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.In the December issue I discussed the participation by an
evangelical minister in a Roman Catholic marriage service.
I contended that such an action would be tantamount to
endorsing the Roman view of marriage as a sacrament, and
hence the Roman sacramental system. Such an endorsement
I believe is ruled out for any consistent minister of the gospel.

Since then I have had a query from a reader who enquired
about the position of a Christian father having an unconverted
son marrying a Roman Catholic girl in a Roman Catholic
church. He asked 'whether the Christian father should go to
his son's wedding' in these circumstances.

This is the kind of personal query that I would normally
deal with by correspondence. In this case, however, I am dis
cussing it in an editorial because it raises wider issues and may
indeed affect other readers in the future. In addition, the
writer of the letter himself suggested that it might well be
considered in the pages of the Gospel Magazine.

Let me say at once how difficult such a question of con
science is. It is one thing to see the general principles, it is
another thing to apply them in particular circumstances. This
is all the more true when the intensely personal factor of family
relationship enters. How one hesitates lest some word should
be spoken or some action taken which would mar that
relationship.

Are there any principles, then, to guide us? I suggest that
one emerges in Paul's discussion of a somewhat different issue
in 1 Cor. 10. There the debate centred on the social relation
ships of the Christian. Should a Christian accept an invitation
lo a pagan's home? Paul's answer is 'Yes'. He writes, 'If ye
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be minded to go, go asking no questions for conscience sake'.
But if the host should say that the food has been offered to
idols, then the Christian must decline the invitation. The point
surely is that a social gathering with non-Christians is permis
sible, but if they make it into a religious occasion, then the
participation becomes a matter of compromise. However one
might consider the social aspects of a marriage, it is the reli
gious element which is dominant in a church service. Thus it
might be arguable that it is legitimate for a Christian to attend
a registry office wedding as it is purely a civil ceremony-and
where unconverted people are involved it is a much more
appropriate place than a church-whereas to attend a wedding
in an R.e. church is to be involved in the religious issue, and
thus to condone error which is subversive of the gospel.

A further factor enters. Any children born to the couple
will by Roman requirements be brought up as R.c.'s. Can a
Christian be party to an arrangement in which his possible
grandchildren will have their spiritual future mortgaged by
undertakings made before their birth?

Then, too, there is the question of the spiritual needs of the
son. It may be urged that failure to attend the wedding would
only alienate him further. But the end does not justify the
means. It is never right to do evil that good may come. In
fact it might equally well be argued that a firm stand is more
likely to prove of spiritual benefit. If a couple see that a parent
can set a cherished principle aside, they may well conclude
that principles are not so vital after all. On the other hand, if
they see a firm adherence to principle they may by the grace
of God come to realise how vital the issues of the gospel really
are.

One must hasten to add that such a firm stand must be
maintained in a gracious spirit. Any sign of pique or annoy
ance, any bitterness or indignation, will only alienate. But an
unaffected sorrow at the situation, coupled with a loving
readiness to help the young couple at every point where
principle is not compromised-these may not merely ease the
blow but may bear fruit in their readiness to listen to the
gospel.

I should greatly value comment on this most difficult issue.
It may be that some have gone through similar experiences
and could share with us. If so, we shall be glad to have further
correspondence on the subject. H.M.e.
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PETER TOON
On the title-page of his book, Universal Concord (1660),

Richard Baxter aptly described the seventeenth century as a
'contentious, dividing Age'. How right he was! On the Con
I inent of Europe political factors, intertwined with religious
Hnd social issues, led to the devastation of the Thirty Years'
War. In Britain, the civil wars divided Royalist and Round
head, king and Parliament. Divisive tendencies also were rife
within Protestantism itself. In Germany the Lutheran and
Reformed Churches were often bitterly opposed; in Holland
and elsewhere orthodox Calvinists waged theological warfare
with the followers of Arminius; in France orthodox Calvinists
waged a different warfare against those who were known as
New Methodists or Amyraldians, whilst in Britain, English
Anglican and Scottish Presbyterian, and then various factions
within English Puritanism, continued and extended the conten
tiousness of the age.

One irenic man who throughout the whole of his adult life
sought to heal the wounds of Protestantism and unite the
Evangelical Church of Europe upon the basic essentials of the
Faith was John Dury (or Durie). His father, Robert Dury, was
Cl Scottish minister who was assistant for several years to
Andrew Melville at Anstruther. Banished from Scotland
because of his opposition to the policy of James VI who wished
to introduce diocesan episcopacy into Scotland, Robert Dury
eventually settled at Leyden in 1609. He became pastor of a
Scottish church there. His fourth son, John, was born in Scot
land and was about thirteen years of age when the family
settled in Leyden.

The cosmopolitan environment of the city, where many
refugees temporarily lived, provided John Dury with excellent
facilities to learn several European languages and abundant
opportunities for personal contact with different theological
and ecclesiastical views. After studying at the universities of
Leyden and Sedan, he received presbyterian ordination and
hegan his ministry at Elbing, in West Prussia, as pastor of a
church of English and Scottish merchants. The fortunes of the
European wars brought him into friendly contact with Dr.
Caspar Godemann, a Swedish Privy Councillor, who was the
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President of the Court of Appeals in the new administration
of the city and province. This friendship influenced the direc
tion and aim of the rest of Dury's life, for it was Godemann
who persuaded him to devote his life to the advocacy of
reunion (or union, as the case might be) amongst the divided
Churches of the Protestant world, and to take a 'vow of perse
verance in the work', a vow he often repeated in the next
fifty-two years of his life..

John Dury's first major effort at ecclesiastical appeasement
and pacification began after he moved from Elbing to England
in 1630. He left for the Continent in July 1631 with a written
commendation signed by thirty-eight ministers (including
Richard Sibbes and Thomas Goodwin); his avowed purpose
was to secure peace between the Reformed and Lutheran
Churches and Princes in Germany. His ideas and aims were
approved by King Gustavus Adolphus of Sweden, whom he
met just before his untimely death on the field of Liitzen in
one of the many battles of the Thirty Years' War. In his con
versations with the divided Protestant parties, Dury suggested
that the theologians and ministers turn their minds from zeal
for disputes to other peaceful pursuits such as the study of
the theology and worship of the Early Church and of practical
divinity. He also made elaborate suggestions for a scheme of
union for Germany which included the calling of a General
Assembly, composed of representatives of all the Protestant
Churches of Europe, which would finalise matters of Church
polity and the wording of the new Confession of Faith of the
united Church.

Without seeing his hopes fulfilled, he returned to England
in November 1633, since he felt he must win the patronage of
the king, Charles I, and Archbishop Laud. Eventually Laud
promised to support Dury's work on the Continent if he first
received episcopal ordination. As he believed that his presby
terian ordination only gave him ministerial status in presby
terian churches, and that it was necessary to receive episcopal
ordination in order to minister in and for the Church of
England, he gladly agreed and was ordained in Exeter Cathe
dral by Bishop Hall. Unfortunately Laud was too busy to keep
his word and he gave the Puritan peacemaker little help. So
Dury turned his energies in other directions, one of which was
to persuade the 'Low Church' Bishops Davenant, Morton and
Hall to prepare treatises on the reunion of Protestant Christen
dom.

In the next few years he again crossed the English Channel
to visit various countries, after which he retunied to his native
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Scotland, where he received a qualified approval for his
schemes from the professors and ministers of Aberdeen. Then
after a brief visit to England he went to Sweden, Denmark and
Germany to confer with religious leaders.

At the invitation of some members of the Long Parliament,
Dury returned to England in August 1641 and a month later
his friend, John Amos Comenius, the educationalist, also
arrived in London at Parliament's invitation. These two men,
together with Samuel Hartlib, put forward proposals for the
reform of the English educational system. They believed that
a thorough reform of educational method would be a means of
the promotion of the public good and the establishment of a
sound basis for Protestant unity. A cultural unity in Europe
would help to foster a religious unity. But the preoccupation
of Parliament with matters pertaining to the war with the king
frustrated their plans.

Dury returned to Holland in June 1642 as the royal chaplain
and tutor to Princess Mary, wife of William of Orange. After
he had been at The Hague for about a year, he heard that the
House of Commons had nominated him as a member of the
Westminster Assembly of Divines, but due to various problems
and pressing duties in Holland he did not attend the Assembly
until August 1645.

For the next nine years he devoted himself to the composure
of domestic difference in Britain. First of all, in the Westmin
ster Assembly, he sought to reconcile the Independents,
Presbyterians and Erastians. At the same time he served on
the various committees which drafted the Confession of Faith
and Catechisms, and put forward his ideas for educational
reform as the basis for religious unity. After the execution of
Charles Stuart in 1649 the Independent leaders made much use
of his talents and abilities. He translated Milton's Eikono·
klastes into French for the Council of State to publish and he
defended the policy and authority of the Commonwealth in
letters to Continental religious leaders. But his primary con
cern was ever the same and by tract, letter and attendance at
conferences called by Cromwell, he laboured to convince his
contemporaries of the need for a comprehensive national
Church of England in which all true Christians could be found
a home. Further, he suggested once more that men should
[urn their attention from scholastic divinity to practical
divinity, to those doctrines of faith and morals which had
practical rather than merely speculative importance. His
appeal for practical theology to be preferentially studied is
found in his tract, An Earnest Plea for Gospel Communion
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in the Way of Godliness (1654). He also sought to interest
people in foreign missions and suggested a combined Protest
ant effort to evangelise Russia, the Muslim world, and the
Red Indians of North America (whom he, and other Puritans,
thought were the Ten Lost Tribes of Israel). Also he laboured
to have the Jews readmitted to England and corresponded
with the famous Rabbi, Menasseh ben Israel, who visited
London in 1655 as the guest of Cromwell.

After the conclusion of peace with the Dutch early in 1654,
Cromwell decided that the cultivation and unity of the
Protestant interest in Europe was of primary importance. In
this he was much influenced by Dury, who had long maintained
the thesis that the formation of an effective civil confederation
of the Protestant Powers must be preceded by an effort to
promote peace, co-operation and union amongst the contend
ing churches.

So on the 5th April, 1654, Dury and his travelling com
panion, John Pel!, left England in order to try to negotiate the
terms of a Protestant Church and civil union. Both men
carried commendatory and introductory letters from Cromwell
to the rulers of the Swiss Cantons and to other civil leaders,
and Dury also carried a letter signed by leading teachers of the
Universities of Oxford and Cambridge as well as certain
influential ministers. Two Latin copies of this important letter
are extant, one in the Staatsarchiv of Marburg and the other
in the Staatsarchiv of Zurich.! What now follows is an English
translation of this letter.

To The Evangelical Churches
Of Europe

At a time of so many great changes among all peoples and
of cunning and violent conspiracies against the Evangelical
Cause by the enemies of the Gospel, the Church of God is
visible everywhere and not as a fugitive in the desert. This we
recognise is to be attributed to the outstanding providence of
God towards us. And although in many places pastors have
worn away their strength with their own disputes and thereby
exposed their flanks, not so much with subversive action as
with open disturbances, still through all this God mercifully

I The Archivist of Zurich kindly supplied me with a photostat
copy of the letter, Dr. Geoffrey F. Nuttall helped me to
transcribe the seventeenth-century handwriting and Mr.
Rodney Lavin helped me to translate it.
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hreathing upon us, the fundamental teachings of faith and
morals and the changes in religious worship now achieved
have remained sound and unblemished. Thus even in these
liery trials of the people of God and pure religion, His great
Ilame seems not to have been extinguished; moreover, in these
trials the Church has become purer, and has not been con
,~lII11ed, even as the burning bush which appeared to Moses in
Fgypt was not consumed.

