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Selective indignation is very common these days when so
often men raise their voices in protest against some abuse. It is
not that the abuse in question does not justify a protest-very
frequently it does! But all too often the protester is strangely
silent in the face of other abuses-indeed, in the face of even
greater evils.

We have been accustomed for a very long time to hear
attacks mounted on white South Africa----=-and certainly there
are features of apartheid which justify loud protest. But many
of those who protest seem incredibly selective in their
indignation. Thousands perish in other parts of Africa-in
Burundi or Uganda or Ethiopia-and there is scarcely a ripple
on the surface of the anti-white South African lobby.

The World Council of Churches is quite notorious on this
score-though in their own eyes they seem to consider them
selves blameless, judging by the constant press releases which
they send to me as editor of this magazine. I constantly read
about the iniquities of various right-wing regimes, but there is
a deafening silence, in spite of the abounding wickedness of
the Soviet Union. There was one protest elicited over the
arrest of Georgi Vins-even the W.c.c. had to take notice of
that-but there is no hint of a sustained protest. Yet where in
any corner of the world has there been such a sustained and
widespread violation of human rights as in that land of prison
camps, psychiatric brain-washing 'hospitals', and death cells.
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But we have the same selective protests nearer home.
Bishops of the Church of England and Free Church leaders
have waged their war of words against South Africa. Again, 1
repeat, there is justification for vigorous protest in face of
apartheid. But why are these voices hushed into silence in face
of the sutIerings of Jews and Baptists and dissident intel
lectuals in Russia? Why, indeed, did one bishop perpetrate
what must be the ultimate in perverted thinking when he
pictured life under a Communist regime as being a desirable
alternative to our own society? No Christian would condone
the present moral chaos of our society, but none but a fool or
a knave would represent the U.S.S.R. as a desirable alternative.

It is of the essence of Pharisaism to engage in such selective
indignation. The Pharisees of Jesus' days were deeply indig
nant with a woman taken in the act of adultery. But they were
reluctant to turn the spotlight on their own lives. When Jesus
challenged 'he that is without sin let him cast the first stone'
they had no answer. They were indignant with the extortionate
practices of the publicans; yet Jesus reminded them that they
themselves by their deeds robbed widows' houses and for a
pretence made long prayers.

But none of us should be complacent. The drift back into
Pharisaic attitudes is scarcely noticed until we suddenly realise
our own inconsistency. So we look at Rome and see the bond
age of ecclesiastical tradition and fail to see where our own
church may be hindered by our own particular brand of
traditionalism. We are indignant at the liberal denial of
Scripture, while we may virl ualIy do the same by failing to
apply the biblical truth we claim to accept. We denounce the
excessive drinking in our society and turn a blind eye to
gluttony among ourselves.

The reminder of the Lord is still needed. If we are to see
the mote in our brother's eye we had better remove the beam
of timber from our own. We should hate the sins of others
because they are marring and destroying others, not because
they show up the weakness of others in contrast with our own
imagined strength. Indeed, the first step towards resisting the
devil and fighting against sin begins on the home territory of
our own lives! H.M.C.
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A sermon preached in Hamilton Road Baptist
Church, Bangor, Co. Down, on Sunday,

5th November, 1972.

'For therein (that is, in the gospel) is the righteousness of
God revealed hom faith to faith: as it is written, The just shall
live by faith.' Romans 1 : 17.

Last week we were looking at the first part of this great
statement of the apostle concerning the righteousness which
comes by faith I, and today we turn to the latter part of the
verse, 'as it is written, the just shall live by faith'. The Author
ised Version by translating the word 'just' may give the
impression that it is a different word from the word that
appears earlier in the verse-'righteousness'. But in actual fact
they are basically the same word, it is the noun and the
adjective. So you might translate it 'the righteous shall live by
faith', and by translating it in that way one simply emphasises
the fact that Paul is using basically the same word-'in the
gospel the righteousness of God is revealed from faith to faith,
as it is written, the righteous shall live by faith'.

There are some verses in the Bible which have great associa
tions and this is one such. When I read this verse I instinctively
think about the man through whom this verse proved to be the
great liberating force in Europe four centuries ago, because it
was this verse which by God's grace ushered Martin Luther
into a deep experience of the grace of God in his own life. It
was because of the tremendous impact of the truth of this verse
that Luther went out to live to the glory of God and by God's
grace to liberate so many from bondage. Indeed, had I been
planning the timing of this verse, as far as my preaching on it
was concerned-of course I hadn't thus planned-but had I
been planning, I could not have selected a better Sunday than
this particular one, because on the 1st November, 1517,
Martin Luther nailed his famous arguments on the door of the
castle church at Wittenburg. It was his great challenge when
he threw down the gauntlet to the Pope and to the leaders of
the Roman Church, as he repudiated the whole system of

I This sermon appeared in the January-February issue.
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indulgences. So in a sense this Sunday looks back across over
four centuries to that historic moment when Luther sounded
the trumpet of revolt against error and sounded the trumpet of
recall to Biblical truth and Biblical doctrine. And it was this
verse which, by God's grace, was the great liberating truth that
set Martin Luther free: 'The righteous shall live by faith'.

Here we have three of the key words of the New Testament
and they are all grouped together-righteousness, life, faith
and those three words are intended to be kept firmly linked
together. If you isolate them the one from the other you pro
duce a distortion rather than the New Testament pattern. If
you concentrate on righteousness alone, well, you will easily
slide into a merely barren orthodoxy. If you concentrate on life
alone, you will produce something which is superficial and
shallow and frothy. If you ignore faith, if you divorce faith
from either of the others, you will simply end with human
pride and self-sufficiency. Here are three key words, and these
key words, I say, must be kept firmly linked together. What
I propose this morning is to look at these three key words and
to see how vitally they are linked together in the one bundle
of God's truth and of God's revelation. Righteousness, life,
faith!

We have already looked at righteousness, but may we look
at it again because it is of such vital importance that we under
stand what Paul is talking about when he speaks about
righteousness. This is the very heart of the gospel, and unless
we understand what Paul means by righteousness we have not
begun to understand his gospel; and if we have not begun to
understand his gospel we have not begun to understand the
gospel which God the Holy Spirit was declaring through the
apostle. After all, when we read the epistle to the Romans we
are not looking at one more theologian commenting upon
Christian truth, we are looking at a man whom God has taken,
whom God has equipped, and through whom God is giving to
us what are not only the words of man, but ultimately the Word
of God. So when we ask what Paul means by righteousness we
are really asking-what does the Holy Spirit mean by
righteousness?

Now, as we have seen, the background is the Old Testament.
The New Testament does not appear in a vacuum, it appears
against the background of the Old Testament. It appears
against the background of Mount Sinai. God came down at
Sinai and revealed Himself to Israel. God gave them the ten
commandments. But the ten commandments were simply a
crystalising of God's demands upon men and women. God is
our Creator. He has made us, and that means that neither you
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nor 1, nor any man, has a right to decide how we shall live and
how we shall plan our lives. Every breath we breathe we are
in debt to our Creator. We cannot take one step without His
sustaining grace and mercy. We are utterly in debt to Him for
the very life we enjoy, and therefore the Creator has absolute
rights over us and absolute claims over us. Yes, I know this is
an affront to human pride. Men struggle, and even when they
turn to the gospel they still struggle. to try and establish some
point where man can retain his independence and his auton
omy. The Christian, however, bows and acknowledges that
God is sovereign, God is Lord, God has absolute rights over
us, and God's sovereignty, God's Kingship, God's absolute
authority are expressed in law.

The law of the land is the expression of the government of
the day's requirements as to how a citizen should live; and the
law of the land which expresses the government's requirements
is reinforced by the forces at the government's disposal.
Now the law of the land varies. One government goes
and. another government comes, and the law is altered.
But the law of God does not ebb and flow like that,
because God does not keep changing His mind. He does
not veer like political parties from one point of view to
another. He is not always adjusting to the situation. God
is the unchanging One, the One who is from everlasting
to everlasting. He is the God who is utterly pure and holy and
righteous, so that His law never changes and His demands are
always the same. When He said at Mount Sinai 'Thou shalt
not commit adultery'-He meant it then and He means it now.
And when Jesus said to His disciples 'Whosoever looks on a
woman to lust after her in his heart has committed adultery
with her'-He meant it in the first century and He still means
it today. When God on Mount Sinai said 'Thou shalt not covet'
-He meant it then and He means it now. 'Thou shalt not bear
false witness against thy neighbour'-He meant it then and lie
means it now. Every syllable of His law He backs home with
all the power of His Being.

So we cannot shrug off God's law, because we are creatures
subject to our Creator. We are subject to His law; and
righteousness in the Bible means keeping that law. But of
course we are not righteous. Paul says in this letter, 'There is
none righteous, no not one'. If there is one word that you can
write across human history, if there is one word you can write
across your conscience and across mine, it is 'unrighteousness',
failure to keep the law of God. Not only have we done those
things that we ought not to have done, we have not done those
things we ought to have done. Not only are there the sins of



54 The Gospel Magazine

commlsslOn, there are the sins of omission. We are law
breakers, we are transgressors, we are under the judgment of
the broken law.

But Christ comes, and He is designated by God as the
righteous One. Here is a perfect righteousness. Here is a Man
as God desires man. Here is a Man, Jesus of Nazareth, who
willingly and gladly accepts all the demands of God's law, and
not only accepts them but fully and completely obeys. He goes
right to the point of death. His obedience has not got some
reservation. He does not qualify His obedience by saying-L
will obey as long as it doesn't lead me into this or that situa
tion. His is an unqualified obedience. It leads Him to the agony
of Golgotha, but He still says, 'Not my will but thine be done'.
He is the righteous One, the great law keeper, the only law
keeper of all history. Moses was a man of great spiritual power
-indeed, the man through whom God gave the law, for it was
by the lips of Moses that the law was declared-and yet
Moses, the law giver, was not Moses the law keeper. Moses
himself fell sadly short of the very law that he gave. But Christ
is not only the law giver, He is also the law keeper. There is
no flaw, no blemish, no dark corner in His living; no hidden
recess where you can discover something that is unworthy,
something that is impure. Throughout there is a transparency,
there is limpid clarity, even before the bright light of heaven.
He is Jesus Christ the Righteous. And it is as the Righteous
One that He goes to Calvary, 'the Just for the unjust'; or if
we translate it as 'righteous'-'the Righteous for the un
righteous'. He takes the place of the guilty rebel, taking the
consequences of the broken law, standing in the place of the
transgressor, bowing His head beneath the wrath of God,
accepting the full verdict of God's justice upon sin and accept
ing the outpouring of God's condemnation upon sin.

So He died. And, says Paul, in Him, and in Him alone, there
is righteousness. I may struggle with all my power to deal with
the unrighteousness in my life. I may endeavour to deal with
the sin, and I may have a partial measure of success as I judge
success. You can, after all, have a measure of success which
yet leads to abysmal failure as pride reclaims with renewed
power the soul which imagines that it is dealing with the situa
tion. That is why the Bible says our 'righteousnesses are as
filthy rags', because our righteousness has always got the stain
of our sin, the stain of our selfishness and the filthy stain of
our pride upon it. But when I come to Christ, not with my
head held high as though conferring some favour upon Him
by allowing Him to come into my life, but when I come as a
guilty rebel, when I come as an unclean foul sinner, when
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1 come as one who is utterly and completely without hope,
and cast myself on Christ, I find-yes, wonder of wonders
that He not only forgives me but He clothes me with His
righteousness. I find that I am not looking at heaven from a
distance but I am ushered into the courtroom of the King of
kings. I find that I stand before the throne of the Judge of all
the earth and I hear Him not only declare me 'not guilty',
acquitted, J hear Him declare me righteous. Law breaker that
J am, failure and sinner that I am-He declares me righteous
because He sees me so united to Christ that for Christ's sake
and in Christ's Name, I am accepted, I am declared a law
keeper. Indeed, I am accepted by God just as Christ is
accepted. Why is Christ accepted? Because of His perfect
righteousness-and in Christ, sinner though I am and sinner
though I remain, in Christ I am accepted as one who has
perfectly kept the law of God.

