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Editorial
A PRAYER - HABAKKUK 3:1
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READER, pray like this holy man Habakkuk. He lived in a day like ours, in one
word - bad. Yet his prayer is marked by enjoyment - "upon Shigionoth", which
means variously ignorances, or a musical instrument, or an impassioned,
triumphant poem with rapid changes of emotion, in three-word lines, quite
impossible to convey in English translation. It is also direct - "0 Lord" or
"Jehovah", the God faithful to His covenant with His people from Creation
through the ages. Not only to Abraham, Moses and David, but right up to
Habakkuk's disobedient generation, ripe for punishment. And it is prophetic - "I
have heard thy speech and was afraid" - he prays in a way his people in their
coming captivity in Babylon may repeat, and so keep their faith alive through the
darkness gathering around them. Pray like Habakkuk!

Pray so as to be copied. Habakkuk dictates a prayer for ignorances. The people
have no clue as to how to seek God, and need to learn how to ask for the pardon
of ignorances. For these stop their consciences warning them and so bring them
into many sins. Adversity in the shape of the Babylonian armies, the Chaldeans,
is coming, and the hopelessness of a seventy-year captivity in Babylon, and so
this prayer is for the use of those who like the prodigal, will come to themselves
in a far country and will want to return to God. Can your children, and the future
church in this land, find the path back to God in Christ, by copying your prayers?

Pray impassionedly. People need to see that prayer thrills you, moves you, fills
you with passionate emotion, reflects all the moods you feel, and has utterance in
few and musical words. As a new recruit to Morocco one quiet lamplit evening, 1 /

/
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heard men and women praying, and it marked my very soul. Some had laboured
thirty or forty years almost fruitlessly against the powers of Islamic darkness.
They had been imprisoned in the war by the Vichy French, and been near
starvation, yet shared the little they had with the starving Moroccan sentries
posted over them. They were eunuchs for the kingdom's sake and lived on a
pittance. Softly they prayed in tones that awed me, with a deep love and a reverent
joy that seemed to touch and draw right into the presence of the y€?d they served.
I walked across the darkness of that winter courtyard in tears, and vowed to learn
my God so. Reader, do you pray like that, "upon Shigionoth" in 'Christ?

Prophet, prophesy in prayer. It is time to be doing so, for the next generation
are slipping into the darkness of the captivity marked out by God for a disobedient
church. "0 Lord revive thy work in the midst of the years, in the midst of the years
make known; in wrath remember mercy." Let it pour out in the music of the words
that the Holy Ghost teacheth.

Rise to triumphant certainty in prayer. Like some blood-caked winner from a
hard-fought field, a bearded Greek warrior returning home, raise your shield this
once more on your weary arm and cry, "I have fought a good fight, I have kept
my shield!" May victory be yours in prayer. God grant you your request for your
dear church and children.

__ e __

Discerning the Will of God
A SERMON BY THE EDITOR

"That ye may prove what is that good, and acceptable, and perfect,
will ofGod " (Romans 12:2)

THE great need of the Christian today is discernment of God's will. We live in a
day of an increasingly uncertain note from the pulpits of very many churches,
training colleges, and Christian publishers' desks. This reflects the little interest
amongst many church members in biblical doctrine, their lax lifestyles and their
toleration of the teaching of wrong beliefs. Anyone who mentions these things is
considered a misfit, and dismissed as outdated.

I would go further. When a group within a church wants charismatic practices
or a new version of the Bible, or to get rid of anything, what is the cry? "It is
God's will, so you shoulp not oppose it. Be open to God!" This is used to justify
the appointment of uncalled church leaders. It is the constant cry of the
ecumenical movement in seeking to get us to accept Rome. The introduction of
every wrong practice that has entered the churches in the past 150 years, has
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always been heralded by, "it is the will of God". And very many Christians feel
that it must be so. Thus having a bad conscience they withdraw their opposition.
What is the remedy for this situation?

The Apostle Paul, moved by the Holy Ghost, in the few weeks he had to teach
the churches he founded, and even more in this introduction of himself to the
church in Rome, says a very strange thing, not what we would imagine the
greatest need of his hearers to be, nor what today's churches would give house
room to. He says with perfect assurance that a certain experience is the key. So
were he here he would say to the churches of our day, "you lack a vital
experience". The remedy needed is to nurture this experience.

That is a small but important word. It indicates how you come to understand
God's will. Referred back to the words before it, it means: if you live this way, the
result will be you will understand God's will. Referred forward to the words after
it, the meaning is: the reason you should live this way is so that you may
understand God's will. Both are true: there is only one road to this discernment of
God's will, and it is to experience renewal of mind.

The great thing missing today is a renewed mind - "be ye transformed by the
renewing of your mind". The top figures in our government and the leaders of the
two main opposition parties claim to be Christians. Indeed, a believing young ~ady

I know who had to attend the party political annual conferences, told me that our
present Prime Minister was present at prayers every morning. How strange that
there should be a Cabinet "think tank" at this very time to decide if charitable
status should be removed from religious organizations, including churches. They
argue that social work helps the community, so should be treated as charitable, but
evangelism is not a useful charitable purpose. You may feel puzzled as to how
professing Christians should come to such a view. The answer must be that they
feel Christianity really to be about social issues. One asks what would happen if
believers in churches up and down our land were faced with the choice of
dropping the spreading of the Gospel, or their profitable charitable status? I could
have a guess.

The Apostle starts to apply the teaching he has given to the church in Rome, to
the lives of the Christians, and he uses his first window of opportunity, these
two verses of chapter twelve, to show that, above all, a Christian lives to please
God. Indeed, he gradually rises by strictest logic to this climax. The believer
understands God's will in a way that no one else in the world can begin to.
Christians are a unique people, who of all the six billion living today, alone live
for this one thing: to do God's will. Do not get me wrong, we Christians are
greatly concerned with living moral lives. And we are the best social workers. The
founder and head of a great city mission said to me that in his experience it is the
believers in the Lord Jesus Christ who tackle the problems of the unloved, the
workless, the homeless, the friendless, the immoral, the alcoholic, the drug
abuser, the AIDS sufferer, and the rest of society rejects. The government has the
money, but they cannot get the workers like we can, he said. We are the best
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citizens this land has, but we do it for the reason this text says, whatever men may
think of us. Our reason is to do the will of God from the heart.

Why did God save us? We reply, not just to do good works, important as these
are. Nor to deliver us from sin, and so avoid punishment in hell by the forgiveness
of sins. Our salvation is much greater, its purpose is to transform us completely so
that we do the will of God from the heart. That is why, if asked to join some orga
nization, or give to some good cause, we eye them up and down, to see if they are
doing the will of God from the heart, or something less. If less, our interest wanes.

Let others have praise from men, occupy the high moral ground, resemble the
highly moral Pharisee. We have no such system. Let the world give out its
banner cheques to good causes on TV. They may have the headlines, but God
knows that which is highly esteemed among men is abomination in the sight of
God. We have no belief in good Christians who never darken the doors of a
church, who are "too clever to believe in God", and who are lauded and eulogized
at their packed funerals. Behaving decently is a very different thing to conforming
to the will of God.

God made a man and a woman, set them in Eden, and told them to do His will.
It wasn't a question of a bite from a fruit, but disobedience, listening to the voice
of the Devil and obeying him, that brought the Fall of the whole world into the
moral chaos we see today. God made His will abundantly plain, in Moses'
Commandments, through Psalmist and Prophet, and above all through His Son. In
Psalm 40:7-8 Christ speaks: "Then said I, Lo, I come: in the volume of the book
it is written of me, I delight to do thy will, 0 my God: yea, thy law is within my
heart." Our Lord Jesus lived and died that His people might be transformed by the
renewing of their minds.

The Fall of man has had one result above all others. It has put the idea into
men's minds that God's will is somehow wrong. Leave aside the horrible things
men have done, it is the source of their behaviour that is the worst feature - the
idea of God's will has got terribly perverted in man's mind. The world believes
that they are the same as other primates and so behave like animals, living for
food, drink, sex, money, and happiness. These things fill their minds, papers,
shops and laws. They believe life is growing better, and boast about it freely. All
because they have such a low view of themselves and think that the will of God
is against their best interests.

For the same reason, the whole unconverted world is against anyone becoming
a Chri'stian. They regard this as entering a cage, putting fetters on and cramping
one's personality. No wonder it is being more and more openly said and taught
that religious belief is the worst thing that ever happened to the human race,
causing all the wars, the intolerance, the racism and the tribalism that has hindered
mankind's progress. September 11 th has brought this thinking to the fore, and lies
behind the cabinet think tank's desire to curb evangelism.

Why then did the Apostle give prominence in the very few things he was able
to teach in the short time he had with this church to "the renewing of the mind"?
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The answer stands out today, that this is a gift of discernment which is given, like
a newborn baby to each believer. It needs to grow. It is something we must give
ourselves to. Alexander Mclaren put it that a tiny spark can light a great pile of
wood, but the infant, flickering flame can be snuffed out by a slight breeze. You
have to nurse the weak little glow between your cupped hands until it takes a
strong hold of the heap. This renewal has nothing automatic about it. It needs our
willing co-operation, to nurse the wee seed that grace has planted in our minds.
Only the work of the Spirit within us can make us "prove what is that good, and
acceptable, and perfect will of God". Today's believer is in many cases not
nurturing the spark born within him at the new birth as he ought. That is what is
wrong today.

What then is it to prove? It has the idea of testing whether a thing is so or not,
and so to reject what displeases God, and accept what is pleasing to Him. We
prove for ourselves, by having the power to distinguish. It is like any ,other power
we possess: use it or lose it. Grow, or decrease, but you cannot stand still. There
is a power to taste in the renewed mind. This same word occurs, and is translated
in Romans 2:18, "and approvest the things that are excellent, being instructed
out of the law". The Philippians also are told to "approve the things that are
excellent", in chapter 1 verse 10. .

The result is that a believer knows that "all things work together for good to
them that love God", and gladly accepts many negative experiences in life,
knowing that they are God's good will. The Christian can thank God for every
experience in life, and say from the heart with Joseph, speaking to his brethren
who had sold him as a slave into Egypt, "as for you, ye thought evil against me,
but God meant it unto good". This is why we can forgive our many enemies,
persecutors and slanderers. We see they are part of God's good will for us, His
children. The Bible is full of this, "thy rod and thy staff they comfort me". We His
sheep may suffer blows from Him, but He is our loving Shepherd who is leading
us beside still waters, in green pastures, restoring our souls. I heard a Russian
Pastor say that he was put into the most horrible communist psychiatric hospital
kept for incorrigibles, with fearful drugs which caused such intense pain that men
beat their heads on the iron doors when injected, and how the hopeless, hardened
criminals wept openly when he spoke of Christ's love to them. He thanked God
from the heart for putting him in there.

You may say, but how does one start doing this? "Jesus answered them and
said," in John 7: 16-17, "My doctrine is not mine, but his that sent me. If any man
will do his will, he shall know of the doctrine, whether it be of God, or whether I
speak of myself." Stop looking and start testing. This secret does not yield itself
to anything but putting it into practice. Obedience is the key.

