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The tempo of ecumenical activities has been continuing with an
added momentum. January saw the Week of Prayer for Christian
Unity. This formerly Roman occasion has now become the occasion
for all kinds of ecclesiastical get-togethers. Undoubtedly the centre
piece this year was the kiss and embrace in the Roman Cathedral
of Westminster of the successor of Thomas Cranmer and the
successor of Cardinal Pole, who was Mary Tudor's aide in sending
Cranmer and nearly three hundred others to the stake.

But times have changed, they say. Cardinal Heenan would hardly
send Archbishop Ramsey to the stake. Perfectly true, for Dr.
Ramsey does not stand in the line of Protestant martyrs. His back
is to the Reformers and his face towards some kind of rapproche
ment with Rome.

Meanwhile a former Anglican priest was admitted to the Roman
priesthood by conditional re-ordination. This was welcomed as a
great breakthrough. In the past, ever since the Encyclical
Apostolicae Curae of Leo XIII in 1896, Rome has refused to
recognise Anglican orders. As a result any ex-Anglicans were given
an absolute re-ordination. But this time it was 'conditional'.
Apparently Rome is edging away from her old rejection and
ecumenical Anglicans are taking heart. Who knows-even Dr.
Ramsey may get in on some concession ticket in the future.

But the Anglicans have not been alone in making the running.
The Baptist Times reported the resignation of a minister-one of
the most prominent ecumenists in the English Baptist Union. His
goal? Yes-it was Rome!

Meanwhile in Ireland the Irish Presbyterian Church was preparing
to elect its new Moderator. The result was a defeat for an evan-
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gelical and the election of one who numbers among his more recent
achievements the invitation to a Roman priest to address his young
people.

There have been discordant voices. With Canterbury and West
minster locked in embrace on the steps of the High Altar, the
Roman Archbishop of Dublin would have nothing to do. In a
typically blunt statement, he declared the old position that Rome
was the one true church of Christ and the only path of re-union was
submission. There was dismay and even indignation. But after all,
Dr. McQuaid was being more honest than many others, and being
more consistent.

Not all Romans would have agreed. Certainly not in Holland,
where they have been setting the pace for progressive Catholics.
Anything from papal infallibility to pre-marital chastity is being
questioned. The voices are those of Dutch Catholics, but they might
come from the unbiblical coterie of South Bank theologians with
their new morality, or rather old immorality dressed up in ecclesiasti
cal vestments.

And what about Evangelicals? Well, we seem to be in the same
topsy-turvy world. The Christian launcbed a fierce attack on those
who are dividing evangelicals by their opposition to the ecumenical
movement. A former editor of The Christian joined in the attack in
the correspondence columns. These 'separatists' are seemingly the
cause of all the trouble. If only they would keep quiet and let their
fellow evangelicals join in the ecumenical game, all would be well.

But the Life of Truth, dedicated to spread the Keswick message,
was soon in the field. The Principal of the London Bible College
rebuked 'separatists' and in the next issue the Woman's Page, in a
rather emotional article, continued the onslaught. No names were
mentioned. It was all like one of the American witch-hunts from the
days of Senator McCarthy. Hint and leave it to the imagination as
to whom you are referring.

So the ugly intolerance already encountered in the ecumenical
movement is now coming into evangelical circles. The new policy
apparently is, tolerate anything-Rome, the Bishop of Woolwich,
Lord Soper, the lot-all except those separatists who seek to call a
halt to the present drift towards final apostasy.

But the cause is not lost. Athanasius in the fourth century stood
all alone against the Arians with their denial of the divinity of
Christ, and in face of overwhelming odds won a victory for the
truth. 'If God be for us, who can be against us?' We must pray
and work and witness. And the Lord will vindicate His truth.

H.M.C.
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A Nation's Debt to
Ca/vin

S. M. HOUGHTON
(Continued from last month)

Some Puritan writings belong not to the seventeenth century only
but to the ages, and rank worthily with the nation's literary master
pieces. It seems scarcely necessary to descant on the merits of John
Bunyan's Pilgrim's Progress. It remains not merely a treatise for
the study but a book for the hearth, a book equally at home in the
palace and the cottage.

It must be remembered, moreover, that the religious background
of Bunyan's book is the theology of free and sovereign grace. It may
be granted that the 'sterner' teachings of Calvinism are not present
to the eye of the undiscerning reader: but they certainly belong to
Bunyan's scheme of doctrine, as is abundantly clear from his purely
theological writings. But in the Pilgrim's Progress they are intro
duced only after the fashion in which the famous John Newton of
Olney, friend of William Cowper, introduced them into his sermons.
In his letters to his friends (which deserve the attention of every
Christian, so rich are they in Scriptural sentiments, admirably
expressed) he says that he introduced Calvinistic doctrine into his
sermons as he introduced sugar into tea. Bunyan was equally master
of this art. One illustration must suffice, taken from the conversa
tion between Ignorance, Hopeful, and Christian:

Hopeful (to Christian): Ask him (Ignorance) if ever he had Christ
revealed to him from heaven?

Ignorance: What! you are a man for revelations! I believe that
what both you, and all the rest of you say about that matter,
is but the fruit of distracted brains.

Hopeful: Why man! Christ is so hid in God from the natural
apprehensions of the flesh, that He cannot by any man be
savingly known, unless God the Father reveals Him to them.

Ignorance: That is your faith, but not mine; yet mine I doubt not,
is as good as yours: though I have not in my head so many
whimsies as you.

Christian: Give me leave to put in a word. You ought not so
slightly to speak of this matter; for this I will boldly affirm
(even as my good companion hath done) that no man can
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know Jesus Christ but by the revelation of the Father: yea,
and faith too, by which the soullayeth hold upon Christ (if it
be right) must be wrought by the exceeding greatness of His
mighty power, the working of which faith, I perceive, poor
Ignorance, thou art ignorant of. Be awakened then, see thine
own wretchedness and fly to the Lord Jesus, and by His
righteousness, which is the righteousness of God (for He
Himself is God), thou shalt be delivered from condemnation.

Pilgrim's Progress is, next to the Holy Scriptures, pre-eminently
the book of Puritanism. It has been Puritanism's outstanding
literary gift, not only to the English-speaking race, but to the entire
world of men. Its appeal is universal. In Asia and Africa, no less
than in Europe and America, its message has been heard and its
teachings received. But Bunyan deserves to be remembered not
only for this greatest of allegories but for his autobiography, Grace
abounding to the chief of sinners. for his Holy War (next to the
Pilgrim's Progress the greatest of all allegories), and for his life and
Death of Mr. Badman. Undoubtedly the Holy War was intended
for the reading of more mature Christians than those for whom the
earlier allegory was intended, and its author introduces his Calvin
istic teaching more openly. Thus, after the capture of Mansoul,
traitors to the city were arraigned before the Judge. The first of the
'outlandish Doubters' to be charged was the Election-doubter,
whose only defence was that to doubt Election 'was the religion he
had ever been brought up in'. To him the Judge replied:

'To question election is to overthrow a great doctrine of the
Gospel; namely, the omniscience, the power, and the will of
God; to take away the liberty of God with His creature; to
stumble the faith of the town of Mansoul; and to make salva
tion to depend upon works, and not upon grace. It also belied
the Word, and disquieted the minds of the people of Mansoul;
therefore by the best of laws he must die.'

Certainly the Holy War deserves and well repays diligent reading.
It is Britain's calamity that her present popular literature is totally
unworthy of her heritage. The Puritan writings, and others of their
kind, lead to the tableland of faith where the air is more pure and
refined than in the misty lowlands where most men are content to
dwell. They are Puritanism's gift to a nation which too lightly
esteems them. The day has passed when Bunyan was set aside as an
'ignorant and unlearned man' at whom it was fashionable to sneer.
Said the poet Cowper about Bunyan,

'1 name thee not lest so despised a name
Should move a sneer at thy deserved fame'.

•
i
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The mistake made by the twentieth century is not that it despises
Bunyan's genius as an artist in words and as a writer of excellent
idiomatic English, but that it regards the content of Bunyan's works
as completely outmoded and as utterly unsuitable for 'modern man'.

Bunyan's preaching life was almost entirely passed in the reigns
of kings who had not the slightest sympathy with his outlook or
theological position. Charles II was privately, and his brother,
James Il, was publicly and avowedly, Roman Catholic. Had Bunyan
lived a few months longer-he died in August, 1688-it would have
rejoiced his heart to know that the English throne was destined to
be occupied for a space by a monarch whose religious beliefs,
though, alas, not accompanied by the high morals for which Puritan
ism has always stood, were precisely those of Bunyan himself. In
the grace and providence of God, whose prerogative it is to set up
one and to dethrone another, the Glorious Revolution of 1688-89
replaced James Il by William Ill, Stadtholder of Holland, and great
grandson of William the Silent who had delivered the United
Provinces from the double curse of Popish superstition and of
Spanish rule.

William III was never a popular figure in England. He remained
too much a Dutchman and became too little an Englishman to suit
the people's taste, but his contribution to the building up in Britain
of a sound political constitution is outstandingly important. To one
Calvinist England owes the overthrow of tyranny and of arbitrary
rule, to another she owes the laying of the essential foundations of
constitutional monarchy and Parliamentary practice. The Bill of
Rights of 1689 established a Protestant throne and made it possible
for the sovereignty of the people, exercised through their elected
representatives in Parliament, to go hand in hand with sovereignty
as exercised by the monarch. It also led to the achievement of the
British form of government, whereby Britain became for a long
period the envy of 'less happier lands'. At the same time, the
Toleration Act repealed the statutes which had robbed dissenters of
freedom of worship, and recognised that liberty of conscience was
an essential element in a state which sought to be just, 'ruling in the
fear of God'.

Before we leave the seventeenth century, two. or three further
reflections on the contributions of Calvinistic Puritanism to English
life are necessary. The first shall be this, that it was largely due to
the Puritan insistence on the necessity for an accurately-translated
Bible that England owes the incomparable Authorised Version of
1611, and this version, in its turn, profoundly influenced national
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life at many points. Its influence upon religion was incomputably
great. The nation became the people of the Book. The picture of
the very grave person which was shown to Bunyan's pilgrim at the
House of the Interpreter was that of the ideal Christian preacher,
with 'the best of books in his hand, the law of truth written upon his
lips, the world behind his back, and he stood as if he pleaded with
men'.

Without impropriety, we may also see in such a description the
portrait of sober Puritan England. The Puritan possessed sufficient
strength of character to transfer his mode of thought and the basic '1
elements of his faith to the State of which he formed so prominent
a part. It is historically accurate to speak of Puritan England, an i.
England moulded upon the anvil of the Word of God; and perhaps!
it may be conceded that, although to a very great extent the outward
and visible works of Puritanism have passed out of sight, yet there
still remains in the British character the imprint of the grandeur of
its former faith. To what differing degrees this is shared by the
peoples of England, Wales, and Scotland, we must leave to the
decision of the discerning reader. It finds expression nowadays, not
so much in outward religious observances or in depth of spiritual
conviction, but rather in moral qualities which have been inherited
even when faith has well-nigh departed. Thus, J. S. Flynn, in his
Influence of Puritanism on the political and religious thought of the
English, dares claim:

'So far as the English love truth, hate lies, keep faith, detest
shams, countenance honesty, they walk where Hampden, Pym
and Baxter walked; their character is true to the Puritan type
at its best. No one will maintain that to Puritanism alone such
excellences are due, but justice requires that it be credited with
a large share in producing them. What matters most is that the
years have not worn them threadbare. In good measure, though
not to the extent we could wish, England retains them still: and _
men know it.' ..