Concerning the other churches all is well but with our
Church things are very well since it should be confessed that
our God and Saviour, giving us power through His out
stretched arm, has saved us from the fateful fire more mira
culously than He has saved others, like a brand snatched from
(he burning: therefore it is our duty above others not only to
bear witness to the praise we owe to God with a joyful heart
and confess the same in the whole congregation of the people
of God (that is, in the Evangelical Churches throughout
Europe), but to shew our true thanks by undertaking labours
which glorify His name and which lead to the gathering
together of our brothers, and to matters of great importance
in the present situation.

We think these efforts. will be a means of bringing agreement
between all Evangelicals for the propagation of the truth and
for brotherhood of Christians, promoting a strong coalition
against the pernicious, superstitious traditions of Antichrist,
as well as the errors undermining faith and the fraudulent
wiles. In these endeavours we have devoted and consecrated
ourselves to calm all internal disagreement and to remove all
cause of offence and disturbance. We are keen that our aspira
I ions will succeed, and especially for this reason, that we find
Irue Christian unity of mind and judgment in the midst of our
differences; for this we earnestly ask that all the faithful rejoice
and give thanks to God.

Our beloved brother in Christ, John Dury, minister of the
Word of God, well known for faithfully proposing this pursuit
of unity for many years, now has offered himself to take up
again his earlier attempts. He is a man who has, by the grace
of God, toiled not without fruit both in this land and on the
Continent of Europe, and he has provided us with a desired
opportunity of promoting the search for agreement. We could
Ilot refrain from telling our own countrymen and the Evan
gelical Churches of Europe that our work is joined with his.

And so we ask all to whom this commendation comes, to
have faith themselves in what in our name he proposes and to
attain to this religious goal. And we further ask that you
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observe the counsels which they (Dury and Pell) will wish to
make known and in which they desire us to be joined so that
with our prayers to God, the author of our salvation, and with
service and concern for men we may serve God with a pure
heart, and with one mind give that which comes from our own
insignificance, in order to reach the goal before us; this we
earnestly promise to do in the sight of God and in the face of
Jesus Christ our Lord. To show our faith in this endeavour
we have put our signatures to this paper.!

1. Professors and Heads of Colleges at Oxford.2

John Owen, Edmund Staunton, Robert Harris, Henry
Wilkinson (of Christ Church), Gerard Langbaine, Daniel
Greenwood, John Wilkins, Henry Langley, Peter French,
Thomas Goodwin, Thankful Owen, Henry Wilkinson
(of Magdalen Hall).

2. Pastors and Preachers.
Edmund Calamy, Richard Vines, Philip Nye, Thomas
Manton, Stephen Marshall, William Carter, Samuel
Balmford, Peter Witham, Roger Drake, James Nalton,
Samuel Fisher, Gabriel Sangar, John Meriton, Samuel
Austin, Simeon Ashe, Thomas Gataker, John Fuller,
Samuel Clarke, Joseph Caryl, William Cooper.

3. Professors and Heads of Colleges at Cambridge.
Lazarus Seaman, Richard Minshall, John Arrowsmith,
Anthony Tuckney, Thomas Horton, Samuel Bolton,
John Worthington, WilIiam Dillingham, Sidrach Simpson,
Ralph Cudworth.

Dury spent over three years travelling around the Protestant
states and visiting the universities and courts of princes, but
the immensity of the task, the fears and prejudices of religious

1 This letter and ninety others comprising the extant corres-
pondence of John Owen are to be printed soon in a volume
entitled, John Owen, His Life and Work Illustrated by His
Correspondence. The letters are set in a biographical frame
work. Those who are interested are asked to communicate
with Mr. Toon, Edge Hill College, Ormskirk.

2 All the names in the three sections, except four, are in the
Diet. Nat. Biog. or in Calamy Revised (ed. A. G. Matthews).
The four are Peter French, Canon of Christ Church and
brother-in-law of Oliver Cromwell, William Carter, one of
the Dissenting Brethren in the Westminster Assembly and a
preacher in Westminster, Samuel Fisher, Preacher at St.
Bride's Church, London, and Richard Minshall, Master of
Sidney Sussex College.
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leaders and divines, and the sudden death of Oliver Cromwell
made the task impossible of success; thus the objectives were
never realised, even though greater understanding of the views
of other parties and viewpoints were experienced in some
quarters.

The Restoration of the Monarchy and of the Episcopal
Church of England made the task of reconciling English
Protestants virtually impossible in the 1660s, and so Dury lived
011 the Continent. Until his death at Cassel in 1680 he travelled
;1 round Europe encouraging men to unite and banish the walls
of separation which prejudice and rivalry had reared. Many
books and letters also streamed from his ready pen.

Critics of John Dury have emphasised his changes of
denominational and party affiliation, and have stressed the fact
that he was ordained first a presbyterian minister and then an
Anglican minister and that he served both the king and the
Commonwealth. In his defence it must be stated that he
regarded denominational and party divisions with indifference;
his whole life has a basic aim which rose above human divi
sions, and that aim was the 'peace of Zion'. It may well be
that his life and example (even though we find some of his
actions hard to understand) speak to Christians today. Belief
in One Faith and submission to One Lord unites all regenerate
Christians and all Evangelical Churches. Differences over the
doctrines of baptism, eschatology and predestination, Church
polity and other matters should not divide fellow Christians.
Though it may seem impossible at times to worship and
cvangelise along with certain of one's brothers and sisters in
Christ, the unceasing effort must be made to realise in this
world that perfect unity which joins all believers in the Body
of Christ. A perusal of David Middleton's recent book, A
lime to Unite, may help some to see the need for true
Christian unity and its relevance for the 1970's.

(The information contained in this article is gleaned from
J. Minton Batten, John Dury, University of Chicago Press,
1944; W. C. Abbott, The Writings and Speeches of Oliver
Cromwell, Vo!. Ill, Harvard University Press, 1945, and Karl
I3rauer, Die Unionstiitigkeit John Dudes unter dem Protek
forat Cromwells, Marburg, 1907. It was the Rev. Dr. G. F.
Nuttall who told me of the existence of the letter commending
Dury which is printed above.)
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WHAT WILL THEY READ?
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ETHEL RADDON
My plane landed in Singapore at night and I was imme

diately struck by the smooth efficiency and smart appearance
of Singapore Airport. This throbbing heart of South-East
Asia showed a record of rapid progress in huge new housing
estates, large well-equipped schools and graceful parks and
gardens. Here was an air of purpose, a sense of achievement,
to be found throughout this part of the world. The roads were
teeming with well-kept cars of all makes, and the shops dis
played every possible luxury article. The people were well-fed
and smartly dressed. Only in Thailand did I notice shabby,
needy people in any numbers; yet even here were the affluent.
In these beautiful cities I did not see beggars or people sleep
ing on the streets. Here was a vigorous, purposeful Asia I had
not realised existed.

Islam, Buddhism, Confucianism, Shintoism and some
Hinduism hold sway in the hearts of the people of these lands.
Temples, a saffron robe, glittering funeral processions, bear
testimony daily to their power. The young people from all
these groups, however, bow before a newer shrine-the shrine
of education and learning before which they offer their entire
devotion, even, in some extreme cases, to the extent of com
mitting suicide if they fail an examination. The whole cultural
pattern is geared to learning. In Singapore alone, I was told,
nine large modern schools have been built in the last two
years, and I saw at least four more under construction.

Books are available in immaculate, efficiently run book
shops-books from across the world, books just off the presses,
books bringing the learning of the world into their hands.
Magazines take their stand by the books in as wide a range as
can be found anywhere. There are a few well produced
Christian magazines in Asia. Materials are easily available
and the presses well equipped. It was surprising to learn that
there is no Christian publishing house in the whole of that part
of Asia. Most of the Christian literature written in Chinese
comes in from Hong Kong and is apparently in a different
idiom not appreciated by the Chinese of Singapore. What an
opportunity is being missed by the Christian Churches.
Through a carefully planned publishing programme much
more could be accomplished, and Christian writers encouraged
to write for radio and TV which is an established part of life
in these Asian cities.

This is the situation in which the Church in South-East Asia
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is placed, and it was encouraging to find just the same sense of
purpose, the same immaculate look in the churches as one saw
on the streets outside. Singapore has a population of 11" mil
lion, 65% of which is under 21 years of age and 50% under
the age of 18. This age group was reflected in the churches.
Each church I attended was filled with young people, literally
hundreds of them. Because of this boom of young people, one
o[ the major problems in the Asian Church is the lack of
mature leaders who will guide these eager young folk away
from the materialistic pull of this affluent society into true
discipleship. On my last Sunday evening in Singapore I was
privileged to attend the baptismal service of ten fine young
Chinese fellows and girls. All were from Buddhist homes and
had had to obtain their parents' consent before taking this
step. Other young people from Buddhist backgrounds were
present in that pa.cked church, only awaiting their parents'
consent to baptism.

Full churches in an affluent society! This was the context in
which we held our four writers' courses and in which we con
sidered the whole subject of Christian communication and the
task of the Christian writer. All around us were the very things
of which I spoke, so it was a shock to discover that Christians
seemed unaware of either the privilege or the fearful responsi
hility of living in such a culture.

All those attending the lectures, apart from the Thais, were
Chinese-mostly professional people. In Singapore a gifted
Chinese minister and his wife attended the course, and they
with others in each place acknowledged their lack of fully
understanding their task as communicators. In Kuala Lumpur
I remember a Eurasian lady, member of the Malaysian
Ministry of Education, principal of a large high school, a
radiant Christian and gifted writer. Seated behind her was a
gracious Ph.D. who edits a Christian magazine in his spare
time. In the same group was a delightful Chinese girl who
teaches in a large Confucian School in Kuala Lumpur and
hopes to write for students that they might understand the
Christian faith.

To see God giving such people a new understanding of their
task as Christians and as writers was thrilling. It was equally
rewarding to watch their growing understanding of the poten
tial of Christian literature as a medium of communicating the
Gospel. God had begun a work in their hearts.

'This writers' course has been an epoch in my life. From the
heginning my mind and heart responded to all that was taught
or communication, imagination and the creative process. After
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three lectures 1 was bursting with the desire to write. to create.
to express what was in my heart and had been buried there for
many years. It came pouring out in poetry,' was the testimony
of a keen student in Singapore.

A Chinese student in Kuala Lumpur said, 'God has shown
me during some of these lectures (1) the sad lack and urgent
need of Asian Christian writers who would be willing to write
for Him. Perhaps He is calling me to be one? And (2) our
writing shows us to our readers. How 1 need to be a much
better Christian in order to make my writing effective.'

For one student the course meant enlarged vision: 'The
course has opened up to me a vast field of the Christian
writers' vocation, vast enough for me to marvel at the tremen
dous demand on a responsible writer. However, the functional
guidance given is practical enough for anyone who has
attended the course to try writing. It is most valuable in that
the lectures have shown up my insufficient·appreciation of the
wonderful people and world around me. 1 feel like a poor man
suddenly told that a treasure lies right on his doorstep.'

Another student said, 'I have been stirred to get across the
Christian message "alive" to my friends and neighbours.
1 want to meet the challenge. This 1 know is going to mean
hard work, the help of the Lord, and prayer.'

Almost no original Christian literature is available in
Malaya, most of it coming from the West. Thailand presented
a more encouraging picture with much more Thai Christian
literature. These folk seem to be natural writers and 1 had the
largest number of students in this country. Many of them
came from Buddhist backgrounds and are now either pastors
or seminary students. Half of this group in Thailand were
lepers, pastors of leper churches-men who though denied
the opportunity of public evangelism felt that God had called
them to a writing ministry. They drank in all that was taught
and were deeply encouraged that God had called them to such
a strategic ministry.

Thrilling as this tour was, it was simply a beginning, a
scratching of the surface. Vision must be brought down to
actuality. Books to meet the questioning minds of those eager
students and the weary hearts of the affluent need to be written.
The whole field of radio and TV as a means of Christian
communication has yet to be explored in South-East Asia.
Before the Christian writer stands an open door, the door of
literature which will take the great truths of the Gospel to the
eager peoples of Asia.

