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The word Revival has been so cheapened by those whose theology
is man-centred that we understand the suspicion with which some of
our readers may regard the whole subject. However, the fact that some
misunderstand or misapply a doctrine should only stir up the rest of us
to study again the true teaching of Scripture on the matter at stake. In
this issue we commence a series called Revival Scenes, to supplement
the series already running-Revive Us Again. It seems an appropriate
time to look again at the whole subject here.

Ezekiel, chapters 36-37, seem to us to provide an ideal example of
the Scripture teaching on revival. The background to this passage tells
us of the need there was that God should revive His cause. His people
had sinned, and had reaped the fruit of their sin in a spiritual death
which was outwardly represented in their alienation from the Promised
Land. Is it not largely so with the church of God today? There has
been an ebbing of real godliness and a corresponding diminution of
spiritual life. Read the Memoir of W. C. Burns, an extract from which
appears in Revival Scenes: how do we compare with that?

But this passage also exhibits, in the clearest possible way, the provi
sion which would meet the church's need. It was the Covenant of
Grace. And it was a covenant which would certainly be kept by God,
though dishonoured by His church in her backsliding state: for His
glory was involved (36 : 21). It was a covenant whose provisions were
perfectly sufficient to the church's desperate need. As a fruit of her
backsliding, the church, instead of being lifted up in faith and hope,
was languishing in despair (37 : 11). But here, in the power of the word
and Spirit of God, was hope for the hopeless and life for the dead
(37 : 4, 10).

What does this lead us to? Thus saith the Lord God; I will yet for
this be inquired of by the house of Israel, to do it for them (36 : 37).
There is a great emphasis here on the compassion of God toward His
repenting people. May we confess our need, and seek the purging away
of our guilt and the renewal of that right spirit which God in this
passage promises to give (36.: 25-27).

There is also great weight placed on the fact that the church is a
collective body: the house of lsrael. This reminds us that, in all great
revivals of His cause, the Lord has stirred up His people to act unitedly
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in pleading for His return. Thus before Pentecost: these all continued
with one accord in prayer and supplication, with the womell (Acts
1 : 14).

In the eighteenth century, there was more than one agreement, drawll
up by the church of God, to pray unitedly for this reviving power; nor
were such Concerts for Prayer unrelated to the revivals which the
church knew then.

In recent years some of us have set aside a little time on Saturday
and Sabbath evenings to pray for this, and also we have observed the
first Sabbaths of January, April, July and October as days on which to
pray for revival in a special way. Perhaps there are those among our
readers, in different denominations and different countries, who will
feel incllned to join us.

I sleep, but my heart waketh: it is the voice of my beloved that
knocketh, saying, Open to me, my sister, my love, my dove, my
undefiled: for my head is filled with dew, and my locks with the drops
of the night. (Song of Solomon 5 : 2)

There is no question that appears to have been more solemnly enter
tained and more deliberately weighed in the counsels of the upper
sanctuary, than how to determine the footing on which the guilty shall
be taken back again into acceptance with the God whom they had
offended. And to provide a solid footing, Christ had both to serve and
to suffer in our stead.-THOMAS CHALMERS.

Salvation does not come from hearing error. It is of the last import
ance therefore that we 'take heed what we hem" (Mark 4:24). Never
go where error is taught. This is as fooli~h as going into places of
dissipation and debauch or profanity; or as foolish as going into
pestiferous regions, unless in either case on errands of mercy.

-CHAS. HODGE.

If a preacher changes every ingredient of the Gospel prescription, of
what importance is it that he retains the name?

-DR. WINTER HAMILTON.

News may come that Truth is sick, but never that it is dead.
-WM. GURNALL.
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The Unchanging (hrist
EDMUND P. CLOWNEY

Dr. Clowney is President of the Westminster Theological Seminary,
Philadelphia, U.S.A. Recently, while in this country on a short visit, he
addressed several meetings arranged under the auspices of the Blyths
wood Tract Society. This particular address was given in Glasgow. We
appreciate it all the more because, during a very busy tour, Dr.
Clowney took the trouble to write it out for publication in THE GOSPEL
MAGAZINE. The second part of the address will appear in the next

issue, DY.
Jesus Christ the same yesterday, and today, and f'Or ever

(Heb. 13 : 8)

Is Christianity changing? To most people the answer seems easy.
Of course! Everything is changing, and Christianity is no exception.

No one living today can escape being overwhelmed by the changes
about us. A few years ago I visited the town of Wittenberg in East
Germany, where Martin Luther nailed his theses to the castle-church
door. In the courtyard of the Augustinian monastery where Luther
taught, you could imagine that nothing had changed for half a mil
lennium. But over the tile roofs of the old town were rows of television
antennae. In the bookstore window down the street, scholarly works on
Luther were crowded by anti-religious Marxist writings. The Luther
museum is preserved by the tolerance of a secular state.

Of course, Luther himself was a prophet of change. The Protestant
Reformation swept across Europe on the crest of a tidal wave of
technological change. The development of printing carried the words
of Luther and the drawings of Cranach to England, Holland, Switzer
land, and France. Above all, it was the printed Bible that brought
reformation to the church. Wittenberg became a Bible house for the
German nation as Luther's translation of the Scriptures was printed
and reprinted.

If Luther saw revolutionary change, what about us? Have we not
seen more changes in our lifetime than all the changes that took place
in Europe from the death of Martin Luther to the birth of Adolf
Hitler? Where the Christianity that Luther knew remains in the con
temporary world, it often seems to be a monastery museum, shut off
from the city and preserved only by the complacent indifference of
society.

To remedy the isolation of Christianity from a secular world, theolo-
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gians and ecclesiastics have secularised the gospel. They boast that
they have got rid of heaven and come down to earth. The God of
Heaven is dead and gone, they say, and the story of Jesus is a compo
site of Hellenistic mythology and early Christian legend.

Surely these theologians have changed Christianity enough to satisfy
the most secular modern man, but in doing so they raise another
question. If the Apostles' Creed expresses precisely what modern
theologians cannot believe, why bother talking about Christianity at
all? Why not call God 'Brahma', if the only god that is left is the
impersonal absolute of Hindu philosophy?

'Well,' answers the new breed of theologian, 'we are using religious
language, and that is a word game with special rules. In religious
language we don't talk about facts but about symbols. We know there
isn't any real heaven or real God, but we do have a heaven-myth and
a god-symbol. This is the kind of reality appropriate to religious ideas.'

If you find that confusing, the secular theologian is quick to point
out the advantages. If God is a symbol, he is supremely flexible. Since
he has not created us but we have projected him, there is nothing rigid
about God. We are not confronted with any unchangeable divine
nature or any unalterable divine law. As a matter of fact, the new
theology and the new morality have a common creed: all is relation.
Let the world change and religion will change with it, because religion
is projected out of it. What is true and what is good depend upon the
situation. Since the will L'f the changing god-symbol cannot be ex
pressed once-for-all, the Bible cannot be the final authority for modern
faith. At best, the Bible is a record of the way men of the past used
religious language, naively confusing it with talk about facts.

To discover what the changing deity is up to, we are pointed away
from the Bible to history. There, we are told, we see that God's work
today is revolution. Contemporary theology, then, must be a theology
of revolution.

All this is presented with the arrogance of our time, so confident that
wisdom could not exist without computers. But this is not the first time
that the gospel has been challenged by change. It is not the first time
that the issue of truth and falsity must be raised about a changing
gospel.

The Apostle Paul once wrote to Christians in Galatia: 'I marvel that
ye are so soon removed from him that called you into the grace of
Christ unto another gospel: which is not another; but there be some
that trouble you, and would pervert the gospel of Christ. But though
we, or an angel from heaven, preach any other gospel unto you than
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that which we have preached unto you, let him be accursed' (Gal.
1 : 6-8).

The letter to the Hebrews is also addressed to a people who were on
the verge of changing the gospel. In their case the change was in the
direction of a more external religion, a trust in outward ceremonies to
bring salvation.

Again the inspired author attacks this change, warning his hearers
that they were about to trample under foot the blood of Christ's cross.

After finishing his plea, he concludes the book with exhortations that
echo what he has been saying. He calls on his readers to remember
those who faithfully taught them the Word of God. Their pastors, like
the heroes of faith of old (Heb. 11), had been faithful to death (Heb.
13 : 7). Then comes a statement that is like the motto on a banner
flying over the epistle: 'Jesus Christ the same yesterday, and today,
and for ever' (Heb. 13 : 8).

The gospel is unchanging, not only because the living God is
unchanging, but because Jesus Christ is unchanging. When the very
heavens are folded up like a garment, we will confess of God the Son:
'Thou art the same, and thy years shall not fail' (Heb. 1 : 12).

But when the writer points us to the unchanging Christ, he has in
view not only his eternal nature as God. He would have us see also
his unchanging work as our Saviour and Mediator. It is Christ's
finished work here, in the midst of human history, that establishes the
unchanging gospel. Modern thought, before it cast away heaven
altogether, created an impassable chasm between heaven and earth.
The god of the philosophers could not enter history, nor could he speak
in human language from the cloud on the mount. But the true God, the
God of the Bible is the God of the incarnation and the resurrection.
He entered history by the miracle of the incarnation and sealed his
finished work by the miracle of the resurrection.

Jesus Christ is unchanging as the only Mediator between God and
man. The Westminster Shorter Catechism is true to the teaching of the
book of Hebrews when it presents Christ's work as Mediator in his
threefold office of Prophet, Priest and King. No age of human history
can escape from its need for Jesus Christ as the only Saviour. Our age,
too, in the midst of change, must confess, in spite of its pride, its need
of Christ's mediatorial work.

Consider how this is so: our age confesses a crisis in communication.
Never was our planet so interlaced with communication networks, yet
never were men more sceptical about the meaning of the endless flow
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of words. Jesus Christ as Prophet is the Mediator of reality in
communication.

Our age knows also an explosion of population crowding the urban
centres of the globe. Yet 'the lonely crowd' does not know fellowship
but rather alienation. Jesus Christ as Priest is the Mediator of reality
in communion.

Finally, modern men feel the tremors of approaching disaster as a
world filled with famine and oppression arms itself with atomic
weapons. The age-old power struggle has gained proportions that make
the coming conflict unthinkably terrifying. Jesus Christ as King is the
Mediator of reality in power. The dominion of his kingdom will endure
when every earthly power structure has fallen.

I. Christ the Unchanging Prophet:

Reality in Communication

Marshall McLuhall describes our world as a 'global village'. Elec
tronic media provide instant communication. Terrorists hijack a plane
in Chicago, confident that their demands will be heard on the radio in
Israel and the villages of Africa. McLuhan says that the medium is the
message: that the communication medium is more significant than
anything that is communicated. Yet the linking of the world together
has not brought the unity that was optimistically expected. Rather the
media have been made the tools of propaganda, creating not a global
village, but new tribalisms.

As men have heard the shouts of the demagogues and the incanta
tions of the advertisers, a deeper unrest has been growing. What can
be said that is true? Do words really mean anything, or are they only
tools for manipulation?

Webster Schott, a reviewer for Time magazine, puts the key question
after picking his way through the debris of a contemporary novel. He
asks simply, 'Has language had it?' The thread of meaning has been
cut and words go bouncing and rolling like beads on the floor.

