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EDITORIAL
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Thirty years ago Calvinism seemed to many to be a spent
force. There were still some who maintained the reformed
faith, but they were few in number, and many would have
thought of a Calvinistic theology as a relic from a past age.

But the sovereign God does not leave His truth to die. The
faithfulness of the remnant has led to a revival of the doctrines
which they held dear, but which they must have felt at times
had almost disappeared from the churches.

In this revival the Banner of Truth has played a notable
part and we continue to review their books as they contend
earnestly for the faith once for all delivered to the saints.
Allied to this has been the emergence of a new generation of
younger preachers nourished by reformed literature, whose
aim is to expound the Scriptures in all their fulness.

But there is a further encouraging feature. It is the spon
taneous awakening in other lands--or in some places a re
awakening--of interest in the doctrines of grace. In different
countries conferences are being held, and reformed studies
fratemals are convened for ministers.

In January I spoke at one such fraternal in Canada and was
thrilled to find the same kind of lively interest as we have seen
on this side of the Atlantic. Having visited three areas of the
D.S.A. and also South Mrica, I have found a similar resur
gence of Calvinistic doctrine. The allegedly 'spent force' is
re-emerging.

But I am only one observer and there are many countries
which I have not visited. But others have been there and so we



50 The Gospel Magazine

hear similar stories from Australia and New Zealand and
Europe. Were my contacts wider I am sure I would know of
other lands being stirred.

But we must not exaggerate the advances made. As yet we
have only seen the first beams of sunshine after a very long
period of murky weather! Great areas of evangelical life still
need to be awakened to the spiritual heritage of which many
of them remain sadly ignorant.

A further factor which emphasises how small our numbers
are on a world-wide scale, is the present ecumenical confusion.
Evangelicals are being swept into the movement, and not sur
prisingly as their doctrinal anchorage has been so weak. What
is needed to combat this slide into ecumenism is not only the
re-emergence of the reformed faith-which we have already
noted-but a great onward movement.

What can the individual Christian do? He can pray for the
triumph of the Word. He can encourage any reformed pastor
whom he knows. He can utilise literature. Do you, for example,
know any missionaries overseas or any national pastors? Why
not send them some of the Banner of Truth books. A set of
Dr. Lloyd-Jones' volumes on Romans; the two volumes of
C. H. Spurgeon's autobiography; John Owen's 'Death of
Death'-these and many others could, under God, be fuel to
light a mighty blaze of truth.

By way of personal postscript-and still dealing with litera
ture-I have recently had published by Carey Publications my
booklet on the ecumenical movement, 'United We Fall'. We
hope that not only will individual Christians buy and read it,
but that they will get it into circles which badly need its
message. Another publication in which I have had a share is
'The Way Forward', which comprises papers read at reformed
conferences both in this country and in South Africa. H.M.C.

United We Fall (price l8p plus 3tp postage) and The Way
Forward (65p plus 3tp postage) may be obtained from Carey
Publications, 5 Fairford Close, Haywards Heath, Sussex.
RHI63EF.

IMPORTANT OTICE
Some folk continue to send their subscriptions to the Editor.

This means that the envelope is forwarded to me from the
office. It then has to be sent back (with additional postage! )
So PLEASE-all subscriptions to the Business Manager at the
office. Letters on other editorial matters are, of course.
welcome and may be sent to me at my home address.



The Gospel Magazine 51

FACING
CRITICISM

H. M. CARSON
A sermon on Acts 11: 1-18 preached in
Hamilton Road Baptist ChurcH, Bangor, Co.
Down, on Sunday morning 28th March, 1971.

We continue our studies in the Acts of the Apostles and we
turn to chapter 11, verses 1 to 18. Peter, replying to criticism,
is saying, 'What was I, that I could withstand God? When
they heard this, they held their peace and they glorified God'.

At first sight this chapter might seem to be largely a repeti
tion of chapter 10, and one might be tempted therefore to skip
this section and to move beyond. But the Holy Spirit does not
make mistakes. The narrative is not simply a piece of repeti
tion; it is an important part of the narrative, and God is adding
fresh truth to what we have already been discovering in
chapter 10. You will recall that I claimed that chapter 10 is
one of the significant chapters in the Acts of the Apostles
because it marks a radical new departure-the opening of the
door of faith to the Gentiles. What had been narrowed to be
virtually a sect within Judaism was to expand to become the
world-wide fellowship of the church of the Lord Jesus Christ.

I am not normally given, as you know, to alliteration, nor
am I given to snappy titles for sermons; but I must confess
I was tempted this morning because one might almost entitle
the first part of chapter 11 'Perils for Progressives' or 'The
Risks of being a Radical'. Here we see Peter running into
trouble, and meeting criticism, simply because he was not
treading in the well-worn paths in which people would like
him to walk, because he was doing something out of the
ordinary. He was in fact doing something quite out of the
ordinary, and the interesting thing is that quite obviously Peter
by temperament is not a radical, he is not fundamentally a
progressive. I would say that Peter is, in many ways, conserva
tive in his ways, judging by his reaction later on in Antioch.
Paul describes in Galatians 2 how Peter very easily slipped
back into a rather timid attitude. So, in a sense, it was out of
his normal pattern when he behaved in the rather radical way
described in Acts chapter 10. And, as he himself said, it was
only because of the very evident revelation which God gave to
him. and the very evident way the Spirit worked, that Peter
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was prepared to move out of his normal groove and do some
thing that was so extraordinary.

Extraordinary activities soon get noised abroad. You don't
have to read very long in chapter 11 to discover that the grape
vine in the early church was as effective as the evangelical
grapevine is today! They heard in Judea that the Gentiles had
received the Word, but they didn't simply hear that the
Gentiles had received the Word, they heard what extraordinary
things the apostle Peter had been doing. You can easily appre
ciate the amount of talk and the wave of discussion. But the
discussion became somewhat sharper when the news got back
to Jerusalem. In Jerusalem there were those who, while they
had turned to the Lord Jesus Christ and been baptised, were
still very Jewish in their thinking, and Peter had offended their
Jewish scruples. So the circumcision party was saying, 'Well, if
these Gentiles are to come in, they must come in on the right
terms; they must become Jews; they must be circumcised, they
must conform to the law of Moses; and then we will accept
them'. This, then, is the party which is criticising Peter, and
they are criticising him for what he has done in going in and
eating with Gentiles and receiving them in that way. So we
look this morning at the reaction of a progressive who is being
criticised, or perhaps we might say-let's look at the reaction
of a fairly timid conservative who has been acting in a rather
radical fashion because of the impact of the Spirit of God
upon him, and see how he reacts under the criticism of his
fellow church members.

What must have made it all the more difficult for Peter was
that those who were criticising what he was doing were those
who ought to have rejoiced in what had happened. Why, this
was tremendous! Here was the church in Jerusalem and
Judea reaching out to Jews, and in so doing it was ful
filling the commission of the Lord. But .it had only begun to
fulfil the commission. When the Lord had given His commis
sion to His disciples as He stood on the Mount of Olives prior
to His ascension, He embraced the whole world. He said, 'You
shall be my witnesses in Jerusalem'-well, they had fulfilled
that command, and they had stood with great boldness and
they had declared the gospel in Jerusalem. 'In Judea'
-well, they were fulfilling that command; scattered abroad
after the death of Stephen, they were declaring the gospel here
and there right through Judea. 'Samaria'-and already
Samaria had been reached with the gospel.

But that was not the whole commission. The ultimate boun
daries were the boundaries of the inhabited world-'unto the
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uttermost parts of the earth'. And surely this had begun to
happen. Here was a Gentile, Cornelius, a representative of
Imperial Rome, a representative of the Roman Empire, and
he has been brought to faith in Christ. There should have been
tremendous joy in Jerusalem. It should have thrilled their
hearts. They were beginning to see it happening. They were
beginning to see the gospel carried out to the Gentile world.
This was a foretaste of yet greater things to come, a foretaste
of the harvest that will be gathered in when men and women
of every nation, tribe and tongue will stand before the Throne
in heaven and say, 'Worthy is the Lamb'. But they did not
react like that. Instead, they react by criticising Peter for the
way in which he had gone about it. His procedures were to
them not quite correct, and so in spite of what had happened,
in spite of the evident working of the Spirit, the folks back in
Jerusalem were rather dubious-indeed, they were more than
dubious, they contended with Peter, they criticised Peter
because of what he had done.

It is always very grievous when Christians are so troubled
about details that they fail to appreciate what God is doing. It
is not simply that they criticise or reject. Sometimes the tragedy
is that they hardly even pay attention to what is happening;
they just go their own comfortable way and they scarcely
notice when God is working. I have quite a few contacts with
our men who are working in the south of Ireland and they
have a tough and uphill task. One of the things I think that
discourages them is that sometimes they have a feeling that a
great many believers from comfortable, well-attended churches
in the North have a real lack of concern for what they are
doing. There is a sporadic flickering interest at times, but
how much real heart concern is there for the work in which
they are engaged? Well, it was even w.orse than that in Jeru
salem. It wasn't simply that these people were largely ignoring
what Peter was doing, and were not unduly concerned with the
work of the gospel; they were actually criticising. It is always
a grievous thing when you are involved in a task and Christians
are criticising the way in which you are doing it and not
really being thrilled with what God is doing.

What made it more difficult was that these people were
criticising Peter on the grounds of Scripture. They were really
making an appeal to the Old Testament; they were making an
appeal to the Book of Leviticus. That is why you will notice
the pattern of the criticism. They did not say-You shouldn't
have preached the gospel to these Gentiles. They were pre
pared to accept that. They did not really criticise him because
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he had baptised Cornelius. What had caused them so much
trouble? It was that he had gone in and eaten with Cornelius
and the others. Why were they so troubled about this? Why
was this such a stumbling block? It was simply that they were
as hidebound by their tradition as Peter had been before God
had awakened him to realise that the gospel is so great that
sometimes it shatters our petty traditions.

What then lay behind their thinking? In fact there was an
element of biblical truth mixed up with a great deal of their
traditional attitudes. In the Book of Leviticus you get the
ceremonial law, with the ritual distinction between clean meats
and unclean. What was the significance of that? Well, it was a
very early stage of revelation. When you are teaching small
children, for example, you use visual aids, you use various
means in order to convey truth to them. So when you go back
to Leviticus, you find as Paul points out in the Epistle to the
Galatians, the people of God had a period of infancy and God
used symbolism and picture language in order to convey truth
to them. They could understand the difference between what
was ceremonially clean and ceremonially unclean, and through
this picture language God was bringing home to them the
difference between sin and truth, between what is evil and
what is good. But the trouble was that they remained taken up
with the picture language. Indeed, very often they were very
strong on that. They knew what was ceremonially clean and
what was ceremonially unclean, but they failed to register the
truth which lay behind the symbolism. They maintained the
ritual but they were prepared to tolerate sin and were very
slow to follow after righteousness.

Now what followed from this distinction between clean and
unclean meats was an attitude to Gentiles. The Gentiles
obviously did not observe these distinctions. So in a Gentile
household you could not be sure that the Gentile would present
you with meat that was ceremoniously clean. The only way to
play safe was not to go into a Gentile house or have a meal
with a Gentile. So there grew up the rigid Jewish attitude
which meant no contact between Jew and Gentile. There was
of course the ordinary business contact in the market place,
but there was no social contact, and above all, no meeting
around the table, no partaking of a common meal. Peter,
however, had been taught a lesson by God that he was not to
call anyone common or unclean. The New Covenant had
come, the gospel was being preached, the old days have given
way to the great new era of the new covenant and therefore
Gentiles were not to be shunned; they were not to be treated
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as common or unclean; they were to be welcomed and reached
with the gospel. Here, then, is Peter facing criticism-You
went in to the Gentiles and you ate with them, flagrantly
breaking the traditions of our fathers. This was the trouble. It
wasn't really Scripture he was violating; he was violating a
tradition which was erected upon Scripture. Peter himself in
the past had been quite prepared to treat that tradition as if it
was the Word of God, but now he had learnt a new lesson. So
he comes under the lash of their critical tongues-Peter you
are breaking the traditions! And this is always a very serious
matter, as Peter was to discover.

Now in what way should one react to this kind of criticism?
Let's look at possible reactions, and in studying these possible
reactions we are not viewing what is purely theoretical, we are
looking at ways in which Christians sometimes do react when
they are criticised along this line. It is possible in the first place
to react in terms of depression and discouragement. There is
nothing more depressing than to endeavour to reach someone
with the gospel and to find that others are in trouble or criti
cising because of some nicety of procedure against which you
have offended. One could have well understood Peter, espe
cially Peter with his temperament, who as you know was at
one point up in the heights and at another point down in the
depths, one could quite understand if Peter had become
thoroughly depressed and discouraged. We need to keep that
in mind when we are tempted to criticise some fellow believer.
because he is doing something that we don't consider to be the
right thing to be doing. We need to be careful lest we dis
courage someone who is earnestly endeavouring to witness to
the Lord Jesus Christ.

