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Editorial
LIFE today is lived at a tremendous rate, hurry and bustle are its outstanding
features, leaving little time to think or take stock. Men and women seem to be in
a state of perpetual activity and restlessness. Our world has become a place of
noise, of ceaseless activity and frenzied effort. It has been rightly said that we are
living under the "dominion of din". What peace there was in the keeping of the
Lord's Day - now so widely disregarded!

There is a word in the Psalms that is so relevant today: "Be still, and know that
I am God"(46:10) and we shall do well to heed it. The Psalmist had trials in
abundance but reveals the secret of his confidence - the greatness of God and the
restfulness of faith.

In Scripture there are many strong persuasives to quietness. The Apostle urges
us to "study to be quiet". Prayers he says are to be made for rulers, "that we may
lead a quiet and peaceable life in all godliness and honesty". Isaiah tells us that"the work of righteousness shall be peace; and the effect of righteousness
quietness and assurance for ever". In another place he says, "in quietness and in
confidence shall be your strength". Do we not need to pray,

"Drop Thy still dews of quietness ?
. Till all our strivings cease, t

Take from our souls, the strain and stress
And let our ordered lives confess' 
The beauty ofThy peace"?
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The Secret Disciple
A Sermon by the Editor

And after this Joseph of Arimathaea, being a disciple of Jesus,
but secretly forfear of the Jews, besought Pilate that he might take away the

body of Jesus: and Pilate gave him leave. He came therefore, and
took the body ofJesus" (John 19:38)

ONE of the lesser-known personalities of the Passion is Joseph of Arimathea.
Most of those who were around our Lord during His last hours were either hostile,
like the priests, or coarse, like the soldiers, who cast lots for His garments even
before the Owner was dead. It seems, alas, that His friends were paralysed into
silence. Two men from the ranks of His secret disciples, both of them honourable
counsellors, found courage and did for Him in death what they were too timid to
do in life. Those, of course, were Joseph of Arimathea and Nicodemus.

Now Joseph of Arimathea is mentioned by all four Gospel writers, but only on
account of his intervention on this occasion. There is no other reference to him in
the Gospel story. He stepped forward at a critical moment to fulfil his last duty,
and he is heard of no more. But, though we are told little about him, surely the
part that he played on that first Good Friday will be spoken of him as a memorial
wherever the Gospel is preached, and as long as time will last.

Joseph of Arimathea - what, then, do we know about him? Firstly -

HE WAS A SECRET DISCIPLE

John says quite clearly that he was "a disciple of Jesus, but secretly for fear of the
Jews". There was a day when he first met and heard the Lord Jesus Christ.
Probably it was the most wonderful discovery he had ever made, as it always is
when a man or woman or boy or girl comes into counter with our Lord Jesus
Christ - life is different ever after. With Joseph it was probably the power of the
Preacher, His amazing miracles and the charm of His personality, and he became
a follower, a disciple. Alas! there was a "but" in his experience - "but secretly for
fear of the Jews". He felt the need for caution - enemies abounded on all hands.
Some of his colleagues on the Sanhedrim, that is the Jewish Council, would not
hesitate to criticise him, even denounce him, if they suspected he had an
allegiance to Christ, and so he restrained from making public his discovery of the
Lord. But, secret discipleship is never satisfactory.'It cannot last indefinitely,
because discipleship, where it is genuine, will always be out, it will be evident -
it cannot be hid. And so it was with Joseph of Arimathea. I expect you know that
legend has been very busy with this good man, even bringing him to England to
Glastonbury where his staff in the legend became "The Glastonbury Sword". But
Joseph's reputation does not need to be bolstered up by false legend. It can stand
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by what we read in the scriptures. He was "a disciple of Jesus, but secretly for
fear of the Jews". Yes, true enough, he was over cautious, yet at the Cross he
threw caution to the wind and thereby he carved out a name for himself in history.
Someone has said that Joseph of Arimathea was one of "God's unlikelies". No
one would have thought that, having been in secret for so long, he would have
come out into the open on such a day and at such a time - one of God's"unlikelies". We notice secondlv -

b

HIS SINCERE DEVOTION

our Lord's death, which terified, paralysed and scattered His beloved disciples,
seemed to have sprung Joseph into action and endowed him with wonderful
courage. The Lord was dead. The tragic news was devastating, cowardice had
deprived him of the greatest privilege of declaring himself a disciple. The
disciples themselves were faced with a dilemma. Was Christ's body to be allowed
to become a prey to vultures and dogs or to be cast into some unknown grave?
There seemed no one to whom they could appeal for help at this time. But God
had not abrogated His sovereignty, even though His well beloved Son hung
wounded and dead upon the Cross. God had a man ready for the hour - and that
man was Joseph; a man of wealth and influence; a man who could demand and
gain an audience with Pilate; a man who could provide exactly what was wanted
at that time, an empty tomb in a garden hard by the place where Jesus had been
crucified. Read again the Gospel narratives of the Cross and Passion and you will
see how time and time again Scripture was wonderfully fulfilled. In the normal
course of events, our Lord, as He died as a malefactor in the eyes of men, would
have been cast into Gehenna or left to rot, but God stepped in, God ovemrled it
all because there was the scripture prophecy in Isaiah 53: "He made his grave
with the wicked, and with the rich in his death." It just did not seem possible, but
so it was that Scripture must needs be fulfilled. How wonderful! all due to "the
determinate counsel and foreknowledge of God". Is it not wonderful when you
come to reflect that there was a Joseph to shield the infant Christ when He came
into this world, to shield Him from shame and to provide Him with a home, and
there was another Joseph at the end to shield that poor, broken body from shame,
and to provide it with a last resting place. Read again and you cannot but be struck
by God's over-ruling providence in all the events of the Cross and Passion. Joseph
thought of the tomb that he had prepared against the day of his own decease and,
with love filling his heart, he knew what he would do. yes, he was a secret
disciple, but there was this sincere devotion. Thirdly, notice - 

J

HIS STUBBORN DETERMINATION

Yes, in spite of the wealth and influence in which he was held, for Joseph to be
known as a friend of the Galilean Preacher, was to expose himself to a degree of
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danger, but not until the day of Christ's death did he openly identify himself with
the Lord Jesus Christ. Here was a man who, with his wealth, influence and rank,
could surely have been a great help to the cause of Christ during our Lord's
earthly ministry, but fear of danger kept him in secret, never allowing himself to
be an avowed disciple of the Saviour. In the Book of Proverbs it says that "the fear
of man bringeth a snare". How true it is! But now comes Joseph's great
opportunity. Now, when it is almost too late, he redeems himself by an open and
daring avowal of his attachment to Christ. This is what John says of him: he
"besought Pilate that he might take away the body of Jesus." Here was an end of
all secrecy. The Sanhedrin would surely know of his action. Their lips would
register scorn, their tongues would be vindictive, but he could not care less. The
shame of those silent years would partially, at least, be blotted out by this
somewhat delayed confession of faith. And it must have taken not a little courage
to go to Pilate to beg the body of Jesus and to give it an honourable burial, for
Pilate was the man who had sent Christ to His death. But, here he is, he goes and
boldly begs the body of Jesus. Fear seems to have fallen from Joseph like a cloak.
He cares no more for tne anger of the Roman Governor than he does for the
vengeance of the Sanhednm. He had failed to honour Christ in life but, God
helping, he would honour Him now, even in death, even though his own life might
be at forfeit and, if ever a man burned his boats behind him, it was Joseph of
Arimathea. This was a crisis which he could not evade - cost what it will. The flag
was unfurled - he made open confession of faith and allegiance. This was his
moment of opportunity - this was his moment of destiny - he triumphed in the
front line and, with the help of Nicodemus (who, like himself, had suddenly found
courage and became quite careless of the consequences), took down the sacred
body from the Cross, wrapped it in clean linen, and laid it in his own tomb.
Rolling the great stone to the entrance, he departed, and thereby Joseph found his
name written in the Scriptures of truth and will be mentioned until time is no
more. Joseph of Arimathea - a gracious man, surely. To Joseph the death of Christ
was nothing more than judicial murder, the combination of hatred and violence
and ignorance. That is how he looked at it, no doubt, on that first Good Friday,
but he was to discover that there was far more in it than that - that "God was in
Christ, reconciling the world unto himself'. He came to realise that, "bearing

shame and scoffing rude, in his place Christ hung and suffered there". That death
on the Cross, he discovered, was to change everything, to change the world - yes,
to change himself. It opened his eyes and transformed him from being a secret
disciple into being the fearless champion of the crucified Lord.

Does that death on the Cross bring home to us whose we are and whom we
serve? Are there any secret disciples among us who, perhaps not for fear of Jews,
but for fear of our neighbours or for fear of our work-mates, are still not known
for what they are? Oh! may God give us courage to nail our colours to the mast,
and to be known as those who love and serve the Lord and, when we survey the
wondrous Cross, there be no doubt where our sympathies and our affections are,
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our loyalties are. Our rightful place is by the side of the Cross declaring to all and
sundry that there on the Cross was the One who bore our sins in His own body to
the tree, who gave Himself a ransom for many.

May God give us a deeper insight into all that the Cross meant and still means
to God's believing people.

Here then is Joseph of Arimathea - a secret disciple, a man of sincere devotion,
a man of stubborn determination. May God grant that we are not secretbrtt open
disciples, for His Name's sake. Amen 

M.H.

- a -

For Younger Readers
CARINE MACKENZIE 

.

THE MOST AMAZING THING

RECENTLY we went to visit an old friend, Jean. She had been a missionary for
many years in Zimbabwe. She told us the story of an old African Christian lady,
that she had known well, called Mzabo.

Mzabo had to make a long journey to a small place on the coast of South Africa,
near Durban, in order to formally identify one of her relations. Mzabo had never
been away from her village before. She had a long and arduous journey by bus,
train and car - through many big towns and cities - all so different from what she
was used to. When she came back home she was asked: "What was the most
amazing thing you saw on your travels?"

Would it be the huge buildings? Or perhaps the motor cars or the train engine?
Mzabo replied: "The most amazing thing I saw was the sea - the vast ocean which
stretched away as far as I could see yet was always coming towards me. That
reminded me of the mercies of God - vast and immeasureable, yet always coming
towards me."

What a lovely thought and what an encouragement for that old African lady on
her difficult journey. What an encouraging thought for us too.

