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• EDITORIAL • 

Old Series 

No. 2677 

"For ever, 0 Lord, thy word is settled in heaven" (Psalm 119:89) 

THE reasons the Gospel Magazine continues to use the King James or Authorised 
Version of the Bible are not that we are traditionalists, although we endorse the 
deeds of the Gospel Magazine, which never envisaged any other version of 
Scripture. We have good reasons. God's Word is inspired. The view today is the 
"original autographs" were inspired. That view replaced the teaching of the 
Reformers and Puritans, that inspiration lay, not in the original only, but in the 
divine protection of the transmission of the Scriptures. And a moment's thought 
will convince anyone that even if we found the original of, say, Galatians, which 
the Apostle Paul expressly says in chapter 6 verse 11 that he wrote with his own 
hand, who knows his handwriting so as to be sure this was the original? Again, 
does the Holy Spirit inspire the very words, and then allow them to be changed? 

It is a matter of faith. During the 250 years of intense persecution the Church 
went through at its beginning, it fought simply to exist and evangelise. There was 
no room for much else, and anyhow it was too dangerous. Even the Epistles of 
John use guarded language in case they fell into the hands of the authorities. Thus 
we have very little knowledge of the period. It is like a dark tunnel the Church 
entered, and came out at the end of those centuries. The question is, what version 
of the text emerged as universally that of the Church? All agree it was the text 
behind the Authorised Version. A huge preponderance of the manuscripts 
emerging from that dark period are that text. Some say ninety percent, some 
substantially higher. 

We know, however, that the authorities of Rome, the most organized and 
greatest system of heathenism that ever existed, soon realized their problem with 



38 The Goypel Magazine 

the hated religion lay not just in the poor people they despised, maligned, tortured 
and threw to the lions, but in the Book that inspired them. Thus a determined and 
prolonged attempt was made to find and destroy the Bible. The Christians, above 
all, fought to keep the Bible and guarded it jealously. One wife of a church elder 
in North Africa, her husband being away, to save her life handed over the church 
Bible to the authorities. She was excommunicated for life. 

In Egypt it was customary to bum the thatch when the soldiers found a 
Christian home, as that was the favourite place for hiding the Bible. One reason 
that a sharp distinction arose between what was inspired, and what was good to 
read but not inspired, which we call "the Apocrypha", lay in this: one could hand 
over, say, "The Shepherd of Hermas" or some such valued but non-canonical 
book to the authorities, who did not understand the difference between that and 
Scripture, and so avoid excommunication or death. 

Added to that, during those early hidden years, heretics of all sorts sought to 
bring in their teachings, and the most dangerous, long-lasting and main heretical 
movement within the Church, said the Apostles had two teachings, one written in 
the Testament, the other oral and secret, which was the authentic one, and they 
had this. They also wrote numerous heretical Gospels, Epistles, and even Acts, all 
spurious, to spread their teachings. They foisted them on the Christians under the 
names of such as Thomas and Barnabas. They also tampered with the text, so that 
one arch-heretic, Marcion, was named, "the Aegean mouse", or "the critic with a 
penknife", because he gnawed or cut out anything that did not fit his system. He 
actually produced the earliest surviving list of what - he said - comprised the 
New Testament. 

You can understand then that the Church took the greatest care as to any New 
Testament document they accepted. They showed great discernment and took 
their time. I say this to show that the utmost vigilance was exercised by the 
earliest church to make sure they kept the Scriptures pure. They refused any text 
they felt was less than pure. We are asked to believe that they had during that early 
period at some point accepted an inferior text, and had laid aside their best and 
earliest texts. That is hard to accept. What is easier to accept, is that certain library 
copies which survived the period did so simply because the early Christians 
recognized them as inferior copies and so let them gather dust. 

Thus when peace came, the Church had to think through and define such basic 
matters as the Trinity, who Jesus was, and which books were Scripture, and 
which not. When did the alleged revision that produced the Majority Text behind 
our Authorised Version happen? Suddenly, by ecclesiastical sanction? Or slowly 
over centuries by a multitude of isolated copyists, each unaware of the general 
scene? Would the early church have accepted an altered version? Or could such a 
long process of individual copyists' errors results in the comparative uniformity 
of the many majority texts? We have good reason to keep to the text behind the 
Authorised Version. 
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• A SERMON • 

BY THE EDITOR 

"He preached unto them Jesus and the resurrection" (Acts 17:18) 

THE Apostle Paul was in Athens and "his spirit was stirred in him, when he saw 
the city wholly given to idolatry". That word "stirred" was last used in chapter 
15:39, in a different form, translated as "sharp contention". It was irritation, but 
strong, almost rage. And the form used here means it went on. It was no passing 
feeling of the moment. 

Pause for a moment. He had recently been severely whipped and put in the 
stocks in Philippi, then chased out of Thessalonica and Berea by mobs, forced 
to flee to save his life. If you arrived at Athens after that, what would stir your 
spirit? Would you not feel you were owed a bit of peace to enjoy the sights 
and recover? 

Was the stirring in his spirit because he was a Jew and knew the Second 
Commandment, and wanted to defend it? Yes, but it went deeper. He saw blatant 
idolatry as a hatred of God, a deep-seated perversion of the honour due to God, 
leading to moral depravity. He himself put it in Romans chapter 1:22-25: 
"Professing themselves to be wise, they became fools, and changed the glory of 
the uncorruptible God into an image made like to corruptible man, and to birds, 
and fourfooted beasts, and creeping things. Wherefore God gave them up to 
uncleanness through the lusts of their own hearts, to dishonour their own bodies 
between themselves: who changed the truth of God into a lie, and worshipped and 
served the creature more than the Creator, who is blessed forever. Amen." 

He saw the city "wholly given to idolatry", sunk in it, submerged, a veritable 
forest of idols. To him the noble scene meant little. He did not bother with the 
buildings, sculpture, art, oratory, democracy and philosophy. It all left him cold. 
Instead his love of raw Truth in Jesus made him inwardly deeply unhappy. He saw 
a city submerged in crude idol worship, the accuracy of the description being 
corroborated by both Cleon, Pausanius, and Demosthenese. Paul loved God's 
Truth - something human kind could bear little of, then and now. Thus his settled, 
continuous reaction. He knew God would not be slack to repay decadent Athens 
to its face when He visited for this sin, and was a jealous God whose glory He 
would not give to another, nor His praise to graven images. 

So Paul began to dispute with the Jews in the Synagogue. Not that the Jews 
were likely to have been involved, although it has to be said that the Jewish 
community in Marrakech had "the hand of Fatma", a Muslim charm, and were 
affected by Moroccan Muslim culture. And that some Jews have become 
Buddhists in this country. It was the Greeks he reasoned with day by day in the 
market place. There in that hub of city life he argued with anyone who would 
listen. That had been the method of Socrates. 
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What most troubled Paul was, as he said to them, "I perceive that in all things 
ye are too superstitious". He saw they were sunk in "superstition", or "very 
religious" in their devotion to non-existent gods of wood and stone. The use of 
this word shows Paul's strong command of Attic Greek. What form did their 
religiousness take? Human nature has not changed, and the same form is 
recognizable today. Our age have their idea of God, but face them with the God 
of Scripture, and they will reject and refuse Him. 

We live in an Athenian age. Paul was meant to be impressed with the 
democracy of Athens, and the lead the city took in defending Western culture 
against the Persians, and that she was a free city, treated as an admired ally by the 
Romans after her defeat by them. It is not difficult to recognize our age in such a 
description. They feel we should be impressed by their technical progress, culture, 
speeches, freedom, and democracy. 

The intelligentsia disliked the religion of the masses. Ask an educated Hindu, 
and he will tell you he does not bow down to wood and stone, but to the morality 
and wonderful philosophy so represented. So Paul soon was met by "certain 
philosophers of the Epicureans and of the Stoics", the two prevailing philosophies 
of the time in decadent Athens. In our decadent culture the same two gentlemen 
thrive, and you will soon meet them if you are out and about with the Gospel. 

The Epicureans disliked the idols and gods, not for the Apostle's reasons, but 
because they felt that whilst Divinity might exist, it was unnecessary to seek God, 
and had no fear of His judgment. They eliminated God from Creation and denied 
the after-life and so the Judgment Day. Thus they just lived for today, and shut the 
door against all the troubles and problems of life. It was the chosen belief of 
sensualists and pleasure seekers. Never believe the arguments today's devotees of 
the same put forward. It is a convenient cover for self-indulgence, and to ward off 
the Gospel message. How like today the whole scene is! Our country is full of 
Epicureans, although they mostly have no idea who or what Epicurius was. 

The Stoics were pantheists, who believed God was in everything, and 
everything was God. Thus whilst they shared Paul's view of the religion of their 
city, they had other reasons than the Bible for disliking it. They taught pleasure as 
the chief end of life, and tranquillity as the most worthwhile pleasure, free from 
pain, disturbing passions and superstitious fears. They believed the gods to be 
material beings, living in eternal calm beyond this world, and having nothing to 
do with the life of men on earth. Thus what they sought was a refuge from 
troubled times, and that man should live in a way "conformable to nature". By 
that they meant man should live by reason. Reason was the only good. Thus they 
believed that a man must be virtuous and brave, ignoring pain and pleasure 
equally. He must be absolutely just and unprejudiced. They believed rationality 
was supreme in a man over emotion, and that man acted by pure reason. That is 
the exact belief of today: once educate man, present his mind with reason, and 
he will follow it, so eliminating crime, poverty and the ills of society. Stoicism 
was greatly admired by the Romans, and one of the worst persecutors of the 
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Christians was a Stoic Roman emperor. What an accurate description of today, 
with its emphasis on science as the cure of all ills. 

These educated ones soon summed up the Apostle in Athenian slang, as "this 
babbler", or little inquisitive bird-like man who picks up trifles, and is ready to 
retail his odd ideas. They are saying he steals his notions from others and gossips 
them as his own. They are accusing him of being a religious charlatan, a light sort 
of individual. The words of accusation are, "a setter forth of strange gods" or 
foreign divinities. That was the exact accusation against Socrates when they 
forced him to drink the hemlock, and against other philosophers, so it was a 
loaded and dangerous term. He was preaching "Jesus and the resurrection". But 
what we say and what men hear us say are very different things. To their ears 
perhaps "Jesus" meant a similar sounding word, "The healer", and "resurrection" 
another word meaning sacrifices offered on recovery from sickness. Or they 
would perhaps have heard the masculine "Jesus" as a new male god, and the 
feminine word "resurrection" as a new female goddess consort. How did Paul 
deal with the situation? 

He was aware they only listened to him out of sheer curiosity. His method was 
to speak in a way they could follow, leading up to the climax of his theme, "Jesus 
and the resurrection". What did he say, for we are faced with a most similar 
audience today? They are mis-hearing us, and to them we seem worthless and 
odd, borrowers of outdated Bible notions, with nothing new and weighty of our 
own to say. We must do as Paul did, get back to "Jesus and the resurrection" by 
the fastest route. 

Why did he emphasise the resurrection? Well, he would have emphasized the 
perfect life of our Lord, His sinlessness, miracles, and fulfillment of ancient 
prophecies. But the most striking prophecies of all were our Lord's own 
predictions of His own death and rising again, so to leave the Lord Jesus crucified, 
would be to leave Him having spoken untruth about His resurrection. Paul's 
hearers would have felt that such a perfect life could not fittingly end in such 
a shameful death, and the more so since it was a unique life. So no other 
explanation of His death was possible except His rising again. The Stoics 
especially felt right must triumph over wrong. Again, the resurrection is part of 
the one life, and the only explanation that fits all the facts. 

