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It is possible to be keenly interested in the subject of Roman
Catholicism and at the same time to be uninterested in Roman
Catholics. How often discussion ranges over the field of Roman
dogma, of Roman progress or decline, of Roman designs upon the
ecumenical movement. But how frequently we forget those who are
most directly involved, men of flesh and blood like ourselves, people
with the same need of forgiveness and of salvation-the adherents
of Rome.

To think of Rome is to think of the great ecclesiastical system
stretching like a web across the world. There is the centre of power
in Rome-the Pope, the Curia, the Holy Office. There are the orders
-the Jesuits, the Dominicans, the Franciscans and many others.
There is the lofty edifice of dogma, the galaxy of 'saints', the super
stition and the error, the political intrigue and the missionary zeal.
All this and much more constitutes what we know as Roman
Catholicism. But there are also the often forgotten people, the indi
vidual members of the Roman church.

Much thought is given, and rightly so, to the drift towards a
re-union with Rome of the so-called reformed churches. Many are
uneasy as they see the possibility of being engulfed by an ambitious
Romanism. But do we ever think of those who have already been
ensnared, of families who for generations have been steeped in
Roman Catholicism, of nations who for centuries have been gripped
by the power of Rome?

We must continue to resist Roman encroachments, to study and
to expose the errors of Roman dogmas, to warn Protestants against
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the present spinelessness of their own leaders, but we must also give
thought and prayer to those who are already within. For too long we
have had a defensive mentality. We have tried to guard our frontiers
against the old foe. We have been glad to welcome a few deserters
from the enemy camp. But we have tended to rule out or to dismiss
as impossible an assault upon the citadel.

But this is the day of opportunity such as there has not been for
centuries. There is a ferment within Rome which is opening the way
to reach Roman Catholics with the gospel of the grace of God.
I am not speaking now of ecumenical dialogue, which only clouds
the issues and side-tracks those who are beginning to question their •
own position. I am thinking rather of an honest, firm and gracious
attempt to reach Roman Catholics and to confront them with the
doctrines of grace.

I did not use that phrase in any idle way, for I believe that it is
the preaching of the grace of God which is the only answer to Rome.
They have been reared in a system with a strong emphasis on free
will, human merit and man's ability, and as a result they do not see
much difference between themselves and a great deal of evangelical
ism. A student priest told an acquaintance of mine that he had
listened to a prominent evangelist and found himself close to him
doctrinally, whereas the reformed faith which my friend held was
quite clearly to this thinking Roman Catholic something very
different.

There are many ordinary R.C.s who are perplexed by the situa
tion. They might well be when it is sinful to eat meat on Fridays on
one side of the Irish Sea and not on the other-what you would do
if you had lunch or dinner on one of the cross-channel boats would
be an interesting point for Catholic moralists! Their perplexity and
at times bewilderment is deepened by many other factors-the
gradual abandonment of the time-honoured Latin, the change in the
attitude to dogmas, the disagreements among priests and theolo
gians, the apparent inability of the Pope to speak or to act decisively.

There are many seminarians and priests who are also in a condi
tion of questioning uncertainty. I spoke recently to a crowd of
student priests-and my theme was the deficiencies in Rome's view
of the way of salvation! It was both a rejection of Rome and a
strong statement of the theme 'by grace alone, by Christ alone, by
faith alone'. But far from opposition or hostility, I received applause
and friendly questioning. Here were men who were asking serious
questions.

But there is a grave danger that these men may be side-tracked.
Many progressive Catholic theologians seem to be moving, not
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• towards an evangelical faith but in the direction of liberalism and
the new radical theology. The flabby Protestantism of the typical
ecumenist is hardly calculated to lead them anywhere but into a·
deeper morass. They need to meet men who know the Word of
God and are ready in love to declare it.

This is a call to every Christian-or at least to everyone who has
personal contacts with Roman Catholics. Let us cease dismissing
them as if they were outside our evangelistic orbit. We are called to
go to all men, and they come within that sphere. The friendly
gracious contact of a Protestant can be the beginning of a liberating
work in some soul.

Then again we should support and pray for those who are engaged
in the task of taking the gospel of the grace of God to Roman
Catholics. Some of them are gaining access to seminaries. Obviously
they cannot talk too much about such work. But God knows what
is going on in these days-and what days they are!

The call to pray is no mere pious formality. It is a call to an
expectant faith and to persistent intercession. God is able to do
exceeding abundantly above all that we ask or think. For too long
we have thought in a much too restricted fashion. After all, in the
sixteenth century God worked among the leaders. Luther was a
theological professor and he met Christ in a monk's cell. Hugh
Latimer, one of the most bigoted papists in England (to quote his
own testimony) was reached as he was hearing confession.

But our God is not locked in the sixteenth century. He is the living
God and able to do great things today. Of Rome herself, I believe
we can say that she is incapable of reform, for she is doctrinally
corrupt in her essential structure. But of Roman Catholics we do
not say that. They stand at the cross-roads today. Traditional
Romanism still beckons them, but it is with a hesitancy and an
increasing weakness. At the same time, they are being vigorously
summoned by the increasing numbers of liberals to what is an
uncharted course, but with the bearings already taken it seems
destined to lead thelll on to the rocks. The call to us, and I believe it
'is the call of God, is to stand at the cross-roads and to point to the
gospel of God, which is the only true path to pardon, to life, to hope
and to heaven. H. M. CARSON.
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Intelligent Obedience
c. H. SPURGEON

A sermon preached in the Metropolitan Tabernacle.

"Keep and seek for all the commandments of the Lord your
God."-l Chronicles 28 : 8.

Is the Lord your God? I must put this question very pointedly
to you at the onset; otherwise I shall not be speaking to you in to

expounding the words of my text. Were I to address the ungodly
and the unconverted, and say to them, "Keep God's command
ments', they would, perhaps, misunderstand such an exhortation,
and consider that I intend to set before them as the way of life a
strict observance of the commands. It is no such thing. 'By the
deeds of the law there shall no flesh be justified.' So far as the sinner
is concerned, by the law comes the knowledge of sin. The law can
do nothing more for him than convince him that he needs a Saviour,
and drive him out of himself to find in Christ what he cannot find
in himself.

I am now about to address those who are saved-those who are
saved through the merits of the Lord Jesus-those who have rested
in Him, and are now trusting in Him, and in Him alone. These have
taken God to be their God; they are in covenant relationship with
Him; and now, being introduced into the family of God, they
become like children under parental influence and parental discip
line, bound to 'keep and seek for all the commandments of the
Lord their God'.

David says, first of all, 'Keep the commandments'. that is to say,
such of them as you know, such as are clear from your reading of
Scripture, such as have been pressed upon your conscience-keep
these; keep them always; ask for more grace to keep them better.
Or when you feel that you have not kept them, go with holy repent
ance to the foot of the cross, to get rid of sin past, and look up for
sanctifying grace that, through the Holy Spirit's power, you may
keep them better for the future, for 'in keeping of them there is great
reward'. The path of obedience is a path of safety and of happiness.

But David says more than that. and it is to this I call your atten
tion. He says, 'Keep and seek for all the commandments of the
Lord your God'. There are precepts the nature of which you have
never understood, the obligations of which you have never felt; seek
these out. Try to know all God's will concerning you. Keep what
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you do know; but wherein you are at fault through lack of know
ledge, do not content yourself with ignorance any longer, but search
out the matter. Read the King's proclamations. Study the code of
the King's laws. Ask Him to teach you, and to make you wise in
the way of His commandments, that in nothing you may be charge
able with indifference, or be guilty of neglecting the ordinances of
the Most High.

It shall be my endeavour, then, for a little while, as God shall help
me, to commend such an obedience, and show you the excellence of
that earnest pursuit which seeks out God's commandments.

1. SUCH AN OBEDIENCE IS DEEPLY SPIRITUAL.

Were I simply to do that part of the divine will which everybody
else does; if, being a member of a certain Christian church, I take
my cue from my fellow-members, or pin myself to the sleeves of my
pastor, and act precisely according to the fashion which everybody
else is setting, I may be merely conforming to religious usages in a
mechanical, dreamy, unspiritual, unacceptable way. It may not be
the worship of God at all; it may be but a physical exercise, follow
ing in the rut as the cart that is dragged there by the horse. Does it
profit my character that I make proof of nothing but those grooves
through which I am drawn by custom?

But you will see at once that, when a man bestirs himself to find
out what the will of the Lord is, there is an exercise of the mind at
once. The spirit is then, even before any action is taken, in a state
of obedience; it is bowing itself reverently before the Most High,
and saying to Him, 'What wouldest Thou have me to do?'. The man
who seeks to know the Lord's will is never likely to become a mere
formalist. His mind will be awake. Why, some of you, I dare say,
have come here a good many times, and you have sat through the
service, and have gone away again none the better, because it has
grown into a regular thing with you. I have sometimes noticed this
in our worship. Dissenting worship is simple enough, but yet for all
that there gets to be a formality about it. H it has been the habit of
people to sit during the singing of the hymn, when they have been
'asked to stand up, they have felt that it was a dreadful innovation
quite a departure from the old mechanism; and should a verse be
given out-have you not noticed it?-with a doxology or a chorus
at the end, how many have dropped into their seats before we have
got to the last line, and risen up again wondering what the preacher
can be at, because their minds are not awake in the service of God.
We are all prone to get into that kind of routine. Sitting in the same
seat, or even standing on the same platform, and going through the
same form of worship, produces in us mechanical service. But if we

I..
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seek to know the Lord's will, it is evident that in that thing at least
we have broken through the mechanical, and got into that which is
spiritual-worship which God says He will accept, for 'God is a
Spirit; and they that worship Him must worship Him in spirit and
in truth',

II. The obedience which seeks to know the Lord's will also
INDICATES THE TRUEST SINCERITY.

A man who is not sincere in his obedience may conform to the
regular order of that which he knows to be prescribed, but only the
sincere man will seek to find out matters he is not yet acquainted
with. Which is the best servant-the man who must always have his f""
orders written for him every morning, and who at night excuses "
himself for the neglect of many an obvious duty because, as he says,
'It was not down on the paper, sir; I have followed your instruc- ,
tions'-is he the better servant, or the other man who thinks, after ,
he has obeyed his orders, 'What ought I to do for my master? Is
there not this thing, or that thing which, though it may not be
absolutely recorded or written down, yet is intended in the spirit of
my instructions?' Do you not love the child who looks out for
occasions and opportunities to please you? Do you not feel a satis-
faction in accepting from a friend a kindness which may be almost
unexpected, and which manifests to you that he must have been
thinking about you, and has, perhaps, lain awake all night to con-
sider how he could gratify or serve you? You feel that this is
sincere friendship. So is it with your service for God. If you do
only those duties which I stand here and write out to you so plainly
that you cannot help seeing them, why, is there any great forward-
ness or fidelity of purpose in it? But if you go to that grand old
Book, and on your knees say to your Lord and Master, 'I want to
do all that I can to show how my heart loves Thee; teach me what
Thou wouldst have me to do'; this manifests a sincerity which is
indisputable.

Ill. Again, is not the seeking out of the divine commands A PROOF

OF AN INTENSE AFFECTION?

Common affection will do what it must, but intense affection will
do all it can. A vehement enthusiasm, a constraining love, such as
that which Jesus Christ deserves of us, says-

'Oh, wnat can I do my Saviour to praise?'
'Is there an alabaster box of precious ointment that I can break,
that I may anoint His head? Wherein can I be of service to any
members of His family? How can I show forth the glory of His
name?' The glow of affection would be always prompting us to
seek here, and there, and everywhere, to know what we can do. We

1
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are far from believing in works of supererogation. No man can ever
do more than it was his duty to have done. When we have done all,
we are but unprofitable servants. Still the earnest Christian, if he
could, would do even more than he should. Instead of wishing to
stand still, and stop short on this side of the path, he would exceed
both in service and in sacrifice, as Dr. Watts sings-

'Yet if I might make some reserve,
And duty did not call;

I love my God with zeal so great,
That I should give Him all'.

Diligent enquiry in seeking out the divine will manifests that holy
intensity of affection which becomes the disciples of such a Lord as
our Saviour Jesus Christ, and which I trust and pray ever gleams,
and shall gleam, in the bosoms of many of us who have been
redeemed by His precious blood.

