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Mention the Lord's Day and the thoughts of many
Christians turn at once to the spiritual decline in our country
loday. Instead of a day spent in seeking to know God more
fully, men spend it in the vain pursuit of a satisfaction which
is but a fleeting prelude to the drabness of another Monday
morning. Now it is right that we should be concerned about
lhe nation, for our constant and continuing responsibility is to
go to men and women with the gospel. But we also need to
think about the Lord's Day as it concerns us. How should we
use it? How can we make it a blessing to our own souls and
(0 our families?

The very title of the day suggests its primary function. It is
the day of the Lord's resurrection and so it is the weekly festi
val of joy, recalling that first glorious Lord's Day when the
Lord met the stricken disciples and thrilled their hearts with
the wonder of His· resurrection. The cross had shattered their
hopes, for they had been sadly mistaken in their thinking, and
their Messiah seemed to have failed. But the Lord's Day
morning scattered doubts and fears and gloom, for He had
risen from the dead.

But the Lord who appeared to the disciples was the One
who had been crucified. The risen Lord among His disciples
in the upper room points to His hands and feet and side. So
that first Lord's Day evening was the first of the long series
that has continued down Christian history when His people
have gathered to reflect on Christ crucified and risen from
the dead.

Then again the Lord's Day and the Lord's Supper were
from the early days closely linked. When the two disciples



walked to Emmaus they were in a state of deep gloom and
sorrow. Even when they met with Jesus their eyes were closed
so that they did not recognise Him. But as He talked with
them their hearts burned within them and as they met with
Him at the table He made Himself known to them in the
breaking of the bread. Those two at Emmaus were the fore
runners of a great company who on the Lord's Day have had
zeal and hope rekindled as they have heard the Word of God
and as they have met around the table recalling His dying
love, and looking forward to His triumphant return.

The Lord's Day is thus for the Christian the feast day of the
new creation. When God created all things He reached the
climax of His activity in His creation of man. Then He rested
and set apart the seventh day as a weekly reminder of the
glory of the Creator and the perfection of His work. But man
rebelled and creation was soiled. Man himself was defiled, the
image defaced, his nature depraved. What was needed was a
new creation, and this was precisely what Christ effected by His
atonement, crowned as it was by His resurrection. So the
Lord's Day is the weekly reminder of the greatness of the
Saviour and of the glory of the new creation. A basic text for
the Lord's Day is Paul's glad word of assurance-'If any man
be in Christ he is a new creation'-for the Lord's Day helps to
keep fresh in our minds the foundation of this new creation.

This means that the Lord's Day is essentially a day of
rejoicing. That is why I used the Old Testament language to
describe it as 'a feast day' or 'a festival'. That is why we need
no other man-made or church-devised festivals, for we have
the supreme festival. We do not need to wait for an annual
event termed 'Easter', for every Lord's Day we may greet each
other with the re-assurance 'Christ is risen from the dead'. The
world will not understand. To spend a day reflecting on God
and His glory is for them insufferable boredom. But for us it
should be the delight of our heart.

Hence the Lord's Day may well be viewed as a foretaste of
heaven. ThevLord's supper, says Paul, means a showing forth
of the Lord's death 'till He come'. When we meet on the
Lord's Day we rejoice, but we also realise that as yet 'we walk
by faith and not by sight'. So it is a pilgrims' festival. Wc
rejoice, but we press on. We turn the eye of faith to the
exalted Lord and we are given each Lord's Day an incentive
to hasten towards the day of the eternal Sabbath when we shall
see Him face to face.

It is for these reasons that the ministry of the Word is or
such importance on the Lord's Day. This is the day when the
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Church gathers together in fellowship. They come to reflect
upon the glory of Christ and the greatness of His saving work.
But if they are to be delivered from a merely formal gathering
with a routine recollection of the resurrection, they must con
stantly grow in their understanding. Hence the great purpose
of the assembly on the Lord's Day is to sit under the ministry
(If the Word of God.

But obviously we will not spend the whole day in the
services of worship. Bow, then, should we use the rest of the
day? How may we make it a day of real profit? One answer
10 this is found in Paul's reminder that this is the day when we
set aside the money which is to be used for the work of the
gospel (1 Cor. 16 : 1). But to give wisely when there are so
many competing demands involves knowledge. This means
reading if we are to be kept informed of the missionary situa
lion in the world at large which calls for our prayers as well
as our gifts.

But there is a wider field of reading, which is sadly neglected
at the present time. So many Christians live at rather a hectic
pace. There is so much activity, so many commitments, and
often so much superficiality. The Lord's Day is surely one of
God's gracious provisions. Here is the opportunity which is
often lacking during a busy week to read the biographies of
some of the great men and women of God; to study the truths
which have been distilled from the Word; to read the record
of God's dealings with His people in the history of His Church.

All this means that the Lord's Day is to be used positively
and constructively. Some people interpret rest in a thoroughly
carnal way. For them it seems to mean an enormous dinner
followed by a prolonged afternoon sleep to recover from the
effects of over-indulgence. The Lord's Day is meant for the
nourishment of our souls, not for gluttony and sloth!

The Lord's Day can also be profitably used to give hospi
tality to some of the lonely people whom we tend to meet in
a rather detached way. There are Christians who leave the
fellowship of an evening service to return to the empty loneli
ness of a flat or bed-sitter. Here is an opportunity to practise
hospitality. The object is not simply to engage in the idle
chatter with which some Christians fill the Lord's Day, but to
enjoy fellowship in the things of God. You will find, as
Hebrews 13 : 1 points out, the blessings which God imparts to
the generous soul.

It is significant that the New Testament never prescribes
rules and regulations for the Lord's Day. The keynote is
liberty rather than law. But liberty does not mean licence. It
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means rather a disciplined freedom to grow in grace. John on
Patmos declared that he was 'in the Spirit on the Lord's Day'.
Clearly the work of the Spirit in his case was a special activity.
as John was to be the recipient of the revelation of Jesus
Christ. But it is none the less true for every believer that the
key both to the enjoyment and the profitable use of the Lord's
Day is that we should be 'in the Spirit'. The Spirit's ministry
is to glorify the Lord Jesus (John 16: 14), and the Lord's Day
is the special occasion for submitting to the instruction of the
Spirit. This then is our ultimate aim for the Day-the Spirit
of God leading the people of God in worship, fellowship and
joyful recollection of the risen Lord, and stirring them to keen
anticipation of the glories that lie ahead. H. M. CARSON.
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JAMES HERVEY
(1713-1758). PART n.

J. c. RYLE
The last seventeen years of James Heryey's life were spent

in comparative retirement at Weston Favel1. 'My house,' he
writes to a friend, 'is quite retired. It faces the garden and the
field, so that we hear none of the tumultuous din of the world,
and see nothing but the wonderful and charming works of the
Creator. Oh, that I may be enabled to improve this advan
tageous solitude!' Willing as he doubtless was to go forth into
public and do the work of an evangelist, like his beloved
friend, Whitefield, his delicate health made it quite impossible.
From his youth up he had shown a decided tendency to pul
monary consumption. He had neither voice nor physical
strength to preach in the open air, address large congregations,
and arrest the attention of multitudes, like so many of his
contemporaries. He saw this clearly, and wisely submitted to
God's appointment. Those whom he could not reach with his
voice he resolved to approach by his pen. From his isolated
study in his Northamptonshire parish he sent forth arrows
which were sharp in the hearts of the King's enemies. In a
word, he became a diligent writer on behalf of the gospel from
the time of his conversion till he was laid in his grave. III
health, no doubt, often stopped his labour, and laid him aside.
But, though faint, he was always pursuing. Delicate and weak
as he always was, his pen was very seldom idle, and he was
always doing 'what he could'. The work to which he devoted
himself required a large measure of faith and patience. He
laboured on uncheered by l;ldmiring crowds, and unaided by
the animal excitement which often carries forward the wearied
preacher. But while health and strength lasted he never ceased
to labour, and seldom laboured in vain. Hundreds were
reached by Hervey's writings who would never have con
descended to listen to Whitefield's voice.

The very retirement of Weston Favell was not without its
advantages. It gave the worthy rector unbroken leisure for
writing. He could sit down in his study without fear of being
disturbed by the endless petty interruptions which disturb the
dweller in large towns and make the continuous flow of thought
almost impossible. Above all, it gave him plenty of time for
reading and storing his mind. It has been well said that
'reading maketh a full man', and no one can look through
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Hervey's literary remains without seeing abundant evidence
that he was a great reader. With Greek and Roman classical
writers he was familiar from his youth. The following theo
logical writers are said to have been among his special
favourites: Chrysostom, Gerhard, Alting, Owen, Manton.
Goodwin, Reynolds, Hall, Beveridge, Bunyan, Hopkins.
Howe, Bates, Flavel, Caryl, Poole, Charnock, TraiIJ, Turretine.
Witsius, Vitringa, HUffion, Leighton, Polhill, Gill, Brine.
Guyse, Boston, Rawlins, Coles, Jenks, Marshall, Erskine.
Milton, Young and Watts. The names of these authors speak
for themselves. The man who was familiar with their works
was likely to be full of matter, and when he wrote for the press
he had a fair right to claim a patient hearing. The ways of
God's providence are mysterious and truly instructive. H
Hervey had not been kept at home by ill health he would
probably never have had time for much reading. If he had
not had time to be a reader, he would never have written what
he did.

The English Puritans appear to have been special favourites
with Hervey. Again and again, in his biography, we find him
speaking of them in terms of the highest commendation. For
instance, he says in one place, 'Be not ashamed of the name
Puritan. The Puritans were the soundest preachers, and, I
believe, the truest followers of Christ in their day'. Again:
'For my part I esteem the Puritans as some of the most zealous
Christians that ever appeared in our land'. Again: 'The
Puritans, one and all of them, glory in the righteousness of
their great Mediator; they extol His imputed righteousness in
'almost every page, and pour contempt on all Jther works
compared with their Lord's. For my part I know no set of
writers in the world so remarkable for this doctrine and
diction. It quite distinguishes them from the generality of our
modern treatises'. I make no apology for these quotations.
They throw broad, clear light on Hervey's theological opinions.
Nothing brings out a man's distinctive religious views so
thoroughly as his choice of books. Tell me what divines a
minister loves to read and I will soon tell you to what school
of theology he belongs.

The principal literary works which Hervey published in his
lifetime were two volumes of 'Meditations and Contempla
tions', and three volumes of 'Dialogues and Letters' between
two fictitious persons, whom he named 'Theron and Aspasio·.
The 'Meditations' are soliloquies and thoughts arising out or
such subjects as the tombs, a flower-garden, creation, night.
and the starry heav~ns. The 'Dialogues' touch on many points
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of theology, but especially upon the great doctrine of justifica
tion by faith in the imputed righteousness of Christ. If life
had been continued, Hervey intended to have added a fourth
volume of 'Dialogues', of which the subject was to have been
Christian holiness. But his early death cut short the design,
and he was only able to tell his friends that they must regard
his favourite book, Marshall on Sanctification, as his deputy
and representative. His words were, 'I do, by these presents,
depute Marshall to supply my lack of service. Marshall ex
presses my thoughts, prosecutes my schemes, and not only
pursues the same end, but proceeds in the same way. I shall
therefore rejoice in the prospect of having the "Gospel Mystery
of Sanctification" stand as a fourth volume to "Theron and
Aspasio".'

Both the works above mentioned attained an extraordinary
degree of popularity from the moment they were published,
and procured for the author a world-wide reputation. They
formed, in fact, the whole foundation of his fame. Thousands
and tens of thousands of Christians have never known anything
of Hervey except as 'the author of Theron and Aspasio'. His
first work, the Meditations, ran through twenty editions in a
very short time, and was translated into the Dutch language!
Theron and Aspasio met with acceptance all over England and
Scotland, and obliged even worldly critics to take notice of it.
All these are plain facts which admit of no controversy. They
are facts which arouse in our minds a little curiosity. We
naturally want to know what kind of religious writing was
popular in England in the eighteenth century.

