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• EDITORIAL • 

Old Series 
No. 2683 

THE Scripture reveals to us the greatness of God. This was David's 
understanding, 2 Samuel 7:22, when he considered what the Lord had promised 
to him concerning his descendants. Since this concerned the Lord Jesus Christ we 
should concur with David, and praise the great and mighty God. 

Praise for greatness will be a recurring theme this year. Whether it is Olympic 
athletes being praised for their achievements on track and field, or Her Majesty 
the Queen in celebration of her sixty-year reign, the world's view of greatness will 
be paraded before us. True greatness, however, belongs only to God, and we must 
learn to praise Him for His greatness. 

The Lord's greatness is seen in so many ways. For us the most important is 
surely in the finished work of the Lord Jesus Christ. Our wise and kind heavenly 
Father instituted salvation for sinners, in such a way that sinners are actually 
saved. When our Lord cried, "It is finished", He was not referring to His 
sufferings alone, but to the completion of God's work to effect our salvation. He 
is a great God, and worthy of all praise. Let this be a constant theme for us. 

Thank you to all who have written or telephoned in response to the news of 
the Editor's illness. You will be glad to know that he is, in his own words, 
"feeling better day by day". There is still a good way to go before he will be able 
to resume his editorship, but we thank the Lord that this will, in time, be the 
case. Please continue to pray for further improvements, and that he would be kept 
from set-backs, the Lord willing. Please continue to pray also for his wife, and 
for the family, as well as for the congregation in Wolverhampton, of which he 
is the minister. 
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Let us pray also for the state of our nation. The Gospel faces great opposition 
in certain quarters, and Christians are at times victims of baseless accusations 
from Christ's enemies. Let us pray for the government, that the Lord would be 
pleased to turn the hearts of our national leaders, both in Church and State, to 
Him. The economic situation continues to cry out judgement on our nation, as 
does the moral decay we see around us all the time. How vital it is that all Christ's 
people keep themselves unspotted from the world, fleeing the appearance of evil 
at all times, that our light may not go out. The light of the Gospel is needed now, 
more than ever. May we do nothing to dim or obscure its light. 

- -· - -
• A SERMON • 

E. J. MALCOLM (Reading) 

"/,even I only, am left" (1 Kings 19:14) 

THERE are times and situations in which the child of God will cry to his Father 
in heaven in the plainest, most pathetic, terms. There are matters which wring 
from us an outpouring of our deepest thoughts, desires, fears and woes. These are 
the occasions when we are most honest with the Lord, when we forget to use the 
formalities of language, when we no longer trot out the same phrases of prayer to 
which we have become accustomed. It is at such times that we tell the truth, and 
would to God we could all be honest in our prayers. Such honesty stems from a 
willingness on our part to expose our hearts to the Lord, as we throw ourselves 
entirely on Him. These are the times when faith acts alone, unencumbered by any 
desire to have the respect of men; when pride has fled, and we confess that we 
cannot live a moment longer without the Lord. Such is this prayer of Elijah the 
prophet, that man of God. 

That it is Elijah who should cry in this manner may come as something of a 
surprise to us. After all, these events take place immediately following that 
remarkable demonstration of God's glory and power on Mount Carmel. Elijah has 
been vindicated in the sight of the nation . His faith in the Lord has been shown 
to be well founded. We cannot say that there was any great defect in Elijah, who 
was one of the two who appeared with our Lord Jesus Christ on the mount of 
transfiguration. Elijah would come again, we are told, and his coming would 
herald the great and terrible day of the Lord. Elijah stands over the pages of 
Scripture, and his long shadow acts as a marker both of God's requirement for 
faithfulness among His people, and as an indicator of the Lord's faithfulness in 
fulfilling His Word. 

Yet, for all this, it is this prophet, this man of God, who cried, "1, even I only, 
am left". 
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We can consider these words from two points of view, the subjective, and the 
objective. Taken subjectively, that is, from Elijah's view-point, they appear 
correct. Taken objectively, that is, as a statement of actual fact, they are not 
correct. We shall consider why Elijah was right, and why he was wrong. 

1. Elijah as indeed right 
He was right, because he was alone. When he confronted King Ahab ( 1 Kings 
17:1ff.), he was sent by the Lord to live by a brook, with only the company of 
ravens. This is not intended to be some sort of early monasticism, but was for the 
protection of a man whose life the king sought. . . . 

He was also alone when he came to Zarephath (1 Kings 17:8ff.), for, although 
he was in the company of the widow and her son, he was a stranger in a strange 
land, a faithful worshipper of the true and living God in the company of idolaters 
and blasphemers. Such was his spiritual loneliness that the widow did not accept .... 
him as a man of God for the miracle of the barrel of meal which wasted not and 
the cruse of oil which did not fail, but because he restored her dead son to her 
(1 Kings 17:24). 

He was also alone in spite of the· oqe hundred prophets hidden by faithful 
Obadiah (1 Kings 18:3ff.). Here were one hundred men who professed to stand 
before the Lord, who had some spiritual office and calling which causei:l them to 
be known as prophets. Yet these men, for all their number, were reduced to living 
in caves, fed by the hand. of one of the king's trusted servants. These men would 
play no obvious part in the matters which were to unfold. 

He was alone also because of Queen Jezebel, whose love for a false god caused 
her to seek the death of any whose religious practices she did not approve. She 
made herself the arbiter of religious orthodoxy, and any who differed from her, 
especially the servants of'the Lord God of Israel, were her special prey. 

He was also alone because he was known by the faithful as being especially 
blessed with spiritual blessings. Note what Obadiah said to him (1 Kings 18:12). 
He truly believed that the Lord would take Elijah up and put him down 
somewhere else, so that Obadiah would be found a liar when he told Ahab 
where Elijah was. The only other person who experienced such things is Philip 
(Acts 8:39ff.). The Lord may do extraordinary things to and for His servants in 
extraordinary circumstances. Those who do not experience such things may feel 
themselves to be separate from those who do. Such is the loneliness of those • closest to the Lord. 

He was also alone because he faced the false prophets on his own. When Elijah 
came to Mount Carmel, to confront the prophets of Baal, and to call the nation to 
choose, he did so as the only one on the Lord's side. The false prophets numbered 
four hundred and fifty. Like Athanasius in a much later century he stood contra 
mundum, against the world. His was a lonely position indeed. 

He was also alone because, when he came to Beersheba, and separated himself 
from his servant, he thought that he was the only faithful man left in Israel. This 
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was his greatest loneliness. He had stood against the king, he had existed on his 
own and as a stranger in a strange land; he had faced down the enemies of truth 
and had prevailed, but spiritually he was utterly alone, as he thought. 

Elijah had good cause to consider himself to be alone. Viewed from his 
position, he was utterly alone. Since we tend to see things from our own point of 
view this is to be expected, and our experience of times and situations becomes, 
for us, the only position to consider. Yet experience is subjective. The story is told 
of the five blind men who were brought before an elephant. Each reached out and 
touched what was directly before him. "The elephant is like a great python," 
declared the first man. "No," replied the second, "it is like a sail." "Not so," 
responded the third, "it is like the wall of a house." "You are all wrong," said the 
fourth, "it is like the trunk of a great tree." "I know the truth," said the last, "it is 
only like a thin rope." Each man presumed that the little part of the great beast 
with which they had had contact told them all they needed to know, or could 
know. So it is for us. When we pass through trials and blessings, situations of any 
sort, we presume that our experience of that trial, or that blessing, has taught us 
all there is to know. We need to have our eyes opened, as Balaam's were, that we 
might see the angel who stands before us, rather than berate the poor beast upon 
whom we ride, and presume that our will is all that matters. We need to have 
Elisha's sight, to behold the armies of the hosts of the Lord, so that we may know 
that they that be with us are more than they that be with them. 

For all his service to the Lord, for all his faithfulness in the office to which he 
was called, Elijah's cry of loneliness was born out of his own experience, out of 
that subjective viewing of his position, rather than from a true consideration of the 
facts. We look now at the objective position. 

2. Elijah was also wrong 
Elijah was wrong on two counts. First, he did not consider the Lord whom he 
served. We are never in a minority when we are on the Lord's side. 

Elijah's faith had been sorely tried. His prayer, as recorded in 1 Kings 18:36ff., 
is full of the same thoughts and desires which are common to us. He pleaded with 
God to demonstrate His power to His people, so that they might be in no doubt 
that He is God. He pleaded with the Lord to vindicate him, to show that Elijah 
was truly the servant of the Lord, and that all he had said and done was in 
accordance with the Lord's will. There is a world of difference between things 
we do because we want people to know the Lord, and things we do in obedience 
to the Lord. In the one we obey the divine will, in the other we obey our own. 
How may we be sure that we are not obeying our own will when we believe we 
are obeying God's will? How can we be sure that it is the Lord who leads, who 
works through us, and not our own desires? This is especially a problem when the 
expected result does not materialise, when the thing we thought would happen 
fails to happen. At that point we may be filled with doubts, and ask whether we 
have allowed ourselves to be guided by something other than the Lord, by some 
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desire that is not of His causing. Only constant prayer, that mark of one who 
lives in the will of the Lord, will keep us, coupled with a careful study of God's 
Word, in which we are taught what is the will of the Lord. We must beware of 
leaning to our own understanding, both in doing our own will, and in rejecting 
that of the Lord. 

Elijah had less excuse perhaps than we might. He had just witnessed a powerful 
and mighty display of the Lord's majesty. He had seen fire fall from heaven, in 
answer to prayer, to consume the sacrifice. This event was capable of one 
explanation only, that the Lord of hosts, the God of Israel, had both heard and 
answered his prayer. What clearer sign could Elijah have sought than this? The 
effect on the people was proof enough. "The Lord, he is the God," they cried as 
they fell on their faces , "the Lord, he is the God." Just as the miracles of our Lord 
Jesus Christ were intended to demonstrate to Israel that He was their Messiah, so 
this great miracle was intended to demonstrate to the people that the Lord is the 
only God they should worship. Yet Elijah overlooked the clear implication of this, 
that the Lord was with him. Remember the faith of the three friends who, when 
faced with the prospect of an horrible death in the fiery furnace, declared that the 
Lord could save them but, even if He did not, nothing would persuade them to 
tum against Him. May we learn to so trust the Lord that we would never consider 
ourselves alone, but would always know that He is with us. Our Lord Jesus 
promised, "Lo, I am with you alway, even unto the end of the world". We are 
reminded of the divine promise, "I will never leave thee, nor forsake thee" 
(Hebrews 13:5). Such promises, when carried before us as frontlets between our 
eyes, will serve us well in times of trial as well as in times of joy. We must learn 
to trust the Holy One of Israel, as He has promised. 

He was wrong, secondly, in his assumption that he alone was jealous for the 
Lord, that Israel's rejection of the covenant was universal, and that the worship of 
Baal had utterly triumphed in the land. In short, he believed himself to be the only 
faithful man left, and he was wrong. 

