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We believe in the sovereignty of God. We believe that this
sovereign God is gracious. So we rejoice in the truth of God's
providence. Th~ God who has created all things and who is
working out the redemption of His elect is the One who works
all things after the counsel of His own will (Eph. 1 : 11). He
takes people, events and circumstances, and from the varied
threads he weaves a pattern which, when completed, will reflect
His glory.

Many of the events which form part of God's providential
ordering are seemingly insignificant. It was a very ordinary
circumstance that a boy in a crowd should have a lunch packet
with him. But the five barley loaves and the two fishes were
available at the right moment to be used by the Lord in the
performance of a miracle which was so striking in its power
and significance that it was recorded by all four evangelists.

It is because no aspect of life is insignificant and no circum
stance trivial that the Christian is concerned to live His life in
an attitude of faith and obedience. Men may talk about ll!ck
or coincidence. They may touch wood or keep their fingers
crossed in a foolish attempt to ward off evil or to invoke
success. The Christian has no need of such puerilities for he
is in the hands of the sovereign God, and so his concern is to
be found faithful that so he may discharge the precise task
which God has assigned to him.

One of the great statements of Providence in Scripture is
the Book of Esther. It is always a thrill to go back and read
the account of Haman's schemes being thwarted. There is a
glorious irony in the account which recalls the second Psalm
'He that sitteth in the heavens shall laugh them to scorn'. We
hear this scornful divine laughter as Haman's puny ambition
crumbles before the onrush of God's judgment.
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In this story of Esther we tend naturally to think of the
courageous faithfulness of the young Jewish girl who in the
providence of God came to occupy a key position. We marvel,
too, as we see Providence using an earlier action of Mordecai
to humiliate Haman. Here is the pattern we want to emulate-
the people of God being used by the Lord to carry out His
purposes.

But there is another aspect of God's providential activity in
the Book of Esther which we should note, especially in dark
days when we need a word of encouragement. The opening
chapter of the book gives little evidence of godliness or
righteousness. The scene is set in an oriental palace. The
detailed description of the palace emphasises the sumptuous
luxury of the Persian court. It is in this setting that we are
introduced to a pagan feast with an ungodly king carousing
with his courtiers. After days of drinking one can imagine the
atmosphere, the conversation, the vileness. It is in this situa
tion that Queen Vashti is summoned to parade her beauty. It
is no wonder that she reacted against the humiliation of being
displayed in front of a lot of drunken courtiers. But we are
not surprised when the king, oriental despot that he was,
reacted in turn by rejecting her as his queen.

It is a brief glimpse of the sordid, the impure and the selfish
aspects of the world. But the marvel of Providence is that God
took these drunken princes and used them to accomplish His
sovereign purposes. They were His unwitting instruments for
it was lust rather than righteousness which was in the fore
front. But God, without condoning their wickedness or
excusing their sin, takes the consequences of their action and
uses it as one more piece in the jigsaw of His purposes. The
plan of Haman is yet in the future. But already God is pre
paring His counter-stroke, and with that same divine irony He
uses sinful men to provide an occasion for a display of His
power and goodness.

We live in days when evil seems to be rampant. Wherever
we turn, immorality, lust, crime rage on unchecked. There is
no fear of God before men's eyes. Righteousness seems to be
driven from the land or at least to be forced into a corner.
But we must not despair. The Lord is sovereign. His Provi
dence is sure. Even the wickedness of men cannot thwart Him.
Indeed, He will take their iniquity and use it to His glory.
So-'lift up your hearts. We lift them up unto the Lord'.

HM.C.
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'Hereby we do know that we know him, if we keep his
commandments.

'He that saith, I know him, and keepeth not his command
ments, is a liar, and the truth is not in him.

'But whoso keepeth his word, in him verily is the love of God
perfected: hereby know we that we are in him.'

-I John 2: 3-5.
'Hereby we do know that we know him, if we keep his

commandments.' John is answering the question that so many
people have asked: 'Can I be sure that I am a Christian? Can
I know that I have been forgiven? Can I be sure that I am
going to heaven?' Different answers have been given to that
question-answers at both extremes. On the one hand there
are those who would say that you can never be sure; on the
other hand there are those who would usher you very quickly
and very easily into assurance. But, as so often, the truth is
at neither extreme!

There are those who would say that a man cannot be sure
that he is saved. This is, of course, the position of the Roman
Catholic church. He may, if he is a specially favoured person,
have a special revelation, and in that case he may have assur
ance, but generally speaking, says Rome, a man cannot be sure
that he has been forgiven; indeed, if he claims assurance, this,
in Rome's teaching, is the sin of presumption, and he may be
sure that he is damned if he claims to be saved, because he is
presuming upon the goodness of God. But the extraordinary
thing is that there are some who would claim to be as far as
possible from Rome and yet on this issue they speak with
practically the same voice as Rome, because they would say
you cannot really know that you are saved unless you have a
special word that God speaks to you. It is for this reason that
people will go right through their whole life, never being bap
tised because they are always waiting for this special revela
tion. You see, this is how the truth of God gets twisted. It is
true that God must speak to our hearts; the Holy Spirit must
bring assurance; but if people are waiting for a word that is
spoken almost as if the archangel were to speak directly from



100 The Gospel Magazine

heaven, well, of course, they may never reach assurance. They
give evidence of being children of God and yet they never
know the liberty of God's people. They are always waiting
and hoping, but they are never at the point where they can say
with the confidence of the apostle, 'I know whom I have
believed'.

Now the apostle John has written his epistle for such people.
'I write,' he says, 'that you may know that you have eternal
life'-not that you may limp along in some rather doubtful
fashion. This teaching produces a sort of 'crutches' theology,
and all the time you are limping your way towards heaven you
are never sure whether you will make it or not. The New
Testament speaks, not of a tentative groping hope; it speaks of
assurance and of confidence. Here are men who know that
they have been forgiven. Here are men who know they are on
the highway to glory. And whether it is Rome or whether it is
those who are at the other extreme from Rome but are saying
the same thing, 1 say that the New Testament replies with a
voice of assurance and conviction and confidence. The
Christian may know that he has been forgiven, he may know
that he is right with God, he may know in his heart that he is
going to glory.

But then, at the other extreme, there are those who say,
'Oh yes, you may have assurance, of course you may have
confidence, of course you may know that you are saved'. But
they usher people so quickly into what they call assurance that
very often they do very serious harm to the person with whom
they are dealing, and the person discovers that far from it
being assurance, it is a false security. You may remember
reading Pilgrim's Progress-and if you have not read it I hope
the first thing you do is to get it and read it, for it is a great
classic on the Christian life-you may remember the picture
drawn at the very end of Pilgrim's Progress when the pilgrim
has -reached the Celestial City. He has gone through all the
struggles, all the difficulties, he has gone through the last
waters of the river of death and he is in the presence of Christ.
But someone else comes, and his name is Ignorance. He has
been brought across the river of death and he has found it less
of a struggle than the pilgrim did. When Christian was coming
across the river of death it was a tremendous struggle and there
was a time of doubt until the Lord sustained His servant. But
Ignorance did not have any problems. Everything was very
easy for him, and in Bunyan's allegory, 'Vain Hope was the
ferryman who brought Ignorance across the river of death'. So
he comes up to the gate of the Celestial City and he is very



The Gospel Maga::Jne 101

sure of himself. He has gone right through life, he has passed
death and now he is ready for heaven. You will remember
how, as he comes to the gate of the Celestial City, he is asked
whether he has his certificate for entry-has he got the
righteousness of Christ? Has he been forgiven? He gropes for
his certificate but he cannot fmd it, and so he is rejected. The
two Shining Ones come and bind him hand and foot and take
him away from the Celestial City. And Bunyan says, 'I saw
that there was a path to hell from the very gate of heaven, as
well as from the City of Destruction'. Bunyan was talking
about this false assurance, about the condition of the man who
goes through life thinking he is a Christian, thinking all is well.
He does not have problems. He does not search his heart. He
does not even have times of doubt and questioning. He is quite
sure he is a Christian. But there comes for many such that
awful time when at the gate of the Celestial City the door is
shut and they are excluded.

John, you see, is dealing with both kinds of people in this
section here. He speaks to the one who is wanting to know,
the one who is doubting, the one who is unsure; he says,
'Hereby we know that we know Him, we may be sure that we
know Him, if we keep His commandments'. But then he turns
to the other person, he turns to the man who thinks he knows
Christ, the one who is quite sure, and he says to him, 'If any
one says, I know Him, and keeps not His commandments, he
is a liar and the truth is not in him'. Blunt words, but words
that are sadly needed in a constituency where the gospel is
being preached, because all too often in a community where
the evangelical word goes forth, there are those who imagine
that all is well. They are quite happy to be among Christian
people. They are quite happy to sing the hymns of the church
of Christ, and they think all is well. John says, 'If a man says,
J know Christ, and does not keep Christ's commandments, he
is a liar and Christ's word is not in him'.

That is why I read this evening that parable which the Lord
told, the parable of the wheat and the tares. The wheat are the
children of the Kingdom, while the tares are sown by the
enemy. They are so alike that even the servants of the King
could not tell them apart. In the early days, as they grew
together, there was very little to show the difference, but in the
day of harvest the difference was declared. In the day of
harvest the tares were to be tied together in bundles and des
troyed and the wheat was to be gathered into the garner. And,
says Christ, it is very difficult at times to detect who are
Christ's and who are not. Those who make a false profession
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are outwardly often very much like God's people. They may
read their Bibles, they may come to church, they may main
tain the same moral standards as Christian people-outwardly
you cannot really detect the difference, they seem to be
Christians. But at the end of the age, says Christ, the difference
will be clearly manifest, because at the end of the age it will
not be the fallible judgment of men they will have to face, it
will be the infallible judgment of God Himself. Here, we can
deceive others; indeed, the greatest tragedy of all is that some
of us succeed in deceiving ourselves. But the apostle would
remind us that God is not mocked, we cannot deceive God.
In the last day, we no longer stand before the judgment seat of
men, nor do we even, in that day, stand before the judgment
seat of our own conscience; we stand before God's judgment
seat. In that day He will declare those who are His and those
who are not. John says, 'If we say that we are His, and His
word is not in us, and we do not keep His word, then we are
deceiving ourselves'.

But John here is not so much concerned to expose the
person who is in a condition of false security. He is wanting
rather to bring the true believer to a deep and solid confidence.
He wants the Christian to be sure that he really is a Christian,
because you can get the position where a person has truly come
to the Saviour, has truly put his faith in Christ, and yet there
come times of nagging uncertainty-he wonders: Am I really
a Christian or not? Have I really been brought to Christ? Am
1 deceiving myself? It is right indeed that men should ask
those questions-far better that they ask those questions and
come painfully to assurance, than that they should deceive
themselves and imagine that all is well when things are far
from well. But if they are asking such questions, if they are
asking how they may be sure, John says, 'Well, here are tests
by which you may prove whether you are in the faith or no'.
Here are tests by which you may detect whether you truly are
God's child. So John gives various tests in this epistle. This is
not the whole answer to the issue. He does not say, 'If you
can answer to this one, then you need not trouble any more'.
He has got the whole epistle to give you further tests, but this
one we are considering now is a very important test. He says,
'We know that we are Christ's if we keep His commandments'.
Obedience to the Word of God is one of the surest tests of
whether a man has truly been born of God's Spirit.

Now we have got to be very careful at this point because
before you know where you are, someone has produced a per
version of what John is saying, and something that is so per-
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verted that it dangerously misleads men. John is not saying,
'If you keep the law of God you will be saved'. Far from it!
Nothing could be further from the truth of God. Indeed, this
is why so many people spend their time trying hard to keep
God's law, to follow Christ, and so on. But that is not the way
of salvation. The way of salvation is the way of faith. 'Believe
on the Lord Jesus Christ and thou shalt be saved.' John is
saying rather, 'If you are saved, you will obey'. He is not
saying that obedience is the path to Christ, that by obedience
you are reconciled, that by obedience you have peace with God.
On the contrary, he is saying, 'If you have been reconciled to
God by the death of His Son, if you have trusted in Christ for
salvation, if you have been born again of the Holy Spirit,
obedience will be the inevitable outcome'. Obedience, in other
words, is the proof, it is the evidence that the great change has
taken place. The tragedy is that so many misunderstand and
they think that obedience is the key to open the door to God's
presence, that obedience is the way you win God's favour. We
can never win God's favour that way. We come as guilty
hopeless sinners and we cast ourselves upon the mercy of God.
We put our trust in Christ as our only Saviour, and we then
find ourselves in this new condition in which obedience to
God's will becomes our delight.