The book of Hebrews provides an anchor for meaning in the finality
and authority of the unchanging word of Christ. 'God, who at sundry
times and in divers manners spake in time past unto the fathers by the
prophets, hath in these last days spoken unto us by his Son .. , ' (Heb.
1, 2).

Language is not a meaningless game of Scrabble. God has spoken.
His use of the medium of words is itself a message: that he who
formed man in his image can communicate with his creatures, and can
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open· their minds to understand. Because God has spoken we know
that truth exists, that all is not illusion.

Further, God has spoken repeatedly, across the span of history. At
many times and through many 'media' God has communicated with
men. Indeed, the epochs of history are established by God's revealed
word. Karl Marx taught that history followed a fixed path, determined
by the dialectic of economic patterns. Men justified their own interests,
he said, by developing elaborate theories. Marx labelled these
'ideologies'. They were theories shaped by practice. Action came first,
theorising later.

Today there are many who would describe all theory as ideological.
There are even theologians who regard this approach as basically
Christian. For the Christian, they say, life comes first. Doctrine comes
later (if at all), as reflection on life.

But God does not only act, he speaks. When God interprets the
meaning of his saving acts he is not rationalising what he had to do!
On the contrary, God declares the purpose of his wisdom, the mystery
of that plan of salvation hidden from men but determined from all
eternity in his secret counsel.

What is more, God spoke his prophetic word, not only to interpret
what he had done but to promise what he would do. History is deter
mined, not by the blind operation of economic 'laws', but by the will
of God. 'I watch over my word to perform it,' God says to the prophet
(Jer. 1 : 12).

God's plan for history has a climax. His promises of salvation move
from age to age to the great time of fulfilment. 'These last days' (Heb.
1 : 2) are the days of which all the prophets have spoken, the days
when God does that which he promised (Heb. 11 : 39, 40).

Before the 'last days' came, God's promises came in instalments.
Not only were the forms of revelation varied; the content was partial.
But when God speaks in fulfilment, both the form and content are
final. What accounts for the finality of God's speaking? How can there
be a full and perfect declaration of God's will that needs no addition?

The answer is that God has spoken in his Son. God's promises were
so great that only God himself could fulfil them, God came in the
person of his Son, 'the brightness of his glory, and the express image
of his person' (Heb. 1 : 3). Jesus Christ fulfils all the promises of God;
he does not point to another, as did even John the Baptist, the greatest
of the prophets. (John 1: 23; Luke 7: 26-28). No, Jesus presents
himself.

Jesus' teaching binds together all the revelation of God. His
authority is final and supreme. In the person and work of Jesus, God's
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saving purpose is realised. The Bible does not give us a cafeteria
selection of theologies. It brings all of God's words to a unity of
promise and fulfilment in Jesus Christ.

Notice that the author of Hebrews does not say that God once spoke
words, but now speaks in a person. In the first two verses of the book
there is a parallel drawn between God's speaking through the prophets
and his speaking through his son. Jesus, too, speaks to us the words
given him by the Father. The words that were spoken by the Lord have
been 'confirmed unto us by them that heard him' (Heb. 2: 3). The
climax of the argument of the epistle contrasts the words spoken from
Sinai with the words of the Son in the heavenly Mount Zion. The
exhortation is: 'See that ye refuse not him that speaketh' (Heb.
12: 25).

If the 'Hebrews' are to stand fast they must hold to the words of
Christ, received from those who heard him and who spoke to them the
Word of God (Heb. 13 : 7, cf. 2 : 3).

We dare not reject the spoken words of God if we would receive the
living Word of God. Apart from the Bible we are left with an imagin
ary Christ. If we reject the words given us by Jesus Christ, those words
will condemn us at last (John 12: 48). Yet, by the same token, we
cannot isolate the words of Christ from the living Lord. The finality
and completeness of the words of Christ come not only from his
authority who spoke them but from their witness to him. The Lord
himself is the Truth, and what he says is final truth, for he reveals
himself and the Father who sent him.

To hear the unchanging Christ delivers us from strange teachings
(Heb. 13 : 9). As we abide in Christ's words, given in their fullness and
finality in the Scripture, we 'hear him' who is our prophet, and gain
the assurance of the truth. Every error and heresy attacks the Bible;
today churches are amending their creeds to remove subjection to the
Word of Christ. Men profess to point us from a 'dead book' to a living
Lord. But the real Christ is the Christ of the Bible. Never did an age
need more the sure Word of the Lord.

(To be continued)

All my hope is nowhere but in Thine exceeding great mercy. Give
what Thou commandest and command what Thou wilt.-AuGUSTINE
OF HIPPO.
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Do you still remember about Mr. Paton going to Aniwa, and what
a help to his work was given by the sinking of the well? You will
remember, then, not only the sinking of the well, but also the sermon
which Namakei preached on that subject. Now I would like to tell you
a little more about Namakei.

In the days before the missionary came to Aniwa, when all the
natives followed their heathen ways, fighting, killing, and even eating
one another, Namakei was a fierce warrior. He was the principal chief
in the whole island, and many a battle he had fought in, and many
a life he had taken.

When the missionary came, along with native converts from the
nearby island of Aneityum, the people of Aniwa had no doubt thought
about killing them, though they did not in fact do it. They thought that
these visitors would die in any case; so they need not trouble to kill
them. For when Mr. Paton asked for land to settle on, Namakei and
his friends directed the missionary to a particular patch of ground.
They called it their 'Sacred Plot'. It was a special part of the island set
apart for their heathen gods. From what they had always believed, they
expected that their gods would kill these strangers for setting foot on
that sacred soil. Then they could all share out the blankets, knives, and
all the other things which the missionary had brought.

But as Namakei and the others watched, the visitors did not die. Day
after day they watched, but still Mr. Paton and his friends walked
about alive and well. Namakei began to wonder if what he had always
believed about the gods of Aniwa were really true.

As Mr. Paton laboured to build a house on Aniwa where he and
his wife could live, Namakei often walked along to watch what the
missionary was doing. One day Mr. Paton picked up a smooth piece
of wood, took a pencil out of his pocket, and wrote some words on the
wood. This he handed to Namakei, asking him to give the piece of
wood to Mrs. Paton. The dark-skinned old chief looked at the white
man in a strange way.

'But what do you want?' he asked.
'The wood will tell her,' Mr. Paton replied.
At this the chief got angry. 'Who ever heard of wood talking?' he

asked. The missionary tried to explain that his wife would read what
he had written on the wood. Namakei could not understand, but in the
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end he went to where Mrs. Paton was. Imagine his surprise when he
saw her just glance at the piece of wood he had brought, then set about
gathering the tools and nails which Mr. Paton had apparently asked
for.

When he got back to Mr. Paton, he eagerly asked for an explanation
of the mystery. How could a piece of wood speak? Mr. Paton tried to
explain; and as he did so he told Namakei about a book he had never
before heard of-the Bible. He told the chief that in that book God
spoke to men, and that if he would learn to read he would then hear
God speaking to him, too, from the pages of the Bible. At this Namakei
grew very excited. He came more and more often to where the mis
sionary was working, and helped him learn the Aniwan names for
everything. The sooner Missi Paton could speak the language of the
island, the sooner would he be able to translate the Bible into
Namakei's own language.

For a while this went on. Namakei often visited that spot on the top
of a rise where the missionary laboured among the trees to build his
house. And when the missionary and his wife had tea, Namakei was
always pleased to be asked to join them. Then one day Namakei did
not come alone. He had a little girl with him-his only child, Litsi.
Being the only child of the chief, Litsi was an important little girl in
Aniwa. Why had the old chief brought along little Litsi? 'I want you
to train her for Jesus,' he said.

Litsi was a bright girl, and soon began to learn a lot from her white
teachers. She had an uncle, a brother of Namakei, who had actually
tried to shoot Mr. Paton twice. When he saw Litsi dressed so smartly,
and coming on so well, he thought he would like his own girl to come
with Litsi to the mission house as well. She was called Litsi, too; the
only difference was that Namakei's daughter was called big Litsi and
her cousin was called little Litsi. These young girls, when they went
home, told their fathers all about life with the Patons. They spoke of
how well they were treated, of how kind the missionaries were. This
did more than anything to silence the cruel lies which went around
Aniwa, opposing the missionaries' work.

You can have no idea of how sad life was on Aniwa before the
gospel came there. They fought and killed one another, as if a human
life meant nothing at all. Now that Namakei and another chief began
to follow Jesus, however, a change began to appear:

'We are the men of Christ now,' the two chiefs said. 'We must not
fight. We must put down murder and crimes among our people.'

Since Namakei had seen Mrs. Paton receive a message sent by her
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husband, written on a piece of wood, he had been eagerly awaiting the
time when Mr. Paton would translate the word of God into the
language of Aniwa. He had given all the help he could to Mr. Paton
in this work, and now the work of translating some parts of the Bible
into Aniwan was complete.

It remained for Mr. Paton to set up the type of what was to be the
first book ever printed on that South Sea Island. Morning after morn
ing Namakei would go along to where the missionary was working on
the old printing press and ask,

'Missi, is it done? Can it speak?'
And one morning Mr. Paton was able to answer,
'Yes!'
The old chief was delighted. 'Make it speak to me, Missi,' he said.

'Let me hear it speak.'
Mr. Paton took up the little book and read some verses from it. At

this Namakei gave a shout:
'It does speak. It speaks my own language, too. Oh, give it to me.'
He held the book in his hands, held it this way and that, pressed it

to his chest, and then a look of disappointment came into his eyes. He
closed the book, handed it back to Mr. Paton, and said,

'Missi, I cannot make it speak. It will never speak to me.'
Mr. Paton tried to explain to him that he had to learn to read before

he could understand the message contained in the book. He then
looked out a pair of old glasses, because Namakei was peering so
closely at the book that it seemed as if his eyesight must be poor. The
glasses suited him well, and now he could see the letters clearly on the
page.

Mr. Paton walked with him to the open ground in the village. He
drew the first three letters of the alphabet on the ground, very large,
ABC. He then opened the book, showed him these letters on the first
page, and left him to search for as many more of these first letters as
he could find. It was not long before Namakei was by the missionary's
side again.

'I have lifted up ABC,' he announced. 'They are in my head, and
I will hold them fast. Give me other three.'

Mr. Paton gave him the next three, DEF. Namakei went off and
learned up these three letters, and soon was back for more. He was so
eager to learn to read that he could not rest-back and forth he had
to go, over these days, until he had been taught the whole alphabet. It
was not long before he could read, and when people came around he
woud take out the little book and say, 'Come, and I will let you hear
how the book speaks our own Aniwan words',
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Mr. Paton had now lived and worked on Aniwa for about three
years. During that time many things had been blessed by God as a
means of bringing some of these islanders to a knowledge of the Lord
and Saviour Jesus Christ. The time had now come when these new
disciples of Jesus wished to proclaim their conversion to Him and to
His ways.

Sabbath, 24th October, 1867, was, then, a wonderful day in the
history of Aniwa. After the usual morning service, twelve natives stood
up before the congregation and were addressed in a special way by
Mr. Paton. He then asked them if they wished to be baptised, and if
they would from that time live as servants of Christ. The first of the
twelve to step forward was their old chief, Namakei.

