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Editorial
OUR MILLENNIAL BBENEZER

GOD'S BLESSING has by grace remained on the Gospel Magazine over the
years. This is characteristic of God, who works in those very places where He has
been pleased to work in the past. Thus, wherever Wycliffe's Lollards found
acceptance, there centuries later, the Reformation came more strongly than
elsewhere. These same areas can be observed a century later as Puritan and
Covenanting. Acentury on, Whitefield and Wesley found in them a comparatively
ready hearing. I have often observed amongst those whose names betray them to
be of Hugenot extraction, that they are found in the Lord's ways. If any disagree,
he is right, for God's ways are hidden, and the position is not so open to human
gaze as I, in clumsy, earthy terms have stated it. Nevertheless, we are not wrong
to look to Whitefield, Toplady and Newton, and expect God's future blessing on
the Gospel Magazine.

If any asks why this is so, it is because of the undeserved longsuffering love of
God upon thousands in them that love Him. The seed of the righteous, whilst not
begging bread, may have prodigal starts to their lives ere God in mercy touches
them. God even apparently oversteps some generations, before continuing His
mercies to a remnant. It is so clearly all of grace.

The second reason is because some Caleb way back wholly followed his
God. Mayflower seed is visible today. When in Khartoum I was once told by a
missionary from Moody Bible College, that Moody, whom Spurgeon accepted as
preaching the same Gospel, prayed on a spot in Chicago for a college with 2,000
students. Up to then, there had steadily remained there year to year about 2,000 in
training. If any disagree, it is true that there is a mystery in God's election. Lord,
make us Patriarchs!
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A Message for Families
THE EDITOR

" In the third year of the reign of J ehoiakim king of Judah
came Nebuchadnezzar king of Babylon unto Jerusalem, and besieged it.
And the Lord gave Jehoiakim king of Judah into his hand, with part of
the vessels of the house of God: which he carried into the land of Shinar

to the house ofhis god; and he brought the vessels into the treasure house of
his god" (Daniel1:1-2)

WE turn to Daniel to know more of God and His dealings. A look behind these
verses shows how God deals with the family.

. THE FAMILY GOD USES

God uses families. Judah's homes were by and large so sinful as to be judged by
the Lord to be past redemption, but not so Daniel's home. Clearly he had of a
child known the Holy Scriptures. He was born into one of the leading families in
Jerusalem, maybe even of royal blood, into a home apart from the evil ways of
society and politicians. Some who read this are from families who have kept out
of the general moral mess around us. Look around, and do you not notice,
whatever one makes of it, God seems to choose the children of such homes? Are
not our Churches accused of being "middle class"? Someone should republish
"What God Hath Done", to let this generation see how the poorest Mctorian
tenement dwellers when converted, naturally rose in life. Drink, despair, and
much else dropped off. Once freed by the Son, men rise through society like a
cork, bobbing up to their natural attainment level. No wonder John Wesley
lamented that he could not stop his Christians becoming rich. No wonder that the
Devil puts such TV and media pressure into all homes to conform to the lowest.

Godly families are special targets of Satan. When God arose to punish Judah
for their wickedness, the Devil took his opportunity to get rid of any who had
resisted him and stood against the general moral downslide, such as Daniel's
family. He made sure their sons went captive to the court in Babylon. That was
a shrewd move on his part, for he knew that Jeremiah had prophesied that in
70 years the people would return to Jerusalem. Best put those future leaders,
whilst stil l boys, in the way of real temptation. He knew the pressures young
people succumb to. Does he not do this today, as they have to leave home young
for further education or employment? God used it, however, to separate the
precious from the vile. Most conformed to court life-style, but where God's Spirit
was in hearts, there they triumphed over Babylon's pleasures. Indeed, they saw
the raw side of the world, were revolted, and decided clearly for their father's
God, cost what it might.
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Such families keep godliness alive in evil times. From 2 Kings 24 we know that
"the third year of the reign of Jehoiakim" was 605 BC when Nebuchadnezzar
besieged Jerusalem, coming back again twice in 598 and in 597 BC. Daniel was
taken to Babylon in the third and final fall of Jerusalem. So Daniel grew up
in a situation where every expedient was being employed to save God's people,
except the one thing needful - trusting and obeying God. Foolish plots against
Nebuchadnezzar, making common cause with idolatrous nations, and relying on
man to save Jerusalem. How reminiscent of today! The God of little Israel,
according to the ideas of the time, had to take second place to the god of any more
powerful nation they entered into a treaty with. We need godly homes today, when
churches are making God the junior partner to the world.

Believing families depend on godly ministries. Daniel grew up as a little lad
when Jeremiah prophesied in the city. He only had a few precious years of such a
ministry, as it is thought that by the age of thirteen he was taken to Babylon. That
would make him around eighty when he was put in the lions'den. Those short
boyhood years were enough to put Jeremiah's fire into Daniel's bones and iron to
break the northern iron. Many are the excuses today for sitting families down
under poor ministries. Get them under a Jeremiah, not a polite lecture or worse.
Have car, will travel! For any genuinely obliged to attend, God knows and can
compensate.

THE I-AD GOD USES

Daniel gave a lead by personal example. Daniel, in common with all the other
young men, faced life in Babylon under the absolute rule of an autocrat who
demanded total conformity to his values and gods. Daniel refused to eat food
offered to idols, ready rather to throw away life and influence, than to do the least
thing against his conscience. Now the one reason above all other that evangelicals
have compromised it is this: "lf we join in, we shall get influence." They never
do, but end by conforming. Learn from Daniel who lost no influence. Indeed,
three others joined him there and then. His influence over the rest of the Hebrews
became incalculably great and continued long after his death.

I visited a home where the elderly lady told me how her husband, a believing
working man in the Brethren, used to come home each evening and go straight
to his room and pray. She showed me in local government journals her son's
meteoric rise to become the head of a southern County Council, and the battle he
fought. He started as he meant to go on, ready at his desk by 7 a.m. Only he got
there by 6 a.m., to spend an hour with his Bible and his Saviour. He was soon
approached by corrupt chief officers of the council and told to join in, or else. She
showed me in print the parliamentary questions as he refused, the threats and
suspension he suffered, the long, dangerous battle he fought, and his final clearing
and victory.

Daniel knew how to pray. He learned as a wee lad. Now by prayer he saves
many lives, and sees Messiah, the stone cut without hands. He so confesses his
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sin and the people's, so takes hold on God, that God reveals to him that the
captivity is almost at an end. Oh Daniel, man of prayer, teach us! Thus prayer
opens Jeremiah's seventy years'prophecy to Daniel, and to him alone. God is
working for us today and will give us deliverance by prayer, and by it clear the
film from our eyes as we read.

Daniel was thus a realistic leader. We have many who are not. He was used of
God to bring Israel through the four hundred year prophetic silence between the
Testaments, the fierce Maccabean wars, the horrors of the persecuting antichrist-
type, Antiochus Epiphanes, the coming of the ships of Chittim, the Romans in
167 BC to colonise Israel, and even to the days of Jesus the Christ. He did not
talk vainly of a return to the palmy days of Israel's past, of another Solomonic
era, if they simply believed and repented. No! But of a stormy sea of heaving,
rebellious nations, with fierce, wild, dangerous creatures arising from it to strive,
destroy, and rule with force and cruelty over God's people and the nations. And
he was right.

We as a Church and nation have sinned. It is not so easy as that to recover. God
has dealings. He showed Daniel in vision that the sceptre had departed from
lsrael, that the holy city would go on being trampled under the foot of the
Gentiles, so that the Jews who returned from Babylon, far from enjoying the
blessings they had under David and Solomon, were going home to be ruled by
foreigners. They would be unable to conduct their own affairs of state and religion
freely. Ahead lay fierce persecution. Even to this day Jerusalem is still under
gentile domination. So let us not imagine we are in for a return to the old days of
revivals. We have allowed the world into the Church. and God lets it remain so,
to show us the seriousness of what we have done. Semi-believers rule over our
major churches' spiritual things. There is no sign of that improving, rather
worsening. We are oppressed like the Jews were then, and the day of small things
is here to stay. Suffering instead of peace lies ahead for us, even though God is
with us. Let the Idumean Herod then build his golden religion, not one stone shall
be left upon another. Daniel is clear: "There shall be a time of trouble, such as
there never was since there was a nation even to that same time: and at that time
thy people shall be delivered, every one that is found written in the book."

Daniel was, with this, "temperate in all things". He was a most balanced man,
and it is stil l proverbial to speak of "the wisdom of Daniel". Yet those who
behave like him today are called extremists. In fact he stood against extreme
unbelief. Archaeology shows that many Jews prospered in Babylon, and we have
records of firms they started. They gave up desiring to return home to Jerusalem,
but Daniel sobbed in his secret chamber over the state of Jerusalem, and
longed to scc hcr prospcr. Many today arc giving up worshipping twice a Sunday,
even attending at all regularly, let alone at midweek Bible and prayer meetings,
and joining in more and more with the world. Such believe that they are the
balanced ones, but in truth care nothing for Christ's Church struggling through
heavy seas.
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LET US TAKE HEART

And preach. The preaching of the Gospel in our land depends increasingly
upon tentmaking Pauls and Careys. What connection has that with these
verses? The Jews in their division of the Old Testament, did not include
Daniel amongst the prophets, but amongst the writings. It seems very odd to put
him with Job, Psalms and Proverbs. However, they reasoned that whilst he had
the prophetic gift, he was by position a statesman, not a prophet. We put him
among the prophets because he prophesied, although a statesman. Either way,
God met the need of the exiles through the secularly employed Daniel, as well
as the prophet-priest, Ezekiel. There is a time to gather stones, and a time to
scatter them, a time when preachers live by the Gospel, and a time when he
who preaches the Gospel must have a worldly calling. But true preaching we
must have.

Nor fear the times we face. We face the greatest crisis ever to face the Church
in Britain, just as Daniel faced the Jew's greatest hour of need. We, like him, face
Babylon. What do I mean? Genesis 10:10 tells us that Nimrod founded Babel,
which in Hebrew means "confusion". Babylon laid claim to be that city, even
though its name in Babylonian script was bab-ili, "gate of god", or Din-tiri "life

of the forest", which was anciently explained as meaning "place of the seat of
life", and "the good city", meaning Paradise, seemingly meaning the Garden of
Eden. It was also called "the holy city". At its centre stood a ziggurat, a tower-
temple called "the tower of Babel" and "the temple of the foundation of heaven
and earth". The remains of this were stil l visible within the last hundred years. It
stood seven stages high, the highest being the temple of Bel-Merodach, their chief
god. Nebuchadnezzar took part in its restoration. Thus Daniel's friends faced
resurgent Babel in the raw, as we also do. May we too have courage to stand
against the despot's golden image, musically worshipped by all people, nations
and languages, as it is today. God help us, even if in the fiery furnace like the
Church in China and Indonesia.