The mercy of God (the compassion and pity for those who are guilty and
undeserving) is so vast and great. "To the Lord our.God belong mercies and
forgivenesses, though we have rebelled against him (Daniel 9:9). God's "tender

mercies are over all his works"(Psalm 145:9). Just as we cannot see the end of
the ocean as it stretches out in front of us, so we can never find the end of God's
mercy and foregiveness.

"As far as the east is from the west, so far hath he removed our transgressions
from us" (Psalm 103:12). The distance between east and west is immeasurable -
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no matter how far east you go you can still go further east. North and south can
be measured. You cannot go further north than the North Pole nor further south
than the South Pole. When you are standing on the shore of the vast ocean the
waves come lapping right up to your feet, and keep on coming all the time. "Let

thy tender mercies come unto me," said David to the Lord, "that I may live."
Jeremiah too was very conscious of God's mercies for every breath. "It is of the

Lord's mercies that we are not consumed," he said, "because his compassions fail
not" (Lamentations 3:22).

Next time you go to the sea-side and look out over the ocean, remember the
great mercies of God. And when you feel the waves lapping over your feet
remember how God sends His great mercy right to where you are, through the
love and work of His dear Son. the Lord Jesus Christ.

PVZZLE

The mercies of God are spoken about a great deal in the Bible. Find out for
yourself some of what is told us by looking up the following verses. The missing
words spell our MERCIES.

1 . Y e t t h o u i n t h y - m e r c i e s f o r s o o k e s t t h e m n o t i n t h e w i l d e r -
ness. . . . Nehemiah 9:19.

2. It is of the Lord's mercies we are not consumed . . . thev are new
morning. Lamentation s 3:22-23.

3 . - o L o r d , t h y t e n d e r m e r c i e s a n d t h y l o v i n g k i n d n e s s . P s a l m
25:6.

4. Blessed be God, even the Father of our Lord Jesus Christ, the Father of all
mercies and the God of all _. 2 Corinthians 1:3.

*u

5 . B l e s s t h e L o r d , o m y s o u l . . . . W h o f o r g i v e t h a l l t h i n e - , W h o
crowneth thee with lovingkindness and tender mercies. Psalm lO3:2-4.

6. Mercy and truth are met together; righteousness and peace have kissed
other. Psalm 85:10.

7. I will of the mercies of the Lord for ever. Psalm 89:1.

"Christ is the Keeper of His saints,
He guards them by His power,
Subdues their numerous complaints
In every gloomy hour."

Burnham



The Gospel Magazine

Martin Luther: Some Thoughts
on His Life and Work

DAVID N. SAMUEL

A CERTAIN Irish judge is supposed to have declared that he would take great care
to be neither partial nor impartial in the case that was being tried before him. There
are those who believe that the right way to approach Luther is in an objective,
disinterested fashion. But, as Julius Hare pointed out in his Vndication of Luthe4
"impartiality, in its mere negativeness, is a sorry qualification for forming an
estimate of intellectual or moral grandeur. To understand Luther you must love
him." Or, better still, to understand Luther you must love the truth that Luther
loved, you must believe in the Word that Luther believed in. There is no ground of
moral or spiritual neutrality from which you can otherwise judge him. Was it not
something similar that Paul said? "He that is spiritual judgeth all things, yet he
himself is judged of no man." The worldling has no criteria for judging these
matters; only those who are themselves spiritual can judge of and receive spiritual
truth. To the natural man the things of the Spirit of God are foolishness.

Now it is essentially in this realm that we are moving when we speak of Luther
and the Reformation. He was a man who judged of spiritual things; he had by the
Spirit of God a discernment and understanding of spiritual truth. He had very few
peers in the age in which he lived. He was a pioneer, bringing to light things
which had been hidden in darkness. The consensus of thought of the age was
against him. He had to affirm, in the face of opposition, persecution and ridicule,
that his interpretation of the Word of God was right and that the doctors of the
Church, the tradition of the Church, and the pope himself, were wrong. Clearly
there can be no real appreciation of Luther unless there is some spiritual kinship
with him; unless we experience ourselves a love of the truth which he himself
knew and loved. "How dearly Martin Luther loved St. Paul. How dearly would
St. Paul have loved Martin Luther. And how impossible that either should not
have done so." So wrote S. T. Coleridse on Luther's Table Thlk.

LUTHER'S BREAKTHROUGH

I want, therefore, to begin with a short account of how Luther came to an
appreciation and understanding of spiritual truths which were hidden from his
contemporaries, how he was able to break free from the prevailing opinions and
view of his age, for here we are at the heart of the matter.

. The key to this is to be found in a phrase that was often on his lips - coram
Deo, in the presence of God. In 1545, when reviewing his life, Luther wrote of his
early experience as a monk:

43



44 The Gospel Magazine

". . . however irreproachably I lived as a monk, I felt myself in the presence
of God (coram Deo) to be a sinner with a most unquiet conscience nor
could I trust that I had pleased Him with my satisfaction. I did not love, nay,
rather I hated this just God who punished sinners. . . .

"At last, God being merciful, as I meditated day and night on the connection
of the words, namely, 'the Justice of God is revealed in it, as it is written,
"the Just shall live by Faith"', there I began to understand the Justice of
God as that by which the just lives by the gift of God, namely by faith. . . .

"This straightway made me feel as though reborn, and as though I had
entered through an open gate into paradise itself. From then on, the whole
face of scripture appeared different. . . " l

The sense of being before God, in the presence of God, so that His eyes were
upon everything that he, Martin Luther, did (in the Scripture phrase, "all things
are naked and opened unto the eyes of him with whom we have to do"), was that
which led Luther to discern the depth and meaning of Scripture which was hidden
from his contemporaries. It was that that led him ultimately to the discovery of the
Gospel that was incomprehensible to those who had not trodden the path of
suffering, anfechtung (temptation), and condemnation in the presence of God that
Luther had experienced. As he says elsewhere: "Not reading and speculating, but
living, dying and being condemned make a real theologian." Theology has to do
with life, it is learned from life and experience, and not just from books, it is not
the product of mere academic theorizing. "I did not learn my theology all at
once," Luther said, "I had to search deeper for it, where my temptations took me."
It was Luther's "bruised conscience", to use John Bunyan's great phrase, which
was his true teacher'"*':1i*_- 

": 

":::::l::11:" monastery at Erfurt

AN F E C H TU N G - TEMPTATION

The term anfechtung, temptation, as used by Luther, did not mean carnal
temptation, mere outward temptation. He was talking about spiritual temptation,
spiritual suffering and conflict. "The whole meaning of anfechtung for Luther lies
in the thought that man has his existence corom Deo, and that he is less the active
intelligence imposing on the stuff of the universe around him, than the subject of
an initiative and action from God who employs the whole of man's existence as a
means of bringing men to awareness of their need and peril."2

Anfechtung means to experience the wrath and anger of a holy God before
whose gaze nothing can be hidden, to know that the condemnation of sin is just

and that there is no escape from the consequences of that aweful sentence. To
such a man who has offended God, all things work together for ill. "When he is
tormented in'Anfechtung'," says Luther, "it seems to him that he is alone: God is
angry only with him. . . . So it was with Adam and Eve when they sinned. Had
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God not come when the cool of the day arrived, they would never have noticed
their sin. But when He came they crawled away."3 Thus anfechtung is that
condition in which man's conscience is awakened to understand that he has
sinned against a holy God. He experiences all the terror of this as in God's
presence. From this he knows there is no escape: "If I make my bed in hell,
behold. thou art there."

The result of this is that the soul begins to murmur against God and to hate God.
He will, says Lutheq "hate the law and from day to day will turn more and more
against God, and as his hatred of God grows, the more his fearful conscience
p€tsist5".4 How can the soul make acts of love to God while within there is this
torment of secret rebellion?

This is sufficient to show us what Luther meant by "living before God" and
its consequent spiritual suffering and torment (anfechtung) which the sinner
experiences.

These lessons in the school of suffering equipped Luther to understand the
Bible in a way that his contemporaries did not. They enabled him to grasp the
biblical categories of the law and sin when they had been effectively lost in the
Medieval Church. They enabled him to understand that sin is not just the outward
acts we commit, which are contrary to the moral law of God, but that the root of
sin is found in man's nature; sin is an infection of the heart, a radical disorder in
human nature which renders all its acts sinful in the sight of God. These lessons
led to a holistic and existential awareness of sin which is expressed in the biblical
concept of "the flesh" and "the mind of the flesh". "They that are in the flesh
cannot please God." That does not mean those who follow carnal lusts and
appetites, but those who may be most refined, cultured, religious and moral, but
are natural men and do not know what it means to live before God.

EAITH

This experience of living before God, of temptation in this spiritual sense, is the
clue to Luther's doctrine of faith, because it is when the sinner understands his sin
in this way, as universal and inescapable condemnation; when all hope is thus
extinguished, that he must cry out to God, yes, to the very God who is there to
condemn him. That is the beginning of faith. Faith, by definition, exists in the face
of that which negates it. "Hell," said Luther, "is no more hell if you can cry out
to God. But nobody will ever believe how hard it is, to cry unto the Lord."S He
illustrates this from Jonah's distress in the whale's belly and the story of the
Canaanite woman. God kills in order that He might rirake alive. For man to be
made aware of God's presence is grace, even though it is accompanied by the
terrible consciousness of sin.

