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Since missionaries were expelled from China after the
Communist take-over, that great country with its enormous
population-about one-fifth of the world's total-has been
closed to the missionaries of the gospel from other lands. But
the government has not been able to exclude the Spirit of God.
The sovereign God still works in China.

This is not to say that there has been no persecution. There
has indeed been a sustained and at times savage assault upon
the churches. After the initial phase when liberal churches
conformed to the government requirements, evangelical
believers were either imprisoned or simply withdrew from
so-called 'churches' which had largely become centres for
political indoctrination. During this period many Christians
suffered greatly with outstanding leaders like Wang Ming Tao
of Peking and Watchman Nee serving long terms of imprison
ment. But still little groups of believers held fast to the faith.

More recently there has been the surge of the Red Guards,
the fanatical young followers of Chairman Mao who headed
the so-called cultural revolution. While they aimed to remove
every trace of foreign and imperialist influence in the new
China, the full fury of their onslaught fell on Christians. Even
the compromising churches were closed right across the land.
But much more serious was the determined attempt to destroy
Bibles. The Communists clearly recognised the vital import
ance of the Scriptures, hence the confiscation and destruction
of Bibles on a large scale. It became a hazardous matter to be
found with a Bible in your home.

In the face of this persistent onslaught it is no wonder if
some believers gave way. Fear, after all, can be an over
whelming experience. News came out of one woman who wept
as she burned the Bible which obviously she loved but which
she was afraid to retain.
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Yet in spite of all this there are snatches of news percolating
out of China which indicate that the Lord's promise still holds
true that the gates of hell shall not prevail against His Church.
While congregations are unable to meet as in the past, small
groups of believers gather in homes. As in the days of perse
cution in the England of Bloody Mary. so today in China the
little 'churches' meet in secret, arranging the time and place of
the next meeting as they live by faith from week to week.

It is significant that the authorities are still calling for an
all-out effort to stamp out Christianity. It indicates their
realisation that the battle is not over as far as they are con
cerned. The blood of the martyrs is still proving to be the seed
of the Church as the suffering saints of China still stand.

Another factor in the providence of God is the development
of radio which enables the broadcasting of the Gospel into the
heart of China. A commercial traveller was reported to have
carried his transistor radio right across China to the far north
west and to have listened to Christian radio broadcasts the
whole way. One young man from a Communist school
listening to Christian broadcasts escaped from China in order
to fulfil his desire to study the Bible.

One important feature of this radio ministry has been an
attempt to meet the desperate problem caused by the whole
sale destruction of Bibles. Passages of Scripture are read at
dictation speed so that Christians in China may copy down
the Word of God.

It is hard for us to appreciate the intense loneliness of some
young believers in such a situation. Some of them are young
in the faith, have little teaching, are deprived of fellowship,
and yet their faith is a rebuke to our comfortable ease. It
brought tears to my eyes to read of one young man who came
to trust in Christ. He could find no one to baptise him and
in his simple love for the Lord he walked into a storm of rain
and snow and asked the Lord to minister the ordinance to
him which he could not receive from the hands of man.

Our call is to pray on for these saints of God. Here is a plea
from one of the remnant still in China: 'Please remember us
in your prayers so that we may grow in faith, hope and
charity ... I understand that the way of the cross is a difficult
one.'

We remember how Jesus interceded for Peter: 'I have prayed
for thee that thy faith fail not.' We recall the injunction of
Hebrews 13 : 3, 'Remember them that are in bonds, as bound

Continued on page 198
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Trust •In the Lord
H. P. WOTTON

Innocence in Adam and Eve was unquestioning trust in
God, for how could they doubt His goodness when they lived
on His bounty and rejoiced in His love? And had not Satan
suggested that God was not what He appeared to be, doubt
would have remained an impossibility. 'Yea, hath God said,
Ye shall not eat of every tree of the garden?' insinuated the
serpent, and when Eve replied, 'We may eat of the fruit of the
trees of the garden, but of the tree which is in the midst of the
garden, God hath said, Ye shall not eat of it, neither shall ye
touch it, lest ye die', the serpent came in with a blow at truth
that broke down Eve's resistance. 'Ye shall not surely die,' he
said, 'for God doth know that in the day ye eat thereof, then
your eyes shall be opened, and ye shall be as gods, knowing
good and evil' (Genesis 3 : 1 to 5).

Innocence and blessedness depended on Eve's response to
the serpent's subtilty, and when she fell into his trap they were
slain. She had listened to the voice of the proud, and to 'such
as turn aside to lies' (Psalm 40 : 4). And many listen to this
voice today. Children are forced to do so through the medium
of their school books, for in them it is saying, 'God hath not
said', as the unproven theory of evolution is presented as estab
lished truth.

Trust in the Lord and in the validity of His Word is the
foundation of moral uprightness, and when men turn away
from God and truth they pull up righteousness by the roots.
But he who trusts the Lord stands for truth. He is not idle in
spiritual matters. He is not so engrossed with other things that
he has no time for his eternal destiny. The Lord is his trust,
and it is his desire to trust Him at all times and in all circum
stances. In Psalm 62, verse 8, the psalmist says. 'Trust in Him
at all times; ye people, pour out your heart before Him: God
is a refuge for us'. He then gives some good reasons why our
trust should not be in men. 'Surely men of low degree are
vanity, and men of high degree a lie: to be laid in the balance,
they are altogether lighter than vanity' (verse 9).

When we consider the influence men have over men, how
one man can so make good his case that another puts his trust
in him, how multitudes are swept off their feet by the weight
of public opinion to take the popular path and trust the popu-
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lar men, we see how difficult it is to rise above these inferior
and unreliable trusts.

Trust in the Lord, then, proves that he who does so has the
most exalted kind of knowledge. Though his education in
other things be meagre as the world measures things, his trust
in the Lord has raised him in true wisdom and knowledge far
above the most learned unbeliever. It has lifted him from the
knowledge of the finite to that of the infinite, from the know
ledge of time to that of eternity.

The privileges of those who trust in the Lord are many and
varied. 'They that trust in the Lord shall be as mount Zion,
which cannot be removed, but abideth for ever' (Psalm
125 : 1). They will not be tossed about with every wind of
doctrine, not knowing whether this is right or that. In the
midst of a constantly changing world, the man who trusts in
the Lord will press on his way, not flitting, as others, from one
thing to another, for his trust is in 'Jesus Christ the same
yesterday, and today, and for ever' (Hebrews 13 : 8).

THE FOUNTAINHEAD.

Those who trust in the Lord have the privilege of looking
into the nature and source of their trust. And it is wise to look
into it when we remember that many people imagine they trust
in the Lord when nothing is farther from the truth. And why
should not an enquiring mind probe into the reason why he
believes when others live in the world as though there were no
God? Why should not he ask, Who makes me to differ?

Let us then look at the nature of the faith that enables a
person to trust in God and in His way of salvation through
Jesus Christ. Much is said about what faith does, less about
what it is. But those who say what it does are in effect saying
what it is. They are saying that it is spiritual life, for faith is
an active element in the life of the soul. .But what is the source
of this life? If we are saying that it is of ourselves we say that
salvation is not of God, for if salvation depends on whether
we trust in Christ or not and the reservoir of faith resides in
man, depending only on his personal decision to use it, then
salvation is not of grace but of works. But this is not the
salvation known to Peter, John and Paul. It is not the faith
that saved John Bunyan, George Whitfield and Charles
Haddon Spurgeon. It is not the trust that enables believers to
witness, suffer and die for Christ. It is not the language of the
great apostle to the Gentiles, who in his letter to the Ephesian
believers says, 'By grace are ye saved through faith; and that
not of yourselves: it is the gift of God' (Ephesians 2 : 8).
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Genuine faith enables the believer to see himself as he is.
This reveals not an inherent stock of grace, but gracelessness,
causing him to look away from self to God, for in the Lord
Jesus he sees the riches of saving grace. God is far away, and
God is very near. To unbelief it matters not where He is, for
unbelief is not conscious of God's presence. But believing
trust is. Just as the dew from heaven returns to heaven again,
so does the faith that comes from God into the heart of the
believer return again to Him in faithful trust. The believer is
weak and poor and helpless, but faith enables him to lay hold
of the mighty power of God.

TRUST IN THE LORD AND PROVIDENCE.

He who would trust in the Lord has to make up his mind
regarding the things that happen to him. Do they happen by
chance? Are they known to God? Does He merely permit
them, or does He actually decide that they will happen? These
questions need to be answered if we are to have an intelligent
trust in God.

Of course, a God who is worthy of the name can leave
nothing to chance. If He did He would not be God, for it is
necessary to the being and character of God that He should
have complete control over all creatures and events. We
cannot imagine a God who is not sovereign, and so we cannot
think of a God who does not govern the world, and who does
not ordain everything that happens in it.

Who could trust a God who has left the government of the
world to chance, who has no more control over the things that
happen than we ourselves? No reasonable person surely. But
the God in whom the believer trusts has everything under His
control. so much so, indeed, that not a sparrow falls to the
ground without His knowledge. And not only does He fore
know every event that happens, He has also ordained every
thing that comes to pass.

Every act of man is an act of two persons. It is an act of
man and it is an act of God. It may be asked, how can this
be when many of the acts of men are sinful acts? The answer
is that an action may be good or evil according to the moral or
immoral character of him who does it. The sinner because of
his fallen nature can do nothing but sin. God because of His
holiness can do nothing but good. God gave His only begotten
Son to die upon the cross for the sins of His people. He
delivered Him up into the hands of wicked men to be crucified.
But Judas delivered the Lord Jesus up into their hands as an
act of betrayal for thirty pieces of silver.
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Manasseh, the son of Hezekiah, was an evil king of Judah
who undid the good his godly father had done. But God, who
loved him, would bring him to his senses. And so he brought
the captains of the hosts of the king of Assyria with their
armies into the land, who took Manasseh captive and brought
him into Babylon, where he was bound with fetters. And there.
we are told, Manasseh humbled himself before God. And
when he did so God delivered him from his captivity and
brought him into his kingdom again. The act of God in
bringing Manasseh into Babylon was for his good, but the
same act in the captains of the hosts of the king of Assyria was
undoubtedly for covetousness and the unlawful seizure of that
which belonged to another.

The man who makes the Lord his trust, then, believes in a
holy God, who is righteous in all His ways and in all His acts.
He believes that the Father, who gave him, the believer, to the
Son before the foundation of the world, the Son who died and
rose again from the dead for him, and the Holy Spirit who
sanctifies him, will as three persons but one God, trinity in
unity, see him through this world to eternal glory in the next.
To which triune God he ascribes all glory both in this world
and in that which is to come.

