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WALKING WITH GOD.
" Noah walked with GOD."-GENESIS vi. 9.

NOAH was the son of Lamech and the grandson of Methuselah.
The flood took place in the six hundredth year of Noah's life,
but his father had died five years before that terrible catastrophe.
(See Gen. v. 30, 31; vi. 11, 12.)
About fifteen hundred years had elapsed since the commission of
the first human sin. During that time" men began to multiply on
the face of the earth," a,nd along with tlJ.e increase in the population
there came an increase in sin. Looking down upon the earth,
"GOD saw that the wickedness of man was great in the earth,
and that every imagination of the thoughts of his heart was only
evil continually"; "The earth also was corrupt before GOD, and
the earth was filled With violence"; "all flesh had corrupted
His way upon the earth" (Gen. vi. 5, 11, 12). The apostasy from
GoD was so great and so universal that GOD determined to
destroy man whom He had created, together with the beasts, the
creeping things, and the fowls of the air. He determined to bring
in the flood upon "the world of the ungodly." In the midst,
however, of abounding sin and corruption there was one godly
man who was shining as a light. He" found grace in the eyes
of the LORD." He" was a just man," an "heir of the righteousness which is by faith," and he " walked with GOD." (Gen. vi. 8, 9 ;
Heb. xi. 7.) Noah was "a remnant according to the election
of grace." He stands out as an exception to the general rule; a
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very lonely ex.ception, too. How awful must have been tbe moral
state of the world wben Noah alone is mentioned as an exception
to the general apostasy from GOD.
His case is an encouragement to the people of GOD to-day.
There are many of GOD'S true people who are in very lonely
positions. In homes, in schools, in colleges, in hotels, in offices,
shops, on farms and in factories, it is often the case that only
one, or a few amongst large numbers, are walking with GOD. The
rest are walking in the broad way which leads to destruction.
The grace, however, which enabled Noab to shine in the midst
of abounding spiritual darkness, can also enable lonely ones to-day
to walk as children of light.
We read of Enoch walking with GOD for three hundred years;
and now we read of Noah walking day by day in fellowship with
GOD. (See Gen. v. 22, 24.)
It is well that in our "Family Portion" we should meditate
on the subject of walking with GOD.
1. First, it may be pointed out that walking with GOD indicates
an expel·ience 0/ the grace 0/ GOD.
Why was it that all the rest of the world were walking in the
ways of sin and moral corruption, and Noah- alone was described
as a just and holy man, a man who walked with GOD? It was
grace which made the difference. Noah was by nature a sinner,
just like all the rest of the world. It was only by the grace of
GOD that he was different from his contemporaries. Had GOD
left him to himself, he, too, would have been like tbe rest; but
we read, "Noah found grace in ~he eyes of the LORD." The LORD
looked upon him with gracious eyes. He bestowed His grace
npon him. For His great love wherewith He loved Noah, even
when he was dead in trespasses and sins, GOD quickened him and
saved him by His grace, and made him an heir of that righteousness which is unto all and upon all that believe. He was regenerated, justified, and saved by Divine grace. His sins were not
imputed to bim, but the righteousness of CHRIST was imputed to
him, and he stood before GOD, accepted in the Beloved. This is
the only explanation of the difference between Noah and "the
world of the ungodly."
Not the exercise of his own free will, not a decision on his part

The Gospel Magazine

187

to turn out of the broad way, made the difference. If his own
free will were the cause, the credit would be due to him, but the
Scripture teaches that the grace of GOD, His unmerited favour,
made the difference. So it has been always. The remnant who
are save.d in all ages are saved according to the election which is
due to Divine grace. By the grace of GOD we are what we are,
mnst ever be the testimony of the saved. Not by works of righteousness which we have done, but according to His mercy, He
saved us. Our salvation is wholly due to Him. To Him then,
alone, he the glory !
" Oh! to grace how great a debtor
Daily I'm constrained to be!
Let that grace now, like a fetter,
Bind my wandering heart to Thee! "
2. Secondly, let it be noted that 'Walking with GOD is a sign

ot lite.
Look at that funeral procession wending its way to the cemetery.
Those who form the procession are, with one exception, walking.
Why are not all walking 1 One of the party, so far as his mortal
remains are concerned, is being carried. Why does he not walk 1
Ah, he is dead. What difference does that make 1 It makes all
the difference. A dead man cannot walk, any more than a stone
can walk. The absence of life prevents all voluntary movement.
Why was it that" the world of the ungodly" in Noah's time were
not, as he was, walking with GOD. They were spiritually dead.
They "walked according to the course of this world, according
to the prince of the power of the air"; but being spiritually dead,
they could not walk with GOD. Why was it that Noah walked
with GOD 1 It was because he was spiritually alive. He had
passed from spiritual death into spiritual life. He had been
regenerated and quickened by the LORD and Giver of life. Walking
with GOD is the outcome of being possessed of a new heart and
a new life. GoD says of His people, "A new heart also will I
give you, and a new spirit will I put within you: and I will take
away the stony heart out of your flesh, and I will give you an
heart of flesh. And I will put My Spirit within you, and cause
you to walk in My statutes, and ye shall keep My judgments, and
do them" (Ezek. xxxvi. 26, 27). The exhortations about a holy
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walk in the Epistle to the Ephesians are all directed to those who
had been quickened, and had passed from death unto life (see
Ephes. ii. 1; iv. 1; v. 2, 8, 15). We cannot walk with GOD
unless we have been born again.
3. Thirdly, let it be noted that walking with GOD is a sign of
harmony and love.
" Can two walk together, except they be agreed ~" There can
be no happy walking together unless there is mutual harmony.
By nature we are far from GOD, at enmity with Him, estranged
from Him through sin. But GOD'S believing people are reconciled to GOD through the death of His SON. GOD'S justice has
been satisfied by the atoning death of the LORD JESUS CHRIST,
and GOD can now be just and yet the Justifier of him that believeth
in JESUS. Hence they are made nigh to GOD by the blood of
CHRIST. On the ground of CHRIST'S obedience unto death, GOD
welcomes the returning sinner, and being justified by faith, GOD'S
people have peace with Him through the LORD JESUS CHRIST.
Thus harmony and fellowship are restored. Noah was reconciled
to GOD through the death of the coming Redeemer, and hence he
could walk with GOD in harmonious fellowship. While we are in
rebellion against GOD, we cannot walk with Him, but when reconciliation takes place, a harmonious walk is possible.
Love to GOD is also implied in walking with Him. We do not
walk with those whom we hate. All GOD'S regenerated people
love Him because He first loved them. His love to them is shed
abroad in their hearts by the HOLY GHOST Who is given unto
them, and they cannot help loving Him more or less in return.
The called and the justified and "them that love GOD" are the
same people (Rom. viii. 28-30). It is no wonder if they walk
with Him Whom they love. True, they feel constrained to say :"LORD, it is my chief complaint,
That my love is cold and faint."
But they go on to say:" Yet I love Thee and adoreOh! for grace to love Thee more."
4. Fourthly, walking with GoD implies separation.
When you take a walk with a friend, you leave others, at least
for a time. and you walk with your friend alone. For the time
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being at least you are separated from others. When a believer
begins to walk with GOD, he has to separate himself entirely and
for ever from the world. All evil fellowships must for ever be
abandoned. The friendship of the world must be for ever broken
off. "Know ye not that the friendship of the world is enmity
with GOD? Whosoever therefore will be a friend of the world
is the enemy of GOD" (James iv. 4). There is no compromise
here. "Be ye not unequally yoked ... with unbelievers: for what
fellowship hath righteousness with unrighteousness? and what
communion hath light with darkness? . . . Wherefore come out
from among them, and be ye separate, saith the LORD, and touch
not the unclean thing; and I will receive you" (2 Cor. vi. 14, 17).
Noah walked in holy separation from" the world of the ungodly"
when he walked with GOD. Such walking describes the godly of
all ages. "Blessed is the man that walketh not in the counsel
of the ungodly, nor standeth in the way of sinners, nor sitteth
in the seat of the scornful" (Ps. i. 1). Here is definite separation
from an evil world; and note these solemn words: "GOD is light,
and in Him is no darkness at all. If we say that we have fellowship with Him, and walk in darkness, we lie, and do not the truth:
but if we walk in the light, as He is in the light, we have fellowship one with another, and the blood of JESUS CHRIST His SON
cleanseth us from all sin" (1 John i. 5-7).
Noah preached to the world, and he condemned the world, but
he did not walk with the world (2 Pet. ii. 5; Heb. xi. 7).
5. Lastly, walking with GOD implies great courage.
It is an unpopular thing to walk with GOD. It is often unpopular
even in professedly Christian- circles. Professing Christians are
willing to have the form of godliness, but they deny the power
thereof. They are willing to attend the services of a worldly
Church at which their ears are charmed with first-class music, and
their eyes are attracted by gorgeous vestments, brilliant lights,
tasteful bouquets of flowers, and beautiful so-called" altar cloths."
They don't mind acknowledging their sins if such acknowledgment
is accompanied by organ and choir. They are willing to cry for
mercy if it can be done artistically and without any real conviction
of sin. They don't Inind going to Church and to fasting Communions, if they may also attend the theatre and the whist drive
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and dance. Such professors do not walk with GOD, and they
are horrified at the narrow-mindedness and the puritanical straightlacedness of those who do.
To walk with GOD is unpopular with an ungodly world. It
means a courageous and courteous refusal to follow the multitude
to do evil. It means independence of mind. It means a refusal
to join even in many philanthropic schemes which are usually
carried on by worldly methods of obtaining funds. It means
setting one's self against the general trend of things. It means
rejecting the unsound testimony of the leading men in the professing Church, and sometimes rejecting the compromising attitude
of some of GOD'S own people. It means strictness in observing
the LORD'S day, discrimination in the reading of books and in
the pleasures we indulge in. It means often a break with the
customs and fashions of the world. It means distinct and definite
separation from all evil. It means walking in the narrow way,
and swimming against the stream. It means a measure of suspicion
of many of the proposals which frequently come to us. Worldly
conformity is a danger which constantly shows itself, and this
danger lies hidden behind many seemingly innocent proposals for
joining and uniting with others. Unity is the great cry of the
day, unity between Conservative and Liberal EvangeliC!tls, unity
with Sacerdotalists, unity with Rome and the Greek Church; but
it is unity at the expense of truth, a unity in evil. The need of
caution and wariness on the part of the LORD'S people was never
greater. We cannot walk in the narrow way and in the broad
at the same time. We cannot walk with GOD and the world, or
with GOD and the god of this world. Things were awful in Noah's
time, so terrible that apart from a family of eight persons all the
rest of the population are described as "the world of the ungodly."
What courage it must have needed for Noah to take an absolutely
independent line, and to walk alone with GoD, with all the world
against him. Such courage is needed to-day. Beware of agreeing
necessarily with the last speaker. Beware of doing necessarily
what the majority desire to do. Beware of the customs and
pleasures and principles of the world. Beware even of the doctrines,
customs, and services of many professing Churches. Beware of
the leaven of false doctrine and of comlpt morals. Christendom
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is becoming more' and more corrupt. Beware of it. "Be strong
in the LORD and in the power of His might," and in humble dependence upon His all-sufficient grace, seek daily to walk in holy and
happy fellowship with GOD.
In doing so, we must choose rather "to suffer aftliction with
the people of GOD, than to enjoy the pleasures of sin for a season;
esteeming the reproach of CHRIST greater riches than the treasures
in Egypt" (Heb. xi. 25, 26).
Such wal1<ing with GoD has its compensations. GOD talks with
those who walk with Him. He reveals to them His purposes and
His will. It was to Noah, and to Noah alone, that; GOD revealed
His purpose to bring a flood to destroy all flesh wherein was the
breath of life, and it was with Noah alone that He established His
Covenant to save him and his family from the coming judgment.
The way in which Noah and his family could be saved from the
judgment of the flood was revealed to Noah, and Noah experienced
the saving power and the remembering and delivering mercies of
GOD throughout the terrible ordeal through which he passed.
It is ever so. "The secret of the LORD is with them that fear
Him; and He will show them His Covenant" (Ps. xxv. 14).
Dear readers, are you walking with GOD ~ If you are members
of His family, you are doing so, but doubtless you feel that there
is abundant room for greater evidences of a living, harmonious,
separate and courageous walk with Him Whose distinguishing
grace you have experienced.
" Oh, for a closer walk with GOD,
A calm and heavenly frame;
A light to sh~e upon the road
That leads me to the LA}fB ! "
Whitington Vicarage,
THE EDITOR
Stoke Ferry, King's Lynn.
(Thomas Hmtghton).
a Bible and a newspaper are found on your table, I can
guess which your hand will take up first; and you know the heart
directs the hands. The worldly magazine is sweeter to your taste
than the heavenly leaves. You may force and drive your thoughts
on heavenly things; but can you set your heart upon them ~ If so,
your thoughts and talk would glide on heavenly things most pleasantly;
for out of the abundance of the heart the mouth speaketh."-John>
Berridge.
"WHEN
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SHOULD EVANGELICALS JOIN IN COMMEMORATING
THE CENTENARY OF THE OXFORD MOVEMENT ~
'" 1/ thou put the brethren in remembrance 0/ these things, thou shalt
be a good minister of Jesus Christ, nourished up in the words
0/ faith and 0/ good doctrine, whereunto thou hast attained."1 TIMOTHY iv. 6.