Now in order to understand what John is talking about here,
we have to look at this whole matter of the law of God, because
I think that even Christians sometimes misunderstand what the
Bible means when it says that we are free from the law. Does
that mean that the law has ceased to have any significance at
all? Well, if a Christian goes out and steals something from
someone's shop, he will discover that the law is still an abiding
reality. We are clearly not free from the law in the sense that
we can ignore the law and live just as we choose. What does
it mean that a Christian is free from the law? Let us start
right at bedrock and ask, What is the law of God? Why has
God given the law? By way of reply we begin with the fact
that God is our Creator. He has made us, and because He has
made us we are subject to His authority. Every man upon the
face of the earth is responsible before God. To Him we owe
everything. Our life we have derived from Him, and therefore
by creation we belong to our Creator, and God's law is simply
the declaration of the way in which God requires lIis creatures
to live.

Now God has declared His law in different ways. He has
declared His law in the conscience which every man has. That
is what Paul means when he speaks in his letter to the Romans
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about 'the law written upon the heart'; so that the most
debased savage still has an inkling of right and wrong, and he
still has a sense of shame when he does what is wrong, because
this law of the Creator is written upon the heart of man. That
is why Paul in Romans 1 deals with the pagan who does not
know the gospel, and Paul says he is guilty before God because
in actual fact he has broken the law which God has revealed
in his own conscience. There is no man, and there never has
been any man, who is apart altogether from God's law, because
man is not at the level of the brute beast; man has a conscience
and God has written His law in man's heart.

But God has, of course, revealed Himself even more clearly
than that. Gael revealed Himself to Israel when He brought
them out of Egypt. When He brought them to Mount Sinai
He made that great revelation of the law which we know as the
'Ten Commandments'-those commandments which the Lord
Jesus summarised in these terms: 'Thou shalt love the Lord
thy God with all thy heart and with all thy soul and with all
thy mind, and thou shalt love thy neighbour as thyself'. This
is the law of God. But what happened in Israel's experience?
Well, when you read the history of the Old Testament it is
really the history of a nation's attempt to keep the law of God.
It is the history of individual attempts to keep the law of God.
And the one word that is written right across the Old Testa
ment is the word failure. Even the greatest of the men whose
lives are declared in its pages failed to keep that law. And this
failure is persistent. This failure continued over the centuries
until slowly they came to acknowledge, not simply that they
had failed, not simply that they were failing, but they came to
the realisation that they always would fail. And this, of course,
was God's purpose. God had given the law to Israel to show
what His standards were and to show how impossible those
standards were for men.

When, centuries later, the apostle Paul wrote the epistle to
the Galatians, he said that this is why God gave His law; 'The
law was our schoolmaster, our tutor, to bring us to Christ'.
What did the Jaw do? It taught men their sinfulness. Here is the
standard, and judged by that standard I see my uncleanness.
But it showed us not only our sin, it showed us our helpless
ness. 'That is why,' says Paul, 'the law shut men up to Christ.'
They had tried this way and that. They had tried to keep the
law-tried by moral earnestness, tried by religious zeal to keep
the law, but all the time there is failure, and the failure hems
them in until they reach the point where they can find no way
out. And at that point, as Paul says in Galatians, in the fulness
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of time, when the law had done its work, when it had crushed
the nation, Christ came; 'In the fulness of the time God sent
forth His Son, made of a woman, made under the law, to deliver
them that were under the law'. So Christ comes and He comes
as the law keeQer. Here i.s tbis. s.ame \\Rcl\aw~,\W5 \?'tI 1)1 (JI)U,
this law that men had failed to keep, and there is the Son of
God and He keeps the law perfectly. There is no failure there.
No one can say, 'Here is the law, and here is Jesus of Nazareth,
do you see how He has failed?' There rather is the law, and
there is Jesus of Nazareth, and there is the One who has kept
that law perfectly. But He has done more than that. He did
not come simply to give us an example of what it means to
keep the law of God. He came to die for guilty sinful men
and women. He came to stand in the place of law breakers.
And so when I see Him, I see Him as the One who takes the
penalty and the punishment which are due to men who have
broken the law. So Christ is declared in the gospel to be 'our
righteousness', and in that term there is gathered up this
thought-He is the law keeper, He bears the penalty that is due
to law breakers, and when I trust in Him His righteousness is
set to my account; my law breaking is forgotten and God
accepts me as one who has perfectly kept His law. This is the
great doctrine of justification by faith.

But that law stilI stands; that law stilI requires to be kept.
What then is the relationship of this person who has been
justified, to that law? We are free from the law in the sense
that it is not our way of salvation. We do not try to keep the
law in order to win God's favour. We say, and we say with joy
in our hearts, Christ is my righteousness, Christ is my law
keeper; it is because of His obedience that I have been recon
ciled to God. I no longer need to think of the law as something
that I must try and keep if I am to win God's favour and win
acceptance with Him. No, it is very different now. I hear the
law of God as the word of One whom I have come to know,
and now I seek to keep that law, not to win His favour, but
because I have already received His favour. Indeed, obedience
to that law is the discharge of a debt of gratitude. The
Christian is not trying to wring favours from the Almighty by
his obedience to the law of God. On the contrary, he rejoices
that for Christ's sake he has been accepted, and out of sheer
thanksgiving he seeks to keep the law because that law speaks
to him of the will of God Himself. Let me illustrate. Not so
very long ago we were no doubt interested to hear the news
that one of the great train robbers had been picked up in
Canada. He seemed to have settled down there as quite a
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respectable member of the community and he was accepted
by everybody as such. But no amount of respectability and
no amount of law keeping as a respectable citizen were suffi
cient to atone for the basic fact that he was guilty. So when
the law caught up with him, the acceptance of the community
ceased to mean anything, and he was brought back to England
and returned to prison. When we are before God as guilty
rebels, no amount of good works will make any difference. We
are still guilty. What we need is forgiveness. But if we are
forgiven, if there is pardon, if we become citizens of the King
dom, well, then the obedience comes in and we obey-not in
order to try and atone for our past misdeeds, for they have
been dealt with; we obey, not to try and avoid the judgment
of God-that has been borne by our Saviour; we obey rather
because now we have been reconciled, now we are members
of the Kingdom and we delight to obey God's will, to obey
His law.

And that, says John, is one of the ways in which a man
knows that he truly is God's child, that he has now reached
this point where he delights to do God's will. There was a time
when he struggled to do God's will. He did try very hard to
keep the law, but it was all in terms of a duty to be performed,
something that you did in order to try and merit acceptance
before God. But now it is all very different. He obeys because
he has been forgiven. He obeys because he has already been
brought through Christ to know God as his Father. He obeys
because in sheer thanksgiving he wants to pour out his life in
obedience to the God who has saved him. So it is obedience
in this sense which is the token or the evidence or the proof
that the man has already been pardoned. John says, 'Hereby
we know that we know Him if we keep His commandments';
if His law is our delight, if His commandments are no longer
a drudgery that we have to try and perform but are the delight
of our hearts. This is one of the sure pledges to us that the
great thing has happened and we truly are God's children.

Or look at it from this angle. The thing that I said charac
terised Israel was this: they discovered how helpless they were.
They could not keep this law which God had given them. And
this is what many a man has discovered ever since. Paul says
that this is why God gave the law, in order that you might
discover how utterly weak you are. But the great thing that
happens is that when a man becomes a Christian, he begins to
know in a real way the power of God. It is not simply the
power of God about which he can talk or about which he can
sing, but he begins to know the power of God in his own life.
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The Christian life itself begins with a mighty demonstration of
the power of God. It is as great a demonstration as took place
on that first Lord's Day when Christ was raised from the dead.
What happened then? Well, the tomb was sealed and the body
within spoke of death, and as far as men were concerned it
spoke of finality; it was all over. But that day the Lord came
down and the stone was rolled back and Christ was raised
from the dead. What a mighty demonstration of the power of
God! Yes, says the New Testament, and when a man comes
to know Christ the very same thing happens; he who is dead
in trespasses and sins is made alive unto God. The Spirit
comes upon him, he is brought into union with the living
Christ and he knows the power of God as a reality. So the
obedience which begins to be seen in his life is simply the out
ward evidence that this power is now at work. There is Christ
in the tomb and the disciples are grieving; there is no hope any
longer, no meaning to life any longer. But there is that same
Christ in the upper room, alive and full of power; He is speak
ing to them, saying, 'All authority is given unto me in heaven
and in earth'. What a difference! Well, there is the same
difference-here is a man, religious possibly, respectable,
moral living and all the rest, but as far as God is concerned he
is dead, dead in trespasses and sins. But the great thing
happens. The Spirit of God comes upon him; he is born again
of the Holy Ghost; he is knit to the living Saviour. He is a new
man, and the power of God begins to be manifest, and he
begins to obey God's commandments.

But again remember, there is a fundamental difference
between this and the perversion that is so often preached from
pulpits which says, 'Do your best and God will accept you; do
the will of God, keep His commandments and God will forgive
you'. This is something as far as possible from the truth as
day is from night. If you have a frult tree in your garden, it
will only bear one kind of fruit, the fruit that belongs to the
tree. You cannot produce apples off a plum tree. You may
tend your tree and manure it and look after it and care for it.
but it will not produce apples unless it is an apple tree. Your
children may be having a party and they may tie apples on
the tree, but they do not belong to the tree, they are merely
adornments for the occasion. There are so many people who
behave like that. They tend their lives spiritually and morally,
they are very careful, they do this and that-indeed, they even
succeed in adorning their lives with Christian virtues, so much
so that they persuade other people that they are Christians,
and sometimes, alas, they persuade themselves. But the fruit
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does not belong to the tree. There is no new life there. The
fruit of tIie Spirit only appears where the Spirit is present.
John says, 'If a man says, I know God, and does not keep
God's commandments, he is a liar and the truth is not in him'.
But when a man really does come to know Christ and when
the Spirit is dwelling in his heart, then the fruit begins to
appear; there is a difference, and that difference in his living
is God's token to him that he has passed from death unto life.

But someone has a problem at this point and it can be a very
real problem. Does that mean to say that only those who are
perfect can have this kind of assurance? No, because John
has just been saying, 'If we say we have no sin, we deceive
ourselves and the truth is not in us'. He has been speaking
about forgiveness. There is no one who is perfect. There is
only one perfect One who has ever walked this earth and that
is the Lord Jesus Christ Himself. Well, someone says, does
this not mean that you can never be sure? If you can know
that you are God's child because you keep His law-well then,
if you fail to keep His law perfectly you can never have this
assurance, you can never have this confidence. But surely
there is a vast difference between what John is talking about
here and when he speaks about disobedience. The man who
does not obey and does not want in his heart to obey-there
is a difference between that man and the one who longs to
obey, and indeed in the normal pattern of his living does obey,
and grieves when he fails. These two men are far removed
from each other. One is still in his sin, he still lives for him
self, he has his heart set on his own ambitions. The other has
his heart set upon God; his desire is now to do God's will, and
when he fails it is the great grief of his heart. I say that this
man, according to this word, may know, he may be assured in
his heart that he truly has passed from death unto life, because
he discovers that there is this new longing within, there is this
new desire for God, a desire for His Word, a desire for
prayer, a desire for fellowship with God's people, a desire to
live in the ordinary everyday way to God's glory.

Let me sum it up in these terms-if a man does not show
in his life some marked change, John says he is a liar if he
claims to be a Christian. It is as simple as that. A Christian is
not simply one who says, 'I know Christ'. A Christian is a
man whose life has been changed, and if there is no change
then he simply deceives himself. There are some for whom
the message is this-you must beware of a glib profession.
You must search your heart-indeed, you must ask God to
searcn you to see if your profession corresponds with reality.
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You may well find that you have never been born again. But
that realisation may in the goodness of God be a door of hope.
for God's word of mercy still summons sinners to repentance
and faith.