Reprinted by permission of the Bible and Medical Missionary Fellowship,
352 Kennington Road, London, s.W.n.
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An Apostolic
Testimony

H. M. CARSON
A sermon preoched in Hamilton Road

Baptist Church, Bangor.

'And when we were all fallen to the earth, I heard a voice
speaking unto me, and saying in the Hebrew tongue, Saul,
Saul, why persecutest thou me? It is hard for thee to kick
against the pricks' (Act 26 : 14).

There are no two people who are exactly alike and no two
fingerprints are the same, and I think it is true to say that no
two people come to Christ in precisely the same way. There
are certain basic things that they all must share. They must
turn from sin, they must turn to Christ, they must have a work
01' the Spirit of God within. But the precise way in which they
come varies from one to another. In one case a man is brought
up in a Christian home and from his earliest days he knows the
gospel. In another case a man may be brought up with a pagan
background and may not have the remotest acquaintance with
(he gospel. So clearly the approach is different-in one case
a man grows up with a knowledge of the message and in the
other case a man grows up in ignorance. To one it may be a
gradual understanding of what this means and he is brought
10 a saving knowledge of Christ; to the other it comes as a
nash of light, a message that he never heard before. In both
cases, of course, God prepares the way and in both cases God
does a work in the heart and in the life.

This means that when you hear another Christian speaking
of the way in which God brought him to the Saviour, you will
see certain essential elements in his witness and in his testi
mony, but that does not mean to say that you must come in
precisely the same way. To give an obvious iIlustration
rather allied to what I have already been saying-if a man has
been brought up with an utterly godless background, and he
has lived as a blackguard for years, well quite clearly a young
person who has been brought up in a Christian home cannot
put himself into precisely that position; it would be unreal for
him to attempt to do so. Of course, what he has got to realise
is that the outward blackguardism and the apparent respecta
hility are basically the same in the sight of a holy God. But
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the mode of approach is not in terms of modelling ourselves
upon the experience of someone else. We listen to this one, we
listen to that one, we hear what God has done for him and
what God has done for her, and we learn how God works; and
we seek to experience in our lives, not precisely and in detail
the particular ways in which God has dealt with him or with
her, but we seek to experience the power of the God whom
they have proved.

Now I say that, because we are looking this evening at a
man's testimony. A testimony is simply a witness. When a
man gives testimony he is saying what God has done for him.
A witness is a man who does not repeat something at second
hand, he speaks of something that he knows for himself. If
you are in a law court the judge is not the slightest bit inter
ested in someone who will tell what someone else told him,
because what other people tell you and what you then repeat
tends to be altered in the telling. The judge is interested in
hearing a witness, a man who can say, 'I was there when the
accident took place, I saw what happened', and he is able to
describe it. Well now, a Christian who bears witness is not
producing certain opinions and theories on religious issues, he
is not engaging in a theological debate, he is simply saying,
'This is what has happened to me, this is what God did for
me'. And the apostle Paul was doing precisely that. He was
certainly not facing a religious gathering. This was not a
service of worship. Paul indeed was on trial, but the apostle
was never unduly concerned with the particular situation in
which he did his preaching. It might be in front of the saints,
it might be on Mars Hill before the philosophers, it might be
in a prison cell with a Roman soldier beside him, or it might
be here before the king and his consort and the Roman
governor, but it mattered not-Paul had a great theme and his
theme was the Lord Jesus Christ.

It was a theme with an intensely personal emphasis. He was
always telling what God had done for him. And we look at
him this evening, not just that we might again look with
interest at one of the great men of God of Christian history
in whom God did a remarkable work, but we are looking in
order that we might see some of the essential ingredients in
any authentic conversion. Obviously there was something
special about the apostle Paul. This was a man being separated
by God for a unique work. This was a man who was going to
open up the Gentile world to the gospel. He was a chosen
instrument through whom God was going to give a great deal

11 ~! of the New Testament Scriptures to the church. But while
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(here are certain special aspects of the apostle's experience, we
:Ire not looking at them this evening. It is not Paul the apostle
we are considering; it is Paul the Christian, and we are con
sidering the experience which Paul has shared with a multitude
of men and women right down the years. There were very few
who shared Paul's office, there were only twelve others who
were apostles, and there were very very few who had the same
(ask as Paul of penning the Scriptures, but Paul's spiritual
experience, Paul's experience of the new birth, Paul's trust in
Christ, these are experiences which he has shared with many
right down the years and indeed he is still sharing them with
(hose who read his writings and come to a knowledge of Paul's
Saviour.

So I say, this evening we are not looking at Paul the apostle
-that is another study and it is a very interesting and profit
able study; we are not looking at Paul the writer of the Scrip
tures-again a profitable study; but we are looking at some
(hing very basic, we are looking at Paul the Christian, Paul the
man of God, Paul who came to a saving knowledge of the
Lord Jesus Christ. And in this man you see what you see in
many another, namely God at work, God preparing a man,
God awakening a man, God opening a man's eyes to see
Christ, God moulding a man's will, God wooing him and
drawing him to the Saviour. It was a very humbling experience
through which Paul went, because he had been very sure of
himself. There were nagging uncertainties, nagging doubts,
and they increased as God began to deal with him, but basic
ally there was a great deal of assurance. After all, he knew
something of his own background, he knew something of his
own knowledge of the law of God, he was aware of his own
attainments and there was a sense in which Paul could hold
his head high.

Men are very proud of their upbringing, of their parentage,
of their background. There are some people who like to try
and trace their lineage back to William the Conqueror,
although indeed when you read something of the sordid back
~round of William and his invading thugs one wonders why
anyone should want to trace their ancestry in that direction!
Hut the apostle Paul would have looked at such a pedigree
1066, 900 years back-as a mere nothing. He belonged to a
fa r more noble ancestry. He did not look back just a few
hundred years, he looked back across the centuries. His pedi
gree stretched right back to that great man, Abraham, the man
whom God called out of a pagan land and sent towards the
promised land of Canaan. And Paul could look back over the



112 The Gospel Magazine

ill 11

years and see all the great men in his pedigree, men of God,
men of great spiritual stature, men who had shaken the nations
by their preaching and by their deeds, and Paul was very
proud of that fact. When he wrote to the Philippians he spoke
of the things in which he gloried. He was of the tribe of
Benjamin, he was a Jew and he did not apologise for being
a Jew. There was nothing of shame in his voice when he thus
spoke. He was proud of his ancestry, he was proud that he
was a Jew, that he belonged to the covenant people, to the
chosen race. Yes, Paul was proud of it, he gloried in it.

He gloried, too, in the knowledge which he had. He was 110t
like so many in t~e pagan world of his day, groping in the
darkness. He was not like the philosophers on Mars Hill in
Athens, who were always listening to some new theory, inter
ested in some new orator coming to propagate his views. Paul
had the word of God. He was not like the folk he had met in
Lycaonia, people who were ready to welcome any new
novelty as being a token that God was doing something-No,
he had the word of God. He would say, as he wrote to the
Romans, 'To my nation were committed the oracles of God;
we had the Scriptures, and', he would say, 'from a child 1 have
known those Scriptures'. Not only that, but he had had a
training. He was not even merely a Jew, he was a Pharisee.
He had been brought up in the really strict school of the
Jewish religion and from earliest days he had had the law
drummed into his ears and into his mind. He had learned the
law, he would know it by heart, and he had been trained in one
of the famous rabbinical schools. He was a young theologian
of the Jewish church, a man who could expect in the years to
come to be a prominent rabbi, a learned man expounding the
law. And Paul, looking at his life-and he is quite honest,
because when you read Paul's writings you find he is quite
prepared to say of himself, 'I am the chief of sinners'; he is
prepared to say of himself, 'I have not yet attained, 1 am
simply pressing on'-well, with the same honesty, putting false
modesty to one side, he says, 'Touching the law, 1 was blame
less'. His was a life in which you could see real evidences of
righteousness. He seemed to all intents and purposes to be a
man taken up with God, taken up with God's glory, concerned
to keep God's law and concerned to follow God.

Well, you might say, 'Surely here was a man who did not
need anything else. He just needed to continue in the path he
was already following. He needed to realise to the full the
spiritual capital which was already in his possession. Surely
here was a man of God'. And yet Paul-Saul of Tarsus he
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Ihen was, because Paul was the name which became his when
he became a Christian-Saul of Tarsus began to have this
nagging uncertainty, these doubts which increased, and in
creased with a bitter intensity as he began to feel that all was
not well. What was it that was lacking? I think you can
discover what was lacking in Paul's life when you find him
lalking about what happened to him when he became a
Christian. Listen to him as he writes the epistle to the Romans
-and when a man rejoices in certain things, well, that is an
indication of thelack there was before-and what does he say?
'Being justified by faith we have peace with God through our
Lord Jesus Christ, by whom also we have access by faith into
Ihis grace wherein we stand and rejoice in hope of the glory of
God.' Well, if Paul is rejoicing in those things now, if he is
saying, 'Now I am a Christian these are the things which
delight my heart', I believe he is clearly saying at the same
lime, 'And there was a time when these things simply were
not true as far as I am concerned'. He was righteous, was he?
'No,' Paul would say, 'I discovered that I was unrighteous.'

But we say, 'Surely, Paul, this is rather a foolish way of
speaking. You came out very well by comparison with many
of your contemporaries. Touching the law you were blame
less. No one could have pointed a finger at you. In fact you
stood very high in the estimation of those who knew you.
Unrighteous? Paul?-it does not make sense'. But Paul is
simply saying this, 'There was a time when I thought 1 was
righteous, there was a time when I thought I kept the law of
God; but when God began to speak to my conscience, when
God began to show me what I really was, when God enabled
me to look not simply at my outward acts and the profession
I had made and the religious testimony I bore, when God
enabled me to look below the surface into my own heart, I
discovered that far from being righteous, I was unrighteous,
and indeed the very thing that I discovered I needed desper
ately was to be justified, to be declared righteous, to be
accepted with God.

One thing to which Paul was really a stranger was the
forgiveness of sins and the righteousness which God alone can
give. He was a stranger, too, to this thing of which he speaks
in Romans 5, 'Peace with God through our Lord Jesus Christ'.
There was plenty of endeavour and plenty of religious earnest
ness. He was desperately anxious to follow God and to please
Him, but he had no peace in his heart, no assurance that his
sins had been forgiven. Listen to him now as he is saying, 'We
rejoice in hope of the glory of God'. Heaven is a reality! 'I

;f'"
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know whom I have believed and am persuaded that He is able
to keep that which I have committed to Him against that day.'
'For me to live is Christ and to die is gain.' Well, clearly there
was a time when that simply was not so. Heaven was not a
reality. Death was not the great goal that ushered him into the
presence of God. He simply was not sure where he was. He
did not know that his sins had been forgiven, that he was right
with God. He had no assurance in his heart, and he certainly
was not sure about death and the judgment that lay beyond.

That is why Paul has such a word for so many who come
from the same kind of background. The great majority of the
population in this province I would say have been brought up
with a knowledge of the Scripture; they have not been brought
up by and large in paganism, they know the word of God.
Often as children in Sunday School they have learnt passages
of that word, and indeed as adults they can still go over the
passages which they learnt; they know the word of God. And
many would feel as Paul once felt before his eyes were opened,
they would feel that they were righteous, and often indeed
other people looking at them think the same thing. After all,
they are prominently identified with the work of the church,
they are regularly there on the Lord's Day; the Bible is not a
foreign possession in their home, it is read, and they say their
prayers. But then God begins to speak and they begin to dis
cover, as Saul of Tarsus discovered, that the righteousness
which we produce, the righteousness which is the end product
of our own religious endeavours and earnestness, is simply not
good enough as far as God is concerned. God is very different
from man. Man looks on the outward appearance, man judges
by the profession we make, man judges by the actions he can
see, but God looks much deeper, God looks upon the heart.
And the apostle Paul began to discover the bitter lesson that
the righteousness which he thought was satisfying God was
rejected by God out of hand, it was not sufficient.

