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As I write, Ulster is in a state of paralysis as a result of a
one-day strike called by those who are rather quaintly called
'loyalists'-to whom they are loyal is somewhat of a mystery,
but certainly it is not the kind of loyalty of which Paul speaks
in Romans 13. But then the New Testament does not figure
very prominently in their plans.

But aren't they Protestants? Do their leaders not include
prominent ministers? The answer to both those questions is a
very sad 'Yes', and the fact that the reply is in the affirmative
is itself part of the explanation of the present tragedy.

I listened to one of these leaders being interviewed today. In
his coldly detached fashion he dismissed as emotional the
protest of a medical consultant who saw very sick patients put
at risk by the power cuts. Such an emotion as concern for the
sick did not apparently rank as highly as concern for some
ill-defined political objective.

But a clergyman, a prominent Orange leader, was also
interviewed. There was the usual side-stepping of questions
and a virtual condoning of the strike as a means of getting the
frustration out of 'loyalist' systems. No mention of the misery
of old people deprived of light and heat! No mention of the
intimidation-minimal it is claimed, but after all it only needs
a couple of bus crews to be intimidated to close a city trans
port system, it only needs memory of past experience of
Protestant bully boys smashing shop windows to warn shop
keepers. Above all, there was no mention of the gospel.
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Political Protestantism is a merger in which the religious ele
ment in the partnership is sadly eclipsed.

The fire sirens have been going. Earlier this week they
proved to be the indication that Catholic homes had been
attacked by fire-bomb and bullets-and this in peaceful
Bangor. But then, not so long ago we had a Catholic shot in
cold blood as he was going to work. But then I recall many
of the young 'Protestants' we contacted in an evangelistic
outreach. I have rarely met such blatant ungodliness. The
gospel and the name of Christ were subjects for ribald blas
phemy. Some of that group ended up in prison for assault
-that time it was a Protestant who just happened to get in the
line of attack. Such are the tartan gangs who operate under
the umbrella of our 'loyalist' friends.

So this afternoon I turned to my well-thumbed copy of the
Protestant Dictionary and read again the article on the Orange
Order. The picture of a biblically based group of pious,
tolerant men, utterly opposed to intolerance, would be
hilarious if it .were not so tragic. I thought of the Orange
processions with the bands reaching a special tempo when they
passed a Roman Catholic chapel. I thought of some of the
bitter and poisonous doggerel which lies in the more murky
area of Orange songs. I thought of the sorry history of
drunken riots in the wake of many a twelfth of July procession
and I wondered if English and Scottish Protestants fully
appreciated what Orangeism really means in practice.

But what has exercised me even more deeply is the fact that
the rise of bitter sectarian strife in Belfast in the nineteenth
century accompanied the victory in Irish Presbyterianism of
the orthodox faith. This might be dismissed as mere coinci
dence but for one other sad fact, namely, that among the
clerical agitators who have helped to foment strife, adherence
to a thoroughly evangelical creed has been pronounced. Men
seemed to be able to combine a passionate devotion to the
truth with a bitterness and bigotry which were sub-Christian.

By a strange blindness, they still fail to see the inconsistency
of a biblical orthodoxy which is rather selective, to say the
least, in its use of Scripture. So they can be passionately
convinced of the truth of the Bible while such calls as that the
Christian is to be gentle unto all men, and such chapters as
1 Corinthians 13 go unheeded. Indeed, there is the crowning
absurdity of today when men are vehemently opposed to
ecumenical involvement but are prepared to join hands with
the most ungodly and blatantly unrighteous so long as it is in
what they designate as the sacred cause, 'For God and Ulster'.
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But lest all this should seem to have a bearing only on those
involved in Ulster's trials, it needs to be stressed that this
divorce between doctrine and practice, between creed and
conduct, is a recurring danger within Evangelicalism. To put
it another way, we have often had a strong emphasis on
doctrine with a weak stress on ethics. We have too often
stressed truth and forgotten love.

Now the demand of the moment is not a wild reaction to the
opposite extreme. We must not decry the importance of sound
doctrine, for the Bible emphasises it. But we need to remem
ber that the call to contend earnestly for the faith once for all
delivered to the saints is a call not only to maintain true
doctrine but a call for consistent godly living.

H. M. CARSON.

I believe there is nothing honours God more, or that God
more honours, than praising Him in tribulation. ... When did
Paul ever honour God more than when at midnight, in the
inner prison, his back cut to pieces with the Roman's whips,
and his feet made fast in the stocks, he prayed and sang praises
unto God? And when did God ever honour Paul more than
when, through the instrumentality of those prayers and praises,
he brought the jailer to his feet with the question, 'What must
I do to be saved?' Paul was caught up into the third heaven,
and he thanked and praised God for the honour and glory.
Yet I never heard anybody who was converted by that portion
of Paul's history; but who can count the numbers that owe
their soul's salvation to the answer given to the jailer's ques
tion-'Believe on the Lord Jesus Christ, and thou shalt be
saved!' We never should have had that Scripture if Paul had
murmured in the inner prison instead of singing praises.

-BROWNLOW NORTH.

Delayed answers to prayers are not only trials of faith, but
they give us opportunities of honouring God by our steadfast
confidence in Him under apparent repulses.-C. H. SPURGEON.

The main object of the Gospel is to establish these two
principles-the corruption of nature and redemption by Jesus
Christ.-BLAISE PASCAL.
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A Caring Church
H. M. CARSON

A sermon preached on Sunday morning,
14th June, 1970, in Hamilton Road Baptist
Church, Bangor, Co. Down, N. Ireland.

'And the multitude of them that believed were of one heart
and of one soul: neither said any of them that ought of the
things which he possessed was his own; but they had all things
common. And with great power gave the apostles witness of
the resurrection of the Lord Jesus: and great grace was upon
them all. Neither was there any among them that lacked; for
as many as were possessors of lands or houses sold them, and
brought the prices of the things that were sold, and laid them
down at the apostles' feet: and distribution was made unto
every man according as he had need. And Joses, who by the
apostles was surnamed Barnabas (which is, being interpreted,
the son of consolation), a Levite, and of the country of Cyprus.
having land, sold it, and brought the money, and laid it at the
apostles' feet.' (Acts 4 : 32-37).

'They had all things common. And with great power gave
the apostles witness of the resurrection of the Lord Jesus; and
great grace was upon them all.' In some ways this is a difficult
passage. Does it indicate that we should adjourn after this
service, or at least tomorrow when the property agents are
open again, and sell everything we have got and share out
together from the common fund? Certainly at first sight this
seems to be what these early believers in Jerusalem did. Are
we committed to a form of elementary communism which they
apparently practised? Well, I think we need to look at this
passage and to look at it carefully.

First of all it is important to notice what they did here was
completely voluntary, there was no pressure put upon them.
There was clearly no command from the Scripture which they
were obeying. In fact, in the next chapter we read the story of
Ananias and Sapphira, who tried to deceive the church and
ultimately deceive the Holy Spirit by selling property and
giving part of the money while pretending they had given
everything. Peter says, There was no compulsion upon you;
while it was yours it was still yours, you could have done what
you liked with it; you did not have to sell, you did not have
to bring the money. Their sin was that they lied, they deceived,
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they tried to pretend that they were bringing more than they
really were. But as far as any compulsion or constraint was
concerned, there was none. This sharing together was som~
thing completely voluntary.

Furthermore, this particular sharing was very much a tem
poraryaffair. You do not find it happening anywhere else in
the Acts of the Apostles, and when you read the letters to the
churches there is never any indication that what happened in
Jerusalem was intended to be a permanent feature of the life
of the churches. Wherever you go you get different commands
to the churches, and there are specific directions as to how the
money which is collected within the churches is to be used, but
there is no indication anywhere else in the New Testament that
this particular feature of the church in Jerusalem is to become
a normal feature of the churches at large. So we must ask
further questions-Why was it then that this particular sharing
of goods took place in Jerusalem so that they had all things in
common? They seem to have had a common fund, a common
pool to which they contributed and from which the poorer
members of the community were able to draw.

Jerusalem was quite clearly a place where poverty, and
grinding poverty at that, was a very material factor. Later on
when you read the Corinthian letters you discover the apostle
Paul organising relief collections for the poor believers in
Judea, which of course included Jerusalem. Paul appeals to
the Greek-speaking believers in the Greek churches, who them
selves many of them were desperately poor-and judged by
the standards of our affluent society they were in abject
poverty-yet he could appeal to them to give in order that he
might help the poor in Judea. So quite obviously the poverty
in Jerusalem was quite miserable and abject poverty; it meant
that people were below subsistence level; it meant that people
were doubtless starving. So we have got to see this action by
the church in Jerusalem against the background of the quite
appalling poverty.

But you may say, after all this is a short term solution. If
everyone sold everything and put it in the common pool and
everyone drew from -the common pool, before long you are
back to square one, because what happens when the pool is
exhausted? When you have used up all the supplies, where do
you go from there? So we have to come back to the Jerusalem
situation and remember that it was a peculiar situation. The
background is the teaching of the Lord Jesus Christ. You will
remember how He spoke about God's judgment upon this city
of Jerusalem, which had had the opportunity of hearing and
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seeing the Messiah but had refused. The people as a whole
had rejected Christ; and their Messiah, instead of being
received and welcomed and crowned, had been handed over to
the occupying authorities and had been crucified. Now all this
had been foretold and the Lord Jesus Christ during His
ministry is quite clear that this is what is going to happen. But
He also knows that as a consequence the judgment of God will
fall upon Jerusalem, and that judgment will come through the
very men to whom they hand over their Messiah. They have
bowed the knee to Caesar, they have handed over their
Messiah to the Roman authorities to crucify, and it will be the
Roman authorities who will be the scourge which God will
employ to chasten them. Now Jerusalem is going to be des
troyed; Jesus was quite explicit in this matter. This very
temple of which they were so very proud is going to be laid in
ruins. This city of David, the pride of their hearts, is going to
be devastated, and it will not be very long before the same
Roman troops will be marching through Jerusalem destroying
and devastating the city. So these people were very much in
a temporary situation. There was not a great deal of point in
thinking much about future possibilities and planning for your
houses, if you really accepted the word of the Lord, for the
whole place before long would be in ruins. So I believe we
have got to set their action against the background of the
impending disaster in Jerusalem.

There is something else. It is not only that they had the
clear word of Christ that Jerusalem was going to be destroyed,
but they already had indication that the church would come
increasingly under pressure from ,the Jewish authorities. After
all, Peter and John had just been released and it was quite
possible that it would only be a temporary release; it may be
that next time it would be a longer imprisonment, possibly
death. They do not know how many more are going to follow
Peter and John, how many of them are going to perish. Indeed.
we can see how well founded their fears were, because before
very long Stephen, one of the leaders, it brutally stoned to death
and the whole community is scattered far and wide. So again,
I say, we must set their action against this background of the
impending doom of Jerusalem and also the pressure upon the
church.

So while this is not a feature which is repeated in the other
churches in the New Testament, and while there is no com
mand that this particular action should be repeated, what
certainly does emerge from this is that there are certain princi
ples which should govern the life of the church. The principles
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here were being applied in what was virtually an emergency
situation and therefore the application took this particular
form. It took a different form in the churches in Greece-there
it was a case of using the money in order to help people in
another situation in another part of the world. But the
principles remained the same. And the principles are just these
-that Christians, having been born again by the Holy Spirit,
having been brought into the family of God, should have a
mutual concern the one for the other. The principle is summed
up in this statement: 'they did not say that any of the things
that they possessed were their own'.