He was wrong because the Lord had left seven thousand who had refused to 
worship Baal. These were not the irreligious, who rejected all gods, but the 
faithful who would not sully themselves with blasphemous religion. Elijah was 
not the only one left. 

Elijah thought he was the only one who was jealous for the Lord. While it is 
perfectly true that he stood alone on Mount Carmel against the four hundred and 
fifty prophets of Baal, with none who would support him openly, he could not 
know that nobody else was jealous for the Lord. When we are facing an issue, a 
situation, we think it is the most important matter, and believe that all Christians 
should stand with us in the thing. We can begin to lower our opinion of those who 
do not stand with us, as if we alone have seen the truth of an issue, and alone are 
faithful in our response to it. We must remember the Apostle Paul's analogy of the 
body. "If the whole body were an eye, where were the hearing? If the whole were 
hearing, where were the smelling?" (1 Corinthians 12: 17). We must learn to trust 
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the wisdom of the Lord, who has done all things well. Just as an army must 
consist of far more than front-line troops, so the Church of God is not all 
evangelists or preachers. An army needs armourers, and map-makers, and 
intelligence officers, as well as the administrative staff, quarter-masters, and pay
clerks. Yes, the fighting men may gain the glory, but they could not fight long 
or effectively without the necessary support of those in less glamourous roles. 
Likewise the Church needs the praying supporters, the financial givers, the 
comforters, those given to hospitality, as well as the spiritual leaders, the teachers, 
and those who may appear to be of more value than their brethren. In truth, we 
are of equal value in the Lord's sight, for were we not all bought at the same price, 
and are we not all promised the same glorious hope? Do we not have one Saviour, 
one Lord, one King? Do not look for medals; look instead for the honour and 
glory of the Lord whom we all serve. 

Elijah thought he was the only one who was faithful to the covenant. The nation 
stood accused of halting between two opinions. They were mixing together the 
worship of God and the worship of Baal. Doctrinal purity was long gone. Errors 
abounded. False gods were being considered as legitimate alternatives to the true 
God. Only Elijah seemed clear on the matter. Only he was faithful to the 
covenant. If this is so, why did the seven thousand not bow the knee to Baal? 
What kept them from joining their neighbours, their friends, perhaps even the 
other members of their own families, in such wicked idolatry? Not, we are sure, 
some stubborn refusal to depart from "tradition". Not, we are sure, a rejection of 
all religion, as if it were all equally false. Rather, a deep and faithful conviction 
that Israel is the people of God, and that God is the Lord whom they must 
worship. The seven thousand trusted in the promises of God, in the covenant, and 
they acted according to their faith. They may not have stood with Elijah, but then 
they were never called upon to do so. Neither Elijah nor the Lord brought them to 
Carmel. They were faithful in the place where the Lord had put them. At times the 
battle will be hotter in one place or another. Ill-disciplined soldiers may consider 
it their duty to rush from one hot -spot to another, thinking that thereby they are 
aiding their side. Their duty, however, is to obey the orders of their commander, 
who has an over-view of the battle, and who can tell the difference between feints 
and real attacks, and who know the strengths and weaknesses of his men. None 
should judge another for not doing as they are doing. We are all answerable to the 
Lord, for we are His servants. Let us be judged by Him, and not by each other. 
Let us indeed judge ourselves so that we do not become lax in our service, but let 
us be very slow to judge one another. We are not all called to the same thing, but 
are to be faithful in that to which we have been called. 

Elijah was wrong, finally, in his belief that false religion had triumphed utterly 
in the land. There is a vast difference between "everyone" and "almost everyone". 
When the whole world had fallen into sin God had Noah. By Noah God worked 
the salvation of mankind, so that the universal Flood did not bring to nothing 
the Gospel promised to Adam and Eve. We can easily have a "local" view of the 
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Church. We compare the state of the Church in our day to that of which we read 
in former days, and we despair. Doctrinal error abounds, faithfulness is hardly to 
be found, and the number of those who are prepared to consider themselves active 
Christians is so low. Yet we are not alone. Not only are we not alone in this 
country, we are not alone when we consider the state of the worldwide Church. 
Christianity may be weak in the West, but what of the East? Our knowledge 
of, say, the Chinese Church, may be limited. Yet we understand that the Lord 
has millions of faithful servants in that land. The Church is far from a spent force 
in this world. 

Consider also that the Lord is able to raise up servants from nothing. Just as 
Ezekiel's preaching to dry bones resulted in life from death, so the Lord is able to 
raise up servants in each generation, even if there seems to be no life in the former 
generation. How much faithfulness was there in this land before the Reformation? 
Where was true religion before the Great Awakening? The Lord is not bound by 
human means, for He is the sovereign God. 

We worship the Lord who made heaven and earth. How can we dare to think 
that His power is limited, or that we are the only faithful ones who remain? Let 
us rather learn to pray for the state of the Church. Yes, some are pursuing agendas 
of their own setting. Some are in error over key matters of doctrine. Some are in 
thrall to the spirit of the age. Yet the Lord is over all these things, and is able to 
turn and revive us. Let us pray that He will do so, that He will reveal His power 
among us as He did in Israel in the days of Elijah. Let us not despair, nor be 
fearful, as if the Lord can do no more. Let us rather go on in faith, trusting that 
the Lord will keep His promises to the end. Amen. 

---·---

• FOR YOUNGER READERS • 

C. MACKENZIE 

LEARN TO BE CONTENT 

SOMETIMES we can feel unhappy because we would like to be better looking .nr 
more clever. Do you ever wish that you had the same bike or game as your friend? 
God tells us that wanting what others have and not being content with how God 
has made us, is the sin of covetousness. God has commanded us not to covet 
anything that is our neighbour's. How often we forget that. We envy others and 
are not content with what we have. 

The children of Israel were wonderfully provided for by God. They were 
miraculously delivered from slavery in Egypt. But soon they began to murmur 
and complain. They complained to Moses at Marah because the water was not 
sweet and God graciously heard Moses' prayer and the Lord showed Moses a tree 
to throw into the water which was then drinkable. 
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Then they complained of hunger. "We were better off in Egypt. We had plenty 
of food there." They forgot the slavery and misery that God had saved them from. 
God graciously provided bread from heaven for them - the manna which 
appeared on the ground six days a week with a double portion on the sixth day 
which gave sufficient for the Sabbath too. Soon they grew tired of this marvellous 
provision and longed for the fish and melons, cucumbers and vegetables they had 
in Egypt. 

Do we complain about our God-given situation like the Israelites? Do we forget 
the deliverance from slavery to sin that the Lord Jesus Christ procured for us on 
the cross. Are we too absorbed by worldly possessions and comforts? The Lord 
has promised never to leave or forsake His people. That should make us very 
content. Even when things are difficult, the Lord wants us to trust Him and look 
to Him for help. 

The apostle Paul had a very arduous and difficult life, enduring hardships and 
persecution. He could say that he had learned to be content whatever his 
circumstances. The Lord Jesus Christ was the strength of his life, who helped him 
to have a right perspective on his situation. "I can do all things through Christ who 
strengthens me," he said. Contentment was something Paul had learnt. It did not 
come naturally. 

Our heavenly Father knows what we need. Our duty is to seek first the kingdom 
of God and His righteousness and to trust God to provide what He knows is best 
for us. We know that all things work together for good to them that love God, to 
them who are the called according to his purpose (Romans 8:28). 

BIBLE SEARCH 

Look up the verse and find the missing word. The initial letters of your answers 
will spell out a word which should describe us if we are trusting in God. 

1. I can do all things through which strengtheneth me (Philippians 
4:13). 

2. The prince that wanteth understanding is also a great ____ _ : but he that 
hateth covetousness shall prolong his days (Proverbs 28:16) . 

3. Yea, ye yourselves know, that these hands have ministered unto my 
____ and to them that were with me (Acts 20:34) . 

4. Let your conversation be without covetousness; and be content with such 
_____ as ye have, for he hath said, I will never leave thee nor forsake 
thee (Hebrews 13:5). 

5. Take therefore no thought for the morrow: for the morrow shall take thought 
for the things of itself. Sufficient unto the day is the thereof 
(Matthew 6:34). 



The Gospel Magazine 45 

6. I know both how to be abased, and I know how to abound: everywhere and in 
all things I am instructed both to be full and to be hungry, both to abound and 
to suffer (Philippians 4:12). 

7. And having food and raiment let us be content (1 Timothy 6:8). 

8. For where and strife is, there is confusion and every evil work 
(James 3: 16). 

9. Delight thyself also in the Lord; and he shall give thee the of thine 
heart (Psalms 37:4). 

---·---

• STUDIES IN EZEKIEL • 

P. KING (Hailsham) 

Chapter 20:45-49 

THE forest fire. The brief passage seems more at home in chapter 21, as it is an 
introduction to the next vision. The prophet sees a forest fire devouring 
everything in its path. It does not matter if the trees are dry or green, there is no 
mercy from the frightening flames. It is not clear in these verses who the vision is 
directed against, but the message is clear; both good and bad will be destroyed. 
We may think God's anger is only against evil, but when His awesome wrath is 
unleashed nothing is "sacred". Luke, speaking about green and dry trees, says that 
if people will not believe when the Saviour spoke directly to them, how shall they 
call on His name when He returned to heaven (Luke 23:31)? For if they do these 
things when the tree is green, what will they do when it is dry? 

Likewise here, if the green trees (the righteous) are destroyed, there will 
certainly be no hope for those that are dry (the ungodly)! 

Notice in verse 47 "faces" is substituted for "trees", supporting the thought that 
people are involved in the approaching disaster. This prophecy seems at variance 
with earlier verses where the righteous are to be spared, yet we shall see later that 
it is the appearance of things the prophet is preaching about. The complaint that 
the prophet is speaking in parables may be justified in this section, but in the next 
chapter the vision is made much clearer. 

The prophet is much affected by this vision as his language indicates. He uses 
short, sharp words such as, "Say a sword, a sword sharpened". 

LESSONS FOR TODAY 

(a) Believers can easily fall into the false peace of thinking they will be protected 
at all costs. This is true as to their eternal salvation, but circumstances in the 
world may be quite different. The Jews did come back to Jerusalem after the 



46 The Gospel Magazine 

capt1v1ty but Jerusalem was destroyed and the people scattered throughout 
Babylon. Do not be so complacent as to think we in the UK are immune 
from God's anger. The churches are being judged" already, so watch and pray, lest 
you enter into temptation! If' the righteous are scarcely saved, where will the 
unbeliever be? 

(b) Activity is the order of the day in the churches, yet here both the living and 
the dead are judged. "Every green tree and every dry tree" (verse 47). All our 
works are unprofitable and will go the way of the forest, but that which Christ 
works through us will remain. 

(c) Sometimes we do not understand God's message to us, as the people did not 
understand the "parable", but with patience the message becomes clear. 