The result is that the will of God comes alive in three ways, but they all come
down to one great proof you are born again. It is that your mind is changed about
the will of God. If you want to know whether a person is born from above, make
this the test, that they live to please God. That is the surest of all signs. Before we
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could not stand it, and felt God would ~poil our lives. His will looked the worst
thing that could happen to us. I remember thinking that if I obeyed His call to me
when at primary school to the mission field when I grew up, that it would ruin my
life. I hated the picture I had in my mind of myself as a pasty-faced parson. For
years that kept me back from accepting His will, although within myself I knew
quite certainly this was God's call to me. My only regret now was that I did not
accept that will until I was nineteen. "The carnal mind is enmity against God." It
thinks God has chains and bars to shut us in, and is out to spoil our lives.

It is the most necessary truth to lay before today's church, just as it was to lay
before the slaves and oppressed women and the poor Christians to whom the great
Apostle spoke. Three words sum it up, "good, and acceptable and perfect". It is
just about possible for some noble souls to say the will of God is good. The great
Greek philosophers got that far, as have the Muslims. But further they cannot go.
It is not acceptable. The Greeks and Romans never put that on the tombs of their
dead. They shared with the Muslims of today, and all unbelievers, that an
unfriendly and mysterious fate must be stoically borne. I will never forget after
the Lockerbie crash two men from the Midlands who had lost dearly loved
daughters. One said publ·icly through his tears at the funeral that the hand of
God had been lovingly and protectingly closed around his child in that plane in
the heavens. The other spent years in bitterness, recrimination and seeking
compensation. Christian, should you seek compensation? Is it not a denial of this
word acceptable? God did it to you, not man.

Again, and even more so, when it comes to and perfect, only the Christian can
go, alone. God's Holy Spirit within teaches us that all this is perfecting us. Leave
aside the argument as to whether a Christian can be perfect in this life. We are not
discussing that, but rather that perfection is what the whole Christian life is about.
God is so dealing with us, that finally we shall stand before Him perfect, living
stones in a glorious new building, the church of God, spotless, stainless, undefiled
by any taint of sin. We are going to a city of which Revelation 21 :27 tells us, "and
there shall in no wise enter into it anything that defileth, neither whatsoever
worketh abomination, or maketh a lie: but they which are written in the Lamb's
book of life".

Believer, nurture, feed and strengthen this discernment of God's will in your
mind by the Holy Spirit. There is nothing automatic about it. Multitudes of
Christians today show every sign of having misunderstood the fragility of this
knowledge. Unbeliever, if you have never tasted the powers to come, you are
missing the one thing worth living for, God's good, acceptable, and perfect will
for you.

Saint Augustine writes, that free-will, without God's grace and the Holy Ghost,
can do nothing but sin; which sentence sorely troubles the school-divines. Martin
Luther :s· Table Talk.
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For Younger Readers
CARINE MACKENZIE

THE GIFT OF SPEECH

43

WHAT excitement there is when a baby says his first word. It may be "Da da", or
"Ma ma", or something else very simple, but his parents are thrilled to hear his
first attempts at speech. Then little by little, more and more words are learned.
The baby can express his wants and needs in language, he can express his pleasure
or displeasure, he can use words to tell what he is thinking.

Speech is a wonderful gift from God - a gift which we can use wisely or misuse
as it is with all of God's gifts to us.

We ought to speak the truth always: "Wherefore putting away lying, speak
every man truth with his neighbour" (Ephesians 4:25). In a court of law, the
witness promises to tell the truth, the whole truth and nothing but the truth. This
should be our practice/in our daily life as we speak and interact with our friends,
colleagues and family.

When we speak the truth, it should be done with love and kindness - not with
bitterness, or wrath or anger and clamour or evil speaking - as Paul tells the
Ephesian Church (Ephesians 4:31), but we ought to be kind and tender-hearted 
speaking the truth in love (Ephesians 4:15).

It is important to use our gift of speech to pass on the good news of the Gospel
of Jesus Christ. Peter tells us to be ready always to give an answer to every
man that asks for a reason of the hope that is within us with meekness and fear
(1 Peter 3:15).

God will help us to find the right words to say at the right time for Him
(Matthew 10:19).

The Psalmist spoke confidently about the Lord to others. "Come and hear, all
ye that fear God, and I will declare what he hath done for my soul" (Psalm 66:16).
When people who fear and love God get together, how good if the topic of
conversation was what God had done for our souls. And what a lot He has done 
sending His Son to live in this world and to suffer and die for our sins and to rise
from the dead for our justification. There is no end to that topic of conversation.

God wants to hear us speaking praise to Him. "Let us offer the sacrifice of
praise to God continually, that is, the fruit of our lips giving thanks to his name"
(Hebrews 13:15).

So let us use our gift of speech in a way that is pleasing to God and a blessing
to our friends.

We also should use our voice to speak to God in prayer - asking Him to supply
our needs and thankfully expressing our dependence on Him and our love for Him.
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BIBLE SEARCH

Using the Bible references work out the missing words from each of the verses.
Take the first letter of each of the missing words and these letters will spell out
the way that the Bible tells us to speak.

1. Be careful for nothing; but in every thing by prayer and supplication with
____ let your requests be made known unto God (Philippians 4:6).

2. Therefore did my heart , and my tongue was glad; moreover also
my flesh shall rest in hope (Acts 2:26).

3. And for me, that may be given unto me, that I may open my
mouth boldly, to make known the mystery of the gospel (Ephesians 6:19).

4. But the can no man tame; it is an unruly evil, full of deadly
poison (lames 3:8).

5. But when they deliver you up, take no thought how or what ye shall speak:
for it shall be given you in that same what ye shall speak
(Matthew 10:9).

6. Rejoicing in hope; patient in tribulation; continuing in prayer
(Romans 12:12).

7. Thou shalt not bear false witness against thy (Exodus 20:16).

8. your speech be always with grace, seasoned with salt, that ye
may know how ye ought to answer every man (Colossians 4:6).

9. Whoso offereth praise glorifieth me: and to him that his
conversation aright will I shew the salvation of God (Psalm 50:23).

10. And Moses came and told the people all the words of the Lord, and all the
judgments: and all the people answered with one , and said, All
the words which the Lord hath said will we do (Exodus 24:3).

11. But one another daily, while it is called To day; lest any of you
be hardened through the deceitfulness of sin (Hebrews 3:13).

Man's will, before his conversion, can perform no good work: every good work
comes exclusively and entirely from God, who gives man first the will to do,
and then the power of accomplishing. This truth has been proclaimed by
Scripture, which says, "it is God which worketh in you both to will and to do of
his good pleasure". Dr. Carlstadt, a German Reformer.
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The Death of a Believer
K. W. H. HOWARD
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"Thou shalt come to thy grave in a full age, like as a shock of corn cometh in
in his season" (Job 5.26)

IN our text we find God speaking to Job, who was one of His people, through that
strange friend of his named Eliphaz, and what God said to Job was this: "Thou
shalt come to thy grave in a full age, like as a shock of corn cometh in in his
season." God here makes a comparison between the life of a mature Christian and
the life of a shock of corn. Each has had earlier and tender years or days. Each has
known nurture and growth. Each has passed through storm and hazard..Each has
been attacked and has been preserved and each comes, at the close of life, to its
designed end. That is what God is saying. There is a designed end of their
existence. There is a purpose ahead for the corn that is cut down by the sickle and
there is a purpose ahead for a Christian who is cut down by death. No more and
no less so for the one than for the other. What is said of Job has reference to all
Christians because, as surely as death is no respecter of persons, so death is no
respecter of age. So I am speaking about the death of Christians and there are four
points that I would like you to consider and ponder, not only now but afterwards.
Take something away with you and think about it.

1. Death, even to a Christian, is inescapable
The only exception to that, of course, so far as we are concerned, is the generation
that is alive at the second advent of Christ, the date of which is absolutely
unknown to us, any inquisitive enquiry into which we are forbidden to undertake.
That generation will have a glorious surprise. All Christian generations should
live in the hope of it. On the other hand, never presume that we shall not pass
through death. To be ready for His coming - yes; to be ready for death - yes. Both,
not just one. So I say we are to take seriously God's word to Job when He says,
"Thou shalt come to thy grave"; for what God says thereby to Job is just what God
says in the Epistle to the Hebrews in chapter 9 verse 27: "It is appointed unto men
once to die.... " It is appointed. Now, of course, the inevitability of death we all
accept in our minds. We are not so foolish as not to accept it. We do hear of it from
time to time and we miss people from time to time. We do not deny it, but how
seldom we feel it in our hearts. The sight of death solemnises us for a moment,
but how quickly it passes away. Let us live with the fact in our minds that God's
people will not live forever on the earth. In mercy God removes them from where
laws of nature that burden them are superseded by laws of glory that glorify them.
Death, even to the Christian, is to be considered inevitable, inescapable. There is
no consideration of age that has any relevance to this point. Every Christian must
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expect it. None has the right to regard himself as an exception. If God decides
to make your generation and mine that which will be the exception because the
Lord will return, that is God's business and not yours or mine. We are not to be
presumptuous. Death is a great fact of life and, as has often been said, death is the
only certainty. None should be more aware of it, more concerned about it and
more prepared for it than Christians. My friends, take this thought away with you
and turn it over in your minds - death is inescapable for Christians.

2. Death is acceptable to Christians

I choose my words very carefully - death is acceptable to Christians. Notice what
God says to Job: "Thou shalt come to thy grave", not, Thou shalt be driven - not,
Thou shalt be dragged there. To the wicked it may be said, as it is in the New
Testament: "This night thy soul shall he required of thee: then whose shall those
things be, which thou has! provided" - in those bigger barns? (Luke 12:20). The
Christian comes to his grave. I draw attention to the fact that when you reach the
second occurrence of the word come in our text in verse 26, "like as a shock of corn
cometh" - the margin tells you that the word means "ascendeth or mounteth up".
So God said to Job, "thou shalt mount up to thy grave". That is the picture. You
see, He is not talking about the body, He is talking about the soul. The Christian
comes to his grave, not dragged, not driven. All his life he has been moving
towards it, all his regenerate life he has enjoyed a salvation that has prepared him
for it. All has been with a view to it and to what lies beyond it. The sky, not the
grave, is his goal; yet the grave is a necessary step on the way. Of course there are
natural timidities and fears. We are all human, we all know them, but Holy
Scripture assures us that, for a Christian, death's sting has been drawn, death's
terrors have fled. The victory in and beyond the grave belongs to God's people.