After the baptism, the missionary explained to the people the
meaning of the Lord's Supper. Then at that Lord's Table sat three
white people, six Aneityumese, and twelve from the island of Aniwa.
As Mr. Paton put the bread and wine into these dark hands, once
stretched out to deeds of evil and cruelty, he felt such joy he hardly
knew whether he was on Aniwa or in Heaven itself!

The last incident in Namakei's life came about like this. There was
a meeting to be held on Aneityum which missionaries from different
islands in the New Hebrides would attend. There they would report on
their work, and discuss what to do in the future. As the days passed,
and the time of the meetings drew near, Namakei became more and
more eager to attend. In the end Mr. Paton agreed to let Namakei
come.

As Namakei heard on Aneityum reports of the work of Christ going
on on other islands, he was delighted. To Mr. Paton he said, 'I am
growing tall with joy'.

These meetings on Aneityum went on for some days. At one meeting
Namakei was not at Mr. Paton's side, and a call came suddenly to Mr.
Paton to leave the meeting. The call was from Namakei, and when Mr.
Paton went to him it was to hear him say, 'Missi, I am near to die.
I have asked you to come and say farewell ... Help me to lie down
under the shade of that banyan tree'.

Aniwa's missionary helped Aniwa's chief stagger over to the tree,
where Namakei lay down under the leaves and grass. Looking up, he
whispered, 'I am going, 0 my Missi, let me hear your words rising up
in prayer, and then my soul will be strong to go'. Mr. Paton could
hardly pray; he could not bear to think of parting from his friend, his
first Aniwan convert. But amid tears and sobs, he prayed as best he
could.
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Then Namakei's old hand reached out and took the missionary's.
He pressed it to his heart and said, '0 my Missi, my dear Missi, I go
before you, but I will meet you again in the home of Jesus. Goodbye'.
After that Mr. Paton hardly saw the lifeless form that lay there under
the shade of that tree. His thoughts were with Namakei's soul as it
entered into glory.

When Mr. Paton returned to Aniwa, the old chief's daughter, Litsi,
stood far out on the coral reef to greet the approaching boat. As soon
as her voice would carry across the waves, she shouted.

'Missi, where is my father?'
Mr. Paton waited till the slow-moving boat drew nearer, then he

broke the news: 'He died on Aneityum. His is now with Jesus in glory'.
This was greeted by a wailing cry, which rose and fell as it was taken
up by one after another of the waiting people. Mr. Paton was afraid
that the Aniwans would in some way blame him for having taken their
chief away, seeing that now he would never return. But the people told
him that they had not in fact expected to see their chief again. When he
had left for Aneityum, he had taken farewell of them, telling them that
he would sleep at last on Aneityum, and warning them to obey Missi
and to help him in the work of the Lord.

The next Lord's Day Mr. Patoll spoke of their dead chief to the
people. He referred to his conversion, how he lived by faith in Jesus
on Aniwa, and died victoriously on Aneityum. Instead of the people
being angry they were greatly melted, and thought of the claims of
Christ over themselves. And so the death of Namakei was like his
sermon on the well. It was used of God to bring his people nearer to
his Lord.

Note: As this particular series has now ended, we mention here that
the source of these articles is the book John G. Paton: Missionary to
the New Hebrides. This missionary classic was first published in one
volume in 1891. It was republished by the Banner of Truth in 1965,
and is now sadly out of print.
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Revive Us Again
P. E. HUGHES

v
APOSTOLIC PREACHING

In the work of revival, preaching always has a very important
function-but it is always preaching of a particular type. 'Apostolic' is
the best term to describe its nature; for it follows the pattern of the
preaching of the Apostles, and also of John the Baptist whom, in this
respect, we must couple with the Apostles. An unprejudiced examina
tion of the form and content of the New Testament message, as it was
preached, should act as a corrective to the halting proclamation which
is heard from so many of our pulpits today, and it is now my aim to
set forth as plainly as possible the distinguishing characteristics of this
apostolic preaching.

The preaching of John the Baptist

In the first place, then, as we listen afresh to the preaching of John
the Baptist, we oserbve a stern emphasis on the need for repentance
in view of the impending judgment of God. The urgent and uncom
promising note of judgment is sounded over and over again. 'Repent
ye, for the kingdom of heaven is at hand! ' His warnings are addressed
to religious and irreligious alike: a true change of heart in every man
is an immediate necessity. To the self-righteous Pharisees and Sad
ducees he does not scruple to speak in the severest terms: '0 genera
tion of vipers, who hath warned you to flee from the wrath to come?'

There is a moral grandeur about the figure of this man as he
fearlessly denounces the social corruption of his time, and insists upon
the need for just and charitable dealings in the relationships between
man and man. The iniquities of the normal way of life of the ordinary
man and woman place them under the cloud of divine displeasure. The
judgment of which he warns them is not some vague theological
concept which has to do with the uncertainties of the future: it is
something which is already upon them. The axe is already laid to the
root of the trees; a winnowing-fan is in the hand of Him who is even
now coming; He will make a thorough work of purging His floor, and
the chaff He will burn up with unquenchable fire.

We must not fail to note the effect upon the people of this chal
lenging preaching. It was one of deep concern regarding their souls,
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and drew from them the cry: 'What shall we do then?' This question
called forth the second element of the Baptist's preaching, which was
testimony to the Lord lesus Christ as the One who would give them
spiritual life and release from the bondage of their sins: 'One mightier
than I cometh.... He shall baptise you with the Holy Ghost and with
fire Behold the Lamb of God which taketh away the sin of the
world This is He of whom I said, After me cometh a man which
is preferred before me: for He was before me This is the Son of
God.... He must increase, but I must decrease He that cometh
from above is above all The Father loveth the Son, and hath given
all things into His hand He that believeth on the Son hath ever-
lasting life: and he that believeth not the Son shall not see life; but the
wrath of God abideth on him.'

Here, in this last great announcement, we see clearly displayed the
double aspect of the Gospel in the wrath of God, on the one hand, and
the mercy of God through Christ Jesus, on the other. One contributory
cause to the general weakness of the Church today is that our preaching
is, to a large extent, lop-sided: ministers proclaim the divine mercy
and love; but how seldom are the wrath and the judgment of Almighty
God proclaimed from our pulpits! The people, in consequence, are
being offered a half-truth, and are led to assume false or inadequate
grounds for their security.

To preach in this partial manner is once again to follow the easy
way and to avoid the reproach of Christ. Until this failing is remedied,
we in our day are not likely to hear people crying out from their souls,
'What shall we do then?' For there can be no clear explanation and
understanding of the mercy of God except as it is contrasted with His
wrath against all forms of sinfulness: otherwise it is an irrelevance. But
against the dark and terrifying background of the judgment of a holy
God, the amazing nature of the divine love in Christ Jesus is thrown
into unmistakable relief. In this way alone can the content of the
Gospel message be full and significant and compelling.

The preaching of the Apostles

These same great truths were preached by the Apostles after the
day of Pentecost; but they were also able to announce a fuller Gospel
than John the Baptist, whose message was necessarily preparatory and
prospective in character. The Apostles were able to proclaim a Saviour
who had lived a spotless life on earth, and who had been crucified,
buried in the tomb, raised from the dead, and exalted to the right hand
of God's majesty on high. It is essential for us to notice that their
preaching was entirely centred in the Person of Christ: He was the



sum and substance of their message; through faith in Him alone was
there any hope of salvation; in Him the great Messianic prophecies of
the Old Testament found their perfect fulfilment.

Jesus of Nazareth (they affirmed) was a man undoubtedly attested
of God among the people by miracles and wonders and signs. He, the
Holy One and the Just, was rejected, and a murderer desired in His
stead. Wicket hands took Him and unjustly slew Him. Yet it was by the
determinate counsel and foreknowledge of God that He was delivered
up. And God raised Him, who is the Prince of life, from the dead,
because it was not possible that He should be held by death. Of the
fact of the resurrection of Jesus Christ, the Apostles themselves were
witnesses. Everyone now may know with assurance that God has made
that same Jesus, who was crucified, both Lord and Christ; and that all
things which God showed beforehand by the mouth of all His
prophets, concerning the sufferings of the Messiah, have been fulfilled
in Jesus. Him the heaven must, receive until the times of restitution of
all things, which God has spoken by the lips of all His holy prophets
since the world began. Moreover, God has appointed a day in which
He will judge the world in righteousness by that Man whom He has
ordained. There is no salvation in any other than this same Jesus: for
there is none other name under heaven given among men whereby we
must be saved. Whosoever shall call upon the Name of the Lord shall
be saved.

Thus the Apostles urged their hearers to repent, and be converted,
that their sins might be blotted out, and that they, too, might receive the
gift of the Holy Ghost; 'for,' they said, 'the promise is unto you, and
to your children, and to all that are afar off, even as many as the Lord
our God shall call.' This was their message, and this must be our
message, too.

The Apostles were exceptionally bold and outspoken in their
preaching. They had a message which vitally affected all who heard it,
irrespective of rank or race: 'God commandeth all men everywhere to
repent.' Therefore it was a message which had to be proclaimed without
fear of the face of man, and with the greatest possible clarity and
precision. Their preaching was also essentially personal and, conse
quently, particular: they did not indulge in generalisation or specula
tion. Theirs was an urgent declaration which was the immediate
concern of every single individual amongst their listeners.

Moreover, their preaching was spontaneous: it was not irksome to
them: their hearts were full to overflowing with the joy of Christ's
salvation and the freedom of the Holy Spirit; and they longed to see

concluded on page 75
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We begin here a series which will run parallel with Revive Us Again,
and is intended to supplement that series. Here we will simply give
quotations from various sources recording revival scenes from the
history of the church in different times and places. We do this in the
spirit of the Psalmist-We have heard with our ears, 0 God. our
fclthers have told us, what work thou didst in their days, in the times of
old (Ps. 44 : 1). May the reading of these records, together with the
application of the whole subject made in the articles by P. E. Hughes,
stir us up to pray in faith that God would so bless the church today.
Thus we would be led to pray as the Psalmist whose words were quoted
above, Command deliverances for lacob ... Arise for our help and
redeem us for thy mercies' sake.

In our last issue, there was a reference in Revive Us Again to W. C.
Burns. The following is a slightly edited extract from the Memoir of
the Rev. Wm. C. Burns, compiled by his brother, Rev. Islay Burns. It
refers to what took place at the time of the communion services at
Kilsyth in July 1839. Burns was to be used shortly after this in an
outpouring of the Spirit on McCheyne's congregation in Dundee,
during McCheyne's absence in Palestine. Regarding the preparation
for all this, Moody Stewart's remarks are significant: 'At Kilsyth there
was fulfilled in him the promise, "The Lord whom ye seek shall sud
denly come to his temple, even the Messenger of the Covenant, whom
ye delight in". For weeks before he was full of prayer; he seemed to
care for nothing but to pray. In the day-time, alone or with others, it
was his chief delight, and in the night watches he might be overheard
praying aloud. Yet during this time the power that rested upon himself
did not affect his preaching; it was sensible, clear, orthodox, unobjec
tionable; and in that indeed he never altered; for in the midst of
whatever excitement, there was never any eccentricity or extravagance
of doctrine, or even the extreme pressing of anyone point; but a
steadfast keeping within the lines of received truth, as not expecting
conversion by any special way of stating the gospel, but by the power
of the Spirit accompanying it.. . .

