a smail Ioy, entered the place of
worship, slipping into a seat near the back. What he wantei *u, io
hear the sermon; but long before that the Lord laid hold of him!
rt.was during the Psalms; these were read in alternate ve.re, ty iti"
mjqstgr and congregation; and whilst the reading went on, the Word
9! C,oO, powerful as a sword, pierced all John;s defences and laid
him low. We are not told-whafthe passage was, but tfre younj rna"
trembled before it, completely oveicome-. crouching down In the
pery, he wept and sobbed. Then as the psalms came to an end, he
looked round for the door, and fled.

. . T.h" week went by; apparently John remained silent, not opening
his heart -to anybody. Fqq on Sunday morning he made hi, ;y
again to the church, and this time he itayed allihrough the service.
- In the providence of God the sermon was one which might have
been prepared just to meet John's case. yet the minister hid never
even seen him, and nobody knew his need. The sermon was a clear
and simple exposition of the truths of the Gospel. The minister
showed from the Bible how we are all sinners, cut off from all
communion with God by our sin, helpless and hopeless, unable of
ourselves to do anything to help ourielves. John^ trembled as he
heard the words, for he felt that they just described his own condi-
tion. lut the preacher went on to tell of God's great love in senoing
His only son to die, so that all who believe m-ay have "u".turiin!
life, and may be accounted righteous in His sighi. As t e ,pot" oT
pardon and forgiveness, of Christ's ability to save even to the
uttermost, John began to say to himself, ..Can there really be hope
for me? can I be taken into God's family and accepted as a chiiJ
of His, because Jesus died for me?" And when tlie minister said
that the Lord is always ready to receive sinners, that He n"u"t "u.i
out any who came to Him, then John came, made willi'g in the day
of His power!

That John was a new man from that day, nobody could doubt.
The change was apparent in his whole manner of life, in all that he
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did or said. He lived and died an earnest believer, saved by the
power of God.

It is disappointing to hear no more of Sally. She must have died
shortly after John's eavesdropping, and perhaps she never knew-
on earth-of her cousin's conversions. But it does not matter now;
both Sally and John and the minister have long been iir glory, with
the blessed company of the redeemed in heaven! Derraanrs.

SCRIPTURE ENIGMA No. 156

The whole: Title given by Jude to Michael.

l. His son, though a prophet, refused to take God's warning to
Nineveh.

2. His father was compelled to carry Christ's cross.
3. He gave Achsah "the upper springs and the nether springs."
4. With Aaron he stayed up Moses' hands at the battle with

Amalek.
5. A prophetess who "served God with fastings and prayed night

and day."
6. His son was "Moses' minister."
7. This angel announced the birth of John the Baptist to his father.
8. A young man at Troas who fell asleep while Paul preached.
9. Peter describes him as "vexed with the filthy conversation of the

wicked."

SOLUTION OF No. 155

The whole: Zipporah (Exod. 2:21).

4. Parshandatha (Esther 9 : 7).
l. Zebedee (Matt 4:21).
2. Ish-bosheth (2 Sam.4:5,7).
3. Peter (Matt. 4 : 18, 19).
5. Onesimus (Coloss. 4 :9).
6. Raarnses (Exod. 1 : l1).
7. Appii Forum (Acts 28 : l5).
8. Habakkuk (fIab. 3 : l9).