There are times when a dying Christian cannot speak, cannot convey
convictions and experiences in the hour of death nor, maybe, for some days
beforehand. You cannot know their state of mind because they cannot tell you
their final thoughts. What are you to think then? You must remember that it is only
the body that dies. It is only the body that goes down - .the soul goes up. The soul
lives on and the soul lives in the same relationship to God that it lived in and has
enjoyed ever since that person was born again and made a Christian. Death is
acceptable to a Christian. Communication by a dying Christian in anticipation of
death is a comfort to onlookers, but it is not necessary to the comfort of the dying
Christian. Bear that in mind. It is for your comfort if a dear dying one can tell you
about what they are experiencing. It is a comfort to you, but if they can't, if the
ability to communicate is gone, it does not rob them of that which is "the
inheritance of the saints in light" (Colossians 1:12). What Christian in life dislikes
the thought of being with Christ? Isn't that the essence of Christian communion,
fellowship with Christ, being with Christ? What Christian in life dislikes the
thought of being made like Christ? What Christian bound to Christ in love in this
life is not equally bound to Him in love in death? Earth's pull may be strong and
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it is but, for a Christian, Christ's pull is stronger. The Christian who knows where
he is going in life is not afraid to go there in death because death is simply the
door between the two. "Thou shalt come to thy grave", thou shalt ascend, thou
shalt mount up. No Christian ever came unwillingly to Christ in conversion and
no Christian will ever go unwillingly to Christ in death. The door to eternal bliss
and felicity opens to him. When his Saviour's call sounds in his ears his heart will
respond, and the tumbling of the house of clay will be all you and I may be able
to see. As his body goes down to the grave, so his soul will ascend to be with his
Saviour. Put your minds, my friends, to this truth. Death is acceptable to
Christians! - think about it since it is inevitable, since you cannot escape it. If you
are a Christian you are not beset by the fears and horrors of the ungodly, who have
nothing but "a certain fearful looking for of judgment" (Hebrews 10:27) to
anticipate. If you are not in that category, death is acceptable to you. Let that fact
be part of your daily philosophy of life, for you know not the hour when you may
be called. Let it colour your thinking about life, let it colour your disposition of
soul so that when death does come, you will have little adjustment to make. Thou
shalt come, thou shalt ascend, thou shalt mount up.

When John Owen, the great Puritan divine, was on his deathbed, a book of his,
his best known book called The Glory of Christ, was in the hands of the printer.
A friend came rushing in to show him a copy before he died and the old man
looked at the title, "The Glory of Christ". "Oh," he said, "the long wished for
time has come at last, in which I shall see that glory in another manner than I have
ever done or was capable of doing in this world." Death was acceptable to him.
David Brainerd, that great valiant missionary to the North American Indians, on
his deathbed said this: " lam almost in eternity and I long to be there. My work
is done. I have done with all my friends. All the world is now nothing to me.
0, to be in heaven. 0, to praise and glorify God with His holy angels."
Robert Haldane, perhaps not so well known, but a great old Scots minister of the
early 19th century, a blessing to many, and a founder of a great many Baptist
churches in Scotland, on his death-bed was heard to say: "I must rise, I must rise."
His wife told him he was too sick to get up. He said, "I shall be satisfied when I
awake in His likeness. That is the rising I mean. I must rise," and he did. "Thou
shalt come ... " is part and parcel of a Christian's philosophy of life to anticipate
that coming, that ascending.

Death is acceptable to a Christian. It may not seem so to young Christians with
so much of natural life before them. It may not seem so to those in middle life
who are carrying the heat and the burden of the day and who are inclined in their
judgment to think that they are absolutely indispensable to this or that situation or
position. I had at one time a deacon who was wont to say whenever we heard of
a death: "The cemetery is full of indispensable people," and he was right. No
Christian is indispensable in this world, but a Christian is indispensable to the
other world. That is where he belongs. That is where his title deeds are. Earth is
his lodge and heaven his home. Of course there are consequences that follow the
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death of a Christian and there seem to be greater arguments, in our understanding,
for sparing one Christian from death rather than another. All those considerations
are natural and hypothetical. We need to keep things in perspective. What makes
death acceptable to a Christian are those things which are spiritual and eternal,
"for the things which are seen are temporal; but the things which are not seen are
eternal" (2 Corinthians 4: 18). No matter how long you hang on to the temporal
things or they hang on to you, you will lose them. That which is unseen is eternal,
and no matter how frail or fragile you may be as your body goes down to the grave
and your soul goes up to glory, you will never lose what is eternal. CO[llij,Q~Itbts:

~istianJ.1.2§..n.QthiJ!g,19J~Q§~.xdeill.!L:.n.g,tp,!!!& 0 yes, you say, he has; he loses
all his friends. Well, that is only part of the truth. Some of us here tonight have
more friends in heaven than we have on earth. Ponder that one. What has a
Christian to lose by death? Everything he loses by death is what is necessary,
more or less, to life in this natural world, but which. is not necessary to his life in
heaven and in glory. He will lose his money when he comes to die, but it won't
be any good to him in glory so that does not matter. He will lose his property but
that won't be any good to him in glory so what does that matter? He will lose his
name and reputation among men, maybe~ for what it is worth, but that will be
worth nothing to him in glorY. .AILb.e ne~.gs in-&Q!:y".j.~ t!J~JinislJed_~or~.,.pi~

-LQL\;U~~v..s, ..cbJ.is.Li!1212li~QJ1Lbi~_~Q.YLQy.J};1~.J!Q!x..~£~1:i!,..'mQ)..jJ.~~_~~_~.!.!E..!}~
he has that in qeath. If he has it in death, he has it beyoncraeath. Yes, of course,

"there-is a tu~re"'between the natural and the spiritual as a Christian anticipates
death and as he thinks about it. There is a tussle, but it is the same tussle as that
between the two natures in the child of God as he lives his life in this world.

The apostle Paul spoke not only with inspiration but also with insight and
foresight when he said, "To depart, and to be with Christ; which is far better"
(Philippians 1.23). Once you are convinced that Christians have nothing to lose
by death, my friend, I think you will be convinced that death is acceptable to
Christians. "Thou shalt come" - be brought, ascend to thy grave - not in fear and
terror, but in a gracious transition from that which is earthly to that which is
heavenly, from that which is temporal to that which is eternal. That is the second
thing I would like you to take away and ponder. Death is inescapable to a
Christian and death is also acceptable to a Christian.

3. A Christian's death is always timely
What does God say to Job? "Thou shalt come to thy grave in a full age." Is that
true? Do Christians live longer than non-Christians? Do not many Christians die
young? Now do not misread this text. Do not make it say what it does· not say.
God did not say to Job, "Thou shalt come to thy grave in old age". We do not
know how old Job was when he died. We have no idea. He had a grown family
when his tragedies occurred but we do not know how old he was at his death. God
said "Thou shalt come to thy grave in a [ullage." What does a full age mean? I
find in genealogical enquiry when I am searching registers of marriages and
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burials, where usually the age of the person is put, that years ago, when a person
was beyond the age of what was considered to be the age of discretion or the age
of dependence upon parents for parental permission or anything of the kind, no
age was given. It is very annoying, if you are seeking genealogical facts, to find
again and again the expression "of full age". It means that they were considered
mature responsible persons in their own right.

"Thou shalt come to thy grave in a full age." What does this mean in re"tation
to the text? I submit to you that a full age with regard to the death of a Christian
is whenever God likes to take his children home, whenever God considers that his
children are ready to go home. It is so in nature. Some fruits you can pluck and
eat straight away. You are wise if you let others mature for a few weeks or months.
All fruits do not ripen or mellow precisely at the same season. So Christians are
at a full age when God chooses to take them home and some Christians mature
young and some Christians mature at an old age. Spurgeon says somewhere, "God
never broaches his cask until the wine is mature". That is it. Some Christians
mature quickly, some Christians mature slowly. But, you see, all our reasoning,
all our thinking about the potential usefulness of a Christian who, in terms of
natural life, is called home early, is purely hypothetical and natural. It ignores the
fact that God's thoughts are not our thoughts. God's thoughts are higher than ~>urs.

When a Christian thinks about death there are two things he can be sure of. The
one is that he will not die too soon. "0, you say, but Christian preachers have died
young, Christian workers have died young; isn't that sad? Christian people who
have been most useful and, indeed, most truly needed in given situations, have
died young; isn't that something undesirable?" One has to put one's hand on one's
mouth. We must not jump in and say "Isn't it tragic?" That is merely a natural,
unthinking remark. Who are we to say so? If it is hypothetical to say that
afterward they might have been made a great blessing and of great usefulness, it
is neither more nor less hypothetical to say that they might equally afterwards
have disgraced their Lord and their calling as, alas, some Christians have done.
Indeed, I have known of cases when Christians have backslidden and then been
restored and then backslidden again and then been restored again. Finally, a
situation has arisen where at the point of the restoration of that person to
fellowship with the Lord and the Lord's people, the Lord's people have actually
prayed, "Lord, now take him lest he disgrace Thy name again". I say the whole
thing is hypothetical because it all depends on this "if", over which we have no
control. If he had lived longer, if she had lived longer. Only God knows what is
beyond that "if", and I would submit that if we knew what God knows at the time,
we should heartily agree with Him about the timing of His people's death. Not
now, but in the promised land we shall understand a great deal more than we
understand now. We have to leave the issue with Him who is perfect wisdom, who
brings His children to the grave in a full age, that is the right age, which is never
too soon. That is, among other things, a great source of comfort for those who
mourn. Never too soon. God never is before His time and never is behind.
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Another thing of which a Christian can be sure is this - he never dies too late.
Sometimes a Christian person lives to a very great age and sometimes through a
very great measure of handicap and disability. People are then inclined to say,
Well, what's the use of such a person? Who are you to say that? Who are you to
find fault with your Master's will? He can give life and take it. He does not waste
His harvest. That old Christian can tell you many a thing you never knew about
God, about Christ, about how to bear suffering, how to bear sorrow, how to test
and prove the promises of God. Young Christians sit at the feet of old Christians
and learn from them. Older Christians have their uses and it is sheer sin on the
part of younger Christians to despise older Christians but, sadly, it is a sin which
is not unknown. Of course, some older Christians await their call. They would
welcome it. Their cry is the psalmist's cry, "Lord, hQw long?" Let me come home.
My friend, you will be brought home in a full age. Not too soon and not too late.
You will not be kept from heaven and from glory one day more than your God
deems necessary, wise, and right in your case. When you are ready and you are
ripe and when He is ready for you, He will take you. Trust Him and leave it with
Him. The Christian dies a timely death in God's eyes, however untimely it may
be in men's eyes or in ou~rs. These are things we cannot arrange. Let us put our
hands on our mouths and withhold our judgments. "Shall not the Judge of all the
earth do right?" (Genesis 18:25). A Christian dies a timely death.

The last thing I want you to note and take away is this-

4. The Christian dies with honour

"Thou shalt come to thy grave in a full age, like as a shock of corn cometh in, in
his season." Now a Christian mayor may not die with dignity. Dignity requires
rationality and when the house of clay begins to tumble, rationality is not always
there. It is a happy thing when a Christian dies fully conscious and fully aware of
what is going on and if he does die with dignity. Indeed, I heard of a nurse in a
hospital tending a dying Christian not so long ago, and that nurse made the
remark, "I never knew a man to die with such dignity". 0, what a testimony to
grace and to Jesus Christ. But, I say, a Christian mayor may not die with dignity,
but that is not necessarily the same thing as honour. However he dies, a Christian
will die with the honour of being a child of God. He dies with the honour of divine
election, of divine approbation, of divine glory. Who has made him differ from
those who go down to the pit? It is only He who is God and man, the One who
travailed to save, the blessed Husbandman, the One whose wheat is gathered
home, shocks of corn coming in, in their season. God sends His angels in the
season. They take charge of disembodied spirits; they bear them up. The sights of
paradise open up to that soul. The songs of heaven begin to be heard. The golden
gates are opened up.