IV. Further, this searching after the divine commandments indi·
cates THE MATURE MANHOOD OF GRACE.

The babe in grace doth that which is plain simply and obediently,
but it is not to be expected that he will begin to search and pry into
things which are not so clear, until he has grown, and had his senses
exercised. At any rate, it is more excusable if the babe in grace is
more ready to be led by his fellow-Christians than to be on his own
account a deep searcher into the divine word. But the man who is
a man in Christ, having grown in grace, takes the Book, and he
saith, 'My Lord, I desire to serve Thee to the utmost stretch of my
manhood. Thou hast been pleased to give me an understanding, not
that I may cringe at the foot of some priest, and lower myself into
a beast of burden to be driven whithersoever those incarnations of
evil spirits may goad me on. Nay, but Thou hast made me a man,
and given me a mind, and thought, and capacity, and Thou hast
put into my hand a Book which I can understand, and here I am;
assist me while I bow this judgment to Thy sway, and teach me what
Thy mind is'.

God would have us all educated for the skies. We are here but
minors. I trust, however, we have many of us passed our infancy.
We are getting something beyond the mere first childhood of grace,
and now we seek to know, and to know practically, the Lord's will
and mind respecting us. If you would always be babes, then sit still,
and have this word and that put into your mouths, forms of prayer
composed for your use, and unintelligible creeds compiled for you
to repeat; but if you would grow into men in Christ Jesus, come to
the Book, and keep and seek out the commands of God, with full
purpose of heart to obey them.
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V. I KNOW THERE WILL BE A GREAT MANY EXCUSES MADE.

In these days, people do not read their Bibles much. One reason
why Romanism is so popular is because it allows a man to get a
deputy to do his thinking for him, and to do his praying for him;
but what a poor affair it is with the man who keeps his brains in
somebody else's head, and carries his heart in somebody else's
bosom! Are there not many of you who do not read the Word of
God? We stand up as Protestants and say, 'The Bible, and the
Bible alone, is the religion of Protestants'; and yet what multitudes
never think of reading it! They hear a chapter read in public
service, and perhaps now and then read a chapter at home; but as to
downright study of the Word, and searching out the divine meaning,
I do believe that is an exercise to which many professors are totally
unaccustomed. They do not engage in it regularly and constantly,
nor come to it as a daily duty and a daily privilege. Indeed, their
great theme is unsectarianism. Unsectarianism! That is the correct
thing nowadays-unsectarianism! Which being translated means
it does not signify which is which, whether it is right or wrong; it
matters not one atom whether you obey God or obey man, whether
you belong to a church which is apostate from the truth, or one that
holds the truth.

Unsectarianism, my friends, is treason to God and to God's Word.
It is only the strong sectarian who can be true; I mean only the man
who follows out the divine Word in every jot and tittle, and feels,
'I must hold to this truth if I stand alone'. I mean not that we are
to say, 'I cannot love this Christian brother who does not see what
I see'. Nay, my brethren, I wish to push liberty of conscience further
than that, so far as to feel that you have no right to judge your
brother about what he sees or does not see, but that you stand solely
and wholly on your own feet before God; you have there to exercise
your own mind, and it does not matter to you whether you belong
to anyone section, or whether you be a sect to yourself, so long as
you can but call Him Lord and Master, and keep all His Word and
all His way. But the giving up of this and that truth, denying one
ordinance and compromising another, shirking some doctrines and
dexterously turning the angles of other doctrines, giving up any
particular practice which is clearly of God's appointment, and
tolerating any other practice of human device with a vindication of
its harmlessness, this is nothing but flat treason against the majesty
of heaven in order to win the approbation of men.

The world points its finger at the rigid Puritan, and declaims
against him; but the rigid Puritan is the man whom God accepts;
nor can he be too rigid in everything in which he believes the divine l

1
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will is concerned. 'How liberal', says one. Ay, but let a servant be
liberal with his own money, not with his master's. I have no right to
liberality in principles. Principles and duties are things which I have
no more right to touch than I have to take pains to alter the statute
law of the realm. Yea, let the canons of law be altered, and Acts
of Parliament be burned in the fire, but let the Word of God stand
fast for ever. If any man preach any other gospel than that we have
received, instead of saying, 'No doubt he is an excellent, but a
mistaken man', let us 8ay with Paul, 'Let him be accursed!' and
until we get back the old spirit of following out the Master's mind
in all things, personally, scrupulously, rigidly, our consciences keep
ing close to the Divine mind, we shall scarcely know what true
obedience is. The Church greatly needeth now to be brought back
to her true standing of obedience to her Lord and King.

VI. Taking this for granted, admitting that it is our duty to
search out the divine command in all respects, and to yield in
nothing whatsoever, you may ask, 'How ARE WE TO DISCOVER THE

DIVINE MIND?'.

Let me say at once, only by searching the Word of God, under the
teaching of the Holy Spirit. Brethren and sisters. let me warn you
against the many ways in which men have sought to discover God's
will apart from His Word-all foolish. and some of them wicked.
I have known some who have opened the Book as if the passage on
which they should alight at haphazard became their oracle. or if
another passage of a different complexion, irrespective of the
context. should open or turn up. that should guide them. Do you
not know that this was an old heathen custom? The Romans, using
Virgil or some other poet, as you use your Bibles, did just the same
thing. When you are so doing. you are simply guilty of idolatry, and
might just as well go to the shrine of Delphi. and consult the
Pythian oracle. as thus tempt the Lord your God. We have known
some cast lots to know what they should do; as if the most pre
carious hazard could interpret God's will which is so clear and
plain! I marvel how any civilised man can be so besotted as to do
such things. and yet I know that this is an evil pastime and practice
which lingers amongst some Christians.

Others judge of the divine mind by providence. But what do you
mean by providence? Is it the current of the wind. the drifting of
the tide, the aspect of the clouds. or the fortuitous coincidences that
have arrested your attention? Such providence, you know, will
guide you any way if you follow that. Jonah went to go to Tarshish,
and he found a ship; of course he did, but was it a providence?
Yes. he might have said. 'I should never have gone. but the finger
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of providence seemed so dear'. Many people have got into prison
through such providence. Your rule is not to be providence, but
the command of God. Who are you that you should interpret
providence? Is that a providence when a man means to rob another
that he finds the house neglected? If a man means to cheat, is that
a providence that he meets some easy customer in the course of
business? Yet many talk so, and try to lay their sins upon the
providence of God. My brethren and sisters, never do this; you will
either be the victims of infatuation or the perpetrators of wicked
folly, if you do anything of the kind.

Others, too, judge of their duty by impressions. 'If I feel it
impressed upon my mind,' says one, 'I shall do it.' Does God ...
command you to do it? That is the proper question. If He does,
you should make haste, whether it is impressed upon your mind or .1
not; but if there be no command to that effect, or rather, if it ..
diverges from the line of God's statutes, and needs apology or
explanation, hold your hand, for though you have ten thousand
impressions, yet must you never dare to go by them. It is a dan-
gerous thing for us to make the whimsies of our brain instead of the
clear precepts of God, the guide of our moral actions. 'To the law
and to the testimony'-this is the lamp that shows the Christian true
light; be this your chart, be this your compass; but as to impressions,
and whims, and fancies, and I know not what beside which some
have taken-these are mere wreckers' lights that will entice you on
the rocks. Hold fast to the Word of God, and nothing else; whoever
he shall be that shall guide you otherwise, close your ears to him. If
at any time, through infirmity or weakness, I should teach you any-
thing which is contrary to this Book, cast it from you, hurl it away
as chaff is driven from the wheat; if it be mine and not my Master's,
cast it away. Though you love me, though I may have been the
means of your conversion to God, think no more of what I say than
of the very strangers in the street, if it be not consistent with the
teachings of the Most High. Our guide is His written Word, let us
keep to this.

VII. MANY ARGUMENTS MIGHT BE ADDUCED FOR SUCH OBEDIENCE

AS THIS; but we shall only mention three or four of them.
Remember, beloved in the Lord, that our duty as Christians is not

to be measured by our sense of that duty or by our knowledge.
What, is it my duty to do anything that I do not know to be my
duty? Certainly it is. Do you not know that, even amongst men in
the ordinary courts of law, if you break a law of which you were
not cognizant, you are still amenable to punishment? Only last
week a case in point occurred. In the new Act for regulating the
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traffic in the streets, there are clauses which are quite unknown to
some of the drovers. Some of these persons were prosecuted for
breaking the law. They pleaded that they did not know it, and, very
rightly, they were dealt with leniently; but the magistrate told them
that Parliament looked upon the law as binding upon men whether
they knew it or not; it was their business to know it, and they were
to find it out. If it could be proved that a man did not try to know
the law, and went on breaking it through wilful ignorance, he would
soon learn that the judicature would not treat him with leniency,
but would rather consider it a double offence, that the man who
violated the law also persistently showed contempt for the law he
violated, and would not search it out.

There are many such professing Christians. They do not know
their duty because they do not want to know it. If they found out
such-and-such a commandment of the Lord to be imperative, it
would be very inconvenient; therefore they walk on the other side
of the road rather than face the public notice. They take care to
read some other passage of Scripture. I recollect a good man, a very
good man, who, whenever he came to that passage in the Acts about
Philip and the eunuch, took care not to read it, for it is a very
awkward passage, and reads so wonderfully like believers' baptism.
As he could not bear that ordinance, and did not wish to trouble
his conscience about it, he passed that passage by; but was he
therein excusable? Assuredly not. God's ordinances are not accord
ing to our notions of those ordinances. Either a thing is right or not;
if it is right, it is right, and cannot be wrong; and I sin in not being
obedient to it. My conscience cannot excuse me. If my conscience
errs, I therein commit two sins-first, the error of my conscience,
and secondly, the error against the law, which I have not properly
read, and have not understood as I ought to have done. The fall
spoiled our understanding so that we do not know the divine will as
we should know it; but the flaw in our understanding is no excuse
for the flaw in our life, otherwise all the corruptions of nature might
be urged as an excuse for the corruptions of practice, which they
certainly are not. Our rule, then, is not our sense of duty, nor what
we think to be our duty, but this Book. There it is, the whole of it,
and we must come to that, and seek to set right our sense of duty
and our conscience by the dictates of the Word of God.

And recollect, Christian, that sin is to you, if you really be what
you say you are, evermore a thing of horror. Is it not, therefore,
horrible even to suspect that you may be living constantly in sinful
omission, and every day engaged in the commission of some action
hostile to God? Would you not be alarmed if it were whispered that
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there was a cancer somewhere in your body. and you did not know
where it was. but only that it was there somewhere? Would you
ever rest till you had found out where it was? And if at night it
should be said that somewhere in the house there was a thief. would
you say. 'Well, I do not know where he is, and therefore I am
justified in going to sleep'? No; but you would search until you
drove him out. If you were in a room where there was a deadly
viper. and you just got an inkling of its being there. would you say.
'I do not know. but I am almost sorry that I ever heard about the
viper; I wish somebody had left me alone'? No; but you would
thank him for telling you it was there, and you would never rest ..
till you had got rid of it. So. each one of us may be doing what we ..."
think is right, but which may be wrong. We may be living each day •
in the neglect of something which we ought to be doing. Will we
not. therefore. make it this very night one of our earnest prayers. .•.
'Lord. teach me Thy commandments. and give me grace to keep
them; suffer me not. even one solitary day. to live willingly dis-
obedient to the will of so kind and loving a Lord! '
. Beloved. to the keeping of every command there is a reward
appended. not of debt but of grace. In keeping His commandments
there is great reward. while. on the other hand. he that knoweth his
Master's will and doeth it not. shall be beaten with many stripes.
He that knew not his Lord's will. and therefore did not do it. was
he therefore excused? No. he was beaten. too-beaten with fewer
stripes. but still beaten. There is a reward which God gives. not
that we have any merit. but out of His own grace and love to those
who keep close to Himself. And. dear friends. we never neglect a
duty without at once suffering for it; whether we perceive the suffer
ing or not. we are losers by the neglect. Oh. that we could walk
after the perfect pattern of the life of our Lord Jesus. without flaw.
and in perfection; and if that be not possible. yet at any rate let us
struggle after it, seeking each day for the power of the Holy Spirit
to work in us. that we may be conformed unto the mind of Christ.
o Spirit of God. leave us not! Clay vessels as we are. Thou hast
made us vessels for honour; let us be fit for the Master's use.

