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Editorial
‘I will both lay me down in peace, and sleep: for thou, LORD, only makest me dwell in safety.’ Psalm 4:8

What a wonderful thing it is to have 
security! Perhaps, after a period of 

uncertainty, one is told that one’s job is safe. 
Perhaps, after a period of financial difficulty, 
one is at last able to say that the situation is 
resolved, and that stability has returned. 
Perhaps, after a time of upheaval in a 
relationship, things have settled down, persons 
have been reconciled, and the situation is 
stronger and more secure than it had been. 
Whatever serves to rob us of security is our 
enemy, and we know that we greatly desire 
the restoration of peace, of safety, and so of 
happiness.

Yet there are many who have no idea of 
what true peace is. They have no clue as to 
where real security is to be found. Many think 
they have it in material possessions, in social 
or employment positions, in health, in friends 
or family, or even in the externals of religion. 
They think that, because they are protected 
from the uncertainties which afflict so many, 

they are secure. They think, because they give 
some time, thought and energy to religion, that 
their situation is settled and certain.

The Scripture is full of promises of 
security, and of cries for it from those who lack 
it. To whom is security promised? ‘Blessed’, 
or happy, ‘is the man that walketh not in the 
counsel of the ungodly, nor standeth in the 
way of sinners, nor sitteth in the seat of the 
scornful’ (Psalm 1:1). That same psalm goes 
on to describe the security of that man as 
being found in his meditating day and night 
on the law of the Lord, which is his delight. 
‘Whatsoever he doeth shall prosper’. Whereas 
the ungodly are blown about by the wind, the 
Lord knows the way of the righteous. This is 
the way of security.

Psalm 2 offers a different ground of 
security. ‘Be wise now therefore, O ye kings: 
be instructed ye judges of the earth. Serve the 
LORD with fear, and rejoice with trembling. 
Kiss the Son, lest he be angry, and ye perish 
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from the way, when his wrath is kindled but a 
little. Blessed are all they that put their trust 
in him’ (Psalm 2:10f). True security is found 
in being reconciled to the Son, the Lord’s 
anointed (v 2), the one who rules in Zion, v 6. 
This is not David, but our Lord Jesus Christ, 
the greater Son of David.

Yet these are not two alternative views 
of the way of security, but one and the same. 
Surely, those who meditate on the law of the 
Lord are taught there to trust in the Son, the 
Messiah, the only Saviour. We cannot know 
Jesus Christ except by the Word of God. We 
cannot understand the Word of God without 
faith in Jesus Christ. By the grace of God those 
who seek him shall find him.

So true security lies in our trusting Jesus 
Christ; not because we trust him, but because 
he is the one sent by God to save us from our 

sins. If God sent him to save, ought we not to 
believe that we have been saved? He did not 
come to make salvation possible, as if the issue 
was in doubt; he came to save, and he was 
raised from the dead as the strongest possible 
proof that he had won the victory over sin and 
death.

So if we would lie down in peace and 
sleep, if we would have that safety the psalmist 
knew, we will have it by the same means; 
through faith in Christ Jesus. This safety is 
not a deliverance from all ills, but is a gracious 
assurance that we will be kept through the 
trials of our faith. Let us learn to trust in 
the only true ground of security. Let us who 
have that peace be sure to live in the fulness 
of peace, giving praise unto the Lord, and 
showing forth his grace and mercy as we live 
in obedience to his holy will.

A Sermon
by ThE ACTing EdiTor

‘Be of good cheer: for I believe God, that it shall be even as it was told me.’ (Acts 27:25)

the chapter before us is one of the most 
dramatic accounts in the New Testament, 
being the eyewitness account of a great 
shipwreck. The passage has more than the 
ring of truth about it. We see here an accurate 
description of how different people behave 
in trying circumstances. We see the dutiful 
centurion who recognised in Paul an obvious 
leader, and obeyed him. We see the fearful 
sailors, trying by any means to save the ship, 
and then preparing to flee when all hope 
seemed lost. The drama of the account is 
undoubted, and the description is very vivid. 
Yet the Holy Spirit did not cause Luke to write 

down the event for our amusement, but for our 
learning.

We are to learn the lessons God would 
teach us. We see here, in these words of the 
Apostle Paul, a plain statement of the reason 
why he alone was able to remain calm in the 
midst of so great a danger. We have here a 
lesson in faith, a lesson which, learnt properly, 
will assist us through the deepest and darkest 
passages of our life.

We have here, first, a command; ‘be of good 
cheer’. We have here, secondly, the ground of 
that command; ‘for I believe God’. We have 
here, thirdly, the link between the command 

and the ground; ‘it shall be even as it was told 
me’. All of which amounts to this, that those 
who truly trust the Lord have a sure confidence 
in the midst of danger, and are therefore able 
to be cheerful when all around seems lost. We 
will consider these three parts briefly.

Let us hear, first, the command: ‘Be of 
good cheer’
The Scripture warns us against false hope, 
such as those who cry, ‘Peace, peace, where 
there is no peace’. We are warned against 
the false comfort which declares, ‘Soul, thou 
hast much goods laid up for many years. Take 
thine ease; eat, drink, and be merry.’ Instead 
we find a number of places where individuals 
and groups were told to be of good cheer.

First, there was the paralysed man whose friends 
lowered him through the roof. Jesus said to him, 
‘Son, be of good cheer; thy sins be forgiven 
thee’, Matthew 9:2. He and his friends perhaps 
expected a different reason to be cheerful, but 
Jesus gave him the best reason, the forgiveness 
of sins. Without this there can be no cheer.

Secondly, there were the disciples. When they 
were afraid at the sight of Jesus walking 
toward them on the water he calmed them 
by saying, ‘Be of good cheer, it is I; be not 
afraid’, Matthew 14:27. Here is true cheer, the 
comforting presence of Jesus Christ, unlooked 
for, unhoped for, but at the time of greatest 
need. Had the disciples but known Jesus they 
would have understood that he would not 
leave them alone to suffer and perish. They 
soon knew what comfort meant!

Thirdly, Jesus commanded the disciples to be of 
good cheer during the Upper Room discourse, 
when he told them what was shortly to 
pass, of how they would be scattered, and 
he abandoned. ‘In the world ye shall have 
tribulation: but be of good cheer; I have 
overcome the world’, John 16:33. The seeming 
hour of despair was not to be taken at face 
value because it was all in the will of God, 
and the triumph of Jesus Christ would be seen 
through it. This also is a great comfort to us.

Fourthly, we have the testimony of Paul, who, 
when imprisoned for his own safety, feared 
that he would never come out alive, Acts 23. 
The Lord stood by him that night and told 
him that he would bear witness to Jesus Christ 
at Rome as he had done at Jerusalem, v 11. 
While Paul had work to do the Lord would 
bring him through. No obstacle could come 
between the proclamation of the Gospel and 
the chosen vessel through whom it would be 
declared. So Paul was cheered by the Lord.

And then we have more of the same. 
Paul is on his way to Rome. He must come 
by sea since the centurion was keen to deliver 
his prisoner as soon as possible. Paul had 
counselled against taking the voyage at that 
late season, but had been overruled. They 
now had cause to believe Paul, but if they all 
perished it would be a worthless wisdom to 
which they would have come. Paul, however, 
is able to encourage them, since he has himself 
been encouraged by the Lord.

So we see in all these examples how 
in various situations the Lord appears to 
encourage, to cheer, his fearful servants. He 
does so to build up the faith of his people, 
whether weak (like that of the paralysed man 
or the disciples in the storm), or great (like that 
of Paul in the prison or the storm). Whoever 
we are, we need Christ’s cheer, and we should 
rejoice that he comes to bring it to us.

Next, let us hear the ground of comfort; 
‘for I believe God’
We mentioned faith a moment ago. Faith is 
the key to enjoying any blessing from above. 
It is by faith we begin, continue and end our 
days with Christ. Faith is so necessary to the 
Christian life that it should be unnecessary 
to say anything about it. Yet it is so necessary 
that we cannot, we dare not, omit mention of 
this fundamental truth; the blessings of God, 
the comforts of Christ, can only be enjoyed by 
those who have faith in Jesus.

There are two brief things to note here.
First, Paul believed the word of God. That is, 

Editorial
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when the angel of God stood before him, as 
he records in verse 23, to give him a word 
from the Lord, Paul believed it. He did so 
because it came from the Lord whose he is, 
and whom he serves. If we claim to be the 
Lord’s, and to serve him, then it follows that 
we should also believe him. And if anyone 
says, ‘I would believe him if he spoke to me 
as he spoke to Paul’, let that one consider that 
we have something better, something less 
uncertain, than visions and dreams. Such 
things are prone to misinterpretation, and the 
devil has on occasions used them to do great 
harm in the Church. Rather, let us rejoice that 
we have God’s word written, and it is fixed, 
unchanging, and settled. Here is the word we 
are to believe. It is surely easier to believe the 
written record, on which our fathers relied, 
than some subjective vision. Paul could trust 
the vision because what he heard fitted with 
what he knew to be true. Let us trust the 
source, the Bible.

Secondly, Paul believed God in a seemingly 
impossible thing. The crew of this vessel were not 
amateurs, but professional sailors. They had 
had experience of storms before. They knew 
what wind and sea could do. Their fear was 
not misplaced, but was, humanly speaking, 
the right response to the danger. Yet the word 
of God stood in opposition to what sense and 
reason could determine. God said, ‘Be of 
good cheer’, when there were no reasons to 
be cheerful. This is a true description of faith, 
that it trusts the word of God in spite of the 
evidence to the contrary. It is not faith to wait 
for the manna the second time, but it is faith to 
go out with the bowl the first morning. Faith 
learns to believe God only because it is God 
who has spoken. Paul believed for the Lord’s 
sake.

So we can see here that faith in God is 
an evidence of a true Christian. Paul was 
certainly no fair-weather Christian, whose 
faith evaporated with the last of the water, 
the last of the bread, or the last glimpse of 
the horizon. True faith shows itself to be most 

strong when there is no other hope. False 
faith, in spite of what it claims, continually 
looks about for a way of escape. When the 
three friends were cast into the fiery furnace 
we do not read that they tried to climb out, 
nor that they huddled down in fear. Rather, 
we read that they were seen walking about, 
talking with a fourth person. Faith is content, 
even in the midst of danger. The martyrs of 
the Reformation, who suffered such appalling 
deaths in the flames, were kept by their faith, 
and were able to be strong at a time when 
sheer terror ought to have been upon them.

Thirdly, let us hear what links these 
two; ‘it shall be even as it was told me’
It may seem unnecessary to add this part, but 
Paul speaks here of an important truth. It is 
this, that when we have faith in God, we are 
not to use faith to try to avoid the will of God, 
but to remain at peace while God works out 
his will. We mentioned a moment ago how 
the three friends did not try to escape from 
the fiery furnace. We note here that Paul’s 
cheerfulness, and his expression of faith in 
the Lord, was not based on an expectation of 
sudden salvation, as if the Maltese were about 
to launch the lifeboat, or as if God was going 
to send a miraculous wave to gently lift the 
ship over the rocks and deposit it lightly on the 
sand. Yet many Christians act as if this is just 
how God does behave! They are troubled in 
the face of illness, of hardship, of opposition, 
and they begin to imagine how God is going 
to suspend the laws of nature, or act in some 
other way to save them from the normal run of 
life. How many Christians, being diagnosed 
with a terminal illness, turn to prayer for 
healing, begin to trust in miracles, and begin 
to act as if their cure was imminent? How 
much better, how much more consoling for all 
concerned, to see such a child of God accept 
illness or hardship or opposition with grace 
and humility! They recognise that the Lord 
has willed such and such a thing for them. 
Rather than think that their faith is the means 

of avoiding God’s will, they accept it!
Here, Paul comforts himself and his 

fellow-travellers, including the sailors and 
the soldiers who guarded him, with the news 
that they would be shipwrecked, but that all 
would be saved. No life would be lost. ‘There 
shall not an hair fall from the head of any of 
you’, verse 34. Note that Paul affirmed this 
fourteen days after the vision, fourteen days 
during which the ship had been driven by the 
wind and battered by the waves; fourteen days 
during which the sailors had made every effort 
to save the ship, to steer it toward land, and to 
save it, but had been utterly unable to do so.