How then would Paul have proved the resurrection of our Lord's body to the 
hearers? He would have emphasized that the disciples were taken completely by 
surprise. They had never guessed that their Lord Jesus would rise from the 
dead. They were certain that the Cross was catastrophe, and the end of all their 
hopes. They were in abject fear and despondency for three days, but suddenly a 
complete change came over them, and became bold and joyful. Then the women 
who had gone early on the third morning, expecting to find a corpse, found Him 
risen, and returned saying they had met Him bodily, and He was very much alive. 
The only explanation possible is that they were convinced that Jesus was alive 
from the dead. 
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Paul would have stated that on the third morning the tomb was empty, and there 
were only two possible explanations: either God took the body, or human hands. 
If men did, then either enemies or friends took the body. It was almost impossible 
for friends to take the body, with the stone sealed by the Roman governor, the 
watch set by the authorities, and the paralytic state of fear gripping the disciples 
for those three days. Anyhow, as John Chrysostom pointed out in the fourth 
century, how did such men get the body? They would have had to steal the naked 
body as it would have taken too long to steal it with the grave clothes. And an 
even greater difficulty would have been that Joseph of Arimathaea had anointed 
it with a hundred pounds weight of myrrh and aloes, sticky spices that would 
make handling a body when rigor mortis had set in exceedingly difficult, 
especially in a narrow, dark, tomb with soldiers only feet away? And after all that 
leave the grave clothes undisturbed? · 

If His enemies stole His body, they would have been acting against their own 
interests. For if the body had disappeared, rumours would have swept Jerusalem 
of Jesus' resurrection- the last thing the authorities wanted! And when Peter got 
up to preach to the crowds in Jerusalem less than seven weeks later, why did they 
not silence him by producing the body? It was the obvious answer. 

To say it was a vision or spectre- the only other possible explanation -then all 
the witnesses were lying about the flesh and bones, and the invitation to touch the 
wounds. The idea Jesus was a spirit was contradicted by every witness, including 
five hundred brethren at once. And, how do men imagine a thing they do not 
believe, for the disciples certainly did not believe in the resurrection, so how 
could they imagine it? And since that day the Apostles had gone throughout the 
known world preaching the resurrection, under loss, privation and imminent 
danger of death. They were prepared to die for what they had witnessed. Liars or 
those with fervent imaginations do not do that. 

Paul could have pointed out that the existence of the church was a direct result. 
For all joined the churches by hearing the preaching of the resurrection, and if any 
one of them, say Luke who was there with them were asked, they would say they 
remembered the moment of believing very well. 

And above all, by Paul's own encounter with the risen Christ on the Damascus 
road. He could testify that 25 years ago it turned him at a stroke from a bitter 
enemy of the Lord Jesus, into what they saw, a fervent witness to the resurrection 
of the Lord's actual body. And his testimony would bear weight as having the 
three essentials of a true witness: he was intelligent, sincere, and disinterested, 
and had sacrificed all to preach it. 

It is true resurrection myths abounded in Babylon and the ancient East, and 
might be known to his hearers. But they could not prove the least connection 
between those and the resurrection of our Lord Jesus. 

From there Paul would have done what he always did - "reasoned" as the 
account puts it. The simplest reasoning would be that the resurrection proved that 
God accepted the offering up of our Lord on that Cross as the Perfect Sacrifice for 
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sin, as our Substitute who died in our place. He would have gone on to reason 
with them that our Lord ascended into heaven to be at the right hand of God and 
to appear before God for us, and would come a second time to save His own, and 
condemn the world on that Day on which He would judge the world by His Son 
the Lord Jesus, the Messiah. 

Christian, if you would be true to your Lord, then witness like the Apostle to 
the death and resurrection of your Lord, and draw the conclusions, that it proves 
God accepted the sacrifice, and Jesus our Lord reigns in heaven and will return to 
judge the living and the dead. Judge not success by results. Few hearers believed: 
the Epicureans hated all they heard, the Stoics less so, but apart from a very few 
who did believe, their fudged response was, "we will hear thee again of this 
matter". The Apostle knew what that meant, "so Paul departed from among 
them". It seems that he felt his pearls had been cast. 

Unbeliever, whether you have heard of Epicurius or Zeno or not, you are their 
follower. They died long ago, leaving some thoughts which were powerless to 
save them from the grave, but the resurrection is the best proven fact in history. 
You will face the Risen Christ, no longer weak and helpless, but God from heaven 
come as your Judge, the day of mercy being past, the door forever shut on grace. 
You will be condemned, whatever deep thoughts you think you can shelter 
behind. You are a dead man already sentenced to death. Your only hope is that 
God will show mercy to you if you confess and believe. 

--·--

• FOR YOUNGER READERS • 

CARINE MACKENZIE 

GOD'S SPECIAL DAY 

ARE you looking forward to celebrating your birthday? Perhaps you will have a 
favourite meal or go for an outing with friends. That special day only comes round 
once a year, but God has given us a very special day every week. 

God has told us to remember the Sabbath day to keep it holy. One day in seven 
is to be different from the other six. Six days for work and one day to be kept 
specially for worship and rest. God started this pattern for work and rest from the 
beginning of time. He created the world in six days and rested on the seventh -
not because He was tired but to show His people what He knew to best for them. 

Until the resurrection of Jesus Christ, the seventh day of the week was the 
Sabbath, the day of rest. The risen Lord Jesus appeared to His disciples on the first 
day of the week which we call Sunday and again on the following Sunday. So now 
the first day of the week, Sunday or the Lord's Day, is the Christian Sabbath. 

How are we to keep God's special day holy? We are to lay aside our normal 
daily work and leisure pursuits which are quite permissible on other days. We are 
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to honour God by worshipping Him in public and at home. This is not only for 
God's glory but for our good. 

Jesus kept God's law perfectly. He went to the synagogue on the Sabbath to 
worship. One Sabbath day in Capernaum He healed a man who had an evil demon 
in him. He then went to His friend Simon Peter's house where He healed Simon 
Peter's mother-in-law who was suffering with a fever. She was able to get up out 
of bed at once and serve the food. Later in the evening Jesus healed many other 
people. He was not idle on the Sabbath - He worshipped God the Father, He 
preached, He helped the sick and ate food with friends. 

Some work has to be done on the Lord's Day. Nurses, policemen, ambulance 
drivers and people doing other essential services have to be on duty every day. 
What they do is called a work of necessity and mercy. It would be cruel to refuse 
to do that work. The particular work done on the Lord's Day could not have been 
done the day before and could not wait until Monday. 

When we treat the Lord's Day as a special day we give God glory. It is His day 
and we should honour Him by obeying His commandment. It is also a benefit and 
blessing to us, physically, mentally and spiritually. God has made us in such a way 
that we need rest every day and one day in seven. 

The Sabbath (or Lord's Day) is also a regular reminder to God's people that He 
has set them apart as His own possession. "Ye are not your own. For ye are bought 
with a price" (1 Corinthians 6: 19-20.) What a price! The precious blood of Christ 
was shed to pay the redemption price for God's own people. He is worthy of our 
praise, worship and remembrance of Him and His day. 

BIBLE SEARCH 

Find the missing words in the verses. The initials of the correct answers will spell 
out the subject of the story. 

1. Verily my Sabbaths ye shall keep: for it is a sign between me and you 
_____ your generations (Exodus 31: 13). 

2. Remember . . . that the Lord thy God brought thee out thence through a 
mighty and a stretched out arm therefore the Lord thy God 
commanded thee to keep the Sabbath day (Deuteronomy 5:15). 

3. Then I contended with the nobles of Judah and said unto them, What 
____ thing is this that ye do and profane the Sabbath day (Nehemiah 
13:17). 

4. Six days shalt thou and do all thy work. But the seventh day is 
the Sabbath of the Lord thy God (Exodus 20:9-10). 

5. I was is the Spirit on the Lord' day and heard behind me a great voice as of a 
trumpet saying I am Alpha and the first and the last (Revelation 
1: 10-11). 



The Gospel Magazine. 45 

6. And God blessed the seventh day, and sanctified it: because that in it he 
_____ from all his work which God created and made (Genesis 2:3). 

7. If thou tum away thy foot from the Sabbath, from doing thy pleasure on my 
holy day; and call the Sabbath a ... (Isaiah 58: 13). 

8. days ye shall gather it [i.e. manna] but on the seventh day, which 
is the Sabbath in it there shall be none (Exodus 16:26). 

9. And upon the first day of the week, when the _____ came together to 
break bread, Paul preached unto them (Acts 20:7). 

10. They asked him (i.e. Jesus) ... Is it lawful to heal on the Sabbath days? That 
they might him (Matthew 12:10). 

11. And thou shalt number seven sabbaths of unto thee .... Then 
shalt thou cause the trumpet of jubilee to sound (Leviticus 25:8-9). 

--·--

• A SERMON • 

REV. J. VAN LODENSTEYN ( 1620-1677) 

Supplied by A. W. DE LANGE (Scherpenzeel, The Netherlands) 

Concluded 

"What? know ye not that your body is the temple of the Holy Ghost 
which is in you, which ye have of God, and ye are not your own? For ye are 
bought with a price: therefore glorify God in your body, and in your spirit, 

which are God's" (1 Corinthians 6:19-20) 

3. ANOTHER objects: If I am only of the Lord and for the Lord, how can it be 
that the Lord God deals with us by His commandments and guidance as if we had 
some ability remaining in us after the Fall? I respond: God's ordinance points out 
our duty to us, and not our strength, to do His commands in our own strength. So 
He commands, for example, in Romans 12:11, that we be "not slothful in 
business; fervent in spirit; serving the Lord". Here we see God's right to 
command, and we are highly indebted to obey Him. God's will and guidance is 
made known to us so that we might learn to disown ourselves, and to bemoan our 
own impotence. To make us look continually out of ourselves and to the Lord. 
And to despise likewise everything of our own. So that we remain dependent in 
everything on the Lord, and so that we, that is, what may be in us, acknowledges 
the Lord fully, and only Him. 

4. Objection: More weighty objections come to me from others, and one tells 
me, that because we are the Lord's possession, we are debtors to be obedient to 
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His commands, and to be obedient to His orders concerning us; and another asks 
me how people owned by the Lord can bear this contradiction? 

Answer: To this I say, that a Christian, being convinced of God's command, 
must desire to the uttermost to obey; but that also in this the self denial of Christ's 
own people is shown, when it pleases the Lord God to take or to withhold from 
us the opportunity or power to obey His command. This one could see in David, 
when he in 2 Samuel15:25-26, shows his strong desire to obey the Lord, both in 
His service and concerning the ark. The heart of a Christian should almost burst, 
when one hears this great lover of God's presence speak the following self
denying words concerning the token of God's presence, when he says: "And the 
king said unto Zadok, Carry back the ark of God into the city: if I shall find favour 
in the eyes of the Lord, he will bring me again, and shew me both it, and his 
habitation: but if he thus say, I have no delight in thee; behold, here am I, let him 
do to me as seemeth good unto him." 

See here clearly paired the desire to obey God according to His command and 
the submission when the Lord takes or withholds the opportunity for that. The 
Lord God has put into His children a desire towards virtue (Philippians 2: 13), as 
He has also put in us a desire to sleep, to eat and to drink; He could have created 
us in a way that would not have needed such, but now it pleased the Lord to put 
that desire in us. Just as He has put in us a desire towards virtue, therefore I may 
and I am compelled to desire that; but I have to learn with this to submit to His 
guidance that I may show that I exist only unto His glory and that I am absolutely 
nothing, so that I remain entirely owned by my Owner, who desires to be glorified 
by my virtue and salvation; but who has supreme power over me, to give and 
dispose the grades and measures of my virtue according to His pleasure. Because 
why otherwise do I have a desire that God should be glorified if I could not 
observe His power to command, as His power to command? If it pleases Him to 
give me a large measure of grace, it will be pleasant to me; but if it does not please 
Him it is also good for me. He is the fountain of goodness and it is well, whatever 
He does. It is true the Lord has said, "And I will pour upon the house of David 
... the spirit of grace and of supplications" (Zechariah 12:1 0) and, therefore, He 
must fulfil this promise. But the Lord of a Christian is a free Lord; He does that 
which pleases Him to make the general promises specifically their own to this one 
and that one, especially according to His pure pleasure - and all this in measure, 
as His wisdom sees fit. 