The first thought that will probably start up within us as we
read Hervey's Meditations and Dialogues will be unmixed
surprise and amazement. The style is so peculiar that we
marvel how our forefathers could possibly have liked it. From
first to last the author writes in such a florid, high-flown,
luxuriant, bombastic, stilted fashion, that he almost takes your
breath away. You can hardly believe that he is in earnest, and
that the whole thing is not an assumed mannerism and affecta
tion. The long words, the grandiose mode of expressing
thoughts, the starched and painted dress of the sentences-all,
all is so utterly unlike the writing of the present century that
the reader stands dumbfounded, and hardly knows whether
he ought to laugh or to cry. In the whole range of popular
English books, I do not hesitate to say that I do not know a
style of writing less to be admired than the style of 'Theron
and Aspasio'. One cannot help inwardly feeling, What a
strange standard of public taste must have prevailed when such
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writing as this was deliberately published and universally
admired!

However, first impressions are not always correct. We must
not hastily condemn Hervey's writings as worthless because
their style is not to our mind. A little calm consideration will
probably show us that there is far more to be said for them
than at first sight appears. A second look at the rector of
Weston Favell's writings will very likely modify our verdict
about them. To those who are disposed to think lightly of
Hervey's writings I venture to submit the following considera
tions.

For one thing, we must in common fairness remember the
times in which Hervey wrote. The middle of the eighteenth
century was an era in English literature, when no writing
would go down with the public that was not somewhat stilted,
classical, long-worded, and stiff. The short, plain, cut-and
thrust style of the present day would have been condemned as
indicative of a vulgar, uneducated mind. Poor Hervey wrote
in days when moral essays were framed on the model of the
Spectator, the Tatler, and the Rambler, and fictions were
written like 'Sir Charles Grandison' and 'Clarissa Harlow'. If
he wanted to get the ear of the public, he had no alternative
but to write according to the public taste. Let us grant that his
style of English composition is far too ornate and florid; but
let us not forget to lay the blame at the right door. His faults
were the faults of his day. If he had written Theron and
Aspasio in a plain unadorned style, it is probable that the book
would have fallen unnoticed to the ground.

For another thing, we must do Hervey the justice to remem
ber that under all the gaudy ornamentation of his compositions
his Master's business is never forgotten. The more we read his
books the more we must admit, that although he may offend
our tastes, he is always most faithful to Christ's truth. It is
impossible not to admire the vein of piety which runs through
every page, and the ability with which he defends doctrines
which the heart of man naturally detests. The only wonder is
that books containing so much scriptural truth should ever
become so extensively popular. Even Whitefield did not expect
so much acceptance for them. 'I foretell the fate of these
volumes,' he said in a letter; 'nothing but your scenery can
screen you. Self will never consent to die, though slain in so
genteel a manner, without showing some resentment against
the artful murderer.' In fact, I always feel that God gave a
special blessing to Hervey's writings on account of his eminent
faithfulness to the gospel in evil times. I look at them with
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reverence and respect as weapons which did good service in
their day, though the fashion of them may not suit my taste.
To use the author's own words, they were an 'attempt to dress
the good old truths of the Reformation in such drapery of
language as to allure people of all conditions'. God was
pleased to honour the effort in its day, and we need not be
ashamed to honour it also.

No well-informed Christian will be surprised to hear that
Hervey's writings did not please everybody. Of course they
were far too Scriptural to escape the enmity of the children of
this world. But this, unhappily, was not all the enmity that the
author of 'Theron and Aspasio' had to endure. His clear and
sharply cut statements about justification gave great offence to
Christians of the Arminian school of theology. John Wesley
openly assaulted his views of imputed righteousness. Sande
man, a Scotch Independent, fiercely attacked his views of faith.
In short, the amiable rector of Weston Favell had to learn, like
many other good men, that the most beautiful writing will not
command universal acceptance. The way of accurate Scrip
tural divinity is a way which many will always call 'heresy',
and speak against.

I will not weary my readers by entering into the details of
Hervey's controversial campaigns. Without pretending to
endorse every sentence that he wrote, I fell no doubt that on
the whole he was right, and his adversaries wrong. Cudworth,
Ryland, and others, ably defended him. The only remark that
I make is that Hervey's spirit and temper, under the assaults
made upon him, were beyond all praise. Never was there a
divine so utterly free from 'odium theologicum'. Well would
it have been for the credit of the Church of Christ if the
controversialists of the last century had all been as meek, and
gentle, and amiable, and kind-tempered as the author of
'Theron and Aspasio'.

The letters which Hervey wrote, on a great variety of sub
jects, are exceedingly good, and will repay an attentive perusal.
Sitting in his quiet country parsonage, he had time to think
over all that he wrote; and his correspondence, like his con
temporary Venn's, is one of the best parts .of his literary
remains. Those who read his letters will find their style, as a
general rule, very different ftom that of 'Theron and Aspasio'.
The writer seems to come down from his high horse and to
deal familiarly and easily with men. The following letter to a
dying young lady is a beautiful specimen of his epistolary
style, and is so good all through that my readers will probably
not blame me if I give it to them whole and entire. A facsimile
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of it faces the title-page of my copy of Brown's life of Hervey,
and is a perfect specimen of small, delicate, finished, copper
plate handwriting:

'Dear Miss Sarah,-So you are going to leave us, and will
be at your eternal home before us! I heartily wish you an
easy, a comfortable, and a lightsome journey. Fear not. He
that died for you on the cross will be with you when you walk
through the valley of the shadow of death. (ps. 23 : 4.)

'People that travel often sing by the way, to render their
journey more pleasant. Let me furnish you with a song most
exactly and charmingly suited to your purpose: "Who shall
lay anything to my charge? It is God that justifieth me. Who
is he that condemneth me? It is Christ that died; yea, rather,
that is risen again, who is even at the right hand of God, who
also maketh intercession for me". Shall the law lay anything
to my charge? That has been fully satisfied by the obedience
and death of my divine Lord. Shall sin condemn me? That
has all been fully borne, all been abolished, by the Lamb of
God which taketh away the sin of the world. Shall Satan
accuse me? What will that avail when the Judge Himself justi
fies me, the Judge Himself pronounces me righteous! (See
Rom. 8: 33, 34; Gal. 3 : 13; 1 Pet. 2: 24; Daniel 9: 24;
John 1 : 29.)

'But shall I be pronounced righteous who have been and
am a poor sinner? Hear what the Holy Ghost saith: "Christ
loved the Church and gave Himself for it, that He might present
it to Himself a glorious Church, not having spot or wrinkle, or
any such thing". What reason have they to be afraid or
ashamed who have neither spot nor wrinkle, nor any blemish?
And such will be the appearance of those who are washed in
Christ's blood, and clothed in Christ's righteousness. They will
be presented faultless and with exceeding joy before the
throne. (See Eph. 5 : 25, 27; Jude 24.)

'But what shall I do for my kind companions and dear
friends? You will exchange them for better, far better. You
will go to Mount Zion, to the city of the living God, the
heavenly Jerusalem. You will go to an innumerable company
of angels, to the general assembly and Church of the first-born
which are written in heaven, and to the spirits of just men
made perfect. You will go to God, your reconciled God, the
Judge of all, and to Jesus, the Mediator of the new covenant,
and to the blood of sprinkling that speaketh better things for
you than your heart can wish or your thoughts imagine. (See
Heb. 12 : 22-24.)
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'Perhaps your spirits are weak. Therefore I will not tire you.
The Lord Jesus make these sweet texts a cordial to your soul.
I. hope to follow you ere long, to find you in the mansions of
peace and joy, and to join with you in singing praise, ever
lasting praise, to Him who hath loved us, and washed us from
our sins in His own blood. (Rev. 1 : 5.)

'Into His hands, His ever merciful and most compassionate
hands, I commend your spirit.

Your truly affectionate friend,
J. HERVEY.

Weston, April 26th, 1755.'
I make no comment on this letter; it needs none. There are

not many such letters written in these days of universal hurry.
The faculty of writing such letters is fast dying out of the
world. But my readers will probably agree with me that the
man who could write to his friends in this fashion was no
common correspondent.

The published sermons of James Hervey are very few in
number. It is much to be regretted that we have no more of
them. The few published are so extremely good, both as to
matter and composition, that one feels sorry he aid not give
the world a hundred more of the same sort. Of course, he
could never be a popular preacher. His weak health, feeble
voice, and delicate constitution, made this impossible. He
often lamented his inability to serve his people better in the
pulpit, comparing himself to a soldier wounded~ bleeding, and
disabled, and only not slain. He would frequently say, 'My
preaching is not like sending an arrow from a bow, for which
some strength of arm is necessary, but like pulling the trigger
of a gun ready charged, which the feeblest finger can do'. This
remark was most true. No doubt, his want of a striking action
and delivery robbed his sermons of effectiveness. But they
were always full of excellent stuff, excellently put together.

The reader of Hervey's Sermons will discover at once that
they are written in a style very unlike that of 'Theron and
Aspasio'. He will find comparatively little of that luxuriancy
and ornamentation to which I have already alluded. He will
see, to his surprise, a mode of address eminently simple,
perspicuous, pointed, and direct, though never degenerating
into rant and vulgarity. The rector of Weston Favell had
evidently most just and wise views of the wants of a mixed
country congregation. He knew that, next to proclaiming
sound doctrine, a minister's first aim should be to be under
stood. When, therefore, he got up into his Northamptonshire
pulpit, he deliberately left behind his flowers and feathers, his



204 The Gospel Magazine

paint and his gilding, his fine words and long sentences, his
classical allusions and elaborate arguments. Usefulness was the
one thing that he desired to obtain, and to obtain it he was not

!II!I ashamed to speak very plain English to plain men.
If any reader of Hervey's works has imbibed the idea that

he could only write English after the model of 'Theron and
Aspasio', I advise him to alter his estimate of the good man's
powers. The rector of Weston Favell could be plain enough
to suit the humblest intellect, when he pleased. If anyone
thinks that the English pulpit of the present day is greatly in
advance of the eighteenth century, I venture to think that he
has something yet to learn. My own deliberate opinion is, that
it would be a great blessing to this country if we had more of
such direct preaching as some parishes in Northamptonshire
heard two hundred years ago.

The private life of Hervey was in thorough harmony with
his writing and preaching. It is the universal testimony of all
who knew him, that he was an eminently holy man. Even the
clergy of the neighbourhood, who disliked his theology, and
had no sympathy with his ways and opinions, could find no
fault in his daily walk. In fact, they used to call him 'Saint
James'. He never married, and by reason of ill health seldom
left home, and was confined to the house. But indoors or out
of-doors, he was always full of his Master's business, always
redeeming the time, always reading, writing, or speaking about
Christ, and always behaving like a man who had recently come
from his Lord's presence to say something and was soon going
back again.

His humility was eminent. He never considered himself as
James Hervey, the celebrated writer, but as a poor guilty
sinner, equally indebted to divine grace with the lowest day
labourer in his parish. To two malefactors condemned to be
hanged, he said: 'You have just the same foundation for hope
as I must have when I shall depart this life. When I shall be
summoned to the great tribunal, what will be my plea, and
what my dependence? Nothing but Christ. I am a poor
unworthy sinner; but worthy is the Lamb that was slain. This
is my only hope, and this as free for you as it is for your friend
and fellow-sinner James Hervey'. On publishing his famous
Fast-day Sermons, he observes: 'May the Lord Jesus Himself,
who was crucified in weakness, vouchsafe to work by weak
ness, or, in other words, by James Hervey!' When near to
his death, he wrote to a friend: 'I beseech Mr. -- to unite
his supplication with yours, for I am fearful lest I should
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disgrace the gospel in my languishing moments. Pray for me,
the weakest of ministers and the weakest of Christians'.

His charity and self-denial were most eminent. He literally
gave away almost all that he had, ano lived on a mere fraction
of his income. In his giving he was always discreet. 'I am
God's steward: he said, 'for His poor, and I must husband the
little pittance I have to bestow on them, and make it go as far
as possible.' But when money was likely to be particularly
serviceable, as in the case of long sickness or sudden losses, he
would give away five, ten or fifteen guineas at a time, taking
care it should not be known from whom the money came. His
income was never large, and it might be wondered how he
managed to spare such sums for charitable uses. But he saved
up nothing, and gave away all the profits arising from his
books-which were sometimes large sums-in doing good. In
fact, this was his ban~ for the poor. 'I have devoted this fun:
he said, 'to God. I will, on no account, apply it to any worldly
uses. I write, not for profit or fame, but to serve the cause of
God; and, as He has blessed my attempt, I think myself bound
to relieve the distresses of my fellow-creatures with the profit
that comes from that quarter: He carried out this principle to
the very last. Even after his death, he was found to have
ordered all profits arising from any future sale of his books to
be constantly applied to charitable uses.