But God had ordained that the ship would 
be lost, and no effort on their part could save 
it. He had ordained that all should be saved, 
and obedience to the word of God ensured 
that, verse 31. Therefore Paul trusted that 
it would turn out even as the Lord had said. 
And on top of this he had the promise that 
he would stand before Caesar at Rome, and 
testify to the Lordship of Christ before the 
most powerful man on earth. If Paul were to 
perish in the storm, the word of God would 
be seen to fail. But Paul trusted that it would 
be ‘even as it was told me’. Therefore he had 
confidence that the salvation of himself and 
the whole number of the people on board with 
him was guaranteed. This is not presumption; 
this is faith, and it is faith founded on the 
promise of God.

For this is how we are to use the word of 
God, how we are to apply the very things that 
have been told to us. They are as handholds 
and footholds by which we climb up to the very 
face of God. They are the windows through 

which we are permitted to see the goodness, 
the grace, the mercy, love and compassion, of 
our Father in heaven, and of our Lord Jesus 
Christ. Each promise is a revelation of God’s 
will. Each promise, therefore, speaks to us of 
the character of our God. Each promise is 
to be trusted because it is God’s word, and 
therefore we trust the word because God has 
spoken it. Our faith is in the one who promises, 
whose word we can then rely on.

This brings us to the conclusion of the 
matter. It is the lot of God’s children to pass 
though desert, flood, and tempest, in one 
form or another. Life, for the Christian, is 
hard. We face the temptations of the flesh, 
the opposition of the devil, and the trials of 
our faith. We read in Hebrews 12:6, ‘Whom 
the Lord loveth he chasteneth, and scourgeth 
every son whom he receiveth’. It is the duty 
of a father to so discipline his children that 
they will grow up to know and do what is 
right, and to know and avoid what is wrong. 
So with us and the Lord; he chastens us, and 
although we may dislike the means, we ought 
to love the cause. Our Lord is preparing us for 
the glory to come. Let us therefore remember 
that he also gives us such wonderful and 
wide-ranging reasons to be cheerful, and 
such solid grounds of cheerfulness, that we 
ought to receive his chastening with joy and 
thanksgiving, trusting that his word is settled 
and certain, and that our hope is made all the 
more sure by these things. Paul trusted God’s 
word, and was saved. Shall we do less than the 
great Apostle? Let us ask the Lord for grace to 
accept his will. AMEN.

Usually complainers do least. The crafty lapwing will go up and down fluttering and crying, to 
draw the fowler from her nest. We have some secret nest of our own, and we are loath it should 
be rifled and exposed to public view, and therefore we raise an alarm about other matters.

Thomas Manton

A Sermon on Acts 27:25
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For Young Readers 
C MACKEnziE

rEJoicinG in suffErinG

Every day we hear on the news or read in the newspaper of people suffering. Perhaps it’s hunger 
or illness or the ravages of war. Sad things are happening all around us. Sometimes the suffering 
comes closer to home when we or a close family member experience real hardship or sadness.

Christians are not immune from suffering. Indeed, Jesus has told us to expect suffering. ‘In 
the world, ye shall have tribulation,’ he told his disciples ( John 16:33). But Jesus encourages us not 
to be low or depressed in our problems but to be of ‘good cheer. I have overcome the world,’ he 
tells us. The Bible reminds the Christian many times to rejoice in suffering. Jesus has promised to 
be with us and to help us through the deepest sorrow and trial.

We have Jesus’ own example. “When he suffered, he threatened not; but committed himself 
to him that judgeth righteously.” (1 Peter 2:23). When we are persecuted or misunderstood, our 
natural reaction is to fight back and justify ourselves, but Jesus did not complain. He knew that 
God his Father understood and would vindicate him in the end.

Paul and Silas were thrown into jail in Philippi because their preaching had upset some of 
the local men. How did they react to their trouble? No anger or tears or complaints. They prayed 
and sang praises unto God (Acts 16:25). That was a testimony to the other prisoners who heard 
them and of course, God intervened miraculously for them. The jailer was converted and Paul 
and Silas were freed from prison.

We perhaps don’t associate suffering with joy, but the Lord Jesus in the Sermon on the Mount 
says that there is blessing in persecution when people ‘say all manner of evil against you falsely for 
my sake.’ Jesus goes on to say, ‘Rejoice, and be exceeding glad, for great is your reward in heaven’ 
(Matthew 5:11,12).

Peter and the apostles suffered greatly for preaching about Jesus Christ. They were hauled 
before the officials and beaten but when they left the council they were ‘rejoicing that they were 
counted worthy to suffer shame for His name’ (Acts 5:41). James in his letter advises the church 
to count the trials and temptations that come their way as a joy ( James 1:2). Paul writes to the 
Romans that he glories in tribulation which develops patience which leads to experience and 
then hope which ‘maketh not ashamed because the love of God is shed abroad in our hearts by 
the Holy Ghost’ (Romans 5:5).

A Christian friend of ours, Katie, has been suffering pain and weakness for years. She is 
not able to get out of the house very much and is dependent on help for everyday tasks. In her 
circumstances, it is all too easy to feel down and sad. One day a friend said to her, ‘Have you 
ever thought of the verse “in every thing give thanks for this is the will of God in Christ Jesus 
concerning you?”’ (1 Thessalonians 5:18). The next time they met, Katie said to him, ‘What a 
difference that verse has made to me this week.’ Katie realised afresh how much she could thank 
God for even in her pain and weakness.

That spirit of thankfulness brought her much joy in the midst of suffering.

BiBlE sEarcH
Find the missing words from the verses. The initials of the correct answers will spell out 
a word for the story.

1. ‘For I _________  that the sufferings of this present time are not worthy to 

be compared with the glory which shall be revealed in us’ (Romans 8:18).

2. ‘I am filled with comfort, I am _______ joyful in all our tribulation’ (2 

Corinthians 7:4).

3. ‘My brethren, count it all ______ when ye fall into divers temptations’ 

( James 1:2).

4. ‘To give unto them beauty for ashes, the ______ of joy for mourning, the 

garment of praise for the spirit of heaviness’ (Isaiah 61:3).

5. ‘Rejoicing in hope, patient in tribulation; continuing _______ in prayer’ 

(Romans 12:12).

6. ‘And they departed from the presence of the council, rejoicing that they were 

___________ worthy to suffer shame for his name’ ( Acts 5:41).

7. ‘(Charity) rejoiceth not in _________________ but rejoiceth in the truth.’ 

(1 Corinthians 13:6).

8. ‘Who shall separate us from the love of Christ? shall tribulation, or distress, 

or persecution, or famine, or ___________, or peril, or sword?’ (Rom 8:35).

9. ‘Heirs of God, and joint-heirs with Christ; if so be that we suffer with him, 

that we may be also _____________ together’ (Romans 8:17).

There was a time when John Bunyan said he thought, ‘The Scriptures, what are they? A dead 
letter, a little ink and paper. Give me a ballad or a newsbook’. He said after his conversion to 
Christ, ‘The Bible was precious to me in those days. And now methinks I began to look upon the 
Bible with new eyes’. He then explained the change. ‘The Word of God when in a man’s hand 
only, is like the father’s sword in the hands of a suckling child, which sword, though never so well 
pointed, though never so sharp on the edges, is not able to conquer a foe, and to make an enemy 
fall and cry out for mercy, because it is but in the hands of a child. But now let the same sword be 
put into the hands of a skilful father — and God is both skilled and able to manage his sword — 
and then the sinner and the proud helpers too are both made to stoop and submit themselves.’
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Studies in Ezekiel
P King (hailsham)

Chapter 29:17-30:26

By ME kinGs rEiGn and fall!

TIME has moved on 16 years to the 27th year, 
when God told Ezekiel Babylon would be the 
conquering army over Egypt. ‘I have given 
him [Babylon] the land of Egypt’ (verse 20).

1. Babylon the aggressor. This prophecy, 
although recorded here among the 
predictions for Egypt, was 16 years in the 
future. Nebuchadnezzar fought against 
Tyre for 13 years, at considerable cost to 
his armies. Because he persevered God 
says he will give Babylon its wages (chapter 
29:18-19), as a servant of Jehovah. During 
this time Egypt had been weakened by 
war with the Grecians, so they became 
easy prey for Babylon. The details given 
here are an expansion of the previous 
chapter, confirming the devastation. Note 
the utter destruction in certain expressions 
Ezekiel uses. ‘Howl ye, woe worth the day’ 
(verse 2) — ‘the sword shall come’ (verse 
4) ‘great pain’ (verse 4). The prophet adds 
the adjectives to bring home the truth to 
his hearers.

2. Not just Egypt. Egypt had pretended to 
help Israel when Babylon came against 
Jerusalem. Jeremiah records the event in 
his prophecy chapter 37, when Egypt sent 
troops to support Jerusalem against the 
Chaldeans [Babylon] and so Israel thought 
they were safe. Jeremiah told Israel it was 
a vain alliance and was put in prison for 

his trouble, on a trumped up charge of 
defecting to Babylon. His words came to 
pass, and now Egypt is to be punished for 
deceiving Israel, and not only Egypt, but 
all her allies (verse 5). Surely great Egypt 
has the resources to stand against her 
enemies! Her Pharaohs — ‘there shall be 
no more a prince’ (verse 13). Her courage! 
— ‘I will put a fear in the land.’ (verse 13). 
Her idols! — ‘I will destroy the idols’ (verse 
13). What about the next generation, will 
they not resist? — ‘the young men … shall 
fall by the sword’ (verse 17).

3. One nation falls, another rises. the 
last few verses (verse 20-26) clearly teach 
this as the Egyptians are scattered (verse 
23) and Babylon is strengthened (verse 24).

lEssons for Today
a. God uses many ways to discipline the Church. 

Heathen nations destroyed Jerusalem, but all 
power is in God’s hands.

b. In a spiritual sense, all sin will be destroyed, 
for God has no friends in the sinful world!

c. Certain sins may decrease in influence, but 
new ones are soon invented. Satan is the master of 
deception.

Some trust in chariots, and some 
in horses: but we will remember 
the name of the LORD our God.

The yoke of Christ will be more easy than we think of, especially when it is lined with grace.
Thomas Manton

A Sermon
Part V

A VAn TiElE (1672-1749)
Supplied by A W dE lAngE (Scherpenzeel, The netherlands)

‘Oh that I knew where I might f ind him! that I might come even to his seat!’ ( Job 23:3)

B. Job desires that he would know this all in 
his special circumstances, saying: ‘Oh that I 
knew’. The words in the original, according 
to the Hebrew idiom,  are very different from 
how they are translated in our version. A 
literal translation would read: ‘Who would 
give, I know it, I shall find’, which differs 
noticeably in its manner of expression, but our 
translators looked more to the sense than to 
the wording, which is in essence the same, and 
thus I understand that the Hebrew manner of 
speaking says this: Who shall give? That is: 
Who shall give me the knowledge that I may 
know? I shall find, which differs noticeably in 
its expression, but our [translators] pointed 
more to the case than the wording of the case, 
which is basically the same, and therefore 
I understand that the Hebrew manner of 
expression means this: Who shall give? That 
is: Who shall give knowledge that I may 
know? I shall find Him, which is rendered 
correctly by our [translators] as a desire, 
which is according to the Jewish manner of 
speaking which appears to us more often in 
this way. We can read this in Job 6:8: ‘Oh that 

I might have my request’. Then we will read 
in Hebrew: ‘Who shall give, that my request 
shall come?’ In  Job 11:5: ‘But oh that God 
would speak’. In Hebrew: ‘Who shall give 
that God would speak?’ All verses, which 
appear to us in Job 13:5; 14:13; 19:23, are to be 
understood in a similar way and thus we think 
that our [translators] rendered this properly 
as a desire: ‘Oh that I knew!’ But should we 
think that Job was fully ignorant? Did he 
doubtt a a good outcome, as if he could find 
no possession of conscious assurance of God 
anymore? The Lord testifieth: ‘Those that 
seek me early shall find me’ (Proverbs 8:17). 
Yes, there is more. The Lord letteth himself 
be found of those who have not searched him 
earnestly: ‘I am sought of them that asked 
not for me; I am found of them that sought 
me not: I said, behold me, behold me, unto 
a nation that was not called by my name’ 
(Isaiah 65:1)’ Moreover, how could Job say: 
‘Oh that I knew that I would find him’. For he 
already had found the Lord, because without 
faith he could not have been godly.

 
TO BE CONTINUED

He therefore loves the coming of the Lord not who asserts it is at hand, or who asserts it is not at 
hand, but rather who, whether it be near or far off, awaits it with sincerity of faith, constancy of 
hope, and fervour of love.

