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EDITORIAL
Mediaeval astronomy was stultified by its faulty starting point, for

as long as men assumed that the earth was the centre of the universe
they were unlikely to make very much progress. It took the
Copernican revolution with its sun-centred universe to open the way
to fruitful and constructive advance. There is a similar deep gulf
between the starting point of the humanist and the basic pre-
supposition of the Christian. The humanist by definition begins
with man the centre of his own universe. So he not only fails to
move beyond man, he does not even do justice to man. The
Christian, by contrast, insists that man only has meaning in so far
as he is related to God. So he makes his basic presupposition the
existence of the God who has revealed Himself in Jesus Christ. It
is not a god who stands as the conclusion to men's speculations, but
the God who has spoken to men in His great acts in history and in
His own commentary upon those acts. The Christian thus begins
with the Bible and especially with the central theme of the Bible
which is the Word of God spoken in and through the person of
Jesus Christ.

The Bible begins with God! Its first assertion and indeed its
continuing assertion is that God is the Creator. 'In the beginning
God created . . .' This is how God's revelation of Himself begins,
and unless we hear this Word clearly we are not going to make
sense of life or death. But accepting that basic assertion, we find
that the data presented to us by our own experience and by that of
men in general confirm the validity of the initial pre-supposition.

God the Creator is by definition the source of all existence-
In the beginning God! All things have their origin in Him. The
series of cause and effect within creation presses the mind back
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towards the origin of all things. But here stands One who is without
beginning without any previous cause, with no one to whom He is
in debt for anything. Whereas our life is essentially a derived one,
His is in terms of self-sufficiency.

The basic fact then about humanity is this Creator-creature
relationship. Our life we owe to God's creative power. Nor do we
stop short at this point, for we recognise His continuing providence.
He is not an absentee deity. He is not even the emergency deity of
popular leligion, to be called on in times of crisis. He is the God
who, in Paul's vivid word, 'accomplishes all things after the counsel
of His own Will.' He is everywhere present in His creation and His
presence is not only all-pervasive but is dynamic. He providentially
orders all things. This means not only that in the broad sweep of
history He is the Lord of hosts, but even in the smallest details He
is sovereign. So Christ commented on this all-embracing providence
-the very hairs of your head are all numbered. Even the evil deeds
of men are subject to His control, so that Judas may be activated
by greed but his wickedness is over-ruled by the sovereign power of
God. In fact, what men call luck or chance is not beyond this
controlling power. The Syrian soldier let fly an arrow without
aiming at anyone in particular, but the arrow became the instrument
of the judgment upon Ahab which God had already declared.

But all this implies that God has absolute rights over His
creatures. To Him they are in debt for all they have and are, and to
Him they must submit for He who created them has sovereign rights
over them. This of course is not a palatable truth so far as man is
concerned. It cuts across his pride and so he rejects the idea with
indignation. It is a rejection which is as old as history, for it lies at
the heart of the story of the Garden of Eden. It was Adam's refusal
to accept his status as a creature and his attempt to assert his own
independence of God which brought about the supreme moral
disaster of human history which we designate in a special sense
'The Fall.' It is still the ultimate cause of man's present predica-
ment. When Augustine in the fifth century spoke of pride as being
the root of sin he was underlining this fact that it is man's refusal to
submit to his Creator which not only brings an alienation between
man and God, but by inverting the very structure of existence leaves
man himself in a state of moral and spiritual confusion. Apart from
the Copernican revolution of spiritual re-birth, he inevitably
flounders in a moral quagmire of his own making.

The tragedy is that man in his wilful stupidity fails to apgociate
the true character of his Creator. Resentfully he caricatures God
as an arbitrary deity interfering with man's pleasures and self-
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expression. If he moves beyond the stage of even acknowledging
God's existence the resentment is still there, only now it is levelled
against any suggestion that there is a moral law to which men are
bound to submit. What he has failed to see is that the God who
reveals Himself as Almighty Creator reveals Himself also as perfect
wisdom and as infinite kindness and goodness. God claims men for
Himself not that He may impoverish them but that He may enrich
them. The servitude He imposes is perfect freedom. The sovereignty
He exercises is indescribable love issuing towards men. It is the
ultimate tragedy of men that they fail to see God as He truly is, and
so they reject His law.

This rejection of law, not only of the explicitly formulated law of
the Bible but of the very concept of a moral law, is characteristic of
our generation. lt is a rejection which is naturally widespread in a
post-Christian society which is no longer governed by the biblical
revelation even if indeed it is aware of the contents of that revela-
tion. But it has now appeared within the boundaries of the visible
church of Christ. Here law is denied and love is asserted as the only
governing principle. The antithesis is drawn between the letter of
Scripture and the Spirit, and between law and love. Christian obliga-
tion is expounded in terms of the response of the spirit of love to
any given situation. 'Honest to God' is a popular expression of this
kind of situational ethic and the equally well-publicised 'Sex and
Morality' report of the British Council of Churches continues the
same theme. The effects of such teaching are to blunt conscience
rather than to sharpen it. It opens the way to a moral subjectivism
which has led to utter confusion within the churches. The Lord's
own comment is fitting in this situation. 'If the blind lead the blind
shall they not both fall into the ditch?'

This movement of what claims to be a Christian ethic in the
direction of a purely humanist position also strengthens the rejection
of absolute moral standards for personal conduct, which is a
characteristic of our present-day culture. Instead of the traditional
Christian position which emphasises the finality of the law of God
we are presented with morai relativism. Humanism maintains its
aim of self-fulfilment and is therefore not unduly concerned about
one's private behaviour provided it does not have any anti-social
eftects-it is not a question whether an action is right or wrong but
whether it contributes to my self-realisation and to the well-being
of society. So, too, totalitarian political ideas, whether Communist
or Fascist, subordinate personal morality to the demands of the
state. In either case the criterion for judging the rightness or
wrongness of an action is purely human, and as a result inevitably
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relative. Prejudice against moral absolutes grows stronger so that,
like ancient Israel, in a time of moral chaos every man does what is
right in his own eyes.

Here indeed is the ultimate and indeed the logical conclusion of
the rejection of any moral values. To say 'this is good' or 'this is
right'is no longer to say anything about the essential quality of the
action. It is merely to declare how the action appears to the one
who performs it and how it accords with such aims as self-fulfilment
or national advancement. Instead of the sovereignty of God we
have the autonomy of man. Instead of an authoritative divine
revelation declaring the pattern for life we have the shifting sands
of a multiplicity of personal judgments-shifting sands which
tragically for many become quicksands. In such a situation it is of
paramount importance that the Christian Church should with a
sense of urgency re-think the nature, the content and the application
of the law of God.

The basic idea in the biblical teaching on law is that of God's
revealed will for human life. The Hebrew word 'torah' is a compre-
hensive word for all the instruction which God gave His people.
Similarly, in the New Testament the Gospel is referred to as 'the

perfect law of liberty'in the general sense that it is the revelation
of God's will for His people. But it is also used in a more specific
sense for those moral obligations which God lays upon men in the
realm of conduct. We may distinguish between what God calls us
to believe and what God calls us to do. Obviously there is no
absolute distinction for right belief in the Bible is essential to right
conduct. But it is a useful, convenient distinction in order to focus
attention on the law as the embodiment of the requirements which
God lays down by which men's conduct is to be governed.

The law of God is not something apart from God, and certainly
it is not a higher standard to which God Himself must conform. It
is rather the expression of His own character. The Psalmist puts it
like this: 'For the Lord is righteous, He loves righteous deeds.' The
righteousness which He requires is conformity with His own per-
fection, so when the Ten Commandments are formulated at Sinai
they are rooted in the initial statement, "I am the Lord thy God."
We can never appreciate the nature of the law or its requirements
apart from an understanding of the character of the Law Giver.

Since God is unchanging, the righteousness which He requires is
likewise unchanging. The same demands are made in our twentieth
century as in the first. This does not mean that there was no
progress in the revelation of the law. A parent imparts moral
instruction to his children as with developing understanding and
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maturing experience they are able to grasp it. So too God gradually
unfolded to Israel His will for their living. The light grows con-
tinually brighter until the full blaze of revelation comes through
Jesus Christ, who is Himself in a unique sense the Word of God.
But the law in its essential character is an abiding factor, for it is
rooted in the unchanging nature of God.

In speaking thus of the specific revelation of God's law in the
Bible, and especially through Christ, we must not ignore the fact
that there is a sense in which the Law is revealed to all men. It is
true that in human history we see a frequent debasing of the con-
ception of God and a corresponding corruption of the moral stan-
dards men set for themselves. Yet it is true also that even when
men have departed from the biblical ideal they still show evidence
of having the law of God written on their hearts. They still have a
conscience which admittedly they may often ignore but to which at
least sometimes they give heed. Even among the morally degraded
there are moments of shame. Even where there seems to be a total
reiection of moral standards there still lingers on an attachment to
some standard even if it is a very inadequate one. Indeed, the very
indignation which men evince when they are wronged shows that
instinctively they are assessing the actions of the other person by a
standard of justice or equity which having been violated calls for
retribution.

This recognition of the binding character of law which the Apostle
Paul asserts in Romans I and II as a constituent element of human
nature, is itself derived from man's relation to his Creator. He may
deny that relationship and indeed deny the very existence of a
Creator, but God has set His impress too firmly upon man's nature
for it to be totally effaced. The image may be sadly obscured but
in his moral awareness, in his conscience, and in his attempts to live
up to some standard, man is giving an implicit acknowledgment of
the fact that he is made in God's image and as a result has an
obligation to live according to the pattern which God prescribes.

The law of God is the great unifying factor in life. It relates us
to God and to our fellow men. Within our own nature it brinss
that harmony which follows when a man is functioning in the wiy
envisaged by his Creator. This does not mean that the Christian
never has any moral problems. Being a finite creature and suffering
also from the darkening of moral consciousness due to sin, the
Christian at times has difficulties in relating his basic moral
principles to the actual situation. But at the same time he is not
torn by different considerations. Because the glory of God is his
supreme concern and obedience to God's law his great aim, he has

r97



198 The Gospel Magazine

the integrating factor of one controlling
actions.

behind his

God's law enhances the dignity of the individual. It declares that
man is not simply a faceless cipher in the mass of humanity' It
treats him rather as a responsible individual answerable to God for
his actions. It sets him free from bondage to passing fashion and to
conventions and establishes him as one who is answerable directly
to God. Yet this assertion of man's essential individuality does not
mean a selfish isolationism, for the law which directs his mind and
his will towards the requirements of God reminds him at the very
same time of his responsibilities to his fellow men. So he is at one
and the same time an individual with an independence which is
a precious element in human personality, and also an individual in
society realising his own goal of glorifying God in company with
others. So Christ sums up the law of God: "Thou shalt love the
Lord thy God with all thy heart and with all thy soul and with all
thy mind and . . . thou shalt love thy neighbour as thyself."

To hear the law thus described is to realise the absurdity of the
antithesis which sets law against love. There is no contradiction
here, for the two conceptions are complementary. Law shows love
how to behave! Love after all requires knowledge for its right
exercise. A parent may love his child, but a failure in understanding
may lead to an undue possessiveness or it may lead to an excessive
indulgence. In either case love has been side-tracked and becomes
as destructive as hatred. True love is not merely an emotional
reaction but an attitude governed by understanding. It is the
function of the law of God to show the nature of that wisdom which
will direct love into the right channels' It is when we know what
we ought to do that we are in a position to love. Law is in short
the neiessary prelude to the exercise of love, whether towards God
or towards men.

As far as the use of the law of God is concerned' it may be viewed
from different angles. It is in Paul's language the tutor which leads
men to Christ. It does this by showing men what sin means. By
revealing what is pleasing to God and what is displeasing to Him
it presents man with a criterion by which he may judge himsflf.
Beiause of its divine origin it impinges not only upon the mind but
upon the conscience. So it convicts a man of sin and of failure, and
by showing him the greatness of the standard it reveals his own
insufficiency so that in self-despair he is driven to Christ.

But the law does not cease to bind the Christian even after his
conversion. There are two extremes to which men easily go. On
the one side there is the legalism of the Pharisee. This is the
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teaching that by keeping the law a man attains God's favour. The
Christian has learnt that he can never keep the law perfectly. He
has discovered in Christ the One who alone perfectly kept that law
and who also bore the guilt of the law-breaker. Having been justi-
fied, having been declared righteous, for Christ's sake he seeks to
keep the law, not to win God's favour for that is his by grace, but
to repay the debt of gratitude he owes. But there is another extreme
to which he is liable, it is that of anti-nomianism which is really
a travesty of the truth that the Christian is not under the law. So
he imagines that he can now live as though the law had ceased to
exist. But the law, being the expressed will of God, is obviously
always present with all its searching demands. To be free from the
law does not mean to be delivered from any obligation. It means
rather that being delivered from the necessity of perfect conformity
to the law as a means of salvation the Christian is now free to
approach the law in a new way as the discharge of a debt of love.
Put in another way, he has moved from the attitude of the slave
vainly trying to win the favour of the taskmaster, to the glad
obedience of the forgiven prodigal who delights to do his father's
will.