Another reaction? Peter might well have become annoyed
and indignant, and again as you know from Peter's tempera
ment, he was quite liable to boil over. After all, it was Peter in
the Garden when the Lord was betrayed who was ready to
reach for his sword and let fly at Malchus. Yes, Peter might
well have boiled over with indignation. After all, he at
least was doing something. What were they doing? They were
sitting and criticising, but he was at least trying to reach others
with the gospel. I always think of D. L. Moody's rather caustic
remark on one occasion when he was under criticism. He said,
'I prefer my way of doing things to your way of not doing
things'. Well, I am not suggesting that at that point Moody was
being indignant, though I detect a certain indignation in his
tones. Sometimes, however, this is a justifiable reply to the
critic. Is the critic involved in the task himself? Well, if he is.
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if he is spending himself in the task of witnessing, then we will
listen to him because he has a right to be heard. But if in fact
he is an inactive Christian, who can see what is wrong in what
other people are doing but is doing precious little himself, well,
then we are inclined to say, 'I prefer my way of doing things
to your way of not doing them'.

There is another possible reaction, and it is one which comes
very naturally to the person who is trying to make progress
and is prepared to break with traditional ways of doing things.
It is very easy to slip into a contemptuous attitude, to refer to
those who cannot see it as a lot of die-hards, 'dyed in the wool'
conservatives who won't budge, but just cling to their tradi
tions. One needs to be very careful at this point. Peter did not
relapse into this scorn, possibly because he remembered that,
not so very long before, he had been precisely like that himself.
He had been such a 'dyed in the wool' traditionalist that he
had even argued with God Himself; and when God had given
Peter the vision, you remember that three times the Lord said,
'Rise, Peter, kill and eat'. God had provided this for him, but
Peter said, 'Not so, Lord'. Peter's traditions were too strong.
He could not possibly think in terms of breaking through
them. Peter, I say, was as traditional as any of them. So cer
tainly it would have been very wrong if He had reacted with
scorn to those who were simply saying what not so long before
he would have said himself. If the Lord has delivered you
from this or that bondage, you always need to be on the watch
lest you look with contempt upon someone who has not been
delivered. After all, what liberty you enjoy, you enjoy by the
grace and the mercy and the enlightening work of God the
Holy Spirit.

How then did Peter react? It is very significant that Luke
here virtually repeats a great section of the previous chapter.
But Luke is always ready to do this sort of thing. You will
remember, for example, in the Book of the Acts he recounts
Paul's conversion three times. Luke would not give heed to the
suggestion that in preaching you should never repeat truths.
Luke had doubtless discovered that often you need to do quite
a bit of repetition before the truth registers. What then is Peter
doing? He is giving an orderly statement of what has hap
pened. In verse 4, 'Peter rehearsed the matter from the begin
ning and he expounded it by order unto them, saying'-he
proceeds to tell exactly what has happened. Peter appreciates
that these critics are troubled and he realises why they are
troubled. They think he is breaking the traditions of the
fathers; they think that he is going against the Scripture and
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they are in great trouble over this matter. Peter doesn't simply
brush it all aside. He does not say that they are ridiculous and
simply ignore their criticism. He patiently takes them back to
what has happened, and carefully and methodically goes right
through the whole thing, and in detail he explains to them all
that happened on that momentous occasion when God met
with him there in Joppa prior to his visit to Caesarea to speak
with Cornelius. What does he do? He refers to his own
experience. He refers to what God did, how he was so slow to
see the issue and yet God showed him that the gospel is the
vital thing, that the souls of men and their spiritual needs are
of such paramount importance that at times one has to stand
rather lightly by human traditions.

So Peter explains all this carefully. But he introduces one
item that is not mentioned in the previous chapter. He intro
duces a mention of what suddenly came home to him as all
this was happening. In verse 16 he recalls-I remembered the
word of the Lord, how that He said, 'John indeed baptised
with water, but ye shall be baptised with the Holy Spirit'.
When it happened, suddenly there flashed into Peter's mind
something that the Lord Himself had said. He had spoken
about this baptism with the Spirit, and, says Peter, I saw it
there before my eyes. How then could I possibly withstand
God? God had made it so plain. In spite of all my traditional
attitudes; in spite of the fact that what I was doing was so
contrary to the all that I had believed and all I accepted; in
spite of all that, because of the word of the Lord, because of the
the clear mandate of God the Holy Spirit, I had to act as I did.
That is why I went in to the Gentiles. That is why I ate with
them. That is why I preached to Cornelius. That is why I so
gladly had him baptised and welcomed into the fellowship of
G(')d's people. It was because God dealt with me, because God
brought home to my heart the Word -of Scripture.

And surely this is the reply. When someone is criticised over
some procedure they have adopted or because of some method
they have employed, they must go back to Scripture. If in fact
the method can be brought under the judgment of Scripture,
then it is a valid criticism, and I believe that the Christian who
is involved in witness ought to be ready to listen to the criti
cism of his fellow believers. Together they should go to the
Scriptures. And if the Word of God brings that method under
judgment and reveals it as a carnal method, a fleshly method,
a method emanating from human wisdom, then one has got to
acknowledge that it is wrong. We must not employ this kind
of method even though it may seem to yield short-term results.
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But if on the other hand we go back to the Word of God, and
if we then discover that the procedure which is under
criticism is perfectly valid from Scriptural tests, if indeed it
shows evidence that the Lord's blessing is upon it, then even
if people are prepared to criticise, we have got to say as Peter
said-Who was I to withstand God? If God made it plain that
this is the way forward, then I have no option, I simply have
to obey.

This is a recurrent theme in the Acts of the Apostles. When
the disciples, in the very early days of their preaching, were
called in front of the Jewish authorities, they were commanded
to stop preaching. They were disturbing the whole city and
turning the place into a tumult with their preaching that this
Jesus whom the Jews had killed had been raised from the
dead, that He was alive, and that He was the only means of
salvation. So they were told to be quiet. What was their reply?
'We must obey God rather than men.' Men may say that we
are wrong. Men may reject our message. Men may try to
suppress our testimony. But because God has given us this
word we must stand firm. It is the same kind of attitude that
came in that great moment in the early days of the Reforma
tion, when Martin Luther stood before the Emperor and
before the German princes. The call came to capitulate, to be
quiet, to cease to preach this disturbing doctrine of justification
by faith. What was his answer? 'My conscience is in bondage
to the Word of God. Here I stand, I can do no other, so help
me God.' This is the Christian attitude, when the enemies of
the gospel would try to suppress the testimony, when the
enemies of the gospel, or even misguided friends, would try
to forbid the witness to be made; we must say, Here I stand;
this is where God has set me, this is the Word that God has
entrusted to me, I must stand for it.

And this applies not just to a preacher, it applies to a church
to which that testimony has been entrusted. We must stand
unflinchingly whatever the world around may say; we must
stand quite clearly for the apostolic testimony. But we must
stand just as firmly when the criticism is not outside the church
but inside the church. Listen to what the apostle Paul had to
say when he was writing to Christians in Corinth: 'But with
me,' he said, 'it is a very small thing that I should be judged
of you or of man's judgment; yea, I judge not mine own self.
for I know nothing by myself, yet am I not hereby justified,
but He that judgeth me is the Lord.' Paul says-You may
criticise me; and here in Corinth, reading between the lines in
the Corinthian epistles you can see that there was no scarcity
of critics in Corinth where Paul was concerned. Tt was through
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Paul that the church in Corinth had come into being, it was
through his preaching that many of these people had been con
verted, and yet they are criticising him. But, he says, it doesn't
really concern me that I am criticised by you. I don't even judge
myself, because I don't know sufficient to stand in judgment
on myself. There is One who stands in judgment upon me and
that is the Lord Himself, and to Him, and Him alone, I am
answerable. This was Peter's position-You are criticising me;
you are saying, 'You went in and ate with Gentiles'; you are
saying, 'You have broken the traditions, you have not acted
in the way we would have liked you to have acted, you have
done things that annoy and offend us'. But Peter says, 'Who
am I, that I could withstand God? Before God I stand. To
God I am answerable. To God, therefore, and to His verdict
I must submit'.

In a sense this is the mandate to any man who is called to
preach the Word of God, to preach the gospel of the Lord
Jesus Christ. For better or for worse, ultimately he is answer
able in his own conscience to the living Lord Himself. He may
at times do things that shock the tradition, that do not conform
to the procedures, that go outside the accepted lines of
working. But ultimately the One who is the Judge is the Lord
of the Church, and the Lord of the preacher, and the preacher
must one day stand before that Lord and give an account.
Peter here is surely saying-The Lord has opened my eyes,
and the Lord has shattered the whole of my traditional atti
tudes. The Lord has shown me that the gospel is so great, and
the depths of men's needs is so great, that I cannot be shackled
by petty fetters manufactured by the traditionalist attitudes of
men. I must declare to men and women the whole counsel of
God. Here I stand, I can do no other, so help me God. May
God grant that the preaching in this church may have that
quality, that the testimony of every _believer in this church
may have that quality, that whatever men may say, however
they may stand in judgment upon us, we will be ready to say,
'Who am I that I should withstand God?' It is God the Spirit
who directs us, God the Spirit who entrusts to us the testimony
of Jesus Christ crucified, risen, alive. To that testimony we
must stand. That Word we must maintain.

TAPE RECORDINGS
Cassettes, price £1, with recordings of sermons by H. M.

Carson are available from Mrs. W. Wallace, 10 Grandmere
Park, Bangor, Co. Down. A series on Romans 8 is available.
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Doctrinal Definitions
PAUL TUCKER

PRAYER IV
1. WRESTLING PRAYER.

There is an aspect of prayer that is more than prevailing
prayer and is taken up with an agony of soul, a real and deep
concern about a person or a situation or a circumstance.
Wrestling in prayer is first suggested in the Old Testament in
Genesis 32 : 24. This outward wrestling between the Angel of
the Covenant and Jacob was a symbol of an inner struggle
and wrestling going on between the soul of Jacob and God.
In the New Testament this thought of wrestling in prayer is
taken up in various places. See Romans 15 : 30. The word
'strive' which is used here is the one from which we get our
word agony. It is a word related to the sporting arena where
every muscle is strained and a man makes an agonising
attempt to win the race or fight. Paul was finding his ministry
at that particular time difficult and he called upon the entire
Church fellowship to wrestle, to agonise in prayer. He men
tions some of the things he wanted them to wrestle about.
(vv. 31, 32). There are occasions then when the Church of God
comes together to agonise and wrestle. Paul here as the mis
sionary in the front line of battle or as the Pastor with the
care of all the Churches upon him is calling this fellowship
to strive together with him in prayer to God for him.

What is true of the Church as a whole is also true on
certain occasions of the individual believer. See Colossians
4 : 12. The word 'labouring' there is the same as 'strive' in
Romans 15 : 30. Though away from Colosse and the believers
there, and in uncongenial circumstances.Epaphras was striv
ing and labouring fervently in prayer for the saints at Colosse.
There are times when prayer is not to be regarded as a pious
reverie that gives us a warm satisfaction inside, but there is
an aspect of prayer which is an agony. Think of our Lord
Jesus Christ in the Garden of Gethsemane. 'And being in an
agony .. .' Epaphras was praying for something deep, for
the constancy of those believers in Calosse. He also prayed
for their character, that they might stand perfect and com
plete. The word 'perfect' here means 'mature'. The word
'complete' means 'to be filled'. 'Ye are complete in Him' means
'ye are filled full in him'. This is praying at a deep level,
where strain, effort and vitality are involved.
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True praying is working, it is labouring fervently. It involves
an exercise of the mind, a use of the will, an engaging of the
affections. It involves the giving of the sum total of the
personality. Now when the New Testament talks about wrest
ling, not against flesh and blood, but against principalities and
powers, it is not using figurative language but speaking of a
real situation. There are spiritual forces opposing the Gospel.
And if the Word of God is to triumph and if the people of
God are to be kept on their feet it is because there are men
and women who give themselves to a ministry of prayer, and
who know how to wrestle and to watch, and to pray.

n. THE SIMPLICITY OF PRAYER.

There are times when we are called upon to agonise. There
are other times when in simple childlike faith we are called
upon to be very simple and very direct in our praying. To be
childlike in prayer is not to be childish. One of the outstanding
examples of this type of praying is Hezekiah the king. See
Isaiah 37. What did Hezekiah do when he got the taunting
and treacherolls letter? Notice the artlessness of it, the sheer
simplicity of it in vv. 14-20. He spread it before the Lord.
There is a simplicity in that kind of praying that brings
glory to God. Part of the ministry of the Holy Spirit is to take
our prayers and reframe them. Then those prayers are pre
sented through the merit of the infinite sacrifice of our Lord
and accepted before God. But God does like the directness
and simplicity of approach.

Ill. ARGUMENTATIVE PRAYER.