Augustine of Hippo
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studies in british 
church history

The Church of England in the 
thirteenth century — Part 2

EdWArd MAlColM

ALExAnDER of Hales (1170-1245), born near 
Gloucester, became an Archdeacon, and from 
1220 he lectured on theology in Paris, where 
he was called by his students ‘the king of 
theologians’. His great pupil was

Bonaventura (1221-1274), an Italian. He 
joined the Franciscan order and took the 
name ‘Bonaventura’ or ‘good-fortune’. He 
taught theology in Paris, where he had been 
a student under Alexander of Hales. His 
outstanding work was a commentary on 
Lombard’s Sentences. He became head of the 
Franciscan order, and was an Aristotelian 
scholar, but at least in part followed Plato. 
He was Augustinian, therefore Platonist in 
thinking. His great work was The Journey of 
the Mind to God, and in it he taught that it is 
impossible to truly know God through reason, 
but only experience Him through the soul. 
The seeker after God must detach himself 
from material things, gazing on the physical 
world to discover traces of God. Thus the 
seeker must look within himself, discovering 
God’s presence in the depths of his own Spirit. 
Finally, illuminated by God’s grace, he must 
rise up beyond all created things and behold 
the ultimate truth of the Trinity, becoming 
united with God not through the light of reason 
but through the fire of love. He is remembered 
as ‘the prince of mystics’, although he is also 
remembered for emphasising the personal in 
knowing God, thus as deeply Augustinian.

Thomas Aquinas (1225-1274), was the 
greatest of all the schoolmen. Born into a 

noble Italian family, he joined the new order 
of preaching monks called ‘Dominicans’, and 
suffered severely for it from his own family. He 
resisted all pressure, including kidnapping and 
imprisonment by them, and they gave way. 
He studied in Naples, Paris and Cologne. At 
Cologne he studied Aristotle under Albertus 
Magnus, the two becoming lifelong friends. 
The students mocked Thomas and called him 
‘the dumb ox’, to which Albertus replied, ‘The 
dumb ox will make such a roaring in theology 
that he will be heard throughout all the earth’. 
He constantly said Thomas was the flower 
and glory of the Church.

From 1252 Thomas Aquinas taught 
theology in Paris, becoming a famous 
travelling lecturer. He was of pure life, and 
after his death was remembered as the greatest 
of Catholic thinkers and a great theologian. 
He wrote the unfinished Summa Theologiae, 
which he abandoned, calling it like ‘a piece of 
straw’. Whether he had a nervous breakdown 
or a glorious experience, is debated.

His theology was an attempt to reconcile 
Catholic teaching with Aristotle’s philosophy. 
He blended the two, teaching that human 
reason could discover much about the world 
and God, Aristotle’s theology being the 
supreme achievement of human reason. It was 
the best account human intelligence could 
give of the universe. Divine revelation did not 
overthrow this, but brought it to perfection 
by revealed Truth. Thus the Trinity, which 
human reasoning alone could never have 

discovered. For Aquinas, Aristotle’s philosophy 
was the foundation for rational knowledge of 
the universe, but Divine revelation built the 
temple of Christian Truth on that foundation.

Aquinas distinguished between rational 
understanding of the world, and revelation 
which perfected that understanding. He 
taught that these two realms corresponded to 
what he called ‘nature’ and ‘grace’. ‘Nature’ 
was human nature as created in Adam, 
complete in itself but subject to potential 
conflict between the impulses of the body and 
the soul, and between emotion and reason in 
the soul. In order for Adam to keep his body 
in perfect obedience to his soul, and emotion 
in obedience to reason, God added to Adam’s 
nature an extra gift of ‘supernatural grace’ or 
‘original righteousness’, and it was this gift of 
grace that Adam forfeited by his sin. This Fall 
left him a ‘natural man’. Adam still possessed 
all the natural powers and faculties of human 
nature, but the loss of original righteousness 
left him without the ability to keep the body 
in proper subjection to the soul, or emotion in 
subjection to reason.

All humanity was involved in Adam’s Fall, 
Adam’s guilt being imputed to his offspring, 
since Adam was the head and source of the 
human race. Fallen human beings have kept 
all their natural powers, but they have entirely 
lost the gift of original righteousness, which has 
resulted in disharmony between body, soul, 
emotion and reason. This has greatly weakened 
our capacity for virtue, which for Aquinas was 
basically the same as being rational. This 
was a watering down of Augustine’s doctrine 
of original sin. Augustine did not hold that 
nature and grace had the sort of distinction 
that Aquinas held. Adam did not merely lose 
some extra gift distinct from his nature when 
he fell, but fundamentally perverted his actual 
nature, making it radically corrupt in all its 
moral inclinations and actions.

Aquinas thus ascribed to the natural 
human mind a high ability to discover much 
about the universe and God. This power 

he ascribed to human reason as typified in 
Aristotle. He corrected some of Aristotle’s 
teachings, especially that the world is eternal, 
using the Bible to correct him.

Aquinas wrote many books, his best 
known two being Summa Contra Gentiles, or 
‘Handbook against the Pagans’, to enable 
Christians to present Christianity to Jews and 
Muslims and refute their errors, and Summa 
Theologiae, one of the greatest systematic 
theologies ever written, intended to replace 
Peter Lombard’s Sentences.

It is a disputation in three parts, (i) God and 
Creation, (ii) Human nature, Sin and Virtue; 
(iii) Christ’s Salvation and the Sacraments. 
He looked at 512 disputed questions, each 
divided into a number of ‘articles’ or points 
on theology, philosophy, morality and politics, 
each presented with evidence which seemed 
in conflict with his own point of view. He 
offered reasons or quotations for the viewpoint 
he favoured with detailed arguments, and 
arguments disproving the opposers. He 
agreed with Augustine over predestination, 
but tried to combine Augustine and Aristotle.

Aquinas remained famous for three things: 
that the existence of God could be proved by 
reason, but, second, our knowledge of God 
comes by analogy, or whatever we say about 
God comes from our knowledge of created 
things, so falls short of what God really is. 
Third, he was the first Catholic theologian to 
offer a full doctrine of transubstantiation, or 
change of substance, that the bread and wine 
were entirely transformed into flesh and blood 
of Christ. He was not the first to use this term, 
but the first to give a full explanation. To do 
this he used Aristotle’s distinction between the 
‘substance’ or inner reality, and the ‘accidents’ 
or various physical properties of the object. 
Thus the inner reality is not physical, and the 
bodily senses of sight, hearing, smell and touch 
cannot grasp it. Only the mind can grasp it by 
the intellectual power of reason.

It is claimed that Aquinas thus avoided 
the difficulties Protestants later saw in his idea, 
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as an object has an inner substance which the 
mind alone perceives, and outward accidents 
which are grasped by bodily senses. It is 
claimed that applied to the body and blood of 
Christ in the Communion, the substance, or 
non-physical inner reality, was miraculously 
changed into the substance of Christ’s flesh 
and blood. However the accidents of the bread 
and wine in their physical form remained the 
same.

Thus the bread and wine do not become 
the physical flesh and blood of Christ, as 
the physical qualities which can be seen, 
smelt, tasted and felt, are the accidents, not 
substance. Thus no localised presence of 
Christ is implied in his theory. That, if you 
think, is why RCs give only the bread to the 
laity, the priests alone drinking the wine. That 
was a later development out of Aquinas. 

He also distinguished between a 
‘sacrament’ and a ‘sacrifice’. So the one who 
eats receives the benefit of a sacrament, and 
the one who offers, sacrifices on behalf of 
those for whom it is offered. Thus even if the 
congregation did not eat the wafer, the service 
still had value as the priest was offering a 
sacrifice, making the past offering on the cross 
present in all its power to wash away the sins for 
those for whom it was offered. This, according 
to Aquinas, included the dead, those on earth 
and those in purgatory. Thus Christ’s sacrifice 
could be applied to souls in purgatory, helping 
them pay off their debt of sins and hastening 
their progress to heaven. Thus rich people left 
money for chantry chapels.

Aquinas worked out in detail the difference 
between mortal and venial sins, although the 
distinction had long been held between less 
and more serious sins, relying on 1 John 5: 
16-17. Mortal means sins that killed the soul, 
whilst venial meant pardonable. 

He also spelled out the doctrine of ‘merits’ 
of the saints and power of indulgences. The 
treasury of merits of the saints which was in 
the power of the Pope was a part of this, by 
indulgence.

Aquinas’ theology was known as Thomism 
from his name of ‘Thomas’. It is still the mark 
of Romanism and some Anglo-Catholicism.

Duns Scotus (1260-1308) was a Scotsman, a 
Franciscan who studied at Oxford and Paris, 
and lectured on Peter Lombard’s ‘Sentences’ 
at Cambridge, Oxford and Paris. His main 
writings were comments on Lombard’s 
Sentences. He opposed Thomas Aquinas, 
and started a revolutionary new trend in 
separating theology and philosophy. He 
taught that all reason could do was prove that 
there was an Infinite Being, but could know 
his attributes and character only through 
divine revelation. Thus whilst Aquinas 
had ‘married’ philosophy and theology, 
Scotus started their divorce. So the whole of 
scholastic theology was set on a new road. 
He showed that reason could not penetrate 
the mystery of God, as God’s ‘will’, not His 
‘understanding’ was His chief attribute. The 
world was, not because reason demanded it, 
but because God had sovereignly chosen to 
make it that way. Scotus said the same thing 
applied to Christ’s saving death, not intrinsic 
merit in the sacrifice, but because God chose 
to accept it as sufficient to pay for sin. Thus it 
was not possible for humans to show Christian 
doctrines were reasonable, because what God 
had done was not required by human reason, 
but what He had freely chosen to do, which 
we can only accept as revealed by revelation. 
Thus in Scotus, God’s revelation was the basis 
for theology. This emphasised the Bible, and 
not so much philosophy. 

He fell out with Aquinas most famously on 
the immaculate conception, or that Mary was 
conceived without original sin. This idea that 
Mary was without blemish, was the original 
idea of Radbertus in the 9th century. It was 
rejected by Anselm, Bernard of Clairvaux 
and Bonaventura. Thomas Aquinas made 
the most detailed criticism of it. His criticism 
was that it would put Mary beyond the need 
of salvation. So he taught she was born in 
original sin, like all other humans, but purified 

from original sin at some point between her 
conception and birth. Thus in the womb she 
had to be cleansed of the stain of sin, by God’s 
saving grace. 

Scotus argued that it was a more perfect 
exercise of God’s grace to preserve an 
individual from ever having original sin, than 
to purify an individual from its stain. Since 
Christ, the second Adam was free from it, it 
seemed fitting that Mary, the second Eve should 
be also free of it. From that, Scotus argued 
that as the Bible and the Church tradition did 
not deny it, it seemed probable that Mary was 
conceived without original sin. He never went 
further than saying it was ‘probable’ in any 
of his writings that have reached us, but his 
followers went much further and proclaimed 
the immaculate conception as a definite truth. 
It became official RC doctrine in 1854.

Scotus was named, ‘the subtle teacher’, 
because of the intricate nature of his 
reasoning. Humanists nicknamed him ‘duns’, 
from which comes our word ‘dunce’.

William of Ockham (1284–1349), was from 
Surrey, and studied at Oxford where he became 
a Franciscan. Pope John XXII summoned 
him to Avignon to answer charges of heresy. 
In Avignon he became part of a controversy in 
the Franciscan order. He joined the ‘spiritual 
Franciscans’ who wanted a return to the 
absolute poverty demanded by their founder. 
Pope John XXII excommunicated him and 
the head of the order, who fled to Germany 
under the protection of the Pope’s violent 
enemy, the Holy Roman Emperor, Louis the 
Bavarian.

Ockham was a highly influential thinker, 
carrying forward Scotus’ divorce between 
philosophy and theology. He held that reason 
could not positively prove the existence of 
God, the best it could do was argue that He 
probably existed. He held that the proper task 
of reason was not to show Christian doctrines 
were reasonable. Rather it was to examine 
the various statements of Scripture. Thus 
scholastic theology, which had originally set 

out to show theology has rational foundations, 
was turned on its head.