It is interesting to notice Paul's reaction. When you read
the early history of the apostle you find him persecuting the
Christians. He is standing there when the martyr Stephen is
stoned to death. Stephen had borne a courageous testimony.
They had produced a trumped-up charge against him and he
was accused basically of the same crime as was Christ, he was
a blasphemer; and when they took Stephen out from preaching
the gospel and stoned him to death for blasphemy, young Saul
of Tarsus was standing there. He did not actually lift a stone,
but he kept a watch over the clothes of those who were engaged
in this brutal act. He went from that to persecute the
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Christians and he did it with venom, and yet it was with. zeal;
he was desperately in earnest when he was doing it. 0 the
blindness of it all and the suffering involved for those whom
he dragged to prison and to death. But what lay behind this?
I believe it was Paul's own desperate attempt to deal with the
nagging accusations of his own conscience, because often we
react like this-it is a sort of psychological trick of human
nature. To take one obvious illustration. A person who is very
shy can sometimes be apparently quite rude and brusque; it is
certainly not that they intend to be, but because they are so
shy sometimes they react in this way, and it is almost uncon
scious and indeed sometimes they are not aware of the way
(hey are acting. It is the way our nature functions that we tend
to react against some weakness or some failure in a vigorous
direction. Well, Saul of Tarsus was, 1 believe, in this condi
tion. He was very uncertain now, very unsure of himself. The
whole fabric of his righteousness which he had been so care
fully building up seemed to be falling in ruins around him and
so he gives himself all the more earnestly, he is desperately
concerned. If there is failure, well, he will try and remedy the
failure. If his righteousness is not sufficient, he will be all the
more zealous.

Now as far as Paul was concerned, his zeal took this particu
lar form, but it can take many forms. A man or a woman who
comes regularly to church may listen to the gospel and then
they may begin to feel very uneasy, and that uneasiness may
increase. And one reaction sometimes is that that person feels,
'1 really must be much more in earnest; 1 must be much more
careful about reading the Scripture and praying; 1 must keep
a watch upon myself and 1 must try much harder to follow
Christ'; and all the time he is doing precisely what the apostle
Paul was doing at that stage in his spiritual experience
reacting from uneasiness, reacting from uncertainty, and trying
very hard by his own strength to remedy the situation. 1 believe
it is almost as if a man is carrying on an argument with his
own conscience. Other people may be completely unaware of
what is going on because sometimes behind the calm exterior
people can hide a desperate struggle of soul. It is almost as if
the man is arguing with himself; he is saying, '1 am a Christian'
and the voice within says, 'You are not'. No one else says it;
in fact other people around may be saying he is a Christian,
but this voice within, taught by the Spirit of God, knows much
better than the outside observer. He says, 'But 1 am righteous,
look at what 1 have been doing; look at my earnestness, look
at the efforts I make', and the voice within says, 'No, all your
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righteousnesses are as filthy rags'. He says, 'But I must try
much harder, I must remedy the failures of the past', and the
voice from within is saying, 'By grace you are saved through
faith, and that not of yourselves, it is the gift of God; it is not
of works lest any man should boast'.

So you find Paul-8aul of Tarsus as he still was-on the
road to Damascus and he is beginning to come to the end of
himself. God was already working, and that comes out very
clearly in the word that Christ spoke to him that day. 'Saul,'
He says, 'Saul, why persecutest thou me? It is hard for thee to
kick against the goad.' The picture, of course, is one that
would be familiar to the apostle. He had often seen the eastern
farmer ploughing with the ox. Oxen, being fairly thick-skinned
creatures, were not really amenable to an ordinary whip or a
rod, and so the ox-driver used a long pointed rod, a metal rod
with a point at the end, and he simply jabbed the ox's heels.
When the ox kicked he discovered it was very painful, kicking
against the goad; it was much easier to go straight down the
furrow and pull the plough. Well, the Lord Jesus was using
this very familiar picture. He says, 'Saul, it is hard to kick
against the goad'. When the conscience speaks, it speaks so
painfully that it is a very difficult thing to avoid the insistent
word. And God was speaking very clearly to the apostle
through his own conscience.

There were different prongs in this goad. God had been
pricking Paul's conscience in different ways. He had been
pricking him through the requirements of the law of God.
Paul knew that law. He was familiar with the ten command
ments. He knew what those commandments meant; you
should love God and you should love your neighbour, and as
far as outward observation was concerned he had been keeping
those commandments. But he had begun to realise that these
commandments were much more demanding than appeared
on the surface. The Lord Jesus Christ, of course, had made
them very demanding. 'Thou shalt not kill'-well, Paul could
claim that he was not guilty of murder. The persecution in
which he was involved, he would not consider to be murder; it
was carried out as an act of religion to deal with those who
were heretics and destroying the faith of their fathers. But he
was to discover that the law demands not simply the avoidance
of murder as far as the outward deed is concerned, but the
law requires love in the heart. The law condemns not simply

11111. killing, it condemns hatred. 'Thou shalt not commit adultery.'
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learn, that this law was a much more searching thing. Remem
ber how Jesus had said, 'This is what the law says, but I say
unto you that any man lookililg on a woman to lust after her
hath committed adultery with her in his heart'. Because the
law is not just concerned with the outward act, it is concerned
with the thoughts of the heart, the unclean imaginings, the
impure desires to which we give way. The law is always
probing below the surface and it is exposing us for what we
really are in the sight of the God who gave the law. 'Saul,'
says Christ, 'Saul, it is hard for you to kick against the goad.
The law of God is biting into your conscience, the law of God
requires not simply an outward profession, it requires true
holiness of life.'

Paul had been stung by something else. There was another
prong in his goad, another barb that bit into his conscience.
He had seen Stephen die, and I am sure he had never seen any
death like that before. He was accustomed to the careful
religious debate in the rabbinical schools where you considered
the law, and you listened to what this rabbi had to say and
what that rabbi had to say; you came to certain learned con
clusions; you passed those conclusions on to the people and
they accepted the rabbinical dictum and so on. It was all very
measured and dispassionate. But here was a man burning with
passion for Christ. Here was a man who counted his own life
as nothing for the sake of Christ. Here was a man so passion
ately in love with the Saviour that he was prepared to stand
and face a bloody ordeal as men threw stones until he lay
dying. Saul had never seen anything like this before. Here
was righteousness! His poor pathetic attempts to keep God's
law faded into tawdry insignificance beside this. Here was a
man of God. And Paul began to see what he ought to be.
Often that is how it happens. How many have come to Christ
because they have seen the righteousness of God in another
Christian. They have known that Christian to have failures
and weaknesses, they have known that that Christian has times
when he is terribly inconsistent and falls far short of his pro
fession, but none the less, they have discovered in that
Christian some realisation of God's righteousness, and like
Saul of old they have been awakened to realise that their own
righteousness falls very far short.

But there was another barb, and it was at this very point that
it was being pressed home. Saul here was face to face, not only
with Stephen, not only with the persecuted Christians, he was
face to face with Jesus Christ, the One whom he had been
rejecting and refusing. And if he had seen righteousness in
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some measure in Stephen, if he had seen godliness in those men
and women whom he had thrown into prison-well, here was
righteousness itself, here was utter and absolute purity, here
was godliness embodied, here was' the Son of God Himself.
And at that moment of desperate agony of soul Saul of Tarsus
saw himself as he had never seen himself before. There had
been a time when he had stood alongside his own friends and
contemporaries and he had come out rather well by compari
son. There was a time when he had stood alongside Stephen
and these Christians, and he certainly had not come out well
by comparison. But now he is in the presence of Christ and
there is no argument needed any longer because there is no
flaw here, no blemish here; this is not even an inconsistent
Christian, this is the Son of God. No wonder that the insistent
voice says, 'Saul, it is hard for you to kick against the goads'.
'I have been dealing with you, Saul; it is time to come to an
end of yourself and to turn from this poor righteousness of
yours and to seek this righteousness which 1 alone can give
you.'

Painful it was-it always is painful when God deals with a
man. Why is it so painful? Because conscience is part of the
very fabric of our being. Conscience is the reaction of a man
to the word and the voice of God. A bodily pain can be for
gotten-you know the extraordinary way that you can have
a pain and you are very aware of that pain, and then you meet
some friend and there is some very interesting conversation, so
interesting that for the moment you forget about the pain.
Even quite severe pains can be temporarily forgotten because
we concentrate on something else. The same applies to a
problem of the mind-we have some intellectual problem that
we have been wrestling with and we cannot solve it, but then
other things take up our attention and perhaps later on we
remember about it. But conscience is not in these terms. When
a man's conscience is stirred, when God deals with his con
science, you cannot just dismiss it; you cannot say, 'This is
just an unsolved problem, 1 will simply put it in the pigeon
hole and forget it'. When a conscience is awakened and
aroused, a man continues to battle with the situation, and
conscience speaks ever more insistently and demands a re
sponse and a reply. This was Saul's condition and this is the
condition of any man when God is dealing with him.

Why is it that the voice still speaks? Why is it that the pain
is so severe? Well, go back to the ox. An oxen might have
banged its leg into a piece of metal or a rock and hurt its leg
and it would have gone off and would not have gone into that
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rock again, but the ox-driver held the goad. It was not an
accidental occurrence, it was there of set purpose, and no
matter how often the ox kicked, the goad was held there relent
lessly. That is how God works. When God is speaking to a
Illan it is no accidental occurrence, it is not some temporary
phenomenon. God continues to speak and speaks with insist
ence, and probes and searches, and the goad becomes intensely
painful because God is demanding a response. This is why
becoming a Christian is something very different from what
many people seem to imagine. There are all too many who
think that becoming a Christian is in terms of having your
problems solved, as if Christ were a sort of heavenly psychia
trist coming to meet your problems and to get things sorted
out. People so often come in these terms. Here is the Person,
here is the One who will give you guidance, give you peace of
heart; He will give you comfort and strength and all the rest.
This is not the way we come to Christ. We come to Christ
sometimes very painfully. It is sometimes through much agony
of soul, because we come through the humbling experience of
discovering what we really are in the sight of God-guilty, lost
and helpless. That is why a service like this, far from being
a time of quiet uplift to get us ready for the week ahead, can
be the most shattering experience, and we almost feel-Why
did I come? I thought I came to enjoy a service, I thought I
came to have something that would really make me feel at
peace, instead of which this word seems to be tearing and
rending! But this is how God deals. He deals in grace and
mercy and love. He wounds that He might heal, He rends that
He might bind up, He humbles us in the dust that He might
set our feet firmly upon the path that leads to everlastting life.

If there is someone here and you have been going through
Saul of Tarsus' experience, if you have been in pain of soul
and agony of conscience, well, thank God from your heart,
praise God that He is speaking to you and ask Him to make
it even more painful. Ask Him to bring you to that point of
self-despair when you will throw your own righteousness to
one side and cling to Christ and to Christ alone, because to
cling to our own righteousness is to head further and further
into utter frustration and misery, and ultimately into hopeless
ness. But when we see that in Christ alone is true righteous
ness to be found, in Christ alone there is forgiveness, in Him
alone there is peace with God, in Him alone there is a hope
of heaven-why, we turn from the pricking of the goad, from
the sharp nagging of a conscience made alive by the Spirit of
God, and in our misery and helplessness we turn to this Christ,
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and we find Him as Saul of Tarsus found Him that day on the
Damascus road. Christ is the One who humbles the sinner, the
One who brings him to an end of himself, but Christ is the
gracious One, the One who is mighty to save. If He has been
speaking to you tonight, if He has been humbling you tonight;
if this indeed has been the climax, as it was for the apostle
Paul, of a long process of preparation, if you have listened
often to his word and again and again it has made the uncer
tainty increase, and now tonight, as it were, the goad has been
pressed home by God Himself, then I say thank God for it.
Ask Him' to open your eyes tonight to see the glory of that
One who, there on the Damascus road, manifested Himself to
Paul. And He says, as He has said to so many humbled
conscience-racked souls down the years, 'Come', He says,
'unto me all ye that labour and are heavy laden, burdened
with your guilt, aware of your sin and your need, come unto
me and I will give you rest-the rest of forgiveness, the rest
of peace with God, the rest of new life and assurance of heaven
to come'. May God open eyes tonight to see the glory of this
mighty and this all-sufficient Saviour, even Jesus Christ the
Lord.
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Remember Martin Luther
E. w. BACON

Knock ... Knock ... Knock ... Knock ... !
It is not the man in our Lord's parable who roused his

neighbour at midnight to borrow bread. It is not the sleepy
porter in Macbeth roused to admit Macduff and Lennox to a
horrifying scene. it is Dr. Martin Luther nailing his famous
()5 theses to the door of the Castle Church at Wittenburg to
rouse a slumbering and apostate church to the vital, funda
mental, Evangelical truths of the Christian Faith.