(d) There may appear to be an over-emphasis on conflict in this prophecy, but 
the Christian will understand the reason, for we live in a dangerous world where 
enemies are constantly seeking to destroy us. Let us then be vigilant lest we be 
involved in the judgements of the wicked and lose the privileges so dearly bought. 

"Every tree that bringeth not forth good fruit is hewn down, and cast into the 
fire. Wherefore by their fruits ye shall know them" 

(Matthew 7: 19ff.) 

--·--

• A SERMON • 

Part VI 

JUSTUS VERMEER 

Supplied by A. W. DE LANGE (Scherpenzeel, The Netherlands) 

HE calleth everything in a moment. He poureth light and grace into the soul. By 
that light the darkness becomes apparent, but this is, as in the first creation, a 
chaos. It is void. According to the original it is a hole over the whole, But from 
this new beginning God formeth a new order, as in the first creation, by His 
recreating grace. Thus in the Lord's time the Sun of Righteousness ascendeth, 
thereby making the soul fruitful. This all goes in steps. And as the creation was 
subject to the ongoing change of day and night, so is the new creation subject to 
change. They are subjected to a change of darkness to light. This shows that this 
gracious work of God is rightly compared to a new creation. 

(B) Because of the particularities or evidences of the new creation, together 
with the power of Paul's admonition, we should pay attention to what Paul says 
in these words, "old things are passed away; behold, all things are become new". 
He does not only want to expose the new creation with certain tests, but he also 
makes an admonition to show the new creation more outwardly, namely because 
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of this great change, which God made in the economy of His Church. "Remember 
ye not the former things, neither consider the things of old. Behold, I will do a 
new thing, now it shall spring forth; shall ye not know it? I will even make a way 
in the wilderness, and rivers in the desert" (Isaiah 43:18, 19). Compare with: 
"Behold, I make all things new. And He said unto me, Write for these words are 
true and faithful" (Revelation 21:5). 

• To BE CoNTINUED • 

---·---
• THE 130TH ANNIVERSARY OF 

THE RAILWAY MISSION • 
A Report from GEORGE HALL (Stafford) 

THE occasion was celebrated on 6th October 2011 at Moor Street station, 
Birmingham, in a large room kindly provided by Chiltem Railway. There was a 
very full attendance - chaplains, friends and supporters of the Railway Mission 
from the various regions. 

Introduction 
The Chairman of the Mission, Mr. Keith Rose, gave an introductory talk on the 
Mission's aim to bring the Gospel of Christ to all parts of the railways in England, 
Scotland and Wales, and to outline the day's proceedings. 

Railway Companies perspective 
Mr. Chris Gibb, the Chief Operating Officer of Virgin Trains, then spoke of the 
work of the Mission from the point of view of the railway companies. It was not 
just a matter of the Mission being there with a helping hand at times of crisis such 
as major railway accidents, but the day-to-day work of the chaplains in listening 
to and advising members of railway teams who were facing personal crises. The 
fact that the various operating companies allowed the chaplains to wear their 
badges in the course of their work was a mark of the trust the companies had in 
the value of the Mission's work. 

Mr. Gibbs' talk was followed by a reading of Colossians 4: 1-6 by the longest 
serving trustee of the Railway Mission, to highlight the manner of the Mission's 
work in speaking to anyone found to be in need. 

The main speaker 
The Rev. Dr. John Nicholls, Chief Executive of the London City Mission, said 
many chaplains in London and the south-east from the London City Mission's 
National Railway Chaplaincy Service found it a great privilege to work with the 
Railway Mission's chaplains. 
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He spoke from the text Mark 10:42-52, saying that the essence of running a 
good service was to make good connections, and he used the connection between 
the words of Jesus to the disciples about being servants, and the calling of the 
Railway Mission to serve. Service was demonstrated by Jesus healing blind 
Bartimaeus. Bartimaeus being given a new place in the community was a picture 
of the Mission; it is there for people; it has time for them, it notices them, and 
through the service of the Mission Jesus changes lives. 

Thanksgiving and grace 
Mr. Keith Rose then led in a prayer of thanksgiving for 130 years' service and 
closed with the saying of grace before all enjoyed the buffet lunch generously 
provided by the Railway Mission and found opportunities for conversation and 
the renewal of friendships. 

- -· - -
• A DIVINE PICTURE • 

FREDERICK W. KEENE ( 1926) 

SOMETIMES the Holy Spirit holds before my sight pictures of divine things, and 
as I feast the eyes of my enlightened understanding upon them my mind is 
absorbed, my heart is all aglow, and there are moments when my eyes glisten with 
tears of sacred blessedness. 

A few days ago I had considerable pleasure in contemplating Luke 22:61-62: 
"And the Lord turned, and looked upon Peter. And Peter remembered the word of 
the Lord, how he had said unto him, before the cock crow thou shalt deny me 
thrice. And Peter went out and wept bitterly." This is one of those pictures that 
faith can look upon, and ever be finding new and touching beauties. 

If you will with me take a glance at scenes preceding this, we may be able to 
see better the excellencies of the grace of God so strikingly exhibited. Look at the 
multitude coming with swords and staves to apprehend Jesus in the garden of 
Gethsemane. Who is he that springs in the front, and with his sword cuts off the 
ear of Malchus, the servant of the high priest? It is Peter (John 18:10). Bold as a 
lion, he felt he could slay the whole multitude that should dare lay a finger upon 
the Christ of God. Look again. There sits a man warming himself by the fire. A 
certain maid peers into his face, and says, "This man was also with him", and he 
denied Him, saying, "Woman, I know him not". Another recognises him, and 
confidently affirmed, "Of a truth this fellow was with him; for he is a Galilean". 
Again he denies. See, there comes in that man whose ear Peter cut off, and saith 
unto him, "Did not I see thee in the garden with Him?". Perhaps the ear of 
Malchus tingled somewhat. Perhaps he wanted to pick a quarrel with that man 
that sits warming himself by the fire. Ah, Peter is not shivering with cold now; he 
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is heated in every way that is evil, and now with cursing and swearing says, 
"I know not the man". Who is this fellow cursing and swearing, and denying 
Jesus? It is Peter. What, the very Peter that cut the man's ear off in the garden? 
Hark! there is the sound of the cock crowing! "and the Lord turned, and looked 
upon Peter and Peter remembered the word of the Lord, how he had said unto 
him, Before the cock crow, thou shalt deny me thrice. And Peter went out, and 
wept bitterly." 

A few minutes ago we beheld a man lying and cursing and swearing, and now 
in floods of tears he weeps as though his heart was breaking. Let us take a few 
glimpses at our picture. "The Lord turned and looked upon Peter." Amidst all his 
humiliations the Son of God is mindful of that sinner who is lying, and cursing, 
and swearing and denying Him. 

In our carnal thought we would say, Christ Jesus the incarnate Son of God will 
have nothing more to do with such a man; He will utterly tum from him; and 
never more will that worthless wretch get the least glimpse of regard from the 
meek and lowly injured Lamb of God. Jehovah saith, "My thoughts are not your 
thoughts, neither are your ways my ways, saith the Lord. For as the heavens are 
higher that your ways, and my thoughts than your thoughts." The Saviour of 
sinners knows all that is passing around that fire, He knows Peter better than Peter 
knows himself. Had He not told him a few hours before this scene, "Simon, 
Simon, behold Satan hath desired to have you, that he may sift you as wheat? but 
I have prayed for thee, that thy faith fail not; and when thou art converted 
strengthen thy brethren". "The Lord turned and looked upon Peter." 

David tells us, "He inclined unto me, and heard my cry". Ah, when the moment 
comes that the Lord turns unto us, then we are turned unto Him. He visits us with 
the almighty transforming power of His grace, and our hearts are turned and flow 
unto Him as rivers of water. Look at this astonishing language of the Lord toward 
backsliding Ephraim, "Is Ephraim my dear son? Is he a pleasant child? For since 
I spake against him, I do earnestly remember him still: therefore my bowels are 
troubled for him: I will surely have mercy upon him, saith the Lord" (Jeremiah 
31 :20). How often has my sinful heart turned from the Lord? 

"Prone to wander, Lord, I feel it, 
Prone to leave the God I love." 

We read, "They have turned their back unto me, and not their face" (Jeremiah 
2:27). Does the Lord then tum His back upon us and cast us off forever? 0 no! 
The new covenant relationship subsists between Christ and the Church, between 
Christ and Peter. Once, twice, thrice, thou hast denied Jesus, 0 Peter! This is the 
foretold, the decreed limit. Enough; no further shalt thou go; thine iniquity shall 
be checked; the flood of thy sinfulness restrained. Thou hast been in Satan's sieve 
long enough. All thy bravery in the garden has vanished. At the voice of a maiden 
thy courage has left thee. Thou art a poor, weak, sinful man. Thou hast a heart 
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deceitful above all things and desperately wicked, and thou shalt know it. "The 
Lord turned and looked upon Peter." Not a word He spoke, but, 0, the language 
that was in that look! What was in that look? Can you tell? I have tried, I have 
longed to read all the language that was in that look. But there is no end to it; 
volumes of speech cannot tell it all. Can you tell how Peter looked? Can you 
describe the emotions that agitated the breast of Peter the moment their eyes met? 
The loving, compassionate, grieved, forgiving eyes of the Lord, the Man of 
sorrows, and the eyes of that poor wretch, poor vile weak backsliding Peter. It 
passeth telling! Indescribable! What was in that look of the Lord? Was it a look 
of loathing, of anger, of vengeance, to drive the poor sinner from His presence, 
into the blackness of despair forever? Did it say, "Depart from me, ye cursed into 
everlasting fire?". Long time ago at the Red Sea, "In the morning watch the Lord 
looked unto the host of the Egyptians through the pillar of fire and of cloud and 
troubled the host of the Egyptians". It was another look than this; it was a piercing 
look; it searched Peter through and through; his heart was naked before the gaze 
of the Holy One. "All things are naked and opened unto the eyes of him with 
whom we have to do" (Hebrews 4:13; Proverbs 15:11). 

"One glance of thine, eternal God, 
Pierces all nature through; 
Nor heaven nor earth nor hell afford 
A shelter from Thy view." 