'For a season, however, berore the Kilsyth communion, he seemed
two different men in private and publie---'his own spiritual strength so
far exceeding what appeared in the pulpit. But then the Lord, who
had strengthened David to slay the lion and bear in the recesses of the
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mountains, sent him forth to triumph over Goliath before the hosts of
Israel. He had been asking, seeking, knocking for the Holy Spirit; that
Spirit came upon him with power; and the Lord added unto the church
daily such as should be saved, multitudes both of men and women.'

Coming now to Burns' own account of what took place, the follow
ing is an extract from a report he compiled a year after the event:

I was appointed to preach at Kilsyth on Friday evening. I did so
from Psalm cxxx, I, 2, a subject I had lately handled in Dundee after
studying Owen's treatise on this psalm. I believe I preached with con·
siderable solemnity, and in a manner in some degree fitted to alarm
unconverted sinners and sleeping saints. I remember that some of the
people of God seemed to respond with great fulness of heart to many
of my petitions in public prayer, that while I was preaching there was
a deep solemnity upon the audience, and that some of the Lord's
people met me as I retired apparently much affected and testifying
that the Lord had been among us.

On Saturday I preached at Banton from Psalm cxxx, 3, with con
siderable assistance, as far as I can recollect. My uncle, Dr. Burns of
Paisley, seemed to feel as if the Lord was with me; and kindly asked
me to take his place at Kilsyth on Sabbath evening, leaving him to fill
mine on Monday forenoon. He spoke also, I remember, in the family
of its not being my duty to go abroad as I was on the eve of doing, but
that I should be a home missionary in Scotland.* I myself did not
speculate anxiously about the future, but desired to be an instrument
of advancing his work at the present time.

In the evening of Saturday I met with one or two persons under
deep distress of soul; and one of these, who is now a consistent follower
of Jesus, seemed to enter into the peace of God while I was praying
with her. This brought the work of the Spirit before me in a more
remarkable and glorious form than I had before witnessed it, and
served at once to quicken my desires after and encourage my anticipa
tions of seeing some glorious manifestation of the Lord's saving
strength.

On Sabbath everything went on as usual until the conclusion of the
third table service, if I remember right, when Dr. Burns kindly
shortened his own address and introduced me to the people, that J

*Burns was at the time waiting for an opportunity to go as a missionary
to China. His departure was delayed for some years, but he eventually
left in June 1847.
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might give a short address not only to the communicants but to all
present in the church. I had no precise subject in view on which to
speak, but when rising was led to John xx, if I mistake not, simply by
its opening to me and appearing suitable. This subject I tried to
generalise as depicting the experience of a saint in seeking communion
with Jesus, and the manner in which Jesus often deals with such. I had
much assistance, and was especially enabled to charge hundreds of the
communicants with betraying Christ at his table. I heard afterwards of
some that were much moved at this time, and in particular of one
woman who was then first apprehended by the Spirit and has been to
all appearances converted.

In the evening I preached from Matthew xi, 28, but, as far as I can
recollect, without remarkable assistance or remarkable effects. At the
close, however, I felt such a yearning of heart over the poor people
among whom I had spent so many of my youthful years in sin, that
I intimated I would again address them before bidding them farewell
-it might be never to meet again on earth; and I would do so in the
market-place, in order to reach the many who absented themselves
from the house of God, and after whom I longed in the bowels of
Jesus Christ. This meeting was fixed for Tuesday at 10 a.m., as I
intended that day to leave Kilsyth on my return to Dundee.

On Monday evening we had a meeting of the Missionary Society
-Dr. Bums preached an excellent sermon from Isaiah lii, 1, in which
some things were said upon Christ's wedding-garment which touched
my heart. In speaking I felt the case of the heathen lying nearer my
heart than I think ever before or since, and was enabled, though
without any previous idea of what I was to say, to speak with liberty
and power of the Holy Ghost. This and all other similar facts I would
testify as in the sight of Jehovah, and as being obliged to do so for his
glory. May he enable me to give the glory all to him, and take none of
it at all to my own cursed flesh! The people seemed much impressed.
The meeting, however, was not very large.

I can hardly recall the feelings with which I went to preach on
Tuesday morning-a morning fixed from all eternity in Jehovah's
counsels as an era in the history of redemption. May the Holy Ghost
breathe upon my soul and revive in my memory, too faithless, alas! to
the records of the Lord's wondrous works, the recollection of the
marvellous scene which was then displayed before the wondering eyes
of many favoured sinners in this place. Though I cannot speak with
precision of the frame of soul in which I went to the Lord's work on
that memorable day, yet I remember in general that I had an intense
longing for the conversion of souls and the glory of Emmanuel, that
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I mourned under a sense of the awful state of sinners without Christ,
their guilt in rejeoting him, my own total inability to help them by
anything that I could do, and my complete unfitness and unworthiness
to be an instrument in the hands of the Holy Ghost in saving their
souls; while at the same time my eyes were fixed on the Lord as the
God of salvation with a sweet hope of his glorious appearing.

I have since heard that some of the people of God in Kilsyth who
had been longing and wrestling for a time of refreshing from the Lord's
presence, and who had during much of the previous night been travail·
ing in birth for souls, came to the meeting not only with the hope, but
with well-iiigh the certain anticipation of God's glorious appearing,
from the impressions they had had upon their own souls of Jehovah's
approaching glory and majesty, especially when pleading at his
footstool. *

The morning proved very unfavourable for our assembling in the
open air, and this seems to have been a wise providential arrangement;
for while, on the one hand, it was necessary that our meeting should
be intimated for the open air, in order to collect the great multitude;
on the other hand, it was very needful, in order to the right manage
ment of so glorious a work 'as that which followed, that we should be
assembled within doors. At ten o'clock I went down to the middle of
the town, and with some others drove up before us some stragglers
who were remaining behind the crowd.

When I entered the pulpit, I saw before me an immense multitude
from the town and neighbourhood filling the seats, stairs, passages and
porches all in their ordinary clothes, and including many of the most
abandoned of our population. I began, I think, by singing the I02nd
Psalm, and was affected deeply when in reading it I came to these lines:

Her time for favour which was set,
Behold, is now come to an end.

That word now touched my heart as with divine power, and
encouraged the sweet hope that the set time was really now at hand.
I read without comment, but with solemn feelings, the account of the
conversion of the three thousand on the day of Pentecost; and this
account, I am told, affected some of. the people considerably.

When we had prayed a second time, specially imploring that the
Lord would open on us the windows of heaven, I preached from the

*Afterwards Bums expressed 'the full conviction that the work at
Kilsyth was almost entirely dependent for its origin on the prayers
of God's people there, which had been for some time incessant and
most fervent',
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words (Psalm ex, 3): Thy people shall be willing in the day 01 thy
power. This subject I had studied and preached on at Dundee without
any remarkable effect; and though I was so much enlarged on this
occasion in discoursing from it, I have not been able to treat it in the
same manner, or with the same effects, at any subsequent time. The
following was the plan of the remarks which I was led to make upon
the words:

I. The persons spoken of-they are God's elect-those given to
Christ of the Father.

11. The promise of the Father to Emmanuel regarding these persons
-they shall be willing. (a) Willing to be saved by Christ's righteousness
alone. (b) Willing to take on his yoke. (c) Willing to bear his cross.

Ill. The time of the promise-the day of Emmanuel's power. (a) It
is the day of his exaltation at the Father's right hand (verse 1), i.e. the
latter day. (b) It is the day of the free preaching of the Divine word.
(c) It is the day in which Christ crucified is the centre and sum of the
doctrine taught. (d) It is the day of the outpouring of the Holy Spirit
-The Lord shall send, &c.

I was led under this last particular to allude to some of the most
remarkable outpourings of the Spirit that have been granted to the
church, beginning from the day of Pentecost; and in surveying this
galaxy of Divine wonders, I had come to notice the glorious revelation
of Jehovah's right hand which was given at the Kirk of Shotts in 1630,
while John Livingstone was preaching from Ezekie1 xxxvi, 26, 27,
when it pleased the sovereign God of grace to make bare his holy arm
in the midst of us, and to perform a work in many souls resembling
that of which I had been speaking, in majesty and glory! In referring
to this wonderful work of the Spirit, I mentioned the fact that, when
Mr. Livingstone was on the point of closing his discourse, a few drops
of rain began to fall; and that when the people began to put on their
coverings, he asked them if they had any shelter from the drops of
Divine wrath, and was thus led to enlarge for nearly another hour in
exhorting them to flee to Christ, with so much of the power of God,
that about five hundred persons were converted.

And just when I was speaking of the occasion and the nature of this
wonderful address, I felt my own soul moved in a manner so remark
able that I was led, like Mr. Livingstone, to plead with the unconverted
before me, and continued to do so until the power of the Lord's Spirit
became so mighty upon their souls as to carry all before it, like the
rushing mighty wind of Pentecost!

During the whole of the time that I was speaking, the people listened
concluded on page 86



The Rev. Prof. A. Loughridge is Principal of the Theological Hall
which is run in Belfast by the Reformed Presbyterian Church of
Ireland. He writes that, in the course of recent work, he has been drawn
to consider the influences of the Scottish Reformation on Ulster. This

led him to prepare the following article for us.

Ulster and Scotland

The Province of Ulster owes an incalculable debt to the life and
work of Scots Presbyterian ministers in the seventeenth century. When
conditions deteriorated for them in Scotland, God graciously opened
a door of opportunity in Ireland. The first to come was Edward Bruce,
who settled at Ballycarry, near Lame, in 1613. In 1619 he was sup
ported by an English Puritan, John Ridge, who ministered in the town
of Antrim. They were joined in due course by godly men who sought
refuge from the persecution that followed James I's attempt to enforce
the Five Articles of Perth which sought to undo all that John Knox
and Andrew Melville had accomplished, under God, for Scotland. The
endorsement of these Articles by Parliament in 1621 caused much
distress to the Scots Presbyterians, and within a short period the
number of ministers in Ulster greatly increased. God blessed their
work and granted revival blessing at Six Mile Water in County Antrim
in 1625, under the leadership of James Glendinning, Robert Blair and
Josias Welsh, grandson of John Knox. Among the sup,porters of the
work was John Livingstone, whose life story is full of interest and
challenge.

The seventeenth century was a difficult one for dissenters, and the
disabilities that beset them in the Scotland of lames I followed them
to Ulster. The settlers on the whole were a motley company. Some were
the genuine victims of persecution, who sought freedom and a new
start to life. Some were fugitives from justice who were willing to take
any risk in establishing a new home. But all of them were exceptionally
industrious, and in a generation they had drained and cultivated a
hitherto neglected land and transformed the face of Ulster. In the life
of the Province today the fruits of this industry and the lasting effects
of this culture may be clearly seen, and the ties of sympathy and under-
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standing that bind Ulster to Scotland are not of recent origin, but stem
from this remarkable impact of the Scottish Reformation in the seven
teenth century.

In such a situation there was great scope for a faithful ministry of
the Word of God. The great day alone will declare what Robert BIair
achieved in Bangor and Josias Welsh at Templepatrick. The Lord's
work prospered greatly in spite of much opposition, and these faithful
ministers were diligent in shepherding the flock of God's people and
in evangelising those who were strangers to grace.