These words were written in 1920. For the intervening forty-seven .
years it can hardly be claimed that the national character has shown
signs of renascence. In fact, the debacle of the mid-twentieth
century has been widespread and alarmingly great. Indeed, it would
be true to say that for many decades past the nation has been living
on its moral and spiritual capital rather than acquiring new resources
by spiritual trading. The present need is emphatically for a 'rebirth'
from above, a visitation in mercy of the Day-spring from on high, to
give light to them that sit in darkness and in the shadow of death,
to guide our feet into the way of peace.
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A further legacy from the days of the Calvinists is the English
(and even more the Welsh and Scottish) Sunday. The worldly
Englishman of today frequently makes reference to its Puritanical
origin. He often does so with a sneer, not realising that the setting
apart of one day in seven, as directed by the Decalogue and as
carried on in the New Testament, is a simple test of the measure in
which a nation fears God and holds to His ways. Yet it needs to be
realised that the Puritans did not invent the keeping of the Lord's
Day. They simply dug again the wells which the enemies of .the
Lord had choked. Of the Lord's Day we can say (after the fashion
in which the Lord Himself spoke of the origin of circumcision) that
it is not of the Puritans but of earth's earliest days. The keeping of
it is one of the outward signs of godliness, and it carries with it, as
do all aspects of godliness, many national advantages. For the I
grinding wheels of commerce and industry to halt while 'a people
seek unto their God' is not loss but gain. A nation's profits are not
to be calculated only in terms of gold and silver. For the individual
to lay aside his six days' labour and devote the first day of a new
week to the worship of God most High is a means whereby life is
sanctified and sweetened, and a chief factor in the blessing of toil.
Such is one of the chief national lessons enforced by Puritanism.
The blessing attaching to its observance has been multiplied times
without number in British life. It is a blessing which makes rich
and brings no sorrow. Gladstone, four times prime minister, spoke
truly when he said that the English character owed almost every-
thing to the English Sunday and the English Bible.

Nor is it too much to claim for the Puritans that they gave the
English-speaking race a greatly ennobled conception of the home
and its place in national life. 'Home as we conceive it now', wrote
John Richard Green, 'was the creation of the Puritan'. The Puritan
home, sanctified by the Word of God and by prayer, was the training
ground of the men and women who made the nation strong and its
life pure. 'Never', says a twentieth-century author, 'since the
Christian faith first found its way to England, has home piety
flourished so greatly amongst us as in the palmy days of Puritanism.
. . . Criticise those times as we may, they produced a race of men
renowned for godliness, honesty, sobriety, and valour; and women
of such piety, chastity, modesty, and homeliness as England had
never previously known, and it is doubtful if England will ever look
upon their like again.... With justice, Gardiner (the chief historian
of the seventeenth century in England) dwells on "the mingled
strength and sweetness in the character of the womanhood of
England, nurtured in the great Protestant tradition".'
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It must not be supposed that Puritanism and Calvinism ended
with the seventeenth century, or that later manifestations of the
Puritan spirit were merely shadows cast by a dying movement as its
sun went down. Calvinistic Puritanism not only teaches the neces
sity of 'new birth', but it is itself the subject of rebirth. What God
has done He can do again. 'Sovereign grace o'er sin abounding' is
capable of an infinite succession of victories. It furnishes the theme
of the everlasting song because its fruition is the greatest of all the
achievements of Christ. Frustrated and even defeated it may some·
times appear to be: but ultimately it triumphs, and triumphs 1
gloriously.

'For while the tired waves, vainly breaking,
Seem here no painful inch to gain,

Far back, through creaks and inlets making, ,.
Comes silent, flooding in, the main.'

Scripture knows nothing of a frustrated God. The Christ must and
shall reign.

In the early eighteenth century, such men as Isaac Watts and
Matthew Henry carried on the Puritan succession and tradition.
The former sang of the triumphs of grace and the latter preached
them. In both cases their work has lived to the present age and
greatly enriched the spiritual treasures of the nation. The Methodist
Revival which followed upon the heels of Watts and Henry
possessed many of the features of its seventeenth-century fore
runners. Unhappily, the Arminianism of the Wesleys marked a
serious departure from the Calvinism of earlier movements; and
George Whitefield, their colleague in the work of evangelism, felt
it imperative to work independently of them. In doing so he main
tained a truer testimony to Reformation and Puritan doctrine.
'Prince of preachers', he possessed a marvellous gift of persuasive
speech: David Garrick used to say that he would give £100 to
acquire the power to say 'Oh' as George Whitefield said it. For
thirty-five years, in season and out of season, Whitefield, as the
evangelist of two hemispheres, proclaimed the Gospel of God's
grace-not omitting election and predestination-until the 'ends of
the earth' had seen His salvation.

Simultaneously God raised up a company of similar preachers in
Wales. Howel Harris, Daniel Rowlands, WiIliam WiIliams of
Pantycelyn, and Thomas Charles of Bala, well deserved their
description as Calvinistic Methodists. In eighteenth-century Scot
land, Ralph and Ebenezer Erskine and Thomas Boston (famous as
the writer of the Four-fold State) worthily upheld the same doctrinal
tradition. Towards the end of the same century such men as John
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Newton, Thomas Scott, Augustus Toplady, William Romaine, and
Henry Venn, to name only a few, proclaimed truth in the same
strain, and as these preachers belonged to the Church of England
they reminded Anglican worshippers that their doctrinal formularies
were undeniably Calvinistic in tone. On the practical side, men
influenced deeply by their ministries attacked abuses in national life.
Members of the so-called Clapham Sect, William Wilberforce being
the most prominent among them, used all their endeavours to
terminate slavery and the slave trade. Some found congenial service
in the establishment of the first large-scale Bible Society, others in
the establishment of foreign missions whereby the Gospel was
carried to the 'regions beyond'.

Nor did the holy war against sin and ignorance end as the nine
teenth century progressed. Each age had its prophets. One genera
tion praised God's works to another. God buried His workmen but
carried on His work. As national prosperity increased in Victorian
days a proportion of the country's wealth found its way through the
gifts of the godly into direct Christian service. Among others, God
raised up a champion of social righteousness in the person of the
seventh Earl of Shaftesbury, whose rule of conduct was determined
by the pure faith which he held. It is interesting to note that he
valued Calvin's Commentaries. Hear his own testimony to their
value as he drew near the end of his life of service:

'April 14th, 1873: Have been reading Calvin's Commentaries
on the Scriptures. They are singularly vigorous and convincing.
They abound in piety, learning, discernment, and power of
fathoming and penetration. Everything seems to have been
written after long and deep deliberation; and hence a wonderful
consistency with himself throughout. I can hardly conceive the
labour that he must have bestowed on his works. Such thoughts,
refined, balanced, compared, finished, and recorded, demand
more toil and mind than are given by a hundred critics.'

It is only fair to add that the godly Earl was inclined to consider
Calvin 'awfully severe' and too little touched with a feeling for men's
infirmities; but he clearly agreed with Calvin's treatment of the
Word, and found it refreshing to his soul.

The most renowned Calvinist of the nineteenth century was
undoubtedly Charles Haddon Spurgeon, who, at the astonishingly
early age of twenty, accepted a London pastorate and for nearly
forty years proclaimed the Gospel of free and sovereign grace to
larger regular congregations than have perhaps ever gathered else
where over such a long period of time. The effect of such a ministry
on the life of London and the British people it is impossible
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accurately to assess. Only the Day will declare it. During the whole
period of the ministry (and for long after it closed) a weekly sermon
of decidedly Puritan flavour was issued to the public, and in this
way the influence of sound theology was spread to regions where
the living voice could not be heard. The spiritual life of Victorian
England was invigorated and cleansed by such means. Although
Spurgeon was by no means a social reformer, it was inevitable that
numerous social evils were attacked by his ministry. The require
ments of the living God were continually proclaimed and the
'righteousness which exalteth a nation' was extolled, while the 'sin 1·
which is a reproach to any people' was sternly denounced. Such .
preachers are the 'chariot of Israel and the horsemen thereof'. To
them a nation owes more than it can repay. They are among God's i

choicest gifts to a favoured land.
The twentieth century is not only the heir of all the ages past. It

has a solemn obligation to transmit to 'a people that shall be born'
the sacred deposit of truth which it has itself received, and to
rehearse for posterity 'the righteous acts of the Lord'. The truth
is that the Gospel is static in the sense that it is a Word which has
been 'once delivered to the saints'; but its proclamation cannot be
halted. The current of national life only flows prosperously when
the Word of God has free course and is glorified. To this end God's
servants are called to apply themselves zealously. It is Britain's
highest honour to be one of the world's principal custodians of the
only Truth that saves. Neither the bushel of commerce nor the bed
of ease must be permitted to hide the 'true light that now shineth'!

'0 Spirit of the living God,
In all Thy plenitude of grace,

Where'er the foot of man hath trod
Descend on our apostate race.

'Baptise the nations far and nigh:
The triumphs of the cross record:

The Name of Jesus glorify
Till every kindred call Him Lord.'
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- FATHE.R
GLORIFY THY NAME.

H. M. CARSON
A sermon preached in Westminster Chapel

• on Sunday morning, 2nd April, 1967
"Now is my soul troubled; and what shall I say? Father, save

me from this hour: but for this cause came I unto this hour.
"Father, glorify thy name. Then came there a voice from heaven,

saying, I have both glorified it, and will glorify it again."
-John 12 : 27, 28.

We are thinking this morning particularly of that brief prayer of
the Lord Jesus Christ, 'Father, glorify Thy name'. The glory of

.God is one of the great themes of Scripture; indeed, one might
almost say that it is the dominant theme of Scripture. Turn to the
psalms and how often the psalmist is rejoicing in the created order
all about him. Why? It is not simply because of the beauty in which
he delights but because the creation manifests so wonderfully the
glory of God. 'The heavens declare the glory of God and the firma
ment showeth His handiwork.' Again and again in the psalms, the
psalmist pours out his heart in praise and thanksgiving as he looks
at this wonderful creation; whether he is scanning the heavens,
whether he is looking at creation before him, he rejoices because he
sees manifest before his very eyes the glory and the majesty of his
Creator. When the apostle Paul begins to write the epistle to the
Romans, this is one of his indictments of man in sin; that man in his
spiritual blindness, because of his own spiritual stupidity, fails to see
in creation the glory of God. That is why man, even apart from the
gospel, is inexcusable because, says Paul, he ought to see God's
eternal power and godhead in the things which are created; but
because of his sin his eyes are closed and he fails to see what the
humblest believer can see, the glory of God manifest in creation.

This glory is manifest also in history, in the great things that God
has wrought, because from the standpoint of Scripture, history is no
mere unfolding of events; history is essentially something that is
controlled by the providential ordering of the sovereign God. So
when the Biblical writers stand back from historical events, they do
not merely survey them with the detached interest of the historian;
they are always filled with a sense of wonder. Whether it is God's
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deliverance of Israel from Egypt, whether it is God's chastening
hand laid upon Israel driving them into exile in Babylon, or whether
it is God's mercy restoring them again to their own land-whatever
it is, they see in the events of history the over-ruling providence of
God. So they speak constantly of the glory of God manifest in His
providence, in His ordering of the events which men in their foolish
ness imagine they are controlling, or which men in their folly
imagine are subject to chance and luck. The man of God looks back
and he sees in these events the glory of God.

But the glory of God is seen supremely in God's work of redemp
tion. God the Creator, God the Sustainer-before these great truths
we bow in worship, but we bow with even deeper worship and
praise and thanksgiving when we think of the supreme message of
the gospel that this is God the Redeemer. This is not the God who
has left us to flounder in the consequences of our own sinful dis
obedience. This is the God who has stooped to us in our sin and in
our need. When the Biblical writers consider the theme of salvation,
what God has wrought, they see in the whole plan of salvation a
manifestation of the glory of God. That is why, when Christ prays
here that God would glorify His name, the reply from heaven is,
'I have both glorified it and I will glorify it again'. How had God
glorified it? Surely in the ministry of the Lord Jesus Christ which
had preceded this moment. Up to this point you have the record
in John's gospel of some of the miracles which Christ had been
accomplishing, and at every point as Christ performed His mighty
acts, whether it is changing water into wine, whether it is healing
the sick, whether it is giving cleansing to the leper or raising the
dead, at every point the glory of God is being manifest in and
through what is being accomplished by the Lord Jesus Christ.
'I have glorified it', says God, 'and I will glorify it again'.

What lay in the future? Well, at this point of time, there lay in
the immediate future the Cross and the Resurrection and the
Ascension, and in the ultimate future, the coming again of the Lord
Jesus Christ. And in these great events, leading up to the consum·
mation of all the purposes of God, you see the glory of God blazing
forth when Christ, 'the Lamb of God that beareth away the sin of
the world', goes gladly and willingly to Calvary; when on that first
Lord's Day the stone is rolled back from the tomb and Christ goes
forth as the Conqueror of sin and death and hell; when on the
Mount of Olives He is taken from the disciples' wondering gaze and
translated into the very presence of God; and when at the end of the
age, that event which is still in the future, perhaps in the nearer
future than some of us realise, when He shall cleave the heavens

1..
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I
and come in great power-in that last glorious day, the glory of God
shall indeed shine forth. Because when the Bible speaks about the
glory of God it is thinking particularly of something which is
revealed. It is God shining out, God declaring Himself. That is why
in John's writings, for example, the glory of God is closely linked
with the whole idea of life. We dwell in darkness, in the shadow of
death. He is the One who dwells in light unapproachable, but in His
mercy and in His grace the light has shone forth. The light has
shone in the darkness, the light has shone into our hearts, so that
glory of God is God's manifestation of Himself, God's declaration to
men of the kind of God He is. It is God's manifestation of His
nature, of His character; and whether we turn to creation or to the
great unfolding of history, or supremely to the plan and work of
salvation, God is revealing Himself, God is declaring Himself, God
is being glorified.