Martin Luther, 1483-1546, the dynamic pioneer of the
Reformation, was born at Eisleben in Saxony of peasant
stock. The family was prosperous (his father owned a copper
mine) and his parents were religious and ambitious for their
son. He should become a lawyer, they decided, and wealthy.
But God had other plans.

After schooldays Martin, aged 17, entered the University·
of Erfurt in 1501 to study law, and so brilliant a scholar was
he that having crammed a six-year course into four years he
headed the M.A. list in 1505. All through his student life
he had a profound sense of sinfulness and a determination
to find salvation. The questian, 'How may I gain a gracious
God?' became increasingly insistent. Martin shared the popu
lar ideas of religion-God a severe judge; Christ also, who
could obtain for sinners fresh opportunity for winning God's
favour; saints, especially the Virgin Mary, were intercessors
between God and man, but the sensible person could not
neglect the aid of sacraments, penances, pilgrimages or indul
gences. The Church was all powerful in the religious, social,
and political spheres, largely controlled the lives of the people,
and claimed power to remit the penalties of sin and release
From purgatory. Salvation was on the basis of merit and good
works, and the monastic life was the surest way to heaven.

THE LEARNED MONK.

The sudden death of a friend, and a severe illness, deepened
Martin's sense of the seriousness of life. Then, in July 1505, in
:l terrible storm he had a narrow escape from death by light
ning, and hurled to the ground he cried in terror, 'St. Anne,
help me! I will become a monk!' (St. Anne was his father's
saint, the patroness of miners.) Within two weeks, in spite of
the protests of his family and friends, he entered the Augus
tinian monastery at Erfurt as a novice. He went, he said, to
make his peace with God and to save his soul. He entered
into the vocation with ardour, and soon became familiar with
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humiliation, fastings, labour, prayers, scourgings, begging
and study. 'Could ever a man have got to heaven by monk
hood I should have obtained it.'

In 1512, aged 29, he became a Doctor of Theology and
Professor of Biblical Studies at the University of Wittenburg.
He had great intellectual gifts, was a brilliant teacher, and a
man of great personal charm; and once he had grasped the
heart of the true Christian faith became, in Dr. James Packer's
phrase, 'an Evangelical volcano'. This was probably in 1513
when he was lecturing on the Psalms, and grasped the truth
of the sovereignty of Divine grace contained in the biblical
phrase 'the righteousness of God'. Study of the Scriptures
convinved Luther that Christianity was not external con
formity to a great corporate system of life and worship, not
discipline laboriously worked out, but a new life based on the
saving mercy of God in Christ, and received by simple trust
in the finished work of Christ on Calvary.

The Epistle to the Romans on which he later lectured he
called the key to the Bible, 'the true masterpiece of the New
Testament, the purest Gospel of all ... We find that which a
Christian ought to know, viz., what are Law, Gospel, Sin,
Punishment, Grace, Faith, Righteousness, Christ, God, Good
Works, Love, Hope, The Cross ... It seems as if Paul wanted
to summarize all Christian evangelical teaching, and to pro
vide an introduction to the whole Old Testament.' He lectured
also on Galatians and Hebrews, and through these Biblical
studies soon reached the characteristic idea of rightousness
in Rom. 1 : 17, and so to the great doctrine of Justification by
Faith only-a personal attitude towards God (Rom. 5 : 1).

'I should be glad to know,' he wrote to another monk, 'what
is the state of your soul. When you and I were living together
we were both in the greatest of all errors: seeking to stand
before God on the ground of our own works ... 0, my dear
brother, learn to know Jesus Christ and Him crucified. Be
ware of pretending to such purity as no longer to confess
thyself the chief of sinners. If our labours and obediences and
afflictions could have given· peace to the conscience, why
should Christ have died on the cross? You will never find true
peace till you find it and keep it in this: that Christ takes all
your sins upon Himself, and bestows all His righteousness on
you.'

BOLD STAND FOR TRUTH.
His 95 theses of 1517 challenged the theory of Indulgences.

At Rome the new cathedral of St. Peter was being built and
the money was raised by the sale of 'indulgences'-on pay
ment of specified sums spiritual privileges including forgive-
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lIess of sins and release from purgatory could be obtained.
The 95 Theses, striking at the very heart of the Catholic doc
trine of salvation and system of discipline were published and
had an enormous effect. Dr. Martin became a national hero.
The Pope excommunicated him in 1520, and in reply Luther
publicly burned the Pope's Bull and Canon Law. Interro
gated on his teaching at the Diet (conference) of Worms in
1521 he boldly declared, 'Here I stand, I can do no other; so
help me God!'

Protected by several German Protestant princes, Martin
I,uther continued until his death teaching at Wittenburg,
translating the Scriptures into German, and writing tracts,
hooks and commentaries for the explication and furtherance
of Reformation truth. With learned and able supporters he
organised the Lutheran Church. He delighted in music, played
the lute, and wrote many hymns. In 1525 he married an ex
lIun, Katherine von Bora.

The Reformation, he always insisted, was not his work,
hut the work of God through His inspired Word. It was God's
restoration of His Church from a state of ruin, error and
apostasy to one of Biblical purity, in which God's grace is
sovereign, Christ is our righteousness received by faith alone,
and the Church a fellowship of 'the lambs who hear the
Shepherd's voice'. He constantly emphasised the authority of
the Word as against tradition, Papal pronouncements and
canon law; the greatness of sin, and the graciousness of Christ
in His substitutionary atonement as the ground of salvation
for everyone that believeth; that faith was not credence, in
tellectual assent, a meritorious work, but essentially trust in
Christ, God-given, and a vital principle that is like an empty
hand stretched out to receive Christ, grasp Him, and hold
Him fast. Such a faith is victorious over sin, trial, death, hell
and the devil. And he emphasised from first to last the
,\'piritual nature of the Church, and the priesthood of all
helievers.

We may summarize the Principles of Protestantism thus: 1.
The supremacy and sufficiency of Scripture as the rule of
faith and life. 2. Justification by faith alone, apart from works;
i.e.. acceptance with God and acquittal of the sinner solely
Oil the basis of trust in Christ as Saviour. 3. Christ the alone
Head of the Church. 4. The true Church consists of true
believers only. 5. The Priesthood of all believers. 6. Simplicity
of worship and emphasis on Bible preaching. 7. Sacraments
liS ordinances given by Christ as signs of spiritual blessings,
hut not the channel by which righteousness is imparted. The
Lord's Supper not a sacrifice.
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The full story of Martin Luther and the Reformation can
be read in many standard works. Two recent books are espec
ially useful-Here I Stand, by Roland H. Bainton, and
Martin Luther and the Reformation by A. G. Dickens. The
Ecumenical movement and the desire of some to join hands
once again with the Roman system, makes it very necessary
for us to re-examine the basic, central truths of the faith. We
do well to remember Martin Luther!

(Reprinted by permission from 'Voice')

You cannot fight God's battles against God's enemies unless
you are at peace with Him.-J. GRESHAM MACHEN.

, Cost what it may, to separate ourselves from those who
separate themselves from the truth of God is not alone our
liberty, but our duty.-C. H. SPURGEON.

Faith is the soul's hand, said Luther, like the hand of a
beggar stretched out for an alms; it is the foot, whereby we
come to Christ; it is the mouth, for, as Augustine said, 'to
believe is to eat'; it is the wing whereby we soar up and fetch
Christ into the heart.-JOHN TRAPP.

I think His sweetness, since I was a prisoner (in exile at
Aberdeen), has swelled upon me to the greatness of two
heavens. 0 for a soul as wide as the utmost circle at the
highest heaven, that containeth all, to contain His love!

-SAMUEL RUTHERFORD.
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THE ATONING WORK OF OUR LORD JESUS CHRIST,

VI.

P. TUCKER

We shall develop the teaching in Scripture concerning the
Lord Jesus Christ as the LAMB OF GOD. We find this teaching
in type, in anticipation, in shadow, and in fulfilment.
J. THE LAMB OF GOD PROPHESIED. Genesis 22: 7.

Isaac asked his father a question while they were ascending
Mount Moriah. We have to acknowledge that the immediate
circumstances of this prophecy apply to the offering of Isaac
upon Mount Moriah. Abraham was certain that God would
provide a substitute or, if necessary, raise his son from the
dead because of the promises that had been given to him.
These could never be nullified, because God never repeals His
promise. So sure was Abraham that everything was going to
be all right (verse 5). But although this has a local meaning, of
course it is obvious that Abraham was speaking in a way that
was invested with a deeper significance, for we find certain
allusions to this incident in the New Testament. For example,
Rom. 8: 32. The Greek verb translated 'spared not' comes
in the Greek version of the Old Testament in Gen. 22 : 12,
where it is translated 'withheld'. Paul lifts this to the higher
meaning of God and His Son.

Another allusion is found in the reference to 'His own Son'.
Remember verse 2. It was as if God was testing the love,
devotion, loyalty and faith of Abraham. Paul says that what
we have in Gen. 22 is but a representation of God's amazing
love. 'He that spared not His own Son, but delivered Him up
for us all ... " So it is within the context of the New Testa
ment interpretation, rather than the local meaning, that 'God
will provide Himself, a lamb for the burnt offering'. This is
11 reminder that the cross of Calvary was no after-thought of
CJod. He did not wait until man fell into sin before He devised
11 remedy for his transgression. The Lamb of God 'slain from
Ihe foundation of the world' (Rev. 13 : 8). As Abraham was
in the act of slaying his son, the angel of the Covenant pre
vented him (verses 11-13). Abraham saw the ram which God
provided. The ram provided was a substitutionary ram. Our
I .ord Jesus Christ apparently referred to this incident in
;onversation with the Pharisees who contested His claims
(J ohn 8 : 53, 56). Abraham looked up and saw the ram caught
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in the thicket and he offered it up in the stead of his son, and
so Abraham had cause for rejoicing, and through the years
could rejoice in having seen the day of the Son of God.
Il. THE LAMB OF GOD TYPIFIED. Exodus 12.

Here we are given the account of the Pascal Iamb. We know
that the Passover is a type of the Lord Jesus Christ Cl Cor.
5 : 7,8; 1 Pet. 1 : 19). You can take that from the Old Testa
ment as a type, which is ratified as such in the New Testament.
We shall notice:

1. On the night of the Passover in Egypt, there must have
been thousands of lambs which were slain, whose blood was
sprinkled upon the lintels and doorposts of the Israelite homes,
but we find in this chapter that there is no mention of 'lambs'
in the plural, but always in the singular. It would seem as
though God regarded all these lambs as one great representa
tion of His own Son who is the Spotless Lamb of God.

2. The Iamb was scrutinised for four days to see that it was
without blemish. Then it was slain and its blood sprinkled on
the doorpost and lintel. In every home there would be death
except where judgment had already been executed, and where
the innocent Iamb had suffered in the place of others.