The best argument. after all, that I can use with you is this: when
our Lord Jesus became a servant on earth, He did not wait for
instructions; but He sought out what He could do for us. 0 my
brethren and sisters. all that spontaneous service of affection which
He rendered to us flowed from His inmost soul with a marvellous
force. He did not say. 'How little can I do for these poor sinners?
How little can I suffer. and yet let them be saved? How little can
I give, and yet bring them to heaven?' No. but He emptied out the

1



The Gaspel Magazine 205 I
i

full treasure of His soul for us, in nothing bounding or limiting
Himself, the infinite Saviour, infinite in all that He did for us, in the
boundless affection of His heart. Let us not serve Christ after
a narrower sort than this, but let us ask Him to take our whole
heart, to take us as disciples into His school, to teach us to write
according to His copy, to amend the errors that we make, to correct
the lines wherein we have been mistaken, that we may come day by
day nearer and nearer to the perfect copy, and make up our minds
to give up the dearest thing we have seen when we find it to be
wrong, and to follow out the hardest practice when we know it to be
right. I do think that, even with regard to our doctrinal views,
firmly established as we should be in the present truth, we should
always feel this when we are in prayer, that if there be something
new that we do not know, but is quite contrary to what we do know,
we are ready to learn it; and if some cherished opinion, which we
have held all our lives long, should be found to be contrary to the
mind of God, let us hold ourselves ready to abjure that opinion at
all costs and hazards as willing, obedient, and true soldiers of our
great Master and Captain.

I have thus tried to address the children of God. I have done it
very, very feebly. The Lord forgive our weakness!

To the ungodly there is this word. I have not spoken to you
hitherto, because I could not lay down the actions of the living to
the dead, but to you there is a word. We are bidden to preach to
everyone in all the world, 'He that believeth and is baptised shall
be saved; but he that believeth not shall be damned'. To believe is
to trust the Lord Jesus. It is that which saves you. Faith alone
saves. After you have believed, then come and declare your death
and burial with Christ through baptism, according to His Word.
That will not save you. You have no right to it until you are saved;
but when you are saved, then that ordinance, and the ordinance of
the Lord's supper, become instructive and useful to you, but they are
of no service to you until you are completely saved through the
blood and righteousness of Jesus Christ.

The Lord give you the grace to believe, and to follow in His ways,
and to Him be the glory! Amen.
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Thomas and S arah
Charles of Bala

(Part ll)
S. M. HOUGHTON

Once established at Bala (1783), Thomas Charles proceeded to
serve his Lord with uncommon diligence. He was perplexed by the
fact that, though he was a churchman on principle, entirely willing
to use the book of Common Prayer, the Lord did not intervene to
open up for him a permanent ministry within the Church in North
Wales. 'I am in a strait between two things', he writes, 'between
leaving the church and continuing in it. Being turned out of three
churches in this country without the prospect of another, what shall
I do? In the last church I served I continued three months. There
the gospel was much blessed.... The people there are calling on me
with tears to feed them with the bread of life. What shall I do?
Christ's words sound continually in my ears, "Feed my lambs! ".
I often think I hear my dear Master saying to me, "Why standest
thou here all the day idle?" 0 to be clothed with power from on
high and to be faithful unto death'.

Ultimately the dilemma was resolved by the earnestness and
frequency of the invitations he received to exercise his ministry
among the Calvinistic Methodists, both in the open air and in the
chapels which they had built to supplement the Anglican churches to
which they belonged. Indeed he could do no other. Everywhere
appeared seals to the God-given nature of his ministry. Constraint
was upon him. The doctrinal basis of Calvinistic Methodism was
that of the Established Church, and even more that of the Westmin
ster Confession of Faith, and with this Thomas Charles was in full
and hearty agreement. As a movement it remain-ed, as yet, within
the Church of England, and carefully avoided any thought of a
separation from the church. The word 'church' was not used by the
Methodists to describe themselves: instead they used the term
'society'. Yet, later, separation proved inescapable.

Here, then, Thomas Charles found his niche, and the second half
of Iiis life was devoted, with all the intensity of his soul, to the work
of the Gospel and the service of the 'society'. He not only desired
to see conversions among young and old, but throughout his minis
try he emphasistd the need for a deep work of the Spirit of God in
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the early stages of conviction, in regeneration, and in the later stages
of growth. The reader of his letters and 'Essays' cannot but be
impressed by the intense earnestness with which he stressed the
'experimental' nature of true Christian discipleship. 'Something
must be known and felt.' The following extracts are characteristic
illustrations of the prevailing tone of the whole of his writings:
(1784) 'The Spirit of God only can enable us to believe God's testi-

mony and make us willing to receive life in the way which
God hath appointed to bestow it. He who hath found no diffi
culty in this is hitherto an utter stranger to that living faith
which worketh by love and overcometh the world. The whole
body of sin, the life of which is unbelief and pride, will for
ever oppose it. By nature we are as devoid of belief in God
as we are full of enmity against Him: nor do we seek for that
life which He gives in His Son. How then can we believe His
testimony without a supernatural change? How can we apply
for this life till we see our need of and are in love with it?
The carnal mind is enmity against God. It neither loves God,
nor anything of a spiritual nature which He has to give, nor
does it believe anything that He says. The carnal mind will
have nothing to do with God in any sense. It believes the
devil and loves the world more than God. The spiritual mind
on the contrary deals with God only. Its essence is belief in
God, love, and submission to Him. God's word is sufficient
to rest eternal concerns upon: nay, it will have nothing else.
The spiritual mind is exactly the opposite of the carnal mind
in every thing. But to enable it to act with efficacy in opposi
tion to the whole body of sin, He who gave faith, or this
believing nature, must enable it to believe in every particular
case against all opposition.'

(1796) 'You say that "you feel a strange backwardness in approach
ing the throne of mercy". I am glad you feel it; but mind,
the deeper you drink into the spirit of Job when he said, "1
abhor myself and reNnt in dust and ashes", the more you
will find that backwardness removed. Our aversion to close
and frequent dealings with God proceeds, either from enmity,
unbelief, or pride, or most likely, from the three together.
Indeed, nothing less than the mighty energy of the Holy
Spirit could ever bring a sinner so full of enmity, unbelief,
and pride, to God, in the low way of humility, self-abasement,
and cordial repentance. But He can make this way of God to
us a way of pleasantness. Salvation brings us to the dust, and
in the dust saves us. Live there, and you will live with God:

l
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and though you do not deserve the crumbs, you shall yet
enjoy a little of the children's food, and shall be permitted to
"drink abundantly". It is here that I see the grand deficiency
in the religion of modem times. We all have something, either
gifts, graces, or experiences. It is well to have these things,
but still in our dealings with God, let us be sinners. If we
have them, we have still more cause to be humble, to be
ashamed and confounded. 0 God, give me daily to enjoy the
comfort and sweetness of a broken and a contrite heart! You
say that you "feel strange contrariety and contradiction in
yourself". So did Paul: "When I would do good, evil is
present with me . . . " Here are two laws, two opposite
principles, in the same faculties, warring against each other.
Do you not see some of your own features there drawn by
the apostle in relating his own experience? He groans, "0
wretched man that I am", and with the next breath he cries
out, "I bless God through our Lord Jesus Christ". He can
complain, and bless, and praise with the same breath. What
contradictions the~e are! But in these contradictions the
Christian's experience is to be found. Where there is none of
these contradictions, there true grace cannot be.'

(1801) 'During the whole of my indisposition I had daily proofs of
the Lord's great faithfulness in fulfilling His promises
graciously made to us in His word. As my day of trial and
suffering was, so was my strength. Soon after the commence
ment of my complaint, when I understood the very serious
consequences likely to follow, He graciously favoured me
with such glorious views of HIMSELF as produced a com·
fortable, calm frame of mind and a joyful resignation to His
will. I never had such views before (I mean in the same degree
of clearness and continuance) of His sovereignty and justice,
of His goodness and tenderness. It was impossible for me to
believe that He, who gave His life to ransom me, would do
me ultimately any harm, but the greatest good. It was the
amazing sight, by faith, of a crucified Saviour, that conquered
all the rebellions of my will, and banished all my fears. Under
whatever character I viewed the Lord, I could not help loving
Him, and having confidence in Him, and rejoicing with joy
unspeakable and full of glory. The loveliness of His character
as set forth in His Word, the infinite dignity of the Person of
Jesus, the fulness of His salvation, the immutability of His
counsel, were brought before my view with such overpower
ing evidence and glory, that my feeble nature could hardly

I
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support itself under it. I found a nearness in my mind to the
eternal world which I never experienced before, and heaven
was almost in view. To worship God with all the heart, and
to adore His divine perfections, would, I thought, be a heaven
of eternal joys enough to satisfy any soul for ever. All things
here on earth were at a distance from my mind. But I felt a
continual care on my mind for His blessed cause and interest
in the world, and I rejoiced that it could go on and prosper
without my assistance. The government is on Jesus' shoulders
and that is enough.'

(1782) 'When a person is in distress of any sort, what doth the
nature of his condition require? Is it not industry and dili
gence in the use of all lawful means for deliverance? Not
despondences, but vigorous exertions, not fruitless ·com
plaints, but activity, are the most likely means to bring us out
of distress of every kind. It is in vain to complain that things
are so.bad, without earnest endeavours to give them a differ
ent and a more favourable aspect. And many instances daily
occur which forcibly convince us how much care, frugality,
and diligence can do in the most desperate condition as to
worldly things. . . . Their efficacy is no less powerful in
spiritual things. "The kingdom of heaven suffereth violence.
and the violent take it by force". Grace is not an inactive
thing. There is nothing in the whole world of a more active
nature. It is fire and life itself, even a divine flame and
spiritual life. It cannot rest; it must be active according to its
degree and strength. Difficulties and discouragements vanish
before it. ... It lays hold on God Himself and wrestles for
the blessings of pardon, grace and peace, till in the end it
surely prevails.... We must watch, pray, meditate, and offer
violence to our sloth and corruptions, press boldly to the
throne of grace by prayers, supplications, and restless impor
tunities, and thus our light shall break forth as the morning
and our health shall spring forth speedily. This is the way to
take the kingdom of heaven by force; these are the appointed
means for the obtaining of peace, joy, and assurance. Without
due attention to these means, I am fully convinced that
neither the one nor the other will ordinarily be obtained.
Those who obtain their comforts at an easier rate have the
greatest reason to suspect their being delusive and fallacious.
and those who fondly imagine that they are going on in the
narrow way, without these vigorous exertions, have as yet.
I fear, never trod one step in it.'
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(1803) Sometimes I have observed obstacles coming in the way of an
event taking place entirely with the design of procrastinating
it as to time, for there is a certain time for every event in the
Lord's counsel and design. It is to be accomplished in the
exact time fixed upon by Him, which is the only proper time
it can take place in. I have seen and observed much of that
respecting myself. I have often found that "in quietness and
confidence was my strength". Mind these words much, and
wait upon the Lord in the belief of them. We can do but little
without doing mischief. He can frustrate or succeed any
event He pleases, by ways unknown to us, and whatever He
does should satisfy us best, all things considered.'

(1803) 'I felt much disappointed on my return from London in not
having had more fellowship and spiritual intercourse with
you and Mrs. W-- [i.e., Watts Wilkinson], as I have found
it in times past both joyous and profitable. From many
religious characters no spiritual converse is to be expected
as they have attained to but little spirituality in their own
souls. But when I know persons to whom that ground is
familiar, I feel grieved and disappointed if I get not a little
communion with them in the green pastures and by the still
waters.... I am no wiser nor stronger than in years past, but
as I receive wisdom and strength daily. And as to pardon, all
is eternal ruin without it every moment. Nothing goes on of
real gospel-holiness, within or without, but as it is every
moment and in every instance carried on by the holy in
fluence of the Spirit of God. I think I know in some small
degree the amazing difference between the effects of His holy
influence and all other feelings and workings whatever. In His
light Christ becomes, in my estimation, in some degree what
He ought to be, excellent, glorious, precious. But without
Him, Christ and His salvation seem to be nothing at all but
dreams and shadows. I seem to be at a table richly furnished,
but what are the richest viands to me, who am full, sickly, and
squeamish-being "after the flesh" as to the temper and
frame of my mind, I "mind not the things of the Spirit" ...
To be in God's work without His spirit is terrible, being both
unprofitable to us and dishonourable to God. 0 what a com
fort is it that when we set about praying, He meets us, helps
us, and gives us access to God; which all our skill could not
command without Him through all the ages of eternity.
Surely the covenant is well "ordered in all things" for the
Holy Spirit is ordained in it to help us in all things.'
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The times of Thomas Charles were marked by a great outpouring
of the Spirit of God so that Bala became almost as great a religious
centre as Llangeitho had long been in Daniel Rowlands' ministry.
Yet Charles by no means confined his ministrations to Bala. He was
'in journeyings oft'. Regularly he undertook toilsome travelling, in
winter and summer alike, to preach to a people who displayed
intense yearning for the bread of life. They were truly days of the
Son of Man, 'as the days of heaven upon earth'. Wher~as in former
times men only congregated for riotous festivities and thoroughly
base purposes, now the entire land was aflame with desire for the
Lord and His Christ.