This is justification. This is the righteousness about which
the apostle Paul speaks, and he does not speak about it as
some theory or some doctrinal idea he is expounding. It wells
up out of the very depths of his being. Why? Because Paul
speaks as a man who has stood under the lash of God's law,
he speaks as one who has known what it means to feel himself
as a guilty rebel before the Judge, and he speaks as a man who
knows the amazing liberation which comes when the rebel
hears the word of pardon, the word of righteousness. This
gospel is a most glorious message because it reaches right
into the human situation, it reaches right down into the depths
of man's predicament and it speaks the saving word of God.
Righteousness is the theme of the letter to the Romans and the
theme of every true preaching of the gospel.

And, says Paul, the one who is righteous by faith, well, he
shall live. Here is the other great word in the New Testament
-it is 'life'. Paul is not merely orthodox. He is not simply a
man who can clearly delineate the outlines of Christian doc
trine. It is not merely that he has got a marvellous grasp of
God's revelation. This man is alive! When you read the Acts
of the Apostles and when you see him standing on Mars Hill
or wrestling with the situation in Ephesus, or preaching in
Corinth; when you see him facing criticism, when you see him
facing hostility, imprisonment, and the possibility of death,
you know that here is a man who is alive, vibrant with life.
This is not some theologian who has got all the ends tied up
and the whole system buttoned together, and has got a nice
consistent body of doctrine that he can promulgate. This is a
man who is passionately on fire for Christ, a man who is filled
with the Holy Spirit, a man who is in love with the Lord and
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with the souls of men. He is alive, and so he speaks here of life
as an essential element in the gospel. The man who is
righteous, the man who is justified by faith-he will live, he
will experience what true life really means.

What is life? Well, first a couple of negatives. Life is not
mere religious excitement. There was plenty of excitement in
the early days of Jesus' ministry. The crowds gathered; this
was a phenomenon such as they had not experienced. John the
Baptist had shaken the countryside, but even John faded into
a secondary position beside this new comet blazing in the sky.
The crowds gathered. They gathered so much that there was
one occasion when they couldn't even bring a sick man in to
be healed; they had to break open the roof to let him down in
front of Jesus. Tremendous excitement, the whole countryside
aroused; people leaving their work and leaving their villages
and going out into the countryside to hear more of this
amazing Jesus! And yet a lot of it was simply froth. A lot of
it was just religious excitement. So much so that when Jesus
begins to make His demands quite insistent they go like snow
when the sun rises, and as they begin to disappear Jesus has to
ask His disciples, 'Will you also go away?' Many even of the
disciples who were caught up in this tremendous fervour of
excitement, when the testing days came and when the demands
became very insistent, were not prepared to face it.

So life is not merely religious excitement, nor is it mere
activity. It is possible to be very busy doing what seems to be
God's work; it is possible to be very, very active in what seems
to be Christ's service. The Lord Himself spoke of a day when
He would face people like that: 'Lord, Lord, have we not
prophesied in your name, and in your name have cast out
demons, and in your name have done many wonderful works?'
and then He says, 'I will say unto them, Depart from me, I
never knew you'. You were not spiritually alive. You were
very active, certainly, and very diligent, but after all, as Jesus
reminded the Pharisees, they could compass land and sea to
make one proselyte, one convert, and when they had made
him they made him twofold more the child of hell than them
selves. So diligence and activity and tremendous earnestness
are not, of necessity, the same as life.

Well, what is life? The answer is in the words of the Lord
Jesus Christ Himself. In John's gospel, chapter 17 and verse 3.
He says, 'This is life eternal, that they might know thee the
only true God and Jesus Christ whom thou hast sent'. Life is
knowledge of God. Turn your thoughts back to the Garden of
Eden. Adam has disobeyed God and he and Eve are standing
there ashamed and guilty before the strictures of their Creator.
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And what is the consequence? Well, they are driven out of the
Garden; they are excluded from God's presence. What had
God said earlier?'In the day that you eat you shall surely die.'
Look at Adam outside the garden-he is toiling and sweating
and digging; he is getting his crops in; he is still alive. No, he
is not, says the Bible, he is dead. Although he remains physi
cally alive and mentally alert, he is spiritually dead, because
he is away from God. He has been excluded from God's
presence and expelled from the garden. Death, in the Bible, is
simply being away from God. Eternal death is being away
from God for ever and for ever. Now life stands in contrast
with death. If death means exclusion from God, then life
means reconciliation to God. If death means being expelled
from God's presence, then life means being welcomed into
God's presence. If death means spiritual ignorance, then life
means spiritual knowledge and spiritual understanding. This
is life, to know God and Jesus Christ whom He has sent.

To know them in what sense? WelL clearly not simply to
know things about God, not merely to be well versed in what
the New Testament says about Jesus Christ. The devils also
believe. says James, and they tremble. They have a very good
knowledge about God and about Jesus Christ. but they don't
know Him. To know God is to have a personal acquaintance
with Him, a personal knowledge of a personal Saviour. This is
life! To know is also to love. In the Bible knowledge is a word
that is used in the marriage relationship to speak of the inti
mate union between a man and a woman according to God's
ordinance. So Adam 'knew' his wife. Joseph did not 'know'
Mary until after. as a virgin, she had borne the child Jesus. So
knowledge in the marriage relationship speaks of this union,
it speaks of this love, and in the Bible the marriage relationship
both in the Old Testament and in the New Testament is used
as a picture of the intimate relationship between God and His
people. So you listen to the prophet Hosea facing the agony
of an unfaithful wife and the tragedy in his own home, and
realising as a result what unfaithfulness means in the sight of
God. and he presents this relationship between Jehovah and
Israel as the Lord and His bride. So in Amos you hear it
again: 'You only have I known of all the nations of the earth'.
Not in the sense of knowing that you were in that particular
land, not in the sense of knowing something about your geo
graphical situation; T have known you as a man knows his
wife in the intimacy of marriage.

It is the same in Ephesians 5. Paul speaks about the church
as the bride of Christ. Christ loved His church and gave Him-
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self for His church that He might bring the church into this
intimate union with Himself. That is why when Christians
have read the Song of Solomon, that very vivid love poem of
the Old Testament, they have seen it not simply as a love poem,
with all its sensuous imagery and its very uninhibited imagery
at times; they have seen it rather as a vivid declaration of the
love that should exist and the union that should exist between
Christ and His people. So when Hudson Taylor wrote his little
commentary on the Song of Solomon he gave it the title 'Union
and Communion'. The Christian is one who has been brought
into union with the Lord, and in the intimacy of this spiritual
knowledge he finds his deep communion.

So life is to know God. To know God is to love Him. To
know Christ is to love Him, and to love is to obey. True love
means service. Why is it that a great many marriages go on
the rocks? One reason I would suggest to you is the false idea
which is inculcated amongst many people today that love.
whatever they might mean by it, is all that is needed. Well,
there is sense in which that is true-love is all that is needed.
But love that is merely emotional or physical or sentimental is
certainly not all that is needed. There is need also for fidelity
and mutual trust and mutual concern and mutual helpfulness
-these are the elements which add stability to a marriage
relationship. So to know God is to love Him, and to love Him
is not merely to experience some kind of emotional upsurge.
There will be that-you cannot love someone without being
stirred and you cannot love the Lord without being stirred.
But it is more than a mere emotional stirring. True love means
service. Says Jesus in John 15, 'If you love me, you will keep
my commandments'. It is as simple as that. If you love me you
will obey me. So love means obedience.

To live is to know God; to know God is to love Him; to
love Him is to obey Him. So life means obedience to Christ.
Now this is so different from what the world considers life to
be. What is life? You ask many young people today. Well,
they say, it is getting away from all the restrictions, being able
to do your own thing (whatever they may mean by that), to
drop out of the rat race, really to be free. This is life! Then
you see them when they have dropped out, and have thrown
off all the bondage, and you find they are miserable and
empty. The Christian says the very opposite. He says that
when you have become a bondslave of Christ, when you are
in bondage to Him, you are gloriously free. This is the para
dox of spiritual experience-the more we enter into this
slavery, the more we are liberated. His slavery is perfect free-
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dam-obedience to Christ, this is life. And when a man learns
what it means to obey in loving devotion to the Son of God, so
he lives.

We turn to the third of the three words-the righteous shall
live by faith-indeed, this is the word that is emphasised in
the verse, because this statement follows on what Paul has just
said: 'The righteousness of God is revealed (in the gospel)
from faith to faith, as it is written, the just shall live by faith'.
It is by faith they live. This is the key word in Paul's gospel.
What, then, is faith? Well, faith is my response to all that God
has to say. It is my response to what He has to say about my
sin. I bow and acknowledge that I am a guilty rebel. It is my
response to what He has to say about the penalty. Faith takes
hell seriously. May I repeat that-faith takes hell very serious
ly. Hell is not just an idea or a concept. Hell is something so
appalling that when a man really takes it seriously he trembles.
Men have been shattered by the realisation of what is means
to be lost-lost eternally. They have looked into the Book of
Revelation and they have seen that lake of fire which burns
day and night for ever and ever. Faith takes all that seriously.
Faith also takes seriously that Christ suffered the ultimate
agony in order that we might not suffer that eternal fire.

But faith is not just the attitude or the response at the
beginning of the Christian life. Faith continues. I read from
Colossians 2: 'As you have therefore received Christ Jesus the
Lord, so walk in Him'. So live on in Him. As you began, so
you continue. You began by responding to Christ, well, con
tinue by responding to Him. You began by submitting to Him.
continue by submitting. What does it mean to submit? It
means to listen to all that He has to say to me. Jesus Christ is
Lord. Faith says-I gladly accept all that is implied in that.
Jesus Christ is the holy One. Faith says-I accept what that
means for my life; it means I am prepared to follow Him along
a path of holiness. Faith hears all that Christ has to say about
His blessed Holy Spirit who has come to be the other com
forter and to make Christ real. And faith responds in glad
thanksgiving that Christ has not left us to struggle along this
path in our own strength and by our own resources, but has
given us the Holy Spirit to fill us, and filling us to exalt Christ
in us and through us. Faith is the response to all this. Faith has
open ears, faith is always listening to what God has to say.
Faith is keen and attentive to all God's words; because faith
wants to explore ever more deeply this new life which is ours
in Christ.
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Righteousness, life, faith! I began by referring to Martin
Luther; may I end by quoting from Martin Luther. For
Luther, as for Paul, justification by faith was no mere doctrine.
It had been the liberating truth which set him free. He was
a brilliant young law student, with the prospect of a very bright
and financially rewarding career ahead, but his vivid aware
ness of the reality of judgment drove him in the only direction
that he knew, and that was to give up his career and to go
into a monastery. He went into the monastery of the Augus
tinians. He was ordained as a priest, and he described the
awful day when he celebrated his first Mass. There was
nothing glib or superficial about it. He was in a deep agony of
spirit. He said he could almost flee from the altar to think that
he could stand, and in his understanding of the Mass in those
days, offer Jesus Christ before God. The confessional was the
other place where he might hope to find pardon, and again
and again he was in the confessional confessing, confessing.
and searching his soul, discovering some hidden motive that
he hadn't realised before. Then he was back again until he
wearied his confessor with his constant coming. So it went on,
a man in desperate earnest, so much so that to the other monks
in Wittenburg he was a man of outstanding piety. But in his
own soul he was in deep bondage until God through this very
verse set him free.

Listen to Martin Luther himself-I greatly longed to under
stand Paul's epistle to the Romans and nothing stood in the
way but that one expression, 'the righteousness of God',
because I took it to mean that righteousness whereby God is
just and deals justly in punishing the sinner. Night and day
r pondered until I saw the connection between the righteous
ness of God and the statement 'the righteous shall live by
faith'. Then I grasped that the righteousness of God is that
righteousness by which through grace and sheer mercy God
justifies us through faith. Thereupon I felt myself to be reborn
and to have gone through open doors into paradise. The whole
of Scripture took on a new meaning and whereas, before, the
righteousness of God had filled me with hate, now it came to
be inexpressibly sweet in greater love. This passage of Paul
became to me a gate to heaven. So he wrote:

'In devil's dungeon chained I lay,
The pangs of death swept o'er me;
My sin devoured me night and day
In which my mother bore me.
My anguish ever grew more rife,
r took no pleasure in my life
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And sin had made me crazy.
Then was the Father troubled sore
To see me ever languish;
The everlasting pity swore
To save me from my anguish.
He turned to me His Father's heart,
And chose Himself the bitter part,
His dearest did it cost Him.
Thus spoke the Son, Hold thou to me,
From now on thou wilt make it;
I gave my very life for thee
And for thee I will stake it.
For I am thine and thou art mine,
And where I am our lives entwine;
The old fiend cannot shake it.'