Although we may be sinful folk it is well for us la remember
that the processes of prayer are not irrational or illogical. God
likes us to come before Him and bring our reasons for praying
about any particular person or matter. In Isaiah 41 : 21 in
the Revised Standard Version we read 'Set forth your case,
says the Lord, bring forth your proofs'. Remember Job in
prayer. On one occasion he seemed to lose the sense of God,
and he cried out '0 that I knew where I might find Him', see
Job 23 : 3. And he continues' ... that I might come even to
His seat. I would order my cause before Him and fill my
mouth with arguments.' There were men of God who prevailed
simply because they were logical in their praying. See Genesis
32. What are the arguments that Jacob uses in prayer to
God? There are several. The first is from God's command, see
v. 9. Then from God's promises, v. 12. See also Exodus 32.
Notice how Moses used arguments in prayer, v. 11. He argues
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with God along the lines of a covenant relationship. Then he
argues with God along the line of God's honour and glory,
v. 12. (See also Numbers 14: 11-16.)

I feel that we need to use this element of argument more
than we do in our praying. '0 that I knew where I might find
Him' says Job in chapter 9, '0 that there were a daysman
between us' (see v. 33). 'Daysman' means someone who with
onc hand can touch God and with the other hand can touch
man and bring them together. The cry of Job's heart has been
answered for us in the Gospel of the Lord Jesus Christ. There
is one Daysman between God and man, the one Mediator, the
Man Christ Jesus Who with one arm of Deity reaches the
throne of God and with the arm of His humanity through His
incarnation, reaches down to us. Through the Lord Jesus
Christ you and I can take the promises of God and bring
them to Him and remind Him of His own promises. We can
take the great honour of God and remind Him that His glory
and honour are at stake. I believe the Church should be
praying like this in this day, when there is a dearth of con
versions, when there seems to be, relatively speaking, a power
lessness in the Church. We should be reminding God that His
honour is involved in this, that the world outside is saying
the Church is impotent, the Church has no message in a scien
tific age, the Church is losing the ear of the people. We should
be pressing our claim and filling our prayers with arguments.
Thomas Watson says 'God likes to be overcome with the
strength of arguments'.

. IV. PRESCRIBED PRAYER.

We who are of the free churches hold tenaciously to spon
taneous and to free prayer, over against the Anglican Church
with its liturgical worship, but if we are to be faithful to the
Scriptures, and we must be whatever 0llr prejudices may be,
we have to recognise that there are certain set forms of prayer
given to us in God's Word. See Numbers 6 : 23-26. This was a
prescribed prayer. Whenever Aaron dismissed the assembled
congregation at the gate of the Tabernacle he did so in the pre
cribed language of the Lord. In the New Testament we have
what we sometimes describe as The Lord's Prayer. Our Lord
gave that prayer on two distinct occasions. A slight variation
in the prayer occurs on those occasions. First in the Sermon on
the Mount in Matthew 6 He says 'After this manner therefore
pray ye .. .' In that He says after this manner, it suggests
that this is to be a pattern not to be slavishly adhered to but
in the spirit of this prayer we are to approach the throne of
Grace. At the same time it is given there as a guiding prayer.
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Now in Luke Ll we have the other reference which is a
shortened form of the same prayer and is in direct response
to the request of one of His disciples.

The Lord Jesus Olfist in the Sermon on the Mount warns
us against vain repetition but let us remember He is not con
demning repetition. What He condemns is vain repetition.
There is all the difference in the world between a formaL
repetition of a prayer and a spiritual repeating of a prayer.
We have to face this Biblical principle that our Lord Jesus in
the Garden of Gethsemane used the same prayer three times
over. It is possible to pray spontaneously and yet to use the
same phraseology again and again. When the heart is sluggish
and cold and there is not much warmth of devotion in the
soul, it is a great stimulus to prayer not slavishly to adhere to
a set prayer, but to allow the heart to rise within the sentences
with higher and more spontaneous devotion. Begin by medi
tating upon Who God is. Some of the great prayers offered
through the centuries by men who walked with God might
be a guide to help us. Above all saturate your spirit and mind
in the Psa Ims and turn the language into your own and come
to the Father in an intimacy of fellowship that men like David
of old enjoyed. Our experience of God ought to be greater
than that of the Psalmist. We have a progressive and final
revelation in the Scriptures. We have God finally revealed in
the Lord Jesus Christ. We have the completed Word of God.
Let us then saturate ourselves in these great Psalms and bring
them to the throne of Grace in the Name of Jesus and pray
that they may be real in our own experience.

v. WORDLESS PRAYER.

In Psalm 62 : 8 we read 'Pour out your heart before Him'.
Sometimes we cannot find expression_ in words. There are two
occasions when silence in prayer is perhaps the only way of
-approaching God. First, when one is overwhelmed with a
burden that is too deep for human language as was the case
with Hannah, See 1 Samuel 1 : 10, 12. That prayer was like
thunder in the ears of God. And when our burdens are too
deep for expression we can be sure that the Holy Spirit sym
pathises with us with groanings which cannot be uttered. The
other moment of silent prayer is the moment of wonder,
adoration and communion. There are times when like David,
all we can do is go in and sit before the Lord, lost in wonder,
love and praise. To use words would almost be sacrilege. If
you really love a person, that person comes so to understand

(continued on page 76)
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A Plea for the Doctrines of Grace, commonly called
Calvinistic.

HUGH D. BROWN

(continued from January-February issue)

Ill. WHAT ARE THE FRUITS OF CALVINISM?

Firstly, it exalts God. Brethren, I glory in a theology which
makes Jehovah absolute, Alpha and Omega in creation, re
demption, and regeneration. In a day when the deification of
man is likely to end in his damnation, God will never censure
us for making too much of sovereign grace. You married men
have claimed, and we bachelors assert our right to claim.
freedom of choice in the selection of a bride; yet modern
theologians flatly deny that Jesus Christ has any special right
to love the Church, and give Himself for it (Ephesians 5 : 25).
Let us beware lest, in the desire to liberate man's will, we do
so by the enslaving of our God. At al\ hazards, brethren, no
matter how hurtful it may be to pride or prejudice, we must
proclaim Jehovah King. He is the potter, we the clay (Romans
9 : 21); nor will our battling against the truth affect one jot
or tittle of His sovereignty. Can the creature create himself?
The infant beget himself? The dead man, quicken himself? Is
the eternal destiny of man to be governed by chance, mere
caprice, some blind fateful force, or is God to have mercy on
whom He will have mercy (Romans 9: 18)? For my part, and
I frankly confess it, I have more confidence in the unique,
grand, solitary will of God for the uplifting and blessing of
fallen mortals than in the aggregated free will of regenerate
and unregenerate humanity. Is He not love? Did not He
originate and carry through the programme of redemption;
and if, at the cost of the infinite sacrifice of His only-begotten
Son, He has elected to save some from among a rebel race, is
it not free grace to pardon any? If you, Sir Critic, cavil at this
truth, then pray go further, and quarrel at the mystery of evil;
but while it stands, albeit thy mind be mystified, find truest
wisdom in subjection to the will of God, and in the thought
that He is supreme; learn there to rest thy soul, and the
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unsolved problems and enigmas of this lower life. It was for
preaching this truth-the electing love of God to the Sarepta
widow and the Syrian Naaman-that they thrust Christ our
Saviour out of Nazareth, and would have hurled Him head
long from the city's hill, had He not then proved His sover
eignty by walking calmly through their midst (Luke 4 : 28,
30). It was through Christ's preaching of this truth that many
of His disciples went back, and walked no more with Him
(John 6: 66), while Peter, driven by stress of weather, ex
claimed, 'Lord, to whom shall we go? Thou hast the words
of eternal life' (verse 68). If I do not anchor in this bay, there
is no outlook for me but shipwreck in time, and through
eternity. It was practically for preaching Calvinism that
Stephen was stoned (Acts 7) and yet, by the grace of God, in
after years, his chief murderer exclaimed, (Howbeit for this
cause I obtained mercy, that in me first Jesus Christ might
shew forth all long-suffering, for a pattern to them which
should hereafter believe on Him to life everlasting' (I Timothy
1 : 16).

Professor A. A. Hodge of Princeton, writes, in words of
aptful force:

'Predestination exalts God, and abases man before God. It
makes all men low before God, but high and strong before
kings. It founds on a basis of eternal rock one absolute Sover
eign, to whose will there is no limit; but it levels all other
sovereigns in the dust. It renders Christ great, and the believ
ing sinner infinitely secure in Him. It establishes the highest
conceivable standard of righteousness, and secures the opera
tion of the most effective motives of obedience. It extinguishes
fear, it makes victory certain, it inspires with enthusiasm, it
makes both the heart and the arm strong.

'The Ironsides of Cromwell made the decree of Predestina
tion their base: hence they never lost a battle, and always
began the swelling chorus of victory from the first moment
when the ranks were formed. The man to whom in all the
universe there is no God, is an atheist. The man to whom
God is distant, and to whom the influence of God is vague
and uncertain, is the Arminian. But he who altogether lives
and moves and has all his being in the immanent Jehovah, is
a Calvinist,' (Evangelical Theology, page 138.)

Secondly, Calvinism more than any other system at theology
lays bare the enormity of human sin, and leads to holiness. In
spite of all the severe strictures written and uttered concerning
its tendency to Antinomianism, yet the fact remains that the
noblest and holiest men who ever lived were Calvinists. While
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recognising no original germ of goodness which might be nur
tured into a holy force; but, on the contrary, man's absolute
corruption and inability, men like Bunyan, Rutherford, and
McCheyne, who depended absolutely upon the grace of the
Holy Spirit, yet emphasised the necessity that morality should
cover the entire life, and govern thought, speech, and action.
Low views of sin and false conceptions of holiness are not
unfrequently associated with Arminianism; but the consistent
Calvinist believes only in one election, and that to holiness
(Ephesians I : 4). Sin is to him infinitely loathsome; resem
blance to the character of Jesus Christ is his ambition and his
goal. Man is saved, not to, but from, selfwill, to gain his truest
liberty in absolute obedience to the Will of God. Licence is
slavery; conformity to the laws of Heaven, the guarantee of
liberty. God is free, yet He cannot sin, His actions being
conditioned by His nature; and we can only find our highest
freedom in the same environment. The professing Christian
who exclaims, 'Oh, I am saved, and can therefore live as I
like!' is not regenerated, for he is still governed by his own
fallen will; and emancipation from that will, and subjection to
God's will, is the liberty wherewith Christ doth make His
people free. Election finds man enslaved by his own freedom;
it leaves him free in God's slavery. The sovereignty of grace,
selecting rebels in their pollution as recipients of Divine
favour, not on the ground of any distinguishing antecedent
merit in them, but because 'all who will be saved were the
objects of God's eternal and electing love, and were given by
an act of Divine sovereignty to the Son of God,' effectually
destroys that pride of spirit which is the spring and strength
of man's antagonism to God; while the magnetism which
loved our souls from the pit of corruption (Isaiah 38 : 17) will
become each day a more constraining force, until in glory we
are absolutely conformed, body, soul, and. spirit, as the Great
Father has predestinated us, 'unto the likeness of His dear
Son, that he might be the firstborn among many brethren'
(Romans 8 : 29).