Neither let us give up having children and families, nor fear because God has
denied us a family. Let pessimism cease over the future of our grandchildren, let
us not turn away from having children out of fear. Some of us are eunuchs like
Daniel was made as a lad, so let us remember that God has a name and a place for
eunuchs in heaven better than that of those who have children. God calls His
eunuch Daniel a "man greatly beloved". Either way, God is in control, even when
the future looked so dark that Daniel said, "O my Lord, what shall be the end of
these things?". God answered, "Blessed is he that waiteth".

And so it worked out. Messiah came, because families continued to have
children. He was cut off but not for Himself, and confirmed the covcnant with
many for one week. In the midst of the week, He caused the sacrifice and oblation
of the Jews to cease, finished the transgression, and made an end of sins, made
reconciliation for iniquity, and brought in everlasting righteousness, all by His
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cross. He sealed up the vision and prophecy at Revelation 22, and anointed the
most Holy. It was worth continuing to have children.

God has a future for believers' children, whatever pain Daniel's parents felt at
having him wrenched away. There were in that same city families whose seed
would one day include Joseph and Mary. What if they had stopped having
children like some believers today? No wonder Daniel's parents seem to have
called their son, "God is judge". The Judge of all the earth does right for families.

- a -

Augustus Montague Toplady:
A Debter to Mercy Alone

G. M. Ella. Gospel Magazine Trust. Go Publications 2000, The Cairn,
Hill Top, Eggleston, County Durham DLl2 0AU, ISBN 0 952707 45 4.

pp.797 hardback. f24.95 plus f,3.00 p&p

REVIEW by  Dr .  D .  N.  SAMUET

THEHYMN Rock of Ages is still known by many people today and associated
with the name of Toplady, some 200 years after it was first written and sung. That
probably is all that many people know about the man. It is a great pity, for Toplady
deserves to be known more fully. He was a man of great gifts, and not only for
hymn writing, in which he was the equal of the very best, but also for his
apologetics in the defence of the doctrine of the Church of England, and for his
powerful and eloquent preaching. Altogether, he was a most extraordinary man,
who deserves to bc ranked with the very greatest men of God in the history of the
Protestant churches. Dr. Doudney considered that he "was the boldest and most
successful advocate and defender of the Church of England she ever possessed"
against the inroads of Arminianism, and "a learned, devout, eloquent, and devoted
clergyman of Christ's apostolic church in these realms".

In view of this, it is important that the name of Toplady be revived in these days
when the Church of England has not merely neglected, but forsaken, its orthodox
teaching in the Thirty-Nine Articles, and cast aside the incomparable liturgy of the
Book of Common Prayer. We owe a great debt to Dr. Ella for the painstaking work
he has done in bringing to the readcr the facts relating to Toplady's life and work,
and to the Trust of the Gospel Magazine, a journal which Toplady himself once
edited, for providing the funds for this work to be published. We hope that it will
do much to inform, and to set the record straight with regard to Toplady's life and
work, and also br ing viv idly before the readcr the immense contr ibut ion that
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Toplady was enabled, by grace, to make in his life and writing to the cause of
God and Truth.

Childhood
"The child's the father of the man," said Wordsworth, and this was certainly true
in the case of Toplady. He was a remarkable man, but then the makings of this
were already present in his earlier years, for he was a remarkable child. He was
born at Farnham in 1740. His father, a major serving with the marines, had
already been killed in action. He entered Westminster School at about the time
when William Cowper was leaving. His boyhood diaries show that grace was
already at work in his heart. An early entry reads: "I will always love God and
endeavour to cast away iniquity and all sin whatever." His childhood diaries also
contain some poetry, and even sermons that showed considerable promise. He
showed some of these to his uncle Jack, who was Rector of St. Paul's, Deptford,
who disbelieved that they were his own, and rebuked him severely for lying, to
which Toplady replied: "Sir, it hath been the great care of my Mamma, who hath
laboured with me night and day, to avoid lying. I hope I scorn it, and I am sure I
do in this part icular."
An exampre "''1;:;:H'ff,:,T:J:H:li:s,ight,

My heart for thee prepare,
Thine image stamp, and deeply write
Thy superscription there."

He went from Westminster to Trinity College, Dublin, when his mother
removed to Ireland in 1755. One August evening about that time, he was
converted by hearing a sermon from James Morris, an unlearned but gifted
preacher, in a barn in Cooladine. Later he wrote in his diary, 29th February
1768: "Strange that I, who had so long sat under the means of grace in England,
should be brought nigh in an obscure part of lreland, amidst a handful of God's
people, met together in a barn, and under the ministry of one who could hardly
spel l  his name!"

For a short time after his conversion, Toplady was an Arminian, but came to
acknowledge the freeness and omnipotence of grace, when challenged by an
elderly man as to whether he had any hand in procuring his own conversion. He
had to confess that he had not, and that left to himself he would stil l be an
unbeliever. After embracing the doctrines of free grace, Toplady often found it
difficult to find churches where he could hear such doctrines preached, in the
establishment. His solution was to attend a dissenting chapel for preaching, but
constantly and strictly to communicate in the parish church. Would that such a
happy arrangement were possible today! But with the decline of Calvinism
amongst dissenters and the abandonment of the Book of Common Prayer by the
establishment, both refuges are virtually cut off.
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About this time, while Toplady was still a student at Trinity College, Dublin,
preparing for the Anglican ministry, he happened to chance upon Richard
Baxter's Aphorisms Concerning Justification, which he termed "a cramped dark
treatise - in many respects directly contrary to the Word of God", a judgment
which revealed discernment and maturity in one so young in the faith.

Ordination

Toplady was ordained deacon on Trinity Sunday, 5th June 1762,by the Bishop of
Bath and Wells, to a curacy at Blagdon in the Mendips. Here he encountered the
terrible spiritual ignorance that existed among his poor uneducated parishioners.
Msiting one dying person, he spoke of the need of the influence of the Holy Spirit
in our lives, to which he received the reply: "I suppose, Sir, the Holy Ghost was
a good man who lived a great while ago." It is thought that during his time at
Blagdon he wrote Rock of Ages. The story is that he was caught in a shower of
rain, and sheltered in a cleft of the rocks in Cheddar Gorge. Scholarly opinion,
however, puts it later. It was first published in the hymn book that Toplady
compiled for the French church at Leicester Fields, when he began to minister
there in 7775.

Toplady's moves after two years at Blagdon are difficult to trace, as he
destroyed many of his papers immediately before his death. He officiated for a
short time at Farley Hungerford near Bath. In his essay on Various Fears to which
God's People are Liablq he refers to this period. "I lost an excellent parishioner
in the year 1765. Though he had not the least doubt ofhis salvation. . . he dreaded
the separation of the soul from the body." But after lapsing for some time into
unconsciousness, when he came to, he said to Toplady that, "God was pleased to
indulge him with a foretaste of death . . . and he found that it was not so terrible
as he had apprehended. From that period all his dread of dying vanished away."
And Toplady concludes: "Oh, that whoever thou art that art troubled in like
manner, cast thy burden on the Lord. You have found Him faithful in other things;
and you may safely trust Him for this. He has delivered you in six troubles, and
in the seventh He will be nigh unto you. The water floods shall not overflow thee,
neither shall the deep swallow thee up. The Rock of Ages lies at the bottom of the
brook; and God will give you firm footing all the way through."

Toplady experienced poor health throughout his life; he frequently refers to how
he suffered serious ailments as a child, and suffering and death were ever present
realities in 18th century England. We therefore find many passages in his sermons
and other compositions which show how faith triumphs over adversity and death
itself. It is not possible to mention them all here but consider the following,
referring to the death of Jacob: "He perceived the symptoms of advancing
dissolution; and the prospect conduced, not to alarm his fears, nor to rivet him
closer to the world; but operated like the shining of the sun, or the breathing of
zephyr on a flower. It expanded his hope; enlarged his desire for heaven; and
diffused the fragrance of his faith on all within the sphere of his conversation."
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Or again: "But how sweet to think, that when God's people die, it really does
not deserve the name of dying. It is only a going out, a going out to see a friend;
a quitting our own house for a better house elsewhere, and for better company
above. Which of us is afraid to go out, if we receive an invitation from a friend
whom we esteem, and who we know esteems us?" This, in a sermon on Isaiah
55:12, "For ye shall go out with joy . . . ", preached at Broad Hembury in 1774.
How his people must have hung upon his words, words of hope and comfort to
perishing sinners.

Or again: "Faith is the mount, and gospel-promises and gospel-ordinances are
the pleasant windows whence (like Moses from the top of Pisgah) we survey that
good land which is afar off." Is not this the kind of preaching that Christian folk
need today to light us through this vale of tears?

First Living

Toplady's first living was Harpford with Fenn-Ottery, not far from Exeter. Dr. Ella
says he was "ordained vicar", but this is not strictly correct, ordination having
taken place earlier when Toplady was ordained deacon and then priest. Toplady
was "instituted" to the living, which meant that he was formally admitted to the
spiritual and temporal rights of the benefice. The Sunday immediately following
he would have been required to read publicly the Thirty-Nine Articles and to
assent to them, a practice which has now been discontinued, and which means that
the laity never now hear the Protestant doctrines of the Church of England
publ ic ly declaimed.

Toplady was a faithful upholder, not only of the doctrine, but also of the liturgy
of the established church. To those who considered the Prayer Book formal, he
answered: "All prayer is formal, in the worst sense, which does not ascend from
the heart, by the Holy Ghost; and all prayer is spiritual which does, be it
prescribed or extemporary." Regarding schemes for the revision of the Prayer
Book which were afoot even then, he considered that any change would be a
change for the worse (a maxim which has been proved true in our own day).
Writing to a friend regarding the revision of the liturgy and articles he said: "The

ostensible pretext is, to expunge some exceptional passages which are offensive
to thinking men and hurtful to tender consciences. The New Lambeth Articles (if
Providence do not render the design abortive) will be very different from the old
ones of 7595." Toplady argued that the English liturgy is not based upon the
Roman liturgy, but derives from the British and Gallican liturgies which had the
Bible as their basis. Hence Bloody Mary's rage against it, and the homilies and
articles, which are all of a piece.

Doctrines of Grace

Toplady confessed that, when he began his ministry at Blagdon, he confined his
preaching to two main themes - justification by faith and personal holiness.
He confessed to being afraid to go further and to speak of all the doctrines of
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grace. But God freed him from that fear, and at Harpford he made known
"the entire mystery of the Gospel", including predestination, election, and final
perseverance. "The result," he said, "of the first course of action was that many
were pleased, but few converted. The result of the latter course was that many
were angry, but many more converted." These are words that ought to be weighed
today, when preaching seems to make little impact upon our society. Irt us pray
for courage to declare the whole counsel of God, and hold nothing back.