Continued from page 193

with them; and them which suffer adversity, as being your
selves also in the body', and so we pray for our brethren and
for the continuance of the testimony in China.

H. M. CARSON.
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Consistent Godliness
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down.

'Do all things without murmurings and disputings:
'That ye may be blameless and harmless, the sons of God,

without rebuke, in the midst of a crooked and perverse nation,
among whom ye shine as lights in the world;

'Holding forth the word of life.' (Philippians 2 : 14-16).
There is no Christian so godly that he does not at times need

a word of rebuke and a word of stimulus, and there is no
church so full of the Spirit that it does not likewise need at
times God to speak firmly and also God to stimulate to greater
effort and to deeper holiness. Now we have looked at this
church at Philippi and we see a church in which God was
evidently present, a church which was enjoying the movings of
the Spirit, a church which was faithful to the gospel, a church
which had a missionary concern and was ready to stand behind
the apostle Paul in his preaching of the gospel. Yet at the same
time perfection is never ours this side of glory, and this church
with all its warm spiritual life still needs words of rebuke,
words of encouragement and words of stimulus. Paul does not
want them to lapse into the condition of complacency. They
must not imagine that they have arrived. They must not think
that there are no greater heights to scale, they must be
pressing on.

Paul mentions something here that recurs in different ways
in the epistle, the dissensions that creep into any fellowship.
Now, as I said before, the church at Ph!lippi was not in any
sense split as was the church at Corinth. The Corinthian
church was in a state of complete division-factions, cliques,
bitterness and all the rest. Now this is not the condition in
Philippi, otherwise it would be apparent in the letter. But while
there is not open division, there is quite clearly the kind of
dissension, the petty little troubles that so easily come in and
mar the life and usefulness of any local church, and Paul deals
with them as he goes through his letter.

He has spoken already of 'having the mind of Christ'. They
are not to stand up for their own rights and positions and
opinions, but to be ready humbly to follow the path of the One
who thought nothing of His own rights and nothing of His own
dignity, but laid aside everything that He might go to Calvary
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and die the death of the Cross. Well, Paul returns to the same
matter here; he says, 'Do everything without murmurings and
disputings'. These are the troubles which easily arise, with
people grumbling in the fellowship, murmuring about this and
that, criticising this one and that one. 'Disputing'-this is not
to be interpreted in terms of standing for some issue or
principle or endeavouring to maintain a Biblical approach
because one desires that in a fellowship-it is a poor fellow
ship which consists of a group of ecclesiastical 'yes' men who
are always ready to nod their head at everything that is done
of course we need a healthy critical appraisal with the standard
being the Scripture. But Paul is not talking about that kind of
healthy disputation at all. He is talking about the petty dis
putings when people are so concerned with their own opinions
that they can never see the possibility that they may be wrong.
Tt is not so much men standing for Scripture, it is just men
standing for their own ideas. He says, 'Do everything without
murmurings and disputings that you may be able to present
a consistent testimony to the world outside'.

So Paul returns again to this theme on which he has already
touched. The thing which really concerns him about the
church in Philippi, as indeed with any church, is that the testi
mony that is borne might be reinforced by consistent godly
living. There is not one bit of use speaking loudly for Christ if
in actual fact the life we live negates everything we say.
I remember once, years ago, running a boys' camp. We had
a boy at that camp who came from a Christian background; he
knew the Scriptures, he was always ready to quote Scripture,
and in the quiet times in the tents he was always ready with
his answers. But as far as being a helpful member of the camp
community he was absolutely hopeless, unco-operative and
lazy. I remember his camp officer, who is now an experienced
missionary in Nigeria, was goaded almost beyond endurance;
he said to this lad on one occasion, 'You know, for such a
loud-mouthed Christian you ought to be a bit more consistent'.
They were firm but none the less true words, and-I hope the
boy took them to heart and benefited from them.

But it has a wider application. If we stand as Christians and
if we speak as Christians, we need to be very sure that the lives
we live will bear the scrutiny of those about us. You see how
Paul is linking these two things. He is talking about what goes
on in the church: 'Do everything without murmurings and
disputings, that in the world', he says, 'ye may shine as lights'.
Someone might claim that the world does not know what goes
on within the fellowship, but in fact the world really does
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know. People in any community know the quality of life
within the Christian fellowship for one obvious reason, that
people who murmur and dispute are not usually selective in
their conversation. If they murmur within the fellowship they
will murmur outside the fellowship. They will murmur not
only to the Christians within the fellowship but they will
murmur to unconverted friends and unconverted members of
their families outside. The life of a local church is not some
thing that is, as it were, in an enclosed fellowship so that no
one knows what is going on. The world at large tends to know
very much the kind of pattern that prevails in a local church.
So Paul is not dealing with two separate things here, he is
dealing with the same basic issue. He says, 'There must be
consistent godliness within the fellowship if there is to be a
consistent testimony outside the fellowship'. How often it has
been sadly true that dissension within a church has been one
of the greatest hindrances to the preaching of the gospel to
those who are outside.

Now Paul is dealing here with the perennial problem, the
problem of the relationship of the Christian to the world in
which he has been placed. That problem is slightly wider
when you apply it to the church, but it is basically the same
problem, the relationship of the church to the world in which
we live. When I speak about the 'world' of course I am not
using it in the sense of the created order, this world as it comes
from the hand of our Creator. I am speaking of the world in
the sense that Jolm would use it for example in his epistle, the
world of society, human society, organised apart from God,
and with no concern for God. It is in this world that we live.
And the question arises-How should the Christian behave in
relation to this world? How should the church function in
relation to this sinful world?

Now there have been various solutions in Christian history.
At one extreme, there was the solution of the monastry and
the convent. The idea which influenced the early days of the
monastic movement was this-the world is sinful, it is corrupt,
and the only thing you can do is to get away from it altogether.
So men in the early days in Egypt retreated to the desert to
get away from the cities, away from civilisation, and in the
case of the hermits to escape from other human beings in order
to live a life of holiness. Of course, they discovered again and
again through the centuries (and unhappily they have not
learnt the lesson yet, because they are still trying it) that when
you retreat from the world you do not solve the problem, be
cause you take the world with you in your own heart. The world
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j~ not simply the corrupt order in which we live, for the world
has an ally in the old Adam of which there is so much within
the most godly believer. In any case, it is not a Biblical
answer. Paul, when he writes to the Corinthians, says, 'I do
not want you to go out of the world; this is not the pattern at
all; you are to be in this world as a witness'. After all, Christ
reminded His people that they were to be 'the salt of the earth'.
Well, if you go to a fishing port you do not find them putting
the salt in one barrel and the herrings in another, otherwise
those who receive the herrings will object very strongly to the
consignment. The salt must be in the barrel of herrings if it is
to arrest the corruption, and it is God's purpose that the
Christian should be in the world, as salt, as a power for God
and for good.

The other solution is at the other extreme. It claims that the
Christian and the Church should be right in the world, so as to
be part and parcel of it. The Christian should adopt the
world's ways, the world's pleasures, the world's pattern of
conduct; the church should lower its standards, get away from
the old narrow pattern and be much more identified with the
world. This of course is the current fashion in theological
circles and it is very interesting, you know, to discover in the
Roman church that this is becoming the current pattern there
as well. I think many good Christians are really deceived
about the modern movement within modern catholicism, and
so many naive protestants see it all as a movement towards a
Biblical and evangelical faith. A great deal of it is very far
from that. In fact they are moving in the same direction as
people like the ex-bishop of Woolwich and the South Bank
theologians, and such people as that. What are they saying?
They are saying that Christ's incarnation has made Him part
of the whole created order, so that wherever you turn you find
Christ. In the church He manifests -Himself very clearly
through the preaching of the gospel, but He is present every
where. And when men respond with acts of goodness and acts
of kindness they are really responding to Christ who is
present even though they do not fully realise it. So they would
say there is no real barrier between the church and the world,
the whole thing is all one, and the church should be out in the
world as part of the world.

So you get this idea of religionless Christianity. You get it
on the radio and television, with all the talk about secularising
the gospel. The whole idea is just this, that the church
becomes, as it were, part of the world. And as I say, it is very
interesting to discover that this is the pattern that is emerging
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in Roman Catholicism as well as in degenerate protestantism.
No wonder that they are both tending to come together. Again,
this is very far removed from the New Testament. There i~ a
quite clear distinction between the church and the world. 'The
world lieth in the wicked one', whereas the church is a com
pany of the new born, those who have been born again of the
Holy Ghost. The world is the community of those who reJe..:t
God. There is no fear oi God before their eyes. The church
is the company of those who have been brought to faith in the
Lord Jesus Christ. There is that clear distinction between the
church and the world, and indeed the great days of blessing
when the church has made her major contribution have been
when the church has been very much the church, has been very
obviously the people of God. It is not by merging with the
world, it is not by adopting the fashions and the patterns of
the world that you make any impact on the world; it is by
being truly what we are by grace, God's people.

The pattern of the New Testament is that we are to be in
the world but not of the world. We are not to withdraw, wc
are not to try and get away from the problems and the diffi
culties, nor are we to be at the other extreme of compromis
ing. We are to be in the world but we are not in spirit to
belong to the world. Paul puts it here: he speaks to these
Philippians as those who are 'in the midst of a crooked and
perverse nation'. We are not to become withdrawn; we are
not to adopt a kind of evangelical monasticism, and retreat
into an evangelical ghetto in which we live all by ourselves
with an inward-looking approach. On the contrary, Christians
are sent out into the world day by day to live in the world, to
work in the world, to be in contact with the men of the world,
but all the time with the realisation that they belong to that
kingdom which belongs to eternity, that they are pilgrims and
sojourners and that their calling is to bOe in the world as lights
in the darkness.