Now this may seem to be a simple principle, but as a matter
of fact it runs completely contrary to the whole attitude of
men and women. There is an old saying that 'the Englishman's
house is his castle', and there is an element of truth in that
statement. It means in English common law that the authori
ties cannot come into his house unless they have a warrant,
and they can only get a warrant if there is reasonable grounds
of suspecting him of criminal activity-his house is his castle.
But many people of course push that much farther-their
house is their house, it is the place where they are concerned
with how well it looks and how well it is furnished. It is not
the open house to which others are welcomed. Their imme
diate friends are welcomed in as they also are welcomed to
their friends' homes. But as far as having a house that is open,
this is just not normal for the unregenerate. But the Christian
easily slips into the same condition-his house is his own!
These people did not call anything that was ,their possession
theirs exclusively. They had been put in trust with it. The
same thing applies to so much of our property. 'My car'-how
people dwell on that fact these days, and how much care and
attention they lavish on the vehicle. Sometimes in a church
fellowship there is an appeal made that cars should be used to
transport old people or to transport youngsters, and perhaps
a car is not treated as nicely as it might be when it is used as
a general public transport vehicle round the congregation-but
these people did not say that their property was their own. The
same thing applies to your house. If you have young people
coming and going round your house, in the winter they some
times tread mud into your carpet and sometimes they spill tea
or coffee on your chesterfield; but if you say-It is my house,
it is my property and my furnishings, and those special cover
ings which I have bought-well, of course you are operating
in a different kind of world from these early believers. They
did not consider that ·their house was their own, that their
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property was their own; it was to be used for the general well
being of the people of God.

So I say, the abiding principle that you find here is that there
should be a warm fellowship. Fellowship means sharing.
Fellowship means a general concern for one another. It is so
easy for the Christian to sink to the level of the world, where
friendship is in terms of a restricted circle of friends and
family. You move within that circle, and there may be a great
deal of coming and going within that circle. But for the
Christian, fellowship means sharing in a much wider way. You
are concerned for the people of God, you share with them.
They were of one heart and one mind. They had a common
attitude, first of all, for the Lord. This was really what trans
formed the life of this church. They loved the Lord Jesus
Christ. When you read the Acts of the Apostles, when you
read the New Testament letters, you get again and again this
sense of the wonder that is in the hearts of these people, the
wonder that God Almighty should give His Son to the death
of the Cross. The amazing fact that the Son of God should
divest Himself of His majesty and glory, to take our nature
and to become obedient unto death, even the death of a cross.
Amazing love, amazing condescension! Again and again you
sense the wonder of it all. The Son of God, said Paul, 'loved
me, and gave Himself for me'. I had rebelled against Him.
I had lived for myself, I had in selfishness gone my own way,
yet He loved me and gave Himself for me. These are men and
women who have been overmastered by the love of Christ.
They are overwhelmed by the wonder of His mercy and His
grace, and their whole attitude is one of response. They love
Him, they praise Him, they adore Him, they magnify His great
Name. They are Christ centred; the whole focus of their
thinking and their being is Christ, once crucified, risen, living,
glorified. 'To me,' said Paul, 'to live is ·Christ and to die is
gain.' And in that he is simply making vocal the unspoken
aspirations of the average New Testament believer who is
Christ centred and Christ glorifying.

But this kind of attitude inevitably affects our relationship
with others. It is like a mountain stream tumbling down over
the rocks into a pool and then cascading over the sides of the
pool to make new streams for itself. So the love of Christ
flooding into the lives of these men and women overflows in
a cascade of love and sympathy and concern the one for the
other. It was their common love for the Lord which led to a
common love the one for the other. Their fellowship was no
mere dutiful performance of certain requirements. They did
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not simply argue: this one in the fellowship is in need, he is in
poverty, and therefore dutifully I ought to comply with what
I think are the standards of the community, I ought to do
something about it. But rather it was-the Lord has loved me,
the Lord has given Himself for me, He held nothing back, He
poured out His life, He poured out His precious blood at
Calvary. 'Love so amazing, so divine, demands my life, my
soul, my all.' Can I hold selfishly to some part of my property,
can I cling desperately to something I call my own in a very
special way, when He clung to nothing? When He came His
hands let go of everything in order that they might be lacerated
by nails at Calvary. Can I then cling desperately to things
which are temporary and passing, things which I feel are neces
sary for my enjoyment and my fulfilment, when He clung to
absolutely nothing? True Christian fellowship, true Christian
concern, the mutual sympathy, the sensitive understanding
which looks out upon the people of God-all this emerges
from a continuing experience of the love of Christ.

They were of one heart and they were of one mind. They
had a common mind about the truth of God. Remember how
the pattern is given in Acts 2. The gospel was preached and
they were concerned; they said, 'What are we to do?'. And
the answer was, 'Repent and be baptised everyone of you'.
They turned from their sin; they were baptised, and 'they con
tinued steadfastly in the apostles' doctrine and in fellowship
and in breaking of bread and prayers'. They were united in
a common acceptance of the truth, in a common adherence to
the Word of God, in a common defence of this precious word
of the gospel, in a common concern to see this gospel spread
far and wide to men and women in need. They had one mind.
It was this that united them; and this is why they looked on
their fellow believers with a new understanding. When you
see someone else as one bought with the blood of Christ, as
Christ has also redeemed you; when you see someone else as
the object of the mercy which has reached down to you; when
you see someone else renewed by the Holy Spirit who in grace
has regenerated you; well, then you begin to understand what
fellowship means. It means that I am joined to him, I am knit
to her, we are part of a fellowship and part of the people of
God.

They had one heart and one mind, and I believe they had
a common aim and a common motive. It keeps emerging
from these pages. These were men for whom the supreme
concern was the glory of God. Their own wellbeing, their
own ambitious schemes, their own projects and ,plans
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their own future-well, they were of no importance. The
thing that really mattered was that God might be
glorified. that Christ might be magnified, that the gospel
of God's grace, the gospel which focuses upon God's
Son, should be authenticated. It was this that knit them
together. The world is taken up with its petty selfishness and
with material considerations. One of the sad things at election
time is that so much talk revolves around the cost of living.
and the money you mayor may not get, and the tax reductions
you may hope for, and how little talk there is, for example,
about needy lands overseas, underdeveloped countries where
affluent societies could do so much to help. Well, we are not
surprised, because the man of the world is concerned with his
own pocket and his own cheque book, his own bank balance
and his own welfare and security. These Christians, however.
had looked on the world; they had listened to what Christ had
to say-'What shall it profit a man if he gains the whole world
and lose his own soul', and they realised that the only thing
that ultimately is really worth living for and working for is the
glory of God. Of course it pulled them together. When you get
people controlled by a single concern, then those people begin
to move forward. You see this even at the ordinary secular
level. When a political party moves together, it goes forward,
but when there is squabbling and they are divided and pulling
one against the other, of course there is no progress. It hap
pens on a much higher level. When a church is gripped by this
tremendous vision-'the glory of our God is our supreme
concern', then the petty selfish considerations are seen for what
they really are-tawdry, insignificant, something that we ought
to put to one side, that Christ might have the glory.

There was great fellowship in that church and there was
great power in the preaching-power, because of the very mes
sage that was preached. This is a powerful message'-why?
Because it focuses upon the One in whom all power resides,
even Jesus Christ. What did they preach? They go out and you
sense the wonder and indeed the ecstasy, as they preach-Christ
is risen from the dead, Christ is alive, a risen, living, all power
ful Saviour! \Vhen you preach this message, why, there is a
thrill about it! You are not mouthing religious theories, and you
are not formulating religious opinions and tossing them into the
present ecclesiastical debate so that your opinions may be
considered alongside with this one and that one. No, you come
as the herald of good tidings; God has spoken, God has acted,
God has raised His Son from the dead; Christ is a risen, living,
Saviour. This is a message that has been coming home to us
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in this fellowship in these last few weeks. We have lost over
a period of weeks three who were very much part of the
fellowship of the people of God here. Death has been to many
of us a sudden reality, a grim reality; and in the midst of it
1 have been driven back again and again to this word. What
have 1 to say in this situation? If 1 simply pass on the usual
word of human sympathy, how poor it is, how lifeless. But
1 have been able to say, 'Christ is risen from the dead'. 'I know
that my Redeemer lives.' 'I am the Resurrection and the Life,'
says the Lord. These are the words of the gospel, a powerful
message, a message that possesses the very dynamic of heaven.
These men preached Christ crucified, risen, alive, and I say
this Christ is indeed the living Saviour and He is able to save
to the uttermost all who come unto God by Him.

They preached the word with power and they did so because
they preached it with conviction. They were persuaded in their
own hearts that this was true. They had seen Christ. They had
seen Him after He came from the empty tomb, and so they
say, 'We have seen the Lord'. When 1 stand and preach
Christ 1 cannot say that 1 have seen Him with these eyes as
they saw Him, nor heard His voice with these ears as they
heard Him speak audibly in the upper room or by the seaside.
But I have seen Him through their eyes, 1 have heard Him
through their testimony, 1 have listened ,to the eyewitnesses as
they speak. and the Spirit has brought it home and I can echo
their words-He is alive! How thrilled they were when they
first spoke those words, He is alive. Dead, forgotten, a failure?
No! gloriously, vitally alive and able to save. No wonder they
spoke the word with power. It is only when we speak with
conviction that we bring home to men and women how
gloriously alive our Saviour is.

But remember this was all in the context of a live fellowship.
There is an important word"at the beginning of verse 33-it is
the little word 'and'; it follows on from verse 32, 'They were
of one heart and of one mind, and with great power gave the
apostles witness of the resurrection from the dead'. They
preached with conviction, and they preached with the backing
of a fellowship which had one heart and one mind. The whole
thing hangs together. The people of God, from whom the
preachers came, provided the context for their preaching.
When God begins to work deeply among His people, when
there is a moving of the Holy Spirit in their hearts, well, the
preaching inevitably takes on a new tone, because you can
point to those who in flesh and blood are experiencing the
power of Jesus Christ. It is not theory; you are not talking
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about something that you have simply devised because you
have studied the New Testament. You can see people who are
going about their ordinary work, in the shop or the farm or the
factory or 'the study, and God is real to them and Christ is a
reality. So you preach with power because you see God at
work in human lives.

With great power they gave their testimony, and great grace
was upon them all. And here is the secret. This is what lies
behind this living church fellowship, with its sharing and
mutual concern. Here is what lies behind this powerful preach
ing, this convinced and assured testimony to the resurrection
-great grace was upon them. It is a picture of the grace of
God being poured out liberally and abundantly upon everyone
of them within the fellowship. It was by that grace that they
were enabled to maintain the unity of the Spirit. They did not
find it any more easy to be at one in the New Testament
churches than we do. There were personality clashes then just
the same as now. They found it just as difficult in the first
century to live with one another as we do in the twentieth
century. There were difficult believers in the New Testament
churches just as there are difficult believers in our church-the
difficult believer is, alas, always the other person. We so often
forget that each one of us is a difficult believer, sharing with
other difficult believers! Grea't grace was upon them. It was
because the grace of God was upon them that they were able
to live in harmony. It did not come automatically, it did not
come without a struggle. In Ephesians 4 : 3 you see that you
have ·to maintain the unity of the Spirit, you have to work hard
to have this kind of fellowship within the church, and it is by
the grace of God that the unity is maintained, and by the grace
of God that the witness is with power. If we imagine that
preaching is rooted in human ability, we are barking up the
wrong tree with a vengeance and we will ~nd in sad disappoint
ment and disallusionment. The preaching, the witnessing, must
be rooted in the grace of God, and it is when the grace of God
is not only on the preacher but on the congregation that we
begin to see God's blessing among us.

The grace of God wonderfully humbles you. To know that
you are the object of God's grace is to be compelled to
acknowledge that 'in me there dwells no good thing'. In me
there is no wisdom, there is no strength. That is a bitter pill to
swallow, because we see our gifts real or imagined and we
think at times that we can contribute something. But what we
have got to see is that we are at every point the objects of
God's undeserved mercy and grace, His undeserved favour,
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and this is intended to keep us humble. What is the biggest
hindrance in church life? What is it that mars the fellowship?
What is it that hinders the witness and chokes effective service?
When you get down to it, the root of all the trouble is pride,
which shows itself in a multitude of ways. It shows itself in
the way we take offence, the way we get annoyed and irritated
the one with the other. It shows itself in our impatience. It
also shows itself in the way that God sometimes withdraws
from us because we are so proud of what we are doing for
Him. We are congratulating ourselves-perhaps not openly,
for we would not dream of doing that because we would not
collect the plaudits of the fellowship by making it too obvious.
Sometimes, however, a little humility is quite useful for getting
a return in terms of good thought from others. But pride so
often comes in. It was Spurgeon, the great preacher of the
19th century, to whom someone once said, 'That was a great
sermon', and he replied, 'Yes, the devil told me before I left
the pulpit'. It is there all the time and it is the great drag on
so much of our enterprise for Christ. God says, 'My glory will
I not give to another', and He is not prepared to share His
glory with creatures of the dust like us, even in the matter of
our serving Him. It is salutary, therefore, to get back again
and again to this point of saying, 'By the grace of God I am
what I am'. Any bit of service that I do, and anything I con
tribute to the work of the gospel, is due to His amazing mercy
alone. When I have done my very best and spent myself in
His service, what am I to say? What a fine Christian I am?
How much Tam giving to the work of the gospel? No, I have
got to say, 'I am an unprofitable servant, I have simply done
what it was my duty to do'.