There is, however, a further factor governing the Christian's
attitude to the law. The new birth is certainly a decisive experience.
A man becomes nothing less than a new creation. He passes from
death unto life. The man he was in Adam ceases to be and the man
he is in Christ comes to life. These are typical descriptions from
the New Testament. But at the same time, there is still the old
nature with which he has to contend. The new man in Christ all too
easily slips back into the old ways and behaves as if he was still in
Adam. The new-born Christian is slow to mature and at times
seems in danger of suffering from arrested spiritual development.
In such a situation the law of God is required as a stimulus. In
Calvin's vivid simile, 'The law acts like a whip to the flesh urging
it on as men do a lazy sluggish ass.'

But even yet we have not exhausted the function of God's law.
While it plays a vital role in the work of salvation, it also has an
application to men in general. Though men ignore the gospel and
reject the God who offers them mercy, yet God does not always
leave them to the final conseqllences of their sin. God imposes
restraints upon human sin without which ordered life would be
impossible. It is true that evil seems to be rampant in this world,
but without the restraints imposed by the law of God the tide of
iniquity would overflow. There have been periods in history when
precisely this has happened. As men have persisted in unrighteous-
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ness, and as they have abandoned the moral sanctions which the
law of God written on the heart of every man imposes, so they have
reached the condition when theii very social structures have dis-
integrated and their society and culture have rotted. The decline
and fall of Rome is an obvious illustration of this, and perhaps a
sobering reminder of the direction in which out own society is
drifting. It is in this context that the Christian is called to declare
God's law, and to exemplify it in his own life in order that, as the
salt of the earth, he may help to arrest the corrupiion that so easily
rots the moral fibre of a community or of a nation, until with the
restraints of God's law removed, moral collapse results.

THE NAME OF THE LORD IS A STRONG TOWER
(Proverbs 18 : l0)

The Lord has given us to know His Nqme as a resting-place and
a hiding-place, a sun and a shield. Circumstances and creatures
may change, but He will be our unchangeable Friend. The way
may be rough, but He has trodden it before us and is now with us
in every step that we take, ond every step brings us nearer to our
Iteav enly H ome! -J ot*t NnwroN.

.:;5
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Tilue O[el Cross erud
tilae IYew

A. W. TOZER

All unannouced and mostly undetected there has come in
modem times a new cross into popular evangelical circles. It is like
the old cross, but different: the likenesses are superficial; the
difterences, fundamental.

From this new cross has sprung a new philosophy of the Christian
life, and from that new philosophy has come a'new evangelical
technique-a new type of meeting and a new kind of preaching.
This new evangelism employs the same language as to the old, but
its content is not the same and its emphasis not as before.

The old cross would have no truck with the rvorld. For Adam,s
proud flesh it meant the end of the journey. It carried into effect the
.sentence imposed by the law of Sinai. The new cross is not opposed
to the human race; rather it is a friendly pal and, if undestood
aright, it is the source of oceans of good clean fun and innocent
enjoyment. It lets Adam live without interference. His life motiva-
tion is unchanged; he still lives for his own pleasure, only now he
takes delight in singing choruses and watching religious movies
instead of singing bawdy songs and drinking hard liquor. The accent
is still orr enjoyment, though the fun is now on a higher plane
morally, if not intellectually.

The new cross encourages a new and entirely different evangelistic
approach. The evangelist does not demand abnegation of the old
life before a new life can be received. He preaches not contrasts but
similarities. He seeks to key into public interest by showing that
Christianity makes no unpleasant demands; rather, it offers the
same thing the world does, only on a higher level. Whatever the
sin-mad world happens to be clamouring after at the moment is
cleverly shown to be the very thing the gospel offers, only the
religious product is better.

The new cross does not slay the sinner, it redirects him. It gears
him into a cleaner and jollier way of living and saves his self-respect.
To the self-assertive it says, "Come and assert yourself for Christ."
To the egotist it says, "Come and do your boasting in the Lord."
To the thrill-seeker it says, "Come and enjoy the thrill of Christian

20r
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fellowship." The Christian message is slanted in the direction of the
current vogue in order to make it acceptable to the public.

The philosophy back of this kind of thing may be sincere, but its
sincerity does not save it from being false. It is false because it is
blind. It misses completely the whole meaning of the cross.

The old cross is a symbol of death. It stands for the abrupt,
violent end of a human being. The man in Roman times who took
up his cross and started down the road had already said goodbye to
his friends. He was not coming back. He was not going out to have
his life redirected; he was going out to have it ended. The cross
made no compromise, modified nothing, spared nothing; it slew all
of the man, completely and for good. It did not try to keep on good
terms with its victim. It struck cruel and hard, and when it had
finished its work, the man was no more.

The race of Adam is under death sentence. There is no commu-
tation and no escape. God cannot approve any of the fruits of sin,
however innocent or beautiful they may appear to the eyes of men.
God salvages the individual by liquidating him and then raising him
again to newness of life.

That evangelism which draws friendly parallels between the ways
of God and the ways of men is false to the Bible and cruel to the
souls of its hearer. The faith of Christ does not parallel the world,
it intersects it. In coming to Christ we do not bring our old life up
on to a higher plane; we leave it at the cross. The corn of wheat
must fall into the ground and die.

We who preach the gospel must not think of ourselves as public
relations agents sent to establish good will between Christ and the
world. We must not imagine ourselves commissioned to make
Christ acceptable to big business, the press, or the world of sport,
or modern education. We are not diplomats but prophets, and our
message is not a compromise but an ultimatum.

God gives life, but not an improved old life. The life He gives is
life out of death. It stands always on the far side of the cross.
Whoever would possess it must pass under the rod. He must
repudiate himself and concur in God's just sentence against him.

What does this mean to the individual, the condemned man who
would find life in Christ Jesus? How can this theology be translated
into life? Simply, he must repent and believe. He must forsake his
sins and then go on to forsake himself. Let him cover nothing,
defend nothing, excuse nothing. Let him not seek to make terms
with God, but let him bow his head before the stroke of God's stern
displeasure and acknowledge himself worthy to die.

Having done this, let him gaze with simple trust upon the risen
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Saviour, and from Him will come Iife and rebirth and cleansins and
power. The cross that ended the earthly life of Jesus now pu-ts an
end to the sinner; and the power that raised Christ from the dead
now raises him to a new life along with Christ.

To any who may object to this or count it merely a narrow and
private view of truth, let me say God has set His hallmark of
approval upon this message from Paul's day to the present. Whether
stated in these exact words or not, this has been the content of all
preaching that has brought life and power to the world through the
centuries. The mystics, the reformers, the revivalists have put their
emphasis here and signs and wonders and mighty operations of the
Holy Ghost gave witness to God's approval.

Dare we, the heirs of such a legacy of power, tamper with the
truth? Dare we with our stubby pencils erase the lines of the blue-
print or alter the pattern shown us in the Mount? May God forbid.
Let us preach the old cross and we will know the old power.

(from the Old Faith Contender).

"For by one offering He hath perfected for ever them that ue
sanctifred" (Hebrews l0 : 14).

Either Christ's atoning socrifice is sufficient, or it is not. If it is
sufficient, why those doubts and fears? The words of our lips
profess that the work is finished, but the doubts and fears of the
heart declare that it is not. Every one who doubts his full ond ever-
lasting forgiveness denies, as far as he is concerned, the complete-
ness of the socrifice of Christ.-C. H. MlcrrNrosn.

-
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Trust in the Living God
C. H. SPURGEON

Preached on Thursday evening, 5th August,
1875, at the Metropolitan Tabernacle.

'We trust in the living God.'-7 Timothy 4 : 10.

If we are inclined to grieve because everything around us
changes, our consolation will be found in turning to our unchanging
God. If we lament the ills of mortality, it will be wise for us to
turn to Him 'who only hath immortality.' ff our earthly joys fade
and die, it is a blessed thing for us to be able to go to the fountain
of undying joy, and there to drink deep draughts of bliss, which
shall cause us to forget our misery.

Without any further preface, I ask you to follow me while, first,
in a very simple manner, I speak upn the great truth of the exist-
ence of the living God, and then, secondly, while I draw practical
inferences from that existence. Before I close my discoursq I shall
have a question to put to you.

I. First for a little while, let us think of rHn cREAr rRUrH oF rHE
ExrsrENCE oF THE LIVING Goo. Paul wrote to Timothy, 'Therefore

we both labour and suffer reproach, because we trust in the living
God.'

He meant, by that expression, frrst, thst God is truly existing, and
not like the dead gods of the heathen, which are no gods at all-
which, in fact, have no existence as gods. Vast multitudes have
bowed down before images of wood, or stone, or ivory, or gold; but
of them all it might truly be said, 'Eyes have they, but they se€ not;
they have ears, but they liear not; noses have they, but they smell
not; they have hands, but they handle not; feet have they, but they
walk not; neither speak they through their throat.' It is a sure sign
that a man's understanding is dead when he can worship a dead
god; but you and I, beloved, 'trust in the living God.' He is the
God who made heaven and earth, and all that is in them. He is the
God who supports the whole universe by the power of His almighty
arm; He is the God who rules and over-rules in nature, providence,
and grace; He is the true God, the only real God-no dream God,
no phantom or myth conjured up by imagination, but a real God,
the only living and true God. May we worship Him, then, with real
worship, real adoration, and true sincerity of heart! What a blessing
it is for us that we are able to worship the true God! We might have
been left, as our remote ancestors were, to seek after God, if haply
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we might find Him, or to worship gods that are no gods, and be lost
in the mazes of superstition, unable to find the Most High. But
'God, who commanded the light to shine out of darknoss, hath
shined in our hearts, to give the light of the knowledge of the glory
of God in the face of Jesus Christ,' and, therefore, 'we trust in the
living God,' the real God.

A second meaning of this expression, I have no doubt, lies in the
fact of God's self -existence and independence: 'We trust in the living
God,'who is'living'in a very emphatic sense. You and I are living,
but our existence is entirely dependent upon the will of God.
Although He has given us immortal spirits, yet that immortality
only comes to us by reason of the divine decree; and the glorious
immortality of believers comes to them by virtue of their vital union
with their everJiving Head, their Lord and Saviour Jesus Christ.
We have no independent immortality; it is not inherent in us, and it
must be sustained by perpetual emanations of the divine power. It
is a fire which could not maintain its own glow; it must be fed, or it
would go out. But God is self-existent, the great I AM; and if all
His creatures could cease to be, He would be just as completely
God without them as with them.

'He sits on no precarious throne
Nor borrows leave to be.'

His is a fire which burns without fuel-a sun which scatters light
without itself diminishing. God is independent, self-existing, the only
really 'living' being in the entire universe in the fullest and most
emphatic sense of the word 'living.'

What a joy it is to worship such a God as this, because nothing
can diminish His life, His force, His power! If His courts are sus-
tained, not by the tribute of men, but by His own wealth; if His
sovereign state stands, not by the might of armies, but by His own
omnipotence; and if He Himself is all-sufficient, not because He
gathers up all things into Himself, but because all things are from
Him, and are all in Him in their germ and seed; is He not a God
whom we all ought to worship; in whom, worshipping, we may
joyfully trust; and relying on whom we may be perfectly at rest, for
He cannot fail us, neither can He fail Himself in any respect or
degree?

A third meaning of the expression 'living' in Paul's declaration,
'We trust in the living God,' I have no doubt is to be found in the
fact of the existence of God through all eternity. There was a time
when you and I, who are now alive, were not alive; and there will be
a time when, as far as this world is concerned, we shall be numbered
with the dead. But there never was a period in which God did not

.-
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live. He always was, and always is, and always will be 'the living
God.' Let your thoughts fly back to eternity if you can-for, mark
you, all our ideas of eternity are very shallow and superficial. We
cannot form any clear notion of what 'eternity' means; and the very
fact that we speak of a 'past' eternity proves that we have to bring
it down to our finite apprehension, and to use inaccurate words to
express our imperfect and incorrect ideas. But far back, when the
sun, and moon, and stars, and the whole universe slept in the mind
of God, as a forest sleeps within an acorn cup, even then God was
'the living God.' Before the first ray of light had broken in upon the
pristine darkness-ay, before there was any darkness-ere anything
was created-God was 'the living God,' and was just as great and as
glorious as He is now. Without an angel to sing His praise, or a
human being to look up to Him with holy reverence or with tearful
repentance-yet still independent of them all, He was 'the living
God' then. What a blessing it is for us that it was so! There was
never a period, in which Satan could plot and plan against us, but
what God had existed before him eternally. That evil spirit is but
the infant of a day compared with God, the Eternal of all the ages,
the everlasting Father, who was always able to anticipate everything
that could possibly occur, knowing beforehand all that might be
detrimental to us, and baffiing all the old serpent's cunning in such
a way as, in the end, to add still more to His own glory.