THE Oxford Movement is that movement, or series of incidents,
moving continuously towards one end; which has been variously
known as Tractarianism, Puseyism, Ritualism, and Anglo-Catholi·cism. The movement is dated from the Rev. John Keble's Assize
Sermon, preached in the University Church at Oxford on July 14th,
1833. Recently, on March 12th of this year, the Archbishop of
York (Dr. Temple) received at Lambeth Palace an influential
deputation interested in the preparations for celebrating in 1933
the Centenary of the Oxford Moveme11t. Amongst the members
of the deputation were: the Bishop of Winchester (Dr. F. T.
Woods), the Bishop of Oxford (Dr. Strong), the Bishop of Truro
(Dr. Frere), the Bishop oLCroyd.on (the Right Rev. E. S. Wood.s),
the Lord Chancellor (Lord Sankey), the Regius Professors of
Divinity at Oxford and Cambridge, Lord Hugh Cecil, and the Rev.
Arnold Pinchard (Secretary of the English Church Union).
The Bishop of Winchester, in introducing the deputation, said
that it " was representative of almost every important element in
the Church of England," an<;\. that" their concern was with the
worthy celebration of the Centenary of the Oxford Movement."
"The main celebration," he said, "should be one in which the
whole Church should participate." He acknowledged that" those
of the Evangelical School" naturally looked upon some of the
"more modern developments" of the Oxford Movement "with
criticism and regret." "But," he added, "it could not be denied
that the one movement (i.e., the Oxford Movement) was the
necessary, and he would add, the providential complement of the
other. Without the larger setting of historical, sacramental, and
intellectual life, the spiritual enthusiasts of the Evangelical Movement could hardly have found that scope and permanence for
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which they were all devoutly thankful." In other words, according to the Bishop of Winchester, Evangelicalism is not complete
without Anglo-Catholicism. That being so, the Bishop went on
to say, "All groups in the Church might therefore gratefully
recognize that the Oxford Movement literally transformed the art
of worship."
The Bishop of Winchester's desire, therefore, would seem to be
that all the members of the Church of England, Evangelical,
Sacerdotal, and Modernist, should unite together to celebrate the
Centenary of the Oxford Movement. "For such a movement,"
he said, "whatever might have been its mistakes, and they were
not hidden, the whole Church must needs give thanks." That is
to say, so we understand the Bishop, all the members of the Church
of England must needs give thanks to God for that movement
in the Church of England whose ultimate aim is re-union with
the Church of Rome. Instead of thanking God for the Reformation Movement, for which our forefathers laid down their lives
at the stake, we are to thank God for a movement which is an
undoing of the work of our martyred Reformers.
The Bishop concluded by saying, "They respectfully asked the
Archbishops to place themselves, as representing the whole Church,
at the head of that enterprise of commemoration, and to take
such steps as they might think fit to emure that it was worthily
carried out."
The Bishop of Croydon said, "That the newer and broader
Evangelicalism, while not without its misgivings in regard to some
of its tendencies, were ready to recognize and to welcome all that
was best in the Oxford Movement, and its true lineal successors."
The Archbishop of Canterbury being absent through illness, the
Archbishop of York replied, and indicated that the object which
the deputation had in view had the warm sympathy of the two
Archbishops. "It was, be thought, a most happy augury for the
Church that such a representative gathering should come together
for such a purpose. If what was proposed to be set forward that
day was actually accomplished, and the great body of the Church
in almost all its sections and schools of thought could unite in
commemoration and thanksgiving, it would be indeed a happy
augury for the years to come."
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The solemn question arises, "Should Evangelicals join in commemorating the Centenary of the Oxford Movement 1" That
efforts are being made to induce them to do so, is clear from the
report in The Times of March 13th, of the visit of this deputation
to Lambeth Palace. That these efforts will be redoubled is almost
certain. To warn all our brethren of the evil of the Oxford Movement, and of the sin in countenancing it, is the object of this
artiCle.
Nor does this matter concern the members of the Church of
England only. The Church of England is the national Church of
this country, and all"who value the old Evangelical truths must
view with deep sadness and concern the members of a Church
which in its formularies teaches "the Protestant, Reformed
Religion,': commemorating with joy and thankfulness a movement
which has leavened the Church of England with Romish teaching
and practices.
1. The Oxford Movement, we would point out, was founded by
men who resorted to double dealing in order to carry it forward.
Three years after the movement began, the Edinburgh Review
charged the Tractarians with teaching Popish doctrines. To meet
this charge, the Tractarians began preaching against Popery. Dr.
Pusey thought that by doing this they would be enabled to " dispose
of ultra-Protestantism by a side wind, and teach people Catholicism
without their suspecting" the trick. Newman, in a course of
Lectures on Popular Protestantism, spoke of the Church of Rome
as "impious," "blasphemous," "monstrous," "crafty," "obstinate," "cruel, unnatural as madmen are. Or rather, she may be
said to resemble a demoniac."
These utterances served to allay the fears of Prot€stant Churchmen. Later, however, when his No Popery utterances had done
their work, Newman withdrew every word he had said against the
Church of Rome, and declared that in abusing Rome he "was
not speaking his own words," although he had spoken them as
his own.
Another leading Tractarian (Rev. W. G. Ward) used to teach
his followers: "Make yourself clear that you are justified in
deception, and then lie like a trooper." The son of this Mr. Ward
said that while his father was still a clergyman in the Church of
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England, he "had long held that the Roman Church was the one
true Church. He had gradually come to believe that the English
Church was not strictly a part of the Church at all. He had felt
bound to retain his external commtmion with her members, because
he was bringing many of them towards Rome" (italics ours).
"Dr. Pusey," says the late Mr. W. Walsh, "acted in a double
dealing manner, for while he began hearing confessions in 1838,
in 1842-four years later-he wrote a learned Protestant treatise,
in the form of notes to the works of Tertullian, to prove that
auricular confession was wholly unknown to the Primitive Church."
The subtlety connected with the movement is further illustrated
by a letter writt-en by the Rev. W. G. Ward, who in 1841 wrote
to the Roman Catholic Paris Univers: "Let us, then, remain
quiet for some years, till, by God's blessing, the ears of Englishmen
are become accustomed to hear the name of Rome pronounced
with reverence."
A movement characterized by such double dealing is surely not
one which we can now commemorate with thanbgiving to God.
2. Secondly, we would point out that the Oxford Movement was
decidedly Romish in its character.
The Tracts for the Times, issued by the leaders of the movement,
taught Roman Catholic doctrine from the commencement, "but
in a very guarded and careful manner, so as not to excite too much
alarm." The first appeared on Sept. 9th, 1833, and the last on
Feb. 27th, 1841. No. 4 of these Tracts, which was written by
Keble, was lent to Mr. Ambrose Phillipps de Lisle, a Roman
Catholic gentleman, who said, "Mark my words, these Tracts are
the beginning of a Catholic Movement which will one day end
in the return of her Church to Catholic unity and the see of Peter."
Another Roman Catholic said to Mr. John Adolphus, K.C.: "Ah!
Adolphus, this is the grandest move for our Church there has been
since the Reformation."
When, in 1839, a movement was begun for erecting in Oxford
a Martyrs' Memorial to Cranmer, Ridley, and Latimer, it was
strongly opposed by most of the Tractarians, especially by
Dr. Pusey. Keble also opposed the Memorial, saying, "Anything
which separates the present Church from the Reformers, I should
hail as a great good."
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Tract 90, written by Newman, was published on Feb. 27th,
1841. It" created a profound sensation." Four tutors of Oxford
Colleges, in a letter of protest against its teachings, issued on
March 8th, said: "The Tract has a highly dangerous tendency,
from its suggesting that certain very important errors of the
Church of Rome are not condemned by the Articles of the Church
of England. For instance, that those Articles do not contain any
condemnation of the doctrines: (1) Of Purgatory; (2) Of Pardons;
(3) Of the worshipping and adoration of Images and Relics; (4)
Of the Invocation of Saints; (5) Of the Mass, as they are taught
authoritatively by the Church of Rome, but only of certain absurd
practices and opinions which intelligent Romanists repudiate as
much as we do." No wonder that on March 13th the Tract was
condemned by the Board of Heads of Houses of Oxford University,
as "evading rather than explaining the sense of the Thirty-nine
Articles, and reconciling subscription to them with the adoption
of errors which they were designed to counteract." Keble, one
of the founders of the Oxford Movement, "saw Dr. Newman's
famous Tract, No. 90, before it was published, and approved of
it." (See Shafj-Herzog Encyclopcedia of Religious Knowledge,
article John KeblE'.)
In 1844 the Rev. W. G. Ward, to whom reference has already
been made, published a book in which he declared that he had
sig::l.ed the Thirty-nine Articles" in a non-natural sense," and that
in doing so he had" renounced no one Roman doctrine." "vYe
find," he said, " oh, most joyful, most wonderful, mo t unexpected
sight! we find the whole cycle of Roman doctrine gradually
possessing numbers of English Churchmen." This, of course, was
the result of the Oxford Movement. Mr. Ward's book (The Ideal
of a Christian Church) was on Feb. 13th, 1845, condemned and the
author was deprived of his University degrees by a Convocation
of the University of Oxford. The Tractarian members of the
University voted against the censure of the book, and Dr. Pusey
declared that Ward was" very greatly benefiting the Church by
his practical suggestions."
In the year 1843 Dr. Pusey preached a sermon before the University of Oxford which was afterwards published with the title,
The Holy Eucharist a Comfort to the Penitent. "In this sermon
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Pusey taught the doctrine of the Real presence in the consecrated
elements, and what is termed the Eucbaristic Sacrifice, in a way
which greatly startled Protestant Churchmen. . . . For this sermon
Dr. Pusey was suspended from preaching before the University
for two ye<trs."
Tbe thoroughly Romish character of the Oxford Movement
became more evident when Newman, one of its most eminent
founders, was received into the Church of Rome on Oct. 9th,
1845. It is well known that he afterwards became a cardinal in
that Church.
3. Thirdly, it is clear that the ultimate aim of the Oxford Movement is re-union with the Ohurch of Rome.
"The corporate reunion of tbe Church of England with the
Church of Rome," says the late Mr. WaIter Wa,lsh, "has been
the chief object of the leaders of the Oxford Movement from its
birth in 1833 down to the present moment."
Lord Halifax, on Feb. 14th, 1895, at an English Church Union
meeting at Bristol, said, "The reunion of Christendom is the only
legitimate conclusion of the Oxford Movement." Thirteen years
before, the same nobleman said that the reunion of Christendom
" is the crown and completion of that movement which has transformed the face of the Church of England." It is well known
how earnestly Lord Halifax has worked for reunion with Rome.
The Malines Conversations were promoted by him with that object
m VIew.
Individual secessions to Rome have taken place in large number
as a result of this movement, but what is desired is corporate reunion
with Rome. The Unio1l Review, 'in 1867, looked forward to the
day when "Catholicism will have so leavened our Church, that
she herself in her co1'porate capacity, and not a mere small section
of her, like ourselves, shall be able to come to you (the Church
of Rome) and say: 'Let the bands which political force, not
spiritual choice, have parted these three hundred years, be once
more joined.' "
Of the year 1840 Newman wrote: "I wished for union between
the Anglican Church and Rome, if, and when, it was possible;
and I did what I could to gain weekly prayers for that object."
Later he wrote to a Roman Catholic: "Only through the English
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Church can you act upon the English nation. I wish, of course,
our Church should be consolidated, with and through and in your
communion, for its sake and your sake, and for the sake of unity."
After Newman had seceded to Rome, he wrote in 1857: "I
think that it is' for the interest of Catholicism that individuals
should not join us, but should remai.n to leaven the mass-I mean
that they will do rnore for us by rernaining where they are than by
com'ing over."
The late Mr. W. Walsh tells us that in the year 1841, Mr. De
Lisle, whom we have previously menti.oned, "had become the
secret and recognized emissary of the Pope and Bishop Wiseman
to the ieaders of the movement in Oxford University. Newman
opened his heart to De Lisle more than to any of his own disciples
in the Church of England." Writing to his wife from Oxford on
May 5th, 1841, De Lisle said: "Many here would like to come
to an understanding with the Pope at once, that so they might
be in active communion with him, and yet remain in the Church
of England to labour for the reconciliation of their whole Church.
This is to be taken into solemn consideration. I proposed to them
last night that Father Rosimini should come to England and visit
Oxford with me, with a view to conveying their sentiments to
the Pope himself." This quotation not only reveals that the
great aim of the OAford Movement was reunion with Rome, but
that many of its leaders were secretly acting as traitors to the
Church of England while endeavouring to bring about complete
reconciliation between the Church of England and the Church of
Rome.
The Ohurch Times, on March 30th, 1867, said: 'THE FINAL
AIM, WHICH ALONE WILL SATISFY THE RITUALISTS, IS THE REUNION
OF CHRISTENDOM AND THE ABSORPTION OF DISSENT WITHIN THE
CHURCH."