How did Paul describe this world in which we find our
selves? He speaks of it here as 'a crooked and perverse
generation'. Crooked-it does not run straight. There is a
great difference between some of the old country roads you
find twisting and turning, and the Roman roads in England,
for the Romans knew how to build roads long before motor
ways were invented; they believed in driving a road straight
from one point to another. It is very pleasant to be on that
kind of road compared with the twisty roads with bends and
corners and so on. Well, the world is crooked, says Paul, it is
twisted, it does not go straight; there is no straightness, no
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rightness there. The world is crooked in its thinking. Instead
of thinking about God, it is thinking about itself. The man of
the world is not dominated by concern with the glory of God.
This, to him, is a completely absurd idea. He lives for him
self. He wants to get to the top in his job or his profession, he
wants to make his mark. He lives for himself, and he lives for
time. Speak to him about eternity and he shrugs it off. Speak
to him of death and he tries to dismiss it with a joke or he just
ignores it. His thinking is geared to the brief span of years that
we call life. and he does not give any thought to eternity. The
world. I say. is crooked in its thinking. It is crooked in its
speaking. too. Instead of words of v.vrship which should be
upon the lips of men who acknowledge their Creator, you
know well the kind of language that is upon the lips of the
man of the world-blasphemy, selfishness, bitterness, impurity.
Truth?-well, just as often as it is convenient, but falsehood
and deception when it is inconvenient. Yes, the world is
crooked tn its speaking. The world is crooked in its ways.
Why? Because there is no fear of God before the eyes of the
man of the world. He lives for the present. He relegates to the
limbo of things to be ignored any idea of the day of judgment.
So he goes on from day to day with the pleasures of the
moment, the pleasures of the flesh, whether it is over-eating or
indulging in this or that lust. these are the things, as far as he
is concerned, that really matter. Paul says the world is crooked
in every way, it is twisted, it is not trt.e, it is not straight, it is
not according to the pattern of the Word of God.

The world, Paul adds, is perverse. It is not only crooked
but it is obstinately twisted, it is perwrsely crooked. Sin is not
something that is due to a malady so that we are unfortunate
people. How does the prophet put it? 'All we like sheep have
gone astray, we have turned everyone to his own way.' It is
not simply that we have made mistakes, we have deliberately
gone our own way. The man of the world does not consider
he is someone to be pitied. He does not look for pity-in fact
he thinks the Christian is to be pitied because his life as far as
the world is concerned is so impoverished, narrow, and stripped
of all the pleasures and delights the man of the world thinks
necessary to make life worth living-but as far as he himself
is concerned he does not feel any need of pity. He is not in the
condition he is because of circumstances that are beyond his
control, but he is what he is because he wants to be like that.
The man of the world tells foul stories because he likes to and
he enjoys them. The man of the world pursues selfish ends
because he is dominated by his own ambitions. The man of
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the world is bitter and vindictive because he is concerned with
himself and his own likes and his own opinions. The man of
the world is ready to dispute and quarrel because he will stand
up for himself, and so it goes on. The world, says Paul, is
crooked and the world is perverse.

Now someone may say (as one good friend did who con
sidered the matter at length in the local newspaper recently)
that he finds people in the world who are kind and nice and so
on, and so he could not accept what Paul is saying here.
'Depravity-no, we cannot have this'-you may have read the
column. Well, the answer to that is simply this. One of the
things that impresses me about Bangor, or rather one of the
things that depresses me about Bangor is, that I have rarely
seen a town anywhere with so many apparently stray dogs.
Well now, as far as dogs are concerned, there are nice dogs
and there are unpleasant dogs. There are dogs which are
reasonably docile and there are dogs which are most objection
able. But they are all dogs, they share a common nature and
common habits and so on. Well, there are nice people and
people that are not so nice. There are pleasant people and
there are thoroughly objectionable people, but they remain
people and they have got the same basic nature. When you
test them as far as the things of God are concerned, they have
the same opposition and the same antipathy, the same hostility
to God and His Word. In fact sometimes it is the nice people
who are far more hostile to God than some of those whom you
may think are very objectionable people.

Yes, the world is crooked, the world is perverse. In a
community such as ours where the gospel has had a major
impact during the centuries, well, clearly you do not always
see the ugly expressions of wickedness that you see somewhere
where there is no influence of the gospel. But far from con
cluding that because we find deeds of kindness and so on
therefore men are naturally good, we maintain rather that this
is simply the result of the presence of the gospel, which has
arrested the corruption. If you want to see what it is like when
the gospel ceases to make an impact, well, I could take you to
parts of London where for years men and women have never
known the meaning of going within the doors of a church, the
gospel has ceased to have any bearing whatsoever, and the
result is that ungodliness has led to immorality and all kinds
of foulness and moral perversions. In other words, there is a
corrective in the presence of the gospel and in the presence of
a live church and you do not get the worst manifestations of
wickedness. But when the strength of the gospel is removed,
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men are seen for what they really are. I would not need to
take you even to the East End of London or to Soho. I could
take you to many of the universities and the moral perversions
there are something to make your gorge rise. This is man as
he is with all his education, all his intellectual attainments.
Man without the fear of God before his eyes is senseless,
corrupt, he is twisted. he is perverse.

Paul says that this is the place where you live, this is the
community in which you move and this is the place where the
Christian is called to witness. Now how are we to witness?
The Pharisee would draw the skirts of his garments about him,
he could not bear to have any contact with the outcasts, the
publicans, and the prostitutes. He had no time for them and
dismissed them with scorn. Admittedly his own heart was just
as corrupt in the sight of God as theirs was; he was respectable
and religious, but he was under the same condemnation. But
many Christians, you know, slip very easily into the attitude of
the Pharisee, with nothing but a quick word of condemnation
for the moral outcasts. But this is not the approach. The
approach is to be among them and to demonstrate by the
quality of our living how far short they are falling. Our calling
is to bring home to them a conviction of sin, and we will not
bring that home to them by a quick censorious word but rather
by the godliness of our own lives. How many Christians there
are and when you talk to them and ask them how they came
to Christ, they give roughly the same answer-I saw someone
at work, or, I knew somebody at school, or, I met someone,
and that person had something that I had not got, that person
was so different that I began to see my own sin and my own
need. This is the pattern.

Paul says that we are in the midst of a crooked, twisted and
perverse nation where we are called to' shine. Well, how are
we going to do it? There must, says Paul, be consistency. We
must be blameless. They must not be able to point a finger at
us and say, 'If that is Christianity, I want nothing of it'. Now
I know that sometimes this is purely a defence mechanism; a
man does not want the gospel at all and so he fastens on the
inconsistency of a Christian to try and provide a way of escape.
But, alas, we have got to admit before God that sometimes he
has grounds for the criticism, and he says as he indignantly
protests about some group of Christians or about a Christian
he knows-the way that Christian speaks to me or the way he
behaves to his subordinates. the way he behaves in business, is
that Christianity? Paul says you are to be blameless. Of
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course you will be criticised. They criticised the Lord Jesus
Christ and He was perfect consistency. What Paul is calling
for, and what Peter called for in his epistle, is a consistency
that, when men make charges against us, there is no ground
for the charges; it will be a baseless criticism.

You are to be blameless and you are to be harmless, and
the word means literally unadulterated. When you buy your
milk you expect it to be milk. My sister-in-law and her hus
band are in India and they have long since discovered that if
you buy milk you can never guarantee that it is milk, in fact
you can be fairly sure that there will be a fair admixture of
water. The Christian is called to be unadulterated with no
admixture; absolutely pure and true with no admixture of
worldliness. And worldliness is not merely frequenting certain
places and doing certain things. Worldliness is very subtle.
Worldliness is to be seen in the church today in the concern
that people have for luxuries rather than for missionary
support, the concern that people have for their own pro
gramme rather than for the prayer meeting, in the concern that
people have for their own affairs rather than for the things of
God. This is worldliness, and Paul says you will not make any
impact on the world when you are yourself mixed up with
worldly considerations.

You are to be blameless, harmless, and you are, he says, to
be sons of God. What a status is ours if we are Christians
sons of the Almighty. That is why the Christian can go with
confidence to the world with no defeatist mentality. We are
not just a minority clinging desperately to an outworn tradi
tion, making an apology for what we are. We go in the Name
of the Lord of Hosts. We are bringing the answer to men's
needs. We go to men with the gospel which is still the power
of God unto salvation to everyone that believeth. But of
course this means not only confidence' and assurance, but it is
a word of rebuke. The sons of God-do I live before men as
a son of God? Do they look at us and see reflected in us the
very holiness of the Almighty, the very purity of the Lord
Jesus Christ, the love and the mercy and the grace of God? Is
it seen in us in our daily living? This is a tremendous chal
lenge and I am sure that to each one of us it is a word of
rebuke.

Blameless, harmless, the sons of God without rebuke in the
midst of a crooked and perverse nation, among whom, Paul
says, we shine as lights in the world. This crooked, twisted
generation is in darkness. Men stumble without spiritual light.
They stumble on into the darkness of an endless night if they
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do not come to see the Light of the world. The Christian is
called so to reflect that Light that he points men to Christ. If
it is a dark night in the country, one of those intensely dark
nights, and if you have no torch with you and it is an un
familiar road, it is easy to stumble, it is easy to fall into the
ditch. But if it is one of those nights when the moon comes
out and the stars are twinkling, ten thousand times ten
thousand of them in the heavens, well it is lovely to go along
a country road because you can see in front of you, you can
see where you are going. Men and women, for all their
pretensions, are in darkness; they do not know where they are
going; they have no real direction either for time or for
eternity. But the Christian is to be like the moon and the stars
reflecting the light of the sun, the Son of Righteousness, the
Lord Jesus Christ who has risen with healing in His wings.
We are called to shine in the darkness and to point men to
Him, holding forth to them the Word of Life. It is no easy
task, this. It is so easy to end in compromise, so easy to fail,
but we are called by God, and constantly called by God, to
live consistently, to live godly lives, and so to live that men and
women may desire to have the same kind of living, that men
and women may be attracted to the gospel, and may by our
testimony be pointed to Christ. May the Lord so speak to us
each one, may the Lord so enable us to depend upon His
Spirit that we may be in fact what we are called to be, the sons
of God, harmless, blameless, undefiled, bearing a consistent
testimony to our Lord and Saviour Jesus Christ.

THE COMPANIONSHIP OF JESUS

What a wonderful thing is the companionship of Jesus!
When here upon earth He said to His loved ones, 'Lo, I am
with you alway.' And these words are just as true and real
today. In all circumstances and under all conditions, some
times in sorrow, in loneliness, at home or on the lonely mission
field His presence is a deep reality. We need His presence
every passing hour, and as we keep close to Him Who loves
us with an everlasting love He will never fail us!

JOHN G. PATON.
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Doctrinal Definitions
P. TUCKER

THE MINISTRY OF THE HOLY SPIRIT, V

There is a sevenfold manifestation of the Holy Spirit in the
life and experience of the child of God.
1. THE GIFT OF THE HOLY SPIRIT.