The just, the righteous, shall live by faith, by faith in Jesus
Christ the Son of God!

Trifling with conscience is the sin of the present age. Men
hape even come to occupy pulpits in churches when they do
not believe the fundamental doctrines of the church. We have
heard them that even claim a right to retain their pulpits after
they have denied the doctrines of the denomination to which
they belong. From any power to believe in such a conscience
may God deliver everyone of us. Be right even in little things.
Be precise: you serve a precise God. Charity towards others is
one thing, laxity for yourselves is quite another thing. Believe
that your brother is conscientious though he may be in error,
but as for yourself use your conscience, and practise your
judgment in the careful study of truth, and then whatever your
conclusions, carry them out at all hazards, though you should
lose everything thereby, you will lose nothing in the long run.
If you count the reproach greater riches than all the treasures
of Egypt, you have made a wise choice, and will rejoice in
having made it. Oh, when I think that all I see about me is to
be consumed, there remains nothing worth living for but to
glorify God.-C. H. SPURGEON.
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What must I do
to he Saved?

J. c. RYLE

If any reader of this paper desires salvation, and wants to
know what to do, I advise him to go this very day to the Lord
Jesus Christ, in the first private place he can find, and entreat
Him in prayer to save his soul.

TeII Him that you have heard that He receives sinners, and
has said, 'Him that cometh unto Me I wiIl in no wise cast out'
(John 6 : 37). TeII Him that you are a poor vile sinner, and
that you come to Him on His own invitation. Ten Him you put
yourself whoIly and entirely in His hands-that you feel vile
and helpless and hopeless in yourself-and that except He
saves you, you have no hope to be saved at all. Beseech Him
to deliver you from the guilt, the power, and the consequences
of sin. Beseech Him to pardon you and wash you in His own
blood. Beseech Him to give you a new heart, and plant the
Holy Spirit in your soul. Beseech Him to give you grace, and
faith, and wiII, and power to be His disciple and servant from
this day for ever. Yes: go this very day, and tell these things
to the Lord Jesus Christ, if you really are in earnest about
your soul.

Ten Him in your own way and your own words ... Doubt
not His willingness to save you, because you are a sinner. It is
Christ's office to save sinners. He says Himself, 'I came not to
can the righteous, but sinners to repentance' (Luke 5 : 32).

Wait not because you feel unworthy. Wait for nothing: wait
for nobody. Waiting comes from the devil. Just as you are, go
to Christ. The worse you are, the more need you have to apply
to Him. You will never mend yourself by staying away.

Fear not because your prayer is stammering, your words
feeble, and your language poor. Jesus understands you. Just
as a mother understands the first babblings of her infant, so
does the blessed Saviour understand sinners. He can read a
sigh, and see a meaning in a groan.

Despair not because you do not get an answer immediately.
While you are speaking, Jesus is listening. If He delays an
answer, it is only for wise reasons, and to try if you are in
earnest. Pray on, and the answer wiII surely come. Though it
tarry, wait for it: it will surely come at last.

If you have any desire to be saved, remember the advice
I have given you this day. Act upon it honestly and heartily,
and you shaII be saved.
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The Lord's Prayer
H. P. WOTTON

' ... AND LEAD US NOT INTO TEMPTATION,
BUT DELIVER US FROM EVIL. '

63

I. THE FATHER IS OUR LEADER.

There have been and are in the world many leaders, but there
are none in whom it is safe to place our full confidence, for
even the most reliable, godly leaders are not without some
error or failure. Good men have sometimes influenced their
followers to believe doctrine not true to the Bible. They have
not done this deliberately but because in some things they have
been deceived. This proves that it is necessary to be sure that
we are following the right leader.

One thing essential to a leader is that he must be a teacher.
He has to tell his followers what they are to learn and what
they are required to do. Our Father has made provision for
His children in these things. He has provided a Book of
instruction that we may always walk in the right way and
never depart from it. He has also provided a schoolmaster to
teach His children how to enter the right way in the first place.
'The law was our schoolmaster to bring us to Christ' (Gala
tians 3 : 24), and those who are thoroughly taught by this
pedagogue learn a most important lesson that will be of last
ing benefit to them. This schoolmaster teaches them that salva
tion is not of the works of the law, but by faith in Jesus Christ.
Of course, it is our heavenly Father who employs the school
master to teach His children, and so it is written, 'Every man
therefore that hath heard, and hath learned of the Father,
cometh unto Me' (John 6: 45).

The children of God are led by the Father, they are led by
the Son, and they are led by the Holy Spirit, and these three
are one, so that when by the Spirit we are led into all truth, He
is acting as the Father's executive. When David the psalmist
says of the Good Shepherd that He leads us in the paths of
righteousness, he is, as we know, speaking of Jesus, our
Saviour.

H. THE FATHER LEADS US ACCORDING TO A PLAN.

We cannot imagine the strange phenomenon of a leader who
has not a plan. Every leader worthy of the name must have
in mind a definite plan, that, with the aid of those who follow
him, he hopes to carry out. He, of course, is not always able
to do so, which is sometimes a good thing.
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People in many generations have doubtless been able to
look back to a time when their country was threatened by
some military leader whose ambition was world conquest. But
in the mercy of God it never came to pass. The plan was
imperfect and shrouded with uncertainty because there were
so many unknown quantities, so many things that might
happen to lead to failure.

Our Father, however, is not overtaken by surprise by things
that happen, for all future events are foreknown by Him, and
indeed foreordained by Him. So sure was He of the incarna
tion of His Son, that some seven hundred years before the birth
of the Babe of Bethlehem He could say by the mouth of the
prophet Isaiah, 'Unto us a child is born, unto us a Son is
given: and the government shall be upon His shoulder: and
His name shall be called Wonderful, Counsellor, the mighty
God, the everlasting Father, the Prince of Peace' (Isaiah 9 : 6).
The Father leads us in His Son, for out of Him we are no
longer following in the way.

'The eyes of the Lord are in every place, beholding the evil
and the good' (Proverbs 15 : 3). These are words of comfort
to the believer whose trust is in his Leader, but they are not
pleasant to the unbeliever. He does not want to have light
thrown upon what he is doing, and he does not want to bring
his deeds to the light to make them manifest. Our Father pro
vides for us a light to enable us to follow Him, for, says the
psalmist, 'Thy word is a lamp unto my feet, and a light unto
my path' (Psalm I 19 : 105).

Ill. THE FATHER'S PLAN IS FOR HIS CHILDRE 's GOOD.

The plan according to which the Father leads His children
is for His glory and their good. It is not His purpose to lead
them into temptation, but to lead them out of it. How different
this from the tendency of their fallen nature and the deceptions
of the Evil One.

Our old nature leads us into temptation as naturally as the
sparks fly upwards. We see it in children of a very early age
who soon go astray, speaking lies. We know how palatable the
tasty morsels of sin are to the young.

Looking back to the garden of Eden we see there the foun
tain from which this false leading flows. There in that garden
Satan in the form of a serpent insinuated to Eve that the way
of disobedience was the way of true pleasure and life. He
hinted that God was withholding from them something that
would be for their good. 'Hath God said,' he enquired, 'ye
shall not eat of every tree of the garden?' (Genesis 3 : I). He
asked the question not because he needed an answer. but
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because he wanted to sow the seed of discontentment, thus
weakening the resistance of Eve when he pointed out to her
the desirability of the forbidden fruit.

But the Father's plan is to lead His children out of this evil
way into His good way. The world, which is under Satan's
leading, does not approve of this and so it will oppose us and
seek to restrain us as we break away and by the grace of God
free ourselves from its false leading.

'Lead us, 0 Father, to Thy heavenly rest,
However rough and steep the path may be,

Through joy or sorrow, as Thou deemest best,
Until our lives are perfected in Thee.'

IV. THE FATHER DOES NOT LEAD HIS CHILDREN

INTO TEMPTATION.

, .. lead us not into temptation .. .' The apostle James
says, 'Blessed is the man that endureth temptation: for when
he is tried, he shall receive the crown of life, which the Lord
hath promised to them that love Him. Let no man say when
he is tempted, I am tempted of God: for God cannot be
tempted with evil, neither tempteth he any man: But every
man is tempted, when he is drawn away of his own lust, and
enticed' (lames 1 : 12-14). What we really pray when we pray
'lead us not into temptation' is simply this: 'Lord, leave me
not to myself, for left to myself I do those things that are
displeasing to Thee'.

There are times when we need to be tested. We need to be
taught most thoroughly that the power to walk in the way with
our heavenly Father is not of ourselves. Therefore He may be
pleased to leave us to ourselves to show us how helpless we
are without Him.

God did this to David on one memorable occasion, the
result being that David became guilty of adultery and murder.
The self-confidence also of Peter had to be destroyed. He was
so sure that he would not deny his Lord. But left to himself, he
denied his Master thrice. Therefore, both David and Peter
learnt from their fall the great lesson of God-confidence,
though the way back was accompanied with much sorrow and
many tears.

Without the Father's aid to lead us up into communion with
Him, we are left to the 'tender mercies' of the remains of sin
and to the temptations by which we are surrounded in this
world. Let us pray, then, 'Father, leave me not to myself'.

V. TEMPTATION IS NOT SIN.

Temptation is not sin. We see this exemplified in the life of
the Lord Jesus. Here on earth He was made subject to tempta-
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tion which was a great trial to His perfectly holy character
though never at any time did He sin.

It is interesting to see how Jesus overcame temptation. He
triumphed by using the word of God. When He had been in
the wilderness forty days and nights and was hungry, Satan
came to Him and said, 'If Thou be the Son of God, command
that these stones be made bread' (Matthew 4 : 3). Now Jesus
could have changed stones into bread as easily as He changed
water into wine but He was not in the wilderness to prove to
Satan that He was the Son of God. To give in to Satan is to
give in to sin and to comply with his command is to obey him
instead of God, even though the thing required is harmless in
itself. Jesus therefore replied to the evil one out of His Father's
word, when He said, 'It is written, Man shall not live by bread
alone, but by every word that proceedeth out of the mouth of
God' (Matthew 4 : 4). When Satan took Jesus up into the
pinnacle of the temple at Jerusalem and tempted Him to throw
Himself down and presume that God would save Him from
injury and death by the intervention of angels, Jesus said, 'It
is written again, Thou shalt not tempt the Lord thy God'
(Matthew 4 : 7).

Again, when Satan took Jesus up into a high mountain and
showed Him all the kingdoms of the world, and offered them
to Jesus if He would fall down and worship him, Jesus replied,
'It is written, Thou shalt worship the Lord thy God, and Him
only shalt thou serve' (Matthew 4 : 10).

This was the final blow that sent Satan off. In this, as in
everything else, Jesus was complete conqueror. His perfect
holiness was as perfect after the temptation as it was before.

Temptation is not sin, but yielding to it is.

VI. TEMPTATION IS FOR THE TRIAL OF OUR FAITH.

We are inclined to wonder why we should suffer temptations
and trials. But the answer is not far away. We have only to
look into our own hearts to find it. There is nothing in the
whole world that can really harm us but our sin, and that is in
ourselves.

If however we are Christians we have in our lives that which
is precious as well as that which is vile. We have precious faith.
Now faith is of far greater value than some people think. It is
not just a bare assent to Bible principles and doctrines, but
the life of God in the soul of man. Paul could say, 'The life
which I now live in the flesh I live by the faith of the Son of
God, who loved me, and gave Himself for me' (Galatians
2 : 20). Faith is a vital principle of life without which we
cannot walk with God; it is a line of communication without
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which we cannot enter into communion with Him; it is the
bond of unity that unites together all the children of God
under the headship of their one Lord.

Such a faith as this is made for great things. To enable it to
do great things it must meet with temptations and trials, for its
great work is to overcome and be triumphant. The whole
world is opposed to a Christian's faith. Its way of thinking is
opposed to faith, so that even when it does not actually perse
cute it, its very being is enmity against the Christian faith.