We forbear making any further quotations. We are indebted
to two articles on The {)r;;ford Movement and The Romeward Movement, which were contributed by that stalwart Protestant, the
late Mr. WaIter Walsh, to The Protestant Dictionary, for most of the
facts already given in this article. For further information we
would recommend our readers to study afresh Mr. Walsh's Secret
History of the Oxford Movement.
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It is this movement, so thoroughly Romish in its character,
and whose ultimate aim is to undo the work of the Reformation
and to reunite the Church of England with the Church of Rome,
which all the members of the Church of England are asked to
join together in commemorating and in praising God for its beneficent (?) effects. Evangelicals, Modernists, and Sacerdotalists, are
asked to unite together in thanking God for a movement which
completely repudiates the great work of the Reformation, turns
its back upon the great truths of the Bible, tramples underfoot
the Thirty-nine Articles, sanctions the Mass, the Confessional,
Purgatory, Mariolatry, and prayers for the dead, and substitutes
for simple and spiritual worship, the ornate, sensuous, and fleshpleasing services which are so marked a feature of Anglo-Catholic
Churches.
We would point out that one of the chief founders of the Oxford
Movement was the Rev. John Keble. He is famous for" a collection of sacred lyrics," which he published in 1827, under the title
of The Ohristian Year. This volume has had a great sale and is
evidently valued even in some Evangelical circles. ·Whatever its
merits or demerits, it was published five years befor~ the Oxford
Movement began. Moreover, there can be no manner of doubt
that Keble greatly helped forward the Oxford Movement. Eight
of the Tra.cts tor the Times were from his pen, and as we have
already stated, he saw and approved. Newman's famous Tract 90
before it was published. Tested by Scripture, the Oxford Movement was decidedly erroneous in its teaching, and its ultimate
goal was reunion with that unscriptural Church with which our
Reformers broke at the Reformation and whose doctrines they
condemn in their Articles and Homilies. The movement has
"transformed," as Lord Halifax has said, "the face of the Church
of England." Though frequently condemned by Bishops and
Protestant Churchmen, and though its practices have been condemned in our courts of law, it has gained a firm foothold in the
Church of England. Most of the present Bishops are in more or
less sympathy with its doctrines and practices. Its clerical supporters are the men who are promoted to the high offices of the
Church, and diocesan work is carried on for the most part on
lines in harmony with its principles.
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Even professed Evangelical Churches are in large numbers of
cases affected by its influence. Hymns Ancient and Modern
are now in use in many professed Evangelical Churches.
Crosses and flowers are displayed on or near the Communion
Tables of churches in Evangelical patronage. Services which
years ago would have been dubbed Ritualistic and ornate are
now common in Churches manned by men who profess to be
Evangelical. If here and there Churches are entered where the
services are simple and without any outward pomp and show, they
are regarded as old-fashioned and behind the times. In fact,
the leaven of the Oxford Movement is permeating the whole
Church. Most of the theological colleges are in sacerdotal hands,
and young men, both at Universities and in Colleges, are being
trained for the ministry under the influence of the Oxford Movement.
Let anyone read Mr. WaIter Walsh's chapter on "'¥hat the
Ritualists Teach," in his most valuable book, The Scc1'et History
of the Oxford Movement, and he will be convinced that the doctrines
and practices of the Oxford Movement are thoroughly unscriptural and Romish in their character.
It is pitiable to think that so many of our leading men in the
Church of England are in sympathy with such a movement, and
that doubtless large sums of money will be spent on, and an immense
amount of valuable time given to, its centenary commemoration.
Instead of Bishops and others being occupied in fostering the preaching of the pure Gospel of the grace of God, both at home and
abroad, they are proposing to occupy tiIDe and money in the
thankful commemoration of a movement so utterly contrary to the
teaching of Scripture that sooner or later God's judgment will be
visited on the Church' or people who encourage it.
Shall Evangelicals join, then, in commemorating the centenary
of such a movement ~ A thousand times" No." Rather should
we pray, "From the errors, idolatries, superstitions, formalism,
and worldliness ot the Oxford Movement, may God in His mercy
deliver this Church and nation."
THE EDITOR

Whitington Vicarage,
Stoke Fer·ry, King's Lynn.

(Thomas Houghton).
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WELLSPRINGS.

" I desired Titus, and with him I sent
2 CORINTHIANS xii. 18.

(t

brother."-

THE gentle affection and tender expressions of the great Apostle, in
reference to his brethren and fellow-labourers in the Kingdom of Jesus
Christ, are very marked features in his Epistles. Paul never allowed
himself to forget what his life before conversion had been. He
sorrowed at having, although in ignorance, persecuted the saints
of God. From the time of his miraculous and sudden conversion, he
is met with the love of the family of God, and the first messenger
whom the Lord sends to his stricken and blind servant calls him
"Brother Sau!." The Lord thus graciously moved the heart of
Ananias, who was the honoured messenger, and who had heard only
until that moment of "how much evil he hath done to Thy saints at
Jerusalem." But'when the Lord commanded him to go on his errand
and find out this praying man, "for he is a chosen vessel unto Me,
to bear My name before the Gentiles, and kings and the children of
Israel," His willing and obedient disciple goes on his errand with no
questionings, no doubtings, as to whether the work is real, and with
no hesitation, but he realizes that Paul is now to be received as one
of the family of grace.
" Brother Saul, the Lord, even Jesus that appeared unto thee in
the way as thou camest, hath sent me," etc. Those loving words
must have been as sweet music in Saul's ears, and so different from the
sounds and scenes in which he, as persecutor, had but so recently
been engaged. He is now a forgiven sinner, and a brother gathered
into the elect family of love in their living Head. He is much forgiven, and he will henceforth love much. And thus it is to be noted
through all his life henceforth, in all his ministerial and apostolic
charges, he is very tender, "as a nurse cherisheth her children,"
remembering from what he himself had been delivered. His great
consideration for all the Churches over which he laboured is very
marked. He is burdensome to none. His own hands laboured t~
supply his daily needs and he will make 3 gain of none. And of his
" brethren" he speaks in endearing terms. Of the first-fruits of
Achaia is "my well-beloved Eprenetus" (Rom. xvi. 5); Amplias is
" my beloved in the Lord" (verse 8); Urbane" our helper' in Christ"
(verse 9). He salutes the Corinthian Church as " an apostle of Jesus
Christ"; and in heart union with Timotheus he asks that he may
" be with them without fear; for he worketh the work of the Lord
as I also do."
And when anyone had slipped or backslidden, with what gentle
rebuke and tender compassion he exhorts the "Brethren, if a man
be overtaken in a fault, ye which are spiritual, restore such an one

202

The Gospel Magazine

in the spirit of meekness; considering thyself, lest thou also b
tempted" (Ga.l. vi. 1). The original force of the word" j'estoTe" i~,
" set that broken joint again." Harshness won't do it. Cruel, cold
words in correction and rebuke might possibly harden the erring
one's heart still more. But the spirit of gentleness will melt and
constrain and win such an one, while all rougher methods will fail.
To the Church at Philippi, he exhorts to fellowship and unity thus:
"Fulfil ye my joy, that ye be like-minded, having the same love,
being of one accord, of one mind" (Phi!. ii. 2). And he speaks to
the Church at Colosse of " Tychicus, who is a beloved brother and
a faithful minister and fellow-servant in the Lord . . . with Onesimus,
a faithful and beloved brother" (Col. iv. 7 and 9). His great love for
Timothy, "mine own son in the faith," and" my dearly beloved
son," is well recalled to the readers' minds, as also the most touching
appeal he makes from his prison unto Philemon on behalf of a runaway servant who, in the ordering of Divine Providence, is there to
meet with the Lord's" ambassador in bonds," who is the instrument
to lead him out of spiritual darkness into the marvellous light of
Christ's Kingdom. "I beseech thee for my son Onesimus, whom I
have begotten in my bonds," once unprofitable, but now profitable,
once" a servant but now above a servant, a brother beloved especially
to me." And all his wrongs and debts were to be put on the Apostle's
" account" and Onesimus is to be received "as myself." Are not
these and many more to which we might refer, lovely examples in the
Apostle, of love to the brethren, love to the fellow-members of Christ's
mystical Body, and love such as Jesus would see in the members of
His elect Body, one for another ~
I recall at the moment of writing, one of those happy sacred season:
long ago when at a Clifton Conference. Speaker after speaker had
been extolling a precious Christ and giving his faithful testimony,
when the beloved convener called upon a layman (if memory serves
me, it was that beloved servant and soldier of Jesus Christ, Colonel
Molesworth) to read out the requests for prayer, and as he rose,
apparently deep in thought uppn all he had been listening to, he
looked around upon the large audience and said with deep feeling,
" Let brotherly love continue."

What a beautiful word it is! And when we consider that our
Lord Himself used it, does it not enhance its depth of meaning! "For
whosoever shall do the will of My Father which is in heaven, thc
same is My bmthe'r, and sister and mother." Brother, according to
Dr. Bullinger, "denotes near kinsman; brethTen, a vital community
based on identity of origin, i.e., life, then out of this community of
life springs also the necessity of a community of love." And that
is how we enter into the forceful exhortation to " love as brethren."
Oh! is not family affection (all too rarely met with in these
" modern" days, alas), is not family affection, I say, a sweet thing
to behold and enjoy ~ Families knit together in the bonds of love,
members one of another, and in love serving one another. And if so
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in the natural family, how much more in the spiritual, as " members
of His body, of His flesh, and of His bones." And it was this which
the Apostle enjoyed in large measure in his love to the brethren. He
was gentle and forbearing with others, remembering at what a cost
he had been forgiven and loved so "freely." And so in this true
spirit of brotherly love and affection, he tells his Corinthian brethren,
in the words which head this article, that with Titus he is sending
" a brother." I like to think that there is a Divine purpose of love
that this brother is unnamed. It leaves us ignorant as to who he
was, but not as to what he was. He was" a brother" in Christ to
the great Apostle of the Gentiles, and to Titus, and to the Churches.
Some have supposed it may have been Lucas, as this" Epistle to
the Corinthians was written from Philippi by Titus and Lucas (see
note at end of Epistle). But it is just the declaration and nothing
more in our text, which,should go far to encourage some of the Lord's
hidden, weak, and trembling ones, who can bless God that He remembers not only apostles, prophets, and teachers, but also the little
"helps." The service of these may never be recognized by the world
or even by Christendom, but their Lord sees it. He marks the cup
of cold water given in the name of a disciple, and He sees" a brothel'''
here and " a sister" there whose love for the Lord is only spoken
through tears, who humbly take the lowest place in His school, and
who would reply as did the dear woman who longed to join in the
communion of saints and partake with them at His table the symbols
of His dying love. '¥hen asked to give in her experience and testimony, amid her flowing tears she replied, " I canna' speak for Him,
but I wad die for Him.'
In one of the innumerable and precious letters which come to hand,
one lies before me in which the writer says, "Thank you so much
for your very kind and helpful message. Its sweetness remains and
_ .. I am so thankful for the promises to ' small and great.' If only
, the great' were mentioned, one could never hope." In the Lamb's
Book of Life, in letters of blood, is many" a brother" and" a sister,"
whom the Church on earth never knew, but who will be known by
their new name when the Church triumphant, one and all, cast their
crowm at Jesus' feet and shout unwearyingly, " Worthy is the Lamb."
They all, when upon earth, received their call and credentials from
the" Brother born for adversity." It was through Him they were
accepted into the family and put amongst His children. It was
through Him and Him alone they were taught to say, " Abba, Father,"
and could not, would not, henceforth turn away from Him. Their
joy and their confidence is this, whilst their sorrow is " daily to feel
themselves undone" by indwelling sin, heart corruption, and unlikeneES to Christ. It is what He is and not what you are, which will
confirm the hope in you. You love to sing, " Jesu£, meek and gentle,"
a.nd you mourn as you sing that you know EO little of His Spirit. Oh!
how rampant pride is. Pride of position, pride of money, pride of
family descent, pride in our household goods, pride of dress and
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appearance before the world! But our Elder Brother, the Lord of
Life and Glory, Jehovah's Co-Equal, " made Himself of no reputation
and took upon Him the form of a servant and was made in the likeness of men, and being found in fashion as a man, He humbled Himself
and became obedient unto death, even the death of the cross "-and
a,ll that we might be taken into union with Himself as His brethren!
Was there ever humility like His? Well did His Father delight to
highly exalt Him and to give Him a Name that is above every name,
that at the Name of Jesus every knee should bow.
Oh, beloved reader, may you ltnd I seek daily the grace to humble
ourselves, to be little in our own eyes, to be nothing that Christ may
be all in all. And this growth in grace, downwards out of self and
upwards into Christ, will bear fruit in love to the brethren, in honour
preferring one another, and in love esteeming each other better tlian
ourselves. Let us walk carefully, prayerfully, and humbly, and it
may be in that happy sphere we may find one and another of the
Lord's choice jewels, hidden and unknown, but with whom we can
hold sweet fellowship.
The elder brother in the parable lacked all the joy and privilege
which we have been considering. With envious hatred and mean
jealousy, he reminds his father of this" thy son," who as the prodigal
in a far country, had wasted hi~ goods in riotous living. He does not
speak of him as "my brother," and could enter into none of the
sweetness unfolded in our subject. But may it be our happy privilege
and portion, dear readers, to' receive and love in the Lord all those
who are His brethren, and who will share with us as redeemed by
the same precious blood, the eternal glories of our Redeemer's Kingdom .
.. How sweet, how heavenly is the sight,
When those that love the Lord,
In one another's peace delight,
And so fulfil His wordWhen each can feel his brother's sigh,
And with him bear a part;
When sorrow flows from eye to eye,
And joy from heart to heart.
When free from envy, scorn, and pride,
Our wishes all above,
Each can his brother's failings hide,
And show a brother's love."
And as the hymn-writer (Swain) goes on to sing of "love" being
that" golden chain which binds the saints above," may you and I,
dear reader, seek more and more the grace of that love to abound in
us, that we may find our heaven begun upon earth in the communion
of saints and in the love which flows from our living Head in glory
to each and all His members.
R.
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TRUTH."