Ockham revived Sem-Pelagianism, if not 
outright Pelagianism. Augustine had taught 
grace and predestination, and the various 
great schoolmen had followed him. Ockham 
taught that a believer could merit God’s grace 
by doing his best by his natural will, and 
this grace enabled him to achieve eternal 
salvation. He denied human nature was in 
bondage to sin, and said God’s predestination 
depended on His foreknowledge. This trend, 
now established amongst the schoolmen, 
advanced, but was opposed by Thomas 
Bradwardine (1290-1349) of Oxford, who 
viewed Ockham as betraying Scripture. 
Ockham’s theology became known as ‘via 
moderna’, the modern way, in contrast to 
the ‘via antiqua’ or old way of the earlier 
schoolmen. It dominated scholastic theology 
until the dawn of the Reformation, and was 
one reason the schoolmen were so profoundly 
condemned by the Reformers.

Edward I (1272–1307). In Edward’s reign 
the opposition of the English Church and 
realm to the Papacy became more organised 
than it had been. The ministrations of the 
monks and friars over the sick and dying 
had led to many estates being added to the 
Church. This was declared illegal, because, 
as they were held in perpetual succession, so 
the acquisition of property to religious houses 
meant the loss of revenue and feudal service 
to the crown. The Statue of Mortmain, or 
‘dead-hand’ forbad the Church to acquire 
lands by will or purchase without the consent 
of the feudal lord. The statute, whilst it 
affected the English Church, was really aimed 
at the Church of Rome. John Peckham, 
Archbishop of Canterbury, known as ‘Friar 
John’, called Convocation (Convocatio) in 
1281 where the clergy met to protest against 
the mortmain law. Peckham, an exceedingly 
officious and litigious man, abused such 
clergy of the province as refused to attend, 
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but as he had called Convocation without the 
King’s previous permission, he found himself 
in hot water with the King, Edward 1, who 
determined to make the clergy amenable to 
the laws of the land. The clergy could pay 
spiritual allegiance to the Pope, provided this 
did not prejudice the kingdom or the revenues 
of the nation. This became a lawyer’s field 
day as almost anything could be described 
as ‘spiritual’. In 1283 Edward summoned the 
higher clergy to Parliament and demanded 
a subsidy from them. They demurred as the 
lower clergy were not represented. Thus for the 
first time two representatives of each diocese 
were ordered to be selected to meet with the 
cathedral chapters and prelates, to vote for 
“the honour of the Church, the peace of the 
kingdom, and the comfort of the king.” The 
clergy were unwilling to grant the king any 
subsidies, so were obliged to choose between 
their duty to Pope and to nation. They chose, 
under the influence of the Papal legates, to 
side with the Pope. They told the king they 
were willing to grant the king any subsidies “if 
the sovereign pontiff would let them.” They 
could hardly have chosen a quicker way to 
exasperate the king. The leader of the royal 
counsellors at the time was Burnell, bishop 
of Bath, who framed and passed through 
Parliament a statute which defined the powers 
of ecclesiastical judges and limited their 
authority. He advised the king to summon 
inferior clergy from both provinces to send 
representatives to the parliament of 1295. 
Thus one proctor represented each cathedral 
and two the diocesan clergy.

The two Sees of Canterbury and York 
were at rivalry and so, out of obstinacy at 

times, put forward differing arrangements. 
In 1293 Robert of Winchelsea was made 
Archbishop and went to Rome to be 
confirmed in his position. There he faced two 
rival popes, Celestine V who soon resigned 
and was replaced by Boniface VIII who did 
more than any other Pope to make European 
kings repudiate the papacy. Celestine was said 
to have prophesied that Boniface ‘had entered 
the papacy like a fox, would reign as a lion, 
and die as a dog.’ In 1296 Boniface issued his 
famous edict Clericis laicos to the clergy of all 
Christian countries, commanding them not 
to pay any contributions to secular powers 
without his permission. Winchelsea used this 
to tell the king the English clergy could not pay 
what the king demanded. The king responded 
by calling the lay peers together and, by their 
advice, telling the clergy if they would not pay 
their subsidy they would be outlawed and no 
longer under the protection of English law. 
York soon gave way, but Winchelsea remained 
obdurate. So Parliament said that the goods 
and chattels of all religious persons who had 
not obtained the king’s permission not to 
pay, would be confiscated to the nation at 
Easter 1297. Boniface relaxed his decree, and 
agreement followed all round. So in 1301 
Boniface took the part of the Scots against 
the English. The result was victory to Edward 
over the Scots, and glory and prosperity to the 
nation. Winchelsea took the side of the Scots, 
and then entered treasonable correspondence 
which the King was given copies of, and the 
Pope had to agree to his being exiled for the 
rest of Edward’s reign. 

Thus the thirteenth century set the stage 
for the Reformation, under God.

A man may have grace and yet not know it; yea, he may think he hath it not, as we seek for the 
keys that are in our pocket: or think that we have lost a jewel that we have locked up in a chest; 
yea, as the butcher looketh for the candle that sticketh in his hat.

John Trapp

his people1

ThE rEV WilliAM TiPTAfT
Supplied by J E norTh (Totton, hants)

‘And she shall bring forth a son, and thou shalt call his name JESUS: 
for he shall save his people from their sins.’ Matthew 1:21

I STAND before you this evening either as a 
servant of Christ or as a servant of the devil. 
I must be one or the other, for he that is not 
with Christ is against Him (Matt. 12:30); and, 
‘Woe is unto me, if I preach not the gospel’ 
(1 Cor. 9:16). Paul says: ‘Though we, or an 
angel from heaven, preach any other gospel 
unto you than that which we have preached 
unto you, let him be accursed’ (Gal. 1:8). 
Now if I preach not the gospel which Paul 
preached, a curse hangs over my head. I am 
sure everyone present, whose heart is not as 
hard as stone, will tremble to think in what an 
awful situation we ministers are placed. Isaiah 
saith: ‘To the law and to the testimony: if they 
speak not according to this word, it is because 
there is no light in them’ (Isa. 8:20); and we 
are commanded not to add to, nor to diminish 
ought from the Word of God (Deut. 4:2). We, 
then, as the ministers of Christ, and stewards 
of the mysteries of God, must be faithful. I call 
upon you all this evening to compare with the 
Word of God whatever I may say; I beseech 
you to do it; and I will be careful to advance 
nothing but what I fully believe, and can 
clearly prove to be according to the Word of 
God, which all who have been taught of God 
will acknowledge and confess.

Before I proceed farther I earnestly 
entreat all present who have faith in Christ to 
lift up their hearts to God, to ask his blessing 
upon the truths about to be declared, that 
many who are dead in trespasses and sins may 
be aroused, awakened, and converted; that 
the feeble-minded may be comforted; that 
the wavering may be established; that those 

that are ‘strong in the Lord’ (Eph. 6:10) may 
have their faith strengthened; and that my 
discourse may be so free from error that the 
Spirit of truth may powerfully bear testimony 
to it.

Our minds are lost in wonder and 
admiration when we consider that Jesus 
Christ should come to sojourn in this world, 
that he should be born of a virgin, should 
take upon himself the form of a servant, be so 
despised and rejected of men as not to have a 
place to lay his head, and at last suffer a most 
ignominious death upon the cross. ‘Great is 
the mystery of godliness: God was manifest 
in the flesh’ (1 Tim. 3:16). That he should 
come exactly in the same manner that he did 
was clearly foretold by the prophets a great 
many years before, and has been evidently 
fulfilled; as Isaiah saith, ‘Behold, a virgin 
shall conceive, and bear a son, and shall call 
his name Immanuel’ (Isa. 7:14); and at the 
time expected a virgin having conceived by 
the Holy Ghost, brought forth a Son, and they 
called his name Jesus, ‘for he shall save his 
people from their sins’ (Matt. 1:21).

Let us, in the first place, inquire who are 
meant by ‘his people’ that he ‘shall save’, and, 
secondly, how they are saved from their sins.

Now, before I say more on this important 
subject, I beg to remind you that except ye 
receive the kingdom of God as a little child, 
ye shall not enter therein (Mark 10:15). If you 
understand this text of Scripture, you will 
know that as long as you bring your carnal 
reason and human learning to judge of 
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1 Preached in the Great Church, Abingdon, on December 25th, 1829. Various editions of this sermon have been published.
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spiritual things, they will profit you nothing. 
Except the Lord give you a teachable and 
childlike spirit, the preaching of the cross must 
be foolishness to you (1 Cor. 1:18); ‘the natural 
man receiveth not the things of the Spirit 
of God: for they are foolishness unto him: 
neither can he know them, because they are 
spiritually discerned’ (1 Cor. 2:14). And Paul 
saith: ‘Let no man deceive himself. If any man 
among you seemeth to be wise in this world, 
let him become a fool, that he may be wise. 
For the wisdom of this world is foolishness 
with God. For it is written, He taketh the wise 
in their own craftiness. And again, The Lord 
knoweth the thoughts of the wise, that they 
are vain’ (1 Cor. 3:18-20).

No man can learn and know the spiritual 
meaning of the Bible to the saving of his soul, 
except he be taught of God. This ‘offensive’ 
truth Christ told the Jews; but whenever he 
said anything which he knew would hurt 
the pride of their hearts, he used to say: ‘It is 
written in the law, or in the prophets;’ then 
they were not able to answer him a word, for 
they professed to believe them; as he said in 
this instance: ‘It is written in the prophets, And 
they shall be all taught of God. Every man 
therefore that hath heard, and hath learned 
of the Father, cometh unto me’ ( John 6:45). 
We ministers adopt the same most excellent 
plan, for when we advance truths which excite 
the enmity of carnal minds, we appeal to the 
Bible for the truth of what we say; and as you 
profess to believe it, you must justify us.

We are first to inquire who are ‘his people’ 
that he will save. We all by nature imagine 
that Christ died for everyone in the world, 
but he died only for those whom God chose 
in him before the foundation of the world. But 
we must know that what God teaches by his 
Holy Spirit is true doctrine, and not what man 
thinks. The Word of God is our standard and 
our guide, and whoever speaks not according 
to that Word, believe him not, for there is no 
light in him. Now Isaiah, where he is speaking 
so plainly of Christ, saith: ‘He shall see his seed 

…he shall see of the travail of his soul, and 
shall be satisfied: by his knowledge shall my 
righteous servant justify many ... and he bare 
the sin of many’ (Isa.53:10-12). The prophet, 
therefore, very clearly shows that Christ came 
to save a peculiar people; and Christ saith: 
‘I am the good shepherd: the good shepherd 
giveth his life for the sheep’ ( John 10:11). And 
in the same chapter he says to some of the 
Jews: ‘But ye believe not, because ye are not 
of my sheep, as I said unto you’ ( John 10:26). 
This very plainly shows that he did not give 
his life for them. Paul saith: ‘According as he 
hath chosen us in him before the foundation 
of the world, that we should be holy and 
without blame before him in love: having 
predestinated us unto the adoption of children 
by Jesus Christ to himself, according to the 
good pleasure of his will’ (Eph. 1:4,5). And 
again: ‘Husbands, love your wives, even as 
Christ also loved the church, and gave himself 
for it; that he might sanctify and cleanse it 
with the washing of water by the word, that he 
might present it to himself a glorious church, 
not having spot, or wrinkle, or any such 
thing’ (Eph. 5:25-27). And the same apostle 
said: ‘Who hath saved us, and called us with 
an holy calling, not according to our works, 
but according to his own purpose and grace, 
which was given us in Christ Jesus before the 
world began’ (2 Tim. 1:9).

These words are written in the Bible. Nor 
has God given these texts only. Very many 
others besides those which I have advanced I 
could bring forward; for you must know that 
this doctrine is not mine, but God’s. Nay we, 
as members of the Church of England, all 
profess to believe it, for the 17th Article of our 
Church fully explains it:

‘Predestination to life is the everlasting 
purpose of God, whereby (before the 
foundations of the world were laid), he hath 
constantly decreed by his counsel, secret 
to us, to deliver from curse and damnation 
those whom he hath chosen in Christ out 
of mankind, and to bring them by Christ 

to everlasting salvation, as vessels made to 
honour.’

His people, therefore, in the text, are 
those whom he hath chosen in Christ before 
the foundation of the world.

We, in the second place, come to consider 
how Christ will save his people from their sins.