That piercing look of Jesus penetrated down into the lowest hell where Satan 
had Peter in his sieve. It pierced through all opposition, all the malice of Satan, all 
the vile, dense sinfulness of Peter. Hell could not hid him, sin could not shut out 
that look; what could obstruct the look of the Redeemer? 0 beloved saints, I have 
been in some low down, dark places, and in my infirmity I have said, "I am cast 
out of thy sight". I have feared the Lord would never look upon me again. But 
better than all my fears the Lord has been to me. Once Jerusalem was in a low and 
perishing state. None eye pitied thee, 0 Jerusalem. But thy God appeared; he 
looked upon thee in his love and pity, and redeemed thee. In the record it is 
written, "When I passed by thee, and saw thee polluted in thine own blood, I said 
unto thee when thou wast in thy blood, Live; yea, I said unto thee when thou wast 
in thy blood, Live. I have caused thee to multiply as the bud of the field, and thou 
hast increased and waxen great, and thou art come to excellent ornaments: thy 
breasts are fashioned, and thine hair is grown, whereas thou wast naked and bare. 
Now when I passed by thee, and looked upon thee, behold, thy time was the time 
of love; and I spread my skirt over thee, and covered thy nakedness: yea, I sware 
unto thee, and entered into a covenant with thee, saith the Lord God, and thou 
becamest mine" (Ezekiel 16:6-8). 

That look that Jesus gave Peter was the look of tenderness, of eternal, 
unquenchable love, so powerful, subduing, conquering and heart warming. 
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One look of Thine Emmanuel, dear Saviour, can heal in a moment our back
slidings, one glance of Thine can curb and quell our headstrong, vile passions. 
Our murmurings are hushed, our hearts are brought low and melted before 
our God. 

"Thy mercy is more than a match for my heart, 
Which wonders to feel its own hardness to depart: 
Dissolved by Thy goodness, I fall to the ground, 
And weep to the praise of the mercy I've found." 

That look of eternal love from Jesus said, "I love thee still". It was a look of 
such surpassing compassion, of such tender pity, it revived such memories that 
Peter might exclaim in the language of the heavenly Solomon, "Turn away thine 
eyes from me, for they have overcome me" (Solomon's Song 6:5). Jesus' eyes 
were as a flame of fire (Revelation 1:14). With flames of unutterable love He 
looked upon Peter. John Newton tells us a sacred story, saying: 

"In evil long I took delight, 
Unawed by shame or fear, 
Till a new object struck my sight, 
And stopped my mad career. 

I saw one hanging on a tree, 
In agonies, in blood: 
He fixed his languid eyes on me, 
As near the cross I stood. 

Sure never till my latest breath 
Can I forget that look; 
It seemed to charge me with His death 
Though not a word He spoke. 

A second look he gave, and said 
'I freely all forgive, 
This blood is for thy ransom paid: 
I die that thou mayest live'." 

Let us look at our picture again. 
"And Peter remembered the word of the Lord, how he had said unto him, Before 

the cock crow, thou shalt deny me thrice And Peter went out and wept bitterly." 
Peter now thinks upon what Jesus had told him that very night. When it was told 
him he could not believe it was possible that he should act so base a part. Then he 
was all on fire with love and loyalty to the Christ, and willing to devote himself 
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even unto death in behalf of his Lord and Master. "He spake the more vehemently, 
if I should die with thee, I will not deny thee in anyway, Likewise also said they 
all." He meant every word he said, but his own frailties he did not fully know. I 
do such and such things, but in some measure I have learned that I am so vile, and 
so weak. I am kept by omnipotent grace and there is no wicked depravity of my 
heart has been discovered to me, but I have trembled, and in my fears, out of the 
anguish of my heart, I have cried unto the Lord to have mercy upon me, Lead me 
not into temptation, but deliver me from evil. Jabez cried unto the Lord, "0 that 
thou wouldest keep me from evil, that it may not grieve me" (1 Chronicles 4:10). 
"Peter remembered the word of the Lord." Jonah says, "When my soul fainted 
within me, I remembered the Lord", and in the Psalms it is written, "I remembered 
the Lord, and was troubled: I complained, and my spirit was overwhelmed". 
"Jerusalem remembered in the days of her affliction and of her pleasant things 
that she had in the days of old." 0! that look of the Saviour has stirred up such 
remembrances. Beneath that look his hard heart is dissolved and broken. Could he 
ever forget that look? Away from the fire, outside the palace of the high priest, out 
in the darkness of the chilly night, behold a man with streaming eyes sobbing 
forth his bitter grief. 0 sin is a bitter thing to those who are born again! "Alas! for 
that day is great, so that none is like it: it is even the time of Jacob's trouble; but 
he shall be saved out of it" (Jeremiah 30:7). We might for a long while look upon 
the sight of weeping Peter. He wept over his base conduct, he grieved over his 
sins; he was in bitterness over the dear suffering Saviour, mocked, spit upon, 
crowned with thorns. "He turned and looked upon Peter." 0 how Peter mourned! 
Do we not love Him? Can we not take to our bosom that heart stricken, contrite, 
weeping man? 0 yes! 

Well, dear children of God, I have sketched but a few glimpses. You may look, 
and look, and look again; and the more you look and ponder, the more your heart 
will wonder over the most surprising grace, that shines forth in Jesus' face. 

--·--

• THE STRUGGLE FOR POWER • 
1109-1216 

E. J. MALCOLM (Reading) 

Introduction 

THE one hundred and seven years, which make up the period between the deaths 
of Anselm and John, cover the reigns of five kings, thirteen Archbishops of 
Canterbury, and seventeen popes. A number of the successors of Augustine are 
instantly forgettable, as are a number of the popes. Some, however, hold an 
important place in European history, and none can be overlooked, for this was a 
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period of development, as ideas, some only newly-introduced, began to work their 
influence into Church and State. 

The turmoil and upheaval has to do with the ambitions of kings, and the 
ambitions of prelates, and the conflict comes when the ambitions of the two 
clash. We will see, as we proceed, that politics and religion are hard to distinguish 
in the twelfth century, and that both were informed by developments and 
influences elsewhere. The conflict we will observe was one which involved every 
strata of society, and from which none could escape. It was not as if their lives 
depended on the outcome; for most, it was the very souls of the participants which 
were at stake. 

We will begin with an overview of the main developments which influenced 
changes in thinking, before looking at the history of the conflict. We will do this 
by taking the reign of each English king in tum, and charting the unfolding story. 
Finally, we will see the state of affairs at the close of our period. 

In the beginning- the conflict behind the conflict 
One of the most significant developments of the twelfth century was the revival 
of Roman law. Roman law belonged to southern Europe in the ninth century, 1 
but by the end of the eleventh was acknowledged to have spread into the central 
kingdoms ofFrance.2 While Roman law would not have a full impact on England 
just yet,3 it did nevertheless make a contribution to English life through its partial 
adoption by kings,4 and it had a far greater influence on canon law, and thus on 
church power.s Its most significant contribution to England was in its assertion 
that the monarch was vested with absolute power, such that the state was an 
emanation of his will. "He was the law (lex animata), the source of his subjects' 
rights and liberties, which were thus revocable at his will. He was the state."6 At 
the same time the Church made another assertion. "The king, like other men, was 
corruptible, and thus subject to the Church, whose power to bind and loose from 
sin did not stop at the steps of the throne."7 What would happen, then, when the 
two came into conflict, when the power of the Church clashed with the power of 
the monarch? "Medieval kings accepted an admonitory papacy but repelled any 
papal claim to exercise ruling power within their realm." 8 The English king 
himself is an interesting illustration of the convergence of both types of power, the 
temporal and the spiritual, and of the manner in which the Church could claim the 
higher authority. At his coronation the king was dressed in priestly robes, he was 

I Fossier, Robert, The Middle Ages, Vol. 2 (Cambridge: CUP, 1997), p. 47. 
2 Fossier, p. 48ff. 
3 Poole, A. L., Oxford History of England, Vol. 3 {Oxford: Clarendon Press, 1971), p. 246. 
4 Barlow, Frank, The Feudal Kingdom of England 1042-1216 (Harlow: Longman, 1988), p. 313. 
5 Barlow, p. 372. 
6 Harriss, Gerald, Shaping the Nation 1360-1461 (Oxford: OUP, 2005), p. 4. 
7 Harriss, p. 3ff. 
8 Harriss, p. 4. 
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"married" to the realm and given a ring to symbolise this matrimonial union, the 
Veni Creator Spiritus was sung, and he was anointed with oil in the manner of an 
Old Testament theocratic king.9 The doctrine of the divine right of kings was alive 
and well in early medieval Europe.lO 

The Church was also benefiting from this revival of Roman law. As one 
historian has put it: 

By the twelfth century the pope was advancing towards monarchical 
powers in the church, kings were being stripped of their priestly character, 
the laity was being forced out of active participation in ecclesiastical 
affairs, the clerical hierarchy was undertaking a mission to reform the 
world, a mission which was to lead to the excommunication and even 
deposition of kings, to the pope's feudal lordship over secular kingdoms, 
and the political authority which made Pope Innocent III the real emperor 
of Christendom.'' 

These developments were part of a wider development, that of society in 
general. The Norman Conquest had dealt a death blow to the old Saxon way of 
life, and, by the beginning of our period, the new Norman understanding of 
society, which was itself still being worked out, was bringing about changes 
which were far-reaching in effect. The old Saxon system was, as most are, 
hierarchical. Birth played its part in determining one's station in life. The 
Normans, influenced by Roman law, made a huge change. In Roman law the 
classes were divided, more or less, into two; the free, and the slaves. In England, 
post-Conquest society saw the introduction of a similar system, only it was called 
feudalism. From now on tenants worked the land for their landlord, whose power 
over them was extended greatly. They were his feuds, his chattels, and they must 
work in his fields when required, must serve in his company when required, and 
must be at his beck and call as his will dictated. He owned the land, and the game 
which inhabited it. His word was law, and there was little appeal above. In reality, 
the major law-enforcing agency at the time was the Church, and this was the body 
with which most ordinary people had experience of justice; and it was often a 
harsh justice at that. 

From this it ought to be plain the conflict we are about to observe has a certain 
air of inevitability about it, as the crown and the triple tiara began to compete for 
the same authority, and as the laity and the clergy began to assert themselves over 
each other. We turn now to the reigns of the five monarchs who cover our period, 
as we attempt to see how these matters, and others, helped to shape the conflict, 
and to direct the struggle for power. 

9 Harriss, p. 3. 
lO Harriss, p. 3. 
11 Barlow, p. 236. 
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Henry I 
Henry I (reigned 1100 to 1135), was the son of William the Conqueror, and 
brother to William II, William Rufus. Whether Henry murdered his brother for the 
throne is open to conjecture. When he came to the throne Anselm had been 
Archbishop of Canterbury for around seven years. The pope at the time was 
Paschal II (1099-1118). Paschal was involved in an attempt to heal the great 
schism between east and west, and he was quite prepared to do so, just so long as 
the Patriarch of Constantinople recognise the pope as being supreme over "all the 
churches of God throughout the world". This response became the status quo for 
such discussions, and remains to until now. 