A

SERMON PREACHED BY THE LATE HON. AND RIGHT REV.
SAMUEL WALDEGRAVE, D.D., LORD BISHOP OF CARLISLE.

" But when the Comforter is come, Whom I will send unto you from
the Father, even the Spirit of truth, which p1'oceedethfrom the Father,
He shall testify of Me."-JoHN xv. 26.
distinct personality and the effectual working of God the Holy
Ghost, are truths patent on the pages of the Bible; are they patent
. in the discourses of the pulpit?
They are patent, I say, on the pages of the Bible. Let that wondrous portion of the Divine Word from which my text is taken,
corroborate my statement.
The compassionate Master and Lord, Who, for three long years,
had personally exercised among men a ministry of warning, instruction, and comfort, was now about to quit this earth. No longer
should the" gracious words," which in the great congregation, " proceeded out of His mouth," rivet the attention of listening multitudes:
no longer should the precious promises, which, in the privacy of
familiar intercourse, welled forth from His loving heart, cheer the
souls of loyal disciples. "I go to My Father, and ye see Me no more."
But was the void to be left unsupplied? No! a Divine Being
should till the place, a Being Whose personality should be not less
distinct, a Being Whose working should be not less effectual. Nay
rather-with reverence be it spoken-the Church would be a gainer
by the change. For no fetters of humanity should impose any, the
very slightest, limit upon the mighty operations of an omnipotent,
an omniscient, an omnipresent Divinity. "I tell you the truth; It
is expedient for you that I go away: for if I go not away, the
Comforter will not come unto you; but if I depart, I will send Him
unto you" (John xvi. 7).
But though the glories of the Eternal Spirit are thus reflected from
the records of inspiration, have they hitherto been reflected from
the teaching of those whose office it is to be stewards of the mysteries
of God? Alas! I trow not. How many sermons have we heardand even able and earnest sermons-in which, if mentioned at all,
the Holy Ghost was spoken of so formally, so briefly, as not to kindle
any, the very least, desire on the part of the hearers for that inestimable gift; nay, not even to awaken any, the very slightest, suspicion
that they might be altogether destitute of it; and lacking it, must
" without doubt perish everlastingly" ?
Brethren, these things ought not so to be.
Bear with me then as, this day, I strive :I. To exhibit the teaching of the Scriptures as to the various methods
in which, as the Spirit of Truth, the Holy Ghost comforts the children
of God by testifying of Jesus.
THE
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H. To t1·y by the touchstone of that teaching, certain cun·ent the01·ies
of grace and inspiration, which do, in my judgment, tend to perpetuate
cmd increase that practical dishonouring of the Holy Ghost, to which I
have referred.
" When the Comforter is come, Whom I will send unto you from
the Father, even the Spirit of Truth, which proceedeth from the
Father, He shall testify of Me."
I begin by asking, How doth the Holy Ghost testify of Jesus to the
comfort of His people?
I answer that, first, He testifies of Jesus in the written W01·d.
Though the writers of the sacred volume be many, yet is its Author
but One. The Spirit of Truth spake by the prophets, !lond He spake
by the apostles and evangelists also. "For the prophecy came not
in old time by the will of man: but holy men of God spake as they
were moved by the Holy Ghost" (2 Pet. i. 21).
Now what is the one unvarying subject of His testimony? "Christ
Jesus the Lord." "Search the Scriptures; for in them ye think ye
have eternal life: and they are they which testify of Me" (John
v. 39).
Yes verily, all the Scriptures, in one consentient chorus, hymn
forth the praises of Jehovah's "honourable, true, and only Son."
In Old Testament and in New, in prophecy and in type, in narrative
and in epistle, in every chapter, in every verse, in every word, is
there one only governing aim, and that aim the exhibition of the
majesty of His person, the glory of His work, Who is at once perfect
God and perfect Man. Truly," the testimony of Jesus is the spirit
of prophecy" (Rev. xix. 10).
And, brethren, there is comfort, good and sure, in this testimony:
for it is the testimony of the Spirit of Truth.
Doth He declare that, out of love to sinners of mankind, God's
co-equal Son took flesh and dwelt among them? Doth He declare
that in this state of humiliation He was charged with the burden
of their sins, visited with the infliction of their punishment? Then
is it even so; for it is the Spirit of Truth Who testifieth these things.
Again, doth He affirm that all the benefits of this full, perfect, and
sufficient propitiation are freely given, without money and withou
price, to everyone that believeth? Doth He make known that the
vilest sinner, who so believeth, hath everlasting forgiveness, everlasting righteousness, everlasting peace, everlasting strength? Then is
it even so; for He is the Spirit of Truth that testifieth these things.
Once more, doth He instruct us that the counsels of Jehovah are
faithfulness and truth? That Jesus Christ is the same yesterday,
and to-day, and for ever? That, if He loved me yesterday, He does
love me to-day, yea, He will love me for ever? That His sheep shall
never perish, neither shall any man pluck them out of His hand?
Then is it even so; for He is the Spirit of Truth that testifieth these
things.
Well then, did I say that there is comfort, good and sure, for the
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'children of God in the testimony of Scripture. "For whatsoever
things were written aforetime were written for our learning, that we
through patience and comfort of the Scriptures might have 'hope"
(Rom. xv. 4).
I turn to the man of broken and contrite heart. I turn to the
tempted, affiicted, persecuted believer. I turn to him that is walking
in darkness and hath no light. To such I say, "Hath Scripture
spoken a word, poor sinner, which suits well thy special, thy peculiar
case? Receive its testimony, nothing doubting. It is no deceitful
promise, no cunningly devised fable, that that. Book places before
thee. Its sayings are the true sayings of God the Holy Ghost. Well
then mayest thou repose the whole weight of thyself, and of all thy
interests, on that one assurance: 'the Scripture saith.''' "In God's
'Word will I rejoice! in the Lord's Word will I comfort me !" But,
beware of confiding in any other testimony. Other writings may be
,ancient, learned, orthodox; yet may not thy soul venture itself upon
any-no, nor upon all of them-for no other book is the testimony
of the Spirit of Truth, the Comforter.
And this. leads.. me on to remark, secondly, that the Spirit of Truth
testifies of J es.us. in the pastoral W oj'd,
You remember, brethren, the ques.tion which Philip the Evangelist
put to the treawrer of Candace, Queen of Ethiopia: "Understandest
thou what thou readest ?" You remember the eunuch'!" reply: "How
can I, except some man s.hould guide me ? "
Brethren, the Ethiopian's need i!" the need of all the children of
God. They require " pastors according to God's heart, which shall
feed them with knowledge and understanding." And that need the
Spirit of Truth supplies. Shall I remind you of that memorable
passage, in the Epistle to the Ephesiam, in which the great Apos.tle
of the Gentiles recapitulates the gifts given to men by the ascended
JeEUs? "When He ascended up on high, He led captivity captive,
and gave gifts unto men. And He gave some, apostles.; and wme,
prophets; and some, evangelists.; and some, pas.tors and teachers;
for the perfecting of the saints, far the work of the ministry, for the
edifying of the body of Christ: till we all come in the unity of the
faith, and of the knowledge of the Son of God, unto a perfect man,
unto the measure of the stature of the fulneEs of Christ" (Eph.
iv. 8, 11-13).
Do not then, I entreat you, brethren, think lightly of Christ's
ambassadors. Has the King Himself sent them forth? Is it His
glory, in the salvation of sinners, in the edification of saints, that
they propose to themselves? Do they scrupulously follow His instructions? Then beware how you deal with them. To strive with them
is to strive with the Spirit in them; and did not Jehovah once say, "1\'1y
Spirit shall not always strive with man"? To resist them is to resist
the Holy Ghost; and is there not a sin against the Holy Ghost which
hath never forgiveness, neither in this world nor in that which is to
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come? "Quench not the Spirit. Despise not prophesyings " (1 Thess.
v. 19, 20; see also Luke x. 16).
But then, it is asked: How amid the contending claims of the various
sects, how amidst the conflicting statements of the va1'iotts schools, can
it be determined which is the testimony of the Spirit?
The question, my brethren, is pertinent, is lawful, for it is written:
" Beloved, believe not every spirit, but try the spirits whether they
are of God: because many false prophets are gone out into the world"
(1 John iv. 1).
And the answer is plain. In all His testimony the Spirit will testify
of Jesus, and that in strict accordance with the Scriptures of truth.
He cannot deny Himself. He cannot testify one thing by the written
and another thing by the pastoral Word. Hearken to one of the
fmt and greatest of pastors: "Unto me, who am less than the least
of all saints, is this grace given, that I should preach among the
Gentiles the unsearchable riches of Christ" (Eph. iii. 8).
Look to it then, whether the minister bring Christ with him. Doth
he, like Philip of old, preach Jesus? Is he, like Paul of old, determined to know nothing among his people, but Jesus Christ and Him
crucified?
And then, is this the Christ of the Scriptures? No sentimental,
no fantastical, no resthetic, no rationalistic Christ, but just the complete, simple, full, free Christ of the written Word. In short, is the
Word he preaches the Word of Truth, the Word of the Cross, the Word
of Faith, the Word of Grace? Then is it indeed the Spirit that is
testifying of Jesus to thee, in the ministry of His servant: and good
and sure is the comfort that He thus communicates.
I know well that the world will do all it can to spoil you of your
treasure. Ridicule at one time, entreaty at another, will be brought
to bear. But do you still hold fast the faithful Word as you have
been taught. It is not the word of man in which you confide, it is
in the Word of God. You have searched the Scriptures, whether these
things are so; and the Scriptures have certified you of their truth:
" Prove all things; hold fast that which is good."
Nor will any other teaching do. It may be eloquent, imaginative,
impassioned, intellectual; it may delight thy fancy, interest thine
understanding, kindle thine affections, soothe thy passions; yet, after
all, what is it worth, if it be not the testimony of the Spirit of Truth?
When the blind lead the blind, both of them fall into the ditch .
.. Though we, or an angel from heaven, preach any other Gospel
unto you than that which we have preached unto you, let him be
accursed" (Gal. i. 8).
But I pass onward. The Spirit of Truth testifies of Jesus, thirdly,
in the hearts of His people-His chosen.
Let a man possess the Scriptures of God, let him continually attend
upon the preaching of the faithful Word, hath he now all the teaching
which is necessary?
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Most assuredly not. An inward illumination is required. The light
truly is shining all around; but the eyes of the understanding have
need to be opened, before it can find entrance into the soul. You
remember, brethren, the testimony of Scripture to your state and
mine by nature: "The natural man receiveth not the things of the
Spirit of God: for they are foolishness unto him: neither can he
know them, became they are spiritually discerned" (1 Cor. ii. 14).
Great, then, still is our remaining need, even when we have the
written and the preached Word. We need the direct, personal, inward
teaching of the Holy Ghost.
And that teaching is most graciously vouchsafed to the elect of
God. Hearken to a passage which is full often understood of the
future, though it speaks really of the present: "Eye hath not seen,
nor ear heard, neither have entered into the heart of man, the things
which God hath prepared for them that love Him. But God hath
revealed them unto us by His Spirit: for the Spirit searcheth all
things, yea, the deep things of God" (1 Cor. ii. 9, 10).
Yes, verily, the promises of Jesus are fully kept. He said, before
He went on high, " The Comforter, which is the Holy Ghost, Whom
the Father will send in My name, He shall teach you all things, and
bring all things to your remembrance, whatsoever I have said unto
you" (John xiv. 26). And again, "When He, the Spirit of Truth,
is come, He will guide you into all truth: for He shall not speak of
Himself; but whatsoever He shall hear, that shall He speak: and
He will show you things to come" (John xvi. 13).
And so it comes to pass. The Spirit of our God teaches His people
all things. And He is a very gracious and wise teacher: He first
convinces of sin: He then exhibits to the eye the sin-bearing Lamb
of God: He then works in the soul a living faith: He then sheds
abroad the love of God in the heart: as it is written-" Hope maketh
not ashamed; because the love of God is shed abroad in our hearts
by the Holy Ghost which is given unto us " (Rom. v. 5).
Full of joy and gratitude the recovered one is ready to think, with
David of old, that he shall never be moved. Inbred corruption begins
again to stir. The devil plies his varied, his subtle, his appropriate
weapons of oflence. The world is bitter in its enmity. He now
thinks that God hath forgotten to be gracious. New and deeper
lessons must be learnt, lessons of the immutability of Jehovah's
counsel, of the stability of Jehovah's Covenant, lessons of the glory
of that inheritance incorruptible, and undefiled, and that fadeth not
aW2,y, reserved in heaven for him.
And who shall teach these lessons ~ The testifying Spirit of Truth.
He shall guide into all truth. Thus pleaded St. Paul for his Ephesian
converts: "Wherefore I also, after I heard of your faith in the Lord
Jesus, and love unto all the saints, cease not to give thanks for you,
making mention of you in my prayers; that the God of our Lord
Jesus Christ, the Father of glory, may give unto you the spirit of
wisdom and revelation in the knowledge of Him: the eyes of your
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understanding being enlightened; that ye may know what is the
hope of His calling, and what the riches·of the glory of His inheritance in the saints, and what is the exceeding greatness of His power
to us-ward who believe, according to the working of His mighty
power" (chapter i. 15-19). And again: "For this cause I bow my
knees unto the Father of our Lord Jesus Christ, of Whom the whole
family in heaven and earth is named, that He would grant you,
according to the riches of His glory, to be strengthened with might
by His Spirit in the inner man; that Christ may' dwell in your hearts
by faith; that ye, being rooted and grounded in love, may be able
to comprehend with all saints what is the breadth, and length, and
depth, and height; and to know the love of Christ, which passeth
knowledge, that ye might be filled with all the fulness of God"
(chapter iii. 14-19).
And here again we discern between the Spirit of Truth and the
spirit of error.
The testimony of the Holy Ghost is uniform throughout. It is
always a testimony concerning Jesus, as made known to us in the
Scriptures. "For God, Who commanded the light to shine cut of
darkness, hath shined in our hearts, to give the light of the knowledge of the glory of God in the face of Jesus Christ" (2 Cor. iv. 6).
You say, my brethren, that you have received the gift of the Holy
Ghost. How, I would affectionately inquire, do you feel concerning
the Word, and concerning Christ 1 Is the written Word dear to you 1
Is the preached Word precious in your eyes 1 And is it so because
that written Word-that preached Word-brings you daily, undeI'
the guidings of the Holy Ghost, into a fuller acquaintance with
Christ 1 "He must increase but I must decrease," was the rejoinder
of the Baptist, when some were envious on his behalf of the growing
fame of Jesus. Does your inmost soul respond to that rejoinder 1
Are you willing to be absolutely and entirely nothing in power, in
wisdom, in righteousness, in order that to your happy and rejoicing
spirit Christ may be increasingly" All "1 If so, then there is good
hope that the Spirit of God is bearing witness with thy spirit that thou
art the child of God. But is it' otherwise 1 Standing in the presence
of Him, to Whom all hearts be open, all desires known, and from
Whom no secrets are hid, art thou constrained to confess that the
frequent mention of Christ irks thee-that the constant appeal to
Scripture frets thee 1 Then tremble for thy precious soul. The Spirit
of Truth, which testifies of Jesus, cannot be there. And," if any
man have not the Spirit of Christ, he is none of His."
Such then, brethren, are the three several ways, in which as the
Spirit of Truth, the Holy Ghost, the Comforter, testifies of Christ
among the children of men. He testifies in the written Word of
Scripture, He testifies in the pastoral Word of His ministers, He
testifies in the enlightened understanding of His people. In every
case His testimony is consistent and uniform. It is concerning Christ.
" When the Comforter is come, Whom I will send unto you from the
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Father, even the Spirit of Truth, which proceedeth from the Father,
He shall testify of Me" (John xv. 26).
And now, permit me, in conclusion, to try by the touchstone of
what has been laid before you, certain current theories of grace and
i nsni ration.
The Protean vitality of error is, my brethren, a striking proof or
the practised subtilty, the untiring energy of Satan.
A few years ago, the men of this world were content with a bare
denial of all distinctive Gospel truth. Leaving their Bibles to the
cobwebs and the dust, they freely ridiculed any who asserted, on the
authority of that blessed Book, the necessity of a direct spiritual
power being exercised by God Himself, before any son or daughter
01 Adam could enter into life.
But this will do no longer: the Bible is too widely circulated for
any to venture to deny that it speaks abundantly of Divine grace
and Divine teaching as essential to salvation. Is Satan therefore
baffied ~ By no means. He transmutes the ignorant scoff into an
. resthetic or a metaphysical theory, and still retains his deadly hold
upon the deluded children of men.
He transmutes, I say, the ignorant scoff into an resthetic theory.
" Yes, verily," he says, " there is need of Divine grace. But then,
that Divine grace is equally communicated to all, by the ministerial
performance of certain Divinely instituted offices, and we must believe
in its presence, even though we cannot see its effects."
But will this assertion for one moment stand ~ The Spirit of Grace
is the Spirit of Truth, and He testifies of Jesus. This man has been
baptized, and he thinks much and complacently of the fact. But
what thinks he of Christ ~ A Scriptural Christ is set before him, and
the reply of his inmost soul is, "we will not have this Man to reign
over us." Surely he is still sensual, not having" the Spirit of life
in Christ Jesus" (Rom. viii. 2). That man -has been ordained, he
claims the unquestioning allegiance of his flock. But, see how he
resents the simple Gospel of Christ. See how indignant he is at all
appeals on its behalf to the Scriptures of truth. Surely he also is
still sensual, not having" the Spirit of Truth." Verily the Sacraments
and Orders are exalted; but the distinct personality, the effectual
operation, of the Holy Ghost, are depressed, until, to all pract,ical
purposes, they become less substantial even than a shadow.
But, brethren, there is a reactionary movement. Sacramentalism
will not stand the criterion of Scripture and of fact. Rationalism
takes its place in the fettering and the destruction of sop.ls. And
what is its teaching ~ Truly, that there is need of Divine illumination; but that that illumination is more widely diffused than may
at first sight appear. "Let a man," say they, "be earnest, that is
enough: all alike are holding the same truth, though, owing to the
varying constitutions of their minds, they contemplate it from different
points of view. The Spirit of Christ is in them, just as He was in
Socrates, in Mahomet, in Shakespeare, and in Newton." But will
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this assertion for one moment stand 1 The Spirit of Inspiration is
the Spirit of Truth, and He testifies of Jesus. Do these men testify
of Jesus 1 Most certainly not. An incarnate God, an atoning sacrifice,
·an election of grace, an exclusive salvation, an infallible Book; these
are doctrines they cannot away with. Is this, brethren, the Scriptural
teaching of the Spirit of Truth 1 No! no! Unquestionably, No!
Truly the Holy Ghost is "the Spirit of Truth; W'hom the world
cannot receive, because it seeth Him not, neither knoweth Him: but
ye know Him; for He dwelleth with you, and shall be in you" (John
xiv. 17).
Such inspiration is from beneath. It emanates from him who will
counteract the doctrines of the distinct personality and the effectual
operation of the Holy Ghost, by a metaphysical theory, when he
can no longer overwhelm them by a ribald scoff, or neutralize them
by a specious formalism.
Beloved brethren, I use great plainness of speech: but the exigencies
of the case, the danger of souls, constrain me. "0 son of man, I
have set thee a watchman unto the house of Israel; therefore thou
shalt hear the word at My mouth, and warn them from Me" (Ezek.
xxxiii. 7).
Escape, then, for your lives, I entreat you, from these refuges of
lies. The house may appear fair, spacious, and well garnished; but it is
built upon the sand. Rest not, until led by the hand of the gracious,
the Sovereign Spirit, into the personal, the full knowledge of a Scriptural Christ, you find yourself in a mansion, the foundations of which
are deeply laid upon the Rock of Ages. And then when the rain
descends, and the floods come, and the winds blow and beat, it shall
not fall; for it is founded upon a rock (Matt. vii. 25).
SERMONETTE.
"TRY THE SPIRITS."
By THE VEN. ARCHDEACON NoYES, M.A., B.D.
" Believe not every spirit, but try the spirits whetheT they are of God.
becctuse many false prophets are gone out into the wm.zd."-l Jam,
iv. l.
THE firet Epistle of John ie one of thoee Epistles eometimes called
" general" or "Catholic" (universal), not being addressed to any
particular church or body of Christians, but to every individual of
the true Church for all time. Error was rife in the Apostle John's
day, as in our own time, especially error regarding the essential Deity
and real humanity, and atoning work of Christ, as well as practical
~rror, in disregarding the moral obligations of the Gospel. This will
be evident on a careful reading of the Epistle. Therefore he exhorts
the children of God; "Beloved, believe not every spirit, but try the
spirits, whether they are of God; because many false prophets are
gone out into the world." But why "spirits" 1 Became, as the
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context shows, all religious teachers may be divided into two classes:
(a) Those taught and energized by the Spirit of God, and (b) the
" ministers of Satan" (2 Cor. xi. 14, 15), energized by the spirit of
" the antichrist," that is, the Devil. Every child of God has received
the gift of the Holy Spirit (1 John iii. 22), and God's faithful messengers
speak by the same Spirit. "Now we have received, not the spirit
of the world, but the Spirit which is of God, that we might know the
things that are freely given to us of God. Which things also we speak,
not in the words which man's wisdom teacheth, but which the Holy
Ghost teacheth " (1 Cor. ii. 12, 13).
r~Those who deny the Godhead and Humanity of Christ, the two
natures united-for ever united-in His One Person; who deny His
virgin birth, His physical resurrection, and the atonement accomplished
for sinners-His Church-by His one sacrifice, once offered on the
cross, are actuated by " the spirit of error" (v. 6). They are" false
prophets," not false foretellers, but men professing to speak, as did
the true prophets, from and for God.
~How necessary then is the exhortation and warning of the Apostle,
" Try the spirits!" That is, test, or prove them. They a.re " many."
They were many in the Apostle's days. Paul wrote to the Corinthian
Church, " We are not as many which corrupt the Word of God"
(2 Cor. ii. 17). And by " the Spirit of truth," he foretold that they
would be very numerous in the last days. "After their own lusts
(desires) shall they heap to themselves teachers, having itching ears,
and they shall turn away their ears from the truth" (2 Tiro. iv. 3, 4).
Children of God, " Take heed what ye hear" (Mark iv. 24). "Search
the Scriptures." Test every man's message by them, seeking the
light and teaching of the Holy Spirit, Who, according to" promise,
will" guide you into all truth" (John xvi. 13).