All by nature are ‘dead in trespasses 
and sins’ (Eph. 2:1; 1 Tim. 5:6; 1 John 5:12; 
Rom. 8:6), with hearts at enmity against God, 
‘deceitful above all things, and desperately 
wicked’ ( Jer. 17:9), and not one in this state 
will ever seek God; for, ‘The LORD looked 
down from heaven upon the children of men, 
to see if there were any that did understand, 
and seek God. They are all gone aside, they 
are all together become filthy: there is none 
that doeth good, no, not one’ (Ps. 14:2,3). 
And Christ saith to His disciples: ‘Ye have 
not chosen me, but I have chosen you’ ( John 
15: 16); and re-told them: ‘No man can come 
to me, except the Father which hath sent 
me draw him’ ( John 6:44). He also saith, ‘I, 
if I be lifted up from the earth, will draw all 
men unto me’ ( John 12:32). Therefore, none 
can go to Christ but those who are chosen in 
him, and are drawn. There is nothing that 
man can do that will recommend him to 
God; for all that man does till he has faith 
is nothing but sin. Paul, who was one of the 
strictest Pharisees before his conversion, saith: 
‘We ourselves also were sometimes foolish, 
disobedient, deceived, serving divers lusts and 
pleasures, living in malice and envy, hateful, 
and hating one another. But after that the 
kindness and love of God our Saviour toward 
man appeared, not by works of righteousness 
which we have done, but according to his 
mercy he saved us’ (Titus 3:3-5). Paul told the 
saints at Ephesus that God had ‘predestinated 
us unto the adoption of children by Jesus 
Christ to himself, according to the good 
pleasure of his will’ (Eph. 1:5); and Timothy, 
‘not according to our works, but according to 

his own purpose and grace’ (2 Tim. 1:9).
If you believe the Scriptures, you 

must believe that you can do nothing to 
recommend yourself to God’s favour; for if 
you have not faith, which is the gift of God, 
you cannot please him; for ‘they that are in 
the flesh cannot please God’ (Rom. 8:8), and 
‘in my flesh dwelleth no good thing: (Rom. 
7:18). ‘Who can bring a clean thing out of 
an unclean? not one’ ( Job 14:4). Those that 
are ‘dead in trespasses and sins’ must be 
first quickened by the Spirit before the Lord 
will receive anything from them. ‘You hath 
he quickened,’ saith Paul, ‘who were dead 
in trespasses and sins’ (Eph. 2:1). This very 
important doctrine is clearly stated in the 13th 
Article of our Church:

‘Works done before the grace of Christ, and 
the inspiration of his Spirit, are not pleasant 
to God, forasmuch as they spring not of faith 
in Jesus Christ, neither do they make men 
meet to receive grace; or, (as the School-
authors say) deserve grace of congruity.’ 

This Article expressly says that without 
faith we cannot please God. We know that 
faith is the gift of God. If we read over the 
works of the flesh we shall not find faith 
among them, for it is one of the fruits of the 
Spirit. Faith is a precious gift; but what way 
has the Lord appointed to confer it upon his 
chosen people? By the preaching of the gospel; 
for ‘faith cometh by hearing, and hearing by 
the word of God’ (Rom. 10:17). Go ye and 
‘preach the gospel to every creature. He that 
believeth and is baptized shall be saved; but 
he that believeth not shall be damned’ (Mark 
16:15,16). The plan which the Lord hath 
appointed to gather his people is by sending 
ministers to preach his gospel; and some of his 
chosen people may be persecutors of the true 
Church, as Paul was; or hardened sinners, 
like the thief, who even reviled Christ, whilst 
himself in agony.

The true ministers of the gospel humble the 
pride of man, and make him as nothing; they 
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show him the wickedness and deceitfulness of 
his own heart, and bring his life and conduct 
to a comparison with the pure and holy law 
of God. They inquire deeply into his hope 
of salvation, and see what foundation he is 
building upon. ‘The lofty looks of man shall 
be humbled, and the haughtiness of men shall 
be bowed down, and the LORD alone shall 
be exalted in that day’ (Isa. 2:11). When men 
who are endeavouring to obtain salvation by 
their works, who are very charitable to the 
poor, very regular in attending church and 
sacrament, and seem very rich in what they 
think good works, and whose religion is such 
as the world highly approves and commends, 
hear the gospel preached, they find that Christ 
is not the rock upon which they are building; 
and all their good works and all their pride are 
levelled to the ground at one stroke. ‘Though 
I bestow all my goods to feed the poor, and 
though I give my body to be burned, and have 
not charity, it profiteth me nothing’ (1 Cor. 
13:3). Now charity is love, which is the gift of 
God.

The true ministers of Christ bring men to 
the law; now this condemns them, and shows 
them to be under the curse: he that offends in 
one point is guilty of all ( Jas. 2:10). ‘As many 
as are of the works of the law are under the 
curse’ for ‘Cursed is every one that continueth 
not in all things which are written in the book 
of the law to do them’ (Gal. 3:10). If, then, 
a man offend against the law of God in one 
point, either in word, thought, or deed, he is 
under the curse. Now it is certain that no man 
can keep the law of God without offence, ‘for 
if righteousness come by the law, then Christ 
is dead in vain’ (Gal. 2:21). ‘Wherefore the 
law was our schoolmaster to bring us unto 
Christ’ (Gal. 3:24). Thus the law of God writes 
death in the consciences of those who are 
‘ordained to eternal life’ (Acts 13:48). They 
see their sins standing in array before them; 
they endeavour, through ignorance, to amend 
their lives; they labour in vain; their hearts are 
broken by God; for ‘the preparations of the 

heart’ are ‘from the Lord’ (Prov. 16:1).
They can find no rest nor consolation, and 

are almost in despair. Harassed and tormented 
by Satan, they know not what to do, and cry 
out, with the gaoler at Philippi, ‘Sirs, what 
must I do to be saved?’ (Acts 16:30). If they 
have been Pharisees, their eyes are open to 
see the pride and hypocrisy of their religion, 
and they confess that all their ‘righteousnesses 
are as filthy rags’ (Isa. 64:6). If they have been 
notorious sinners, they think that the Lord 
never came to seek such vile wretches as they 
are. Thus troubled and distressed, they hear 
the gospel which is ‘glad tidings of good things’ 
(Rom. 10:15) to those who feel themselves lost 
sinners. They hear Christ set forth in all his 
fulness and in all his glory; they hear that the 
more vile they are in their own sight, the more 
precious will Christ be to them; they hear that 
if they go to Christ naked, he will clothe them; 
if they go unto him hungry, he will feed them; 
and if they go unto him thirsty, he will give 
them of the living waters, so that they shall 
not thirst again. They are unwilling to go to 
Christ, because they have nothing to offer 
him; they hear with joy that the Lord will 
accept nothing from men but the sacrifices of 
broken and contrite hearts.

Thus the Lord generally calls his people. 
He takes from them everything in which they 
trusted for salvation, and then they are obliged 
to fly to the refuge set before them in the 
gospel; they believe in Christ, and he is made 
unto them ‘wisdom, and righteousness, and 
sanctification, and redemption’ (1 Cor. 1:30). 
This is very humbling doctrine to the pride of 
man, that Christ is to be everything and man 
to be nothing, yea, worse than nothing, for he 
will never do anything but sin. Whether we 
be converted or not, our flesh will never do 
anything good. ‘In my flesh dwelleth no good 
thing’ (Rom. 7:18). They who are chosen in 
Christ have his Spirit to dwell in them. This 
Spirit of Christ dwelling in a man makes him 
a ‘new creature,’ so that old things pass away, 
and all things become new (2 Cor. 5:17). Now, 

observe, we can do nothing to obtain this 
Spirit, for all we do, or ever shall do, in the 
flesh, is sin, as the 10th Article of our Church 
clearly states:

‘The condition of man, after the fall of Adam 
is such, that he cannot turn and prepare 
himself by his own natural strength and 
good works to faith, and calling upon God.’

We are cautioned by Solomon not to give 
‘the sacrifice of fools: for they consider not 
that they do evil’ (Ecc. 5:1). We cannot turn 
to God of ourselves; we cannot repent of 
ourselves, for Christ is exalted a Prince and a 
Saviour to give repentance (Acts 5:31; 2 Tim. 
2:25); and thus the Scriptures, as well as the 
10th and 13th Articles of our Church, plainly 
show us all to be under the curse, without the 
slightest power of delivering ourselves.

We ministers of the gospel must not 
deceive you; all who have not the Spirit of 
Christ are in this state, whether they know 
it or not, whether they believe it or not. ‘By 
grace are ye ·saved through faith; and that 
not of yourselves: it is the gift of God: not of 
works, lest any man should boast. For we are 
his workmanship, created in Christ Jesus unto 
good works, which God hath before ordained 
that we should walk in them’ (Eph. 2:8-10); 
and Paul saith: ‘There is a remnant according 
to the election of grace’ (Rom. 11:5). God hath 
loved his people with an everlasting love, and 
therefore with loving kindness will he draw 
them ( Jer. 31:3). As long as a man believes 
that he can do anything of himself to prepare 
his heart to receive grace or merit salvation, I 
cannot give him any present scriptural hope 
of being saved. If the heart be not prepared of 
God to receive it ‘without money and without 
price’ (Isa. 55:1), he will never have it. Whilst 
man thinks any good dwells in his human 
nature, no good ever will dwell in it; for till 
a man is taught of God to see himself a lost 
and undone sinner, his body will never be the 
temple of the Spirit of Christ; and if he have 
not Christ’s Spirit, he is none of his. 

All must be humbled to receive salvation 
as a free gift, or they will never have it: 
‘Whosoever shall not receive the kingdom 
of God as a little child, he shall not enter 
therein’ (Mark 10:15). It is God that maketh 
us to differ; and having Christ’s Spirit given 
to us, with the mind we serve the law of God, 
though with the flesh the law of sin (Rom. 
7:25). And Paul saith: ‘By the grace of God I 
am what I am. .. . I laboured more abundantly 
than they all: yet not I, but the grace of God 
which was with me’ (1 Cor. 15:10). It is my 
belief, and Scripture warrants me in saying 
so, that no man will ever go to heaven who is 
not taught of God to rest so entirely on Christ 
for salvation as to say: ‘By the grace of God, I 
am what I am.’ This is humbling to the pride 
of man, but salvation is of grace, and grace 
alone.

I will now address myself to those of this 
congregation who are ignorant of Christ as 
the true way of salvation, who have never 
been taught of God the truths of the gospel, 
whose hearts are at enmity against God, and 
who hate the true doctrines of the gospel. 
God grant that the warnings I am about to 
give you may be instrumental in converting 
some present who are ‘ordained to eternal life’ 
(Acts 13:48). I am thoroughly convinced that 
you, in your present state, hate to hear the 
gospel. Your minds rise in rebellion against 
God’s sovereignty, and you disbelieve his 
Word of truth. You cannot understand it, for 
it is foolishness to you (1 Cor. 2:14); and whilst 
you remain in your present state, you will fight 
against Christ and his true Church; and if the 
Lord should not convert you, you will hate 
him and his gospel to the day of your death. 
Now I well know that you would rather hear 
any other doctrine than the true gospel. The 
‘truth as it is in Jesus’ must offend you.

You love to have ministers to feed your 
pride and flatter your vanity by preaching to 
you reformation instead of regeneration; free 
will instead of free grace; the righteousness of 
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man instead of the imputed righteousness of 
Christ. You do not like to hear the law preached 
faithfully, for that condemns you; you do not 
like to hear the gospel preached faithfully, 
for that offends you; but you like to have the 
law and the gospel mixed, which spoils both, 
and only makes men rest contentedly in a 
fatal security. You cannot be saved by your 
own righteousness, for ‘then Christ is dead 
in vain’ (Gal. 2:21). So you must be saved by 
either Christ’s righteousness, or your own 
righteousness and Christ’s mixed. Consider 
whether your pride is great enough to make 
you think that your own righteousnesses, 
which are ‘as filthy rags’ (Isa. 64:6), will be 
required to adorn the wedding garment 
prepared by Christ Himself. You may be 
ready to say to me that Christ told the young 
man who asked him, ‘What good thing shall 
I do, that I may have eternal life? ... If thou 
wilt enter into life, keep the commandments’ 
(Matt. 19:16,17). Here Christ brought him to 
the law that he might be condemned. And 
so I say to you: If you will enter into life, 
keep the commandments, and then you will 
have fulfilled the law as well as Christ, but 
remember, if you offend in one point you are 
guilty of all, and are under the curse.