Livingstone's Early Life

None was better equipped for this task than John Livingstone. He
was born of noble blood on the 21st June, 1603, at Kilsyth, Stirlingshire,
where his father, William Livingstone, had been guardian to Mary,
Queen of Scots.

John received his early education at home and went to school at the
age of ten. His mother, whose godliness exercised a deep influence upon
his early years, died when he was 14. In the same year he entered the
University of Glasgow and graduated M.A. when he was 18. In the
personal record of his life he pays tribute to the influence of his mother,
of the Rev. Patrick Simpson during his school years at Stirling, and of
the Rev. Robert BIair at the University.

By this time he was a very accomplished scholar. He had mastered
Greek, Latin, Hebrew, Syriac and Aramaic, as well as a number of
modern languages. His friends at college were leaders in the work of
Reformation and together they spent much time in conference and
prayer. After his graduation the matter of his life's work deeply exer
cised him. Having spent a day in anxious concern in a cave at Jervis
wood he refused an offer to become one of the landed gentry of Scot
land. Describing that momentous day, he later wrote,

'I went thither in much confusion and fear about the state of my
soul, and I thought it was made out to me that I behoved to preach
Christ Jesus, which, if I did not, I should have no assurance of
salvation.'
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Work as a Probationer

.. He began to preach in January 1625. He lived with his father at
Lanark and preached in a number of the neighbouring churches. He
wrote out his sermons in full at first: but on one occasion, having to
preach a second sermon at short notice, he had time only to make an
outline on the text, 'Yet I found at that time more assistance on the
enlarging of these points, and more motion in my own heart, than ever
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I had found before; and after that I never wrote all at length, but only
notes.'

In April 1626 there was the offer of a call from Anworth, soon to be
erected as a. new charge. As the summer advanced some difficulties
arose about his acceptance of the call and, to use his own words,
'thereafter the Lord provided a great deal better for them, for they
got that worthy servant of Christ, Mr. Samuel Rutherford, whose
praise is in all the Reformed Churches'. He became acquainted with
many of the good folk in Galloway, to whom in later years Rutherford
wrote his famous letters.

For the next three years he preached as opportunity afforded at
Torpichen, and particularly at Cumbernauld, where he went at the
invitation of the Earl and Countess of Wigtown. He was faithful in his
ministry to the Countess's mother, the dowager Countess of Linlithgow,
of whom he comments, 'She had been all her days a papist, but some
while before her death had quit it'. He was specially in demand for the
important work of assisting at Communion Sessions. It was during a
Communion season in the parish of Shotts that God graciously blessed
his ministry to the conversion of sinners and the reviving of the Church.

On Monday, 21st June, 1630, he preached in the churchyard at
Shotts. He had spent the previous night in prayer and conference with
some friends. In the forenoon, when alone in the fields, he was over
come with great misgivings and a sense of deep unworthiness. He
would have stolen away somewhere and declined to preach, only that
he dared not distrust God. God gave him good assistance as he
preached from Ezekiel 36, verses 25 and 26: 'Then will I sprinkle
clean water upon you, and ye shall be clean ... a new heart also will
I give you and a new spirit will I put within you, and I will take away
the stony heart out of your flesh and give you an heart of flesh.'

His preaching was accompanied with such liberty and melting of
heart as he never had again in his lifetime. That is his only comment
on that day's preaching. But history records that at least 500 souls were
converted and a work of grace begun that made a mighty impact on
the community and on the life of the whole Church in Scotland.

Ministry at Killinchy

In the summer of 1630, following the revival at Shotts, George
Dunbar, Presbyterian minister at Larne, invited him to come to
Ireland. The invitation was backed by letters from Viscount Clande
boye in which the possibility of a call from Killinchy was mentioned.
He accepted the call and went to Donegal to discuss the matter ·of
ordination with Andrew Knox, Bishop of Raphoe. The good bishop
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accepted his scruples, and when Livingstone had preached at Rath
mullen, he and Rev. WiIliam Cunningham and two or three neigh
bouring ministers 'gave him imposition of hands'. He began his
ministry at Killinchy on 29th August, 1630.

The state of religion in KiIlinchy at the start of his ministry was very
poor indeed. The people had been denied the ordinances of the Gospel
for years and had been spending the precious hours of the Sabbath in
worldly amusements; there was little evidence of real piety. It was an
uphill task that confronted the young preacher, but the early conver
sion of a wayward young man not only gave him encouragement, but
was the beginning of times of refreshing from the Lord's presence.
The blessings experienced in Antrim at Six Mile Water spread to
County Down and communion seasons were specially notable, with
people gathering from as far afield as Bangor and KiIlyleagh. The
preaching of the word was accompanied by strict discipline and the
Session met weekly to consider the state of religion.

Soon after coming to KiIlinchy he married Mary Stevenson. Her
mother, who lived at the iron furnace on the Lagan near Shaw's Bridge
(now New Forge), was sister to Mrs. Robert Blair of Bangor and to
Mrs. Hamilton of Edinburgh. (The latter is by some identified with
Jenny Geddes, who flung her stool at the Dean of Edinburgh when he
tried to introduce Laud's liturgy in St. Giles in July 1637.)

Having been deposed and reinstated on a number of occasions, he
was finally removed from office by Bishop Echlin in 1635. He and
others in a similar plight resolved to emigrate, and a party of about
140 Presbyterians set out from Groosmport on 'The Eagle Wing' on
9th September, 1636. They had a favourable start to their voyage, but
severe storms forced them to turn about; and after a time of great peril
they reached Carrickfergus on 3rd November, 'gathering that it was
not the Lord's Will that they should go to America'.

~
Ministry at Stranraer

Livingstone returned to Scotland, and on 5th July, 1638, he became
minister in Stranraer. At his first communion there were some 500
people from Ulster who sought spiritual refreshment at the services.
He tells us that some of them remained in Scotland to escape the
terrorism that reached a climax in the massacre of 1641.

He was a member of the General Assembly in Glasgow in Novem
ber 1638, which established the Second Reformation in Scotland. When
some of the people in Stranraer sought the privilege of attending family
worship at the manse, he overcame the difficulty about accommodation
by holding a half-hour service each morning at the church at 9 o'clock.
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The massacre of Protestants in Ulster in 1641 concerned him deeply,
and in 1642 he accompanied General Monro's army to Carrickfergus.
He was grieved to find a lack of tenderness and warmth in the hearts
of God's people. He helped to establish the first Irish Presbytery at
Carrickfergus in June 1642, and owing to the scarcity of ministers he
spent three months in Ireland each summer for the next four or five
years.

Ministry at Allcrnm

He accepted the nomination to serve at Ancrum, near Jedburgh, and
was installed the~ the summer of 1648. He was drawn to the place
by the simplicity of the people. Though ignorant of the gospel, they
had not given way to gross sins and were tractable. Within a short
time, enough of them had begun to lay religion to heart to make it
possible for him to hold communion services.

The standing of the man is seen in the fact that in 1650 he was
appointed a member of a deputation to visit Holland and to negotiate
with Charles Stuart, heir to the British throne, regarding his acceptance
of the Covenants. He was very unhappy about the nature of the
negotiations and the unreliable nature of Charles, and felt that the
treaty had been concluded much too hastily. His sound judgment was
vindicated by Charles' perfidy as soon as he came to the throne in
1660.

In 1654 he preached in London before Oliver Cromwell and made
such an impression that Cromwell authorised him to recommend
candidates for vacant parishes.

In the 1650s he received calls to return to Ireland-from KiIlinchy,
Antrim, Newtownards and Killyleagh. But though he paid a visit to
Killinchy, the place was so changed following the 1641 massacre that
only a handful of the people he had known remained, and he was
reluctant to return.

When the Commonwealth came to an expected, if untimely, end in
1660, Livingstone foresaw the trials that faced ministers who were
committed to the Covenanting cause. He preached at Ancrum on 'the
grounds and encouragements to suffering for the present controversies
of the Kingdom of Christ' based on the text Matthew 10, verse 32.
Soon after it he was summoned to appear before the Council at Edin
burgh. in company with a number of faithful ministers. He has put on
record the nature of the examination to which he was subjected and
the penalty of banishment to Holland, where he spent the closing years
of his life. He died at Rotterdam on 9th August, 1672.

Though Livingstone had a very modest, even humble view of his



ability as a preacher, he was undoubtedly the leading instrument of
revival blessings in the Church of his day. No higher tribute could be
paid to him than that he was of the same school as Samuel Rutherford.
He ever stressed that the true preparation for preaching was prepara
tion of heart. 'I found that much study did not so much help me in
preaching as the getting my heart brought to a right disposition; yea.
sometimes 1 thought that the hunger of the hearers helped me more
than my own preparation.'
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We thank God for the inspiration and encouragement that we are
privileged to draw from this faithful and gifted minister of the word
and pray that the same kind of devotion and discernment may charac
terise our work today for Christ.

REVIVE US AGAIN - continued from page 64

the mighty working of God in the lives of their fellow-men. They
simply could not forbear to proclaim these eternal verities which were
so real in their own experience.

And let us not forget that they were the most ordinary of mortals
who were thus empowered and used by God. When their adversaries
'saw the boldness of Peter and John, and perceived that they were
unlearned and ignorant men, they marvelled; and they took knowledge
of them that they had been with Jesus'. These men, whom we have
sainted, were not demigods, but very humble human beings. Hereby
God wishes to teach us, firstly, that what He did for the Apostles of
old He is able and willing to do for us today, ahd, secondly, that where
spiritual things are concerned the power and tHe wisdom of man are
of no importance, but only the power and the wisdom of God-that
God is ,all, and is waiting to bestow His fullness upon them who,
through love of Christ, have humbled and emptied their hearts and are
desirous only that their Saviour and Lord should be glorified in their
lives.

Our wisdom should consist in embracing with gentle docility, and
without any exception, all that is delivered in the sacred Scriptures.
-JOHN CALVIN.
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Reformation Studies
ROBERT RODGERS

REFORMERS BEFORE THE REFORMATION
Whether we speak in terms of 'causes' or 'predisposing factors'

relative to the origins of the Reformation, certain it is that we cannot
simply reduce the answer to a single consideration. Scholars have
rightly pointed to a number of factors which combined to create
general unrest among the people at large and to pave the way for that
massive revolt against Rome wli1~ issued in the Protestant
Reformation.

Thus historians have underlined the various cultural movements
which, already well advanced in the immediate pre-Reformation era,
came to a climax in that event. In this connection one is introduced to
Erasmus and other humanists who were associated with the Renais
sance. Secondly, the corruption of the Church, which was evident on
every hand, called for a moral reform. The Church was seen to
harbour a drunken, immoral and illiterate clergy, and this raised
questions in the minds of many and drove others to outspoken
criticism. Thirdly, the social conditions of the peasants, who were
grossly exploited both by the landed gentry and the Church, gave rise
to a steadily-growing anti-establishment feeling, so that the Reforma
tion, when it came, was seen by many as the answer to their problems.
Here one encounters the disastrous Peasants' Revolt.