And as He was 'the living God' in the past, so He is 'the living
God' in the present, and just as truly living as He was ten thousand
millions of years agG-to speak of eternity after the fashion of men.
Dr. Watts hit the mark when he sang-

'He fills His own eternal wow,
And sees our ages pass.'

Ages and years are past, or present, or future to us; but they are all
present to Him. When a man looks upon a map, he can cover a
whole country with his hand; but a traveller has to journey many
weary miles before he can cross that country from one end of it to
the other; but on the map your hand covers it all; and all eternity
is under the hand of God like that country on the map covered by
a human hand. God is 'the living God' now as much as ever He
was-as powerful, as wise, as loving, as tender, as strong as ever
He was, blessed be His holy name.

And so He will be throughout the whole of the future. We cannot
teli all that will yet happen in this world, but one thing we know-
God will always be 'the living God.' It is probable that once-
powerful nations will be utterly destroyed, and that there will be
terrible disasters beyond anything that has yet been experienced;
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we know'that the present dispensation will utterly pass away, and
that 'the mountains shall depart, and the hills be removed'; but this
fact is sure, that He, who has been the dwelling-place of His people
in all generations, will be the dwelling-place of His people in all
the generations that are yet to come. There will never be a funeral
knell to tell us that our great Lord is dead. There will be no need
for weeping amongst the blessed spirits above because He, who was
their Creator, Protector, Preserver, and Friend, has ceased to be, for
Fle ever will be 'the living God.' So, because of His eternal existence,
He is right worthy to bear this title-ay, and to monopolise it, for
it belongs to Him alone.

Great God! how infinite art Thou!
What worthless worms are we!

lrt the whole race of creatures bow,
And pay their praise to Thee.

Thy throne eternal ages stood,
Ere seas or stars were made;

Thou art the ever-living God,
Were all the nations dead.

Eternity, with all its years,
Stands present in Thy view;

To Thee there's nothing old appears;
Great God! there's nothing new.'

The fourth meaning of the text seems to me to be this. God rs
called 'the living God' as being always Himself really and truly
God in the fuII capacity of His being. Sometimes we say of a man
that he is 'all alive.' At another time, he does not appear to be fully
quickened; he has life to some extent, but not in its fulness. We say
of the man, by-and-by, that he is dead; not that he has ceased to
exist, for man will no more cease to exist than will God Himself;
but we speak of him as dead because his body, which is part of his
being, lies mouldering in the tomb. But God is all iife, and only
life. No portion of Him (I must use human language, though the
words are incorrect which I am using, as our words always must be
when we speak of God), no faculty, no power, no attribute of God,
can be smitten by any paralysis, or can, in any degree, or in the
slightest measure, be subject to any failure which is at all akin to
death. God is all alive, and altogether life, and nothing but life.
God's wisdom is always infallible, His power is always almighty,
His energy is at all times efficacious for everything that needs His
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attention. There never can come a time when He will be bowed
down with age, or wearied with toil, or affectecl bv sufferins. .The
living God' is the whole God, or, as the holy beings in heaien call
Him-and it means the same thing-.Holy, noty, t oty, Lord God
Almighty, which was, and is, and isto comb.' He is tfre whole God_
Whatever the word 'God' means-and we do not know, nor shall
we ever know, all that it means; it is too vast to be conceived bv
anyone but God Himself-but, whatever that is, that is what Goi
always is to the full measure, never in any degree diminished by
what we call death. He is evermore .the living God.'

I like to think of this truth, because God Himself speaks of it
again and again. The Lord said to Moses in the wildernLss, .Is the
Lord's hand waxed short?' In the prophecy of Isaiah we read,'Thus saith the Lord . . . Is My hand shoitened at all, that it cannot
redeem? or have I no power to deliver?' And, a little later, the
prophet was inspired to write, .Behold, the Lord's hand is not
shortened, that it cannot save'; and, today, He is as mighty as He
was in those glorious days when, in the van of Israel's host, ffe teO
His people in safety thiough the depths of the sea, and delivered
them for ever from the iron bondagi of pharaoh. Ay, blessed be
His holy name, He is still 'the living God'-as full of liie and power
as ever He was.

Another meaning of this expression is, that Gocl is active ancr
energetic, and not a mere name. There are plenty of people who
are willing to believe in a god of a certain sort, but I hirdiy know
how to describe their god. They are not atheists-they would be
horrified if we called them by that name-but their noiion is that
everything is regulated by what they call .the laws of nature.' If
you ask them what 'nature' is, they give you some curious answers.
One man says, 'f do not go into your places of rvorship, ancl sit
there, and hear you talk about God; I like to wak aLout, and
worship nature.' If it is in London that a man talks like that, I
should like to ask him what he calls 'nature.' Does he mean these
miles of brick walls, and the dark lanes and alleys at the back of
them? If he means that, I should not like to woiship his .nature.'
Or does he mean the grass in the meadows and the flowers of the
field? If so, I hardly think that I should like to worship what cattle
eat; it seems a degradation for a man to stoop as lowis that. But
they will say and do anything to get rid of theldea of the livine and
true God. 'Nature'-'providence'-and 

so on, are the expressions
they use, just as if 'God' did not enter into their calculations-or as
if He had gone out of the business, and left the whole concern to
go on by itself. I should not like to be the child of a father who. the
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moment I was born, had me washed and dressed by machinery, and
had a cradle ready for me to be rocked by machinery, and fed me
by machinery-who, all the while that I was under his roof, dressed
me by machinery, and fed me by machinery, and taught me by
machinery, but I never saw him; in fact, I only knew that there was
some mysterious force about somewhere, but I never saw him or
it-and never knew anything about his personality. That is the kind
of dead force that many men call 'God.' But our God, in whom we
trust, is a God with a great, warm, loving heart, a thinking God, an
active God, a working, personal God, who comes into the midst of
this world, and does not leave it to go on by itself. Although He
is a stranger in the world, even as His people also are strangers and
foreigners by reason of the revolt that men have made against their
liege Lord and Sovereign, yet it is still His world, and He is still
in it.

I like to think of 'the living God' being in this world which He
created; for, now, when I look at the cowslip or the daftodil, I know
that it is God who paints these flowers of the spring so delicately.
When I gather the geranium or the fuchsia, I know that it is God's
pencil which has been at work, and I love to look at the blossom,
and feel that I am near to God-just as I should feel if I were to go
into a friend's studio, and see there some of his sketches and
paintings. I know that he has been there, and that no other hand
than his could paint that picture so well. And in like manner I know
that no other hand but that of my God could paint these pictures
of nature so beautifully, thus I am brought very near to 'the
living God.' O dear brethren and sisters, it is such a joy
to me to remember that God is not a mere dead force-an
abstract something or other which gives energy to the world,
or which did give energy to it ages ago, but has now gone
away and left the old energies to work till they wear themselves
outl Oh, no; I believe that the Lord God still walketh among
the trees of this garden-that the Lord God like a shepherd still
walketh over this sheepfold-that the Lord God still speaks to
us in the thunder, smiles upon us in the sunlight, scatters His
blessings down in the dew and the rain-that He gives us the
fruitful fields of harvest, and the golden days in which the shEaves
can be gathered into the garner-ay, and that He is just as truly at
work for us in the winter months, sweetening the clods by the winds
and the frost, and so preparing the earth to bring forth food for
man and grass for the cattle. We delight to think that, in all these
ways, God is still 'the living God.'

Yet once again, God is 'the living God' in that He is the Source
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of life, the Giver of life, and the Sustainer of life. We are living
creatures, but He is the living Creator. We are living dependents,
but He is 'the living God' upon whom we all depend. He spoke us
out of nothing, and He could speak us back to nothing if He pleased
to do so. We are just the creatures of His will, living on His estates
as tenants who may, at any moment, be dismissed at His pleasure,
receiving the very breath that is in our nostrils at His absolute
discretion. But God is life itself, and after all the streams which
have flowed from Him to His creatures, there is as much life in Him
as ai the first; and when He saith, 'Return, ye children of men,' and
we go back to Him, He will have no more life than He has now;
but He will be, as He always has been, 'the living Gocl.'

'Let them neglect Thy glory, Lord,
Who never knew Thy grace;

But our loud songs shall still record
The wonders of Thy praise.

'Twas He, and we'll adore His name,
That form'd us by a word;

'Tis He restores our ruin'd frame:
Salvation to the Lord!'

Now, in these six ways, I have brought out only one thought,
which I want to impress on your minds, because it has been such a
sweet thought to me. I have, in imagination, looked upon all whom
I know upon the earth, and I have said of them all, 'They are dying
creatures.' This is always true, but it is often forgotten. Yet, when
one is taken away who has been very precious to us, we begin to
realise this truth. Thinking over this matter, I seem to see a
procession going past me. I can remember many of those who have
passed me. They have gone by while I have remained here, and
I shall never see them here any more-a long array of my Master's
servants, some of them bearing His banner aloft, and others
marching with their swords drawn, because of fear in the night.
Some of them were weak and feeble folk, who had to be guarded on
both sides by sturdy champions. And now, those of you who are
before me as I speak, are also passing away; and there are more
coming on, but they are only coming that they may go. I said, just
now, that I was looking on at this procession, but that was a mistake,
for I am in the procession, and I am passing on with the rest! What
shadows we all are! What fleeting things! What mists-what
paintings on a cloud! We can scarcely say that we live, for, the
moment we begin to live, that moment we begin to die, and

'Every beating pulse we tell
Leaves but the number less.'
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This earth is not 'the land of the living.' This world is a dying
world; the living world is beyond death's cold river. Here-are
graves innumerable. What part of the globe is there that has never
yet been a cemetery? Every particle of dust which is blown in your
fage ig the street may once have formed a portion of some living
being? O death, thou rulest over all! No, thou dost not, for there
is One who rules over even thee, O death! Thou canst have no
powgr over 'the living God'; but thou art His servant, permitted to
yor! out His purpose, for it is through death that we plss into life.
By the death of our redeeming Lord, we have been redeemed from
destruction; and, therefore, we can turn away from everything that
wears the aspect of death and change, and turn to Him who ii ever
the same, and of whose years there is no end-the Eternal, in whom
we trust.

II. Thus have I set forth, as best I could, the great truth of the
existence of 'the living God.' Now, in the second place, r,rr us
DRAW SOME PRACTICAL INFERENCES FROM THIS GREAT TRUTH.

And the first inference is this---an inference of reverentiol awe
and holy tremblingp What a great God He is whom we have
professed to worship! When a poor pagan bows down before his
wooden god, I should not wonder if what little sense he has should
make him loathe and ridicule himself; but we have gathered here
to worship 'the living God.' Moses tells us, in the 5th of
Deuteronomy, verse 26, that the Israelites said, when the law was
given to them, 'Who is there of all flesh, that hath heard the voice
of the living God speaking out of the midst of the fire, as we have,
and lived?' Well might they stand there trembling because .the
living God' had come down, and touched the mountains, so that
they smoked like great altars of incense. This is the God whom we
worship. Far hence be all trifling! Vain thoughts, begone! Before'the living God' we should prostrate ourselves in the very dust.
O you, who profess to serve the Lord, mind that you serve Him
faithfully, for it is 'the living God' whom you serve, the God who
is not to be mocked with hypocritical service! O you, who know
that you are not reconciled to Him, remember that it is to 'the livins
God' that you are not reconciled; and recollect that solemn ani
true declaration, 'ft is a fearful thing to fall into the hands of the
living God,' and that other, 'Our God is a consuming fire.' So I say
that our first inference should be that of reverential a.we and holv
trembling.

The next should be, to God's people, an inf erence of holy courage.
Are we on the Lord's side? Then, my brethren and sisters, let us
never fear, for we are on the side of 'the living God.' Who can
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successfully defy Him? Who dares to throw down the gage of battle
against Him? You remember what young David said to Saul
concerning Goliath of Gath, 'Thy servant slew both the lion and the
bear; and this uncircumcised Philistine shall be as one of them,
seeing he hath defied the armies of the living God.' It was grandly
put, as though he had said, 'This big fellow is only the servant of
a dead god, and he and his god may both come out against me, and
I, little as I am, yea, less than nothing in myself, will go to him in
the name of the living God, and bring back his head as the trophy
of victory. Let no man's heart fail because of him.' So now, if the
biggest Goliath that ever lived at Rome or anywhere else should
come stalking out against us, let us say, 'Who is he, that he should
defy the armies of the living God?' If the God of Israel is not now
living, all is over with the cause of truth and righteousness; but we
may say, as David did on another occasion, 'The Lord liveth; and
blessed be my rock.' As long as He liveth, we may boldly say, 'If

God be for us, who can be against us?'