That is why it is the aim of the Christian, or it should be the aim
of the Christian, in Peter's words, 'that God in all things should be
glorified'. This is to be the dominant concern of our lives. This is
to be the over-riding motive that governs everything we do, that in
everything this God should be glorified in and through us. When
we are born again, when we experience the regenerating work of the
Holy Spirit which lies at the beginning of the Christian life, when
this miracle takes place and we become new creatures in Christ
Jesus, there is a radical change as far as the centre of our thinking
and the centre of our living is concerned. The man in sin, the man
of the world, the man who is not in touch with God at all, lives
ultimately for himself. His world circles round himself and his own
concerns. Admittedly he may show a great deal of devotion to his
family, but this is only a slight projection of self-interest; he is
concerned with himself and with his group. Indeed, he may even
project it a little further forward to his tribe, and in sophisticated
twentieth-century language the tribe becomes the nation, but it is
simply a projection of the same kind of attitude. Man, as he is apart
from the grace of God, is a self-centred creature, and the great thing
about the new birth is that a man begins for the first time to be God
centred. He begins to discover that he and his concerns really lie on
the circumference and God and God's glory is at the very centre.

Now this is why a man only really begins to pray when he has
been born again. I know it is perfectly true that unregenerate people
pray and they will tell you that God answers their prayers. Certainly
God in His mercy does sometimes answer their prayers, but they
have no claims upon Him, they have no right to expect an answer.
If God answers their prayers it is in order that He might bring them
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to repentance and lead them to faith in Himself. But the child of
God has a claim and a right because he is now in the family circle,
he belongs to God by adoption and grace. But because of this
miracle that has been wrought in him, because he has begun to be
God-centred rather than man-centred in his thinking, he is able to
pray in a truly spiritual way, because for the first time he has begun
to be concerned not just with his own needs but he has begun to be
concerned with the purposes and with the glory of God. That is
why, in the narrative of the conversion of the apostle Paul, you get
the statement, made by God to Ananias who is being sent to minister
to this Saul of Tarsus-'behold, he prays'. But you might say-Had
he not prayed before? He was a Pharisee, after all, and brought up
in the strictest sect of the Jews. He was accustomed to pray often
and probably kept the regular hours of prayer every day. Yet God
says, 'He is praying'. For the first time, he is praying. Up to this
point he had been a self-righteous Pharisee, concerned with himself;
his whole world had been revolving around himself and around his
religious concerns. But now something has happened. This man
has been born again of the Holy Spirit and he prays. He has really
begun to pray for the first time because he is no longer thinking just
about himself; he has begun to think about his Creator, about his
Redeemer.

So I say, we only really begin to pray when we have experienced
the new birth, and prayer is only worthy of that name when it is an
attitude and an activity concerned not simply with ourselves but
with the glory of God. This surely is why the Lord gave us the
pattern prayer. The disciples say, 'Lord, teach us to pray'; and
He says, 'When you pray, say "Our Father"'. But how does that
prayer begin? It does not begin, as so often our times of quiet begin,
with a catalogue of needs, requests and complaints which we pour
out before the Lord. It begins rather with God-'Our Father which
art in heaven, hallowed be Thy name. Thy kingdom come, Thy
will be done, in earth as it is in heaven'; and only then you begin to
ask about your daily bread, and you ask for forgiveness and for
deliverance from temptation and so on. But primarily, as you come
to pray, you are taken up with God your heavenly Father, you are
taken up with His kingdom and the progress of His kingdom, you
are taken up with His will and you are concerned with His glory.
You are praying, if you are praying aright, 'Father, glorify Thy
name'. Judged by this standard, much of our praying savours of our
unregenerate condition, because often we pray as if we had never
seen the light of the gospel; we pray as if we were still immersed in
our own selfish interests and concerns. The Lord's Prayer is remind-
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ing us that when we pray we must have our eyes towards heaven,
our heart set upon God and our ambitions set upon His glory.
'Father, glorify Thy name.'

Now let us look more closely at this prayer of Christ and see it
particularly as an expression of the dominant aim which should
control the thinking, the praying and the acting of the Christian.
The name of God-well, when you go back to the Old Testament
the name of God is that through which He reveals Himself. When
God lays His hand upon Moses, God calls him to a specific task.
Moses is to be the man through whom God will deliver His people
from Egypt. How does God commission Moses? First, by revealing
His own name to Moses, and it is as He reveals His name to Moses,
thus declaring the God He is, that Moses is in a position to listen to
the commission, and Moses is in a position to obey. God says, 'My
name is "I AM". I am the great unchanging, the faithful God, the
God who enters into covenant with His people, the God who makes
promises and does not fail to keep His word, the God upon whom
you can rely. Moses, "I AM" sends you into Egypt'. And it is as
God reveals Himself through His name to His people that His
people are enabled to receive His word and to obey.

When you turn to the New Testament you find this new name. In
a sense it is not a completely new name because the whole concep
tion of God's fatherhood is there in the Old Testament: 'Like as a
father pitieth his children, even so the Lord pities them that fear
Him'. But the Lord Jesus speaks of that name 'Father' and He uses
it in a particularly intimate way. He Himself takes it upon His lips:
'My Father'. When He speaks like that you sense the amazingly
deep and intimate fellowship which Jesus of Nazareth, Son of Mary,
Son of God, enjoys with His heavenly Father. And He teaches His
disciples, He teaches believers to take upon their lips this same
amazing title. He teaches us to pray, 'Father'. And this word
'Father' speaks of all the patience, the mercy, the understanding,
the provision, the pity, the compassion and the long-suffering of
God Almighty. It is true that He is the judge of all the earth, that
He is the One whose wrath blazes out against all ungodliness and
unrighteousness of men, but-

'Amazing grace, how sweet the sound,
That saved a wretch like me'.

This God, this Judge, is the God of mercy and compassion; He is
my heavenly Father.

'Father., glorify Thy name.' When we pray that prayer, what are
we asking? We are asking that God will shine upon us, that God
will manifest to us all that is involved in this name 'Father'; that
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He will open our dull minds, that He will quicken our hearts and
stir our sluggish wills and make us appreciate something of the
wonder of our heavenly Father. Like the sun breaking through the
clouds on a dull, leaden, heavy day, when the countryside has been
just a blur and you cannot make out the details, but the sun breaks
forth and everything is lit up-you can see the bushes, you can see
the hollows, you can see the varying greens, you can see the shadows
of the clouds across the hillside; it is all new because the light shines.
I remember visiting an old lady and she had had a cataract for years
and everything had been darkness. Then she had the operation and
the cataract was removed and she could see, and I remember the
sheer delight she showed as so much lit up with meaning around
her. This is the glory of God. It is when the light shines from
heaven so brightly that everything appears new and fresh to us. It
is when the light shines upon our darkened minds that we can see
Him as He truly is.

'Father, glorify Thy name.' Where does the light shine? Well,
look at the context of this verse. These men who had come were
Greeks. Religiously speaking, they were outsiders, and yet they had
come because they were determined to know this Jesus of Nazareth.
They came along to one of the disciples and said, 'We want to see
Jesus'. They had seen Him from a distance but they were concerned
to come closer. They wanted to know Him, to hear Him, to be in
His presence; they were the real seekers, the first of a long line who
were to follow. They were outside the covenant race, men who did
not belong to Israel, but they had come from the Gentile world with
this quest, 'We want to see Jesus'. And it is at this point that Jesus
says, 'Now is the Son of Man glorified'. The glory of God manifest
in Christ begins to shine widely, for here are the first hints of the
great incoming which is to take place when men and women from
every tribe and nation shall press into this kingdom and receive this
gospel and bow before this Christ. Indeed, at this point the Lord is
surely looKing forward to that final day which is in the prophet's
vision: 'When the earth shall be filled with the knowledge of the
glory of the Lord as the waters cover the sea'. It is in this context,
facing the quest of these seeking Greeks, that Christ says, 'Father,
glorify Thy name'. Let this' be the beginning of something far
greater; let this group of men who come from outside Israel seeking
the truth, let them be the pioneers of a great company from all the
nations of the earth.

But Paul has an even wider horizon-it is an horizon which is not
even in terms of his missionary commission, although that is a very
real factor. He is concerned to press on to Rome, to Spain, to the
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utmost bounds, that the glory of God might be manifest, but even
then he has a wider vista. For the apostle, the real world is not just
the world in which you and I live, the world of men and women, the
world of created things, but there is also the world of angels, of
principalities and powers; the unseen realm that although unseen is
none the less real, and Paul's concern is that 'unto the principalities
and powers in the heavenly places might be known by the church the
manifold wisdom of God'. Paul sees God's dealing with the church
not simply in terms of blessing coming to Christians, not even of
blessing flowing out through the Christians to unbelievers; Paul has
this wider vision as he sees the angelic hosts, principalities and
powers, powers for good and powers for evil. They are looking,
says the apostle, at the church, but it is my concern that God might
so work in the church that through the things that He does in the
lives of His people, His glory might be manifest to the angelic hosts.
It gives us a deeper appreciation surely of our calling as Christians,
that God uses such poor creatures as ourselves to be an object lesson
to the very angels in heaven as through us He manifests His wisdom
and His power; as through us His glory shines.

'Father, glorify Thy name.' It is so easy to take a prayer upon
your lips, isn't it? How easy it is to be glib in a prayer meeting.
How easy to voice petitions which are far removed spiritually from
the point that we have really attained. This is no easy prayer. This
indeed is a costly prayer. When did the Lord pray it? He prayed it
shortly before He went to Calvary. You will notice the way in which
He speaks. Whether we take it as a question or a statement, He is
clearly viewing a grim prospect. 'Now', He says, is My soul
troubled'. He was deeply distressed. We must never fall into the
heresy of the early church which denied the real humanity of the
Lord Jesus Christ. The devil, of course, swings the church from
one extreme to the other. At one point they are denying His
divinity, at another point they are denying His humanity. Now, I
am sure in this congregation, we gladly assert the divinity of Christ.
We believe Him to be uniquely the Son of God; but it is very easy
to deny His real humanity. But He was truly man, and here He is
really troubled, deeply distressed, and He says, 'What shall I say?
Father, save Me from this hour'; is this to be His attitude? It was
quite a possible attitude. You see the same thing in Gethsemane.
With the sweat dropping from His brow like drops of blood, He is in
such agony of spirit and He says, 'Father, if it be possible, let this
cup pass from Me'. 'What shall I say? Father, save Me from this
hour.' But there is the same spirit of submission here as we see in
Gethsemane. 'But for this cause (for this purpose) I came to this

I
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hour. I cannot possibly choose the easy way out. Father, not My
will but Thine be done.'

But it was a costly prayer: 'Father, glorify Thy name'. It meant
that He faced all that was involved in Calvary. It meant that He
turned His back finally and decisively upon anything that savoured
of comfort and ease and security and personal position. He set His
face towards the scourging, towards the mockery, towards the
contempt and the ridicule, towards the darkness of Golgotha.
'Father, glorify Thy name.' For Christ this was no pious platitude ,...
dropping from His lips. This was a prayer that was wrung from the
very depths of a suffering heart. And this is the prayer which is
involved in the terms which He lays down for His disciples. So in
this very passage He enunciates what you might call the philosophy t
of the Christian life. 'Except a corn of wheat fall into the ground
and die, it abides alone; but if it dies it brings forth much fruit. He
that loves his life shall lose it; he that hates his life in this world
shall keep it unto life eternal.' Discipleship is in terms of self
forgetfulness; renouncing self. 'If any man', says Christ, "will come
after Me, let him deny himself (let him say 'No' to self) and take
up his cross and follow Me'. To become a Christian, to mature
spiritually, is to be, says Christ, like the corn of wheat which falls
into the ground and dies. But we find it very difficult so to pray.
We find it easy enough to use the words, as in our prayer meetings
we constantly pray that God will be glorified. But to pray from our
hearts and to mean it, how difficult it really is, because pride is such
a potent factor with all of us.