THE INHABITANTS OF THE ROCK.
ISAIAH xlii. 11.
ROCKS are frequently mentioned'in the Word of God. Palestine is
a rocky country. Hence the allusion to rocks is quite familiar imagery.
In times of danger they formed refuges on the heights and in the
caves for the distressed, as with David so frequently. Thus he often
refers to them in the Psalms and the believer's heart i~ drawn to the
repeated emblems of Christ as Rock.
Two very striking instances occur, one related in Exodus xvii. and
the other in Numbers xx. In the one Moses is commanded to smite
the rock, and in the other to speak to the rock. These commands
were types, and a kind friend has just handed to me an explanation of
the two meanings of the word" rock" in the original Hebrew which
I am glad to be able to pass on to dear readers.
THE ROCK AT REPHIDIM (Exod. xvii. 6). The word for rock here
was used for a rock drawn from a quarry. Hence it is a picture in
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Exodus xvii. of Christ in His humiliation. That is why it had to be
smitten. Moses was told there" to smite the rock."
The inhospitable stone was a congealed fountain of living water.
It is a picture of Christ on Calvary.
In Numbers xx. 8 Moses is told to SPEAK to the Rock. The word for
" Rock" there means an elevation or a rock on a mountain top.
Moses is told to speak to that, not smite it.
It is a picture of speaking to Christ on high, and the offence of Moses
in smiting the rock ~\J.S in bringing the exalted One into a position of
humiliation.
This offence is now repeated by those who always represent Christ
as being smitten or sacrificed, and forget that He has passed the
quarry stage and is now exalted. We now are to speak to the Rock,
never smite it. All those who say Christ is sacrificed afresh in the
mass smite the exalted Rock, and God is angry.
Thus we see, dear Christ-lover, the important significance of every
word that the Lord Himself speaks, and the depth of meaning in
every type. "Christ was once offered to bear the sins of many"
(Heb. ix. 28). "This Man (Christ), after He had offered one sacrifice
for sins for ever, sat down on the right hand of God" (Heb. x. 12).
Again, " There remaineth no more sacrifice for sins" (Heb. x. 26).
We have another picture of Christ he Rock in Isaiah xxxii. 2.
" A man shall be as an hiding-place from the wind, and a covert from
the tempest, as rivers of water in a dry place, as the shadow of a
great rock in a weary land," and that man is Christ. I saw a picture
in a room very recently that brought this verse to memory. Oh!
what a comforting picture it was! A wayfaring man in the garb of
the East, resting, in the shadow of " a great rock," arid sand stretching
round for a great distance, hot sun above. One felt with the bride in
Canticles, " I sat down under His shadow with great delight." These
words bring to memory the remainder of the pa sage, " and His fruit
was sweet to my taste." The Lord says of His people in His mournful
lament over their backsliding in Psalm lxxxi. 16, " Oh that My people
had hearkened unto Me." Th~n He adds, "With honey out of the
Rock should I have satisfied thee." That rock (Christ) has all sweetness. "How sweet are Thy words unto my taste, yea, sweeter than
honey to my mouth." Indeed He is " all sweetness without a dro]J
of gall" (Rutherford), " Honey out of the Rock." Sweetness flowing
out of Himself·
Another thought from Isaiah xlii. 7: "Let the inhabitants of the
Rock sing." Inhabitants, not the wayfaring man that tarrieth for
the night, but the dwelle1', always abiding in the Rock. They go in
and out, but they find their Home in the Rock. They live, move, and
have their being in the Rock, and sing with happy joy:
" Rock of ages, cleft for me,
Let me hide myself in Thee."