This, too, should be our great security in time of danger. I like
to recall that incident in the life of Hezekiah when he took that
abominable Assyrian letter 'and spread it before the Lord.' Do
you ever take your letters to the Lord, brother? That is the best
thing in the world to do with them when they are very evil ones.
Hezekiah spread his letter before the Lord, and said, 'Lord, bow
down Thine ear, and hear: open, Lord, Thine eyes, and see: and
hear the words of Sennacherib, which hath sent him to reproach the
living God.' That was the point, and the king felt quite sure that
Sennacherib would be overthrown because he had defied the living
God. If God had been a dead god, Sennacherib might have done
with him as he did with other idol gods. He asked, 'Have the gods
of the nations delivered them which my fathers have destroyed?'
He did not realise that they were all broken to pieces because they
were mere idols; but, this time, he was defying 'the living God.'
If, brother, 'the living God' is on thy side, 'no weapon that is formed
against thee shall prosper; and every tongue that shall rise against
thee in judgment thou shalt condemn.' If you, beloved, are walking
before 'the living God' in ali sincerity, even if Sennacherib with
a mighty host should come against you, the Lord your God would
send His holy angel, and smite your foes, and you should surely be
delivered. Have no doubt or fear, if your God is 'the living God.'

And this truth, brethren, shoukl always make us fearless of men;
for, after all, what are men? Remember what the Lord said to His
servant, the prophet Isaiah, 'Who art thou, that thou shouldest be
afraid of a man that shall die?' The most powerful and most cruel
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man, who ever dares to threaten you, is only a man that shall die,
and the Lord Jesus says to you, 'Be not afraid of them that kill the
body, and after that have no more that they can do.' Herod is soon
eaten of worms. Persecuting monarchs soon disappear when God
condemns them. Therefore, while 'the living God' is your God,
never be afraid of a dying man.

'Fear Him, ye saints, and you will then
Have nothing else to fear.'

Another inference from this truth is this. 1r should bring relief
to us in times of bereavement Sorrow is natural to us, but to push
sorrow to an extreme is wrong. I have heard of a good woman,
who lost her husband, and who continued sorrowing over her loss
for a very long time. Her little boy saw her weeping day after day,
and, at last, plucking her by her gown, he said to her, 'Mother, is
God dead?' 'No, dear,' she said; 'but your father is.' But that
question made her stay her grief, as it well might; for, if God is not
dead, our best Friend still lives, so let us be of good cheer. If people
had to come here and say, 'That good woman, whom God so greatly
blessed in the church's work, is dead; and that dear brother, whom
we all loved, is dead; and the Pastor, too, is dead'; who could help
sorrowing? But even then it would still be true that 'the Lord
liveth.' Always get back to that great fact,'the Lord liveth.' We
shall have to put our beloved ones into the grave, but 'the Lord
liveth,' blessed be His name; and as long as God lives, we need
never ask, 'What shall we do?' It is true that we shall not do much,
but God will. We must never say, 'Oh, there is such a great gap, it
cannot be filled.' God is alive, and He can fill it, so you must not
give way to despondency or despair. We may grieve, for even Jesus
wept, but let us never distrust the Lord; for, as surely as He takes
away one worker, He knows how to raise up another; and if the
Lord should t4f,e from thee thy husband, He will Himself be thy
Husband; if He should let thee be fatherless, He will be thy Father;
and if He should leave thee childless, good woman, He will say to
thee, 'Am I not better unto thee than ten sons?' He can fill up every
gap; yea, and make your soul to overflow with supreme content.

"'Lo, I am with you," saith the Lord,
"My church shall safe abide;

For I will ne'er forsake my own,
Whose souls in Me confide."

Through every scene of life and death,
This promise is our trust;

And this shall be our children's song,
When we are cold in dust.'
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This truth ought also to keep us lrom grieving too much over our
losses and crosses in business. You have had a great loss today,
friend, and your face looks very long over it; or you have heard of
someone who was the means of bringing you much business, who
has removed or is dead. Well, but 'the Lord liveth.' 'Trust in the
living God.' There have been times, in the little business I have had
to do for the Lord in connection with the Orphanage and the
Collega when funds have been very short, and sometimes have run
quite out. I have scraped the bottom of the meal barrel a good
many times, and I have had to squeeze the cruse to get a drop more
oil out of it; but we have trusted in the living God; and, up till now,
we have always found Him worthy of being trusted, and we believe
we always shall. There have been failures and mistakes on our part,
and on the part of our friends, but never any on God's part. We
must all bear that testimony; let us, therefore, all 'trust in the living
God.' If an ill wind blows upon us, let us believe that, somehow or
other, it will blow us some good; and if a rough tide comes up, Iet
us believe that it will, in some way or other, wash us nearer to our
desired haven.

Once again, 'we trust in the living God,' and this gives us the
richest consolation concerning our departed Christian friends. As
:the Lord liveth,' and He is their God, they are not dead. You
remember Christ's argument with the Sadducees; it was this-God
has said, 'I am the God of Abraham, and the God of lsaac, and the
God of Jacob.' 'God is not the God of the dead, but of the living';
so that the dead saints are not really dead. Whenever there comes
out a new error, it generally breeds another, for errors are very
prolific. Some people started the notion that the soul of man is not
immortal-that the soul of the wicked would die. I was quite
sure that, when they got as far as that error, they would go still
further; and so the next notion was that every part of us will die
when we die-that there is no soul that is immortal, or no soul at
all, and that the righteous dead are all in their graves, souls and
bodies and everything. That is the beautiful materialistic notion
that, after having received Christianity, we are expected to imbibe;
but we are not such idiots, whatever they may think of us. We
shall never believe that all our beloved friends, who, according to
the Scriptures, have been with Jesus these many years, have never
been with Jesus at all; in fact, do not exist at all, except whatever
may be found of them in their coffins or in their graves. How could
that be if God was their God, and if Christ's words are true, 'God
is not the God of the dead, but of the living'? They are alive,
brethren-as much alive as they were alive here, with the exception
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of that mortal part which they have left behind to be prepared for
immortality, as Dr. Watts truly wrote-

'Corruption, earth, and worms
Shall but refine this flesh,

Till my triumphant spirit comes
To put it on afresh.'

We go down to our graves, as Esther went to her bath of spices, to
be prepared for the embrace of the great King; and, in the morning
of the resurrection, this poor body of ours, all fair and lustrous,
shall be re-united with our glorified spirit, and we shall behold
the face of the King in His beauty, and be with Him for ever and
ever. 'God is not the God of the dead'; and, therefore, those of
whom He is the God will never die. The inference is clear and
forcible. Believe in it, hold to it, and rejoice in it, for it will comfort
you to know that, as He is your God you will never die. 'God is
not the God of the dead'; then, blessed be His holy name, I am not
dead" though once I was dead, for He has quickened me into life;
and I never shall be dead any more, for Jesus said, 'Because I live,
ye shall live also.' 'The living God' is not the Father of dead souls,
but He has an innumerable host of living children to be His heirs,
and to dwell with him for ever. Did you ever notice that passage
where Joshua tells the people to be ready to go over the Jordan, and
says that, when the priests'feet shall touch the river, it shall divide,
and the ark shall be carried across? 'And then,' said he, 'hereby

ye shall know that the living God is among you, and that He will
without fail drive out from before you the Canaanites, and the
Hittites, and the Hivites, and the Perizzites, and the Girgashites,
and the Amorites, and the Jebusites.' The joyful triumphs of
believers in death, when they rnetaphorically cross the Jordan, are
proofs to us that God is with His people, that He will drive out all
our enemies before us, and give us a triumphant entrance into the
promised land above. Glory be to the name of 'the living God' for
ever!

III. Now I finish with the question which I said I might ask: it
is this-rs 'rHE LrvrNc Gon' voun Goo?

If so, then remember how near He is to you, for Paul tells us, in
2 Cor.6 : 16, 'Yo are the temple of the living God.' I will not dwell
on that sentence, though I am tempted to do so; but what a wonder-
ful thing it is that 'the living God' should be willing to dwell inside
our bodies! Oh, let us keep these bodies pure, and let us see to it
that we never fall under that terrible curse, 'If any man defile the
temple of God, him shall God destroy'; but may our body, soul, and
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ryirit be preserved blameress unto the coming of our Lord Jesus
Christ!

And' dear brethren, if 'the riving God' be really ours, ret us thirst
after Him,_let's say, as did the writer of the 4ind psalm, ,As tt e
hart panteth after the water-brooks, so panteth my sour afier Thee,
9.Gd, My soul thirsterh for God, foithe living Gocl.' ff" i, G"
living God,' so thirst after Him, and keep on tf,irsting after Him;
and do not be content to try to rive withouf Him; for, to-live without
j!9living God' is to have death in life, and noi truly to tive ai-ait.
Think, child of God, .the living God' dwells within you; ,".t L
realise His presence, long and pant to realise it more ind more.

{re agy of you obliged to answer my quesrion truthfully by
saying, 'No, the living God is not mine'?- Then, I must ,"p"lt io
you those two texts that I quoted earlier in my sermon: :It is a
fearful thing to fall into the hands of the living God,' .for ou, coo
is a consuming fire.' That latter text has ofteribeen spoilt by being
nrisquoted. I have many times heard it quoted, ,God,-out ot'Ch;is;,
is_a consuming fire.' That is not the text at all; it is ,our God,_the
Christians' God-God ir Christ, .is a consuming fire,; and if He
is a consuming fire to His own people, what riill FI�������������tge Ue to the
ungodly? That is a wonderful quesiion that is asked in rsaiah
33 : 14: 'W.hg_aryo1g us shall Aweil wittr the tlevouring fire? who
lmong us shall dwell with everlasting burnings?' And-the answer
is, 'Nobody can, except the man ..ihat walfeth righteousty, ana
speaketh uprightly",' and so on. The prophet goes bn to describe
the man who has been.renewed by grace, tor ne is the only man who
can live in the everlasting burnings of the divine majesti, and purity.
He can live there because _the devouring fire wiil onty tur" rip
e-verything in him that is unlike to God; but the new tife that is in
the c^hristian, the grace that the Holy spirit puts into us, will endure
the fire. Everything that appertains io min and to man's work
nrust be tried by fire; and if God has built into us the gold, and
siiver, and precious stones of His grace, and if we have b"uilt ut;;
them our life work, both we ancr our work will endure ttre triaf uy
fire.

. But, sinner, you also will have to go through that fire; and seeing
that there. is nothing in you but the wood, uiA huy, uoO ,tuUUi" o?
self and sin-nothing in you but that which is foul and obnoxious to
God,-unholy and unrighteous-or self-righteous, which is reany
unrighteous-the fire will co_nsume it. Afyour glory, you, pru"i
your happiness, everything that makes life io belife, witt bo'taken
f19m you and there shall remain for you nothing but-existence, anJ
this is the description of that existence, 'These-shall go u*u/ ittto
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everlasting punishment.' Oh,,may the Lord, who alone can give
you life, give it to you now; for, if not, there will remain noti'ing
but an everlasting death to be your portion. From that *uy yofi
now be delivered, of His infinite mercy, through trusting i" it "
Lord Jesus Christ! Amen.
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A Pastorts Good W'iskes
Mr. and Mrs. Beeken,

. My dear young friends in the bonds of the gospel: I sincerely
desire yo-u may have all needed strength of body given you from
heaven, for your daily occupation, and household concerns, all
business matters included, as you labour for the bread that peris-heth
with the using, which is needful and necessary for us whiie in this
tenement of clay; these are among the good gifts we read of in the
epistle of James I : 17,-but oh, rvhat a mercy of all mercies that you
are both interested in the perfect gifts named in that chapter, and of
the unspeakable gift of the Lord Jesus Christ (2C.or.9^: 15) or the
elernal son of the eternal Father, Jesus the God-Man. who is full
of grace and truth (John 1 : 14) and who is now the exalted prince
and.Savio_ur, who giveth repentance to His people and forgiveness
of sins. Yes. He said when on earth. qll manner ol sin, etc.,lnd He
has declared that though heaven and earth shall pass away, yet His
word shall not pass arvay till all be fulfilled. He is raiitrtul ttrat
hath promised. He will not, He cannot cleny Himself .