To realise that we are the object of God's grace is also to
be wonderfully humanised in our approach. When a man sees
that everything he is, and everything he hopes to be, is because
of the grace of God, it helps him to look in a very different
way at other people. We so easily drift into the attitude of the
Pharisee and when we see some Christian behaving incon
sistently we are quick to write him off as a backslider and that's
that. When we see that we ourselves are dependent constantly
upon God's grace, we say of the backslider-not 'Isn't it
terrible to see how he has gone?', but rather we say, 'There go
1, but for the grace of God'. 'Let him that thinketh he standeth
take heed lest he fall.' It gives a new attitude to those who are
outside the kingdom. We see men and women living for them
selves, living in blatant defiance of God's law; we may see them
tainting and defiling not merely themselves but others-what
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do we do? Do we look on in shocked horror and, like the
Pharisee, draw our righteous robes around us and move slightly
apart lest we be defiled? No, the realisation that by the grace
of God we are what we are should give us an understanding,
a pity, a compassion. Christ was never the censorious critic of
those who had fallen. Christ was among the prostitutes and
the publicans as One who loved them and whose pity and
concern was so manifest in what He was, as well as what He
said, that they were drawn to Him for salvation. Great grace
was upon them all.

What a church this was! A loving church, a church with
a warm-hearted fellowship, one in which there was a deep
concern for one another, a church in which the power of the
gospel was a great reality, to which people were constantly
being joined by the miracle of the new birth. The secret? The
grace of God! The favour of God was upon them. How we
need to be praying that we might know in a new way the grace
of our God, that God in this place might so visit us that we
might know, not simply in word but in deed and in truth, -the
fellowship of the Holy Spirit; that the Spirit of God might
come with such upsurge of life that we might know this kind
of New Testament Christianity, that the Spirit of God might
so enlarge our affections, enlarge these hearts of ours that we
may be looking out with eyes of concern and sympathy and
compassion on those in need. May the Lord so work among
us that we might be dominated by a concern for His glory and
the honour of His Son and the vindication of His Word.

While Ananias looked at Saul, the Lord was looking at
Paul; while Ananias spake of a persecutor, God was taking
knowledge of a preacher; and while he- pointed to him as a
tare fit only to be burned up, Christ was gathering him into
His heavenly barn as a vessel of election unto honour.

-PETER CHRYSOLOGUS.

Where Stephen went before, massacred by the stones of
Paul, thither Paul followed, aided by the prayer of Stephen.
-FULGENTIUS.

The doctrine of the Gospel is like the pillar of cloud and of
fire that was darkness to the Egyptians but enlightened the
Israelites in their passage out of Egypt: 'tis concealed from the
proud and revealed to the humble.-BATES.
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'Far Above All'
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(Philippians 2 : 9-11)

J. A. MOTYER
'Oh, yes ... And then He ascended.' Isn't that much the

way we usually think about the Ascension of our Lord Jesus
Christ? Among the facts of His life, it often has for us a
Cinderella quality: we see the vital significance of Christmas
and His birth to be our Saviour; Good Friday naturally claims
our concentrated attention, for then by His cross-work salva
tion was fully and finally effected; Easter also we understand,
for the manifestation of Christ alive from the dead is the
prized proof of God's acceptance of the offering of Calvary
and the guarantee to us of a living Saviour. But what about
the Ascension? 'Oh, yes ... And then He ascended,' A bit
of an 'also ran'!

Yet the Bible lays great stress upon the fact of the Ascen
sion and the fact of the exaltation of the Risen Christ. It is
part of the prophetic forecast that the Lord Jesus would not
only be 'exalted' (i.e. from the grave to risen life), but would
also be 'lifted up and be very high' (Le. in the Ascension and
by His being seated at the right hand of God, Isaiah 52 : 13);
it is the particular and concentrated vision of both the epistle
to the Hebrews (e.g. 4: 14-16; 10: 10-14) and of the book of
Revelation (e.g. 4-5, etc.), and here before us are some verses
from Philippians fixing our attention on this very thing, invit
ing us to contemplate Jesus who is enthroned 'far above all'.

Let us study this great truth by asking some questions of
Philippians 2 : 9-11, designed to draw out the facts of the
Ascension. The first question may seem pointless, for the
answer is so obvious. It is the question, Who? Who was it
who thus ascended? Obviously, it was the Lord Jesus. Yes,
indeed, but if we leave it at that we miss much of what Paul
teaches here. He insists on the continuity of the Person in the
whole scheme of events which he has just unfolded. In verses
5-6 he is looking back before the birth, and he declares that it
was 'Christ Jesus' who 'being in the form of God, thought it
not robbery to be on an equality with God'. 'Jesus' is, of
course, so to speak, the 'human' name, the name of the baby
born in Bethlehem. But this baby, says Paul, is identical with
One who from all eternity was Himself God. The continuity
of person is maintained through the whole period of the incar-
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nate life and down into death (verses 7-8), and then up into the
Ascension, for it is the same One whom God has 'highly
exalted'; it is in the 'name of Jesus' that every knee shall bow:
the universal confession shall be that 'Jesus Christ' is Lord.
As we shall see, one of the most practical aspects of Ascension
teaching stems from this observation of continuity.

The second question is 'What?' What happened? Now we
have no need to boggle at the facts that are recorded in Scrip
ture. We read in Acts (1 : 9-11) that before eyewitnesses Jesus
was lifted up from the earth and received out of their sight by
a cloud. The passage concentrates on the visibility of the
events, using four distinct and separate words or phrases to
denote that they saw clearly exactly what happened. It was not
that Jesus walked away from them up the mountain, but that
He was lifted up before them from the earth. But what did
God mean to teach us by this? That heaven is 'up' from the
earth? Hardly that, though if we consult our minds we dis
cover that we cannot think of heaven except as 'up', even
though we know that we must not think about it in terms of
space and location! We customarily use the ideas 'up' and
'down' in expressing the value of something or other. At
school we used to ask, 'Are you going up next term?'-not
that the next form was on a higher floor, but represented a
higher grade; we speak of someone being 'elevated to the
peerage', or of someone else being 'sent down from the uni
versity'-and so on. At the Ascension, by deed and word,
God taught that Jesus was ushered into a higher, indeed, a
supreme dignity. He is openly given the supreme Name 'Lord',
the Jehovah of the Old Testament, and, in fulfilling the
prophecy of Isaiah 45 : 23, is declared indeed to be the great
God Himself, the only worthy object of the worship not only
of earth but of heaven where no idolatry is allowed and God
alone is adored.

The third question, eliciting the facts of the Ascension, is
'How?' How was He so exalted? And the answer of our
passage is that 'God highly exalted him'. It was 'God' who
'raised him from the dead, and gave him glory' (1 Peter 1 : 21).
The Ascension was a deliberate and personal act of God,
not done in haste, but as the culmination of the forty days in
which His Son had kept sporadic company with His own on
earth. Bearing this in mind, we ask at once the fourth ques
tion, 'Why?', and we find that the Ascension is God's respon
sive action. It says 'Where/ore God hath highly exalted
him ...' If we say that God was responding to the death of the
Cross, that he so valued Calvary that nothing would do but
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that He must supremely exalt the Christ of Calvary, we are
certainly speaking biblically (e.g. Hebrews 2 : 9), but it is not
enough for Philippians if we say this. 'The death of the cross'
is the last element in a long unbroken sentence which began in
verse 5 with the 'mind of Christ'-Christ's way of looking at
things. What was this mind, this attitude, this way of looking
at things? It was the willing rejection of every self-advantage
in the interests of pleasing God. Before His birth, Christ
Jesus did not hold at all costs on to the glory which He enjoyed
with the Father, but gladly renounced heaven to come to earth;
on earth, He did not insist on retaining that which distin
guished Him from all others-His deathlessness, His immor
tality, as God-but humbled Himself, for obedience sake, for
God's sake, to the dust of death. Wherefore God exalted Him.
The explanation of the Ascension lies in the mind of Christ, in
His way of looking at life.

A fifth and last question, 'Whither?' What is the end of the
whole matter? Universal submission: the end of the satanic
opposition of the 'things under the earth'; the end of the sinful
rebellion of the 'things on the earth'; the end of Gospel
preaching, for when every knee bows not every person will
with love acknowledge the reign of Jesus; there will be (as in
John 18 : 6) the compelled submission of those who even then
still hate Him; the end of the incognito, for that supreme
lordship of Jesus Christ which is now the prized secret of the
Christian will be publicly and unmistakably proclaimed to all
in the presence of the living proof of the reigning Christ
Himself.

These, then, are the facts of the Ascension. What is the
Relevance of the Ascension to us? What do the facts mean?
Three great truths emerge in order from what we have so far
studied:

(a) The Reality of a reigning Lord: Jesus is now Lord; He
is now the supreme authority. The exaltation is in the past.
We all know the hymn which says that 'the crowning day is
coming'-no, no, the crowning day is long since past. He is
already King-a King who will presently come to take His
kingdom. Even now He reigns. Crowds of wonderful truths
cluster round this fact in the Bible-truths of endless comfort
to the Christian who lives in the security of a sovereign God
-but the present passage concentrates on one only: if He is
indeed Lord, then the proper response to Him is submission
and confession. On that day, when His reigning power is
unmistakably displayed, every knee shall bow submissively
and every tongue confess that Jesus is Lord. But we know of
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His reign and power now, and this knowledge calls us to give
our hearts to His obedience and our tongues to confess His
name in the world.

(b) The Limits of evangelistic opportunity: The day of
Christ is the end of hope for the unconverted, and the end of
opportunity for the gospel-preacher. There is no further
opportunity to repent, for Ascension Day fixed the pattern of
eternity, and all heaven found its focal point in the Christ of
Calvary (Revelation 5: 6, 7-17). For the unconverted, eternity
will contain nothing but the Christ they have rejected. And
there will be no preaching, no offer of this Christ, nothing but
the opening of the books (Revelation 20 : 12) and the appear
ance of each before God in precisely the character he
fashioned and possessed on earth. The day of the offer of
Christ and the Gospel will be gone for ever. Consequently, the
call of the ascended Christ to His church is that here and now
we should hold forth the word of life to a crooked and perverse
generation (verse 16).

(c) The verification of a way of life: At the very outset of
our study we noted that the Jesus Christ who is exalted far
above all is the Christ Jesus who from eternity was in the
form of God and who descended to earth, and then to death.
But see Him now! What does this tell us? There is one way
of life which is supremely pleasing to God; there is one attitude
and habit of mind which has His unhesitating and unlimited
approval. It is the way Jesus went, the way Jesus thought. It
is this 'willing rejection of every self-advantage in the interests
of pleasing God'. 'Have this mind in you ... ' says Paul.
Thomas made a sensible comment when he said, 'Lord, we
know not whither thou goest, and how can we know the way?'.
He received a marvellous answer: 'I am the Way'-if we
would be where Jesus is, we must give ourselves to being.
towards each other, what Jesus was for us. The Ascension sets
the mark of divine approval on this self-forgetful, self
humbling, self-sacrificial way of life and cast of mind. The
whole glory of the Father is wrapped up in His only Son.
Could anything delight Him more here and now than to see
His Son displayed in us?

It is not great talents that God blesses so much as great
likeness to Jesus. A holy minister is an awful weapon in the
hand at God.-R. M. McCHEYNE.