The purpose of this essay, however, will be to consider some of the
spiritual factors behind the Reformation and to attempt to gain some
insight into the men and movements to whom we may legitimately
appeal as having exerted a significant influence upon the Reformers.

This will involve some consideration of doctrine since it is un
deniable that Pauline theology, transmitted through the teaching of
Augustine of Hippo as opposed to Pelagius, was to have far-reaching
consequences in the sixteenth century. The 'free-grace' teaching of the
former and the 'do-it-yourself' position of the latter were to find their
later counterparts in the Augustinianism of the Reformers and the
semi-pelagianism of the Roman Catholic Church.

This is particularly significant since, as Chadwick says: 'When
churchmen spoke of reformation, they were almost always thinking of
administrative, legal or moral reformation; hardly ever of doctrinal
reformation. They did not suppose the Pope's doctrine to be erroneous.
. . . They sometimes talked of a theology which should be less remote
from human beings, more faithful to the Gospel, a faith which should
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be less external and more akin to the teaching of the Lord. But to gain
this end they had neither desire nor expectation of anything which
could be called a change in doctrine.' The men and movements of

which we are thinking thought otherwise. Though, in some instances,
their opposition to the Church of Rome grew out of disgust at clerical
abuses and similar complaints, that opposition quickly assumed a
doctrinal character.

John Wycliffe

Thus are we introduced to such outstanding individuals as John
Wycliffe and John Huss of Bohemia, and to the movements associated
with them. Wycliffe was the founder of the Lollards, and the followers
of Huss separated into two movements following his death and these
were the Utraquists and the Taborites.

Discussing Wycliffe's claim to the title of Reformer, one authority
says: 'None of Wycliffe's precursors could be described as a Reformer.
They were all prepared to attack the life of the Church but not its
doctrine and the institution as a whole. The "vision of Piers Plowman"
was very forceful in its exposure of the sins of the clergy, but the whole
trend of the poem assumes that the body of church doctrine was
sound. . . . Previous to WyclifIe, there is no certain trace of any
native "heresy".'

Little is known of WyclifIe's background and there is even uncer
tainty about the date of his birth. This is sometimes quoted as 1324,
though most contemporary scholars are content with stating that he
was born 'about 1330'. Though the date may be regarded as relatively
unimportant as far as this essay is concerned, we must take note of the
significance of the era. England at that time was 'beginning as a dis
tinctive nation, no longer a mere overseas extension of Franco-Latin
Europe'. Moreover, the Engli'sh:}anguage was becoming much more
widespread and Oxford University had surpassed Paris in reputation
and attainments. At this time tremendous stress was laid upon aca
demic qualifications and Oxford was regarded as the leading University
in Western Europe.

Wycliffe went up to Oxford at a very early age and graduated
Bachelor of Arts at the age of 26. A Doctor of Divinity when he was
32, his name has been associated with three colleges, viz., Queen's,
Merton and Balliol. Between the years 1356 and 1360 he was elected
Third Master of Balliol.

Wycliffe quickly made his mark as a scholar. One authority says:
'Wycliffe was soon distinguished for the closeness of his application to
study and the vivacity of his genius. He became so celebrated for



philosophy and divinity, particularly the latter, that among his friends
he was honoured with the title of The Evangelical Doctor.' That this
was not simply the platitude of friends is seen in the fact that even his
enemies were constrained to agree that he was 'the flower of Oxford;
in philosophy second to none, without a rival in the discipline of the
schools'. Indeed, even Archbishop Arundel, who strenuously opposed
the Lollards, said, 'Wycliffe was a great clerk and many held him a
perfect liver'.

The Wycliftite characteristic that stands out above all others is his
intellectual brilliance. Walker says of him: 'In Oxford he rote to great
scholarly distinction, lecturing to large classes and esteemed the ablest
theologian of its faculty'. The same historian goes on to say: 'He was
thought to have no scholastic equal in contemporary England. Men
hesitated to cross intellectual swords with him'.

Bemoaning the fact that the English Reformation in the sixteenth
century produced 'no master intellect, no profound theologian, whose
influence moulded the form of religious belief in the country', Sir
Alfred T. Davies proceeds to say: 'If Wycliffe, the great forerunner of
the Reformation, had lived one hundred and thirty years later, his
commanding intellect might have stamped upon the religious thought
of England the impress of his great intellectual and spiritual power.'

Enjoying the patronage of John of Gaunt (which was later denied
to his followers), Wycliffe became disenchanted with Rome because
of the tremendous wealth of the Church and its interference in politics.
Gradually his opposition became more doctrinal until at length he
opposed virtually every teaching of the Roman Church.

As far as Wycliffe was concerned, the Scriptures are the only Law
of the Church and the Church itself is composed of the Elect of God.
Christ is the proper Author of Scripture, and therefore it derives its
authority directly from Him. His devotion to the literal text of Scrip
ture has been compared to that of the later Puritans and his belief
in verbal inspiration may be seen in such a quotation as the following:
'It is impossible for any part of the Holy Scripture to be wrong. In
Holy Scripture is all the Truth. One part of Scripture explains another.'

Staunchly Augustinian in theology, he taught the doctrine of pre
destination which had been prominent in the teaching of such men as
Gottschalk and Bradwardine. At the same time he did not slavishly
follow them; he based his doctrine of predestination upon the omnipo
tence of God rather than upon original sin, as Augustine had done. His
views of tl:te Sovereignty of God and the responsibility of man were
finely balanced and his Christology laid emphasis upon the incom
parable greatness of Christ as the One Mediator between God and
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men. Melanchthon was of the opinion that Wycliffe did not have a
proper concept of the doctrine of the righteousness of faith: but
a perusal of the Englishman's work entitled Christ Stilling the Tempest
should be a sufficient refutation of the German's opinion. Lechler, on
the other hand, doubted if Wycliffe had known the doctrine of Sola
Fide (faith alone), but Buddenseig, who edited Wycliffe's De Veritate
Sacrae Scripturae, is undoubtedly correct when he says that the princi
pal thoughts of Luther with regard to this doctrine were 'nascent in
Wycliffe's soul though not in the same clearness, depth and heart
stirring power as in the German'.

The doctrine of transubstantiation Wycliffe abhorred. He attacked
the doctrine in 1379, though his own positive teaching on the subject
seems to approximate to tne Occamist (or later, Lutheran) doctrine of
Consubstantiation. In opposing the doctrine of the Mass, he touched
'one of the most cherished beliefs of the Middle Ages' and this aroused
bitter opposition. Indeed, this, together with the Peasants' Revolt in
1381, for which he was in no way responsible, hastened the end of his
career at Oxford, and it was only his possession of tremendous popular
support which enabled him to retain his living at Lutterworth, where
he died on the last day of 1384.

After his death, his influence lived on through two of his most out·
standing achievements. One was his translation of the Scriptures and
the other .his company of 'poor priests', known to all subsequent
history as the 'Lollards'. In other words, the two very practical conse·
quences of Wycliffe's 'Protestantism' were related directly to the Bible
and an insistence on the importance of preaching. Since, for him, the
Bible was the final authority, Christ's Book, the Voice of Clirist, the
sole Word of Perfection; 'self-sufficient, perfect and infallible, to-which
nothing can be added and from which nothing can be taken away', it
had to be translated into the vernacular. 'His great positive contribu
tion to the progress of the Gospel was his teaching that the supreme
authority lay in the Scriptures and in the Scriptures alone. He wrote
a large number of tracts and sermons explaining his views, but his
greatest work was the translation of the Bible from the Latin Vulgate
into English. His translation was revised shortly after his death by his
fri~f}d and follower, Purvey.'

yreatly concerned with the degraded condition of the clergy,
Wycliffe had formed his company of 1011ards, or 'poor preachers'. The
term 'lollard' was itself an epithet of reproach, though its precise
derivation is unclear. It has been associated with the word 'lolia', which
is used in the Latin Vulgate for 'tares' (Matthew 13). This association
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of the word assumed a macabre significance when, after 1401, burning
was the statutary penalty for heresy. Others have likened it to the
Dutch word 'lollaerd', which identifies 'a mumbler' (of prayers), whilst
some see in it either the German word meaning 'to sing' or the Middle
English 'loller', meaning 'a loafer'. J

The 'poor preachers' carried the Gospel over much of Southern and
Central England, and such counties as Buckinghamshire, Oxfordshire
and Leicestershire were particularly receptive to their message. Oxford
University, where Wycliffe spent the major part of his life, was the
centre of Lollard activity, and it is interesting to note that a generation
after the Chancellor, Robert Rigg, had openly favoured the Wycliffite
doctrine (1382), Lincoln College was founded by Richard Fleming,
Bishop of Lincoln, 'with the express purpose of counteracting the
spread of Lollardy'.

There were many Lollard martyrs. The first was a clergyman called
William Sawtre and the second, a layman, was John Badby of
Evesham, who also had the distinction of being the first Christian
martyr to die at Smithfield, London. The most famous of their number,
however, was undoubtedly Sir John Oldcastle (Lord Cobham).
Described as 'a man of the sternest religious principles, whom tradition
and dramatic licence transformed into the figure of Falstaff', he was
characterised by outstanding integrity but was driven into rebellion
and finally executed in 1417.

The most important point, as far as this essay is concerned, is that
Lollardy provided a direct link between Wycliffe and the Reformation.
Speaking of the hazy notions most people entertain about Lollardy,
~. M. Houghton says: 'It is, however, generally agreed that Lollardy
has some connection with John Wycliffe on the one hand, and with
the 16th century Reformation on the other; that it is, in fact, a con
necting link between the two.'

The path between Wycliffe and the Reformers lay, if we may so
term it, through Bohemia. 'Between Wycliffe and Luther comes John
Huss of Bohemia.' With the intense persecution of the Lollards,
Wycliffite doctrines were to spread abroad and exercise great influence
abroad.

It is therefore highly appropriate that Wycliffe should be styled 'the
first founder and guide in our Reformation from Popery', 'the greatest
of the English Reformers' and 'the Morning Star of the Reformation'.

John Bnss

One of the most illustrious of the Wycliffites was John Huss. The
writings of the Englishman had been introduced into Bohemia after
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the marriage in 1382 between Richard n, son of the Black Prince,
and Anne of Bohemia, sister of King Wenceslas IV.

The Bohemian word for 'goose' is 'Huss', and this helps to explain
a reference in a sermon preached by C. H. Spurgeon: 'They burned
Huss whose name was Goose, but he said that God would raise up a
swan, a bigger bird than he; and that was Luther's motto, his coat of
arms, and they could never roast the swan though they would have
liked to have done so.' At any rate, it is common to speak of WycIiffe
striking the spark, Huss kindling the coals and Luther brandishing the
Torch of Evangelical Faith. 'In other words, Oxford, Prague and
Wittenberg are associated over the years in the work of Reformation.'

John Huss (1369-1415) is perhaps best known as Rector of the
University of Prague, which had been established in 1348 by Charles
IV, Holy Roman Emperor, who was also King of Bohemia. Huss was
himself a graduate of the University, having gained his Bachelor of
Theology degree in 1394 and his Master of Arts in 1396. He was pro
foundly influenced by WycIiffe's philosophy which, contrary to the
prevailing nominalism of the day, was decidedly 'realist'. Moreover,
'Wycliffe's religious works, known by Huss certainly from 1402, won
his approbation and henceforth Huss was, theologically, a disciple of
Wycliffe'.