'You inquire about the state of the churches in poor Wales', wrote
Charles to a London correspondent in 1791; 'I have nothing but
what is favourable to relate.... The state and welfare of the soul
is beceJme the general concern of the country. Scores of the wildest
and most inconsiderate of the people have been awakened. Their
convictions are very clear, powerful, and in some individuals, very
deep, till brought, for a time, to the brink of despair: their consola
tions also, which follow, are equally strong. A wild, vain young
woman of this town (Bala) was a singular instance of this. She had
such a deep sense of her lost and helpless state as to confine her to
her bed for three weeks, where in the greatest agony of soul-distress
she roared till her strength failed her. She hung, supported only by
a slender thread of hope, over infinite and eternal misery justly
deserved. In this distressing situation I found her, on my return
from London, and a more awful case I never saw. The arrows of
God stuck fast in her, and His hand pressed her sore, killing her to
make her alive. And in His own good time, He graciously removed
the bitter cup and filled her soul with strong consolations and joy
unspeakable. He set His prisoner free and gave her the garment of
praise for the spirit of heaviness. This case struck awe and terror
into the minds of many, but still they were able to ·go on in their
usual course, and no visible good results appeared, till the first and
second Sundays in October, which are weeks ever to be remembered
by me. This glorious work began on a Sunday afternoon in the
Chapel, where I preached twice that day, and cannot say that there
was anything particular in the ministry of that day more than what
I had often experienced among our dear people here. But towards
the close of the evening service the Spirit of God seemed to work in
a very powerful manner on the minds of great numbers present, who
never appeared before to seek the Lord's face; but now there was a
general and a loud crying, "What must I do to be saved?" and "God
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be merciful to me a sinner". And, about nine or ten o'clock at night,
there was nothing to be heard from one end of the town to the other
but the cries and groans of people in distress of soul. And the very
same night a spirit of deep conviction and concern fell upon whole
congregations in this neighbourhood when calling on the Name of
the Lord. In the course of the following week we had nothing but
prayer-meetings, and general concern about eternal things swallowed
up all other concerns: and a spirit of conviction spread so rapidly
that there was hardly a young person in the neighbourhood but
began to inquire, What will become of me? The work has continued
to go on, ever since with unabated power and glory, spreading
from one town to another, all around this part of the country: New
conquests are gained every week and new captives brought in. A
dispensation so glorious I never beheld nor indeed expected to see
in my day. . . . Whilst it stirs up the dormant enmity and rage of
some, who continue the determined enemies of our God, yet the
coming of the Lord amongst us has been with such majesty, glory~

and irresistible power, that even His avowed enemies would be glad
to hide themselves somewhere from the brightness of His coming.
. . . All I relate are matters of fact and have not exaggerated in the
least degree, nor related but a part of the whole. The Lord hath done
great things for us and to His great Name be all the praise! '

The work thus commenced went on well, for some two years later
Thomas Charles could write to a Scottish friend and say:

'My dear Sir, it is a melodious sound, yes, in the ears of Deity
itself, to hear poor perishing sinners by scores crying out, "What
shall we do to be saved?", but this was the sound I heard, in
almost every opportunity, as I lately passed through that part of
the country (Le., Carnarvonshire). The subjects of this work are
much the same as here at Bala, children and young persons,
from eight or ten to thirty. The effects also on the country at
large are very similar to those at Bala-a general reformation of
morals, the most diligent attendance on the means of grace,
private and public, thirst after divine knowledge, such as is
practical and spiritual, etc. Here at Ba1a through mercy we still
go on well and have much cause for thankfulness. Though not
favoured with the wonderful scenes we were gratified with this
time two years, most of those of whom we had any degree of
satisfaction as to a work of deep conviction on their minds, and
not only terror for the moment, have stood their ground
amazingly well; we have lost very few of them, and many,
respecting whom we had no satisfaction at first, have come on
well ... and are now hopeful members of the church.'
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As a minister of the Word, Thomas Charles believed in using a
variety of agencies for the scattering of divine truth. Coming as he
did from the very centre of Griffith Jones' labours in the south, he
was deeply impressed with the value of Circulating Schools. A
schoolmaster, in sympathy with the work of God, was appointed to
conduct a school in any convenient premises for as long as sufficed
to teach reading, normally from four to six months, after which he
moved to another district. Griffith Jones had received contributions
from many quarters for the carrying on of such a work, and as it
brought Welsh people to a knowledge of the letter of the Word (for
the Bible was the text-book used), so undoubtedly in many cases the
Lord used this means to bring many to a saving knowledge of the
-truth. Griffith Jones had no other ambition than this. He found his
-fellow countrymen ignorant of the most elementary of God's truths:
he put the Holy Scriptures into their hands and taught them to 'take
up and read'. It seemed to Thomas Charles about 1785 that similar
benefits might result from an extension of the scheme in the North,
where the Griffith Jones schools had made but little head
way. In the outcome the schools were instrumental in bringing
about the results for which the Bala minister longed, worked, and
prayed.

In 1789 he wrote: 'We employ now fifteen schoolmasters to each
of whom we pay £10 per annum. The money is collected by sub
scription and the occasional benefactions of those who are well
wishers to the..work: as our little treasury fills and increases we still
add to the number of our teachers. They are to teach the children to
read their native language correctly, and to instruct them in the
principles of Christianity, and nothing more, as the salvation of their
souls is the only point we have in view. We exclude everything from
our little seminaries which has no direct tendency to promote that
most important end. We find by experience that half a year is quite
sufficient to teach any child of proper age and possessed of common
capacity to read the Bible well.... I visit these schools myself as
often as my other engagements will permit-once or twice a quarter
if possible, and examine the children in spelling, and reading, and
catechising. A visitor is absolutely necessary to keep the master to
his work faithfully....The schoolmaster is to attend one or two
nights in the week, especially Sunday evenings, if public preaching
in the neighbourhood does not prevent, to instruct servants and such
persons as have not their time at their own disposal.... The Lord
hitherto has much blessed, not only to the instruction of some
thousands, but also to the salvation of many who, I have not the least
shadow of a doubt, are now in glory.'
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In 1794 there were twenty schoolmasters at work, and the schools
continued to prosper. It will be noted in the above extract that some
use was being made of the Lord's Day for instruction. This was in
the face of considerable criticism and was only intended for men
and women who were detained by their employment and could not
partake of the benefit in the normal manner. Some Christians at
first objected on the ground that it constituted a breach of the fourth
commandment, but since the sole object was so patently the good of
souls, this and nothing else, and since so much benefit was demon
strably conferred, the feelings of most objectors seem to have
become much like those of the apostle as expressed in Acts 11 : 17:
'What was I, that I could withstand God?'

That the Schools had an immense influence for good on children
and young persons, if on no others, is undeniable. Wales became, as
never before, a land of the Book. All ages read the Book, memor
ised the Book, discussed the Book, listened to Hie exposition of the
Book, believed the Book, and to a great degree gave themselves up
to practise the teachings of the Book. Thomas Charles could write
in 1807: 'When you can send me some more (i.e., New Testaments)
I shall be thankful for them. I expect soon some of our children
will be able to repeat it all. I have two little girls about ten years
old, who can repeat all die epistles. It is the order of the day with
us'. And again, in the same year, 'An angel could not live to a
better purpose than in endeavouring to promote the knowledge of
a Saviour among perishing sinners, but we poor worms have the
honour and not the angelic host. The excellency of the power will
more evidently appear to be of God when the rich treasure is carried
about in such poor earthen vessels. The continued progress of the
Sunday Schools is very great-very delightful truly-far surpassing
every thing I ever expected to see. Learning the Scriptures out to
any extent is a very common thing: there are no bounds set, nor
anything considered too great to be accomplished. It is their sole
pleasure.... I can hardly ask them a question in divinity but they
will give me a proper answer, and repeat texts, the most suitable, to
prove it. One little girl of four and a half can repeat twenty chapters
out'.

And again he wrote: 'The following particulars are strictly true:
whole families, young and old, the governors and the governed,
learn the catechisms together, and chapters of the Bible: they have
appeared publicly together and repeated alternately what they have
learnt. All the grown-up young people, in some of our societies,
have done the same. Boys and girls, from eight to sixteen years old,
learn whole books of the Scripture, and repeat what time will permit
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us to hear, such as the whole epistle to the Ephesians, Hebrews, etc.
Others learn selected chapters to an astonishing number, such as ten,
twenty, thirty. One little girl learnt seventy-two psalms and chap
ters, and another the astonishing number of ninety-two, the list of
which I have in my possession'. And yet again: 'One little girl of
twelve has learned the whole book of Psalms and has now made
considerable progress in learning the New Testament. A great num·
ber can repeat from a hundred to a hundred and fifty chapters....
To crown all, hundreds of our children are under serious concern
about their souls and eternal things'.

It may be permitted here to recall that the conversion of the cele
brated atheist and literary figure, William Hone, author of the
famous Every Day Book, was the result of a similar love for the
Scriptures in a later generation. He was travelling in Wales (the
present writer has not been able to ascertain the locality), a daring
rebel against God who had stood on trial in the London Guildhall
for blasphemous parodies of Christian truth, when he saw a girl
sitting at a cottage door reading the Bible. Something akin to the
following conversation took place:

W.H.: Oh! the Bible.
Girl: Yes, sir, it is the Bible.
W.H.: I suppose you are performing your task.
Girl: Task? Task?
W.H. : Yes, I suppose your mother has set you so much to read.
Girl: Mother set me so much to read?
W.H.: Yes, I suppose you would not read the Bible else. It is a

task, is it not?

Girl: Task? Oh no; I only wish I could read it all day long. It is
my joy and delight, when my work is done, to get a few minutes
to read this precious book.

The girl's simple testimony was one of the principal factors in bring
ing William Hone to the knowledge of the Lord, and he lived to
preach the faith which once he-destroyed. The following is from his
pen:

'The proudest heart that ever beat
Has been subdued in me;

The wildest will that ever rose
To scorn Thy cause or aid Thy foes

.Is quelled, my God, by Thee.'

Another remarkable feature of the work of God in Wales about
the year 1800 was the holding of central meetings where Sunday
School scholars were catechised publicly and the results of instruc-
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tion in particular Biblical subjects were appraised. They are thus
described by Thomas Charles:

'At the apP9inted time, generally a sabbath day, the children
of the different schools assemble, accompanied by their teachers.
Some of the schools have walked ten miles by eight o'clock in
the morning. The children being scattered in their different
habitations over the country (for they do not dwell together in
hamlets here as in England), they all met at an assigned place
and at an appointed hour went to prayer and sang a verse of a
hymn together ... and had some refreshment before the public
meeting began. As no place of worship is spacious enough to
contain the immense concourse of people which attend on these
occasions, we have been obliged to erect stages out of doors in
the field-one, very large, for the children to stand upon, two or
three schools at a time, and the other for the catechists opposite
to that of the children, at fifteen or eighteen yards distance; the
place between is for the congregation assembled to stand and
hear. We begin the work early in the morning and the whole
day is spent in these public examinations. Every opportunity
lasts three or four hours and is generally. concluded with short
and appropriate addresses to the children and the congregation.
. . . Hitherto these associations have been most profitable....
Such instances show the necessity of pastors and teachers of all
denominations exerting themselves, in faithful endeavours to
spread divine knowledge in the country by catechetica1 and
other means of instruction, in addition to public preaching. I
find through the ignorance of the Scriptures that the terms
which we very commonly use in preaching convey no idea to the
'bulk of our congregations.... A minister who is contented with
only preaching to his people, if he rests here, will be found, I
fear, among the unfaithful servants at the last day.'

Probably no Welsh preacher has ever been so successful as
Thomas Charles in the teaching of Scripture to the young. It seems
to have been a chief part of his gift from God to devise methods
suitable for such a work. Writing to a lady in 1812, he said: 'I think
great familiarity, and meekness and patience, ought to be exercised
towards children to bring them on. I know a contrary conduct
would have never succeeded with me. And above all there should
be prayer to the Lord for divine influences on the mind. He can
in a moment give, in a natural and spiritual point of view, a turn to
their minds, which all human efforts can never produce. Of this I
have had many very convincing proofs.... God is everything:
though that by no means supersedes the necessity of our utmost
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assiduous activity in pursuing the wisest, and the most likely means
to gain our point'.