3. 'When I see the blood, I will pass over you.' Some think
it means 'When I see the blood, I will pass you over', but it
really means what the Bible says: 'I will pass over you'. The
word means 'to hover'. The idea is brought out in Isa. 31 : 5.

4. God says that He ranges Himself on the side of all who
through obedience and faith have brought the appointed sacri
fice (Rom. 8 : 33, 34). In Exodus 12 we have the first reference
to blood as a saving and delivering power.
Ill. THE LAMB OF GOD CRUCIFIED. Isaiah 53 : 7.

1. He was submissive. 'He is brought as a Iamb to the
slaughter', not forced, nor compelled. His death was volun
tary. He was the submissive Lamb. He came to do the Will
of the Father. No man taketh His life from Him, for He had
power to lay it down, and to take it again.

2. He was sheared. A sheep is sheared of its wool in order
to give clothing to others. It is very humiliating for the sheep.
And we see the Lord Jesus stripped. For His garments they
cast lots, and parted His vesture among them. He was naked
and exposed in shame in His death. He was stripped in order
to clothe us in the righteousness which is of God by faith.

3. He was brought to the slaughter. Here we are in the
realm of a vicious and violent death. He was hounded to the
Cross after an unfair trial.

4. He was silent. Notice how three times over in that verse
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there is reference to His silence, corresponding to three occa
sions during our Lord's trial. (a) He was silent before the
chief priests. (b) On one occasion He answered Pilate nothing.
(c) Before Herod He would answer him 'never a word'.
Remember 1 Peter 2 : 21-23. So we are given an example that
we should follow in His steps.

IV. THE LAMB OF GOD IDENTIFIED. John 1 : 29.
This would be perfectly understood by the Jews who were

listening, for lambs were offered every day as sin offerings.
.I ohn was not speaking of the lambs which were being con
slantly offered on the brazen altar, but of the Lamb of God.
Note how he introduces the Lord Jesus Christ. He introduces
Him not as the benefactor, or teacher, although He is these,
and more, but immediately as the Lamb of God. Whatever
else He is, He is first of all the Saviour of the world. There
were two conversions because of this (verses 36, 37). That is
a great statement: 'The Lamb of God that taketh away the sin
of the world'. This word means 'to lift up and carry off and
bear away'. The reference here is to Lev. 16 : 21, 22. 'The
goat shall bear upon him all their iniquities.' This was God's
way of saying that He had carried away into the wilderness of
His forgetfulness, all the sins that had been atoned for, and
banished them for ever. The Lord Jesus pleads the merit of
His once-for-all atonement before the Throne of God. A man
must behold by faith the fact that the Lord Jesus lived, died,
and rose again. He must accept this Lord as his Saviour, or
perforce he must be responsible for his own guilt and sin.

V. THE LAMB OF GOD GLORIFIED. Revelation.
In the Gospels, we see what man did with the Lord Jesus,

but in the Revelation we see what God has done with Him
and where He has placed Him.

1. There we read of the infinite Worthiness Qj the Lamb, of
(he Son of God who has redeemed a lost race. (Chapter 5 : 9,
10, 12.)

2. We have also the Worship of the Lamb. The angels and
living creatures worship Him. (Chapter 5 : 13, 14.)

3. We also read of the Wrath of the Lamb (chapter 6 : 16).
We would not think of having the wrath of the lamb, rather
would we think of the wrath of the lion, or tiger, or panther.
This is the same lamb as in Isaiah 53. So there is nothing
worse finally than to reject the sacrificial blood of the Lamb.
'I 'here is nothing worse than wounded love, one that would save
but which has been spurned. The Saviour of today is the
.I udge of tomorrow.
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VI. CONCLUSION.

1. In Genesis 22 we have the Lamb for the individual. He
offered up the ram in the stead of his son. We can hear Paul
saying: 'The Son of God who loved me and gave Himself for
me'. This is a personal appropriation of the Lord Jesus
Christ as my Saviour.

2. In Exodus 12, we have the Lamb for the family and
house. 'Believe on the Lord Jesus Christ and thou shalt be
saved and thy house.'

3. In Isaiah 53, we have the Lamb for the Jewish nation.
'All we like sheep have gone astray ... ' According to
Romans 9 they will one day recognise their Redeemer.

4. In John 1 : 29, we have the Lamb for the whole world.
5. In Revelation we have the Lamb at the centre of l/

redeemed universe. Revelation 21 : 23-27. He is the Centre
and Light of it.

Christ delivered us when bound,
And, when wounded, healed our wound,

Sought us wandering, set us right,
Turned our darkness into light.

-WILLIAM COWl>ER.

Death is never sudden to the saint; no guest comes unawares
to him who keeps a constant table.-GEo. SWINNOCK.

He who is at home under the wings of God shall in time of
danger pass the night under the shadow of the Almighty.
-A. KUYPER.
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'r'HE BIBLE TELLS US SO. By R. B. Kuiper. The Banner
of Truth Trust, 1968; pp. 144; Ss.

There are many who welcome with sincere appreciation
l:very publication of the Banner of Truth Trust, knowing that
here is Biblical teaching of the highest order. But perhaps
there are some who labour under the misapprehension that
Banner of Truth publications are necessarily 'heavy' and diffi
(,;u It to read. Here is a book to put in the hands of those who
need to be convinced that sound Biblical teaching can be most
readable, stimulating and inspiring.

Written by the late Dr. R. B. Kuiper, one-time professor of
Practical Theology at Westminster Seminary and later at
Calvin Seminary, Grand Rapids, and published posthumously,
'l'he Bible Tells Us So does exactly what it sets out to do in a
series of essays, which, as the author says in the introduction,
'are meant to be popular presentations of basic teachings of
the Christian religion over against current distortions and
denials'. As the title indicates-though perhaps something less
reminiscent of a children's hymn might have been chosen to
express its dominant theme-this book is thoroughly Scrip
tural in its approach to the doctrines considered. It follows
closely the order of treatment to which students of Reformed
Theology will be accustomed, dealing first with the Bible as the
hasic standard by which to test all theological thinking, then
going on to the Existence and Attributes of God, and finally
la the Way of Salvation and its implications.

The essays have been edited and arranged by Dr. Kuiper's
son-in-law, who draws attention to the fact that the introduc
lion and the final chapter are incomplete. This gives rise to the
only faint criticism that one might level at the book. It might
have been more of a unity if Dr. Kuiper himself had been
spared to make the final revision. One cannot tell, of course,
how much of the plan of the book was original, but it seems
a little unwise, however commendable as an act of filial piety,
[0 leave the final chapter in its unfinished state. A reviewer is
Icmpted to put himself in the place of the editor and to suggest
alterations which might have been made. Would it have been
hetter, for example, to have made chapter X-Christianity is
the One True Religion-with its pregnant divisions, The only
(rue Word ... the only true God ... the only true Saviour ...
the only true morality-the introductory essay in place of the
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admittedly incomplete introduction which we have? Then
there could have followed the other chapters, very largely as
they stand, as an amplification of this basic theme. As it is,
chapter X seems somehow out of place: might it have been
one of the chapters which, as the Preface discloses, were
written for publication elsewhere?

The first chapter-The Bible is God's Word-goes right to
the foundation of things and gives reasons for accepting the
Bible as the Word of God: Dr. Kuiper is careful to insist,
however, that only the 'testimony of the Holy Spirit', regenera
ting and illuminating, can bring ultimate conviction. There
follows a searching examination of some modern 'subtle
denials of the Bible as the Word of God', and a section stress
ing the importance of upholding the Bible as the Word of God.

Chapters II-VI deal with the existence of God, with an
excellent section on secularism as the equivalent of atheism;
His Sovereignty (with chapter IV as a kind of parenthesis,
rightly setting the doctrine of man's responsibility side by side
with the doctrine of God's sovereignty); His Omnipotence and
His Love. Particularly important in the chapter on the Divine
Love is Dr. Kuiper's insistence that 'The Bible teaches clearly
that God loves all living men. The Bible teaches just as
clearly, and not a whit less emphatically, that the divine love
differentiates between men'.

Chapters VII-IX take up the subject of man's salvation,
showing that it is the work of each Person of the Trinity, that
it is by grace alone, and that it is received by faith alone. Dr.
Kuiper's discussion of the distinctiveness of saving faith, its
prerequisites, its essence and its proof is particularly valuable.

Chapter XI gives an excellent discussion of the antithesis
between the regenerate and the unregenerate, showing that this
antithesis is radical. No summary can do justice to this practi
cal application of the teaching of the book, which could very
well have served as the final chapter.

A review cannot possibly communicate the lucidity, fervour
and compelling appeal of this excellent little book. You must
read it for yourself, and then take full advantage of its low
price to put it in the hands of as many young Christians as
possible, to give them a wonderful introduction to Reformed
doctrine, and a wonderful presentation of sound Biblical
teaching. H. J. BLAIR.
REFORMAnON TODAY. By Klaas Runia. Banner of

Truth Trust; pp. 146; Ss.
Whether we like it or not, the ecumenical movement seems

to be here to stay! In fact, with the involvement of Rome it
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promises to become an increasingly potent factor in the future.
In face of it Evangelicals cannot busy themselves with their
own affairs and ignore the happenings in the churches across
Ihe world. But what is to be our attitude? Some counsel
involvement in the hope of influencing the movement. Others
urge total withdrawal and attack with vigour and sometimes
with bitterness any evangelicals who have any truck with the
World Council of Churches.

Professor Runia aims to give a fair assessment of the W.c.c.
He tries to avoid imputing wrong motives. He gives its leaders
lhe benefit of the doubt. He is if anything over-scrupulous in
his attempt to be fair. His rejection of the W.c.c. as a
hindrance to the work of Christ is thus all the more significant.

It is interesting to note how he parts company with many
other reformed writers. Thus he admits quite frankly that:
'The application of the national church idea to the New Testa
ment Church by the Reformers of the 16th century is not only
without any scriptural warrant, but it has done untold harm
to the church itself' (p. 113). Then again, he rejects the inter
pretation of the parable of the wheat and tares which says 'the
field is the church' rather than, as Christ says, 'the field is the
world', in an attempt to justify the existence of a mixed multi
tude within the church. He has no time for the contention that
the doctrine of the remnant justifies men who stay in doc
trinally mixed denominations-the remnant is an Old Testa
ment concept which finds its fulfilment in the church which is
itself the remnant.

He is not merely negative, but is clearly attempting to point
Ihe way forward to a true evangelical unity. It is here that he
is less clear, though it may perhaps be said that the situation is
so confused that it is difficult to speak clearly! But at least he
might make more plain his own position. Thus he writes,
'How can we start working towards a United Evangelical
Church or-as a first step-a Federation of Evangelical
Churches.' If a federation is only a first step, then clearly
what lies ahead is some kind of more closely-knit organisation.
Not all of us would feel that such a goal is the desirable one.
Is there not a danger of trying to confront the false super
church with an evangelical alternative of a similar design. We
lIlust not be driven to formulate our ideas on unity by re-action
from what is false, but by conformity to the Scriptures.

THE BEST BOOKS. By W. J. Grier. Banner of Truth Trust;
pp. 175; 4s. 6d.

The vast range of Christian literature is inclined to daunt
Ihe Christian. How is he to choose what is really profitable
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from the rich heritage of Christian books-not to mention the
torrent of books which continues to pour from the presses?
One needs a guide who has himself read widely and who
speaks from both a scholarly and, even more important, a
spiritual standpoint. Mr. Grier is just such a guide with a
wealth of knowledge gained through forty years' association
with the Evangelical Bookshop in Belfast, which is associated
with the Banner of Truth Trust in this publication.