Huss became 'the chief intermediary in handing on from Wycliffe
to Luther the Torch which kindled the Reformation' and was certainly
'one of the bravest of the martyrs who have died in the cause of
honesty and freedom, of progress and of growth towards the light'.

More conservative than his master, Huss nevertheless launched a
fierce attack upon the Roman Church for which he was eventually
excommunicated. Wycliffe's books were collected and burned in the
courtyard of the episcopal palace, the fire having been lit by the hand
of the Archbishop himself.

When a General Council of the Roman Church was convened in the
German city of Constance (1414), Huss was commanded to appear
before it on a charge of heresy which was simply another way of
accusing him of holding the doctrine of WycIiffe.

Despite the fact that he had been granted a safe conduct by
Sigismund, the German King and Emperor elect, Huss 'was thrown
in~ prison and barbarously treated'. He was made to suffer for seven
months before being subjected to a mockery of a trial, and finally he
was 'burnt at the request of the Council outside Constance by the
civil authorities'. The ashes of the martyr were thrown into the River
Rhine, just as 'a few years later, the remains of the disinterred Wycliffe
were cast into the river that runs through Leicestershire's Lutterworth'.



84 The Gospel Magazine

Theory of Punishment, think that it is mild and merciful. Lewis com
ments: 'In this I believe that they are perilously mistaken. I believe
that the "Humanity" which it claims is a dangerous illusion and dis
guises the possibility of cruelty and injustice without end'.

And for this reason: 'The Humanitarian theory removes from
Punishment the concept of Desert. But the concept of Desert is the
only connecting link between punishment and justice. It is only as
deserved or undeserved that a sentence can be just or unjust'.

But what are the alternatives to Desert? They are, in the main, two:
Deterrence, and Reform. At first glance, both these do in fact seem to
provide far more legitimate-and enlightened-motives for punishing
the criminal than doing so simply because he deserves it-which, it is
said, is mere revenge, and therefore barbarous and immoral. But when
we begin to think through these issues, certain things begin to become
plain. /

One is that it is only a concept of desert that can connect punishment
with morality at all. Unless a man deserves to be punished, why should
he be made an example of, as a deterrent to others? Where is the
justice in that, unless he deserves it? As for the reform of the criminal,
what right has anyone to seek to reform another, if that other does
not want to go through the process-unless, in fact, another idea is
brought in to justify it, viz., desert?

Another point that a little thought will make plain is this: if deter
rence is all that matters, the punishment of an innocent man, provided
the public think him guilty, would be justified. The point would have
been made: 'If we do such an act, we shall suffer like that man'. What
would it matter though the man was innocent? You say, 'But that
would be unjust'. Yes, indeed, but then the concept of justice, on the
deterrent hypothesis, does not really come in. What is required of a
deterrent is not that it should be just, but that it should deter.

Then again: if reformation only is the concern, then, as Lewis says
in another place, 'there is nothing against painful and compulsory
reform for all our defects, and a government which believes Christian
ity to be a neurosis will have a perfectly good right to hand us all over
to their straighteners for "cure" tomorrow'.

Lewis is right: remedial treatment, he adds, 'can be judged only by
the probability of its success; a technical question on which only
experts can speak. Thus the criminal ceases to be a person, a subject
of rights and duties, and becomes merely an object on which society
can work. And this is, in principle, how Hitler treated the Jews. They
were objects-killed not for ill desert but because, on his theories, they
were a disease in society'.
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This brings us back to the newspaper editorial, which speaks of
criminals as 'deformed and deviant individuals'-that is to say, a
disease in society. Here is the crux of the matter: from being wicked,
cruel and evil, and therefore deserving the punishment meted out to
them, they have become psychologically sick. Once this mental 'trans
fer' is made, this confusion established, the door is wide open to the
gravest and most dangerous kind of abuse. For not only will things be
done to the criminal on this basis, even if they are called cures, which
the old-fashioned but biblically valid idea of retribution would abhor,
but also any state of mind that the authorities choose to call 'disease'
could be treated as crime and compulsorily cured.

The retribution theory deprives the criminal of his freedom for a
time; but the remedial view, in its determination to 're-make' a man
after some pattern of 'normality' that the experts alone will determine,
deprives a man of his rights as a human being. This is the inhumanity
of the humanitarian idea. By discounting the concept of justice, in its
determination to be merciful and humane, it becomes a tyranny that
can-and, alas, does-impose terrible cruelties upon men.

It will not do to say that this is unthinkable, for what has been
stated above is simply the logic of the humanitarian position. Nor will
it do, if this is conceded, to say that good and humane rulers would
never abuse power in such a way. As Lewis points out, 'a tyranny
sincerely exercised for the good of its victims may be the most oppres
sive . . . those who torment us for our own good will torment us
without end, for they do so with the approval of their own conscience'.
Who shall say that many such encroachments on personal liberties are
not/already a fact in our national life?
(And none of us can guarantee that a bad government will not

emerge. The Humanists already regard the Christian religion as a
neurosis, and are not slow to dismiss it with contempt. If this 'neurosis'
ever became inconvenient to a government, what is to prevent
Christians being subjected to 'compulsory cure'? It is a measure of
how pervasive the Humanist influence already is that many non
Christian parents speak of their young folk 'getting over' the religious
phase, as if it were something to be cured of.

It is not a very big step--and one only of degree-from that to the
situation that already obtains in communist countries, as an article in
The Times some time ago makes frighteningly clear:

, "We'll beat your religion out of you." This was how four weeks
ago, a Soviet psychiatrist proposed to 'cure' a Russian Christian.
Two days later, Alexander Argentov was in Moscow mental hospi
tal No. 14. But instead of the beatings, he was compelled to take



86 The Gospel Magazine

a course of powerful drugs. If he refused, the psychiatrist said,
they would inject him by force.

Mr. Argentov is regarded by his friends as perfectly normal and
stable. He has never needed psychiatric care in the past. His 'illness'
consisted simply in his membership of a group of young Christian
intellectuals which the KGB had received orders to break up.'

The article in The Times ended with the following impassioned
appeal from one of his friends:

'I especially beg the Christians of the whole world to exert every
effort to achieve the quickest possible release of Alexander
Argentov from the mental hospital where he is being treated for
his Christian faith."

Well, what do you think? This is where humanitarianism without
Christ leads, this is the inhumanity which results inevitably and ulti
mately when justice, and the sanctity of law and order are at a discount
in society.

REVIVAL SCENES - continued from page 69
with the most riveted and solemn attention, and with many silent tears
and inward groanings of the spirit; but at the last their feelings became
too strong for all ordinary restraints, and broke forth simultaneously
in weeping and wailing, tears and groans, intermingled with shouts oE
joy and praise from some of the people of God. The appearance of a
great part of the people from the pulpit gave me an awfully vivid
picture of the state of the ungodly in the day of Christ's coming to
judgment. Some were screaming out in agony; others, and among these
strong men, fell to the ground as if they had been dead; and such was
the general commotion, that after repeating for some time the most
free and urgent invitations of the Lord to sinners (as Isaiah lv, Revela
tion xxii, 17), I was obliged to give out a psalm, which was soon joined
in by a considerable number, our voices being mingled with the mourn
ing groans of many prisoners sighing for deliverance. After Dr. Burns
and my father had spoken for a little and prayed, the meeting was
closed at three o'clock, intimation having been given that we would
meet again at six.

To my own astonishment during the process of this wonderful
scene, when almost all present were overpowered, it pleased the Lord
to keep my soul perfectly calm. Along with the awful and affecting
realisation which I obtained of the state of the unconverted, I had such
a view of the glory redounding to God, and the blessings conferred on
sinners, by the work that was advancing, as to fill my soul with tranquil
jey and praise.
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JAMES. Robert Johnstone. Published by the Banner of Truth Trust,
444 pp. £3.50

This addition to the Geneva Series of Commentaries was written by
a 19th century minister of the United Presbyterian Church in Scotland.
At the time of writing (1871), he was in a pastoral charge in Arbroath,
though afterwards he succeeded John Eadie in the chair of New
Testament Literature and Exegesis.

There is a useful Introduction, and also a Supplementary Note on
'the brethren of our Lord'. This note covers the various aspects of an
issue which has of course figured in disputes between Protestant and
Roman Catholic writers. Johnstone's conclusion, after eleven pages of
discussion, is, 'On the whole, it appears to me that the theory which
regards "the Lord's brothers" as His cousins is utterly untenable, and
that, whilst the views that they were children of Joseph by a former
wife, and that they were children of Joseph and Mary, are both
defensible, yet the balance of probability is in favour of the latter'.

The commentary itself takes the form of 31 lectures which were 'in
substance delivered from the pulpit in the ordinary course of Sabbath
ministration'. It is not surprising, then, that here we find warm practical
application combined with careful exegesis. These lectures have such
titles as Joy in Trials (1), Origin lYf Strifes (20), Woes of the Wicked
Rich (25); and the-fa'ct that the Epistle is broken up like this makes the
Commentary moie interesting and more easily assimilated.

Perhaps the great issue in dealing with James is, the correlation of
his teaching on the relationship of faith and works with that of Paul.
Johnstone's approach to this is a good example of his wnting as a
whole: he describes Paul and James as soldiers engaged in intense
battle for the honour of their Lord, and goes on ' ... Thus sometimes,
in the progress of the fight, two of the Lord's captains, with their
bands, might seem to a spectator at a distance as if they were facing
each other in opposition; whereas, looking more closely, we find that
in truth there is an enemy between, whom they are assailing-the one
in front, and the other in rear. The case before us is somewhat of this
kind. In the passages quoted above from Romans and Galatians, and
indeed in a great part of his writings, Paul opposes legalism, or self
righteousness-the error of those who, under various disguises of their
real position, cling to the covenant of works, and are disposed to trust
wholly or partially to their earning heaven by holiness. To these foolish
dreamers Paul exhibits the glorious truth that justification is of grace
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through faith. James, on the other hand, in the paragraph before us,
and more or less obviously and directly throughout the whole Epistle,
opposes antinomianism-the error of those who theoretically, or in far
greater numbers practically, without defined views on the subject, put
holiness of life aside, as-if assent to the truths of the gospel, or a con
viction that they are certainly Christians, released them from the
obligation to live 'soberly, righteously, and godly.' (P. 196).

As providing reading for private edification, or pUlpit preparation,
this is a most useful addition to the Geneva Series.

COMING TO FAITH IN CHRIST. John Benton. Pub\-y the Banner
of Truth Trust~ pp. 16. Price 15p

This leaflet is described by the publishers as presenting 'a straight
forward summary of the gospel for those who may be considering the
Christian faith for the first time'. All the important aspects of 'the faith
once delivered to the saints' are here touched on, and italicised head
ings are used to break up the subject matter into short sections which
are easily assimilated. The language is plain, direct, and modern.

This pamphlet could be very useful for giving to anyone having
serious thoughts about religious matters. It could even be used as the
basis of a Bible Study among immature believers, as the writer makes
constant use of the Scriptures as his authority, and text references are
clearly printed in full at the bottom of each page. Every Christian could
do with having some of these ready for when the opportunity to use
them might arise. Perhaps churches could buy supplies of them and
issue a few to church members for use in judicious evangelism.