Once publicly committed to the doctrines of grace, Toplady threw his whole
energies into their proclamation and defence, in verse, sermons and prose writing.
Ryle says of his hymns, that he was one of the best hymnwriters in the English
language. Balleine says of his book, The Historic Proof of Doctrinal Calvinism in
the Church of England, that it is "undoubtedly one of the most learned and
brilliant books of the period. In it Toplady shows conclusively, and his case has
never been answered, that the doctrine of the Church of England, from the time
of the Reformers until Charles I, was that of Calvinism. He also shows how there
was a determination on the part of Laud to "purge the Protestants of their heresy
by the introduction of Arminianism, described by the Jesuits as the "sovereign

drug" which they had planted in England." Dr. Ella comments that Toplady is
chiefly thought of as a hymnwriter, but this is a pity as his prose works deserve
careful study and wider dissemination than they have received. There can be little
doubt today that the Church of England languishes because she has forsaken her
true creed. There seemed to be the signs of a revival of Calvinism amongst
Anglican evangelicals in the middle of the last century, with the Rev. J. I. Packer
and others, but it was a false dawn. "I pray God," said Toplady, "that the Delilahs
who make it their business to shear the Church of its locks, by robbing it gradually
of its doctrines, may not, at the long run, deliver it quite into the hands of the
Philistines." But it would appear that Toplady's forebodings have been fulfil led.

At this point, Dr. Ella argues that the "Great Rebellion" under Charles I was
not such an unmixed blessing as some have supposed, and served to undo the
Calvinism of the Church of England. There does, indeed, seem to be a prejudice
that Anglicans could not be Puritans, but this clearly is not the case if one thinks
of a man like Tobias Crisp, incumbent of Brinkworth, a loyal Anglican and a true
Calvinist. Dr. Ella adds: "This writer believes there never was a status quo so
positively Puritan as that of the Reformed Church of England before the Papist-
backed Laud and the rebel Presbyterians tore it apart." He quotes Warfield on the
large number of Amyraldians who had a major say in the WestminsterAssembly,
and considers that it was no wonder that afterwards there developed the
destructive Antinomian-Neonomian controversy that blighted the Churches, both
established and non-conformist, in the following century.

Toplady concluded his treatise with a warning, that Arminianism is at the heart
of Romanism. Over the centuries that warning has proved true, and explains
the condition in which the Church of England now finds itself. Bishop Ryle
considered that Toplady's arguments were "never answered because they were
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unanswerably the truth". Dr. Ella concludes this section of his book by stating that
the solution to the doctrinal chaos in today's Churches is not to flee from one
backslidden Church to another, which is like jumping out of the frying pan into
the fire, but to pray and preach for revival of biblical teaching in all the Churches.
This might seem good advice, if the changes that have come about had not been
such as to exclude conscientious men from subscribing the canons that admit
them to office (we refer to the canon relating to the ordination of women), thus
making it an impossibility to remain. It would seem that Dr. Ella is not fully aware
of how far things have gone.

Zanchy Affair

A section of the book is devoted to the Zanchy affair. Zanchy was one of the great
figures of the Reformation, a man of immense learning. While he was Professor
of Divinity at Strasbourg he wrote his celebrated work on The Doctrine of
Absolute Predestinatlon. This work Toplady translated from the Latin when he
was nineteen years of age. He put off the publication of it for many years, but
eventually agreed to it being published when he conceived that Pelagianism was
being revived by John Wesley. Wesley was offended and dismissed the work by
comparing it to the writings of Mohammed, and calling it a slander on the Church
of England. However, in order to oppose it, he published a work which was but a
parody of Zanchy's and called it The Doctrine of Predestination Stated and
Asserted, and in the concluding paragraph wrote: "The sum of all this: one in
twenty (suppose) of mankind are elected; nineteen in twenty are reprobated. The
elect shall be saved, do what they will, the reprobate shall be damned, do what
they can. Reader, believe this, or be damned. Witness my hand, A_ T_.'

This outrageous act of forgery, as well as his open contempt for a scriptural
doctrine so clearly taught in the Thirty-Nine Articles, not unnaturally aroused the
ire of Toplady, who answered Wesley in a treatise entitled More Work for Mr John
Wesley. He had become convinced that Wesley's doctrine attacked the very root
of the Gospel of grace. He wrote:

"The Holy Spirit, making the apostle's pen the channel of inspiration, thus
inspired him to write: According as he (God the Father) hath chosen us in him (in
Christ) before the foundation of the world, that we should (not 'be saved do what
we will '; but) be holy and without blame before him in love. Eph. 1:4 - Election
is always followed by regeneration: and regeneration is the source of all good
works, which God hath foreordained that we should walk in them. . . All
therefore who are chosen to salvation are not less unalterably destined to holiness
and faith in the meanwhile. And if so, it is giving God Himself the lie to say that
'the elect shall be saved do what they will '.. . . Hence they are expressly said to
be elect - unto obedience: not indeed chosen because of obedience, but chosen
unto it; for works are not the fountain of grace, but streams flowing from it.
Election does not depend upon holiness, but holiness depends upon election.
So far therefore is predestination from being subversive of good works, that
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predestination is the primary cause of all the good works which have been and
shall be wrought from the beginning to the end of time. It is only the peculiar
people that are truly zealous of good works, Tit. 2:14. . . . The rest may profess
that they know God, but even amidst all the noise about works, in their own works
they deny Him. . . . As I have observed elsewhere, they trust in good works,
without doing them; while the peculiar people do good works without trusting in
them." From all of which it will be seen that Toplady was more than a match for
John Wesley. But Toplady did not despair of the salvation of all Arminians, as the
good Bishop Ryle mistakenly says. "Of every Arminian," said Toplady, "now

living, whose name is in the book of life, it may be truly said, that if grace do not
go so far as to make him a Calvinist on earth, glory (that is grace made perfect)
will certainly stamp him a Calvinist, in the kingdom of God, at farthest." Which
reminds me of a quaint saying of Berridge's, that "on earth God washes our
hearts, but in heaven He will wash our brains also".

But how did Wesley square his Arminian notions with the very clear Calvinism
of the Thirty-Nine Articles? It seems he regarded them as mere definitions of
certain doctrines, but not expressions of Christian faith and practice. But, as
Toplady pointed out, on these same grounds, "is there a Jew or a Turk or a Papist,
who would scruple to subscribe to articles, considered simply as definitions of
certain terms or phrases? Or is there not a Protestant in the world who might not
safely set his hand to Pope Pius'creed upon a similar supposition?" This playing
fast and loose with the Articles was the precursor of a similar treatment of them
in the 19th century by the Tractarians.

Toplady's view of the family of God was broad and charitable. The Christian
fellowship of God's people is as wide as the Gospel. To a man who wrote asking
advice about attending a dissenting chapel, because the doctrines of grace were
not preached at the parish church, he wrote that he was bound in conscience to
hear those truths whether it was in a barn, a private house, in a field, or on a
dunghill. But however broad and charitable his views, they were tempered
with a element of realism and honesty. In reply to Lady Huntingdon, who asked
him to become a trustee of one of her chapels, he wrote: "Allow me . . . without
offence to decline, most tenderly and most respectfully, letting my name stand on
any instrument wherein Mr. Parker has anything to do. I have known him well;
and he is among that kind of particular good men whom I hope to meet in heaven,
but with whom I must beg, to be excused from having much personal intercourse
on earth."

Broad Hembury

ln 1768 Toplady exchanged the living of Harpford with Fenn-Ottery for that of
Broad Hembury, with which his name is more especially associated, and where
thcrc now cxists a handsome memorial tablet to him on the church wall. While at
Broad Heinbury he did a great deal of the study and reading which enabled him to
produce much of his great writing, often staying up until 3 or 4 o'clock in the
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morning. His prose works, which cover a great range of subjects, have been sadly
neglected, and the special value of Dr. Ella's work is the fine anthology of
Toplady's work, which he has compiled in the second half of this volume, and the
scholarly introduction he has written to it. When the reader gets a taste of these
writings he will undoubtedly wish to go on and obtain the complete works of
Toplady. Perhaps a few examples will whet the reader's appetite and give a
glimpse into the depth of spiritual insight and the lyrical quality of Toplady's work.

There is a section of expositions. Here is an example of the acuteness of
Toplady's mind in expounding Romans 8:4: "That the righteousness of the law
might be fulfilled in us, who walk not after the flesh, but after the Spirit." Toplady
argues that the preposition "in" (6v in Greek) in the phrase, "fulfilled in us",
should rightly be translated instrumentally as "for", as indeed it is in other places
in the New Testament, e.g. Galatians l:24 and Ephesians 4:32. He goes on:
"Admit this translation of the proposition to be just in this place (and I think it is
self-evidently so) and there is not, in the whole book of God, a passage wherein
the glorious Suretyship and obedience of the Lord Jesus Christ is more clearly and
solidly asserted. For the passage now translates, 'That the righteousness of the
law might be fulfil led for us', i.e., ' in our stead', or 'on our account'."

Or take this lovely thought arising from his reflections on Natural History:
"The presence of the solar beams constitutes daylight; and stars which, during our
recess from the sun, spangled the sable canopy of night, and glittered to the view
of gazing nations, not only cease to dazzle, but even forbear to twinkle, and
become quite invisible. . . . Such is the fate of human righteousness, when Christ,
in His fulness of mediatorial beauty and grandeur, rises on the soul of a benighted
sinner. In our pharasaical and unconverted state (a state tenfold deeper
than Egyptian darkness) our good works as we are apt flatteringly to style them,
charm us with their petty evanid radiance. . . . But no sooner is Jesus, by the
internal agency of His Spirit, revealed in our hearts, and his completely finished
obedience revealed to the eye of faith, than we cease going about to establish our
own righteousness, and joyfully submit to the imputed righteousness of the
incamate God."

Finally, a gem from one of his letters: "They who have experimentally tasted
that the Lord is gracious, cannot, at the long run, rest short of the inward blessing
formerly enjoyed; even the comforts of the Spirit 's presence, and the heart-felt
unction of a Saviour's love. Like the magnetic needle, however they may vibrate
for the present, they will, one day, recover their primitive direction, and point to
Jesus, the Polar Star."

Dr. Ella's selection of Toplady's writings for this anthology, which forms the
second half of the volume, is judicious and extcnsive and gives the reader a good
grasp of the depth and range of Toplady's genius. His essay on Original Sin is full
of striking thoughts; e.g., "Were the heart pellucid to make all thoughts manifest,
we would be horrified". It also includes short biographies of Isaac Watts, Herman
Witsius, George Whitefield, John Knox, John Foxe, and many others.
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ln 7775 Toplady's declining health made it necessary for him to remove from
Devon to London. For the three remaining years of his life he preached from time
to time at Orange Street Chapel, and for a part of that time he edited the Gospel
Magazine.It was while at Orange Street that he compiled the hymn book that was
used there and which included several of his hymns. His preaching at Orange
Street was attended by large numbers of people. He finished his course
triumphantly, contrary to the reports that were put about by his enemies, and died
on the 11th August 1778. His remains were interred in Whitefield's Tabernacle,
Tottenham Court Road. Bishop Ryle remarks that Toplady suffered more than
most spiritual heroes of the 18th century for want of a good biography. We trust
that that has now been remedied by the scholarly efforts of Dr. Ella and the
generosity of the Gospel Magazine Trust.

For Younger Readers
CARINE MACKENZIE

FAITH IN ACTION

ON a recent holiday in Tenerife we had a most interesting walk along a steep
mountain path to a waterfall hidden right in among the cliffs. We found the path
quite difficult. Great care had to be taken to make sure that we did not lose our
footing and go hurtling down the steep hillsides. We were very pleased to
complete the walk in and out safely and in good time. We met many people on the
path, some very fit and athletic, others struggling with the difficult terrain.