"Grace, that is faith, hope and love, are not infused (infundi) without sin
also being poured out (effundi) at the same time: that is, the sinner is not
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justified, unless he be first condemned: he is not made alive unless he be
first killed: he ascendeth not into heaven, unless he first descend into
hell . . wherefore the infusion of grace must needs be attended with
bitterness, tribulation and suffering, under which the old man groans, not
being able to bear his casting out with any kind of patience. But if under
this tribulation a man be patient and wait for the hand of Him that is
working in him and infusing grace (or communicating it) unto him, he is
thereby proved and shall find faith, hope and love."6

This is the rule for the whole Christian life.
"This is the way that grace is infused . . . not only at the first, but also at

every communication. For the old man is always more and more crucified
and sin is expelled as grace more and more enters in, until death, according
to Revelation22:1L"7

EVANGELICALISM TODAY

I want now to comment on this central trait of Luther's thought and experience
and its significance for today. First, it suggests that much contemporary
evangelicalism and evangelism is too cerebral and clinical. Let me explain what
I mean. A leading evangelical Free Churchman said to me recently that churches
were now asking for preachers not teachers. This is a welcome change of
emphasis, for the assumption seems to have been made that the Christian Faith
can be taught to people; that it is simply a matter of putting before people the
central teachings and the logical steps that they should take and Christian
commitment and experience must follow like the conclusion of a theorem. Some
people lay this widespread view amongst evangelicals today at the door of
Charles Finney. Finney was an American lawyer who became an evangelist. He
believed that preaching was rather like the function of an attorney in a court of
law. You persuade a congregation as you would persuade a jury by the facts of the
case and they come to a conclusion on the basis of a well ordered argument. Well,
wherever it has come from, we have this widespread view amongst evangelicals
today. But it leaves out a whole dimension of experience and of life which cannot
really be ignored. The fundamental criticism of this view is that life is not like
that, it is not as neat and tidy as this view presupposes. This is like an experiment
conducted in a laboratory, but not what happens in real life.

Luther's point is that in real life God deals with men in all sorts of ways,
bringing them into submission to His Word. We cannot resolve all this into some
formula. We must recognise the sovereignty of God in man's experience. We
cannot teach people the reality of living before God. Their eyes must be opened
by God for them to see it for themselves. There is, after all, something in the old
addage that Christianity is not taught but caught. It must be communicated by our
own attitude to life, by seriousness, by the manner in which we live, by the
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character of our worship, by our attitude to the scriptures, above all by preaching,
which humbles the sinner and exalts the holiness and righteousness of God. In
other words, by those things which evoke another dimension of life, of spiritual
experience, which reveal that having dealings with God is something quite
different from grasping a certain formula about "how to become a Christian".

AWARENESS OF SIN

Secondly, there is in the Church today little consciousness of sin. I am not saying
that there is no formal acknowledgement of it, though even this has been reduced
to a rather perfunctory element in the new services. often, however, it is
omitted altogether as if it were something quite irrelevant to a twentieth century
congregation. Certainly, the Ten Commandments have gone, and as Luther said:"when the law is cast out of the church, there is no more acknowledging of sin in
the world." But all this is the symptom of something far worse. There is little
awareness of the radical nature of sin today, no recognition that it is a comrption
of man's nature and that it is this, and not particular-faults and failings, which is
the true and real nature of sin in biblical terms.

I have heard it asserted by some evangelicals that not everyone need come to
the knowledge of salvation through repentance, that we must not make an
awareness of sin and guilt a necessary condition of lively faith in Christ. Now
Luther would not have understood what they were talking about. Such a statement
would have been to him a contradiction in terms, for-faith brings with it the
knowledge of sin and guilt. As his theology developed he came to understand the
concept of "living before God" and the deep insight which that brings of our real
spiritual condition, of our lostness, as part of the rich meaning of faith; for by it a
man abandons his own self-righteousness and apprehends the righteousness of
God. Faith becomes the secret of the whole approach of man to the invisible God.
To speak, therefore, of having faith, but without the knowledge of being a sinner
and without the revelation of the true nature of sin, would be for Luther no more
than talking nonsense.

It must, therefore, be the case that contemporary evang6licalism has changed
the meaning of faith. Faith no longer stands for what it means in Scripture andihe
Reformers, where it includes a deep perception and awareness before God of our
real spiritual condition. If you can have faith without repentance it is only because
faith now means some kind of cerebral activity - assenting to certain propositions
with the mind (the kind of thing that I have just referred to) and which underlies
a great deal of modern evangelism. It has also changed the meaning of the term"sin", because in biblical terms, it is impossible to live before God and not be
conscious of sin as the most terrible and crushing burden, that which places man
under wrath and condemnation.

If modern man can live complacently with himself, and conceive of a
relationship with God that does not seriously raise the question of sin, so that he
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is a stranger to repentance, then it must only be because sin has been reduced and

mitigated so as to represent no more than a few overt acts which may be viewed

almost separately from the existence of the individual who has committed them.

This represents a development which is quite divorced from biblical and true
evangelical Christianity. There is here no awareness of the grace that kills in order
to make alive, that condemns in order to justify.

o Tb be continued c

Norcs to Plnr I

l. G. Rupp, The Righteousness of God, Hodder and Stoughton (London, 1953), 121, 122.
2. Ibid.
3. rbid., r07, 108.
4. rbid., lll.
5. Ibid., 112.
6. Ibid.,228.
7. Ibid., 229.

- a -

The Shadow of Good Things
to Come

JACK SEATON (lnverness)

"After the order of Melchisedec"

THE old high priest, as he drew aside the veil into the presence of God, only
needed to be there representing the children of Israel. The highest place that
heaven affords is Christ's by sovereign right, but He is also there as our Saviour,
our great High Priest, appearing on our behalf. The old high priest was behind the
veil burning incense because he could not look directly at the face of God, but
Christ is manifest for us in the presence of God as surely as He stood on earth.
Christ did not enter into the holy places of the temple, He preached in the courts
of the temple, because He was not of the Levitical tribe. He has another
priesthood, after the order of Melchisidec, but although He did not stand in the
holy places of the earthly figures He stands in the holy place of which they were
figures. John Bunyan - in his Grace Abounding to the Chief of Sinners - tells
about one time, when he was under the assaults of the devil, God seemed to
address him like this: "sinner thou thinkest that because of thy sins and infirmities
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I cannot save thy soul, but behold my Son is by me and upon Him I look and not
on thee and I will deal with thee as I am pleased with Him."

"My name from the palms of His hands,
Eternity will not erase."

Hebrews 7:23 rcfers back to all the high priests that had gone before: "And they
truly were many priests, because they were not suffered to continue by reason of
death: But this man, because he continueth ever, hath an unchangeable priesthood.
wherefore he is able also to save them to the uttermost that come unto God by
him, seeing he ever liveth to make intercession for them." All those high priests
lived and died and were laid in the ground, but we have One who has an
unchangeable priesthood, after the order of Melchisedec. some people say
Melchisedec was an actual person who met Abraham at that time, others that he
was a theophany or a christophany, an appearance of Christ on the earth before
the incarnation. I believe it was christ that met Abraham that day, and paul goes
on to tell those Hebrew Christians that Abraham was blessed by Melchisedec.
Imagine telling a Jew there was somebody greater than Abraham who could
receive a blessing from that one's hands. Abraham gave tithes to him and I believe
He is the order of Melchisedec. He did not have an earthly line in the old Aaronic
Levitical priesthood neither did He take His priesthood from any other earthly
line, without beginning or ending of days, the one who blessed Abraham, and
Abraham indeed recognised Him as Lord.

The first high priest, Aaron, died publicly. Moses was told to take Aaron, when
he was ready to die, into the mountain, and after his death they took the high
priestly robes and draped them over the shoulders of Eleazar his son; but this
Priest continues for ever. But Christ died! He did not die as a priest but as a
sacrifice, offering Himself, able to save them to the uttermost who come unto
God. He saves to the uttermost, and that is a precious, precious, thing and maybe
some of us know all about being in the gutter before Christ lifted us out of it.
Christ is able to save us right through to the end in spite of anything that the world
or the devil can throw against us. He is able to guide and lead us into glory at last.
There are conditions of course, and listen to them well. He is able to save them to
the uttermost, all who come unto God by Him. There is no other way to God; no
other way of finding acceptance with God; no other way of standing in the
presence of God but the way that He has ordained in His beloved Son the great
High Priest of our profession.

In His own great High Priestly prayer He makes that abundantly clear: "Father,

I will that they also, whom thou hast given me, be with me where I am; that they
may behold my glory, which thou hast given me: for thou lovedst me before the
foundation of the world." (John 17:24). The end of salvation is the glory of Christ
and the glory of God in Jesus Christ His Son. "Wherefore holy brethren
consider the Apostle and High Priest of our profession, Christ Jesus," until the
glory comes and the shadows flee away.
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In chapter one of the Book of Leviticus, there is an abundance of material on
this overall theme. We now look at the warrant we have for using this evidence
and then consider some of the key words. Our Lord Jesus Christ was preaching
before a group of Scribes and Pharisees. They had challenged him with regard to
the things that He has been saying and the Lord says: "Search the scriptures; for
in them ye think ye have eternal life: and they are they which testify of me. And
ye will not come to me, that ye might have life. I receive not honour from men.
But I know you, that ye have not the love of God in you. I am come in my Father's
name, and ye receive me not: if another shall come in his own name, him ye will
receive. How can ye believe, which receive honour one of another, and seek not
the honour that cometh from God only? Do not think that I will accuse you to the
Father: there is one that accuseth you, even Moses, in whom ye trust. For had ye
believed Moses, ye would have believed me: for he wrote of me. But if ye believe
not his writings, how shall ye believe my words?" (John 5:39-47).

ALL SCRIPTURE SPBAKS OF CHRIST

Our Lord Jesus Christ lifts the whole the Bible of that time and says "these are
they which testify of me". Then He comes to verse 46, "For had ye believed
Moses, ye would have believed me: for he wrote of me", and He narrows it down
to a particular part of those Old Testament Scriptures, namely the writing of
Moses under the hand of the Holy Spirit of God in the books of Genesis, Exodus,
Leviticus, Numbers and Deuteronomy. So our Lord makes claims to a people who
refuse to accept him. Picture the scene, with Christ in the midst, and not one of
the leading figures in the nation of Israel confessing the name of our Lord Jesus
Christ. He was indistinguishable from any of the other men as far as age or
stature, for He would have eaten the same as them and yet He takes the whole
Holy Scripture and says these Scriptures are those "which testify of me". The
Scribes and the Pharisees prided themselves in their knowledge of the Word of
God, and especially their knowledge of the five books of Moses, but here our
Lord exposes them because had they been reading them aright they would have
seen Christ. Like all the claims of Christ there is only one'of two responses any
of us can make to the things He said: either He is all that He said He was, or that
He is nothing at all. Christ says these are they which testify of me, which bear
witness of me, which point to me, for "had you believed Moses you would have
believed me for Moses wrote of me". He is giving us a clue as to how we are to
read the writings. Once we grasp that, we will neyer read the Old Testament
Scriptures again in the same way. When you are able to see Christ in the Old
Testament Scriptures that will enrich your spiritual life and gird your soul for
anything in this present world.