"Forget thee, I will not, I cannot; thy name
Engraved on my heart does forever remain;
The palms of My hands while I look on I see,
The wounds I received when suffering for thee."

I have heard of the aged ones in both your families, Mr. B.'s
illness and the nature of his complaint must be a trial and cause
great anxiety to all concerned, as well as being a great expense.
I wish my very kind regards and sympathy with yo-u all. I'know
personally what afliction is, of body, of mind, and of circumstances.
oh for grace to enable us to fall into the hands of Him who is too
wise to err, and too good to be unkind.

Your affectionate Pastor,
Jorry NEwroN.

'{
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Doctrinal Definitions
THE PERSON OF CHRIST

HIS DEITY

PAUL TUCKER

The Deity of our Lord Jesus Christ is evervwhere revealed in

Holv Scripture- It is ;;;tp;"d il tht old Tlstament' It is un-

i;i;:d;;e;;"pJ in the New restament' r think it is true to sav

that possibly the first .tttO *ut enshrined in the words of Simon

Peter at caesarea Phii;fii stl rr'rutt' 16 : 13-20' He recognised^

something entirely sing;la'. something unique about the Person of

Christ. The entire C;;;h oi fttut-Cnrist is founded upon His

Deity, upon His uniqtic pttt"""fiiy' The .Apostles' 
Creed took

shaoe about e'o. 165. i; i";;l ik" r"his: "I.beiieve in Jesus Christ

ii11";"ffi;;;;; ;;.;; rh; I'ii;;"" creed declares: "I berieve in

one Lord Jesus Christ, tne o"t-y tegotten Son of God being of one

substance with the r.utrr.r.; it l w""rt-inster confession says, "The

Son of God, the s""oni-p""on itt ttt" Trinity' being very and.Eternal

God of one subsanc" ;J equal with. the Father' did when the

fulness of time *u, .o*, iukJ upon Him man's nature"'

We shall consider thit ;;ti;" and shall look at four general

,tui.*"nit and then examine one verse in details'

I. HE POSSESSES DIVINE TITLES'

L First of all He is actually callecl God' John 1 : 1' "The Word

was God." There He ft ""-#ff' called "God''"' John 20 :28' *My

Lord and my God)' R;;' 9 :5' "whose are the fathers and whom \

as concerning the fle;:6ntititu*"' who is over all God blessed

for ever." Heb' I t s,;Unio tL'e Son' He saith' Thv throne O God

is for ever and ever"' d; F"th"t is addressing the-Son and calling

F{im God. 
-tit. 2:13, T"L";[i;g ]or rhat bl-essed hope and.the

slorious appearing "tiilt gtt"l CZa-7ya our Savious Jesus Christ"'

2. Another titte thiis-iiia t* Him is "the son of God;" Itis

used in a very definite and unique sense'^ On five occasions our

Lord is spoken of ut';ttt onivitgott"o Son'" He is called "the

Son of God" by ffis'Ai*Jpfet''Natf,anael-said' 
"Thou art lhe Son

of God,Thou art trtt^?f'nJ.gt.lggtt,', He is called the Son of

God by demons. l-.gi*-^tiiJ- 
"Wh3l have we to do with Thee'

Jesus Thou son of 3;;:;;i nighi" He was called the Son of

{
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9gd bv enemies. The centurion who was responsibre for the cruci-
fixion said at the last, "surely this was the Son of God."

3. Then He is called the "l,orcl.,' This title is used in
four different ways.

(a) First of all it is used of God the Father; "Thou shalt worship
the Lord thy God; and Him only shalt thou serve."

(b) It is used also as a couriesy titre, and sometimes the word"Lord" is translated "Sir."
(c) It is sometimes used of a master or an owner, as in the parable

of the vineyard, "The Lord of that vineyard."
(d) And in the fourth way it is used of our Lord Jesus. The

angels said, "A Saviour Christ the Lord." Remember how the
Apostle Paul said in I cor. 12, "No man can say that Jesus is the
I-9rd but by the Holy Ghost." He is acruaily iailed the Lord of
G l o r y i n l C o r . 2 : 8 .

4. Next He is called "The First arul the Last.", That is a term
reserved in the old restament for Jehovah. It occurs three times in
Isaiah 4l  :4:44:6:48:12. l t  means that God is sel f_exist ing, the
Eternal, He is before history, He is throughout history, He is bJyond
history. Jesus rakes up that very ritle and appries ii io rrimseit, in
Rev. I  :  17.

5. The other title used only once in the New Testament is" EmnnnueL " It is taken from Isaiah 7 : 14, and means ..God with
us."

II. HE PERFORMS DIVINE ACTIVITIES.
There are certain offices and functions which are assigned ex-

clusively to the Godhead.
l. First of all-Creation. Only God can bring something out of

nothing. God aione is able to create. Man can rnake sometiins out
of existing material, but only God can fashion and bring into Seing
something that did not previously exist, because all creitive po*"i
is in Him. well, we read that the Lord Jesus was responsible with
the Father for creation. John I :3; Col. I : 16: Heb. i:2.

2. Anotlrcr great pretogative is Life preservarion. The world is
not self-sustained; the world is controlled by the Almighty God,
controlled by a Providence. Man's breath is in the trano-s of coa,
and the whole world is kept together by the almighty power of God.
Well, who is the preserver of the universe? Wtr;d in Heb. I :3
that the Lord Jesus "upholdest all things by the Word of His
Power." The very hand that was pierced ui carvury is the hand that
controls the rolling spheres. See Col. 1 : 16.
_3. Ano^ther qyqlity of the Deity is that of giving /fe. God is the
source of life. No man can create life. Scientisti have tried lons

l
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enough to produce life in a test-tube. They will never be successful
apart from Divine permission. Jesus said, "I give unto My sheep
eternal life" (John 10 :28). See also John 5 :21, 26, and l7 :2.
Only an Eternal Being can bestow Eternal Life.

4. Another great prerogative of the Deity is forgiveness ctf sins.
You remember how the scribes, when they saw Jesus forgiving the
sins of the man sick of the palsy, attacked Jesus by raising the
question, "Who can forgive sins, but God only?" They were right,
of course. They were perfectly right in their question "Who can
forgive sins except God?" Only God can forgive sins. But where
they went wrong was this, that they did not recognise that Jesus
Christ was God manifest in the flesh. Only God can forgive sins,
that is why Jesus did it. He could say to the woman who was a
sinner, "Thy sins which are many are aII forgiven. Go in peace, thy
faith hath saved thee." He could say to the woman taken in
adultery, "Neither do I condemn thee, go and sin no more'" It was
a prerogative of Deity because He is the Son of God.

5. Another great office assigned to God only is that of ludgment.
Only God can judge a man finally. Only God can be the arbiter of
human destiny. It is no good leaving the judgment of a man's soul
to a frail man, because no man is in possession of all the facts. We
read in the Scriptures, "The Father has committed all judgment unto
the Son" (John 5 :22. See also 2 Tim. 4 : l.

III. HE POSSESSES DTVINE ATTRIBUTIS.

There are certain qualities that only belong to God, and therefore
if Jesus has them He must be God.

l. First of all "Omnipotence." Did the Lnrd Jesus possess that?
He did, because He was able to say, "All power is given unto Mo,
both in heaven and on earth." We see flashes of it throughout His
earthly ministry. He rebuked the wind. He had power over disease
He could even raise the dead. He had power over angels'

2. His Omniscience. As to His human nature, He was limited in
His knowledge. But as for His Divine nature He was unlimited in
His knowledge. See John 2 :25; 4:17-19,29. He knows the past
history of every sinner. He could foretell the future acts of men.
John 6 : 64, "He knew from the beginning who should betray Him'"
When it was time to pay tribute for the upkeep of the temple, He
had no money, He said to Peter, "Cast your hook into the sea." The
first fish that came up would have a coin in its mouth. He knew all
about it.

3. His Omnipresence. Now of course, this seems a mystery.
How, when He was confined in a body, to one place while on earth,
could He be Omnipresent? And yet there was such a thing as the
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unlimited extent of His Presence even thoush His Person was in one
particular place. That was how He could-heal the nobleman's son
or servant at a distance. That is why He could help the centurion's
servant. There was this unlimited extent of His Presence and He
could speak the word and His Presence and power would be felt in
the sick chamber. After all, did He not say in the days of His
humiliation to His disciples, "Where two or three are gathered
together in My Name, there am I in the midst"? Before He returned
to glory, did not He say to those He commissioned, "Lo I am with
you alway, even unto the consummation of the age"? Does He not
indwell by the Spirit, the heart of the believer? Now that He has
ascended up, He fills heaven and He fills earth.

4. His Omni-Existence. See John 8 :58. Of course. there was
this great affirmation of Jehovah which came out of the burning
bush, "I Am that I Am." Self-Existent, uncreated, Eternal Being
of Deity-"I Am." How often the Lord Jesus took up that lofty
title and used it concerning Himself. "I am the Good Shepherd, the
Bread of Life, the Door," etc.

5. His Immutability. We read in Malachi, "I am Jehovah, I
change not, therefore ye sons of Jacob are not consumed." Is that
true oftheLord Jesus? Rev. 1 : 8; Heb. 13 : 8; Heb. I : 10-12. See
these references.
IV. HE OCCUPIES A PLACE OF ESSENTIAL DIGNITY

AND MAJESTY WITH GOD.
7. You can tell a person by the circle in which he moves. In what

circle did the Lord Jesus Christ move? In the circle of Deity. His
Name is associated with the Father and with the Holy Spirit in the
Baptismal formula and in the heavenly benediction. See also John
1 4  : 1 5 ,  1 6 .

2. He is worshipped as God. Matt. 14:33;28:9. If He were
not God, it would be blasphemy for IIim to accept worship.
Contrast Acts 10 :25, 26, and Rev. 22 :8, 9.

3. The Inrd Jesus can be addressed in Prayer.In 1 Cor. 1 :2;'Acts 
7 :59. He is the Second Person of the Trinity and can be

addressed in prayer.
4. The Inrd Jesus is to be glorified, even qs God the Father is to

be glorified. Glory is ascribed to Him in the New Testament.
2 Peter 3 : 18. He is one with the Father in dignity, status, majesty
and in honour.
Colossians 2:9.

This verse is the greatest single statement in the New Testament
concerning the Deity of the Lord Jesus. I cannot think of another
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verse which in so short a compass embraces so many gigantic truths
related to the Deity of the Lord Jesus. The theme of Colossians is
the pre-eminence and supremacy of the Lord Jesus Christ. Two
major heresies had crept into the church at Colosse. The first was
philosophical and had to do with the intellect, and the second was
ceremonial and had to do with practice.

1. The first tried to add Gnostic philosophy to Christianity. It
taught that Jesus Christ was not only the Mediator between God and
man, but that there were many mediators, angelic beings. Jesus
Christ was but one in a long chain of created beings with whom it
was necessary to have contact in order to get to God. This heresy
undermined the finality of the Gospel, the sufficiency of the Lord
Jesus and the supremacy of Christ. Angels are put on a level with
Jesus Christ.

2. The second error was in the realm of conduct and behaviour.
Certain Jewish believers who wanted to cling to the Mosaic economy
and order, were teaching that though we were saved by grace, yet
it was still necessary to observe certain ritualistic practices that
belonged to the Old Covenant, to keep certain days, to abstain from
certain meats, etc. They were adding law to grace, and so destroying
grace. Paul shows that these ceremonies have been abrogated in
Jesus Christ, who is the fulfilment of them. The Epistle to the
Colossians is quite up to date, because these heresies exist today.
Modernism and Liberal Theology put man's philosophy and his own
ideas in the piace of reveiation, and man stands in judgment on the
Word of God. Seventh Day Adventism and Roman Catholicism
brings us back into bondage under the law and ceremonialism.
Parrl refutes the first error in chapter 1 (see verses 15-19), and the
second in cha.pter 2 (see verses 16, 20-23). Both are answered by
the supremacy and unique greatness of Christ set out in the
declaration of His Deity in chapter 2:9.

I. TnB TEXT INTRoDUcES us to en 'Aucusr TITLE': 'THe Goo-
HEAD.'

Three times in our Authorised Version we come across this
expression: 'The Godhead.' On each occasion a different word is
tused in the Greek, so that we have three shades of teaching brought
out.

(a) Acts 17:29, 'Godhead'there means divinity, the true God.
It means the divine nature-the character of God. The same word
is used as an adjective in 2 Peter I : 3, it is translated "Divine," and
wherever you read of thc adjective "divine" in the New Testament
it has to do with that which proceeds from God. God in His divine
greatness and power has given certain things to His people which
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belong to eternal life and godliness. And when Paul takes up this
term as a noun as he speaks of the Godhead, he is really speaking
of that which proceeds from God. You see, paul is saying tliat God
is Spirit. That which proceeds from God is spiritual.