There are others to whom this word comes with a different
stress. The call is to cease this constant doubting. Uncertainty
and fearfulness are not to dog your steps all the way to glory.
God's gracious purpose is that you may know that you have
eternal life. Do you desire in your heart to obey Him? Do
you grieve over your failures? Is the great aim of your life to
please Him? Then, I say, take heart! you are giving evidence
that you are truly God's child. It may seem to you a very
faltering obedience. You may be grieved that it is so marred
by inconsistency. But you know that in your heart you want to
please your heavenly Father. Well, then, is this not a child's
reaction? And is a child not one who has been born into the
family? In short, is this not God's gracious token that you
have been bom again into His family. 'Hereby we do know
that we know Him if we keep His commandments.'

Let dissolution come when it will, it can do the Christian no
harm, for it lvill be but a passage out of a prison into a palace;
out of a sea of troubles into a haven of rest; out of a crowd
of enemies to an innumerable company of true, loving and
faithful friends; out of shame, reproach and contempt into
exceeding great and eternal glory.-JoHN BUNYAN.
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The Epistle to the Romans
(CHAPTER 5)

R. N. CASWELL
Chapter 5 falls into two parts: 1-11 and 12-end.
1-11 deals with the new potential for living now available to

the Christian. In the first place, the fundamental problem of
guilt has gone, a problem which causes 90 per cent of the
unrest in human life. ow we have peace with God through
our Lord Jesus Christ (1). The burden of sin has been lifted
and we begin to live in the sphere of God's grace (2). What a
difference this makes to life! No wonder we feel as if we had
been born anew! Before us opens up a vista of what God
really means us to be ('We rejoice in hope of the glory of
God: 2). And even when we run into trouble, as Christians
do in a world like this, we can be glad for we know that
troubles are good for us.

The Christian who never suffered for Christ would lose a
great deal, for it is through suffering that patience is developed.
And to have stood the test with patience brings new stability
and confidence (the Bible word is 'hope'), enabling us to look
forward to the final stage of this refining process (3, 4). The
Christian's problems take on a new aspect in the light of these
verses. Do our friends forsake us? We have access to God
and should take it to the Lord in prayer. Are we, like Joseph,
in difficult circumstances? Let us look on them as God's
refining processes, and be glad.

But someone will ask: How can we be sure that we will
reach the final stage in the process? This is a valid question
and Paul deals with it in verses 5-11. He starts with something
we know-the love of God. We have been made very con
scious of this by the Holy Spirit (5). Now the Holy Spirit does
not work in a vacuum. He produces in us this consciousness
of God's love by directing our minds to the great truths of the
atonement. 'Christ died for the ungodly.' Examples could be
found of self-sacrifice for good men, men of attractive and
warm personality. It happened during the last war. Soldiers
gave their lives for comrades and commanders whom they
loved and admired. It would be more difficult to imagine a
man giving his life for someone who was austere and cold,
though upright. This, if it happened, would be unselfish love
indeed. But God's love has gone far beyond either of these
examples. He gave His Son for us while we were yet sinners,
repulsive with a hideous and disfiguring moral disease. It is at
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Calvary that we learn the love of God (7, 8).
The next step of the proof is plain. If God did that for us

when we were sinners, will He not do as much-and more
for us now that we have become His friends? It is a logical
argument from the greater to the less. If God has already done
so much, He will not stop at what is comparatively a small
thing. Our salvation would be a poor thing if it left the final
verdict in doubt. No. We will be saved from final retribution
by virtue of Christ's resurrection. The final verse (11) exults
in the here and now-we have once and for all been reconciled
to God. Final salvation is secure to the believer.

Verses 12 to the end are some of the most difficult in the
epistle, perhaps in the whole Bible. Paul compares and con
trasts the work of the first Adam with the work of the second
Adam, that is Christ. Both of them were representative men,
somewhat like David and Goliath in their famous combat.
What they did, they did for all. What Adam did (or undid!),
he did for the whole human race. What Christ did, He did for
the new race of redeemed men.

This idea of a representative man involves ideas which have
perhaps fallen into disuse, ideas like the solidarity of the
human race. We tend today to think too much in individual
istic terms, whereas the Bible talks of families and even races,
and, in the case under consideration, the whole human race.
Perhaps we get a glimpse of the idea when we think of a father
bringing disgrace on his family by some dastardly crime. His
wife and children hang their heads in shame, for they are one
with him. Or, conversely, they share his glory, if, for example,
he should be awarded a medal for meritorious service. In a
deeper way still we are one with Adam, being all his descend
ants. His nature is ours. His crime is ours.

Firstly, then, (in a concentrated passage 12-14) Paul points
out that Adam's sin led to spiritual death for himself and for
all others. (He was 'switched off' as far as spiritual life was
concerned.) Even for men in the period from Adam to Moses,
when there was no law and therefore no reckoning of sin, there
was still death. Why? Because the guilt of Adam's trans
gression had been reckoned as theirs. The effect of that one
sin was condemnation for all (18).

In the same way there is a reckoning of something beneficial
-the life and obedience of Christ (19) is reckoned as if it were
ours. There are contrasts also, Paul points out. Condemnation
followed one act of sin, justification covers many acts of
sin (16). The effect of Adam's sin is outweighed by the effect

Continued on page 144
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The Pilgrim Fathers
PART I

JOHN STOUGHTON

This originally appeared in Stoughton's
Spiritual Heroes (1848). 1970 is the 350th
anniversary of the sailing of the Mayfiower
and the city of Plymouth is calling it

'Mayfiower Year'.

'I will make them conform, or I will harry them out of the
land, or else worse,' was the exclamation of King James
respecting the Puritans at the mock conference held in the old
withdrawing-room of Hampton Court, that monument of
Wolsey's pride and fall, of ecclesiastical despotism and
humiliation. 'I will harry them out of the land' was the merci
ful resolve of that orthodox prince, before whom, at the close
of the second day's conference, Bancroft fell upon his knees
and said, 'I protest, my heart meIteth for joy, that Almighty
God, of His singular mercy, has given us such a king as since
Christ's time has not been'. 'James: adds Daniel Neale, some
what drily, 'was as good as his word.' Many a conscientious
Puritan was driven from the shores of his fatherland to seek
an asylum in a foreign country, and thus England lost some of
her richest jewels, if citizens of integrity and uprightness be a
nation's wealth, and some of her best royal blood, if there be
truth in the lines of one of the bards of James's native land-

'The honest man, tho' e'er sae poor,
Is king of men for a' that'.

The Low Countries, as to religious liberty far surpassing the
rest of Europe, afforded cities of refuge for the victims of
persecution. The fact was then thrown in the teeth of Holland
as a reproach, and it formed the spice of many a piece of wit
at the Dutchmen's expense, but their conduct redounded to
their everlasting honour. Many of the Puritans of the Presby
terian school sought a home in Holland, and formed churches
there upon their own principles: and the peculiar pressure of
the persecuting times on the men who held the system of
Independency might well constrain them to seek a resting place
in the same free land.

There was a little flock of persecuted ones who dwelt in that
part of England where Nottinghamshire, Lincolnshire and
Yorkshire border on each other. They had a grave and
reverend preacher, Mr. Richard Clyfton, who had been an
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instrument in the conversion of many, and among their num
ber there was 'that famous and worthy man, Mr. John Robin
son, and also Mr. WiIliam Brewster, a reverend man, who was
afterwards chosen an elder of the Church'. Robinson, whose
intimate connection with the Pilgrim Fathers will bring him
prominently before us in this article, had been a clergyman in
the Church of England and had held a benefice in Norfolk,
where he was often molested by the Bishop's officers, while his
friends were almost ruined in the ecclesiastical courts; and as
to Brewster, it may be remarked that he had held offices of
trust under Secretary Davison, the unfortunate person whom
Elizabeth made a scapegoat in the melancholy affair of Mary
Queen of Scots. He had retired into the country, where he
lived respected, and had been by degrees led to espouse the
principles of Separatism, upon which he opened his house as a
place of worship for the persons we have mentioned. But they
felt themselves in peril from their eagle-eyed persecutors and
resolved to seek religious freedom under the government of
Holland.

On one occasion, a company of these freedom-seeking exiles
appointed as a place of rendezvous the town of Boston, in
Lincolnshire, at which port they were to embark in a vessel
they had hired for the purpose. The party arrived, but the ship
did not appear. Day after day they waited in the place with
anxious hearts, till at length news reached them that the ark
of refuge they were longing for would be ready to take them
away at the appointed time at night for greater safety. They
and their goods were taken on board when, to their unutterable
surprise and agony, they found themselves betrayed by the
unprincipled captain into the hands of their enemies, who
entered the vessel, took them prisoners, rifled them of their
money. searched their persons, treated the women with the
rudest indelicacy, and then led the whole party in triumph
through the streets of Boston, for a gazing-stock and a
reproach. Brought before the magistrates, these innocent
victims of intolerance found favour in their sight, though they
were put in ward; but as soon as an order of council could be
obtained, the greater part were dismissed; seven of these per
sons, however, among whom was Brewster, were cruelly
detained in prison till the next assizes.

This happened in 1607; in the spring of the following year
some of the same parties, in connection with others like
minded, made a further attempt to escape from oppression in
their native land. But this time they would not trust an
Englishman. They met with a Dutch captain at Hull, who had
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a ship of his own, and they arranged with him for their
passage. A solitary part of the beach, between Grimsby and
Hull, far away from any town, was selected as the place of
embarkation. The women and children, it was arranged,
should go thither by sea, in a small vessel, the men by land.
The former reached their destination the day before the Dutch
ship arrived, and put into a little creek, where lying at low
water they found protection from the ocean's swell, and some
relief from their distressing sea-sickness. In that condition
they spent the night. How comfortless! the loud winds sweep
ing over them, the hollow moaning of the waves at the mid
night hour (for the sea was rough), deepening the melancholy
feelings that agitated their breasts. The next morning the
longed-for ship arrived. Gladly was it welcomed by the women
and children in their little bark, and by the fathers and hus
bands, too, who had been walking up and down the shore with
deep anxiety. A boat was sent off from the ship, and it was
thought best to take some of the men on board first. A party
of them were conveyed there accordingly, and the boat
returned to receive another load, when, to the terror of all
present, a number of persons, some on horse, some on foot,
armed with guns and other weapons, were seen approaching
the spot, evidently for the purpose of arresting the fugitives.

The Dutch captain was alarmed, swore by the sacrament he
would not stay, and spreading his sails to a favourable wind,
which had risen, weighed anchor, and was soon out of sight.
With what aching hearts did the poor exiles in the vessel look
towards the receding shores, to their disconsolate companions.
and their precious wives and children, who stood there 'crying
for fear and quaking with cold'. The men had no property on
board, not even a change of raiment, and scarcely a penny in
their pockets; but the loss of their possessions was nothing to
the cruel stroke which severed them from those they best loved
on earth. As the wide field of waters spreads between these
separated ones, we hardly know which most to pity, those poor
widows, who look with agony on their little children,
playing about the sands, chasing the tide, and gathering up the
pebbles, unconscious of their evil lot; and those elder orphans.
able to understand the woe which has come over them, and
whose cries, together with their mothers', mingle with the deep
roar of the breakers; or those men on board, who weep and
pray, and would give the world to be on land again, to share
the destiny of the sufferers they are leaving behind. On the
approach of the officers, some of the men on shore escaped.
others remained to assist the women. The whole party was
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apprehended and conveyed from constable to constable till
their persecutors were weary with the trouble of so large a
number of captives and permitted them to go their way. As to
those who were in the Dutch vessel, the elements warred
against them. A fearful storm drove them on the coast of
Norway; 'nor sun, nor moon, nor stars for many days
appeared'. The mariners despaired of life, and once gave up
all for lost, thinking the ship had foundered. 'But when,' says
one who was on board, 'man's hope and help wholly failed,
the Lord's power and mercy appeared for their recovery, for
the ship rose again and gave the mariners courage again to
manage her; and, if modesty would suffer me, I might declare
with what fervent prayers they cried unto the Lord in this
great distress, especiaUy some of them, even without any great
distraction. When the waters ran into their very ears and
mouths, and the mariners cried out, "We sink! we sink" they
cried, if not with miraculous yet with a great height of divine
faith, "Yet, Lord, Thou canst save-yet, Lord, Thou canst
save!" And He who holds the winds in His fist and the waters
in the hollow of His hands did hear and save them.'