A lovely passage in Grace Abounding to the Chief of Sinners, John Bunyan's
autobiography, tells us, "before the Lord took a dealing with him in conversion",
that he loved to read the Bible - it was one of his pastimes - and he especially
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liked to read about the warfares and battles, but he says, as for Paul and Isaiah, "I

could not away with them". He loved the adventures, but he did not love the
evangel of the apostle or the evangelical prophet Isaiah, but there came a day
when he began to look into the Scriptures with new eyes. He says: "Me thought I
saw heaven from the cradle to the cross." It was Christ he began to see in all the
Scriptures - New Testament Scriptures and Old Testament Scriptures alike.

The book of Genesis, where you have that great declaration from the Lord to
Adam and Eve, says the seed of the woman would bruise the serpent's head. What
was being spoken about there? It was Christ. We know that today; we do not have
to speculate, for the Lord's apostle, under the same Holy Spirit, is able to tell us
that "when the fullness of the time was come, God sent forth his Son, made of a
woman, made under the law, to redeem them that were under the law that we
might receive the adoption of sons" (Galatians 4:4). How would He redeem them?
by the promised seed that He had sent. God took those beasts and stripped away
the coverings our first parents had made for themselves, and covered them with
the skins, setting that principle once and for ever that "without the shedding of
blood there is no remission" (Hebrews 9:22). They were expelled from Eden and
Abel came with his offering, a sacrificial lamb, and found acceptance with the
Lord God. The significance of the lamb runs right through the Scriptures until that
day when John the Baptist stood on the banks of the Jordan and said, "Behold the
Lamb of God, which taketh away the sin of the world" (John 1:29). When
Abraham and Isaac were going up Mount Moriah the young Isaac was puzzled:
"Behold the fire and the wood: but where is the lamb for a burnt offering? And
Abraham said, My son, God will provide himself a lamb for a burnt offering"
(Genesis 22:7).T\at lamb was never provided on Mount Moriah because when
the knife was stayed so that Isaac was not sacrificed, Abraham turned himself
about and saw, caught in the thicket, not a lamb, but a ram for the offering,
because the Lamb was still to come.

The shadowing of the lamb then moves into Exodus where God would deliver
those people out of their Egyptian bondage. They were to take a lamb, one for
each household, shed its blood and sprinkle the blood on the door-posts and the
lintel and when the angel passed through the land in judgmeht, and saw the blood
he passed over them. It was the feast of the Passover, John tells us, when John the
Baptist stood that day and said, "Behold the Lamb of God", the culmination of all
the Passover sacrificial lambs that had gone before. John the Baptist had no
difficulty in knowing that Moses wrote of Christ and this was the Lamb of God
who had now come to take away the sins of the world.,As we move through all of
those books we see the ark that housed Noah and his family from the flood. There
was one door into the ark, and Christ stands and says "I am the door", the only
door, and "by me if any man enter in he shall be saved". Take the life of Joseph
and how that family was saved from starvation, from whom according to the flesh
the Son of God would come. Or take the preservation of Moses himself from the
hatred of the Pharoah, who had risen up in those days, who knew not Joseph; so
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Christ was preserved from Herod. Or the manna from heaven, or the rock that
followed them. "I am the bread which came down from heaven" (John 6:41), says

our Lord Jesus Christ, as He applies all of that in the Gospel to His listeners.
So looking at the subject like this we have that warrant at the back of our minds.
The words we are going to look at are: acceptance, appropriation, availability,
substitution, spectacle and satisfaction.

ACCEPTANCE

Let me just point you back to all of those stipulations that God gave through Moses
to the children of Israel with regard to the sacrifices they wefe to make. Reading
those opening verses of Leviticus chapter one, one thing strikes us and that is the
minute detail, the precision, the little things that God tells them they are to do,
exactly and precisely. Leaving those details aside, one supreme lesson comes out of
it: our God will be approached, worshipped and served, and we will find an
acceptance before Him in the way that He pronounces and only in the way that He
provides. That is the one lesson the Old Testament Scriptures drive home to our
hearts. All the details were precise and when God set down that precision, it was to
drive home to the hearts and minds of those people, and all people for all times, that
if ever a person will approach unto God to find an acceptance with God they will
do it in exactly and precisely the way that He has said. We do not find an acceptance
before God through what we offer to God but through what He prescribes.

Cain and Abel brought their offerings to the Lord: "And the Lord had respect
unto Abel and to his offering: but unto Cain and to his offering he had not respect.
And Cain was very wroth, and his countenance fell" (Genesis 4:4). Why was that?
If you take the market value of the two offerings there was probably no difference.
Cain brought the produce of the land and Abel brought a lamb from the flock.
It was not the actual value but because Abel came by faith. The Bible says that
faith comes by hearing and hearing by the Word of God. Quite obviously both
Cain and Abel heard what was to be done but it was Abel who obeyed and he
found acceptance.

The foundation is laid right at the beginning and then in ill of this precision and
minute details the superstructure began to be raised up. "And he shall put his hand
upon the head of the burnt offering; and it shall be accepted for him to make
atonement for him. And he shall kill the bullock before the Lord: and the priests,
Aaron's sons, shall bring the blood, and sprinkle the blood round about upon the
altar that is by the door of the tabernacle of the congregation. And he shall flay
the burnt offering, and cut it into his pieces" (Leviticus l:4-6).If any Israelite got

it into his head that he would come in an endeavour to find it before God in any
other way he would not have found an acceptance, but the very opposite, he
would have found condemnation from God. All this detail is to drum out, one way
to God-, and it comes to its fulness in His beloved Son when He comes into this
world to be the Saviour of all who believe in His name. We live in a day when
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even the so-called churches of God are saying that there are many ways to
God - that is rank heresy! For as long as christ's words are in this world, and
they will be until the world is no more, there is one way to God and that is by
His beloved son. That fact is set down for us in the types and shadows, in the
precision of them, till Christ Himself will come.

Now ultimately, of course, that approach to God and acceptance before God
will be by way of sacrifice, but the acceptance is emblazoned in the opening
words in this chapter one of Leviticus. "And the Lord called unto Moses, and
spake unto him out of the tabernacle of the congregation, saying, speak unto the
children of Israel, and say unto them, If any man of you bring an offering unto the
Lord, ye shall bring your offering of the cattle, even of the herd, and of the flock."
with those words we are really pointed up to the one through whom our
acceptance will be, our Lord Jesus Christ Himself. Here is the glory of the word
of God, for Moses did not only speak of Christ in that sense, he showed christ in
His person and in His calling under God.

There are those people in the old restament scriptures who show forth our
Lord Jesus christ in various ways as He would come into the world to be our
Saviour. Isaac is a great type and shadow of our Lord Jesus Christ. He is one of
those who seem to be overshadowed by two massive figures on either side of him;
his father Abraham and Jacob his son. Isaac seems to be wedged between them,
an insignificant figure, but Isaac did one great thing in the foreshadowing of
christ, when he went up Mount Moriah with his father Abraham, and possibly
laid himself on the altar to be the offering! Without constraint, apart from His love
for His people, christ willingly went to the cross. Joseph is a great type of christ
in all that Christ would go through and be exalted to the right hand of the Father
and dispense all the blessings to the people of God. And David foreshadowed his
greater Son, as the old hymnwriter calls christ, the one who is the King of His
people for ever and ever.

o To be continued o

"By the grace of God I am what I am" (1 Corinthians 15:10)

(l) I am not what I ought to be. Ah, how imperf'ect and deficient. (2) I am not what
I might be, considering my privileges and opportunities. (3) I am not what I wish
to be. God, who knows my heart, knows I wish to be like Him. (4) I am not what
I hope to be - ere long to drop this tabernacle to be with Him and see Him as He
is. (5) I am not what I once was, a child of sin, and slave of the devil. Although
not all these, nor what I ought to be, nor what I might be, not what I wish or hope
to be, and not what I once was, I think I can truly say with the apostle, "By the
grace of'God I am what I am". 

John Newton
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Introducing the Scottish
Reformation Societv
A. SINCLAIR HORNE (Secretary/Lecturer)

IN March 2001 (DV) the Scottish Reformation Society will celebrate its
150th anniversary. We are anticipating this event and planning that it will be
marked not only with suitable commemoration but also with a new sense of
direction for its work and witness. It is our plan that this occasion will see the
historic Magdalen Chapel, which is the headquarters of the Society, made into a
Reformation, Resource and Research Centre, This will be a centre where
students and others will be able to utilize all that we have by way of library
facilities and equipment to further their knowledge of the history of the
Reformation. But how did it all begin?

In December 1850 a special public meeting was called in one of the main halls
in the centre of Edinburgh. The purpose of this meeting was to awaken the
conscience of Christian people as to what was happening at this time. One
reference to the events describes it as "an audacious act" and it was condemned
throughout the country. It was the restoration of the hierarchy of the Roman
Catholic Church in England and later in Scotland. This had been done without
reference to Parliament and brought strong reactions from politicians and
churchmen throughout the country. The Press report of the public meeting makes
interesting reading. It states that over 2,000 people were assembled within the hall
and as great a number were outside. The crowd was so great that mounted
policemen had to be brought in to control the crowd. It was a lengthy meeting
with churchmen from all the main denominations present. Resolutions were
passed and the final resolution was that a committee be appointed to form a
society which would further the aims set forth in the resolutions.

One hundred and ten members were appointed as the committee to deal with
this matter and over the next few months they formulated'a proposal that such a
body be formed and that it be named the Scottish Reformation Society.In March
1851 the inaugural meeting was held. Again a lqrge crowd gathered and the
formal proceedings of forming the Society were approved and so the Society
began. Clear statements of policy and practice werdldrawn up and these were
condensed for easier use among the Churches. Its basis\1vas broad, with the limits
being adherence to the principles of the Reformation. A working committee was
brought in and prominent men such as Dr. James Begg, Dr. J. A. Wylie and
Dr. Robert Candlish were in the forefront of the committee appointments. After
the formalities, Dr. Robert Candlish gave a stining address, driving home his
message for the hour. A few quotations will give some idea of the quality and
spirituality of the address:
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"We have the old enemy to fight, and we must use the old weapons. In
particular we must make it our business to elevate the present and rising
generations to the same pitch of intelligence and earnestness, on the subject
of evangelical truth and papal error, to which our forefathers in troublous
times attained. We know the character of the enemy we have to meet -
stealthy, patient, persevering - not apt to work at random or put forth its
strength by fits and starts, but long sighted, ever watchful, profiting by its
very defeats, and with sanguine confidence waiting on new opportunities.
We know, also, the sad supineness into which long security has lulled by
far the larger portion of the Protestant community, And we know the busy
and insidious zeal with which, in Scotland as well as England, a middle
party of treacherous Protestants and disguised Papists are pioneering the
way to Rome."