5. Objection: Somebody else says: Yes, but doctor, I cannot live like that, so 
dead, so unspiritual, so without feeling. And I cannot understand how I could 
glorify God in such a state. 

Answer: But although you cannot understand it, God can understand it and His 
thoughts are not your thoughts, etc. (Isaiah 55:8-9). 

6. And, again, another one objects: The Lord Jesus says in Luke 13:24, "Strive 
to enter in at the strait gate", and in Matthew 7:14, "Because strait is the gate, 
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and narrow is the way, which leadeth unto life". If I submit myself, how shall I 
yet strive? 

Answer: Yes, but this is also striving, to submit one's self, for very few arrive 
there because it is exceedingly heavy striving that a man has to do. 

And it is impossible that somebody, who is not taught by God's Spirit, should 
understand it. And when one sees this correctly, one will be able to understand 
that one is obliged to be willing to do what God commands and yet willing to be 
submissive when the Lord, for example, does not give more grace to do His will 
as we desire to do His will. 

This still does not free us from obeying God's commandments. For we always 
remain bound by God's law. For example, the duty of children to obey their 
parents. According to God's ordinance, first it does not mean that children do such 
by themselves. And therefore, second it means us bowing under God's will as 
when our children are disobedient to us this does not remove the obedience 
children are obliged to offer their parents. Because this obedience by the children 
remains obligatory. Yes, they will not escape God's punishments for their 
disobedience. The parents are to teach their children obedience and they should 
want this, therefore they should pray and do everything that is in their power; and 
if it does not please the Lord to bless, then they should submit themselves to the 
One who owns them. And so, in tum, the desire to obey comes. But if this is not 
to be expected, then the second desire follows, to submit to what the Lord God 
pleases to bring on us. Just like a man who has gangrene in his finger at first has 
a great desire to keep his finger; but afterwards, if this gangrene should go to his 
heart, then he submits, yea, himself desires to have his finger cut off, which he 
first had sought to keep with all his might. This we also see in our Lord Jesus, who 
willingly did the pleasure of His Father but yet laid His will open to His Father: 
"0 my Father, if it be possible, let this cup pass from me" (Matthew 26:39). See, 
that was His first desire or will; but He adds at once that He might be submissive: 
"Nevertheless not as I will, but as thou wilt." With these words the Saviour 
prayed, that evil to come for Him; for He knew that it was the will of His Father 
that He should bear His wrath and therefore He prays that that wrath might come 
upon Him, according to the will of His Father. Do you see th~, Christians? 
When God orders the contrary, we should be content with this as well. Believing 
Abraham did the same; when the Lord called him, he said, "Behold, here I am" 
(Genesis 22:1). When the Lord said to him (verse 2), "Take now thy son, thine 
only son Isaac, whom thou lovest, and get thee into the land of Moriah; and offer 
him there for a burnt offering upon one of the mountains which I will tell thee of', 
he obeyed God's commandment and "rose up early in the morning, and saddled 
his ass, and took two of his young men with him, and Isaac his son, and clave the 
wood for the burnt offering, and rose up, and went unto the place of which God 
had told him" (verse 3). However greatly the demand of his child touched his 
heart, yet Abraham "stretched forth his hand", etc. (verse 10). But when there, 
the Lord after this commanded differently, Abraham submitted himself again to 
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God's commandment (verses 12-13). He shows no stubbornness by resisting 
God's guidance to go against this and only follow God's first order. 0 no, but he 
submits himself fully to God's orders, although these are totally different to 
what God's first order willed. And in this manner we should make a distinction 
and understand it follows that a man should first submit to God's command, 
but if the Lord leads in another way that man should submit himself to God's 
further order. 

Like a child to whom the father should say in the morning, "You must write the 
whole day for me", does well should that child write with pleasure; but would do 
wrong if the child should stand against the further will of the father, who might 
signify that he no longer had pleasure in this writing. It could be only called spite 
and stubbornness if the child should dare to say: "I want to write, father, since you 
told me to write this morning and I enjoy doing this and how can I do wrong 
by doing it?" As opposed to this the father has the right to say: "Now I order 
something different; do what I want, and obey." 

Now Christians! If an earthly father does so to his child, how much more right 
has the Lord God, who is a sovereign Lord and has everything in His possession? 
Submit yourself to God and be content with His sovereign command. If He lets 
you fall into sin, does He give you an unspiritual and deathly state of mind? Just 
learn to say: "Yes, Lord, such is my pleasure," etc. 

-- ·--
• PRAYER MATTERS • 

D. L. FRY (Mudgee, Australia) 

DANIEL 2:14-23: Daniel spoke with wisdom and prayed with faith 
PSALM 14: The fool says in his heart, "There is no God" 

HEBREWS 1:7-14: In the beginning the Lord laid the foundations of the earth 
and the heavens are the work of His hands. Praise God! 

LUKE 1:67-80: Zechariah, filled with the Holy Spirit, prayed and prophesied 

"PRAYER is the soul's sincere desire, uttered or unexpressed ... the burden of a 
sigh ... the simplest form of speech . .. the Christian's vital breath ... the contrite 
sinner's voice ... Lord teach us how to pray." This is No. 81 in Golden Bells, 
which book Nada and I used during our time with CMS Oenpelli & Groot 
Eylandt. What wonderful singing with Aboriginal believers in those days before 
the current disasters we see and hear about in indigenous communities since 
Christian missions were banned by our federal government from the 1970s. But 
praise God, the work being done by AIM (Australian Indigenous Ministries, 
previously Aborigines Inland Mission) c6ntinues to proclaim the Word of Life 
and support our brothers and sisters in tribal as well as town areas. 
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"What a Friend we have in Jesus, all our sins and griefs to bear; what a 
privilege to carry everything to God in prayer." This must be one of our all-time 
favourites. Although it is wonderful to be God's creatures, made in His image 
(Genesis 1:26); to be His children by adoption and grace (Romans 8:15) as well 
as being born again of His Spirit (John 3:5); to be called His friends is yet an even 
greater privilege! James tells us that Abraham "was called the friend of God" 
(James 2:23); Moses spoke to God as a "man speaks to hisfriend'' (Exodus 33:11) 
and the Lord Jesus said to His disciples, "Ye are my friends, if ye do whatsoever 
I command you" (John 15:14). 

To be able to contact the God of Creation at any time of day or night; to speak 
freely about anything at all; to know that He understands all our problems, worries, 
weaknesses and forgives all our sins, corrects all our errors and understands all our 
failures; must be the source of our peace and confidence in His love and grace. So, 
our Saviour tells us to address His Father as "our Father", and brings us into His 
presence through the medium of prayer. Surely He is that ''friend that sticketh 
closer than a brother" spoken of by Solomon! (Proverbs 18:24). 

--·--

• EARLY ENGLISH MONASTICISM • 
Part I 

EDWARD J. MALCOLM (Reading) 

MY subject falls into three main parts; the origin and nature of early English 
monasticism; its greatest figures; and its great missionaries. The period we will 
cover runs from AD 593 to 754; from the mission of Aidan to the death of 
Boniface. It is a period we have heard much about, and a little of what I say will 
be repetition. However, given the importance of monasticism in England during 
this period, it is an aspect of English Christianity we cannot ignore. 

In dealing with the first part, the origin of English monasticism, it will be 
necessary to examine the origins of monasticism itself, before considering some 
of the peculiarities of the English variety. We will see something of the 
importance and influence of monasticism as we look at the individuals who stand 
out as being of particular significance. 

1. THE ORIGINS OF ENGLISH MONASTICISM 

(a) The origin of monasticism 

Monasticism originated in Syria and Egypt, which both contain desert regions, and 
it is these which seem to have attracted certain individuals to take up a solitary life 
of prayer and contemplation. Among the greatest of the early ascetics is Anthony 
the Great, born AD 251 in Lower Egypt, and who spent some 33 years in desert 
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isolation before coming to Alexandria in 311. He came because he wanted to be 
martyred in the persecution that had broken out. However, he was denied his wish, 
and instead saw the end of the persecution. His arrival and manner of life caused 
some to follow him, and before long he had a gathering of disciples. In time he 
built what we would call a monastery, consisting of a church for Sunday worship, 
and cells for the hermits. These cells were out of ear-shot of each other so a solitary 
life could be maintained during the week. Anthony encouraged work as well as 
prayer and contemplation. Others began to follow his example, especially when, 
four years after his death, his Life was published in Greek. 

It is necessary to add at this point that neither Anthony nor his Christian 
predecessors were the first to take up solitary desert living. There were many 
pagans who had been doing the same thing, in the same places, for centuries, 
according to Philo the Jew. Christians seem to have copied them, though as 
servants of Christ rather than of any other deity or none. 

Basil founded his monastery in Cappadocia in 356, the year of Anthony's death, 
and published what was incorrectly called the Rule of St. Basil (more properly the 
Asketikon), his answers to several questions about the ascetic life. From here, and 
through the Life of Anthony, monasticism came to Italy, and from Italy to Gaul, 
and from Gaul to Ireland, thanks to the trade links which existed. England at this 
period was suffering the Saxon invasion, and was not a place people visited if they 
could avoid it. 

(b) The origin of English monasticism 

The monasticism which would come to England with Aidan was not like 
Anthonine eremetic asceticism, but was closer to Basilian cenobitical monasti
cism. The essential difference between the two is that the Anthonine form requires 
solitary, desert life with much bodily hardship, while the Basilian form requires 
communal living, and uses work for the benefit of that community, not just as 
another form of bodily oppression. For this reason Basilian communities were 
founded near existing towns and cities, so the seekers of holiness could also be 
bringers of hope to those outside their walls. 

We see in the mission of Aidan a clear example of how this works. When King 
Oswald sent for missionaries it was to Iona he called. That is, those who would 
bring the Gospel to Northumbria were to be found in the monasteries of the Celtic 
Church. This tells us immediately that such institutions were outward-looking, not 
inward; that they considered themselves as having a mission to the world and not 
as being separate from it. 

The same is, to a large extent, true of the southern mission under Augustine. He 
too was a monk, sent by a monk (Gregory the Great) and came accompanied by 

. monks. However, unlike the Irish of the north, Augustine came with a different 
notion of monasticism, as well as different notions of Christianity and authority. 
Gregory the Great had been abbot of his monastery, and had introduced, and 
sought close adherence to, the Benedictine rule. Benedict of Nursia had founded 
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the great monastery at Monte Cassino, and in his Rule had declared the absolute 
authority of the abbot over all the souls in his charge. This found ready acceptance 
with the high-born Gregory, and may go some way to explain the arrogant attitude 
of Augustine toward the British bishops who met him when he landed in Kent. 
The monasticism Augustine brought, therefore, owed far more to Basil and 
Benedict, was hierarchical and autocratic, while at the same time being cenobitic 
and mission-orientated. 

(c) The nature of English monasticism 

One of the peculiar features of northern English monasticism was the superiority 
of the abbot over the multiplicity of bishops within the order. Such was the 
understanding of ministerial titles that early English documents speak of the 
Bishop of Rome as the Abbot of Rome. This has caused some, including F. F. 
Bruce, to conclude that the English at this time had a very odd view of the 
ministry. More recently, however, a different understanding has emerged. Given 
that a monastery could hold up to twenty bishops, all under the rule of the one 
abbot, it is now suggested that the term "bishop" should be seen as synonymous 
with "presbyter". This view makes most sense ofthe available data, even if it also 
raises a potential difficulty for the advocates of episcopacy. 

We note also that many, if not all, of the early abbots were either of noble, or 
perhaps even of royal blood. Those who entered the monasteries were often, though 
not always, nobles, leading soldiers, and others of note in society. While there was 
clear segregation between the sexes, monasteries included both men and women, 
and very often children as well. Given the nature of monastic life, recent studies 
have concluded that English monasteries were in fact extensions of local society. 
The abbot acted as the head man of his community, and was obeyed by his 
subordinates. Life was ordered as much as anything for the survival of the 
community, both in terms of material self-sufficiency, and even in terms of defence. 
Of course, the threats were for the most part worldly temptations rather than 
marauding invaders, but the same response was needed; strong doors, watchers, and 
rules which had to be obeyed. Life within the cloister was little different from life 
without, except that life within was for the service of God rather than the king. 