The world is under the sway of the powers of darkness.
'Who is he that overcometh the world, but he that believeth
that Jesus is the Son of God?' (John 5 : 5). When there is in
the world, and in the church, so much counterfeit faith, the
Father is wise to see that His child's faith is put to the test
to prove it genuine.

VII. THE FATHER DELIVERS HIS CHILDREN FROM THE

EVIL OF TEMPTATION.

, .. lead us not into temptation, but deliver us from the
evil .. .' This refers to the evil of sin. Try as we may, we
cannot deliver ourselves from this. The story is told of a man
in a very lowly position who so loved the Lord that his aim
was to do everything, even the little things of life, for the glory
of God. He said 'that when he had failed in his duty, he only
confessed his fault, saying to God, I shall never do otherwise
if you leave me to myself; 'tis you must hinder my falling
and mend what is amiss'.

This in other words is that part of the Lord's prayer we are
now considering. We are asking the Father to lead us not into
temptation, but to deliver us from the evil. He does this by
daily renewals of grace. Just as we need His continued renewal
of physical strength to continue to live our lives, so we need
continual renewals of divine grace to continue to live the
spiritual life. Without it we would soon fall into the corrupt
way of the world around us.

This part of the prayer, then, is for a continuation of Grace.
We are sure to receive this for He will not quench the smoking
flax. It is the Father's good pleasure to give us the kingdom
and He cannot do this if He leaves us engulfed in the evil of
sin. This He will not do! His own honour and glory and the
reliability of His Word depend on His faithfulness to His
children to deliver them from their sin. Has not the Son fully
atoned for it, so completely indeed, that of the Father's child
it may be truly said, 'Blessed is the man unto whom the Lord
imputeth not iniquity'? (Psalm 32 : 2).
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Predestinating Grace
JEROME ZANCHlUS

An ambassador is to deliver the whole message with which
he is charged. He is to omit no part of it, but must declare the
mind of the sovereign he represents, fully and without reserve.
He is to say neither more nor less than the instructions of his
court require; else he comes under displeasure, perhaps loses
his head. Let the ministers of Christ weigh this well.

Nor is the gospel to be preached only, but preached to every
creature; i.e., to reasonable beings promiscuously and at large,
to all who frequent the Christian ministry, of every state and
condition of life, whether high or low, young or old, learned
or illiterate. All who attend on the ministrations of Christ's
ambassadors have a right to hear the gospel fully, clearly, and
without mincing (Mark 16 : 15).

Now, a very considerable branch of this gospel is the
doctrine of God's eternal, free, absolute, and irreversible elec
tion of some persons in Christ to everlasting life. The saints
were singled out in God's eternal purpose and choice, to be
endued with faith, and thereby fitted for their destined salva
tion. By their interest in the gratuitous inalienable love of the
blessed Trinity, they come to be subjectively saints and
believers, so that their whole salvation, from the first plan of
it in the divine Mind to the consummation of it in glory, is at
once a matter of mere grace and of absolute certainty; while
they who die without faith and holiness prove thereby that
they were not included in this elect number, and were not
written in the book of life.

The justice of God's procedure herein is unquestionable.
Out of the corrupt mass, wherein not one was better than
another, He might love and choose whom and as many as He
pleased. It was likewise, without the shadow of injustice, at
His option, whom and how many He would pass by. His not
choosing them was the fruit of His sovereign will, but His
condemning them, after death and in the last day, is the fruit
(not of their non-election, which is no fault of theirs, but) of
their own positive transgressions. The elect, therefore, have
the utmost reason to love and glorify God which any beings
can possibly have, and the sense of what He has done for
them is the strongest motive to obedience. On the other hand,
the reprobates have nothing to complain of, since whatever
God does is just and right, and so it will appear to be (however

\
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darkly matters may appear to us now) when we see Him as
He is and know Him even as we are known....

Predestination is to be preached because the grace of God
(which stands opposed la all human worthiness) cannot be
maintained without it. 'If,' says Augustine, 'these two privi
leges (namely faith itself and final perseverance in faith) are
the gifts of God, and if God foreknew on whom He would
bestow these gifts (and who can doubt of so evident a truth?),
it is necessary for predestination to be preached as the sure
and invincible bulwark of that true grace of God, which is
given to men without any consideration of merit.' Thus argued
Augustine against the Pelagians, who taught that grace is
offered to all men alike; that God, for His part, equally wills
the salvation of all, and that it is in the power of man's free
will to accept or reject the grace and salvation so offered.
Which string of errors do, as Augustine justly observes, centre
in this grand point: that God's grace is not free, but the fruit
of man's desert.

Now the doctrine of predestination batters down this
delusive Babel of free-will and merit. It teaches us that if we
do indeed will and desire to lay hold on Christ and salvation
by Him. this will and desire are the effect of God's secret
purpose and effectual operation, for He it is who worketh in us
both to wiII and to do of His own good pleasure, that he that
glorieth should glory in the Lord alone. There is nor can be
any medium between predestinating grace and salvation by
human merit. We must believe and preach one or the other, for
they can never stand together. No attempts to reconcile these
two incompatible opposites can ever succeed, the apostle him
self being the judge: 'If (says he) it (namely election) be by
grace, then is it no more of works, otherwise grace is no more
grace: but if it be of works, then is it no more of grace; other
wise work is no more work' (Romans 11 : 6). Most certain it
is that the doctrine of gratuitous justification through Christ
can only be supported on that of our gratuitous predestination
in Christ, since the latter is the cause and foundation of the
former.

By the preaching of predestination man is duly humbled,
and God alone exalted; human pride is levelled, and the divine
glory shines untarnished because unrivalled. This the sacred
writers positively declare. Let Paul be spokesman for the rest:
'Having predestinated us ... to the praise of the glory of His
grace' (Ephesians I : 5, 6). But how is it possible for us to
render unto God the praises due to the glory of His grace
without laying this three-fold foundation?



70 T he Gospel Magazine

i. That whosoever are or shall be saved are saved alone by
His grace in Christ in consequence of His eternal purpose
passed before they had done anyone good thing.

ii. That what good thing soever is begun to be wrought in
our souls (whether it be illumination of the understanding,
rectitude of the will, or purity of the affections) was begun
altogether of God alone, by whose invincible agency grace is
at first conferred, afterwards maintained, and finally crowned.

iii. That the work of internal salvation (the sweet and certain
prelude to eternal glory) was not only begun in us of mere
grace alone, but that its continuance, its progress and increase
are no less free and totally unmerited than its first original
donation. Grace alone makes the elect gracious, grace alone
keeps them gracious, and the same grace alone will render
them everlastingly glorious in the heaven of heavens.

Conversion and salvation must, in the very nature of things,
be wrought and effected either in ourselves alone, or by our
selves and God together, or solely by God Himself. The
Pelagians were for the first. The Arminians are for the second.
True believers are for the last, because the last hypothesis, and
that only, is built on the strongest evidence of Scripture,
reason, and experience: it most effectually hides pride from
man, and sets the crown of undivided praise upon the head, or
rather casts it at the feet, of that glorious Triune God who
worketh all in all. But this is a crown which no sinners ever yet
cast before the throne of God who were not first led into the
transporting views of His gracious decree to save, freely and
of His own will, the people of His eternal love. Exclude, there
fore, 0 Christian, the article of sovereign predestination from
thy ministry or from thy faith, and acquit thyself if thou art
able from the charge of robbing God.

Whereas things that are in hope only, have no subsistence
~ their own, as being not present; faith becomes the substance
of them, making them to be present after a certain manner . ..
a persuasion of the things which are in hope, as if they were
unto them in efJect.-GooDWIN on Hebrews 11 : 1.
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What is Real Love?
LORAINE BOETTNER

What is true love? We may say that one person truly loves
another when he has a greater desire to please that person than
he has to please himself. And the correlated truth is: One
person truly loves another when he would rather suffer himself
than see that one suffer. In the final analysis there are just two
moral principles which may govern one's action: the first is
that which has one's own interests as its final motive or
supreme object, and is therefore the selfish principle; the
second is that which has the interests of others as its final
motive and is therefore the self-giving, sacrificial principle.
This second is the principle which God manifests in His rela
tions with His people. Consequently the greatest message that
anyone can hear is that 'God is love' (I John 4 : 16); for that
means that God's holy nature seeks to express itself actively
toward him, and that he will therefore be fitted for the divine
presence.

On Calvary more than anywhere else the great loving heart
of God has been revealed to man. There was love, unspeakable
love, 'When God the mighty Maker died for man the creature's
sin'. This redeeming love originated in the Trinity and was
first exhibited in God's attitude toward man, not in man's
attitude toward God; for man showed only opposition and
hatred for everything that was good. 'Herein is love, not that
we loved God, but that He loved us, and sent His Son to be
the propitiation for our sins' (1 John 4 : 10). 'God commendeth
His own love towards us, in that, while we were yet sinners,
Christ died for us (Romans 5 : 8). The atonement is not the
cause, but the effect, of God's love for His people. Because
He loved them He redeemed them. In the cross there was
revealed to us the love of the Father who proposed the coven
ant of grace, the love of the Son who in His own body freely
accomplished that redemption, and the love of the Holy Spirit
who makes that love effective in our hearts. This general
thought has been beautifully expressed in a book by Dr. Wm.
C. Robinson. Says he: 'In the very being of God Himself there
are etemallove relationships. "God is love." And hence out of
that self-moving and self-motivated love ever existing between
the Persons of the adorable Trinity love came forth into this
world of sin. Out of God's great eternal love, out of the heart
of the Trinity came the love of Calvary. Before the foundation
of the world He did in love predestinate us unto the adop-
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tion of sons through Jesus Christ unto Himself (Ephesians
1 : 4, 5). The eternal Son brought the love of heaven into this
world of bate, and lifted it so high on that hill called a skull
that every nation shall behold its light, every age be mellowed
by its glow.' (The Word of the Cross, page 118).

The great classical passage with reference to the Atonement
is Romans 3 : 25, 26. There Christ is declared to be the One
'Whom God set forth to be a propitiation, through faith, in
His blood, to show His righteousness because of the passing,
over ot tbe sins done aforetime, in the forebearance of God;
for the showing, I say, of His righteousness at this present
season: that He might Himself be just, and the justifier of
him that hath faith in Jesus.' Here we are told, (I) that God
set forth Christ as an effective propitiatory offering; (2) that
man is saved by the exercise of faith in the substitutionary
suffering and death of Christ; (3) that wbile up to this time
God, in His mercy and anticipation of the certai.n comi.ng at
a Redeemer, had saved men without exacting an adequate
punishment for their sins, He determines that at this time He
will provide that adequate and public exhibition of the punish
ment of sin; and (4) that the purpose of this sacrifice is that
God Himself may be just while forgiving and saving the
sinner. Because God had in pre-Christian times saved sinners
while allowing their sins to go unpunished, His own righteous
ness had been lost sight of and obscured, and it was necessary
that an adequate exhibition of the punishment of sin be made
before men and angels. The sacrifices of animals in Old
Testament times were not real atonements, but only signs and
tokens pointing to the real atonement which was to come later.

Hence the first and primary effect of the atonement is upon
God Himself in that through it He is enabled to remain
righteous even when pardoning the sinner-'that He might
Himself be just, and the justifier of him that hath faith in
Jesus'. Because God Himself, in the person of Christ, has
borne the penalty for sin, He is now able to show Himself
as perfectly just and holy while at the same time He grants
forgiveness and eternal life to those who put their faith in
Christ.

-Reprinted tram Sword and Trowel (Pennsylvania).

Many religious teachers, heedless of the conversion of
sinners, busy themselves in the seduction of the faithful.-DR.
ROBERT HALL.
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Doctrinal Definitions
PAUL TUCKER

PAIRS IN PRAYER

Mark 9 : 14-29; Revelation 1 : 12-18

In the New Testament prayer is rarely mentioned in isola
tion. It is usually linked with some other quality. There are six
inseparables that are linked with prayer in the ew Testament.

I. PRAYER AND PRAISE.

See Philippians 4 : 6. Prayer is putting your request; suppli
cation is pressing that request home hard; but prayer and
supplication are linked with thanksgiving. The suggestion
seems to be that we are to thank God for the answer to our
request even before we receive the answer. See Co10ssians 4 : 2.
Here is a continuance in prayer and also a continuance in
praise. See 1 Thessalonians 5: 17, 18. Now in one way, praise
is an aspect of prayer. Often in the New Testament where the
word 'prayer' occurs it has to do with petition. So praise is
linked with petition.