We were very impressed by two men we met on the way. One was blind, the
other was his friend and guide. The blind man put his trust completely in his
friend. The guide gave instructions and warnings of rocks and difficulties ahead.
The bl ind man put his hand on his guide's shoulder and leant on him, fol lowing
his movements. It was a beautiful example of faith in action.

It reminded us of the trust and faith we should put in the Lord Jesus Christ. Our
life is like a journey on a difficult path. The Lord Jesus gives us instructions and
warnings in His Word, the Bible, and we ought to heed what He says to us.

He also wants us to lean completely on Him and trust Him to take us safely on
our journey. "Trust in the Lord with al l  th ine hcart  and lean not to thine own
undcrstanding. In al l  thy ways acknowledge him and he shal l  direct thy paths"
(Provcrbs 3:5-6).

God has promised His people that FIe will lead and guide them: "I will bring
the bl ind by a way that they kncw not,"  He says. " l  wi l l  lead them in paths that
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they have now known. These things will I do and not forsake them" (Isaiah
12:16).

The blind man and his friend did not walk all the time. Sometimes they sat
down and talked together. The Lord does this for His people too, sharing with
them fellowship and friendship.

For most of the walk the blind man had one hand on the guide's shoulder but
when the road was particularly difficult he put both hands on his friend's two
shoulders. When life is particularly difficult for us we have to lean all the more
on the Lord. "My times are wholly in thine hands."

BIBLE SEARCH

Find the missing words from the Bible verses. The initial letters of the correct
answers will spell out two words that are important in the story.

1. His heart is , trusting in the Lord. Psalm 112:7.

2. So shall I have wherewith to him that reproacheth me: for I
trust in thy word. Psalms 71,9:42.

The apostles said unto the Lord, our faith. Luke 17:5.

The word of the Lord is :  he is a buckler to al l  them that trust in
him.2 Samuel 22:31.

5. So then faith cometh by
God. Romans 10:17.

by the word of

6 . M y h i g h - , a n d m y d e l i v e r e r ; m y s h i e l d a n d h e i s w h o m I t r u s t .
Psalm 144:2.

7. The God of my ; in him will I trust. 2 Samuel22:3.

8 . B u t m i n e e y e s a r e - t h e e , o G o d t h e L o r d : i n t h e e i s m y t r u s t .
Psalm 141:8.

9. I have trusted also in the Lord: therefore I shall not .  Psalm 26:1.

10. Jesus saith unto him, I am the way, the and the life. John 14:6.

"Look to the promises of the Gospel; you shall find them without all exception.
To us a Saviour is born, to take away the sins of His people; He came to take
away sins of all sorts. Now, when God hath made no exception, why should we
make anY?" 

John Preston

3.

4.

and



52 The Gospel Magazine

Ezra - a Man of Deep Concern
STAN K. EVERS (Pottori, Beds)

IT'S not long after conversion that the new Christian realises that prayer is hard
work and that it is not always easy in the rush of life to find time to pray. The
value of a chapter such as Ezra9 is that it teaches us how to shape our own prayers
and underlines for us the importance of prayer in our individual lives and the
corporate life of the church.

Ezra allows us to listen in as he prays to God. He is not parading his spirituality
but rather teaching us how to pray. Ezra knew how to pray in times of crisis
because he was familiar with the path to the throne of grace. He was on "speaking

terms with God" at all times. The major motif of Ezra's prayer is confession. The
sinfulness of Judah (9J-\ prompted Ezra's heart-felt confession to God (9:5-15).

The Jews' disobedience (Ezra 9 :1 -2)

Four months after Ezra's arrival in Jerusalem (7:9, 10:8-9) the leaders of Judah
report to him that some of the Jews, God's own people, were marrying their non-
Jewish idol-worshipping neighbours. Imagine Ezra's awful disappointment and
grief when this situation was revealed to him. It would seem that Ezra was
unaware of these hybrid marriages because of his extensive travelling throughout
Judah to establish his credentials to the officials of the Persian empire.

Why did the leaders bring news of these marriages to Ezra? They were not
meddling gossips but men whose concern was born as a result of Ezra's preaching
(Ezra 7:70). They not only heard his expositions but also determined to
implement the teaching received. Their consciences had been so aroused that they
resolved that something had to be done about this sad defection. They did not try
to excuse the people, or hush up this situation; rather they took the obligations of
leadership seriously, and therefore placed the facts before Ezra, expecting
immediate attention. There are occasions when civil or spiritual leaders have to
enforce unpleasant policies for the benefit of the community or the church.
Pleasing God is more important than pleasing people.

Ezra, once informed, lost no time in setting reformation in motion. He was so
zealous that he needed to be cautioned to handle the complex state of affairs more
slowly! (Ezra 10:72-14). When God, through the reading or preaching of the
Bible, points His finger at sin in our life or some deficiency in our churches, then
we must repent and make amends.

Ezra 9:2 clearly explains why these cross-racial marriages were banned, "The

holy seed (God's people) have mingled themselves with the people (idol-
worshippers) of those lands". Ezra 9 is teaching us that those who belong to the
holy God are to be holy in their conduct. To be holy means that, whatever the cost,
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we do not compromise in anyway with the ungodly. We are not ashamed to be
known as Christians in whatever company we are found.

Application for today

How does the teaching of Ezra 9 work out in practice? Let me suggest some
examples:

Firstly: believers are not to marry unbelievers (1 Corinthians 7:39; 2 Corin-
thians 6:14). The Christian married to a non-Christian puts himself in a position
where it is difficult to live wholly by biblical principles. The believer with an
unconverted spouse is often not free to attend services, or able to be fully
committed to the Lord's work. There may be conflict about the discipline of the
children, especially over issues such as the kind of television programmes the
children are allowed to watch and if the television is to be used on a Sunday.

Secondly: churches are not to co-operate in evangelism orjoin together in acts
of worship with those who deny the Gospel. Heretical teachers should not be
tolerated in our pulpits, or students encouraged to attend theological colleges
where such men teach. The "god" they propound is a figment of their own
imaginations rather than the God who reveals himself in the Bible (look up the
strong language used by Paul and John in Galatians 1:8-9 and 2 John 10-11).

Ezra's distress (Era 9:3-4)

When Ezra heard about the hybrid marriages he behaved like a demented person,
tearing his cloak and pulling hair out of his head and beard (9:3). The tearing of
garments was an oriental mode of expressing grief that is frequently found in the
Bible (e.g. Joshua 7:6;Job 1:20). Pulling out hair from the head and beard was an
unusual token of distress. Ezra's dismay may seem rather melodramatic to us in
an age when marriages between people of different cultures are now acceptable.
Was Ezra's response over the top? He was not a racist, but he knew that these
marriages would result in the Jews adopting the gods of their idol-worshipping
wives. His trauma was that of one who has made God's cause his own. He was
concerned that the Jews would abandon God and take up the "abominations"

(Ezra9:11) of these depraved nations. It is clearly stated in Deuteronomy 18:9-13
that these abominations included child sacrifices connected with the rituals of
witchcraft.

Ezra's attitude was mild compared to that of Nehemiah who some years later
pulled out the hair of the Jewish men who married the idolaters! (Nehemiah
13:25). Ezra was speechless and stunned, that after all Israel's sufferings, the
nation should start on a downward course away from the Lord. Ezra's reaction
stands in stark contrast to the laid-back religion of this first decade of the
21st century.

As Ezra sat for several days mourning the sinfulness of the nation, he was
joined by "every one that trembled at the words of the God of Israel because
of the transgression of those that had been carried away" (Ezra 9:4). They shook
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lest God should punish His people again. Do the sins of Christians move us to
tears? We can become so accustomed to ungodliness that it no longer appals
us. We are to weep for those who will not weep for themselves. The revival
we long for will only come when we experience something of Ezra's grief and
astonishment.

Ezra prayer (Ezra 9:5)

Ezra's deep concern moved him to utter one of the most remarkable prayers in the
Bible (Ezra 9:5-15). His prayer was the outpouring of a broken heart before a
gracious God. He fell on his knees and spread his hands out to the Lord as an
indication of his dependence on God. This prayer of confession was offered to
God at the time of the evening sacrifice which was between 2.30 and 3.30 p.m.
(9:5). It had become the custom for the Jews to gather at that time each day for
prayer in one of the temple courts. It was as the sweet fragrance of the sacrifice
reached.Ezra's nostrils that he was delivered from his speechless anguish and
poured out his soul in confession to the Lord. It is only through the sacrifice of
Christ the Lamb of God that we may plead with God to pardon our sins. Christ's
blood gives us confidence to approach God. There are three aspects of Ezra's
prayer which blend together:. identification, confession and gratitude which we
will consider in a subsequent article.

The Serpentts Curse -
Genesis 3:15

EDWARD J .  MALCOLM (Read ing)

The incidents recorded in Genesis 3 are very famil iar to us. We know that 3:15 is
often referred to as the protoevangelium, the first gospel. We would probably
concur with the opinion of those who say that Scripture is divided into two parts,
the first part being recorded in Genesis 1 and 2, and the second part from Genesis
3 to Revelation22.In short, we would probably all want to say that Genesis 3:15
is crucial to the whole history of redemption.

However, it is also likely that many of us would not be entirely sure as to
exactly how it is so crucial. Yes, we know that it refers to the Messiah, and to the
victory at Calvary. We see it as a promise. But our notions of how this promise
works may be a little vague. It is something we accept more by faith than by a
reasoned'argument. I offer a few thoughts that will, I trust, clarify for us some of
the vital significance of this great text.
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l. The Nature of the Curse

Genesis 3:14-19 records the punishments, or curses, placed by God on the three
who were involved in the Fall. God begins by cursing the serpent, who deceived
the woman, Eve. It is cursed in three ways: "Upon thy belly thou shalt go, and
dust shalt thou eat all the days of thy life; and I will put enmity between thee and
the woman, and between thy seed and her seed. . . . " Eve, who was deceived, and
then led her husband into sin, is cursed in two ways: "in sorrow thou shalt bring
forth children; and thy desire shall be to thy husband, and he shall rule over thee."
Adam, who allowed himself to be misled by Eve, is cursed in one way, though it
is the most extended curse: "cursed is the ground for thy sake; in sorrow shalt thou
eat of it all the days of thy life. Thorns also and thistles shall it bring forth to thee;
and thou shalt eat the herb of the field. In the sweat of thy face shalt thou eat
bread, till thou return unto the ground, for out of it wast thou taken: for dust thou
art, and unto dust shalt thou return."

With this in mind we have to be sure that we do not understand 3:15 as being
a curse on both the serpent and the woman; it is just on the serpent.

Yet it is perhaps not clear how this is not a curse on the woman, for God says
explicitly that there will be "enmity" both between the serpent and the woman,
and between the "seed" of the serpent and the "seed" of the woman. There is a
positive note at the end of the verse for the seed of the woman, for we read that
while the serpent will "bruise" the heel of the woman's seed, "it shall bruise thy
head". Clearly the seed of the woman has an advantage here.