With Thomas Charles, educational activity and itinerant ministry
went hand in hand with literary work. He was by far the best edu
cated of the early Welsh Methodists. Howel Harris had indeed
commenced at Oxford in 1735, but had left for home in less than
a week. WiIIiam Williams (Pantycelyn) had received only that degree
of education supplied by the Llwyn Llwyd Academy on the Welsh
border. The education of Daniel Rowland had been supplied at
Hereford Grammar School. Thomas Charles alone had received the
benefits of a University education, and these he turned to the best of
purposes. He was himself well-acquainted with the writings of
Reformers and Puritans. The writings of the lheoh)gian Witsius had
early claimed his attention, and occasional references in his letters
lead us to believe that throughout life he refreshed his soul by
draughts from Puritan wells. Nor was Mrs. Charles unappreciative
of the same means of grace. At a time when she was incapacitated

. by illness (December, 1811), her husband wrote to a friend: 'My
dear partner ... is able to read a little now and then in the Bible
and in Caryl on Job. You would think her very courageous, were
you to see her with a tremendously large folio, such as Caryl is,
before her: but that is the sight she presents us with often. However,
she can as soon lay a folio by as a duodecimo when she is tired. She
finds profit in Cary1'.

Old German and Dutch theologians were also judged useful by
the learned husband. For Turrentin's works he had a high regard.
His love for the Church of England and the reformed doctrine is
indicated by his reprinting at his Bala press of Bishop Jewel's
famous Apology. The press was set up in 1803 to facilitate the print
ing of the books he wished to circulate extensively among the people.
Up to that year he had given his literary matter into the hands of
distant printers. but the trials attending this course had been many.
Bala was remote from towns where presses were found. Some
printers were dilatory. Financial arrangements were not easy. The
decision to print 'on the spot' seemed wise and he obtained the ser
vices of a printer who fulfilled the requirements, though unfortun
ately ignorant of the Welsh language. One of the first achievements
of the press was the completion of a Welsh Bible Dictionary,
Charles' magnum opus, on which he had been working for several
years.

The Dictionary was not his first work. As early as 1789 his Short
Catechism for children and others had appeared. Ten years later a
religious periodical (the Drysorfa) had commenced to appear, its
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purpose being the edification of the soul, and the supply of news
about the progress of God's work in the Principality. Writing to a
contributor at the outset of the work, he said: 'I have a desire to
leave to the com,ing age a mirror in which they may see the form
and aspect of religion in our days and a memorial of God's goodness
towards the children of men in our age and country. If they shaH
feel more of the powers of the world to come, if they shall see in
every way more clearly the mysteries of the kingdom of Christ, they
will easily forgive our darkness, and be thankful that we have seen
at all'.

About the same time there also appeared under the editorship of
Thomas Charles and his friend, Philip Oliver of Chester, a volume
of sermons (in English) by the Welsh Puritan, WaIter Cradock.
Another important work was a larger catechism called 'Yr Hyfford
dwr' or 'The Instructor'. In a sense it was dedicated to the children
of Wales, for he wrote: 'I acknowledge my great indebtedness to
my dearest children of several places in North Wales, who learn
with such eagerness, readiness, and such understanding, that the
greatest delight of my life is to visit them and it is a delight to all
that hear them. The only repayment I can make to them is to
promise to be their servant in this pleasant work, while the Lord
gives me life and health'.

In comparison with the rest, the Welsh Dictionary (Geiriadur
Ysgrythrol) was a major work and it probably gave great satis
faction to its author to have its final parts issued from his own Bala
press. Although resembling the similar and more famous work of
Dr. John Brown of Haddington, it is by no means a mere copy of
the older Dictionary. Thomas Charles drew his materials from a
variety of sources and it was with much labour that he brought the
work to completion. When it is realised that his was not the life of
a retired student and that his literary work was interspersed between
wearisome journeys and incessant preaching labours, it is not diffi
cult to conclude, as did some of his contemporaries, that the labours
involved permanently undermined his health.

The story of the visit of Mary Jones to Bala to purchase a Bible,
and of the share taken by Thomas Charles in the foundation of the
British and Foreign Bible Society, is too well known to need repeti
tion here. Suffice it to say that, in his later years, Charles manifested
a keen interest in the spread of the Gospel to distant lands, and that
he used all means at his disposal to create a similar interest in his
fellow-countrymen. Much of his energy in his later years was
expended on a re-publication of the Bible in Welsh, and in an effort
to improve Welsh orthography. The work of reprinting was under-
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taken by the Bible Society as this was a work altogether too great
for the small press in Bala. The work of proof-reading fell naturally
"to Charles. It was certainly congenial, but it proved tedious and
exacting to a high degree, and was accompanied by signs of failing
health. He had received a severe blow to his physical vigour when,
in a journey over Welsh mountains in a freezing wind in the winter
of 1799, he had sustained frostbite in the thumb of his left hand.
Almost a year later, when he was in a poor state of health, his
physicians judged it essential to amputate the thumb. The event was
long remembered in Wales on account of an incident in a Bala
prayer meeting on the night before the amputation. An old warm
hearted Christian, recalling the case of Hezekiah's illness, prayed

, very earnestly for the sparing of Thomas Charles' life and health,
and petitioned: 'Fifteen years, Lord, wilt Thou not give him to us
for fifteen years. For my brethren's sake this prayer is made, and for
the sake of my neighbours, too'. It seems that the Lord heard and
answered, for the death of Thomas Charles did not occur until 1814.
His widow survived him little over a fortnight.

It seemed very fitting that the lives of Thomas and Sarah Charles '
should terminate together. They had been so closely wedded in out-

"look and faith and activity that the one would have found it ill to
survive the other. For thirty-two years their home had been the
radiant centre of Gospel activity in North Wales. Light had flowed
abundantly from their lowly dwelling. Lovely and pleasant were
they in their lives and in their death they were scarce divided. In the
annals of the British nation they enjoy little fame, but in the history
of the kingdom of God and its progress in Wales they shine among
those who turned many to righteousness and to the knowledge of the
incomparable Word of God.

o Lord! enlarge our scanty thought
To know the wonders Thou hast wrought;

Unloose our stammering tongues to tell
Thy love immense, unsearchable.

-N. L. ZINZENDORF. ,
I
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I Waited Patiently
H. M. CARSON

A sermon preached in St. Paul's, Cambridge.
'I waited patiently for the Lord; and he inclined unto me, and

heard my cry.'-Psalm 40: 1.
One can sum up the essence of sin when one speaks of rebellion,

of refusal to submit to God's law and to God's will, and the great
change surely between the unregenerate man and the regenerate
man, between the man who is outside Christ r.nd the man who has
been brought to a saving knowledge of the Saviour, is that he moves
from a condition of rebellion to a condition of obedience. Formerly
he wanted to go his own way, he wanted to please himself, but now
his concern is to please God. And yet if we are honest with our
selves, as Christians, we will know that there are many traces of the
old rebellious nature still lurking within, and all too often we still
want to go our own way; all too often we. want to dictate to God
rather than submit to His will and to His word.

One thing we are slow to learn is that the timetable of heaven
does not always correspond with ours, and God's schedule is some
times very different from our idea of the way in which God ought to
work. We need constantly to be reminded of the Old Testament
word concerning God: 'My thoughts are not your thoughts, neither
are your ways my ways, saith the Lord'. The Psalmist is speaking
about this very thing here. He is speaking about the tendency, which
is so often present with us, to want to go at a certain speed and at a
certain pace. But God seems to work in a very different way. It is
possible to react in the wrong way to God's timetable, to want to
dictate the terms and the conditions on which we will serve and
follow Him. The Psalmist is speaking about the true reaction. He
looks back over his experience, he recalls how God has blessed him
and he says, 'I waited patiently for the Lord; and he inclined to me,
and heard my cry'.

So this morning 1 want to think with you about this whole matter
of patience in times of testing when we are waiting for God to work.
Now clearly God gives us many opportunities for learning this virtue
of patience. He does it very often in the matter of revealing His will
to us. How many young Christians there are who are constantly
asking: How may 1 know the will of God for my life? The Christian
wants to be led by the Spirit. The man of the world is quite content
to plan his own life. He considers he has enough wisdom, enough
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knowledge, enough commonsense to direct his own path. He may
take advice from other people, but basically he considers he is quite
capable of planning his own future. But the Christian has come from
this sinful and self-reliant attitude and he has come to acknowledge
that by himself he cannot clearly direct his steps; he must have the
enlightenment that comes from the Spirit of God. But then there
comes this question: How may I find the will of God? How may I
discover the path in which I should walk? This is a question which
emerges when we are dealing with some of the big issues in life
when a person is considering what career he should adopt, or what
person he should marry, or what part of the country he should settle
down and live in. But obviously it also affects materially the
apparently smaller decisions that we take in the more elementary
details of our daily living, which yet have a real bearing on the
general pattern of life.

How may we know the will of God? Sometimes it seems as if God
does not reveal His will to us. We expect to be guided and yet far
from the pathway ahead being clear and plain with the sun shining
brightly upon it, we find ourselves stumbling in the darkness. Some
times, indeed, we can reach the position where we do not seem able
to take one step forward but we are completely perplexed. Admit
tedly the promises are here in the Word, 'Thine ear shall hear a voice
behind thee saying, This is the way, walk ye in it'. 'In all thy ways
acknowledge Him and He shall direct thy path'. But somehow
these promises do not seem to fit. God promises to guide His child
ren and yet we can find ourselves in a situation where the promise
seems to be deferred. It simply does not seem to be working out.
But if we could only see it, God is giving us an opportunity, as He
apparently for a time withholds a clear indication of His will, He is
giving us an opportunity for learning this Ratience which is such a
vital ingredient in godly living.

He does it also in the matter of our Christian witness. It may be
that there is someone that we have laid upon our hearts and we have
prayed for that person. It may be that we have also had the oppor
tunity of speaking a word to that person concerning Christ. The
word we have spoken may have been a poor stumbling attempt-we
tried to commend the Saviour and even as we did so we were con·
scious of how poor, how feeble was our attempt to commend the
gospel. But none the less, we have been concerned about that person;
we have prayed for them, perhaps prayed with great earnestness,
and yet somehow we do not seem to see any result of all our praying.
It may be that we prayed for some years ,and God has so worked in
our hearts that we have continued to pray, and yet somehow there
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seems no indication of any real break. It may be indeed that the
person has become apparently more unconcerned. It may be that the
interest that we thought we detected some time ago seems to have
waned rather than increased, and again the Lord is teaching us
through this opportunity which He has provided, how we must learn
patience in face of the apparent delays in His working.

It applies in the wider realm, in the life of the local church, and in
the life of the church at large. As we look at the situation in the
country, we are sadly aware of the fact that we are making very little
impact upon the nation as a whole. This does not mean that we
despise the day of small things and we do not belittle the blessing
which God has already bestowed upon us. Here, and up and down
the land, men and women are being converted, they are being drawn
into the church, they are being drawn into reading the Word of God,
but speaking generally we must be very conscious, if we are really
honest and realistic, of the very slight impact that we are making.
On a lovely day like this there will be tens of thousands in this
country, it may be millions, who have not the slightest thought of
God or of His word or His day. The whole thing will be completely
irrelevant and the thing of which surely we are sadly conscious is of
our own weakness, indeed of our own utter powerlessness.

The thing for which we long is that God will do a new thing
among us. We talk about r,evival; and we are speaking about a
moving of the Spirit of God when He comes so mightily upon His
church that there is a new experience of His power, and as a result
there is new life within the church, there is a new and powerful out
reach with the gospel to men and women outside. But we are not
seeing that. Indeed, in spite of the glib optimism of some evangeli
cals I do not believe we are really seeing such a moving of the Spirit
or even indications of such a mighty moving as you see for example
in the Acts of the Apostles. God apparently is delaying. He is with
holding His blessing. He is not making bare His mighty arm. He is
not rending the heavens to come down to the deliverance of His
people and to the vindication of His truth. And I believe once again
that He is giving us an opportunity for learning this lesson, the
lesson of patience in the face of the apparent delays with which God
confronts the cry of His people.