11. PRAYER AND FAITH.

See Mark 11 : 24. Prayer is the request to God for blessing;
faith is the receptacle that carries away the blessing. We would
not pray at all if we did not have some faith. Prayer pre
supposes a belief in God and in God's willingness to hear us.
In the New Testament there are two kinds of faith, in respect
of prayer. I, Miracle-lI'orking faith. See Mark 11 : 23. No
modicum of doubt at all. 2, The gift of faith. Turn to 1 Corin
thians 12. It is quite obvious that this gift of faith is something
quite distinct from the faith that every believer possesses. You
cannot be a Christian without faith; Ephesians 2 : 8. Faith is
the channel along which God's Salvation has reached us. Paul
is speaking of something more here because he puts this gift
alongside miracle-working, alongside the gift of healing, the
gift of tongues, and the interpretation of tongues. This is a
unique gift-the gift of faith, and I hold that men like George
Muller and Hudson Taylor had a unique gift of faith. We are
all called to exercise faith and we can all pray with the disciples
'Lord, increase our faith'. How often with us there is that
lurking unbe1ief. We pray about a matter, we know God is
able, we know God has the power to do it, and yet we doubt
whether He will. The Lord is challenging us here and He tells
us to exercise a greater faith. See Mark 11 : 24. Obviously we
must pray for things in the Will of God. In Mark 9 : 22 there
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is this lurking doubt in the father's mind, and so the Lord
Jesus turns the question back upon the father (verse 23). Then
we have that delightful response of the father, 'Lord, I believe,
help thou mine unbelief'. We need to pray for this increase of
faith, distinguishing between the special gift of faith and the
faith that God requires you and me to exercise continually
and increasingly.

Ill. PRAYER A D FORGIVENESS.

See Mark II : 25. If my attitude to a fellow believer is
wrong, then it is going to hinder and vitiate the effectiveness
of my prayer-life. This matter of forgiveness is two-way traffic.
The Lord Jesus says that if a person has wronged you, you
have got to forgive. We must never let another person's sin be
an excuse for us to sin. Sometimes we wrong other people and
we need their forgiveness. See Matthew 5 : 23. One of the great
hindrances to effectual praying is that when we pray we do
not give forgiveness and we do not ask for forgiveness.

IV. PRAYER AND FASTING.

Our Lord was asked why His disciples did not fast, and He
replied that they did not fast while they had the Bridegroom
with them. They fasted when they sent forth the missionaries,
in Acts 13. Our Lord tells us that there is a place for fasting
in our prayer life. See Mark 9 : 18. I wonder if this father's
faith in the power of Jesus was undermined by the impotence
of the desciples. The powerlessness of my own life and the
powerlessness of the Church is a tragic reflection upon the
power and authority of the Lord Jesus Christ. Note in verse
28 the words, 'this kind'. In other words, there are degrees of
Satanic power. See Ephesians 6 : 12. Here is a graduation of
evil powers, headed by the very arch-demon himself-the
devil. Certain forces of evil cannot be overcome lust by saying,
'Lord, deal with this'. We can only know the power of the
Lord casting them out by prayer and fasting. Fasting is not
restricted to food. It is not merely self-discipline. This is an
acute aspect of self-discipline. It may be we have to give up
time or company or food. When we have to give ourselves to
prayer in a very intense way, there is room for fasting.

v. PRAYER AND THE HOLY SPIRIT.

See Romans 8 : 26. Paul is leading us to a deeper level of
prayer. Prayer is more than a human activity. It is energised
by the Holy Spirit. We cannot really pray in our own strength,
for we need the aid of the Holy Spirit. There is a difference
between infirmities and sins. The Spirit will never help our



The Gospel Magazine 75

sins. See Galatians 5 : 17. He does, however, help our infirmi
ties, especially the infirmity of our limited knowledge or
ignorance. Paul does not say 'we know not how we should
pray'. Paul is talking about the content of our praying. We do
not know all the facts. Missionary-wise, we definitely pray
with limited knowledge, and therefore we may not pray
entirely unprejudiced. Therefore the Holy Spirit intercedes for
us as in Romans 8 : 27. Sometimes we have a burden upon our
hearts and we do not know how to express it. We cannot
clothe it in suitable language. When we have finished praying,
we feel we have not begun to pray. The Holy Spirit sympa
thises with us in that attitude. See Romans 8 : 26. The children
of Israel did not utter any words. They sighed and cried and
groaned, but God interpreted it as a great intelligent cry, '0
God, come to our aid', and God said, 'I have heard their cry
and am come down to deliver them'. I imagine that the more
a man goes on with God, the more he despairs at his own
prayer life, and the more he groans, the more God hears
and really interprets the deeper longings and yearnings of his
soul.

VI. PRAYER AND THE WORD OF GOD.

Ephesians 6: 17, 18. Take the Word of God, praying
always. The Lord Jesus Christ brings them together in John
IS : 7. The man who is praying here is a man in whom the
Word of God abides. The Lord Jesus only abides in us fully
in so far as His Word fully abides in us and regulates our lives.
Why should we use the Word of God when we pray?

1. The Word of God produces feLLowship. Through His
Word God speaks to us. We must ever remember this-that
prayer is not a monologue, it is a dialogue. God also speaks to
me as I do to Him. The Lord spoke to Moses in the Taber
nacle. With a still small voice, the Lord spoke to Elijah at
Horeb. The Scripture Union suggestions are very helpful when
we read a portion of Scripture: is there a promise here? Is
there a command here? Is there a sin revealed? Is there any
service to be done? Through such a method God speaks to
us. Read I Samuel 15 : 11. Samuel spent all night in prayer,
weeping, yet he had a message for Saul in verse 16. It was nol
simply that Samuel had been crying to the Lord; the Lord bad
been speaking to Samuel as well. Many people have a reason
able prayer life, but it does not alter their character. Can it
be that they simply come and talk and do not wait for God to
speak to them through His Word and make known His Will?
As with Moses, this Book is a Burning Bush; it bristles with
Divine Revelation. It is ablaze with God.
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2. The Word of God produces faith. See Romans 10: 17.
The Word of God is incorruptible seed and it sows the germ
of faith in the heart of the believer. That is why the devil tried
to snatch away the seed. The more we get to know the Word
of God, the more confidence we have in the Person of God, in
the Power of God, and in the promises of God. When we pray
along a certain line on a Scriptural basis using the promises of
Jesus Christ, what happens? Our confidence in the promises
of Jesus Christ is increased by using them in prayer. At the
same time, Spiritual application of these promises to our own
souls is a means of grace to our sanctification.

3. The Word of God produces worship. When 1 enter into
my chamber, shut the door and prepare to worship God. it
does not really matter whether 1 stand, lie. sit or kneel, for it is
not the outward attitude, but the inward spirit which God
regards. See Revelation I : 13-16 and some of Dr. Scroggie's
thoughts on the passage. See the Son of man who is the Object
of our worship. He is clothed with a garment down to the foot.
This speaks of His official dignity. He is girt about the breast
with a golden girdle, declaring His strong affection. His head
and His hair are white, revealing perfect holiness. His eyes are
as a flame, depicting His consuming knowledge. His feet are like
unto burnished brass, because of His righteous judgment. His
voice is as the sound of many waters as He speaks with
absolute authority. In His right hand are seven stars, manifest
ing His sovereign administration. Out of His mouth proceeds
a sharp two-edged sword, His all-searching truth. His coun
tenance is as the sun. such is His transcendent glory. The Bible
is full of such marvellous passages, and those portions which
you use and come to know in the way of prayer are of all
others, most precious to you. because they become part of you.
Shall we not put this matter to the test and so find the highway
to the Throne of Grace?

Repentance is not a thing of days and weeks, a temporary
penance to be got over as fast as possible! No; it is the grace
of a lifetime, like faith itself. God's little children repent, and
so do the young men and the fathers. Repentance is the in
separable companion of faith. All the while that we walk by
faith and not by sight, the tear of repentance glitters in the eye
of faith. That is not true repentance which does not come to
faith in Jesus and that is not true faith in Jesus which is not
tinctured with repentance.-c. H. SPURGEON.
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Gospel Compulsion
Luke 14: 23

THOMAS BOSTON

. Come in to Christ then, you old people ... Come in
you of middle age ... You are busy providing for your
families, but what are you doing for your souls? ... Come in
you young people; you are too old to be out of Christ . . .
Come in, you profane wretches, that are far from righteousness,
come you hypocritical professors ... Come, you trembling
souls, that are hard at it, and yet dare not come in. 0 why will
you not come in? ...

'Alas! J cannot believe ... I cannot come to Christ.' To
clear your way in this matter; see that you set yourselves to
come in to Christ in a promise. Christ is held forth to sinners
in the promises of the Gospel. If you would come to His seat,
come to the promises; He is in the 'still small voice'; you will
find the Babe wrapt up in these swaddling clothes. They that
overlook the promise, and try to believe and come in to Christ.
go the wrong way to work: that is like a woman's consenting
to marry a man of whose consent to take her she has no
declaration. But the gospel promise is the contract sent down
from heaven, signed already by the Bridegroom's hand: do
take it and read it over, sign it, by your heart's consent to it,
and then Christ is yours and you are His.

But close with Christ in the promise as a free promise, as
indeed it is, Isaiah 51 : I, Revelation 22 : 17. Many bar the
doors of the Gospel promise with bars of their own making,
and then cry out and complain that they cannot enter in by
them. O! say some, if T had so much love, repentance, and
brokenness of heart. then I could believe. But I advise; come,
that you may get these things, Zechariah 12 : 10. Acts 5 : 31.
Now, though the promise is written in the Bible only, it is
assuredly Christ's consent to be yours, as if you had a voice
from heaven for it, yes, and more surely.

But you will say, I dare not meddle with the promise. I tell
you then meddle not with Christ, but perish; for there is no
meddling with Him but in the Gospel promise. But why is a
drowning man so fearful, that he dare not catch hold of a
cord, even a silver cord, thrown in to haul him to land? Nay,
beloved, do not be so foolish: though the promise be, in your
eyes, like Moses's rod, turned into a serpent; yet take it by the
tail and it will become a rod in your hand. So then Christ's
bride may sign the contract with a trembling hand, love her

(continued 0/1 page 78)
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Jesus, Thou Joy
of Loving Hearts

FRED MITCHELL

How utterly beyond our expectations have been our dis
coveries of the Lord Jesus! We came to Him in our need,
daring to believe He would meet it and give us pardon or
peace, or that which we then knew we needed, but since then
almost every day has seen fresh discovery of His fulness and
mercy so that now we are lost in wonder. Is it not so? If not,
then let us ask that it may be.

The Psalmist joined together such an experience of satis
faction of God's fulness with his meditations, and is not this
just where we lack? In accordance with western ideas and
modem ways, we are too busy to meditate on Jesus Christ in
Whom dwells all the fulness of the Godhead bodily. We need
to take time to think, to ponder the Person and work of
our Saviour, to take note of His words and His ways. It is to
such that the Spirit reveals Jesus and it is to such only, who
find His thoughts great and precious, and His words sweeter
than honey or anything natural. Once a Christian really sees
the glories of Jesus Christ he will certainly ask whether there
is anyone else to be compared; indeed, he will quickly answer
that there is no person and no thing which is comparable.

Samuel Rutherford, who wrote such seraphic letters from his
prison in Aberdeen to his parishioners in Anwoth, and to his
correspondents elsewhere, was in raptures of delight as the
Spirit, Whose ministry it is to reveal Christ, revealed Him to
His servant. So His Lord was to Him a 'Running-over' Lord
Jesus and in the cellar of affliction Rutherford looked round
for the Lord's choice wines. What mattered it to him to be
imprisoned, because it was with his Lord in Whom he found
new glories. Lord Jesus, save us from being so busy that we do
not know Thee as Thou art.

GOSPEL COMPULSION
(continued from page 77)

Lord with a trembling heart, and follow Him with trembling
legs. And 0 that all of you would say, though it were with
trembling voice, 'Behold, we come unto Thee; for Thou art
the Lord our God'. If so, you would not be in vain compelled
to come in.