Habit if not resisted becomes necessity.-AuGusTINE.
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Russian
Reminiscences

PRINCESS SOPHIE LIEVENS

This is a continuation of a series drawn from a
record of Evangelical work in pre-revolutionary
Russia. It was translated into English by the
author but remained unpublished for many

years.

GROWTH AND PERSECUTION

Colonel Paschkoff used to conduct meetings on his estates
in the governments (counties) of Nijny-Novgorod and Moscow
and carried on evangelism everywhere among the country
people. Some of his estate managers and workmen were
believers, and it was they who carried on this work during his
absences. Yet his predominating desire was to unify all
Christians in Russia, to whatever denomination they might
belong, who built their faith on the truth of the Gospel. He
(dreamt) of a brotherhood, a kind of Evangelical Alliance
which would bring them into touch with each other. Letters
were written and sent from St. Petersburg to the leading breth
ren of these groups with the purpose of learning about their
creed. In those letters fundamental truths which would have to
be considered necessary conditions for such an alliance were
expressed. Outward unimportant dissimilarities need not be
a reason of division and each would be left free to follow his
conviction. So one day an invitation was sent to all of them,
asking them to a conference in St. Petersburg.

About that time, possibly even a little earlier, through the
influence and the preaching of some German pastors in south
ern Russia, and also through Bible studies conducted in the
Mennonite and other colonies in the southern region of the
country, many Russians had been brought to life and to the
knowledge of the Bible. Soon large groups or churches were
formed and ,these went under the general name of 'Stundists',
from the German word 'Stunde' meaning hour or lesson, from
'Bible-hours' or Bible study classes.

A certain Scotsman named Melville, by the Russians always
called Vassily Ivanovitch, was used by God to prepare the soil



116 The Gospel Magazine

by the distribution of Holy Scripture in the Caucasus and in
southern Russia. He passed on foot through whole provinces,
not giving himself any rest, and he had a wonderful gift of
finding an entrance to all kinds of tribes and peoples and
communities. He came to Russia in the twenties of last
century, during the reign of Alexander I, and lived to see
three more emperors ascend the throne in Russia.

Another blessed instrument used by the Lord was a preacher
who came from Syria, called Deliakoff. He was a Persian
Nestorian who had been educated at an American Bible
school in his own country. He came to Russia later than
Melville but in time to meet him, and he carried on the work
in the same spirit. His real name was Kasha Jagub (Kasha
means priest). He was known all over Russia and he too came
to St. Petersburg desiring to meet Colonel Paschkoff and the
rest of the brethren. The spiritual awakening in the south of
Russia came through the instrumentality of such men of God
as these, a little earlier than that in St. Petersburg. Now these
two kindred movements were to prove their brotherly attitude
towards each other.

In addition some German Baptists had come over from
Germany and had laid the foundation of the many Baptist
churches which in time grew into a great all-Russian Baptist
Alliance. Representatives of these groups were also invited to
the conference in St. Petersburg. In response to these letters
over seventy brethren arrived in St. Petersburg on April 1st,
1884; they came from all over Russia. The joy of being
together and of communing on subjects so dear to their hearts
lasted for two days. On the third day, as I remember my
mother telling us, the members of the convention were to meet
in our house, Morskaya 43, where they were also to be served
with dinner. Vainly my mother waited for the guests, time
went on but nobody came. Late that night, one of the dele
gates, an Armenian, came and reported that all the delegates
who had arrived from other parts of the country had been
arrested that morning and had been sent back to their homes.
This Armenian friend had succeeded in leaving the train at
one of the first stops, and had returned to tell my mother of
what had happened, and why they had not kept their appoint
ment. This conference may have been used as an excuse for
greater restrictions which were to follow. The movement had
taken on too great dimensions and the government desired to
put an end to it.

Very soon after this, Count Korff was summoned to the
Minister of Justice. A paper was laid before him which he was
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requested to sign. It stated that he promised not to preach any
more, and not to hold meetings, not to pray extempore prayers,
and not to communicate in any way with Stundists or any other
religious sects. In case he refused he would be sent abroad.
He could not for conscience' sake sign this promise, and as a
result had to leave Russia within two days. Colonel Paschkoff
was summoned on the same day and, feeling just as assured of
God's call to preach the Gospel, he also refused to give his
signature. He told the Minister he could not but tell others
what God had done for him and what it meant to him to have
Christ as his personal Saviour. He, too, had to leave his
country and went abroad.

The spirit in which these two leading brethren accepted this
sentence is clearly seen in a letter which Colonel Paschkoff
wrote during the very first days of his exile, from Paris. He
wrote to an official person whose name was not mentioned in
the copy found among old letters of his; it was written in
French.

Paris, Hotel Liverpool,
rue Castiglione.

Sir.
Your letter of October 20th, sent to England, was

forwarded to me to St. Petersburg, and came into my
hands at the very moment when I had been notified of the
decision of the government that I was not to be allowed to
remain in my homeland as I had hoped and petitioned to
do. My departure involved the necessity of settling much
business, and this is the reason why I have delayed answer
ing you. By some mistake your letter remained among
those left at home. It was only recently that I received it
here in Paris, where I expect to ,make a home for myself
and my family, which at the moment is still in Russia.

You express the desire of obtaining an explanation
about what the Russian press quite erroneously calls the
'Paschkovite Teaching' and of hearing what is the purpose
of the Society for the spread of moral and spiritual litera
ture.

If I am not mistaken, our friend, Miss Pouclier, will
have sent you some copies of our leaflets. If you glance
into these booklets, and compare them with the truths of
the Old and the New Testaments, you will assuredly be
convinced that the writings of this society are grounded
only on the Divine Revelation and that they bring to the
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reader the gospel of our Lord Jesus Christ in all its purity
and simplicity. This is of what we are accused, as were
Paul and the other apostles.

The tidings we bring are none other than proclaiming
Jesus Christ, God and Saviour, as the only One worthy of
the love and faith of sinners, because He gave His life for
them, and, taking their sins upon Himself, redeemed them.
This sacrifice made it possible for God to execute justice
and yet to pardon the guilty. He who knew no sin, God,
took the form and nature of man and gave Himself as a
sacrifice for sin in obedience to the will of His Father. He
proved to guilty man who was estranged from God, that
this same God, whom He had left of His own free will,
loved him with a love that knows no limits and surpasses
human understanding.

There was a day in my life when I saw myself before
the judgment throne of a holy God, who hates sin, as one
condemned and accursed. By the working of the Holy
Spirit the Word of God spoke to my conscience, and that
is why I now speak of Jesus Christ. The light of God's
Word, His holy law, lit up the hidden corners of my heart
and made me discover in myself depths of wickedness
which I had never before seen. It created in me a great
desire to be freed from sin which in so many diverse forms
so strongly held me. I discovered in the holy Scriptures
that the Lord desires to enter into a new covenant with us,
promises no more to remember our sins and transgres
sions, and at the same time to write His law into our hearts
through the Holy Ghost.

Grasping this, I was filled with longing to obtain this
forgiveness which I needed so badly, and wished to
receive it from God Himself and to experience personally
the deliverance from the power of sin. All this was given
me freely by God through the person of Jesus Christ, who
had died for my sins and was risen for my justification.
I accepted Jesus Christ as my Saviour, in Him I have the
forgiveness of my sins and redemption through His blood.
The immutable Word of the God of truth is the guarantee
which gives me the assurance that my trust will not be
confounded. I know that in the person of Jesus Christ
God has accepted me as His child. Now my relationship
with Him is truly that of a child to its father. I am free to
approach Him at any hour and at any place. He never
leaves me and answers all my prayers. Jesus abides in my
heart through the Holy Ghost and often makes me con-
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scious of His approval and His power. The Saviour I have
is the living, ever-present Saviour, and of Him do I speak.

This is the 'false teaching' of which I have been accused.
I leave it for you to pronounce judgment.

v. PASCHKOFF.

EXILE

These two faithful men of God did not give up working for
the Lord even in exile. They went on proclaiming the same
Gospel of God's love, though in foreign countries and foreign
tongues. Colonel Paschkoff worked mainly in Paris in con
juction with the MacCall Mission and preached the Word of
God all over the country. At times he travelled about in a van
with an Englishman. For this purpose he bought two horses
and for weeks they would drive about the highways of France,
preaching Christ and distributing tracts and Gospels in villages
and farm. French country people used to gather round them,
wondering what these quaint foreigners would have to tell
them. So they listened and heard the good news of salvation.
Colonel Paschkoff often visited England, and Germany too.
where he worked with the most renowned revival preachers of
those days. Numerous letters from 'pillars' of the living
church of Christ of that time prove how much this man of
God, who had passed through the fire of tribulation, was
appreciated by them. Among his papers could be found letters
from men like Hudson Taylor, General William Booth, Mr.
SaiJIens, the well·known French preacher. and many others, all
expressing either thanks for the blessing his witness had
brought or inviting him to help them in some mission or other.

Only once was he allowed to return to Russia and this
because of the illness of his son, and for six weeks only. I am
not sure of the year when this occurred, but I must have been
12 years old by then. I well remember how one evening. when
we were in a meeting at our house, the door opened and I saw
the figure of a tall gentleman with a grey beard framed in it.
There was something about him that made one think of an
apostle. Without a word being said the whole assembly rose
to its feet. It was a great moment. I do not remember what
he said, I only know that his prayer impressed me greatly, and
the following words have remained for ever in my memory:
'Lord, show them what great things Thou canst do in Russia
through a handful of men and women who are fully surren
dered to Thee'.

Many years later, in 1900, I had the privilege of meeting him
again in Rome when one of my brothers and we three sisters
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were having a wonderful time in Italy and Greece. There
I could observe the rare kindness and humility of this man of
God. On our first day in Rome, which happened to be a
Sunday, we said that instead of going sightseeing we would
spend the day with this dear uncle of ours, and so we did. In
the morning we went to a small chapel where an English
missionary preached in Italian. Straight from there we accom
panied him and Miss Nathalie Kruhse (one of the seven sisters
I mentioned before), his faithful helper, to a distant and
slummy street of Rome. There we entered a kind of dining
room where a considerable number of shabbily dressed Italian
boys and girls sat round a table in expectation of good things
to come. Cheered by the children, Colonel Paschkoff said
grace in Italian, and then he and Miss Kruhse took to carrying
round the soup and other food to those jolly black-eyed little
Italians. This was his personal treat and he did this every
Sunday. All stray Russians who happened to be lonely or in
need, whether in Rome or in Paris, knew of his willingness to
help, and, oh! the letters he got from Russia begging for
money! He certainly found it more difficult to refuse than
to give.

When in 1902 news of his death reached us, with the
information that he would be buried in Rome, we went to the _
funeral and sang in Russian that wonderful hymn:

Who, who are those upon the shining shore,
Sin, pain, and death, and sorrow all are o'er;
Happy now and evermore,
'Washed in the blood of the Lamb'?

These, these are they who, in the conflict dire,
Boldly have stood amid the hottest fire;
Jesus now says: 'Come up higher',
'Washed in the blood of the Lamb'.

Sweeping through the gates of the New Jerusalem,
Washed in the blood of the Lamb.

Whenever our dear aunt Gagarin went abroad, she had
never omitted visiting this dear brother in Christ 'persecuted
for righteousness' sake'. Now she could not think of leaving
him without a sign of love and gratitude from the believers in
Russia. And so she suggested that we, her three nieces, should
go immediately to his funeral in Rome, as representatives of
his homeland. This came as a wonderful present to us three.
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] am ever so grateful to have been able to join the little group
gathered on that memorable day. There we stood under a
gigantic cypress tree, and laid a wreath of fir branches from
the woods of Russia which we had brought with us, on the
tomb, as a farewell greeting from his home.

Except for Colonel Paschkoff's family, and us three, there
were the Russian Ambassador to Italy, and the Minister repre
senting Russia at the Vatican with his wife and two or three
friends. The Protestant chaplin spoke on Matthew 5 : 10:
'Blessed are they which are persecuted for righteousness'
sake: for theirs is the kingdom of heaven'.