(b) Romans I :20, here the word means "the manifestation of the
majesty of God." Those vestiges of Himself rvhich man may every-
where trace in the world around him. Yet it is not the personal God
whom any man may learn to know by these aids. He can only be
known by the revelation of Himself in His Son.

(c) Col. 2 :9. The word "Godhead" here means ..the essence
and personality of God." This is the only place in the New Testa-
ment where this particular word occurs. It means what God is in
Himself, the "Absolute Godhood of the Godhead."
II. Tsp Goonreo rs REFERRED To rN TERMS op "Fur,Npss.,'

Now this is a lovely word in the Greek, "pleroma.' It means"that which fills out to the uttermost," or, as Bishop Handley Moule
puts it: "The whole glorious total of what God is. The Supreme
Nature in its infinite entirety." Bishop Lightfoot: ..The totality of
the divine powers and attributes. All that God is in an absolute
sense." It is all that God is both as to His essential qualities and
His moral qualities-all is embraced in this word.
III. THp FULNESS oF rHE GooHEao rs rn Crnrsr.

Obviously he is speaking of Christ, see v. 8. In Christ, God is
revealed fully, completely and finally for what He is and for who
He is. In other words, we must not say that Christ is like God. We
must not merely say that Christ represents God. We must go further
and say that Christ is God, because the fulness of the Godhead
dwells in Christ-what God is, Christ is. He soes even further and
he says this:
IV. Arr rHE FULNEss oF THE GooHEao rs rN Csnlsr.

God, as to His Being and Nature, is in Christ in an unlimited
degree. There is nothing ieft to manifest of the Being and Character
of God, because the Lord Jesus possesses within Him all the fulness
of the Godhead.
V. THrs Goosrln rN rrs FULNESS ls rN CHnrsr. BoDILy.

The fulness of Deity has always been Christ from all eternity,
because Christ is the Second Person of the Trinity. See John I :-l
and Phil. 2 :6. Tbe Lord Jesus says, "As the Father hath life in
Himself, so hath He given the Son to have life in Himself." The
Lord Jesus being the only begotten Son, there is this true eternal
communication of His essential essence proceeding from the Father
to the Son. But what Paul is saying is something more than that-
that the Christ, the eternal Christ, has become incarnate. He has
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taken a body, and so the word "bodily" is introduced. Even in His
human form, Christ possesses all the fulness of the Godhead. "The

Word became flesh and dwelt among us (and we beheld His glory,
the glory as of the only begotten of the Father), full of grace and
truth." The Lord Jesus became Man without ceasing to be God,
and when He became incarnate He brought in bodily fashion the
sum-totality of the Godhead. Now the fulness of the Godhead
resides in the Holy Spirit, too, because He is the Third Person of
the Trinity, but the fulness of the Godhead does not reside in the
Holy Spirit bodily, because He has not a body. But here wehave
the Godhead dwelling in bodily fashion in Christ, who alone in the
Trinity became incarnate.

VI. Tnrs rorALITy oF THE Gonnpeo rs pERMANENrr,v iN Csnrsr
IN BODILY FORM.

That word "dwelleth," how important it is-every word is
important in this majestic text. "For in Him dwelleth allthe fulness
of the Godhead bodily." Now I am going to quote Bishop Handley
Moule again-this is the paraphrase of the text: "In Him resides
as a settled and congenial home, all the fulness of the Deity." The
word "dwelleth" here has with it an idea of a dwelling place, a
settled habitation. And so the Bishop translates it: "In Him resides
as a settled and congenial home, all the fulness of Deity." Now
you see, this is a remarkable and important statement. The incarna-
tion was not a temporary arrangement. It was not as if the Lord
Jesus assumed a body for a particular period of thirty-three years in
order that the sum-totality of the Godhead might be revealed in
bodily fashion, and then after His death He shed Himself of that
body and returned as He originally was to glory. Paul is saying
something vastly different from this. Paul is saying that this totality
of the Godhead is permanently in Christ in bodily form; that He
has joined His humanity to His Deity; that He brought His body
from the grave on the third day; that He ascended bodily to glory;
that He is seated at the right hand of the majesty on high; and that
He will come again in that same body, to receive unto Himself all
those that belong to Him, and at that coming again in His glorified
body He will transfigure the bodies of our humiliation that they
might be fashioned anew according to His own glorious body and
we shall be morally and physically like the God-man in whom all
the fulness of the Godhead dwells permanently in a bodily fashion.
Stephen saw Him in His body, standing at the right hand of God.
The Apostle Paul saw Him in His body-"last of all He was seen of
me, as of one born out of due time." The Apostle John, though in
a vision, saw Him as the Lamb slain, bearing in His Person the
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marks of an accomplished redemption.
The Gnostics, who were influencing the believers in this church,

were teaching that God came upon Jesus as the christ at His
baptism, and then left Him at the cross, so that there was only a
temporary manifestation of Deity. But the Lord Jesus christ, says
the Apostle Paul, has joined humanity to Deity, and in Him dwelleih
permanently all the fulness of the Godhead bodily. He has taken
that body back to glory and His presence there is a guarantee that
every believer one day will receive a glorified body hf,e His.

THE SAME LORD JESUS

Nor will the change for us, from earth to the closer communion
of the heavens, hring us into contqct with a changed Christ. It will
be hut like the experience o! a man starting from the outermost
verge of the solar system, where a giant planet welters away out in
the darkness and cold, and trattelling inwarr)s ever nearer and nearer
to the central light, the wormth becoming more f ervent, the rodiance
becoming more wondrous, as he draws nearer and nearer to the
greatness which he divined v,lten he was far away, and which lrc
knows better when he is close to it. It witt be the same christ. the
Mediator, the Revealer, in heaven as on earth, whom we here d.inily
saw and knew to be the sun of our souls through the clouds untl
ntists of earth. That radiant and eternal sameness will consist with
continual variery, and an endless streaming forth of new lustres and
new poh)ers. But througlt all the growing proximity cnd illumina-
tion of the heuvens it will be the sqme Lord Jesus that we knew upon
earth; still the Friend and the Lover of our souls.

-ArpxeNonn MecranrN.

I
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SERMON

WHERE ART THOU ADAM
H. M. CARSON

Preoched inWestminster Chapel on '
Sunday evening,2Sth August, 1966.

"And when the woman saw that the tree was good for food' and
that it was pleasant to the eyes, and a tree to be desired to make
one wise, she took of the fruit thereof, and did eat, and gave also
unto her husband with her: and he did eat.

"And the eyes of them both were opened, and they knew that
they were naked; and they sewed fig leaves together, and made
themselves aprons.

"And they heard the voice of the L,ord God walking in the
garden in the cool of the day; and Adam and his wife hid themselves
from the presence of the Lord God amongst the trees of the garden.

"And the Lord God called unto Adam, and said unto him,
Where art thou?

"And he said, I heard thy voice in the garden, and I was afraid,
because I was naked; and I hid myself.

"And he said, Who told thee that thou wast naked? Hast thou
eaten of the tree, whereof I commanded thee that thou shouldest not
eat?

"And the man said, The woman whom thou gavest to be with
me, she gave me of the tree, and I did eat.

"And the Lord God said unto the woman, What is this that thou
hast done? And the woman said, The serpent beguiled me, and I

Genesis 3 : 6-13.
did eat."

When God put our first parents upon trial in Eden, He added a
solemn warning in face of possible disobedience. He said, "In the
day thou eatest of the forbidden fruit thou shalt surely die." Last
Sunday evening we were looking together at the way the tempta-
tion came to them, the way in which they fell' the way in which
they disobeyed God. This evening we continue with this same third
chapter of Genesis and we are looking at the outworking of that
solemn warning which God had already given to them: "In the
day thou eatest thou shalt surely die." Death is the inevitable con-
sequence of sin, for "the wages of sin is death"' This evening we
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are looking together at what death, spiritual death, eternal death,
really means. we are looking at the sinner as he finds himself in the
presence of a holy God, in the presence of his Judge.

The Lord Jesus christ spoke very truly when He called the devil
a liar, because he is indeed the arch deceiver. you see it certainly
here in this narrative in Genesis. when the temptation is being pre-
sented he speaks in a very friendly fashion. He is concerned-with
their welfare and he wants their happiness, apparently. But when
they- are facing the consequence of their sin, he ii no longer present.
He leaves them in their misery; he leaves them in their iemirse; he
leaves them with the grim consequence of their rebellion against
God. Sin is always deceitful. Sin presents itself to us in suJh an
attractive guise. There_is a glitter about it and a seductive appeal
about it, but when sin has done its work, when we have given-way,
then the glitter goes, and when the appeal has gone compGtely, then
we are left in a misery of bitter remorse. Right away you find them
in a strangely different condition from that-which prevailed before
they had sinned.

In chapter 2 it describes the condition of man as he comes fronr
the hand of his creator. It speaks of a perfect relationship between
the man and his wife. "They were both naked, the man and his
wife, and were not ashamed." But here they have sinned, they have
disobeyed, they have chosen to go their own way rathei than
submit thennelves to God's way; and the first thing of which they
are conscious is a feeling shame, a shame in each other's p.eren.e.
Instead of the harmony that prevailed, there are the first traces of
discord. This hallowed relationship, a relationship which hacl been
God's precious gift to them, is already sullied, because no longer
are they the man and the woman who came from God. but now
they are the man and the woman who have turned their backs
upon God and are going their own way. I believe you see at this
point the beginning of a sorry story that has persisted right down
the centuries when love has so often been perverted into lust,
when love has been corrupted by unfaithfulness and adultery. Here
then i9 the beginning of all the sorry entail of unhappiness and
unfaithfulness and misery. Here it all begins and it is rootea in this
fact that man is now attempting to live for himself. He is attempting
to throw oft the control of his Creator. He is trying to assert himself-,
and in asserting himself, in endeavouring to find his own freedom,
he discovers that he is in the most rniserable bondage.

But there is worse yet to follow. Certainly in each other's presence
they have now a sense of shame. There is a discordant element
which has entered into their living. The old peace, tranquillity and
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joy that they had has all gone, but I say there is worse to follow,
because they must meet not simply one another, they must meet
with God Himself. "And they heard the voice of the Lord God
walking in the garden in the cool of the day; and Adam and his
wife hid themselves from the presence of the Lord God amongst the
trees of the garden." They were afraid. This was not the healthy
fear which should characterise the child of God. This was not the
normal healthy reaction of the creature before his Creator; of the
one who knows he is a creature of space and time and is bowing in
reverence before the Almighty God. No, it was not that kind of fear
at all. This was the slavish fear, the fear which brings torment with
it. This was the terror of a man who knows that he is facing his
Judge. But this fear is something unnatural. This fear is an intru-
sion into God's creation. This is not the fear, I say, that should
characterise the relationship of a man and his God. This intrusion
of fear is simply one token that the whole created order has been
affected by man's sin and man's disobedience.

Certainly when you read the first two chapters of Genesis, you
find no grounds for fear. A man is only afraid of someone or some-
thing which will injure him or do him harm. But when you read
the story of creation there is no hint of harm here; there is only
a word of God's goodness and of God's mercy and God's blessing.
God purposes only the good of His creatures. You see that in the
way in which God put him in the garden, and in putting him in
that situation He declared to him His favour and His goodness.
He gave him a helpmeet. As God looked on Adam in his loneliness
He said, "ft is not good for man to be alone," and so He gave him
a wife, again showing that God's thought towards man was in terms
of his welfare and benefit. God establishes him as lord of creation,
and so He brings the beasts to Adam that he might give them
names. The whole pattern is of Creator who loves the man and the
woman whom He has created and who desires at every point their
blessing and their welfare. There is no room for fear in this situa-
tion. The only reaction surely in such a situation is gratitude and
thanksgiving, humble devotion and glad obedience. Fear, I say, is
an intrusion into all this. Fear is something completely unnatural,
and for a man to be afraid in the presence of his Creator is a sure
indication that there is some serious barrier now which did not
formerly exist. When Adam and Eve were in the garden and God
was there and they were worshipping Him and listening to His
voice, there was no fear. But now there is; there is this awful fear
which grips their hearts.