The Gospel Magazine 79

Christ Manifesting
Himself to the Soul

THOMAS GOODWIN

'But Mary stood weeping without' (John 20 : 11). That 'but'
is a note of singular commendation put upon her for her
affection, in comparison with the carriage of their spirits who
after a little search careslessly went home (verse 10). But Mary
yet was solicitous and remained in a weeping posture at the
sepulchre.

Observe in her all sorts of characters of a prevailing passion
of love in the midst of fears, despairs, and unbelief. She stood;
she would not go away when others did. And as she was not
discouraged by their example, so all the halberts of the guards
about her affrighted her not. Love made perfect had cast out
fear, and had fixed her with an unmoved courage at the grave.
and a secret instinct of the Spirit arrested her, that she could
not stir out of the circle.

And then she weeps; which showed that she could not bear
the absence of Him whom she loved, whereas the rest were
gone away with dry eyes. And as she wept she stooped down.
looking into the sepulchre, though Peter and John had told
her, and she herself had seen that Christ was not there; yet, for
all this, she looks, and looks again, and cannot content herself.

It is the nature of vehement love and desire after what we
want and value, to look and search for it where we know it is
not. So violent was her love and desire, that she could not
trust her own eyes; yea, she was so overcome with these affec
tions to her Lord, that though she saw two angels in white,
who began to comfort her, yet love and desire after Christ had
so transported her, that she minds them not, nor all their
comforts; and out of restlessness and impatience of spirit, that
suffered her not to continue long in one place or posture (as is
the nature of violent affections), she turns herself back from
them, as refusing to be comforted by them, and espied Christ
and thought Him to be the gardener; and Christ discovers
Himself to her, and calls her familiarly by name: 'Jesus saith
unto her, Mary! '

Now, I shall make some observations concerning Christ's
thus discovering Himself to her, and shall make some analogy

Thomas Goodwin, 1600-1679, was a leading Puritan and one
of a group of Independents at the Westminster Assembly.
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between this His bodily appearing in this case to Mary, and
His spiritual manifestation unto such souls as seek Him.

I. The persons unto whom Christ delights to manifest
Himself are such who are impetuously and passionately fond
of Him. They are such who can no way be satisfied but by
seeing Him and enjoying communion with Him. When Christ
stirs such a spirit unto an unconquerable desire after Him, He
answers it and corresponds with it. As Jesus Christ knows
what it is to love, so He doth love and value a soul's fondness
of Himself, and delights in nothing more. And as He knows
that without manifestations of His love, the spirit which He
hath made would fail before Him (Isaiah 57: 16), so He
answerably takes care to be sure no soul shall die for love of
Him. It is His own promise, and this gives the full reason of
this His dealing with Mary (John 14: 21). Faith carries it in
the point of justification from all other graces, but love carries
from all other graces as to Christ's manifestation of Himself
to the soul. Mary, you see, loved much; and there is no reward
for such pure quintessential love as is fixed on the Person of
Christ, but love again manifested. and the enjoyment of the
Person; nor else will, or indeed can, recompense the loving
soul.

2. Christ makes early discoveries of Himself unto those
believers who are vehement in their affections and desires after
Him, when He defers the manifestations of His love to others,
who though holy and having well settled affections, yet have
them not so vehement and flaming....

3. The time and season of Christ's discovery of Himself to
the soul is, when it hath run through the use of all means, and
ventured difficulties for it. We see that Christ stayed Himself
from manifesting Himself to Mary, who loved Him much, till
she had been twice at the sepulchre; for she thought He must
be thereabouts, or nowhere, and would not go away; but
stayed there, looked in, inquired for Him of angels, aye and
of Christ Himself too. But then, after the full use of means,
though they in themselves were vain and ineffectual, Christ
stays not a jot longer, but unexpectedly appeared. She had said
all her poor soul could say to express affection, and had done
her due in the use of all means, and all in vain; and when
Christ had left her to the extremity of mistakes and distresses
about what she desired, then at last He who had stood behind
the curtain all that while, and under a disguise, steps out and
manifests Himself to her.

Thus it often falls out in the inquisition of poor souls after
Christ in their own hearts, and in the manifestation of Himself
to them. He both useth gradual means in that discovery, and
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yet all along leaves them to doubts and distress, till Himself
breaks forth and appears. They would know whether Christ
be risen in them or to them, or not. They run to the ordinances,
and first this angel, this minister, then another minister gives
them encouragement, and sometimes reproves them for not
believing; yea, they are bidden to remember the days of old,
and God's dealings with them then, and they have promises
brought home to their hearts in a seasonable manner; yea, and
suggestions, sometimes in whispers, sometimes in loud testi
monies to their hearts in prayer.

But when they go abroad and talk with Christians stronger
than themselves, and find them to have such a work upon
them which they lack, and find them speak of such discoveries
to which they are strangers, and then such and such corrup
tions break forth and overpower them, to think that Christ is
stolen out of their hearts (as Mary says here, John 20 : 13).
and then all which they had received of Christ before seems as
idle tales to them, and so they are possessed, as she was, with
a fixed imagination that either He was never in their hearts,
but that all hath been a counterfeit work, or that He hath been
driven away by their lusts, or stolen away by Satan. Yet in the
midst of this distress their love works, as Mary's did, and
they inquire all over the city for Him, as the Church in the
Canticles (chapter 3).

Then Christ sends angels, ministers, good friends, one of a
thousand, to comfort them. But the soul turns away from all
comfort, as Mary did, and 'refuseth to be comforted'. Then
Christ Himself begins to appear, though in some doubtful
light, as to Mary here. But they discern not Christ in the
business, but take Him for another, as Mary mistook Him for
the gardener; they are ready to think that Satan, having stolen
Christ from them, endeavours to delude them with false joys,
and so they turn away from Christ, as Mary did. But when
Christ hath drawn out their affections towards Himself to the
utmost, in this dark way, wherein doubtings are mingled with
their faith, which yet doth whet their love and desires after His
presence, then at last He breaks forth in discovering Himself
to them, as Joseph did to his brethren.... Like Mary, they
sought for a dead Christ (as Christ is no other in our imagina
tions, till we see Him to be what He really is, when He thus
appears to us), but they find a living, quickening Christ, bring
ing heaven and glory into their hearts.... Thus He dealt with
the disciples going to Emmaus; He mingleth Himself with their
company, talks as a stranger, makes as if He would have gone
further, warms their hearts, breaks bread, and vanisheth. Have
there been any such transactions between Christ and thee?
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4. From the manner of Christ's discovering Himself,
observe, that nothing can give full joy, or thoroughly settle the
heart in believing, and overpower all doubts, till Christ Himself
comes and manifests Himself to the soul. If the visions of
angels, and comfort spoken by them, could not have this effect
on Mary, what then can do it? Though they sympathise with
us in our distress, and in some cases suggest comforts to us,
yet they cannot comfort us without Christ's appearance to our
souls.

5. When Christ Himself comes on purpose to manifest
Himself to the soul, you then need no other witness. What
cared Mary Magdalene for angels, or grave-clothes, etc., when
she had Christ Himself before her? As you need not light a
candle by which to see the sun, so when Christ witnesseth
immediately to our hearts it is enough; as when He swears by
Himself, there needs no other oath to confirm what He says.

6. When Christ is pleased to direct one word, it sufficeth.
'Mary,' says He to this woman, and no more. Thus when
Joseph said to his brethren: 'I am Joseph', it was enough. She
was before in the depths of distress, and ready to faint away;
and one word from that mouth who speaks from heaven not only'
wipes away aJl tears, but fetcheth and revives her again. If the
soul be never so far shot into despair, one glance of Christ's
eye in prayer, and one beam from Him, shoots it back again.
Be not therefore discouraged in thy deepest desertions, since
one word from Christ in a moment will revive thee.

7. When He is pleased to appear and speak to any soul, He
doth it as punctuaJly and effectually as if He called it by name.
He is the Good Shepherd who knoweth His sheep by name,
and they know His voice (John 10). And weJl He may; for as
hanging on the cross our names and the bills of our sins were
brought to Him, so now He is in heaven, as our high priest,
He bears the names of the tribes on His breastplate, and hath
our names to present to His Father; and when He speaks
comfort, though He doth not vocaJly name us, as here He calls
Mary, yet He speaks this comfort as punctually as if He named
us. Thus in the manifestation of Himself to Moses, says He:
'Thee have I known by name'; i.e., I discover Myself to thee
as one that speaks to such an one by name. Doth He write
any love-letters from heaven to thee? He punctually directs
them to thy heart, as if He had wrote thy name.

8. Christ must, when He appears, own us, before we can
own Him. He begins first, and calls Mary; then she answers,
Rabboni, Master. As He loves first before we love Him, so
He must manifest Himself first before we know Him, or rather
are known of Him.
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The Effectual Call
ocrAVIUS WINSLOW

83

THE OPERATION OF THE SPIRIT IS EFFECTUAL

The operation of the Spirit is effectual. This presents an
important and glorious aspect of the Spirit's work, upon which
we cannot reflect without clearer, more elevated and sanctify
ing views of His operations in the work of regeneration. The
reader will not need to be reminded that the great change
which takes place in the soul at regeneration is frequently
termed by the Holy Ghost, in various parts of His Word, a
calling. A reference to a few passages will prove it. Galatians
1 : 15: Paul speaks of his being 'called by grace'. Romans
8 : 28: The saints of God are spoken of as the 'called accord
ing to his purpose'. 1 Peter 2 : 9: 'Called out of darkness'.
Romans 8 : 30: 'Whom he did predestinate, them he also
called'. Jude I: 'Preserved in Jesus Christ and called'.
2 Timothy 1 : 9: 'Who hath called us with an holy calling'.
Hebrews 3 : 1: 'Partakers of the heavenly calling'. 2 Peter
2: 10: 'Make your calling and election sure'. Thus it is clear
that he who is raised from the dead, brought out of darkness,
and born again is called. The blessed Agent by whom he is
called is the eternal Spirit. 'It is the Spirit that quickeneth',
and calleth.

The point with which we have now especially to deal is the
effectual nature of His calling.

THE EXTERNAL CALL

There is an external and also an internal call of the Spirit.
The external call is thus alluded to. Proverbs 1 : 24: 'I have
called, and ye refuse'. Mathew 22 : 14: 'Many are called, but
few are chosen'. This outward call of the Spirit is made in
various ways: in the Word, in the glorious proclamation of
the gospel, through the providences of God-those of mercy
and those of judgment-the warnings of ministers, the admoni
tions of friends, and, not less powerful, the awakening of the
natural conscience. By these means does the Holy Spirit 'call
sinners to repentance'. In this sense, every man who hears the
gospel, who is encircled with the means of grace, and who
bears about with him a secret but ever-faithful monitor, is
called by the Spirit. The existence of this call places the sinner
in an attitude of fearful responsibility; and the rejection of this
call exposes him to a stilI more fearful doom. God has never
poured out His wrath upon man without first extending the
olive-branch of peace. Mercy has invariably preceded judg-
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ment. '1 have called, and ye have refused.' 'All day long 1 have
stretched forth my hands.' 'Behold, 1 stand at the door, and
knock.' He reasons, He argues, He expostulates with the
sinner. 'Come, let us reason together' is His invitation. 'Bring
your strong arguments.' He instructs, warns and invites; He
places before the mind the most solemn considerations, urged
by duty and interest; He presses His own claims and appeals
to the individual interests of the soul, but all seems ineffectual.
Oh, what a view does this give us of the long-suffering patience
of God towards the rebeilious! That He should stretch out His
hand to a sinner-that, instead of wrath, there should be
mercy-instead of cursing, there should be blessing-that.
instead of instant punishment, there should be the patience
and forbearance that invites, allures and 'reasons' .-Oh, who
is a God like unto our God? '1 have called, and ye refused;
I have stretched out my hand, and no man regarded.'