We read in the New Testament of two great gifts that God
has bestowed upon mankind: (i) He has given His Son to thc
world, 'God so loved the world that He gave'; (ii) He has
given the Holy Spirit to the Church and to the individual
believer. The Lord Jesus is given first in His redemptive work
and then the Holy Spirit is given second. The Spirit of God
comes to men and women who have already been redeemed.
See Gal. 4 : 4-6. Our Lord Jesus referred to the Holy Spirit as
the gift of God, in John 4 : 10. The living water there is a
reference to the Spirit of God and again in John 7 : 39. At that
point He was not given in Pentecostal effusion because our
Lord had not died, He had not been raised, He had not
ascended on high. In the Acts of the Apostles there are several
references to the gift of the Holy Spirit. See 2 : 38; 11 : 17.
There are several things to be noticed about the gift of the
Holy Spirit.

1. It was a gift that was promised. The Lord Jesus Christ
expressly promised this gift to His disciples. Luke 24 : 49. It
was the promise of the Father. Acts I : 4. On the Day of
Pentecost that promise was fulfilled and the gift came.
Acts 2 : 33.

2. The gift was prayed for. The Lord Jesus Himself prayed
that this gift should descend. John 14: 16-17. The word used
for prayer here is the word used by an equal when speaking to
his equal and not supplication. Here is one of the incidental
reminders of the unique relationship of the Lord Jesus Christ
to God the Father.

3. This gift was received in two ways. (i) By repentance.
(ii) By believing. See Acts 2 : 38. See also Luke 11 : 13. So
He is given to those who repent and confess their sins. He is
given to those who in prayer and faith accept Him. There are
two terms used concerning the bestowal of this gift. 'I will pour
out of My Spirit upon all flesh.' Acts 2 : 17. This speaks to us
of the liberality and largeness of the gift of the Holy Spirit.
The other term is used in Acts 10: 44. He may have fallen
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silently like the dew or noisily like a thunder cloud burst, or
freely Uke the copious showers, but the fact is that He fell on
all them that heard the word. Paul tells us in Galatians that
this gift of the Spirit is to be received by faith. We cannot
purchase this gift. See Acts 8 : 18-20. And this gift of the
Spirit is something that is received by every believer at the time
of conversion. Just as there was the general gift of the Spirit
on the Day of Pentecost and in the home of Cornelius, so there
is the personal gift of the Spirit to every person at the moment
he repents of his sin and confesses the Lord Jesus Christ as
his Saviour. And this gift of the Spirit is initial, that is, it
comes at the beginning of Christian experience, and it is final,
that is, God will never withdraw it. Everything else God has
for us in the Spirit is comprehended and wrapped up in this
one all-inclusive term 'the gift of the Holy Ghost'.

n. THE BAPTISM WITH THE SPIRIT.

There are some people who speak of having 'the baptism of
the Spirit'. We nowhere read in the New Testament of the
baptism of the Spirit. We do read of 'the baptism with the
Spirit', and that preposition 'with' can also be translated 'in'.
Now it seems to me that there are two attitudes to this matter
of the baptism with the Spirit which are quite prominent.
(i) The first is, there are those who consider the baptism with
the Spirit to be a second blessing, to be a subsequent ex
perience after conversion. They claim that it is an experience
which gives them a greater and larger appreciation of the gifts
of the Spirit and that it brings them on to a higher level of
spiritual experience than most Christians. (ii) There are others
who do not make that claim but who are rather disappointed
about this matter, if not disillusioned. They have heard of this
baptism, they have heard people talking about it and they have
thought to themselves 'If only we could "have that'. They have
prayed for it but nothing has happened apparently, they seem
to be the same afterward, the same struggle with temptation,
the same problems and so, very disappointedly, they turn away
and think that God is withholding it from them, and they
become rather bitter and somewhat depressed and downcast.
I think that that situation arises from a misunderstanding of
what the baptism with the Spirit really is. I do not believe
there is any Scriptural authority for teaching that it is a second
work of grace after conversion. God can meet with a Christian
in a deeper way after his conversion, and the Spirit of God,
being infinite, is able to come mightily upon a servant of His,
and quicken and revive that person and raise him to higher
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heights for communion with the Lord. This experience should
not be confused with the Baptism with or in the Spirit.

I. New Testament references 10 Baptism with the Spirit.
Matt. 3 : 11. John points forward, but he does not say when il
will happen. Acts 1 : 4-5, ' ... not many days hence'. A time
element is coming in now. 1 Cor. 12 : 13. 'For in one Spirit
were we all baptised into one body' (R.V.). It has happened!
Now we bring together these references for a moment. John
the Baptist points forward, he does not say when; the Lord
Jesus, on the eve of His ascension to glory, points forward and
He does say when. When Paul mentions this doctrine of
baptism with the Spirit he points back, he says it is something
that has happened to you. If John the Baptist pointed forward
and the Lord Jesus pointed forward and the Apostle Paul
pointed backward, when did it happen? Surely there is only
one logical answer lO that question. It happened on the Day of
Pentecost when the Holy Spirit came. When He came, all
lhose disciples were baptised into the body of Christ, into the
Church which is His body. Look at the number of Corinthian
believers who had been baptised in one Spirit. How many had
had this experience of baptism in the Spirit, just an elite com
pany, just those who were more spiritual than the rest? With
out any exception, it was true of every single believer in the
Church, 'For by one Spirit were we all made to drink into one
Spirit'. Many of the believers in Corinth were very unsatis
factory Christians. It was a very unsatisfactory church in
many ways, and yet notwithstanding the carnality in the
church, it was true of every single believer that they had all
been baptised in one Spirit. -

2. Why were Ihey all baptised into the one Spirit? Were
they all baptised into the one Spirit in order that they might
speak with tongues or in order that they might prophecy? No,
that had nothing to do with it at all at" this point. They were
baptised into one Spirit in order that they might become mem
bers of one body. This baptism was equivalent to an incor
poration into the body of Christ. 'The Church which is His
body.' The body is an organism, not an organisation. The
Church of Jesus Christ is a living thing, and the life that
courses through the Head courses through every member of
the Body, and when these people were converted, everyone
of them at the time of his conversion was incorporated into the
living organism of the Church, everyone was baptised into
Christ and became a member of the one body, whether Jew or
Gentile. Water baptism is a dramatised version of the spiritual
experience which is invisible, but nevertheless very real, that
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at the time of my regeneration I am incorporated into the
mystical body of Jesus Christ; I am a member of the one
church of Jesus Christ.

3. No individual in the New Testament is ever said to have
been baptised with the Spirit. It is a collective thing, it is a
corporate thing, it is the bringing of people into one fellow
ship, the fellowship of the redeemed. All these believers in
Corinth are linked together.

4. No individual is ever called upon to seek the baptism
with the Spirit. There is the prediction of John the Baptist,
there is the exhortation of the Lord Jesus Christ to His own
disciples, but when you come to the Epistles and the estab
lished churches, you will not find in anyone of them an exhor
tation to the believer to be baptised with the Spirit. He has
already had that experience. He has already been incor
porated into the living body of the Lord Jesus Christ. But
what we are told to do is to seek those things which are above,
to put off the old man and to put on the new man. We are told
to be filled with the Holy Spirit. These are exhortations, these
are commands and we must obey them. But let us not seek
after an experience that God in His Word has never com
manded, it will only end in disillusionment and finally in a
dishonouring of the Name of God and of His Holy Doctrine.
There is the great verse in Eph. 4 : 4-5. 'One Lord, one faith,
one baptism.' That baptism is not water baptism. It is in the
Holy Spirit. Water baptism is included under the 'one faith'.
It is one of the doctrines of the faith. But this baptism brings
us into the one body. 'There is one body, and one Spirit, even
as ye are called in one hope of your calling; one Lord, one
faith, one baptism.' Do you see the Trinity in it? One Lord,
that is our God and Father. One faith, that is the faith of the
Lord Jesus Christ. One baptism, that is baptism in and with
the Holy Spirit.
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John Owen, Nonconformist
PART II (1672-1683)

PETER TOON

The preamble of the Declaration of Indulgence of 1672
stated in the most cogent terms the futility of persecution.
Ample experience had proved its ineffectiveness. By virtue of
his 'supreme powers in ecclesiastical affairs', Charles II
announced that all penal laws against Nonconformists would
be suspended. Roman Catholics were free to worship only in
their homes, but Protestants might meet in public as long as
they secured licences both for their minister and place of
worship.

Sir Joseph WiIliamson was largely responsible for the
licensing system under the Declaration. From the office of
Lord Arlington, where he worked, the licences were issued.
Many ministers of the Congregational way made immediate
use of the Indulgence. Altogether 416 Congregationalist
preachers received licences and 642 households were licensed
for worship. Yet not all Congregationalist ministers applied
for licences. Among those who abstained were Nicholas
Lockyer and Thankful Owen.

Although John Owen had thanked the king for the granting
of the Indulgence, he had mixed feelings about it and its
administration. Nine years later he wrote that the churches
'did thankfully accept and make use of this royal favour', but
they realised that the Indulgence 'was designed only as an
expedient for the peace and prosperity of the kingdom until
the whole matter might be settled in Parliament'. It was
probably a member of Owen's conventicle in Moorgate who
successfully applied to Robert Harbin, the clerk of the Society
of Leathersellers, for permission for Owen and John Loder to
preach in its hall. Unfortunately Lord Arlington did not deem
the place suitable for the housing of a conventicle and no
licence was issued. This refusal did not have any serious effect
on Loder, for he acquired a licence to preach in Cherry Tree
Alley as assistant to Philip Nye. In Owen's case the rebuff
seems to have had the effect of causing him to have grave
misgivings about the king's intentions. There is no record of
any other licence asked for or issued to him, but he did use his
influence both to obtain licences for others and to get changes
made in the stated place of worship on some already issued.
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Further, he allowed his home in Charterhouse Yard to be used
as a centre for the distribution of the licences. Meanwhile he
continued to preach without official sanction.

In view of the freedom being enjoyed by Nonconformists,
Owen decided once more to explain the principles of the
Congregational way. His book was entitled A Discourse
concerning Evangelical Love, Church Peace and Unity. The
aim of his argument was to show that the guilt of schism rested
not with those who refused to accept unscriptural terms of
communion (e.g., subscription to a liturgy), but with those who
insisted on compliance with these unscriptural terms. Like his
other ecclesiastical tracts, this book was written in a calm and
reasonable manner.

The period of one year during which the Indulgence was in
force was of considerable significance for Congregational
churches. When the seal was broken off the Declaration on
March 7, 1673, on the demand of Parliament, Nonconformity
had become established as a permanent and powerful part of
English religious life. In London a new attempt at co-opera
tion between the two main streams of Nonconformity was
begun by the establishment of a regular weekly lecture at
Pinners' Hall. The six lecturers-William Bates. William
Jenkyn, Thomas Manton, John Collins, John Owen and
Richard Baxter-were all well-known preachers. This Lecture
continued throughout the reign of Charles and was very popu
la r in the eighteenth century.