'In the end', it is added, 'notwithstanding all these storms
of opposition, they all got over at length, some at one time,
and some at another, and met together again, according to
their desires, with no small rejoicing.'

Everyone who has visited a foreign country must remember
the peculiar feelings he experienced when he first stepped upon
its shores. The novelty of the scene, the architecture of the
houses and churches, the dress, manners and language of the
people, and a number of little things, in perfect contrast with
what he has been accustomed to witness at home, excite a state
of mind which can be more easily recollected than described.
But it makes a wide difference whether tlle stranger be a tourist
in quest of recreation, or an exile in search of a home. The
feeling of strangeness which in the one case becomes the basis
of pleasurable emotions, in the other case spreads coldly over
the heart. And if there be no prospect of returning back to
scenes endeared by the associations of childhood, and by still
more sacred attachments-if the absence, in all probability, be
for life, then is the sadness increased a thousandfold; and He
who knows what is in man, and watches every chord of human
feeling as it vibrates, has noted down this sorrow with a touch
ing sympathy in those beautiful words, 'Weep not for the dead,
neither bemoan him: but weep sore for him that goeth away,
for he shall return no more, nor see his native country'. It was
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with such feelings that the English refugees landed on the
shores of Holland.

'They heard,' says Bradford in his narrative, 'a strange and
uncouth language, and beheld the different manners and
customs of the people, with their strange fashions and attires,
all so differing from that of their plain country villages wherein
they were bred and born, and had so long lived, as it seemed
they were come into a new world.' Amsterdam was the place
to which, in the first instance, they looked as their future home.
Since the Pacification of Ghent in 1578, this remarkable city
had amazingly advanced in mercantile importance and was
rising to that pre-eminence among the cities of the Low
Countries which in the middle ages had distinguished Antwerp.
But as they mused on what they saw, they must have gathered
a lesson suited to their situation, and full of encouragement.
Their own energy and perseverance, under the blessing of
God, formed their only means of subsistence; and what those
qualities of character could do was demonstrated in the grow
ing power and opulence of that remarkable city. It was a spot
literally won from the ocean by human toil, and secured by an
immense dam from inundation. Its houses were built on a
morass, yet they rested on a firm base, constructed of huge
piles, a circumstance which gave rise to the saying of Erasmus,
that multitudes of his countrymen were like birds, living on the
top of trees. Every object the strangers saw as they walked
about the streets of their new home seemed to bear the motto,
'Labor omnia vincit'.

Amsterdam, however, was not altogether a city of strangers.
There were some there already who, like themselves, had left
the shores of England for conscience sake. Some Puritans,
among whom was the celebrated Dr. Ames, had at an early
period established themselves in the city; and now there had
been for several years in the same place a Congregational
Church. Indeed, it was a portion of the very community whose
formation in St. Nicholas Lane we described in a former
chapter. Not long after that interesting circumstance, such of
the members as could leave their native land were glad to
escape to Holland, under the care of Mr. Johnson, their pastor,
and Mr. Ainsworth, their teacher. These men were now pre
siding over the flock at Amsterdam. They, particularly the
latter, were men of talent and learning, but unhappily discards
afterwards arose between them which led to fierce controversy.
Johnson was a man of ardent temperament and strict principle,
and gave great offence by excommunicating from the Church
his own brother and father. The disturbance in the Church
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was increased by some frivolous complaints, made by certain
members, respecting Mrs. Johnson's dress, who, being a per
son of some wealth, was rather smarter than her grave sisters,
wearing, it is said, 'cork shoes' and 'whalebone in the bodice
and sleeves of her gown'. Ainsworth is described as a man of
'meek spirit and calm temper, void of passion, and not easily
provoked'; yet the misunderstanding between him and his
more excitable colleague prevailed to such an extent that they
separated from each other and the Church divided. This
afforded no small occasion of triumph to the opponents of
their principles; yet with no good reason, for everyone must
see that contention is the fruit of our fallen nature; that no
system of discipline had ever proved sufficient to prevent the
outbursts of excited passions; and that every section of
Christendom, whatever may be its form of government, has in
its turn been troubled with the storms of strife.

Before these unhappy discussions broke out the Church at
Amsterdam was in great prosperity. With feelings of deep
veneration and pleasure did the descendants of the exiles dwell
on their virtues and the scenes they had hallowed by their
abode and worship. The traditions of those days were among
the choicest themes of conversation among the pilgrims after
they had settled down in New England. We fancy we see a
family group listening to stories of the olden time from the lips
of the grey-headed sire, who had known the worthies of the
Amsterdam Church: and surely the little ones would look very
grave as they heard their father tell of a certain venerable
dame, whom we find mentioned with much honour in the
records of that period as an ornament to her profession, who
used to sit in a convenient place in the congregation with a
birchen rod in her hand, keeping the juveniles in awe and
thereby preventing any disturbance in the course of worship.

In connection with the Church at Amsterdam the name of
Ainsworth demands further notice. He was the author of a
learned commentary on the five books of Moses, a work still
highly prized by the biblical scholar. Indeed, his erudition was
so greatly esteemed that he was deemed by competent con
temporary judges as one of the first Hebraists in Europe. It is
affecting to read of this great man's poverty, soon after his
arrival in the Low Countries, when, owing partly to the
straitened circumstances of his friends, but chiefly to his own
disinclination to inform them of his necessities, he subsisted, it
is said, upon the miserable pittance of ninepence a week; but
when the circumstance became known, and the means of the
congregation increased, a comfortable provision was cheerfully
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made for the wants of this disinterested man. If what Neale
says be correct, this able divine met with an untimely end:
having found a diamond in the streets of Amsterdam, he
advertised the fact, and a Jew came to him and claimed the
lost valuable. On being asked what reward he desired, the
enthusiastic scholar requested a conference with the Rabbis on
the prophecies of the Old Testament respecting Christ, which
the Jew promised to obtain for him. But 'not having interest
enough to obtain it, it is thought Ainsworth was poisoned'.

Robinson and his party did not tarry in Amsterdam more
than a twelvemonth. The spirit of strife, which unhappily
prevailed there, greatly distressed them, and they thought it
advisable to remove to Leyden, where happily they found a
peaceful home for many years. Robinson was now their
pastor, the venerable Richard Clyfton, who had watched over
them in England with so much success, and who had accom
panied them to Holland, being compelled to resign his charge
from advanced age. The veteran's 'white beard' is particularly
mentioned in the New England traditions.

While Amsterdam was rising in mercantile wealth, Leyden
was rising in literary reputation. By a singular but honourable
preference, the citizens, on being offered by the Prince of
Orange, in 1575, as a reward for their valour during the
famous siege, either a remission of taxes or the foundation of
a university, at once chose the latter. The city obtained the
appellation of the Athens of the West; but with its cloisters of
learning it combined busy manufactures: while in one street
the student was engaged with his books, in another the weaver
was sitting at his loom; but all breathed quietude and liberty;
and one can scarcely imagine a more inviting home than that
which Leyden presented to these weary-worn pilgrims who
came along the pleasant road from Amsterdam 'seeking peace
above all other riches'. If the history of-the city they had left
was calculated to stimulate them to industry, the history of the
city they entered was adapted to keep alive their love of free
dom. Traces might still be seen of the effects of the heroic
deed performed by the citizens of Leyden when, contending
for their liberties, they preferred to inundate the city and
neighbourhood rather than submit to the cruel tyranny of
Spain.

But if Leyden afforded a peaceful retreat, that was almost
the only advantage it presented to our pilgrims, for the city
being far inferior to Amsterdam in wealth and trade, it
afforded them but a poor prospect of maintenance. Industry,
however, was not one of the least valuable traits in their
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characters, and setting themselves to work at such trades as
they were competent to perform or able to learn, they obtained
a humble and honest subsistence. Men who had bartered their
prospects in life for liberty and religion were not the men to
be paralysed by any difficulty which courage and zeal could
overcome. Such of them as had learned the art of weaving
employed themselves at the Leyden looms. Others were
initiated into the craft of silk-dyeing, and some worked as
printers.

But though their temporal circumstances were never very
prosperous, their spiritual enjoyment in each other's society,
and under the ministry of their beloved pastor, Mr. Robinson,
was very great. 'Yea, such was the mutual love and reciprocal
respect that this worthy man had to his flock, and his flock to
him, that it might be said of them, as it was once said of that
famous emperor, Marcus Aurelius, and the people of Rome,
that it was hard to judge whether he delighted more in having
such a people or they in having such a pastor.' The society
flourished both in the graces of the spirit and in accessions to
their numbers; for so remarkable was their peace and unity,
that they attracted others like-minded with themselves from
their native country, so that the Church in time amounted to
nearly three hundred members. When any differences arose
in this primitive Christian community, they were straightway
nipped in the bud by judicious treatment: when any parties
acted inconsistently they were reproved in the spirit of love;
and when they proved incorrigible, which was seldom the case,
they were solemnly cut off from communion.

Though strict in their discipline and strongly attached to
their distinctive principles, they were far from being bigots.
Robinson was a man of large-hearted benevolence and en
lightened catholicity, and he breathed his own beautiful spirit
over his flock. Nothing more offended the good man than to
witness a great rigidity in the enforcement of subordinate
matters, especially when such sternness on points of outward
order was associated, as is sometimes the case, with consider
able laxity in points of moral conduct. He knew how to esti
mate 'the tithe of mint, and anise, and cummin', in their
relative value to the weightier matters of the law. Schism he
condemned, and division he deplored. From the government
and ceremonies of the Church of England his conscience com
pelled him to dissent, but he was prepared to welcome the
pious of that and all other Christian communions to the
fellowship of the Lord's table. 'Our faith is not negative,' he
observes, 'nor consists in the condemning of others, and
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wiping their names out of the bead-roll of churches, but in the
edifying of ourselves; neither require we of any of ours, in the
confession of their faiths, that they either renounce or in one
word contest with the Church of England.'

The brethren of Leyden always treated with honour the
reformed Churches of the Continent; and members of those
communities might be seen participating with them in the
celebration of the Lord's Supper. When on one occasion a
Scotch refugee minister, residing in Leyden, and in the habit
of attending on Mr. Robinson'spreaching, requested, at the
close of the sermon, that he might tarry as a spectator during
the holy communion, the pastor replied, 'Reverend Sir, you
may not only stay to behold us, but partake with us, if you
please, for we acknowledge the churches of Scotland to be the
churches of Christ'. The minister, however, felt some difficulty
in accepting this cathqlic invitation, lest his rigid brethren at
home should take offence at the proceeding.

Distinguished by so much unity, peacefulness, consistency
and true-hearted love, our exiles could not but win the sincere
respect of the Leyden citizens. The latter took their word,
because they had found the strangers always prepared to keep
it. They were glad to trade with them, ready to employ them,
and, when circumstances required, to assist them by pecuniary
loans. After the tradespeople of the city, in the commercial
intercourse of life, had thus for a long period evinced their
esteem of the English congregation, the magistrates on the
bench of justice, upon tlie departure of their city guests to their
new home on the other side the Atlantic, publicly bore
testimony to their social virtues, declaring that the .English
had lived among them twelve years and yet no suit or accusa
tion had ever been brought against any of them. The reputa
tion of their pastor for sanctity and learning no doubt greatly
tended to raise the respectability of the Church in the estima
tion of the Dutch people. Circumstances afforded him ample
scope for the display of his talents. The disputes between the
Arminians and Calvinists raged in Leyden during his residence
there, and in that far-famed controversy the English divine was
called upon to take a part.