THE INTERNAL EFFECTUAL CALL

But, there is the special, direct and effectual call of the Spirit,
in the elect of God, without which all other calling is in vain.
God says, '1 will put my Spirit within them'. Christ says, 'The
hour is coming, and now is, when the dead shall hear the voice
of the Son of God; and they that hear shall live'. And in the
following passages reference is made to the effectual operation
of God the Spirit. Ephesians 3 : 7: 'Whereof 1 was made a
minister, according to the gift of the grace of God given unto
me by the effectual working of his power'. 1 Thessalonians
2 : 13: 'The word of God which effectually worketh in you
that believe'. Thus, through the instrumentality of the truth,
the Spirit is represented as effectually working in the soul.
When He called before, there was no inward, supernatural,
secret power accompanying the call to the conscience. Now
there is an energy put forth with the call which awakens the
conscience, breaks the heart, convinces the judgment, opens
the eye of the soul and pours a new and an alarming sound
upon the hitherto deaf ear. Notice the blessed effects. The
scales fall from the eyes, the veil is torn from the mind, the
deep fountains of evil in the heart are broken up, the sinner
sees himself lost and undone-without pardon, without a
righteousness, without acceptance, without a God, without a
Saviour, without a hope! Awful condition! 'What shall 1 do
to be saved?' is his cry: '1 am a wretch undone! 1 look within
me, all is dark and vile; 1 look around me, everything seems
but the image of my woe; 1 look above me, 1 see only an angry
God: whichever way 1 look, there is hell! -and were He now
to send me there, just and right would He be'. But blessed be
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God, no poor soul that ever uttered such language, prompted
by such feelings, ever died in despair. That faithful Spirit who
begins the good work, effectually carries it on and completes
it. Presently, He leads him to the cross of Jesus-unveils to
his eye of glimmering faith, a suffering, wounded, bleeding,
dying Saviour-and yet a Saviour with stretched-out arms!
That Saviour speaks-oh, did ever music sound so melodious?
-'All this I do for you-this cross for you-these sufferings
for you-this blood for you-these stretched-out arms for
you. Come unto Me, all ye that labour and are heavy laden,
and I will give you rest-him that cometh to Me, I will in no
wise cast out-look unto Me, and be ye saved-only believe.
Are you lost? I can save you. Are you guilty? I can cleanse
you. Are you poor? I can enrich you. Have you sunk to the
depths? I can raise you. Are you naked? I can clothe you.
Have you nothing to bring with you-no price, no money, no
goodness, no merit? I can and will take you to Myself, just as
you are; poor. naked, penniless, worthless; for such I came to
seek, such T came to call, for such I came to die.' 'Lord. I
believe,' exclaims the poor, convinced soul, 'help thou mine
unbeJief. Thou art just the Saviour that I want. I want one that
could and would save me with all my vileness, with all my
rags, with all my poverty-I wanted one that would save me
fully, save me freely. save me as an act of mere unmerited,
undeserved grace-l have found Him whom my soul loveth
-and will be His through time and His through eternity.'
Thus effectually does the blessed Spirit call a sinner, by His
special, direct and suvernafural power, out of darkness into
marvellous light. 'I will work,' says God, 'and who shall turn
it back?'

Everyone who can preach the truth and does not preach it
incurs the judgment of God.-JuSTIN MARTYR.

The church grew under the sword; she was hatched under
the wings of the Roman eagle, spread for her destruction.
-STEPHEN CHARNOCK.
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The Sovereignty
of God

Part 11: SOVEREIGNTY IN CREATION

S. M. HOUGHTON

Last month we introduced the theme of God's Sovereignty,
pointing out that the facts of sin and of the existence of
rebellious wills which defy the Divine will do not in any
degree whatsoever whittle down the sovereignty of 'God over
all, blessed for evermore'. This month we call special attention
to the aspect of our subject linked with Creation.

It has been well said that 'Creation and Redemption are the
two poles of Christian thought, but the doctrine of Creation
comes logically first'. We would supplement this by the remark
that Creation and Redemption are the two poles of Divine
revelation also. Christian thought is governed by Divine reve
lation, and revelation is primary, Christian thought secondary.
The Word of God opens with the magnificent utterance: 'In
the beginning God created ... ' He spake and it was done; He
commanded and it stood fast. Scripture throws down the
challenge to God's creatures, 'With whom took He counsel.
and who instructed Him ... and taught Him knowledge and
showed to Him the way of understanding?' (Isaiah 40: 14), and
the challenge is associated with the creative activity of God,
with waters, with the arch of heaven, with hills and mountains
and the dust of the earth.

It is asserted, and rightly so, that the creation gives evidence
of infinite variety in both the animate and inanimate realms.
It is not difficult to think backwards in such a matter and to
realise that all that is seen by us of God's handiwork in the
heavens above and in the earth beneath had its origin in the
mind of God before it had a visible existence. The infinitely
small and the incomprehensibly great alike, in all their com
plexities, derive from the manifold wisdom of God as well as
from the omnipotence of His hand. Maybe something of this
truth lies within the words of Genesis 2 : 4-5, where we read
that 'God made ... every plant of the field before it was in the
earth, and every herb of the field before it grew'. The Revised
Version gives a somewhat different rendering of these verses
but the truth they convey certainly includes the thought that
vegetation was not a spontaneous production of 'mother earth',
but, equally with all else in heaven and earth and sea, the
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creation, the work of the hands of the Lord of hosts, who is
'wonderful in counsel and excellent in working'. Just as the
plan of Redemption is wholly God's, so is the blue-print of
Creation and the workmanship based upon it.

When God applied His omnipotence to the creation of that
which His wisdom had designed, we must not think of Him
as engaging in experiment. Experiment implies some measure
of ignorance and insufficiency. But God has no such limita
tions. He performs all His pleasure. When He speaks any
creature into being the thought of His heart finds immediate
and perfect fulfilment. Miss Caroline Noel has Scriptural
backing for her verse:

'At His voice creation sprang at once to sight,
All the angel faces, all the hosts of light;
Thrones and Dominations, stars upon their way,
All the Heavenly Orders in their great array'.

God does not use evolutionary methods in His work of
creation, nor does He need immense periods of time in which
to effect His purposes, as some suppose. Witness the evidence
provided by the miracles of the Lord Jesus Christ, the Word
of God. 'By Him were all things made, and without Him was
not anything made that was made' (John I : 3; see also Colos
sians I : 16). At Cana 'the conscious water blushed and owned
its God'. It was the work of but a moment. A word sufficed to
effect the desired result, but behind and within that word was
the sovereign will of Omnipotence, of God manifest in the
flesh. By natural processes water becomes wine after months
of vineal 'labour'. By the Divine fiat. time is all but eliminated.
The like truth can be read in the miracles of the feeding of the
multitudes with a few loaves and fishes. In the case of the man
born blind, to whom sight was given, it has been well remarked
that the Lord virtually renewed the original work of creation
by giving the man (blind from birth) not only sight but the
apparatus of sight, as though He made eyes from the dust of
the ground, suppled into clay by His spittle.

Furthermore, with one exception, all the Lord's miracles
were effected by one spoken utterance. In the case of the man
who saw men like trees walking before he saw every man
clearly, the miracle was evidently performed in two stages,
but this does not imply any limitation of the Lord's power, as
though His first word was effective only in part, for invariably
He Himself knew what He would do. Had He so willed, the
man would have seen clearly by one act of blessing. We can
only surmise the Lord's motive.



88 The Gospel Magazine

Suffice it to say that the Word always portrays creation and
creative power in the context of God's supreme sovereignty.
Behind the Divine work is the Divine will, and wrapped up in
the will is the Divine purpose and design. None outside Him
self directs or controls His will, none can frustrate and thwart
His purposes. William Cowper was perfectly correct when he
wrote:

'Deep in unfathomable mines of never-failing skill
He treasures up His bright designs and works His

Sovereign Will'.
All praise to His holy name!

NEGLECT OF PRAYER
I believe there is one reason why the Holy Spirit is so little

among us, and that reason is the neglect of united prayer,
which is the appointed means of bringing down the blessing
of the Holy Spirit. I say it because I believe it. We are not a
praying people: is this not the truth? The neglect of prayer
proves that among the people of God there is a large amount
of practical infidelity. If they believed that there was a real
existing personal God they would ask Him for what they
wanted, and they would get what they asked. But they do not
ask because they do not believe or expect to receive. Why do
I say this? Because I want to get Christians to remember that
though preaching is one of the great means appointed by God
for the conversion of sinners, yet, unless God give the increase,
Paul may plant and Apollos may water in vain; and God says
He will be enquired of. 0 ministers, urge upon your people to
come to the Prayer Meeting! 0 Christians, go more to the
Prayer Meetings than you do! And when you go to the Prayer
Meeting try and realise more that there is use in prayer!

-BROWNLOW NORTH.
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The Salvation
o/God

FERRELL GRISWOLD

'Seek ye the Lord while he may be found, call ye upon him
while he is near: Let the wicked forsake his way, and the
unrighteous man his thoughts: and let him return unto the
Lord, and he will have mercy upon him; and to our God, for
he will abundantly pardon. For my thoughts are not your
thoughts. neither are your ways my ways, saith the Lord. For
as the heavens are higher than the earth, so are my ways
higher than your ways, and my thoughts than your thoughts'
(Isaiah 55 : 6-9).

Although this passage of scripture is blessed in that it sets
forth the grace of God in the salvation of sinners, yet it is one
of the most misunderstood and misapplied that we have in the
Bible. Those who would set aside the grace and sovereignty
of God in salvation and put the emphasis upon the works and
will of the creature make it read in a way that the inspired
prophet never spoke: They would make it read, 'Let the
wicked forsake his way, and the unrighteous man his thoughts,
and then God will have mercy on him'. This takes salvation
out of the realm of free grace and bases it upon the works of
man. This conveys the idea, 'If a person reforms his ways, or
if he betters himself morally, then he can become good enough
to be saved'. Christ did not come into the world to save
'righteous' people, but sinners. You cannot become good
enough to be saved by your works. If you are saved it will be
as a guilty sinner who trusts in Christ Jesus and His merits.
This scripture certainly does not teach a salvation by good
works.

Robert M. McCheyne was born in Scotland in 1813.
Although he died at the age of 29 years he was mightily used
of God in his preaching and the revivals that swept that
country at that time. In a sermon on this text (and I quote him
at length) he said: ' ... Now, if we were to change our lives,
and God on that account to have mercy, and abundantly
pardon us, then there is no need of Christ. If righteousness
came by the law, then Christ is dead in vain ... '

1. Let us see what is to be forsaken; verse 7, 'Let the wicked
forsake his way, and the unrighteous man his thoughts'.
Compare this with the eighth verse, 'For my thoughts are not
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your thoughts, neither are your ways my ways, saith the Lord.'
Observe, then, dear brethren, what it is that all unregenerate
men are called upon to forsake. You are called upon to forsake
your way-your way of pardon-your way of peace wilh God,
and the reason given is, that God's way is not as your way,
neither His thoughts as yours. ow, observe first, that every
carnal man has got some plan by which he thinks to get to
heaven. This is what God speaks of here. The wickedest man
here has got some kind of a way of pardon of his own. You
will not find a man on the earth but hopes that at death, or at
the judgment day, he will get free. Ah! brethren, if it were not
for this, you could not rest as you do. lf you had no thoughts
of pardon, you could not laugh as you do. And. therefore. you
may lay it down as an axiom that every natural man has a way
by which he hopes to be saved. 'Let the wicked forsake his
way. and the unrighteous man his thoughts; and let him return
unto the Lord, and he will have mercy upon him; and to our
God, for he will abundantly pardon.'

The plans of all worldly men may be resolved into this one
-self-righteousness. There is one man says. he hopes to be
saved, for God is merciful. God will not destroy the souls that
He has made. Another man thinks God will save him for his
sincere endeavours. He is a kind God. and He will save me
for my best endeavours. 1 dare say the hearts of many agree
to that. This is the answer 1 get in most houses J go to, when
T ask, Are you willing to be saved? You say, I am trying to
do the best Tcan. Another man. not so ignorant of the Bible.
hopes to be saved hy faith as a work. He reads, 'Abraham was
justified by faith'. Now. he says, if r could get this faith I
would be saved. You think that God would save you if you
had faith. No such thing. God will not save you for your faith.
1 believe this is one of the commonest ways by which many
deceive themselves.

These are some of the ways that men look to for salvation.
You will see that their aim is self-righteousness. That is the
way you are commanded to forsake this day. 0 brethren, what
is your way? Sinner, you are commanded to forsake your way.