But space would fail me if I were to dwell particularly on
all the leading features of Hervey's private character. The
picture is far too large to go into the frame of a short memoir
like this. His spirit of catholic love to all God's people of
every denomination-his delight in the society and conversa
tion of godly people-his faithfulness in reproving sin-his
singular love to Christ, and delight in His finished work and
atonement-his devotional diligence-his veneration for the
Scriptures-his meekness, gentleness, and tenderness of spirit
--all these are points on which much might be written, and
much will be found in the pages of his biography. So far as
I can judge, he appears to have been a man of as eminently
saintly character as any that this country can point to, and one
worthy to be ranked by the side of Bradford, Baxter and
George Herbert. Few evangelical men, at any rate, in the
eighteenth century, can be named, who seem to have had so
few enemies, and to have lost so few friends. None, certainly,
were so universally lamented.

The closing scene of lames Hervey's life was curiously
beautiful. He died, as he had lived for seventeen years, in the
full faith and peace of Christ's gospel. His life had long been
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a continual struggle with disease; and when his last illness
came upon him, it found him thoroughly prepared. Invalids
have one great advantage over strong people, at any rate-a
sudden accession of pains and ailments does not startle them,
and they are seldom taken by surprise. The holy rector of
Weston Favell had looked death in the face so long that he
was no stranger to him; and when he went down into the cold
waters of the great river, he walked calmly, quietly, and undis
turbed, Those glorious evangelical doctrines which he had
proclaimed and defended as truths while he lived, he found to
be strong consolations when he died.

His last attack of illness began in October, 1758, and carried
him off on Christmas Day. Disease of the lungs, with all its
distressing accompaniments, was the agent employed to take
down his earthly tabernacle; and he seems to have gone
through even more than the ordinary suffering which such
disease entails. But nothing shook the dying sufferer's faith.
He had his days of conflict and inward struggle, like most of
Christ's faithful soldiers; but he always came out more than
conqueror, through Him that loved him. An abundant entrance
into rest was ministered to him. He entered harbour at last,
not like a shipwrecked sailor clinging to a broken plank, but
like a stately ship, with all her sails expanded, and wafted
forward by a prosperous gale.
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H. M. CARSON
A sermon preached in Hamilton Road

Baptist Church, Bangor, Co. Down.
'And as Saul journeyed, he came near Damascus: and

suddenly there shined round about him a light from heaven:
'And he fell to the earth, and heard a voice saying unto him,

Saul, Saul, why persecutest thou me?
'And he said, Who art thou, Lord? And the Lord said,'

I am Jesus whom thou persecutest: it is hard for thee to kick
against the pricks.' (Acts 9': 3-5).

On these Sunday evenings we have been looking at the
conversion of Saul of Tarsus, the man who by the grace of
God became Paul the apostle, the great preacher of the gospel.
A couple of Sundays ago we were looking at Christ's encoun
ter with Saul on the Damascus road and how Saul, stirred and
pricked in his conscience, was humbled by his meeting with
Christ. Last Sunday evening again we were looking at Saul of
Tarsus and we saw him there as he submitted to baptism, and
acknowledged publicly his need of a Saviour and committed
himself to this Saviour. Well, we come again to consider the
conversion of Saul, because I believe there is so much that we
can learn from his experience. This evening we look at the
word that the Lord spoke to him there on the Damascus road.
It was by way of reply to Saul's question: 'Who art thou,
Lord?'-'I am Jesus whom thou persecutest'o

When the name Jesus is used in the New Testament it is
emphasising particularly the humanity of the Lord Jesus
Christ. That is why in the gospels it is normally 'Jesus' to
whom the evangelists refer, because they arespeaking about
His ministry during His earthly life. When you have reference
made to Him in the epistles it is normally 'Christ'. Where the
name 'Jesus' is used elsewhere in the New Testament, the
Holy Spirit is emphasising that the Christ, the Lord of glory,
is still Jesus of Nazareth. It is the same One who was born
of the virgin Mary in Bethlehem. It is the same One who
lived in Nazareth. It is the same one who performed the
miracles and spoke the parables, and the same One who died.
It is Jesus, the Man Jesus. Now here the Lord says, '[ am
Jesus' He speaks in the present tense. This is the living
Saviour who is speaking, Men would have said, 'He was';
Jesus says, 'I am'. Men said, 'He died'; Jesus says, 'I am
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alive'. Men said, 'He used to be with us'; Jesus says, 'I am
with you always'. Men said, 'There was a man called Jesus':
He says, 'I am alive for evermore'.

So when the Lord meets with Saul of Tarsus on the Damas
cus road, and makes this great statement, He is saying to Saul,
'I am the One who was dead, the One who was crucified, but
1 am risen from the dead. 1 am the living Saviour. We read
together this evening that chapter from the first letter to the
Corinthians in which Paul is recounting the various appear
ances of the risen Lord Jesus Christ. He appeared to this one
and that one, and 'last of all', he said, 'He appeared to me, as

• to one born out of due time'. And of course Paul was quite
clear in his mind that what happened on the Damascus road
was not in terms of a vision. This was not a vision which he
had in some moment of spiritual exaltation. Paul says some
thing much more definite. He says, 'What happened to me on
the Damascus road was precisely the same experience as
happened to the women on the first Lord's Day when He met
with them, the same as happened to the disciples in the upper
room, and to those who walked the road to Emmaus. They
saw the Lord. They saw the marks in His hands and feet. They
knew Him to be risen from the dead'; and Paul says, 'And I
saw Him in precisely the same way. He showed Himself to
me. He declared to me, by that appearance on the Damascus
road, that He was no dead figure of the past, that 1 was not to
think of One who had been crucified on a Cross and that was
the end of the story. He appeared to me that day as the living
Saviour'.

'I am Jesus'-He never belongs to past history. He is always
the ever-present reality. He is not the One who is in the
distance, rather remote from our present situation. He is
always standing among us. He is saying, 'I am Jesus; I am
here; I am alive; and 1 am able to save to the uttermost all
who come unto God through me'. He is the living Saviour.
Indeed, if you ask me what the gospel is about, what the
Christian message is about, I would say it is about a living
Saviour. It is about One who died, but it is always about One
who died and rose again. It is about a Cross, but it is about an
empty tomb. It is about One who was rejected of men, but it
is about One whom God raised from the dead. And if you ask
me what it means to become a Christian, what it means to
receive this gospel, I would say it means precisely what it
meant for the apostle Paul-it means to meet personally and
directly with the living Lord Jesus Christ. Now quite clearly
our experience cannot be. precisely that of the apostle. Ob-
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viously there was something special about his experience. He
actually saw the Lord Jesus Christ, he actually encountered
Him. It was a visible manifestation of the risen Christ, and
clearly we do not thus meet with Him, and yet we may share
his experience.

Mayl take you to the upper room? The disciples had met with
Christ, they had been thrilled to discover that all their grief
and sorrow was at an end. He had died, and that had seemed
to be the end of everything, but here He was alive, standing in
their midst, speaking to them. But you will remember Thomas
was not there and Thomas could not believe it. It was impos
sible--a man does not rise from the dead, especially a man
who has been lacerated with scourging and nailed on a cross
and laid in a tomb, he does not rise from the dead. But
Thomas saw the Lord. He saw those marks that spoke of the
nails, and that wound which spoke of the spear thrust into His
side, and Thomas believed-'My Lord and my God'. Do you
remember what the Lord said to him? 'Thomas,' He said,
'because you have seen me you have believed, blessed-happy
-are those who have not seen and yet have believed'. And
the Lord was surely saying, 'Thomas, you have been compelled
to believe because of the sheer evidence or your eyes, you can
do nothing else. How happy will be those who down the years
will not see me in the flesh as you see me, and yet they will
believe on the basis of your testimony, and they will enter into
the same experience of knowing me'.

The apostle John has the same thought. He is writing his
letter and he is emphasising that he is speaking about reality:
'That which we have seen, that which we have heard, that
which we have handled, that is what we declare unto you'.
'We knew this Jesus, we walked with Him, we listened to
Him; we saw Him die and we saw Him risen from the dead,
and we declare this unto you that you might have fellowship
with us, that you might share this experience.' John is saying
to his readers, 'I want you to know the thrill that we have.
That day we saw Him and we knew the impossible had hap
pened, that He had risen from the dead and the tomb was
empty; He was a living Saviour'. So 1 say, although there is
something special, in a sense something unique about the
apostle Paul's experience, there is something which each one
of us may share: this essential fundamental experience of
being brought into living contact.with Jesus Christ the Lord.
They came to Him as those who saw Him with their eyes. We
come and we see Him, not with these eyes, but with the eye of
faith. We do not hear His voice spoken in the same way as

/
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they heard Him in the upper room or as Paul heard Him
speaking that day on the Damascus road, but with the hearing
of faith we hear Christ speaking to us, and by faith we can
come into exactly the same relationship. We can say, 'I know
that my Redeemer liveth'. We can say it with assurance and
with confidence as we come to know that Christ is risen from
the dead.

Now this evening we want to ask-What is the significance
of the resurrection? What conclusions are we to draw from
the fact that God raised the Lord Jesus Christ from the dead?
Well, one of the great truths that emerges is that this is the
One whom· God has accepted; this is the One whom God has
honoured. The resurrection in the New Testament is looked
on, as it were, as God's public declaration. By this great thing
that He has done in rolling back the stone from the tomb and
raising His Son from the dead, God is saying to men and to
angels, 'This is my beloved Son in whom I am well pleased'.
He said it once at Christ's baptism, when He was being com
missioned for His ministry. He said it again on the Mount of
Transfiguration, when Christ's deity shone through the veil of
His humanity. And now, by this mighty act, God says, 'This
is indeed my beloved Son, this is the One in whom I delight'.
That is why the apostolic preachers see the resurrection as
God's great reply to men's rejection of the Son of God. The
Jews had rejected Him out of hand. He had come to them
especially, and He was born of a Jewish mother. He came as
the Messiah of Israel. He manifested Himself to them. His
miracles were intended to reveal to Israel that the Messiah had
.come. When He spoke about His Kingdom, He was speaking
as the King to His people. When He entered dramatically into
Jerusalem on the colt, He was saying, 'The Messiah is coming'.
When He cleansed the temple and cast out those who bought
and sold, He was acting as the Messiah. He made it quite
plain to them that He was God's anointed One. But they
rejected Him. 'He came unto His own, but His own received
Him not.'

Saul of Tarsus had rejected Him. He was a Jew, a pious
Jew; he was a Pharisee, a rigid strict Pharisee, and to him this
Jesus was a blasphemer. Why! He claimed honours that
belonged only to God. He claimed to speak in such a way as
only God could speak. He claimed to forgive men's sins. He
was prepared to accept worship from men. He was prepared
to receive from them that which men should offer only to God.
For Saul, this was nothing but blasphemy, and if Saullooked
back to Calvary he would have said it was divine retribution-
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the man was a blasphemer and he only received what waS his
due. Saul, the Jews, they rejected their own Messiah. They
did it quite defiantly. The crowd shouted, 'Not this man, but
Caesar'. 'We do not want this man, we want Barabbas. Away
with him, crucify him.' They did it so scornfully, too. Even
when He was hanging in His dying anguish on the Cross, they
are passing by and they are mocking and jeering-'If you are
the Christ, well, come down and prove it. If you are the King
of Israel, demonstrate it by a great act of power'. With no
regard for His last sufferings, they mock and ridicule Him.
Their rejection is absolutely decisive. They have no time for
His claims, they reject Him out of hand. He claims to be the
Son of God-well, they treat that claim with contempt. He
claims to be divine-they will show what they think of such
blasphemy. Everything about the Lord's death was empha
sising this fact of His total rejection. He was hung on a
Roman scaffold, for that is what the Cross was-the King of
Israel handed over by Jews to Romans, to the hated Gentiles,
to nail Him on a scaffold. He was crucified outside the city.
We sing the children's hymn-'There is a green hill far away,
outside a city wall'. What does it mean that He was outside?
He was outside as the outcast, as the One who was not fit for
Jerusalem, as the One whom men had cast out completely. He
had come to His own capital, the Messiah of Israel, and there
He is, hanging in shame outside the city.