2. The Nature of the Seed
Anyone who has read the Book of Genesis knows that the theme of "seed" is
central to the theology of the book, and indeed to the theology of the whole Old
Testament. It used to be said that the line of promise runs like a golden thread
through the Old Testament; one modern commentator has said that "seed" is the
backbone of Genesis - take it away and the book falls apart. So what does Genesis
teach about seed?

The first mention of seed is to be found in 1:11f. Reference is made to "the herb
yielding seed, and the fruit tree yielding fruit after his kind, whose seed is in
itself'. In short, like begets like. The Lord Jesus reminded His disciples of the
truth of this, Matthew 7:16. This fact of like begetting like is borne out in the
Genesis account. Abraham we read, dwelt "in tabernacles with Isaac and Jacob,
the heirs with him of the same promise" (Hebrews 11:9). There are many
similarities between these three patriarchs. Abraham brought a wife from Haran,
and Isaac and Jacob both sent there for wives. Abraham was widely respected by
the Canaanites yet owed them nothing, as did Isaac and Jacob. Abraham lied to
Pharaoh about Sarah's status, as did Isaac about Rebekah's. Abraham made a
treaty with Abimelech, and had a dispute over wells, as did Isaac. Isaac was
thought to have usurped the older brother's inheritance, as Jacob in fact did.
Neither Isaac nor Jacob were the first-born. vet each received the first-bom's
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inheritance, as would Judah later, and his second son, Pharez, and Joseph's second
son Ephraim. In short, there are many similarities between these people.

If we look at another line, that of Cain, we again notice similarities. Cain was
a murderer, as was his descendant Lamech. Cain was jealous of his brother, as was
Ishmael of his, or Esau of his. This brings to us an important fact; that lineage is
not always traced according to blood. Rather, the lineage is given in 3:15 - those
who are the seed of the serpent will be at enmity with those who are the seed of
the woman. Cain, of the serpent, hated Abel, of the other line. We see this traced
out throughout the Old Testament in the way in which individuals and nations
conspired against the people of God.

For all this, we may feel we are no nearer understanding how this verse is to be
taken as a blessing, or promise, to Eve, in the light of the sin that has entered the
world. Therefore we need to try to see how Eve understood the words of God. We
refer to Eve because the two mentioned in 3:15 are the serpent and the woman.
As we shall see, it is the reaction of the woman that is of primary concem to
Moses as he records the events.

3. Eve's Understanding of the Prornise
How did Eve view the promise? ln 4:l we read: "And Adam knew Eve his wife;
and she conceived, and bare Cain, and said, I have gotten a man from the Lord."
The word "man" is not just the word for a male human, adam, but for a grown
man, ish. Eve believed that this child would grow to manhood. She believed he
was a gift from God. In short, she believed he was the child promised in 3:15,
whose heel the serpent would bruise. But then, in the same sorrow and pangs of
child-birth she brought forth another male child. The curse had not been lifted.
Her hope proved false. She called this second child Abel, habel. This is the same
word that is translated "vanity" so often in Ecclesiastes. It is a groan, a complaint
that this action is without meaning, worthless in the sense of being without lasting
value. It speaks of the transient and insubstantial nature of life, especially a life
without God. In short, Eve, having pinned her hopes in the first son, finds the
second shatters her assumption. Events were to prove this right. Cain, we know,
for jealousy, murdered his brother Abel. Truly the seed of the serpent was at
enmity with the seed of the woman.

Later, Adam and Eve were blessed with a third son, "and called his name Seth.
For God, said she, hath appointed me another seed instead of Abel, whom Cain
slew." The word "Seth" is very similar in Hebrew to the word "appoint". Some
see it as a pun. However, of far more interest is the fact that the word "appoint"

is identical to the word "put" in 3:15 - God "ordained" enmity between the seed
of the woman and the seed of the serpent; He ordained another son. In Eve's view
Seth was the child who would take up the age-long struggle with the seed of the
serpent. The actions of her first two sons had taught her the nature of that struggle.
The Hebrew grammar of 3:15 tells us that this struggle will be carried on over an
extended period, as does the fact that it will involve both the woman and the
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serpent, and the woman's seed and the serpent's seed. Eve has now begun to
understand this. We should perhaps read the final thought of the chapter in the
light of this new understanding Eve has come to; she now sees what God has
promised, that it is afar off, and can only be seen by the eye of faith. Therefore
men began to call on the name of the Lord, looking for the redemption to come.

4. Some Conclusions

We can, I believe, draw a few conclusions in the discussion of this verse.
Firstly, We need to see Genesis 3:15 in the light of the whole of revelation. By

itself it is informative and encouraging; in the light of many other texts, such as
Genesis 49:10, Numbers 24:IT,Isaiah 7:74,9:2,6f., and Malachi 3:1, to name but
a few, it becomes crucial. We see that it is truly a descendant of the woman who
will come, that it will be a male descendant, and that his coming will be a for
a great purpose. When we add in the New Testament fulfilment we can say
categorically that every word spoken by God in relation to the coming of Messiah
has been borne out in recognisable fact.

Secondly, we see that God was working His purpose out from the very
beginning. The Old Testament teaches us over and over to expect great things. Yet
every time we seem to have something great, we find it is not enough. Joseph, for
instance, is in so many ways the seed of promise; he was at enmity with the seed
of the serpent, he became a ruler (compare Genesis 77:6),he became a saviour,
not only to his brethren but to all who came to Egypt for food. Yet for all this he
did not inherit the blessing of Jacob, for that was given to Judah. Joseph, in effect,
sinks back to obscurity. All the while we are led to expect more than has been
given. Even Solomon, the great and wise king, fell into sin. We rightly call all
these men types and shadows, for they are but two-dimensional copies or
imitations of the real Seed of Promise. In Christ there is no disappointment, for
He more than fulfills all godly expectations.

As we read again familiar words let us leam to compare scripture with
scripture, and to look for the outworking of God's promises. Let us learn to have
a bold faith in such promises, for we see them fulfilled so perfectly. Having that
bold faith we must proclaim the unsearchable riches of Christ, so that His ways
may be made known before many in our generation.

"For these six years time, in which I thought my greater experience, had made me
more capable of serving my Master than before, his Wisdom and Justice, have
caused me to spend in grievous silence," wrote Baxter of Kidderminster, six years
after the great ejection of 1662, which he described as when "about one thousand
eight hundred or two thousand ministers were silenced and cast out; and now a
great inundation of calamities . . . overwhelmed thousands of godly Christians."
He wrote that at the time all he knew was that he was cast into "Groans and tears
which I can never on earth forget," at being silenced from preaching.

J I
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J. C. Ryle's Significance for Today
DAVID N. SAMUEL

Part 3

Ryle's view of what may broadly be termed Liberalism

Ryle was fighting on two fronts. He saw not only the dangers that arose'from the
prospect of the Romanising of the Church of England, but also those which
threatened from the growing liberalism and skepticism of the age. He warned not
only of the doctrine of the Pharisees, i.e., formalism, tradition worship, and self-
righteousness, but also that of the Sadducees, which he said may be summed up
in three words - free-thinking, skepticism, and rationalism. The Sadducees did
not deny revelation altogether. Many of them were priests. But the practical effect
was to break men's faith in revelation. Our Lord gave this warning as a perpetual
one to the Church. He knew that these would be the upper and nether millstones
that would crush the truth. The spirit of the Pharisees and the Sadducees would
live on amongst professing Christians. We see the one today in Romanism and the
other in Socinianism. The doctrine of free-thought and liberalism does not work
out in the open, but like leaven in the meal, it is hidden and works secretly.

In his paper, The Wants of the Times, Ryle declared that it was his conviction,
"that the professing Church of the nineteenth century is much damaged by laxity
and indistinctness about matters of doctrine within, as much as by skeptics and
unbelievers without. Myriads of professing Christians seem nowadays utterly
unable to distinguish things that differ. Like people afflicted with colour
blindness, they are incapable of discerning what is true and what is false, what is
sound and what is unsound. Popery and Protestantism, an atonement or no
atonement, a personal Holy Ghost or no Holy Chost, future punishment or no
future punishment . . . nothing comes amiss to them; they can swallow it all, if
they cannot digest it! carried away by a fancied liberality and charity they seem
to think everybody is right and nobody is wrong . . . everybody is going to be
saved and nobody is going to be lost. . . . They dislike distinctness and think all
extreme and decided and positive views are very naughty and very wrong."

"These people live in a kind of mist or fog. They see nothing clearly and they
do not know what they believe. They have not made up their minds about any
great point of the Gospel and seem content to be honorary members of all schools
of thought." Elsewhere he describes this "creed" as "Nothingarianism" .

This sort of thing, so common then as now, he ascribes to a sense of false
charity. There are those who pride themselves on never pronouncing others mis-
taken whatever views they may hold. "Your neighbour, forsooth, may be an Arian,
or Socinian, or Roman Catholic, or Mormon, or Deist, or Skeptic, or a mere
formalist, or a thorough Antinomian. But the charity of many says that you have
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no right to think him wrong. From such charity may I ever be delivered! . . . True
charity does not think everybody right in doctrine. True charity cries - 'Believe

not every spirit, but try the spirits whether they be of God, because many false
prophets are gone out into the world'(1 John 4:1)."

Such ignorance and indifference to truth is due also, says Ryle, to an
astonishing ignorance of Scripture. "In no other way can I account for the ease
with which people are, like children, tossed to and fro, and carried about by
every wind of doctrine (Ephesians 4:14). There is an Athenian love of novelty
abroad, and a morbid distaste for anything old and regular, and in the beaten path
of our forefathers."

The plague which, in Ryle's day, was in the floor of the house and the skirting,
is now in the walls and the roof. Broad liberal and agnostic views have spread
through every rank and echelon of the Church. What would Ryle think today of a
bishop who can deny with impunity the bodily resurrection of Christ? Whal
would he think of a report commissioned by the Church of England which
sanctioned such views? What would he make of an Archbishop so muddled and
confused as to assert that "while we can be absolutely sure that Jesus lived, and
that He was certainly crucified on the cross, we cannot with the same certainty say
we know He was raised from the dead". And what would he think of a Church
that meekly accepted such an extraordinary statement, and see nothing absurd ot
perverse in it? No doubt the Archbishop thought he was saying something very
clever, but in fact he was saying something very foolish. For if we cannot know
that Christ is raised, "our faith is vain, and we are yet in our sins". And, what is
more, as the apostle Paul himself says, "we (the apostles) are found to be false
witnesses of God, because we have testified of God that he raised up Christ.
whom he raised not up, if so be that the dead rise not" (1 Corinthians 15:14-15).

The leaven of the Sadducees is at work today in the church, no longer secretly,
but openly, denying revelation in the Scriptures, denying the resurrection oI
Christ and opposing itself to all supernatural religion. In opposition to all this
Ryle stresse d the importance of dogma. Indeed, there is no other way this evil can
be countered.