Relations between Anselm and William II were strained. William Rufus did not 
take kindly to· being lectured by a man who owed his preferment to the king's 
generosity. Anselm, a strong believer in papal supremacy, openly denied the 
king's authority over him. Between this and his insistence on clerical celibacy, 
Anselm brought himself into conflict with the State, and with the Church. The 
latter conflict was only exacerbated by his equal insistence that Canterbury had 
supremacy over York.12 

When Henry seized the throne he sought to justify himself to the nation by 
proclaiming his intention of freeing the realm from the tyranny which had marked 
his brother's reign. Henry called on Anselm to return from his self-imposed exile, 
which he did. Thanks to Anselm Canterbury was considered a very important see 
by the Church generally, including the pope, and this made it important that Henry 
had Canterbury's support. Yet, when the archbishop died, Henry refused to allow 
the election of a successor. He had enacted a practice he called jus spolii, by which 
he entitled himself both to the possessions of dead bishops and abbots, and of the 
revenues which became due following their deaths.13 In 1114 Ralph D'Escures 
was elected archbishop, not by the chapter at Canterbury, but by an assembly of 
the nobility with bishops and other senior clergy. His was a truly democratic 
election, and one which did not please the pope, who required much persuading to 
allow the pallium to be taken to England for Ralph. The pope's reluctance was 
vindicated when it became clear that Ralph took Henry's part in his refusal to 
accept papal interference in England. Indeed, Ralph was himself involved with a 
dispute with the see of York, going so far as to refuse to consecrate Thurstan, since 
he would not give his prior consent to the principle of Canterbury's supremacy. 
Ralph also considered himself to have authority over the church in Wales, 
Scotland, and Ireland. In this he was supported by Henry, who appointed to Welsh 
bishoprics, and required his appointees to submit to Canterbury.14 

The dispute over the supremacy of Canterbury continued under Ralph's 
successor, William de Corbeil. William was also required to implement the 

12 Davies, Wendy (ed), From the Vikings to the Nonnans (Oxford: OUP, 2009), p. 208ff. 
13 Poole, p. 182. 
14 Barlow, p. 180. 
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decrees of Gregory VII, both banning the marriage of clergy and seeking to end 
the practice of simony. The issue surrounding the celibacy of the clergy requires 
a word, since it is often presented by Roman Catholic writers are merely the 
implementing of existing practice. In fact, it was a formal, and, eventually, a fairly 
successful attempt, to impose upon the secular clergy the same standards required 
of the monastics. It was also a hugely hypocritical move on the part of the papacy, 
considering how many had mistresses, and how many "nephews" were put into 
high office. During William's archiepiscopacy a papal legate visited, in 1125, 
with instructions to stamp out clergy marriages, and to enforce a canonical rule 
whereby clergy wives and mistresses could be sold into slavery. He brought his 
mistress with him, with whom he lived quite openly. 

Henry took a pragmatic view of the clergy marriage issue, allowing bishops 
and priests to retain their wives, on the quiet, after paying heavy fines. Henry 
angered the pope further by forbidding the legate to act in any official capacity 
without express royal permission. Since the legate could not operate in England, 
Callixtus decided on the only course open to him; he appointed the archbishop of 
Canterbury his legate, thereby allowing the fiction that he had a legate, while all 
the time the Archbishop operated as the Archbishop. This would continue until the 
thirteenth century. It would be a mistake, however, to think that Callixtus was 
opposed to Henry: on a number of occasions, especially in his wars to conquer 
Normandy, Callixtus supported him. The pope may have been in a difficult 
position: Robert of Normandy and Henry were Callixtus's second cousins. IS 

Henry's reign also saw reforms among the monastic orders. These arose chiefly 
from new Cistercian order, and also from the rise and spread of the Cluniacs, for 
whom Henry founded Reading Abbey. The Cistercians, among whose luminaries 
St. Bernard of Clairvaux is to be numbered, followed the eremetic aspirations of 
St. Anthony the Great. Apart from Waverley Abbey in Surrey, their greatest 
houses were in the Yorkshire Dales: Fountains, Rievaulx, and Kirkstall. Such was 
their puritan popularity, wealth and influence, that they were able to arrange for 
the displacing of whole villages and for the destruction of parish churches, if these 
were deemed to encroach on their need for isolation. When Revesby Abbey was 
founded in 1142, three villages were displaced, the majority of the villagers being 
left to wander where they would until they found new homes.16 In various parts 
of the realm the common folk had little reason to love neither the monasteries nor 
the lords of the manor, both of whom treated them as little better than cattle. 

William Rufus's reign had been marked by hard-hearted frivolity, and he had 
pursued an anti-clerical agenda. Stephen's reign would be one of turmoil. Henry 
I, therefore, ruled during something of a Norman golden age, and the religiosity 
of his queen, coupled with apparent guilt at past sins, meant that he, and so 
the court, embraced all the reform movements then in fashion. Monasticism 

15 Poole, pp. 97, 125. 
16 Poole, p. 187 and n. 4. 
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flourished, new dioceses were established, and papal edicts were enforced as 
rigorously as possible. One effect of the importation of new monastic orders came 
from their commitment to feudalism; each house owed allegiance to the mother 
church or abbey of the order. Once new orders arrived in England the old insularity 
of the English Church began to break down in the face of the requirement to accept 
rule from abroad. England was being drawn closer to the Continent.l7 

In all the debates and contentions of the time, Henry had the support of his 
archbishops against interference from Rome. However, as has so often been the 
case, it was the ambitions of Canterbury which gave the pope further 
opportunities for interference in England. The dispute between Canterbury and 
York over which was supreme saw both Ralph and William appealing to the pope. 
The latter, while encouraging Thurstan, refused to take sides, in much the same 
way in whieh he responded to Urban of Llandaff, who also objected to the notion 
of Canterbury's supremacy. The arguments over clergy marriage allowed Henry 
to enrich the state, while doing nothing for Church discipline. The spread of 
monasticism served, on the whole, to alienate more of the populace, while the 
general acceptance of Roman law allowed the barons and earls a degree of control 
over the lives of people hitherto unknown. Only a strong king could hope to deal 
with these issues, and maintain peace at home and abroad. 

During the final stages of William de Corbeil's archiepiscopacy Henry I died, 
and Stephen, son of William Rufus, ascended the throne. 

Stephen 
The ascension of Stephen was not expected, since Henry I had an heir. His heir, 
and various others who were in line to the throne ahead of Stephen, had spent 
some years in Normandy. They all boarded the same vessel to bring them back 
across the Channel. That vessel, the White Ship, was the most advanced sailing 
vessel to date. Her crew, however, were drunk, and she struck a rock and 
foundered so speedily that all but one of her manifest drowned. There was some 
speculation at the time of a plot against Henry, but whatever the background to 
the sinking, the fact remained that the succession was thrown into turmoil. 
Henry's daughter, Matilda, was his only child. She was hugely unpopular, in large 
measure thanks to her marriage to Geoffrey of Anjou, Anjou being a traditional 
enemy of both Normandy and England. William I had two direct male 
descendants, Theobald and Stephen. Stephen ignored due process, crossed the 
Channel, and had himself crowned king before Theobald had stirred. IS The latter 
wisely retired from the scene. Matilda did not, and the war between Stephen and 
Matilda would run through much of his reign. 

Stephen reigned from 1135 to 1154. He was generally popular, both with the 
nobility, the common people, and the Church. In the case of the latter his 

17 Barlow, p. 185. 
IS Poole, p. 132. 
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popularity owed something to his being related to a number of senior clerics, and 
to his support for the new monastic orders.l9 In 1136, at the Council of Oxford, 
Stephen confirmed the freedom of the Church of England which Henry had 
promised, but never made good on. He restored to her the lands she had possessed 
in 1087, as well as confirming all grants made in the intervening years. He also 
renounced simony, but failed to introduce elections, the only effective means of 
combatting the abuse.20 

By 1138, however, the barons were beginning to resent the practical application 
of the Oxford charter, since its terms required them to give up lands taken from 
the monastic estates. 21 A marcher lords' rebellion that year screened Stephen from 
the actions of Welsh bishops, including the announcement from St. David's that 
her bishop was now metropolitan of Wales. Canterbury ended this claim without 
Stephen's assistance once Theobald of Bee became archbishop in 1139. The 
desire of York to be independent of Canterbury had received a boost from the 
support of Pope Innocent II, who preferred to have two weak sees in England 
rather than one strong one. Following the death of William de Corbeil in 1136 the 
interregnum allowed the pope to appoint no new legate, he making himself the 
court of appeal. This increased his influence in England. 

War broke out in England, both internally, and externally against Scotland and 
France. The King's brother, Bishop Henry of Winchester, saw his opportunity to 
extend his influence as papal legate, as well as his wealth and power, by siding 
against Stephen. The Archbishop of Canterbury was forced to choose sides, 
and his attempts to play down his support for whoever had the upper hand stood 
him in good stead.22 The war dragged on, and only ended when neither side 
could gain an advantage, and when the call for men to go on the Crusade was 
answered by disillusioned soldiers, and some who felt they had many sins for 
which to atone. 

The end of the war may have removed Stephen's struggle for power in the 
State, but it signalled a new war, the struggle for power with the Church. Stephen 
owed his throne to the Church, 23 and in particular to his brother, Henry of 
Winchester.24 In exchange for ecclesiastical support Stephen had freed the Church 
from State interference. It would govern itself, its election would be canonical, 
simony would be outlawed, and interregnums would be overseen by competent 
clergy, rather than allowing the practice of jus spolii to continue. As his reign 
progressed, however, and as the threat of war receded, he began to renege on 
aspects of this agreement. There is evidence of royal interference in elections, 
particularly in imposing his own candidates, and he demanded payment of 

19 Barlow, p. 203. 
20 Barlow, p. 204. 
21 Barlow, p. 209. 
22 Barlow, p. 220. 
23 Poole, p. 159. 
24 Poole, p. 190. 
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large sums before allowing eligendi libertatem, the freedom for churches and 
monasteries to choose their own candidate! 25 

His greatest trouble was over William Fitz Herbert, who was appointed to York 
in 1140. Accused of simony, unchastity and royal intrusion, all of which were 
common charges then, he might have escaped had not Bernard of Clairvaux 
chosen to champion his downfall. Four popes heard the case before Eugenius III, 
a Cistercian like Bernard, deposed him. Stephen refused to allow the new 
archbishop, Henry Murdac, to come to York in person. Following the deaths of 
Eugenius, Bernard and Murdac, William was quietly reinstated, and in his final 
year earned something of a reputation for godliness, and was later canonized.26 
Stephen had ridden out the storm, and had asserted his authority over both the 
pope and the combined weight of the English and continental Church. He also 
succeeded in opposing the decree of the pope that no bishop or other cleric was 
to swear an oath of allegiance to any monarch. The other great thorn in his side 
was his brother, Henry of Winchester, who, being appointed papal legate, acted as 
though he were the senior prelate in all the realm. The death of Pope Innocent II, 
whose legate he was, brought this to an abrupt end, as Celestine II refused to 
renew the appointment. 