'Despised and rejected of men; a man of sorrows and
acquainted with grief; and we hid as it were our faces from
Him. He was despised and we esteemed Him not.' But the
apostles come back with the refrain of triumph, 'But God
raised Him from the dead'. The One whom men rejected,
'Him hath God exalted at His right hand to be a Prince and a
Saviour', and God is declaring-whatever men may say, what
ever men's opinion may be, in spite of all their scorn and
mockery, in spite of all their rejection-'I declare that this is
my beloved Son in whom I am well pleased'. He raises Him
up, and He declares by that resurrection that this One is
indeed the Son of God. They said He was just Jesus of
Nazareth; He was just an upstart preacher from that northern
province; He did not even belong to the scribes and the
pharisees. They said He was a blasphemer; God says, 'There
is no blasphemy here'. Every word He spoke in which He
claimed to be divine was a perfectly true word. Every action
which He performed, which betokened His claim to be the
Son of God, was vindicated. He is indeed divine, and the
empty tomb and the exalted reigning Christ, are God's declara-
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tion to all eternity that Jesus of Nazareth is none other than
God the Son.

Yes, and He is saying, 'This is the righteous One'. They put
Him on trial; He was before Pilate. They brought false wit·
nesses, they had various charges against Him; 'He is un·
righteous', they said. And before that, they had been ready to
try to twist His words and misrepresent what He did. 'A
friend of publicans and sinners', they said, 'mixing with the
publicans and the harlots-that is the kind of man He is'. God
says, with all the majesty of a heavenly utterance, 'This is the
holy One of God. This is the pure and spotless One. This is
the Lamb without blemish and without spot. This is my
beloved Son in whom 1 am well pleased'. Men said, 'That is
the end of Him', when He hung on the Cross. They said, 'He
tried to accomplish great things, but He failed, and how
pathetically He failed'. God said, 'He has succeeded'. There
was no failure at Calvary-that was glorious success. It was
not defeat-it was victory. When the Lord hung in the dark
ness of Golgotha, and when He came to that final moment,
you remember how He shouted out in triumph, 'It is finished! '.
It was a great word of exultation. He had come to carry out
this task. He had come to save His people from their sins, and
now in blood and sweat and tears He works out their salvation
and He shouts, 'Finished! '. It seemed as if it was a vain cry.
He was hanging there on a Cross, coming to the end of His
life. But there was nothing vain and empty about that cry, it
was the boast of the Son of God. So God replies, 'Yes, it is
finished, a perfect sacrifice; it is the one that! willingly receive.
You have gone, my beloved Son, to bear away the sin of the
world, and you have borne it in your own body on the tree.
1 raise you from the dead to declare that that work of salvation
is a perfect work, a complete work; it has been carried out'.
'I am Jesus; 1 am the risen living Saviour; 1 am the Son of
God'-the resurrection is declaring that He is indeed the divine
and the all-sufficient Saviour.

It is saying something more. The resurrection is saying that
this is the Christ to whom all authority belongs. That indeed
was how the Lord Himself spoke after His resurrection. He
said, "All authority has been given unto me in heaven and in
earth'. There is a big contrast in Saul of Tarsus' experience.
Look at him before and look at him afterwards. Look at him
coming to Damascus. He is very sure of himself. He has
dealt with these Christians already in Jerusalem and Judea.
Stephen had been dealt with-he is dead, and there are many
others who are in prison, and now he is going to deal with
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them in Damascus. He will put an end to this blasphemous
sect which has sprung up to corrupt the faith of his fathers.
But what a difference afterwards. Here is the very self
confident young Pharisee, very sure of himself-why, he is in
the dust on the Damascus road, he is absolutely broken; he is
blinded by the light; he is led by the hand into Damascus and
he is asking, 'What am I to do?' Here is a man who has been
completely changed in a moment and completely humbled
because of the authority and power of the One with whom he
has come in contact.

But of course this is simply an echo of the contrast between
what happened before the resurrection and what happened
afterwards. Before it? Well, there is One standing before the
Roman soldiers and they think it is a wonderful joke, they treat
Him with ridicule. There is One who speaks, but men turn a
deaf ear to what He has to say. There is One who is carried
out, apparently at the mercy of His foes, after a travesty of a
trial, and they hang Him on the Cross. But see Him after
wards. There is no weakness, there is no rejection now. Men
are dumbfounded when they meet Him. This is the One who
speaks with majesty and power and authority. This is the risen
Lord Jesus Christ. And the resurrection speaks of this great
fact that all power and all authority have been given to Him.
He has the power to forgive sins. He claimed that during His
ministry. When they brought the man on the bed down
through the roof and brought him before the Lord, He said,
'Son, thy sins be forgiven thee'. They said, 'Blasphemy! No
one can forgive sins but God alone'. But God raises Him from
the dead and says it was not blasphemy at all. It was a per
fectly valid claim. He has the authority to forgive sins. All
authority has been given unto Him. Yes, and He has the
authority to judge men. The Father has committed all judg
ment unto the Son. This is not One who lies in a tomb outside
Jerusalem. This is the Lord who is upon the throne of the
universe. This is the Christ before whose judgment seat all
men shall stand. This is the Christ whom John saw in vision
on the Isle of Patmos and he committed his vision to writing
in the Book of the Revelation. There you see Christ as He is
in glory-the One with eyes like a flame of fire; His voice like
the sound of many waters; out of His mouth goes a sharp
two-edged sword. He is the Christ who searches men's hearts.
He is the Christ who refused to be fobbed off with men's
excuses. He is the Christ of glory before whom the nations
will be summoned one day to judgment. He is the Christ of
all authority.
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And He is the Christ who shall reign. When they hung Him
on the Cross, Pilate smiled with contempt at the Jews as he put
the caption over the Cross, 'The King of the Jews'. He showed
them what he thought of Jews and Israel-this is their king
hanging in shame on a cross. But Pilate spoke truer words
than ever he realised, because this was the King; and not only
the King of Israel, but the King of kings and Lord of lords;
the One before whom every knee shall bow. This is the King
who is coming back in power and great glory. This is the One
who will come, not as He came to Bethlehem in weakness and
humility, not as He came to Israel to be despised and rejected
by them, but He is coming rather, as He cleaves the heavens,
with power and authority. He is coming with the voice of an
archangel and with the trump of God. He is coming in power
and judgment. This is the Christ whom God raised from the
dead and set at His right hand.

This then is the Christ, the risen Saviour who that day in
amazing condescension came to Saul of Tarsus. Saul had his
mind set on other things; he has his back to Christ; he has his
back to the gospel; he is set upon establishing his own
righteousness; and the risen, living Lord appears to him and
says, 'I am Jesus whom thou persecutest'o 'Saul, did you think
I was dead? Did you think that I belonged to a past chapter
of history? Saul, you must realise that you are dealing, not
with someone in the past, not with a memory that is beginning
to fade, but you are dealing with the living Son of God.' 'I am
Jesus whom thou persecutest.'

And so He comes, as He has come down the years. He has
come in this living direct way, and He has spoken to men and
women. You see how He came to Saul. He came remon
strating and, as it were, discussing the whole matter. 'Saul,
why are you persecuting me? Why are you taking this atti
tude? Why are you persisting in this active defiance? Why.
Saul, are you going to go headlong to hell? Why?' And this
is how the Lord deals with us. 'Come,' He says, 'Come, and
let us reason together; listen to what I have to say to you.
Why are you so set upon your own ideas? Why are you so
determined to go your own way? Why is your heart so steeled
against receiving this word that I bring to you? Why are you
resisting so firmly my word of mercy?' 'Saul, why persecutest
thou me?' And as He comes remonstrating with Saul, so He
comes also to rebuke him. He comes to us in the very same
way. He comes to search our hearts. He comes to look at our
excuses, and He sifts through them in our presence. He shows
us that our excuses are like so much chaff. We may call them
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reasons, but they do not even justify that title. They are just
empty excuses, attempts to evade His searching word. He
comes near, not just to rebuke, but He comes to forgive. Do
you remember the word back in Hosea? Hosea is calling the
people to come to the Lord and he says, 'He hath torn us, and
He will heal us; He has smitten and He will bind us up'. When
Jesus Christ comes to a man, He comes as He came to Saul of
Tarsus, to wound, to smite, to humble, but He does it in order
that He might heal. He reaches into our lives with humbling
power. He brings us to an end of ourselves. He humbles us
as He humbled the apostle Paul, but it is in order that He
might raise us up to newness of life. He shatters our se)f
righteousness. He rejects our pathetic attempts to win God's
favour by our own goodness. But He also reveals Himself to
us as the all-sufficient Saviour. The very name which broke
Saul's stubborn will was the name which was to become his
constant and joyful theme. It is the name which will be our
theme in heaven.
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Puritans and Jews
PETER TOON

From the Great Expulsion by Edward I in 1290, England
was for two centuries no more than a remote land shrouded
in the fogs of the North Sea for the Jews of Europe. Not until
King Ferdinand and Queen IsabeIla drove many Jews (called
'the Marranos') from Spain in 1492 did the thought of England
as a possible haven for the new diaspora become a serious
proposition. A few Marranos did manage to settle in England;
Roderigo Lopes was a court physician to Queen Elizabeth
(and the original of Shakespeare's Shylock) and secret settle
ments of Jews were located in London, Dover and York. But
the number of Jews in England before the Puritan Revolution
could not have been more than several hundreds and it looked
like staying so until the mission of Menasseh ben Israel to
Oliver Cromwell in 1655.

(i) THE HOPE OF ISRAEL

Menasseh ben Israel was the son of a Marrano of Lisbon,
who because of suffering in the Inquisition had taken up resi·
dence in Amsterdam. Ordained a Rabbi at eighteen, he soon
excelled as a linguist, writer, historian and exegete. His name
became known to the theologians of Europe through his book,
The Hope of Israel, written originally in Spanish, the first
Latin edition of which (1650) had a dedication to the Parlia
ment of England. An English translation by Moses Wall was
soon published and a second edition (1651) was reprinted
within a few months of its first appearance. The theme of the
book is found in the'Address to the Courteous Reader'.

There are as many minds as men about the original of the
people of America and of the first inhabitants of the new
World and of the West Indies.... But I, having examined
whatever hath hitherto been written on this subject, do find
no opinion more probable, nor agreeable to reason, than
that of our Montezinus, who saith that the first inhabitants
of America were the ten tribes of the Israelites, whom the
Tartarians conquered and drove away; who after that (as
God would have it) hid themselves behind the Mountains
Cordillerae. I also show that as they were not driven out at
once from their country, so also they were scattered into
divers provinces, into America, into Tartary, into China.
into Media and into Ethiopia. I prove that the Ten Tribes
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never returned to the second Temple, that they yet keep
the Law of Moses and our sacred rites; and at last they
shall return into their Land, with the two tribes Judah and
Benjamin; and shall be governed by one Prince, who is
Messiah, the Son of David; and without doubt that time is
near. ...

Menasseh ben Israel believed that the glorious advent of the
Messiah would cause the twelve tribes to return to Palestine.

Antoniode Montezinos, or Aaron Levy, had, while travel
ling in South America, met some natives in the Cordilleras,
who recited the Shema (Deut. 6 : 4-9), practised Jewish cere
monies, and were, in short, Israelites of the Tribe of Reuben.
This story he had told to Menasseh ben Israel and had even
embodied it in an affidavit executed under oath before the
leaders of the Amsterdam synagogue. (The same story is told
in the book by Thomas Thorowgood, The Jewes in America
(1650); Thorowgood was a Puritan who wanted to encourage
missionary work in the New World.)

The translator of The Hope of Israel explained his motives
in an address 'To the Reader'.