"We enlist under no party banner; wear no party badge; nor do we serve
ourselves heirs to any party name or party opinions. We believe that public
men of all different shades of political creed have grievously erred in their
views of Popery and in their treatment of its institutions. And we believe
that, among all classes of the community, of every rank, of every
profession, and every denomination, most inadequate notions of the evil of
that anti-Christian system, and the danger of its progress, have for a long
time been becoming more and more extensively prevalent. Our work,

. therefore, must be of a wide, comprehensive, and catholic character, and we
must so address ourselves to it - in such a spirit of calm and conciliatory
moderation, as well as of unflinching faithfulness and firmness - that the
risk of creating needless prejudices may as far as possible be obviated, and
the widest access may be obtained for our influence and our operations
among all sorts of men."

This positive note was contained in the declaration of objects and the appeals
which went out to all areas of Scotland. The Appeal is significant because of its
breadth of appeal. It reads as follows:

"We appeal in the first instance, to the general public urting all who hold
evangelical opinions to become members of the Society. In the prosecution
of its objects, the Scottish Reformation Society disclaims all connection
with mere party names, opinions or objects, whether sectarian or political,
and takes its high stand on the broad ground of Scriptural Protestantism, in
the deep conviction that its constitution should be commensurate in extent
with the objects it seeks to attain and the resources of the enemy it
encounters. Nothing short of the combined strength of the entire
Protestantism of the empire seems to hold out any reasonable prospect or
success. Such a union for such an object of course neither require nor
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i : implies a compromise whatever of private or denomination views of
individuals so uniting, nor interferes with their advocacy of those in their
proper time and place."

So began the work of the Scottish Reformation Society. In 1860 at the 300th
anniversary of the Scottish Reformation a commemorative building was erected
in the heart of the city. This was to be the home of both the Protestant Institute,
which was founded at this time as a teaching institution, and also the Scottish
Reformation Society. The leaders of the two bodies were among the most eminent
of churchmen and scholars in the Scottish Churches and this has continued down
through the years of the Society's existence.

Though the original constitution was lost over the years, the objects of the
Society were kept before the public largely through their regular appearance with
the issues of the Bulwark. The terms were as follows: The Society exists to,

"Resist the aggressions of Popery; to watch the designs and movements of
its promoters and abettors; and to diffuse sound scriptural teaching and
information on the distinctive tenets of Protestantism and Popery."

To these objects the Society has remained faithful during its long history.
Over the years, smaller bodies such as the Scottish Protestant Alliance, the

Scottish Women's Protestant Union, and much later, the Protestant Institute of
Scotland, have been incorporated into the Society. The last named was a major
step. As already stated, the Protestant Institute was founded in 1860, but as the
years went on the two bodies were becoming too alike for them to exist as
separate bodies, hence the amalgamation. Discussions took place over several
years till it was decided that amalgamation was the answer under the style and
title of the Scottish Reformation Society.

My own association with the Society dates from this period. I became a
member of the committee in 1959 as a representative from the Reformed
Presbyterian Church of Scotland. My involvement was in the general oversight of
the work, but later I was asked to take on the convenorship of the Publications and
Youth Programme Development.ln 1964, Rev. J. Blair Gillon, who was then
secretary, decided to return to the pastoral ministry and, because of my own
situation at this time, I was invited by the committee to become secretary/lecturer
of the Society. Thirty-five years is a long time to be in one sphere of Christian
work and as I look back it does not seem all that time and many fascinating - and
sometimes not so fascinating - aspects of the work were brought out.

The year 1960 saw the quater centenary of the Scottish Reforrnation. This was
a great occasion and the Society played its part in the event. Sadly, not sufficient
was done to build on the good work during this time and work began to lose its
momentum very quickly. For a few years the Society languished in the doldrums
after the positive witness in 1960. The witness of the Society took on a more
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rgative form instead of the positive promotion of the truths of the Reformation.
It became "reformational" instead of being concerned with semper reformanda -
dways reforming in the light of the Word of God. Many things combined to
highlight this. The premises at George IV Bridge still reflected the Victorian
rmage and certainly did not reflect that of a forward-looking society. Lack of
funds and other factors contributed to the failure to modernise and move into
dre second part of the 20th century. However, little by little things changed.
Redecoration and refurbishing, acquiring of up-to-date visual aid equipment, all
rnade possible through the generosity of people who shared he vision of a
reformed society in every sense of the term.

When mailing lists were examined, it was found that there were a number of
prominent Roman Catholics who received the Bulwark magazine. The old rule
was that when a person paid a subscription, that entitled them to become a
member of the Society without signing any articles of membership. It was
accepted that this situation was untenable and the committee had to decide how
to deal with it. It was decided that a revised constitution would be drawn up,
which every person desiring to become a member would be required to sign. It
sounds easy when put down in simple terms, but not quite so easy when trying to
formulate something which would satisfy all members of the committee. Three
things had to be kept in mind:

l. The past history of both the Society and the now incorporated Protestant
Institute of Scotland.

2. The need for a clear commitment to the Reformed Faith.
3. The promotion of a positive witness, always bearing in mind that the work

of the Society tended by its very nature to be negative in its approach, hence
our witness must be based on the principle that "the declaration of the truth
will always expose grror".

After many months of meetings a formula was agreed and this now forms the
Articles of association and terms of membership. The inauguration of this new
scheme of things brought great encouragement. A new source of interest and
income began to be tapped as people began to identify with the Society in a new
and telling way. Not only individuals responded to the change but organisations
across the world began to show interest in the Society and began sharing their
material and publications with us. Now the Society was not only declaring itself
as a Protestant Society but going beyond that point by adopting a distinctive
position of being a body committed to the Reformed Faith, yet retaining the
principles enshrined in the old statements and objects of the Society.

Throughout we maintained that this was not adopting a new position but was
giving renewed emphasis to what the founding fathers of the Society had in mind
when they brought the Society into being. Even the sentence dealing with
evangelism among Roman Catholics was simply a return to what was done
throughout the latter part of the 1800s through the various missions founded by
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the Society for work among Roman Catholics. This balance was very important
because we were very conscious of the situation emerging at that time of being so
carefully correct, both from an intellectual and theological point of view, but to be
so cold and loveless that we simply created what has been termed "an arid desert
of dead orthodoxy".

As far as the work of the Society in its witness was concerned there was a rapid
change as the work of Lecturer became a practical reality. Meetings were
arranged all over the country and support grew as a result. The 1960s and '70s

were the years when outstanding meetings were held, both on our own account
and also with visiting speakers such as the late Dr. Hugh Farrell, whose ministry
was greatly appreciated across the country. Decline in attendances began in the
1980s, but there was a great boost to the Society's witness in 1982 with the
occasion of the Papal visit. It is no idle boast to say that the occasion and
opportunity for witness gave a new vision and impetus to the witness of the
Society. Our members were mobilised and support for the campaign against the
visit was very successful. Over f3,000 was raised for the Campaign Fund and
over 100,000 items of literature were distributed throughout the country.
Radio and televisions interviews and a major programme in the Heart of the
Matter series provided wonderful opportunities to apply our Reformed witness to
the occasion. The work was not easy, especially as there was no unanimity among
the members of the committee as to how the work should be done. God did
honour our witness, and our faithfulness to the commission entrusted to us was a
key factor.

Since 1993 the home of the Society has changed. Having two properties, each
in need of major repairs, was an albatross around the neck of the Society.
Decisions had to be made and the trustees and committee decided to sell the old
building, the Protestant Institute, and move to the Magdalen Chapel, at the same
time restoring the chapel with the help of various bodies involved in restoration
and conservation. It was a costly exercise but in July 1993 we moved into the
chapel. For the readers a little must be said about the chapel. It was built in l54l
and for the first 19 years it was a Roman Catholic chapel combined with a
meeting place or guildhall for the Incorporation of Hammdrmen. This was one of
the ancient Trade Guilds which had22 crafts and professions incorporated into it.
Throughout its history it has been the meeting place of events which changed the
Church life of Scotland. In 1560 it became the cradle of the Reformation and
though there is no official document to give details. tradition says that the first
General Assembly of the Reformed Church took place within the Magdalen
Chapel, presided over by John Knox. We have one piece of documentary evidence
but it is not sufficient to satisfy those who say otherwise.

Dr. James Begg, in his address in 1860 at the laying of the foundation stone of
the Protestant Institute, states that the Magdalen Chapel was "the workshop of the
Reformation where the main documents of the Scottish Reformation were drawn
up". We are on firmer ground when we state that a second General Assembly took
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place in April 1578 at which Andrew Melville presided and presented the Second
Book of Discipline to the Assembly. The notable feature of this was that this was
the official inauguration of Presbyterianism in Scotland. In the next century it was
used by the Covenanters with the permission of the Hammermen. This was an
rnteresting situation, for the ousted Covenanter ministers were not allowed to
preach in churches. Wodrow gives us some details of these services and indicates
rhat the authorities stepped in with severe punishments to all who either gave
permission or attended these services. The Burgh Council was fined 100 pounds
srerling for allowing the services to take place within the bounds of the burgh, the
Hammermen were also fined 100 pounds sterling for allowing the services to take
place in the chapel, and a large number of those who attended were arrested.
Some were fined, others imprisoned and some even deported. The two ministers
*,ere apprehended and suffered martyrdom at the Grassmarket in Edinburgh.
From these references the rich pageant of history can be visualised in the chapel.

This move to the chapel, though criticised by some members of the Society, has
rurned out to be the best thing done by the Committee over the past 100 years. To
give some indication of what this has meant, the following details will show. Prior
to the restoration, the number of visitors was around 400, but since the restoration
rn July 1993, there has been an average of 5,000 visitors a year to the chapel from
over 50 different countries. Some are just casual visitors to the city, but most
come to see and hear the story of the chapel. A whole new sphere of ministry has
opened up as one tells the history of the chapel, but also reminds people of what
took place in the chapel during the Reformation and Covenanting times and also
the later period of the history of the chapel. It has been a wonderful privilege to
meet and to speak to so many different nationalities of all persuasions.