Although we have been born again, we are still basically all too
often concerned with ourselves. We see it as far as our attitude to
the gifts that God has given to us. We want to exercise them in
certain ways. We want other people to know that we have those
gifts; indeed, we want them to acknowledge, with a certain amount
of acclaim, the gifts we have. We have a certain measure of indigna
tion, sometimes of resentment, sometimes of bitterness, if people do
not acknowledge the gifts we have, which is just sinful pride. But
we are to be concerned, not to display our gifts, not that people
might think we are outstanding Christians, not that people should
think what a wonderful church we have, but that God might be
glorified. This is what it means to pray for the glory of God.

We are so concerned also with our own comfort and our own
position. Some of us gathered yesterday afternoon for a missionary
meeting and this was the kind of question that was discussed: Why
is it that there are so few men (using that in a strictly male sense)
going overseas today as missionaries? I would say that it is because
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in the churches we have forgotten how to pray this prayer, 'Father,
glorify Thy name'. We are tending to say-Father, I have my posi·
tion, 1 have my future, I have my security, 1 have the pension to
consider, and these things are very important. 'Father, glorify Thy
name'-this is the prayer of the man who is concerned supremely
about God and His purposes and who lets other things fall into
place.

It is no easy thing to be a disciple of Christ. He did not call us
to security and ease. He called us to the same kind of path that He
Himself followed. What kind of Redeemer was He? 'For the joy
that was set before Him He endured the Cross, despising the
shame . . . ' Yes, there was shame, there was mockery and
contempt-He dismissed them, they were of no account. The only
thing that mattered to Christ was that He might perfectly do the will
of God. So He sets His face to Jerusalem, to Calvary; He says,
'Father, glorify Thy name; Thy glory, this is the thing that matters'.

When this aim begins to grip us I believe it influences the whole
of our living. If you have read Winston Churchill's account of the
war years, you will probably be amazed at the sheer width of
interest and grip which the man had on the total situation, but all
the time you meet a man who is governed by one purpose. He had
one aim in view, to win the war, and while he had his hand on very
many things, very many plans, all the time this was the over-riding
consideration. Well, the Christian has one driving passion, one
overmastering concern, one supreme ambition, and it governs every
thing else; it controls everything else. That one ambition is that he
should live to the glory of God. It governs his approach to worship
on the Lord's Day. When he comes, as we have come this morning,
he does not come just because it is another Sunday morning; he
does not come just because he wants a break from the week's
routine; nor does he come with the inadequate approach which so
often dominates even Christians, because he wants to enjoy the
service or to enjoy the sermon, but he comes because he wants to
see more of the glory of God. That is why he prays for the preacher,
because he wants the preacher to bring glory to the Saviour, because
even in our approach to listening to preaching one can slide into
the wrong attitude. It is one thing to say, 'I am concerned that in
that man's preaching God should be glorified'. It is another thing
to come with the underlying attitude-only the best is good enough
for me; 1 want good preaching-this is something very different.
No wonder people so often come and listen to the outside of the
sermon, as it were, and they go away either impressed or bored,
whereas what they should be concerned with is the content, the
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kernel, the heart of the matter, that God should be glorified. I say
it influences our whole approach to worship.

It influences our approach to our daily work. Many Christians,
I find, particularly young Christians, tend at times to become
frustrated because they get the false impression that if you are
converted and are really earnest, then you should be engaged in
some particular task, full time. They think you should always be a
missionary or a minister or something like that, and as a result they
tend to think of their daily work as just things you have to do. The
New Testament takes a very different attitude. Your daily work is •
that which you do to the glory of God. The apostle Paul wrote not •
only t.,. free men, but also to slaves. They were not even able to pick JL.
theIr occupation. They could not dictate the hours they worked or,,,,,
the wages they might expect to receive. They were simply chattels
in the household. Sometimes they were kicked and ill-treated,
having no rights of their own. Yet Paul writes to them, 'Christians,
you are to glorify God in all things'.

Your daily work may be something in which you can take a
special delight or it may be the sort of work in which there is a great
deal of drudgery or a great deal of monotony involved, but in every
thing, in your work you are to glorify Him. Your daily work is to be
something that you offer to Him. It is not merely an occasion for
witness, because many a housewife, for example, has to do a great
deal of work when there is no one in the house to whom to witness.
But that work is still to be done to the glory of God, because we
never work, whatever we do, in isolation from Him: He is always
present, and if our whole thinking is governed by His glory, then
everything we do, right down to the most mundane detail of every
day living, will be done so that by our very attitude we might glorify
Him.

It will affect our witness also. Why do we seek to present the
gospel to others? Sometimes I am afraid it is just a matter of duty;
we feel somehow we ought to witness to others because Christians
do this kind of thing. Or we do it because we feel the churches
need to bring people in from outside. Or we may move to a higher
level and think about the needs of men and women, and this of
course is a worthy motive. But the supreme motive is this, that
God in all things might be glorified. We go out to a world that is
lost in sin, to men and women who are blinded by the devil, and we
are concerned to see a mighty work of grace in them, so that through
their conversion, glory might be brought to the name of our Saviour.

Why do we pray for revival? Is it because we feel that having
tried all the other possibilities, all the other ecclesiastical options,
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that this is about the last solution we can possibly find? Surely we
should be praying for revival in these days, that God might be
glorified. And that means-and we have got to be careful at this
point-that we have got to be prepared for God to be glorified in
precisely the way He chooses. You have often heard, no doubt, this
prayer as being the one that should be offered, 'Lord, revive Thy
church, and begin with me'. Well, there is a sense in which that
prayer is perfectly true, because we do each one need God to begin
a work in us. But we have got to be prepared for this line-Lord,
revive Thy church and perhaps begin with someone for whom I do
not entertain a very high opinion. Begin with some church that I do
not consider very adequate for the task. Glorify Thy name. Some
times it may be that our praying for revival is governed by this
same accursed selfishness and pride so that we think of revival on
our terms, within our constituency, according to the pattern which
we lay down. If we are to have the blessing of God upon us, we
must come, not seeking to dictate to the Almighty how and when
and where He shall work; we come rather with this great concern
that the glory of God might blaze forth; let Him deal with us as He
will, let Him humble us as He chooses, let Him lift up and raise up
someone else as He chooses. The main concern is not how we shall
fit in, or how prominently we shall be in a movement of the Spirit,
but whether God shall in all things be glorified.

Here is Christ, here is the Son of God. He is facing the Cross, He
is facing everything that was involved in His death. He might well
have turned aside, but He sets His face like flint to go to Calvary.
There is so much that tends to turn us aside from the will of God.
There is our desire for ease. There is our pride. There is our love
for the esteem and the praise of men. May God give us grace to set
our face towards Calvary, to set our face towards whatever may be
in the purpose of God for us. May God enable us to mortify the
flesh, to tread down in the mire that foolish pride which so often
leaas us astray. May God give to us each one this great concern, this
great passion-the glory of God. John Calvin, before his death,
gave orders that there was to be no indication of his burial place.
There was no headstone, and where Calvin is buried in Geneva is
unknown to any mortal man, for he was a man who was concerned
only for the glory of God. George Whitefield, in his preaching, what
did he say? 'Let the name of George Whitefield perish, if only Jesus
Christ is glorified.' This is to be our concern. Not our position, not
our success, not even our impact on the world outside, but the glory
of God, the exaltation of the Saviour. 'Father, glorify Thy name.'
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Doctrinal Definitions
JESUS CHRIST THE PRIEST

P. TUCKER
The Bible draws a very broad distinction between the Prophet and

the Priest. Both men were appointed of God and yet there are
certain outstanding distinctions between them. The Prophet was
a man who represented God before the people. He came in order
to unfold the mind of God. He was a religious teacher. But the
Priest came in order to represent man before God. The Priest is
one who acts and works on behalf of man. He is one who stands as
a mediator between God and man. The Priest was a teacher as well
as the Prophet but the character of his teaching is different from the
Prophet. The teaching of the Prophet was moral and spiritual. But
the priest taught the people in terms of ritual and ceremony.

I. THE ORIGIN OF THE PRIESTLY OFFICE
1. It began with the selection of Aaron as High Priest and his

sons as Priests in Israel. The High Priest has the supreme position
and he alone could enter into the holiest of all on the Day of Atone
ment with the blood of sprinkling. The difference between the High
Priest and the ordinary Priest was rather a difference in degree and
status rather than in character or quality.

2. The Office of Prophet had its origin in the failure of the child
ren of Israel. You may remember how the office of Prophet really
arose. You recall how at Sinai, God Himself spoke and the frail
flesh of the people trembled and quaked, and they came to Moses
and they said, 'Don't let God speak directly to us'. So Moses
assumed the office of Prophet from that moment onwards and he
was a type of the Lord Jesus. Compare Ex. 20: 18-21 with Deut.
18: 15-18.

3. Similarly, the Priesthood arose out of failure on the part of the
children of Israel, on this occasion moral failure, not simply the
weakness of the flesh. See Ex. 19 : 6. The Priesthood of all believers
was God's intention for Israel right at the beginning; they were all
to be Priests in their own right, if they would obey His commands
and walk in His ways. But at the very place where the Law was
given and where that promise was made, they turned aside quickly
and they worshipped the golden calf, and in their moral failure they
forfeited the right to be a kingdom of priests. God foreseeing that,
set aside the tribe of Levi and raised up Aaron to be the High Priest

1
~ I



The Gaspel Magazine 119

and his sons to be the Priests that there might be a mediator between
the sinful people and the Holy God, that on the basis of ceremonial
sacrifices, a figure of the truth, they could approach God.

4. It is wonderful to turn to the New Testament and to find that
the grace of God has conquered so wonderfully, so that through our
Lord Jesus Christ, our great High Priest, we are constituted a king
dom of priests. See Rev. 1 : 6; 1 Pet. 2 : 9. Not only has the Lord
Jesus, on the basis of His blood, reconciled people to the Father,
but He has put His Name within the hearts of His children so that
they are now constituted a Priesthood and they have the right of
access through the Lord Jesus into the immediate presence of God.
There is no need, therefore, for an earthly priestly caste whatever,
because every believer is a priest in and through the mediation of the
Lord Jesus, the great High Priest.

n. THE BIBLE PROOF OF THE PRIESTLY OFFICE
OF THE LORD JESUS CHRIST

1. The Old Testament predicts and prefigures the Priesthood of the
coming Messiah. (a) See Psa. 110 : 4. The reference here is clearly
to our Lord. See Matt. 22 : 44 and Heb. 5 : 6, 10; 7 : 17. (b) Another
reference in the Old Testament to the priesthood of our Lord is
Zech. 6 : 12, 13. The word 'branch' is an Old Testament name for
the Messiah. (See also Isa. 11 : 1, 2.) 'He shall be a Priest upon
His throne.'

2. So we turn to the New Testament. (a) Our Lord never did
directly speak of Himself as a Priest. Again and again He applied
to Himself the sacrificial idea that is associated with the priesthood.
He accepted the announcement by John that He is 'The Lamb of
God'. He spoke of Himself in language that could only apply to the
Priest. He said that He had come to give His life a ransom for
many. He said further that His blood was the blood of the new
covenant, shed for many for the remission of sins. (b) By His death
upon the cross, He would effect a reconciling work. See John
12 : 32. He exercised a uniqueness while He was here upon earth, in
anticipation of it. See Mark 2 : 9; Luke 7 : 48, 50; John 8 : 10, 11.
He was exercising the unique prerogative of a priest. On earth, the
Son of Man had power to forgive sins. And even there upon the
cross, He is interceding, 'Father forgive them, for they know not
what they do'. (c) In the New Testament there is only one book that
speaks directly of the Lord Jesus as the Priest: the Epistle to the
Hebrews. Sometimes He is called Priest, sometimes He is called
High Priest, sometimes He is spoken of as the great High Priest
Though the other writers do not call Him by that title, yet the very
language they use suggests that they acknowledge Him to be the
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Priest. 'The Lamb without spot and blemish', in the writings of
Peter, 'The Just One who died for the unjust in order to bring them
to God, to reconcile them to God' in the writings of Paul. So that
the whole burden of Scripture is this, that the Lord Jesus Christ
died to fulfil the priestly office.

Ill. THE QUALIFICATIONS NECESSARY FOR THE
PRIESTHOOD

Not everyone could be a priest. In Heb. 5, we have three qualifica
tions for the priesthood.

1. The priest must be a true man. He must be 'taken from among
men'. See verse 1. He could not be an angel.

2. The priest must be a sympathetic man. A man who has com
passion. See verse 2. The R.V. translates it 'Who can bear gently
with the ignorant and those who are erring'. You have two classes
of people here: those who are ill-instructed, and those who do not
know, but they are wilful and disobedient, they are erring. The
High Priest had to be a man who was sympathetic with both classes
of people. The Greek means 'to have moderated feeling'. The Priest
had to be a man who would not be too severe with people on one
hand, but on the other hand would not be too lax or lenient.