The joint houses that we find so often in this period were usually, though not 
always, under an abbot. In this respect English monasticism differed from, say, 
Gaulish. There, the practice was often for a wealthy widowed woman to build a 
place on her estates to which she retired with her female companions. There they 
would contemplate God, and engage in worship. To do so they needed male 
clergy. Thus a second house would be added to accommodate them. All, however, 
were under the authority of the abbess whose servants they really were. The 
English model has men as the founders, and either as donating part of their own 
estates, or, thanks to their growing reputations for holiness and even miracles, 
were granted lands by kings and nobility. In time they had sufficient estates to 
support large houses. 
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We should also mention in passing that the religious houses in England were 
not isolated. Not only did the first houses send out missionaries to "plant", in the 
modem sense, daughter houses, but there were good relations between otherwise 
unconnected houses. There was a freedom of movement between houses, and men 
and women were able to move from place to place, as they thought best. Of 
course, this would change once the major European orders gained ascendency. 

That monasteries were for both men and women, though segregated within the 
walls, and for the benefit of the surrounding area, has again led to some careful 
study into our understanding of what constituted English monasticism at this time. 
We are limited in our understanding if we ignore the fact that our primary source 
of knowledge comes from the years after our period, from the pen of Bede, and 
of those who came after him. As the English church declined, it is important to 
realise that that decline was of great concern at the time. Bede wrote to try to call 
his contemporaries back to an apparent "golden age", and his writings were used 
by subsequent generations to justify wholesale reform of monasticism along 
Roman lines. These reformers and would-be reformers had set views about 
monasticism, and there is clear evidence that they described the early 
monasticism in terms more suited to the form it took in their day. Consequently 
we can find ourselves with a monochrome view of what is really a rich, varied and 
very colourful way of life. 

(d) Definitions 
I have thus far avoided as far as possible the words "monk" and "nun". I have 
mentioned monasteries, but said that we must be careful not to read later 
monasticism into the earlier scene. We tum, therefore, to consider the usual words, 
and to see if we can have a clear understanding of how we should define them. 

We begin with the word "monastery". A monastery is, in the popular 
imagination, the home of the brown-cowled brother whose tonsured, serene, 
existence is ordered by the regular daily offices, and whose day is given to one 
form of labour or another. His sister in God, the nun, is veiled, cloistered, and 
likewise subject to both the abbess's rule and the round of daily offices. Monk and 
nun engage in good works, usually for visitors to their respective houses. 

While such a view is certainly true of the post-tenth century reformation period, 
and may have been true in places prior to the tenth century, it does not fit the 
evidence we have of life in the seventh and eighth centuries. Indeed, so many are 
the differences that scholars today prefer to speak of "the religious", and to 
describe their houses not as monasteries but as minsters. 

The reasons for so doing are compelling. To begin with it is hardly appropriate 
to call one widowed woman, dwelling alone in her home in the village where she 
has always lived, a nun, or her home a monastery. Yet clearly single people could 
live the monastic life by themselves, according to the records. Thus primarily the 
terms apply to individuals who have set themselves on the path of service to God, 
and to a life of religious devotion. Such a life was entered into without the need 
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to submit to special forms of dress or by the taking of a vow. It is true that the 
tonsure was used to mark the inhabitants of the religious houses from a very early 
period. The Celtic Christians preferred to imitate the sign of a slave in their 
culture, with the head being shaved over the top from ear to ear. The Roman 
manner of headshaving was to expose the scalp at the crown of the head, in the 
form which became universal as a consequence of the decisions reached at the 
Synod of Whitby. There is evidence that the Celts originally copied the Roman 
style, but adopted the alternative at a later date. 

We return to the minster, and consider the differences between a minster and a 
monastery. There are two fundamental differences. The first is that, while 
monasteries were either for men or women, minsters housed both, albeit segre
gated from each other. In this way they were nearer the communities familiar to 
the residents where, of course, men and women lived as families and neighbours. 
The presence of women meant that men could bring their children with them 
when they chose to enter the service of God, and hand them over for care. It seems 
also that children were sometimes donated to minsters from a very young age, and 
Bede seems to have been one such child. It is also clear that some of the children 
were the consequence of illicit unions between the declared virgins and their male 
counterparts, and accusations of fornication, and even prostitution, seem to have 
a foundation in fact. How early such things began is not clear, but by the eighth 
century we find these things as the subject of admonitions in episcopal letters. 

The second difference between a minster and a monastery lies in the direction 
in which its inmates looked .. That is, what was their attitude to the world from 
which they had separated? The monastic looked within his own walls and lands, 
finding all he needed there. He had a home, a community, work and duty. He 
served God in the church and on the land or kitchen or scriptorium. He had moved 
out of the world, and if the world came to him he would do what his duty required 
to care for the world, but himself was no longer part of it. 

The inhabitant of the minster, on the other hand, saw himself as having a 
mission to the world. He was missionary-minded, an arbitrator in disputes, an 
adviser to kings, and had responsibility for the souls of those in his district. While 
both minster and monastery became episcopal seats, it was the minsters that led 
the way. So the inhabitant of the minster had separated from the world in order to 
help the world, and he went to those in need. In this way we might say that the 
minsters anticipate the friaries of later centuries, though the similarity is really 
only superficial. 

All of which indicates that English monasticism varied very much, depending 
on whether it had Roman or Celtic origins. That which came from the continent 
would triumph, displacing the pattern brought from Lindisfame. However, the 
triumph of continental monasticism was hardly beneficial to the people whom the 
Church is commissioned to serve. 

• To BE CoNTINUED • 
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• ALONE WITH MY BIBLE • 

Supplied by D. GOLDSBROUGH (Malvern Wells) 

(Written by a Reservist at the Front, and sent home to his widowed sister) 

ALONE with my Bible, how meet to prepare 
For the conflicts of life, by a season of prayer; 
My spirit shall rise every hindrance above, 
And I bathe with delight in God's ocean of love. 

Alone with my Bible, alone with my God, 
As I trace out the steps that my Saviour hath trod, 
The light of His Spirit here beams on my soul, 
As I seek to press on to the Heavenly goal. 

Alone with my Bible, what glory divine 
On the page of the Gospels doth ceaselessly shine! 
How oft in mine ear do the promises ring, 
Confirming my trust in my Saviour and King! 

Alone with my Bible, here too may I learn 
With wisdom, the teaching of truth to discern; 
A conscience illumined with light from on high 
Will guard from the snares that around us may lie. 

Alone with my Bible, thus may I draw near 
To the footstool of grace, with no rising of fear; 
The Saviour who died to redeem me from sin, 
My heart, by His Spirit, will quicken within. 

Alone with my Bible, here Heaven I view, 
The hope of whose glory my strength shall renew; 
The waters of life that here ceaselessly flow, 
My spirit refresh as no fountain below. 

Alone with my Bible, no friend do I need 
To open the meaning of truths that I read; 
For Jesus is near with instruction unbought, 
And truly He teaches as never man taught. 

Alone with my Bible, what mercies untold 
These pages of God's inspiration unfold! 
With blessings unnumbered, a limitless store, 
With God and my Bible my cup runneth o'er. 
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• THE CONFESSIONAL: 
ITS TREACHERY AND TYRANNY • 

Part IV 

D. A. DOUDNEY 

(Past Editor of the Gospel Magazine, 1877) 

"I acknowledged my sin unto thee, and mine iniquity have I not hid. I said, 

55 

I will confess my transgressions unto the Lord; and thou forgavest the iniquity 
of my sin" (Psalm 32:5) 

MY DEAR PARISHIONERS, 

I might furnish you with many more extracts from the book lying before me; but 
I trust I have given sufficient to prove what I had previously stated, in regard to 
the debasing and destructive influence of the Confessional. Remember that I have 
just been quoting the testimonies of men who had long been labouring as priests 
in the church of Rome, and they have given the results of test and proof. They 
have spoken, not from mere hearsay, but from plain matter of fact. 

In the preface of "Advertisement to the Reader", in the vile book to which I have 
referred, The Priest in Absolution, and which, I am thankful to say, has roused the 
Protestant spirit of the country to an extent long unknown, the authors plead that, 
as doctors are allowed to examine their patients, so ought they to be allowed to 
examine their penitents. I contend, and every right-minded man will contend 
likewise, that the cases are totally distinct. They have nothing in common. The 
folly, the sin, the presumption of these pretended priests is proved by their own 
words. Here they are, as given in the preface to which I have alluded. Speaking 
of the priest, the author says: "He has to try and scrutinise the soul, to see if it be 
fit to be cleansed, and warrant the exercise of Sacramental Absolution. " 

I say, that the man who assumes such a position is a daring presumer! He takes 
upon himself a power which belongs to God alone. His language amounts to 
blasphemy, and is the more vile because under the garb of religion. He has no 
warrant for his conduct in the Word of God; nor did the great High-Priest (who 
knew what was in man, and who is the Searcher of the heart and the trier of the 
reins of the children of men) set any such example. 

I have before me a pamphlet, which is largely circulated by the Ritualists, entitled, 
What does the Bible say about Confession? 

Now the substance of this work is either a revival of Judaism (which, indeed, 
may be the sentence upon the whole system of Ritualism itself) or else, it is a 
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gross perversion of Scripture. With respect to the former - that is Judaism- the 
Apostle Paul reproved the churches at Galatia thus: "0 foolish Galatians, who hath 
bewitched you, that he should not obey the truth, before whose eyes Jesus Christ 
hath evidently been set forth, crucified among you? This only would I learn of you, 
received ye the Spirit by the works of the law, or by the hearing of faith? Are ye 
so foolish? having begun in the Spirit, are ye now made peifect by the flesh?" He 
had just before said: "Knowing that a man is not justified by the works of the law, 
but by the faith of Jesus Christ, even we have believed in Jesus Christ, that we 
might be justified by the faith of Christ, and not by the works of the law: for by the 
works of the law shall no flesh be justified. "Again he declares: "They which be of 
faith are blessed with faithful Abraham. For as many as are of the works of the law 
are under the curse; for it is written, Cursed is every one that continueth not in all 
things which are written in the book of the law to do them." Further the Apostle 
asks: "Is the law then against the promises of God? God forbid: for if there had 
been a law given which could have given life, verily righteousness should have 
been by the law. But the scripture hath concluded all under sin, that the promise by 
the faith of Jesus Christ might be given to them that believe. 

To the same effect the Apostle writes to the Romans, concerning the 
unbelieving Jews: "I bear them record," he says, "that they have a zeal of God, 
but not according to knowledge. For they being ignorant of God's righteousness, 
and going about to establish their own righteousness, have not submitted 
themselves unto the righteousness of God. For Christ is the end of the law for 
righteousness to every one that believeth. " 

Moreover, the same Apostle declares to the Galatians: "Christ is become of no 
effect unto you, whosoever of you are justified by the law; ye are fallen from grace." 

The fact, therefore, is clear that, although the Name of Christ may be appealed 
to, and the life and death of Jesus professedly trusted in, yet, if men's works are 
sought to be added to the already peifected work of the Lord Jesus, who with His 
dying breath, declared, "It is finished", such addition is a virtual denial of the 
completed work of Christ! It is anti-Christ! 

"By grace are ye saved," said the Apostle Paul, writing to the Ephesians, 
"through faith, and that not of yourselves; it is the gift of God: not of works, lest 
any man should boast. " 

It would extend the address too much were I to go more into the details of the 
pamphlet now lying before me. I have already dwelt at greater length in my 
remarks than I had intended. This, however, I will state, fearless of contradiction, 
that this pamphlet, in addition to its attempt to revive Judaism, quotes authors 
in a garbled and most unfair manner - doing with them as it does with the 
Scriptures themselves, namely, taking a part here and a part there, out of their fair 
and proper connection; and, thus perverting the meaning or real object and 
intention of the writer, seeks dishonestly to make it answer other ends and 
purposes. This, therefore, is thorough Jesuitism, which characterises the whole 
system of Ritualism. 
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No stronger proof of this can be given than the fact of the number that have 
gone over and are still going over to Rome. This more open avowal of their long 
secretly-cherished belief and sympathies were more to be commended than 
continuing to play the hypocritical part of professedly belonging to one church, 
whilst in reality they were attached to, and in league with, another. 