The challenge to our Protestant heritage continues from clerics and politicians
alike as the foundations of our constitution and liberties are being attacked.
Apathy and indifference are all too evident among Church people today and many
see no need for such bodies as the Reformation Society. We believe God has given
a work to do and we know that He will guide and supply in every area as we trust
Him to meet our need. Dr. Candlish's words at the close of his address are as
relevant now as they were in l85l

Will you remember our work in prayer and if so led and inclined will tou join
us in this sacred enterprise to bring to our people in this new millennium those
sreat truths of our Reformation heritage? SoLa Scriptura; Sola Gratia; Sola Fide;
Sola Deo Gloria.

For your information:
Copies of our magazine The Bulwark are sent free of charge on request.

Subscription is {3 per annum and membership of the Society
is f5 per annum.

. Address:
The Magdalen Chapel,4l Cowgate, Edinburgh EHI lJR
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A Pierced Christ
ERNEST ROE

"But when they came to Jesus, and saw that he was dead already, they brake
not his legs: but one of the soldiers with a spear pierced his side, and forthwith

came there out blood and waten . . . For these things were done, that the
scripture should be fulfilled, A bone of him shall not be broken.

And again another scripture saith, They shall look on him whom they pierced."
(John 19:33-34, 36-37)

CRUCIFIXION was a lingering death, the sufferer sometimes surviving to the
second or third day. The Jews had no hesitation in murdering an innocent Person.
While their hands were reeking with the blood of Christ, they thought it the limit
of profanity to allow His body to hang on the cross during the sabbath day ("for
that sabbath day was an high day"); hence, "they besought Pilate that their legs
might be broken" and their bodies buried. Pilate gave the order for this added
insult; and soldiers marched forward to execute the same, and, with some heavy
instrument, "brake the legs of the first, and of the other which was crucified with
Him. But when they came to Jesus, and saw that He was dead already, they brake
not His legs."

Divine providence attended Jesus from His birth to His death (Psalm 22:9-lO).
So Pilate's men of war could not do everything. God restrains men's wrath for His
glory. As with the Head, so shall it be with all His members; until death is passed
for them, His providence shall be sufficient.

"But one of the soldiers" was resolved to make sure that no mistake should be
made, and so, "with a spear pieced His side."

1. HIS PTERCED SIDE DEMONSTRATES THE TRUTH
OF CHRIST'S DEATH

The simple statement by the Spirit is ample for each true believer: "He was dead
already." But the soldier's spear-thrust places the reality of His death to the
onlookers beyond all question. "Pilate marvelled if He were dead already," and
could not believe it until the centurion confirmed it, and then, when quite sure of
His death, "he gave the body to Joseph".

The spear-thrust did not cause His death, for "He was dead already". The death
of Christ was by His own will, and the four Evangelists have been careful to say
so. Oh, the glory in these words: "Jesus when He had cried again with a loud
voice, yielded up the Ghost." He dismissed His spirit as an act of His own will.

His death is thus seen to be totally different from all other physical death. Our
life will be taken at God's pleasure, the Saviour alone could say, "No man taketh
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r from me, but I lay it down of myself. I have power to lay it down, and I have
?Dwer to take it again."

By the Levitical law the offering was to be by the offerer's "own voluntary
sill". and Christ's death fulfilled the type in that point to perfection, for "He hath
purred out His soul unto death". Before the soldier's spear touched His sacred
d&, "He was dead already". The sacrifice for sins had been offered, atonement
de, righteousness brought in, condemnation removed; in short, to use our
Saviour's simple but blessed word, "It is finished" had been written across the
n hole will of Jehovah in all matters pertaining to the salvation of the elect family
of the Father.

The Lion of the Tribe of Judah said concerning each vessel of mercy, "I will be
qrrery for him; of my hand shalt thou require him: if I bring him not unto thee,
end set him before thee, then let me bear the blame for ever" (Genesis 43:9).
Being found as the Surety He was "made sin" (2 Cor. 5:21). The "Lord laid on
Him the iniquity of us all" by a mysterious but nonetheless real act of imputation;
tor there can be no unrealities in this solemn matter. Sin is a real matter, and Jesus
found it so; condemnation is a real matter, and so Christ proved to a degree
beyond all comprehension by us. The Surety smarted bitterly yet willingly in this
;ase. "Christ died for our sins according to the Scriptures."

Hearer, your sins and mine were either dealt with then and for ever put away,
or else they are all on our heads and will remain so for ever! If He indeed died for
our sins, then His death is the most significant matter to us; the foundation of our
faith, the spring of true peace, our deepest comfort in death, and the subject of our
eternal praise hereafter (Revelation l:5).

Jesus laid down His life by His own will in obedience to His Father's pleasure
and the need ofdivine law andjustice and not by the soldier's spear.

2. THE PIERCED SIDE SENT FORTH BLOOD AND WATER

Our special attention is directed by the Spirit to the "blood and water" (verse 35).
"And he that saw it bare record, and his record is true; and he knoweth that he
saith true, that ye might believe" - believe that He died and what He died for.

Under the old dispensation "blood" for sacrifices and "water" for washings
went together and, surely, "blood and water" flowing from the pierced side of our
great High Priest has its spiritual significance.

(a) "Blood" - The High Priest entered the holy of holies once a year, but "not

without blood"; for the blood gave him the authority to enter within the veil.
Burdened soul, hear this: "Christ being come an high priest of good things to
come, by a greater and more perfect tabernacle, not made with hands, that is to
say, not of this building; neither by the blood of goats and calves, but by his own
blood he entered in once into the holy place, having obtained eternal redemption
for us" (Hebrews 9:ll-12).

Here clearly the "blood" did two things:
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First, "obtained eternal redemption for us". Redeemed from the filth, guilt,
penalty and power of sin, the bondage of the law, the dominion of Satan, the
victory of the grave, and the eternal anguish of hell. What a redemption! By what
a price!

Second, the "blood" gave Him the right as Mediator to enter into heaven. His
hlood only could make a "way into the holiest of all" (Hebrews 9:8). He has
entered "into that within the veil" as the Forerunner, and all the after-runners shall
enter by the authority of His blood (Hebrews 6:19-20).

It is as though Jesus should say to His people when they are full of fears, guilt,
and darkness: "Look at the blood I shed: I did not shed it in vain; it was shed for
sin, unspeakable sin. Plead this before My Father every time you would present
yourself before Him. Only My blood will be recognised by My Father as the
atonement for your sin, therefore it is a valid ground of your forgiveness and
acceptance - plead that only!" "I am now going to My Father in the strength of
My finished work, and He will receive Me and glorify Me, because I have
finished the work He gave Me to do. Therefore, in receiving Me and My work for
you on account of My atoning blood He will receive you. Plead My blood only!"

Happy soul who has nothing else to plead; who has been stripped of his
imaginary good works and made to loathe himself and repent in dust and ashes;
who is worn out with dead forms in religion and who solemnly feels that if His
blood does not acquit him from all condemnation, then, in such a case, he is
utterly lost. This blood will be all such an one has to hope upon; he heeds nothing
more, for God the Father values that blood beyond our words.

(b) "Water" - Jesus used this emblem to set forth the Person and grace of the
Holy Spirit. "He that believeth on me, as the scripture hath said, out of his belly
shall flow rivers of living water. But this spake he of the Spirit, which they that
believe on him should receive: for the Holy Ghost was not yet given" (John 7:38-
39). No blood, no water! No finished atonement for our sins, no operations of the
Holy Ghost upon our hearts! "If I go not away [blood], the Comforter [water] will
not come unto you; but if I depart [blood], I will send Him [water] unto you"
(John 16:7). The "water" is as essential as the "blood". In fact we cannot know
the meaning of the "blood" without the "water"; the sdving operations of the
Spirit in your souls are based on the atonement. If you have any of His saving
work in your heart, it is because Christ died for your sins.

In the cleansing of the leper, "oil" (another emblem of the Holy Spirit) was
put upon "blood", and without blood and oil no leper was ever ceremonially
pronounced clean. Oil rested on the tip of the right,ear, thumb of the right hand,
and the great toe of the right foot (Leviticus l4:14,28). All who are redeemed by
precious blood shall have sufficient measure of the teaching of the blessed Spirit
to give them a sound mind in the things of God, and cause spiritual actions, and
produce spiritual walking "as sinners born of God".

Solemn is the word: "Then will I sprinkle clean water upon you. and ye shall
be clean: from all your filthiness, and from all your idols, will I cleanse you"
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,Ezekiel 36:25). Filthiness and idolatry are most rank in the flesh; it is our great
favour to be cleansed from both. One thing is certain, the Holy Ghost will never
rars€ one particle of the "old man" - "the flesh". That terrible sin which dwells in
us now, just as described in Romans 7, has great power and strives for the
snpremacy; nothing less than absolute control of your heart and life does that
rndu'elling sin thirst after: and you may well fear that one day it will obtain the
av;endancy over your whole being. That fear is wholesome and works for your
good, seeing it causes you to distrust yourself and to look daily for continued help
trom the Spirit who alone can lift up a "standard" against the devil and indwelling
rin when they unite like a flood in your soul, and that "standard" He lifts up in
lour soul is the Person and Blood of Christ. "He shall receive of mine, and show
it unto you." Blessed sinner!

Who feel their need of Christ's blood the most? They to whom sin is shown in
rts diabolical madness against a Holy God, who causes them to feel bitterly the
lntrusion of evil in their thoughts looks, words, deeds, that they can hardly hold
their heads up before God or godly men. Such are sick of self and everything
pertaining to self; but such are the men who in secret plead before God nothing
but His dear Son's pierced side and precious blood. What profit would it be to
the Spirit to unfold sin to your gaze if He had no "blood" to reveal sufficient to
cleanse you from it all?

"Let the water and the blood
From Thy wounded side which flow'd,
Be of sin the double cure,
Cleanse me from its guilt and power."