More than thirty years later I had the privilege of visiting
dear old Count Korff in Switzerland, then ninety-four years
old, just a few weeks prior to his death. It so happened that
I was able to be present at his funeral, which took place in
Basle. There, too, I was to bring a farewell from Russian
believers, not from Russia this time-the iron curtain made
this impossible, nor was there a wreath from Russia of fir
branches, but a palm sheaf sent from a group of Russian
Evangelicals in Lausanne, a city which this dear saint had
often visited.

It was my privilege to lay it on his grave as an expression of
their gratitude and love. On this occasion I reminded the
mourners of the words we had so often heard the Count repeat:
'On jyv', which means 'He lives'. The words 'Christ is my life'
might well have been inscribed over his grave. His life, his
whole being and and his witness all clearly went to prove that
Christ was indeed his life.

He, too, continued to witness for his beloved Redeemer to
the very end of his long life, most of the time in Germany,
where he worked with the great evangelicals of the day. They
were General von Viebahn, Count "Piickler, Friiulein von
Bliicher, the widow of General Waldersee who was American
by birth, and many others. His simple child-like faith and his
sincere love of the Saviour made him beloved by everybody.
His love for human souls seemed never to cease.

Count Korff spent his last years in Switzerland, nor was he
idle here either. I once happened to see him off on a railway
journey, when he was leaving Geneva on his way home to
Vevey. Having seen him into the station, my friend and myself
had left the train when the thought came to us that we ought to
have watched whether he had found a good seat, so we
returned. Half in jest, I said to my friend, 'You'll see, our dear
Count will surely have found "a soul" whom he had felt
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called to evangelise!' And sure enough, it was so. When we
came up to the window of his carriage we saw, in profile, two
gentlemen in earnest conversation. One was our dear old
Count Korff with a booklet in his hand, eagerly proving some
thing to the attentive listener opposite him. Such was our
'dyadya Modya', which means 'Uncle Modest' as we all called
him. His Christian name was Modest, and modest he truly
was, and 'Modya' was his pet name.

His wife, Countess Korff, although much younger than her
husband, died before him. After her death he lived with his
only daughter in Basle. A few years before his death he had
a bad fall and was lame ever after and in need of some
nursing. Therefore he lived in a 'Pension', where he was very
well looked after. One evening as he was sitting at his writing
table and working on some tract he was preparing for print,
the nurse came in to remind him that it was high time for him
to go to bed. 'Oh, is it?' said he. 'But I have not yet finished
and there is still so much work to be done for the Lord!' That
night he suddenly felt ill and he was called home within
twenty-four hours.

MY PARENTS

Although the two main workers who might well be called
the leaders and teachers of the Evangelical Movement had
been taken from them, God did not forsake His small flock.
Colonel Paschkoff had been chosen, and we may well say
chosen of God, to be the elder of the church, and now there
was no one to replace him. Yet notwithstanding many
obstacles and threats, the light of the Gospel spread abroad as
before. There came a moment when my mother, too, was
threatened. I have not yet mentioned that my father died in
1881, only a few months after the assassination of the Emperor
Alexander n. The great shock of this terrible death of the
monarch whom my father not only held in high esteem, but
loved, may have caused the illness which carried him away so
early. I was then only six months old.

Feeling his end near, my father made all necessary arrange
ments to make things easy for my mother. He also expressed
the desire that Miss Nathaly Klassovsky, the young governess
of my two brothers, should remain with my mother always.
'She will be a good help to you,' he said, and these words of
his were prophetic. Miss Klassovsky was indeed a faithful
help and friend to our mother until her death. Mother never
used to introduce her to strangers without saying, 'Miss
Klassovsky, my right hand'.
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My mother never wearied of telling us how father's faith
grew stronger, and his inner life brighter, on his bed of sick
ness. She used to say that in the first years of her spiritual life
she was the leader in matters of faith. Now my father had not
only caught up with her, but had out-distanced her, and, stand
ing by his deathbed, she watched how he was first to enter the
open gates of heaven. It was a great moment, never to be
forgotten.

Thus my mother was left alone with us five children. The
Lord was her strength and her shelter, and she experienced the
reality of His presence in the most difficult moments of her life.
One day it was announced to her that the Adjutant-General
of His Majesty's General A.D.c. had come with a special
message from the Emperor. This message was to the effect
that it was the Emperor's desire that my mother should cease
having evangelical gatherings in her house. They were to be
stopped. However, my mother, outspoken and undaunted as
she was, and so very eager to lead souls to Christ, began
talking to this General, whom she had known in former days,
about the salvation of his soul and offered him a New Testa
ment. Only after this did she take up the question of the
message he had brought. Instead of doing what was expected
of her she bade him ask his majesty whom she ought to
obey first, God or the Emperor. Strange to say, this question
was never answered. Much later we were told that the
Emperor had said, 'She is a widow, leave her alone'.

The intention seems to have been that both our mother and
Madame Tchertkoff were to be exiled, but Alexander Ill,
although not approving of the Evangelicals, was a God-fearing
man, and did not want to harm widows. Thus it happened that
in our house meetings went on as before. Once more God
showed His strength in human weakness. Two unprotected
widows were safe under His mighty protection. 'My strength
is made perfect in weakness,' or, as Paul goes on to say, 'When
I am weak, then am I strong' (2 Corinthians 12 : 9).

(To be continuecl)

Ministers are seldom honoured with success unless they are
continually aiming at the conversion of sinners.-JOHN OwEN.
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Doctrinal Definitions
PAUL TUCKER

JUSTIFICATION BY FAITH. 11

I. THE SOURCE OF OUR JUSTIFICATION

I. What causes God to justify the sinner? After all the
sinner is unworthy, and has nothing within him that can com
mend him to God's favour. \\t1hy then should God trouble to
justify the sinner? The grand answer is found in Romans
3 : 24. Justification has its spring in the grace of God. So the
justification of the sinner is absolutely unmerited and spon
taneous. Notice the adverb that Paul uses here, 'freely'. The
word means: 'Without cause or reason in the sinner'. It is
translated in John 15: 25, 'without a cause'. There was no
reason in the world at all why anyone should be opposed to
the Lord Jesus Christ. There was nothing in the Lord Jesu
Christ that merited the condemnation or hostility of men.
They hated Him 'without a reason', they hated Him 'freely'.
As God looked down from Heaven He saw no cause or reason
why any man should be saved at all, because there is nothing
in man that can be offered back to God which God will accept.
So if God is to justify him, He is going to do it freely and
spontaneously.

That is why Paul was so strong in writing to the Galatians
about justification. Certain Jewish teachers were teaching that
justification is not by grace entirely. but also by works. Now
Paul wrote to rebuff that heresy and I sometimes think tbat the
greatest argument against the Seventh Day Adventist is found
here in the letter to the Galatians. Meticulous observance of
the Sabbath-that is bondage and that is the kind of thing that
came into the church in Galatia, and Paul rebukes it all, in
4 : 5. This verse is greatly misunderstood; it has nothing to do
with losing your salvation. To fall from grace in this verse
means to fall from the position of grace, to fall from the con
ception of grace. from the Gospel manifestation of grace. We
are justified freely by the grace of God, not by anything we
can do or anything we cannot do. The moment we try to add
something of human merit to the grace of God. we nullify and
negative the grace of God.
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H. THE BASIS OR GROUND OF OUR JUSTIFICATION

In the thirty-nine Articles of the Anglican Prayer Book.
Article 11 is a fine statement concerning justification. ' ... We
are accounted righteous before God only for the merit of our
Lord and Saviour Jesus Christ by faith and not for our own
works or deservings'. Take this word 'merit'. What does it
mean? It means His Person and His atoning work by means
of which we are reconciled to God. Now this is everywhere
taught in the New Testament. See Romans 3 : 24. Redemp
tion means deliverance and recovery at a tremendous price. so
that justification is 'through the redemption that is in Christ
Jesus'. See also Romans 4 : 25-5 : 1. In chapter 3 : 24 it is
the redemption which is in Christ Jesus. In chapter 4 : 24-25
it is the Saviour who was delivered up on account of our
offences and raised again on account of our justification. We
are right at the heart of the Gospel, we are right at the cross
once more. See Romans 5 : 9.

In 2 Corinthians 5 : 21 we have the essence of the Gospel
in a verse. The Revised Version puts it more clearly here:
'Him who knew no sin, He made to be sin on our behalf that
we might become the righteousness of God in Him'. It is at
this point that we come to the most important thing about
justification. The people God declares righteous are sinners.
See Romans 4 : 5. Now if a jury find a man guilty, the judge
has no option but to pass sentence. It is incredible that a judge
should acquit a man and declare him righteous or justified
after the foreman has announced a verdict 'guilty'. Now here
is the problem. Everyone of us has been found guilty. 'Every
mouth shall be stopped and the whole world become guilty
before God.' Woe know it when we are honest with ourselves.
and more than that the devil knows it as well. How can a
righteous and holy God acquit and justify a guilty person
without compromising His own holiness? The whole message
of justification is that it has a righteous basis. It has a just
ground of operation, because God has credited the sinner's
guilt to the Lord Jesus Christ and the Lord Jesus Christ has
paid the penalty of the sinner's guilt. He has suffered the
condemnation on our behalf. And His perfect righteousness
has been reckoned to our account, so that at Calvary for the
repentant and believing soul there is a blessed exchange. Our
sin is imputed to Christ, our great Representative and Substi
tute, an.d His spotless righteousness is imputed to us who
believe.

This doctrine of imputed sin and imputed righteousness is
at the very centre of justification by faith. The Apostle Paul
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was anxious to prove the justice of God in this act of justify
ing the ungodly, and notice how he puts it in Romans 3 : 25-26.
All the sins committed by the saints in the Old Testament era
are included. Some might have said that God is unrighteous
and is overlooking the sins of these people. Not so, the cross
has for ever been in the mind of God and when the sacrifices
of the Old Testament were offered, they could never take away
sin but they did cover the sins of the old covenant, because
God's eye was looking forward toward the one sufficient and
final Sacrifice for the sins of the world that would be made at
Calvary. God having provided in the Lord Jesus a substitute
for our sins and a legal representative who has taken the
penalty of the law on our behalf, and having punished sin in
our surety, substitute and representative, can forgive the
sinner, because sin has been punished. He can forgive the
sinner on a righteous basis. The One who justifies us is also
just. There is no compromising of His holiness.

Some critics of justification say it was immoral for God to
lay the sins of mankind upon an innocent victim like His Son.
The answer is bigger than I am able to give in a few sentences.
First and foremost, the Lord Jesus was a willing representative.
We must not set one person of the Trinity over against another,
as if God were punishing His Son and were not in some way
mystically identified with the sacrifice. The teaching of the
Apostle Paul is that 'God was in Christ reconciling the world
unto Himself'. God has provided the propitiation and God's
great love was seen in the fact that He was prepared to give
His Son to be a ransom for many. The morality of the act is
seen in the fact that the Lord Jesus was not constrained to do
it, but did it gladly and freely, 'Lo, I come in the volume of
the book it is written of me, I delight to do thy will, 0 my
God, yea. thy law is within my heart.'_

How could the Lord Jesus Christ be the ground of our
justification? There was only one way. Man had broken the
law, and by breaking the law he came under condemnation
and under a penalty. The only way in which the Lord Jesus
Christ could justify the sinner was that He Himself should
come under the law. The law had no claim upon the Son of
God, who is Himself the law-giver, except that He should see
that it was enforced. But then, in His incarnation, He who
gave that law came in human form and 'was made under the
law'. He deliberately came as the God-Man and assumed our
humanity which was joined to Deity. Perhaps that is the
meaning of the verse, 'He was made a little lower than the
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angels', because the angels do not come under the law of
Moses but are above it and beyond it. But the Lord Jesus
Christ comes down under this law that we have broken, and
perfectly fulfils it. 'He was obedient unto death.' That does
not mean that He obeyed death. Our Lord never obeyed death.
He conquered it. What it means is that He was obedient unto
the Father's will even though it involved death.