Episcopius had succeeded Arminius as divinity professor,
and was zealously advocating the opinions of his renowned
predecessor. Polyander, another professor of theology in the
same college, with equal warmth supported the Calvinistic
side of the controversy. Robinson, who was a thoughtful, well
skilled and earnest theologian, could not but feel an interest
in this grand religious dispute of the day, and therefore
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attended the lectures of both these eminent champions. He
himself was a decided Calvinist, and by his studies at this time
became more than ever master of the subject. His theological
reputation rendered him a formidable opponent and a
valuable ally, and therefore the Calvinists courted his assist
ance, while the Arminians feared his attacks. Episcopius
having put forth certain theses and challenged his opponents
to public disputes, Polyander requested Robinson to enter the
lists. The English refugee, as modest as he was learned, a.t first
shrunk from the idea, till, overcome by the persuasions of his
friends, and still more by a sense of duty, he consented to
accept the challenge. Robinson honourably acquitted himself
in these disputations, and won increased respect and love from
the Calvinists, at that time the leading party in Holland.
Indeed, so great was their esteem for him, that it is affirmed
he would have received some expression of national favour
had it not been for the fear of giving offence to the King of
England. It would be departing from the object of this study
to enter into the history of the Arminian controversy in
Holland, but I cannot help remarking how deeply it is to be
regretted that while the advocates of predestinarianism sought
the aid of Robinson's argumentative powers, they did not also
imbibe that mild and tolerant spirit which was breathed by his
ecclesiastical principles, for then they would have saved the
sacred name of religion from the dishonour done to it by the
persecutions which ensued upon the decisions of the Council
of Dort. .
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IMPORTUNATE
PRAYER

H. P. WOTTON

A reliable dictionary kindly informs me that the verb to
importune means 'to request with troublesome urgency, to beg
persistently'. This is exactly what importunate prayer does,
for it will not be put off until its request is granted. Jesus said,
'Which of you shall have a friend, and shall go unto him at
midnight, and say unto him, Friend, lend me three loaves; for
a friend of mine in his journey is come to me, and I have
nothing to set before him? And he from within shall answer
and say, Trouble me not: the door is now shut, and my child
ren are with me in bed; I cannot rise and give thee. I say unto
you, Though he will not rise and give him because he is his
friend, yet because of his importunity he will rise and give him
as much as he needeth' (Luke 11 : 5 to 8).

Jesus is saying that importunity is a more powerful induce·
ment for a loan than friendship. We are not impressed by our
friend's request merely because he asks, but in his urgent
importunity we see the sincerity of his heart, and we are then
prepared to help him to the best of our ability.

God is a searcher of hearts, and where He sees sincerity that
will not be easily put oft' He is pleased, as Jesus was with the
Syrophenician woman in Mark 7. It is recorded that 'a certain
woman, whose young daughter had an unclean spirit, heard of
Him, and came and fell at His feet: The woman was a Greek,
a Syrophenician by nation; and she besought Him that He
would cast forth the devil out of her daughter. But Jesus said
unto her, Let the children first be filled: for it is not meet to
take the children's bread, and to cast it unto the dogs. And
she answered and said unto Him, Yes, Lord: yet the dogs
under the table eat of the children's crumbs. And He said
unto her, For this saying go thy way; the devil is gone out of
thy daughter. And when she was come to her house, she found
the devil gone out, and her daughter laid upon the bed' (Luke
7 : 25 to 30).

Her importunity and lovely humility are seen in that she
would not be put off by a seeming rebuke from the Lord Jesus.

God is pleased with the prayer of the importunate because
he has a right sense of values. He has spiritual insight into the
value of the things he seeks. Ointments, medicines and doctors
are not valued by the healthy. Those whose righteousness and
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spiritual sufficiency are in and of themselves fail to see that
there is healing in the wounds of Jesus and life in His death.
But he who begs persistently for the things of God recognises
his spiritual poverty. He sees that God has the riches to supply
his spiritual need, and he will not cease to pray until his need
is met. He has seen by faith that, though he has no worthy
garment with which to clothe his soul, there is One who has,
even the Lord Jesus. But what he now needs is personal appli
cation-faith to enable him to put on and wear as a child of
God the royal robe of Christ's righteousness, and so he comes
until he is enabled to shed his own filthy rags to be clothed in
the beautiful garment Christ has provided for him.

'Naked, come to Thee for dress;
Helpless, look to Thee for grace.'

The importunate may have misgivings. His desires are
sometimes so strong that his whole being seems to be trans
formed into one unutterable cry for the living God. In his own
experience he realises that of the psalmist when he wrote, 'As
the hart panteth after the water brooks, so panteth my soul
after Thee, 0 God. My soul thirsteth for God, for the living
God: when shall I come and appear before God?' (psalm
42 : 1, 2). But though his heart and soul should burst the
bonds of his being, God will appear in His own time, for the
answer to such prayer as this is absolutely certain.

Before his desire is granted, the importunity of his prayer
may cease. And thjs is what the poor man had feared. He had
often thought, What if my desires should cease, and my
prayers grow cold, all would surely then be lost? And now
that it has happened, can it mean that God has left him for
good?

Of course not, for in this trial God is teaching him not to
trust his experience, great and valuable as it is because it is a
work of God's Spirit, but in the faithfulness of God, Who in
the midst of his trouble sometimes opened the window of his
soul and dropped into it a precious promise, as He did to John
Bunyan in like circumstance.

In Grace Abounding to the Chief of Sinners, Bunyan says,
'Then hath the tempter come upon me, also, with such dis
couragements as these-"You are very hot for mercy, but I
will cool you; this frame shall not last always; many have been
as hot as you for a spirit, but I have quenched their zeal". And
with this, such and such who were fallen off would be set
before mine eyes. Then I should be afraid that I should do so
too; but, thought 1, I am glad this comes into my mind. Well,
I will watch ,and take what heed I can. "Though you do," said
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Salan, "I shall be loo hard for you; I will cool you insensibly,
by degrees, by little and little. What care I," saith he, "though
I be seven years in chilling your heart if I can do it at last?
Continual rocking will lull a crying child asleep. I will ply it
close, but I will have my end accomplished. Though you be
burning hot at present, yet, if I can pull you from this fire, I
shall have you cold before it be long ..." In which days,' said
Bunyan, 'that was a good word to me after I had suffered these
things a while: "I am persuaded, that neither death, nor life,
nor angels, nor principalities, nor powers, nor things present,
nor things to come, nor height, nor depth, nor any other
creature, shall be able to separate us from the love of God,
which is in Christ Jesus our Lord" (Romans 8 : 38, 39).' Thus
John Bunyan was enabled to trust in the faithfulness of his
God, Who had begun a good work in him, and Who would
most certainly continue it until the day of the Lord Jesus.

Sometimes importunate prayer is exercised in intercession.
George Muller had people on his prayer list for whom he
prayed, day after day, for many years before God granted his
request. It is said of Evan Roberts that he did not miss a
prayer meeting for fifteen years during which he prayed con
tinually for the revival that finally came and spread throughout
the principality of Wales. There is in importunate prayer the
spirit of Jacob, who wrestled with the angel, a holy violence
that storms the kingdom. 'The kingdom of heaven suffereth
violence, and the violent take it by force' (Matthew 11 : 12).

Charles Wesley wrote his hymns while in England God was
opening the windows of heaven and pouring out upon the
people revival blessings in answer to importunate prayer.

'Come, 0 Thou Traveller unknown,
Whom still I hold, but cannot see;

My company before is gone,
And I am left alone with Thee;

With Thee all night I mean to stay,
And wrestle till the break of day.

'I need not tell Thee who I am;
My misery or sin declare;

Thyself hast called me by my name,
Look on Thy hands, and read it there.

But Who, I ask Thee, Who art Thou?
Tell me Thy name, and tell me now.
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'Wilt Thou not yet to me reveal
Thy new, unutterable name?

Tell me, I still beseech Thee, tell:
To know it now resolved I am:

Wrestling, I will not let Thee go,
Till I Thy name, Thy nature know.

'Yield to me now, for I am weak,
But confident in self-despair;

Speak to my heart, in blessings speak,
Be conquered by my instant prayer:

Speak, or Thou never hence shalt move,
And tell me if Thy name is Love.

'My prayer hath power with God: the grace
Unspeakable I now receive;

Through faith I see Thee face to face,
I see Thee face to face, and live;

In vain I have not wept and strove;
Thy nature and Thy name is Love.

'T know Thee, Saviour, Who Thou art,
Jesus, the feeble sinner's friend;

Nor wilt Thou with the night depart,
But stay and love me to the end.

Thy mercies never shall remove;
Thy nature and Thy name is Love.'
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Doctrinal Definitions
P. TUCKER

THE MINISTRY OF THE HOLY SPIRIT, Ill.

IV. WE SHOULD KNOW HIM AS THE SPIRIT OF CHRIST.

Tn John 14 : 17, our Lord speaks in the present, 'Ye know
Him, for He dwelleth with you'. The Holy Spirit was dwelling
with them in the Person and ministry of the Lord Jesus Christ.
Our Lord, on one occasion, said, 'I by the Spirit of God cast
out demons' and His entire ministry was through and by the
Holy Spirit. Then the Lord Jesus goes on to say, 'He dwelleth
with you and shall be in you'. The reference here is to the Day
of Pentecost, when the Holy Spirit would minister the presence
and power of the reigning Son to the hearts and minds of His
disciples. The Lord Jesus continued His ministry through the
Church, through the activity of the Holy Spirit in His people.

(a) So far as the ministry of the Lord Jesus is concerned,
throughout the whole of the Bible we are confronted by two
facts concerning Him. We are faced with the fact that the
Lord Jesus Christ is a Divine Person. Isaiah 9 : 6. When we
speak of the Lord Jesus Christ fulfilling His ministry in the
power of the Holy Spirit, we are thinking rather of His
humanity than of His Deity.

(b) The other fact is that the One who is a Divine Person
is also the Servant of Jehovah. He is the anointed One, the
One who is anointed and endowed with the Holy Spirit. Isaiah
42 : I. As a Divine Person, the Lord Jesus Christ could not
receive the Holy Spirit because Deity cannot receive anything.
When we come to the ministry of the Hely Spirit in the life of
the Lord Jesus Christ, it has to do with His human nature.
The fact that He was the God-Man means that' He was no
ordinary man, it means, therefore, that by virtue of the union
of His human nature with the Divine, He possessed an infinite
capacity as the Son of Man to receive the Holy Spirit, so that
He received the Spirit in a measure that no other ordinary
human person has ever done. John 3 : 34.

I. The Holy Spirit prepared for the coming of Christ.
I Peter 1 : 11. John the Baptist was the forerunner of Jesus
Christ, but in a deeper sense it was the Holy Spirit who was
the forerunner of the Lord Jesus Christ. In the Old Testament
we find Him anticipating and prophesying and predicting
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concerning the coming of the Lord Jesus Christ. Isaiah
II : 1-5. Here is a clear reference to the Messiah and we are
told that upon Him the Spirit of the Lord shall rest and would
endow Him with three qualities in particular: first, intellectual
qualities; secondly, executive authority; thirdly, moral integ
rity. Isaiah 42 : J. God says, 'Look at My servant, My elect,
I have put My Spirit upon Him'. Isaiah 61 : I. Here we have
another change of emphasis, the Lord Jesus Christ Himself is
made to speak. First it is the Prophet proclaiming that the
Messiah will come. In the second passage it is God the Father
Himself speaking through the prophet and saying, 'Behold my
Servant'. In the third passage it is the Lord Jesus Christ Him
self speaking through the Spirit. They are all speaking con
cerning the One on Whom would rest the Spirit of the Lord
when He came in the fulness of time as the Servant of
Jehovah.

2. The Holy Spirit co-operated in the birth and develop
ment of the Lord Jesus Christ. Luke 1 : 35. He was conceived
in the womb through the working of the Holy Spirit. It was
He who overshadowed and safeguarded the developing em
bryonic form, keeping the humanity of Jesus perfect and spot
less and untainted by any hereditary sin. He "Vas there in the
development of the Lord Jesus also. See Luke 2 : 40. 'In
spirit' would be better rendered 'in the Holy Spirit'. Matthew
Henry adopts this interpretation.