"Blood and water" - two emblems of the whole of Christ's work for us and the
Spirit's work in us. Our justification before God (blood), our holiness also - from
one source. "But of him are ye in Christ Jesus, who of God is made unto us
wisdom, and righteousness, and sanctification, and redemption: that according as
it is written, he that glorieth, let him glory in the Lord" (1 Corinthians l:30-31).

3. THE PIERCED SIDE FULFILLED SCRIPTURE
"For these things were done that the scripture should be fulfilled. A bone of Him

shall not be broken" (John 19:36). It is well to adore that providence which
preserved Jesus from the soldier's mallet. "Not a bone of Him shall be broken"
prevented the blow being struck

In Psalm 34:6-19 Jesus is the "poor man" and the "afflicted man'l; no afflictions
or poverty or crying unto God like His, and no deliverance like His. To Him was
the promise given in verse 20: "He keepeth all His bones: not one of them
is broken"; and the soldiers unwittingly fulfilled that promise - "they break not
His legs".

,:l
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Psalm 22 was also precious to Jesus during His earthly life; in fact it seems to
have been written far more for David's greater Son than the Son of Jesse; it is the
evangelists' record of the Crucifixion anticipated.

Though hell in its vilest form appears at large around the Cross, yet, blessed be
God, He was subordinating the passions of men for His own glory; He prevents
the arms being raised to smash His Son's legs, for "a bone of him shall not be
broken", though Satan appears to outdo Satan on this saddest of all sad days.

And seeing the saints and Jesus are one, this was not written for Jesus' sake
only; Him first and chief, but in Him and with Him and because of Him, all His
saints also: "for we are members of his body, of his flesh, and of his bones. This
is a great mystery: but I speak concerning Christ and His church." In your darkest
hour, believer in Jesus, when all in your personal, relative business, and all in your
spiritual life seems totally wrong, and the foundations of your world seem out of
course, and all appears to be a mass of fury to destroy you. and you in a much less
degree than Christ cry out, "My God, my God, why hast thou forsaken me?",
then, then, you shall prove the glory and beauty of unity with Christ, for a bone
of the mystic Christ shall not be broken. Nothing shall separate you from the love
of God which is in Christ Jesus our Lord. No mutilated body shall the mystic
Head have. He will "present to Himself a glorious church, not having spot or
wrinkle, or any such thing; but that it should be holy and without blemish"
(Ephesians 5:27).

Soldiers and mallets shall be controlled by divine providence. No weapon that
hellish spite can devise, though formed against thee, shall prosper; and every
tongue, however sword-like and "set on fire of hell" (James 3:6) that may rise
against thee, thou shalt condemn. This is the heritage of the servants of the
Lord" (Isaiah 54:17). God guards all the mystic bones in His mystic body today
(1 Corinthians 12:12).

What of the passover Lamb? "Neither shall ye break a bone thereof' (Exodus
12:46). Christ our Passover is sacrificed for us (1 Corinthians 5:7). The Jew
glorified in his passover in the letter of it and yet crucified the true passover
Lamb, the spirit and substance of the type. And yet hereby God brought about the
ground of the glorying of him who is a Jew inwardly (Romans 2:29).

4. "THEY SHALL LOOK ON HIM WHOM THEY HAVE PIERCBD''

To end these remarks. "And again another scripture saith, they shall look on Him
whom they have pierced" (Zechariah 12:10).

Law convictions are sharp, but what of blood convictions? One breaks the
heart, yet every piece of the heart so broken is still stone!The other "blood" melts
the heart.

The woman "which was a sinner" never wept like she did and why she did as
when she "stood at his feet" and saw His look and heard His voice as He said,
"Thy sins are forgiven" (Luke 7 :37 -48). She saw her sins in their true nature, just
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a you have seen yours if you have stood in the same place and seen the same look
rnd heard the same voice. That is to say, you have seen your sins to be Pilate, the
R,ulers. the Mob. the Soldiers. all so many murderers of the Son of God.

"They nailed ffi* ro th'accursed tree,
They did, my brethren: so did we.
The soldier pierc'd His side: 'Tis true:
But we have pierc'd Him through and through."

Here is comfort for a heart-broken sinner. "They shall look on him whom they
pierced": and He will look on them with mercy, forgiveness, and heaven in His
e1'es and words.

"For that blest hour I sigh and pant,
With wishes warm and strong:
But dearest Lord, lest these should faint,
Oh! do not tarry long."

a

Here is where true mourning for sin is felt: here faith, love, hope, humility,
peace, praise, worship, adoration, are all experienced in happy oneness; here evil
rs truly hated, self loathed, Christ precious, and holiness loved.

- a -

Emmaus
C .  H .  S P U R G E O N

"He expounded unto them in all the scriptures the things concerning himself'
(Luke 24:27)

THE two disciples on the road to Emmaus had a most profitable joumey. Their
Companion and Teacher was the best of tutors,' the Interpreter one of a thousand,
in whom are hid all the treasures of wisdom and knowledge. The Lord Jesus
condescended to become a preacher of the Gospel, and He was not ashamed to
exercise His calling before an audience of two persons, neither does He now refuse
to become the teacher of even one. Let us court the company of so excellent an
Instruptor, for till He is made unto us wisdom we shall never be wise unto salvation.

This unrivalled Tutor used as His class-book the best of books. Although
able to r.eveal fresh truth, He preferred to expound the old. He knew by His
omniscience what was the most instructive way of teaching, and by turning at
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once to Moses and the prophets, He showed us that the surest road to wisdom is
not speculation, reasoning, or reading human books, but meditation upon the
Word of God. The readiest way to be spiritually rich in heavenly knowledge is to
dig in this mine of diamonds, to gather pearls from this heavenly sea. When Jesus
Himself sought to enrich others, He wrought in the quarry of Holy Scripture.

The favoured pair were led to consider the best of subjects, for Jesus spake of
Jesus, and expounded the things concerning Himself. Here the diamond cut the
diamond, and what could be more admirable? The Master of the House unlocked
His own doors, conducted the guests to His table, and placed His own dainties
upon it. He who hid the treasure in the field Himself guided the searchers to it.
Our Lord would naturally discourse upon the sweetest of topics, and he could find
none sweeter than his own Person and work: with an eye to these we should
always search the Word. O for grace to study the Bible with Jesus as both our
Teacher and our Lesson!

- a -

Easter-tide
ISA A. BUCKLEY

AT this time, let us think for a little of the words spoken by the Lord Jesus Christ
on the Cross.

The Word of Forgiveness (Luke 23:34): "Father, forgive them; for they know
not what they do." Even these wicked hardened soldiers were not beyond God's
mercy, forgiveness and love. Neither are we! What amazing grace! We too are
bidden to pray for our enemies.

The Word of Salvation (Luke 23:43): "Today shalt thou be with me in
Paradise." This is the word and promise of a King. The man could do nothing for
his salvation. His goods were confiscated, he could not briy salvation. His hands
were nailed to a cross, he could not work for it. He must trust the work and the
word of Christ. So must we. Someone has said: "One thief was saved that no
sinner might despair, but only one, that no sinner might presume."

The Word of Affection (John 19:26-27): "Woman, behold thy son! . . . Behold
thy mother." The Lord Jesus Christ perfectly fulfilled the whole Law and so
made provision for His mother in her widowhood and loneliness. In the midst
of the work of redemption He sees that she is cared for. He will not forget us,
or our needs.

The Word of Anguish (Matthew 27:46): "My God, my God, why hast thou
forsaken me?" He tasted the sinfulness of sin and the bitterness of death for us.
Because He was forsaken for us. none of His own will ever be (Hebrews l3:5).
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Thc Word of Suffering (John 19:28): "I thirst." This word shows us something
cf our Lord's great bodily sufferings. Pain, open wounds, limbs out of joint,
nakedness, forsakeness. He has promised that all who trust in Him shall never
thint again.

The word of victory Uohn 19:30): "It is finishedj' Finished - the greatest
rord ever spoken. All He had come to do was fully and perfectly compleied. All
the prophecies had been fulfilled, all the sufferings had been endured. A perfect
Saviour and a perfect work. What rest for heart and mind. How terrible for anv
man to say that he can repeat this in the action of the Mass. May the Lord forgivl
all such and grant them the light of His Word.

The word of contentment (Luke 23:46): "Father, into thy hands I commend
my spirit." His very last prayer was one that He might have learned at His
mother's knee, for every good Jewish mother taught her little ones the words of
Psalm 31:5 as a bedtime prayer. For many weary, pain-filled hours He had been
rn the hands of wicked men, some of them notable religious leaders. Now He
rested in His Father's hands.

Foryiveness - Salvation - Affection - Anguish - Suffering ..,it
Victory - Contentment

"The son of God, who loved me, and gave himself for me', (Galatians 2:20t)'j

- o -

Thomas
JOSEPH HALL (1 574-1 656)

wE cannot but be losers by our absence from holy assemblies. where wert thou,
o rhomas, when the rest of that sacred family were met to'gether? Had thy fear
put thee to so long a flight, that as yet thou wert not returned to thy fellows?
or didst thou suffer other occasions to detain thee from this happiness? Now,
for the time, thou didst miss that divine breath which so comfortabiy inspired the
rest; now thou art suffered to fall into that weak distrust which thy presence
had prevented.

They told thee, "we have seen the Lord". was not this enough? would no eyes
serve thee but thine own? were thy ears to no use for thy faith? "Except I see in
his hands the print of the nails, and put my finger into the print of the nails, and
thrust my hand into His side, I will not believe." suspicious man! who is the
worse for that? Whose is the loss if thou believe not? Is there no certainty but in
thine own senses? why were not so many and so holy eyes and tongues as
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credible as thine own hands and eyes? How little wert thou yet acquainted with
the ways of faith! "Faith comes by hearing"; these are the tongues that must win
the whole world to an assent, and doest thou the first man detract to yield? Why
was that word so hard to pass? Had not that thy divine Master foretold thee with
the rest that He must be crucified and the third day rise again? Is anything related
to be done, but that which was fore-promised? Anything beyond the sphere of
divine omnipotence? Go, then, and please thyself in thine over-wise incredulity,
while thy fellows are happy in believing.