So there are two things. First of all there was our Lord's
obedience to the precept of the law. He wrought out a
righteousness that God could credit to our account. Secondly,
He went to the cross and suffered the penalty of the law. He
who kept it, now assumed the penalty of the law that we have
broken. See Romans 5 : 19. I have sometimes heard evan
gelists say: 'The life of Jesus was incidental and the only
thing that really mattered was His death'. That is not true.
That is a misconception altogether of the cross. The life of
Jesus was vital. Not only that we should have His teaching
and miracles, but that He should come under the law and keep
that law that every other man had broken. His vicarious life
adds quality and validity to His vicarious death. If our Lord
had broken the law at one point He Himself would have been
a sinner and would immediately have come under condemna
tion. How then could He have been the sinner's substitute?
He was made sin for us that we might be made the righteous
ness of God in Him. So we are accounted righteous only
for the merit of our Lord and Saviour Jesus Christ.

JII. THE WAY OF JUSTIFICATION

What must the sinner do to be justified? We are justified
by faith, by exercising trust and reliance upon the person and
work of the Lord Jesus Christ. See Romans 3 : 26. God is
going to justify the one who renounces reliance upon himself
and rests only and entirely upon the merit of the Lord Jesus.
Romans 4: 5,5 : I, Acts 13 : 38-39. Faith links us to God. It
is the divinely appointed means by which God's justification
reaches us. Some people are resting upon their own righteous
ness for salvation, some upon ceremony, some upon their
character, but those things do not link a man to God. Therefore
they cannot save and justify him. It is faith alone that links
a man to God. Faith is not self-effort, faith itself is a gift from
God. We are not justified by means of our faith, but by the
Lord Jesus who is the object of our faith, otherwise we are
just substituting faith for works, and that would simply be
another kind of works.

continued on page 144
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WALKING WITH GOD
A beggar may be in the presence of a prince, but he cannot

be said to walk with him, for that noteth a social communion;
a servant may be in company with his master, but he waits
upon him, doth not walk with him. But now God hath taken
all His saints into the honour of His friends; He is our
covenant; we do not walk with Him as with a stranger, at a
distance, and with wary reservation, as with another man's
God, but with our friend-with our God, with our confederate
in Christ, one that is in covenant with us. There is abundance
of intimate converse and familiarity between God and
believers: 'Truly,' saith the apostle, 'our fellowship is with the
Father, and with His Son Jesus Christ'. How? By walking in
the light: 'If we walk in the light, as He is in the light, then
have we fellowship one with another,' that is, we with God,
and God with us, as two friends and companions walk to
gether. There is the familiarity of discourse. It is not a mute.
silent walk, but such as is full of sweet and interchangeable
discourses, many sweet dialogues between God and us. Some
times God, sometimes we, begin the conference; sometimes
God speaks to the SOUl. and the heart answers God. God
speaks to us by the injection of holy thoughts. by the motions
and actual excitations of His grace; and the soul again speaks
to God by prayer, meditation, and pious addresses: 'When
thou saidst, Seek ye my face; my heart said unto thee, Thy
face. Lord. will I seek'. The heart, moved and inspired by the
Spirit. gives God an answer. Sometimes, again, we begin the
conference; we ask counsel of God in doubtful matters, when
the soul is engaged with many anxious traverses, and knows
not what to do. Now God answers us by the whispers of His
Spirit. . . In all difficulties and uncertain matters they make
God their counsellor; and when the Lord leads them by His
Spirit, and gives them an answer by ca~ting powerful and over
swaying considerations into their minds. .. In the silence of
the night. when we are free from the hurry of distractions.
then God inwardly speaks to us by our own hearts and by our
own consciences, and sometimes we crave His help as well as
His counsel. There is not a day passeth but there is some occa
sion offered to confer with God for Christians that mind their
work and their souls ... Oh what a spirit are they of that pass
whole days and whole weeks and never speak a word to God.
never give God a visit! Can these be said to walk with Him?

Now all our communion and speaking with God does not
lie in prayer only; for look. as wants put us upon prayer, so

continued on page /44
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The Lord is My Shepherd
.. . the Fact elaborated

TERENCE ALDRIDGE
(continued from last month's issue)

David completes his psalm by soliloquising and prognosti
cating-he talks with himself, and he considers the future. In
both these respects he acts as a wise man, and as an essentially
Christian man. In his estimation the past was not something
tbat was now finished, and therefore to be consigned to the
lumber room of history and forgotten. Unlike Nietzsche and
his too-well-known dictum, 'History teaches, that history
teaches nothing', he realised that after all history does teach,
but man is reluctant to learn. And so in soliloquising and
meditating, described so beautifully by John Owen as 'multi
plying thoughts', he ransacks the past for the foundations upon
which to build the future. Likewise, the present was not there
simply to be enjoyed, or endured, in favour of the future, but
a vital and determinant link between that which now lay behind
and that which was lying ahead.

One of the more difficult and elusive aspects of the Christian
life is the state of assurance and re-assurance, which is to single
out the child of God. We are so subject to circumstances, to
personality and temperament, to the fluctuations of physical
and mental well-being, that a sense of assurance may vary
widely from time to time, and situation to situation. How to
achieve level ground, stability and equipoise, presents a real
and continuing challenge to many of the saints. Much is writ
ten on the subject, and not infrequently assurance is presented
in an entirely subjective guise, as though it consisted of an
inner conviction, an inner witness, for which is is difficult to
account, and which it is certainly impossible to predict or pre
dispose for. At other times it is presented in purely objective
terms, as an exercise in intellectual reasoning and deduction
from the premises of doctrine, to be clung to with a kind of
desperate auto-suggestion in the face of a contrary reality of
experience and feeling.

With supreme economy of words David presents us with one
of the classical passages of the Old Testament Scripture dealing
with the doctrine of assurance, both as to what it is and also as
to how it is achieved in experience. He is careful to underscore
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that aspect which forms the human contribution towards it, to
which the Lord then adds His own mysterious confirmation to
the spirit of man. 'Surely.' We find the same note of utter
conviction, of full persuasion, of a rock-like certainty which
Abraham displayed when he evaluated his own and Sarah's
senile body in the light of the promise and ability of God and
which shaped Paul's estimation of the relative value of the
sufferings of this present time with the glory that is to follow.
Not self-hypnosis contingent upon intellectual suicide, but a
considered value-judgement based upon the careful continuous
assessment of personal life-history. Meditation and soliloquy,
thought multiplied and verbalised-this means that the mind
does not meander in endless ruminations, but aims and arrives
at definitive conclusions. Assurance is neither subjective nor
objective, it is both. Assurance is not confined to either intel
lect or feeling, it embraces both. Assurance is not a matter of
inner conviction, or outward experience, but a combination of
both. God's government extends to the body, the mind, the
soul, the way. From each flows and converges the total fact
of assurance. Deficiency in one produces a defective whole,
and an uncertain assurance becomes the culture medium for
the growth of certain doubt. David teaches here, that only out
of and after this total consideration may we arrive with
rejoicing, and thanksgiving, at the word 'surely'.

It is also important not to overlook the significance that is
given to the present as linking the past with the future. To
draw this out, a very basic question might be asked, such as,
'How do I know that I am a Christian?' May this be based
with certainty upon some happening, or experience, or action
which took place in the past? Not with certainty, for similar
facts can be recounted by others who lay no claim today to
being Christian .Where, therefore, lies certainty? Only if there
is evidence and conviction of being a Christian at this moment
To this the past may point, of this only the present can assure.
And what of the future? The only true guide to tomorrow is
not yesterday, but today: the table, the head anointed, the cup
running over, now.

Unlike so much 20th century devotional literature, which
tends to deal with the Christian life in terms of gross over
simplification and slick commonplaces which mock reality, one
of the blessings of the psalms rests in the fact that the life
portrayed there is so much like the life we have to live here:
complex and confusing, more often painful and sad, a never
ending rising and falling again. How often is David com
pelled to beseech God for a restoration of divine mercies, and
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then exhorts his soul not to forget all His benefits. How often
does he find himself having to cry out of great depths, only to
be able to rejoice: 'I love the Lord, because He hath heard
my voice and my supplication'. Perplexity at the ways of
God's leading alternates with thanksgiving for the places to
which they lead. Here is nothing simple, nothing stereotyped,
no classified formulae, no simple a b c, rather an alpha and
omega, a whole alphabet declaring the real life relationships
between the Lord and His own. David is not so simplistic, nor
so spiritually undiscerning as he prognosticates about the
future as to expect that the table, the oil, the overflowing cup
either will be, or even ought to be, his continued and continual
experience. His eartWy pilgrimage had taught him to distin
guish between the Lord and the blessings of the Lord, between
cause and effect, and therefore his priorities were the Person,
before and above anything of benefit that might accrue to him
through the Person. He had learnt to understand the wisdom
of the Lord in varying the diet spread on the table for his well
being and growth; that not only the privilege of his anointing
was to be enjoyed, but the responsibilities arising therefrom
were necessary to enter fully into the glorious grace wherein
he stood; that a full appreciation of abundance is only possible
against the background of a parched spirit and a deserted soul.

While David rejoiced in the gifts of God which he enjoyed
in the present, his comfort and assurance for the future lay not
in them, but in the nature and character of the giver. The
benefits and benedictions may change, the hand from which
they flow never. 'All things work together for good.' All kinds
of things, good and pleasant things, together with the hard-to
be-borne and the difficult-to-be-understood. It is the 'good'
which matters, not the means of achieving it. Therefore
David's confidence lay in One who said: 'I am the Lord, I
change not', with whom there is ~no variableness neither
shadow of turning'.

Goodness and mercy. The one describes the attributes of
God in relationship to His people, the other describes the
attribute of God most needed by His people in their relation
ship to Him. The goodness of God is the supreme glory of all
His perfections, while His mercy proclaims the supreme shame
of man's guilt. It is upon these that David counts, and of these
that David is assured as he scans the unknown. Goodness
crowns each of God's perfections. Because of it omnipotence
does not become tyranny, nor love sentimentality, nor yet does
grace (the New Testament equivalent of mercy) degenerate
into mere indulgence. Not only does goodness glorify the
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perfections by preserving them, but it glorifies them by dis
playing them. In Psalm 106 we read that God, beholding His
work of creation, pronounced it to be 'very good'. The works,
the will, the commands, the gifts of God all alike are good,
both in their conception within the person of God, and in their
display to the creation of God. This cannot change, for He is
ever the same. His attitude and motivation towards the saints
is constant. They are as the apple of His eye. He is their sun
and shield, no good thing will He withhold from them. There
fore David may boldly say of the unknown future: this I do
know-surely goodness ... !

But no less mercy. Indeed, mercy and goodness go hand in
hand. The goodness of God has only access to man when
accompanied by mercy. For there can be no goodness in the
presence of sin and shame and guilt, but judgment and wrath
alone. Goodness yearns over the misery of man and is enabled
in its mission of relief by mercy, which deals with the guilt of
man, his pollution in sin, his shortfall of glory, his darkness
and death. There were illusions in David's mind as to the
need of mercy until the day of his death. No other biography
in Scripture so painstakingly illustrates the fact of sin and the
abiding consequences of sin. The 'sword' and the 'evil' pur
sued him even on his deathbed. Had it not been for mercy.
goodness could never have sustained him, for goodness and
mercy represent the eternal covenant sealed and ratified with
divine blood from all eternity. His love is new every morning,
and His compassions never fail, because the Shepherd, the
everlasting Lord, is also the Lamb slain from the foundation
of the world. Surely goodness and mercy ... !