In his paper of that title, Ryle explained that dogma is simply definite,
ascertained truth. lf there is no dogma there is no known truth. "Dogmatic

theology is the statement of positive truths of religion." He draws attention to the
difference between dogma in science and religion, In the former it is presumption.
in the latter it is a positive duty. Science has no revealed truth, only induction; we
ought therefore to be modest in our assertions. In religion, on the contrary, w€
start with an infallible Book to guide us. With the Bible in the minister's hands.
there ought to be nothing faltering, hesitating and indefinite in his exhibition ol
the things necessary to salvation.

Compare this with the Church of England's Doctrine Report (1987), which
stands Ryle's thesis on its head, and deliberately takes scientific method as the
model for theology, and comes to the inevitable conclusion that theology is
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"tentative, provisional and incomplete". Ryle was already aware in his own day
of a growing dislike of all dogma in religion. He regarded it as a sign of the times.
Hence, he said, arises the peculiar importance of holding and teaching it. He noted
how newspapers praised Christian morality, but ignored Christian doctrine (now
they no longer praise Christian morality, they condemn it). He noted the
substitution of "earnestness" for beliefs. He noted how the Broad Churchmen of
the day wanted tabernacles for Socrates, Plato, and Mahomet, et al, as well as
Christ, Moses and Elias. (Now multi-faithism is the order of the day. The current
president of the Methodist Conference is a "born again" Sikh, but he still attends
the Sikh temple.) But, Ryle said, there is nothing strange or new about this: "For

the time will come when they will not endure sound doctrine."
However, despite all this denigration of dogma that was going on at the time,

Ryle said that there remained a catena of facts in support of dogma which it as
impossible to explain away. "It is not enough," Ryle contended, "to say simply,
We believe the Bible. We must understand what the leading facts and doctrines of
the Bible are, and that is exactly the point of creeds and confessions, and why they
are useful." He refers to the speech by Burke in the House of Commons, at the
time of Archdeacon Blackburn's petition, which sought to do away with
subscription to the Thirty-Nine Articles, and substitute in its place subscription to
the Bible. "Subscription to Scripture alone," said Burke, "is the most astonishing
idea I have ever heard, and will amount to no subscription at all".

What was even more astonishing to me was that Evangelicals, at the time of the
Keele Congress, were advocating the same policy, and saying that we had no
further need of the Thirty-Nine Articles. We could forget about them, for we had
the Bible. But the teaching of the Articles is no more than the dogmatic teaching
of Scripture. To drive a wedge between them is, in effect, to say that you do not
wish to state dogmatically what the Bible teaches. You wish to leave the matter
open. I think this is what is meant by the "open evangelicalism" that has now
come into fashion. Men (and women) do not wish to be tied down to any
particular teaching. But as Ryle pointed out, when we turn to the whole history of
the progress and propagation of Christianity, there has been no converting work
done without the proclamation of dogma. "The victories of Christianity . . . have
been won by distinct doctrinal theology. Christianity without dogma is a
powerless thing. No dogma, no fruits."

"ln conclusion," hc said, "let all honest, true-hearted churchmen . . . stick to
the old paths. Let no sneers, no secret desire to please, and conciliate the public,
tempt us to leave the old paths. Let us beware of being foggy and hazy in our
statements. Let us be specific in our doctrine. It was dogma in the apostolic age
which emptied the heathen temples and shook Greece and Rome. It was dogma
that awoke Christendom from its slumbers at the time of the Reformation and
spoiled the pope of one third of his subjects. It was dogma which a hundred years
ago revived the Church of England." "l desire," he said, "to raise a warning
voice against the growing disposition to sacrifice dogma on the altar of so-called
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unity. . . . Peace may be bought too dear, and it is bought too dear if we keep back
any portion of Gospel truth in order to exhibit to men a hollow semblance of
agreement! lrt us never compromise sound doctrine for the sake of pleasing
anyone, whether he be Bishop or presbyter, Romanist or Infidel, Ritualist or
Neologian, Churchman or Dissenter or Plymouth Brother. l,et our principle be,
amicus Socrates, amicus Plato sed magis amicus veritas!" "Well says Martin
Luther: Accursed is that charity which is preserved by shipwreck of faith or truth,
to which all things must give place, both charity, and apostle, or an angel from
heaven." Well would it have been if those who professed to be evangelicals in
the Church of England had heeded those words and eschewed involvement
in ecumenical dialogue and engagement with other traditions, and had not been
ashamed to be dogmatic.

Conclusion

I come now to the conclusion of this paper. Ryle still speaks across the century
that divides us from him. His voice is clear, his warnings plain. He was a man who
lived in and by his faith. His faith was not some speculative intellectual system
that he carried round with him, but which did not control and direct his life. Soren
Kierkegaard criticised Hegel because, he said, in his speculative philosophy he
had constructed a palace, but he actually lived in a hovel at the side of it. I think
that is true of much contemporary evangelicalism. Men delight in it intellectually
as a system, but they do not live by it, it does not control all that they do. Faith is
not demonstrated by commitment to the truth.

There will be many addresses, no doubt, given this year on Ryle, and what a
great man he was and what wonderful things he said, by those who have no
intention of living out the faith he proclaimed and by which he lived. It will be an
exercise in garnishing the tombs of the righteous, which our Lord so severely
condemned in the Pharisees of his day. The acid test is not what lip service we pay
to Ryle, but whether we live by the same principles and doctrines he upheld, and
demonstrate the same spirit, by showing that we will have no truck with the
compromise, shifts and mendacity of the present age as it is manifested both
inside and outside the Church.

"They greatly err who think that their Christian liberty is nothing unless they use
it before men. But they ought to think, that by their liberty they obtain no new
thing in the sight of men, but before God; and that their liberty consisteth as well
in abstaining, as using. lf they know that it is a thing indifferent before God,
whether they eat flesh or eggs, put on red or black apparel: it is enough and more
than enough. The conscience is now loose, whereto the benefit of this liberty doth
appertain; therefore, though hereafter they abstain from flesh all their life, and
always wear one colour; they are nevertheless free. Yea, therefore because they
are free, they do with free conscience abstain." 

John Calvin
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Belshazzar's Feast
R. STONELAKE

Daniel chapter 5

The events related in the fifth chapter of the Book of Daniel took place in
539 BC, nearly 50 years into the Babylonian captivity, when Daniel was probably
in his 60s.

Belshazzar is referred to in this chapter as both the King and the son of
Nebuchadnezzat. "Son" is very often used in the Bible to mean "direct

descendant" and not necessarily son, just as "father" is used to mean an ancestor.
Historical records tell us that the father of Belshazzar was Nabonidus, one of the
sons of Nebuchadnezzar, so Belshazzar was in fact the grandson of
Nebuchadnezzar. After Nebuchadnezzar died, there was a period of great unrest
with several short reigns; then his son Nabonidus became king. He spent much of
his time in the city of Ur of the Chaldees, and he made his son Belshazzar co-
regent of Babylon. So although the real king, Belshazzar's father, was still alive
at this time, Belshazzar himself was king in all but name. As far as the city of
Babylon was concerned, he was indeed the king, and in the Bible narrative he is
referred to as king, and Daniel and everybody else at court addressed him as King.

He had been king or prince-regent for about 17 years, and of course the events
in Daniel 5 are about the end of his reign. If he was not legally king, he certainly
behaved in the way kings felt they were entitled to do in those days, and the very
beginning of the chapter makes it clear he was living it up in a very regal way,
providing a lavish feast for a thousand of his lords, princes and nobles, the cream
of the country's aristocracy, a large-scale party by anyone's standards. He laid it
on with all the extravagance at his disposal.

"Whiles he tasted the wine" (doubtless to excess, shared with most others at
that feast), Belshazzar was led under the influence of alcohol to do things which
perhaps he would not have done if he had been sober. Belshazzar commanded to
bring the gofden and silver vessels which his father Nebuchadnezzar had taken
out of the tcmple which was in Jerusalem; that the king, and his princes, his wives,
and his concubines might drink therein". Those vessels were valuable. Not only
were they made of precious metals, they were possibly of great antiquity. Some
of them may have dated from the time of Solomon, as he had had vessels made
for worship at the temple he had built. But many of those had been disposed of to
buy off some of the enemies who had been threatening the country of Judah for
many reigns before the captivity; kings such as Asa, Jehoash, Ahaz and Hezekiah
had given away many of the original sacred vessels to pay off the kings of Syria
and Assyria who had been threatening Jerusalem. It is eve n possible that some of
the vessels which dated back to the time of Moscs had been brought into use.
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Other vessels may have been replaced with replicas. So the vessels which
),lebuchadnezzar had plundered from the temple 50 years earlier could have been
an assortment from many ages.

However great their antiquity, however great their value in terms of the
precious metal in them, that was not their real value. Their real value was that they
were sacred in the worship of the only true God. That was what they had been
made for, and that alone was what they had been used for - until this time.
Belshazzar now commits the ultimate sacrilege of drinking wine at a heathen orgy
out of these vessels with his wives and his concubines - one reminder that he
had broken one of the commands of the Lord by having multiple wives - and
combining that by breaking the first and second commandments with the praising
of the gods of gold, silver, bronze, iron, wood and stone.

Among the slaves who were serving at that feast there may well have been
some Hebrew slaves. We can assume that the majority of those Jews who were
carried away into Babylonian captivity maintained the worship of the true God,
unlike those from the Northern Kingdom who went into Assyrian captivity and
apparently very soon neglected the service of the Lord, became absorbed into
Gentile families and lost their national and spiritual identity. From what we read
of those who returned with Ezra, it was very much the ordinary people, as well as
the priests, princes and nobles, who maintained the worship of Jehovah. They
were God-fearing people. So if there had been God-fearing people at that feast,
what must they have been thinking? Here, in their presence, were the most sacred
vessels they knew about being used in the most sacrilegious and blasphemous
way. Were they perhaps thinking: "Why doesn't God do something? How can He
possibly let this happen?"

Well, in front of their very eyes, God did do something. On the wall at the most
prominent place in the room, by the lampstand, a candlestick which probably held
many candles or flaming torches, the part of the room which was most brill iantly
lit, almost definitely behind or beside the top table where the king himself was
sitting - suddenly, fingers of a man's hand appeared. Can you imagine the
dramatic and terrifying effect this must have had on everybody present, revellers
and slaves alike, as a disembodied hand or perhaps just the fingers appeared and
wrote on the wall?

Surely any Hebrew present would have thought immediately: "This is the
finger of God." It was the finger of God which had written on the tables of stone
given to Moses the very words of the Ten Commandments, so many of which
were being broken in that banqueting hall. So these strange letters appeared in the
most prominent place, lit up by the torches which were illuminating the feast.
Belshazzar at this moment must suddenly have become sober. He knew that
here was a force greater than the imagined power of those false gods he had so
recently been praising. Up on the wall for everyone to see were letters which he
could not read.

This is what he saw:
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reading the Hebrew from right to left: *MENE, MENE, TEKEL, UPHARSIN."
If you had seen those letters, you may have recognised them as Hebrew

letters,* if in your Bible above each section of the 119th Psalm you have the
characters written as well as the letter names. Belshazzar would have learned to
read Babylonian cuneiform, which looks like this:

>+l= tr+ltrY ={ *il-i l.Yq#f=-E*II
(reading from left to right that is "Nebuchadnezzar).