Observe, farther, that this way is different from God's way
-'For my ways are not as your ways, neither my thoughts as
your thoughts'. God's way of justifying a sinner is by the
death and obedience of His Son. Tt is not by washing away
your sins yourself, but it is by casting yourself under the doing
and dying of His Son; I say, then, it is not your way; I say,
farther, it is higher than your way. You are groping in the
dark; but God's way is in the light. And then it is a more
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glorious way; just as there is a greater glory spread over the
bespangled heaven than there is over this poor earth, so is
there over God's way. God's is high up-a perfect, righteous
way. Your sins may be covered by this way as completely as
the waters of the deluge covered the earth.

Now, brethren, your way must be forsaken. This is a hard
saying. Self-righteousness is engraved in your nature. Every
natural man here is determined to be saved by his own
righteousness. 'Let the wicked forsake his way, and the un
righteous man his thoughts: and let him return unto the Lord,
and he will have mercy upon him; and to our God, for he will
abundantly pardon.' I often observe that when you drive a man
OLlt of one way, he goes to another; when you drive him out
of his past life, he flies to his future life. But, brethren, if you
be saved, you must forsake your own way. You must forsake
the tops of the houses. You must not be like the spider, who, as
soon as it is driven from the web it was weaving, begins to
weave another. You must put self away as a corrupt thing. An
unconverted man is like one in a burning ship; he will cling
to the ship tilJ it is burned to the water's edge, and sinks. Now,
if a lifeboat comes. he must let go his hold of the burning ship
and drop into it, if he would be saved. Now, observe, the first
thing is to let go and then drop into the lifeboat. Now, you
must let go your own way if you would be saved.

rT. 1 come now to the second thing, what must you return
to?-'Return unto the Lord, and he will have mercy upon
you: and to our God, and he will abundantly pardon.' The
'Lord' here spoken of is the Lord Jesus Christ, the same that
is spoken of in the fourth verse; 'f have given him [that is,
Christ] for a witness to the people, a leader and commander
to the people.' This is the Lord you must seek; this is the
Lord you must return to. You will observe he is called 'our
God'; this expression is the same as Emmanuel-God with
us-God in our nature. This is the Being you are to seek. You
will observe, first of all. that it is not enough to forsake your
own thoughts and your own way. Just as in the case of the
burning ship it was not enough for the man to let go his hold,
but he must drop into the boat, so you must not only leave your
own way, but you must return to God. And notice further, it
is not getting some new view or some new opinion-it is not
such things; conversion is real. Ah! that is no true conversion
that does not come from God. There are many that get new
views; but, if you would be saved, you must come to God.

Ill. I come now, thirdly, to show you what you will get. 'He
will abundantly pardon,' or, as the meaning is, He will multi-
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ply pardon. Verse 3, 'Incline your ear, and come unto me;
hear, and your soul shall live,' &c. So he here says, 'Return
unto the Lord and he will have mercy upon you, and to our
God for he will abundantly pardon'. There is a stress to be
laid on the word 'will', He will abundantly pardon. The mercy
that is laid up in Christ is sure mercy and none yet have been
disappointed that came. The greatest sinner that comes finds
his mercy the sweeter. Mary Magdalene came, the woman that
was a sinner came, Manasseh came, a persecuting Saul came,
and they all found mercy, they all forsook their own way. He
has mercy, and it is sure mercy. All that ever came found
mercy.

And then, 'He will abundantly pardon', or He will multiply
pardon. The meaning is twofold: it is either, He will pardon
great sinners, or He will pardon upon pardon-He will pardon
pardoned ones. Those of you who are unregenerate men, He
will pardon you. Then the other meaning is, He will pardon
upon pardon. When you go away and sin and come back, He
will pardon you, if only you will give over your own way and
follow God's way of righteousness. If only you give over that
way and return to Christ, then God swears by Himself that
He will receive you, and will multiply pardon unto you.

I would here plead with those of you who have sinned
against much light, and for that reason keep away from Christ.
Dear fellow-backslider, why do you stay away? You say, He
has pardoned me before, will He pardon again? Ah! He will
multiply pardon. Sin is a darkening thing; when we have
sinned and been pardoned we often go back to our sin and
dread to return; but ah! if we would be pardoned we must
return to Him.

I bless the Lord that all our troubles come through Christ's
fingers and that He casts sugar among them--and pieces of
heaven and the Spirit of glory-into one cup in which there is
no taste of heli.-SAMuEL RUTHERFORD.

Augustine justly compares faith to the open mouth of a
vessel, while he speaks of unbelief as resembling a stopper, by
which the vessel is closed, so as not to receive the good wine
God pours into it.-JOHN CALVIN.

--
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Missionary Ideals
the Early Celtic

Church
HERBERT CARSON
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•In

The Celtic missionaries of the sixth and seventh centuries
have many lessons for us today. A study of the period shows
the amazing extent of the work of these Irish monks. There
was Columba who established a missionary base on Iona from
which men like Comgall and Aidan went out to evangelise the
Picts of Scotland and the Angles and Saxons of England. On
the continent we find Columbanus and his followers carrying
their message to the then degenerate church of Gaul, into
Switzerland and Germany, and further south to the Lombard
tribes of Northern Italy. Traces have even been found of Irish
missionary work at this period in Iceland. At a time when
Scotland and England were still lands of warring tribes, and
when western Europe was in a state verging on chaos after the
collapse of the Roman Empire, such journeys were remark
able; and because of the achievements of these Irish monks,
we must ask what were the factors which contributed to their
success.

One of the noticeable things about them was their upright
lives. They were men of God, living lives which bordered on
the austere. Thus they stood like John the Baptist in stern
contrast to their contemporaries. True, they had many of the
superstitions and failings of their race-hot Celtic temper was
too often ready to avenge any personal affront-but their
moral purity was a constant reproach not only to the pagans
but to the very superficial Christians of Gau!' Nor were they
slow to rebuke evil. We find Columbanus boldly denouncing
the immoralities of King Theodoric of Austrasia; and when
the king tried to win his favour by gifts of food and wine, he
dashed the vessels to the ground, saying, 'It is written that the
gifts of the wicked are an abomination to the Most High'.
Columbanus was equally vigorous in rebuking ecclesiastical
leaders, for he wrote to Pope Boniface IV and called upon him
to 'purge the chair of Peter from all error'.

Another notable feature of the Irish church was its high
standard of scholarship. The Irish monastic schools were
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famous, attracting students from Britain and from Europe.
This was all the more striking because at this time learning
was at a low ebb in western Europe, owing to the invasions of
the barbarians from the east. In the great schools like Bangor
and Clonard the range of subjects included Greek, Latin,
Hebrew, grammar, rhetoric, geometry and Scripture. Great
attention was also paid to the art of penmanship, and some of
the manuscripts of the period are very beautiful. Thus the
wandering monks were far from being mere zealots. They were
men whose learning was thorough and whose preaching sprang
from a deep knowledge of the Scriptures. Wherever they went
they founded monasteries which carried on the same traditions
of broadly based scholarship and firm attention to the study
of the Scriptures.

One very important result of this attention to learning was
that they laid the foundation for a new Christian culLure in
western Europe. The chaos which followed the fall of Rome
had meant the eclipse of Roman literature and art. But the
Christianity which centred in the monastic schools provided
just the context for the growth of a characteristically Christian
culture. In the monasteries 'architects, sculptors, skilled pen
men, painters and musicians were trained and found occupa
tion'.1 Tn fact it is true to say that the cultural development
which reached its zenith in the twelfth and thirteenth centuries
sprang largely from the Church. The social stability which
began slowly to prevail with the spread of the gospel further
helped this development. 'Partly under the tutelage of the
church a culture emerged which, while inheriting a large
amount from the past, was a fresh creation and had Christian
ity as one of its impulses and formative factors'.2 The monks
had learnt a lesson which needs to be declared afresh today,
that the only adequate basis for a complete culture is the
Christian faith in God, who is Himself absolute goodness.
beauty and truth.

But perhaps their most outstanding characteristic was their
high standard of devotion and self-sacrifice. They had given
up everything for the love of Christ and were driven on by
that impelling urge. This enthusiasm did not wane, because it
was fed by prayer and was given constant outlet in evangelism.
Typical of the constant urge to win others, springing out of
a deep prayer life, is the activity of Aidan, who came from

J Latourette, History of the Expansion of Christianity, Vo!. 2.
p.382.

20p. Cit .. Vo!' 2, p. 394.
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Iona to orthumbria. Bede writes of him, 'He was wont to
traverse both town and country on foot ... and wherever in
his way he saw any, either rich or poor, he invited them, if
unbelievers, to embrace the mystery of the faith; or if already
believers, he sought to strengthen them in the faith ... and jf
it happened, which was seldom, that he was invited to eat with
the king, he went with one or two ecclesiastics. and having
taken a small repast, made haste to be gone with them either
to read or to pray'.3

While we may disagree with the monastic ideal, or question
the monks' excessive asceticism, we must nevertheless admit
that the lives of these Irish monks challenge us today. In a
world of falling moral standards we need the righteousness of
a Columbanus who can denounce vice, not only by lip but by
life. Our evangelism needs to have its roots in a rich prayer
life and in a thorough knowledge of the Scriptures which will
give our message depth and balance. Above all we need the
passionate devotion to Christ which made these men ready for
any sacrifice. In a day when Christians are inclined to accept
a minimum of personal sacrifice as the normal, we must
remember that the path of discipleship means dying to self and
utter obedience to Christ: it means facing the cross. Where in
the churches today are the men and women who are prepared
to follow such a path; where are those who will live so close
to Christ that their lives will be a rebuke to a loose-living
society, whose witness will be no transient enthusiasm but will
be rooted in a sure knowledge of the Word of God. who are
ready to accept hardship, loneliness. sacrifice, discipline, for
Christ's sake; whose supreme ambition in life will be to do the
will of God?

3 Bede's Eec!. Hist. iii, 5.

I fear mueh for many professing Christians. I see no sign CYf
fighting in them, much less of victory. They never strike one
stroke on the side of Christ. They are at peace with His
enemies. They have no quarrel with sin-l warn you, this is not
Christianity. This is not the way to heaven.-J. C. RYLE in
Warnings to the Churehes.
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BOOK REVIEWS
We hope to have more extended reviews in the next issue,

but draw your attention to some recent titles.
The Banner of Truth continue to augment their impressive

contribution. lain Murray's The Puritan Hope, which first
appeared in 1971, has been reprinted as a paperback (pp. 301,
£1.00). This is a blend of church history, eschatology and mis
sionary fervour. If you want a readable account of the emer
gence of the modern missionary movement and if you are
interested to know how their prophetic views influenced the
missionary pioneers, then you should not miss this book.

Those who have been profiting from Dr. Lloyd-Jones'
glorious series of expositions on the Epistle to the Romans will
welcome the most recently published volume-The Final
Perseverance of the Saints (Romans 8 : 17-39), pp. 457, £3.00.
Those who have not yet began to profit from this very great
expository series will need to go further back and start reading
the earlier volumes.

Geoffrey Wilson adds to his series of short commentaries
with 1 and 2 Thessalonians, pp. 125, 50p. He not only gives
his own comments, but draws on a wide variety of authors to
give a kind of digest of reformed exposition.

A book for preachers young and old is Thoughts on
Preaching, by J. W. Alexander, pp. 318, £1.95. I have only
begun to read this, so will reserve judgment until later. So far
my reaction is that the only dull part is the drab cover, which
does not match the usual Banner quality-but then, some
artistic friend will probably tell me I am lacking in aesthetic
appreciation!

Turning from the Banner of Truth, there is a biography of
the late Fred Windridge, who was for forty-five years pastor of
Providence Strict Baptist Chapel in London. The volume also
includes eight of his sermons. His Great Goodness is published
by Mrs. O. Perks, 12 Grosvenor Road, Watford, pp. 398,
£3.50.

From the Evangelical Movement of Wales comes Contender
for the Faith, a tribute to John Thomas, who was minister of
Bethlehem Presbyterian Church, Sandfields. John's early death
was a major loss to the people of God, not only in his own
beloved Wales but much further afield. Speaking personally,
I thank God upon every remembrance of a beloved brother
in Christ. I am grateful to Graham Harrison for his intro
ductory memoir. May God use this book to stir the preachers
of Wales to fill the gap left by John's departure. HM.C.