And it is a fear that is accompanied by shame. God says,
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"Where art thou?" And Adam said, "I heard thy voice and I hid
myself because I was naked." Because he was naked he felt him-
self unfit to stand in the presence of God. He felt he had to get
away from God. Again, how things have changed. This is the same
Adam who not so long before had been in God's presence, had
been standing there unashamed. He had been listening to God's
voice. He had indeed been identified with God in the out-working
of the plan of creation, but now-"I was afraid, I was ashamed,
I was naked." Adam is unready to stand in God's presence. He is
ashamed and he is unfit. Shame is a painful experience. It can come
in different ways. There can come that feeling of being unclean or
impure. It is almost like a physical feeling. You know when you
have been doing some particularly dirty job in the garden, or per-
haps dealing with coal in a cellar, you feel grimy and you want a
wash. When a man is ashamed, there is almost that feeling of grime
upon his soul; there is a sense of uncleanness upon his spirit. Or it
can come like a burden pressing down upon you. When you are
thoroughly ashamed the burden presses so heavily that it becomes
painful, and indeed it can become sheer agony. When a man is
ashamed, how bitterly he suffers; and to be ashamed in the presence
of God is probably the most bitter experience any man can have.
It means really a feeling of disgust with yourself. You know how
you can have that same revulsion in a moral sense when you hear
of some particularly loathsome deed. You read in the newspaper
of some brutal crime and there is something in you which feels
revolted and disgusted by it; you feel morally nauseated. When a
man is ashamed in the presence of God, he feel that disgust and
abhorrence and loathing, but it is no longer directed against
someone else or some other situation, it is directed against himself.
Like the child who is ashamed because of something he has done
and he cannot look you in the face, so when a man is ashamed in
the presence of God he feels for hinself nothing but sheer disgust
and he cannot lift his face to look at God.

No wonder that Adam was afraid. What was it that made his
fear so intense? It was because he heard the voice of the Lord
God walking in the garden in the cool of the day. That voice not
so long before had spoken of so many blessings and benefits-but
now there was a new situation; now Adam had sinned and dis-
obeyed, and now that voice aroused and stirred his conscience and
made him afraid. As we have seen there was already a discord.
Already the harmony had been broken. Already in the relationship
between Adam and Eve you see the first consequences of sin, but
now the whole thing becomes much more acute because he hears
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the voice of the Lord God. As God's word comes home to him, as
God's word stings his conscience, Adam is deeply troubled, he is
deeply afraid. That is how it works out in experience because God
has made man in His image. God has put His law in our hearts.
God has given to all of us a conscience, and conscience reacts to
sin and to wrongdoing, so that a man can be troubled in himself
even before he begins to listen to the message of the gospel; but
when he listens to that message, the pain becomes much more
intense and the shame is much deeper. It is because, instead of the
law written on his conscience, new it is the written law of God
applied by the power of the Holy Spirit, and a man is humbled and
troubled and deeply convicted of sin.

This was how it happened to Adam. Already he and Eve knew
that they had been unutterably stupid. They knew that they had
given way to the deceit of the devil. They knew that they had turned
their backs upon God and disobeyed Him. But now the awful
moment has come and they have got to meet God face to face in
their sin. That is why a service like this can suddenly become such
an agonisingly painful occasion. A man can come to a service
like this, vaguely disturbed in his mind and somehow feeling that
all is not right. There are discordant elements in his life and he
has no clear sense of purpose or direction; indeed tlrere are things
which lie on his conscience which he would gladly forget. He comes
into a service like this and he begins to hear the praises of a holy
God being sung, the Scriptures are read and the gospel is preached,
and suddenly the whole thing becomes sheer agony. Why? Because
this law of God, the law which God gave when He came down in
such terrifying splendour on Mount Sinai when He gave his ten
commandments and Israel cringed in His presence, that law is
being declared and it is coming not merely from the lips of a man,
it is coming through the witness of the Holy Spirit. It is being
directed not simply to the mind, but to the conscience and to the
heart, and many a man or woman has come into such a service
expecting to spend a quiet peaceful hour or so and has found it one
of the most agonising hours they have ever spent in their lives. Yet
how glorious it is when a man begins to know this agony, because
it is only when he is in pain and in sharne, when he is aware of his
sin, that he has taken the first faltering step towards that which
can meet his sin-a knowledge of Christ. But here is Adam, Adam
the rebel, Adam the independent one, Adam the person who will
defy his Creator, here he is now a miserable fugitive from God's
presence. "I was afraid, f was naked, I was ashamed. I am not fit
to stand in God's presence."
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What further reaction was there? Well, you see Adam and Eve
trying to avoid God. They are afraid, terrified at the prospect of
meeting with the One who was their beneficent Creator, and has
now become their Judge, and in their terror, they try to get away
from Him; "they hid from the presence of the Lord God amidst
the trees of the garden". What a pathetic attempt it was to get
away, and what adds to the pathos and the tragedy of it all is that
they were using the trees which God had provided for their good,
as a means of getting away from Him. Those trees---everyone of
them spoke of the power and the goodness of their Creator. It was
on those trees that the fruit had hung, and still hung, and of which
God had said, "Of the trees of the garden you may freely eat." And
here in the midst of these trees, in the midst of God's blessing, they
try to get away from God's presence. And men so often use the
very gifts that God has bestowed upon them as a means of trying
to flee away from God Himself. God gives us an intellect. He gives
us this precious gift of a mind so that we can reason and understand.
He gives us our minds that we might be able to appreciate the
wonder of creation about us. Whether it is the uninstructed wonder
of the ordinary novice or whether it is the probing testing of the
skilled scientist, this mind has been given in order that we might
understand God's creation. It has been given to us too that we
might understand God's word and God's truth. But this precious
gift which God has given to us becomes for man a neans whereby
he can try and evade God's search for him, so that the mind which
should be used to bring glory to God, and to extol God for all His
majesty and power, that very mind becomes the instrument for
producing precious and plausible arguments whereby a man tries to
evade his responsibility before God.

God gives men the gift of work and according to Scripture it is
a precious gift. Any man who has known the enforced idleness
of illness or the enforced idleness of unemployment will know what
a precious boon work is, and yet once again, man can use this very
gift from God as a means of trying to evade God. So men bury
themselves in their work and try and shut out of their minds this
insistent voice which is saying, "Adam, where art thou?" God
gives us family life, another precious gift, and yet once again, like
Adam hiding in the trees of the garden, men hide themselves within
their own homes. They use this gift of God as a means of attempting
to shut themselves away from Him and of ignoring Him. God gives
us the ability to appreciate beauty. He gives us the ability to enjoy
leisure, and we take these things and use them as a means of
escape; so that men are constantly turning in this direction and that
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for some fresh thrill or pleasure, not because there is any abiding
satisfaction in that which they pursue, but because it is one more
means of trying to avoid this constant search by GOd and to shut
out this insistent voice.

So men still try and flee from the presence of God. But Adam
found, and all his descendants have found, that you cannot fly
from God's presence. You may try, but inevitably the hand of God
reaches out to you wherever you are. We read this evening that
great psalm in which David speaks of God,s omnipresence. Where-
ever you go, no matter how far you go, God is there. .,Whither

$ttt I go from thy Spirit; or whither shall I flee from thy presence?
If I ascend up into heaven thou art there; if I make my bed in hell,
behold thou art there. If I take the wings of the morning and dwell
in the uttermost parts of the sea; even there shall thy hand lead me
and thy right hand shall hold me." Jeremiah puts it in these terms
as he speaks in God's name; "Are there any secret places where
God cannot find you?" Men have constantly discovered that no
matter how much they try to flee from God's presence that presence
is constantly a reality; Gbd still persistently searches. David wrote
out of a rich experience and indeed out of a bitter experience. He
had sinned, and sinned seriously. No one knew-so Divid thought
-no one knew what went on behind the scenes. But God knew!
David imagined that he could gloss over his sin and return to
ordinary living again and the normal tenor of his life would be
resumed. But God knew, and God sends His servant Nathan to
speak to David, and there comes the probing finger of the prophet
and far more awful-the searching finger of God-,'Thou arf the
man." God exposes to David his sin, and God declares that David
cannot possibly flee from God's presence. Achan, that sorry charac-
ter in the Oid Testament found the same truth. No one knew
apparently what he had done, when he took the forbidden loot out
of the city of Jericho and hid it in his tent. He thought it was a
good day, a day when he had amassed quite a considerable amount
of money. No one else knew about it. But Achan discovered that his
tent and his concealment and the coverins of earth-none of these
things hid his sin from God.

No matter where we try to hide we will find that we can never,
never evade God. We may for a time, but either in this life or in
the day of judgment, God's search will catch up with us. Indeed
sometimes it is possible to try and shrink into the anonymity of a
church congregation, and to feel that we are just one of a large
crowd. But we are not people in the mass as far as God is con-
cerned. We are not a great company. We are individuals, and the
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God who made us is the God who knows each one of us. This is
the God who does not look as men look, on the outward appear-
ance. This is the God who looks upon the heart. This is the God
who knows you and knows me to the very depths of our being.
This is the God who knows what we are in the quiet when no one
else sees us. This is the God who knows the thoughts of our hearts.
This is the God who knows the secret things of our imagination.
This is the God who knows the desires that rise and to which we
give way. This is the God who knows the motives that lie behind so
many of our actions and corrupt so much of what appears out-
wardly to men to be righteousness. This is the God who knows us
and this is the God who draws near to search for us as He drew
near to Adam. Listen to that voice, "Adam, where art thou?"
Adam, skulking in the trees of the garden-"Adam, where art
thou?" This is God-God searching for the sinner.

Adam, in his terror, is trying to get away from it all but this
searching voice continues, and I believe it must have been a voice
shot through with grief. This is the God who has loaded benefits
upon these two. This is the God who has brought them together,
given them the one to the other, provided a perfect environment for
them, given them everything of which they stood in need. And here
they are, a couple of rebels defying their Creator, determined to go
their own stupid sinful way. "Where art thou Adam?" I believe the
Lord God in the garden spoke as later His Son was to speak, when
He looked over a rebellious city and wept bitter tears, "O Jerusalem,
Jerusalem, how oft would I have gathered you and you would not."
I am sure too that as that question rang out in the garden there
was a note of rebuke in it. "Adam, where art thou?" Adam, you
should be here. Adam, you should be in God's presence. You should
be delighted to meet Him; you should be glad at His approach; you
should be going at once to praise and thank Him for all He has done.
Adam, where are you? What has goqe wrong, Adam? Why are you
so reluctant to appear? Yes, why is it that thanksgiving does not
come naturally to our lips? Why is it indeed that prayer is im-
possible until God renews our hearts? Why is it that instead of
ipontaneously and naturally turning to God ind constantly praising
Him, when God begins to sift and probe and search, we feel
desperately uncomfortable?

"Where art thou, Adam? Where art thou?"-there is a note of
judgment here. But this is the God who has but recently said, "Of
all the trees of the garden thou mayest freely eat-Adam it is all
for you; I desire your good." But now there is a sombre note;
there are serious tones. This is the Judse of all the earth. "Where
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art thou, Adam?"-and it is God Almighty against whom Adam
has sinned who speaks. God comes, not now as the Creator with
kindness and blessing; but He comes now as the Judge of all the
earth and "the wrath of God is revealed frem heaven against all
ungodliness and unrighteousness of men". No wonder that Adam
was terrified in the presence of this God. And this question still
rings out. It may not be heard audibly but it can ring within the
conscience so loudly indeed that the man who hears it feels as if it
is being thundered all over the building-Where are you? Are you
where you ought to be? Are you God's true servant? Are you
praising Him and thanking Him for all His mercies? Are you
seeking to live to His glory? Or are you away from Him? Are you
shut up with your own sin? Are you living with your own rebellion?
Are you taken up with your own ambitions and your own lusts and
desires? Where are you?-this is what God says. Not that God is
ignorant; not that God is trying to discover where you are for He
knows where you are, He knows where I am. But by putting that
searching question He seeks to bring home to us our sorry plight,
that we are in the very place that we ought not to be in; that we
are in a condition to which we should be strangers.

"Adam, where art thou?" And what is Adam's response? O here
is the tragedy of sin. Men, having turned from God, are desperately
reluctant to give way. The rebellion persists even when God begins
to speak to them and to speak firmly to them. How does he react?
Well, he reacts as we constantly react. He begins to make his
excuses. His first reaction is to blame Eve. "The woman, she gave
me and I did eat." But that was no reason, that was no excuse at
all. Why, he should have refused at once when Eve made her sug-
gestion. The fact that she had suggested it to him did not exonerate
him from responsibility. The mere fact that someone else leads us
in a wrong direction, that someone else's influence is very potent
for ill, that does not exonerate us. Yet we constantly make our
excuses in those terms. We did it when we were children. How
many small children learn at a very early age to say, "But he told
me to do it." They think that is an answer, but if they have wise
parents they will discover that that is not an answer. Someone may
indeed have told us to do it but we did not have to do what he
told us. Yet we still continue with the same sort of plausible answer.
How many young people try to excuse the direction in which they
are going !ssssss-"1rye11, the others do it"; or "the set do it"; or
"I am involved in the general pattern, you cannot really do much
sbout it." Indeed every one of us constantly tends to do this very
thing, to blame someone else. Eve was just the same. She had her
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excuse ready; "The serpent beguiled me and I did eat. He deceived
me. I trusted him and he led me completely astray." But that was
no excuse. There was one point at which the devil had been per-
fectly honest, at least in revealing himself. He had been perfectly
frank in defying God. He said, "You shall not surely die. God has
said you will, but I say you will not." Well, at that point she should
have recognised him for what he was, an enemy of God, and a
hater of the truth and a foe to all righteousness. But here she is
-'({fus serpent beguiled me and I did eat."