3. The Priest must be called to the sacred office by God Himself.
See verse 4. Compare Lev. 8 : 2, 12. Aaron was called and chosen
of God. We can sum up the three qualifications in three words:
humanity, sympathy, and vocation.

IV. THESE QUALIFICATIONS WERE COMPLETELY
FULFILLED IN THE LORD JESUS CHRIST

1. The very elements which constitute the office were found in the
Lord Jesus. (a) He is perfectly human. Compare Heb. 1 : 8 with
2 : 14, 16. Through His incarnation the Lord Jesus has become
perfectly human without ceasing to be divine. 'He took not on Him
the nature of angels.' We see the humanity of the Lord Jesus in
chapter 5 : 7. He had a human life. He had human needs because
He offered up prayers and supplications. He had human sorrows,
for we read in the same verse 'with strong crying and tears'. (b) With
what moderated feeling the Lord bore gently with the ignorant. He
told His disciples in private the meaning of that which He had pro
claimed in public and He had compassion on them in their ignor
ance. And what about the erring? With those who showed the
slightest sign of repentance, oh, how compassionate He was.
Remember the case of Peter. Think of His dealings with us in our
ignorance and wilful rebellion against Him. It is of the Lord's
mercy we are not consumed. How much more of His mercy is it
that we are saved and justified and fitted for glory. (c) He was
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divinely appointed. The Lord Jesus always had direct and imme
diate access to the Father because He did always those things that
pleased Him, see John 17: 11, 'I come to Thee'. He could always
come right into the Presence of God because He was sinless, the
Spotless Son of God. Yet He did not approach God on behalf of
others until God appointed Him so to do. See Heb. 5 : 4-6.

2. In this letter to the Hebrews there are two people mentioned
who are types of the priesthood of the Lord Jesus, Aaron and
Melchizedek. The two great functions of the priest were these:

(a) To make satisfaction for sin, or to make reconciliation for the
sins of the people, as chapter 2 puts it.

(b) To intercede with God on the basis of that sacrifice on behalf
of sin. Aaron is a type of our Lord in that all the sacrifices fore
shadow this making reconciliation, thus making satisfaction for sins
of the people. Melchizedek has a heavenly ministry and he repre
sents our Lord's ministry 'within the veil'. Upon the basis of that
one sacrifice for sins for ever, in the days of His flesh, He is now
making intercession for His people at the right hand of the Majesty
on high.

V. AFTER THE ORDER OF MELCHIZEDEK

The central pivotal chapter of the book of Hebrews is chapter 7,
where the priesthood of our Lord Jesus Christ is spoken of as that
which was superior to Aaron's and was after the pattern or order
of Melchizedek. Melchizedek is only referred to in three places:
(a) Historically, in Gen. 14; (b) Prophetically, in Psalm 110 : 4, and
(c) Doctrinally or Instructionally, in Hebrews. There is a tradition
to the effect that Me1chizedek was Shem, the eldest son of Noah,
but he was a person whose lineage is unknown, and we certainly do
know the pedigree of the eldest son of Noah, so it cannot be Shem.
Then there are others who teach that Melchizedek was some
ethereal creature, some spiritual being who came down at a given
point and appeared to Abraham. But that cannot be true either,
because he is spoken of in Heb. 7 : 4 as a man. There are others
who hold the view that Melchizedek was a pre-incamate appearance
of the Lord Jesus Christ, but we cannot accept that because we are
told in this chapter, v. 3, 'Melchizedek was made like unto the Son
of God'. If he was like the Son of God he could not possibly have
been the Son of God. The Old Testament teaching on this matter is
quite clear; it is evident that there was an historic person who bore
the name Melchizedek, that he was a king and a priest by virtue of
his own excellence, in his own right, and as Dr. Griffith Thomas
said, 'No doubt he was one of the survivors of the true religion
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outside the line of Abraham'. You will find that he used the same
title concerning God as did Abraham in v. 18, 'The Most High
God'. The writer to the Hebrews tells us that Melchizedek is a man
who foreshadows and anticipates the high priestly ministry of our
Lord Jesus Christ. In what way was his ministry typical of the
priestly ministry of the Lord Jesus Christ?
1. THE PRIESTHOOD OF MELCHIZEDEK WAS DIVINE AND HEAVENLY

IN ITS ORIGIN.

In Gen. 14 : 18, he is referred to as "the Priest of the Most High
God'. Melchizedek was called of God and appointed to his priestly
office, and our Lord likewise was called of God and appointed to
His priestly office. It is true to say that Aaron was called of God,
and so, too, was every priest under the old dispensation. But there
is this further development in the priesthood of Melchizedek. The
call of Aaron depended upon his lineage, his rank, and his par
ticular tribe. But when we come to this office of priest, so far as
Melchizedek is concerned, it was quite independent of background,
lineage or pedigree. It is in no way related to parentage. See
Heb. 7 : 2, 3. He is without recorded father or mother. We are not
told anything at all about his background or about his descent. He
just appears a King and a Priest in his own right. The writer to the
Hebrews, with the discernment of inspiration, takes up this fact of
the absence of pedigree in the Old Testament and says that
Melchizedek is rather like the Lord Jesus in His priesthood, which
does not depend upon background or lineage. Our Lord did not
come from the priestly tribe (see v. 14). He sprang out of Judah,
the royal tribe. Our Lord's priesthood, like Melchizedek's, is
superior to the priesthood of Aaron because it is a priesthood in
His own right. He is called of God an High Priest for ever after the
order of Melchizedek. That makes His priesthood superior to
Aaron's. He was sent of God. He was anointed of God. He was
approved of God.

2. THE PRIESTHOOD OF MELCHIZEDEK WAS KINGLY IN ITS

CHARACTER.

In Gen. 14 : 18, we are told he was a king as well as a priest.
This happened long years before the formation of the Jewish nation,
before the giving of the Law at Sinai, and before the establishment
of the priesthood of Aaron. Under the Law of God, the kingly
office and the priestly office were separate. One king tried to usurp
the office of the priest and paid for it. See 2 Chron. 26 : 16-19. In
Heb. 7 : 2, Melchizedek is introduced first of all as king of righteous
ness. In Gen. 14, you have the first war in human history. This king
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of Salem, Melchizedek, was not asked in any way to associate him
self with this war, he did not take one side or the other, he remained
aloof and independent of it. He was on the side of righteousness.
Melchizedek was also the king of peace. He himself was not involved
in the war. He remained apart. His hands were not stained with
blood. In his righteousness and peace he foreshadowed the Lord
Jesus Christ, who is King of Righteousness and the Prince of Peace.
That is the order in which these two titles come. Not peace first and
then righteousness, but a peace that is based upon righteousness
because any peace that is not based upon righteousness is a false
peace. In the great matter of our salvation, this is the order,
righteousness comes first and peace follows. The opening chapters
of Romans show to us the righteousness of God and how God has
provided a righteousness for sinners in the Person of His Son, Jesus
Christ. In chapter 5' we have the great consequence, 'Therefore,
being justified by faith, we have peace with God through our Lord
Jesus Christ'. Compare also Romans 14: 17; Psalm 85 : 10.

3. IT WAS A CONTINUOUS PRIESTHOOD AND, IN A SENSE, PERPETUAL.

That comes out in Heb. 7 : 17, also in v. 3. Melchizedek appears
by virtue of his own right on the scene of history. He just stands
there in his intrinsic worthiness and excellence, without past and
without future, but just a living present. He is a type of the Lord
Jesus who is a High Priest for ever. The priesthood under the law
was not a permanent priesthood. See Heb. 7: 23. None of the
priests under the old order were permanent. They came, and by
reason of their infirmity, they died and passed away, so that there
was a succession of priests; but not so with the Lord Jesus. He
never had to retire or vacate His office by reason of increasing
infirmity, and He is never going to die. He ever liveth to make
intercession for us. His priesthood will continue as long as burdened
sinners need a Saviour. His priesthood will continue as long as
wayward saints need an Advocate (see 1 John 2 : 1). His priesthood
will continue as long as the Church on earth needs a Representative
before the Throne of God in Heaven (see Heb. 9: 24). 'This Man
(Jesus), because He continueth for ever, hath an unchangeable priest
hood' (7: 24). This is really the final argument against Roman
Catholic teaching of the priesthood and against the 'sacrifice' of the
Mass. If the Lord Jesus continues for ever as our great High Priest,
there never will be any need for Him to have a successor. He never
will have to delegate authority or responsibility to anyone else.
Therefore to talk of a priest on earth who offers a sacrifice for sins
is to impugn the finished work of Christ and to cast reflection upon
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the continuing unchangeable ministry of our Lord Jesus, who ever
lives to make intercession for us.

4. THE PRIESTHOOD OF MELCHIZEDEK WAS UNIVERSAL IN ITS

SCOPE, IT WAS NOT RESTRICTED.

Abraham, technically, was not a Jew when Melchizedek came out
and exercised a priestly ministry toward him. Abram had not
received circumcision in this chapter. He had not been set aside as
the father of the race that would come from his loins. His name had
not been changed to Abraham, the father of the faithful. He is still
Abram here. When Melchizedek came out and appeared before
Abram, he was not wearing a breastplate on his breast with the
names of the twelve tribes written thereon. When he spoke of God,
he did not speak of Him as the God of Israel only; he spoke of
Him as the Possessor of heaven and earth. And so we have right at
the beginning a foreshadowing of our Lord Jesus Christ's priest
hood, which is not related to one nationality. It is universal priest
hood. 'He is able to save to the uttermost'. Who? 'AII'-all classes
and conditions of people of every kindred, tribe, tongue and nation
-'all who come unto God by Him'.
5. THE PRIESTHOOD OF MELCHIZEDEK WAS SIGNIFICANT IN ITS

FUNCTIONS.

It was a priesthood that had nothing to do with the offering of
sacrifices. The priesthood of Aaron was related to sacrifices but not
the priesthood of Melchizedek. Aaron is rather a type of our Lord
in His work upon the cross, in His earthly priestly work, but
Melchizedek, unmistakably, is a type of our Lord's high priestly
work in Heaven, 'within the veil'. And having offered on earth one
sacrifice for sins for ever, He has not gone to Heaven to offer sacri
fices. He has passed through the Heavens and is there to intercede
and, on the basis of the one infinite sacrifice, to minister to the
needs of all who come unto God by Him. The ministry of
Melchizedek was a ministry of refreshment and encouragement
Abram, as he returned from the conflict, was worn and weary.
Melchizedek, King of Salem, brought forth bread and wine. It was
a ministry of refreshment, a ministry of encouragement. Does not
that remind us of the great ministry of our High Priest? Is He not
there to infuse grace into our hearts? 'In that He hath suffered,
being tempted, He is able to succour them that are tempted.' From
His throne He exercises a ministry of refreshment and encourage
ment to His children. He infuses grace into our hearts. May we not
go further and say that the bread and wine are almost an anticipa
tion of the Lord's Table? 'For as often as ye eat this bread and
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drink this cup, ye do proclaim the Lord's death until He come.'
And do we not feed upon Christ in our hearts with thanksgiving as
we come by faith to His Table? If I have a spiritual receptivity as
I appropriate that bread and drink that wine, surely Christ is going
to meet me in grace. It is a ministry of refreshment.

In Christ we see the source from which all things proceed, the
goal to which they all must flow. He handles everything for God.
He brings out to us all that God is, and in the great completed
reconciliation brings us to God to tell us God is all. He is in every
sense the Alpha and the Omega, the beginning and the end. He is
this for God; how much more the Author and Completer of my
faith for me. There is no letter in the alphabet of time He does not
encompass; thus the key to the deciphering of any moment's dark
enigma is in relating it to Him.-GEOFFREY T. BULL.
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Where Calvinists
Differ
D. P. KINGDON

A review of 'Difficulties about Baptism, a Handbook
of Reformed Doctrine and Practice', by Douglas
Bannerman. Pp. 86. Price 2/-. Obtainable from
62 Salisbury Avenue, Belfast 15.

Bannerman's booklet was originally published by the Free Church
of Scotland in 1898. It is now re-issued, with a few minor changes,
by the Presbyterian Fellowship (Ireland).