Therefore, bring yourselves to this test, 
and, like the young man, you will be convinced 
that you cannot gain heaven in that way; for 
the law condemns every man; and Christ 
saith: ‘I am the way, the truth, and the life: 
no man cometh unto the Father, but by me’ 
( John 14:6). Do you believe in Christ? Are 
you sure that you do? Perhaps you think that 
you believe, because you have never doubted. 
‘He that believeth on the Son of God hath the 
witness in himself’ (1 John 5:10). What witness 
have you? ‘The secret of the LORD is with 
them that fear him’ (Psa. 25: 14). What secret 
of the Lord do you know? Christ saith: ‘I ... 
know my sheep, and am known of mine’ ( John 
10:14). Do you know Christ? Paul saith: ‘All 
that will live godly in Christ Jesus shall suffer 
persecution’ (2 Tim. 3:12). What persecution 

have you suffered?
‘We know that we have passed from 

death unto life, because we love the brethren’ 
(1 John 3:14). You cannot say that you have 
passed from death unto life, because you do 
not believe that man is dead in sins. Do you 
love the brethren? Do you love Jesus Christ? 
Are you willing to endure much persecution 
for him? Would you die for him? Do you love 
the blessed truths of the gospel? Do you find 
the doctrine of predestination and election 
in Christ to be ‘full of sweet, pleasant, and 
unspeakable comfort,’ as the 17th Article saith 
it is? Do you like to hear of election and free 
grace, or do you like to hear ministers lower 
God by making him man’s equal, so that 
man may make conditions with him in this 
manner, that man is to do all the good he can, 
by attending church and the sacrament, giving 
alms, being just in his dealings, and leading a 
good moral life; and that God, on his part, 
must grant heaven on such terms? This is the 
vain religion of millions (a mere mercenary 
bargain for heaven), who serve God from 
a slavish fear of hell, as a hard taskmaster. 
This is what man calls a reasonable religion, 
and what thousands of strict professors will 
advocate.

I tell you plainly again, to the praise and 
glory of God, that he chose in Christ, before 
the world began, those whom he intended to 
deliver from curse and damnation. God so 
loved them that Christ died for them; but not 
one will.come to Christ of his own free will, 
and yet all shall come; for Christ saith: ‘All 
that the Father giveth me shall come to me; 
and him that cometh to me I will in no wise 
cast out’ ( John 6:37). They were ordained to do 
good works; the Lord calls them and sanctifies 
them, and prepares them for the mansions 
already prepared for them in heaven; and not 
one will be lost.

This doctrine is not mine, but God’s; if 
you will read Romans 8 & 9, Ephesians 1-3, 
and John 10 & 17 you will acknowledge the 
truths are there, if you cannot believe and love 

them; and compare the 10th, 11th, 12th, 13th 
and 17th Articles of our Church with them 
and the doctrines which I have delivered this 
evening, and you will be obliged to say that 
you, as Churchmen, profess to believe them. 
Satan will help you to explain them away, if it 
were possible. But if ye will not hear Paul, hear 
Solomon: ‘The LORD hath made all things 
for himself: yea, even the wicked for the day 
of evil’ (Prov. 16:4). Some, who know these 
truths to be there, but cannot love them, may 
be ready to say that ministers ought to guard 
them. God has not told me to do so, and if he 
did not think proper to guard his own pure 
Word, he does not want vain man to guard 
it for him. Satan loves to have it guarded, 
for he well knows that gospelguarders never 
did and never will disturb his kingdom. We 
know that Ananias and Sapphira were struck 
dead for keeping back part of the price. 
What, then, may we ministers expect if we 
keep back part of his blessed gospel? Many 
present will say, that the true doctrines of the 
gospel are foolish, unreasonable, and absurd; 
therefore you, whosoever you may be, bear a 
strong testimony to the truth of them; for ‘the 
preaching of the cross is to them that perish 
foolishness.’ When Paul and Silas preached 
the gospel to the Thessalonians, they cried 
out: ‘These that have turned the world upside 
down are come hither also’ (Acts 17:6). But 
the Bereans ‘searched the Scriptures daily, 
whether those things were so. Therefore 
many of them believed’ (Acts 17:11-12). Alas! 
you think yourselves ‘rich and increased with 
goods, and have need of nothing;’ and know 
not that you are ‘wretched, and miserable, 
and poor, and blind, and naked’ (Rev. 3:17).

Now I will speak a few words to you, 
my brethren, who know Jesus. You can bear 
testimony to the truth of what I have said. ‘We 
love him, because he first loved us’ (1 John 
4:19). The doctrines which the natural man 
hates, you love to hear; they are the comfort 
and delight of your souls; and when you hear 

self-righteous doctrines, you are grieved, and 
pity the preacher and his hearers. You can say 
with the Reformers:

‘That we are justified by faith only, is a 
most wholesome doctrine’ (11th Article); for 
you well know that in your flesh nothing but 
sin dwells; you say with David to God: ‘All 
things come of thee, and of thine own have 
we given thee’ (1 Chron. 29:14). And if the 
Lord required even a single good thought of 
you, of yourselves, you certainly would be 
damned. You know that you were blind, and 
the Lord hath opened your eyes to see your 
lost state by nature, that you might be brought 
to Christ, and be found in him, not having 
your own righteousness, which is of the law, 
but that which is through the faith of Christ, 
the righteousness which is of God by faith 
(Phil. 3:9).

You acknowledge that if the Lord had 
not chosen you, you would never have 
chosen him, and you would still have been 
fighting with the world and the devil against 
Christ. You once hated to hear of election, as 
natural men must do. You know when Christ 
preached it, it always gave offence. In Luke, 
when he preached election, they endeavoured 
to cast him down headlong from the brow of 
a hill. When He preached it again ‘many of 
his disciples went back, and walked no more 
with him’ ( John 6:66). When he clearly stated 
it again, the Jews said: ‘He hath a devil, and is 
mad’ ( John 10:20).

Paul, who boldly declared the truth as it 
is in Jesus, caused his hearers to say of him: 
‘Away with such a fellow from the earth: for 
it is not fit that he should live’ (Acts 22:22); 
and ‘This fellow persuadeth men to worship 
God contrary to the law’ (Acts 18:13). They 
considered him a fool, and counted him ‘as 
the filth of the world’, and ‘the offscouring 
of all things’ (1 Cor. 4:13). And if ministers 
preached as faithfully now as Paul did, would 
natural men like to hear them? Nature is 
not changed, the gospel is not changed, and 
Christ is not changed. Therefore, when the 
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gospel is faithfully preached now, all who are 
not taught of God to receive it, of whatever 
sect or denomination they may be, will speak 
against and condemn it, if it be the same which 
Paul preached. As God said to Jeremiah: 
‘Mine heritage is unto me as a speckled bird, 
the birds round about are against her’ ( Jer. 
12:9). Yes, everyone is against the true church 
of Christ who is not of it, as Christ saith: 
‘Ye shall be hated of all men for my name’s 
sake’ (Matt. 10:22); and they said to Paul, ‘As 
concerning this sect, we know that every where 
it is spoken against’ (Acts 28:22). Shall we 
grieve, my brethren, at this? No. Christ saith, 
‘Rejoice, and be exceeding glad: for great 
is your reward in heaven’ (Matt. 5:12). The 
Scriptures abound with words of consolation 
to the persecuted; for a Christian without 
persecution is as great a contradiction as a fire 
without heat. The stronger your faith is, the 
more you will be hated. You, my brethren, 
who have the Spirit of God bearing witness 
with your spirit that you are the children of 
God (Rom. 8:16), may you never be ashamed 
of Christ dwelling in you; for if you have not 
his Spirit, you are none of his; and if you have 
his Spirit, your salvation is as certain as if you 
were in heaven.

But the fruits of your faith will as evidently 
appear and be known as a tree is known by its 
fruit. If your faith does not influence your lives, 

and work by love, it is dead, and will profit you 
nothing. You are only Judases and hypocrites. 
‘Hereby we do know that we know him, if we 
keep his commandments. He that saith, I know 
him, and keepeth not his commandments, is a 
liar, and the truth is not in him’ (1 John 2:3-4). 
You serve God as sons, not as a taskmaster, 
like slaves. Love makes you rich in good 
works in Christ. Love constrains you to be 
holy; your joy and happiness must be great; 
your sins are pardoned; your righteousness 
and sanctification are in Christ; the work has 
been done for you, and Christ hath told you 
so when he said, with his expiring breath, ‘It 
is finished’ ( John 19:30). Though you must 
be vile and worthless in the world’s esteem, 
you are precious in God’s sight, and ‘he that 
toucheth you toucheth the apple of his eye’ 
(Zech. 2:8). No one can injure you without 
God’s permission, and all things shall work 
together for your good (Rom. 8:28).

May the world bring no other charge 
against you than they did against Daniel, 
which was his religion. If you will reign with 
Christ, you must first suffer with him. You must 
bear the cross before you can wear the crown; 
but this life will soon pass away, and then you 
shall receive those blessed mansions which 
were prepared for you before the foundation 
of the world, and enjoy unutterable pleasure 
at God’s right hand for evermore.

‘Are all unsaved sinners included in Christ’s call to salvation?’

Though Christ came ‘to save that which was lost’ and to save none others, yet it is not necessary 
that he should save all those who are lost sinners. So far from this, Christ himself clearly testifies 
that he came to call not those lost sinners who are both utterly ignorant of their lost state and 
swollen with an exalted opinion of their own righteousness, but those only who labour and are 
heavy laden with the burden of their sin. Whence he says he came to save that which was lost, 
in order to mark the character and condition of those who will be saved, but not all that are lost. He 
designates the quality, not the number, of those whom he would save.

Francis Turretin

studies in I Peter
ThE ACTing EdiTor

I Opening Salutation

1.  Peter, an apostle of Jesus Christ, to the strangers scattered throughout Pontus, 
Galatia, Cappadocia, Asia, and Bithynia, 

2.  Elect according to the foreknowledge of God the Father, through sanctification 
of the Spirit, unto obedience and sprinkling of the blood of Jesus Christ: Grace 
unto you, and peace, be multiplied.

the opening of  this Epistle is very much 
like that of  any Pauline one. If  we note what 
Peter says in II Peter 3:15f, concerning Paul’s 
epistles, we may be justified in saying that 
Peter was familiar with Paul’s style, and may 
have deliberately copied it. Scholars point out 
the stylised form of  these openings, and note 
that there are similarities with other letters of  
the period. Be that as it may, Peter may well be 
copying Paul’s style here.

He calls himself  ‘Peter’, the name given to 
him by Jesus Christ, St John 1:42 (cf  Matthew 
16:18). In Aramaic the word is Cephas, and 
means ‘rock’. He was given this name by the 
Lord Jesus, who beheld in him some quality 
that called forth such a name. It would be 
incorrect to say he was given the name again 
when he confessed Jesus to be the Christ 
(Matthew 16:18), and so it is not necessary to 
make Peter the rock on which the Church is 
built. Rather, it is himself, the Rock of  Daniel 
2:44, which forms the foundation of  the 
Church. That Peter should become known by 
the name Christ gave him is worth noting. Just 
as Saul was known to the Church as Paul, so 
Simon is known as Peter.

He calls himself  ‘an apostle of  Jesus Christ’. 
The definition of  an apostle is one who is a 
witness, specifically to the resurrection of  Jesus 

Christ from the dead. Thus he, and they, do 
not merely confirm that there was a man called 
Jesus, nor even that he spoke, and worked 
miracles, and lived among men, but that he 
rose from the dead after his execution. This 
is the fact which sets Jesus Christ apart from 
all other teachers, leaders and prophets. As 
with Paul, the reference here to his apostleship 
being from Jesus Christ is intended to convey 
his authority to write. Peter is to be heard as 
one who has been duly authorised from above. 
This is not some unsolicited and unwanted 
missive, but a word in season as from the Lord.

He writes ‘to the strangers scattered 
throughout’. In fact he writes to ‘the elect 
strangers scattered throughout’, but for 
stylistic reasons the word ‘elect’ is kept back 
to the beginning of  our v 2. The effect is to 
draw a parallel between his recipients and 
Israel at various points in her history. Israel 
was elect but separated from the land during 
the Egyptian sojourn. She was still elect, and, 
to some extent, scattered, throughout the 
wilderness wanderings. She was once more 
reduced to the status of  scattered ‘strangers’, 
or refugees, during the Babylonian exile. 
It is most likely this latter period which was 
in Peter’s mind when he called them ‘elect 
strangers (pilgrims, refugees) scattered 
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throughout’ the land. The word ‘scattered’ 
is diaspora in Greek, a term used of  the Jews 
who lived outside Palestine. But Peter is not 
writing to Jews, but to Christians. This is one 
way in which the Church sees itself  as true 
Israel; our situation mirrors theirs on so many 
occasions. Peter is called the Apostle to the 
Circumcision, Galatians 2:7f, but he was the 
first to be sent to gentiles, Acts 10. We do not 
need to understand ‘diaspora’ as referring to 
Jews. Here, it describes Christians who are 
scattered. Were it not for this scattering we 
might presume that he refers to Christians who 
are strangers and pilgrims in this life. Since 
dispersion is associated with persecution, it 
seems best to take it as speaking of  suffering 
Christians here.