It is a whole week that Thomas rests in this sullen unbelief; in all which time,
doubtless, his ears were beaten with the many constant assertions of the holy
women, the first witnesses of the resurrection, as also of the two disciples walking
to Emmaus, whose hearts, burning within them, had set their tongues on fire, in a
zealous relation of those happy occunences, with the assured reports of the rising
and re-appearance of many saints, in attendance of the Lord and Giver of life: yet
still he struggles with his own distrust, and stiffly suspends his belief to that truth,
whereof he cannot deny himself enough convinced. As all bodies are not equally
apt to be wrought upon by the same medicine, so are not all souls by the same
means of faith: one is refractory, while others are pliable.

O Saviour! How justly mightest Thou have left this man to his own pertinacity!
Whom could he have thanked, if he had perished in his unbelief? But, O Thou
good Shepherd of Israel, that couldst be content to leave the ninety and nine to go
fetch one stray in the wilderness, how careful wert Thou to reduce this straggler
to his fellows! Right so were Thy disciples re-assembled; such was the season, the
place the same, so were the doors shut up, when that unbelieving disciple, being
now present with the rest, Thou so camest in, so stoodst in the midst, so showedst
Thy hands and feet, and singling out Thy incredulous client, invitedst his eyes to
see, and his fingers to handle Thine hands, and his hand to be thrust into Thy side,
that he might not be faithless, but faithful.

Blessed Jesus! How Thou pitiest the errors and infirmities of Thy servants!
Even when we are froward in our misconceits, and worthy of nothing but
desertion, how Thou followest us, and overtakest us with mercy! And, in Thine
abundant compassion, wilt reclaim and save us, when either we meant not, or
would not! By how much more unworthy those eyes and hands were to see and
touch that immortal and glorious body by so much more wonderful was Thy
goodness, in condescending to satisfy that curious infidelity. Neither do I hear
Thee so much as to chide that weak obstinacy. It was not long since Thou didst
sharply take up the two disciples that walked to Emmaus: "O fools, and slow of
heart to believe all that the prophets have spoken!" but this was under the disguise
of an unknown traveller upon the way, when they were alone; now Thou speakest
with Thine own tongue, before all Thy disciples; instead of rebuking, Thou only
exhortest: "Be not faithless, but faithful."

Behold, Thy mercy no less than Thy power hath melted the congealed heart of
Thy unbelieving follower: "Then Thomas answered and said unto Him, My Lord,
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end my God." I do not hear, that when it came to the issue, Thomas employed
his hands in this trial: his eyes were now sufficient assurance; the sense of his
Vaster's omniscience, in this particular challenge of him, spared, perhaps, the
labour of a further disquisition. And now how happily was that doubt bestowed,
which brought forth so faithful a confession, "My Lord! my God!".

I hear not such a word from those that believed. It was well for us, it was well
for thee, O Thomas, that thou distrustedst, else neither had the world received so
perfect an evidence of that resurrection whereon all our salvation dependeth,
neither hadst thou yielded so pregnant and divine an astipulation to thy blessed
Saviour. Now thou dost not only profess His resurrection, but His Godhead too,
and thy happy interest in both. And noq if they be blessed that have not seen, and

1'et believed; blessed art thou also, that, having seen, hast thus believed: and
blessed be Thou, O God, who knowest how to make advantage of the infirmities
cf Thy chosen, for the promoting of their salvation, the confirmation of Thy
Church, the glory of Thine own Name. Amen.

o (From Bishop Hall's Contemplations) r

- a -

Book Reviews
But Now I See. Josiah Bull. The Banner of Thuth Thust. pp.372 paperback.
e'3.95.
The Life of John Newton, born in 1725, is traced from his letters and diaries and
the first-hand accounts of those who knew him, narrated by the son of his close
friend. Newton was a hearty evangelical long before that word had become
debased.

Newton's sea captain father was the austere product of a Jesuit college in Spain,
but his dissenting, prayerful mother's whole care was her only son. She educated
and imparted the Bible to him until her death when he was but seven. He became
nrestrained and wilful, fitfully religious but rebellious, but God, he says, worked
in his heart through those years, even when he deserted the navy to try to see his
childhood sweetheart, Mary. Publicly flogged, he, sank into becoming the
hopeless and kennelled slave of the African mistress of a slaver. God wonderfully
interposed to save him.

God worked savingly through him in Olney and London. He was not of the first
rank, but used every bit of brain, opportunity and the enviable character his hard
life had forged. He counted the best evangelicals of his day as lifelong friends,
being almost denominationally blind. He started the Eclectic Society, gathering
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and helping clergy. Whether nursing the poet Cowper (for whose state he is
condemned by one modern psychologist!) or his niece through darkest
depression, or in his letter-writing ministry, serrnons, table talk and Omicrons
Letters for The Gospel Magazine, he is full of loving grace.

His ministry drew packed churches, especially young people, even to very
old age when mind and body were a ruin of his former self, and friends said he
had gone on preaching far too many years. The great of London thought otherwise
and came. He understood men sympathetically, saw deep and so expounded
simply and attractively. Faith and hope shone through him in those dark years
when England was struggling losingly with the invincible Napoleon. He loved
his Mary, but incomparably loved his Saviour, trusting implicitly and giving
himself to prayer. He preached to the survivors of Trafalgar in 1806, entering the
glory he lived for near the end of 1807. "One of our dearest men," as Carlyle
said of Luther. E.M.

Churches Warned and Encouraged: I*tters to the Seven Churches.
K. W. H. Howard. pp. 104. f,4.95. Obtainable from the Christian Bookshop,
23 Queen Street, Ossett, Yorkshire WFs 8AS.

The letters to the seven Churches are so very relevant to the situation in which we
find ourselves today. The devil was hard at work then, just as he works
increasingly today. False teachers were contriving to deceive even established
believers and many had left their first love.

Churches Warned and Encouraged has been transcribed from the tape recorded
seffnons of the late Kenneth Howard, preached at Union Chapel, Bethesden.
They reveal his love for and devotion to the Word of God. He was undoubtedly
one who had great gifts in expounding the Scriptures and who bent all his energies
to that end.

This is indeed a timely book. We are glad to commend Churches Warned and
Encouraged to our readers and feel they will greatly profit from it. M.H.

Discovering Christ in Ruth. Donald Fortner. Evangelical Press. pp. 142
hardback.96.95.

Subtitled The Kinsman Redeemer this book sets before the reader the true poverty
of the sinner's state, and the wealth that can be ours through redemption by the
Lord Jesus Christ. It deals with our being awakened to our true condition, through
the journey of faith, to our being redeemed with all ghe blessings bound up with
that. The author goes through the whole of Ruth and draws out many lessons and
applications. These are laid out in brief chapters, each with clear sub-sections.
There are many cross-references, so that almost every argument is backed up
from Scripture.

This book deals with some hard subjects, such as providence, calling, and
election. It is aosolutely clear on the need forjustification by faith through grace
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alone. The treatment of providence (page 19), and the dogmatic statement on
baptism (page 78) may go a little beyond what some could accept. Quotations are
almost exclusively from the NKJV with frequent emendations.

This book is a very helpful commentary on Ruth, a very useful tool for a Bible
class leader, and would be good to give to an enquirer, subject to the two
comments noted above. E.J.M.

The Promised Child. Carine MacKenzie and Fred Apps. Christian Focus
Publications. f,l.75.

The Miracle on the Road. Carine MacKenzie and Fred Apps. Christian
Focus Publications. f, 1.75.

These two books, printed in Singapore, and issued by the scottish publishers, are
most welcome for teaching children about the birth of Jesus and the conversion of
Saul. carine MacKenzie is gifted in her narrative and Fred Apps equally gifted in
the colourful illustrations. These are two useful books and are to be commended.

' J'C'

Travelling Homeward (Exodus Simply Explained). Michael Bentley.
Welwyn Commentary Series. Evangelical Press. pp. 352 paperback. f9.95.
The thirty-nine chapters, each aptly titled, are full of deep spiritual truth and will
prove most beneficial to readers young and old. Michael Bentley has clarity and
accuracy in these expositions, delivered to his congregation at Great Hollands
Free Church, Bracknell, over a period of two years.

The author encourages those who have a long experience of trusting in the God
of the Exodus. Likewise, he offers good advice to those who, like the Israelites,
have doubted God's promises.

Bentley emphasises Moses' and Aaron's reluctance to venture until the Lord
makes it plain that the outcome of their obedience will be vital to the "Nation on
the Move". How often we need reminding to "trust and obey!".

The book is nicely produced, with relevant emphasis on particular truth. Here
is an excellent addition to the Welwvn Series. J.C.

Judges. Andrew R. Fausset (1821-1910). Geneva Series of Commentaries.
The Banner of Tluth Trust. pp. 340 hardback. f9.95.

The author, who was Curate of Bishop Middleton, Co. Durham (1848-1859) and
Rector of St. Cuthbert's, York, from 1859 till his death in 1910. was a Gold
Medallist in Classics at Trinity College, Dublin.

The Commentary was previously published as A Critical and Expository
Commentary on the Book of Judges.

In his preface, Fausset states his aims - Firstly, to examine critically the
original Hebrew, and to give to the English reader the results of reverent modern
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scholarship, so that he may know accurately the meaning of the sacred text.
Secondly, to give the fruits of modern research in relation to the topographical,
historical, and chronological references in the book. Thirdly, to endeavour, in
dependence on the Holy Spirit, to draw forth from the narrative and the inspired
Word the spiritual lessons designed by the divine Author.

The synopsis of contents will afford to the reader, student, teacher, and
preacher, a comprehensive view, at a glance, of the whole and of each particular
history, and their spiritual lessons. J.C.

Aspects of Holiness. J. C. Ryle. Evangelical Press. pp. 144. f3.95.

Holiness is an aspect of the Christian life that is much neglected in these modern
times. When J. C. Ryle's review of this vital subject stressed its Nature,
Hindrances, Difficulties and Roots, I was reminded of the constant reference by
speakers at conventions I had attended.

As life becomes increasingly complex and pressurised, and society becomes
increasingly lawless and comrpt, the way of Holiness will become increasingly
difficult to sustain. Let the principles taught by John Charles Ryle, of love and
law, be firmly fixed in our minds, for they will serve us well in the hour of
temptation and decision.

"Holiness is much more than tears and sighs, bodily excitement, a quickened
pulse, a passionate attachment to some preacher of religious group. It is being
conformed to the likeness of God's Son. It is something capable of being seen by
others, in the detail of our character, habits and daily behaviour."

The publishers are to be congratulated on reissuing this excellent book.

J'C'
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