This discourse of a Jew coming to my hand, and having
perused it, I thought it not inconvenient to make it speak
English, for the benefit of my countrymen, who wait for
the redemption of Israel and at the same time of the
Gentiles also. That the author is a Jew ought to be no
scandal to us (though some of us Christian Gentiles are
ignorant of, and scandalized at the notion of the conversion
of the Jews, as the Jews of old were concerning our being
converted, and grafted into the true Stock, as in Acts 11 : 3)
for though God hath rejected them, yet not for ever,
Romans 11 : 25-6. And also the many prophecies both in
the Old and the New Testaments which concern their
being received againe to grace, gathered from their dis
persion, and settled in their own Land; and their flourish
ing estate under, now our, and then their and our Prince,
Jesus Christ the Messiah, who will then triumph gloriously,
and all his people with him; these and many more Promises
would want a fulfilling (which the God of Truth will never
suffer) if there should not be the revolution of a tinie in
which they shall be converted, and grace and peace be
poured upon Jews and Gentiles; though first upon the Jew,
then the Gentile.

In the seventeenth century the study of Hebrew, Rabbinical
books, and the ideas put forward by such men as Menasseh
ben Israel" were very much· in vogue amongst Puritan divines,
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and this fact contributed to the study of Old Testament
prophecies and the comments on them by learned Rabbis.

In the reprint of the second edition of the English transla
tion of The Hope of Israel, Moses Wall added a postscript
entitled 'Considerations Upon the Point of the Conversion of
the Jews'. The opening sentences were as follows:

God hath promised to doe great things in these last days.
as namely to subdue all His enemies, to relieve His people.
to destroy all Tyranny and Oppression both civil and
ecclesiastical, and to ampliate the Bounds of Christ's
.Kingdom by a plentiful pouring forth of His Spirit, and by
converting the multitudes both of Jews and Gentiles.
Herein He doth what the ruler of the feast said to the
bridegroom in John 2 : 10, he keeps the best wine till last.

He went on to provide eight reasons why his readers ought to
pray for the conversion of the Jews.

First, the Jews are human beings, and as one should do good
to all men (2 Peter 1 : 7) one should pray for their conversion.
Secondly, their root (the patriarchs) is holy even though the
branches are degenerate (Romans 11 : 16). Thirdly, God's
covenant with the Jews is not broken, only suspended (Romans
11 : 12-15). Fourthly, the Gentiles have benefited from the
rejection of the Jews by God (Romans 11 : If). Fifthly, the
Gentiles will gain by the receiving again of the Jews into the
fold of Christ (psalm 102 : 15·16, and Romans 11). Sixthly.
the Jews were God's first wife and many of their race have been
martyrs for God (Isaiah 54 : 6-7). Seventhly, it is a duty to
pray'for the good of Zion (Isaiah 62 : 6-7; Psalm 137). Finally,
the Jewish prophets (Isaiah, Jeremiah, Ezekiel, Hosea,
Malachi, etc.) thought about, and spoke of, the conversion of
the Gentiles; thus Gentiles should now pray for tlie Jews. As
to the date when the conversion of Jews would take place, he
suggested 1655 [following Samuel Hartlib's comments on the
'seventh trumpet' in his influential book, The Revelation
Revealed (1649)]. They would not be converted by the normal
means of grace but rather through a glorious appearance of
Christ in the heavens, just as Paul saw on the road to Damas
cus. Restoration to Palestine would follow conversion to
Christ; there would be the centre of the millennial kingdom
and the latter-day glory.

. (H) THE MISSION TO OLIVER CROMWELL

Urged to come to Britain by certain ministers of religion.
and invited by His Highness the Lord Protector, Menasseh
benTsrael, with his retinue of three rabbis, arrived in London
in the autumn 'of 1655, and was lodged in the Strand as a guest
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of the government. Whilst the friends of religious liberty and
lhose who expected an imminent conversion of Jews to Christ
welcomed the mission, certain merchants and their friends,
who feared the commercial ability of the Jews, and certain
royalist sympathisers who opposed Cromwell in everything,
made the famous rabbi the object of several calumnious
legends, one of which was that he believed that Cromwell was
lhe long-expected Messiah of the Jews.

Menasseh's first task was to have his Humble Addresses
printed and distributed. In this tract he set out his reasons for
the readmission of the Jews into England. He wanted liberty
for them to worship the God of their fathers in the synagogue.
It was necessary also that they be dispersed throughout the
world before the Messiah could come; this second point was
based on Daniel 12; 7, 'and when God shall have accom
plished to scatter the power of the holy people, all these things
shall be finished'. Thirdly, the Jews would bring commercial
profit to the nation, and finally, since he had been so kindly
treated by Englishmen, he wished the same blessing for his
persecuted brethren.

The Council of State to whom the Humble Addresses were
presented decided to call a conference at which the theological,
legal and economic matters relating to the readmission could
be discussed. Members of the Council of State, aldermen and
merchants of the city of London, representatives from the
army and diplomats were invited. But it was on the theological
side that the conference was the strongest. Sixteen divines
were invited. Amongst them were Dr. Cudworth, professor
of Hebrew at Cambridge, Dr. Whichcote, Provost of King's
College, Cambridge, John Owen, Vice-Chancellor of Oxford
University, Henry Wilkinson, professor of theology, and
Thomas Goodwin, President of Magdalen College, Oxford;
from parishes came Joseph Caryl, Philip Nye, Thomas
Manton, Henry Jessey, the Baptist preacher, and others.

At the first meeting on the first Tuesday of December, 1655,
the question was studied, 'In view of the edict of Edward I, is
it now lawful to receive Jews into England?' Legal opinion
answered in the affirmative, probably basing this judgment on
the fact that royal decrees only last for the lifetime of the
monarch. At the next two meetings on the 7th and 12th
December, the more difficult question, 'Upon what terms shall
they be readmitted?', was discussed, and the debate was not
without the display of heated emotions! The majority of the
divines present felt that the giving of unrestricted religious
liberty to Jews would lead to the blaspheming of the name of
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Jesus Christ; thus they should not be allowed to have Christian
servants, neither be allowed to print anything against Christian
ity, or be eligible for public office. When the question of
trading and commerce was raised on the 18th December the
merchants displayed their fears as to what would happen to
them and their fellows if they had to compete with 'cunning'
Jews. After some private negotiations in the corridors outside
the conference room, the divines and merchants hit on a com
promise solution which Henry Jessey read out to the full
conference. This was that Jews be allowed to settle only in
decayed ports and towns and that they should pay double
customs dues on their imports and exports.

Cromwell, who had patiently listened to the proceedings.
was angry at the prejudices shown by the conference, for he,
himself, favoured the readmission of Jews on liberal terms. He
abruptly closed the conference before it could vote on Jessey's
proposals and stated that the question would be decided by
the Council of State and himself. What happened after the
conference in the further deliberations at Whitehall is not
altogether clear, but by 1660 there was a fairly large Jewish
community in London enjoying definite rights of residence,
worship and trade. This suggests that Cromwell was able to
allow small groups of Jews into England under his protection.
Yet there was no large-seale Jewislf immigration for many
years to come.

Ina short account of the December conference, written by
Henry Jessey, a brief summary of the views of the participating
theologians on the future of the Jews in the purposes of God,
and the proper attitude of the English towards Jews, are given.
It seems that the divines were divided into three groups. The
smallest agreed with the merchants that there should be no
readmission even though they felt that Romans 11 possibly
taught the future conversion of Jews to Christ. The largest
group favoured readmission but with certain restrictions as
given above. A third small group favoured readmission on
liberal terms. The lflembers of the second and third groups
were certainly agreed that Paul taught in Romans 11 the
future turning of Jews to Christ before the end of the present
age. 'In our nation,' wrote Jessey, 'the good people have
generally more believed the promises concerning the calling of
the Jews, and the' great riches and glory that shall follow to
Jews and us Gentiles; and have and do still more often and
earnestly pray for it, than any other nation that we have heard
of.'.



The Gospel Magazine 221

Yet they held different views as to how the actual conver
sion of Jews (and the lost ten tribes?) would take place. Some
felt that it would be, at least in part, through the normal means
of grace. 'None are more likely to convince them by Scripture,
and by holy life, than many in England; and Gentiles, being
called a foolish nation, must provoke Jews to jealousy, or
emulation; and happy is England if it be instrumental in so
blessed a work.' Others, in agreement with Moses Wall and
the disciples of Joseph Mede, believed that very few Jews
would be converted through preaching to them; rather a
glorious appearance of Christ in the heavens would be the
means of their acceptation of Jesus of Nazareth as the
Messiah.

The theological arguments used to justify the readmission
of Jews on liberal or restricted terms were basically fourfold.
First, Christian Gentiles and nations are debtors of the Jews
and so should help them (Romans 15 : 27). Secondly, in the
reigns of kings John, Henry III and Edward I, the English
badly treated Jewish people, and God's judgment might fall
upon the Commonwealth if this opportunity of helping them
now was not taken. Thirdly, God has commanded His people
to give hospitality to strangers (Exodus 22: 21, 23: 9).
Fourthly, since England has in recent days experienced many
spiritual and temporal mercies, all of which come from Christ,
it should help those from whom came Christ according to the
flesh.

Since 1655 history has marched on. Happily, the Jews now
enjoy full civil and religious liberties in Britain, and at the same
time contribute to the economic and cultural well-being of the
nation. Unhappily, there is not the fervent desire in the
churches today as there was in the seventeenth century to see
the Jews accept Jesus of Nazareth as their Messiah. Though
the possibility of a future conversion of Jews to Christ is a
subject rarely discussed in the churches of the large denomina
tions, it remains a subject of debate in evangelical churches, be
they within or without these large denominations. As we have
seen, many Puritans expected that a converted Jewish people
would return to Palestine which they held would become the
centre of the millennial kingdom or of the latter-day glory.
Their views were based on both Old and New Testament pas
sages. Those today who stand in the theological tradition of
the Puritans and advocate an optimistic eschatology, seem to
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be saying that a conversion of Jews will take place in a restored
Israel. l This is the opposite of the Puritan viewpoint.

In view of this apparent disagreement over the meaning and
interpretation of the crucial Scriptural passages, a careful study
needs to be undertaken which will examine, first, which pas
sages are used by Puritan and modern exegetes and in whal
order of priority these texts are given, and secondly, exactly
how these texts are interpreted. As things now are, it appears
that modern advocates of the view that there will a large-scale
conversion of Jews in a restored political Israel are making tht:
teaching of the Bible fit into the development of history. A
study on the lines suggested will dispel or confirm this suspi
cion and, at the same time, teach us important facts about the
hermeneutical principles used by Puritans, who were SLlt:h
prolific Biblical commentators.2

I It would be to give a false impression to say that all evan
gelical Christians believed that Romans 11: 25-32 means
that there will be a future conversion of the Jewish nation to
Christ. A recent book by William Hendriksen, Israel aflll
the Bible (Baker Book House, 1968), takes the view that there
will not be such a conversion and Romans 11 is not to be
interpreted to teach this. Yet from the reviews I have read
it appears that many people share the views of Erroll Hulsc
in his The Restoration of Israel (Worthing, 1968). He advo
cates the conversion of the Jewish nation to follow its
political restoration.

2 I have just finished writing with the help of five other
historians, a book to be entitled, Puritans, Jews and the
Millennium; the development of Puritan Eschatology, 1560
to 1660. See also my Puritan Conference Paper printed in
The Report of the 1968 Conference and entitled 'Puritan
Eschatology, 1618 to 1648'. '
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The Word Hidden
in the Heart

J. K. POPHAM
Preached at 'Galeed', Brighton, on Sunday

evening, October 3rd, 1926.
'Thy Word have I hid in mine heart, that I might not sin

against Thee' (Psalm 119 : ll).
The Scriptures tell us that God is a jealous God, that He

said: 'I was jealous for Zion with great jealousy' (Zech. 8 : 2).
This jealousy burns-as all jealousy-like a fire; it has par
ticular objects, and the objects are the children of His love. It
is very amazing, but it is true, that the infinite God is jealous
of the love of a sinner whom He has loved, redeemed, and
quickened into eternal life. He says: 'My son, give Me thine
heart'. If we did not know from the Scripture, and from pain
ful, shameful experience, that a sinner is ready to give his heart
to any other than the Lord, we might think it impossible that
one blessed with grace should ever think of departing from so
good a God. But experience proves too well that the Scripture
speaks the truth when it says: 'The heart is deceitful above all
things, and desperately wicked: who can know it?'