‘Pontus, Galatia, Cappadocia, Asia and 
Bithynia’ are all neighbouring provinces 
and geographical areas, and are all found in 
modern Turkey, omitting the southern coastal 
regions of  Lycia and Cilicia. Peter writes to 
those areas to the north and west, which border 
the Aegean and Black Seas. This is a very 
confined, and clearly defined, geographical 
area, and suggests very strongly that this is 
where Peter engaged in ministry when he was 
not at Jerusalem. We know he was at Antioch 
at one point, Galatians 2:11, which was in the 
province of  Galatia.

The matter of  election takes up most of  v2. 
While our version puts the word in a different 
place from its position in the original, it does 
so to convey the sense of  the original. Their 
election is defined in this verse.

They are elect ‘according to the 
foreknowledge of  God’. He will speak again of  
foreknowledge in 1:20. It refers to God setting 
his electing love on those whom he chooses. 
Since he is God it is his right to choose whom 
he will. That this election originates in the will 
of  God the Father teaches us that it is settled 
and certain, and thus it belongs to the very 
act of  creating, for we were known to God 
before he made the world. The creation was 
brought into being, therefore, for us who are 

the elect of  God. Election normally causes 
people difficulty when they view it on personal 
terms (why me, and why not him or her?). In 
the Old Testament election is about groups, 
particularly about Israel. That God could call 
a nation into being, and then do wonderful 
things for them, should encourage us to 
consider that he who called the Church into 
being also does wonderful things for us. Just 
as not every Israelite was finally righteous, not 
everyone who appears to be a member of  the 
Church can take comfort from the doctrine of  
election. As we will see in the later parts of  this 
Epistle, Christian profession entails Christian 
behaviour, and that through the Lord Jesus 
Christ.

They are ‘elect through sanctification of  the 
Spirit’. Here is the agency of  election, and the 
manner whereby we may know who is and who 
is not elect (in so far as any can know in this 
life). The gifts and graces of  God the Father 
are applied by the Holy Spirit, who is called 
the earnest of  heaven, Ephesians 1:14, the 
foretaste of  its joys and evidence of  its truth. 
Having the Spirit means having heaven in us, 
so that we may know that we will be in heaven. 
Sanctification is both a matter of  status, and 
of  progress. Status belongs to those who are 
declared to be holy. What God calls holy is 
holy. If  we are his children then we are his 
people. Progress is what we must endure, and 
participate in, in order to become holy in our 
lives. Such holiness is not intrinsic to us, as if  
we can attain a degree of  holiness which is 
sufficient to make us acceptable to God. Rather, 
we are to so live to righteousness, and die to sin, 
that we leave off  those things which belong to 
the present, passing world, and take up and put 
on those things which belong to the world to 
come. This is what is intended by the fruit of  
the Spirit; these are the marks of  sanctification 
taking place in us. Our participation is confined 
to submission to God’s will, and sorrowing 
over our sins, and to praying earnestly that 
the blessings of  the Lord might be granted to 
us. The more we hate sin, the more we show 

ourselves to becoming sanctified in the Lord.
They are elect ‘unto obedience and 

sprinkling of  the blood of  Jesus Christ’. What 
we have said of  sanctification can be summed 
up in one word; obedience. The nature of  sin 
is that it does not obey the will of  God. The 
nature of  sanctification is that it does. We are 
called into obedience, which means conformity 
to God’s will is not an option for Christians, 
it is the very essence of  being Christians. 
Disobedient Christians are backsliders. 
Backsliders are at risk of  eternal damnation. 
Those who fail to measure up in obedience, 
and those who seek restoration following a 
period of  backsliding are given the promise 
of  acceptance through the sprinkling of  the 
blood of  Jesus Christ. This is the language of  
atonement, of  the offering made for the sins 

of  the people. It denotes the Lord Jesus Christ 
as our High Priest and as our sacrifice offered 
for our sins. This means we have hope, for 
such a sacrifice, and the intercession of  such 
an High Priest cannot be in vain. 

Therefore, when Peter writes to the elect, 
he writes to those who are truly strangers and 
pilgrims, who are not the same as those among 
whom they dwell, whether the provinces of  
Turkey or the home counties of  Great Britain. 
This is why he can write to them, ‘Grace 
unto you, and peace, be multiplied’. This is 
his prayer for them, that they may increase in 
the personal knowledge and benefits of  Jesus 
Christ by grace. The blessing of  peace is one 
for which the world seeks. Only those who 
seek it in Jesus Christ will find it.

 
TO BE CONTINUED

I Am. He doth not say, I am their light, their guide, their strength, their tower, but only, I am. 
He sets his hand as it were to a blank, that his people may write under it what they please that 
is good for them. As if he should say, Are they weak? I am strength, Are they poor? I am riches. 
Are they in trouble? I am comfort. Are they sick? I am health. Are they dying? I am life. Have 
they nothing? I am all things. I am wisdom and power. I am justice and mercy. I am grace and  
goodness. I am glory, beauty, holiness, eminency, supremacy, perfection, all-sufficiency, eternity! 
Jehovah I am. Whatever is aimiable in itself, or desirable unto them, that I am. Whatsover is pure 
and holy, whatsoever is great and pleasant, whatsoever is good or needful to make men happy, 
that I am. 

Bishop Beveridge

During the reign of  Gallenius the great plague raged around Alexandria. At the first appearance 
of  the symptoms, the heathen drove the infected men from their sight; they tore themselves from 
their dearest connections; they threw their friends half-dead in the streets, and left their dead 
unburied. But, in contrast to this cruel selfishness, ‘the Christians in the abundance of  their 
brotherly love, did not spare themselves, but mutually attending each other, they would visit the 
sick without fear, and ministering to each other for the sake of  Christ, cheerfully gave up their 
lives with them. Many died after their care had restored others to health. Many, who took the 
bodies of  their Christian brethren into their hands and bosoms, and closed their eyes, and buried 
them with every mark of  attention, soon followed them in death.’ 

Bishop Dionysius

Studies in I Peter
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God’s Greatest BlessinG
Frank Allred
Grace Publications. 206pp paperback. £8.99. ISBN 13-978-094646-2889

The Introduction states ‘True Christians are members of God’s own family, because God has 
adopted them… Every believer will be enriched by considering the wonders of what God has 
done to make us His children, the responsibilities that it implies and the glorious future that 
awaits us.’

‘Mr.Allred is a retired Anglican minister who celebrated his 90th birthday as this book went 
to press. He writes from long experience and in an engaging style to encourage every believer 
to understand and enjoy the privilege of being a child of God.’ I entirely agree! The list of 
Contents, nineteen in all, give a fair picture of what is dealt with. All of these sections are most 
helpful. Among them are Whose Father?, Admission to the family, Gradual Transformation, 
Who is a Jew (a particularly interesting section), Adoption follows Redemption. There is a 
lovely piece on Election—‘I was in conversation with a Christian woman and the subject of 
Election came up … in a few moments she was raising her voice and laying down the law. 
A reasonable discussion was impossible. The woman vigorously protested at my comment 
that I could not understand why God should choose me. “That’s not true” she said, rather 
indignantly. She went on to insist that we chose Christ first, and because God saw in advance 
that we would do so, He predestined us. I heartily wish Christians would stop abusing Scripture 
in this way’. He also makes clear the error of John Wesley in the matter of salvation being lost, 
and supports Luther and Calvin (who strongly opposed such a notion). Not only ‘adoption’, but 
many aspects of the Christian faith are competently and lovingly made clear.

The printing is of good size and well spaced. The NIV is used.
DLJ

KinGdom come
Philip Ryken
Inter-Varsity Press, 2013. 142pp. paperback. £7.99. ISBN 978-1-783 59-022-3

This book deals with a most vital subject, and one that is, sadly, by-passed by many believers. 
Are we, as Christians, waiting for the Lord Jesus’s return? So long delayed (in human terms) 
many are feeling tested as to their faith. Yet the promise of His return is not a ‘maybe’ but a 
certainty! All things are now working to this end: ‘I shall come again !’.

Here we are given words of comfort for ‘weak and weary believers who wait for this tired 
world to come to its consummation. The desire of every longing disciple who hungers to see 
everything made new. The expectation of every faithful Christian who longs to see Jesus face 
to face’. We are informed that ‘this book overflows with engaging anecdotes, contemporary 
illustrations and insightful reflections on Scripture, offering readers a powerful reminder of 
the glorious future promised to all who trust in Christ and who long for His appearing’. Rick 
Warren, in commending this book writes ‘I absolutely love this book! It is clear, compelling and 
concise … I have over a hundred books on the Kingdom of God in my library, but this is the 
only one I’d recommend to everyone’.

However, in attempting to clarify certain portions of the book of Revelation he seems, at 
least to this reviewer, to make assumptions, the correctness of which may be disputed. There 
is confusion between the literal and figurative, and the important subject of the millennium 
is left untouched. According to our author this is NOW; and we are to make it better, by 
working hard in, and at, our Christian life. Whether our efforts are to make this world a 
better place, to set the scene before Christ’s coming, is disputable. Where to find place for 
Antichrist, is left unanswered .

This book contains many interesting points concerning the Kingdom, and the life of the 
Christian in these latter days.

Attractively produced, it has an Index, Notes and good and well-spaced print. Most 
quotations from the Bible are taken from the English Standard Version.

DLJ

Basic christianitY
John Stott
InterVarsity Press, 2013. 192pp, paperback. £8.58  ISBN  978-84474-908-9

This is a reprint of the 2008 edition of John Stott’s Basic Christianity, first published in 1958. The 
book, in its many editions, has been widely used to lead people, especially students, to Christ.

Many readers of the Gospel Magazine will be familiar with Basic Christianity which is a 
straightforward and full account of how one becomes a Christian, including the cost of doing so, 
and brief suggestions on living the Christian life. Stott starts by explaining that we can only know 
God because he searches for us and speaks to us. He goes on to explain the person and work 
of Christ, sin, the atonement, and how we should respond. At the end of each chapter there are 
five or six ‘Study questions’ which would be useful if one were reading on one’s own but not 
quite so useful for group discussion as the answers are clear cut. 

Comparing it with the original 1958 edition there are many changes; the biggest of these is 
that quotes are from the New International Version of the Bible. Stott recommends that version 
for new Christians. The text is thoroughly re-worked to bring it up to date with fewer abstract 
nouns. For example: ‘That a decision is necessary in order to become a Christian is an idea 
quite foreign to many people’ becomes, ‘The idea that a decision is needed in order to become 
a Christian strikes many people as very strange’. Or again, in describing Hell, the earlier version 
is, ‘It is also called in the Bible “the second death” and “the lake of fire”, terms which describe 
(no doubt symbolically) the forfeiture of eternal life and the ghastly thirst of the soul which 
are involved in the irrevocable banishment from God’s presence’. Two Bible references follow.   
The later version reads, ‘The Bible also calls it “the second death” and “the lake of fire”, terms 
which describe symbolically the loss of eternal life and the dreadful thirst of the soul which are 

Acting Editor’s Note: We live, regretfully, in a day when most evangelicals have abandoned the Authorised 
(King James) Version of the Bible. Rather, therefore, than ceasing to review most books, we try to warn 
readers by stating if the book uses another version of the Bible. The position of The Gospel Magazine 
remains true to the AV as the best text and translation, in beautiful and formative English. That we name 
another translation does not mean we endorse it.



The Gospel Magazine 6160 

the inevitable result of being banished from God’s presence’. The reader is then directed to an 
endnote giving three Bible references. This later edition is well presented with much larger print.

John Stott knew and understood the student world and the book would be useful for a 
year seven student or an undergraduate searching for the truth or otherwise enquiring into 
Christianity. Of course, it would help older, thoughtful, people too. Highly recommended.