If the Indulgence had allowed Nonconformity to consolidate
its position, it had also afforded Roman Catholicism a similar
opportunity. This displeased Parliament, which thought it
necessary to curtail Roman Catholic influence. Thus in 1673
the first Test Act was passed. This required all persons who
held civil or military office or received any salary from the
Crown to take the Oaths of Supremacy and Allegiance and
receive 'the sacrament of the Lord's Supper according to the
usage of the Church of England'. Clearly the Act dealt a
severe blow at Protestant as well as Roman Catholic Non
conformists. and the king and his advisers recognised this.
Sometime in 1674 Owen was given an opportunity to explain
his views on toleration to both the Duke of York and the king.
He had gone to Tunbridge Wells in order to take the waters
and convalesce after the recurrence of an illness. Whilst there
he had been invited to converse with the Duke. After his
return to London the king himself sent for Owen and spoke
with him for two hours or more, assuring him of his regard for
liberty of conscience in religious matters. As a proof of his
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good wishes the king gave him 1,000 guineas to distribute
amongst suffering Nonconformist ministers. Certain Anglicans
who heard of the king's action interpreted it to mean that the
king was trying to pension off the Protestant dissenters in order
to help Roman Catholics the more. But Owen himself did not
so regard the conversation.

The church to which John Owen ministered in White's Alley
before 1673 had fewer than forty members, although the actual
congregation, especially during 1672, was probably nearly
one hundred. After the death of Joseph Caryl in February,
1673, his church agreed to unite with Owen's church and to
worship together in Leadenhall Street.! When the new church
met on June 5, 1673, for the first time, Owen preached from
Colossians 3 : 14, 'And above all these things put on charity,
which is the bond of perfection'. Since his congregation con
tained both rich and poor people, he addressed a special word
to the rich to inform them of their special responsibilities.

'I would speak to them who have the advantage of riches,
wealth, honour, reputation in the world, which encom
pass them with so many circumstances, that they know not
how to break through them to that familiarity of love with
the meanest member of the church, which is required of
them. Brethren, know the gospel leaves all your provi
dential advantages entirely unto you, whatever you have by
birth, education, inheritance, estate, titles, places, it leaves
the entire enjoyment of them. But in things which purely
concern your communion together, the gospel lays all
level-there is neither rich nor poor, free nor bond in
Christ, but the new creature. Therefore we are so expressly
commanded by the apostle James (ch. 2) that we should
have no particular respect in the congregation to persons
upon the account of outward adva.ntages.

Amongst these wealthy or influential people were Charles and
Mary Fleetwood, Sir John and Lady Hartopp, Lady Abney,
Sir Thomas Overbury and the Countess of Anglesea.

Owen's failing health meant he was often absent from his
pulpit. When he was away, and he usually went to Stadhamp
ton to rest, his assistant minister preached. Between 1673 and

I The Congregational Library in London has an old copy of
part of the church records from 1673 to 1682. Owen's church
had 35 members and Caryl's 136 at the time of union.
Between 1673 and 1682. 112 people were taken into church
membership.
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1683 he had at least three assistants at various times. They
were Robert Ferguson, Isaac Loeffs and David Clarkson. In
his will, Owen left each of them £5. Clarkson succeeded him in
the pastorate in 1683. It is possible that these assistants also
acted as amanuenses helping him with his extensive literary
work in these years.

Owen's sermons were so highly valued by some of his
hearers that they took them down in shorthand in order to be
able to write them out in full afterwards. Very few of these
sermons were printed in the seventeenth century, but during
the eighteenth four volumes appeared. These volumes were
based on the notes taken by Sir John Hartopp and his family.
The manuscripts from which these volumes were printed have
survived and may be seen in New College, Finchley, London.
Nearly all of the sermons are concerned with acquainting the
hearers with experimental religion. Their aim was to deepen
the spirituality and doctrinal knowledge of the regenerate by
instructing them in their spiritual duties as children of God.
Twenty-five of them were addresses given at the Lord's
Supper. Only a few deal with contemporary problems-to
show, for example, how Christians should react to the penal
laws and to the threat of Roman Catholicism.

Owen's pastoral concern is also seen in the letters he wrote
to members of his congregation and to the church itself. Of
those that have survived, four were written either to Sir John
or to Lady Elizabeth Hartopp and three to Lady Hartopp's
father, Charles Fleetwood, the former general. Another was
written to Mrs. Polhill, wife of Judge Edward Polhill of Sussex.
The letter to the church was written from the home of Lord
Philip Wharton at Woburn, where Owen went for a rest from
time to time; it counselled care and wise action during times of
persecution. Three letters from Owen to Lord Wharton are
also extant. They reveal that the fo"rmer Dean of Christ
Church was employed by his lordship in delicate negotiations
-finding a wife for his son, Thomas, on one occasion. There
are also three letters to Robert Asty, teacher of the Norwich
church. and a former member of the Congregational church in
Coggleshall, which was founded by John Owen. These are of
particular interest not only for the light they throw on the
problem of a teacher and pastor in the one church, but also
because it was John, the son of Robert Asty who wrote the
memoir of Owen that was published in 1721.

It is probably true to say that no man was more sought after
for counsel by Congregationalist Nonconformists than John
Owen. Thomas Jolly, the minister of Wymondhouses, for
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example, travelJed from the North of England in August, 1673,
to confer with Owen and to discuss with his brethren in
London some of the problems they were facing in Lancashire
and Yorkshire. Unfortunately, virtually all reports of such
conferences and the letters which arranged or came out of
them have been lost. Thus valuable insights into the strategy
of the churches and into the character of Owen are not avail
able to the historian.

Happily, an account of Owen's efforts to help John Bunyan
has come down to us. Bunyan was in prison and a Bedford
neighbour of the tinker wrote to ask Owen if he could help.
The latter wrote to Thomas Barlow soon after his consecration
as Bishop of Lincoln in June, 1675. On reading the letter,
Barlow told the courier that he had great respect for Dr. Owen
and would deny him nothing that he could legally do for him.
'Nay,' he added, 'with my service tell him I shall strain a
point to serve him.' There was no way of getting an immediate
release for Bunyan, but he was let out of prison in 1676 and
certainly some people believed that Barlow was the man
basically responsible for making this possible. A year later
Owen was able to give definite help to the tinker. During the
years in prison Bunyan had been working on a book, the
future fame of which he could hardly have dreamed possible.
In 1677 he left Bedford with his manuscript about the Pilgrim.
Arriving in London, he visited Owen who advised him to take
it to his own printer and publisher, Nathaniel Ponder. A few
years later, when The Pilgrim's Progress was being acknow
ledged as a masterpiece, London printers often referred to Mr.
Ponder as 'Bunyan Ponder'. Nor did Owen admire the literary
skill alone of Bunyan; he had a high regard also for his
preaching ability. When asked by King Charles why he
listened to Bunyan, Owen replied, 'Could I possess the tinker's
abilities for preaching, please your Majesty, I would gladly
relinquish all my learning'.

There were so many attacks on dissenters that John Owen
was continually begged, invited or personally moved to defend
the principles of Nonconformity. One notable controversy in
which he engaged began in the late spring of 1680. On May 2,
Edward Stillingfleet, Dean of St. Paul's, preached a sermon
before the Lord Mayor, Sir Robert Oayton, in the Guildhall
Chapel. It was published soon afterwards under the title, The
Mischief of Separation, and within twelve months had gone
through at least three reprints. The sermon was a very subtle
attempt to accuse the Nonconformists of sin for their refusal
to join the Established Church. It produced several replies
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from leaders of Protestant Dissent-John Howe. Vincent Alsop.
Richard Baxter, John Barret and John Owen. The latter's
reply was entitled A Brief Vindication of the Nonconformists
from the Charge of Schism. To this and the other books
Stillingfleet replied with The Unreasonableness of Separation
(1681). In this he stated his view that he favoured Compre
hension in one Church and was against Indulgences for Non
conformists. Owen replied once more, this time in two books.
An Answer to the Unreasonableness of Separation and All
Inquiry into the Nature of Evangelical Churches.

This controversy was conducted during the period that
Owen's health grew steadily worse. As early as 1679 William
Hooke had told a New England cor~espondent that 'Or. Owen
is valetudinarious and crazy, often down'. In 1680 reports
were circulating that Owen was dead and Samuel Petto told
Increase Mather: 'It is hard to see how such a loss should be
repayred'. In another letter to Massachusetts Mather was
informed that the Doctor's complaint was 'the stone and an
ulcer in the kidneys'. Yet other correspondents reported in
1682-3 that the great man was out of town and unable to
preach. In fact he was living first at Kensington and then a'
Ealing (which were in those days country villages) with his
second wife, Dorothy, whom he married in June, 1677. She
was the widow of Thomas D'Oyley of London, grand-daughter
of Sir Cope D'Oyley and niece of John D'Oyley of Stadhamp
ton. where John Owen had spent his youth. Owen's first wife.
Dorothy, had died in 1676. Only one of her eleven children
was living at the time of her death. She was Mary, the wife of
Roger Kennington, a Welsh gentleman, from whom she was
separated in ]673. After the separation she lived in her father's
house and became a member of the LeadenhaH Street church,
but she died before ]683.

Although in ill-health after 1680, Owen remained sufficiently
active to be prosecuted under the Five Mile Act and to be
accused of being involved in tlie Rye House Plot of 1683.
which planned the assassination of King Charles as he
returned to London from Newmarket. Owen's position was
not helped by the fact that his former assistant, Robert
Ferguson, was deeply involved in the political opposition to
the Stuarts.

But it was only a matter of time before his frail body gave
UP the struggle for life. His physicians, Dr. Cox and Edmund
King, could do nothing for him. On August 24, 1683. the
twenty-first anniversary of the Great Ejection of 1662 he
breathed his last. From Ealing where he died, his body was
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conveyed to a house in St. James, where it lay for several
days. On September 4 it was taken to Bunhill Fields, attended
by the carriages of sixty-seven noblemen and gentlemen, as
well as many other mourners. 'Devout men carried him to his
burial.' Four and a half years previously, Thomas Goodwin,
Owen's great friend, had been laid to rest in the same burial
ground; and five years later all that was mortal of John
Bunyan joined them. 'Lovely and pleasant were they in their
lives and in their deaths they were scarcely divided.'