Belshazzar realised he needed help in deciphering and understanding this
writing. Four categories of wise men are mentioned in verses 7 and 11 -
magicians, people who claimed to have supernatural knowledge; astrologers, who
professed to be able to tell fortunes from the stars and planets; soothsayers, who
believed they could foretell the future. "chaldeans" refers to the educated
Chaldeans, perhaps priests, at least people who had some learning, collectively
the intellectual elite of the empire. How strange that they just happened to be
around! Some of them, of course, may have been invited guests at the banquet,
but it appears that these people were among the king's professional hangers-on,
and when he called for them they were instantly available. Now, it is possible that
the Lord wrote those letters in ancient form of the Hebrew alphabet, going back
perhaps to the time of the Ten Commandments, a form so archaic that not even
the Jews present were able to read it. However, it is almost certain that amongst
the Chaldeans there were. some who recognised these letters as Hebrew, and
although we are told that they could not read the words, it means they could not
read the message. But they could have said to the king: "I recognise these letters,
I can read the words out to you". But the words "Mene, Mene, Tekel, Upharsin"
would mean no more to a Babylonian-speaking king that they would to someone
whose only language is English.

A Chaldean who has the equivalent of an M.A. in languages may be able to
explain that the Hebrew words all refer to money or weights. "Mene", the same
word as "mina", is a sixtieth of a talent, about a pound in weight, and a mina of
gold or silver would have been the largest unit of currency in use. "Tekel" is the
same word as shekel, a weight of silver, or the coin used in temple worship.
"Upharsin" means "and Parsin", the plural of "Peres", which means a divided coin,
usually half a shekel. So the linguist might explain the writing as "Pounds, pounds,

I'FlFl b,;rl r{r? x;F

[*Daniel 2:4-7:28 is written in Aramaic. This affects the argument of part of this article, but not the
underlying truth. - Ed.l
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shillings and pence", or "Pounds, pounds, ounces and drams". That would not
satisfy the king, because that cannot possibly be the message. There is a great
difference between reading what the words say, and explaining what they mean.

There may be someone with a Ph.D in linguistics who can explain the
derivation of the words: Mene comes from the words meaning to count, Tekel, to
weigh, and Peres (compare one of the sons of Judah) to divide or break up. So the
message reads: "Counting, counting, weighing and dividing". That all may sound
very learned, but no use whatever to the king, who knows very well that he has
been sent a message which means far more that just a list of coins or weights or
a few disconnected verbs.

Belshazzar had been in an awful state at the appearance of the fingers and the
writing: "The joints of his loins were loosed and his knees smote one against
another." By now he must have been desperate.

Now the queen speaks up. You notice she was not at the banquet; "The queen,
by reason of the words of the king and his lords, came into the banquet house".
Perhaps at some point in the banquet the women withdrew, the king had been
there with his wives and concubines, so this should have included the queen. As
"the queen", she may have been one of Belshazzar's wives, but if she was the real
queen, she would have been his mother, because his father Nabonidus was the real
king. In any event she has a better memory that Belshazzar) or at least a memory
which goes back further than his does, because she remembers Daniel, and
evidently Belshazzar does not, or rather chooses not to. He may have heard about
the strange things which happened to his grandfather Nebuchadnezzar and the
part which Daniel played at that time, and it may have made him feel rather
uncomfortable and he has conveniently forgotten. After all it was many years ago,
and Daniel has apparently not been heard of since.

And Daniel was not at the feast. As an important person in Nebuchadnezzar's
government, he may well have been among the princes and nobles who would be
invited to an important state banquet, but evidently he was nothing in Belshazar's
government. Most likely the one place Daniel wanted to be a long way away from
was one of these royal feasts where dreadful things were likely to be done.

But the queen remembers him and what he did for Nebuchadnezzar, and that he
was very highly regarded. So Daniel is eventually summoned to appear. The king
promises Daniel all sorts of gifts - a royal robe, a chain of office, the post of prime
minister (third in the kingdom after himself and Nabonidus), genuine gifts, rather
than bribes to tempt Daniel to give him a favourable answer.

However, Daniel abruptly dismisses all the rewards and promises to read and
interpret the writing. Did you notice how Daniel addresses the king? The queen
had used the normal form of address: "O king, live for ever!" Daniel may have
avoided using this because he knew that the King of Kings was the only one who
would live for ever, together with all those who trust in Him, and there was no
evidence that Belshazar was one of those. However, Daniel did later use that form
of address to Darius, so there may not have been any fundamental objection to
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using it to an earthly king. But on this occasion there would have been an irony
in saying "O king, live for ever" which could not have escaped Daniel, knowing
that he was about to announce the king's overthrow and death. So Daniel simply
uses the form "O king".

But before getting his answer, Belshazzar gets a lecture. First of all a history
lesson, reminding the king about what he has chosen to forget about his country's
recent history, how Nebuchadnezzar in his pride was humbled by the Lord and
forced to recognise the authority of that same God whom Daniel seryes. Daniel
follows the history lesson with a stinging rebuke. If anyone but Daniel had spoken
to the king in these terms, "And thou his son, o Belshazzar, hast not humbled
thine heart, though thou knewest all this", they would have instantly been dragged
away to be beheaded. But there is something about Daniel; first of all there is his
reputation, which the queen has told him about, that he was somebody whom
Nebuchadnezzar had honoured and respected and who has what the queen calls"the wisdom of the gods". But Belshazzar must have realised that there is a God
who has sent the fingers of that hand, and this is the God whom Daniel serves,
and it is only through Daniel that he will get the interpretation of the writing. Most
surprisingly, we may think, he stays there beneath the mysterious writing listening
to Daniel really telling him a series of home truths about being proud against the
Lord of Heaven, and about the sacrilege which he has committed by drinking
wine from the sacred vessels.

So Daniel tells him that the fingers of the hand of the Lord have been sent, and
he tells him what the writing means. So there is the first word, MENE, repeated,
which means counted or numbered. Daniel now explains what has been counted.
In English we have the expression "Someone's number's up", meaning their
fate is sealed, or "their days are numbered" meaning they have not long to live.
That then is the message in that one repeated word, what is numbered now and
finished is Belshazzar's kingdom, and not only the personal reign of Belshazzar
but the end of the Babylonian kingdom which has dominated that part of the
world for generations. The Persians will now become the most powerful nation.
The Chaldeans are to be eclipsed more suddenly and more spectacularly than they
had arisen.

The second word, TEKEL, "weighed", uses the familiar symbol of the scales
of justice. This is of course the old-fashioned scales which were held up or
supported on a stand with two pans, one for the object to be weighed and the other
for the weights. When they are level, the weight is correct. In figurative terms it
refers to justice; the figure of Justice over the Central Criminal Court in old
Bailey holds scales such as these. In a trial anything in the accused's favour goes
in one side, anything against goes in the other side and the judge or the jury have
to decide which side is heavier. In the sight of God, however much we might try
to put in our favour in one side, if our sins go in the other side they will go down
with their terrible weight, unless the righteousness of Jesus cancels them out on
the other side. Anything else is too light, and that is what is meant by "wanting";
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Belshazzar has been weighed in the scales of God's justice and there was nothing
on his side to counterbalance his sins.

Finally, PERES, divitled. Firstly, the great proud empire of the Chaldeans is to
be divided between the victorious powers of the Medes and the Persians who were
at that very moment about to invade the city. But, more importantly,Belshazzar
himself is about to be divided for ever from everything he possesses, power,
wealth, wine, women - we have no evidence whatever that he possessed anything
at all which would last beyond the grave, no faith in God, no trust in a
righteousness other than his own.

While Daniel was speaking to the king, the Medes and,Persians were at the
gates of Babylon. Historical records suggest they had dammed the Euphrates and
were creeping into the city along the river bed or through the sewers and may
even have been inside the city at that moment, surrounding the palace. Belshazzar
was completely unaware of what was going on, his security was lax, the palace
guards and the city guards may have caught the spirit of self-indulgence which
had prevailed in the palace itself. The few sober people in Babylon, among them
perhaps the God-fearing captives, may have known about the invasion before
Belshazzar did, and Daniel may have been the last person to enter the palace
before it was sealed off by the enemy. How immaculate was God's timing to let
His servant in to pronounce His judgement before the gates were closed; He also
protected His spokesman from the invading army, as Daniel survived into the
reign of Darius the Mede.

That very night the prophecy was fulfilled - Belshazzar was killed and his
kingdom divided.

What has this chapter to say to us today? We may feel at times like some of the
psalmists who felt themselves to be in the most desperate situation, like those
Hebrews atBelshazzar's feast who might have been wondering why God didn't
do something, why He could possibly let this happen. There are some psalms
which use language which might shock us because of its directness. "Arise, O
[,ord, in thine anger; lift up thyself because of the rage of mine enemies: and
awake for me to the judgment that thou hast commanded" (Psalm 7:6). "Awake,

why sleepest thou, O [nrd? Arise, cast us not off for ever. Wherefore hidest thou
thy face, and forgettest our affliction and our oppression? For our soul is bowed
down to the dust: our belly cleaveth unto the earth. Arise for our help, and redeem
us for thy mercies' sake" (Psalm 44:23-26). How many of us would dare to say to
God: "Wake up! Why are You asleep?" These are the words of a desperate man,
vet they are recorded for us in Scripture not to sow any doubts in our minds about
God ever being asleep to His people's concerns, but to encourage us to seek His
help even when the case seems hopeless.

So the first truth which this story of Belshazzar tells us is that God is in control,
however we might think that God is not doing anything. God works in His time,
not to our timetable, and if He delays, it may be for our sins, but it certainly is for
our good. What the Hebrews in Babylon did not know, or may have forgotten, is
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that amongst their number were actually the ancestors of Jesus Christ, the
promised Messiah, through the flesh - actuilly there in Babylon, as the genealogy
of Jesus in Matthew 1 tells us. The very plan of the salvation of the entire Church
of God was being worked out in their midst, and depended on their preservation
in Babylon and restoration to the Promised Land. This was also a case of prayer
being answered as, or even before, they called. "It shall come to pass, that before
they call, I will answer; and while they are yet speaking, I will hear" (Isaiah
65:24). Unknown to them, the destruction of Belshazzar was being effected in the
city of Babylon. This gives us an assurance that God is in control.

Perhaps they began to wonder whether God cares. How could He care if He
had allowed things to reach such a dreadful state? Everything we learn about
Jesus tells us about God; and there was a time when the disciples said to Jesus:
"Carest thou not?" They were in a boat in the middle of the Sea of Galilee,
buffeted by a violent gale, the boat about to be swamped and capsized by the
waves, and there was Jesus - asleep. The disciples rudely awake Him and ask:
"Carest thou not that we perish?" Of course Jesus cared - He was with them. He
rebuked them for their lack of faith, but He stilled the storm as well. Whatever
storm of life we can possibly be in, Jesus is there with us, if we belong to Him,
and even if our faith is weak, He will stil l the storm as much as is good for us.
One thing the Hebrews in Babylon could not have known was that the return to
Jerusalem would begin under the reign of Cyrus the Persian, who was at that very
moment entering the city, so their affairs, seemingly hopeless, were actually
taking a huge turn in their favour.