Now, these doctrines of the innate depravity of man and
the free sovereign grace of God, altogether apart from human
merit, are naturally the strongest bulwark against both Rom
anism* and Infidelity. Brethren, believe me, our surest safe
guard, nay, I might even say, our only one, against the in
sidious inroads of Ritualism, on the one hand, and its inevit
able companion, Agnosticism, on the other, lies here, simply
in a child-like acceptance of the absolutism of grace, and the
dogmatic, unapologetic enunciation of these old-time, yea.
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eternal doctrines; and so our enemies themselves perceive, for
aB other religions and theologies may be tolerated, and even
patronised; but Calvinism, never. You remember old Grand
father Arminius; weB, he begat two sons, the one Mr. Legality,
and the other, Mr. Uncertainty; and both of these had child
ren, named, respectively, Ritualism and Agnosticism. They
and their descendants still wage deadly war with Calvinists.
One of them, an Angelican, writing recently, says, 'That most
wholesome doctrine and very full of comfort, Baptismal
Regeneration, teaching as it does, and truly teaching,
that God mercifuBy receives every infant at its baptism,
afforded an immense relief from the gloomy and crushing
Calvinism of the time to thoughtful minds'; but, fortunately,
as in the olden day the Lord set the children of Moab and
Ammon against the inhabitants of Mount Seir, so now no less

* 'Calvinism was thus, in a sense, quite unknown to Luther
anism, the conscious and consistent antithesis to Rome. For
one thing, a rigorous and authoritative system was met by a
system no less rigorous and authoritative. The Roman in
fallibility was confronted by the infallibility of the Verbum
Dei; the authority of tradition by the authority of reasoned
yet Scriptural doctrine; salvation through the Church by sal
vation through Christ; the efficacy of the Sacraments by the
efficacy of the Spirit; the power of the priesthood by the
power of the ever-present Christ. The strength of Calvinism
lay in the place and pre-eminence it gave to God; it magni
fied Him; humbled man before His awful majesty, yet lifted
him to the very degree that it humbled him. Catholicism is
essentially a doctrine of the Church; Calvinism is essentially
a doctrine of God. In days when men have little faith in the
supernatural and transcendental, Catholicism is an enor
mous power, its appeal to history is- an appeal to experience,
and men will cling to its traditions in the very degree that
they have lost faith in God; but in days when men are pos
sessed by faith in an all-sufficient Reason that knows aB and
never can be deceived, in an all-sufficient Will that guides all
and never can be defeated or surprised, then the theology
that holds them will be the theology that makes God most
real to the intellect, and most authoritative to the conscience.
And it was at this point and by this means that Calvinism
so seized and so commanded men, faith in God being ever
a less earthly and a sublimer thing than faith in a Church.'
-Principal Fairbairn, Christ and Modern Theology, page
149.
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an authority than Professor Huxley writes in our Fortnightly
Review:

'It is the secret of the superiority of the best theological
teachers to the majority of their opponents, that they sub
stantially recognise these realities of things, however strange
the forms in which they clothe their conceptions. The doc
trines of predestination; of original sin; of the innate depravity
at man, and the evil fate of the greater part of the race; of the
primacy of Satan in this world;-faulty as they are, appear to
me to be vastly nearer the truth than the "liberal" popular
illusions that babies are all born good, and that the example
of a corrupt society is responsible for their failure to remain
so; that it is given to everybody to reach the ethical ideal if
they will only try; that all partial is universal good; and other
optimistic figments, such as that which represents "Provi
dence' under the guise of a paternal philanthropist, and bids
us believe that everything will come right (according to our
notions) at last.'

Yes, sin is foul; so foul that, born as we are in it, and
reared in an atmosphere the very purest part of which is still
defiled and tainted, we cannot understand God's holy hatred
of its essential vileness until we occupy His standpoint, and see
there its loathsome character, and the infinite holiness and
grace which met our needs at Calvary; and this, Calvinism,
more than any other system of theology, teaches us to know.
The Puritans, stern, victorious, liberty-loving, godly-men,
albeit often sour and sometimes fanatical, were to a man
Calvinists; but it was the dissolute court of Charles, with its
gaiety, weakness and sin, which first enabled Arminianism
to obtain its stronghold in the Protestant Church of England.
The testimony of Professor Froude is so admirable that we
cannot refrain from quoting it in this connection:

'They dwelt as pious men are apt to dwell, in suffering and
sorrow, on the all-disposing power of Providence. Their bur
den grew lighter as they considered that God had so deter
mined that they must bear it. But they attracted to their ranks
almost every man in Western Europe who "hated a lie". They
were crushed down, but they rose again. They were splintered
and torn, but no power could bend or melt them. They had
many faults; let him that is without sin cast a stone at them.
They abhorred, as no body of men ever more abhorred, all
conscious mendacity, all impurity, all moral wrong of every
kind, so far as they could recognise it. Whatever exists at this
moment in England and Scotland of conscientious fear of
doing evil, is the remnant of the convictions which were
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branded by the Calvinists into the people's hearts. Though
they failed to destroy Romanism, though it survives, and may
survive long as an opinion, they drew its fangs; they forced
it to abandon that detestable principle, that it was entitled to
murder those who dissented from it. Nay, it may be said that
having shamed Romanism out of its practical corruption, the
Calvinists enabled it to revive.'-Professor J. A. Froudc,
Short Studies on Great Subjects. Vol. 2, page 54.

Thirdly, Calvinism has nursed and maintained a race of
heroes. Nearly all the great national growths of Freedom and
Philanthropy have had their birthplace at Geneva. While we
thank God for Luther's noble testimony, and for the stand of
martyrs like Latimer and Cranmer, yet the creed of Lutherans
and Anglicans (albeit mildly Calvinistic) lacked the force to
overturn emperors and prelates, and it is simply an incontro
vertible historical fact that the founders of Free States and
parish schools were Calvinists. It was Calvin himself who
made the little town of Geneva famous in the earth, and laid
the foundation of the Swiss Republic. It was under William
the Silent that Holland became awhile a mighty force, and
drove back the ar,mies of the aliens. It was when Oliver Crom
well reigned, before whom popes quailed and monarchs trem
bled, that England attained her highest eminency as a nation.
£t was the Pilgrim Fathers who, in their search for 'freedom
to worship God', established the great Western Republic of
America. It was John Knox, and not noble Bruce and patrio
tic Wallace, who made Scotland, above all countries of the
earth, the land of godliness and liberty, of enterprise and
education. It was the crushing out of Coligny and the Hugue
nots, at St. Batholomew's fatal massacre, which rendered the
Revolution of 1790, and the coups d'etat of recent years
ineffectual to truly emancipate and ennoble France. How
comes it that this much-derided 'creed of servitude' has yet
invariably produced a race of free men who, while bowing
low before their God, knew nought of fear before the high
and mighty of earth? Men of backbone, spiritual and philan
thropic muscle, all of them Benaiahs-'built of God', and
Bezaleels-'dwelling in the shadow of the AIrnighty'-these
men recruited the ranks of martyrs, flooded the earth with
heroes, overturned the powers of priestcraft and slavery,
emancipated souls and bodies, hearts and homes and nations,
nurtured philanthropy, encouraged education, and upheld the
Bible.

Michelet, the Roman Catholic historian, writes: 'If in any
part of Europe blood and tortures were required, a man to be
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burnt or broken on the wheel, that man was at Geneva ready
to depart, giving thanks to God and singing Psalms to Him.'
Stoicism, the noblest of heathen philosophies, enabled men to
die with quietness; Mohammedanism caused them to put their
enemies to death with a greater measure of satisfaction; but
Calvinism, which I take it is but applied Christianity, taught
men to play the role of martyrs with exultant joy; and this
legacy of heroism, in altered forms, is still with us, from the
little child who, pulling her bereaved father's hand, looks up
wondering into his tear-stained eyes, and says, 'Father, isn't
mother happy now with Jesus?' unto the strong, brave-souled
man, who faces inevitable disease by inches, and keeps all
the while a sunny face, since it is God's sweet will. There is
much mystery in life, but with Robert Browning in 'Rabbi
Ben Ezra' we can say:

'Grow old along with me, the best is yet to be,
The last of life, for which the first was made;

Our times are in His hand, who saith, "A whole I planned.
Youth shows but half; trust God, see all, nor be afraid";'

or, better still, with Paul, 'I am persuaded, that neither death,
nor life, nor angels, nor principalities, nor powers, nor things
present, nor things to come, nor height, nor depth, nor any
other creature, shall be able to separate us from the love of
God, which is in Christ Jesus our Lord' (Romans 8 : 38, 39).

I append the glowing tribute of two such representative men
as James Russell Lowell and Lord Macaulay to the Calvin
ists and the secret of their power:

'1 think some have been a little hard on Calvinism and St.
Paul, and have used unwarrantably strong language; I think
that is something we ought to guard against. Let us look at
Calvinism, as at everything else, with steady eyes. However a
certain instinctive feeling in the mind may rise and protest
against some of its doctrines, yet they have produced some
of the strongest and most noble characters the world has
ever seen, the very fibre and substance of which enduring
Commonwealths are made. Look at Coligny, for instance;
nay, the political and intellectual freedom we enjoy spring
as truly, perhaps, from the loins of Calvin as from anywhere
else; and I do not think it safe-1 am formulating no creed
of my own, I have always been a liberal thinker, and I have
therefore allowed others who differed from me to think also
as they liked, but at the same time 1 fear that, when we indulge
in the amusement of going without a religion we are not per
haps aware how much we are restrained by an enormous mass
all about us of religious feeling and religious conviction, so
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that, whatever it may be safe for us to think who have had
great advantages, and have been brought up in such a way
that a certain moral direction has been given to our character,
J do not know what would become of the less-favoured masses
of mankind if they undertook to play the same game.'
Speech of lames Russell Lowell.

'They recognised no title to superiority but God's favour,
and, confident of that favour, they despised all the accomplish
ments and all the dignities of the world. If they were un
acquainted with the works of philosophers and poets, they were
deeply read in the oracles of God. If their names were not
found in the register of heralds, they were recorded in the
Book of Life. If their steps were not accompanied by a
splendid train of menials, legions of ministering angels had
charge over them. Their palaces were houses not made with
hands. Their diadems, crowns of glory which would never fade
away. On the rich and eloquent, on nobles and priests, they
looked down with contempt, for they esteemed themselves
rich in a more precious treasure, eloquent in a more sublime
language, nobler by the right of an earlier creation, and priests
by the imposition of a mightier hand. The very meanest of
them was a being to whose face a mysterious and terrible
importance belonged, on whose slightest action the spirits of
light and darkness looked with anxious interest, who had been
destined, before heaven and earth were created, to enjoy a
felicity which should continue when heaven and earth should
have passed away. Events which short-sighted politicians
ascribe to earthly causes had been ordained on his account.
For his sake empires had risen, and flourished, and decayed.
For his sake the Almighty had proclaimed His will by the
pen of the evangelist and the harp of the prophet. He had
been wrested by no common deliverer from the grasp of no
common foe. He had been ransomed by the sweat of no
vulgar agony; by the blood of no earthly sacrifice. It was for
Him that the sun had been darkened, that the rocks had been
rent, that the dead had risen, that all nature had shuddered at
the sufferings of her expiring God! '-Lord Macaulay's Essay
on Milton.

Fourthly, Calvinism has produced the mightiest theologians,
preachers, soul-winners and hymn-writers of every age. One of
the most popular insinuations against Calvinism is that it is a
distinct barrier to the progress of the Gospel. John Wesley
says: 'All the devices of Satan for these fifty years have done
far less towards stopping this work of God than that single
doctrine' (Large Minutes).



72 The GospeL Magazine

Now, so far from this being true, it is to our mind the only
pledge and guarantee concerning the progress and ultimate
triumph of the Gospel. Discomfited and beaten, Paul gets
low-spirited; he has done his best, but failed, and is inclined
to slink away from Corinth, till the Lord appears by a night
vision unto the apostle saying, 'Be not afraid, but speak, and
hold not thy peace: for I am with thee, and no man shall set
on thee to hurt thee: for I have much people in this city' (Acts
18 : 9, 10). Verily, brethren, every time I preach, it is with
the firm persuasion that Almighty God has a distinct and
definite message of grace to special souls; and whether I see
results or not, His word shall not return unto Him void, but
shall prosper in the thing whereto He sent it (Isaiah 55 : 11).
Our ministry, as well as our salvation and sanctification,
depends upon a life of faith, and in a very especial degree do
I believe the promise true in gospel testimony and preaching
that 'them that honour me I will honour' (I Samuel 2 : 30).
Why, did I think that conversions depended upon my tears,
my sympathies, my pleadings, my denunciations, warnings,
phrases, methods, manners, and presentations of the Gospel, or
upon the whims, fancies, emotions, temperaments, and capri
ces of my hearers, I would at once abandon the pastorate; but
when God is in this business, God behind any ~tterances,how
ever feeble, if they be but faithful, then I can proclaim His
message with a divine certainty of effectual success.

And so far from discouraging the profligate and abandoned.
what other gospel than that of God's electing grace displayed
to sinners in Christ, and on the grounds of His sacrifice and
merits alone, can possibly give any ray of encouragement to
devil-possessed sin-enslaved, and earth-forsaken men? Cer
tainly not Arminianism, which says: 'We have received as a
maxim that a man can do nothing in order to justification.
Nothing can be more false. Whosoever desires to find favour
with God should 'Cease from evil, and learn to do well'. So
God Himself teaches by the prophet Isaiah. Whosoever
repents should do works meet for repentance; and if this is
not so in order to find favour, what does he do them for?' But
grace, which states unconditionally to the worst of sinners,
'There's pardon and deliverance for you if you will but take
it as the free gift of God~ternal life through Jesus Christ
our Lord' (Romans 5 : 21), this brings hope to the most des
pairing, meets the offender in his sins, his need, and pollution,
and pledges to him pardon, purity, and peace. Ours is no
'survival of the fittest' theology; but rather the salvation of
the most unfit; no congregating together of goody-goodies in
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an upper room, who, by their prayers, tears, and praises, shall
save themselves: but the unfoldings of divine grace and par
don to publicans and harlots, Rahabs and Manassehs, Mag
dalenes and Newtons. Great God, with such a gospel, why
should men mock lost sinners by eulogising salvation by
relics, rites, ceremonies, works, tears, prayers, or holiness?
'For by grace are ye saved through faith; and that not of
yourselves: it is the gift of God: not of works, lest any man
should boast' (Ephesians 2 : 8, 9). What need to superadd to
this the legal tests of time, or purgatorial expurgations beyond
the grave? If God the Father's grace, God the Son's sacrifice,
God the Holy Spirit's power be ineffectual to save in time, they
cannot do so in eternity. Here, brethren, I find my larger hope
-God will have the great majority in Heaven, an innumerable
multitude which no man can number (all of whom have, how
ever. been numbered by our God), of all nations, and kin
dreds, and people, and tongues (Revelation 7: 9); saved
thousands, and tens of thousands of them, it may be while
the death-rattle was in their throats. by the effectual sovereign
grace of Him who worketh all things after the counsel of
His own will (Ephesians 1 : 11). As a Calvinist, I despair of
none, for God is omnipotent; as an Arminian, r dare not rest
sccure concerning any, for man has well-nigh infinite possi
bilities of procuring his own damnation.