Today, John Owen is remembered primarily as a writer of
the Calvinistic school on devotional and theological themes.
During the last ten years of his life he produced many books
which helped to give him this reputation. To those we have
mentioned which deal with the doctrine of the Church we may
add his famous The True Nature of the Gospel Church, which
is a classic exposition of the Congregationalist doctrine of the
Church and ministry. He opposed Roman Catholic principles
in such tracts as The Church of Rome No Safe Guide. From
his pen in these years there also came the continuation and
completion of his massive commentary on the Epistle to the
Hebrews, in which academic learning and devotional comment
are happily intertwined. The same happy combination is
found in his seven-volume treatise on the work of the Holy
Spirit in the Church and in the hearts of men. The doctrine of
the Holy Spirit had been somewhat neglected in Refonned and
Puritan theology, but Owen's writing admirably filled this gap.
Another series of volumes in which theology was made devo
tional and practical was the Meditations and Discourses on the
Glory of Christ.

That Owen was verbose all who have read his works will
admit. He would find it difficult today to find a publisher
unless he were willing to rewrite his books in a more organised
and less repetitive fashion. But verbosity was a failing of many
writers in his day and we must not allow this weakness to
prevent us from recognising in Owen a learned and gifted
theologian-perhaps the greatest that 17th century Noncon
formity produced-who never lost sight of the fact that divinity
must be related to practice if it is to be true to the New Testa
ment. This quality in his writing has ensured the continual
reprinting of his books.

------
[All the letters referred to in this article are printed in my

John Owen (Jas. Clarke, 30/-) and available from me for 25/
post free. Owen's eschatological views are discussed in my
Puritans, the Millennium and the Future of lsrael (Jas. Clarke,
27/ -) and available from me for 22/- post free.]
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Ittai of Gath:
THE REWARD OF FAITHFUL SERVICE

(2 Samuel 15 : 1-23)

CYRIL J. BARBER

'Many a man will meet one that is kind to him; but a
faithful man who can find? (Prov. 20 : 6 marg.).

'lttai of Gath? Never heard of him!' So said a friend of
mine. Perhaps you too have never heard of Ittai, for he lived
at a time when leaders of renown were eclipsed by the greater
and nobler qualities of King David. In spite of this, as we read
the pages of God's Word we see Ittai emerging from the
shadows of obscurity, and such is the impact made by his
character in the part he plays, and so significant are his words.
that they are forever etched upon our hearts and minds.

THE REVOLT OF ABSALOM

Who is Ittai, and what did he do? Ittai comes before us at
what was probably the darkest period of David's life. David
had many children, and he was fond of them all. His favourite
son was Absalom, heir-apparent to the throne.

As the story opens Absalom is plotting to usurp the throne
from his ageing father. For four years he had been stealing the
hearts of the people of Israel. To the new generation the
earlier exploits of the king are only hearsay; they feel that the
present government is outmoded, and they thirst for a more
vigorous, ostentatious administration. They are the 'now'
generation of their day and have very little sympathy with the
restraints and piety imposed by a theocratic monarchy.

David's popularity poll is at a low level. The general resent
ment provoked by the numbering of the-people and the associa
tion of the outbreak of the plague with the enrollment1 has
alienated the older generation from him. The charm and
respect previously attached to David has been shaken by the
Bathsheba incident, and this has made Absalom's task much
easier.

Absalom. sensing that the time is ripe to institute his care
fully laid plans, obtains permission from his father to go to
Hebron and to pay a fictitious vow to the Lord which he
claimed he had made while in exile. Permission is gladly
given; and Absalom leaves Jerusalem for Hebron, where, in

12 Sam. 24.
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the midst of his sacrifices, he proclaims himself king. Against
this background of faithlessness, intrigue, anarchy and ingrati
tude we are given our picture of lttai. While there were still
other hearts in Israel loyal to David, lttai's faithfulness was
unique and stands out in marked contrast to the perfidy of
Absalom.

THE FLIGHT FROM JERUSALEM

News travels quickly, and it is not long before a runner
reaches the city of Jerusalem with news of Absalom's revolt
(v. 13). David is shocked by Absalom's base treachery! While
his fatherly sensitivity is crushed at the thought of Absalom's
heartless cruelty, he realises that Absalom, at that moment, is
marching on the city. In agony of mind David gives instruc
tions for the city to be vacated. The report receiv~d from the
lone messenger has led him to believe that the defection is
widespread; and as an old warrior, he realises that Jerusalem
is too large a city to be garrisoned by the small force at his
disposal. Furthermore, he has no means of telling who is loyal
to him inside the city, and he is repelled at the thought of
making the capital the focal point of an attack and thereby
exposing it to the calamities of war. It is also likely that DaYid,
recalling the words of Nathan the prophet, realises that evil is
predicted to rise from within his own house.2 Therefore, with
deep consciousness of personal guilt, he feels that it is only
right for him meekly to take God's discipline.

Meanwhile inside the palace the note of alarm spreads
rapidly as the wives and servants of David become aware of
what has taken place. The women and children have good
cause to fear! They know that the wives and children of a
defeated or deceased king become the automatic possession of
the new king. Often the new king removes all claimants to the
throne by issuing orders for the relatives of the former king to
be killed! 3

An air of anxiety pervades the palace as hasty preparations
are made for vacating the city (v. 14), and the confusion is
heightened by the plaintive cries of the children.

Leaving ten women in charge of the palace, David, his
family, servants and bodyguard take leave of the city and,
turning eastward. take the road to the Kidron Valley.

2 2 Sam. 12 : 9-11.

3 Cf. 2 Sam. 12: 8; 1 Kings 15: 29; 2 Kings 11 : 1; 2 Sam.
16: 20-22; 2 Chron. 21 : 4.
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With his mind still numb from the shock of Absalom's
defection, David pauses at 'a place that was far off' (v. 17,
A.V.), the betlz-merhak (literally, the 'far house', probably
some well-identified landmark and possibly the last house
before reaching the Kidron Valley). It is here, while David is
trying to devise some plan of action, that we meet Ittai, the
leader of 600 Gittites.

From a careful study of the Scriptures we conclude that lttai
and his men had braved the perils of the wilderness with David
when hunted by Saul;4 they had lived with David in exile;5
they had accompanied him when he settled in Ziklag;6 they
had marched with him to Hebron when he became king over
Judah;7 and they had gone with him to Jerusalem when he
stormed the city and made it his capital.8 Having suffered with
David when he was a fugitive, their fortunes changed when he
became king.

Now David was being driven into exile again, and these
loyal soldiers have no thought of deserting him! It was not
easy for them to leave behind them all their earthly possessions
and the only security they had ever known. Yet now that the
tide of adversity has turned against David they are prepared
to leave all and follow him.

While trying to formulate some plan of action David pauses
at the 'last house'. It is here that he sees Ittai with his wife
and children accompanying him into exile. Out of the sheer
magnanimity of his generous heart he counsels Ittai to return
and throw in his lot with the new king. 'Why do you go with
us? Return and stay with the king ... Return and take your
brethren with you; may the Lord show His steadfast love and
faithfulness to you' (verses 19·20).

Most men under similar circumstances would eagerly have
taken any and every volunteer, particularly a leader with six
hundred men. They could easily become 'expendables' in the
war with Absalom if they were not needed for any more
important purpose.

The generous proposal of David is turned aside by Ittai who
replies with equal nobility, 'As the Lord lives, and as my lord
the king lives, surely in what place my lord the king shall be,
whether for death or for life, there also will your servant be'.
This testimony of Ittai's and his avowal of loyalty are rivalled

4 1 Sam. 22 : 2, 23 : 13, 25 : 13. 5 1 Sam. 27 : 2ff. 6 1 Sam.
27 : 8, 29 : 2, 30: 1, 9. 72 Sam. 2 : 3. 82 Sam. 2 : 6.
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only by the well-known statement of Ruth the Moabitess, when
she promised to remain with her mother-in-law, Naomi.9

In the beginning, when lttai had first associated himself with
David he had been loyal to David as a man. He had followed
David because of the qualities of character and leadership he
saw in David. Now, a change has taken place. He has come to
definite faith in David's God. A Philistine by birth, he had
renounced the idolatry of his people and embraced the worship
of Jehovah, the God of Israel. Spiritually perceptive, he sees
in David God's representative, and in Absalom a usurper of
the throne and of the theocratic administration which is vitally
involved with it. Ittai is still loyal to David as a man, but more
than that, he is now faithful to David's cause. For the sake of
adherence to principle he is prepared to count the cost and
suffer the loss of his earthly possessions in order to maintain
his integrity and remain faithful to the standards he had come
to believe in. As such he corrects the mistaken emphasis so
prevalent today that it is only material advantages that count!

lUai's faith and fidelity move the heart of David who allows
his trusty servant to 'go and pass over'. And Ittai the Gittite
passes over the brook Kidron, and all his men and all the
children that are with them (v. 22).

Having appeared on the scene and having given us a lasting
impression of his character and convictions, Ittai withdraws
and is not heard of again until chapter 18.

David, too, passes over the brook and with bare feet and
covered head begins the ascent of the Mount of Olives. On his
way he passes the Garden of Gethsemane, where many years
later the 'Son of David' would spend a night of weeping when
He too had been rejected by His own. With signs of mourning,
some of the people accompany their king as he continues his
way up to the summIt of the hill. There he pauses for one last
look at the city-his city-before beginning the descent down
the farther side.

While David makes his escape, Absalom rides into Jeru
salem as king and receives from the fickle populace every
demonstration of delight. He at once consults his counsellors
and is dissuaded from pursuing David by Hushai, David's
friend.

THE REWARD OF FAITHFUL SERVICE

Some feel that once David had established his headquarters
in Mahanaim the city was attacked by Absalom's forces. This
is possible, although there is no statement in Scripture to sup-

9 Ruth 1 : 16-17.
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port such a conjecture. On the other hand, Josephus says,
, ... when David had numbered his followers ... he resolved
not to tarry until Absalom attacked him, but set over his men
captains of thousands, and captains of hundreds, and divided
his army into three parts-the one part committed to Joab, the
next to Abishai, Joab's brother, and the third to Wai, David's
companioil and friend ... '

Regardless of who took the offensive first, Absalom is forced
to a trial of strength with David's forces in the Wood of
Ephraim; and David, confident of success now that he had met
the crisis and is assured of God's blessing, gives counsel to his
generals to deal kindly with Absalom when he is captured. The
battle is decisive; David is victorious; and Ittai, whose past
loyalty to David has not gone unnoticed, has been rewarded by
being made a general.

This ably illustrates for us the New Testament principle that
'He who is faithful in that which is least is faithful also in
much . . . ' and those who have been 'faithful over a few
things' Christ will make 'ruler over many things'.1O The
reward of faithful service is increased responsibility. Because
Ittai had served David faithfully and proved himself over
many years he was given charge, not of six hundred Gittites,
but one-third of David's army. His unselfish adherence to
David has shown that he can be trusted, and he is rewarded
with increased responsibility.