Now, says the Psalmist, the Lord delayed as far as he was con
cerned, but he says, 'I waited patiently for the Lord; and He inclined
unto me, and heard my cry'. Oearly the Psalmist had discovered the
right way in which to react. 'When God delays', says the Psalmist,
'you must learn to be patient and to wait for Him to work'. But it is
not always easy to learn that lesson. Often indeed we react in the
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wrong way. What are the temptations which confront the Christian
when apparently God is withholding the blessing for which we are
praying? Well, we can be tempted to be discouraged. We pray; we
seek, however imperfectly, to conform ourselves to His will; we seek
to be obedient to His word and yet somehow we do not seem to be
moving forward. God does not seem to be listening to our cry, and
it is very easy at that point to become discouraged. This is particu
larly so if we are going through a time of testing. It may be that
many cherished plans have come to nought. It may be that we have
gone through a time of facing major disappointments. It may be
indeed that everything has collapsed about us and in the ruins of all
our hopes, we get so thoroughly discouraged that we slide almost
imperceptibly into a condition of depression, until we suddenly
discover that we are as it were just teetering on the brink of sheer
despair. Well, this is a temptation to which I would say the child of
God is very liable and one to which I fear very often we give way.

There is another temptation-it is the temptation to try to do
something about the situation. It is the kind of desperate attempt to
remedy a situation which apparently God does not propose at the
moment to remedy. We might not put it in such crude terms, but
basically this is what lies behind a great deal of our thinking. One
sees this in the matter of guidance. Go back to the Old Testament,
to the story of Abraham and Sarah. God had promised them a child.
This child was to be no ordinary child but he was to be the child of
the covenant, the child of promise. He was to be one through whom
God was to bring blessing, not only to that immediate family circle,
but to all the nations of the earth. But somehow the promise did not
seem to be working out. The years passed and they had reached the
point where humanly speaking it was completely impossible that
they should have a child. Now the nations around were pagan and it
was quite normal in these pagan tribes for a man to take a second
wife, and this was the obvious answer-when no child was born, take
another wife. Sarah herself thought of this and Abraham gave way
to the suggestion, and so Hagar was given to Abraham as a second
wife and a child was born. But it was not the child that God had
promised. Indeed, the only consequence of their action was trouble
all round; trouble for Sarah, for Abraham, and for the unhappy
Hagar who suffered because of their folly and their disobedience to
God. But you see, what they were doing was making a despairing
effort, based upon a purely human judgment and governed by the
thinking of the pagans around; they were making an attempt to meet
a situation which seemed to them to be beyond God's power to
remedy.

L_
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1 think we are seeing this in the churches today. 1 believe a great
many of the attempts which are made to reach out with the gospel
in the wrong way are due to this failure to be patient and to wait for
God to work in mighty power. We have lived through a generation
when we are constantly being confronted with new gimmicks, new
stunts, new techniques for trying to spread the gospel, and basically
1 would say it is this failure to be patient. It is an attempt to do
something where apparently the Spirit is not working. We can do the
same in our own lives. The way has not opened, we do not quite
see the path, and we feel we must do something about it, and so we
set out on a path but it proves to be the wrong path. What we needed
to do was to wait for God to show. 'I waited patiently for the Lord', •
says the Psalmist, 'and He inclined unto me and heard my cry'.

There is a third temptation and it is the temptation to doubt God ~".•. ".
Himself. When God apparently withholds His guidance from us,
when God withholds that grace which leads the person in whom we
are interested to Himself, when God withholds the great blessing we
long to see manifested in His church-well, when this happens,
before we know where we are, we are beginning to doubt God's
goodness. If things go sadly astray in our own lives, if we go through
a time of real disappoinqnent and real trial, we are so prone to
question God's love to us, God's concern for us. When we look out
on the nation around in their indifference and their ungodliness,
before we know where we are, we are questioning God's power.
These, 1 say, are the temptations to which the Christian is prone in
times of testing, when God apparently delays as far as His working
is concerned.

What is the right reaction? It is summed up here in the Psalmist's
testimony: He says, 'I waited. God delayed-I had to wait. God did
not act, but 1 waited patiently for the Lord, and He inclined in His
good time, He inclined unto me and heard my cry'. What is involved
in this waiting patiently for the Lord? Surely basically it means an
acceptance of God's sovereign control of our lives. Now we accept
1 trust we do! -as one of the basic truths of the Christian faith.
the sovereignty of God Almighty. When we speak about the
sovereignty of God we mean that God is on the Throne, that God
is King, that God has absolute rights over His creatures. But it is
very easy to subscribe to a doctrine without that doctrine really
gripping our hearts. Now to learn patience, patience in face of God's
dealings, to learn how to wait patiently for the Lord is, 1 say, to
accept this truth, indeed to revel in this truth, that God is King and
has a right to dictate how and when He shall work in us and on our
behalf.

I
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It means that we acknowledge that God is our Creator. This is the
basic truth with which we begin-an elementary truth, an obvious
truth; yes, of course it is from one standpoint, but seemingly not so
obvious in its outworking. We acknowledge that God has made us
but we do not always follow this out to its logical conclusion of
saying, 'Well, if God has made me, God has absolute rights over me;
I am not my own; I owe everything to Him, and therefore it is not
for me to dictate how my life shall work out, it is for God to dictate
to me'. This is how the apostle argues in Romans 9. He takes a
slightly absurd illustration, because he is using the absurdity of the
illustration to bring home his point. He says, 'Here is a potter with
clay; he is moulding it into a vase. Does the clay dictate to the
potter?' Of course it is absurd. The design is in the potter's mind,
the procedure, the mode of working and the timetable are all in the
potter's hand and mind-it is not for the clay to dictate. Well, we
are clay in the hands of the heavenly Potter. It is not for us to lay
down the design which He must follow. It is not for us to dictate the
timetable according to which He shall work. He has made us, and
having made us He has asserted, in that very act of creation, His
absolute rights over us, and to wait patiently for God is to acknow-

. ledge this truth that it is a binding truth.
But He is not only our Creator, He is also our Redeemer. This is

the God who saw us in our sin and in our neeq and gave His Son to
die for ,us. This is the God who by the working of His Spirit has
awakened us from the sleep of sin and has brought us to saving faith
in Christ. But in this work of salvation He has been sovereign, He
has taken the initiative. It was God who planned our salvation. It
was God who sent His Son to die. It was God who, by the working
of His Spirit, called us to Himself. We must never capitulate to the
feeble gospel preaching, so called, which presents an anaemic Christ
waiting for us to confer our approval upon Him. There is no hint in
Scripture of a Christ who stands like a Parliamentary candidate
waiting for us to register a favourable vote. On the contrary, He
comes as the sovereign Christ who condescends to us in our sin and
our need, and we turn to Him, not as those who would confer their
favour upon the Almighty by registering a decision in favour of His
Son, but we come rather as those who in our desperate plight cry
out for mercy and forgiveness:

In this work of salvation God is sovereign, He is upon the Throne
and we are His by Sovereign right. He has made us, He has re
deemed us. He fashioned us in Creation; He has bought us by the
shedding of the blood of His Son. So we are twice His-His by
creation, His by redemption; His by that initial fashioning; His by



226 The Gospel Magazine

purchase; and because we are His by purchase, He again has a
sovereign right to declare what He shall do with His property. You
would consider your next-door neighbour was being thoroughly
interfering if he tried to dictate to you when you should paint your
house and what kind of paint you should use. You might not tell him
to mind his own business-you might be too polite for that, but I
suspect that would be your underlying reaction-if it is your house,
what right has he to dictate? Let him look after his own property!
Well, what right have we to dictate to God? It is sheer impertinence
on our part that we should dictate to the Lord how He shall work
with what is His property. You say, 'But my life is mine'. 'No', says
the apostle, 'you are not your own; you are bought with a price, and
that price is not silver or gold, it is the precious blood of Christ'.
And because you are not your own, because you have been bought
with a price, you have no right whatsoever to dictate how this life
should be fashioned. This is the One who alone has the right to
declare how His property shall be administered.

So to wait patiently for the Lord is to acknowledge also that He is
our Creator, that He is our Redeemer, and it is to acknowledge also
that He is our Judge. But you say, 'Surely the Christian is not under
the judgment of God? ' Yes, it is gloriously true that there is no
condemnation to them that are in Christ Jesus. We can join in
Wesley's translation of Zinzendorf's hymn,

'Bold shall I stand in that great day,
For who ought to my charge shall lay'.

There is no condemnation, and yet none the less, we shall stand
before that judgment seat, we shall give an account as to how we
have lived out, to God's glory or otherwise, this life which He has
entrusted to us. So it is possible, as Paul speaks about the Christian
teacher in 1 Corinthians 3, it is possible to be saved and yet to be
saved 'so as by fire', because having built upon the right foundation
which is Jesus Christ, the superstructure that was raised upon it was
so tawdry that in that final testing day it is rejected. The man him
self is received because he was built upon Christ, but his achieve
ments are as nothing. So we will stand before Him. We will be called
on to give an account of our Christian lives. We will be called on to
give an account as to how we reacted to God's dealings with us.
Were we patient? Did we submit ourselves humbly and gladly, not
only to the how of God's working, but also to the when? Did we
gladly accept His timetable and His programme?

To wait patiently for the Lord? Why it is to affirm our confidence
in certain great truths concerning God's character. It is to assert and
to affirm that we believe God loves us. You say, 'But surely that goes
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without saying'. Does it? Let us be frank. In times of disappoint
ment and unhappiness and loss and trial, is there not a lurking doubt
about God's love? When God delays, have we not been tempted to
question whether He really loves us? But this attitude of waiting
patiently is the attitude of Job in the Old Testament-'though He
slay me, yet will I trust Him'. It is the confident assurance that God
loves me. It is the truth of Hebrews 12, 'Whom the Lord loves He
chastens, and scourges every son whom He receives'. Scourging was
a bitter punishment, so severe that men sometimes died under it.
Well, says Hebrews, the scourging that comes when things go sadly
wrong is the scqurging that comes from the loving hand of a God
who is deeply concerned with you and longs to bless you. So, I say,
to wait patiently for the Lord is to affirm from our hearts that we
believe this is true-He loves us, loves us so deeply that He is ready
to chasten us.

It means an affirmation, too, of our confidence in God's wisdom.
.This is our Father-yes, but this is our heavenly Father to whom
belongs all the riches of wisdom and knowledge. An earthly father
will obviously plan for his children, but he is fallible. He is weak in
his thinking and understanding, and so he may take a decision on
their behalf which he thinks is a perfectly good one and for their
good, and in actual fact it may be a completely wrong decision
because he has not the resources of knowledge and understanding
which are to be found only in God Himself. But God does not make
any mistakes with His children. God is not defective in His under
standing. He is the One who knows all things. He is the very source
of wisdom, and to wait patiently for Him is to say, 'My Father
knows perfectly what is for my good, and because He knows per
fectly I can quietly commit myself unto Him'. He loves me, He
knows what is best for me. Yes, and we must say something more,
we have got to say that this is the God to whom all power belongs.
This God who is perfect love, this God who is absolute wisdom, He
is God Almighty, the God to whom belong all the resources of
divine power. That is why the apostle can speak of Him as the One
who is able to do exceedingJlbundantly above all that we ask or
think. This is not a god who is trying to muster some new resources
in order to meet a desperate situation. This is the God to whom all
power belongs and to wait patiently for Him is to declare from our
hearts, by the very attitude of our lives, that this power is His. He is
able. There is no impoverishment in heaven, there is no weakness
there. This is not a god who is groping hither and thither trying
desperately to meet a situation that is getting beyond his control.
This is the God who majestically works all things after the counsel
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of His own will. So the child of God learns to wait patiently when,
not only with his mind but from his heart, he acknowledges-He
loves me; He knows what is best for me, and He is able to work out
His plans and His purposes on my behalf.

But how are we to wait? 'I waited patiently', says the Psalmist,
'I waited patiently for the Lord and He inclined unto me and heard
my cry'. It is possible to wait for someone and to wait impatiently.
You know the kind of waiting to which some of us are prone. If, like
me, you have a rather impatient temperament, you wait and the
person does not arrive, and you look at your watch; and as you look
and wait and fume, so your temperature tends to rise until some-
times, alas, you bubble over. It is possible to wait but to wait in a • '
thoroughly impatient fashion, and when we wait in that way for
someone we become resentful-they knew very well that I was here,
they knew very well that I said this time, they knew very well that.
I had got to do this and that! You know how it is, the surge of
feeling builds up and it is really a feeling of resentment and annoy-
ance and irritation. Do we behave like this with God Almighty? I
would say we do. So often when things go badly wrong, you know
how the resentment builds up-God does not seem to be listening
to me; God does not seem to be working; God seems to be leaving
me to flounder in this morass; why is He not coming to my aid?
What are we really saying? We are saying, with that pride which is
the very curse of our nature, that pride which lies at the root of our
sinfulness, we are saying: God ought to be treating me much better
than He is; I deserve much better treatment than God is according
to me. We are waiting for God to work but we are waiting in com-
pletely the wrong fashion; we are waiting impatiently, with resent-
ment, when we ought to be waiting with quiet confidence.