I said that Calvinism produced the greatest preachers,
soul-winners, and hymn-writers; and history demonstrates the
fact. Almost unconsciously the names of Latimer in the 16th
century, Bunyan in the 17th, Whitefield in the 18th, and
Spurgeon in the 19th. rise up before our minds as the un
rivalled preachers and soul-winners of their day and genera
tion. These men, with the sweet singers, Watts and Doddridge.
Kelly and BonaI', were all Calvinists,_ D. L. Moody and John
McNei 11 , the world-renowned evangelists, believe in Election,
while Thomas Spurgeon and A. G. Brown preach to the two
greatest congregations in the largest city of the world the same
great truths; and these men were and are no 'hypers', but
pre-eminently graced and blessed of God in the matter of soul
winning. What hymn has brought more souls to glory than
that one by Toplady which formed the dying utterance of
our Prince Consort-

'Nothing in my hand I bring.
Simply to Thy cross I cling;'

except, indeed, it be that of immortal Cowper-

'There is a fountain filled with blood'?
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Yet both these men were stern Calvinists. The fact remains
indelibly written on the pages of religious history, nor can it
be erased, that in every age those who were holders of what is
commonly called Calvinistic theology, or rather, those who
were held by it have been, under grace most succesful in
the ministry of regeneration and holiness.

Only one great personality, the founder of Wesleyan Metho
dism, with his unique powers of organisation and incompar
able energy, forms a startling exception to this statement; but
he, brethren, is the notable exception which proves the rule.
That the great God, in His unquestioned sovereignty, can use
even an Arminian to the blessing of souls, I do not question;
but it was not because of, but in spite of, his mistaken views
concerning election, perfection, justification, works, eternal
security, and baptismal regeneration; and I believe, brethren,
that John Wesley died an unconscious Calvinist, for when the
glory streamed down upon the old man from th,e opened
gates, with supernatural energy raising himself, he thrice re
peated from his dying bed an utterance worthy of even his
old opponent Toplady himself, 'The best of all is, God is with
us'; and no Calvinist claims more than this, God with us, our
Guardian Friend, and Home from everlasting to everlasting.

Lastly, Calvinism produces a race of optimists. 'What, Dr.
J udson, are the prospects of progressive work among the
heathen?' enquired one of those 'Doldrum' Christians to
whom our worthy President referred on Tuesday last.* 'They
are bright, sir,' responded the veteran missionary, 'as the
promises of God.' So believed Andrew Fuller, the founder of
missionary work in India and Ireland; so believed Carey,
Marshman, and Ward, and all the originators of Foreign
Missionary enterprise in the last century; Wesleyan Metho
dists excepted, and yet they believed and-believe it, too! Why
do we inform a trusting sinner that he is saved by resting
simply on the blood of Jesus? (I John I : 7). Because God
has pledged His honour to it; and that is Calvinism. Why do
we assure the weeping hearts around a dying man that God
will never fail their dear one, nor forsake him, that he will
speedily depart to be 'with Christ, which is very far better'
(Philippians I : 23)? Because God has pledged His honour
to it; and that is Calvinism. Why do we look out with rap
turous joy unto the glories of the archangel's trump and of

* See the Conference Presidential Address, by Pastor Thomas
Spurgeon, published in Sword & Trowel, June, 1895.
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the resurrection morn? Because God hath appointed from all
eternity the day and hour when the Son of Man shall return
(Matthew 24: 36); and that is Calvinism. Why do we believe
that, one day, the kingdoms of this world shall become the
kingdoms of our Lord, and of His Christ (Revelation 11 : IS)?
Because God hath predicted it; and that is Calvinism. Armin
ians, did they rightly estimate the power of evil, the force of
sin, and the helplessness of man, should indeed be pessimists;
but Calvinists never, since we believe that what our God has
promised, He is able also to perform (Romans 4 : 21), for
'God is not a man, that He should lie; neither the son of man,
that He should repent: hath He said, and shall He not do it?
or hath He spoken, and shall He not make it good?' (Numbers
23 : 19). Were the date, hour, place, method, and executioners
of the Lamb 'fore-ordained before the foundation of the
world' (I Peter 1 : 20), fixed from all eternity by God for a
certain Paschal Friday, long centuries after the first promise
fell upon the ears of our shivering guilty parents in Eden's
garden? Do all Christians believe this? Then do we roundly
claim them all as Calvinists, for the cross is God's great centre
in the solar system of sovereign grace; and by it and round it
are all events in heaven, and earth, and hell shaped, governed,
moulded, impulsed, and controlled. So was it yesterday; so
shall it be tomorrow, for 'God hath appointed a day, in which
He will judge the world in righteousness by that man whom
He hath ordained; whereof He hath given assurance unto all
men, in that He hath raised Him from the dead' (Acts 17 : 31).
Then shall that same Jesus, who hung upon the cross for sin
ners, despised, rejected and forsaken, become the central figure
in God's universe of grace, and this refrain be re-echoed on
and on adown the aisles of Heaven, and through a regenerated
universe, and that for ever, 'Alleluia: for the Lord God
omnipotent reigneth' (Revelation 19 : 6).

I conclude with the prayer of one who, though not himself
a Calvinist, could find no language outside of Calvinism
grandly strong enough to utter forth His praise (Dean Alford):

'What a rush of hallelujahs
Fills all the earth and sky!

What ringing of a thousand harps
Bespeaks the triumph nigh!

Oh! Day for which creation
And all its tribes were made:

Oh! joy for all its former woes
A thousandfold repaid.
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'Bring here Thy great salvation,
Thou Lamb for sinners slain:

Fill up the roll of Thine elect,
Then take Thy power and reign!

Appear, Desire of nations,
Thine exiles long for home;

Show in the heaven Thy promised sign,
Thou Prince and Saviour, come!'

'Ay, even so, come, Lord Jesus;' our hearts are lonely for
Thee. 'Come, Lord, and tarry not.'

THOUGHTS OF CHRIST

Do you think of Christ, desiring still nearer access and a
clearer view of Him, sighing out with sacred love-sickness,
saying, '0, that I were with Him where He is, or that He were
with me where I am'? Do you think of Him with admiration,
wondering at the Altogether Lovely One? Do you tHink of
Him with an ardent wish to be conformed to His image,
saying, 'Gracious Saviour, make me like Thyself? Do you
think of Him with practical love, so that you help His cause,
succour His people, proclaim His truth, aid His church and
pity sinners for whom He shed His blood? Do you so think of
Christ as to speak well of Him, and commend Him to the love
of mankind? Do thoughts of Jesus keep you back from sin,
and incite you to continue in the paths of holiness for His
name's sake? Do you so think of Christ that you pray to Him,
that you give to Him, that you work for Him? 'What think ye
of Christ?' Is He worthy of your actual, practical, diligent
service, or is it to be all talk and idle chat and broken resolu
tions and vain professions? 'What think y'e of Christ?'

C. H. SPURGEON.

DOCIRlNAL DEFINITIONS (continued from page 63)
you that you can be silent in his presence. On the other hand
jf you are entertaining someone you do not know very well
you have to keep up a conversation. People who imagine that
prayer is just talk, talk, talk, have not a deep insight into the
heart of God. If they really know and love Him there will be
times when they can only be silent in His Presence.

(To be continued)
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PRAISE
H. P. WOITON

77

A reliable dictionary informs me that praise means ·'com
mendation, approbation, the expression of gratitude for
favours, and a glorifying or extolling'. It is significant that the
lexicographers saw no need to bring religion into it, perhaps
because their definition of praise is normal experience for
every human being.

Praise is linked with our appreciation of people or things.
Mental growth in children and adults depends on their under
standing of the value of things. Trivialities such as marbles
and pebbles, command the approbation of the baby mind.
They are more important to it than are the adult activities
of father and mother. But if they are not left behind when
the child grows older, we cannot close our eyes to the fact
that the mind is seriously retarded.

Throughout our lives we approve of some people and of
some things, or disapprove of them. We think that they are
worthy of our commendation or that they are not, and our
opinion sometimes changes from approval to disapproval, or
vice versa. Indifference is no proof that there is an in-between
attitude, for indifference to anything that would command
our attention means that we do not think it worth a thought.

Our true advancement depends on our appraisal of that
which is of the greatest value and concern to ourselves and to
others. To prove, not so much by our words, but by our atti
tude to life, that our highest commendation is given to lesser
things, is also to prove that we are devoid of understanding
in the things that really matter.

In his Serious Call William Law has this to say: 'If a man
had eyes that could see beyond the stars, or pierce into the
heart of the earth, but could not see the things that were
before him, or discern anything that was serviceable to rum,
we should reckon that he had but a very bad sight ... In like
manner, if a man has a memory that can retain a great many
things; if he has a wit that is sharp and acute in arts and
sciences, or an imagination that can wander agreeably in
fictions, but has a dull, poor apprehension of his duty and
relation to God, of the value of piety, or the worth of moral
virtue, he may very justly be reckoned to have a bad under
standing. He is but like the man that can only see and hear
such things as are of no benefit to him.'
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If in our hearts our highest praise is not of God but of
things; if we secretly bow down to the god of gold, or our
paean of praise is extended to pleasure; if learning inflates our
heads and shrivels our hearts; if the things of time and sense
exclude the God who should be on the throne, then we must
conclude that in that which concerns us most we are among
those who are said, in Romans 1 : 31, to be 'without under
standing'.

The carnal mind, though not cut off from praise, is cut off
from God. It will praise anything rather than Him. It will
descend into the lowest depths rather than put its foot on
the first rung of the ladder that leads to the highest heights.

The arch-enemy of mankind is not ignorant of the power
or praise in the psychological make-up of man, and he is not
slow to take advantage of it. He appealed, however in vain,
to this element in the Lord Jesus when he took Him up into
an exceeding high mountain and showed Him all the king
doms of the world and the glory of them, and said unto Him,
'All these things will I give Thee, if Thou wilt fall down and
worship Me'. (Matthew 4 : 8, 9.) He would have the Lord
Jesus so overawed with the glory of what He saw that His
appraisal of it would lead Him to fall down and worship the
god of this world.

Satan took the same line of approach when he came into
the garden of Eden to tempt our first parents. He knew that
they were secure as long as God was the object of their praise.
And so he would destroy in them this godly virtue and replace
it with praise of another kind. He would do it by insinuating
into the mind of Eve that God was not the glorious Being
they had thought Him to be. 'Yea, hath God said, Ye shall
not eat of every tree of the garden?' (Genesis 3 : 1.)

The asking of the question was a discrediting of the good
character of God. It was as much as to say, He has not been
good to you in depriving you of some of the fruit of the trees.
And when the woman said unto the serpent, 'We may eat of
the fruit of the trees of the garden; but of the fruit of the tree
which is in the midst of the garden, God hath said, 'Ye shall
not eat of it, neither shall ye touch it, least ye die.' (Genesis
3 : 2, 3), he came in with the insinuation that God was de
ceiving them. He said, 'Ye shall not surely die'.

Then came Satan's glorification of the forbidden tree, de
liberately aimed at taking away Eve's praise from God Who
had forbidden her to eat of it, to an appraisal of the fruit
itself and of him who had corn mended it.
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The serpent said unto the woman, 'Ye shall not surely die;
for God doth know that in the day ye eat thereof, then your
eyes shall be opened, and ye shall be as gods, knowing good
and evil'. And when the woman saw that the tree was good
for food, and that it was pleasant to the eyes, and a tree to be
desired to make one wise, she took of the fruit thereof, and did
eat, and gave also unto her husband with her; and he did
eat.' (Genesis 3 : 4-6.)

The world would have us bow the knee to its glory and
offer to it the sacrifice of praise. Satan would insinuate, as he
did to Eve, that there is wisdom in obedience to the attrac
tion of things, discreetly hiding himself behind the great de
ception. He knows that man must do that for which he was
made. He was made to praise. But the serpent has prevailed
upon him to make the wrong choice-to offer the sacrifice of
praise to the things that are made rather than to God Who
has made them.

'All have sinned, and come short of the glory of God.'
(Romans 3 : 23). I wonder if the latter part of this verse means
that we fall short of giving glory where it belongs? We give
glory, it is true, but we often fall short of giving it to God,
to Whom it is due.