Rome was increasing her influence in England, due in large part to the presence 
of a growing group of Englishmen who had moved to Rome to take up 
bureaucratic roles. Among these was one Nicholas Breakspear, afterwards Pope 
Adrian IV. Under their influence the popes knew more of what was taking place 
in England, and the English bishops were better able to gain papal support against 
the pope. Stephen's refusal of safe conduct to the legate who had visited Ireland 
in 1150 returned the pope's decision to make Archbishop Theobald his legate the 
following year. The significance here is that Theobald was now openly supporting 
the Angevin cause in the succession debate. Then, in 1152, the pope forbade the 
crowning of Eustace as Stephen's heir. When, in 1148, Stephen had allowed a 
handful of 6ishops to attend the Council at Rheims, but had instructed them to air 
no grievances, and Theobald had disobeyed him by slipping over in a fishing boat, 
Stephen had responded by exiling Theobald. The pope had countered with an 
interdict, but the bishops simply refused to enforce it.27 By the end of his reign, 
though, Stephen was weak and isolated, and the English influence in Rome was 
paying off. The Church was growing in power and confidence, and was ready to 
assert her independence from the Crown. 

Meanwhile, in the house of Theobald of Bee, Archbishop of Canterbury, one 
Thomas of London joined with several others, who would also later be bishops or 
archbishops, to discuss and debate jurisprudence. The study of law was central to 
the Church's claim to authority, and the need to be acquainted with the law was 

25 Poole, p. 191. 
26 Poole, p. 191. 
27 Poole, p. 194. 
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paramount. A weak king could not dispense justice; a Church which espoused a 
consistent and fair system of law was a much better court of appeal. Thomas of 
London, or Thomas Becket, as he is better known, was a careful student of the law. 

Henry II 
Henry II (1154-89) was grandson to Henry I, and the first to call himself the 
King of England. He was the first of fifteen Plantagenets, a branch of the Anjou, 
or Angevin dynasty. His invasion in 1153 had brought Stephen to acknow
ledge him as his heir, and, on Stephen's death in 1154, Henry II was crowned 
King of England. 

Henry made two great contributions to English life, both in the realm of the 
law. First, he introduced a system of local magistrates' courts, to take the strain 
off the royal courts. One effect of this was the use of the jury, initially twelve 
witnesses to the case, who would together decide who was in the right in a case, 
before a judge passed sentence. The beginning of jury trials marked the decline of 
trial by ordeal, and is one reason, it is claimed, why the Inquisition never took 
hold on England in the way it did on the Continent; cross-examination in a trial 
could arrive at the truth far more effectively than torturing someone who would 
say anything to end the terrible pain. Secondly, he sought to impose the same laws 
on clerics which were required of the laity. The growing influence of the Church, 
and the support she had from the pope, meant that, by Henry's accession, the 
Church was not subject to many of the same laws, and the clergy were seen as 
being above the law. Henry wished to rectify this situation, and, in January 1164, 
instituted the Constitutions of Clarendon. While Henry enjoyed the support of the 
majority of the bishops, he was strongly opposed by Thomas Becket, Archbishop 
of Canterbury. 

The significance of Becket's opposition become clearer when we look at his 
career before becoming Archbishop. A son of a middle-class Norman family, of 
medium education, he was no scholar. However, thanks to family influence, and 
being in the right place at the right time during Stephen's war with Matilda, he 
became connected with a number of influential people. Ecclesiastical preferments 
came his way, and he held so many livings that, before he was ordained deacon 
(which he did when appointed archdeacon in 1154) he was a wealthy and 
influential individual. 

In turn the perfect courtier, the brave soldier, and the chaste monastic, some 
have considered Becket to be exemplary. Others, perhaps more dispassionately, 
see him as a consummate actor, who played each role to the full . 

Whereas Anselm was a natural saint, Becket seems to have studied the perfect 
saint, and then sought to have portrayed himself as that man. 

Thomas served Henry as Chancellor from 1154 to 1162, and, though enriched 
by his ecclesiastical preferments, did not depend upon them. In the same 
year, 1154, he was appointed archdeacon of Canterbury, a secular rather than 
an ecclesiastical appointment. His duties concerned the legal workings of the 
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diocese, and his time in Theobald's household had taught him the law, which he 
put to good use for the Church. There was enormous wealth and influence in such 
a post, since bribes were taken to hear a case, and further bribes to decide it. 
Livings were held vacant so that the revenues went to the archdeacon, the same 
practice Henry I had imposed for his own benefit, and for which he had been 
censured by the Church. Once Chancellor, Becket sided with the Crown, even 
though his advancement had been at the hands of Theobald, hoping for a greater 
degree of influence for the Church in matters of state. When Theobald died in 
1161 the See of Canterbury was vacant for about a year. Becket showed great 
reluctance in accepting the archbishopric, knowing that he had angered many 
Churchmen, and knowing that Henry intended to use his dual role as Archbishop 
and Chancellor to further his own plans to curb ecclesiastical power. The Church 
had interpreted its charter in legal cases, which confined it to causes touching the 
soul to include anything they liked. Once they began to claim the right to decide 
even in matters of debt, Henry moved to limit their power. Added to this was the 
Church's insistence that it alone should deal with wayward monks and clergy, 
who nevertheless literally got away with murder, and who were seldom punished 
beyond degradation. 

Henry was disappointed. No sooner had Becket been consecrated than he 
resigned the Chancellorship, and devoted himself to furthering Church interests. 
He did so by resisting Henry at every tum, even in matters which did not concern 
the Church. The crunch came, however, when a series of charges against clergy, 
including blackmail, rape and murder, were dismissed, or treated so lightly, that 
there was general outrage. Becket was more concerned with preserving the 
liberties of the clergy than he was in ensuring their good behaviour, or their 
adherence to their duties. The bishops, who all supported him, must share the 
blame for what was to follow. The support of the bishops did waver when Becket 
used convoluted arguments to thwart Henry's attempt to discipline the clergy at 
the Council of Westminster in 1163, but not until the king had been defeated. 
Henry began to deprive Becket of some of his benefices. Relations between the 
two former friends were cooling fast. Henry had the support of Pope Alexander 
III, whose own position depended to a large extent on Henry's support for his 
cause against the anti-pope, Paschal. Alexander's attempts to mediate were 
doomed, since he did not realise that neither man would compromise. Becket, 
however, lacking the Pope's explicit support, and having been deserted by the 
other bishops, did submit at Oxford, and agreed to observe the customs. 

It was at this point that Henry chose to press his perceived advantage, and, in 
January 1164, he issued the Constitutions of Clarendon, so called because they 
were drawn up at Clarendon Palace. It was clause 3, concerning the superiority of 
civil justice over ecclesiastical when dealing with clerics, which proved to be the 
breaking point. All Henry wanted was the Church to withdraw protection from 
convicted and degraded clergy; they saw this as the claim of the king to be above 
the Church. Canon law supported Henry, as did the common practice in Europe. 
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Henry's error was that he dared to put the practice into law, and so make it 
enforceable. The unintended consequence was to drive the pope over to Becket's 
cause, since he could not be seen to uphold the claims of the Crown over those 
of the Church. Becket had been at Clarendon for the discussions, but had been in 
too weak a position politically to resist. The pope's assistance changed all that. 
Determined to make amends for his weakness, he began to openly reject the 
king's authority. He claimed sickness when called upon the given evidence in an 
important case, though showed himself well acquainted with the matter by 
sending a counter argument against the plaintiff in with his apology. When the 
case was appealed Becket turned up at court, and was immediately charged 
with contempt of court for failing to appear at the first trial, and fined heavily. 
Henry then accused him of misappropriating Church and State funds. Becket's 
offer of 2000 marks to settle the case was rejected, and it became clear that 
nothing less than the ruin of the Archbishop would satisfy the King. Becket 
earned the ridicule of several bishops by coming the next day into the King's 
presence carrying a cross, as if he claimed the protection of the Church from the 
violence and wickedness of the King. Few supported him, and most considered 
resignation to be his and the Church's best hope, before he did irreparable damage 
to the Church. Unable to escape the charges of financial impropriety, he appealed 
to the pope, and thereby broke the Constitutions he had sworn to observe. 
Charged with treason, he fled the court, and, in disguise, slipped across the 
Channel to the Continent. 

Powers in Europe, hoping to profit from the situation, took up Becket's 
case. Between 1165 and 1170 Henry met the papal representative ten times, and 
Becket was at least a topic, if not the only topic, on the agenda each time. The 
matter was resolved early in 1170 when the threat of interdict and excom
munication moved Henry to agree to Becket's return without charges. Becket 
returned, freshly outraged by Henry's actions to preserve the succession. He had 
sought, obtained, and then lost papal permission to have his son Henry crowned 
as his successor. Fearing what would follow if no coronation took place, he 
required the Archbishop of York to proceed anyway. Becket, on his return, 
suspended all and even excommunicated some bishops involved in the corona
tion. Henry II was in Normandy, and, hearing of Becket's actions, cried, What 
miserable drones and traitors have I nurtured and promoted in my household who 
let their lord be treated with such shameful contempt by a low-born cleric! Four 
knights crossed the Channel, entered Canterbury cathedral on 29th December 
1170, and slew the archbishop. 

The effect for Henry was devastating. His continental lands were placed under 
interdict, and he was accused by all and sundry of having murdered Becket 
himself. Penance and pilgrimage spared him complete ostracism, but it was a 
close-run thing. 

The terms of his reconciliation were worked out carefully. All customs he 
had introduced, which were deemed to be harmful to the Church, were to be 
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abandoned. But which were harmful, and who would judge? Henry was 
convinced that the Constitutions were ancient, and that he merely codified 
existing law. The practical effect of Becket's death and Henry's reconciliation was 
that the Church became more careful about which cases it would hear. It seems 
that Henry really won the battle, and even the pope seems to have agreed, 
decreeing that cases of advowson were not to be heard in Church courts, and that, 
should the word be mentioned in a Church court, the case must be immediately 
passed to a Civil. 

Henry also continued to interfere in elections. 

Henry, king of the English, etc., to his faithful monks of the church of 
Winchester, greeting. 

I order you to hold a free election, but, nevertheless, I forbid you to elect 
anyone except Richard my clerk, the archdeacon of Poitiers. 

Richard was elected Archbishop in 117 4, and continued until 1184. He was 
succeeded by Baldwin of Forde, 1184 to 1190, by which time Henry was dead, 
and he was succeeded by his son Richard I. 

Richard I 

Richard, 1189-1199, spent no more than six months of his ten-year reign in 
England, being far more interested in war in the crusades than in anything 
else. His mother, Queen Ealenor, acted as regent, supposedly supporting 
Richard's surviving brother, John, who acted as Chancellor. John was scheming 
for the crown, and the nation was in turmoil. The Church was left to its own 
affairs, on the whole. Richard's death in April 1199 opened the way for John to 
ascend the throne, once he had overcome his rivals . Since one was his aged 
mother, and another a lad of twelve, even the pusillanimous John could be 
expected to succeed. 