Though directed against Baptists, its tone is eirenical, and there
is a pleasing recognition that many of them adhere to the evangelical
faith. Nonetheless,' Bannerman, whilst recognising that 'the Baptist
argument is very simple and easily followed' (a point in its favour?),
does not mince his words. Their arguments 'rest upon a misunder
standing and misapplication of Scripture texts separated from their
connections, and upon a failure to distinguish between things that
differ' (p. 11).

After an introductory chapter in which the difficulties felt by
many about infant baptism are noticed, the booklet falls into two
parts. The first is devoted to the administration of baptism, the
second to the subjects of baptism. We shall examine Bannerman's
arguments in some detail, since consideration of baptism is being
forced upon evangelicals in the British Isles as they face up to the
possibility that a united evangelical church composed of both
Paedobaptists and Baptists may emerge in the not too distant
future.

In his introductory chapter Bannerman tells us how difficulties
should be faced. He rightly observes that conscience is no sure
guide. 'The fact', he says, 'that a certain action brings relief to
conscience is no proof at all that the thing done is right in itself'
(p. 13). When, however, he points out that the Baptist view is that
of a comparatively small minority (p. 16) and that 'the over
whelming majority of Protestant Christians, with their Bibles in their

FOOlNOTE: As this review is inevitably controversial, opportunity
is being given to a member of the Presbyterian Fellowship to
reply. We hope to print this comment in next month's issue.
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hands, and with the promise of the Spirit to lead them into all
truth . . . ' (p. 17) have come to the conclusion that infant
baptism is authorised by the teaching of Holy Scripture, he is on
very shaky ground. Truth is not determined by percentages!
Counting of heads settles nothing. Roman Catholics are far more
numerous than Presbyterians, but Bannerman would not regard the
Roman Catholic view of baptism as correct. He would have done
well to remember that Luther was in a distinct minority when he
published the 'Ninety-Five Theses'. It was not because he was in
a minority that he knew the truth. Nonetheless, the following of
truth put him into a minority. If Bannerman thought that 'the
overwhelming majority of Protestant Christians' have studied the
matter of baptism with the Bible in their hands and in reliance
upon the Holy Spirit, he may have accurately described the situa
tion he knew, but he certainly does not describe the situation as it
exists today. The vast majority of Protestant Christians have never
studied the issue at all. They have accepted the traditional practice
of their Church without question. This does not, of course, mean
that the traditional practice is necessarily wrong, but it does mean
that it has not been examined in the light of Scripture.

While Bannerman is right to say that baptism 'is not about the
essentials of the faith, or about the way of salvation' (p. 15), does
his conclusion follow that 'it is not a vital or primary question at all,
but a secondary one'? Did not the Head of the Church include
baptism in the Great Commission (Matt. 28 : 19)? If so, by what
authority can it be said that baptism is not a vital question at all?
Surely it is a vital matter because behind one's doctrine of the
sacraments stands one's doctrine of the Church. It is Bannerman's
failure to appreciate this that leads him to state that Baptists differ
from 'the great majority of their fellow-Christians' on two points
only, namely, the subjects and mode of baptism (see p. 10). In fact,
Baptists differ from the Reformed generally on the doctrine of the
Church. The Reformed believe that the visible church comprises
believers and their children. Baptists maintain that the visible
church should consist of believers only. It is because of their
difference over the doctrine of the Church that the Reformed and
Baptists differ as to the subjects of baptism.

Bannerman is right to say that the Reformed argument for paedo
baptism is a cumulative one which draws from 'the whole field of
Scripture' (p. 18). The key issue in the baptismal controversy is
therefore the relationship between the Old and New Testaments.
In particular, is it legitimate to equate Old Testament circumcision
with New Testament baptism? The answer to this question is
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clearly determined by one's view of the relationship between the old
and new covenants.

Bannerman's treatment of the mode of baptism in the first part of
the booklet leaves a lot to be desired. Firstly, he appeals to Church
history (e.g., p. 23, cf. pp. 76-78) in far too simplistic a fashion. The
evidence of archaeology favours the Baptist position. The ancient
baptisteries of North Africa and Italy show that immersion was the
primitive mode. The practice of the Orthodox churches to this day
is to immerse infants, which is another strong piece of historical
evidence in favour of Baptists. In Orthodox thinking only immer
sion is a baptismos. The Western mode of sprinkling is disparaged
as a rhantismos (a mere sprinkling). It is also worth noticing that
the Book of Common Prayer prescribes immersion for infants
except in cases of sickness.

Secondly, Bannerman gives the impression, albeit unwittingly,
that only Baptists argue that primitive Christian baptism was by
immersion. This is not, however, the case. Joachim Jeremias, who
strongly argues for the practice of infant baptism from the very
early days of the Church's history, has no difficulty about immer
sion whatsoever. Appealing to Jewish proselyte baptism, he writes:
'Even clearer than these contacts between primitive Christian baptis
mal instruction and the catechumenate of proselytes is the corres
pondence in the external administration of baptism. Here, as there,
baptism is by complete immersion . . .' (Infant Baptism in the
First Four Centuries', p. 31. Reviewer's italics). Yet Bannerman
cites the practice of proselyte baptism to support his argument from
New Testament texts in favour of infant baptism. Very well, then,
but has he realised that the mode of proselyte baptism was immer
sion? He cannot both have his cake and eat it. If he appeals to
proselyte baptism to support his case, he ought, in consistency, to
adopt the mode associated with it.

A third weakness in Bannerman's treatment of the mode of
baptism is his handling of the lexicons. He quotes the admission of
Alexander Carson that he has 'all the lexicographers and commenta
tors' against him (p. 26), but he does not make it clear that Carson
was writing with reference to the secondary meanings of baptizo.
Carson, in a passage which Bannerman does not quote, says: 'I
should consider it the most unreasonable scepticism, to deny that a
word has a meaning which all lexicons give as its primary meaning.
On this point, I have no quarrel with the lexicons. There is a most
complete harmony among them, in representing dip as the primary
meaning of bapto and baptizo'. ('Baptism: its Mode and Subjects,'
p. 56.) The situation is not therefore as Bannerman represents it,
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as a further quotation from Carson's work makes clear. 'Baptist
writers,' he says, 'have always appealed, with the greatest confidence,
to the lexicons even of Paedobaptist writers' (p. cit., p. 56).

What is required in discussing the meaning of baptizo in bap
tismal contexts is a clear demonstration that the primary meaning of
'immerse' must be forsaken. It is not sufficient to show, as Banner
man does in a footnote on page 29, that 'the "proper" meaning of
a word may often largely, or entirely, give place in the course of
time to one of its "secondary" meanings'. What it is necessary to
show is that this has happened in the case of baptizo. Bannerman
nowhere, so far as the reviewer can see, proves that this is so-he
just assumes that it has happened. Certainly he has not proved his
contention that baptism may be by sprinkling, for there is no lexicon
known to the reviewer which gives 'sprinkle' as a possible meaning
of baptize. The verb baptizo is never, it seems, equivalent in
meaning to rhantizo.

In order to make sprinkling a mode of baptism Bannerman
appeals to the variant reading at Mark vii. 4 found in codices
Vaticanus and Sinaiticus (rhantisontai for baptisontai, adopted by
Nestle). He comments: 'It may not have been the original reading,
but a gloss or interpretation added at a very early date. But, if so, it
was a correct interpretation of what "baptizing themselves" meant
in this connection-namely, "sprinkling themselves" with water'
(p. 30). But it is possible to argue against Bannerman that the
variant reading arose because a scribe tried to make it clear that a
Jewish lustration was not an immersion, but a sprinkling. So
Cranfield (a paedobaptist) would seem to suggest: 'the alteration to
rhantisontai can perhaps be explained as due to the difficulty which
baptisontai would probably represent to anyone who was unfamiliar
with the Jewish custom' (C-E. B. Cranfield: Mark (Cambridge
Greek Testament), p. 234).

Finally, in treating of the mode of baptism it is surely requisite
that in interpreting the language of Mark 1 : 9f and Acts 8 : 38f we
should be shown why the primary meaning of baptizo (immerse)
is to be set aside. The language could be made to sanction affusion
but in the light of the primary meaning of baptize we need to be
shown why it must be made to do so.

Space forbids a more extended treatment of other matters of
linguistics, but enough has been written to show that Bannerman's
treatment of the mode of baptism requires careful reconsideration
by the publishers. Would it not have been better if a contemporary
apologist for paedobaptism to have written a booklet which takes
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account of the discussion which has taken place since Bannerman
wrote?

In the second part of his booklet Bannerman grounds his case in
what is generally called 'covenant theology'. This, it must be
candidly admitted, is often summarily dismissed in Baptist apolo
getic. But although Bannerman and many others seem not to be
aware of it, there are such people as Reformed Baptists who also
hold to covenant theology. For example, P. K. Jewett, a contem
porary Baptist theologian, has written: 'We do not deny the essen
tial correctness of this approach. Though most Baptists do not
believe it. it is indeed true that the New Testament fulfills the Old
and that even the analogy between circumcision and baptism is
beyond cavil' (in 'Encyclopaedia of Christianity', Vo!. I, p. 524).

Bannerman's argument runs thus: 'The infants of God's pro
fessing people were members of the Old Testament Church from the
days of Abraham to the days of Christ, and received, by Divine
appointment, an outward sign of their being so. They were spoken
of and treated, during all that period, as within God's covenant on
the ground of their relation to believing parents' (p. 59, reviewer's
italics). As children (males) were within the Old Testament Church
and received therefore the covenant sign, so children of believers
are in the New Testament Church and should receive baptism,
which has now replaced circumcision as the covental sign. It is
therefore up to Baptists to show that the New Testament expressly
abrogates the principle that the children of believers are within the
covenant. If they cannot do so, it must be assumed that the principle
is still operative (see p. 63).

On the surface this appears to be an impressive argument, a
killing smash into the Baptist court. Can it be returned? The
reviewer would give an affirmative answer. To his mind, the
paedobaptist argument reads the New Testament into the Old.
Where in Genesis 17 is there any hint that spiritual qualifications
were required for circumcision? There is no suggestion that if a
man born of Abraham's seed did not exercise the faith of Abraham
he would disqualify his children for circumcision. Where also is
there any hint that a credible profession of faith was demanded of
every adult male in Abraham's household? Surely the emphasis
throughout is upon physical connection with the household of
Abraham, through either birth or purchase (Gen. 17: 13). It is
therefore incorrect to state, as Bannerman does, that 'the infant
children of believers from Abraham's time onward got the same
sign and seal of membership as their fathers' (p. 61, reviewer's
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italics). The fact is that all without exception received the sign of
circumcision because they were externally qualified by physical
attachment to Abraham's household. Now this is not, of course, to
deny that there were always some within Israel who believed with
faithful Abraham, but it is to say that circumcision was administered
on the ground of attachment to the nation of Israel. It is only on
such a basis that we can explain how Ishmael could receive the sign
of circumcision and yet be expressly excluded from the covenant.
If circumcision is identical in meaning with baptism (see p. 63), how
is it that both the son born 'after the flesh' and Isaac, the child of
promise, were circumcised (Gen. 17 : 26)? What in baptism corres
ponds to Ishmael's circumcision? It is difficult to see what answer
there can be to this question from the paedobaptist side. Certainly
it is impossible to maintain that Ishmael excluded himself from the
covenant, as paedobaptist logic would require. All this points up
the fact that the putting of circumcision and baptism in a simple
parallel cannot be justified.

There is only one way by which circumcision and baptism may
be put into their proper relationship within the administration of
the covenant of grace, namely, a study of the New Testament inter
pretation of circumcision. According to the apostle Paul, not those
who have received the outward sign, but those who 'worship God
in the spirit, and rejoice in Christ Jesus, and have no confidence in
the flesh' are the circumcision (Phil. 3 : 3). 'He is a Jew, which is
one inwardly; and circumcision is of the heart, in the spirit, not in
the letter' (Rom. 2 : 29). In Col. 2 : 11£, Paul says that 'Gentile
Christians have no need of the rite of circumcision, for they have
received from Christ the spiritual circumcision of which that rite
was the type'. (H. M. Carson: 'Colossians and Philemon' [Tyndale
Press], in loc.) Surely these quotations make it abundantly clear
that circumcision in the Old Testament is the type of which
regeneration, not baptism, is the antitype. If this be so, can one
continue to argue that baptism is equivalent to circumcision, when
circumcision is so clearly fulfilled in regeneration?