We agree that the answer to the question, 'What is the chief
end of man?' is that 'the chief end of man is to glorify God,
and to enjoy Him for ever'. This is the answer to many prob
lems. When our thinking, our purposes, our plans, and our
seeking are motivated by this high motive we will doubtless
enjoy heaven on earth. When the scales are taken from our
eyes, and we see God in' His book of revelation and in His
book of creation; when we look up and see by the grace of
spiritual sight that 'the heavens declare the glory of God'
(Psalm 19 : 1); when we look down and see His glory in the
lilies of the field and in a blade of grass; when we look into
The Book and see the Son of God and His glorious plan of
redemption mirrored in its pages, and realise by faith that this
Christ and this redemption are all ours; then we will praise
Him, and conclude that .

'Winter nights and summer days
Are far too short to sing His praise.'

I can't help praising the Lord. As I go along the street, I lift
up one foot and it seems to say Glory. And 1 lift up the other
and it seem~ to say Amen.-BTLLY BRAY.
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The Attributes of
GOD

FERRELL GRISWOLD

IV. THE POWER OF GOD.

Another of God's attributes is power. By this is meant
God's omnipotence, i.e., that He has all power and authority
to enforce, and do, that which is according to His wisdom and
purpose. Men, angels, and devils cannot thwart His plan in
that all power belongs to Him, and all things are under His
authority. This power belongs to all Persons of the Godhead,
and when we speak of God's power we have reference to the
essential attribute of omnipotence as it belongs to the Father,
Son, and Holy Spirit in unity. In Revelation 19, where we have
a song of praise unto God for His righteous judgments, we
read in verses 5 and 6, 'And a voice came out of the throne,
saying, Praise our God, all ye his servants, and ye that fear
him, both small and great. And I heard as it were the voice
of a great multitude, and as the voice of many waters, and as
the voice of mighty thunderings, saying, Alleluia: for the
Lord God Omnipotent reigneth.' In Matthew 26, Christ,
before Caiaphas the high priest, just before His crucifixion, in
giving answer concerning His Divine Sonship, speaks of God
by the name of Power. In verse 4 we read, 'Jesus saith unto
him, Thou hast said: nevertheless I say unto you, Hereafter
shall ye see the Son of man sitting on the right hand of POWER,

and coming in the clouds of heaven'.
First, the power of God is illustrated by creation. Creation

speaks of two things concerning God. It tells of His deity first,
and of His power second. Although the redemptive mercy of
God cannot be found out by creation, yet it reveal:,; enough of
His character to render all without excuse in that men do not
even recognise His sovereignty and Godhead from creation.
'For the invisible things of him (the things of God which are
not seen by man's eye) from the creation of the world are
clearly seen (i.e. the invisible things of God can be clearly seen
from the visible creation of the world; and then we are told
what these things are that are seen from the creation), being
understood by the things that are made, even His ETERNAL

POWER (His sovereignty) and Godhead (His deity): so that
they are without excuse.' (Romans I : 20).
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All are in agreement that the First Cause of creation is
possessed with great power. We who know this First Cause to
be God see even greater power illustrated in that it is revealed
that He created the world at once, and without weariness.

Second, the power of God is illustrated by His providence.
By providence is meant God's government, and care of all His
creation. It takes great power to keep the world together, to
feed all creatures and control all events in the lives of all
creatures. Yet God does this in His providence. He observes
the falling of a sparrow, and numbers the hairs of our heads.
Job tells us that the control of all elements is in His hand, and
that He marks the bounds of the waters: 'Hell is naked before
him, and destruction hath no covering. He stretcheth out the
north over the empty place, and hangeth the earth upon
nothing. He bindeth up the waters in his thick clouds; and the
cloud is not rent under them. He holdeth back the face of
his throne, and spreadeth his cloud upon it. He compassed the
waters with bounds, until the day and night come to an end.
The pillars of heaven tremble and are astonished at his
reproof. He divideth the sea with his power, and by his under
standing he smiteth through the proud.' (Job 26: 6-12).

Third, God's power is illustrated in Redemption. We see the
power of God at work in the incarnation of the Redeemer.
Who but He could bring a clean thing out of an unclean?
Who but He has the power to bring forth the Saviour from
the womb of a virgin? Who but God has the power to bring
into union in one Person both man and God? In Luke
1 : 35-37 we read, 'And the angel answered and said unto her,
The Holy Ghost shall come upon thee, and the POWER of the
Highest shall overshadow thee: therefore also that holy thing
which shall be born of thee shall be called the Son of God ...
For with God nothing shall be impossible.' The power of God
is seen in the preservation and protection of the Redeemer.
All the forces of hell were raised to destroy the Saviour before
He effected redemption. It was the power of God that pro
tected His humanity from infancy to the cross, through death,
till the resurrection.

It was the power of God that strengthened the humanity of
Christ to fulfil the righteousness of the law in His perfect
obedience and enabled Him to remove the curse of the law by
standing under that curse Himself, and paying into the hands
of justice the uttermost farthing. Without this obedience of
Jesus Christ there would be no righteousness for the elect. All
would be under the curse of the law, and the wrath of God.
No mere man could establish this righteousness, and remove
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this curse for himself, muchtheless have an obedience with
infinite value to justify multitudes! It is only the dignity of
His Person and the power of God that has provided such
righteousness for the ungodly!

Fourth, God's power is illustrated by conversion. This is
seen, without doubt, when we realise that the sinner is dead in
sins. unwilling to come to Christ, and is unable to repent and
believe. Conversion is the power of God upon the dead sinner
wherein he is quickened into life. This is the power of resur
rection. There is more power exerted here than in the creation
of the worlds. This is that power wherein the dead sinner is
made willing to come to Christ and part with sin. This is God's T'

- power!

Fifth. the power of God is illustrated by the use of the
Gospel as a means in the salvation of His people. The preach
ing of the Gospel is foolishness to the ungodly and worldly
wise. They see no value in its declaration. But to the saved it
is the power of God, and is that which the Holy Spirit uses as
an efficient means and instrument in the salvation of sinners.
Hear the Scriptures' witness to this: 'For I am not ashamed
of the Gospel of Christ: for it is the power of God unto salva
tion to everyone that believeth; to the Jew first, and also to the
Greek' (Romans 1 : 16). 'For the preaching of the cross is to
them that perish foolishness; but unto us which are saved it is
the power of God ... But we preach Christ crucified, unto
the Jews a stumbling-block, and unto the Greeks foolishness;
but unto them which are called, both Jews and Greeks, Christ
the power of God, and the wisdom of God' (1 Corinthians
I : 17, 23, 24). 'For we preach not ourselves, but Christ Jesus
the Lord; and ourselves your servants for Jesus' sake. For
God who commanded the light to shine out of darkness, hath
shined in our hearts, to give the light of the knowledge of the
glory of God in the face of Jesus Christ. But we have this
treasure in earthen vessels, that the excellency of the power
may be of God, and not of us' (2 Corinthians 4: 5-7).
'Knowing, brethren beloved, your election of GC'd. For our
Gospel came not unto you in word only, but also in power,
and in the Holy Ghost, and in much conviction, as ye know
what manner of men we were among you for your sakes'
(1 Thessalonians I : 4·5). We know that this power of salva
tion is not resident in the Gospel, but as it is made effectual by
the Holy Spirit in preparing the heart for its reception in
regeneration; nevertheless, it is that means appointed by the
wisdom of God for the salavation of His elect. This gives llS
confidence that when the Word is preached it will be Sllccess-
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ful in the salvation of those ordained to life by God.
John Owen, in his reflections on Hebrews 2 : 3, states: 'It

(the Gospel) is salvation efficiently, in that it is the great
instrument which God is pleased to use in and for the collation
and bestowing salvation upon His elect. Hence the apostle
calls it "the power of God unto salvation" (Romans 1 : 16);
because God in and by it exerts His mighty power in the
saving of them that believe; as it is again called (l Corinthians
1 : 18. Hence there is a saving power ascribed unto the Word
itself. And therefore Paul commits believers unto the Word
of grace, as that which is "able to build them up, and give
them an inheritance among all them which are sanctified"
(Acts 20 : 32). And James calls it "the ingrafted Word, which
is able to save our souls" (chapter 1 : 21); the mighty power of
Christ being put forth in it, and accompanying it, for that
purpose. But this will the better appear if we consider the
several principal parts of this salvation, and the efficiency of
the Word as the instrument of God in the communication of
it unto us; as-

'1. In the regeneration and sanctification of the elect, the
first external act of this salvation. This is wrought by the Word
(1 Peter 1 : 23): "Being born again, not of corruptible seed,
but of incorruptible, by the Word of God"; wherein not only
the thing itself, or our regeneration by the Word, but the
manner of it also, is declared. It is by the collation of a new
spiritual life upon us, whereof the Word is the seed. As every
life proceeds from some seed, that hath in itself virtually the
whole life, to be educed from it by natural ways and means,
so the Word in the hearts of men is turned into a vital princi
ple, that, cherished by suitable means, puts forth vital acts
and operations. By this means we are "born of God" and
"quickened", who "by nature are c~ildren of wrath, dead in
trespasses and sins"-I confess it doth not do this work by
any power resident in itself, and always necessarily accom
panying its administration; for then all would be so regenerated
unto whom it is preached, and there would be no neglecters
of it. But it is the instrument of God for this end; and mighty
and powerful through God it is for the accomplishment
of it ...

'2. It is so in the communication of the Spirit unto them that
do believe, to furnish them with the gifts and graces of the
kingdom of heaven, and to interest them in all those privileges
of this salvation which God is pleased in this life to impart
unto us and to intrust us withal. So the apostle, dealing with
the Galatians about their backsliding from the Gospel, asketh
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them whether they "received the Spirit by the works of the
law, or by the Word of faith" (Galatians 3 : 2); that is the
Gospel ... And He is given unto us by the Gospel on many
accounts:

'(I) Because He is the gift and grant of the author of the
Gospel, as to all the especial ends and concernments of salva
tion ... And this is the great privilege of the Gospel, that the
author of it is alone the donor and bestower of the Holy
Spirit; which of what concernment it is in the business of our
salvation, all men know who have any acquaintance with these
things.

'(2) He is promised in the Gospel and therein alone. All the
promises of the Scripture, whether in the Old Testament or
New, whose subject is the Spirit, are evangelical; they all
belong unto and are parts of the Gospel. For the law had no
promise of the Spirit, or any privilege by him, annexed unto
it. And hence He is called "The Spirit of promise" (Ephesians
J : 13); who, next unto the person of Christ, was the great
subject of promises from the foundation of the world.

'(3) By these promises are believers actually and really made
partakers of the Spirit. They are the chariots that bring this
Holy Spirit into our souls (2 Peter 1 : 4). By these "great and
precious promises" is the "divine nature" communicated unto
us, so far forth as unto the indwelling of this blessed Spirit.

'3. In our justification. And this hath so great a share in this
salvation that it is often called salvation itself; and they that
are justified are said to be saved (Ephesians 2 : 8) ...

'Because in every justification there must be a righteousness
before God, on the account whereof the person to be justified
is to be pronounced and declared righteous, this is tendered,
proposed, and exhibited unto us in and by the Gospel . .. Now,
Christ with His whole righteousness, 1,lnd all the benefits
thereof, are tendered unto us, and given unto or bestowed on
them that do believe, by the promise of the Gospel. Therein
is He preached and proposed as crucified before our eyes, and
we are invited to accept of Him; which the souls of believers
through the Gospel do accordingly.

'And faith itself, whereby we receive the Lord Jesus for all
the ends for which He is tendered unto us, and become
actually interested in all the fruits and benefits of His media
tion, is wrought in us by the Word of the Gospel: for, as we
have declared, it is the seed of all grace whatever; and in
especial, "faith cometh by hearing, and hearing by the word
of God" (Romans 10 : 17). Conviction of sin is by the law; but
faith is by Gospel. And this is the way and means which God



The Gospel Magazine 85

hath appointed on our part for the giving us an actual interest
in justification, as established in the law of the Gospel
(Romans 5 : 1). Again-

'The promise of the Gospel, conveyed unto the soul by the
Holy Spirit, and entertained by faith, completes the justifica
tion of a believer in ftis own conscience, and gives him assured
peace with God. And thus the whole work of this main branch
of our salvation is wrought by the Gospel.