One thought more in reference to safety.

"0 my dove in the clefts
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of the Rock." "Hidden, so to speak, in the wounds of Christ."
"Your life is hid with Christ in God." "He (the Lord Himself)
brought me up alw out of a horrible pit, out of the miry clay, and set
my feet upon a rock." "My dove, in the clefts of the Rock."
I came across the following sweet little story, so simple and so true,
and close with it.
A dear Irish girl, during the revival of 1859, on being questioned
by a doctor of divinity (who went to see the work, but did not believe
in any person being saved till after a lifetime's working for it) as to
her safety, said, " I am a poor sinner, but was taken and hid in Christ,
the Rock of salvation, and so I'm safe." "But are you not afraid
you shall perish yet ~" "(jh,_ no, for once I was in the miry clay and
horrible pit, and so was near perishing eternally, but Jesus came down
and took me up out of the pit, and set my feet on the Rock-Christ;
that is Himself." "But are you not afraid of falling away after all ~ "
" Ah, no; I never heard of anyone falling through a rock!" "But
don't you think it possible you might fall off the Rock ~" "Sure,
that can never be, for the Word speaks of the Rock having been cleft;
and sure if I am put in that cleft, I cannot fall out, as the Rock was
cleft from above, and not from below or by the side-I am safe."
NETTlE.

FAITH OR PRESUMPTION.
A TEXT which I much like is this: "The Lord taketh pleasure in
them that fear Him, in them that hope in His mercy." The latter
half especially is the statement that seems to lighten the gloom of
one's conditions, spiritual or otherwise. There is no end to the good
that we can hope for, if we hope in His mercy; no end to the power
that can make a way for us, and in its features it is as tender as it is
strong. There is no past that cannot for ever be forgotten and forgiven
by Him; no present that cannot be straightened and made happy
by the Comforter of souls, by the Lord of the universe; no future
that need give any apprehensioI1 of evil to those who fear Him, and
hope in His mercy. Perhaps I should not propose a separation of
the two parts of the verse. The first characteristic of fearing Him
forbids a random presumption that anyone may sin because grace
abounds. The ten spies who brought up the evil report on the land
had no fear of God before their eyes. They did not take into account
His miracles which He had wrought in Egypt and at the crossing of
the sea, and His sustainings during their two years' march to Kadesh.
But as soon as they found how angry He was with their rebellion and
unbelief, they thought that they had only to change their minds, and
go up the hill, and take possession. "They presumed to go up unto
the hill top; nevertheless the ark of the covenant of the Lord, and
Moses, departed not out of the camp. Then the Amalekites came
down, and the Canaanites which dwelt in that hill, and smote them,
and discomfited them, even unto Hormah."
15
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The Apostle in the 19th verse of Hebrews iii. sums up an argument
in these words: "So we see that they could not enter in because of
unbelief." Joshua and Caleb only believed God; as if they were
the remnant mentioned in Romans ix. 27 when "Esaias also crieth
concerning Israel, Though the number of the children of Israel be as
the sand of the sea, a remnant shall be saved," the rest, seeking not
by faith, but by the works of the law, stumbled at the stumbling stone.
It was no use their going up to fight, the ark was not with them.
Their spirit was not right with God. But of Caleb the Lord said,
" He had another spirit with him, and hath followed Me fully: him
will I bring into the land whereinto he went, and his seed shall possess
it." And so while the carcases of the unbelieving fell in the wilderness,
Joshua and Caleb "lived still," were fed with manna from heaven,
and water out of the Rock, until the day when Jordan divided before
them, and they went into the promised land.
Joshua and Caleb turned at His bidding and waited all the days of
their appointed time. All knew that it was a good land. Unbelief
and presumption ruined the ten, a good hope and the faith of God's
giving kept the two. Hope, the Apostle said, maketh not ashamed,
because the love of God is shed abroad in the heart. That is the hope
we need, the hope that comes from Him Wbose love goe before.
It is a good land. It may be that many have seen it in early days,
have seen it and believed that God would bring them in. But the
ark goes before. No storming of the hill can do anything if the Lord
has not said fight. He led them through the wilderness, He taught
them their dependence upon Himself, and at last brought them in.
And when Joshua gave them rest he blessed Caleb and gave him his
inheritance, because he had wholly followed the Lord his God.
FOLLOWER-ON.

THE OXFORD MOVEMENT AND THE BIBLE.
(From Walsh's " Secret History of the Oxfm·d Movemenl.'·)
" THE recollection of these events should suffice to prove the mistake
of supposing that the Sacred Scriptures, without note or comment, in
the hands of all, are a sufficient guide to truth; the Bible thus used
is not ul;jeless only, but dangerous to morality and truth."-Golden
Gate, by the Rev. S. Baring-Gould, Rector of Lew Trenchard, Part I,
p. 177. Edition 1875.
" Whether a dogmatic creed or belief in the infallibility of a book
(the Bible) furnishes the best grounds of religion may be doubted, but
what is certain is, that the former is the toughest, if only because least
easily proved false. A man may believe in God, because he feels that
the world is an enigma without that key, and it is impossible to
demonstrate the non-existence of a God. But if a man's faith is
pinned to a document, and that document be proved to have flaws
in it, away goes his faith."-Germany Past and Present, by Rev. S.
Baring-Gould, Vol. I, p. 193. Edition 1879.
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"The Crucifix should be the first lesson book for their (English
Home Missionaries) disciples, and the Holy Scriptures must never be
P~lt into the hands of unbelievers."-Union Review for 1867, p. 13.
" Gradually it had come to be taken for granted that the Holy
Scriptures were sufficient for our guidance without the Church's teaching, and that Christian men were justified in drawing their religious
faith directly if not exclusively from that source. Hence an endless
variety of sects."-Union Review for 1865, p. 148.
" The Church is not the ambassador only, but the plenipotentiary of
God in the world: the credentials of a plenipotentiary may serve to
identify him, and even to map out for him his policy, but his name
implies an authority unlimited by any instructions or credentials; and
it must be borne in mind that the credentials of an ambassador serve
for his introduction only, not for future use; and his instructions, if
he has any, are for his own private and secret perusal, not for the
inspection of those with whom he treats. Whether the advocates of
Biblical supremacy as against Church authority are willing to accept
a metaphor which so inadequately suits their purpose is a matter
about which there cannot be much doubt."-Union Review for 1870,
p. 298.
" To hear the Church was to hear the Bible in its truest and only
true sense. Was it not an abuse of the Bible to send shiploads of
copies across the seas to convert the nations ~ "-Speech of the Rev.
R. Rhodes Bristow, Vicar of St. Stephen's, Lewisham, at a meeting of
the English Church Union, Jan. 22nd, 1890. Reported in the Church
Union Gazette, March, 1890, p. 99.
"The Bible is not the sole and only Rule of Faith."-Paper read by
Mr. H. W. Hill, at a meeting of the Chiswick branch of the English
Church Union, Feb. 3rd, 1890. Reported in the Church Union Gazette,
May, 1890, p. 153.
" Nor is it any infringement of the reverence due to the Bible, as
God's Word, to declare openly and distinctly that' Bible Christianity'
is an invention of the Devil, having for its object to obstruct and
defeat God's Word under the hypocritical pretence of love and zeal
for His Word."-Church Review, July 12th, 1862, p. 427.
" The Catholic Church is always in time (as well as in degree) before
the Bible."-Church Review, Oct. 8th, 1864, p. 989.
" A faith appealing to the Bible only can find no firm resting place."
-On the Use and Abuse of the Bible, by the Rev. Thomas Robinson,
~1.A., p. 27. London: Church Printing Co.
" The Church did not give us the Bible that we might each take his
own religion from it. We take our religion from the Church, which is
living; then we prove it, if we will, from the Holy Bible."-St. Andrew,
Worthing, Parish Magazine, December, 1893, p. 3.
" Our Blessed Lord did not intend any written document to be the
basis of the Faith He founded."-Christ Church, Doncastet·, Parish
Magazine, March} 1895.
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THE OXFORD MOVEMENT AND THE
THIRTY-NINE ARTICLES.

OUR readers will remember that a report of a Commission on the
Staffing of Parishes, appointed by the Church Assembly, appeared
in The Times on Nov. 22nd last. The authors of that Report said,
amongst other things, that" Assent to the Thirty-nine Articles should
be no longer required as part of the doctrinal test necessary for admission
to holy orders."
No doubt we are on the eve of a very serious and determined effort
to greatly modify or abolish this Confession of Faith. This antagonism
to the Thirty-nine Articles arises partly from their adherence to the
doctrines of grace, and partly from their strong opposition to Romish
doctrines. Augustinianism and Protestantism are equally hated by
the readers of the Oxford Movement. No wonder, then, that one of
the fruits of the Oxford Movement appears in a growing effort to
bring about the abolition of the Thirty-nine Articles.
The Secret History of the Oxford Movement, written by the late Mr.
WaIter Walsh, contains a chapter on " What the Ritualists Teach."
For the information of our readers we append from this chapter Mr.
Walsh's quotations from sympathizers with the Oxford Movement on
THE THIRTY-NINE ARTICLES.
" The half-abrogated Articles' cracked and strained by three centuries of evasive ingenuity,' are rather a trashy foundation for anything."-Rev. H. H. Henson, Vicar of Barking, in "Guardian,"
Aug. 24th, 1892, p. 1251. (This Mr. Henson is now Bishop of Durham.
-Editor of GOSPEL MAGAZINE.)
" Of course, there has been a large party who swear by them (the
Thirty-nine Articles), and the existence of whose forms of belief in
the Church of England is guaranteed by their being retained; but
it is impossible to deny that they contain statements or implications
that aTe verbally false, and others that are very difficult to reconcile
with truth. In the times that are coming over the Church of England,
the question will arise, What service have the Articles of the Church
of England ever done ~ . . . Before union with Rome can be effected,
the '.I;hirty-nine Articles must be wholly withdrawn."-Christian
Remembrancer, No. 131, p. 188.
"By way of suggesting something practical ourselves, we will in
this paper recommend, as a first and essential preliminary towards
the Reunion of Christendom, the total abolition of the Thirty-nine
Articles."-Union Review for 1870, p. 289.
" Some (of the Thirty-nine Articles) contain statements which are
unintelligible; in the case of others, one is tempted to wish that the
statements were unintelligible or nonsensical in order to escape the
disagreeable impression of their being-well, truly Protestant; others
contain contradictions, or qualifications which eviscerate or destroy
what has gone before: there are statements of facts which are not
wholly indisputable; there are trivial points of Christian discipline
~
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or of every-day life, which derogate from the importance and value
of a confession of faith. Meanwhile, with all these defects and
blemishes the Thirty-nine Articles continue to be paraded as the
authoritative standard of Anglican doctrine, and they are imposed
as a heavy yoke upon the consciences of all who would serve in the
ministry of the Church. And we venture to assert that one of the
most imperative reforms in the Church of England is the total abolition
of these Thirty-nine Articles."-Ibid., p. 294.
"We maintain that so long as this Article (Article VI) remains
among the formularies of the Church of England, so long will there
be an insuperable bar to any union or fusion of the Church of England
with the rest of the Catholic family. The Article distinctly ignores
Tradition, and it positively affirms private judgment."-Ibid., p. 295.
" Of all the obstacles and hindrances to reunion with Rome, probably
the greatest is that rather unwieldy compilation known as the Thirtynine Articles, somewhat facetiously called the 'Forty Stripes save
one.' "-Church Review, Nov. 12th, 1864, p. 1127.
" How strange it seems that in our Prayer Book we should pray
that all Christians' may agree in the truth of God's Holy Word, and
live in unity and godly love,' when in the very same book-in the
Articles-the Roman Church is charged with' superstitions' and' vain
inventions contrary to the Word of God' (see Articles XXII, XXVIII,
etc.). We need not wonder at such incongruity in 1572-but how
long 1 "-Olive Leaf, by Rev. W. Wyndham Malet, Vicar of Ardeley,
p.50.
" Doubtless they (Thirty-nine Articles) are Articles of Peace, and
have always been intended to be construed largely and charitably, so
as to square with' The Faith once delivered to the Saints'; but the
prima. facie asp_ect of more than one of them is nothing less than most
erroneous. To turn at once to perhaps the most obnoxious, the Twentyfifth. We are there told, to the horror of that valuable periodical, the
Union Chreliennes, that the five great Sacramental Ordinances-Confirmation, Penance, Orders, Matrimony, and Extreme Unction-have
grown 'partly of the corrupt following of the Apostles.' What a
singular assertion, only to be understood in any sense of one out of
the five (Extreme Unction), and in that case surely a very bold and
uncalled-for denunciation of a foreign practice. Then there is the
Thirty-first, which seems to come very near denying the Eucharistic
Sacrifice . . . The fact is, then, I must conclude that the sooner we
are rid of the Thirty-nine Articles the better. We can, and we must,
and do put a Catholic interpretation on them as they are, but this
is only making the best of a bad matter."-Letter of the Rev. Archer
Gurney, CU1'ate in Charge of Rhayader, in Church Review, Jan. 3rd,
1863, pp. 9, 10.
" Almost all sincere Reunionists would allow that whatever temporary advantages accrued from the setting forth of the Thirty-nine
Articles three centuries ago, very great permanent disadvantages have
followed from their continued retention in the English Church since.
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They have done little good at home and untold mischief abroad. For
there are some Articles which, unless their language is duly weighed
and carefully explained, sound very startling in the ears of foreign
Catholics, whether Greeks or Latins: and do more to render the idea
. of corporate Reunion impracticable than anything else. Of late years,
however, so many contradictory explanations of them have been given
-Sharp, and Tomline, Hey, Newman, and Harold Browne, have so
greatly shattered people's belief in them-that at the present time, as
the Christian Remembrancer has more than once declared, they might
be quietly set aside, to the great advantage of religion and morality
in the Church of England."-Church News, Aug. 21st, 1867, p. 367.