I am thankful to say, that the general newspaper Press of the country has been 
roused by this dreadful book, The Priest in Absolution. It has been denounced far 
and wide; and the Ritualistic clergy are annoyed and irritated, and making all 
kinds of shifts and excuses, because they have been found out and exposed. The 
names of, such as are members of secret societies, which would not only betray 
England's Church, but England itself, are published in a pamphlet entitled, The 
Ritualistic Conspiracy. This is a most important production, and published in the 
most timely way at this great crisis of our Church and Kingdom. Jesuits are 
abroad on every hand. They are scattered far and wide, and have got in here and 
there, mixing themselves up with all classes, and acting in all sorts of capacities, 
even to the most menial. I could prove this by plain matters of fact. Hence the 
great need of every real Protestant householder being on the alert, otherwise he 
may be betrayed ere he is aware. It was but a short time since I was told by a 
Nonconformist minister in Leicestershire, of a Jesuit who was working in the garb 
of a butcher's boy, going about from house to house, taking and fulfilling orders, 
but at the same time, as best he could, prying into the secrets of families with 
which his master had to do. This self-same fellow had been seen at the Vatican at 
Rome; and, when charged with it, could not deny the fact. 

• To BE CONTINUED • 

It has been objected by some, who dissent from, nay, I may add, by others also, 
who actually are friends to the present ecclesiastical establishment, that the 
ministers of the Church of England preach themselves, and not Christ Jesus the 
Lord; that they entertain their people with lectures of mere morality, without 
declaring to them the glad tidings of salvation by Jesus Christ. How well 
grounded such an objection may be, is not my business to inquire. All I shall say 
at present to the point is, that whenever such a grand objection is urged against 
the whole body of the clergy in general, every honest minister of Jesus Christ 
should do his utmost to cut off all manner of occasion, from those who desire an 
occasion to take offence at us; that so by hearing us continually sounding forth the 
Word of truth, and declaring with all boldness and assurance of faith, "that there 
is no other name given under heaven, whereby they can be saved, but that of Jesus 
Christ", they may be ashamed of this their same confident boasting against us. 

George Whitefield 
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• A BOTTLE IN THE SMOKE • 

STAN K. EVERS (Potton, Beds.) 

WE all know that suffering is an inevitable part of human experience. Why is this 
so? It is because of Adam's rebellion against God in the Garden of Eden. Just one 
bite of the forbidden fruit brought sorrow, suffering and death into the world. Now 
sin passes, like a virus, into the veins of the human race. 

How can you describe or depict the experience of pain? Philosophers, artists, 
sculptors, musicians, writers, playwrights, poets and theologians have used 
various metaphors and pictures to express their experiences of pain. The poet 
David, Israel's second king, uses a vivid metaphor in Psalm 119:83: "For I am 
become like a bottle in the smoke; yet do I not forget thy statutes." 

The metaphor 
To understand the metaphor we have to enter the tent of a nomad Jew or Arab. 
You would see hanging by the fire an empty wineskin blackened and shrivelled 
by the smoke. This is how David felt in his numerous and intense sufferings. 

David uses similar words in Psalm 31:12: "I am forgotten as a dead man, out 
of mind: I am like a broken vessel." Jesus, on the cross, thinks of Himself as a 
discarded and dried up piece of pottery: "My strength is dried up like a potsherd, 
and my tongue clingeth to my jaws; and thou hast brought me into the dust of 
death" (Psalm 22:15). David and Jesus' words echo Job's sentiments: "My skin is 
black upon me, and my bones are burned with heat" (Job 30:30). 

The meaning 
Let us now unfold the meaning behind this metaphor. What is David telling us 
about his sufferings? Why did he feel like a wineskin in the smoke? 

David is depicting ... 

1. Suffering that is intense; even to the point where it is unbearable 
Think of the intense heat on the wineskin hanging in the smoke. Several writers 
pick up this point of suffering's intensity in the metaphor. For example: "This 
represents the exhausted state of his body and mind by long bodily affliction and 
mental distress" (Adam Clarke). This is the kind of suffering that brings down the 
strongest person and is seen on their faces and in their stooping bodies. This is 
suffering that affects both body and mind. This is suffering that often leads to 
dejection and depression as is evident from Psalms 42 and 43. Spurgeon was one 
of many of God's servants who sometimes fell into "the black hole" of depression. 

2. Suffering that is prolonged and seems never ending 
The wineskin has hung so long in the heat that it is shrivelled and parched. For 
some believers, suffering is constant, twenty-four hours, and the illness incurable. 
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There is never a good day; only some days that are better than others. John Calvin, 
who suffered about a dozen different physical afflictions, says that David is 
writing, "not only of the severity of his affliction, but also its lingering nature that 
he was tormented, as it were, at a slow fire, even as the smoke heat dries wineskins 
by slow degrees. It is a genuine evidence of true godliness, when, although 
plunged into the deepest afflictions, we do not cease to submit ourselves to God." 

3. Suffering that leads to a feeling of uselessness 

The wineskin is empty. It has been discarded. It can't be used again because 
it is black and shrivelled. New wine would burst the old wineskin. Those who 
were once so active may now feel so helpless. At such times, we need to 
remember that we are precious to God not because of what we do, but because of 
His unmerited love. 

4. Suffering caused by other people 
The wineskin became black. This suggests to Spurgeon that David's name became 
black with slander. This thought is supported by verses 84-86. Thank God that He 
is our mighty Defender and our faithful Friend. He is the Friend who is closer than 
a brother. There is nothing or no one that can separate us from God's love. There 
is nothing or no one who can frustrate God's wise plans for our individual lives. 

Why does God allow His obedient and faithful people to remain so long in this 
sad state? There are no easy answers. However, it is in this condition that we feel, 
and understand, in a fresh and deeper way the sympathy of Christ. He never 
abandons His children. He is like the sun on an overcast day - always there even 
when it is not visible. "Behind a frowning providence, He hides a smiling face," 
William Cowper, the poet, wrote from his own experience of mental distress and 
physical suffering. 

How can we bring comfort to the suffering? 

By showing sympathetic silence and shedding heart-felt tears rather than speaking 
too many words . Job's comforters caused trouble when they opened their mouths. 
Paul exhorts us to, "weep with them that weep" (Romans 12: 15). Think of silent 
Ezekiel weeping with the exiles as they sat mourning at the riverside. The words, 
··I am praying for you" can speak volumes of comfort; a brief prayer commending 
the sufferer to the "Man of Sorrows" shows that we care. 

Are there practical ways that we can express your concern? Here are two 
examples: I heard of a Christian couple feeding a man whose wife was in hospital. 
I read of someone else baking a cake and doing the ironing for an older lady 
recovering from a serious operation. 

Coping with suffering 

Look again at our text. How does David find strength, and the desire, to face each 
day? "Yet do I not forget thy statutes." He loved, and served God, even when God 
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appeared to have forsaken him and appeared to be treating him badly. The fire and 
the smoke cannot destroy the faith of the true child of God. 

When you are suffering, you may not feel like reading God's Word. When it is 
hard to concentrate I would advise you to read small sections often rather than too 
much at once. The Psalms are especially good at such times. Why make this 
effort? To find comfort as you read about God's caring love and keeping power. 
Read also about the future that awaits you and remember that God never breaks 
His promises. 

Charles Bridges, a 19th-century clergyman, comments on verse 83 make a 
fitting conclusion: "This confidence must be regarded as an encouraging seal of 
the Lord's love on our souls. For surely we should never have remembered His 
statutes had He not first remembered us - had He not written His covenant 
promises on our hearts, and fulfilled them in our experience." 

--·--

• STUDIES IN EZEKIEL • 

P. KING (Hailsham) 

Chapter 17 

FREQUENTLY in the Old Testament there is a double meaning to prophecy and 
this chapter is an example. Ezekiel sees what will happen at the final destruction 
to Jerusalem, after Zedekiah became a puppet king when Jehoiakim was taken 
captive. At the beginning of this prophecy we find Ezekiel in Babylon five years 
after that time (1:2). The exiles believed their stay in Babylon was only temporary 
and still needed convincing Jerusalem would fall. 

1. The history is told. The king of Babylon, the first eagle, manoeuvred 
Zedekiah into a position of complete dependence on Babylon. Realising his 
authority had gone, Zedekiah turned to Egypt for help; Egypt is the second eagle. 
Playing politics brought the downfall of Jerusalem and the blinded king Zedekiah, 
the last king of Judah, ended his days in captivity. Many of the Jews went from 
Jerusalem to Egypt, and Jeremiah 44:1-16 says Jeremiah was among them (see 
verses 15 and 20). We can only guess how the priestly Ezekiel felt at the idolatry 
of Babylon, where he had to live throughout the captivity. Verses 22-24 peep into 
the future when Jehovah delivers the captives from slavery. 

2. The spiritual dimension. The deeper meaning to this riddle is that two great 
powers are in conflict. On one side Babylon, and the other Israel's God- the Lord 
who will not be frustrated by the Zedekiah's of this world. Messiah will rise from 
the ashes of Israel's folly and the Church of Christ will come into being. Christ 
will come as that stately tree in verse 24, outshining all the eastern monarchs, in 
Babylon and Egypt- "1, the Lord, have spoken it". 
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LESSONS FOR TODAY 

(a) The enemy of our souls may come as an angel of light, with very plausible 
ideas, hiding the knife under his coat. Paul teaches us that Christians are not 
fighting against people (although that may also happen) but against the unseen 
enemy called principalities and powers, the rulers of the darkness of this world. 
We must throw away the works of darkness (this world's actions and reaction) and 
put on the armour of light, that is the truth of Jesus our Lord. 

(b) Seeking help from unbelievers or worldly attractions, will pollute the 
Church, weaken and destroy it. The weapons of our war are not carnal (earthly) 
but mighty because God is their author. We are provided with the "whole armour 
of God" so that we can stand against the schemes of Satan. 

(c) From humility comes the new and better way, the fruit of a repentant spirit. 
Jesus said that the person who humbles himself as a little child will be the greatest 
in the kingdom of heaven. 

(d) The great Day of the Lord will come, when Christ will claim His Church, 
the redeemed, from all unrighteousness. Remember we are not our own but have 
been purchased with great price, the blood (life) of our Lord Jesus Christ. 

(e) It should never cease to amaze us that with all our sin and disobedience 
God still loves us. Verse 60 of chapter 16 is incredible: "Nevertheless I will 
remember my covenant. ... "Amazing grace, how sweet the sound. Not by works 
of righteousness that we have done, but according to His mercy He has saved us. 

THE GRACE OF GOD HAS APPEARED TO ALL MEN 

--·--

• THE CHURCH'S GREAT NEED • 

Outline by W. W. FULTON (USA) 

"And with great power gave the apostles witness of the resurrection of the Lord 
Jesus: and great grace was upon them all" (Acts 4:33) 

TRULY the church in our days is in dire need of some sort of boost if it is to 
survive. Atheism, unbelief, hypocrisy, ecumenism, entertainment and the media 
mania prevail everywhere. A return to the old-time Gospel and the old-time Bible 
-with its old-time message of sin and condemnation and blood redemption- is 
totally opposed by most of the elite religious professionals of our day. Let us 
notice the early New Testament church. It was vastly different from what we have 
in churches today! 
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1. Their witness was with power 

Notice our text, also 1 Corinthians 4:19-20. 

1. The power of the reality of the message (2 Timothy 1:12). 
2. The power of the "First Love". Let us read Revelation 2:1-7, notice 

verse 4. 
3. The power of a burden for lost, deceived, Hell-bound souls (1 Timothy 

2:7-10). 
4. The power of the Spirit's infilling. Pentecost had come and filled them 

(1 Corinthians 2:1-5). 
5. The power of a separated life (2 Corinthians 6:14-18; Colossians 3:1). 