Inevitably in such a selection a man's personal preferences
will influence him. But certainly Mr. Grier seems to have
controlled this tendency remarkably well, so that his selection
is a very balanced one. There are omissions-Verduin's The
Reformers and their Stepchildren would, for example, be a
useful addition to balance the picture of the sixteenth century.
Again, while we may feel that Edwin Orr in his Second Evan
gelical Awakening tends to confuse revival and evangelistic
enterprise, yet it would be good to mention his book as one on
a rather neglected area of Church History.

But these are small criticisms. The compilation as a whole
is judicious and biblically oriented. The brief comments on
individual books are apt summaries of their general position.
We are greatly in debt to Mr. Grier, but knowing his concern
for the spread of good books, we are sure that his task has
been a labour of love. H.M.C.

CONTRIBUTORS THIS MONTH

Rev. E. W. Bacon, Emmanuel Church, Malvern.
Rev. H. J. Blair, M.A., Ph.D., Ballymoney Reformed Presby

terian Church, Co. Antrim.

Mr. S. M. Houghton, M.A., Charlbury, Oxford.
Mr. P. Toon, M.Th., Edge Hill College of Education,

Ormskirk.

Rev. P. Tucker, East London Tabernacle.
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Lives of British
ReforIners

Hugh Latimer
s. M. HOUGHTON

Last month it was suggested to readers that they should
make a list of the counties in Britain from which our Protest
ant Reformers have come. This list could be added to from
time to time as further information is obtained . Another
interesting exercise would be the making of a large-scale map
of Britain on which could be marked the places where
Reformers were born, or where they preached or suffered.
Thus against Norwich would appear, 'Here Thomas Bilney
was burnt' (and this could be printed in red); and against
Manchester, 'Here John Bradford was born'. The map when
complete would show much valuable information at a glance,
and might serve to bring the work of God more vividly before
the mind.

One of the most interesting of English Reformers was 'Stout
Hugh Latimer'; not so called all account of his bodily propor
tions, for he was, and remained to the end of his days, a man
of rather slender figure, but because of his zeal in reproving
sin and vice, and in upholding the truths of God. His face in
youth and middle age, if we may judge by portraits which have
come down to us, was one of remarkable sweetness and
charm, and even in old age when the trials and difficulties of
life had left their mark upon him, he still retained to a singular
degree the frank and open countenance which indeed one
might expect of a man whose life was noteworthy for its sim
plicity and downright honesty. Doubtless as the trying Tudor
times 'passed over him' his countenance was robbed of much
of the sprightliness and vigour that it had once possessed.
Doubtless, too, the eye lost something of its brightness as the
years advanced. Yet even in the portrait of his old age there
is much to charm us, and we can scarce look upon the wearied
face and 'lank-lean cheeks', or upon the spare frame with the
heavy coat drawn tightly around it for the sake of warmth,
without some sense of thankfulness to God, for the honour
He conferred upon England in granting it the ministry of Hugh
Latimer. The lamp and staff which Latimer carries bear a
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witness, silent but effective, to his untiring zeal and devotion
to his Master's business.

Latimer was born towards the end of the fifteenth century
near Thurcastone, a peaceful village in Leicestershire, where
his father rented a small farm. The family was a large one,
for there were six daughters and several sons. Of the latter,
Hugh alone survived childhood, so that no small share of
parental affection would fall to his lot, and the more so as he
was often sick and of a weak and delicate constitution. His
father, after whom our Reformer was named, tilled several
fields and possessed enough pasture for a hundred sheep, while
his mother's domestic duties were made the heavier by the
task of milking thirty cows. Hugh was early taught by his
father to shoot with bow and arrows, and to draw the bow not
with the strength of his arms only but with the strength of the
whole body, wherein lay the secret of successful archery. His
bows were bought for him according to his age and strength,
and he says, 'As I increased in them my bows were made
bigger and bigger'. On one occasion, when he was thirteen or
fourteen years old, he helped his father to buckle on his
armour when King Henry VII called for his services to put
down certain Cornish rebels.

It was not, however, in the arts of war and husbandry that
Latimer was to excel. God had a far nobler work for him to
do. From his earliest years he had shown a great liking for
books and learning, and his father, no doubt at some sacrifice
to himself, determined to send his son to the University of
Cambridge, where he might be prepared and fitted, as he
thought, for important office in the Roman Catholic Church.
Latimer in fact, like Paul, came to excel in a false system of
religion even above many of his equals, 'being more exceed
ingly zealous of the traditions of his fathers'. In fact the heads
of the Cambridge Colleges thought so well of his piety and
attainments that he was chosen to carry the silver cross of the
University in all solemn processions. Once when Henry VIII
visited Cambridge the cross-bearer was paid sixteen pence for
this act of service.

So long as Latimer remained a Roman Catholic he de
nounced the study of the Bible. He placed his trust and hope
of salvation in the Church rather than in Christ, and he taught
others to do the same. The teachings and writings of the
Protestant Reformers on the Continent he bitterly hated.
While he was thus living in blindness and error he was visited
in his study by Thomas Bilney, who besought him to hear him
tell how the grace of God had reached his heart, bringing life
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and peace and saving health. Reluctantly as we may suppose,
Latimer gave heed, but his reluctance to hear quickly melted
away. He was astonished and deeply moved at Bilney's testi
mony. It was for him the dawn of a new day. Old things
passed away. The scales, as it were, fell from his eyes. His
understanding was opened that he might understand the Scrip
lures. 'Now', said he, in his own quaint way, 'I began to smell
Ihe Word of God'. He entered in by the door into the sheep
fold and went in and out and found pasture. What a lesson for
such of us as know the Lord, to testify unto others of His
sovereign, saving grace! What an encouragement to deal
gently and compassionately and prayerfully with those who
oppose the truth! What an illustration of God's power to
draw a sinner to Himself! 'With God nothing shall be im
possible.' He works, and who shall let (or hinder) it?

Bilney and Latimer now took sweet counsel together;
together they visited the poor and the outcast, the sick and the
destitute, the prisoner in the dungeon and the weak and suffer
ing saint. In process of time Latimer became noted as a bold
and eloquent preacher, and in 1531 he was invited to Windsor
to preach before the King. The latter appears to have been
well pleased with the sermon for he made Latimer a present
of £5, which would be worth considerably more than £100
loday. What Latimer preached about we do not know. The
handsome gift might almost lead us to think that he flattered
the King, but it was very unusual for flattery to come from
Latimer's lips. We may rather suppose that the Lord gave
him favour in the King's eyes at this time in order that His
servant might be granted protection against his Roman Catho
lic foes. It must not be thought that as yet Latimer had given
up all the errors of the Roman Church. That was far from
being the case. He still believed in many things that were very
unscriptural, and he was also involved in many things that left
his conscience wounded and sore. Thus on one occasion, his
name, with many others, appeared on a document forbidding
Ihe use of any English Translation of the New Testament,
especially that of William Tyndale. It may therefore be imag
ined that, as soon as the opportunity arose, he was very glad to
leave London and the life of the Court, behind him and to
retire to the small country parish of West Kington, about
fourteen miles from Bristol, to which he was now appointed.

Although Latimer was now removed to a considerable dis
lance from his foes, their rage and enmity did not abate, and
in a short time he was called back to London and put on trial
before several bishops of the Catholic Church. He was charged
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with heresy, that is, with departing from the beliefs professed
by the church. Twice a week he was examined, and all kinds
of devices were used to entrap him with a view to having him
condemned. Once he noticed that the appearance of the room
in which the trial was being conducted was somewhat altered.
On previous examinations there had always been a fire in the
chimney-place~one of the vast, open hearths so common in
Tudor times-but on this occasion the fire was lacking and the
front of the chimney-place was heavily curtained. The examin
ing bishops also took care that Latimer stood near the curtain
and the one who put the questions to him urged him to speak
out because he was rather 'thick of hearing'. Latimer mar
velled at this and began to 'give an ear to the chimney', and
there he heard a pen, 'walking in the chimney', behind the cur
tain, so that the bishops would afterwards have written evi
dence against him. Week after week the trial dragged on, and
bold and courageous though Latimer was, his resistance to the
bishops was at length overborne, so that in a time of weakness
he confessed on his knees before the assembled bishops and
clergy of the Roman Catholic Church that he was verily guilty
of teaching error. This done, he desired them to forgive him,
and they then received him back into favour in accordance
with the wishes of the king.

(To be concluded)
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IMPOSITION OF CHRISTIAN STANDARDS

Dear Mr. Carson,
Some little time ago, and I cannot remember where, I read

a statement which was given very definitely, in a manner which
led one to suppose that careful examination of the facts had
led to complete certainty. This was to the effect that the Jews
I.:ounted the Long Day of Joshua as two days instead of one.
The effect of this being to bring the Sabbath back to the 6th
day of the week instead of the 7th. The resurrection actually
being on the 7th day of the week restored the correct Sabbath
for the Christian Church.

I do not know whether this statement throws the cat
amongs the pigeons, or amongst the hounds, but it has interests
which reach into prophetic subjects and which may be of
importance in the days to come.

Being, personally, chiefly interested in evangelism, I have
not given the time necessary to proving or disproving this
suggestion, so it is no use writing to me for further informa
lion. It is certain, I believe, that astronomers discovered that
people had got a day wrong somewhere in their calculations,
which is evidently accounted for by the period of almost a
whole day in Joshua's time, and the period by which the sun
went backwards on the dial of Ahaz, as a miraculous sign to
strengthen the faith of Hezekiah during his sudden illness
(Joshua 10: 13-14; Isaiah 38 : 5-8). The exact implications
of this lost day, and of the idea that the Jews lost count of their
Sabbaths by means of it, I must leave for others younger and
less infirm. I just give the idea as an item of interest on the
subject under review.

If the Christian Lord's Day is actually the original Sabbath,
then as the Sabbath was given to all men and not only to the
Jews (Remember that thou keep holy-suggests that there is
a connection with the early days in Eden), then the Lord's
Day-being the actual Sabbath, or 7th day-is definitely
binding by a command of God upon all men. If the Lord's
Day is the eighth day, then it would seem that it is binding
only on the Lord's born-again people, and that non-Christians
should be commanded to keep the Sabbath in company with
(he Jews.

C. BASIL SPAFFORD.
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Dear Sir,
After reading the review of my colleague's booklet.

"Imposition of Christian Standards on Others" CL.D.O.S.).
one was not surprised to read at the end that the reviewer felt
that he might need reviewing.

What worries me is the reviewer's loose thinking (or even
lack of thinking) in regard to the Scriptural Doctrine of the
Sabbath. May I be permitted to lay before your readers a few
principles which your reviewer seemed to accept, yet never
applied them practically.

1. The Sabbath is a creational ordinance (Genesis 2 : 1-3).
Your reviewer comments, 'The principle surely is-creational
ordinances for men at large, gospel ordinances for the re
deemed'.

2. The Sabbath is an integral part of the Moral Law (Exodus
20). Here again your reviewer accepts this principle, declaring
'He (the writer) very rightly stresses the continuing obligation
of the moral law of God'.

As your reviewer accepts both of these principles, we should
then expect him to observe this Sabbath ordinance. Reading
between the lines, we are given to understand that the reviewer
keeps the Lord's Day BUT he objects to the writer using 'the
terms Sabbath and Lord's Day interchangeably'.

We may rightly ask the reviewer here, for he agrees with
both principles, 'If you do not keep the Lord's Day as the
Sabbath, which day of the week do you keep in obedience to
the Fourth Commandment?'

3. The Sabbath and the Lord's Day. Is there sufficient New
Testament evidence to show to us that the Apostles accepted
the first day of the week as their Sabbath? For light upon this
question we need to study the phrase, translated in our Bibles
as 'the first day of the week'. It is, in the Greek, 'mia ton
sabbaton', literally, "first of sabbaths'.

What did the Evangelists mean when they 'coined' this
phrase? Did they simply mean 'the first day of the week'? It
would be hard to accept such a theory, for,

(a) The seven-day week was not known to the Greeks (in
whose language the New Testament was written), and was
adopted in Rome only about A.D. 400.