GDM

the messaGe oF daniel: his KinGdom cannot Fail (The Bible 
Speaks Today Series)
Dale Ralph Davis
Inter-Varsity Press, 2013. 169pp, paperback, £9.99, ISBN 978 1 84474 801 3

The author is a former teaching elder, and one time Professor of Old Testament at Reformed 
Theological Seminary, Jackson, Mississippi. He sums up the message of Daniel in the words 
of Jesus Christ ‘the end is not yet’ and ‘the one who endures to the end will be saved’. The 
series’ editors set out a threefold ideal, ‘to expound the Biblical text with accuracy, to relate 
it to contemporary life, and to be readable’. These ideals have been largely fulfilled. Following 
his introduction, Davis expounds each chapter section by section explaining the text in a clear 
and practical way, relating it both to Daniel’s time and to us in the twenty-first century. He 
largely uses his own translation of the Scriptures, though he also quotes from as many as ten 
different versions, ESV being most prominent. A wide range of authors is referred to, and he 
uses many anecdotes to illustrate points occasionally analysing Hebrew words where he feels 
it helpful to the reader. In his introduction, as well as setting out the structure of the book 
and answering the question why it was written, Davis brings forward strong and convincing 
arguments for a sixth century date for its authorship as against the second century opinion of 
modern scholarship. This reviewer had difficulty in getting used to the frequent use of colloquial 
and ‘matey’ language. For example the title Davis gives to chapter 8 is ‘Why is a two-bit King so 
all-fired important?’ In chapter 12 referring by way of illustration back to Genesis 2 he writes 
‘If it was not good for man to be alone, Yahweh God could have plunked that first loved female 
down in front of Adam with a clipped, “Here – you need this”.’ However, that said, this is a helpful 
and readable exposition providing spiritual encouragement to patience and perseverance in the 
face of increasing pressure from atheistic and antagonistic forces in these days.

JPW

this God our God: creator, JudGe, saViour
Archibald G Brown
Banner of Truth Trust, 2013. 248pp, paperback, £8, ISBN 978 1 84871 297 3

Here is a selection of twenty sermons preached over a period of forty years by a man who 
began his ministry at the age of eighteen, and was for thirty years pastor of the East London 
Tabernacle, which he built up into one of the largest churches in the land. Latterly he spent three 
years at the Metropolitan Tabernacle, before going on to an itinerant ministry with spells abroad. 
The sermons have been selected to illustrate God’s role as Creator, Judge and Saviour. Brown 

has a homely and direct style of preaching, speaking to the soul of his hearers and engaging with 
them. He has a gift for apt illustrations and uses picturesque and descriptive language. He shows 
a deep love and concern for the spiritual well-being of his congregation. The sermons are not 
long, mostly ten to twelve pages, but they range over a variety of subjects from God, His love, 
power, mercy and peace, to Satan, Hell, judgment and justice. In the sermon entitled ‘Is there 
a Hell’, he presents a convincing argument against annihilation. As an example of Brown’s style 
we quote from his sermon entitled ‘Amen, O Lord’ on Jeremiah 11:5 – “If God condescends to 
utter a command, am I to go and judge whether the Lord has a right to say it? Shall I take the 
word of Jehovah my Maker and weigh it in my scales, and bring up his thoughts to the paltry 
bar of my fallen reason, and virtually enter my protest unless I can see a good reason for God 
speaking as he does? When God promulgates a decree he does not send it to man to be revised” 
– p73 (author’s italics). There are one or two places where one would dissent from Brown’s 
views; for example he speaks of the seasons following one another before the flood (p59), and 
angels in existence millions of years before man was made (p19), but these aside his sermons 
will be a blessing to the soul, encouraging, stimulating, reproving, warning. The book is generally 
well-produced, as one would expect from this publisher, though marred by as many as a dozen 
typographical errors, the most glaring being in the text at the head of the sermon entitled 
‘Higgaion’, where words have been left out. As would be expected the Authorised Version is 
used though in the later sermons reference is made to the new Revised Version published in 
1885. Warmly recommended.

JPW

the liFe and ministrY oF roBert WalKer
Edited by Henry Sant
The Huntingtonian Press 2011.  hardback, np, ISBN 978-1-901716-02-3

This is a very well produced book, hard cover and with a colourful dust cover which displays a 
picture of the church where Walker ministered, and an inset portrait of Robert Walker himself. 
Walker was an incumbent in the Church of England in the nineteenth century, and was of the 
high Calvinist persuasion. He was vicar of Wymeswold, Leicestershire from 1856 until his death 
in 1883.

He had been a student at the University of Cambridge where he studied physical astronomy 
and the higher parts of Newton’s Principia. He says that he made himself master of dynamics and 
‘became gradually more and more to believe in the unlimited capabilities of my own mind’. On 
reflection, he afterwards said, ‘It would have spared him many an hour of misery… had he really 
felt what he so often said, viz., that the deeper a man goes in science, the humbler he ought to 
be. But the natural man cannot detect or understand these things for himself ’ (p8). The change 
he experienced was through the power and grace of God.

Is not this a common mistake Christians make? They want to attain a state of godliness, but 
if they did they would be independent of the Saviour (p12). We are always sinners saved by 
grace in this life. Christian perfection is a misunderstanding. Is not this the difference between 
Reformed teaching and others? Christ is everything and we are nothing. The great question is 
not, do you belong to any church? But, do you belong to Christ? The author emphasises the 
importance of experimental religion, i.e. the things of which Scripture speaks are true in the 

Book Reviews
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experience of the regenerate. They do not need arguments to persuade them. This is how the 
doctrines of grace are learnt by God’s people (p27). There is in the writer an emphasis upon 
feeling which is right and fitting, but we need to keep in sight also the objective righteousness of 
Christ, which is imputed to the believer, and that fact does not rest upon feelings. John Bunyan 
has a telling reference to this when he says that when he was feeling despondent he looked by 
faith to Christ as his surety and righteousness, and was delivered. 

The book contains Walker’s correspondence and some of his sermons and addresses to his 
parishioners. In one letter he points out that ‘natural acumen does not save from perplexity of 
mind about the foundation of Bible truth’. Unbelievers ‘cannot receive divine truth because they 
have not divine faith’. In his letter on ‘Faith the Gift of God’ (pp68-72), he writes: ‘How could 
Agrippa believe the power of God to raise the dead whilst his own soul was dead in sin? This is 
where the evil lies – natural faith is attainable by the natural man, but it is only the spiritual man 
who can receive what is spiritual because it requires Divine faith to apprehend it.’ And he adds, 
‘This faith is a divine gift.’

As the regenerate man goes on in faith so he grows in certainty and conviction that ‘every word 
of God is pure’ (p78). Here he sets out a fundamental principle that many do not understand, 
and as a consequence, the Bible is a closed book to them.

The author strongly affirms the authority of the Thirty-Nine Articles of Religion asserting: 
‘Once get rid of the Thirty-Nine Articles, and “goodbye” Church of England’; which was, indeed, 
truly prophetic, for we now see the moribund state of the National Church as a consequence 
of such defection. It has lost its raison d’être. 

The author affirms that the book of Genesis gives a true account of the present cosmos, 
and that the Hebrew words correspond to the views of science. Such assertions have been 
vindicated in recent times, after the parenthesis of evolution ran its course and has been shown 
to be misguided speculation, though the natural man sticks with it still, as a drowning man to a 
sinking ship.

The concluding part of the work contains some of the author’s sermons, articles and 
correspondence, e.g. there is a sermon on Perfectionism (p173). ‘Why do they make so much 
stir about their own holiness?’ asks the author. Is it not because they see but little of the majesty 
and perfection of the holiness of Christ? When we see the holiness of Christ we recognise that 
we have no righteousness of our own. ‘All our righteousnesses are as filthy rags’ (p176).  

DNS

the Question oF canon. challenging the status quo in the new 
testament debate
Michael J Kruger
IVP Apollos, 2013. 256pp paperback. £ ISBN 978-1-78359-004-9

This book deals with a subject unlikely to trouble readers of The Gospel Magazine; did the 
formation of the New Testament canon occur early or late? Or, to put it another way, did 
the formation of the canon arise naturally form within the New Testament Church, or was it 
imposed on certain writings by the Church in a later century? The importance of the question 
may not be obvious, until one comes to understand that, in scholarly circles, there are some 
who would deny that the New Testament writers ever thought they were writing Scripture, and 

that it was as a demonstration of power that the later Church, particularly Irenaeus, imposed 
a canon on the Church. Given that the Church of Rome maintains the fiction that the Church 
gave the Bible to the world, the question may not be as obscure or unimportant as it first seems.

The book is divided into five chapters,  dealing with one of five tenets, each of which is 
generally held by the ‘late’ school; we must make a sharp distinction between Scripture and canon; 
there is nothing in earliest Christianity that might have led to a canon; early Chritians were 
averse to written documents; NT authors were unaware of their authority; the NT books were 
first regarded as Scripture at the end of the second century. The author engages with a wide 
range of modern scholarship, and it is likely most of the names will be unfamiliar to readers of 
this magazine. However, while he never expects to win the day, the author’s aim of challenging 
the status quo seems to be met. He argues convincingly for an early understanding of the 
formation of canon; not for its closure, for its final form was not achieved until the fourth or fifth 
century, but for its origin. If the origin of the canon is early, then the tenets he has challenged are 
unsound. There is a good introduction, a conclusion, and several indecies. 

Given the danger faced by churches whose pastors have drunk rather too deeply, and 
undiscerningly, from the well of liberal scholarship, such a volume is worth reading. Those who 
hold to the traditional view, that the New Testament writers knew they were writing Scripture, 
will feel a certain frustration that the debate is even being had. Those who know something of 
the parlous state of New Testament studies in general, and canonical scholarship in particular, 
will welcome a fresh challenge to the smug certainties of the ‘scholars’.

EJM

stirred BY a noBle theme. the Book of psalms in the life of the 
church
Andrew G. Shead (ed)
IVP Apollos, 2013. 301pp, paperback, £14.99, ISBN 978 1 78359 011 7

Studies in the Book of Psalms are not frequent. The psalms are, so often, neglected in worship, 
although they are often read by individuals for comfort, encouragement, guidance and strength. 
The volume reviewed here is a collection of papers, arising from a conference, involving staff 
at Moore Theological College in Australia. The scholarship is of a high standard, it takes the 
authority of the Bible seriously, and treats the Psalms as both canonical and inspired.

Attention is paid to a matter which is often overlooked among users, and even preachers, of 
the psalms; whose words are they? There is a common perception that the Scriptures in general 
are God’s Word to us, whereas the Psalms are our words to God. In contrast to this the authors 
point out that, as part of the canonical Scriptures, the Psalms must all be counted as God’s Word. 
The way in which this is set out in the ninth chapter may be helpful. ‘God … offers these psalms 
to his people, and inviting their appropriation in similar circumstances’ (p. 227). Whether all will 
find this helpful is another matter.

The ninth chapter treats a very important subject, the place of the imprecatory psalms in the 
Christian Church. The writer, Kit Barker, considers various responses to imprecation, arguing 
against any view which does not accept them as both canonical and appropriate for Christian 
usage. He shows that the Christian Church prays one of the most imprecatory sentences there 
is, ‘thy kingdom come’. When we understand what is involved in the coming of God’s kingdom, 
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including the judgement of sinners and the sending of the wicked to hell, we should realise 
that we are praying for the same thing as the psalmist in such places as Psalm 137. Of course, 
‘thy kingdom come’ also involves a desire to see the glory of God, and this is present in the 
imprecatory psalms.

He adds a further reason why we should use imprecatory psalms. The language of hatred, 
and the inciting of hatred, seems to sit at odds with parts of the New Testament. However, if 
Christians learned to view the perseuction of fellow believers in the same spirit as David and 
the other psalm writers viewed the persecutors of Israel, and of the faithful within the covenant 
people, then we would be considerably less indifferent to such suffering. 

Finally, he points out that, while imprecation is a legitimate response to suffering and to the 
wickedness of sinners toward God, it is not commanded; we can respond in other ways. Yet 
there are times, and will be situations, where imprecation is the right, the righteous, and the 
faithful response.

Other chapters deal with aspects of Hebrew poetry and the difficulty of translating it; the 
Christology of the psalms (for which a good argument is made); the psalms and Christian 
doctrine; praising God; and mission. There are twelve chapters in all.

Various Bible versions are used, although much of the translation is from the various authors 
themselves.  This reviewer did not agree with every argument used, but the general aim, to 
promote both use and understanding of the psalms in the life of the Church, is most welcome. 
Anyone who can manage to plough through this volume will find it rewarding, but it is not for 
the faint-hearted; the language is not readily accessible in places, there are technical arguments, 
and a certain familiarity with recent scholarship is assumed.

EJM
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