Nothing is more powerful than a truly separated walk and practice. 
"A holy minister is an awful weapon in the hands of the exalted Christ, " 
said McCheyne. 

2. Their witness was of the resurrected Christ 
In the New Testament, the confession of Christ as risen Lord was essential to 
salvation! (Romans 10:9). 

1. Christ the Conqueror of Death (1 Corinthians 15:20-23, 54-56; 2 
Timothy 1:10). 

2. Christ the great Giver of Life (1 Corinthians 15:22; 1 Peter 1 :3-5). 
3. Christ, both Lord a,nd Saviour (Acts 2:32-33). 
4. Christ adorned in His glorified body (Philippians 3:21). 
5. Such a message comes in arresting power to the heart of a convicted 

sinner. This is the message we must have! Away with the modern views 
that set aside or play down the importance of Christ's resurrection and 
ascension to Glory! The power of His resurrection is what Paul wanted 
to know more and more of- turn to Philippians 3:7-11 -and counted 
all lesser ambitions as "dung" that he might win Christ and be found 
in Him! 

3. "And great grace was upon them all" 

Notice also Acts 2:46-47. 

1. And why not? With such a message of the grace and power of Christ, 
given in the power of the Holy Ghost, Heaven came down and brought 
forth the manifestation of "great grace" in the hearts and lives of the 
apostles and their hearers. 

2. This "great grace" brought about such unity among the brethren, as you 
will see in the verses adjacent to my text. 

3. "Great grace" was seen doing its great work of bringing thousands of 
Hell-deserving sinners to know Christ. 
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4. Grace to just be the Church and worship the Lord! No gimmicks were 
needed. No programmes. No man-made additions. No denominational 
mandates. No Sunday School conventions. Just simple believers 
worshipping and serving their Lord who was real to them! 

Conclusion 

The church of today, as a whole, knows nothing about the power of God, about 
the resurrection of Christ and His eternal glory, nor about grace. What we have is 
a social gospel and a philosophical approach to man's heart needs- instead of the 
New Testament Gospel that reaches the condition of a poor sinner who is brought 
under conviction and sees his need of mercy. 

--·--
• BOOK REVIEWS • 

Editor's Note: We live, regretfully, in a day when most evangelicals have abandoned the Authorised 
(King james) Version of the Bible. Rather, therefore, than ceasing to review most books, we try to warn 
readers by stating if the book uses another version of the Bible. The position of the Gospel Magazine 
remains true to the AV as the best text and translation, in beautiful and formative English. That we 
name another translation does not mean we endorse it. 

Matthew - The Gospel of the Kingdom. C. H. Spurgeon. The Banner of Truth Trust. 
pp. 465, hardback. £ 15.00. ISBN 978 I 84871 085 6. 

A dear old friend and minister of the Gospel often used to say, at the end of his very long life, "get 
hold of Spurgeon; I love Spurgeon". In practice, he made a point of reading, each day, sermons from 
the New Park Street Pulpit and the Metropolitan Tabernacle Pulpit. Any visitors during that time were 
invited to sit down, make themselves comfortable- and listen! Times have changed (for the worse, 
many will say) and the "getting hold" of such a commentary as this is meat in due season! 

The commentary was first published in 1893 and re-printed several times. Mr. Spurgeon's widow, 
Susannah, in the Introductory Note, wrote:"Much of the later portion of the work was written on 
the very border-land of heaven, amid the nearing glories of the unseen world, and almost 'within 
sight of the golden gates'. Yet, in reading over the proof sheets of my beloved's last work, I have 
been as much struck by the profound simplicity as by the tender power of the dear expositor's 
comments. Surely the secret of his great strength lay in this, that he was willing to say what God 
put in his heart, and did not seek to use 'enticing words of man's wisdom'." 

We are given in this most helpful commentary, the application of the text. Take, for instance, 
Matthew 24:25-26, "Then if any man say unto you, Lo, here is Christ, or there; believe it not. For 
there shall arise false Christs, and false prophets". "It is a grand thing to have such faith in Christ 
that you have none to spare for impostors. It is important not to distribute your faith too widely. 
Those who believe a little of everything will, in the end, believe nothing of anything. If you exercise 
ful l faith in that which is sure and steadfast, 'false Christs and false prophets' will not be able to 
make you their dupes. In one respect, the modern teachers of heresy are more successful than their 
Judaean prototypes, for they do actually 'deceive the very elect', even though they cannot 'shew 
great signs and wonders' . One of the saddest signs of the times in which we live is the ease with 
w hich 'the very elect' are deceived by the smooth tongued 'false Christs and false prophets' who 
abound in our midst.Yet our Saviour expressly warns against them:'Behold, I have told you before'. 
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Forewarned is forearmed. Let it be so in our case. Our Saviour's expressive command may be fitly 
applied to the whole system of 'modern thought' which is contrary to the inspired Word of God: 
'Believe it not'." 

This book is well produced throughout. The print is of good size. The dust cover has a most 
attractive photograph of our author in his latter years. It is a joy to see this choice commentary 
again in circulation. 

D.L.J . 

A Reformation Guide to Scripture -The Prologues from the Geneva Bible, 
1960. The Banner of Truth Trust. pp. 152, paperback. £5.50. ISBN 978 I 84871 091 7. 

This book contains the "Epistle Dedicatory" to Queen Elizabeth I and another to "The Brethren of 
England, Scotland, Ireland", etc., as well as the Prologues. 

There are brief comments (in a page or two of each book} on the main theme of each, giving a 
rapid overview of the whole Bible as seen by the Exiles William Wittingham, Miles Coverdale and 
others, including possibly John Knox, the Scottish Reformer. This is a useful and instructive book. 

The persecution of the Gospel believers, instigated by the priest-ridden Mary Tudor, remarkably 
enough helped to promote rather than hinder the spread of the Gospel. One instance of the hand 
of God in these dreadful burnings at the stake was that a band of English scholars fled to Geneva 
and produced a version of the Bible which "by its excellence was to drive its officially-approved 
rivals, the Great Bible and the Bishops' Bible from the field". 

It was so popular that it went through nearly 200 editions -"it was the Bible taken to America 
by the Mayflower pilgrims and its influence in spreading biblical Christianity to the ends of the earth 
is incalculable". 

The Geneva Bible was the first in which italics were used to indicate words not in the original 
and unlike the Great Bible was said to be "small, portable and cheap" and was the most popular 
Bible England had ever had up to that time. 

Now that the 400th anniversary of the AV is being celebrated and reference is made to earlier 
versions, the once popular Geneva version is seldom mentioned; e.g. in the Daily Telegraph the 
religious correspondent, Christopher Howse (an RC), in an article on 23rd November 20 I 0, refers 
to several, including the RC Douay version but makes no mention of the Geneva. Similarly it is 
ignored in some encyclopaedias, but we are divinely assured that "the word of the Lord endureth 
for ever" (I Peter I :25). D.C.R. 

An Accomplished Redemption. W. J. Grier. pp. 8, stapled booklet. SOp. Thirty 
Meditations for Pilgrims. Various authors. pp. 52, stapled booklet. £ 1.50. Both published by 
the Sovereign Grace Union. 

The first of these booklets is a reprint of an address given by the late Rev.W.J. Grier of the Evangelical 
Presbyterian Church. The booklet is divided into two sections; viz., numerous proofs of the doctrine 
and, secondly, answers to objections to the doctrine of particular redemption. We first read this 
booklet in our youth and found it helpful, but with, we trust, a more mature outlook, we can no longer 
recommend it because of Mr. Grier's view of common grace vis-a-vis the atonement. Mr. Grier states 
that, "Now it is not denied but rather affirmed that the whole world receives benefits and blessings 
from the death of Christ. Undoubtedly there are those even now in hell who have experienced some 
of His benefits- the blessings of common grace as distinct from those of saving grace .... " We deny 
such a view of common grace. We accept that all mankind receive of the common mercies of God -
but these are far from the grace of God whether described as common or particular. There is an 
error of quotation on page 4. The text, Galatians 3: 13-14 is quoted incorrectly by the omission of 
part of the text without the omission having been noted by the use of an ellipsis. 

The second booklet is completely different to the former. It comprises of a devotional 
meditation for each day for one month. For each day there is a text (taken from the Authorised 
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Version of Scripture) followed by a short meditation relevant to the text. Then follows a verse of 
a hymn, poem or metrical Psalm. The day's meditation is concluded by a written prayer. The prose 
meditations are taken from a wide range of writers from high Calvinists such as Dr. James Kennedy 
and J. K. Popham to low Calvinists and Amyraldians such as Richard Baxter. Lutheran Pietists are 
also included. However, I did find it strange that at least two verses of hymns from the Anglo
Catholic/High Church school were included Uohn Keble, "New every morning is the love", and 
G. H. Smyttan and F Pott, "Forty days and forty nights"). Unfortunately Christians of Calvinistic 
persuasion, whilst careful in their prose, are not too careful in their hymnody and seem to be 
prepared to sing hymns from any theological school and expressing almost any theological view 
with little discernment of the meanings of the authors. Hence I can only give a qualified 
recommendation to this publication. J .E.N. 

Run to Win the Prize - Perseverance in the New Testament. Thomas Schreiner. 
Apollos. pp. 144, paperback. £9.99.1SBN 978 I 84474 369 8. 

The substance of this book was given in lectures to the twelfth Oak Hill Annual School ofTheology. 
Dr. Schreiner is Professor of New Testament Interpretation at the Southern Baptist Theological 
Seminary, Kentucky. This volume is a follow-on from the author's previous book, The Race Set Before 
Us, which he co-authored with Ardel B. Caneday.The author writes:"l have argued in this book that 
the warnings and admonitions in the Scriptures have a particular function . By them believers are 
warned against departing from Christ and the gospel. If they do apostatize, then they will face final 
damnation. In other words, the idea that the warnings relate only to the losing of rewards which 
are beyond eternal life is mistaken" (page 117). 

The whole of the book seems to be promoting a conditional salvation in which the perseverance 
of the Christian believer is dependent upon the manner of the Christian's walk, which view this 
reviewer rejects. Scripture quotations are from the English Standard Version. 

J.E.N. 

Let's Study I Timothy. W. John Cook. The Banner ofT ruth Trust. pp. 134, paperback. £6.75. 
ISBN 978 I 8487 1 047 4. 

We are told by the publisher that this book is part of a series ... which explain and apply the 
message of Scripture" (page vii). Thus far sixteen other volumes have been published under 
the editorial direction of Sinclair B. Ferguson. The present volume is by W. J. Cook, who was 
tutor of New Testament Studies at South Wales Bible College, and is now pastor of the 
Wilberforce Evangelical Church, Barry, S. Wales. The version of Scripture used is the English 
Standard Version. 

The author divides I Timothy into 21 sections and exegetes each passage, giving relevant 
quotations from other authorities. He then gives questions for group study. This is quite a handy 
little commentary on this book of holy Scripture. For those who wish to follow this study, a further 
li st of commentaries is given. We do regret that the author did not use the Authorised Version of 
the Bible. 

J.E.N. 

Facing Grief. John Flavel. The Banner of Truth Trust. pp. 136, paperback. £5.00. ISBN 978 I 
84871 069 6. 

John Flavel ( 1627-1691) was the Puritan divine of Dartmouth, Devon. As with most of the Puritans, 
he was ejected from his Living in 1662, when the monarchy was restored and the Act of Uniformity 
was put into effect. This book was first published in 1674 under the title of A Token for Mourners. 
It was the fruit, not only of his own personal losses by death of his parents and two wives, but of 
advice he gave to one of his congregation. It is an exposition of Luke 7: 13: "And when the Lord saw 
her, he had compassion on her, and said unto her, Weep not." After the exposition, Flavel (in typical 
puritanical manner) brings forth the "doctrine" (or teaching) from this text that "Christians ought 
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to moderate their sorrows for their dead relations, no matter how many afflicting circumstances 
and aggravations meet together in their death" (page I 0). Then follows his pastoral advice. It is not 
sinful to mourn,"the afflicted must be allowed an awakened and tender sense ofthe Lord's afflicting 
hand upon them" (page 15), although immoderate mourning and grief is sinful (chapters 2 and 4). 
Ungodly mourners are exhorted to "Own and admire the bounty and goodness of God manifested 
... in .. . affliction (page 38). 