What does it mean to wait patiently? Well, it means to wait with
peace in our hearts. Again, it is possible to wait for someone, per
haps not to be feeling too much resentment, but not really to be very
calm. You watch that person who is waiting and the other person
has not arrived. He not only constantly looks at his watch, but there
is the pacing up and down, sometimes the nibbling of the nails-all
those symptoms of a person' who is not really relaxed or at ease. In
actual fact, if he looks at his watch fifty times it will not speed the
person's coming. If he walks ever so many times up and down the
pavement it does not make one bit of difference to the arrival of the
one who is coming. If he nibbles his nails right down it will not make
one bit of difference. But it will certainly mean that the time he waits
will be a great deal more unhappy than it might have been. There are
too many Christians who are constantly in this state of tension. They •
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are constantly getting overwrought; they are anxious about the
future; they are worried; things press in upon them; the burdens get
them down. Instead of the calm which should characterise the child
of God, they often look like Atlas in classical Mythology, who car
ried the world upon his shoulders, they are bowed down by it all.
They do not give you the impression of one who knows the joy of
the Lord in their hearts. No wonder that they do not commend the
gospel to a distraught generation. There are so many around us who
are burdened with cares and we are hardly likely to commend the
truth to them if we share their whole general distraught condition.
To wait patiently for the Lord is to wait in this condition of peace
and quiet, and to learn increasingly the tranquility of God, the
serenity of God in· our own selves.

But it means, of course, a persistent waiting, a steady waiting, a
waiting with a sense of purpose and expectancy. One of the things
that aMays amazes me is the way in which some people wait in the
average doctor's waiting-room. I confess that when I go to those
places I usually furnish myself with a book, because you never know
how long you are liable to be there. But the thing that amazes me is
the way people can sit and just apparently look at the wall; they just
sit there and it all seems so empty and pomtless. They are waiting,
but they are just waiting-like the man who said, 'Sometimes I sits
and thinks and sometimes I just sits'. One suspects that with many
of them they are not sitting and thinking, they are just sitting. Well,
waiting patiently for the Lord is not in terms of a spiritual Mr.
Micawber waiting vaguely for something to turn up, waiting hope
fully for faith which impels us to action when God indicates action;
the faith which drives us to prayer so that we hear the call to watch
and pray. We are on the look-out for God to work. We are con·
stantly seeing where God is indicating the way forward. We see
where God is showing signs of blessing, and we praise Him and we
follow along that path. No, it is not an apathetic condition in which
rather glumly we are waiting, hopeful but not always hopefully.
Rather, it is the expectant faith of the child of God who knows that
he serves the sovereign Lord God of the universe, who is waiting for
God to demonstrate His power and to manifest His purpose, and
with expectant faith we press on and seek the outworkings of God's
purposes for us.

'I waited patiently for the Lord.' Read Hebrews 11, the list of the
men of God who in face of discouragements and disappointments
still clung on and persisted in trust. Read the ministry of the Lord
Jesus, who spent thirty years in obscurity before He even began His
brief ministry. Read the lives of some of the great men of God, some·
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•one like Robert Morrison, who preached the gospel for years in
China before he saw a single convert. Read of George Muller, who
prayed for years and years for a man whom he longed to see come to
Christ, and the man was converted shortly after Muller's death. But
Muller had learnt how to wait patiently for the Lord. 'You have
need of patience'-well, if you are like me you will say 'Amen' to
that statement. How sorely we have need of patience and how slow
we are to learn it. Well, may God teach us that this is the pathway
to blessing, to communion with God, to the peace of God in our
hearts. And this patience emerges not because we make a great new
resolution that we will be much more patient; this patience emerges
from a grasp of these great truths that God is King, He is Sovereign,
He is on the Throne, He loves us, He knows what is best for us, and
all power is His. 'He works all things after the counsel of His own
will.' 'We know that all things work together for good to them that
love God.' May He, in face of these great truths, teach us how to
wait quietly, confidently and serenely upon our God.

IN DARK HOURS
Easy it is to bless the Lord by day,
As sunshine lies on Nature like His smile;
When all the world would seem so blithe and gay
Our lives flow on so peacefully awhile;
But when the prospect ceases to beguile
And night has draped the world in sombre shade,
The song deserts dim Nature's lofty aisle,
Yet with the Holy Spirit's gentle aid
Even in darkest hours our vows of praise are paid.

T. Pittaway.
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THE BAPTISM OF THE LORD JESUS CHRIST
P. TUCKER

There are four outstanding epochs in the life of our Lord: His
baptism, His temptations, His transfiguration and His submission in
the Garden of Gethsemane. In this article we look at the doctrinal
implications and the practical value of our Lord's baptism by John
in the waters of Jordan. It is one of the rare events in the life of our
Lord which is recorded in each of the four gospels. The four records
give a composite picture of what happened at the baptism in the
Jordan of our Lord Jesus Christ.

I. THE DETAILS SURROUNDING OUR LORD'S
BAPTISM

1. John the Baptist called men and women to do two things: (a)
To acknowledge and abandon their sins and to demonstrate that they
had done this by the ordinance of baptism. He called them to a bap
tism unto repentance. (b) To prepare themselves for the certain
arrival of the Messianic age. He came as the herald who was pre
paring the way of the Lord. And multitudes of people were baptised
by John in Jordan. Among them was our Lord and Saviour Jesus
Christ. And as we bring together the records, we are told several
significant things about our Lord's baptism. Luke tells us how old
the Lord Jesus was (3 : 23). It was a significant age. See Gen.
41 : 46; Num. 4 : 3; 2 Sam. 5 : 4, etc. It suggests youthfulness and
vigour, and yet along with it maturity. Matthew tells us He came
from Galilee to be baptised (3 : 13). Mark adds to this the name
Nazareth (1 : 9). This statement shows us that our Lord was bap
tised by a deliberate and definite act. When His years of obscurity
were over for ever, He stepped down from Nazareth and went to
Jordan with one direct and specific end in view, that He should be
baptised by John in those waters. He knew that the hour had come
for Him to be baptised. Our Lord worked according to a divine
pattern and a divine programme.

2. Luke tells us that the Lord Jesus was baptised after others had
been baptised (3 : 21). We see here the infinite grace and meekness
that were so characteristic of the Lord Jesus Christ. Remember they
were all sinners. He alone was the sinless One, and yet He took a
place right at the end of the queue.

3. Note the hesitation of John the Baptist (Matt. 3 : 14). He had
already told the people that he was the forerunner of the Messiah
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232 The Gospel Magazine •in verse 11. At this point John the Baptist did not know that the
Lord Jesus Christ was the Messiah (John 1 : 31). He only knew
after the baptism, when the Heaven was opened and the Spirit
descended in bodily shape like a dove and abode upon the Lord
Jesus. We know that John and Jesus were related after the flesh, but
there is nothing in Scripture to suggest that they ever met. And yet,
somehow, there was a prophetic insight in his personality, when he
looked into the face of Jesus of Nazareth, the Son of God, he recog
nised in Christ something he had never seen in any other living
being. He recognised His amazing superiority to himself and he
hesitated over this matter of baptism.

4. Luke tells us that while our Lord was being baptised, He
engaged in prayer (3: 21). Dr. Campbell Morgan suggests that
knowing the full implications of His mission, it may well be that
temptation was crossing our Lord's path even in the act of His bap
tism. John apparently had not understood the meaning of the
baptism of Jesus, and forbade it. Yet the Lord Jesus knew that He
did need it. Dr. Morgan points out how at every great crisis of our
Lord's life, somehow the Devil was there to contest. In the wilder
ness, in the temptations, he was contesting our Lord's Sonship. On
the Mount of Transfiguration, he was there, through Simon Peter,
who said, 'Be it far from Thee, Lord, that shall nbt come nigh unto
Thee', referring to His death. The Lord had to say to him, 'Get thee
behind me, Satan'. And again, in the Garden of Gethsemane there
was this terrific conflict of principalities and powers.

5. We have the first indication of the Trinity in our Lord's bap
tism. We have the Father speaking from Heaven, the Son obeying in
the ordinance of baptism, and the Spirit descending and resting upon
the Lord Jesus.

n. THE DOCTRINAL SIGNIFICANCE OF OUR LORD'S
BAPTISM

1. He was not baptised as a mere piece of ritual. If there was one
thing that the Lord Jesus Christ condemned throughout His earthly
ministry, it was empty formalism, ordinance, and actions that were
lacking in spiritual vitality and genuine sincerity. It was something
far deeper than that.

2. He was not baptised in order to give us an example that we
should be baptised. We should get baptised because the Lord Jesus
has commanded it Himself. We do not get baptised in the same way
that the Lord was baptised, because His baptism was unique, it was
unrepeatable. We can imitate the Lord Jesus in moral and spiritual
principles, but we cannot imitate Him in official actions, as our
Redeemer and our Mediator. Whereas the obedience of the Lord

•
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Jesus to the Father is at least an illustration to us that obedience is
required of us, yet we cannot be baptised in the same way and man
ner as the Lord Jesus Christ was baptised.

3. His baptism was associated with the uniqueness of His Person
and His work. His baptism implies at least four things:

(a) It was His introduction and initiation into the office of
Messiah. It was His public dedication to His great Messianic minis
try. The baptism of the Lord Jesus marked a division between His
private life and His public ministry. Our Lord seems to be in this
connection the antitype of the priest. When Aaron and his sons were
set aside for the priesthood, it was done publicly, was done officially,
and openly. See Lev. 8 : 2. We are told, among other things, that
Moses was to wash Aaron and his sons with water. This was to be
done before the whole congregation (see verses 3 and 6). Having
washed them, he poured upon their heads the anointing oil (verse
12). And the Lord Jesus is the antitype of that public inauguration
of the priest. Ceremonially He was washed, because He was sub
merged in the waters of Jordan, and then He was anointed, because
the Spirit of God descended upon Him. Our Lord referred to His
baptism as an anointing in Luke 4, 'The Spirit of the Lord God is
upon Me because He hath anointed Me'.

(b) Our Lord's baptism implies His identification with a sinful
humanity. Everyone who stepped down into the waters of Jordan
was a sinner, acknowledging by that ordinance that he was re
nouncing his sin and preparing for the advent of the Messiah. The
Lord Jesus comes to the waters of Jordan. He is holy, harmless,
undefiled and separate from sinners. He is the sinless One, and yet
He steps down into those waters where sinners had been before Him
and where sinners would be after Him, and identifies Himself with
the sinners He had come to redeem. Our Lord did not share their
sin, but He, by that act of baptism, assumed responsibility as the
Redeemer. What He did in symbol in the waters of Jordan, He did
in public on the cross of Calvary. Our Lord refers to His atoning
death as a baptism and links it with His baptism. See Luke 12 : 50.
Compare also 1 John 5 : 6 (R.Y.). 'Not with water only, but with
the water and with the blood.' John is speaking of two instruments
that were associated in our Lord's redeeming activity. Our Lord's
submergence in the waters of Jordan was but an anticipation of that
day when He would know a great submergence on the cross of
Calvary. See also Psalm 42 : 7. Is that not what our Lord implied
when we find Him saying in Matt. 3, 'Suffer it to be so now, for thus
it becometh us to fulfil all righteousness'? What was the righteous
ness that the Lord Jesus had to fulfil? Was it not the righteous will

I
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of God? The Lord Jesus came under the Law and He submitted
Himself to the righteous demands of God; He fulfilled the Law in
every particular, and because of this, He wrought out a righteous
ness that can be reckoned and imputed to the sinner who believes
upon Him.

(c) It was associated with the Father's approval of Christ's Person
and character. See Matt. 3 : 17. That approbation is a combination
of two Old Testament quotations. Psa. 2 : 7; Isa. 42 : 1. The Father
is acknowledging the perfection of Jesus Christ even in the hidden
years. He was fulfilling the righteousness of God away in Nazareth
just as much as in His public ministry. The Father attests His Deity,
and approves His ministry, and encourages His heart.