MIRACLES OF JESUS. B. A. Ramsbottom. Pub. by The Gospel
Standard Trust Ltd, 28 pp. Price £1.10.

This book is intended for reading to or by young children. The print
is large, there are four full-page illustrations in colour, and five smaller
drawings. There are no representations of Christ.

Mr. Ramsbottom tells the story of eight of Christ's miracles, and in
doing so he seeks to involve the young reader in the events as they
develop. His language is simple, and conveys the sympathy he feels
for the subject, as well as his desire that his young readers might be
blessed with a saving knowledge of Christ.

There is a desperate need for sound literature; suitable for young
children-but such literature must employ simple language and be
attractively produced. Miracles of Jesus meets these requirements and
will help towards supplying that need.
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A TIME TO BUILD. lames Philip. Pub. by Didasko Press, 84 pp.
Price SOp.

This is the most recent publication brought out by Didasko Press,
who operate from 60 Union Row, Aberdeen. The author of this book
is also the writer of the article The Inhumanity of Humanitarianism,
which appears elsewhere in this issue.

A Time to Build is based on a series of sermons on the book of Ezra,
which were preached to the author's congregation in Edinburgh in
1968. A lot of study must have gone into the preparation of these 10
chapters; although they cover a period of which it is all too easy for us
to have a confused picture, the author succeeds in presenting his
subject in a clear and interesting way. He gives enough background
detail, but not too much. Here the reader will find clear exposition,
coupled with practical application, of the word of God.

In reference to Ezra 7 : 10, which speaks of Ezra setting his heart
to seek the Law of the Lord, to do it, and to teach it, Mr. Philip writes:

We can only teach what we have learned, and to teach deeply
we must learn deeply. If we are out to erect a considerable building,
we require to lay a considerable foundation. One suspects that so
often today we tend to build on much too flimsy a foundation, and
that this may very well be the explanation of much abortive work,
of many spent forces in the Christian church, broken and useless
when they should be beginning to tell for Christ. They have not
allowed the Word to do its appointed work in their lives, have been
more concerned to teach than to learn. The limit of our service is
how far we ourselves have been brought by the discipline of the
Word.

Another example of how we find in this booklet a faithful applica
tion of the Scriptures to present-day situations is on page 63. Here the
author is dealing with the fact that, when Ezra 'viewed the people' by
the river running to Ahava, he 'found there none of the sons of Levi'.
The very ones who should have been leaders in this movement were
not there at all:

A forward movement was afoot, but they were dragging their
feet, for security's sake, for a career, for material possessions. How
many young men, faced with the challenge of service for God,
decide that they can serve Him better from a position of affluence,
from a position in society, in industry, or the professions? It is very
easy to argue oneself into such a situation, and convince oneself
that God wants one to serve in this way. When Isaiah heard the
voice crying, 'Whom shall I send, and who will go for us?' it was
after the experience of conviction and cleansing. One sometimes
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wonders whether people are standing near enough to God to hear
Him say, 'Whom shall I send, and who will go for us?'
This is a really interesting and edifying little book.

THE TWO KINGDOMS. Elizabeth Whitley. Pub. by The Scottish
Reformation Society, 17 George IV Bridge, Edinburgh, pp. 212.

.Price £1.50 (pbk.), £2.50 (cloth).

Mrs. Whitley, whose husband was minister of St. Giles, Edinburgh,
for many years, wiIJ be remembered as the authoress of Plain Mr.
Knox. In the Foreword, Prof. Collins points out that there is a close
relationship between the two books:

... for the Second Reformation (as the Covenanting movement in
Scotland is sometimes described, was nothing other than a resump
tion of the struggle for the Church's spiritual independence in which
Knox had played such a conspicuous part in the sixteenth century.

Mrs. Whitley covers the ground of this spiritual struggle in three
stages. Book I, Christ's Crown, takes us from the year of Knox's death
to 1639. Book Il, Debateable Land, describes developments up to 1662;
and Book Ill, The King's Peace, takes the reader through the sufferings
of the Covenanters to The Revolution.

The style is the same as that which made Plain Mr. Knox a success.
There is an incredible amount of detail, worked into a story which
unfolds at a great pace and is told in a colourful way. Those thoroughly
acquainted with Scotland will know that there has long been a ground
swell of lawlessness here, and that Scottish history has been punctuated
by many uncouth words and deeds. Mrs. Whitley does not attempt to
tone down this wildness; it pervades the pages of The Two Kingdoms.

Perhaps the most spiritually edifying part of the book is that which
describes the sufferings of the Covenanters, their preaching on the
barren moors, their testimonies before being hung. That these hard
times were blessed to the sanctification of the church is clear, for
example, from the sermon by William Blackadder, preached on FaIJa
Moor. Speaking of when God would turn the captivity of Zion, he
said:

'Your guessing can be of no use ... we have guessed it would come
this way and that way, this year and that year ... and we have wished
and desired that God would take this way and that way of delivering
His people ... beware of limiting God to your own times and seasons:
but follow your duty and let God take His own way.' (P. 162).

The Two Kingdoms serves to pinpoint the agony of a body of
believers, oppressed by authority and divided among themselves. To
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the thoughtful reader, it will also serve to pose some questions which
he may not find easy to answer. J.T.

CALVIN. Emanuel Stickelberger. James Clarke & Co., Cambridge,
174 pp. £3.15.

The author is a Swiss poet and man of letters. He has a vivid style
of writing, and allows the great Reformer, and others who were closely
associated with him, to speak for themselves. Dr. Stickelberger is con
cerned to present a true picture of Calvin, and to remove the bias and
mis-representation with which he has so often been portrayed. He
carries the reader along with him, and provides (at the end of the
volume) documentary material to support what he says.

Professor PhiIip E. Hughes, whose articles have been appearing in
THE GOSPEL MAGAZINE recently ('Revive Us Again'), contributes a
Foreword to Dr. StickeIberger's study, which was first published in
1959, and is now reprinted. Dr. Hughes says: 'The author, it is clear,
not only knows his subject, but his heart is in it, with the result that
a convincing portrait is presented of one of the greatest leaders the
Christian Church has ever had.'

We have found this a very readable and moving book.
H.G.H.H.

CHRISTIAN HYMNS. Evangelical Movement of Wales and H. E.
Waiter Ltd., edit. Paul E. G. Cook and Graham Harrison. Music
copies £4.95; words only £1.45 and £1.85, all plus postage. 10 per
cent discount on bulk orders of 100 copies and over. Bryntirion,
Bridgend, Mid Glam, CF31 4DX.

This new selection comprises some 900 hymns. The music copies
have full indexes on writers, composers, and metres. Both music and
words only copies are well produced, and the good bindings should
ensure a long period of usefulness.
Up to No. 319 the hymns have a Trinitarian arrangement. The other

two main sections are on The Church; and The Christian Life. Smaller
groups include The Bible; Gospel; Special Occasions; Children;
Evening Hymns, and Close of Worship.

A ten-page Preface tells us what the two editors have tried to do.
'Our hymnology, as is the case with our theology, must begin with
God, proceed in dependence upon Him, and redound to His glory.'
Thus they have avoided the introspective emphasis of some hymns.
They explain why they have included some hymn writers 'who may be
noted for their heterodoxy in at least some aspects of their theology';
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and they say they are following C. H. Spurgeon in this, and quote his
preface from his own hymn-book. But despite this disarming statement
we find it difficult to understand why John Henry Newman's 'Lead,
kindly light ... ' has been included. The Preface speaks of moving
away from sentimentality, and of the recovery of sound hymns. Thus
the inclusion of Newman here is a lapse. Your reviewer recalls that
the Rev. W. Dodgson Sykes, a former Editor of THE GOSPEL MAGA
ZINE, would never permit the use of 'Lead, kindly light' in the hymns
which his students were allowed to select for use in daily worship in
chapel at Tyndale Hall, Bristol. At least one of those former students
has adhered to this prohibition to the present day.

The inclusion of William Gadsby's 'Immortal honours rest on Jesus'
head ... ' is to be welcomed. This is one of Gadsby's hymns which
should be far more widely known than it is.

This year marks the second centenary of the death of Augustus
Toplady, for a short time Editor of THE GOSPEL MAGAZINE in its early
days. The book before us contains some eleven of Toplady's hymns.

THE HOLINESS OF GOD (Exodus 15 : 11)

The Holiness of God in His glory as His Grace is His Riches:
Holiness is His Crown and His Mercy is His Treasure. This is the
blessedness and nobleness of His nature: It renders Him glorious in
Himself and Glorious to His creatures that understand anything of this
lovely perfection.-STEPHEN CHARNOCK.

The virtue of the virtues, the source and fountain of all holiness,
justice and upright dealing, is that our aim is towards God, that we
seek His honour, that we belong to Him and that it is He who governs
us.-JOHN CALVIN.

There are many Christians who know of no other nourishment for
their inward life than the mouldy bread of long past experience. But
no true peace results from this. Inward religion does not consist in a
life of morbid security arising from the recollection of having once
received the forgiveness of sins. Where a real spiritual life exists, there
is also a constant activity, increasing striving against sin, repeated
humiliation before God and renewed experience of His favour.
-F. W. KRUMMACHER.
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A PURITAN GOLDEN TREASURY. Compiled by I. D. E. Thomas.
Paperback, pub. by Banner of Truth; 321 pp, price £1.50.

The compiler, a former minister in Llanelli, Wales, is now minister
of the First Baptist Church, Maywood, California. He has gathered
together 1500 quotations from various Puritan writers, and these
quotations are here grouped under subject headings, arranged alpha
betically.

In his Preface, Dr. Thomas gives a very brief introduction to the
world of the Puritans. He then gives some of the reasons which moved
him to choose the particular quotations from Puritan writers included
in this book. The first reason is, 'Their brevity, geared to a generation
that reads very little, and often that little "on the run".'

This indicates what is no doubt the main purpose and value of the
book. Because of the brevity of the quotations-sometimes no more
than one line-the benefit of the book is not lost if it is read in hurried,
broken sessions. As Dr. Thomas indicates in his Preface, many
Christian people in the world today are not even aware of the existence
of Puritan literature. This book could provide them with a gentle
introduction.

There is also a significant section of the church made up of people
who are well aware of the existence of Puritan writings, who know
that they would benefit from reading these, but who do not have the
time for settled study. There must be many hard-pressed missionaries
belonging to this second group; and if you know of one, why not
send him a present of this book? Here are some of the brief quotations
which might prove a blessing to him:

There is mor:e evil in a drop of sin than in a sea of affliction. Thomas
Watson.

It is the great duty Qj all Christians to put off anger. It unfits for
duty. ... A man cannot wrestle with God and wrangle with his neigh
bour at the same time. Short sins Qjten cost us long and sad sorrows.
Philip Henry.

A man's assurance may be as good. as true, when he lies on the
ground with a sense of sin, as when he is carried up to the third heaven
with a sem;e of love and foretaste of glory. John Owen.

J.T.

We need less travelling by jet planes from congress to congress, less
marching in the streets, but more kneeling and praying and pleading
to God to have mercy upon us, more crying to God to arise and scatter
His enemies and to make Himself known.-DR. D. M. LLOYD·JONES.