"They stand, those halls of Zion, all jubilant with song,
And bright with many an angel and all the martyr throng."
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In goes the Christian. He is not going down, he is going up, he is ascending. He
sees his blessed Lord, he is with his Lord, he hears his Lord say, "I have loved
thee with an everlasting love" (Jeremiah 31:3). I have not let you go. You are
where I intended you to be from all eternity. These are things barely lawful for
man to utter, but they are things with which a Christian is honoured in the day of
death. Amen.

__ e __

Luther's Easter Sermon
Part 1

"And when the sabbath was past, Mary Magdalene, and Mary the' mother of
James, and Salome, had bought sweet spices, that they might come and anoint him.
And very early in the morning the first day of the week, they came unto the
sepulchre at the rising of the sun. And they said among themselves, Who shall roll
us away the stone from the door of the sepulchre? And when they looked, they saw
that the stone was rolled away: for it was very great. And entering into; the
sepulchre, they saw a young man sitting on the right side, clothed in a long white
garment; and they were affrighted. And he saith unto them, Be not affrighted: Ye
seek Jesus ofNazareth, which was crucified: he is risen; he is not here: behold the
place where they laid him. But go your way, tell his disciples and Peter that he
goeth before you into Galilee: there shall ye see him, as he said unto you. And they
went out quickly, and fled from the sepulchre; for they trembled and were amazed:
neither said they any thing to any man; for they were afraid" (Mark 16:1-8).

Delivered in 1538 under the title: "A beautiful Easter sermon delivered in the
presence of the Elector ofSaxony." Dr. Martin Luther, Wittenburg

1. THE STORY OF CHRIST'S RESURRECTION

THIS Gospel lesson is part of the general account and the first announcement of
the resurrection of Christ, which was made by the angel to the women who went
early to the tomb to anoint the dead body of the Lord, before Christ showed
Himself to them and talked with them; inasmuch as He wanted to reveal His
resurrection through the Word, even before they should see Him and experience
the power of His resurrection.

And as we said there are two ways of considering Christ's passion and death
and the other doctrines of Christ, so there are also two things concerning the
Lord's resurrection that we ought to know and understand. First, the history which
relates the events as they occurred, together with the different circumstances and
how He revealed himself alive in various manifestations; so that we might have a
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sure record and testimony of everything as a foundation and support of our faith,
inasmuch as this article of faith on the resurrection is the chief one upon which
our salvation is finally based, and without which all others would be useless and
altogether fruitless.

Now, what a person ought to know about the historical events, namely in what
order these two events, the appearance of the angel - which is reported in part in
this Gospel- and the manifestation of the Lord occurred, that should be discussed
in connection with the full account, compiled and arranged in order from all the
Evangelists; therefore, we will treat the part mentioned in this Gospel in
connection with that account.

2. THE BENEFIT AND COMFORT OF CHRIST'S RESURRECTION

The second point, that is more important and necessary, and on account of which
the narrative has been recorded and is preached, is the power, benefit and comfort
of the joyous resurrection of the Lord; and the use we are to make of the same
faith. Concerning this Paul and all the apostles and the entire Scriptures teach and
preach gloriously and richly; but most gloriously of all did Christ the Lord
Himself preach, when He manifested Himself first of all to the women. Therefore,
in order that we too may hear, and gather something useful from it, let us consider
the words Christ spoke unto Mary Magdalene, as recorded in the Gospel accord
ing to John 20:17: "Touch me not; for I am not yet ascended unto the Father; but
go unto my brethren, and say to them, I ascend unto my Father and your Father,
and my God and your God."

This is the first sermon our Lord delivered after His resurrection and, without
doubt, also the most comforting; although in words very brief, but exceedingly
kind and tender, and spoken first of all to His beloved Mary Magdalene, and
through her also to His disciples after their deep woe, grief and sorrow, caused by
His departure and death, that He might comfort and gladden them by His
resurrection. And since this Mary is far more deeply and tenderly concerned about
the Lord than the others, and is first at the grave to anoint the body of Christ with
costly spices; and especially because, when she fails to find Him, she is frightened
and bewildered, deeply troubled and in tears, supposing Him to have been taken
away; therefore, He permits her to enjoy this evidence of His love, in that He
appears first of all to her, comforting her in her fears, and preaching this beautiful
sermon, which we will now consider.

In the first place, when Jesus manifests Himself to her not far from the tomb,
before He speaks to her, she mistakes Him for the gardener; but when He calls her
by name and says "Mary", she immediately recognizes the voice, and at once
turns with that name upon her lips by which she, as well as the other disciples,
had been accustomed to address Him in their language, namely "Rabboni" - that
is, "0 dear Master," or "dear Lord," for they would say "Master," whereas we
generally say, "My Lord", and immediately, as she was accustomed to do, she
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falls at His feet to touch him. But He restrains her and says, "Touch me not", as
though He meant to say: "I know indeed that thou lovest me, but thou canst not
yet rightly look upon Me nor touch Me, as thou shouldest look upon and touch
Me." For her joy is no higher or greater than the mere bodily, fleshly pleasure of
having her Lord alive again as she had Him before; clinging thus only to the fact
of His return, and thinking that He will again be with them as He had been before,
to eat and drink with them, to preach and do miracles; intending therefore, by' her
service and by touching his feet, to show him that love she had shown him before,
when she anointed him both in life and in death.

He does not permit Himself to -be touched in this manner now, however,
because He wants her to stand still and listen, and learn what as yet she knows
not; namely, that He refuses to be touched and anointed or to be served and waited
upon, as she had done heretofore; but He says: "I will tell thee something different
and new: 1 am not risen in order to walk and remain with you bodily and
temporally, but that 1 may ascend to my Father; hence 1do not need or desire such
service and attention, nor will it do to look upon Me as you look upon Lazarus
and others, still living in the body. For it is not here that 1 intend to dwell and
abide; but 1 would have you believe that 1 go to the Father, where 1 will rule and
reign with Him eternally, and whither 1 will also bring you out of your death and
sorrow. There you shall have Me visibly and tangibly with you indeed, and you
shall rejoice forever in eternal communion with Me and the Father."

Therefore, He wishes to say: "Refrain henceforth from all such bodily service
and reverence, and go rather and become a messenger, and proclaim what 1 tell
thee unto My dear brethren, that 1 will no more be and abide here in bodily form,
but that 1 have left this mortal state to enter upon a different existence, where ye
may no more handle and touch Me, but shall know and possess Me only in faith."

Here He uses language entirely new, when he says: "Go and tell my brethren,"
taken from Psalm 22:22, which treats entirely of Christ, and in which he speaks
both of His passion and resurrection, saying: "I will declare thy name unto my
brethren." Never had He spoken in this manner to his apostles before. For at the
celebration of the Lord's Supper, He indeed calls them his "dear children" and His
"friends", in 13:33; 15:14; but now He employs the most affectionate and glorious
name possible and calls them his "brethren". And it is of great importance to Him;
for He does not delay, but as soon as He is risen, His first concern is to have them
told what He intends to do and why He is risen from the dead.

And, indeed, this is said in a manner that is lovely and sweet beyond all
measure, so that whoever desires to believe, has reason enough to believe, all his
life and as long as the world endures, that these things are true indeed; even as the
dear apostles themselves had found in them encouragement enough, and more
than enough, to believe. For the comfort is too great and the joy too glorious, and
the heart of man too small and narrow to have attained it.

The Apostles crouched behind barred doors, not only discouraged and cowed,
as sheep that are scattered without a shepherd, but also troubled in conscience.
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Peter had denied and renounced his Lord with an oath, and cursed himself; and
the others had all fled and proved themselves to be disloyal. That was indeed a
fall so deep and terrible that they might well think they would never be forgiven
for denying the Son of God, and so shamefully forsaking their dear Lord and
faithful Saviour. How could it have ever entered their hearts that Christ would
send such an affectionate greeting and such a kind good morning to them who had I
been so disloyal and denied Him, and would not only forgive everything, but also
call them His dear brethren? Or who can believe and grasp it today? I myself .
would like to believe it at times, but I cannot get it into my heart so completely
that I dare rely upon it wholly, and dare count it to be really true. Yea, if we only
could, we would be in heavenly bliss already in this life, and would fear neither
death, nor the devil, nor the world, but our hearts would constantly bound for joy,
and sing to God an eternal Te Deum Laudamus; i. e. "We praise thee, 0 God".

But, alas, this is not the case upon earth; our miserable beggar's bag, this old
hide of ours, is too cramped. Therefore, the Holy Spirit must come to our rescue,
not only to preach the Word to us, but also to enlarge and impel us from within,
yea; even to employ the devil, the world and all kinds of afflictions and persecu
tions to this end. Just as a pig's bladder must be rubbed with salt and thoroughly
worked to distend it, so this old hide of ours must be well salted and plagued until
we call for help and cry aloud, and so stretch and expand ourselves, both through
internal and through external suffering, that we may finally succeed and attain this
heart and cheer, joy and consolation, from Christ's resurrection.

For, let us consider for a moment what manner of words these are, which Christ
here uses; and let us not pass lightly over them, as has been done heretofore, and
is still done in all popedom, where we have read, heard and sung them until we
are weary; and nevertheless we have passed over them, as a cow walks by a
sanctuary; so that it is a sin and a shame to have heard and known such words,
and still to let them lie, cold and dead, outside of the heart, as if they were spoken
and written altogether for naught; and that even Christians themselves, though
they do not despise them as others do but use them daily, neither appreciate them
as highly nor believe them as firmly as they would like to do.

For consider, I say, what these words contain and offer: "Go my dear sister,"
for thus he would undoubtedly address these women, since he appeared unto them
first, "and tell the denying and disloyal disciples that they are called, and shall be, I
my dear brethren". Is not this, in a word, including and placing us with Christ into
the complete tenure and inheritance of heaven and of everything Christ has? Rich
and blessed indeed must be the brethren and sisters who can boast of this Brother,
not hanging now upon the cross, nor lying in the grave under the power of death,
but a mighty Lord over sin, death, hell and the devil.

But how have these poor, frightened and discouraged disciples come to such
honour and grace, and wherein have they deserved such brotherhood? Was it by
Peter's shameful denial of Christ, and by the disloyalty of all the others to Him?
And how have I and others deserved it to apply this also to ourselves? I, who have
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read the idolatrous mass for fifteen years blaspheming God and helping daily to
crucify Christ afresh? Fine merit this, forsooth, riding to hell in the devil's service
and looking to other brotherhoods, - those of the devil and his clique, bearing the
names of dead saints, St. Anthony, St. Francis, St. Sebastian, St. Christopher, St.
George, St. Ann, St. Barbara, concerning some of whom it is not known whether
they were saintly, yea, whether they ever lived at all. Fie! what a sin and shame
for us, who are called Christians, to have had this brotherhood of Christ the Lord,
so graciously offered us, and then to despise and reject it, and fall into such deep
blindness as to have ourselves inscribed in the rascally brotherhood of the
shameful monks and of the whole herd of the pope, and to preach about and praise
this as though it were a precious thing indeed! But that is what the world deserves.
Why did we not appreciate the Word of God that was written, painted, played,
sung and rung before our eyes and ears? And even now, that the Word of God
itself points this out, and rebukes us, we cease not to blaspheme and to, persecute;
whereas we ought to thank and praise God for having so graciously delivered
us,' without, and contrary to, any merit of our own from such blindness and
blasphemy, and for having vouchsafed unto us grace to recognize it.