3. It was the Holy Spirit Who anointed, sealed, filled and
led the Lord Jesus Christ.

(a) It was the Spirit of God Who anointed Him at His bap
tism. As under the old order of things the prophet, the priest
and the king were anointed with oil, setting them aside and
qualifying them for their task, so the Lord Jesus Christ, at His
baptism, was publicly anointed and ~et forth for His task as
Messiah, as the Servant of Jehovah. The Spirit of God
descended upon Him, just as the anointing oil was poured
upon the head of the prophet, the priest and the king. Our
Lord interprets His own experience at His baptism in Luke
4: 16-18. Peter mentions it in Acts 10: 38. This idea of
anointing is associated with the ideas of unction and with
power. He was anointed with the Holy Ghost and with power
so that He could heal the sick and cast out demons.

(b) He was also sealed at His baptism. See John 6 : 27. He
is approved of God, He is sealed by God, and God has set Him
apart and stamped upon Him the seal of approval. 'This is
My beloved Son in whom I am well pleased, hear ye Him.'



128 The Gospel Magazine

(c) He was also filled. See Luke 4 : 1. The Spirit of God
took possession of every faculty of His being.

(d) He was led by the Spirit. This is brought out in the same
verse. It is helpful to compare the other Gospels. Our Lord
was led by the Spirit (Luke 4: 1, 14). That means that He was
sensitive to spiritual impressions and open to divine communi
cation. He was led up by the Spirit (Matthew), not merely
geographical1y but in a progressive experience as the Son of
Man both to meet and encounter the Devil and to conquer him
and to learn obedience by the things He suffered. And He was
driven by the Spirit (Mark 1 : 12), not that there was any
reluctance in Him to obey, but His holy soul recoiled when He
thought of the enemy, that personification of evil, the Devil,
that He had to meet in the wilderness, and so the Spirit of God
comes in graciously and constrains Him and He is driven by
the Spirit into the wilderness to be tempted of the Devil. He
quotes the Scriptures to the Devil. The Sword of the Spirit is
the Word of God. So He overcomes the enemy of our souls by
the Sword of the Spirit. And then, we are told, He returns to
Galilee in the power of the Spirit (see Luke 4 : 14). He could
now begin His ministry by right of conquest as well as by right
of His inherent Sonship.

4. The Lord Jesus Christ was justified by the Holy Spirit.
I Timothy 3 : 16. 'Justified in the Spirit'; I think this covers
the whole of our Lord's earthly ministry. The Lord Jesus
Christ was misunderstood even by His own family. What was
it that sustained Him through these things? I think it was this
gracious inner witness of the Holy Spirit, the Spirit vindicating
Him, the Spirit assuring Him within His innermost conscious
ness that He was in the Father's plan, that He was fulfilling al1
righteousness, that He was doing the Father's will.

5. The Lord Jesus was gladdened af!d made JOYful by the
Holy Spirit. Hebrews 1 : 9. The oil here is a symbol of the
Holy Spirit, and the Lord Jesus is the One who is anointed.
Though the Lord Jesus Christ was a 'Man of Sorrows', He was
not a sorrowful Man. See Luke 10 : 21, R.V. So the Holy
Spirit was the source of our Lord's joy and He is the source
of the believer's joy.

6. It was the Holy Spirit who helped the Lord Jesus to die.
See Hebrews 9 : 14. It was through the energy of the Holy
Spirit that the Lord Jesus made that great sacrifice, offering
Himself as the spotless Lamb to the Father, as the atoning.
redemptive sacrifice. The entire Trinity was involved in
redemption. Recently I read the following: 'The Holy Spirit



The Gospel Magazine 129

is the only witness lo the sufferings of Christ Who is alive in
the world today'. Jt is a great encouragement to all Christian
workers to know that the Holy Spirit Who helped the Lord
Jesus to die is the same Holy Spirit Who, through the preach
ing of the Gospel, bears testimony to that Gospel. Therefore,
the Holy Spirit can bring the cross before the mind of a man
or a woman. He can visualise the sufferings of Christ and
present them to the mind and the heart of a person until that
person sees the significance of the atonement. He is the living
witness alive and active in the Church and world.

7. The Holy Spirit participated in our Lord's resurrection.
See 1 Peter 3 : 18. The Lord Jesus was put to death in the
flesh, but He was made alive, He was quickened by the Spirit.
See Romans 8 : 11. Although there was a seal outside the
tomb, there was a seal inside, too. It was the seal of the Spirit.
On the third day, the Spirit of God, Who was doubtless safe
guarding that body from corruption, raised Him bodily from
the grave. The great argument of the New Testament is that
the believer is sealed with the Holy Spirit unto the day of
redemption, and to the day of the redemption of the purchased
possession (Eph. I : 13. 14). It is the Spirit Who raised Jesus
from the dead Who shall also quicken our mortal bodies.

8. The Holy Spirit influenced the post-resurrection ministry
of the Lord Jesus. Acts 1 : 3. Before our Lord returned to
glory, He committed to His disciples once and for all the
message that they were to preach, and He committed that
message to them through the Holy Spirit. It was in the power
of that same Holy Spirit that they went out after the Day of
Pentecost and preached that message. The Church was
founded upon that message, and continued to extend on the
authority of that message, and will do until the end of the
age, for we have 'One Lord, and one faith, and one baptism,
and one hope of our calling', and one authority for preaching
it. He has committed unto us this Word, He has given unto us
this Spirit, He has called us to go forth into all the world and
to preach this gospel everywhere.

(To be continued)
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Lives of British Reformers
GEORGE WISHART

s. M. HOUGHTON
It has often been remarked in past days that 'the blood of

the martyrs is the seed of the Church'. Frequently history
records the striking fact that if one Christian is put to death as
a 'faithful martyr' (see Rev. 2 : 13) many others are raised up
to take his place, sometimes from among the very persons who
have been his persecutors. Thus, it was not very long after
the death of Stephen before Saul of Tarsus was stopped in his
career of persecution and turned into an apostle of Jesus
Christ, so that it was said of him that he preached the faith
which once he destroyed.

The history of the Scottish Reformation well illustrates this
general principle. Scarcely had Patrick Hamilton been burned
than several others came to the fore as witnesses for the truth,
and it almost seemed as if Hamilton's martyrdom had injured
rather than strengthened the cause of the Roman Catholic
Church. 'My lord,' said a certain gentleman to the Archbishop
of St. Andrews, 'if ye will burn any man, let him be burned in
hollow cellars, for the reek (smoke) of Patrick Hamilton has
infected as many as it did blow upon.' This advice was lost
upon the Archbishop, who, far from determining to burn
future heretics in cellars, resolved to do so upon the highest
ground available. Hence in the year 1538 five men of God
were burned on the afternoon of the same day on the Castle
Hill of Edinburgh, that the people of Scotland for many
leagues around might see the blazing piles and take warning
not to embrace the Protestant faith. But when God is resolved
to work no man can hinder, and witness after witness was
raised up to preach the Gospel of God's free grace. Of one of
these, George Wishart by name, we now proceed to speak.

Wishart was born in or about the year 1513 in the east of
Scotland. His parents were well-to-do people who could afford
to give their son a good education, and in all probability he
was sent to King's College, Aberdeen, though of this there is
no positive proof. It is certain, however, that he spent some
time at Cambridge University, where a certain man named
Tylney became greatly attached to him, and many years later
gave the following description of his friend. He was 'a man of
tall stature, black-haired, long-bearded, comely of person, well
spoken after his country of Scotland, courteous, lowly, lovely,
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glad to teach, desirous to learn, and well travelled; never
having on him for his habit or clothing but a mantle or frieze
gown to the shoes, a black doublet, and plain black hose,
coarse new canvas for his shirts, and white falling bands, and
cuffs at his hands. All which apparel he gave to the poor.
some weekly, some monthly, some quarterly, as he liked,
saving his French cap, which he kept the whole year of my
being with him. He was a man modest, temperate, fearing
God, hating covetousness; for his charity had never end, night,
noon, nor day; he forebore one meal in three, one day in four
for the most part, except something to comfort nature. He laid
hard on a puff of straw, and coarse new canvas sheets, which
when he changed, he gave away. He had commonly by his
bedside a tub of water, in which (his people being in bed, the
candle put out, and all quiet) he used to bathe himself.... He
taught with great modesty and gravity, so that some of the
people thought him severe and would have slain him, but the
Lord was his defence.'

Wishart was at first a schoolmaster at Montrose in Scotland,
and he endeavoured to teach his pupils the New Testament in
Greek, the language in which it was originally written. This,
however, was counted a terrible sin by Catholic Bishops, and
Wishart was compelled to flee from the land of his birth. He
took refuge in England, and in the course of his travels came to
Bristol, where he again began to teach. But once more he
came into disfavour with the clergy on account of his Protest
ant tendencies. Unhappily, on this occasion, when danger and
loss of reputation threatened, his courage forsook him, and in
a moment of weakness he recanted and publicly confessed that
he had sinned by teaching error. He did this by 'burning his
faggot' in the Church of S1. Nicholas, to show that he con
sidered himself to have deserved the stake. Wishart then left
England and lived for a time in Germany and Switzerland,
where he was instructed and strengthened in the Protestant
faith by his contact with eminent Reformers.

But George Wishart, like Patrick Hamilton in similar cir
cumstances, longed to return to his native land to preach the
Gospel in its purity to his fellow-countrymen, and leaving the
Continent in 1543, when he was 30 years of age, he sailed for
Montrose, where he had previously lived as a schoolmaster.
Shortly his work of preaching took him to Dundee, where
many 'were very attentive to hear him'; but his foes prevailed
upon the authorities to bid him depart, on the plea that he
troubled the city. To this charge, which may be compared to
that brought by Ahab against Elijah (1 Kings 18 : 17, 18),
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Wishart replied, 'God is witness that I never minded your
trouble but your comfort. ... But I am sure that to refuse
God's Word and to chase from you Hi messenger shall not
preserve you from trouble, but it shall bring you into it'.

He then left Dundee and departed for Ayrshire, where the
closing of the parish churches against him proved a useless
precaution, for it was impossible for any building to contain the
great crowds which flocked to hear him. Wishart was not one
of those who believe that God's work can only be carried on
and God's Word preached within the four walls of a 'church'
or a chapel. Indeed, events in this case plainly proved the
contrary, for much blessing attended his open-air ministra
tions. A dyke sufficed for a pulpit, and as the people by their
thousands sat or stood around him on the grass and the
heather, he expounded the Word of God with the power of
the Holy Ghost sent down from heaven. Once, he continued
preaching for more than three hours, while thirsty souls drank
in the Word as the parched ground drinks in the rain.

In the midst of these labours and joys, news reached the
preacher that Dundee had indeed been troubled after his en
forced departure. Within four days of the issue of the edict
for his ministry in Dundee to cease, the plague broke out in a
very violent form, and large numbers of citizens feH victims
to it. Without fear or delay, Wishart turned his steps again to
the city which had rejected him, thinking, as he said, 'that
perchance the hand of God will make them magnify and
reverence that Word which before they set at light price'. He
put the matter to the test by announcing a preaching meeting
for the day after his arrival, and rejoiced to find that sick and
healthy alike flocked to hear him expound the Word of God.

Dundee in the sixteenth century was surrounded by a double
waH with ports or gates; the 'head' of 'the East Gate Wishart
chose for his pulpit, the plague-stricken citizens crowding
around him on the outside of the wall while the healthy took
up their stand within the walls. The sermon was based upon
a part of the 20th verse of the wonderful 107th Psalm: 'He
sent His Word and healed them'. This was certainly a fitting
text for the occasion, for Wishart believed that the plague had
been sent by God upon Dundee because of that city's rejection
of His Word and servant, and that the Word, if welcomed,
would prove the instrument of healing, 'It is neither herb nor
plaster, 0 Lord,' said the preacher, 'but Thy Word healeth all.'
The effect of the sermon was remarkable, for many among the
people, whose hearts the Lord opened, 'regarded not death,
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but judged them more happy that should depart, than such
as should remain behind.'

Wishart's activity was not confined to public preaching. He
did not neglect to visit the sick on the plea that be might
thereby endanger his own life, but he willingly went from one
sick-bed to another ministering the Word of God, and exhort
ing the people to have as much care of the sick poor as of the
wealthy, lest the way of truth should be evil spoken of.