(d) That He might be endued for service. It was at His baptism
that the H01y Spirit descended upon Him. The Holy Spirit was given
to Him without measure. He was the only Person of whom this
could be said. See John 3 : 34. Everyone of us has the Spirit of God
in a limited sense, but we cannot know Him to the full degree as the
Lord did. His whole life was lived by the power and under the
unction and authority of the Holy Spirit who descended upon Him
at His baptism. His entire ministry was under the control and
domination and authority of the Spirit who was poured upon Him
without measure at His baptism.

(To be continued)

Where did we get our strange inferiority complex which finds us
backing away before the challenge of materialism, secularism and
intellectualism, capitulating our position time and again without a
contest? Have we forgotten that Jesus Christ is Lord, that all power
is in His hands? He is Lord of History, Lord of Nations, Lord of
all. As we confess Him our Saviour, let us also confess Him as
Lord in the full significance of His truth. In Christ we may venture
boldly into the contemporary scene and move right into the thick of
the tumult with the Word of God in our hands, the everlasting
Gospel upon our lips, and His Spirit of self-giving love in our hearts.
Such lives will make an explosive impact upon an exploding world.

-DR. ROBERT B. MUNGER.
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Where Calvinists Still
Differ
D. P. KINGDON

As the space available to me will not permit me to deal with every
point raised by the Rev. L. Heaney in his reply to my review of
Bannerman's booklet on baptism, I have decided to concentrate on
matters of fundamental disagreement.

Mr. Heaney seems to assume that he is replying to a Baptist who
sunders the New Testament from the Old, for he finds it necessary
to state that 'the essence of covenant theology is that the initiative
in salvation comes from God and that there is one covenant in Old
and New Testaments'. As a Calvinist, how could I do other than
heartily agree to this? But Mr. Heaney has missed the point. He
has failed to appreciate that whilst I agree with him as to the
sovereignty, I part company with him over the interpretation of
covenantal administration. To my mind the Calvinistic paedobaptist
ignores the progressive nature of redemptive revelation. As Paul
Jewett says: 'Proceeding from the postulate that baptism stands in
the place of circumcision, he has urged this to a distortion. He has
so far pressed the unity of the covenant as to suppress the diversity
of its administration. He has atrophied the movement of history; he
has, to be specific, judaized the New Covenant. For this reason he
reads the Old Testament concept of a literal seed into the New
Testament and argues that his children are Christians and members
of the church by birth, with a right to baptism, just as in the Old
Testament a man was born a Jew with the rfght to circumcision as
a citizen of the Old Testament Jewish theocracy. Whereas the New
Testament teaches that we become children of Abraham and of the
covenant by faith, the Paedobaptist speaks of his children as children
of the covenant by birth with a hereditary right to its blessing'.
(The Encyclopaedia of Christianity, Vo!. 1, page 525.)

When he asks whether there has ever been a church composed
only and entirely of true believers, Mr. Heaney has again failed to
grasp the point at issue. If he had compared the Westminster Con
fession of Faith with the Particular Baptist Confession of 1677 he
would have found them agreeing that 'the purest churches under
heaven are subject both to mixture and error'. The parting of the
ways comes in the Scripture proofs offered to support the statement.
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The Baptist confession does not, as the Westminster does, appeal to
the parable of the wheat and the tares. The reason for this is that
Reformed Baptists start from the position of the Church as she
should be according to Scripture, not from the Church as she has
become. The fact that unregenerate members may be found in
Baptist churches does not destroy the Baptist argument that the New
Testament teaches the regenerate nature of the visible church. Bap
tists contend that it is the duty of each local church to see that its
membership is composed of those, and only those, who are actually
united to Christ by faith. That they are not infallible they know only ..
too well, but they do not believe that the tests of new life in 1 John
cannot be applied today. That any given church may contain hypo- ,
crites does not abrogate the principle enunciated by Professor John ~

Murray that 'our definition of the church must not be framed in •
terms of an accommodation by which we make provision within
our definition, for the inclusion of hypocrites'.

At the present time it would be well if Calvinists of all types of
churchmanship would, instead of looking for weaknesses in each
other's churches, resolve to grapple with the fundamental issues of
theology which underlie the continuing controversy over baptism.

Believers maintain their walk with God by secret prayer. The
spirit of grace is always accompanied with the spirit of supplication.
It is the very breath of the new creature, the fan of the divine life,
whereby the spark of holy fire kindled in the soul by God, is raised
into a flame. It brings and keeps God and man together. It raises
man up to God, and brings God down to man. If you would keep
up your walk with God be much in secret prayer. Your prayers will 
reach the very heart of God and return to you again loaded with
spiritual blessings.-GEORGE WHITEFIELD.
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Young People's Page
THE BIRTHDAY PRESENT

When Kate, grown to womanhood, looked back on her happy
childhood, her fifth birthday stood out vividly in her remembrance.
Kate, a fair-haired high-spirited little girl, was small for her age; it
was disappointing to find that she had grown no taller in the night,
as she fully expected, now that she was five. But excitements in
store drove that pang from her mind. The moment Nurse had
finished dressing her, Kate flew to her parents' bedroom. After
bounding on the bed to hug her mother, she dashed into the
dressing-room, where her father was about to shave. He also sub
mitted to her hugs and kisses, saying gently, 'God bless my child! '

Watching her father's rapid movements, Kate soon began to
fidget. 'What now, Miss?' he asked. 'My present, Papa!' whispered
Kate.

Her father laughed, and went into the bedroom, where his wife
was now sitting in her pretty dressing-gown. She put a parcel into
the little girl's hands. Shivering with excitement, Kate tore off the
paper, first the brown and then the white, full of the most eager
anticipation. There came to view a Bible, beautifully bound in
morocco, with a gilt clasp. It was a splendid volume; but poor Kate!
She hated all books, and her feeling was of blank disappointment.
Her looks betrayed her, but her parents only smiled at each other;
and her father said, 'This is really the best present we could give
you, little Kate, and some day you will think so, too. But we have
got something else for you.'

The next moment the little girl screamed with pleasure, for a large
baby doll was put into her arms. At first no words could express
Kate's joy and delight, but at length, with her arms full of doll, she
said, 'This is best, Daddy, this is much the best! '

The day passed on full of treats. 'Miss Josephine', as she named
the doll, had to share Kate's bed with her; and the Bible must go
under her pillow. She had begun to think that there was something
important in having one of her very own, and she looked forward
to carrying it to church on Sunday-her father's church, for he was
the clergyman of the parish. Indeed, when Sunday came, Kate
insisted on holding her open Bible close to her face during the
lessons. She glanced round furtively to see if the congregation were
impressed; but nobody seemed to be looking.
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Happy days of the childhood followed. Kate, wilful and unheed

ing, would not realise that her beloved father's health was failing.
Visiting in the parish one raw foggy day, the minister caught a cold
which affected his lungs. Months of illness followed; then a short
rally, during which he managed once more to preach to his flock.
Kate, now twelve years old, would not believe that her father was
really ill, until one evening he told her himself that he was surely
dying, and she must be prepared for this great sorrow. Kate burst
into an agony of tears; but when the storm had spent itself her father
asked her to read to him, from the 15th chapter of 1st Corinthians.
When the child came to the words, '0 grave, where is thy victory?'
her voice faltered-she could not go on. The minister took up the
words, and such radiant rapture was in his look as he said, 'But
thanks be to God which giveth us the victory through Jesus Christ
our Lord', that Kate remembered it all her life.

After the clergyman's death, Kate and her mother moved to a
little cottage near the church. With her usual buoyancy, Kate soon
regained her spirits; mother and daughter spent some happy years
together. Then the mother died suddenly in a heart attack, and
Kate was left alone. Still in her teens, the poor girl was broken
hearted. She was really an orphan now, and the world seemed a
terrible one to her; until one day she came across a paper in her
mother's writing-'I will not leave you orphans; I will come unto
you'. Kate was greatly impressed; looking up the reference in her
birthday Bible, she found that 'orphans' was the marginal reading
for 'comfortless'. The words brought deep comfort to the girl. She
began to study her Bible, and to seek the Lord. The fourteenth
chapter of John's gospel became stained and worn with constant use.

For a few years Kate lived with a cousin. The two did not get on
together; but her loneliness drove Kate to seek the Lord all the more
earnestly. Happy days were yet in store. At twenty-two she married
a naval officer, young and handsome, and a humble child of God.
Kate loved him dearly, and with her usual enthusiasm she enjoyed
every moment of her days. But after a year of bliss, the officer was
sent to sea, leaving Kate almost in despair. It was a stormy night
after her husband had sailed, and Kate listened in terror to the
howling wind and roaring sea. Getting up at last to look out, she
saw one bright star shining above the raging storm. This reminder
of Him who stilled the storms of Galilee brought to her remem
brance the Lord's words, 'Be not afraid! " and revived her trust in
Him.

A few weeks later, Kate became the mother of a sturdy boy. Now
the letters between husband and wife were full of the baby son,
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whom they named LioneI. What joy there was when his father
returned about nine months later! The boy was two years old when
the next parting came. He horrified his mother by calling out, 'Me
go ship too, with Papa! '

The words gave her a great pang; but indeed the thing she feared
eventually came to pass. Lionel grew up a splendid boy, warm
hearted, truthful, adventurous. From the first he longed to follow
his father's profession; and at length when he was about twelve he
sailed in his father's ship as midshipman.

The first voyage lasted two years; then there was a rapturous re
.union. Lionel was just the same open, affectionate lad, and how
his mother rejoiced to hear from her husband his praises of their
son!

There came the next parting. The night before they left, Lionel's
father was telling Kate of the boy's daring and pluck, of his gentle
ness to the weak and helpless, of his scorn for everything false and
unmanly. Unable to sleep, Kate crept along the landing to have a
peep at her boy. She found him awake. 'Darling, you should be
asleep,' she said tenderly. 'Well, it was you I was thinking about,
Mothed' he said, smiling roguishly. Kate could not help hugging
him, and Lionel went on, 'I don't ever forget you, Mother, not even
in the worst storms!' 'And do you remember the One who can
keep you safe in the storms, darling?' 'Oh, yes, I do, always,
Mother; and I never forget to pray. Mother, what's that verse in the
Bible about storms and a haven?' Kate's full heart would hardly let
her speak; then she repeated, 'He maketh the storm a calm, so that
the waves thereof are still. Then are they glad because they be quiet;
so He bringeth them unto their desired haven.' Lionel repeated the
words slowly after her. 'I'll remember now! ' he said joyously. 'Only
six months!' said father and son as they said goodbye in the
morning.

Time went on; now only three weeks remained, and Kate was
counting the days. But on that night a terrible storm broke at sea.
The ship which held Kate's treasures was wrecked, most on board
being lost. Instead of returning to a loving welcome in that happy
home, Lionel and his father were taken straight to 'their desired
haven.' That they were 'glad', Kate was sure; and so was she, even
in the depths of her sorrow. The few survivors told of her husband
standing at his post of command to the last, serene and unruffled;
of her boy plunging into the waves to save a little child, and never
returning

Kate still used the Bible given to her on her fifth birthday. In
those stricken days, she dwelt constantly on John fourteen-'I will



not leave you comfortless; I will come to you'; and on Psalm 107
'He maketh the storm a calm'. The Lord had done to her as He had
said; He had not left her comfortless, He had come to her, and in
His Presence all stormy waves were stilled. DAMARIS.

SOLUTION OF No. 168
The whole: Delightsome (Malachi 3 : 12).

1. Daniel (Dan. 6 : 22).
2. Elijah (1 Kings 18 : 21).
3. Laban (Gen. 30: 27).
4. Ishbosheth (2 Samuel 4 : 7).
5. Gabriel (Luke 1 : 30).
6. Hobab (Numbers 10 : 29).
7. Thomas (John 20 : 28).
8. Shunamite (2 Kings 4 : 13).
9. Orpah (Ruth 1 : 14).

10. Mary Magdalene (John 20: 16).
11. Elkanah (l Sam. 1 : 8).

SCRIPTURE ENIGMA No. 169
The whole: Five daughters he had, but no sons.

1. Mother of Joab, Abishai and Asahd.
2. Jude says we should contend in this way for the faith.
3. Written by Jezebel in Ahab's name, these led to Naboth's

murder.
4. Peter gives his name to a 'meek and quiet spirit'.
5. Describes the field near Shechem bought by Jacob.
6. 'Thou canst not make one' this 'white or black.'

7. Naomi's husband.
8. How Mary rose up, when Martha told her the Master had

come.
9. They were lost, so Saul had to go seek them.

10. Ananias was a disciple at this city.
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