THE OXFORD MOVEMENT AND HYMNOLOGY.
By THE EDITOR.
THERE can be no doubt that hymns have a large share in disseminating both Sacerdotal and Arminian error. There is often a great deal
of looseness about the choice of hymns, even in professed Evangelical
circles. The practice of allowing anybody in a small meeting to
choose a favourite hymn to be sung by those who have assembled
together, evinces a want of care as to the soundness of the hymns
which may be chosen.
It is a great responsibility to choose hymns for use at a service or
meeting. It is no less dangerous to sing error than it is to preach
error. Jealousy for God's truth and glory should make us very careful
what hymns we choose for God's people to sing. Evangelical hymn
books are by no means free from hymns which teach unscriptural
doctrine. Some ministers, we believe, allow the organist to choose
the hymns, and sad to say, he may be an unconverted character,
and will be more attracted to a good tune than to a sound hymn.
We have recently been reading a lecture delivered in London by
Mr. Clifton Kelway, on "Singers of the Oxford Movement." The
lecturer is himself in sympathy with the movement. He says that
the Oxford Movement was" foUnded by that poet-priest, the saintly
John Keble, led by.such sweet singers as John Henry Newman and
John Mason Neale." He says that Keble's Christian Year" was of
the very essence of the (Oxford) Movement."
In reference to Newman, the lecturer said, "Though the preacher
rather than the poet of the Revival, two at least of John Henry
Newman's gifts to it are among the most notable of their kind, ' Lead,
kindly Light,' and' Praise to the Holiest in the height.' The former
exquisite lyric, with its impassioned and pathetic prayer, has been
described as one of the birth-pangs of the Oxford Movement."
In reference to Newman's hymn, "Praise to the Holiest in the
height," the lecturer said that it is "one of several hymns out of
his great poem, ' The Dream of Gerontius '-the wonderful description
of the journey of a disembodied soul from the body to its reception in
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Purgatory (italics ours). Written in 1865 (Newman was then in the
Church of Rome), and first published three years later, this hymn of
the 'Fifth Choir of Angelicals' has since passed into an immense
number of hymn books, and is used by many to whom the teaching
of the whole poem would undoubtedly be anathema." Yet this hymn
and " Lead, kindly Light," are found in many professed Evangelical
hymn books, the latter hymn being a special favourite with many.
Surely such hymns ought to be tabooed by all lovers of Evengelical
truth.
"HYMNS, ANCIENT AND MODERN."

Turning from hymn-writers in connection with the Oxford Movement,
we would draw attention to a popular hymn-book connected with
the Oxford Movement.
Mr. Clifton Kelway in his lecture says, " Mter many years' experience in hymn-writing and hymn-book compiling, 'Hymns, Ancient
and Modern' was evolved in 1861-the book that was to be the
embodiment in sacred verse of all that was then regarded as most
vital and essential in the teaching of the Oxford Movement."
In regard to this book, Keble, the author of the Christian Year,
advised the committee who issued it, as follows: "If you wish to
make a hymn-book for the use of the Church, make it comprehensive."
" This," says Mr. Clifton Kelway, " they did; and so when the new
book appeared, it was a gathering together of materials from a wide
area, fully justifying its title." We remember the book being described
by some Evangelicals as " Hymns, Popish and Protestant." The book
was all the more dangerous because it contained excellent hymns,
such as " Rock of Ages," by Toplady, and also many hymns teaching
what is now described as Anglo-Catholic doctrine.
At first the book was received by some" with a chorus of praise,"
and by others " with derision and denunciation." But the compilers
pursued their work," says Mr. Kelway, "in peace, feeling sure that
the storm would pass and that lasting benefit to the Church they
loved would remain." Mr. Clifton Kelway goes on to say, "With
the subsequent and more recent history of the book we are not now
concerned, our purpose having rather been to show how it was the
direct outcome of the Oxford Movement and the embodiment of that
for which the movement existed. Both theologically and musically,
the scope of its influence has been world-wide and incalculably great.
As to the first, in spite of, or, more probably, because of, the fierce
opposition excited by its publication, the book has exercised such
a penetrating influence throughout the whole Anglican Communion
as must be unique in the history of hymnology. Indeed, it has been
alleged (I forget by whom) that the two greatest assets of the Oxford
Movement have been, 'Hymns, Ancient and Modern,' and The Church
Times. In this connection it is interesting to note not only that the
two publications are practically contemporary with each other, the
well-known newspaper having been founded in 1863, but that their
purpose was really identical."
I-
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"Hymns, Ancient and Modern," then, is regarded as "the direct
outcome of the Oxford Movement and the embodiment of that for which
the movement existed." Its theological influence has been "worldwide." It" has exercised a penetrating influence throughout the
whole Anglican Communion," and this book, together with The Church
Times, have been spoken of as "the two greatest assets of the Oxford
Movement. "
Yet" Hymns, Ancient and Modern" is in use in a large number.
of professed Evangelical Churches. In many cases an Evangelical
clergyman found it in use, and took no steps to remove it. We know
that it requires courage and grace to do this, but we cannot help
but feel that good soldiers of the Lord Jesus Christ ought not to
hesitate to take steps to substitute an Evangelical hymn-book to take
the place of one that is admittedly the embodiment of Anglo-Catholic
teaching.
Many years ago, our highly-esteemed friend, the Rev. James
Ormiston (Editor of this MAGAZINE), wrote an admirable pamphlet
exposing the unscriptural teaching of many of the hymns in " Hymns,
Ancient and Modern." He himself, I am glad to say, had in use in
his own Church at St. Mary-Ie-Port, Bristol, "Songs of Grace and
Glory." So small has been the demand for this excellent hymn-book,
however, that it is now out of print, an indication in itself of the
mighty influence for evil of the Oxford Movement. Hymns in harmony
with the great doctrines of grace are absolutely hated by AngloCatholics.
In spite of the faithful exposure of the unscriptural teaching of
" Hymns, Ancient and Modern," the book, as we have said, is now in
use in many professed Evangelical Churches.
We remember giving an address at a Church Association Conference many years ago. Two well-known Protestant clergymen were
present: they had exchanged pulpits the previous Sunday. One of
them said to us privately, that on going to preach at the Church of
~is neighbour, he was astounded to find" Hymns, Ancient and Modern "
ln use.
\
On another occasion we were "at a Protestant Conference, and a
clergyman present told us of travelling in the train to a " holiness"
convention. The conversation turned on hymn-books, and he was
astonished to learn from the lips· of a great leader in the "holine "
movement, who was in the train, that" Hymns, Ancient and Modern "
was the book in use in his Church.
It is evident that the Oxford Movement is exercising a most baneful
influence, both inside and outside of the Church of England. Recently
we were grieved beyond measure to find that a son of a former highlyesteemed chairman of the Church Association has become a full-blown
Anglo-Catholic. We know of three prominent nonconformist ministers
whose sons are identified with this evil movement, and occupy positions
in the Church of England.
We write these things with pain and sorrow. We could weep over
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the apostasy which is daily growing in volume in the professing Church.
Such a state of things is surely a loud call to the true people of
God to be wholly separate from this evil movement, and by the grace
of God, with faithfulness and courage to bear testimony against it.
THE OXFORD MOVEMENT AND DISSENT.
(From Walsh's "Sec1'et History of the Oxford Movement.")
" Nevertheless, although not actually schism, it is schismatical to
attend Dissenting Meeting Houses, or to subscribe to, or assist the
sectarian objects of Dissenters in any way. The same cannot be said
of Roman Catholic Churches, and their objects, because the Roman
Catholics are a branch of the true Church."-The Congregation in
Ohurch, p. 202. New Edition. London: Mowbray.
"The Catholic Church is the home of the Holy Ghost. It is His
only earthly home. He does not make His home in any Dissenting
sect. Sometimes people quarrel with the Church, and break away
from her, and make little sham Churches of their own. We call these
people Dissenters, and their sham Churches sects. The Holy Ghost
does not abide-does not dwell-with them. He goes and visits them
perhaps, but only as a stranger."-A Book f01' the Ohildren of God,
p. 77. London: W. Knott, 1891.
" The Bible is the Book which God has given to His Church, and
it belongs to the Church alone, and not to any Dissenting sect. No
one but a Catholic can safely read the Bible, and no Catholic can read
it safely who does not read it in the Church's way."-Ibid., p. 100.

THE ENGLISH CHUROHMAN
AND THE OXFORD MOVEMENT.
THE' following faithful and uncompromising Editorial Comments on
the Oxford Movement appeared in The English Churchman of
March 19th last :"THE OXFORD MOVEMENT CENTENARY.
« It is only natural that sympathizers with the Tractarian Movement should prepare to celebrate its. centenary in 1933. But the
attempt which is being made to commit the whole Church of England
to participation in the celebration, calls for emphatic protest. In
another column we reprint from The Times newspaper a report of the
proceedings at Lambeth Palace on March 12th, when the Archbishop
of York received an influential deputation, headed and introduced
by the Bishop of Winchester, which desired to secure the support of
the Archbishops of Canterbury and York for the arrangements to be
set on foot to celebrate the centenary. The Bishop of Winchester
(Dr. F. T. Woods) claimed in his opening address that the' deputation
was representative of almost every important element in the Church
\
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of England,' and the Archbishop in his reply testified to the desire
of the Archbishop of Canterbury' that there should be a united commemoration of the Oxford Movement and its contribution to the
general life of the Church.' Dr, Temple further deemed it ' a most
happy augury for the Church that such a representative gathering
should come together for such a purpose.' We venture, with all due
respect, to question the accuracy of the claim put forward as to the
representative character of the deputation. The names of those who
were present speak for themselves, but there is a very marked absence
of any representatives of a large number of Churchmen who would
certainly not regard the Oxford Movement as worthy of thankful
commemoration.
"TRACTARIAN THEOLOGY.

" That the Oxford Movement has left its mark on the Church of
England goes without saying. Its adherents and admirers have, as
a matter of fact, attained a position in the Church from which, during
the last fifty years, they have been able to apply the principles of
Tractarian theology in the training of candidates for the ministry
with such success that Anglo-Catholicism has now become entrenched
in the National Church. The movement has from the first been
characterized by secrecy, superstition, and subterfuge. Its objective
has been, and is, the reversal of the Reformation Settlement and the
sacerdotalizing of the ministry and services of the Church. It has
not yet become strong enough to effect the official repudiation of the
Articles, but this has been its longing desire, and it has infected the
Church of England with a thoroughly dishonest habit of explaining
away the plain statements of the Articles in their opposition to Romish
error. The recent attempt of the Bishops to represent the Articles
as subordinate to interpretation by the Prayer Book is no new thing.
It is the old method of Tractarian theology and is worthy of its
ancestry. The Oxford Movement cut at the root of the scriptural
doctrine of justification by faith, it inflicted on the Church of England
the doctrine of Apostolical succession, exalting episcopacy to a wholly
unscriptural and unprimitive position; 'it promoted a false, mechanical
understanding of the word 'grace'; its sacramental teaching was
thoroughly Romish; it maintained the necessity of supplementing
the authority of Scripture by that of tradition; it denied the right
of private judgment; and it tended to substitute altar-ward for heavenward worship. Its unworthy methods have been well examined and
exposed in Mr. WaIter Walsh's Secret History of the Oxford Movementa book which might well be reissued in a cheap, popular edition at
the present juncture. Constant hostility to Protestantism was at
once the measure and the proof of the unscriptural nature of the
Oxford Movement.
"EVANGELICALS AND THE OXFORD MOVEMENT.