Now let him who can believe it. For whether we believe it or not, it is the truth
none the less. This brotherhood is founded among us, and is not sue;h a
brotherhood as our loose "Kaland" (i.e. a brotherhood that assembled on the
Calands, or first of every month, gradually becoming more noted for its feasts of
revelry than for its piety - Sander's Fremd-woerterbuch) and the brotherhood of
the monks, but it is that of Christ, wherein God is our Father and His own Son our
Brother, and where such inheritance is bestowed upon us as assures not merely a
hundred thousand dollars, one or more kingdoms, but in which we are redeemed
from the fellowship of the devil, from sin and death, and obtain the inheritance
and possession of eternal life and eternal righteousness; although we were once in
sin, worthy of death and eternal damnation, and are so even now, we should know
that this brotherhood is greater, mightier, stronger and superior to the devil, sin
and all things. We are not fallen so deeply, and things are not so bad and ruined
that this brotherhood cannot arrange and fully restore everything again, inasmuch
as it is eternal, infinite and inexhaustible.

For who is he that has instituted this brotherhood? The only Son of God and
almighty Lord of all creatures, so that on His own account he did not need to
endure suffering or death. "But I have done all this," He tells us, "for your sake,
as your dear Brother, who could not bear to see, that you, eternally separated from
God by the devil, sin and death, should so miserably perish; hence I stepped into
your place and took your misery upon Myself, gave My body and life for you that
you might be delivered; and I have risen again to proclaim and impart this
deliverance and victory to you, and receive you into my brotherhood, that you
might possess and enjoy with Me all that I have and hold."

Thus you see, it is not enough for Christ that the historical fact has occurred,
and that as far as He is concerned everything is accomplished; He infuses it into
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us and creates a brotherhood from it, so that it may become the common
possession and inheritance of us all.

He has done this, not for Himself personally nor for His own sake, but as our
Brother and alone for our good. And He does not want to be considered and
known otherwise than as being ours with all these blessings, and that we, on the
other hand, are His; and that we are therefore so closely united that we could not
be more intimately related, having a common Father, enjoying an equal, common
and undivided estate, and authorized to use all His power, honour and estate, to
boast of it, and to comfort ourselves with it, as though it were our own.

Who can fully comprehend this? And what heart can sufficiently believe that
the Lord is so completely ours? For, indeed, it is a thing too great and unspeak
able, that we poor, miserable children of Adam, born and grown old in sin, are to
be the real brethren of supreme Majesty, joint-heirs and joint-rulers in eternal life;
as St. Paul so gloriously declares, Romans 8: 17; Galatians 4:7: "And if children
then heirs, heirs of God, and joint-heirs with Christ." For all this follows in order:
if we are called the children of God, then we must truly be also His heirs, and
brethren and joint-heirs of Christ the Lord, who is the only essential Son of God.

(To BE CONTINUED)

--e __

A Critique of Friedrich Daniel
Ernst Schleiermacher (1768-1834)

W.1. FOLEY

FREDRICK Daniel Ernst Schleiermacher was a German theologian, philosopher,
preacher and philologist, who is renowned for his contribution to theology.
However, when we look deeper into Schleiermacher's doctrines, we find that he
is often called the father of modern theology or the father of liberal theology.

First error - ''feelings''

Schleiermacher emphasised the importance of "feeling" and subjectivity in
experiencing God. He completely rejected the two essential doctrines of the
Christian faith; namely, the Virgin Birth of Christ, and His substitutionary
atonement. We will see that there are also other evangelical doctrines that he
denied. He is best recognised for his pioneering systematic theology, The
Christian Faith. (The first edition appeared in 1821-1822; and the second edition
in 1830-1831.)



He also is called the founder of modem hermeneutics, which is the science of
modem Biblical interpretation. He made history in the scientific study of
Scriptures.
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Second error - the Bible is the same as any other book

One of the most serious errors, which Schleiermacher sought to advocate, was
that the Old Testament should find its place in Christian Bibles as an appendix
rather than as the first part of the Scriptures. This in a way gave license to
misinterpret the Old Testament, which devalued its revelation. Schleiermacher
shared the Enlightenment view that the Bible must be read as any other book. He
did not see the Bible as the unique book and that the Holy Spirit must interpret its
meaning. He asserted that dogmatic appeals to divine authorship could never
ultimately settle questions of meaning.

This surely revealed his position before God, and the blindness of his' heart. He
did not appreciate that spiritual things must be spiritually discerned. The Apostle
Paul writes under the inspiration of the Holy Spirit, "But the natural man
receiveth not the things of the Spirit of God: for they are foolishness unto him:
neither can he know them, because they are spiritually discerned" (1 Corinthians
2:14). Schleiermacher was unregenerate, and was reasoning in the flesh, with
earthly wisdom.

Schleiermacher first manifested his skills in the field of exegesis, On the so
called First Letter ofPaul to Timothy: A Critical Open Letter toJ. C. Gass (1807).
He made history in the scientific study of Scriptures. Also Schleiermacher took
Romans and Galatians as the theological benchmarks of the Pauline corpus in
their argument for the universality of Christianity. Also he took 1 Thessalonians
and 1 Corinthians and 2 Corinthians as the epistles that agreed most closely with
what we know from other sources (Acts) about the life of the apostle Paul.
Thankfully many of the details of Schleiermacher's work on the Pauline epistles
have not stood up to the test of time.

Third error - the unreliability of the Gospels

Schleiermacher is noted as the champion of the Gospel of John. In the process of
time, Schleiermacher viewed Luke as the most valuable source for the historical
details about the life of Jesus that were of primary importance for the Church's
faith. He thought the author of Luke tended to insert documents without altering
them much, even at the risk of interfering with the unity of his Gospel. This seems
to imply that Luke borrowed material from other sources. Thus Luke in his view
could be used as an "addition" to the account of John. Matthew he considered less
reliable and Mark the least reliable of all in terms of providing historical details.
This is a dangerous way of looking at the Gospels, and inferring that God's Word
is unreliable in parts. in other words, he does not believe in the plenary inerrancy
of the Holy Scriptures.
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Fourth error - the quest for the historical Jesus

Fortunately, many of the aspects of Schleiemacher's Gospel criticism seem not to
have survived, while his methods, with some further development, seem to have
become commonplaces in many seminaries. In particular, his perspective on
understanding the point of view of the author or editor of a text leads directly to
"redaction criticism".

As in so many other fields, Schleiermacher was a pioneer in what has been
called the quest for the historical Jesus. Regrettably, Schleiermacher did not
believe in the biblical and historical accounts of Jesus' birth, and he speculated
that Jesus might not really have risen from the dead. In other words, he did not
believe in the resurrection. This means he has determined his state in the hereafter.

Schleiermacher's lectures on the life of Jesus were published only after his
death, but they caused great furor. For orthodox Bible students they went too far
in arguing away "essential" details of the biblical accounts. He believed that Jesus
was "absolutely distinguished from all other men through his essential sinlessness
and his absolute perfection", yet Christ was no more than a man. He, like many
other liberals, saw Jesus as having made a brilliant contribution to human
knowledge and understanding. Yet closer scrutiny reveals that He did not believe
in Jesus as the incarnate God. He saw Jesus as a religious teacher. Schleiermacher
thought that Jesus was divine in the sense that Jesus had a unique "consciousness
of God". Jesus was a perfect example to imitate. This is far removed from the
biblical revelation that Jesus was the Son of God manifest in the flesh.
Schleiermacher is guilty of diluting the supernaturalness of the Lord Jesus Christ.

Uninitiated Christians who read Schleiermacher's dogmatics will find his
theology far removed from the biblical text. In his opinion, scriptural language
must be transformed into language that is more precise and scientific, but only for
the sake of sound presentations of the Scriptures from the pulpit. He does
acknowledge that this must be done in such a way as to preserve the essential
content of scriptural witness. In my opinion, he wants to be ahead of the Holy
Ghost's use of language in the Bible. It seems God's Word needs to be improved
so that it can be understood. Paul says, "Preach the word ... " (2 Timothy 4:2),
and we have a duty to expound the meaning of the Holy Spirit'S words. We are on
dangerous ground if we think we can say it better than the Holy Ghost. Our duty
is to bow to the Holy Ghost's meaning, rather than being given over to foolish and
idle speculations. The Scriptures say: "But if our gospel be hid, it is hid from them
that are lost: In whom the god of this world hath blinded the minds of them which
believe not, lest the light of the glorious gospel of Christ, who is the image of
God, should shine unto them" (2 Corinthians 4:3-4).

Fifth error - early Christianity the standard to judge truth by

In order to learn his peculiar heretical views, one must consult his lectures on
Introduction to the New Testament and other exegetical works. According to
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Schleiermacher, the witness of the primitive Christian community remains
normative, and all later representations of the Christian faith, even old and revered
dogmas, must be measured by it. This is a good statement, but the overall
statements he makes must test it. There is truth and error in his views, which is
similar to Rome's teaching, and even the cults. Schleiermacher's real motive
was to reject the doctrines of the church and go back to the New Testament,
which allowed him to come up with his own fanciful interpretations. This
was a suspect methodology, because he was saying in effect that the church
had complicated the doctrines about Christ. He was on a "quest for the historical
Jesus", but in the process not only rejected the teachings of the church, but
denied all the New Testament claimed about Him. His eyes were severely veiled
in the reading of the Word of God, and this resulted in his imagination being
prominent and sinful.

THE SECRET OF HIS SUCCESS

It is strange that Schleiermacher was almost universally acclaimed in his own day
as a great preacher. He filled the pulpit weekly for most of his life, and perhaps
there we learn most about his view of the Bible. He believes that it still spea~s.

However, he was a skeptic at heart, thus revealing his true condition before God.
But as he undermined the foundation of the Scriptures - the Gospels' accounts

of the Lord Jesus, His divinity, the resurrection, and relegated the Old Testament
to being an appendage to the New Testament - he limited himself to God's
inexhaustible treasury. The fact is that if you do not believe the Bible, then you
are defeated in your efforts to convince others of ~ts teaching. He demonstrated
that he was an educated heretic, and a destroyer of the Church of Jesus Christ.
Heresy is heresy in whatever shape it comes, and "a man that is a heretic after the
first and second admonition reject" (Titus 3:10). Liberalism is the scourge of
many seminaries and Bible colleges, and we must refute its teachings and its
advocates. Schleiermacher was not a Christian, and was the product of an age that
sought to distinguish between religion and reason. His first love was philosophy,
and its relevance to the Christian faith. God was whatever "people felt him to be",
and that idea is all too pervasive in some so-called churches, where the Bible is
falling into disuse, or is used as a magical instrument rather thC}?'as the supreme
authority in faith and morals.

lt is indeed natural to wish and to plan, and it is merciful in the Lord to disappoint
our plans, and to cross our wishes. For we cannot be safe, much less happy, but in
proportion as we are weaned from our own wills, and made simply desirous of
being directed by His guidance. The truth (when we are enlightened by His Word)
is sufficiently familiar to the judgment; but we seldom learn to reduce it to practice,
without being trained awhile in the school of disappointment. John Newton
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George Barrs
THE MAN WITH A MESSAGE FROM GOD

J. E. NORTH

GEORGE BARRS, although a minister of the Church of England to his dying
day, is credited as being the founding father of the Strict Baptist Chapels in the
Black Country.