It is a mercy to be enabled to hide the word of the gospel,
which has been given to us in our hearts, lest we sin against
God in respect of the great work of justification by the death
and resurrection of Jesus Christ. It would seem as if nobody
could forget that, having had an experience of it, having gone
through trial, being 'justified from all things, from which ye
could not be justified by the law of Moses'; and being
acquitted by God Himself, made just in His sight by the
righteousness of Christ, made known to us. I think it would
seem as if such an act of God, such matchless love, such
Divine justice, such mercy, could not be forgotten; that we
could not sin in respect of that; as if it may be said that what
ever else we might do, in whatever other respects we might sin
against the Lord-in this respect, how could we sin against
Him? Well, nobody will deny that the Galatians had a rich,
deep, and glorious knowledge of Christ, and of the gospel of
Christ; for the Apostle tells them, when calling them 'foolish
Galatians', and enquiring: 'Who hath bewitched you?' that
they were bewitched in one particular-their eyes had been
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drawn away from Him who had been crucified before their
eyes. It would seem as if they could never have turned away
from that; as if their eyes never would be diverted from so
wondrous an Object as Jesus Christ, and Him crucified. But
Paul, in the first chapter of his Epistle to them, says: '1 marvel
that ye are so soon removed from Him that called you into the
grace of Christ unto another gospel: which is not another'. As
if they had barely experienced the great mercy, and then
turned away from it.

The reason given in that Epistle is this: that judaising
teachers had come among them, preaching Christ, yet adding
the law to Him; and this appealed to their legal nature, and
so turned them away, that they became deflected from the
straight line of Divine truth, revealed in their hearts. You
might say: 'We are not troubled with false teachers, we are
not bewitched by legal teaching. We read the Scriptures, and
we believe in some measure the gospel as preached among us;
and therefore we are not in such danger as the Galatian
Church was'. If we look into our hearts, we shall see there a
disposition to join somebody or something to the Lord Jesus.
A legal heart, a heart which is deceitful, a heart which is
proud, that wishes to join something with the Lord, will, if
allowed, deceive us. A great bar to this, in the hand of the
Lord, is having His word of the gospel-the word that came
to us with power, and in the Holy Ghost-hidden away in our
heart in case of emergency, to be brought forth into the light;
and in the grace of the Spirit, to rebut, to resist, to turn away
from that which would deceive us, and turn us aside.

To cleave nakedly, continually, by precious faith, to Christ
crucified; to look to Him for justification, absolutely and
always, the work of faith is needed. But the word of the gospel
by faith, received and held, and hidden in the heart, is the only
defence which God has provided for us. The shield of faith,
the sword of the Spirit, the Word of the living God, in the
hand of faith-this will keep us cleaving to the Lord Jesus.
from the beginning to the end. How do we stand in this
matter? Do we believe the Lord justified us? What were we
before He came as 'a just God and a Saviour' to us? What
was the state of our mind, the condition of our conscience, the
burden of guilt, the great, the heavy, and continual fear that
we felt, of being ruined eternally, and condemned and
punished? Do we remember how Christ came to us in the light
of the Spirit, in the glorious gospel? and that we received Him
for justification? that the many helps which we had were con
firmed by revelation of Him? that prayers, the prayers of
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years, were answered in the discovery of Him? If that were so
with us, what a wicked thing it is to forget Him, and to turn to
something other than Himself-at least to try to mix something
with Him. Doubtless we shall be brought off from everything;
not resting on experience or anything; but will just nakedly,
by precious faith, look to, and hope in the Son of God for
justification, for salvation.

Now that word which the Lord gave to us, the word of
forgiveness, the word of justification, the sentence in the
conscience which we have~if we have been thus dealt with
we have it in our hearts. It may be covered over, forgetfulness
Illay have supervened, and we may not look at the word; and
then by that forgetfulness we sin against God in this particu
lar. This sin is very provoking to the eyes of His glory. 'Thou
shalt remember all the way which the Lord thy God led thee';
and remember how He came to thee; remember what He said
to thee,remember the effect of it; remember how thine heart
was charmed, and thy conscience made peaceful; remember
how near thou wert allowed to get to Him; and how He
appeared to thee to be the only Righteousness of thy soul, and
thy desire; thou didst then say: 'Surely in the Lord have I
righteousness and strength'. Hide it, my friends, look at it, it is
your life. God then revealed things which you had never seen
before-the beauties in the Saviour, the sufficiency in His
blood, in His righteousness. May that word never, never be
forgotten by us, for if we forget it, then it will be said to us,
perhaps: 'Who hath bewitched you? you were Christ's, you
were the Lord's people, on His side-who hath bewitched
you, to turn you away from Him?' May we be enabled, having
received the Word of God, the word of salvation, to hide it in
our hearts, that we may never turn away from the Lord Jesus,
as the Lord our Righteousness; meeting the enemy as we may
be enabled, with this Scripture: 'He hath made Him to be sin
for us, who knew no sin; that we might be made the righteous
ness of God in Him'. Meet the enemy with this word, as you
may be enabled: 'If any man sin, we have an Advocate with
the Father, Jesus Christ the righteous'. It is a grievous thing,
and much weakness is the fruit of it, when we forget the Rock
of our salvation, the God who redeemed us; the hole of the pit
out of which we are digged, and the rock out of which He has
hewn us. It is a great loss to the soul in experience; though the
soul shall never be lost in eternity.

And secondly, the word of God's promise to us in respect of
our cares, our life, and our needs; the promises of His
presence, of His fulness, of His eternal covenant and mercy,
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made known to us, made over to us-remember all this. This
word was given for a purpose, it was given to direct us; it was
given to tell us on whom we were to live all our days. Perhaps
this was said to some of you: 'I will never leave thee; nor
forsake thee'; and when He is not sensibly present, then un
belief may come in, and say: 'That was not given to you, yOll
have no right to such a word as that'. We are very apt to forge I
Christ's remark concerning Satan: 'He was a murderer from
the beginning ... he is a liar, and the father of it' (John 8 : 44).
Think of it; and when Satan comes slyly, and puts this ques
tion to you: 'Are you sure the Lord said that to you?' may
you remember that the devil said to Eve: 'Yea, hath Gael
said?' And if you can remember what the word was, how it
came to you, the state of your mind when it came, how it met
your need, spoke to your fears, banished them; how il
strengthened your faith in God, and enabled you to commit
yourself, your ways, your things, and your needs to Him-·
then it will preserve you from sinning against the Lord; it
will give you power to commit your way unto Him, cast your
burden on Him, and spread out your needs before Him.

'Thy word have I hid in mine heart that I might not sin
against Thee.' It is a particular thing; not a general idea of ;t

promise; but a word of promise, given to you, the word that
more or less has shaped your course; for I do believe that when
God speaks to a person in a distinct word, that word has
something to do with the whole of his future life. Should He
say: 'Thy shoes shall be iron and brass', depend upon it, there
is not much safe and pleasant ground for your feet. If He were
to say: 'I will guide thee with Mine eye', you may be sure thnl
there are some dark days before you, some trying things for
you, with perplexities. If He should say: 'Your heavenly
Father knoweth that ye have need of all these things', He will
teach you that you must depend on Him, on Him alone; and
that there is no doubt He will give you just what you need
from time to time.

Now such words are given for this purpose; and if we have
faith to hide them in our hearts, that will keep us from sinning
against the Lord in these particulars. What a thing it is for a
man who has had God's Word given to him respecting his
path, to say: 'My way is hid from the Lord, and my judgment
is passed over from my God" (Isaiah 40 : 27). Well may the
Lord ask: 'Hast thou not known, hast thou not heard, that the
everlasting God, the Lord, the Creator of the endsof the earth.
fainteth not, neither is weary? there is no searching of His
understanding'. My friends, we provoke jealousy by alii'
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wretched forgetfulness of Him who has spoken to us. It is
written of Israel: 'Because thou hast forgotten the God of thy
salvation, and hast not been mindful of the Rock of thy
strength, therefore shalt thou plant pleasant plants ... but the
harvest shall be a heap in the day of desperate sorrow (Isaiah
17 : 10, 11). Regard then what God has said; He meant every
promise which He gave to you, every direction which He spoke
to you; all the fulness which He revealed to you, He intended
you to look at, and to draw from, as your very life, and for
spiritual sustenance. Hide the blessed Word, as God gives you
faith; look at it, it will bear reading, it will bear thinking over,
praying over, and meditating upon. Who can exhaust a
promise? who can dry up a Divine river of love and goodness?
who can weary the arm of God, for sustaining poor sinners?
We weary Him with our sins, as He said: 'Ye have wearied
the Lord with your words' (Mal. 2 : 17). We have forgotten
Him days without number; 'My people ... have forgotten
their Resting-place'.

Another word, a word respecting chastisements which are
needed. And this may be said to us: 'Ye have forgotten the
exhortation which speaketh unto you as unto children, My son,
despise not thou the chastening of the Lord, nor faint when
thou art rebuked of Him'. And yet when trouble comes how
little do we, for a time, realise, or even think that the love of
God is in the trouble; how little do we think that the love of
God is put into a cup of sorrow-bitter, natural sorrow; but so
it is; and if we forget it, then we faint, or despise it. To
despise chastening is to lift up your head and say: 'I will bear
it as well as I can'. To faint is to say: 'Mine eye shalf no more
see God'; and both these particulars you will find to be in
jurious to you, and injurious to the character of God in your
judgment. Hast thou not heard that God is an everlasting
God? that He has said: 'As many as I love I rebuke and
chasten'? Unbelief fattens upon trouble; faith in exercise takes
the trouble-whatever it is-to the Lord. Ask for faith, grace,
strength, and patience to bear it; and wait on God in it. When
you have this promise, this gracious word of direction respect
ing affliction, then may you be enabled to hide it in your heart.
To sin in this particular is most injurious to your spirits; it
makes the head hang down; the spirit droops, the hands hang
down, too, and the knees are feeble-we are just ready to give
up everything. Faith says: 'Hope thou in God, wait on Him,
look for His coming-for He will come'. He has said that He
will come to His people, therefore 'Wait on the Lord; be of
good courage, and He shall strengthen thine heart; wait I say
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on the Lord'. But we do need a gracious memory in these
things.

We need a word respecting gospel obedience. Gospel
obedience respects many many things, indeed all the things of
our lives. We are told to adorn the doctrine of God oUl'
Saviour in all things, 'to walk worthy of the vocation where
with [we] are called, with all lowliness, and meekness'. We arc
told to walk as dear children, to walk according to Christ, who
offered Himself to God as a sweet smelling savour. We arc
told not to be conformed to this world, but to be transformed
by the renewing of our minds, and to offer ourselves a living
sacrifice unto God, which is our reasonable service; to be kind.
tender, and affectionate one toward another, to forgive 'one
another, if any man have a quarrel against any'. These pre
cepts are in the holy gospel; they are not legal commandments.
which have a curse attached to them; but they are gracious
gospel exhortations, which the Lord calls new commandments.
because they issue from Him, and not from Sinai.