Another great problem which Bannerman passes over is that
which arises for the paedobaptist from Paul's interpretation of the
seed of Abraham. According to the apostle, 'they which are of
faith, the same are the children of Abraham' (Gal. 3 : 7). 'For ye are
all children of God by faith in Christ Jesus ... if ye be Christ's, then
are ye Abraham's seed, and heirs according to promise' (vv. 26, 29).
These statements make it clear that believers only are to be
reckoned as the seed of Abraham. How then can it be said that
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'infants descending from parents, either both or but one of them,
professing faith in Christ and obedience to Him, are, in that respect,
within the covenant, and to be baptised' (Larger Catechism, Qn.
166)?

Sometimes silence is eloquent in its testimony. Bannerman's
silence on the baptisms of John the Baptist is extremely significant.
John's baptism was a baptism of repentance (Mark 1: 4). He
admitted to baptising only those who confessed their sins (Matt. 36).
Those capable of confessing their sins are clearly not infants, as
paedobaptist writers, such as Francis Turretine, admit: 'John
admitted none to baptism but those who confessed their sins;
because his business was to baptise adults' ('Institutes of Theology',
section iv, question 22). John 3 : 22, 26 and 4 : 1 indicate that the
disciples of Jesus, acting no doubt on his instructions, followed the
same practice. Now if John baptised adults only, and was followed
in this practice by the disciples of Jesus, why should it be difficult
to believe that the apostolic Church did not baptise infants? John
did not baptise families, but only those in a family who repented of
their sins. Surely the 'household baptisms' of Acts can, and should,
be interpreted in the light of this fact. Household baptisms occurred
where there was household salvation.

Bannerman appeals with great confidence to the practice of
proselyte baptism in support of his case. It is certainly true that
when proselytes were received into Judaism, not only adults but
their children were baptised. But far from proving Bannerman's
case, this demolishes it. For children born after the reception of
their parents into the fold of Judaism were not baptised on the
ground that they were in the father's loins at the time of his
baptism. Bannerman's case would only be proved if children born
subsequent to their parents' conversion were baptised. Proselyte
baptism is a conversion rite which supplies no analogy for the
practice of baptising children who stand within the covenant in
virtue of their birth as the children of believers.

Bannerman is also able to find a Scriptural warrant for infant
baptism in our Lord's blessing of infants (Matt. 19 : 13-14; Mark
10 : 13-16; Luke 18 : 15-16). Apart from our inability to find a
word about baptism in these passages, and apart from the difficulty
of establishing that the infants concerned were the children of
believers, there is the damaging fact that the use of these passages
in connection with baptism 'was unknown in any part of Christen
dom before the era of the Reformation' (Cyril E. Pocknee: 'Infant
Baptism Yesterday and Today', p. 14).
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We conclude this somewhat long review by making two general
observations. First, to our mind Bannerman failed to appreciate
that the key issue in the baptismal controversy is the doctrine of
the Church. In particular, paedobaptists need to ask themselves
whether they believe in a mixed church of believers and unbelievers,
of wheat and tares, or a gathered church of believers. If the former,
then how, in practice, is it possible to restrict baptism to the children
of believers, if unbelievers are within the membership of the visible
church? One ventures to suggest that the theory of infant baptism
is one thing, the actual practice of it is another. If the later position
is taken (as, e.g., by evangelical Congregationalists and some
Presbyterians), then how can the concept of a gathered church be
combined with the practice of infant baptism without in principle
issuing in either the abandonment of the idea of the gathered church
or the abandonment of infant baptism?

Our second observation is that Bannerman's principles of inter
pretation are basically unsound. When it suits him he appeals to
circumcision, but he virtually ignores its New Testament interpreta
tion. He uses proselyte baptism, but he ignores both its mode and
the fact that only infants alive at the time of their parents' conver
sion were baptised.

For one person, at least, his difficulties about infant baptism
have not been removed, nor, he suspects, have those of many others.
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BOOK REVIEWS
THE EMERGENCE OF HYPER CALVINISM IN ENGLISH I

NONCONFORMITY 1685-1765. By Peter Toon. (Order
from "The Olive Tree", 2 Milnthorpe Road, London, W.4.) ...
Price: Paperback (for students only) 8/-; Bound 21/-.

This book is a brief but interesting account of the development
of Calvinistic thought culminating in the emergence of Hyper t··
Calvinism in eighteenth-century England. Beginning with the •
Biblically based and balanced theology of the great reformer him-
self, the author traces the rise of the high Calvinism among the
Puritans and describes in some detail the later perversion of the
reformed faith in the teaching of hyper Calvinists like Joseph
Hussey, John Skepp and John Gill.

Many readers will no doubt be interested to observe the variations
of thought among Calvinists of different periods. John Calvin's
views on the atonement, the precise points at which the Westminster
Confession went beyond Calvin's own position, and the views of
men like Richard Baxter may perhaps come as a surprise to some.
But the chief value of the book to those who have embraced
reformed theology is the salutary lesson which is to be learned from
the extremes to which the hyper Calvinists themselves went. Though
acting from worthy motives, their unbalanced views of the
sovereignty of God led them to hold un-Biblical refinements of
certain doctrines. In reacting from the rationalism of their age they
were themselves unhappily affected by it, and the result was the
degeneration of theology into a barren intellectualism. Unlike
Calvin himself and men like John Owen, they deduced the preacher's
duty from their knowledge of God's decrees rather than from His
commands and invitations in Scripture. This fatal procedure inhi
bited them from offering the grace of Christ to all in the preaching
of the Gospel, and led them to affirm that it was not the duty of
sinners to repent and believe. In seeking to glorify God, they
actually obscured the Gospel and minimised the responsibility of
man.

This book, however, may also profitably be read by those who are
not sympathetic to reformed theology, as it may well clear up
current misunderstandings. It will demonstrate that though Calvin
ism can be perverted-as indeed any theological system can-yet
there is nothing in it which is essentially inimical to earnest evan
gelistic effort. How refreshing it is to read of the changed attitude
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of Andrew Fuller, whose influence was to have such a profound
effect on the beginning of the modern missionary movement.
Furthermore, it will provide them with an accurate definition of the
term "hyper Calvinist", which is so thoughtlessly bandied about and
so frequently misapplied.

A glance at the Bibliography will be proof of the extent of Mr.
Toon's reading and guarantees that this book is an authoritative
work which may be safely consulted. I. J. W. OAKLEY.
THE MAKING OF MODERN ENGLISH RELIGION. By

Bernard Lord Manning. Independent Press; pp. 136; 12/6.
Manning had the great gift of combining the careful accuracy of

the scholar with a lively, witty and admirably clear style. The result
is a most enjoyable and stimulating book. He is quick to deflate
pomposity and vigorous in his defence of non-conformity and in his
attacks on prelacy, but he is never deliberately unfair, nor does he
try to score points. He has that rather rare facility of uniting warm
sympathy with fervent disagreement.

The book is primarily a historical study. He aims to show the
main strands in the various churches and to trace them back to their
roots. It must be remembered, of course, that this book is a reprint
of one first published in ly29 and the forty years which have
followed have produced a very different kind of Anglicanism, Non
conformity, and Roman Catholicism.

An epilogue by Kenneth Slack tries to remedy this defect by
giving an ecumenical appraisal of Manning and by speculating on
what his reaction to the modern movement might have been.
Judging by Manning's own words, he would hardly have capitulated
quite so easily as many modern non-conformists are doing, witness
the vigour of his protest, 'We are saved by grace; by grace which
comes as God's free gift, not in legally restricted channels controlled
by attorneys in episcopal robes' (p. 19). And in view of the strong
plea by Anglican Evange1icals for a South India solution, it is
interesting to read his estimate of such a proposal-'The dis
appearance of any churchmanship except episcopalian churchman
ship: that is the fact of historic importance; and non-episcopalian
churchmanship will have disappeared without English episcopacy
moving one inch from its legalistic position: that is the tragic fact.
A settlement in England on South Indian lines would mean that the
legalistic and Judaic interpretation of churchmanship would be left
without a challenge here. Do we care about the liberty of Christ's
Church as little as that?' (p. 127).

One of the best comments on the present situation in the churches
is his indictment both of Anglicans and Non-conformists. 'Many •
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Anglicans attach no meaning to episcopacy, because many Angli
cans, like many Dissenters, are incapable of attaching any meaning
to anything' (p. 19).

He takes us back to the Middle Ages, which, incidentally, he
rescues from some of the more ignorant appraisals of that very
complex period. He shows how the modern religious era was
ushered in by the three-fold disintegration of the mediaeval unity of
Christendom. This was seen in 'the secularisation of some of the
functions hitherto performed by the Church, the destruction of
others, and the control of the rest' (p. 35). It is against this back
ground that he describes the Established Church as a social institu
tion in English life.

He traces back the stream of evangelical piety in the various
churches to Martin Luther's 'rediscovery of Evangelical religion'
(p. 67). Calvin he presents as the theologian concerned above all
with the issue of churchmanship, fighting as he did to resist the
encroachments of the civil power upon the liberty of the Church.
Some eyebrows may rise, and justifiably so, when he draws a parallel
between Calvin's assertions of the rights of the Church and the
opposition to the Empire offered by such mediaeval popes as
Gregory VII and Innocent Ill.

He very neatly summarises the causes of the two great secessions
from the Established Church-that of the Puritans in the sixteenth
and seventeenth centuries, and of the Methodists in the eighteenth.
The former was 'for the sake of Genevan churchmanship' and the
latter 'for the sake of the evangelical experience' (p. 94). He is not
prepared to subscribe to the Anglican claim to represent continuity.
True, it continues the order of priesthood and episcopacy of the
mediaeval Roman church, but as far as true churchmanship is
concerned he asserts: 'The Churches which were inspired by John
Calvin's restatement of churchmanship-the Presbyterian, the
Congregational, apd the Baptist-provide the plainest continuity of
Church consciousness in modern England' (p. 117).

This is a historical survey from a frankly Non-conformist stand
point. Manning delighted to be known as a Dissenter and a
Calvinist. Yet at the same time he writes not only critically, but also
with sympathy and at times with admiration for the Church of
England, especially in his references to the book of common prayer.
Evangelical Anglicans who have not capitulated to the present
vogue for a re-united church on the basis of the acceptance of
diocesan bishops, should also enjoy this book.
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SHORT NOTICES

THE LORD'S SUPPER. By J. D. McConaghy. The Presbyterian
Fellowship; pp. 16; 1/-. Obtainable from 62 Salisbury Ave.,
Belfast 15.

This is a very useful booklet of preparation for those who are
coming to Communion for the first time. It is clearly written so that
a young person should be able to grasp the truths expounded. The
main aspects of the Supper are brought out-Remembrance,
Communion, Witness, Hope, Gratitude, Consecration of ourselves
to the Lord. Problems and scruples on the matter of unworthy
attendance are dealt with.

Three omissions were noted. The aspect of fellowship together
would need to be stressed, for the Lord's Supper is not an occasion
for a simultaneous occurrence of individualistic acts of piety-we
eat and drink in fellowship together. Then again I looked with
interest, but in vain, for a consideration of the issue of frequency
of communion. This surely would need to be dealt with in view of
the difference between the frequency implied in the Westminster
Directory and the present infrequency. Finally, the change from
a common cup to individual glasses would also require treatment.

WHY PRESBYTERIAN. By W. Martin Smyth. The Presbyterian
Fellowship; pp. 15; 6d.

This is a well-written booklet by one whose name will be familiar
to readers of the Gospel Magazine. It is a brief statement of faith,
worship and government as it is known in the Presbyterian churches.
There is, however, one major issue in the debate which is scarcely
dealt with, and that is the relationship between one church and
another. But it is this which distinguishes classical Presbyterianism
from Independency. Many who are reformed in doctrine and whose
local churches are organised in terms of elders and deacons would
follow Mr. Smyth almost to the last page of his booklet. But then
comes the big issue and it is covered in three lines. The Independ
ent believes in the autonomy of the local church, but he also believes
in the inter-dependence of churches. Where he parts company from
his Presbyterian friends is that he cannot find the system of pres
byteries, synods, church courts and general Assembly in the Bible.
But this system, which after all is the real distinguishing feature of
Presbyterian government, is simply not dealt with. As one who
believes in Presbyterian government at the level of the local church,
with teaching and ruling elders sharing pastoral oversight, I want to
find from my friend, Mr. Smyth, how he justifies the extension of
this. He will have to write a further booklet!
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PRESBYTERIAN WORSHIP. By Warren Porter. The Pres
byterian Fellowship; pp. 24; 9d.

This is a first-class booklet. Although its title might suggest that
it is applicable only to Presbyterians, in fact most reformed Chris
tians would (or perhaps I ought to say 'should') say a hearty
'Amen' to the principles he enunciates, for he is simply expounding
the principles of worship embodied in the Westminster Directory.