In this article I want to look at the life and ministry of the Rev. George Barrs
and also to look at something of his Christian experience. I also want to undertake
a short appraisal of his ministry.

A short biography was compiled by his son Frederick and published shortly
after his death. This made great use of his journals. I will be quoting extensively
from those journals as they give us an indication as to the measure of the man.

(I)

Come with me, then, in your imagination, to the Black Country in the English
Midlands. The Black Country, so called, because of the heavy industry and the
pollution that industry caused. The year is 1800. It is before the beginning of the
Industrial Revolution and although there is some industry, it is still mainly an
agrarian area. The town is Rowley Regis. Rather, it is a large village.

In his history of Rowley Regis, Malcolm Warby tells us that:

The beginnings of settlement in Rowley are lost in the mists of history.
This part of the country, like much of the surrounding area, consisted
mainly of dense forest, interspersed with patches of heath and moorland
on which the soil was not rich enough to allow much cultivation to take
place. The name Rowley is probably derived from the words "Rough
Lea" indicating a crude clearing or lea, in the woodland, in which few
dwellings existed.

Alfred Dye, Strict Baptist minister of Bell End, Rowley Regis, tells us that
"Rowley Regis was a forest, and called King's Rowley, because it was used by
some of our old kings as a hunting chase; hence Rowley Regis. And a place called
'The Throne' is supposed to have been where King John once resided."

The old parish church to which George Barrs made his way in May 1800 was
probably built sometime between AD 1199 and 1216. Its construction was of local
stonework. The walls were constructed without the use of mortar, "each stone was
placed together, each wall formed by two outside shells of 'Rag' stones placed at
a considerable distance from one another and the space filled with rubbish." This
building was still in use when George Barrs commenced his ministry there. It was,
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by then very much dilapidated, leaking when it rained and most certainly not
conducive for the public worship of Almighty God. The Memoir also tells us that
"there was also a Church, a visible Church, a Church of brick and stone ... if such
a cold, damp, ruinous, gloomy, dilapidated dungeon, as then stood there ought to
be honoured with the name." Barrs himself writes in his journal:

With regard to the building; the once animated dust ofthe inhabitants. has
accumulated into such a mass around it, that the floor is vl!ry much below
the surface of the exterior ground. The interior of' the church is
perpetually wet, cold and dirty.

He makes further description:

I have literally been obliged to wade along the middle isle, nearly to the
tops of the shoes in mud and water, to get to the desk; when there, my
clothes have been wet through torrents of water from above. Many times
has it been necessary to lade and mop water out of the seats before
persons could enter them for worship. ...

The Puritan vicar of Clent with Rowley Regis was one William Turton who was
ejected by the Act of Uniformity in 1662. In the times of persecution that followed
Turton continued to preached the Gospel as a non-conformist. He was probably
an Independent, although he became the minister of a Presbyterian congregation
in Birmingham in 1687 when lames 11 granted further indulgence to Non
Conformists. Whilst it was called a Presbyterian congregation, lames Angel
lames says: "They had but little of the Presbyterian about them - except that they
ruled church affairs by trustees and elders, and shut out the suffrages of the
congregations." This congregation seems to have descended into Arianism and
from which the predecessor of Carrs Lane Church. which was described a "true
Calvinist Church" seceded.

Alfred Dye, in the Christian's Pathway, quoting Barrs' Memoir, tells us that
"the Gospel had previous to 1800, for about forty years (with a few interruptions)
been preached in the church". He does not give any names of ministers who
preached a free grace Gospel, but among the list of curates who ministered at
Rowley Regis is Christopher Stephenson who was afterwards the Rector of
Glney in Buckinghamshire and a successor to John Newton, the great Evangelical
preacher and hymn-writer.

Coal was mined at Rowley from the days of Charles 11 and the other main
industry apart from agriculture was that of nail making. Barrs tells us that:

A great majority of the "manufacturers" (nail makers) are very poor, and
their families frequently appear clad in rags, as if they could obtain but a
slender pittance of life's comforts, or even necessaries. This, however, is
not to be attributed to their being destitute of the means of procuring
those comforts in a degree unknown to other "manufacturers", but to
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their want of frugality, domestic economy and good management. Their
work is laborious, but they can generally earn wages which, ifdiscreetly
applied, would furnish them with comfortable competence, Unhappily,
however, many, from their very youth, contract habits of idleness and
prodigality, and these are a certain and fruitful source of rages and
wretchedness. Since that national pest the "Beer Act" came into
operation in 1830, their manners have become more dissolute; their
morals more corrupt; their habits more idle and unthrifty; and ofcourse,
neither their personal appearance nor their domestic comfort has much
improved. Such is the degraded and grovelling condition into which many
of the nailers are sunk, that, during the late war, when wages were high,
those, who could not earn another twopence, when they might, by no
great exertion, have earned twice two shillings per day. The wretchedness
that results from their conduct is indeed an undeniable proof of its
criminality and of the enormous evil of such perversions.

The Rowley Regis of 1800 to which George Barrs came was a place of utter
corruption and profligacy. "In many respects," writes his son, Frederick, "it was
scarcely in a state of common civilisation.... Vice and immorality bore an
unbounded sway. Instances of the most tremendous and horrid depravity are
found recorded in his writings.... The management of the parochial affairs was
in every possible sense the most corrupt and profligate. The public highways were
in many places utterly impassable, even on horseback; and as for a carriage being
seeh, such a thing was accounted little less than a prodigy. The desecration of the
Sabbath day was as awful as it was notorious."

The moral state of the people was no better. The quotation above reflected the
state of people after the widespread availability of beer. In 1800 the state of the
inhabitants was described as follows:

The horrid practice of bull-baiting here prevailed, with all its revolting
aggravations; and to their shame be it recorded, received countenance
and support from many, who considered themselves above the vulgar
rabble. Cock-fighting, bearbaiting, and every other species ofwickedness
formed the popular amusements of the day; in a word the powers of
darkness appeared to reign with unlimited and undisputed sway, and
there was nothing to induce a stranger to cast his lot in the place.

It was, then, to this place that George Barrs made his first journey at the
beginning of May, 1800. But who was George Barrs? We must retrace our steps
a little before we can take up the story.

(11)

George Barrs was born at Caldecote in Warwickshire, a small village near
Nuneaton, on 30th August 1771. He was the eldest son and the second of thirteen
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children. His father owned a farm and sought to encourage George to follow him
as a farmer. Later in life he was to record an early providential deliverance.
1st February 1807, he writes in his journal:

This evening was buried Elizabeth Willets, a girl about six years of age.
She was scalded to death, by some boiling water being spilled upon
her head, which ran into one, or both her ears. This brought to my
recollection a very narrow and providential escape which I had, when a
boy, from a similar danger. While stooping down in my father s kitchen,
one of the servants took a kettle of boiling water from the fire, and in
attempting to carry it over me, spilled nearly the whole of it on my head.
Though I was dreadfully scalded, yet not a drop found its way into my
ears. It could not be accident, but Divine appointment that stopped my
ears. Thus I escaped, while the above poor girl lost her life when,
apparently, in no great danger. 0, my soul, how many are thy mercies!

In 1819 while reflecting upon his mother's death he writes:

Were it not better to recall some of the numerous, endearing, instructive
scenes which passed when I, in youthful days, spent almost all my hours
beneath her kind and watchful eye? A deep impression still, I feel, was
made in my bosom by what I heard and saw her do, on many a Sabbath
eve. With tone, slow, solemn, plaintive, sweet, and like one whose very
soul felt what she read, would she sit and read the Word of Life; her
children round, but not always listening with half the care that marked
her expression, or that the subject demanded. Even then the word seemed
to flX itself in my heart, and I frequently felt what I little understood, till
since it pleased heaven to open my eyes, and give me understanding to
know him that is true. This I record, to the honour ofmy departed mother,
to the glory oflehovah, and as an instance of his owning his word, and
making it beneficial to a child when read by a parent.

It seems that he was awakened to see his need of a Saviour when he was about
seventeen years old. He commenced attending the ministry of a Rev. R.
Hemmington at a church some five miles from his home. For this attendance he
"endured no small share of severity and persecution". This would seem to indicate
that his family were outwardly religious and apparently attended the Church of
England services but had no love for the Evangelical truths that he had come to
love through the ministry of the Rev. Hemmington. We have to remember that this
period of time was at the latter end of the Evangelical Awakening and that the
Methodists (both within and without the Establishment) were a despised and
persecuted people. When he was twenty-one years old (in 1792) he left his
father's house and went to live with the Rev. Samuel Knight. Under this minister's
instruction he prepared and studied for university entrance. It was at this time that
he commenced a journal which he continued to write until his death in 1840.
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(After his death, these journals were divided between his family. At least eight of
the 48 annual volumes have survived and are safely kept in two of the local
archive collections in the Rowley Regis area.)

When he was 21 years old he was brought into Gospel liberty and committed
himselfto the work of the ministry of the Gospel. He writes:

Thou hadst compassion on me, even when I was living in open rebellion
against thee; yea, when I was cast out, to the loathing of my person,
mercy was shown unto me. I had lost~all inclination to good, and have
neither will nor power to do what is acceptable in thy sight; but, blessed
for ever blessed be thy name, "for when we were without strength, in due
time, Christ died for the ungodly". 0 Lord! through the assistance of thy
Holy Spirit, will I devote the remainder ofmy days unto thee. I lament that
I have lived one-and-twenty years, and known so little of my God. How
painful the reflection, to have spent seventeen long years in the service of
Satan, in bondage to sin and every lust! 0 Lord! pardon, for the sake of
thy dear Son, pardon all the offences ofmy past life. "Let the time past of
my life be sufficient for me to have wrought the will of the Gentiles"; and
make me truly willing to "give myself wholly to God". Succeed the
important work I have undertaken, and accept my unworthy services.

(To BE CONTINUED)

--.--

The Kingdom of Heaven
Suffereth Violence

An Exposition ofMatthew 11:12

EDWARD J. MALCOLM (Reading)

Introduction

We have before us a verse that speaks to a range of conditions, from the serious
inquirer to the Christian who seeks to walk faithfully with God. The verse in question
speaks to us in a way we may never have considered before, and uses language we
do not normally associate with the Christian life. Our text speaks of violence. This
violence is done to the kingdom of heaven, and our text tells us that without this
violence the kingdom of heaven remains beyond our reach. The use of violence in
seeking the Kingdom is so foreign to the spirit of the age in which we speak that I
wonder how many of us have ever thought about these words. They were spoken by
the Lord Jesus Christ, and were spoken to warn and to encourage us all.
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We shall look at three ways in which the Kingdom of Heaven suffers violence,
and the violent take it by force.