Amid this scene of mingled judgment and mercy one man
at least received the news of Wishart's godly activity with
undisguised hatred. This man, whose craft and cruelty were
only equalled by his bitter enmity against the truth and people
of God, was Cardinal David Beaton, Archbishop of St.
Andrews, nephew of James Beaton, the murderer of Patrick
Hamilton. Safe behind the walls of his castle, Beaton deter
mined upon the murder of no less than 360 Scotch noblemen
who were supposed to be either secretly or openly in favour of
the Reformation, and though by the mercy of God this wicked
design was frustrated, the Archbishop's rage blazed forth with
greater fury against the actual preachers of the Gospel, chief
among whom was Wishart himself. In this connection two
interesting incidents are recorded by John Knox, greatest of
all the Scotch Reformers, in his history of the Reformation
in Scotland.

On one occasion a priest in the employ of the Archbishop
awaited Wishart as he descended from the pulpit after preach
ing. The Reformer noticed that the man kept one hand
beneath his gown as if he clutched a dagger, and doubtless
Wishart's keen eye detected an expression on the priest's face
which betrayed his mission. 'My friend, what would you do?'
said Wishart as he came where the man stood, and at the same
moment he clapped his hand on the priest's hand and snatched
the dagger from his grasp. The terrified and disarmed man
thereupon fell at the preacher's feet and made a full confession
of his murderous intentions. By this time the scattered congre
gation was rapidly gathering together again, and many
clamoured loudly for freedom to wreak their vengeance UDD"

the traitor. The Reformer, however, with the true spirit of his
Divine Master and Lord, took the wretched priest into his
arms, saying, 'Whosoever troubles him shall trouble me; for
he has hurt me in nothing, but he has done great service both
to you and me, for he has let us understand what we may fear
in times to come; we will watch better'. Thus, as Knox says,
did he save the life of him that sought his.

H Beaton's first plan had miscarried, he took greater pains
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to ensure that his second should not fail in its murderous
object, and he resolved to proceed more craftily than before.
Wishart, after his departure from Dundee (for he had left that
city after the plague abated) received a letter, supposedly from
a familiar friend, entreating him to visit the writer upon whom
a sudden sickness had fallen. In reality the author of the letter
was none other than the Archbishop himself, who had arranged
for sixty armed men to waylay the Reformer as he proceeded
upon his journey, and kill him in cold blood. The boy who
delivered the letter also conducted a horse to the lodgings of
Wishart who, not suspecting treachery, mounted, and together
with several trustworthy friends, set out without delay. We are
told in the Acts of the Apostles, concerning Simon Peter, that
while that servant of the Lord was lodging in the house of a
tanner at Joppa, three men came seeking him and the Spirit
bade Peter go with them doubting nothing. In the second book
of Kings we are also told that, on one occasion Israel warred
against Syria and the Syrians prepared an ambush. Elisha the
prophet, being !Jrewarned of this by God, told the King of
Israel of the lying in wait of the Syrians, so that, by heeding
the prophet's advice, the Israelites saved themselves 'not once
nor twice', while the King of Syria learned that Elisha knew
even the words which he spoke in his bedchamber. A similar
occurrence led to the deliverance of George Wishart. That
preacher had not gone far upon his journey when 'suddenly he
stayed and, musing a space, returned back, whereat they (his
friends) wondering, he said, "I will not go: I am forbidden of
God: I am assured there is treason. Let some of you go to
yonder place and tell me what you find".' As soon as word
was brought to him about the ambush, he replied, 'I know that
1 shall finish this my life in that bloodthirsty man's hands; but
it will not be in this manner'. Thus it happened that, for a
second time, Beaton's designs were brought to nought.

Meanwhile in spite of all opposition Wishart continued hi
ministry, his friends taking it upon themselves to carry before
him a two-handed sword at all times. Sometimes, indeed, he
preached surrounded by mail-clad barons and their retainers,
who had vowed to protect him. On one occasion as he wa
preaching about six miles from Edinburgh, he discerned two
friars standing in the entry of the church door, apparently for
the purpose of poisoning the minds of the people against the
preacher. He thereupon called out to the congregation, 'I
heartily pray you to make room for those two men. It may be
that they are come to learn'. 'Come near,' said he to the friars,
'for I assure you ye shall hear the word of truth which shall
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either seal to you this same day your salvation or condemna
tion.' To this invitation, however, the two men turned a deaf
ear, and continued to trouble the people. Wishart then turned
to them again, and with an awful countenance said, '0 ser
geants of Satan and deceivers of the souls of men, will ye
neither hear God's truth nor suffer others to hear it? Depart,
and take this for your portion-God shall shortly confound
and disclose your hypocrisy; within this realm ye shall be
abominable unto men and your places and habitations shall be
desolate'. 'This sentence,' says the historian, 'he pronounced
with great vehemency in the midst of his sermon; and turning
to the people, he said, "Yon wicked men have provoked the
Spirit of God to anger." And so he returned to his matter
and proceeded to the end.'

It has already been remarked that Wishart expected to meet
with a violent death at the hands of Archbishop Beaton, and
this expectation caused him to spend much time in prayer,
waiting upon God. One such season of prayer is specially note
worthy. At the time, Wishart was lodged in the house of a
Christian friend and occupied the same bedroom as two other
honest men, who were surprised to find that a little while
before day their companion left his bed and went into a yard
at the rear of the house. Unperceived, they followed him, and,
after he had paced the yard for some time in great anguish of
spirit, they saw him fall upon his knees, at the same time
giving utterance to many sobs and deep groans. From his
knees he fell upon his face, and with much weeping he con
tinued in prayer for almost an hour, after which he returned to
his bed. Feigning ignorance of his actions (for they had got
back to bed before him), his bed-fellows asked him where he
had been, and what he had been doing, but only when they
told him that they had observed him did he consent to en
lighten them as to the cause of his groanings and tears. 'I am
assured,' he said, 'that my travel (i.e. life's journey) is near an
end; and therefore call to God with me, that now I shrink not
when the battle waxes most hot.' The two men thereupon
began to weep, saying, 'That is small comfort to us', to which
Wishart replied, 'God shall send you comfort after me. This
realm shall be illuminated with the light of 'Christ's evangel
(gospel) as clearly as ever was any realm since the days of the
Apostles. The house of God shall be builded in it. Yea, it shall
not lack (whatever the enemy imagine to the contrary) the very
cope-stone.... But alas! if the people shall after be unthank
ful. then fearful and terrible shall be the plagues that after



136 The Gospel Magazine

shall follow'.

Not many days after these sayings Wishart was arrested and
handed over to the Archbishop of S1. Andrews, who decided
upon an immediate trial. The Reformer, faced by his judges,
pleaded calmly and boldly for the determination of every ques
tion from the Word of God. His accusers, on the other hand,
required that the word of man, the traditions of the Church,
and the decrees of the Popes, should be regarded as superior
to Scripture. The whole of Wishart's noble defence is well
worthy of careful reading, but, for the sake of brevity, one
paragraph alone can be quoted. The chief accuser urged that
the Reformer had preached against the Catholic doctrine of
purgatory, and to this charge Wishart replied, 'My lords, as I
have oftentimes said heretofore, without witness and testi
mony of the Scriptures 1 dare affirm nothing. I have often
times read over the Bible, and yet such a term (i.e. purgatory)
1 never found, nor yet any place of Scripture applicable to it.
Therefore I was ashamed to teach that which I could not find
in the Scriptures'. Then, turning to his accuser, Wishart said,
'If you have any testimony of the Scriptures by which you may
prove any such place, show it now before this auditory'. But,
says Foxe in the Book of Martyrs, this accuser had not a word
to say for himself, but was as dumb as a beetle in that matter.

The result of the trial was a foregone conclusion, and
although Beaton had been warned by the Governor of Scot
land not to put Wishait to death until the charges against him
had been thoroughly investigated and proved, the Archbishop
was too impatient to brook delay once Scotland's chief heretic
was in his grasp. His anger against the Reformer knew no
bounds, and he determined to proceed in defiance of all law
and customs. Accordingly Wishart was hurried to the stake
outside S1. Andrews castle. Every precaution was taken to
prevent any of his friends from rescuing him, and the Arch
bishop even gave a command for all the guns of the castle to
be trained upon the place where Wishart stood, while the gun
ners were instructed to stand beside their guns and hold them
selves in readiness to fire at the slightest warning, until such
time as the arch-heretic was burned. The tower of the castle
immediately opposite the fire was reserved for the use of
Beaton and his clergy, and fitted up with tapestry and rich
cushions so that the prelates might be at their ease while they
watched the torments of the martyr.

Meanwhile, Wishart on his part prepared for death. uch
of his time he spent in prayer, and he also found much solemn
joy in partaking for the last time of the Lord's Supper. This
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was done in company with the Governor of the castle, whom
he 'perceived to be a good Christian and a man fearing God'.
'Soon after, by the appointment of the Cardinal, two execu
tioner~ came to him, and, arraying him in a black linen coat,
they fastened some bags of gunpowder about him, put a rope
about l1is neck, a chain about his waist. and bound his hands
behind his back, and in this dress they led him to the stake....
Having mounted a scaffold prepared on purpose, he turned
towards the people and declared that he felt much joy within
himself in offering up his life for the Name of Christ, and told
them that they ought not to be offended with the good Word
of God, because of the afflictions be had endured, or the
torments which they now saw prepared for him. 'Behold: said
he, 'and consider my visage; ye shall not see me change my
colour. 1 fear not this fire, and 1 pray that you may not fear
them that slay the body but have no power to slay the soul.'
'Then he prayed for his accusers, that they might be forgiven,
if through ignorance or evil design they had forged lies upon
him. After this the executioner asked his forgiveness, to whom
he replied, "Come hither to me"; and when he came, he kissed
his cheek, and said, "Lo, here is a token that 1 forgive thee; do
thine office". Being raised up from his knees, he was bound
to the stake, crying with a loud voice, '0 Saviour of the
world. have mercy upon me! Father of heaven, 1 commend
my spirit into Thy holy hands".' A few minutes later, the fire
having been kindled, Wishart said, 'This flame hath scorched
my body, yet it hath not daunted my spirit; but he who from
yonder place beholdeth us with such pride, shall within a few
days lie in the same as ignominiously as he is now seen proudly
to rest himself'. The executioner then strangled him and his
body was slowly consumed by the flames.

One word more may be added concerning the end of the
cruel and callous Archbishop, who, in spite of his power and
influence, was bitterly hated by many. Within three months of
Wishart's martyrdom a number of hot-headed men resolved to
put Beaton to death. This was not an easy matter, for the
Cardinal rarely left his castle and had taken every care to
protect his life. By craft. however, the small band of conspira
tors obtained access to the castle, killed the porter, turned out
the garrison, and reached the Cardinal's private apartments
almost before he was aware what was happening. '1 am a
priest, 1 am a priest; ye will not slay me: he cried in his fear,
but the attackers were not disposed to give quarter to one who
had shed much innocent blood, and forthwith they fell upon
him with their swords. While this was happening the garrison
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of the castle had alarmed the townspeople of St. Andrews,
who, rushing to the castle, demanded a sight of their lord the
Cardinal. 'Best it were with you to return to your own houses,'
was the message that greeted their ears, 'for the man ye call
the Cardinal has received his reward, and in his own person
will trouble the world no more.' The clamour, however, still
continued, and at length, to satisfy the multitude, the conspira
tors exposed Beaton's dead body on the very tower from
which he had a short time before rejoiced over Wishart's
martyrdom.

The murder of the Cardinal was wrong. 'Avenge not your
selves,' saith the Scripture. 'Vengeance is Mine, I will repay:
saith the Lord. Yet, in the words of a Scottish historian. we
may well agree, 'Viewed as an event in providence, we may
recognise in it a just judgment from God on a cruel persecutor;
while. at the same time considered as the deed of man, we
condemn the instruments whose passions were overruled for
accomplishing it.'

'As for the Cardinal,· I grant
He was the man we well could want,

And we'll forget him soon;
And yet I think, the sooth to say,
Although the loon is well away,

The deed was foully done.'