'4. There is in this salvation an instruction and growth in
spiritual wisdom, and an acquaintance with the "mystery of
God, and of the Father, and of Christ" (Colossians 2 : 2);
which is an effect of the Gospel. Of ourselves we are not only
dark and ignorant of heavenly things, but "darkness" itself
-that is, utterly blind, and incomprehensive of spiritual,
divine mysteries (Ephesians 5 : 8); and so under "the power of
darkness" (Colossians 1 : 13), as that we should no less than
the devils themselves be holden under the chains of it unto the
judgment of the great day. Darkness and ignorance as to the
things of God themselves, in respect of revelation of them, and
darkness in the mind as to the understanding of them, in a
right manner, being revealed, is upon the whole world; and no
heart is able to conceive, no tongue to express, the greatness
and misery of this darkness. The removal hereof is a mercy
inexpressible-the beginning of our entrance into heaven, the
kingdom of light and glory, and an especial part of our salva
tion ... Now, the removal hereof is by the Gospel (2 Corin
thians 4 : 6), "God, who commanded the light to shine out of
darkness, shineth in our hearts, to give us the light of the
knowledge of his glory in the face of Jesus Christ"; and He
doeth it by the illumination of "the glorious Gospel of Christ"
(verse 4). For not only is the object revealed hereby, "life and
immortality being brought to light by the Gospel", but also the
eyes of our understanding are enlightened by it, savingly to
discern the truths by it revealed: for -it is by it that both the
eyes of the blind are opened and light shineth unto them that
sit in darkness; whence we are said to be "called out of dark
ness into His marvellous light" (1 Peter 2 : 9). And our calling
is no otherwise but by the Word of the Gospel. And as the
implanting of this heavenly light in us is by the Word, so the
growth and increase of it in spiritual wisdom is no otherwise
wrought (2 Corinthians 3: 18; Colossians 2: 2). And this
spiritual acquaintance with God in Christ, this saving wisdom
in the mystery of grace, this holy knowledge and understanding
of the mind of God, this growing light and insight into
heavenly things, which is begun, increased, and carried on by
the Gospel, is an especial dawning of that glory and immor-
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tality which this salvation telldeth ultimately unto.' (Exposition
of Hebrews, Vol. 2, pp. 297-301).

From what is quoted from the pen of the Puritan Owen we
can see fully illustrated how the Gospel is the power and
wisdom of God. Though we have not been able to quote in full
from Dr. Owen on this much misunderstood subject, yet, a full
meditation on what is given here will guard any from belittling
the Gospel. How necessary it is that we give proper value to
the Gospel, and preach it in its fulness!

Let us be grateful and filled with thanksgiving to the Lord
that He not only has all power, but that He has seen fit to
exercise this power towards many of the human race in a way
of mercy in providing a full redemption and justification from
the guilt and misery of sin. Let us praise Him that He has seen
fit to demonstrate this power in the Gospel wherein He makes
known His mercy, and brings men into a saving knowledge of
Himself through the Lord Jesus Christ. If you do not know
this Christ as He is revealed in His Gospel, the power of God
will be just as effectual toward you in judgment and con
demnation as it is in the deliverance of sinners through Christ.
'Look unto Him, and be ye saved.' 'There is salvation in none
other ... for there is none other name given whereby we must
be saved.' You can know Him savingly only as He is revealed
unto faith in the fulness of His Person as declared in the Word.
Sinner, flee to Him from the wrath to come, and then you can
find comfort in this attribute of power.

V. THE WISDOM OF GOD
Wisdom is that attribute or perfection of God that directs

and governs His knowledge, power, goodness, and purpose.
God only is absolutely wise, and demonstrates His wisdom
through His works: 'To God only wise, be glory through Jesus
Christ for ever, Amen' (Romans 16: 27). 'Now unto the King
eternal, immorlal, invisible, THE ONLY WISE GOD, be honour
and glory for ever and ever. Amen' (l'Timothy 1 : 17). '0
Lord, how manifold are thy works! in wisdom hast thou made
them all: the earth is full of thy riches' (Psalm 104 : 24).

First, God's wisdom appears in His Decree. After having
spoken of God's decree of election in Romans 9, 10 and 11,
the apostle breaks out with praise in 11 : 33, '0 the depth of
the riches both of the wisdom and knowledge of God! how
unsearchable are his judgments, and his ways past finding
out.' 'Hence the decrees of God, which are at once fixed with
the highest wisdom, are called counsels; though His counsels
are without consultation, and His determinations without
deliberation; of which He has no need. As He sees in His
understanding, what is fittest to be done, His wisdom directs

..
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His will to determine, at once, what shall be done; and this is
seen in appointing the end for which they are to be, in ordain
ing means suitable and conducive to that end; and in pitching
upon the most proper time for execution; and i:1 guarding
against every thing that may hinder that' (Dr. Gill). Then Dr.
Gill points out that the end of all things is God's own glory,
and that He appoints the proper means to be used in the
proper time for bringing about His glory. Certainly, this is
infinite wisdom that can take the seemingly contradictory
events of the multitude of creatures and accomplish the end of
bringing glory to Himself through such unlikely means.

Second, the wisdom of God is seen in Creation. 'The Lord
by wisdom made the heavens' (Psalm 136 : 5). 'The Lord by
wisdom hath founded the earth; by understanding He hath
established the heavens' (Proverbs 3: 19). The wisdom of
God appears, '(1) In the vast variety of creatures which He
hath made. Hence the Psalmist cries out, "How manifold are
thy works, 0 Lord! in wisdom hast thou made them all"
(Psalm 104 : 24). (2) In the admirable and beautiful order and
situation of the creatures. God hath marshalled everything in
its proper place and sphere. For instance, the sun, by its posi
tion, displays the infinite wisdom of its Creator. It is placed in
the midst of the planets, to enlighten them with its brightness,
and inflame them with its heat, and thereby derive to them
such benign qualities as make them beneficial to all mixed
bodies. If it were raised as high as the stars, the earth would
lose its prolific virtue, and remain a dead carcase for want of
its quickening heat; and if it were placed as low as the moon,
the air would be inflamed with excessive heat, the waters
would be dried up, and every plant scorched. But at the due
distance at which it is placed, it purifies the air, abates the
superfluities of the waters, temperately warms the earth, and
so serves all the purposes of life and vegetation. It could not
be in another position without the drsorder and hurt of uni
versal nature . . . (3) In fitting everything for its proper end
and use, so that nothing is unprofitable and useless. After the
most diligent and accurate inquiry into the works of God,
there is nothing to be found superfluous, and there is nothing
defective. (4) In the subordination of all parts, to one common
end. Though they are of different natures, as lines vastly
distant in themselves, yet they all meet in one common centre,
namely, the good and preservation of the whole. "I will hear.
saith the Lord, I will hear the heavens, and they shall hear the
earth, and the earth shall hear the corn and the wine, and the
oil, and they shaH hear Jezreel".' (Thomas Boston).

Third. the wisdom of God appears in Redemption. And this
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is seen (1) in the choice of the Person of our Redeemer. Our
Redeemer could not be a man as we, for all men by nature are
under sin, and must answer to justice for this sin. Therefore, if
Christ the Redeemer were just a man He would die for the
guilt of His own sins, but have no merit in His death for
others. Also, it could not be an angel who became our
Redeemer, for they are of another nature, and cannot enter
into the miseries of sin with us. God elected His own Son, who
is truly God, the second Person of the Trinity, to render
obedience and provide a full redemption for us. Now the Son.
GS He is God, could not enter into the misery of sin, nor take
upon Himself our infirmity to answer to justice for us! There
fore, wisdom planned that He would be born in time and take
upon Himself full humanity. Through this He would have full
merit to redeem, because He is God; and He would be able to
enter into the miseries of our sin, because He is man. But,
there is the problem of His being guilty of sin Himself in
having been born of woman. Here again wisdom removes the
problem by having His conception brought about without the
aid of man. The curse of sin is passed along by the man,
therefore Christ being conceived of a virgin was without
original sin and guilt. Now, the Redeemer being perfect,
sinless man could be made under the law in order to yield
perfect obedience to it for perfect righteousness; and He could
take upon Him the curse of the Law. and pay a full price into
the hands of justice for the removal of the curse from those
whom He represents as Surety. Again, the Redeemer being
not only perfect man, but infinite God, can give infinite value
and merit to His work of obedience, wherein He can provide
a perfect righteousness for all the redeemed. How marvellous
is this wisdom that could provide a salvation for sinners and
do no harm to the holiness and justice of God. (2) In the
persons redeemed is seen the wisdom of -God. Christ did not
redeem all of mankind, but some of all sorts from mankind.
Therefore, in redemption is illustrated His mercy, and that He
is no Respecter of persons, in that He died for some of all
ranks and stations in life. Also, in that He did not die for all
is illustrated the Sovereignty of God. Here is seen that God
saves whom He will, and that salvation is a matter "Of His will
and sovereignty. Again, in the passing over of some there is
the illustration of His justice. God has the right to damn all to
hell, and His justice demands it; but in the death of Christ
justice is satisfied for some, and in hell justice wi1l exercise
itself throughout eternity upon others. (3) The manner and
means of salvation is an illustration of wisdom: that salvation

....

..



The Gospel Maga;.ille 89

should be by faith and not by works. 'Faith is an humble grace,
it gives all to Christ; it is an adorer of free grace, and free
grace being advanced here, God hath His glory, and it is His
highest wisdom to exalt His own glory. The way of working
faith declares God's wisdom; it is wrought by the Word
preached. "Faith cometh by hearing" (Romans 10 : 17). What
is the weak breath of a man to convert a soul? It is like
whispering in the ears of a dead man; this is foolishness in the
eye of the world; but the Lord loves to show His wisdom by
that which seems folly. "He hath chosen the foolish things of
the world to confound the wise" (l Corinthians 1 : 27). Why
so? "That no flesh should glory in His presence" (1 Corin
thians 1 : 29). Should God convert by the ministry of angels,
then we should have been ready to have gloried in angels,
and have given that honour to them which is due to God: but
when God works by weak tools, makes use of men who are
of like passions with ourselves, and by them converts, now the
power is plainly seen to be of God. "We have this treasure in
earthen vessels, that the excellency of the power may be of
God, and not of us." Herein is God's wisdom seen, that no
flesh may glory in His presence.' (Thomas Watson.)

Fourth, the wisdom of God is seen in providence. One with
any observation of events can see this without my comment.
It is wisdom in providing each creature with its particular
nature and instinct. There is a complete cycle in the life of
creatures, and though there is a destruction of one another,
there is yet a dependence upon one another. God's wisdom is
best seen in the affairs of men. He takes a method wherein it
seems that He will destroy a man and through this brings him
into His desired place in power and usefulness. This is beauti
fully seen in the life of Joseph: A young man hated by his
brothers; one that would not partake of their sins, but reproved
them for sin; was sold into slavery with a deception of his
father to think him dead; found in unpleasant circumstances in
the place of his captivity; finally exalted to the throne to rule;
and all this that the Lord might feed and care for His people
during a famine that was ordained to come to pass. If you and
I could see how every small event is working out God's
purpose-no matter how adverse in our lives-we would
exclaim, 0 the depth of the mystery of the wisdom of God!

VI. THE HOLINESS OF GOD
'The next attribute is God's holiness. "Glorious in holiness"

(Exodus 15 : 11). Holiness is the most sparkling jewel of His
crown; it is the name by which God is known: "Holy and
reverend is His name" (psalm III : 9). "He is the holy One"



90 The Gospel Magazine

(Job 6: 1). Seraphim cry, "Holy, holy, holy is the Lord of
hosts, the whole earth is full of His glory" (Isaiah 6 : 3). His
power makes Him mighty, His holiness makes Him glorious.
God's holiness consists in His perfect love of righteousness.
and abhorrence of evil. "Of purer eyes than to behold evil, and
cannot look on iniquity" (Habakkuk 1 : 13).' (Watson).

Holiness belongs unto God: unto the Father (John 17 : 11),
the Son (Luke 4 : 34), and the Spirit (Romans I : 4). Holiness
belongs to God essentially. It is that which is necessary to His
nature. He would cease to be God if He were not holy. Holi
ness belongs to God originally. He is the source and fountain
of all holiness. Any holiness seen in the creature is from Him.
Holiness belongs to God underivatively. It being original with
Him is derived from no one, or thing. Even when God dwelt
alone He was the great holy One. Holiness belongs unto God
perfectly. All holiness that is within the creature has a flaw,
but in God it is infinitely perfect, with nothing being added
unto it. Holiness belongs to God immutably. He always has
been, He ever will be the Holy One. None of His works has
ever changed this attribute, but rather magnified it.