1. By a violent rejecting of sin.
2. By a violent coming to Christ
3. By a violent pursuing of the goal

1. The violent rejecting ofsin
John the Baptist was a preacher. In 3:6 we read that many were baptised of him
in Jordan, confessing their sins. His preaching concerned repentance from sin.
And the Lord Jesus told the crowd that from the time of John's preaching until
then something had changed. People were now pressing into the kingdom, and it
was a consequence of John's ministry.

So what was John doing that was so different? He was preaching repentance
from sin. The religious leaders of his day knew no such thing. They knew all
about the intricate details of the ceremonial law. They had even seen fit to add to
God's laws. They saw salvation as being of the Jews by the accident of birth, and
had lost sight of the fact that God required true holiness from those who serve
Him. Those who did not conform to their standard were considered beyond Goq's
mercy, and there was no ministry toward tax-collectors, or toward prostitutes, or
toward foreign soldiers.

John was not like that. He told all the people that they should love their
neighbour, Mark 3:11; he told the tax-collectors to be honest in their dealings,
3:13; and he told the soldiers not to abuse their power and authority, verse 14.
John told them what actions were sinful, and should therefore be avoided.

We are continually told about sin, and about what God requires instead. We
know that such behaviour is wrong in God's sight. But the people of John's day
did not, and so to be told was to be told something new. And it hit home.

The people of John's day began to repent of their sins. They began to turn away
from doing the things John condemned. They sought the baptism of the remission
of sins. In other words they wanted to be forgiven. And the words of our text tell
us that they sought forgiveness desperately. They used violence.

In order to exert any real force a few things are necessary -
1. We must have an urge to see the end accomplished. Nobody will try to force

open a door unless they really want to get in. So these people had a great desire
to be forgiven.

2. We must have hope. The person forcing open the door believes that the door
can be forced, and that the door leads to where they want to go. So these people
truly believed that John spoke the truth, and that repenting of sins was a
worthwhile course of action.

3. We must have some ability. To force open a door requires effort; if that effort
is not sufficient then our attempts will be futile. So these people had to know that
their seeking forgiveness would lead to forgiveness. They had to know that when
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John cried, "Behold the Lamb of God that taketh away the sin of the world", he
was pointing them to the only help they could ever have.

So we have here a picture of the attitude of the convicted sinner to sin. He knows
that his sin is not a matter of indifference. He knows that his sins will count against
him. He knows that he must seek a remedy or be damned. He knows that there is
a way of escape, and so he uses all the violence that he can to seek his end.

2. The violent coming to Christ

In seeking this remedy it is vital that the sinner knows where to go. It is pointless
for the convicted sinner to look to one who cannot help. Rather he must go to
where he will be helped. The truly convicted sinner is the object of the convicting
work of the Holy Spirit. The same Holy Spirit will not send the convicted sinner
to anyone other than the only Saviour. Yet Satan will set up every obstacle to that
coming. There will be pressure from friends and family not to fall in with those
strange Christians. There will be pressures from the world not to go to that dull
place called church. There will be pressures from intellectual pride not to submit
to such simple-minded things as the Bible, the Creeds, and oddities like a six-day
creation and so on. Violence is required, such as Pilgrim used to stop his ears to
the very reasonable cries of his wife and children, and violence is required to run
across the meadow to the wicket gate.

We see examples of people using violence to come to Christ in the Gospels.
Think of Zacchaeus, who climbed the tree; this is a form of violence in that he
exerted himself as much as was necessary to achieve his end, to see Jesus. Think
of the paralysed man whose friends used violence in carrying him through the
crowd, onto the roof, and who broke open the roof to lower him down at Jesus'
feet. Here is a display of real violence. Or consider the rich young ruler, who came
running to Jesus. Or Legion, who, when he saw Jesus, ran and fell at His feet. Or
Bartimeus, who would not keep quiet, but shouted all the louder. These all used
violence in coming to Christ; not all found what they sought. They used violence
in that no obstacle was too great. They ignored every difficulty, overcoming it in
their desperation and determination to come to Him. They so sought Him because
they knew only He could help them; they desired Him greatly.

But violence in coming to Christ must be succeeded by violence in remaining
with Him. Peter, you will recall, cried out when he found himself sinking. He
knew that he had to be with Christ or he was lost. The worse the storm that tries
to pull us loose, the stronger should be our grip to cling on to Him.

3. The violent pursuing ofthe goal

The sinner has been convicted of his sin. He has used violence to seek forgiveness
of his sin, and that means he has used violence in laying hold on Christ. The
Kingdom of heaven has been besieged by these and they have breached the walls.
They begin to swarm in. But they need to take possession of the Kingdom. They
need to fill every part of it. More violence is called for.
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When Israel entered the promised land they fought various nations. They began
to do as God had commanded, and they began to drive out the Canaanites. But
then they began to tire of war. It was time to plant crops, to repair houses, to settle
down with the family and enjoy the rest they had won. So the fight went out of
them. They began to make alliances with the inhabitants, and those that were too
strong for them they paid tribute to. They stopped using violence when they
should have continued.

So how should we use violence in the pursuit of our goal? What are the
legitimate means? Let me give you two.

(i) Prayer. Prayer is our communication and communion with God. It is the
God-appointed means whereby we speak with Him, and open our hearts to Him.
He in return, speaks to us in prayer, and answer our prayers. We are to use this
violence in prayer. The Lord Jesus told the parable of the importunate widow, who
begged the unjust judge continually, until he finally granted her request because
he was worn out. God, says Jesus, is not like that. Rather, He delights to answer
prayer. Therefore we should pray, nothing doubting. Furthermore, we should be
able to look back at prayers that have been answered, both for ourselves and in
the Bible. We should be encouraged by the news that the prayers of others have
been answered. This should encourage us to pray, giving us that holy zeal we
need. That is why it is good to share the blessings we have received, so that we
can rejoice together, and be encouraged.

(ii) Bible reading. This needs violence in the sense that we cannot grow unless
we can manage to digest what we read. We must exert our powers, using our
minds, and applying the knowledge we have to the text in question. We must seek
understanding in faith, not by sitting back and waitirtg for some revelation, but by
using all the means we have. When the Ethiopian eunuch read what he did not
understand, God sent him a preacher in the form of Philip. His earnest desire to
get understanding was granted by the mercies of God.

These are the two most common means of grace appointed to us. They are
available to all, and only require the ability to read. Even today you can get
around that if you have a tape recorder. The means are truly accessible to all.

Conclusion

Do we know that the goal is worth achieving? Are we aware that entry into the
Kingdom of Heaven is vital? Do we realise that unless we are in the Kingdom we
shall never see God, except as our Judge as He sentences us to hell? For if we are
not in the Kingdom we are not citizens of heaven, and why should God let in any
who are not citizens? And if we are not citizens of heaven it is because we are
under the rule of Satan.

This is an important point. None will exert themselves at all to enter the
Kingdom unless they know it is to their advantage. We need to see the danger of
continuing in sin. If we once realise that every sinful thought, word, and deed, is
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an offence to God, and that His holiness will not allow it to continue, then we shall
indeed be violent in our efforts to reject sin and all its ways.

But the mere rejecting of sin is not enough. Even if we manage to cast off the
sinfulness that so easily besets us, what are we going to do about the sin we have
already committed? How will that be dealt with? Only in Christ, and so we must
be violent in our efforts to come to Him. We must make it our life's aim to find
Him. And if we do we have a sure promise; He will be found of them that seek
Him. So we can look in faith, for He will also look for us. The lost sheep
wandered aimlessly, not having any idea how to get to the shepherd; but he came
looking for it, and having found it he carried it home. Christ seeks us as we seek
Him. Therefore we should be encouraged to seek Christ with all our heart,
knowing that nothing is too great an obstacle.

And having found Him, we must use all the means He has granted to us to keep
walking with Him. We need to keep within the boundaries of the Kingdom we
have entered. We need grace to do this, and so we must use the means of grace.
Half measures will not do. The commitment to the Christian life must be all or
nothing. We are in the service of One who demands total obedience. Therefore let
us use the violence He speaks of to enter the Kingdom, and to dwell in it.

__ e __

Book Reviews
Guilt, Grace and Gratitude: Lectures on the Heidelberg Catechism, Volume 1.
George W. Bethune. The Banner of Truth Trust. pp. 506, hardback. £25 for 2 volume set.
ISBN 0 85151 802 8.

The author, after studying at Princeton, served in the ministry of the Reformed Church in America,
a denomination with Dutch roots. The book is a reprint of lectures first published in 1864, two years
after the author's death. The title of the work is based upon the three divisions of the Answer to
Question 2 of the Catechism. Volume I covers the first nineteen Lord's Days, concluding with
question Lit. The 6th, 8th and 16th Lord's Days are each divided between two chapters. The author
did not live to complete his exposition of the Catechism beyond the 35th Lord's Day.

From his opening the author happily illustrates the experimental design and content of the
Catechism. The treatment of each Question and Answer is illuminating. Points of difficulty that
occur to the reader are faced rigorously and met convincingly. His explanation of the justice of God
holding man accountable notwithstanding man's present inability (4th Lord's Day) is especially
acute, particularly where he sheds much light (pages 79-81) on the question of natural ability or
inability. The discussion of the Trinity (pages 195-200 and 207-9) is conducted with great skill.
Particularly noteworthy is his observation on the Christian's adoption as to the "spirit or disposition
which all those adopted bear to God as His children" (page 229). On the 11 th Lord's Day there is
an illuminating reference to the appropriateness of Joshua as a type of the Saviour. The author
expounds well the doctrines of particular redemption and active obedience. While forming an
excellent introduction to the Catechism there is an abundance of material to edify the reader to
whom it is more familiar.

Those better acquainted with other Reformed traditions will see that the author occasionally
supports his arguments by reference to the Westminster Standards and the 39 (and 42) Articles and
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the Book of Common Prayer. Quotations from other writers are few but apposite. Witsius is a
favourite of the author but especially helpful is the quotation on pages 201 and 202 from Waterland
on the faith of the Ante-Nicene Church. Richard Hooker's well known summary of the Christology
of the first four General Councils is helpfully included. The curious will find the twelvefold division
of the Creed traditionally attributed (but not by the author!) to the apostles.

The book is attractively produced. Scripture quotations are from the Authorised Version.
Thoroughly recommended. D.D.

The Trial and Triumph of Faith. Samuel Rutherford. The Banner of Truth Trust.
pp. 406. £6.50. ISBN 0 85151 163 5.

This work, which first appeared in 1645 and again in 1845 under the auspice of the Free Church of
Scotland, is a theological treatise based on the texts of Matthew (15) and Mark (7) illustrating the
gift of faith in Christ and how or what it can achieve in the life of the believer. Each of the twenty
seven chapters are sermons in which the author describes in some detail what a life of prayer and of
faith is as can be seen in the Canaanite woman's meeting with Christ.