J esus cares deeply. There are several occasions when we read of Jesus shedding
tears. He wept over Jerusalem because they were rejecting Him and in Him their
hope of salvation and were heading for destruction (Luke 19:41-44). He wept too
at the tomb of Lazarus. The Jews misunderstood this: thev thousht He was
weeping because of His personal loss at the death of a dear friend. Bit Jesus was
the onf y Person present who knew that He was not going to lose Lazarus; Lazarus
had been allowed to die to show the glory of God. Jesus wept with sympathy - in
its literal meaning of "suffering with" - with those who were grieved at the death
of Lazarus, particularly his two sisters, Martha and Mary, who were both full of
tears and even of reproach for Jesus. They had both said: "lf thou hadst been here
our brother had not died." They cvidently had faith in Jesus'power to heal the sick,
but not to raise to the dead, so they were blaming Jesus for waiting two days after
receiving the news of Lazams'illness, and then apparently coming to Bethany so
slowly that both the sisters, having heard that Jesus was on the way, went out to
meet Him separately, and He was stil l in the same place! Did Jesus care? Both
sisters imply that Lazarus' death was Jesus' fault. Their grief was so keen that they
were prepared to put the blame on Jesus. He wept at the depth of their sorrow.

But He also wept at the very fact of death. Death was not built in to God's
perfect cfeation, which He looked upon and pronounced very good. Death only
came in because of our sin. Death is now the one certainty for all of us; the grief
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and separation and loss which death brings, and what might be called the ultimate
obscenity of the decomposing of the body of a once living being - as Martha and
Mary were sure was happening to their brother's body - the utter horror of a body
dying because of illness or injury or the disintegration of the faculties through old
age - that made Jesus cry. He sympathised so deeply with those who felt a sense
of loss whenever it happened to someone they loved, and when they were
confronted with the prospect of facing death themselves. Jesus Himself faced that
prospect of His own death, a death through indescribable pain, a punishment
taken on Himself for others, although His body was spared the indignity of
corruption in the grave.

Jesus cried because He cared. He still cares. Jesus'concern for the grief of Martha
and Mary shows us that God cared for our condition sufficiently to send Jesus to die
for us. We have living proof in the Bible and in the life of Jesus that God cares.

Belshazzar's feast also teaches us that the message is no good without an
interpreter Knowledge may tell us perhaps what words mean, where the words
come from, but cannot give us the meaning. We have the words of the Bible, and
however valuable any learning might be, a degree in Theology or Divinity will
not, on its own, explain the message of the Bible. We need an interpreter; God has
sent one - the Holy Spirit - to apply God's meaning of His words to our hearts.
Jesus reminded His hearers that even imperfect parents know how to give good
gifts to their children; "how much more," said Jesus, "will your heavenly Father
give the Holy Spirit to them that ask him!" (Luke 11:13). That is a promise to all
who ask to receive the gift of the Holy Spirit to throw light on God's Word.

Now for the message to Belshazzar: Numbered; God knows about the lives of
each one of us when our days are numbered. The onc thing we can be quite sure
about is that our lives are going to come to an end, either we will die or we will
still be here when Jesus comes back. Either way we must be ready; Belshazzar
was not ready. Even Methusaleh - the man with the longest life on biblical record,
after 969 years - died. In fact, he died in the year of the Flood. This means that
either God mercifully took him by death in that year before the Flood came, or,
much more solemnly, he perished in the Flood, and was not one of those who
were with Noah and his family in the Ark. If that was the case, then in spite of
being in the line of Patriarchs from Adam, through Noah and Abraham right down
to Jesus, he was one of those of whom it was said: "every imagination of the
thoughts of his heart was only evil continually" (Genesis 6:5). Whether or not this
was true of Methusaleh, it is a certainly for all those who are not in the Ark of
Jesus' salvation. It is futile to put off thinking about it. Putting it off for 969 years
would not have allowed Methusaleh to escape the reality and certainty of death.

Weighed: if we try to put our righteousnesscs into one side of the scales it will
do us no good. The Bible tells us that "all our righteousnesses are as filthy rags".
Only the righteousness of Jesus Christ will outweigh our sins and tip the scales in
our favour. If we rely on anything of our own, we shall be found too light at that
sreat day of decision.

69
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Divided: we will be separated from all our possessions. The Bible reminds that
we brought nothing into this world and it is certain we can take nothing out.
However much we accumulate during our life, we cannot take it with us. That
assures us that anything we acquire during our life is not really our own, it belongs
to God; He has given it to us on trust, not only our material possessions, but our
gifts as well, and we are stewards of them. We must remember that we are to be
called to account for what we have done with those things, but that all will be
taken from us in the end. The greatest division of all will take place at the Day of
Judgement; the sheep will be divided from the goats; those that are not on the
right hand of Jesus will not go with Him into eternal life, they will go to be with
the devil and his angels, and there will be no escape. May we each be found on
the right side on that great day of division and separation. May we each be
weighed in the balance with the righteousness of Jesus on our side. May we know
that our days are numbered, and we can trust God for being in control.

- a -

Letter to Ambrose Serle, Esq.
Broad-Hembury, Nov. 20, 1772

Sir,

CONTRARY to my wishes, and by a sort of fatality, for which I find myself
unable to account, I am, usually, least regular, in writing to those, whom I most
regard. Though incapable of forgetting them, experience proves that I am but too
capable of seeming to neglect them: and none has more reason to be displeased
with me, on this account, than my dear, my very dcar friend, to whom I am now,
after a long interval of silence, addressing myself at last.

How many defects have I, for your candour to excuse! Prove yourself candid
indeed, by excusing them al l .  Thus wi l l  you lay me under st i l l  deeper obl igat ion,
and shame me, by your condescension, into a more punctual acknowledgement of
your favours - your favours, dear Sir, emincntly deserve the name. They have
followed me, at home, and abroad, ever since I saw you: and if I had, by a
deadness to all gratitude, been even disposed to forget you, they would have
constantly reminded me of you, whether I would or not. In justice, however, to
myself, as well as to you, I must repeat my long intermitted assurances, that the
person docs not breathe, whom I love, and respect more than yourself. lf I do not
tell you so, as often as I ought; impute the omission to any cause, except the want
of those two.

The goodness of God still continues to surround me on every side. Oh, that
my thankfulncss, and improvements in grace, borc some little proportion to His
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exuberance of mercies! But in vain do I look within myself, for that excellence,
which I shall never find there, until death is swallowed up in victory. God enable
me, in the mean while, to feel my own nothingness, more and more; and to trust
in that great Fulfiller of all righteousness, who -

*Toil'd for our ease, and, for our safety, bled."

To those who believe, he is rtpr1, preciousness, in the abstract. And the more we
see of His preciousness, the more humbling views we have of our own vileness.
Indeed, self-renunciation is the grand, central point of the spiritual life. It is the
ratio formaliq the very essence, of true religion. Oh, for a larger measure of it!
We are then happiest, and safest, when we lie lowest, and feel that Christ and
grace are all in all.

But I am, unawares, almost preaching, to one, at whose feet I wish to sit. May
you take the best revenge, and preach largely to me, in return. The longer your
sermon, the better I shall l ike it: l ike him, who thought the longest of
Demosthenes's orations, the best. I greatly desire to hear from you: and hope, you
are too forgiving, to follow the bad example of delay, which I have set you.

Commend myself to the continuance of your affection, I need not. Commend
myself to youi prayers, I ought, and hum'bly do. Every blessing be with you.
Above all, the best of blessings, the peace and love of God in Christ.

Augustus Toplady

- a -

Book Review
The Time for Change. Graham Wilson. Obtainable from 8 The Rowans, Gullane, E. I-othian
EH3l  2DU.  pp .23 .

This little booklet puts the Preterist view of Prophecy which the author says is likely to become
more to the fore than the Futurist one, but we are not convinced. The author refers to the "man of
sin" of 2 Thessalonians 2 and says: "This lawless person had his day and judgment in the first
century" (page 14) and contends that the Lord's coming was intended for the Jews and happened in
AD 70. Certainly some parts of the Prophecy were fulfilled in AD 70 with the solemn Judgment of
the Jews, but we cannot agree that "the signs of the times" "really do find their rightful place in the
first century" (page 23), or that "we no longer need to concern ourselves with the happenings
basically concerned with the first century, e.g. Antichrist, Man of Sin, etc." (page 15).

Further, the author quotes 2 Peter 3:3-4 and claims that after AD 70, "those mockers were forever
silenced - the promised judgment had materialised" (page 12). He does not, however, quote verse
l0 of the same chapter, in which Peter says: " . . . the heavens shall pass away with a great noise,
and the elements shall melt with fervent heat. . . . " Infidels over the centuries have contended this
was absurd, but now in a nuclear age this Scripture has re-established itself and demands attention.

Furthermore, the author does not disclose this (Preterist) view was started by the Spanish Jesuit
Alcasar in 1614 or that the Futurist view was started by another Jesuit Ribera in 1591, both seeking
to draw Christians away from the historic view of Prophecy which treated the papacy (not a single
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pope) as the "Man of Sin" or antichrist "drunken with the blood of saints and martyrs". This was
the view of the suffering Reformers so ably defended by the learned Christopher Wordsworth in the
lgth century who said of the Roman papacy: " . . . is untrue to Christ, and sets itself up against Him
and His holy Word, and puts itself in His place, and claims divine attributes for itself, then, as Peter
himself was called Satan, and as another of the twelve became "a son of perdition" and as Jerusalem
by its sins became Sodom, so the Roman Pontiff, in his official and corporate character, being the
representative and organ of the papal system, in its unscriptural and uncatholic, in its antiscriptural
and anti-catholic acts and dogmas, and being identified with those acts and dogmas, is in the eye of
the Holy Spirit the Lawless one, described by St. Paul. . . ." (1t the Papacy Predicted by St. Paul?,
1985 repr. Harrison Trust, page 27). He further said: "I firmly believe this Prophecy (2 Thes-
salonians 2) to have long since begun to be fulfilled, and to be now in course of fulfilment inthe
Roman Papacy,I do not suppose that it has been exhausted by the papacy, as it now is. If I might
venture to express an opinion as to the future, which I do with all reverence, I am inclined to believe
that the Roman Papacy will develop itself into something worse. The impulse and encouragement
which, by monstrous dogmas, usurpations, and superstitions (revolting to the intellect of Europe) it
has given, and is giving, to Infidelity, leads to the expectation that it will probably give rise to the
appearance of some personal Enemy of God, who will exhibit in all their terrible fulness the features
pourtrayed by St. Paul; and who will be destroyed by the Second Coming of Christ" (page 36).

The interpretation of Prophecy is a difficult matter and Christians have different opinions, hence
the need to search and keep close to the Scriptures and to heed the Lord's words: "1 say unto
all, Watch." This is especially important in these days when the Lord's Judgments are so heavily
upon us. D.C.R.
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