The soul that lives ascends frequently and runs familiarly
through the streets of heavenly lerusalem, visiting the patri
archs and prophets, saluting the apostles and admiring the
army of martyrs. So do thou lead on thy heart and bring it
to the palace of the great King.-RICHARD BAXTER.
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Cyril Archibald Bruton Carter, who passed away in hospital
towards the end of November last, had been in failing health
for a considerable period. A serious fall in which he sus
tained a broken thigh necessitated his removal to hospital, and
it was while there that he was suddenly called to be with the
Lord. He had retired from the parish of SI. Stephen's, Clap
ham Park, London, at the end of 1967 for health reasons, after
twenty-two years as vicar. For some time he had resided in the
Hornsey Rise Home of the Aged Pilgrims' Friend Society,
where in earlier years he had often been an acceptable
preacher, and of which Society he was a warm supporter.

Cyril Carter was born in 1909 and educated at Dulwich
College. When the call came to the Ministry he prepared at
the RCM.S. College at Bristol (now Tyndale Hall), under the
principalship of the Rev. W. Dodgson Sykes, a former Trustee
and Editor of The Gospel Magazine. The present writer first
met him when he was curate at Christ Church, Coventry,
where he served from 1936-38, during the time the Rev. L. E.
Waghorn was vicar. In the latter year he was appointed by
the Church Association to the 14th century church and parish
of Babcary, Somerset-a parish in which the celebrated 18th
century figure, Parson Woodford, ministered for a while. At
the close of the war, in 1946 Mr. Carter became vicar of the
large South London parish of St. Stephen, Clapham Park-a
parish with a long evangelical background, and having in its
congregation numbers of godly, praying people, who sought to
support their minister in his heavy task of ministry in the
changing circumstances and population of the immediate and
succeeding post-war years.

In 1951 Mr. Carter became a Trustee of The Gospel Maga
zine. His active concern for the maintenance of Free Grace
doctrine, and also his desire to uphold the Protestant position
of the Church of England at home and abroad was evidenced
by his membership of the executive committees of the
Sovereign Grace Union, Trinitarian Bible Society, Protestant
Alliance, Irish Church Missions to the Roman Catholics,
Commonwealth and Continental Church Society, and the
Fellowship of Evangelical Churchmen.

In his personal practice Cyril Carter was numbered amongst
the seemingly few clergy (and their number appears to grow
even smaller) who follow carefully things which many today
consider to be of small moment. But for Cyril Carter such
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matters were significant as indicating attitudes and outlooks
relating to larger issues. Thus he conducted services facing his
congregation. Gifted with a strong, clear voice, he spoke
plainly and deliberately, using the natural voice, and eschewing
the affected tones of those who intone the services. He loved
the opportunities of proclaiming the Word of God in the
preaching gown-now so little used-and he had no use for a
cassock. The matter of his sermons and addresses was richly
Biblical. His joy was to set forth the matchless grace and
merits of a crucified, risen and glorified Redeemer and Lord to
meet every need of all those who come unto God by Him. He
was deeply conscious of the privilege of the 'ministry of God's
most Holy Word'. It was in such terms as these that he would
write after one of more than thirty preaching visits to the
present writer's Norfolk parishes. Cyril Carter was a quiet and
humble man. In all our contacts with him we cannot recall
his ever being roused to anger, or even showing annoyance or
impatience.

He possessed a vast and accurate knowledge and almost
photographic memory of ministers, churches and chapels.
Once he had visited a church he could recall at will, many
years after, details of its architecture, furniture and arrange
ments, and often such details as the hymn-book in use there, a
list of its ministers, and the theological 'colour' of the general
ministry in any particular place. While Mr. Carter's know
ledge was so extensive, there was always underlying it a thank
ful appreciation of those places where the Word of God was
faithfully proclaimed. In this connection it is probably true to
say that outside his own denomination Mr. Carter felt warmly
attracted to the Free Grace position of the Gospel Standard
Baptists.

On the occasion of the writer's marriage with a member of
Mr. Carter's congregation at Clapham-Park, the address then
given by him on the 'Faithfulness of God' has remained an
enduring and blessed memory for well over twenty years.

Over many years there was a regular exchange of corres
pondence betWeen the preaching visits to Norfolk referred to
above. But in the last eighteen months, as health declined,
these letters ceased. Although there was thus no close contact
in the last months, yet we have every assurance that I aac
Watts' 'How bright these glorious spirits shine .. .', sung at
the funeral service at St. John's, Upper Holloway, trul ex
pressed our beloved friend's blessed experience now before
Him in Whose presence is fulness of joy, and at Whose right
hand there are pleasures for evermore. H.G.H.H.
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SERMONS BY THE LATE J. C. PHILPOT, M.A. Vol. VI.
Gospel Standard Baptist Trust Ltd. (0. G. Pearce, 15a
Park Avenue South, Harpenden, Herts.); no price stated.

It is fitting that this re-publication should coincide with the
centenary of the preacher's death in December, 1869. The
Life and Letters of J. C. PhiJpot has been before the public
for a good time now, and recently has been re-published by the
Banner of Truth Trust. Volume Ill, however, from the pen
of Mr. S. F. Paul, the present editor of The Gospel Standard,
of which Phi1pot himself was editor for some twenty years,
may be obtained separately. The story, therefore, of The
Seceders-J. C. Philpot, Vicar of Stadhampton, near Oxford,
and Fellow of Worcester College, and his friend, William
Tiptaft, Vicar of Sutton Courtney, Berkshire, who both
seceded from the Established Church in 1835 and 1831 re
spectively-does not need even to be outlined here. But where
there are those who are not familiar with the pilgrimage and
work of these two men, The Seceders is warmly commended.

The present volume under review comprises 119 pages and
three illustrations, and contains seven of Philpot's sermons
preached over a period of eighteen years (1843-61). In them
he speaks warmly and plainly to heart, conscience and under
standing. While he handles the grand truths of the Scriptures
he speaks feelingly as one who has been himself exercised and
knows experimentally in his own heart something of the things
he is preaching about.

In the sermon The Lost Sought and·Saved (Luke 19 : 10) he
declares, 'The Son of Man is come not only to seek, but to
save. Seeking was not enough; He would save as well as seek.
And do you think He would save only in part? Was the fall in
part? Did man fall only half way from God? A salvation, then,
which does not go as deep as the fall can be no salvation to me.
lt is not a half salvation; nor a three-quarter salvation; no, nor
a ninety-nine hundredth salvation that can suit or save a
thoroughly ruined soul. To be salvation at all, it must be com
plete .. .' He then proceeds to show that the Lord saves from
the guilt of sin; from the filth of sin; from the dreadful love of
sin (of this Philpot says, 'It has cost me many a groan; and yet
here it is to this day'): He saves from the power of sin; and
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He saves from the practice of sin. This sermon concludes,
'... the Lord give us faith to drink deeply into this precious
gospel, enjoy its sweetness, and die beneath its blessedness'.

In the sermon on The Bruised Reed and Smoking Flax, Mr.
Philpot stresses that the fulfilment of God's promises does not
'depend upon our feelings; no, nor upon our experiences, but
upon His own veracity: "Hath He said, and will He not do
it?'" 'The foundation of our trust is in the character of the
Son of God, that He is what He is, a blessed Jesus, able to
save to the uttermost all that come unto God by Him. He who
puts his trust in Him will never be confounded .. .'

Many years ago the present writer recalls visiting the late
Miss Ruth Cowell (who was for 70 years a regular contributor
to The Gospel Magazine). It was in her days of frail health
when she could not regularly attend her beloved Mary-Ie
Port (Bristol). She walked across to her book-case, and re
marked that upon such Lord's Days when obliged to stay at
home she asked that the Lord might choose her preacher for
her, and then took down a volume. The volume before us is
such a book, and we believe its readers will find help through
its pages. The preacher who speaks in its pages was one who
sought faithfully to proclaim the truth of God. H.G.H.H.

CHRISTIAN DUTY IN ULSTER TODAY. H. F. R.
Catherwood. Evangelical Press; pp. 19; 2/-.

Originally given as an address in Belfast, this is one more
attempt to look at the Ulster situation from the biblical stand
point. Recognising the fact that very many of the rioters could
hardly qualify for the name Protestant, and acknowledging
also that Protestants have not always had a fair hearing out
side, he still underlines the fact that .ugly words have been
spoken and ugly deeds done in the name of Christ with tragic
consequences for Christian witness across the world.

Part of the trouble, the author claims, is the tendency for
too many evangelical believers to opt out of their social and
civic responsibilities. His answer to them is to turn them to
the biblical view of the state as Paul expounds it in Romans
13. Further, he reminds us that tolerance does not mean a
flabby tolerance of error as if it was truth-'It is not based on
the belief that the other man may be right, but that he has the
right to be wrong'. His urgent appeal is for a true spirit of love
which does not mean a weakening of conviction but simply a
gracious concern for men. H.M.C.
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THE PROPHECY OF THE LORD JESUS IN MATTHEW
24 AND 25. B. W. Newton. 108 pp., 5/-. FACTS OF
PROPHETTC SCRIPTURE. B. W. Newton. 55 pp., 2/6.
SURELY I COME QUICKLY. E. Kirk. 24 pp., 6d.
All are reprints published by the Sovereign Grace Advent
Testimony.

The standpoint of these books is pre-millennial, but not pre
tribulational. They reject an 'at any moment' view of the
Lord's Return.

B. W. Newton's prophetic studies are well known to many
Bible students and much can be learned from his writings even
if one does not fall into his particular eschatological pigeon
hole. Particularly interesting to the reviewer is his conclusion
that 'generation' in Matthew 24 : 34 is 'used in a moral and
corporate sense' to mean the whole company of the wicked
which continues until the second Advent of Christ. On this
view the 'you' in the same verse would have to mean the
Church through the ages. Can this be established from the
text?

It is the reviewer's pleasure to commend Mr. Kirk's book
let as breathing out a godly concern that the 'blessed hope'
should cause us to 'purify ourselves'. Living in a part of the
British Isles where. alas, there is little evidence that a multi
plicity of prophetic meetings results in an increase of vital
godliness, he was challenged by Mr. Kirk's statement on page
12: 'If desires for Him are not such as to warm the heart and

kindle a deeply affectionate longing to see Him, prophetic
study is vain. "Knowledge of the truth" is not equivalent to
"love of the truth". Comprehension of prophetic events and
their order may be merely mental, derived from sitting under
a godly ministry; in which case a yearning to see the Lord
may be slight or even absent.' D. P. KINGDON.
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We have received two volumes from the Knox Press, 15
North Bank Street, Edinburgh 1, both of which are the work
of the Rev. Murdoch Campbell. Following their first appear
ance, a new edition of each has become necessary.

Everlasting Love (94 pages; 8/ -) consists of some twelve
sermons which, the author says, are perhaps more devotional
and experimental than theological and expository. They are
marked by a clarity of presentation and faithfulness to the
Word of God.

The second title is In All Their Affliction (157 pages; 7/6).
This volume is especially intended for those who are troubled,
sad, or weary. Here, too, Mr. Campbell exercises his gift for
writing simply and helpfully, and for directing his readers to
the Word of God, and to Him whose Word it is, 'the Father of
mercies and the God of all comfort'. Readers will find here, as
in the other volume, that which is of spiritual profit and
counsel. H.G.H.H.

Continued from page III

of Christ's work (15). Instead of death, we do not merely have
life-we have triumphant life (we 'reign', 17).

This is a grand passage, though difficult, for it puts clearly
the two imputations-from Adam to us, and from Christ to
us-and the two opposites of death and life, from Adam or
from Christ. It shows Paul the theologian, his great mind
subject to his Lord, thinking out all the implications of the
salvation he experienced on the Damascus road.

The use of the law is mentioned in verse 20. It came to
multiply law-breaking-not simply to show up what was
already there, but in a strange way to exacerbate and stir up
the sin deep down in the human heart. (More of this in
chapter 7.) But God's grace breaks the tyranny of sin and
itself reigns in the heart in righteousness (21). This idea leads
into the next great theme of the epistle: the breaking of the
vice-like grip of sin in the Christian.

(To be continued)