Many an untruth and many a half-truth are disseminated
through the medium of hymns. When Anna Letitia Waring
wrote, 'Green pastures are before me, which yet I have not
seen', she may have been influenced by David's words, but not
by his sentiments. There can be no 'surely' about that. No
man knows what a day may bring forth. Nineteenth century
optimism is ever confounded by twentieth century reality.
Green pastures? A table spread? My cup running over? Who
knows, who can tell. David would not even go so far as to say
that goodness and mercy are before me. There was no stage
of the pilgrimage through the valley upon which he would
presume, 'Bright skies will soon be o'er me, where the dark
clouds have been'--can we then presume to be excused from
battle, or exempted from the vicissitudes of life, or the
oppressiveness of the shadow of death? Of two things only
had he complete assurance: the fact of his Absolute, the
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Lord, and of the relationship between them. Therefore, what
ever each new turn and twist of the valley revealed, however
difficult the track became, whichever new weakness in his
nature he would next fall victim to, wherever he would find
himself, there with utter certainty he can claim that goodness
and mercy will follow him. In the acclaim of the crowds, no
less than under the curses of Shimei, at the birth of Solomon,
as much as at the death of Absalom, goodness and mercy are
evidences of unbroken communion all the days of his life.
The manna in the wilderness was new every morning, so is the
love of God. And David prognosticated on the grounds of his
ideology that regardless of the period of life, regardless of his
circumstances, regardless of the state of his heart and soul, not
one single day without any exception would be devoid and
empty either of goodness or of mercy.

At this juncture, perhaps more than at any other point, the
Christian ideology,· this comprehensive universal, early
described as 'the Way', takes its final and most radical depar
ture from its human counterparts. Grounded upon its basis,
David not only gains assurance about the future, but equally
so about eternity. His interest and concern are not circum
scribed by this life. His pilgrimage is not destined to end with
the grave. His Absolute is not a kind of temporal magic wand
that eases the way when the strength of the bearers of burdens
decays, but at the last proves as insubstantial and ephemeral
as those that traverse the valley and then succumb to the
reality of what the shadow faintly indicates.

Indeed the conjunction 'and' is vital in the considerations at
this point. It does not signify mere continuation, of one thing
automatically going on to the next. It signifies both the con
clusion of the preceding statement (the psalm could well have
stopped at 'all the days of my life'), as well as the addition of
a new and further factor. It is sometimes asserted that the
Old Testament has little to say of the eternal state, that its
preoccupation is mainly with this life. While that may be true
of the actual content of its statements, it is not true of the
concepts of the people that make up its pages. On the grounds
of his ideology David has perfect assurance of the survival and
continuance of the personal 'I' beyond the natural life-span.
However, it is not merely a continuing personal existence only.
but immortality on a radically new basis and in a radically new
context.

In the first place there is no further mention of goodness
and mercy, that blessed pilgrim's staff all the days of his life.
Why not? Has God ceased to be good, is His fund of mercy
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exhausted? Not at all-they are no longer needed. Neither
the plaint of man's misery evoking His goodness, nor the plea
of man's guilt crying for His mercy have any place in that new
situation. Together with this new state and experience is a new
concept and experience of his Absolute, the Lord. Through
the valley He had been his shepherd. At times He acted as
David's host, now He is neither for both pilgrimage and want
have ended. He now reverts to His eternal name and disposi
tion: 'I am, that I am', the Lord. There is also a new manner
of life. David described his earthly life as walking, 'yea,
though I walk ... ' This implied unceasing mobility, restless
ness, unsettledness. But now walking is ended. Progress has
reached its goal. So now he is able to 'dwell', he settles, he
comes to rest, permanency has been achieved. So also there
is a change of locality. The valley with its fears, its evil and
the presence of his enemies has been his habitat. Certainly
the gloom and terror were relieved by the comfort of the
presence of the Shepherd, but not by any means removed. But
now all this lies behind, and has disappeared both from view
and experience, to be replaced by 'the house of the Lord'.
Neither green pastures nor still waters, not even the paths of
righteousness have any more relevance. As John in his
Revelation saw that 'the tabernacle of God is with men', so
David knew of the house of the Lord which was destined to be
his dwelling place forever-not life without end, but life
without time.

How clearly David foresaw the incarnation of our Lord,
equating the term Shepherd with our 'great High Priest', is
hard to tell. But of this there is no doubt, namely that his
ideology provided him with a proper evaluation and perspec
tive of the relationship between time and eternity, and of the
final state. Equally clearly he discerned the relationship
between life on earth and destiny, that the former was the
testing and proving ground to determine the latter. But
supremely, the Christian ideology sees in the great Absolute,
the ever blessed God, not merely One who is committed to the
enjoyment of His presence by His saints and His undertaking
for them while on earth, but that finally they shall see Him
and be with Him, and be like Him, for ever and ever. Amen.

God is all to thee: if thou be hungry, He is bread; if thirsty,
He is water; if darkness, He is light; if naked, He is a robe of
immortality.-QuARLES.

'.
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An Outline
of the Gospel

G. E. LANE

A sermon preached in the Evangelical Free
Church. Boundary Road, Leyton.

'Who hath saved us, and called us with an holy calling, 110t
according to our works, but according to his own purpose and
grace, which was given us in Christ Jesus before the world
began, But is now made manifest by the appearing of our
Saviour Jesus Christ, who hath abolished death, and hath
brought life and immortality to light through the gospel'
(2 Timothy 1 : 9-10).

This is one of a number of brief summaries of the essential
points of the Gospel to be found in the New Testament.
Moreover, it is one of the best and most comprehensive of
these. although one of the shortest. It will be noted that Paul
interrupts the theme of his discourse to Timothy to write it.
The whole statement depends on a relative pronoun-'who'
-and there is not a main verb in it. It should also be remem
bered that the person for whose benefit Paul composed it was
himself a Christian minister of some maturity and considerable
authority. Yet Paul thought fit to break into his argument to
outline the Gospel to a man who was thoroughly acquainted
with it. This situation calls for an explanation.

Three main reasons may be advanced to account for Paul's
interpolation of these words into his discussion.

(1) It is in keeping with the apostle's general practice in his
letters of spontaneously bursting into the praising of
God's grace in Christ. See also, for example, 1 Timothy
1 : 15,2: 4-6, 3: 16, Titus 2: 11-14 and 3 : 4-7. It seems
that the mere mention of such a phrase as 'the gospel
of God' or 'the grace of the Lord Jesus Christ' sent Paul
into an ecstasy which he must express even in his letters.
Paul did not merely appreciate the Gospel-he gloried
in it. As the world would say, it 'sent' him.

(2) Paul writes much to Timothy about heresies which he
exhorts the young leader to avoid and denounce. To be
convinced on this point Timothy must have a clear grasp
of what the truth is. He will then be able to see where
tbe truth is being distorted.
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(3) Paul is concerned-and this is the immediate context of
the ejaculation of verses 9-10-to encourage Timothy to
be willing to stand for the Gospel to the point of suffer
ing for it. Timothy appears to have been somewhat
timid by nature and needed frequently stirring up by his
senior. Paul was wise enough to see that exhortation in
itself would not be sufficient-he also needed instruc
tion. If he could see the glory of the Gospel as Paul saw
it, he would be willing to suffer for the Gospel as Paul
suffered for it.

We, like Timothy, may have a knowledge of the Gospel of
Jesus Christ upon which we even pride ourselves. Neverthe
less, there are good reasons why we should pause and consider
it again. For, like Paul, we should learn to glory in the Gospel
-not merely take it for granted, but unceasingly marvel at the
grace displayed therein, so that frequently, in our thoughts,
prayers, conversations and discourses, we spontaneously burst
into 'the praise of the glory of his grace'. We tend to be too
formal. We have all the 'free grace' phraseology-but does it
always reflect genuine grace in our hearts? Are we over
whelmed with the thought of grace whenever it comes before
us?

Further, we live in a day of doctrinal aberrations in the
Church. This in itself is not alarming-it has ever been so and
always will be. What is alarming is that many evangelicals fail
to see much harm in books such as Honest to God and DOWII

to Earth, and even applaud what they deem to be true in
them. We live in a day when those to whom the true Gospel
has been entrusted are so vague as to its precise nature that
they cannot see where it is being distorted. We need frequently
to tread over the old paths so that we are aware when they are
being diverged from.

And, also, we need to learn to be willing to suffer for the
Gospel. We give in too easily to the attacks made upon us.
We hold back from making a stand for truth if the conse
quences are likely to prove painful. And so our position goes
by default. The trouble is that we are not sufficiently con
vinced that our cause is worth suffering for. Let Paul speak
to us as he did to Timothy and inspire us with the glory of the
Gospel of all grace.

There can be no presentation of the Gospel more inspiring
than the method adopted by the apostle here. For his approach
is to set the Gospel before us in the fullness of its three great
dispensations. One of the causes of our barrenness is the
narrow view we have of the Gospel-we fail to see the way it
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pans the ages from beginning to end. Paul's statement here
paints the Gospel in the full glory of all its colours. For Paul
speaks of the Eternal Design of the Gospel when he describes
it as 'according to his own purpose and grace which was given
us in Christ Jesus before the world began'. He dates its origin
back to the counsels of the Godhead before creation. But he
does not leave it there. He tells, too, of the Historical Accom
plishment of this Eternal Design in the earthly life of the Son
of God (verse 10). That which was conceived of in eternity
was made actual in time. But he does not end there. The
Gospel is not only objective, it is also a subjective work. At
the beginning of his statement Paul writes of its Individual
Application-'who hath saved us and called us'. This is the
grand sweep of the Gospel as seen by Paul. It spans eternity,
enters history and yet can be received into the soul of a man.
We need Paul's balance of the Gospel if we are to glory in it,
to stand and to suffer for it.

Let us then study Paul's Gospel from these angles-but in
the order he himself gives it, rather than the order indicated
above.

1. THE INDIVIDUAL EXPERIENCE OF THE GOSPEL

This in its fullness is many-sided, but Paul thins it down to
two aspects, which he undoubtedly does because they are the
most vital-namely, the saving purpose of the Gospel and the
holy calling resulting. The first describes the Gospel's imme
diate effect, the second its more long-term result.

(a) The immediate effect of the Gospel-to save.
'Who hath saved us.' This is first and fundamental because

it exactly meets the need of man as it finds him. The Bible
picture of man is of one lost and ruined. He has an inborn
depraved nature; a record of transgressions against God's holy
laws freely committed; is in a state of guilt before God; a slave
to sinful lusts; liable at any time to be punished by God;
alienated from God's company; under His wrath; in fear of
death; and facing a final destiny of everlasting torment.

The Gospel is called 'gospel' ('good news') precisely because
it comes to meet this condition-or to save. Rather, the person
of whom it speaks does so, for it says 'who hath saved us'
that is, God in O1rist Jesus 'came into the world to save
sinners'. Hence the nature of salvation is that it is the exact
reversal at every point of man's ruined condition. For through
the Author of it, a man receives a new nature; he is a new
creation in Christ; his transgressions are remitted; he is
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reckoned innocent instead of guilty; released from sin's bond
age; the punishment overhanging him is cancelled; he is
restored to communion with God; instead of His wrath he
enjoys God's favour; he loses his fear of death; and is de
livered from the prospect of eternal punishment.

This is what the individual experience of the Gospel means.
A true saving experience is thus something deep and radical.
It is more than being moved at an evangelistic meeting, 'feeling
an urge' to go forward, raise a hand or sign a card. It is not
merely a vague religious feeling. It probably extends over a
period of time. But certainly it cannot be undergone without -..
some consciousness of the various aspects described. ever
theless, the proof of salvation lies not in the experience-Satan
can counterfeit this-it lies in whether the individual who
claims an interest in salvation proceeds to fulfil the further
design of the Gospel, to which we now turn.

(b) The ultimate purpose of the Gospel-holiness.
'And called us with a holy calling.' The Gospel is designed

not simply to save men for their own sakes that they may enjoy
God, but to transform them for God's sake that they may
glorify Him. In fact, we may say, with the Westmin ter
Catechism, that the latter comes first, not in time, but in im
portance-'Man's chief end is to glorify God and to enjoy
Him for ever'. If the saving of men for their own sakes had
been God's prime purpose, He would have saved more people,
nay, everyone. But His main purpose is His own glory. Hence
He allows some to be condemned in their sins for the praise of
His justice and righteousness and the fact that only some and
not all are saved glorifies His grace.

But they then go on to glorify Him in another way-by being
made holy as He is. 'Be not conformed to this world, but be
ye transformed by the renewing of 'your mind.' This trans
formation was God's fore-ordained purpose in electing them
for salvation. 'For whom he did foreknow He also did pre
destinate to be conformed to the image of His Son.' Thus
God's purpose in the Gospel was not to save the whole human
race but to call out of it a people for Himself who would
glorify Him by their holy lives-He 'hath called us with an
holy calling'; we are 'called to be saints' (1 Corinthians 1 : 2).
This holiness is the evidence of a true experience of salvation
-'being made free from sin, and become servants to God, ye
have your fruit unto holiness' (Romans 6 : 22).