We are told that we are to observe these things. And He
says this also: 'Exhorting one another: and so much the marc
as ye see the day approaching'. Also: 'Take heed, brethren.
lest there be in any of you an evil heart of unbelief in depart
ing from the living God'. That shows what unbelief will do
for us; and our experience tells us the same; yes, there is a
painful knowledge of that readiness to depart from the living
God. Now, there is a nature in us which will endeavour to
walk in these precepts legally; and another that will abuse
these precepts, and take advantage of the doctrine of free
grace, and do just what the saints are exhorted not to do
turn the grace of God into lasciviousness. One would think
sometimes, when under the influence of grace, that it is
impossible to walk carelessly, to take no regard of such pre
cepts; but when at other times old nature asserts itself, and
the Word of God is not hid in the heart, not held in the hand
of faith, then we know better. David had not hidden the Word
in his heart on that fateful, terrible evening when he fell so
foully. It was not in the heart of Peter when he denied the
Lord Jesus; he forgot all about it, though he had so recently
been warned. And even Moses had it not before him when on
one particular occasion he did not glorify the Lord-a solemn
thing for him, as he learned after. I am sure that you, who arc
tender in your consciences about walking, will not say thal
these precepts are legal-at least, that an endeavour to walk
in them is legal. 0, what a blessed walk is set before us! -all
tenderness to each other; love, one for the other; each one is
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exhorted to look, not on his own things, but on the things of
another-each is to seek his brother's welfare. If one member
of the Body suffer, all the members suffer with him. If one is
honoured, all the Body is honoured. These things we ought to
notice; and if we have the word respecting them in our hearts,
they will have this effect, if we are enabled by the Holy Spirit
to remember what the Lord has said about being tempted-we
shall be enabled to walk in humble obedience; and these things
being in the Scripture, they are worthy of our notice.

Let us consider for a moment one thing in this infallible
Book-it is complete, nothing is to be added to it, it has exery
thing which the Holy Spirit thinks is important; nothing in this
Book, this blessed gospel, can be properly dispensed with.
I am sure that some of you will follow me in this. Now, when
faith lays hold, in the power of the Holy Ghost, of the Word
of God respecting our conduct in the Church, in the family, in
the world, in the business, in every relationship and every duty,
we shall see that it is indeed a mercy to have the Word of God
in our hearts to tell us when we are in danger; and that if we
persist in this course we shall fall, we shall displease our
heavenly Father, our good Friend, our faithful Friend. If we
walk with our back to the sun we shall walk in darkness; if we
turn away from the blessed precepts we shall displease Him
who gave us these precepts. Therefore what a mercy it is to
be enabled to regard the precepts of the Scriptures; and to
have them in our hearts, so that we may endeavour to walk
according to them. Very crooked we may be; but the Word of
God is straight; and though by some inconsistency we may
bring a reproach on the gospel, yet the Word of God is never
to be blamed, but ourselves. 'Neither yield ye your members
as instruments of unrighteousness unto sin: but yield your
selves unto God, as those that are alive from the dead, and
your members as instruments of righteousness unto God'
(Romans 6 : 13), is a Divine word; and you cannot go against
it and be innocent.

'Thy Word-holy infallible Word-have I hid in mine heart,
that I might not sin against Thee.' There is a sin which the
children of God dread-they dread all sin really-but there is
one sin which they dread, it is mentioned by the Psalmist-the
sin of presumption. 'Keep back Thy servant also from pre
sumptuous sins; let them not have dominion over me.'
Presumptuous sins are wilful, deliberate, sins; not sins into
which we are surprised, as Peter was, and even as David, in
a sense, when he fell; but sin of deliberation like that of
Judas-'What will ye give me, and I will deliver Him unto
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you?' Sin like that of Balaam, who had seven altars built for
him, and seven bullocks offered thereon; going time after time
to seek for enchantments, that he might curse Israel. Sin of
deliberation, a solemn thing indeed! Do you not fear that?
are you not afraid of committing it? Judas and Balaam arc
solemn examples of wilful sin. 'If we sin wilfully,' says the
Apostle, 'after that we have received the knowledge of the
truth, there remaineth no more sacrifice for sins.' May God
keep us praying that we may be kept from presumptuous sin.
that it may have no dominion over us. There are many sins
which are not presumptuous. You may be surprised into sins
-there are sins against which, even when we are walking into
them, conscience will speak, '0, do not this thing!' Listen to
conscience; and if ever your enlightened conscience tells you
that a thing is wrong, God give you mercy, and keep you from
doing it. If ever your conscience tells you that to say such and
such things would be to give way to that untameable member.
your tongue-God give you power to keep silent. If ever you
are tempted to put your hand to any wrong thing, and COIl

science says: 'That is a sin', the Lord keep you from doing it:
and one thing which will be a bar will be this-the Word of
the living God in your heart, bubbling up like a spring in
fervent desire to walk humbly with your God.

Now, one more word, and it is a word of direction. We need
it; people who have a care need a word of direction. This is
the direction: 'Casting all your care upon Him, for He careth
for you'. What a word! A great God, a God of love, and of
mercy; a God of knowledge, who knows exactly what we are.
what care we have, and the nature of that care. He says: 'Cast
it on the Lord'; He is able to bear it, able to do what you
need, to give you what you require-cast it on the Lord. Is it
the family? cast it on Him. Is it your business? cast it on Him.
Is there an anxiety about the future? 'What shall I do? will
this door close? will what I desire be granted to me?' Now.
your reason would say: 'Go to so and so; take such and such
a step; go in that way'. But faith, according to the Scripture.
will say in your heart: 'Go to God with it, take it to Him, do
not carry your needs on your arm for everybody to see; but go
in secret to your Father who seeth in secret; and He, Himself.
will reward you openly with an answer; yes, the answer will
be good'.

Another word is: 'Ye cannot serve God and mammon'.
'No man can serve two masters: for either he will hate the one
and love the other; or else he will hold to the one, and despise
the other'. The masters will issue contrary directions and
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commandments. Now, says the devil-he said it to Christ
'Worship me'. But what says the Lord? 'He is thy Lord, and
worship thou Him'. You cannot serve these two at the same
time. If you have faith, you will say: 'Lord, keep me pray
ing; keep me with my eyes upon Thee; keep my feet from
falling; keep my eyes from tears of guilt; keep me'. And this
is a business indeed. How well the Psalmist served God, when
in a later Psalm he says: 'As the eyes of servants look unto
the hand of their masters, and as· the eyes of a maiden unto
the hand of her mistress so our eyes wait upon the Lord our
God, until that He have mercy upon us' (Psalm 123 : 2). That
was serving God; waiting is indeed serving; waiting is not
carelessness, and indifference; waiting is real work. As the
watchman waiteth for the morning, waiteth until he can see the
first beams of the rising sun in the east; and 0, how glad he
is to see those rays! So the Psalmist says: 'My soul waiteth
for the Lord more than they that watch for the morning'.
These holy words, dear friends, are to be observed.

God give us mercy to follow the good example of the
Psalmist: 'Thy Word-holy, infallible Word, in the sweetness,
the greatness, and the authority of it-have I hid in mine
heart, that I might not sin against Thee'. Amen.
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BOOK REVIEWS
JOHN KERSHAW. The Autobiography of an Eminent

Lancashire Preacher. Gospel Tidings Publications, 1968:
pp. 368; 16s. 6d. post free from Mr. N. Roe, 36 Mar!
borough Road, BroomhilI, Sheffield SW IDB.

That the present revival of Calvinism should issue in the
republication of the biographies and autobiographies of free
grace preachers of a bygone day is the cure for the deadly
disease of neo-Calvinistic scholasticism which threatens to
blight the Lord's vineyard at the present time. One cannot
read the lives of men such as Whitefield, Howell Harris and
Andrew Bonar without being obliged to ask why the doctrines
of grace one professes to believe are seemingly so unproductive
of that desire for communion with God which characterised
them.

The reappearance of John Kershaw's autobiography follows
the republication in the United States of America of John
Warburton's autobiography, 'Mercies of a Covenant God'
(Reiner Publications, 1964). Both men were Strict Baptist
ministers who were raised up from very humble circumstances
to become eminent preachers of the doctrines of grace. John
Warburton was for a short period Kershaw's pastor, and the
latter succeeded him as the minister of Hope Street Baptist
Church, Rochdale, where he remained for fifty-three years
until removed by death. A link between the two men, and an
important figure in the lives of both, was William Gadsby
(1773-1844), who exercised a powerful ministry in Manchester
and whose hymns and writings stilI exert a great influence
upon the 'Gospel Standard' Strict Baptists. A modem life of
Gadsby is much to be desired.

Kershaw's autobiography is not a work of any great literary
merit. It tends to ramble, betraying the fact that he was an
old man when he wrote it. At times its grammar is not above
reproach. But these are small blemishes, for there is about the
book an unction, a sweet savour of Christ, that is heart
warming. In this respect the reviewer found Kershaw's auto
biography even more profitable than Warburton's.

Kershaw was born near Rochdale in August, 1792, and
finished his course on January 11th, 1870. His father was a
shoemaker by trade, a Christian by calling, and an Independ
ent by conviction. He emerges from the narrative as an
upright but somewhat harsh man. His mother receives hardly
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a mention. In his youth Kershaw rebelled against the discip
line of his home, but the 'set time' came and he was brought
by the Holy Spirit under deep conviction of sin. 'Death, the
day of judgment, and the realities of a vast and awful eternity
opposed my thoughts and harrowed up my feelings in a
manner I can never describe,' he records. One of the passages
which encouraged him to Christ was Isaiah 45 : 22, the same
text as was later used to the conversion of C. H. Spurgeon.
After some months of anxiety Kershaw was brought by grace
to see his interest in the Saviour's blood.

Kershaw's account of his call to preach is most instructive.
He was not asked to volunteer as is the unbiblical practice
today. Rather, as the conviction grew that God was calling
him into the ministry, he records that 'I was daily on my
watch-tower, watching the hand of the Lord, as a prayer
hearing and prayer-answering God, to see whether He would
put it into the hearts of my brethren to encourage me, that
I might not, like Uzzah, put my hand to the ark unlawfully,
which I was afraid of, had I spoken to any of them in such
wise to move them to it' (p. 97).

John Kershaw, like John Warburton, often knew want, for
his flock was poor and his family large. His family's diet
normally consisted of oatmeal, milk and potatoes. On a num
ber of occasions when the food supply was almost finished he
and his family experienced some remarkable deliverances.

Throughout the book there are scattered some telling
aphorisms. Two on preaching must suffice. Once when
preaching on Roman 8 : 14, after half an hour he felt a lack
of liberty to continue and so he said, 'Friends, it has given
over coming, and I feel quite fast and shut up. There is a
saying that it is no use pumping when the well is dry'. To
preachers who do not know when to stop he offers this advice:
'It is much better to leave them longing than to leave them
loathing'. He also records a choice story about the dying
John Newton: 'A few days before he died, two friends called
to see him, and inquired how he was. He replied, "I am going
to heaven upon two crutches. My right-hand crutch is 'All
that the Father hath given me shall come to me'; and my left
hand crutch is 'Him that cometh to me I will in no wise cast
out' ".'

The excellencies of Kershaw's autobiography should not,
as the reviewer thinks, blind us to its weaknesses. The first of
these is the antithesis between experimental and expository
preaching which existed in Kershaw's mind. On more than
one occasion he went into the pulpit not knowing on what he
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would preach. Had he been expounding a book or passage
of Scripture systematically he would not have been in such a
strait. Unfortunately, Kershaw and others set a fashion which
continues to this day. What passes for experimental preach.
ing is so rambling and unconnected that it is little wonder that
there are few to hear it. However, that there is no necessary
antithesis between experimental and expository preaching is
evident from the sermons of great Puritan preachers like
Brooks and Sibbes. It is possible to preach expository ser·
mons experimentally, and if this were realised many churches
would be more edified than they are.

Secondly, Kershaw has helped to create another bad fashion.
namely a prejudice against ministerial training. His objection
to it, especially to collegiate training, is understandable in the
light of his experience. He recalls on pages 109-110 how a
young man whom he knew had gone for ministerial training
to the Independent academy at Rochdale. When this young
man met Kershaw in the street he 'was so lifted up with pride
he did not condescend to speak to me. He had on a black
dress and white neckerchief, quite canonical. He appeared as
though he scarce knew how to walk, he was so carried away
with himself. His gait and manner quite disgusted me. I
looked earnestly at him and said to myself, "If this is the effect
of going to Academies, do, dear Lord, ever keep me from
such nurseries of pride" , (p. 110). One readily sympathises
with Kershaw's feelings, but nonetheless he drew the wrong
conclusions from his experience. At most his encounter with
the upstart young man entitled him to conclude that he was
unfitted for the ministry and that the tutors of the academy a(
Rochdale had failed in that they had ministered to his pride
instead of encouraging him to walk humbly with his God.