Then Adam goes in his statement one step further and sin
reaches in some ways its climax of defiance. Indirectly he implied
that it is God who is really responsible for all this; "The wornan
whom thou gavest to be with me, she gave me and I did eat." What
has gone wrong? "God is responsible for it all," said Adam, trying
in this moment of defiance to off-load his suilt unto God Himself.
And his descendants constantly practise 

-the 
same excuse. How

many people say, "But of course my temperament-you know it is
a very difficult temperament really." Was your Creator to blame
when He gave you your temperament? Is He responsible for your
failure to control that temperament, your submission to it and your
letting it control you? Are you then going to blame your Creator?
Or then again there rs the person who says, "But if you knew my
situation, if you knew my circumstances, well of course you would
have to make allowances, and God really ought to make allow-
ances." Your situation-do you believe in God's providence, God's
providential ordering of men's lives? Why that situation is what
He has ordained. So in blaming your situation and your difficult
circumstances ultimately you are doing precisely what Adam did,
you are saying defiantly that God could have done much better in
providing a much more favourable situation for moral develop-
ment. Adam here is just the sinner trying to brazen it out and
ultimately ending in a final act of utter defiance. The apostle Paul
speaks about the absurdity of all this; he says. "Who art thou that
repliest against God? Shall the thing formed say to Him that
formed it, Why has thou made me thus?" How dare the sinner
who has already rebelled against His Creator add to his defiance in
trying to make his Creator responsible for his own personal sin?

When Adam was silenced, God begins to speak. It is a des-
perately solemn utterance. It is a word which speaks about judgment
-O there is a shaft of light coming through the darkness, a light
which speaks of Christ who will yet come to meet men's sin and
need, but so much of it here is a solemn word of judgment. Adam,
you have sinned, you have refused to acknowledge your sin, you are
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trying to defy your God. Adam, sentence must be passed. So Adam
is banished, expelled from the garden and banished from the pre-
sence of the Lord God. But I said there was a shaft of light in the
darkness. In the midst of the awful word of judgment, God is
speaking about the Saviour who will one day come to save men
from the consequences of Adam's sin.

How may we find our way back? I would say, by retracing these
very steps that we have seen Adam taking. Evasion-trying to get
away from God, what is the answer? It is the answer of the
prodigal son ;"I will arise and go to my father." It is the call of
Hosea, "Come, let us return unto the Lord." Instead of trying to
get away from God, let us go back to Him. Excuses-shall we come
back protesting about our virtues and our attainments and our
goodness and our religion and so on? No, we come with not a
plea upon our lips,

"Just as I am, without one plea,
But that Thy blood was shed for me."

We come back like David, "Against Thee, Thee only have I sinned
and done this evil in Thy sight." We come back like the publican in
Christ's parable, "God be merciful to me a sinner." Fear? No,
instead of fear there comes trust. But why trust? Because this God
who expelled Adam from His presence is the God who in mercy
has reached out to man in his banishment and now bids him come
back.

Here are two contrasting pictures; on the one side the God who
banishes man from the garden; the God who speaks this awful word
of judgment; the God who excludes man from His presence. And
in sharp contrast here is the same God who in the lips of His
beloved Son says, "Come unto me, and him that cometh unto me
I will in so wise cast out." Between those two pictures there stands
the Cross of Calvary because there the Son of God took Adam's
nature and went to that Cross in man's place. "He was wounded for
our transgression, He was bruised for our iniquities; the chastise-
ment of our peace was upon Him and with His stripes we are
healed." There He stood in the place of the guilty sinner. There He
bore the penalty that God had pronounced upon Adam's sin. There
indeed in the darkness of Golgotha, in that moment of awful
desolation, He tasted the banishment which had been Adam's due
when he was excluded not only from the garden but from the
presence of God. It is because of all that, that instead of the word"Depart" we hear the word "Come", and this Christ who died for
sinners, this Christ who rose again and lives, is the Christ who
stands in our midst this evening, and He stands not with a word of
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exclusion but with a word of invitation. He calls men and women
to Himself. What is our qualification? Only that we are sinners.
That is sufficient qualification because it declares our need of His
forgiveness.

It may be however that there are some here still like Adam in the
trees of the garden-ashamed, naked in God's presence, and yet
trying to avoid Him. And God comes tonight and He says,with great
tenderness, with amazing patience, "Where art thou?" Are you going
to remain like that, trying to get away from the presence of a gra-
cious loving God? Are you going to persist in excuiing yourself? Are
you going to persist on and on until that day when every excuse will
die on every lip, because in that day of judgment we will be able to
muster no excuse to meet the accusing gaze of God. God says,..Where
are you?" Are you going to stay there, to live and to die in that mis-
erable condition; Or are you going to listen to this message which
speaks of One who is able to save, Jesus Christ the One who bore
the penalty that is due to sinners. The One who in the darkness was
banished, is the One who comes to bring foregiveness, to turn
condemnation into pardon, to take the guilty banished sinner and
to bring him into the presence of God. "Adam, where art thou?"
-still fleeing?-still trying to get away frorn this searching voice?
God grant that, tonight in this service, someone may hear this
voice as a voice speaking to their heart. God grant that you may
hear it tonight as God's gracious invitation. I point you to this One
who is able to bring the banished home, to set the slave free, to
remove the guilt of sin, to cleanse from defilement, to make us not
ashamed but bold in the presence of God. So that come life, come
death, come the day of judgment.

"Bold shall I stand in that great day,
For who ought to my charge shall lay."

May God grant that tonight there may be those in this congregation
who shall turn from sin and turn from all their miserable excuses,
all their evasions, and will seek Christ, for He says, "Him that
cometh unto me I will in no wise, in no wise, cast out."
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Yowrug Peop[e's Page
A MYSTERIOUS MESSAGE

On a warm August afternoon, a Mothers' Meeting was going on
in the East End of London. It was held in a hall in one of the
back-streets, Mrs. Gray being in charge on this occasion. She was
just about to read a portion of Scripture, all the women waiting
attentively, when the door opened to admit a little girl with a paper
in her hand. She made straight for the table and, putting down the
paper in front of Mrs. Gray, said breathlessly, "Mother says, when
you've done, please will you go and see a lady what's very ill? This
afternoon, mother says; and here's where she lives." Mrs. Gray
took up the paper to read the address; and in that moment the child
had gone.

The meeting lasted another hour, and then Mrs. Gray asked the
Bible-woman and other helpers if they knew anything about the
case. Nobody recognised the little girl; there was no name on the
paper; and the address was in a district quite a long way off. The
distance was much too great for Mrs. Gray to walk, and someone
suggested it would be as well to wait till the next day. But Mrs.
Gray felt there was urgency in the message. She decided to send
for a cab-that is, a real cab drawn by a horse, for it was before
the days of taxis.

The drive took a full half-hour, till at length the cabman drew
up at a house in a residential neighbourhood. Mrs Gray almost
wondered if she had been hoaxed! To be on the safe side, she
asked the driver to wait, and to knock at the door if she did not
appear in half an hour.

A woman opened the door and immediately admitted Mrs. Gray.
Saying nothing, the woman ushered the visitor at once into a large
back room on the ground floor, communicating with the front room
by folding doors. It was a comfortably furnished room; near the
window looking on the garden was a bed, occupied by a girl about
twenty-five or so. She rvas obviously very ill, but even so showed
great beauty. Mrs. Gray went up to the bed with a kind greeting,
asking about her health. But the only reply was an eager look of
great yearning; the invalid seemed unable to speak.

Mrs. Gray was nonplussed for the moment. She saw that the
folding doors were slightly open; perhaps there was someone in the
front room who could tell her something about the poor girl's state.
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But as she made a movement tcwards the opening, the doors were
pulled to! It all seemed very mysterious, but Mis. Gray was not
easily beaten. Praying for w.isdom, she spoke to the girl again, and
soon saw that though speechless she was not deaf. Mrs. brav sat
down beside her, and took her littre Testament from her bag. 

'Such

g]ook of rapturous delight greeted her acrion! she began io read,"Come unto Me, all ye that labour and are heavy laderi, and I will
give you rest," gracious words of the Lord Jesus, and then went on
to other passages, the girl's face shining with delight and eager
attention.

. Y.r. Gray had no doubt at all that she was ministering to a true
believer. She knelt down at the bedside to pray, noticing as she did
so that the doors were again ajar. She prafed-simply, c6mmending
the poor sufferer to her Heavenry Father; and as she drew to a close,
she was startled to hear a deep groan from behind the door! The
girl took no notice, smiling up at her new friend with a most radiant
expression. But the stamp of approaching death was so apparent
that Mrs.-Gray felt she ought not to excite her for ronger. tiissing
the girl's forehead, she said a loving farewell, and in a f6w moments ,
was out of the house without a word from anyone.

The mysterious incident ma-de a great impression on Mrs. Gray,
and.next morning she asked the Bible-womin to go and inquire at
the house. But arriving at the door, she was told it once that Mrs,
Scott had died the night before.

It looked as if no more would be known about the dead girl; but
about three months later, from an unexpected source, Vti. Gray
did hear her story.

Alice Brooke came from a little village in the country, the adored
only child of her parents. The father and mother *ere old-fashioned
Methodists, who had brought up their daughter in godly ways. But
her exceptional beauty attracted the attentions of tom Scott, a
young man with no profession of religion. In spite of entreaties and
remonstrances from the Brookes, Alice was overcome bv Tom's fair
promises. He was well off and in a good position, and after their
marriage, he took her to a comfortable home in London.

Alice's happiness was short-lived. Her husband cut her off com-
pletely from her old home, refusing any communication with her
parents. He would ns1 let his rvife go inside a place of worship or
to a religious.meeting of any kind. Sunday in his house, he jaid,
must be exactly like every other day in the week.

But Alice was the child of many prayers, and though she had
made a wrong and grievous mistake in marrying an unblliever, the
seed had not been sown in her heart in vain. Her husband's unkind_
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ness drove her to the Saviour, in whom she found refuge for her
soul. Her Bible and hymn-book became her greatest treasures, and
she drank deeply of the living water of the Word of God.

The girl's reading was always done in secret, when she was sure
her husband was out of the way. But one dreadful day Tom dis-
covered the books; he was very angry, and threw them into the fire
before her face. As they slowly burnt away, the man rejoiced,
saying he would have no such literature contaminating his house!

But Alice's sorrow was very grcat, and her health could not bear
the heavy burden. Always delicate, she began to fail rapidly, and
after weeks of decline, became so ill that she lost the power of
speech. She must have confided some of her trouble to the nurse
who was engaged to care for her. It was this woman who had heard
of Mrs. Gray, and who on that summer afternoon had sent her little
girl to the Mothers' Meeting where she was known to be presiding.
Even then at the last hour, Tom Scott would not let Mrs. Gray be
sent for, until he was sure that his wife would not be able to tell
out her sorrows. But he did love Alice, and it must have been his
groans and sobs that the visitor heard behind the folding doors.
Whether he was truly repentant, or only remorseful, does not
appear.

As for Mrs. Gray, she was filled with thankfulness that she had
been allowed to minister the Word of God to the dying girl.

Dennenrs.

SCRIPTURE ENIGMA No. 158
The whole: John the Baptist's father said it had visited us from

on high.
Eliezer, Abraham's steward, was of this city.
When John's baptizing began, its tetrarch was Lysanias.
How often Elkanah went to Shiloh to worship.
Fasting hypocrites are of a this countenance.
How Jezebel made up her face.
With food and this, Paul told Timothy we should be content.
Here Joseph's brothers found their money in their sacks.
Here Christ interrupted the funeral of the widow's son.
On those made for Mordecai, Hamm was hanged.

SOLUTION OF No. 157

l. Zerubbabel (4 :9).
2 .  E g y p t  ( 1 0 :  l l ) .
3. Cheerful (9 : l7\.
4. Holiness unto the Lord

(14  :20) .

The whole: Zechariah.
5. Ass (9 :9).
6. Red horse (1 :8).
7 .  Iddo (1  :1 ) .
8. Apple of His eye (2 :8).
9. High priest (3 : l).