There is a strong stress on the need for a scriptural simplicity in
worship. The ministry of the Word is given its due place not only
as the vitality needed proclamation of the truth of God, but as itself I
an act of worship.

The governing factor is the 'regulative principle' which asserts
that nothing may be introduced into worship except what has plain
scriptural sanction. Mr. Porter seems a bit uneasy about Geneva
gowns at this point, for he mentions them twice by way of attempted
justification! He might have gone further and explained how the
'regulative principle' justifies the white neck-bands which we are
told distinguish 'the ordained pastor', or-even more interesting
how it supports the use of Roman collars!

However, these are minor issues, though at the same time an
insistence on the 'regulative principle' must surely be consistent.
The booklet as a whole is an excellent introduction to the subject of
truly scriptural worship.
REALLY LIVING. By James Carson. Presbyterian Fellowship;

pp. 19; 1/-.
One of the problems for those engaged in literature work is the

communication of the truth of the gospel to young people in an
idiom they can understand. This booklet is an attempt to meet that
need. It is well illustrated, produced in a contemporary format and
written in a lively direct style. In spite of all this, I, for one, feel it
does not achieve its aim. For one thing, he seems to be trying to
aim at too many things and different classes of people. More
seriously, he adopts the unbiblical approach of appealing to the
good intentions and ambitions of those whom he addresses. The
gospel does not thus pander to human pride. I wish I did not have
to write in this critical way, since an honest attempt is being made
to repair an obvious deficiency in our literature. I only hope the
author will try again and keep to his own reformed doctrinal stand
point.
APOSTOLIC SUCCESSION. By James Heron. Presbyterian

Fellowship; pp. 24; 9d.
This reprint of Professor Heron's lecture delivered in 1896 is a

trenchant piece of controversy. Here is good vigorous polemic with
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a thorough debunking of the episcopalian idea of apostolic succes-.
sion, the theory that bishops derive their office by unbroken
succession from the time of the apostles.

Professor Heron demonstrates how the theory is incapable of
historical proof. Furthermore, it does not produce the unity it
claims, for Rome, Greece and Canterbury, although divided, claim
the succession. Above all it is unbiblical, for it envisages a priestly
caste unknown in the New Testament; it ignores the fact that in the
New Testament presbyter and bishop were inter-changeable terms;
it fails to see that true continuity is not to be seen in some
mechanical succession, but in faithfulness to the gospel.

There is, however, one major weakness in the booklet and this is
simply due to its having originally appeared over seventy years ago.
As a result it deals with apostolical succession as taught by the
nineteenth-century Anglicans, with their stress on mechanical succes
sion and their virtual unchurching of non-episcopal Christians.
Today we still face the stress on episcopacy, and ecumenically
minded Anglican evangelicals have succumbed to the pressure for
a re-united church on the basis of episcopal ordination. But the
arguments are different-as indeed are the arguments of the pro
gressive Roman Catholics with their stress on a continuity of
witness to the truth (!) rather than a mere succession-and such
arguments must be met. Mr. Porter has written an excellent short
foreword. If only he would write an epilogue to bring things up to
date-and if he writes it in the same crisply ironic style of the fore
word-he would give us in a second edition a most valuable
booklet.

FASTING. By David R. Smith. Rushworth Literature Enterprise,
14 Green End, Braughing, Ware, Herts.; pp. 64.

This is an enlarged impression of a booklet reviewed some time
ago in the Gospel Magazine. At that time we summed it up as 'a
useful booklet on a much-neglected subject ... a stimulating booklet
which should provoke us to thought-and possibly to action as well'.
We have no reason to qualify this comment but would rather endorse
it.

WHAT IS THIS CALVINISM? By G. Eric Lane. Sovereign
Grace Union; pp. 18; 9d.

This booklet was also favourably reviewed in the Gospel Maga
zine. Its re-appearance in a new format will be welcomed by those
who have friends wanting a brief and clear statement on the essential
elements of reformed theology. H.M.C.
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ANNOUNCEMENT
The Sovereign Grace Union has been appointed agents for the

publications of the Sovereign Grace Publishers of U.SA., and are
able to offer their books as per the enclosed list at 25 per cent less
than the U.S.A. price. Orders may be sent to 6-8 Linkfield Corner,
Redhill, Surrey (Phone: Redhill 64389).

Commentaries:

EXPOSITION OF PROVERBS. Charles Bridges. 54/-.
EXPOSITION OF THE SONG OF SOLOMON. John Gill. 36/-.
EXPOSITION OF EPHESIANS (1-2 : 10). Thomas Goodwin. 42/-.
EXPOSITION OF 1 JOHN. John Cotton. 48/-.
EXPOSITION OF HEBREWS, Complete in 4 Vols. 4,000 pp. (Vols. III

and IV, June, 1968). John Owen. 56/3 each.
EXPOSITION OF THE MINOR PROPHETS. Geo. Hutcheson. 42/-.
EXPOSITION OF OBADIAH AND HABAKKUK. Edward Marbury. 42/-.
EXPOSITION OF RUTH AND ESTHER. G. Lawson , A. Carson. 36/-.
EXPOSITION OF TITus. Thomas Taylor. 54/-.
TRAPP'S COMMENTARY ON THE NEW TESTAMENT. 60/-.

Devotional and Doctrinal Warks:

CHRIST OUR PASSOVER. Stephen Charnock. 24/-.
THE GOSPEL WORTHY OF ALL ACCEPTATION. Andrew Fuller. 24/-.
LIGHT FROM HEAVEN. The best of Richard Sibbes. 30/-.
MAN'S GUILTINESS BEFORE GOD. Thomas Goodwin. 421-.
THE MORAL LAW. Ernest Kevan (from Burgess). 24/-.

Paperback Classics:

AN ANTIDOTE TO ARMINIANISM. Christopher Ness. 7/6.
THE ART OF MAN-FISHING. Thomas Boston. 9/-.
THE ART OF MEDITATION. Joseph Hall. 6/-.
PRAYER, John Bunyan; and THE RETURN OF PRAYERS, Thomas

Goodwin. 7/6.
TRUE RELIGION AND How To GET IT. John Brown. 9/-.
THE VANITY OF THOUGHTS and LET PATIENCE HAVE ITS PERFECT

WORK. Thomas Goodwin. 9/-.
THE DoCTRINE OF PARTICULAR REDEMPTION. John Gill. 3/-.
THE IRRESISTIBLE GRACE OF GOD. Thomas Goodwin. 1/6.
THE RESURRECTION OF THE BoDY. John Bunyan. 9/-.
ELECTION AND EFFECTUAL CALLING. H. Witsius. 3/-.

Continued an page 144.
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Gitania, a little Italian girl whose father had died when she was
still a baby, was brought up lovingly by her mother. Though in a
Roman Catholic country, Gitania's people were Protestants, and
her mother took great pains that she should early learn to know the
Holy Scriptures. But the child was only eleven when her mother
also died, and the poor little girl was left desolate. Friends were
raised up in the providence of God, and she was happily placed in
a Christian school.

Gitania was an attractive child, with lovely dark eyes and black
hair. Everybody was very kind to her, and she had two happy years
at school, on good terms with all around her, whether girls or
mistresses. But she never forgot her mother; and her most treasured
possession was the musical box she gave to her little daughter the
very day she died. Though the box would play only one tune-'O
dolce Concento'-Gitania took the greatest care of her treasure.

When she was thirteen, some English relations of her mother
came to spend the winter in Italy. On their return, they took
Gitania with them to bring her up in England, a very happy arrange
ment for everybody.

On the railway journey through Italy, an accident occurred.
Happily nobody was killed or even injured; but there was much
delay, and the worst feature of the accident was that the waggon
carrying all the baggage was badly crushed, and the luggage strewn
all over the line. All the passengers gathered up what they could of
their possessions. Gitania's friends could not delay, and much of
what they had with them was lost. But full of thankfulness that their
lives had been preserved, the English party went on their way,
eventually arriving in England.

Gitania had by no means forgotten her precious musical box, but
though she could not discover where it was, she somehow concluded
that it would be sure to turn up at the end of the journey in some
body else's boxes or bags. But when all the unpacking was done,
and they had all sorted out their things, there was no trace of the
musical box. It was gone! Poor Gitania was bitterly grieved as
she thought of the mother who had been taken from her; and many
a private weep did the child have over her lost treasure. But in
England everything was new and fascinating, and before long
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Gitania had settled down very happily. Of a contented disposition,
she was a girl who quickly made friends. Besides, she had learnt to I
put her trust in the Lord Jesus Christ as her Saviour, and she could
look up to God as her Heavenly Father. Thus in spite of her loss,
Gitania was thoroughly happy.

Now, just to let you into a secret unknown to Gitania for many
years, I can tell you what happened to the musical box. Some time
after the accident on the railway, a poor workman living in Rome
passed by the scene of the catastrophe. In a field close to the line,
under a bush, the man spied a small wooden box. Picking it up, he ~
took it home to his little daughter, a cripple child entirely bedridden.
Linda soon found out that it was a musical box; great was her joy
in her new possession. It became her constant companion; and
everyone in the house had to put up with hearing the same tune over
and over again! But their kind hearts rejoiced in Linda's pleasure.

Meanwhile Gitania, knowing nothing of these things, grew up
happily. Eventually she married a young English clergyman, entirely
at one with her in spiritual things. Not long after the wedding, the
young couple visited Italy. It was a great joy to Gitania to think
that she would be able to tell the people of her native country the
story of redeeming love.

It was whilst they were staying in Rome that one day a poor
woman came to the house asking for the English padre. Gitania's
husband was out, but she ran downstairs herself to see the messen·
ger. The story was that her daughter was dying, and was asking
for the padre. The poor mother was delighted to find that the minis
ter's wife was Italian. She begged her to come back with her at once
to see the sick girl.

Gitania set out at once, following her companion into one of the
poorest parts of Rome. As she climbed the steep stairs of a tumble
down old house, she was startled to hear the old familiar tune,
'0 dolce Concento'. Entering the room, Gitania saw on a bed in the
corner a dying girl a few years younger than herself; she was clutch
ing the very box that had disappeared at the time of the railway
accident. Gitania instantly recognised it as her own precious
musical-box; she felt like embracing it on the spot! But she spoke
with gentle kindness to the poor invalid, and presently found that
she was already rejoicing in Christ, having been taught the gospel
by a Christian lady who had visited her. As death drew near, the
parents refused the advice of neighbours to send for the priest; but
hearing of an English Protestant padre staying in Rome, they
plucked up courage to ask for a visit from him.

All this Gitania gathered from Linda and her mother. At length
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she ventured to speak of the musical box, saying she was sure it was
the one she had lost. Linda, greatly interested, told at once the story
of her father's finding it near the railway-line and bringing it home
to his little daughter. 'You must have it back, Signora', said Linda;
'take it, it is yours!' But Gitania would not hear of this; it was joy
to see what a comfort her treasure had been to the sick girl. 'I have
everything', she thought; 'this poor child has nothing in the world'.

Every day for some weeks, Gitania was able to visit Linda; she
was able to supply many comforts that were lacking in that poor
house. But more than that, she read to her from the Bible that they
both loved, prayed with her, and talked with her of Christ. Linda's
faith shone brightly; she lay in bed, 'just waiting for the Lord', as
she described it. One day Gitania saw that the end was very near.
'Let me hear our tune once more', whispered Linda. Gitania
touched the spring, the music flowed out in the old familiar way; and
as it ceased, so Linda's breath stopped, and she gently passed away.

Gitania took home the musical-box, as Linda had said, endeared
to her now by memories of the Roman girl as well as of her mother.
It was a constant reminder to her of the loving interest which our
Heavenly Father takes in His children's affairs. It seemed to her
so wonderfully gracious of Him to allow her to be the one to minister
to another of His 'little ones', and in so doing to recover her
treasure! DAMARIS.

SCRIPTURE ENIGMA No. 167

The whole: The way that leads to it is broad.
1. In Athens she believed.

• 2. Who said, 'How long halt ye between two opinions?'

3. Paul told the Romans it was high time to awake out of this.
4. Upon this were found Dagon's head and palms.
5. There was one round about the throne.
6. The Egyptians' were this to the Israelites after their firstborn

had died.
7. The grave of Lazarus.

8. Joseph's brothers sold him for this number of silver pieces.
9. What the ten disciples felt against Zebedee's sons.

10. The Lord blessed his house because of the Ark.
11. The Lord Jesus said that the birds have these.