Upwards of half of this small volume is given over to twenty pastoral counsels and considera
tions directed to the Lord's people (chapter 6- pages 41 to 93).A twenty-first consideration,"Pieas 
for Immoderate Grief Answered", is set as chapter 7, and a final chapter is "Rules to Restrain 
Excessive Sorrow". 

The Banner of Truth Trust are to be commended for publishing this volume and bringing it to 
light from where it had been hidden in Volume 5 of Flavel's Collected Works, also published by the 
Banner of Truth Trust. Mark Dever, the writer of the Foreword, tells us that the book has been 
slightly edited. We do not have the space to compare with the original in the Works, Volume 5, and 
to point out any differences of text. Finally, "The Epistle Dedicatory" from Flavel's pen is not to be 
missed. Here are six things he "desires for and from you" (pages xii-xiii) . J.E.N. 

A Father's Gift - Lessons from Proverbs. Kenneth B. Wingate. The Banner of Truth 
Trust. pp. 216, paperback. £7.00. ISBN 978 I 84871 050 4. 

The author tells us how this book came to be written: "It was Christmas morning, 1996 . . . I went 
for a solitary walk in the woods, and as I walked I prayed out loud:"Lord, what is the best gift I can 
give my children for Christmas? What present will truly last?" My immediate impression was,'Write 
them a book on life's most important lessons"' (page xiii) . His mind was constantly drawn to the 
book of Proverbs. 

This book is the fruit of that exercise of spirit. It is not a commentary but a look at the key issues 
of life as revealed in Proverbs .. Each separate chapter deals with a particular theme which is 
summarised at the end of each chapter. The author draws from his wealth of experience as a lawyer. 
The author uses the English Standard Version of Holy Scripture. J.E.N. 

Septimus Sears: A Victorian Injustice and Its Aftermath. David H. J. Gay. 
Brach us. pp. 80, paperback. £0.00. ISBN 978 0 9560238 2 7. 

I have read this book three times and I am still confused as to why the author has published it. He 
admits that it is not a full biography but merely the extended script of a lecture he gave to the Strict 
Baptist Historical Society in 2009. He tells us that Sears still "awaits his biographer but I am not 
that biographer, and this is not his biography" (page 12). He next tells us that Sears "spent his life, 
not in the mainstream of church history, nor even in that sluggish Calvinistic tributary, but in one 
of its creeks, gently (it would have seemed) t r ickl ing far, far back. Sears, his work, and the attack 
upon him, caused hardly a ripple on the surface of the wide river" of church history. "So why this 
book?" (page 13). Why indeed? The book then follows an investigation of the dispute between J. C. 
Philpot, the Gospel Standard Magazine and Sears, which led to the "Added Articles" being introduced 
into the Gospel Standard Churches. So, Sears is Mr. Gay's hero. Well , No! The author disagrees with 
the doctrinal positions of J. C. Philpot, Septimus Sears, John Gadsby, and the Gospel Standard 
Magazine. Sears is not Mr. Gay's hero, but an anti-hero, hence my confusion as to why the book was 
written and published. 

On page 19 ff. we have Mr. Gay's comments on Sear's letter to J. C. Philpot, which appears to have 
been the commencement of the controversy. We do not, however, have the text of the letter 
presented in the book. This is a very serious omission to this volume for it leaves the reader 
confused as t<> the real nature of the controversy and he is left to the writer's opinions, which is 
not very satisfactory. 
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The "blurb" on the back of this book tells us that Mr. Gay, "in due course hopes to publish a fully
detailed book on the subject". It would have been far better had he not published until his 
researches were complete and a fully objective doctrinal biography published. 

J.E.N . 

Ecclesiastes and the Song of Solomon. Daniel C. Fredericks and Daniel J. Estes.Apollos. 
pp. 472, hardback. £21 .99. ISBN 978 184474 413 8. 

Old Testament Wisdom literature, often the domain of liberal scholarship, returns to the 
conservative fold with the publication of this volume. The first part, the commentary on Ecclesiastes, 
begins with a very helpful introductory section, covering such matters as date and authorship 
(written by Solomon or from an oral tradition going back to Solomon), and purpose (to say 
something about living in a fallen world, under God's curse, yet being blessed with temporary good 
things).There is a useful discussion ofthemes, and, importantly, of"vanity".The author argues that it 
is not "meaningless" (NIV) but "temporary", and applies to the nature of present blessings. Beyond 
the temporary stands the eternal, who is God. Man lives under temporary blessing, but must know 
that there is more to life than what we see and handle. The author provides his own translation. 

The exposition itself consists of notes of the Hebrew text, with transliteration, and sections on 
form and structure, comment and explanation. The explanation seeks to be faithful to the general 
themes of the book and to the Hebrew text. Traditional interpretations are not as far away as might 
be supposed. The hymn of 12: 1-8, often taken to be a poetic description of the decay of old age, is 
instead presented as a vivid description of what happens when a storm hits ( 12:2). The explanation 
offered is that, in keeping with the context, Solomon is telling us that troubles often end in more 
trouble, until we come to the grave. This, it seems, is just a variation on the older interpretation. 
That said, there is no reason for preachers and serious students to overlook this volume, since it 
is hard to find good modern conservative scholarship dealing with some of the less popular parts 
of Scripture. 

Just under half the volume is given over to the Song of Solomon. It is, correctly, described as "the 
most poetic, the most beautiful, and the most mysterious" book in the Bible (p. 267). Authorship 
questions are, by and large, left unanswered, though Solomon is by no means excluded. There is a 
longer discussion of the nature of the book; is it allegory, typology, pagan, or literal? The author 
takes the view that we should read the "the Song of Songs literally as a song of human erotic love" 
(p. 286).Any theological significance is to be viewed as secondary. This is defended later by showing 
that, in a world where sexuality had become morally debased, as it is today, the Song celebrates 
God's good gift of human physical love within the context of marriage. The focus is less on physical 
love than on the intimacy which precedes such love, and which is, within marriage, rightly enhanced 
by it. There are many links to other Wisdom books, particularly Proverbs, which suggest that the 
purpose of the Song is to teach God's people about the nature of love itself, its intimacy, and its 
God-given nature. How one might preach such a literal reading of the Song is for the preacher to 
determine for himself! E.J.M. 

Entrusted with the Gospel. D. A. Carson, editor. Inter-Varsity Press. pp. 149, paperback. 
£8.99. ISBN 978 I 84474 489 3. 

This is a collection of six expositions of Paul's Second Letter to Timothy, first delivered in 2009 by 
six different preachers whose styles inevitably vary. 

Several portions of Scripture are provided that come mainly from the English Standard Version 
of the Holy Bible. This is turn influences the exposition. For instance, Chapter One,"Feed the Flame 
of God's Gift" deals with 2 Timothy I: 1-12. Those using the Authorised Version will find that 
2 Timothy I :6 speaks of stirring "up the gift of God", in which "a flame" is inferred rather than being 
specifically stated. 

All churches have their problems, and Timothy's are discussed in "The Marks of a Positive 
Ministry". In so doing, the author explains what he means by positive, negative and neutral people 
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within the church. The concept is interesting: the problem is that whereas the definitions of positive 
and neutral people are relatively short and generalised, the "negatives" are illustrated by numerous 
examples. These range from the obvious, to the somewhat obscure, to the contentious, such as 
"KJV onlyism or the regulative principle" (p. 59), which tends to cloud rather than clarify the 
subject-matter. 

Chapter Five, "Preach the Word", has several good things to say, including sound observations 
about those who pick and choose what they are prepared to accept in Scripture. The concluding 
chapter, "Finishing Well", particularly appealed to this reviewer. An essential point is that the 
message and the mode of its communication are interrelated. In short, methods matter. This is an 
important issue, and one welcomed its inclusion. 

Inevitably some of this book's content reflects the fact that these addresses were presented to 
an American audience. Yet the themes are truly international: of unashamed courage in preaching, 
the rightly dividing the word of truth, pitfalls for pastors and finishing well, all of which are included 
in this volume. P.C.M. 

Wise Counsel -John Newton's Letters to John Ryland, Jr. Grant Gordon, editor. 
The Banner ofT ruth Trust. pp. 432, paperback. £ 16.50. ISBN 978 I 84871 053 5. 

The lot of an editor is a difficult one. Does he just make minor comments or does he do a 
"thorough" job? The problem with just having minor comments is that the reader is often left 
wanting to have more information, but on the other hand, if the editor is fulsome in his comments, 
he often over-writes to the text he is editing and imposes his view on the text and original author. 

The volume before us is a collection of eighty-three letters written by Newton to the Baptist 
minister, John Ryland, Junior. Some of these letters have been published in an edited format in other 
publications and many have never seen the light of day before. 

The letters do give an insight into both Newton and Ryland and the church of that day. The 
letters are published in full with the editor giving copious footnotes identifying other people and 
situations. Each letter has an editorial introduction. It is difficult to say how much of the volume is 
Newton and how much is Gordon; possibly as much as a third or more of the volume is given over 
to editorial comment! 

One interesting (sic!) comment by Newton, dated 28th May 1775, is to be found on page 78, 
where Newton refers to the Gospel Magazine: "I begin to be almost as weary of the present Gospel 
Magazine as of the former. What poor stuff have they admitted in Feb., March and April." The editors 
of this magazine were, at that time, William Mason and, possibly, the Rev. Charles DeCoetlogon. 
Having the 1775 volume to hand, I looked at the contents of those three months. Those contents 
follow the same pattern as other months with extracts from the Reformers and Puritans and 
letters and contributions of evangelical ministers of those times, including John Berridge, Risdon 
Darracot, etc., and even "Vigil", who was none other than John Newton himself! In the footnote 
attached to this comment the editor carries forward Bruce Hindmarsh's error from his 
biographical study of Newton that Erasmus Middleton, editor of the GM 1776/7 to 1783/4 that the 
Gospel Magazine ceased publication in 1805, shortly after the death of Middleton. How many other 
simple errors such as this are carried forward in the book by the editor's lack of simple research? 
Such things spoil an otherwise valuable volume. 

J.E.N. 

Our Great God and Saviour. Eric J.Aiexander.The Banner ofT ruth Trust. pp. 208, paperback. 
£7.50. ISBN 978 I 84871 084 9. 

This book is largely based on a series of studies prepared over the years in connection with the 
Philadelphia Conference on Reformed Theology. It is divided into three sections -The Character 
of God, The Salvation of God, and the Church of God - with 5/6 chapters in each section. 

To set the tone of the book it is helpful to quote the author's words taken from the works of 
the Puritan, Stephen Charnock, who says, "If rich men delight to ... look upon their hoards, how 
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much more should the people of God please themselves in seeing how rich they are in having an 
immensely full and all-sufficient God as their inheritance." Again, the description, "warm and 
satisfying studies" is used on the cover of the book. It is best used in quiet private devotion to get 
the most out of it. The following extract will give the reader a sample of the contents: 

Several years ago, I stood in Munich, Germany, in one of the vast squares where Adolf Hitler once 
stood and addressed a multitude difficult to imagine as to size. But although the place is still there 
- it is a great area of open ground - Hitler and those who once stood with him are all gone. 
I thought of how he had once terrorised half the world and made the rest of the world tremble. 
But God blew on him, and he was swept away like chaff. 

Do you remember Nikita Khrushchev, who ruled Russia when that country was putting its first 
space capsule into orbit? Khrushchev said: 'We are going up into space and if we find God there, 
we will topple Him from His throne." But today many people have not even heard of Nikita 
Khrushchev! It is in interesting to ask whose throne toppled first is it not? 