This is the normal Biblical meaning of the term 'call' or
'calling' and has nothing to do with what we term 'vocation'.
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Holiness is not a special vocation-whatever a man's earthly
vocation he is obliged to pursue holiness. Indeed, if he does
not, the truth of his saving experience must be called in
question.

Thus far the individual experience of the Gospel.

IT. THE ETERNAL DESIGN OF THE GOSPEL

Paul next goes behind this experience to explain how and
why it comes about. Wlhy is it that some are 'called' and others
left? Why are not all called? or why are not all left in their
sins? To answer this Paul has to go right back to the eternal
counsels of the Godhead.

(a) He first tells us what is not the reason-'not according
to our works'. It is necessary for this to be pointed out, even
to established Christians, for a man can easily think God chose
him because He knew he was going to respond with such deep
repentance and lively faith, and then go on to be so pious and
useful to Him. 'Works' means anything we of ourselves do.
Thus it covers not only those works commended by the
Roman Church, but also morally righteous acts, charitable
deeds, pious exercises, faith, repentance, spiritual resolution,
desire for heaven and so on. Nothing a man may do of him
self can save him. A man has to be saved (passive)-if works
contributed, he would be saving himself.

(b) Next, Paul proceeds to indicate what the reason is: 'but
according to his own purpose and grace which was given us in
Christ Jesus before the world began'. We may distinguish
three strands here.

(i) His purpose-'according to his own purpose'. That is
-a man is saved because God purposed beforehand
that he would be. This is distinguished from anything
in the man himself by the words 'his own'. 'Free-will'
is clearly ruled out here. It is not a man's own will or
purpose that saves him, but God's purpose (cf. John
1 : 13). This also is in line with Paul's general teaching
in Romans 9 that God decided, determined and pur
purposed that certain ones should be saved: 'For the
children being not yet born, neither having done any
good or evil, that the purpose of God according to elec
tion might stand, not of works, but of him that calleth'.
Salvation comes to those for whom God purposes it.

(ii) His grace-'and (according to his own) grace'. Lest any
should say that God purposed to save a man because
He foresaw his faith or righteousness, the apostle adds
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that the purpose is of grace. If God chose a man because
He foresaw he would believe the Gospel, this would still
be 'according to His own purpose' but it would not be
'according to his own grace'. For if anything of works
comes into it, then it ceases to be grace, as Paul makes

clear in Romans 11 : 6. 'And if by grace, then it is no
more of works: otherwise grace is no more grace. But
if it be of works, then it is no more grace: otherwise
work is no more work'. In other words, works and
grace cannot be mixed. If works enter into salvation.
then it is not grace-there is some merit. Those who
teach that a man is elect because of some faith or repent
ance of his own which God foresaw he would
exercise are teaching nothing but salvation by works.
and are thus quite inconsistent with the Gospel as Paul
taught it.

(iii) His everlasting covenant with His Son-'which was
given us in Christ Jesus before the world began'. We
are told that the grace of salvation was given before
man was even in existence-that is, in eternity. And we
are also told that Christ came into the matter at that
time. Thus God was not persuaded to forgive men
because they believe or repent, nor even because Christ
displayed the love of God by dying on the Cross, but
because He had agreed with Christ from eternity that
He would do so. This is the everlasting covenant of
redemption between the Father and Son. It antedates
all the Biblical covenants, which are administration of
the one great covenant. It was in this covenant that God
purposed by grace to call a people to Himself.

Some discard this teaching as harsh. But when objectively
considered, it must be seen, not only to be taught by Scripture,
but to be the only possible Gospel-for two reasons:

(a) because it is the only one consistent with the God of the
Bible, who is both eternal and sovereign. Other versions
of the Gospel arise when men conceive of God after
their own ideas. But the Biblical God, of Old and ew
Testaments, is a sovereign God, utterly free in His
choice and disposition of His creatures, and an eternal
God whose purposes are not altered by anything that
happens in time or is done by man. 'For ever, 0 Lord,
thy word is settled in heaven' (Psalm 119 : 89).

(b) because it is the only Gospel workable for man as the
Bible presents him. If man's salvation depended at all
on him he would soon lose it. But God's purpose is not
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to save men for a time, nor to give an 'opportunity' to
men to be saved-it is to 'bring many sons to glory'.
The only way for this to be guaranteed is for Him to do
it all-by His purpose, grace, and eternal covenant.

The question now remaining is how what was ordained in
eternity became effective in time?

Ill. THE HISTORICAL ACCOMPLISHMENT OF THE GOSPEL

It was designed in eternity, but not accomplished then. It
is applied to the individual, but was purchased long before. The
design was accomplished in the history of Jesus Christ. The
eternal council was the parliament which legislated salvation,
the coming to earth of the Son was the civil service which
executed it. God appointel the sons, Christ brought them
home. He did this. according to the apostle, in three ways.

(a) By His appearance: 'but is now made manifest by the
appearing of our Saviour Jesus Christ'. This 'appearang' is
His incarnation. To carry out the work of saving man, He had
to become man, to appear in the flesh, to be visible and
tangible, to tabernacle in the world. This appearing was quite
different from His frequent theophanic appearances in Old
Testament times.

(b) By His death: 'who hath abolished death'. The word
'abolished' means 'rendered ineffective'-that is, Christ did
not destroy the existence of death, but removed the sting from
it, so that it ceased to be a fearful prospect and became a
glorious hope, so that Paul could say 'To die is gain'. This
work Christ did, not by His incarnation, but by His death, for
it was substitutionary. He died the death of His elect, so that
death for them would no longer be the wages of sin.

(c) By His resurrection: 'and hath brought life and immor
tality to light through the Gospel'. 'Brought to light' means
'displayed as now achieved'. When He rose, Christ showed
that, by virtue of His death and resurrection, life-new life,
spiritual life-would be given to those for whom He died.
This life was destined not to end, for it was 'immortality',
which means 'incorruptibility'. Those who possess life in
Christ would never perish, because their life is in Him who
ever lives for them at God's right hand.

Thus was the salvation, designed by God before time,
accomplished and purchased, so that the Holy Spirit whom
Christ sent in His place might apply it to the experience of
those for whom the Father intended it. We thus see how the
threefold dispensations of salvation correspond to the threefold
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nature of the Godhead-the Father in eternity designed the
scheme and elected the beneficiaries of it; the Son in history
executed the plan and redeemed those elected; the Spirit
throughout the Gospel era applies the accomplished work and
renews individual sinners.

This is not only the Gospel according to Paul, it is the
Gospel of God. Moreover, it is the Gospel which answers the
two most leading questions a man can put.

1. How does he know whether he is saved? The answer is
not-if he believes. Many believe they believe but both beliefs
are delusions. The signs are:

(a) whether he has experienced this deep and radical change
in himself and his relation to God;

(b) whether he has from the time of that experience pro
ceeded to a life of greater holiness;

(c) whether he is able to suffer for the Gospel. This is the
acid test-the devil may imitate an experience, carnal
men may copy holy ones, but only the grace of God
can keep a man faithful to God when it ceases to be in
his interest to do so and becomes positively painful.

2. What does he do if he judges he is not saved? First
what he does not do is to say that, since it all depends on God's
purpose and grace, he need do nothing. For he does not know
whether his name is enrolled in heaven until he takes steps to
discover it. How does he know whether he is in the Lord's
grace or not unless he seeks to find out? Moreover, God has
purposed the means as well as the end. We cannot govern the
end but we can use the means that lead to it-prayer, and the
reading and hearing of God's word. Those who do not use
the means have no hope of reaching the end. Those who do,
at least have the possibility that they will be led by them to
enjoy salvation.

So, secondly, what he does do-he applies to the three per
sons of the Godhead to fulfil their distinctive roles for him.
He cannot command them to, but he can ask, coming as a
humble supplicant. So he comes to the Father, as one lost to
Him, guilty before Him, unholy and liable to His punishment,
needing to be saved and desiring a life of holiness. He seeks
that he might be in the grace of God. Then he comes to the
Son and asks whether he may be given an interest in what He
did by His life, death and resurrection. He does not come with
the presumption that says, 'Christ died for all men and there
fore for me', but with the plea that unless Christ did die for

continued on page 144
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'... I dare not suppose that all who read these pages will
be praying people. If you are a prayerless person, suffer me
to speak to you this day on God's behalf.

'Prayerless friend, I can only warn you; but I do warn you
most solemnly. I warn you that you are in a position of fearful
danger. If you die in your present state you are a lost soul.
You will only rise again to be eternally miserable. I warn you
that of all professing Christians you are the most utterly
without excuse. There is not a single good reason that you
can show for living without prayer.

'It is useless to say you know not how to prayer. Prayer
is the simplest act in all religion. It is simply speaking to God.
It needs neither learning, nor wisdom, nor book-knowledge to
begin it. It needs nothing but heart and will. The weakest
infant can cry when he is hungry. The poorest beggar can hold
out his hand for an alms, and does not wait to find fine words.
The most ignorant man will find something to say to God, if
he has only a mind.

'It is useless to say you have not time. There is plenty of
time, if men will only employ it. Time may be short, but time
is always long enough for prayer. Daniel had all the affairs of
a kingdom on his hands, and yet he prayed three times a
day ... When time is really wanted, time can always be found.

'It is useless to say you cannot pray till you have faith and a
new heart, and that you mus sit still and wait for them. This is
to add sin to sin. It is bad enough to be unconverted and
going to hell. It is even worse to say "I know it, but I will not
cry for mercy". This is the kind of argument for which there
is no warrant in Scripture. "Call ye upon the Lord," said
Isaiah, "while He is near." If you want faith and a new heart,
go and cry to the Lord for them.

'Oh, prayerless man, who and what are you that will not ask
anything of God? Have you made a covenant with death and
hell? Are you at peace with the worm and the fire? Have you
no sins to be pardoned? Have you no fear of eternal torment?
Have you no desire after Heaven? Oh, that you would awake
from your present folly! Oh, that you would consider your
latter end! Oh, that you would arise and call upon God!
Alas, there is a day coming when men shall pray loudly,
"Lord, Lord, open to us", but all too late; when many shall
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cry to the rocks to fall on them, and the hills to cover them,
who would never cry to God. In all affection I warn you.
Beware lest this be the end of your soul.' J. C. RYLE.

DOCTRINAL DEFINITIONS
continued from page 127

IV. THE EVIDENCES OF JUSTIFICATION

I qnote now Dr. C. D. Cole: 'We are saved by faith alone,
but not by faith that is alone'. That is the essence of the
argument of James. He is concerned about our justification
before man. See James 2: 18-20. What is the evidence that
I am justified by faith? The evidence is seen in my behaviour
and in my conduct. I am justified by faith Godward, I am
justified by work manward. The Apostle Paul is concerned
about the justification of sinners, the Apostle James is con
cerned about the justification of saints.

WALKING WITH GOD
continued from page 128

blessings upon praises. The vapours and showers do maintain
a mutual commerce between the earth and the air; the earth
sends up vapours, and the air sends down showers; so it is
here-blessings and praises maintain a mutual communion
between God and us; God sends down showers of blessings,
and we send up the vapour of praise, so that the soul lives in
a holy sweet way of communion with Him.

-THOMAS MANfON.

THE LORD IS MY SHEPHERD ...
continued from page 142

him he is lost-he can do nothing for himself. And he comes
to the Holy Spirit, seeking that He will apply the work of
Christ to his soul and draw him into the grace of God, that He
will reveal Christ to him as his Saviour and enable him to
come with living faith and true repentance.

Thus he comes hopelessly as regards what he can do, but
hopefully as regards what the promises of the Gospel say.
'This is a faithful saying worthy of all acceptation, that
Christ Jesus came into the world to save sinners.' He comes
with the hope that, since Christ has kept this promise for
others, He will keep it for him.