God's holiness is displayed in many and various ways.
His holiness is seen in creation (Psalm 145 : 17; Ecclesiastes
7: 29). When the creation left His hand it was very good. Man
was created upright and in righteousness. Man sinned against
God and brought this misery upon himself. Even Satan was
created by God as an angel of great beauty and holiness, and
it was the turning away of his own heart that brought him into
the misery of being Satan (Ezekiel 28 : 15). God's holiness is
seen in His law (Romans 7 : 12). The law spells out His holy
nature and states what standard of holiness God requires of
His creatures. God's holiness is displayed in election (Ephe
sians 1 : 4). It was never the purpose of election to give men
an excuse to sin and do nothing. This doctrine rightly under
stood will never produce such ill effects, but will lead to a holy.
God-honouring life. Not only has God elected us to salvation
(2 Thessalonians 2 : 13). but unto holiness. His predestination
of men is not only unto the adoption of sons (Ephesians 1 : 5),
but unto conformity to the image of Christ (Romans 8 : 28-30).
Those who are elected unto salvation will be effectually called
of the Spirit, regenerated, and given faith and repentance
which purifies the heart. Without holiness no man can boast
that he has any part in the redemption of Christ. It is this
that gives evidence of one's election. God's holiness is dis
played in the Covenant of Grace (Ezekiel 36: 25-27). The
(lbjects of mercy in the covenant of grace are sinners, the pur-

'-
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pose is to bring them into glory. To effect this the Covenant
promises cleansing, and a new heart as the means to this end.
Justification displays the holiness of God (2 Corinthians
5 : 21). Justification is upon the righteousness of another, even
Christ. Its purpose is to make us accepted before God, who by
nature are children of wrath, and without a righteousness of
our own. It shows the holiness of God in that God cannot
receive us unto Himself apart from righteousness-which
righteousness He Himself provides.

Because of His holiness God of necessity hates sin, and must
punish it (Proverbs 3 : 32; 15 : 26; Psalm 5 : 5; 7 : 11). He is
not the tolerable 'old man' that the world conceives Him to be.
who cannot punish the sinner, but will say to all in the last day,
'I cannot cast thee away, I must receive thee unto myself'. No,
by far the opposite! God is so holy and just that He can but
cast the sinner away who dies in his sins. Sinner, don't look
beyond the grave for another change. Every sin will receive its
just recompence of reward. If your due punishment did not fall
upon the Lamb of God; if He did not stand in your place as
Surety, and pay into the hands of God's justice a full payment
on the account of your sins, you will spend the rest of eternity
in hell under the displeasure and wrath of God in payment for
your own sins. It is Christ or perish! It is turn or burn! It is
repent or die!

The holiness of God is the standard for the believer to
follow. It is the believer's desire to be conformed to the holi
ness of God, and see the image of Christ in his own heart. The
lack of holiness within the believer is that which plagues him
and causes him to cry all the day long. I take the liberty here
to quote fully from the Puritan, Thomas Watson.

'Is God so infinitely holy? Then let us endeavour to imitate
God in holiness. "Be ye holy, for I am holy" (1 Peter 1 : 16).
There is a twofold holiness; a holiness of equality, and a holi
ness of similitude. A holiness of equality no man or angel can
reach to. Who can be equally holy with God? Who can
parallel Him in sanctity? But there is a holiness of similitude,
and that we must aspire after, to have some analogy and
resemblance of God's holiness in us, to be as like Him in holi
ness as we can. Though a taper does not give as much light as
the sun, yet it resembles it. We must imitate God in holiness.

'Q.: If we must be like God in holiness, wherein does our
holiness consist?

'Ans.: In two things. In our suitableness to God's nature,
and in our subjection to His will.
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'Our holiness consists in our suitableness to the nature of
God. Hence the saints are said to partake of the divine nature,
which is not partaking of His essence, but His image. Herein
is the saints' holiness, when they are the lively pictures of God.
They bear the image of God's meekness, mercifulness, heaven
liness; they are of the same judgment with God, of the same
disposition; they love what He loves, and hate what He hates.

'Our holiness consists also in our subjection to the will of
God. As God's nature is the pattern of holiness, so His will is
the rule of holiness. It is our holiness when we do His will
(Acts 13 : 22); when we bear His will (Micah 7: 9); when what
He inflicts wisely we suffer willingly. Our great care should be.
to be like God in holiness. Our holiness should be qualified as
God's; as His is a real holiness, ours should be. "Righteousness
and true holiness" (Ephesians 4 : 24). It should not be the paint
of holiness, but the life; it should not be like the Egyptian
temples, beautified without merely, but like Solomon's temple,
gold within. "The king's daughter is all glorious within"
(Psalm 45 : 13). That I may press you to resemble God in
holiness consider,

, I. How illustrious every holy person is ...
'2. It is the great design God carries on in the world, to

make a people like Himself in holiness.
'3. Our holiness draws God's heart to us. Holiness is God's

image; and God cannot choose but love His image where He
sees it ...

'4. Hol1ness is the only thing that distinguishes us from the
reprobate part of the world. God's people have His seal upon
them. "The foundation of God standeth sure, having tbis seal,
the Lord knowetb them that are His. And let all that name the
name of Christ depart from iniquity" (2 Timothy 2 : 19). The
people of God are sealed with a double seal. Election, "The
Lord knows who are His"; and Sanctification, "Let everyone
depart from iniquity". As a nobleman is distinguished from
another by his silver star; as a virtuous woman is distinguished
from a harlot by her chastity; so holiness distinguishes between
the two seeds. All that are of God have Christ for their captain,
and holiness is the white colour they wear (Hebrews 2 : 10).

'5. Holiness is our honour. Holiness and honour are put
together (I Thessalonians 4 : 4) ...

'6. Holiness gives us boldness with God. "Thou shalt put
away iniquity far from thy tabernacle, and shalt lift up thy
face unto God" (Job 23 : 26). Lifting the face up is an emblem
of boldness. Nothing can make us so ashamed to go to God as
sin. A wicked man in prayer may lift up his hands; but he

-
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cannot lift up his face. When Adam had lost his holiness, he
lost his confidence; he hid himself. But the holy person goes
to God as a child to its father; his conscience does not upbraid
him with allowing any sin, therefore he can go b( Idly to the
throne of grace, and have mercy to help in time of need
(Hebrews 4: 16).

'7. Holiness gives peace. Sin raises a storm in the con·
science. "There is no peace to the wicked" (Isaiah 57 : 21).
Righteousness and peace are put together. Holiness is the root
which bears this sweet fruit of peace; righteousness and peace
kiss each other.

'8. Holiness leads to heaven. It is the King of heaven's
highway. "An highway shall be there, and it shall be called the
way of holiness" (Isaiah 35 : 8). At Rome there were temples
of virtue and honour, and all were to go through the temple of
virtue to the temple of honour; so we must go through the
temple of holiness to the temple of heaven. Glory begins in
virtue. "Who hath called us to glory and virtue" (2 Peter 1 : 3).
Happiness is nothing else but the quintessence of holiness;
holiness is glory militant, and happiness holiness triumphant.'

REDEMPTION
Your time is redeemed; use it as a consecrated talent in His

cause. Your minds are redeemed; employ them to learn His
trutH, and to meditate on His ways. Thus make them
armouries of holy weapons. Your eyes are redeemed; let them
not look on vanity; close them on all sights and books at folly.
Your feet are redeemed; let them trample on the world and
climb the upward hill of Zion and bear you onward in the
march of Christian zeal. Your tongues are redeemed; let them
only sound His praise, and testify of HIS love, and call sinners
to His cross. Your hearts are redeemed; let them love Him
wholly, and have no seat for rivals. A redeemed {tack should
live in redemption's pastures. The Redeemer's freemen should
evidence that they are called to holy liberty, and that their
holy liberty is holy service. The chain at sin is broken. The
chain of love now holds them.-HENRY LAW.

Take a long look at Jesus-often, often. If you wanted to
know a man again you would take an intense look at his face.
Look then at Jesus-deeply, intensely-till every feature is
graven on. your heart.-R. M'CHEYNE.
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Book Reviews
FAfTH AND LIFE. B. B. Warfield. Banner of Truth Trust.

458 pp. 90p.

Here is a volume of sermons that the discerning reader will
find difficult to leave down. Forty-one in number, they were
preached by the great B. B. Warfield whose Professorial work
and literary labours at Princeton earned for him the reputa
tion of being the foremost defender of the Reformed Faith
in his day.

A spiritual giant with tremendous powers of analysis and
superb skill in handling the most difficult theological prob
lems, Warfield was nevertheless renowned for the simplicity
of his faith in Christ and for his singular devotion to His Word.

These various characteristics are all exhibited in the ser
mons, not that these discourses are anything like as demand
ing as his theological writings-far from it-but they do
manifest the same great care in exposition.

The preacher allows himself no flights of fancy, keeps
scrupulously close to his text and employs exquisite language
to convey to others the same ennobling views of the Gospel
that he himself held. There is a wealth of instruction here for
Warfield cannot help teaching and the reader, young or old
in the faith, will find in these sermons a feast of good things.

In a day when there is much talk &bout wise investments
our advice is to buy and read Warfield's sermons. Such an
investment will, we feel sure, pay handsome dividends.

ROBERT RODGERS.

BY WHAT AUTHORITY? Wiiliam Barclay. Darton, Long
man & Todd. 221 pp. 65p.

In this book Professor Barclay seeks to deal with the ques
tion of Authority in relation first of all to the Old Testament
-the Authority of the Spirit and of Tradition-and then in
relation to the Church-in the New Testament and afterwards.
Other chapters deal with the Authority of Jesus, Authority
in Mediaeval and Reformation Times and Authority Today.

The author, recently retired from the Chair of Biblical
Studies at the University of Glasgow, has a considerable fol
lowing among the various schools of theology and his writings
have proved acceptable to some who would describe them
selves as conservative and evangelical.

fn this little volume, however, Dr. Barclay betrays how
dependent he is upon a liheral framework of theology and it
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is remarkable with what ease the theories of Wellhausen and
others are advanced without even mentioning their names. It
:s the insidious introduction of modernism that constitutes our
main objection to this book. Deuteronomy, in I:is view, is
significant only as we view it as a product of the Deuterono
mist in Josiah's reign; divinely ordainea institutions like the
prophetic order were, on the whole, ineffective and there is
the tacit idea that the apocryphal writings are to be accorded
the same authority as Holy Writ.

We are bound to say that there are other books on the
subject, and within the same price-range, which ar" much
more reliable than Dr. Barclay's volume.

R.R.

ROMANS CHAPTER 8. D. M. Lloyd-Jones. Banner of Truth
Trust. 438 pp. £2.75.

We have reviewed with enthusiasm each volume of this
series as it has appeared. What is there to add? Simply to
say that those who have profited deeply from the earlier series
of expositions will want to continue to sit under the ministry
of the Word-to read these volumes IS really to listen to the
preacher in action. Those who have not yet begun to read
the series can of course begin with this volume-but they
would be better advised to retrace their steps and begin with
volume 1.

H.M.C.

JUST RECEIVED . .. for review later . ..

HISTORY OF THE FREE PRESBYTERIAN CHURCH
OF SCOTLAND (1893-1970). £2.

MATTHEW. Commentary by W. Hendriksen. Banner of
Truth. 1,015 pp. £3.50.

THE WORKS OF JONATHAN EQWARDS, VOL 1. Ban
ner of Truth. 691 pp. £4.50.

Of the latter volume the publishers write as follows:
Although this is a straight reprint of the 1834 edition of

Edwards' Works, its production has cost us a good deal of
thought. We have previously, at intervals, published four
select volumes of Edwards in modern format but to get all
Edwards' Works type-set in that series would mean at least
20 volumes, and the purchasing price for the final set would
be utterly prohibitive. (As you may know, Yale University
Press have for some years been bringing out a modern edition
of Edwards, but so far only a fraction of the whole has
appeared and the cost for even the~e is high.)
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We therefore decided to turn back to the old complete
editions of Edwards' Works, and after an examination of the
various alternatives we settled for the massive two volumes
(approaching 2,000 pages in all!) which we are able to bring
out at £4.50 per volume. In addition to Edwards' own writ
ings these volumes contain the whole of David Brainerd's
published journal and diaries, usually only to be found in
abridged forms.

In our view this publication equals in importance anything
which we have brought out in the last seventeen years.
Edwards was the most distinguished theologian of the 18th
century and hjs influence on the English-speaking churches, 
and on the mjssionary movement which began in the 1790s,
was enormous. William Carey, Henry Martyn, Robert
M'Cheyne and many others read him continually. Among the
several unique features in his Works is the attention he gives
to the subject of revival, and his assessment both of the
Scriptures and the events of his own lifetime relating to this
subject became definitive in the thinking of later evangelicals.
While he was himself a leader in 'the Great Awakening' he
was not uncritical of the many excesses which then occurred.

Our best duties have enough in them to damn us, as well as
our worst sins.-FLAVEL.

God inspires not any impurity into our souls, for He cannot
be the author of sin who is the revenger vf it.-FLAvEL.

Daniel walked so unblameably that his very enemies gave
him this testimony, that he had no fault but his singularity in
his religion. It is a great honour to be. a Christian, yea, to
religion itself, when all the enemy can say is, They are precise,
and will not do as we dO.-GURNALL.

Where there is no conflict, there is no Spirit of Christ.
-SmBEs.

There is a moral righteousness which leaves us short vf true
holiness, but there can be no true holiness that leaves us short
vf moral righteouness ... Thou must be righteous and holy,
before thou canst live righteously and holily.-GURNALL.

None hath the credit vf being the author of so much as a
good thought (take it spiritually), but only the Holy Spirit.
-GOODWIN.