A careful survey of the character and conduct of Ittai as he
comes before us in these short verses points out, first of all, the
cost of faithful service.

Faithfulness, integrity, and adherence to principles are for
gotten entities in our generation. As such we have a great deal
to learn from those who have been tried in the fires of adversity
and have remained true to their convictions. People today are
characterised by a spirit of pragmatism and impatience. They
want everything now. Furthermore, the question 'Is it right?'
is no longer asked, for we are more concerned with 'Does it
work?' All too often our thoughts are for temporal benefits
and getting ahead, and we seldom pause to give thought to
basing our decisions upon the principles taught us in God's
Word. As a result we compromise with principle, conform to
the spirit of the age, lose the keen edge of our Christian wit
ness, and excuse ourselves by saying, 'But everyone is doing
it!' With such a spirit abroad comfort and convenience

10 Luke 16 : 10; Matt. 25 : 21.
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become the watchwords of our society, and a man of convic
tions often finds himself on the periphery of the crowd.

There is a cost involved in being faithful to one's Christian
convictions; there always has been! Ittai counted the cost and
left the only comfort and security he had ever known behind
him. In the first centuries of Christianity men paid for their
allegiance to Christ with their lives. Instead of dying a martyr's
death, we are all called upon to pay the price of allegiance to
Christ in a different currency. We are called upon to take a
stand for what is right even if it results in temporary loss of
popularity or preferment. There is a cost involved in being
a Christian!

The life of lttai also illustrates for us the test of faithful
service. Ittai was faced with a crucial test of priorities. He
was at the fork in the road-would he remain loyal to David
and abide by his convictions or manifest a spirit of prag
matism, adopt a policy of expediency and remain in Jeru
salem? It is just under similar pressures that men and women
fail today. When faced with a crucial test in which some loss
is involved, many rationalise the situation and place their own
likes and desires higher on their priority list than is befitting
a Christian who claims that 'his all is on the altar'. Ittai could
have done this too. He did not even have to rationalise the
situation or trump up an excuse. He had to forsake every
thing: home, comfort, convenience, security, and with his wife
and small children endure the hardships and uncertainty of a
king who had recently been toppled from his throne.

Had Ittai taken the easy way out of the difficulty as we often
do, had he been only a soldier of fortune who willingly served
the one who paid the most, he would have gone to work for
Absalom, for his income from David's exchequer had just
stopped! He would have failed the cru.cial test; and either we
would never have heard of him again, or his name would have
gone down in history in the same category as Quisling.

Similar tests come to Christians. Many Christians long for
greater spheres of usefulness, earnestly desire to serve the
Lord, and wish that they could have an outlet for their growing
abilities. Yet, when faced with some decision, when pressure
is brought to bear upon them to test their true loyalties, many
decide in favour of their own inclinations or ambitions and,
as a result, are disapproved for further, fuller service. l1 If we
capitulate when the going gets rough and adopt a policy of
expediency or compromise, then we fail to measure up to the

11 1 Cor. 9 : 27.
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standard of those who go on to do great things for the Lord.
This is a day in which the Master is looking for men and

women like Ittai; Christians, be faithful to Him, go to Him
without the gate bearing His reproach, and maintain an effec
tive, consistent witness.

Faithfulness to the cause of Christ cannot be contained in
a mere consideration of its cost and tests. It must also have its
r::ward. Peter says, 'Humble yourselves. therefore. under the
mighty hand of God, that He may exalt you at the proper
time.'12 Joseph knew the blessing of exaltation of God after
long years of faithfulness in the obscurity of the inner jail in
Egypt.

Ittai also knew the reward of faithful service. While count
ing the cost of service for Christ will involve denial, and
adherence to principles will carry with it the test of loyalty, yet
the fact remains that the reward of faithful service is increased
responsibility. In the passages already cited the Lord Jesus
said of those who had been faithful in their service during their
Master's absence, 'Well done, good and faithful servant; you
have been faithful over a few things; I will make you ruler over
many things'.

In our materialistic world we tend to think of 'reward' solely
in terms of remunerative compensation and seldom realise that
the true reward of our labour is the increase of responsibility
regardless of financial advancement or prestige. We have
reversed the order, and as a result have lost sight of the true
concept of service and the dignity of honest toil.

During the last few weeks I have turned again to read Field
Marshal Bernard Montgomery's Memoirs. In this fascinating
account of his life he describes in some detail the North Africa
campaign and the capture of Alam Halfa and Alamein from
Rommel's forces. When taking up duties with the Eighth
Army Montgomery realised that to be" successful in this vital
encounter with Rommel, 'the Desert Fox', he would need men
serving under him whom he could trust. He selected for these
key positions men who had served under him before and had
proved themselves to be dependable under pressure. The
reward of their faithful service was increased responsibility
and promotion.

Businessmen across the country tell us that America is
facing a critical manager shortage and that in the years ahead
there will be a dearth of leadership. According to one estimate,
more than 1.7 million new managers and 4.7 million profes-

12 1 Peter 5 : 6.
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sional men must be found and trained now to meet the chal
lenge of the present and the technological advances of the
future. Never before have Christians been faced with such
opportunities for effective service, but who will fill these gaps?
The need is for men with qualifications-not merely academic
status. but with the qualifications of character, experience, and
personality as well. Opportunities abound! The question is,
Have we prepared ourselves? Are we fit for these positions of
leadership? We may have the latent potential, but has it been
developed? Does our past match our aspirations for the future?
Do we have what it takes to meet the need of the present and
the challenge of the future?

There is a definite reward for faithful service regardless of
the sphere of activity. It was true in the case of Ittai. The men
who served under Montgomery in North Africa found it true. It
is true in business circles as well. When businessmen are look
ing for capable executives they invariably select men of
integrity and dependability for these key positions-men who
have proved themselves through the years! What is required
in 'stewards' is that men prove their dependability, abide by
their Christian principles, be prepared to endure ostracism and
misunderstanding, exercise patience, and leave the future to the
Lord. He delights to have mature Christians occupying the
most important positions in all walks of life. He has had men
like Ittai, Obadiah, Isaiah, Daniel, Mordecai and Nehemiah
in key positions before; and He is looking for men of like
calibre today who will fill executive offices in their companies
and positions of leadership in Government. And in Christian
circles, pastors who desire a larger charge, Sunday School
teachers who wish for more pupils in their classes, and
Christian workers who long for greater scope for their growing
abilities, all need to prove themselves dependable where they
are; and then they will be rewarded with increased responsi
hility.
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John Knox
(PART Il)

S. M. HOUGHTON

When Knox arrived in Scotland in 1559 that country was in
a state of confusion. King James V had died sixteen years
previously, leaving the Scottish crown to his infant daughter
Mary, who was born only a week before her father's death.
Mary's mother, generally called Mary of Guise, took over the
control of affairs until her daughter came of age, and was still
at the head of affairs when Knox returned from the Continent.
Mary herself had left for France the previous year and had
married the Dauphin, the heir to the French throne, who a few
months later became King of France as Fraucis n. Mary,
besides being Queen of Scotland and Queen of France, was
also declared Cueen of England by the French and Spanish
courts, for Elizabeth, who was a Protestant, was not at first
recognised by them. Scotland also contained a number of
Protestant barons, who became known as the Lords of the
Congregations, and who sought to make their country Protest
ant though the Scottish Government was strongly Catholic.

Knox, who, before he left the Continent, had been declared
by the Scottish Government a heretic worthy of death, and
who, immediately after his arrival in Scotland, was proclaimed
an outlaw and a rebel, was at once invited by the leading
Protestants to come to their help. He immediately began to
rouse the country by his vigorous exhortations against idolatry
and by urging his hearers to return to the plain truth of Scrip
ture. Nor were his efforts in vain. His preaching was with
power, and many, by grace, embraced the truth of the Gospel.
Knox was at once a son of thunder ana a son of consolation.
In speaking to distressed Christians he could be exceedingly
gentle and tender; in speaking publicly and seeking for the
truth of God to have practical effect in the hearts of his
hearers, he could be, and frequently was, almost terrifying in
the energy and plainness of his speech. He lived in an age
when plain and even harsh language from the pulpit was the
rule and not the exception, and Knox, with others of the Re
formers, rebuked sin in no mild terms. As in the cases of
Elijah and John the Baptist, who also had to rebuke rulers for
the truth's sake, there was a certain roughness and vehemence
about him which was not out of place for the work to which

Continued on page 232
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PASTOR PASTORUM
R. N. CASWELL

Paul was not only a great minister of the gospel himself, he
was also a ministers' minister. Watch him in Acts 20 minister
ing to the ministers of Ephesus; not just feeding the sheep but
feeding the shepherds, an essential task in any age.

He does it by describing the work he did in Ephesus during
that memorable stay of his.

STARTING IMMEDIATELy-'from the very first day that 1 set
foot in Asia'. He wasted no time but started as he meant to
end. He struck his keynote right at the outset.

SERVING HUMBLY-'Serving the Lord with all humility'.
What is contained in that word 'all'? Humility in every situa
tion, in the pulpit and out of it; not lording it over them, as
some did and do still. He was one of the towel and basin
brigade, following the Lord Jesus' example. Yet withal a
manly humility. A minister ought to be a shepherd, as James
Denney, of Glasgow, used to say, and not the pet lamb of the
flock!

SHEDDING TEARs-Tears are the sign of sorrow, putting us
among the blessed who mourn or-as Ezekiel has it-who sigh
and who cry for all the abominations practised in Jerusalem.
Paul was, like Jesus and Jeremiah, one of the weeping
prophets, a man with a burden for souls. If we don't shed a
tear over people's sins, will they?

STANDING TRIALS which, says he. befell me through the plots
of the Jews. Formal religion is always the enemy of true faith,
as Paul points out in Galatians in his allegory of Isaac and
Ishmael. He that was born according to the flesh persecuted
him that was born according to the Spirit. Is is not ever so?
Mere religion is the worst enemy of Christianity.

Next he turns to
THE COURAGE OF HIS MINISTRY. He did not shrink from

declaring anything that was profitable to them. 'Shrink' sug
gests a natural sensitiveness to the opinion of others. This is
only wrong when we give way to it. Some men become known,
not for what they say, but for what they do not say. They leave
out the sterner side of the message, righteousness. judgment.
repentance and Hell.

THE COMPASS OF HIS MINISTRY: in public and in private,
both to Jews and Greeks. Happy the minister who shines both
in the pulpit and in the homes! Have we 20th century men
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neglected the teaching from house to house, so much a part of
the apostle's task?