But to conclude that all colleges have this effect is not true
to the facts. There have been colleges which have been
eminent for the piety, and which have sent forth preachers
convinced both of the sinfulness of their own hearts and of
the poverty of their own knowledge. Early Princeton is bUI
one example. What needs to be emphasised is that it is not
collegiate training as such that is wrong, but collegiate trainin~

of the wrong kind for the wrong type of man. It may be
merely academic, but it need not be. And the other side of the
coin needs to be remembered. Just as there can be an ungodly
intellectualism in th~ pulpit, so equally there can also be an
ungodly ignorance which plainly ignores the command to 10Y

the Lord God with all the mind as well as with all the heart.
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The renewer is thankful to the publishers for making
Kershaw's autobiography available to the Christian public of
loday. The reading of it has blessed his own soul. His one
fear would be that some will read this book only to have their
prejudices in favour of so-called 'experimental' preaching and
against ministerial training confirmed. This would be a pity
and a hindrance to the very necessary examination of tradi
tional attitudes which is taking place at the present time.

D. P. KINGDOM.

PRECIOUS REMEDIES AGAINST SATAN'S DEVICES.
Thomas Brooks. Banner of Truth Trust; pp. 253.

It is the mark of the condition of apostasy within the
churches that for many Satan is an outworn concept or a topic
for humorous sallies. But the devil is no joke. He is engaged
in a serious and deadly business, the corruption and destruc
tion of the souls of men and women. He combines malice
with subtlety, knowledge with lying, and as a result he deludes
men and leads them to destruction.

The Bible is emphatic not only about the existence of Satan
but also about his hostility. The saints are warned to be watch
ful and vigilant because the devil, like a roaring lion, walks
about seeking whom he may devour. It is this injunction
which lies behind this classic of Thomas Brooks, one of the
galaxy of Puritan writers.

Brooks displays a profound grasp of the subtlety of Satan,
the widespread ramifications of sin and the depth of corrup
tion of the human heart. He traces all the devious ways by
which Satan approaches, and declares the remedies which
God has provided in His word and by His Spirit.

If we are to resist Satan we must not only be aware of his
devices but we must know our own sinfulness. 'Though Satan
hath his devices to draw souls to sin, yet we must be careful
that we do not lay all our temptations upon Satan, that we do
not wrong the devil, and father upon him that is to be fathered
upon our own base hearts.' So we must not make the devil a
scapegoat to excuse our own sinful corruption. He is success
ful so often simply because he has a congenial atmosphere in
the human heart in which to operate.

This is a very readable book. The publisher's description,
'Puritan paperback', should not lead the potential reader to
think that here is some heavy and turgid work. It is full of
lively illustrations and pithy sayings. Listen to Brooks as he
speaks of afflictions: 'God's house of correction is His school
of instruction. All the stones that came about Stephen's ears
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did but knock him closer to Christ, the corner-stone'. A"
again: 'He that will play with Satan's bait will quickly b
taken with Satan's hook'.

Of Brooks as an author, C. H. Spurgeon said: 'He scatterN
stars with both his hands; he hath dust of gold; in his store
house are all manner of precious stones'. Read this book and
you will find Spurgeon's verdict amply vindicated.

NEW TESTAMENT CHRISTIAN UNITY. Peter W. Howe.
Sovereign Grace Union; pp. 24; Is. 3d.

This is a really first-class booklet. It is an extremely fine
exposition of John 17, the chapter which deals with the issue
of Christian unity. Mr. Howe was preaching in a difficult
situation. He was facing those who looked on him as all
opponent of Christian unity. But, wisely, he did not try to
justify himself. He let the Word of God be his vindication.

Here is an authoritative and powerful presentation of the
person and work of Christ. Here we see the distinctive charac
ter of the people of God. Here is the true character of unity
rooted as it is in an experience of the new bIrth and linked to
a faithful acceptance and maintenance of the Word of God.
As a consequence we get a firm repudiation of the false teach
ing of the radicals on one side and Rome on the other. The
final call echoes the historic challenge of Dr. Lloyd Jones at
the famous meeting in Central Hall, Westminster, when he
called evangelical believers to come out from their present
ecclestiastlcal groupings to realise a true and biblical unity.

I repeat--this is a first-class booklet! It would be excellent
if evangelical believers would not only read it themselves, bUI
huya supply and distribute to those who are being side-tracked
hy the ecumenical pressures of the present time.
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Lives ofBritish Reformers
(As told for teenagers)

Nicholas Ridley
s. M. HOUGHTON

In the county of Northumberland, not very far from the
Scottish Border, there was in Tudor times a tiny village known
as WillymotswiCk, situated at the spot where the River Tyne
is joined by one of its tributaries. Willymotswick, which really
means 'the village of the wild ducks', is thus in the centre of
what is known as the 'Border country', famous for the strife
between the Scottish and English nobles and knights, carried
on during many centuries. It was to that branch of the ancient
Northumberland family of Ridley which was settled at Willy
motswick that Nicholas Ridley belonged. He was born in the
early years of the sixteenth century, that is just over 450 years
ago, when the first Tudor King occupied the English throne.
Unlike Latimer, Ridley rarely mentioned events and scenes in
his own life; almost the only reference to his childhood days
to be found in his writings is that in which he tells us that he
had known his countrymen in Northumberland watch day and
night in their harness, with their spears in their hands,
especially when they had any secret warning of the coming of
the Scots. Such a 'bickering' never passed by without some of
them losing their lives in driving off the attackers.

But it was not the will of the Lord that Nicholas Ridley
should spend his time and strength in the green recesses of
Tynedale, or in defending his home and fields against the war
like families of the Scottish lowlands. Battles, many battles,
hard-fought battles, he was later engaged in, but not in the
cause of an earthly prince or family. The weapons of God's
warfare were not carnal, but spiritual. He fought the good
fight of faith as a good soldier of Jesus Christ, and, as we
shall afterwards relate, he finally laid down his life in the cause
of his King, the Lord of Hosts.

Ridley received his school education at Newcastle-upon
Tyne, and afterwards he proceeded, at the expense of his
uncle, to Pembroke College, in Cambridge, with which he was
associated for many years. That he had some love to the
Scriptures during this period we may judge from the fact that
in the orchard which belonged to the College he memorised all
the Epistles of the New Testament, 'of which study,' he says,
'although in time a great part did depart from me, yet the sweet
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smell thereof I trust I shall carry with me into heaven: for the
profit thereof I think I have felt in all my lifetime ever after.'
In addition to Cambridge, Ridley also studied at Paris and
at Louvain in Flanders, but as these colleges were devoted 10
the teachings of the Roman Catholic Church, we may judge
that he derived little or no real benefit from them.

After his return from the Continent, King Henry VIII made
Ridley one of his chaplains, and later appointed him Bishop
of Rochester (Kent). It was only gradually, however, that
Ridley became a real Protestant, and though we know prac
tically nothing about the way. in which God called him out 01'
darkness into light, we may judge that the work was a very
definite one, for in the reign of Edward VI, when he was made
Bishop of London, he preached with rare power and blessing
the true Gospel of the saving grace of God. We are told by
John Foxe that Ridley 'so travelled and occupied himself by
preaching and teaching the true and wholesome doctrine 01'
Christ, that never good child was more singularly loved of his
dear parents, than he of his flock. Every holiday and Sunday he
preached in some one place or other . . . to whose sermons
the people resorted, swarming about him like bees, and covet
ing the sweet flowers and wholesome juice of the fruitful
doctrine, which he did not only preach, but shewed the same
by his life'.

In appearance Ridley was comely and well proportioned.
His face was one of considerable beauty, and his finely-arched
eyebrows and lofty forehead, his calm and unruffled gaze and
the meekness and candour of his countenance, betokened a
man of more than ordinary charm. 'He took all things in good
part,' we are told, 'bearing no malice nor rancour from his
heart, but straightway forgetting all injuries and offences done
against him.' He counted as the excellent of the earth those
who walked uprightly and according to the Gospel; these were
to him his brethren and sisters in the world in a way impossible
with such of his kinsfolk as did not obey the Gospel. His days
he spent diligently in the service of the Lord, and specially
did he seek to be a pattern to the members of his own house
hold, and that his household should be a pattern to those with
out. In this endeavour he often read over to his servants and
others the 101st Psalm, which speaks of the resolve of the man
of God to 'behave himself wisely in a perfect way', and to
have in his house and sight only those who were of 'the faith
ful of the land', and who neither worked deceit nor gave way
to lying. He was very careful, too, that every man about him
who could read should have a New Testament, and he did his
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utmost to get all such men to learn by heart 'certain principal
l:hapters' and chiefly the 13th chapter of the Acts.

Ridley's gentleness and courtesy were specially shown in his
I reatment of the mother of one of his foes, Edmund Bonner,
It former Bishop of London and a cruel and bigoted Roman
Catholic. So long as Ridley lived at Fulham, in London, he
regularly sent for Bonner's aged mother to have dinner and
supper at his own table, where she was as gently 'entreated,
welcomed and taken' as though she had been his own mother.
Even when the members of the King's Council were present,
as was sometimes the case, she was never displaced, but Ridley
would say, 'By your lordships' favour, this place of right and
l:Ustom is for my mother Bonner'; and others of Bonner's
kinsfolk were treated with equal kindness and consideration.
Yet on Bonner's return to power under Queen Mary, it seemed
that the more harm he could inflict upon Ridley and his
friends, the better he was pleased.

One other remarkable and noteworthy incident is told of
Ridley while he was Bishop of London. In 1552 the then
Princess Mary, the Roman Catholic daughter of Henry VIII
and Catherine of Aragon, was residing at a village in Hertford
shire which was within the diocese of London. Ridley called
upon her and found her willing to engage in friendly conversa
tion. The Princess said she could well remember a sermon
preached by him before her father on the occasion of a wed
ding in the Court circle. After a time Ridley mentioned to her
the real object of his visit and offered to preach before her on
the following Sunday. Mary's countenance immediately
changed, and Ridley was told that he might preach in the
neighbouring parish church if he wished, but, said the Princess,
'neither I nor any of mine will hear you'. Ridley then exhorted
her not to refuse the word and truth of God, but Mary, who
was a firm believer in man-made priests, man-invented cere
monies, and unscriptural traditions, replied with bitter and
contemptuous words against the Protestant reformed religion,
and concluded by saying, 'My lord, for your gentleness to
come and see me, I thank you, but for your offering to preach
before me I thank you never a whit'. When the interview
concluded, Ridley was requested to refresh himself before he
departed. After he had drunk, he paused awhile, looking very
sadly, and suddenly broke out into these words: 'Surely I
have done amiss'. 'Why so?' asked Sir Thomas Wharton, who
was in attendance upon the Queen. 'For I have drunk,' said
he, 'in that place where God's ",ord offered hath been refused,
whereas if I had remembered my duty, I ought to have de-
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parted immediately, and to have shaken off the dust of my
shoes for a testimony against this house.' These words were
spoken with such vehemency that some of the hearers after
wards confessed their hair to stand upright on their heads,
This done, the bishop departed and so returned to his house,
One may well imagine that the memory of his failure to testify
against Mary and her house for the rejection of the Gospel,
remained with him till the end of his days.

When Princess Mary became Queen in 1553, Ridley, with
Latimer and others, was thrown into the Tower of London,
and shortly afterwards sent to Oxford, where his trial took
place. After he had been condemned as a 'heretic', the cer,',
mony of 'degradation' was performed upon him, that is, he was
publicly deprived, as far as men were able to do it, of the officI.:
of preaching the Gospel. He was first bedecked with a surplice,
together 'with all the trinkets that appertained to the Mass',
though all the time denouncing the Pope and terming th('
apparel foolish and abominable. An officer standing by then
proposed that he should be gagged. 'Seeing,' said Ridley, 'thal
you will not suffer me to talk, neither will vouchsafe to hea I'

me, what remedy but patience? I refer my cause to my
heavenly Father, who will reform things that be amiss, whcn
it shall please Him.' The ceremony concluded by the Mass
vestments being taken from him, and by the reading of a
formula from a Latin service book thrusting him out of the
Gospel ministry. It now only remained for the magistrates to
bring Ridley and Latimer to the stake, as men unfit to live.