" The proposal to have a combined and united commemoration of
the Oxford Movement should move Evangelical Churchmen to a fresh
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study of its history and principles. Too often we find men influenced
by the saintly life of some devotee and unable or unwilling to judge
a. movement by any other standard. This danger is very real in
regard to the history of Tractarianism. But our duty is to take the
movement as a whole and inquire whether it is justified by the Word
of God. Even heathen religions embrace some characters and lives
of piety and religious devotion, but we do not allow this fact to alter
our determination to replace them by the light and truth of the
Gospel. Good old Isaac Barrow, in his quaint way, wrote: 'Good
men commonly (out of charitable simplicity, meekness, modesty, and
humility, love of peace, and averseness from contention) are apt to
yield to the encroachments of those who anywise do excel them;
and when such men do yield, others are ready to follow their example.'
We can only hope and pray that the Oxford Movement may be restudied in the light of the New Testament, and that Evangelicals will,
thus guided, refuse to have any part or lot in the adulation of a movement which interposes a sacramental system and a priestly caste
between the soul and God."
The same issue of The English Churchman contained the following
faithful letter on the Oxford Movement :" SIR,-I read, with a feeling akin to indignation, in last Friday's
Times that an influential deputation had waited upon the Archbishop
of York to ask him and his brother Archbishop of Canterbury to head
a movement to commemorate the Centenary of the Oxford Movement
in 1933. No one would object to this in itself, but when it is hinted
that the commemoration should take the form of a Thanksgiving for
the Movement, in which all the Church of England should be asked
to take part, then one cannot keep silent.
" To say nothing of the brazen effrontery of such a project, which
must be known to be offensive to thousands of loyal Churchmen,
let us ask what the Oxford Movement has really accomplished. It
has rent the' Church of England asunder from top to bottom. In
scores of parishes it has substituted the Mass for the Scriptural simplicity of the Lord's Supper. It has forced auricular confession into
many Churches. It has robbed Christ of His glory by'placing Mary
in His place. The outcome of the movement is the so-called AngloCatholic Movement, with its rebel priests, whose avowed object is to
undo the work of the Reformation and take us back as a Church and
a. nation to Rome.
" What is the consequence of all this ~ Lawlessness in the Church
of England is a by-word at home and abroad. Eighty-five per cent
of our people are outside the Churches. There is a general drift from
religion altogether. The reason is not far to seek. 'The man in the
street' appraises dishonesty in ecclesiastical spheres at its true worth.
He cannot understand men who swear to teach and practise one
thing, and as soon as their position is established do the opposite.
And these are the principles which have dominated the Oxford Move-
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ment. Shall we thank God for this ~ The very suggestion seems
mockery.
" But what is to be our own attitude ~ How are we Evangelicals
and Protestants to meet this arrogant challenge ~
" I would humbly suggest one or two ways. First: That a cheap
and revised and abbreviated edition of Walsh's Secret History of the
Oxford Movement be published by the United Protestant Council.
" Next: That 1933 be set apart as the year for special thanksgiving
to our loving Almighty Lord for the wonders He wrought at the
Reformation.
" And last, but not least: That a united effort be made by all
Evangelicals in letting it be known that, as far as they are concerned,
they will have nothing to do with any project for the glorifying of a
movement which has wrought spiritual disaster in our Church in
particular, and in the country generally.
"1. SIVITER.
" St. Philip and St. J ames' Vicarage, Ilfmcombe."
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THE SCATTERING OF CHRISTIANS.
THE first believers, who were of one heart and one soul, who
continued steadfastly in the apostles' doctrine, and had all things in
common, would probably have been well content to have lived together
in Jerusalem, till death had succeseively transplanted them to the
Jerusalem which is above. But this was not to be their rest: and
their Lord, who had appointed them to be 'the salt of the earth'
and' the light of the world' (Matt. v.), made use of the rage of their
enemies to effect that separation, which those who are united by the
grace of God are often so loth to yield to. Little did Herod and the
Jews consider what would be the consequence of the persecution they
raised against the Church of Christ; but persecutors are always blind,
and counteract their own designs. So here; for we are told that those
whom they scattered abroad' went everywhere preaching the Word.'
'Thus the Word of the Lord ran and was glorified; their bitterest
-enemies contributing to push it forward."-John Newton.
«
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)1loung J"oIJts' lI)age.

FOUR CENTURIONS.
You all know, my dear young readers, the attractive story recorded
in the Gospels, of a certain centurion who lived at Capernaum. A
centurion was an officer in the Roman Army who had authority over
a hundred other soldiers. This particular centurion had been brought
to know the true God, and the Jews were able to say of him, " He
loveth our nation, and he hath built us a synagogue" (Luke vii. 5).
He may have seen many of the miracles which the Lord Jesus graciously
worked in the city of Capernaum. At any rate, when he was in deep
trouble, it was to Him that he turned for help, being perfectly certain
that He had power to heal his servant, who was dear unto him, and
dangerously ill. The illustration which he used, when seeking the
Lord's help, is most interesting. He said that he was an officer,
having soldiers under him, who were so under his command that
whatever he told them to do, thq at once did it. So the Lord Jesus
needed only to speak the word of command, and his servant would
be healed. It is no wonder that we read, " When Jesus heard these
things, He marvelled at him, and turned Him about, and said unto
the people that followed Him, I say unto you, I have not found so
great faith, no, not in Israel." And his faith was honoured, for his
dear servant was restored to health. What joy this officer brought
to the Saviour !
Now there are three other centurions referred to iIl'the New Testament, and the four, as has been said, are all " honourably mentioned."
The next one had to do with the awful happenings at the crucifixion
of the Lord Jesus Christ. He, too, seems to have known the true
God, for we read of him that he glorified God. Mark tells us that
when the Lord Jesus died, " he stood over against Him," so that he
saw all that happened, and heard all the words of love and mercy
that fell from the lips of the dying Saviour. He was so thoroughly
convinced as to Who He was, that .he said, " Truly this was the Son
of God." He also said, " Certainly this was a righteous Man." How
we love the testimony of this Roman soldier!
The third interesting case is that of Cornelius, the centurion who
lived at Cresarea, another who worshipped the true God, for he is
described as "a devout man, and one that feared God" (Acts x. 2).
He belonged to a band of soldiers called the Italian band. The Lord
sent the Apostle Peter to Cornelius, to instruct him about the Lord
Jesus Christ, and the result of his visit was that Cornelius and his
household were baptized, and that Peter learned the great lesson that
salvation is for Gentiles as well as Jews.
The last centurion is mentioned in connection with the voyage of
the Apostle Paul as a prisoner from Cresarea to Rome. His name
was Julius, and he belonged to the band of the Emperor Augustus.
He was in charge of the prisoners, and when the ship called at the
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port of Sidon, the day after leaving Cresarea, Julius showed special
kindness to Paul, and allowed him" to go unto his friends to refresh
himself" (Acts xxvii. 3). This centurion is mentioned three times
afterwards in the chapter. When the vessel was wrecked, the soldiers
wished to kill the prisoners, lest they should escape, but Julius wished
to save Paul, and kept them from their purpose, commanding that
those who" could swim should cast themselves first into the sea, and
get to land." You know the wonderful ending, how in God's remarkable providence, they all escaped safe to land.
Are you not glad to read how the Lord used each of the four
centurions to carry out His purposes ~

E. A. H.

18rotefitant Jl3earon.
THE ULTIMATE GOAL OF THE OXFORD MOVEMENT.
following quotation is from a leading article in the Church Times
of March 30th, 1867, referring to a Meeting of the English Church
Union which had taken place on March 21st.
" The address of Dr. Pusey to the members of the English Church
Union at their last monthly meeting is one of considerable significance,
and fraught with most important lessons for the present time. It is,
simply, a formal declaration of War. War against unbelief, against
coldness, against timidity, against all which goes to make up that
form of religionism which dignitaries call safe and The Times calls
English. War then it shall be. But, that point once settled, the
question is, What shall be the tactics by which the campaign shall be
conducted? Twenty, or even ten years ago, the inquiry would have
been very different. Then, it would have been, Who will be the
leader, who will go out against the Goliath of Protestantism and be
(lhampion for cowering Israel ~ Now, the former demoralization,
engendered by centuries of apathy and ignorance is vanishing, and
there is no lack of war'Tiors, but discipline and strategy hctve been but
imperfectly maste'Ted, and there is a consequent waste of effort in many
cases, if not an actual check.
" The advice of Dr. Pusey is this: Let no further advances be
made for the present, but all attention be concentrated in fortify'ing
the position already attained, and in completing the military education
of the Church's army. This is the method by which Russia has
pushed her way so steadily and permanently into the Far East. A
fort is erected in the enemy's country, with clear lines of communication back to the basis of supply. A village of soldier-colonists gathers
round the fort, and civilians follow where a market springs up. When
the post has been Russianized it becomes, in its turn, the base line
Qf operation, and another fort is thrown out some score of miles in
advance, and the process is repeated, until, as we have seen, Khokan,
THE
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Bokhara, and the neighbouring territories are in a fair way to be
as Slavonic as Kazen and Perm. But two rules are inexorably maintained. No fort is erected at a dangerous distance from the base
line, and no non-combatants are allowed to be the pioneers of colonization. Exactly identical with this should be our policy.
" Churches like St. Alban's, Holborn, and St. Lawrence's, Norwich,
books like the Altar Manual, the Priest's Prayer Book, and the Church
and the World, fairly represent the most advanced post yet reached by
the Catholic Revival in England. THEY ARE NOT THE ULTIMATE
GOAL. THE FINAL AIM, WHICH ALONE WILL SATISFY THE RITUALISTS,
IS THE REUNION OF CHRISTENDOM AND THE ABSORPTION OF DISSENT
WITHIN THE CHURCH. Nothing short of that will be enough, but the
magnitude of such an operation is so gigantic that nothing less than
the application of enormous power can effect it. The guns of one fort,
however great in calibre and however skilfully worked, will not supply
the place of a whole siege-train, the hardy veterans of a forlorn hope
are not enough to charge the whole army of Protestantism in position.
To do 80 is magnificent, but it is not war. And as we do not want
merely badges of valour, but the full conquest of a vast territory, it is
dear we must employ all the skill which genius or experience can give,
till we have made a nation of soldiers of those timid bondsmen, who,
under long Philistine domination, have had neither sword nor shield
for their defence, and have had to seek the grudging leave of their
tyrants for even so much use of iron as would enable them to prepare
the soil for a scanty and precarious harvest.
" This, then, is the thing to do. Let the advanced posts remain
as they are. Let each of those which is a little behind, and only a
little, gradually take up the same position, and let this process be
carried on (only without haste or wavering) down. to the last in the
{lhain. A story is told of a dishonest baker who kept himself and his
family in meat at a nominal cost by pur'chasing the very smallest
leg of mutton to be had, and exchanging this for the next in size
sent him by his customers, and repeating the process until he had
succeeded in obtaining nearly twenty pounds of meat for his original
six or seven, without anyone customer being able to detect the fraud
in his own case. The cheating baker may point a parable as the Unjust
Steward has done. Where there is only the ordinary parish routine,
but where the preaching is honest and sound, let a gradual change be
brought in. A choral service, so far as Psalms and Canticles are concerned, on s'ome week-day evening, will train people to like a more
ornate worship, and that which began as an occasional luxury, will
soon be felt a regular wal1t. Where there is monthly communion,
let it be fortnightly; where it is fortnightly, let it be weekly; where
it is weekly, let a Thursday office be added. Where all this is already
existing, candlesticks with unlighted candles may be introduced.
Where these are already found, they might be lighted at Evensong.
Where so much is attained, the step to lighting them for the Eucharistic
Office is not a long one. Where the black gown is in use in the pulpit
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on Sundays, let it disappear in the week. The surplice will soon be
preferred, and will oust its rival It is easy for each reader to see
'how some advance, all in the same direction, can be made, and that
without any offence taken. Only two things should be most carefully observed as a rule. First of all, nothing should be introduced
without a plain and frank statement to the people. Secondly, the
innovations ought to be confined at first to extra services, put on for this
very purpose."
THE AGED PILGRIMS' FRIEND SOCIETY.
IN sending a thankoffering for the Lord's goodness, a pensioner in
one of our Homes wrote, " The enclosed is a small thankoffering-first
to the Lord for His many mercies and great goodness to me these
many years; then to you, His agents of the same-on my 88th birthday. He caused me to look back upon all the way He has led me,
especially the last forty years of widowhood, when He gave me that
promise, , Trust in the Lord and do good, so shall thou dwell in the
land and verily thou shall be fed.' 0 how good God has been, how
faithful to His promise, not one good thing has failed. Goodness and
mercy have followed me all the days of my life, and now in my declining
years He has provided me with a comfortable Home and every need
supplied. 0 that I could praise Him more. But when I see Him
face to face, I'll praise Him as I ought."
A large company of friends at the Annual Meeting on May 1 at
Caxton Hall will greatly encourage the Committee. The current
Quarterly Rec01·d contains a photo of Rev. W. Sykes, and items of
interest. A copy will gladly be sent on application. Meetings on
behalf of the Society have been arranged as follows: Richmond,
Salem Chapel, Parkshot, service at 7.30, on the 14th; Annual Meeting
of Tunbridge Wells Auxiliary on the 19th.

It{ebiC\llS anif fl,otices of l!)ooks:i.
A CONSPIRACY. Pp. 8. lOd. per dozen. (Church Association,. 13·
and 14, Buckingham Street, Strand, London, W.C.2.)
This is a very valuable eight-paged tract, showing from the testimony of two former Archbishops, that the Oxford Movement is a
conspiracy against the doctrine, discipline, and practice of the Reformed
Church of England.
" 'WHOSOEVER tl;1erefore will be a friend of the world is the enemy of
God' (Jas. iv. 5). So, whoever has the boldness to profess himself
a friend of God must necessarily be an enemy of the world; and would
be sure to find the world and all in it at sworn enmity with him."John Newton.
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