During Richard's reign Reginald Fitz Jocelyn had been elected Archbishop, but 
had declined the office. Following a three-year vacancy Hubert Walter was 
elected to the office. It would be his death which would reopen conflict between 
Church and State in the days of Bad King John. 

John 
John reigned from 1199 to 1216. In 1204 Pope Innocent III overturned a 
local election at John's request, and re-ran it at Rome, coming up with John's 
preferred candidate for the bishopric of Winchester. Confident of similar 
support, he appealed to the pope in the aftermath of the election for a successor 
for Hubert Walter. 

The chapter of Christ Church, Canterbury, had elected the sub-prior, Reginald. 
The king had already chosen John de Grey, Bishop of Norwich, so set aside the 
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election of Reginald. He ordered the monks to re-run the election, and then 
submitted de Grey's name to the pope for approval. The pope set aside de Grey's 
election. The following year he caused Stephen Langton to be elected, who was 
then at Paris. 

John responded by closing the Channel to Langton, thereby preventing his 
corning to England. Langton would remain abroad for the next six years. He also 
demanded that the election be re-run. The pope refused, and instead imposed an 
interdict on England. "This clergy strike", as we may term it, meant that neither 
baptisms, weddings, funerals, masses or any other services were available to the 
people. The Cistercians considered themselves exempt from the ban, and 
continued to hold services with the doors open wide; but they were rebuked by 
the Pope. More serious was John's excommunication in October 1209. From then 
on no bishop could remain at court, and John was increasingly isolated, both at 
horne and abroad. 

Even before the excommunication John had been attempting to settle the 
matter diplomatically with Rome. That did not change. The sticking point was 
Rome's insistence that he submit in all things, rather than allowing him to save 
his "royal rights and liberties". John replied by instructing that the property of all 
clergy be confiscated, themselves be exiled, and those who upheld the interdict 
should be investigated. Such was the enthusiasm with which some of his officials 
carried out their duties that he had to order the death of any who spoke evil 
against the Church or the clergy. Several were hanged. For all his resistance, the 
interdict and excommunication continued into 1213. The nation suffering under 
the former, the king under the latter. Matters carne to a head in February 1213 
when the pope, Innocent III, presented John with an ultimatum; he was to 
submit to proposals for the restoration of peace between Church and Crown 
by June, or face the consequences. These included deposition by invasion. The 
pope had Philip Augustus of France on his side, who was only too willing to make 
good on Angevin claims on the English throne. Knowing he was beaten, John 
agreed to submit. 

Stephen Langton was recognised as Archbishop. The exiled clergy returned. 
The Church was compensated in full for the property he had confiscated, and for 
the fees lost during the interdict. John resigned his crown to the papal envoy, and, 
on 15th May 1213, bound himself to the pope by an oath of fealty and homage, 
and by a bond of 1000 marks a year. He received back the crown on these terms. 
The interdict was lifted, the bull of excommunication cancelled, and a degree of 
normality returned. 

Oddly, it was now Stephen Langton who had to call on the King to act within 
the law. His intention to suppress the revolt of the northern barons caused 
Langton to follow him, plead with him to uphold the law, and then to threaten 
excommunication of his knights in a final bid to prevent blood-shed. John agreed, 
and an uneasy peace descended. 
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The remainder of his reign concerned strife with the barons, punctuated in 1215 
by the signing of Magna Carta, a document which would become more important 
with the passage of time. Ever fighting, this unhappy king, already ill, weakened 
further on the news of the loss of all his treasure in the Wash. He died on 18th 
October 1216, at Newark. 

Conclusion 

The full consequences of John's actions, in submitting to papal authority, would 
become apparent over time, in much the same way that the impact of Magna 
Carta would be revealed over time. We know something of the impact of the 
former, and, as a nation, owe a good deal to the latter. Yet it would be a mistake to 
come away from this period with a feeling of failure. Rather, we should recognise 
that the attempts of Henry II to bring the Church into line with English Law, and to 
require the clergy to hold themselves to account before civil magistrates does, in 
some ways, prefigure the Reformation position, as set out in our Articles of 
Religion. We should also note that, while bishops and kings appealed regularly to 
the pope in a variety of matters concerning authority, this was at a time when the 
papacy held vast temporal power, as well as spiritual. Temporal power was instilled 
into the major players of the time, many of those rising to senior ecclesiastical 
positions coming from the same families as the kings they served. Religion was 
taken seriously by many, both clerics and lay. Law and order were recognised as 
right and proper. Due deference was to be paid to those in authority, in both Church 
and State. The problem came, as we have seen, when deference to one meant going 
against the other. This is not a new problem, and it is one we find dealt with in 
Scripture. The powers that be are to be obeyed, but first of all, the laws of God must 
be obeyed. The question is, did the Church then obey those laws itself? 

- - - · ---

• THE SAD 
RICHARD 

STORY OF 
HUNNE • 

E. J. MALCOLM (Reading) 

THE background to the following account lies in the struggle for supremacy 
between Church and Crown in this country. Readers of the Gospel Magazine will 
know, from the series of historical articles, that this was a feature of national life 
for centuries prior to the Reformation. That this is not a matter of purely academic 
interest is amply illustrated by the item below. The account itself comes directly 
from Bishop Burnet's History of the Reformation (1680). 

In order to understand what is being described, it is necessary to note the 
following. 
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The English Crown had been frustrated on many occasions in its attempts to 
curb the lawlessness of the clergy, and the power of the bishops, abbots and other 
senior ecclesiastical figures . The main reason for the Crown's failure was that all, 
both Church and Crown, recognised the spiritual supremacy of the Bishop of 
Rome. Both were bound by his rulings, and he almost always chose in favour of 
the Church. Such was the effect of this submission to papal supremacy that the 
clergy could act with impunity in moral and criminal acts, and expect the Church 
to protect them. Henry VIII was shown a way out of the problem by Thomas 
Cromwell, in what became the Act in Restraint of Appeals in 1533. In this Act 
England is described, for the first time, as an Empire, and its crown as an Imperial 
crown. As an empire it could not accept outside interference in any sphere, 
political, legal or religious. From Easter 1533 no citizen could appeal to any 
foreign court, in particular to the pope, in any matter. All legal matters had to be 
referred to the King or to his representatives. The passing of this Act opened the 
way for the split with Rome, and so for an independent Church of England. 

The Act made reference to the Act of Provision and "Praemunire", made during 
the reign of Richard II. In the common mind the word "Praemunire" was confused 
with "Praemunare", "First-fruits", a word familiar to church-goers who heard 
Latin services. Thus the Act in Restraint of Appeals became popularly mis-known 
as The Act of First-fruits. Yet this is not about a mere pun on words. The record 
which follows shows how the power of the clergy affected ordinary people, and 
the lengths to which the Church was prepared to go to protect its privileges. It 
shows us why Henry was right to move the break with Rome, and serves to 
illustrate the necessity of the Reformation. 

ONE Richard Hunne, a merchant tailor in London, was questioned by a clerk in 
Middlesex for a mortuary, pretended to be due for a child of his that died five 
weeks old. The clerk, claiming the beering sheet, and Hunne refusing to give it; 
upon that he was sued, but his counsel advised him to sue the clerk in a 
praemunire, for bringing the King's subjects before a foreign court; the spiritual 
court sitting by authority from the legate. This touched the clergy to in the quick, 
that they used all the arts they could to fasten heresy on him; and understanding 
that he had Wickliff's Bible, upon that he was attached of heresy, and put in the 
Lollard's tower at Paul's, and examined upon some articles objected to him by 
FitzJames, then bishop of London. He denied them as they were charged against 
him, but acknowledged he had said some words sounding that way, for which 
he was sorry, and asked God's mercy, and submitted himself to the Bishop's 
correction; upon which he ought to have been enjoined penance, and set at liberty; 
but he persisting still in his suit in the King 's courts, they used him most cruelly. 
On the 4th of December he was found hanged in the chamber where he was kept 
prisoner. And Dr. Horsey, chancellor to the Bishop of London, with the other 
officers who had the charge of the prison, give it out that he had hanged himself. 
But the Coroner of London coming to hold an inquest on the dead body, they 
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found him hanging so loose, and in a silk girdle, that they clearly perceived he 
was killed; they also found his neck had been broken, as they judged; with an iron 
chain, for the skin was all fretted and cut; they saw some streams of blood about 
his body, besides several other evidences, which made it clear he had not 
murdered himself; whereupon they did acquit the dead body, and laid the murder 
on the officers that had the charge of that prison: and by other proofs they found 
the Bishop's Sumner and the Bell-ringer guilty of it; and by the deposition of the 
Sumner himself, it did appear, that the Chancellor and he and the Bell-ringer, did 
murder him, and then hang him up. 

But as the inquest proceeded in this trial, the Bishop began a new process 
against the dead body of Richard Hunne, for other points of heresy; and several 
articles were gathered out of Wickliff's preface to the Bible with which he was 
charged. And his having the book in his possession being taken for good evidence, 
he was judged an heretic, and his body delivered to the secular power. When 
judgment was given, the Bishops of Duresme [Durham] and Lincoln, with many 
doctors both of divinity and the canon law, sat with the Bishop of London; so that 
it was looked on as an act of the whole clergy, and done by common consent. On 
the 20th of December his body was burnt at Smithfield. 

But this produced an effect very different from what was expected; for it was 
hoped that he being found an heretic, nobody should appear for him any more: 
whereas, on the contrary, it occasioned a great outcry, the man having lived in very 
good reputation among his neighbours; so that after that day the city of London 
was never well affected to the popish clergy, but inclined to follow anybody who 
spoke against them, and every one looked on it as a cause of common concern. 
All exclaimed against the cruelty of their clergy, that for a man's suing a clerk, 
according to law, he should be long and hardly used in a severe imprisonment, and 
at last cruelly murdered: and all this laid on himself to defame him, and ruin his 
family. And then to bum that body which they had so handled, was thought such a 
complication of cruelties, as few barbarians had ever been guilty of. The Bishop 
finding that the inquest went on, and the whole matter was discovered, used all 
possible endeavours to stop their proceedings ; and they were often brought before 
the King's council, where it was pretended that all proceeded from malice and 
heresy. The Cardinal laboured to procure an order to forbid their going any further, 
but the thing was both so foul and so evident that it could not be done: and that 
opposition made it more generally believed. In the parliament there was a bill sent 
up to the Lords by the Commons for restoring Hunne's children, which was 
passed, and had the royal assent to it; but another bill being brought in about this 
murder, it occasioned great heats them. The Bishop of London said that Hunne had 
hanged himself, that the inquest were false perjured caitiffs, and if they proceeded 
further, he could not keep his house for heretics; so that the bill which was sent to 
the Commons was but once read in the House of Lords, for the power of the clergy 
was great there. But the trial went on, and both the Bishop's Chancellor and the 
Sumner were indicted as principals in the murder. 