In the early chapters, the whole picture of the Incarnation opens up and the disposition of the
human soul in relation to Christ is developed. Quite early on it is easily detectable that there is a
definite bias against the Antinomian position in a very defensive manner. Thereon after in some of
the middle chapters (7-20) the covenant relationship with regard to Christ as mediator is fully
treated in relationship to God and also to that described in a Pauline sense in the New Testament.
However, it is the person of Christ which is the key figure, whether this relates to the covenant
relationship, providence or the Second Coming. Another important aspect within these chapters is
how in a "mission sense" within the quoted biblical text, Christ is sent initially to the Jews who, of
course, had the first privileges, and thereafter to the Gentiles. In the later chapter of the middle
section, "grace and justification" are emphasised in that Christ is the source of grace and that what
he achieved on the cross was not a formal justification but fundamentally a causative one.

From chapter 20-end there is a detailed exegesis on the nature of sin and how it can be
differentiated from guilt. The work of Christ is seen as paramount in freeing the individual
conscience from the effects of sin. Thereafter, the remaining chapters give a close attention to faith
in relation to grace. The changed state of man as an individual is by faith and conversion within the
soul before God - at the last Christ is depicted as being triumphant over Satan and sin in all their
manifestations, indeed every soul tenders to "seek what is spiritual".

Theologically it is a masterpiece which reflects a style which makes great use of Holy Scripture.

P.L.W.

The Preachers ofScotland (from the Sixth to the Nineteenth Century). William
J. B1aikie. The Banner of Truth Trust. pp. 350. £10.95. ISBN 0851518052.

This reprint of Professor Blaikie's Cunningham Lectures of 1888 will encourage preachers and
exhilarate Christians. Here is a refresher course on Church history with a splendid appraisal of the
Scottish pulpit (in the main Presbyterian) and Reformed preaching of the Gospel, which meets the
deepest needs of all ages.

On Church history, Scottish preachers in the sixteenth and seventeenth centuries were of the
"warrior type", who defended "the threatened treasure of the Gospel" (chapters 3-7). In the settled
calm of the eighteenth century "the moderate pulpit" became more cultured and less evangelical,
whilst Seceders and loyal preachers "kept alive the Gospel" (chapters 8-10). By the nineteenth
century "the spirit of liberty was raising itself in Church and State" and "a thirst was springing up
for the water of life" (chapters 11-12).

On the Scottish pulpit its widespread influence on monarchy and people was remarkable. The
preaching ministries of John Knox and Thomas Chalmers (chapters 3 and 11) were a power in the
land. Like-minded successors to Knox were John Craig (a converted Dominican friar), James
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Lawson and Robert Rolloch (University academics), Robert Bruce, John Welch (Knox's son-in-law)
and David Ferguson (chapter 4). The latter answered King James, "Yes sir, you may have bishops
here, but you must remember to make us. all bishops - we are Paul's bishops, Christ's bishops:
hold us as we are." Sketches of gallant Covenanters and intrepid field-preachers are also included
(chapters 5-7).

On Reformed preaching consider, say, Thomas Boston of Ettrick (chapter 8). He was involved
with the Erskine brothers in the Marrow Controversy on "how to reconcile personal election with
the universal offer of salvation". His sermons emphasise pure grace as the source of free salvation
for all. "Grace in its sovereignty - freeness - fullness - simplicity - security - through word and
ordinance - in its practical fruit." He had no rhetoric, no poetic colouring like Bunyan or Rutherford;
no great store of popular illustration. He had a homely, prosaic style. His discourse, supported by
proofs from Scripture, was not read but proclaimed earnestly in plain language and short sentences
that were "instructive and penetrating".

These lectures are most readable, the print clear and the cost reasonable. However, the jacket,
depicting Dr. Guthrie "Preaching in the Glen" by the artist George Harvey, might make the book
seem dated. In fact, reformed preaching is always relevant and up to date. What are you waiting for?
Buy the book and enjoy your spiritual heritage. D.L.W.

The Unresolved Controversy. lain H. Murray. The Banner of Truth Trust. pp. 32,
paperback. £1.25. ISBN 0 85151 810 9.

For those who could not afford Evangelicalism Divided, this will give an insight into what happened
within evangelicalism over the last half century. To understand, it is necessary to state by way of
background that whilst the Romeward movement entered the English church in the 1830s, and
Liberal views that Scripture was just like any other book entered the British Church in the 1840s,
evangelicals held their Protestant Gospel ground and refused to consider these as legitimate
fellow-Christians. They were thus marked men, considered beneath contempt, slighted,
marginalized and defensive, who looked for clear-cut conversions, and separation to Christ. Your
reviewer remembers it well.

This book demonstrates convincingly how such men as Dr. Billy Graham in the USA and
Or. John Stott in Britain took evangelicalism back into this "mainstream". They are considered to
have meant well, but the result was an unmitigated disaster. Those evangelicals who welcomed
the new openness, found themselves in growing weakness and compromise. Those who have stood
their ground are the remnant of a remnant. We have much to thank God for in the stand taken by the
older evangelical clergy, and especially Dr. Martyn L10yd Jones, who unhesitatingly rejected
compromised popularity.

If you have contact with any young Christian who feels you are outdated in your stand, or that
the past is an irrelevant hindrance, give them this book. E.M.

Faith and Justification - The Works of Thomas Halyburton, Volume 1. The
James Begg Society. pp. ix + 358. £12.99. ISBN 0952679965.

Thomas' Halyburton (1674-1712) was Professor of Divinity at St. Andrew's from 1700. He is
reckoned to be equal only with William Cunningham as a theologian. This volume contains the
treatise that makes up the title, and ten sermons on various subjects. The volume is newly typeset,
retaining the language and grammar of the original, and reasonably printed. Antiquated words are
immediately defined in the text. There is both a subject index and a textual index. The publishers
intend to reproduce the remaining volumes of his Works in due course.

The subject of faith and justification is important today. So much is being taught that is contrary
to the historical understanding, and we see the fruits of this in the "easy-believism" of much modern
evangelicalism. Halyburton begins by discussing the various definitions of faith, concluding that
none are finally of use except that which has its source in the Holy Spirit and its end in Jesus Christ.
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He shows that the right reception of Scripture as the inspired Word of God is vital, but beyond
human nature alone to accomplish. The opinions of John Locke on the nature of inspiration, on faith,
and on miracles are dealt with. Halyburton upholds the view that regeneration immediately precedes
justification, and goes to great lengths to prove this. The discourse on justification is equally full.

The sermons, which make up the larger part of the book, would not be recognised as sermons
today, for they are so detailed and logical that most, one fears, would fail to follow them. They do
serve well, however, as brief discourses on key doctrines, such as "Christ Crucified", from
1 Corinthians 1:23-24, or "Relief for the Troubled", from 2 Corinthians 4:16-18. The thoughtful
reader will find much meat here, and preachers who study them will be rewarded with the seeds of
a good few sermons. It is to be hoped that, as more such works re-appear in print, the general
standard of theological literacy in our day will be greatly raised. The publishers are to be
congratulated for doing their part by bringing to light such a treasure as this. E.J.M.

John, Volume 2, chapters 13-21. Gordon J. Keddie. Evangelical Press. pp. 446,
hardback. £16.95. ISBN 0 85234 479 1.

This is the companion to Volume 1, reviewed in the NovemberlDecember issue of the Gospel
Magazine, and continues with the same general approach - New King James version, Greek
quotations where necessary, full text printed before comments made, good clear print, 29 short
chapters and detailed bibliography.

Each section is prefaced with a general comment before more detailed study. This volume begins
at chapter 13 and makes very real the mounting drama of the Last Supper, our Lord's teaching,
arrest, trial and crucifixion and triumphant resurrection. .

The author makes a great effort to see the unfolding events from the disciples' point of view and,
as in Volume 1, continually applies the teaching and commentary to the heart of his readers. He is
as concerned as John himself that his readers should come to a saving knowledge of the Saviour,
otherwise they may as well not read his book. The material is well-presented, readable, informative
and instructive, as helpful for private study as it is for the preparation of sermons or talks. R.S.

The Book of Origins. Philip Eveson. Welwyn Commentary Series. Evangelical Press.
pp. 592, paperback. £11.95. ISBN 0 85234 484 8.

Readers should not be daunted by the apparent length of this book. The author, the principal of the
London Theological Seminary, has covered the large book of Genesis by dividing it into eleven
parts, sub-divided into forty chapters. He sees this arrangement as the natural structure of Genesis,
each part of his book corresponding with the introduction in the Bible of new sections of material
starting with the words, "These are the generations of ... ". The result is an easily digestible
commentary that, combined with clear exposition, generous use of headings within the chapters and
good spacing, justifies the sub-title of "Genesis simply explained". This does not mean that the
reader is talked down to, but where a fuller definition of doctrine or wording would be helpful it is
given clearly. An example of this is the explanation in chapter 10 of the doctrine of total depravity
and the words of Genesis 6:6: "And it repented the Lord that he had made man.... "

Early on (page 15) the author affirms his belief that Genesis "provides the basis for understanding
the rest of Scripture". He is uncompromising about such things as the importance of the Sabbath as
a creation ordinance and that work is not a curse, humans having been created to work (Genesis
2:15). There is emphasis on how God used events in Genesis to point towards the Lord Jesus. Two
examples must suffice. Jacob's escape from Laban's hard labour is seen as a small-scale
foreshadowing of the Exodus, which in turn became symbolic of the greater deliverance from
bondage in the first coming of our Saviour (page 424). The blessings pronounced on Joseph by
Jacob are seen to be "finally fulfilled in Jesus the Messiah" (page 564).

This is a modern book. There are passing references to the Trade Centre towers and the Petronas
tower in Malaysia, to a well-known broadcaster's unperceptive comment on Kosovo; on the young
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uinah's behaviour being like today's girls going "clubbing", and on Simeon and Levi acting like
SAS men in carrying out their revenge attack. At a time when the origins of the world and mankind
are much discussed, this book can be recommended as a firm foundation for belief in how Genesis
points to Jesus Christ. G.F.H.H.

The Works of Richard Sibbes. The Banner of Truth' Trust. 7 volumes, approx. 550pp
each, c1othbound. £14.95 each volume. ISBN (set) 085151 398 O.

That the Banner of Truth should find themselves yet again reprinting the complete works of the
"heavenly doctor" is surely recommendation enough for this classic set. The seven volumes are
filled with the riches of this godly man's pen. Some treatises are already well known, such as "The
bruised reed and smoking flax" (Volume 1, pages 33-101), "A fountain sealed" (Volume 5, pages
409-455) and "The fountain opened" (pages 457-540). Others deserve to be better known. Sibbes
writes as one who has undergone all the trials of which he speaks, and so his words are gentle,
encouraging, and uplifting. This is one Puritan set that every preacher should possess, and it is also
one that all believers will benefit from. To do justice to such writing in a short review is impossible;
suffice it to say that this reviewer prefers Sibbes to all his fellows, even the great Dr. Owen.
There are expositions of various parts of the Song of Solomon (Volume 2), of 2 Corinthians 1
(Volume 3), of various parts of Paul (Volumes 4 and 5). The set is worth obtaining for the sermons
that comprise the seventh volume. They are well suited to private contemplation or family prayers,
or to more formal gatherings, such as meetings at which no minister can be present.

Each volume contains a full description of contents, and the seventh volume ends with a series of
indices. It is a pity that the original publisher did not spend more time on the textual index (No. V).
However, the subject index is suitably extensive. Volumes 1 and 3 are individually indexed.

E.J.M.