This is the kind of thing Isaiah was forcing people to think about, and we need to think about it 
today: especially today, when our vision of God has been so restricted that we have begun to get a 
man-centred view of the world and history. But the destinies of men and nations and the decisions 
that are going to affect the world in which we live are not taken in Washington, Moscow or London. 
They are taken where the Lord God omnipotent sits upon the throne of heaven. 

I heartily recommend this book. Scripture quotations are from the NIY, except where stated. 

T.M.B. 

The Life of Charles Hodge. A. A. Hodge. The Banner of Truth Trust. pp. 672, hardback. 
£ 17.00. ISBN 978 I 84871 090 0. 

This volume was first published in 1880 and was written by Charles Hodge's son,A.A. Hodge. The 
present book is the first Banner of Truth edition, published in 20 I 0. 

Charles Hodge was born in 1797 and died in 1878. He came from a strongly Presbyterian family 
which had emigrated from Northern Ireland to the American colonies in 1730. 

The contents of chapters set out the course of Hodge's life with plentiful detail under each 
chapter heading and these, combined with a comprehensive index, make it easy to find particular 
subjects dealt with. Portraits of Hodge help to build a picture of the man, but the truest picture is 
from the great many letters to and from him which form a major part of this book. Hodge was not 
only a scholar, teacher, writer, controversialist and church leader, but also a warm family man with 
wide interests, ranging from agriculture to politics. From p. 242 ff. there is a rounded picture of the 
man, including his many years of pain from his hip joint. It was in the darkest days of this painful 
lameness, lying flat on a couch with his leg in a steel splint, that he wrote his commentary on the 
Epistle to the Romans in 1834/5. "The most close and critical observer never ... saw in him the 
least symptom of doubt. That Christ is what He is set forth in the Scriptures to be, and that the 
Bible is the infallible Word of God" (p. 270). 

Hodge's mental capacity is shown by his writing to his brother, "I shall find it essential to carry 
on the study of six languages this winter". In 1826 he went to Europe (chiefly Germany) to study 
the "higher departments of Biblical criticism and the auxiliary branches of knowledge" (p. I I 0). The 
chapters on these two years, 1826-28, are particularly interesting, not least because the reader will 
recognize in them much budding thought of the Rationalists which came to full growth in the later 
19th and throughout the 20th centuries. One of these Rationalists, who was brought to know the 
truth, said:"lt matters not whether we make a god out of stone, or out of our own understanding, 
it is still a false god; there is but one living God, the God of the Bible" (p. 145). 

A criticism of this book is that the detail is too great: there are twenty pages of Hodge's ancestry 
and childhood; ten of his last days; a great many of the letters are quoted at too great a length for 
present tastes, much being taken up with what nowadays might be thought flowery and effusive 
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expressions. But such a complaint is minor. The book is strongly bound, has good clear print and 
delightful pictures, all suited to the life of a man of big heart and mind, of whom his one-time pupil, 
Benjamin B. Warfield, wrote: " ... every jot of whose learning [was] consecrated to the Master's 
cause" (p. 626). G.F.H.H. 

Roman Catholicism - Christian or Counterfeit. David M. Blunt. Christian Watch, PO 
Box 21 13, Nuneaton CV I I 6ZY. pp. 48, paperback. £3.00. Copies available from Christian Watch, 
PO Box 3268, Leamington Spa CV32 6YA. 

This is a useful booklet dealing with the corrupt Roman Church which is deceiving the nations and 
ours in particular at this time. The author is a Free Church of Scotland (Continuing) Minister. He 
particularly refers to Rome's size and wealth, antiquity and ritual, which are impressive to many and 
says her political influence is considerable. 

Starting with a brief outline of Rome's history he also refers to her influence in politics, education 
and the media. The Reformation handed down a great legacy, religious and civil liberty based on the 
Bible, which is the only basis for this, whereas Rome's priests are "chained by spiritual ignorance 
and the people fettered by superstition".The author shows that Rome's teaching is far astray from 
the grand truths of the Bible. 

This leads on to our duty to point out the deadly errors of Rome's teaching and to keep away 
from Rome's pseudo ecumenical movement, as Rome wil l not move from her doctrine and that any 
reunion will be by absorption to Rome. 

This leads on to the papal visit, with its deceitfulness and Christians should be aware that the 
pope is anti-Christ and is working to weaken the Protestant churches. Rome "thrives because most 
people are ignorant of Scripture. We therefore need to be sure of what we believe and why we 
believe it." Justification by faith is fundamental. 

Reference is made to the disastrous (to Protestants) Lisbon Treaty, which came into force on I st 
December 2009, "the national sovereignty of individual countries in all areas of real importance" 
will effectively come to an end when its provisions are put into effect. 

His comments on what Rome teaches about the Church, the Bible, the pope and priests, the 
Mass, the Saints and the Virgin Mary and lastly what Rome teaches about the Lord Jesus Christ and 
Salvation, are apt. At the beginning the author has a quotation from J. H. Newman: "Either the 
Church of Rome is the house of God or the house of Satan; there is no middle ground", and at the 
end he has a quotation from C. H. Spurgeon: "It is impossible but that the Church of Rome must 
spread, when we who are the watchdogs of the fold are silent and others are gently and smoothly 
turfing the road, and making it as soft and smooth as possible, that converts may travel down to 
the nethermost hell of Popery. The day is far spent." 

We must do all we can to assert and defend our "goodly heritage" (Psalm 
read, study and pass on. 

16:6 ). A booklet to 

D.C.R. 

Romans. Grant R. Osborne. IVP Academic. pp. 147, paperback. £ 12.99. 1SBN 978 0 8308 4006 9. 

The general preface states:"ln an age of proliferating commentary series, one might easily ask why 
add yet another to the seeming glut. The simplest answer is that no other series has yet achieved 
what we had in mind - a series to and from the church that seeks to move from the text to its 
contemporary relevance and application . . . no other series offers the unique combination of solid, 
biblical exposition and helpful explanatory notes in the same user-friendly format. No other series 
has tapped the unique blend of scholars and pastors who share a passion for faithful exegesis and 
deep concern for the church. Based on the New International Version, one of the most widely used 
modern translations, the series builds on the NIV's reputation for clarity and accuracy." 

Perhaps there are many who would dispute the claims made for the NIV, especially regarding its 
"clarity and accuracy". Even were clarity to be admitted, then, should that clarity be built on 
unreliable texts, what value is clarity? 
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The style is clear and the expos1t1on very informative and maintains a soundly evangelical 
position. Romans I I, considered by some to be a difficult chapter, is carefully examined, but some 
may question whether it improves, or adds, to what was given by earlier commentators such as 
Luther, Calvin and C. Hodge. The footnotes are helpful. A full bibliography, consisting of twenty-six 
pages is provided. In this respect, one must agree that the "unique blend of scholars and pastors" 
has certainly been "tapped"! 

Print is of good size and well spaced. The cover depicts, in "contemporary" style, we are 
informed, the "Entry into Jerusalem". There is no index and there are no chapter headings, which 
is rather inconvenient. 

This commentary "sets out to explain what the letter meant to its original hearers and its 
application to us to-day"; in this it succeeds. Due to the number of quotations, one's passage 
through the book may not be smooth! It will, we suppose, have special appeal to those who prefer 
a modern "in depth" treatment of Romans. D.L.J. 

The Theology of B. B. Warfield: A Systematic Survey. F. G. Zaspei.Apollos (IVP). 
pp. 624, hardback. £24.99. ISBN 978 I 84474 482 4. 

This is an unusual and impressive book. Benjamin Breckinridge Warfield ( 185 1-1921) was an 
American Presbyterian theologian of profound orthodoxy and deep learning, devoted to the study 
of the Bible, who spent his adult life teaching first Exegetical Theology and then Dogmatic and 
Polemical Theology, both by the spoken word and by the pen. He taught at Princeton Theological 
Seminary before it was reorganised on Liberal lines, and published a modest number of books and 
a huge number of articles, which have all been read (even the least accessible) and their contents 
distilled and arranged by the author. 

Warfield never wrote a comprehensive systematic theology, as some hoped that he would, but 
he was content to let the work of his predecessor at Princeton, Charles Hodge, hold the field, as 
it still does. Instead, he devoted his attention to the individual doctrines of biblical Christianity, 
expounding them, biblically and historically, and defending them against modern assaults. The ten 
central chapters of this book are devoted to these individual doctrines, and are arranged in such a 
way as shows what a systematic theology by Warfield would have looked like. Simplifying some of 
the titles a little, it would have dealt in turn with the existence of God and divine Revelation, the 
doctrine of Scripture, the doctrine of God (the Trinity and Predestination), the doctrine of the 
Person of Christ, the doctrine of the Work of Christ, the doctrine of the Holy Spirit, the doctrine 
of Man and of Sin, the doctrine of Salvation, the doctrine of the Church, and the doctrine of the 
Last Things. 

On each of these topics, the author carefully summarises Warfield's teaching, drawn from one or 
more of his writings, and including quotations in his own words. He also adds two introductory 
chapters, biographical, historical and theological, and a summary chapter at the end. 

Of course, Warfield wrote more fully on some of these topics than on others, and particular 
attention deserves to be given to what he says about the inspiration of Scripture in chapter 4, about 
the deity of Christ in chapter 6, about miraculous gifts in chapter 8, and about perfectionism in 
chapter I 0, though on all subjects he deserves to be heard, for his clarity and faithfulness to the Bible. 

R.B. 

Stronger Than the Sword: Persecuted for Righteousness' Sake. Faith Cook. 
Evangelical Press. pp. 188, paperback. £8.99. ISBN 978 0 85234 728 7. 

This historical novel is set in the West Country between the years 1645-1668, a time of great 
turmoil, with the Civil War, the execution of Charles I, Parliamentary rule under Oliver Cromwell, 
and the Restoration of 1660 in the person of Charles II. 

The first four of the twenty-two short chapters introduce the characters and circumstances 
which bring them together. Thereafter the author weaves a pattern of events which reveal the 



72 The Gospel Magazine 

underlying threat of persecution faced by Dissenters or Nonconformists, often introducing actual 
historical figures and events, such as John Bunyan and the Great Fire of London in 1666. 

The title tells how the power of God proved stronger then the sword of war and state in 
bringing together in harmony the two widely different central characters. A useful book in that it 
is a reminder of a period in our history seldom mentioned now, and probably even more seldom 
taught in schools. G.F.H.H. 

Explol"ing the Fascinating Life of Jesus. Roger Ellsworth. Evangelical Press. pp. 288, 
paperback. £I 0. 99. ISBN 978 085234 720 I. 

How do you deal with doubt in an age of scepticism? Surely the answer is by presenting truth, 
which is what this book seeks to do. The author does not claim to know all the answers.As he says, 
he is not a Christian because all his questions have been answered, but because Christianity gives 
him answers that he cannot refute. 

Its aim is evangelical - that those who do not yet believe in Christ might do so, and that those 
who do believe might have any lingering doubt dissolved. 

Subtitled "From Matthew to John in ten minutes a day", it consists of forty-six chapters. This does 
not mean that every Gospel verse is covered. For instance, neither the parables nor the Sermon 
on the Mount is included. What it does is to cover the principal events in Christ's ministry. 

Each chapter follows a pattern. It indicates a portion of Scripture to be read. In some five pages, 
an overview is then provided, with some related comments in a text box entitled "Time Out", 
concluding with points for reflection. Bible quotations come from the New King James version . 

This book speaks plainly on the key issue of the day: that salvation is through Christ alone. This 
is particularly notable on page 21, where the author refers to the current climate of wanting God 
to accommodate our own inclinations, and on page 145 where he observes that Christ Jesus chose 
to reveal essential truths about Himself at Caesarea Philippi, a place of religious pluralism. On a 
separate issue, contrary to a modern trend, no query is raised about the authenticity of Christ's 
encounter with the woman taken in adultery; rather its factual truth is taken as read and is 
discussed appropriately. 

This book will doubtless do good to those who read it. P.C.M. 

Please obtain any books reviewed or advertised from your local Christian bookshop, as we 
regretfully are not in a position to supply your requirements. 
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