68 The Gospel Magazine 

• A VISIT TO THE RocK oF AGES • 

JANET NORTH (Totton) 

"One winter's morning I travelled along, 
To the Mendips with limestone so grey, 
To the towering cliffs of Burrington Combe, 
Where Toplady once made his way. 

Though the years have gone by since that blustery day 
When he sheltered and called on his God. 
The great Rock of Ages still stands firm and sure, 
And a well worn path there is trod. 

The County of Somerset spreads far and wide, 
'Tis a beautiful sight to behold, 
And it speaks of the infinite goodness of God 
Who's created a City of gold. 

I sheltered that day in the cleft of the rock 
Where God's servant of old had once stood, 
And I wondered how many had passed by that way, 
Ignoring the God who is good. 

To the casual trav'ller it's something to see; 
A quaint piece of history, that's all, 
And the Rock of All Ages means little to them, 
As the world holds them firm in its thrall. 

As I looked at the rocks which still tower so high, 
And the years that they've stood in that place, 
I thought of the wonderful power of God, 
And the blessings of Sovereign Grace. 

He gave His dear Son on Calvary's cross, 
To pour out His life blood and die 
As a ransom for sin, and salvation to win 
For those who on Jesus rely. 

How mighty is God, and how puny is man, 
And how foolish the proud human race 
To pass by and ignore, and reject and revile 
The One who put worlds into space. 
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0 come to the Rock of all Ages, 0 come, 
And find shelter and peace from life 's storms, 
'Tis a haven for sinners, a place of sweet rest 
Till the Day of Eternity dawns." 

---·---

• BOOK REVIEWS • 

69 

Out of the Shadows. Faith Cook. EP Books. pp. ISS, paperback. £6.99. ISBN 978 0 
8S234 749 2. 

Here we have another of Faith Cook's inspiring collections of biographies and, as usual, 
the book is a joy to read. There are nine chapters interspersed with a number of 
interesting illustrations. Among the "heroes of faith" whose lives and times are briefly but 
absorbingly described are Fanny Burnett, Charles Dickens' sister; the poets Michael Bruce 
and Halligrimur Petursson; the eccentric preacher Lorenzo Dow and the missionary and 
writer Patricia St.John. In this last case, Faith Cook describes her biography of Patricia St. 
John as a personal tribute and it is very touching to read about their long friendship and 
support for each other. These biographies cover short and long lives, span four centuries 
and travel through many countries but in each case the wonderful loving care of our Lord 
is seen in leading and preserving His people through the many "dangers, toils and snares" 
of their pilgrimage through this world. I find this a great encouragement- our Lord is the 
same yesterday, today and for ever and His power is at work in our lives just as it was in 
the lives of these saints. D.K.M. 

Finding God's Will: Reaffirming the Sufficiency of Scripture. Colin 
Hamer. Wipf & Stock. pp. 167, paperback. $19 (c.£ 12.20). ISBN 978 I 60899 878 4. 

How can we discern God's will for our lives? Is this possible? Should we rely entirely upon 
Scripture, or does God communicate to us in other ways, such as through unexpected 
encounters or events that provide pointers? 

In order to address these issues, the author introduces a young fictitious Christian, 
called Ben, who wants to know, for instance, whether he should marry Alice or Lydia. This 
is where Tom, an elder of Ben's church, assists. Thenceforth his advice continues to be 
sought. Eventually, further issues arise, such as whether Ben (now married) is called to 
the ministry, or to be a missionary, about which the various parties converse. 

At an early stage, the author defines his terms, by identifying God's secret will, and what 
he calls God "prescriptive will" (so-called because there are certain things that God, like 
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a heavenly physician, prescribes for our good). The question is considered as to whether 
there is a further possibility of God's will for one's life being revealed in ways other than 
studying Scripture. Various texts that appear to support such a possibility are evaluated; 
but the author concludes that no third way exists. Thereafter he turns to how various 
issues of life should be resolved. 

Interestingly, Alice seeks Tom's view on a comment from her friends that one cannot 
be dogmatic as to how God's will is revealed (p. 125). Tom, of course, responds to that. 
Yet, by this point, this reviewer sympathised with Alice's friends' proposition, without 
necessarily agreeing with everything else they said. Others may do so, too. There is 
undoubtedly an alternative viewpoint, which does not simply veer off in the opposite 
direction, on whether the various texts to which the author refers, and certain other 
relevant passages as well, in fact, support a third possibility about discovering God's will. 

P.C.M. 

When God Made the World. Daniel & Naomi Sayers. Gospel Standard Trust 
Publications. pp. 16, booklet.£ 1.95. ISBN 978 0 897837 722 I. 

This delightful little book is subtitled "The Six Days of Creation Explained to the Very 
Young". At the foot of each page, in a highlighted box, there is a verse or verses from 
the first and second chapters of Genesis and on the page above there are a few words 
in larger type describing simply and clearly God's act of Creation on each day. Excellent 
use is made of photographs and colour to make the book attractive to young children. 
This kind of literature is very important in these days when the enemies of the Gospel 
are working hard to spread evolutionary teaching amongst children in order to discredit 
the Bible. D.K.M. 

Did Adam and Eve Really Exist% C. John Collins. lnterVarsity Press. pp. 192, 
paperback. £9.99. ISBN 978 I 84474 525 8. 

Unfortunately, many people get their ideas about Adam and Eve from popular culture 
rather than from what the Bible really says. Moreover, we should note that to Christians, 
all Scripture is given by inspiration of God, and is profitable for doctrine, for reproof, 
for correction, for instruction in righteousness: that the man of God may be ·p·erfect, 
thoroughly furnished unto all good works. 

Jesus clearly believed that the Genesis accounts of creation were divinely inspired 
and they were to teach about God's intention for mankind and not about biology, 
anthropology, etc. According to the biblical account, Adam and Eve .were the first 
persons in creation and lived about 6,000 years ago. However, accord ing to current dating 
methods, there is evidence of human settlements long before 6,000 years ago, thus 
meaning that the biblical account of Adam and Eve and the genealogies of their 
descendants would not literally be true. .. . 

This is what this book is all about and Christian readers may judge for themselves 
whether it is worth reading or not. · 

The author is a professor of Old Testament and pursues interests in Hebrew and 
Greek grammar, science and faith and biblical theology. He is also a member of the 
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American Scientific Affiliation. The book is said to apply well-informed critical thinking to 
questions raised by theologians and scientists alike. 

Consider this extract from Scientists Answer their Critics, by Duane Gish: 

Christianity has fought, is fighting, and will continue to fight Evolutionary theory to 
the bitter end, because Evolutionary theory destroys utterly and finally the very 
reason why Christ supposedly came to the earth. Destroy Adam and Eve, and 
original sin and, in the rubble, you will find the sad remains of the Son of God. 

For if Jesus is not the Redeemer who came to save us from our sins - and this is 
what evolution means -then Christianity is nothing. 

Duane T. Gish, Ph.D. (Biochemistry, University of California), is Vice President and 
Professor of Natural Science at the Institute for Creation Research, Santee, California. 
He spent 18 years in biochemical research at Cornell University Medical College, the 
Virus Laboratory at the University of California, Berkeley, and the Upjohn Company, 
Kalamazoo, Michigan. He is the author or co-author of numerous technical articles in his 
field and a well known author and lecturer on creation/evolution. 

The extract above is all that C. john Collins needed to say. 
The question regarding the existence of Adam and Eve is not open to negotiation. 

The Christian faith is a revealed faith . The issue is, Do you believe the Bible or don't you? 
I do not recommend this book. T.M.B. 

The Agency that Transformed a Nation - Lessons from the Great 
Awakening of the 18th Century. j. C. Ryle. The Banner ofTruth Trust. pp. 16, 
booklet. £ 1.00 or £4 fo r pack of 5. ISBN 978 I 84871 I 15 0. 

In the 18th century God raised up a number of men in England who preached the truths 
of the Gospel with power and boldness, and the nation was turned from sin, depravity, 
and degradation to godly living, restored hope and faithfulness. Men such as john and 
Charles Wesley, George Whitfield, William Grimshaw, john Berridge, Howell Harris and a 
few others preached up and down the land indoors and out of doors and a great change 
was brought about among the people. Parishes were turned from places of profanity and 
drunkenness to parishes of godliness and piety. The men who wrought delivery for us all 
those years ago were mostly clergymen of the Established Church whose hearts God 
touched at about the same time in various parts of the country. They were the evangelists 
of the day and they shook England from one end to the other. 

These events are recorded in this little book. It forms the second chapter of J. C. Ryle's 
book, Christian Leaders of the 18th Century, which is still in print. This is an invaluable little 
book and every Christian believer would benefit from the information about our 
Christian heritage and I heartily recommend it. T.M.B. 

The Select Practical Writings of John Knox. The Banner of Truth Trust. 
pp. 329, hardback. £16.00. ISBN 978 I 84871 I 02 0. 

This handsomely produced volume is a reprint of a selection of Knox's writings originally 
published in 1845 by the Free Church of Scotland." Aside from some additional footnotes 
of matters needing explanation (this reader was a little surprised that "bairns" should 
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need such treatment), minor spelling and punctuation changes, and a John Knox time
line, the volume is unchanged from that edited by Thomas Thomson with a preface by 
Robert Candlish. 

It was perhaps understandable that the Free Church soon after its foundation should 
be looking to "return to basics" through the writings of the architect of the Scottish 
Reformation. If the immediate pretext for the current reprinting by Banner of Truth is 
Knox's forthcoming quin-centenary, his clear and uncompromising message is equally if 
not more necessary in our own day, when there abounds so much of the doctrinal 
ignorance and confusion that Knox sought to dispel. 

Although there is some overlapping, the writings contained in this selection are of 
three main types: more formal doctrinal treatises and sermons, occasional public writings 
and private correspondence. The first include the "Treatise on Prayer" and the exposition 
of the 6th Psalm, entitled "A Fort for the Afflicted", both dating from 1554, and the 
Sermon on Isaiah 26, which offended the Queen's husband, Darn ley, and was the occasion 
of Knox being temporarily excluded from his pulpit in Edinburgh in 1565. 

The occasional writings comprise challenges to individuals and groups to embrace or 
hold fast to the doctrines of the Reformation, including the "Letter to the Queen Regent" 
(the Queen Mother, Mary of Guise) and the "Epistle to his Brethren in Scotland". Knox 
is also at pains to warn his people against the excesses of the Anabaptists and other 
groups on the Reformed side, who "require a greater purity and justice ... than ever was 
found in any congregation since the beginning". 

The personal correspondence is dominated by the letters to Knox's mother-in-law, 
Mrs. Elizabeth Bowes, a lady who had clearly been convinced of the truth of the gospel 
but whose lack of assurance ("the infirmity and weakness of your soul") Knox took great 
pains to cure. 
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