Cb) Although the Jews accepted the seven-day week, only
one of those days had a name, the Sabbath. All other daily
reckoning was by numbers, e.g. 'in five days', etc.

(c) What must strike even a casual reader of the New Testa
ment is the sudden introduction of the second named day
the 'mia ton sabbaton'. Each of the four Evangelists proceeds
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Ihrough his Gospel using only one named day, then suddenly,
on the resurrection day, they all introduce the 'mia ton
sabbaton' (Matthew 28: 1; Mark 16: 2; Luke 24: 1; John
20 : 1). The connection between the resurrection and the 'mia
Ion sabbaton' must be acknowledged. Matthew's account is
vl:ry interesting, 28 : 1 reads, 'In the end of the "sabbaton", as
il began to dawn toward the "mia ton sabbaton".' You will
have noticed that he has used the same Greek word twice, very
significant.

'Mia ton sabbaton', yes, scholars may be able to tell us what
il meant in A.D. 400, but we must go back and assess the
original meaning intended by the Evangelists.

4. Should it be a surprise to us that the Sabbath is changed
10 the first day of the week? A study of the history of the
Sabbath would lead to the answer, 'No, it should not'. Why?

(a) Exodus 20 lays down a principle. You have seven days,
six are to be working days, the other one, naturally called the
seventh, is to be the Sabbath. There is no direction that it
Illust be the last day of the week. The word 'week' is not even
suggested. The Sabbath, however, is closely connected to the
day when God ended His work of creation. Here the Sabbath
calls upon men to rest in God their Creator.

(b) Deuteronomy 5. The principle is the same here, but the
;1 pplication is to Israel. The Sabbath is closely connected to
the day when God 'ended' His work of redeeming them from
I':gypt. Here the Sabbath calls upon Israel to rest in God who
has redeemed them.

(c) All the Evangelists connect the 'mia ton sabbaton' to
Ihe day when God 'ended' His earthly aspect of our redemp
Iion, when He raised the Lord Jesus Christ from the dead for
our justification (Romans 4 : 25). Here the Sabbath, like the
Gospel, calls upon men to rest in God, who alone is able to
justify them through the work of the Lord Jesus Christ.

(d) The Ceremonial Feasts of Leviticus 23 are quite rightly
interpreted as coming to fulfilment in New Testament times.
What is overlooked is the fact that the majority of the Sabbaths
:!ssociated with these Feasts fall on the morrow after the
Jewish Sabbath. (Unleavened Bread, 15th day, v. 6; Sheaf of
First Fruits, morrow after the sabbath, vv. 11·12; Pentecost,
Inorrow after the seventh sabbath, vv. 16 and 21; Trumpets,
Ist day, v. 24; Tabernacles, 15th day, vv. 34-35; 8th day, v. 36;
Ingathering, 15th day, vv. 39-40. The only exceptions are the
Passover, vv. 4-5, and the Day of Atonement, vv. 26-30, which
are associated with our Lord's death.) These Feasts pointed
forward to the Eighth day Sabbath, the new beginning, the .
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times of fulfilment to the New Testament days.
One could consider other avenues of thought, yet space will

not permit. We have the alternative, either the 'mia ton
sabbaton' (the first day of the week, the Lord's Day) is the
New Testament Sabbath, or in acknowledging the continual
obligation of the moral law of God, we must set aside another
day as the Sabbath.

A final point to consider is, that if we keep the Lord's Day
without accepting it as the Sabbath day which is binding upon
us by the moral law, then we are guilty of observing days
(Galatians 4 : 10). The ultimate is this, the Lord's Day (mia
ton sabbaton) is the Sabbath, or otherwise we have no
authority to keep it for any other reason, in fact we are forbid
den to do so.

Yours faithfully,
HOWARD P. CROSSLEY,

Dear Mr. Carson,
I have read with interest the review of my booklet, The

Imposition of Christian Standards on Others, in the January
Gospel Magazine. As the last paragraph of that review
appears to be something of a challenge, I should like to take it
upon myself to review some of the Reviewer's criticism.

The major criticism seems to be my application of the Old
Testament Sabbath principles to the New Testament Lord's
Day. While it was not my intention to deal with this connec
tion within the scope of the booklet, the Reviewer's comments
seem to be such a surprising relegation of the Old Testament
revelation of God's will into insignificance that some comment
is necessary here. The principle of the Sabbath is so clearly
carried throughout Scripture, from Creation to Moral Law to
Lord's Day, that one wonders just why there is such confusion.
To go outside the reasoning of the booklet in question for a
moment, it may be said that the references in the New Testa
ment to the Church's gathering on the Lord's Day seem self
explanatory, that the Church took up the Old Testament
Sabbatic principle to carry it on; while the use of the phrase
'mian sabbaton' in Matthew 28 : 1 (see also Mark 16: 1; Luke
24 : 1, and John 20: 1) shows that the inspired record here
uses 'Sabbath' for both the Jewish Sabbath, when Christ was
in the grave, and the Christian Sabbath, which replaced the
former, when He rose from the dead-in fact the Day of
Resurrection is actually called the 'First of Sabbaths'-so
also Acts 20 : 7 and 1 Corinthians 16 : 2. Hence, I argue, thal.
it is wrong to make a distinction between Sabbath and Lord's
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Day, as between Creation Ordinance and Gospel Ordinance;
Ihc Moral Law of the fourth commandment is taken up in the
ospel ordinance of the Lord's Day-through which the Gospel

1)1' redemption is proclaimed.

The second objection to my conclusions in the booklet
secms to me to be a very strange piece of reasoning! If the
implication is evident in the pages of my booklet that I sub
scribe to a national or established Church, then I apologise,
for nothing was further from my intentions. But then can we
say that the gatherings of believers should not be a 'national
;onscience'? Is not the Believer the 'salt of the earth'? As the
Reviewer so rightly says, it is the believer's responsibility to
protect the provisions of the Creator, and to preach the
Gospel. Paul's words in 1 Corinthians 5 : 12 do not contradict
Ihis. The Apostle is dealing with a Church matter; while we
withdraw from, and discipline, the professing Christian who
continues in sin, we cannot opt out of life. We have to live
with the unbelievers of the world; not consign them to that
condemnation which is the just reward for their sin, for it is
God's prerogative thus to deal with the unbeliever. But this is
clearly not to say that we do not present to that same un
believing world the Moral Law; the world is under the Moral
Law, and the Christian is here to expound that very fact. To
present, say, the fourth commandment and its obligations is
110t to judge, or withdraw from in censure, as the Apostle
means in the context of his remarks . The very function of the
Church is to state what is right or ultimately wrong-this is
the preaching of the Gospel for which the Reviewer pleads,
and for which I plead in the booklet-the preaching of the
Gospel is the declaration of man's need of salvation by reason
of his sin, which is the transgression of the Law, or rejection
of the demands and provisions of Common Grace.

The Christian is not 'operating in two different spheres'; this
is the point of my argument. My conclusions are that 'imposi
lion' is right within the context of, and as part of, the preach
ing of the Gospel, i.e. the declaration of the Law and the needs
resultant from Law-breaking, and the provisions of Saving, or
Particular, Grace. In the booklet I contend for the preserva
tion of individual right to observe, for instance, the Lord's
Day: the protection of Sabbath, Family and Marriage from
Ihe attacks of unbelievers in Parliament, is an essential part of
our Christian testimony to the eternal authority of the Word
of God.

I trust the foregoing may prove acceptable to yourself, and
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that some may be helped by these random thoughts on what
is an important, and difficult, subject.

With warmest Christian greetings,
MURRAY A. NAsH,

Midlands Divisional Organiser, L.V.o.,')'.

REVIEWER'S NOTE
The first letter simply illustrates the ingenious ideas people

devise to make 'first' mean 'seventh'!
The second correspondent's elaborate argument from the

Greek founders completely in face of two simple facts:
1. The same word 'sabbath' is used in the New Testament

to designate 'the seventh day, but also to denote 'the week',
Thus in Luke 18 : 12, 'I fast twice in the week'-the wore!
translated 'week' is literally 'sabbath', but surely your corres
pondent would not translate 'I fast twice in the sabbath'.

2. The New Testament writers did not coin a new phrase in
speaking of Sunday as 'mia ton sabbaton'. The word 'day' is
understood and so the phrase is literally 'the first (day) of the
week'. This was the ordinary Jewish way df designating the
first day of the week, for, as noted above, the word sabbath is
used both for the seventh day and for the week as a whole.

His objection that to keep the Lord's Day is to be guilty of
observing days is only an objection on his own terms if we
are merely observing it as a day of rest. If, however, it is the
day of worship in recollection of the Lord's resurrection, it is
a different kind of observance.

The third correspondent (the author of the booklet originally
reviewed) deals seriously with the issues raised. In order to
make my comment brief, I will enumerate the points which
I believe he would still need to consider:

I. The Sabbath at Creation is given as a gift to man in the
state of innocence.

2. The Sabbath in Exodus 20 is laid down as a law, for man
in sin needs law to restrain him and to prepare him for the
Saviour. But note that it is given to Israel and it is on the
basis of redemption. 'I am the Lord thy God ... '

3. The Sabbath in the Old Testament is primarily a day of
rest-no work, no kindling a fire, etc.

4. The New Testament expounds the Sabbath rest as finding
its fulfilment in justification as a prelude to the heavenly
Sabbath (Heb. 4: 1-10) and in Col. 2: 16-17 equates the
Sabbath with other shadows which have found their substance
in Christ.

In face of these texts one must ask where does the New
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Testament specifically and clearly expound the idea that the
S:lbbath has found its fulfilment in the Lord's Day. What
lexts are quoted to demonstrate this?

G. The Lord's Day is presented not as a day of rest but one
lll' worship. The first day of the week in the first century,
whether in Jewish or in pagan Roman society, was a working
day, hence the late night services (e.g. Acts 20 : 7) or the dawn
services, witness Pliny's famous letter to Trajan about
110 A.D.

7. It is indeed a happy position when the Lord's Day
l,;oincides with the accepted rest day, as it gives more time to
worship, but are we to insist that Christians, for example, in
Moslem lands are to do what the first-century saints were
~'Icarly unable to do?

g. By legislation we can ensure that men in general get one
day's rest in seven.' but it is difficult to see how with 1 Cor.
5 : 12 one can enforce the day of worship upon sinners.

9. Those who would base their imposition of sabbath laws
on unbelievers on the Old Testament must surely be con
sistent and call for the death penalty as was imposed in
Numbers15 : 32. H.M.C.

NOTE: While rather lengthy letters have been included in
Ihis issue, any further correspondence will have to be some
what curtailed, so if you write a letter, please try and make it
reasonably brief. One further point-we go to press a month
ill advance and late matter can only be accepted if it is with
the Editor by the sixth of the month.-ED.
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MR. E. G. EADE
Ebenezer George Eade, a former Chairman of Trustees of

the Magazine, entered his rest on 24th November, 1968.
Since 1945 he had been a Trustee. He followed the late

J. C. Dennis (who died in 1949) in the Chair until the increas
ing burden of declining health caused him to retire in 1967.
He was the son of the late George Eade, pastor of the Strict
Baptist church at Deeping St. James, founded by the late
Frederick Tryon. Mr. Eade's period of office will be remem
bered by the influence of the gracious and self-effacing charac
ter which marked his actions, to which his fellow Trustees
would bear testimony. For several years he was a church
warden of Emmanuel Church, Brighton, which maintained an
evangelical witness until it closed; and he was well known to
many as Chairman of the Committee of the Aged Pilgrims'
Friend Society.

The funeral, which was private, took place at Cranleigh.
Surrey, where the mortal remains of his beloved wife, who so
fully shared his interests, had been laid to rest.

Great sympathy is felt with the daughter, who nursed him
so tenderly during his last days, and the remaining members
of the family. L.G.M.