THE CONTENT OF HIS MiNISTRY: repentance toward God
and faith in the Lord Jesus Christ, these being the hinges on
which man's salvation turns, or, if you like, the two oars of
the boat which takes man heavenward. What folly to use only
one oar, but many try it!

Wise men often look forward and try to prepare for what
the future may hold. Paul in this regard speaks of

HIS UNCERTAiNTY: 'Bound in the Spirit, not knowing what
shall befall me ... except ... imprisonment and afflictions'.
Many of our contemporary brethren can say the same, and
increasingly we shall witness the struggle between the church
and her powerful enemies. This is already the century of
martyrs. Christianity may be tested yet more.

HIS UNCONCERN. How wonderful! 'I do not account my
life of any value-if I can complete my ministry.' This was
his great ambition, to be immortal till his work was done. His
work?-to reach the Roman Empire with the gospel. The
task of the church today is an even greater one, and grows day
by day with the population explosion. Can we complete it
with the same holy recklessness?

Paul was certain he would never see these men again.
HIS FINALITY: No wonder they were sad. 'You will see my

face no more.' This comes to every man who leaves a congre
gation or moves from one field of service to another. What
feelings this arouses in the mind! How glad we should be that
there is cleansing for failures, as blood was applied to the ear,
the thumb and the toe of the ancient priests-all signifying
their total ministry in holy things!

HIS FAITHFULNESS: 'I am innocent of the blood of all of
you,' Paul could say, for he had declared 'the whole counsel
of God'. There is plenty of scope for "the best of preachers in
that phrase-all the lights and perfections of God's many
sided revelation. Paul is satisfied that he has done his duty.
not been one-sided, distorting truth by over-emphasis. He ha
balanced doctrine with practice, promise with command, grace
with works and sovereignty with responsibility. This is the
work of the preacher, and woe to the man who takes such a
charge lightly.

The true pastor can divide his work into two equal parts
FEEDING THE CHURCH and FENDING FOR THE CHURCH. The first
of these can again be divided-feeding his own soul and theirs.
'Take heed to yourselves and to all the flock.' Find nourish
ment for yourself and for them. It is sad when the flock is not



The Gospel Magazine 231

fed ('the hungry sheep look up and are not fed,' said Milton).
but sadder still when it is due to the spiritual under-nourish
ment of the shepherd. He cannot draw out of his treasury
things old and new. He may become the blind leading the
blind, whose end is destruction.

Fending for the church means driving off the FIERCE WOLVES
(from outside) and dealing with false teachers (from inside).
Like Mr. Great-heart in Bunyan, the pastor is ready for
fighting, though not fond of controversy. Nowadays, no true
man of God, wearing the mantle of the historic succession of
prophets, can expect to avoid controversy with false teaching.
The rank growth of it abounds in the church like fungus on a
dead tree. Yesterday's blasphemy has become today's utter
ance from many pulpits. Let us fight right manfully for thc
faith once for all delivered to the saints.

But how? Many of those Ephesian elders, for sure, were
asking this question: 'What can we do?' Paul points out:

THEIR EXPERTISE: Be alert. Don't be sleepy shepherds or,
as Calvin used to say, 'dumb dogs', who sounded no warning.
Prompt action saves a great deal of trouble in the long run.

HIS EXAMPLE. He speaks of his admonitions, day and night.
with tears-no doubt to the false teachers themselves and also
to those liable to be deceived by them. Was there ever again
such a pastor as Paul? Alexander Whyte, of Free St. George's,
Edinburgh, seeing a student reading Baxter's Reformed Pastor.
said it would take St. Paul to live up to Baxter's standards.
But Paul's own standards were incomparably higher than those
in Baxter's great book.

HIS EXHORTATION. He commends them to God and to the
Word. Pray and read-these are the two great anchors in the
storm. Especially, Paul says, the word of His grace-the
loveliest word in all the Word. Meditate often on that and it
will save you from being ensnared by all systems of thought
which have WORKS and MERIT at the bottom of them. And
their name is legion.

Paul is nothing if not practical, and on closing that address
to the elders at Miletus he stresses the question of money.
Even ministers need money, but he had

No LOVE OF MONEY. '1 coveted no man's silver.' Covetous
ness is the sin of the 'have-nots' looking enviously at the
'haves', and one that is likely to afflict the minister, looking at
his wealthy contemporaries in industry and commerce. And
what of the missionary, highly qualified perhaps, but living on
a pittance by comparison ?
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No LOVE OF EASE. 'These hands ministered to my necessi
ties.' Perhaps the time will come back when Paul's successors
must work at their tents in the day-time and preach and visit
in the evening. Be that as it may, they can even now set them
selves a standard of an honest day's work-an eight-hour day
all spent at their work, studying the Word, visiting, preaching,
church groups and organisations. Golf doesn't count, nor
perusing Readers Digest!

No LOVE OF SELF. 'One must help the weak.' 'It is more
blessed to give than to receive.' The generosity of the first
century Christians impressed the first-century world with the
reality of Christ's resurrection (Acts 4 : 32-34). Remember
how the Council in Geneva laughed when a malcontent
accused Calvin of greediness? They knew what the malcon
tent didn't, that Calvin had just declined part of his salary.
What are we in the work for? Money? Let's examine our
motives.

I sometimes wonder what those pastors thought as they
trudged home from Miletus to Ephesus. Were they aware they
had met the greatest Christian and the greatest pastor of all
time? Perhaps. Or rather they thought with new hope and
renewed zeal of the task that awaited them. Paul could not be
with them all the time, but he had told them of the Holy Spirit
who would!

Continued fl'Ol/1 page 228

God called him. The testimony of one who heard Knox
preach about twelve months before his death is interesting in
this connection: 'I had my pen and my little book and took
away such things as I could comprehend. In the opening up
of his text, he was moderate the space of half-an-hour; but
when he entered upon the application, he made me so to grew
(i.e., thrill) and tremble that I could not hold a pen to write ...
He was very weak. I saw him every day of his doctrine (i.e.,
preaching), go hulie and fear (i.e., slowly and warily), with a
furring of marticks about his neck, a staff in the one hand, and
good godly Richard Ballanden, his servant, holding up the
other oxter (i.e., arm-pit) ... and by the said Richard and
another servant, lifted up to the pulpit, where he had to lean
at his first entry; but, ere he had done with his sermon, he was
so active and vigorous that he was like to ding the pulpit in
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blads (i.e., beat the pulpit in pieces) and fly out of it.'
Such was John Knox, and by God's blessing upon his

preaching many were turned from dumb idols to serve the
living and true God.

One of the visible signs that Scotland had experienced a
Reformation was the destruction of many of the fine buildings
belonging to the Roman Catholic Church. Some there are who
scarcely think it possible for God to be worshipped except in
a building where the massive pillar, the graceful arch, the rich
carving, and the stained glass window combine in their appeal
to the imagination and serve to impress the worshipper with a
sense of awe and grandeur impossible in a smaller and less
pretentious building. But those who would worship God aright
need to realise that 'God dwelleth not in temples made with
hands, neither is worshipped with men's hands, as though He
needed anything, seeing He giveth to all life and breath and all
things'. True worship proceeds from the heart, not from the
hands. It is the heart that God looks upon. He dwells in the
humble and contrite heart, and ofttimes the dens and caves of
the earth, which have been a refuge for God's persecuted
people, have re-echoed with true and heartfelt praise, while the
cathedral and abbey raised by architectural genius, and beauti
ful to the eye, have witnessed an idolatrous worship which has
been an abomination to God. It has been well said of Knox
that he would rather have seen the most gorgeous pile a desola
tion, fit only for owls and bats, than that one human being in
Scotland should have been diverted by pomp and show from
the simplicity of the Gospel of Christ. Yet, although Knox
cared little or nothing for grand buildings, at the same time he
did not urge his hearers to engage in their wanton destruction,
but many who were moved by his preaching and who were apt
to run into extremes of conduct, demonstrated their eagerness
for reformation by actually destroying·some of the property of
the Catholic Church. It was not really the will of Knox that
this should be done, but there is much wisdom in his remark
that 'the best way to keep the rooks from returning was to pull
down their nests'.

Another important aspect of the Scottish Reformation which
accompanied the spread of Protestant truth was the desire of
Knox and his fellow-workers to encourage education. An
attempt was made to erect a school in every parish for the
instruction of youth in the principles of religion, grammar and
the Latin tongue. Then also in the chief towns there were to
be colleges for the more gifted and capable students, where
advanced instruction could be given. This programme was



234 The Gospel Magazine

never fully carried into effect, but sufficient was accomplished
to cause learning to make great progress in Scotland for a long
period of years. One very remarkable instance of scholarship
is recorded by a sixteenth century annalist. A certain Mr.
Row, a minister of Perth, used to board the children of many
of the nobility and gentry in his house and instruct them more
particularly in languages. With a view to this, at table the con
versation was all carried on in French, and the chapter of the
Bible at family worship was read by the boys in Hebrew,
Greek, Latin and French.

The education of youth, however, was only a side-line with
Knox, whose main occupation was to preach the truth, and it
must not be thought that in this he had an easy pathway to
tread. His boldness in denouncing the Mass and other idola
tries of the Catholic Church, combined with his plainness of
speech to raise up many adversaries. 'I have learned,' he said,
'plainly and boldly to call wickedness by its own terms, a fig
a fig and a spade a spade'; and concerning the Mass, Knox
said that 'One Mass is more fearful to me than if ten thousand
armed enemies were landed in any part of the realm on pur
pose to suppress the whole (Protestant) religion'. Such state
ments roused the anger of many to an intense heat, and for
some years Knox went in peril of his life. On one occasion a
reward was publicly offered to anyone who should seize or kill
him, and frequently did his would-be murderers lie in wait to
carry their threats into effect. But though the reformer went in
peril of his life, he did not go in fear of it. The knowledge of
the danger did not drive him into hiding, and he continued to
preach publicly with great diligence. 'I have need of a good
and an assured horse,' he wrote in 1559, 'for great watch is
laid for my apprehension, and large money promised to any
that shall kill me.' On another occasion, about ten years later,
he was sitting in his house in Edinburgh when a musket ball
was discharged through the window, and had it not been for
the fact that he was occupying an unusual position in the room,
he must have been struck. Men of the world would doubtless
have said that Knox bore a charmed life, but the truth is that
the life of a Christian is in the hands of a gracious heavenly
Father. and

'Not a single shaft can hit,
Till the God of love sees fit.'

Tt is amazing to think that men like Martin Luther. John
Calvin and John Knox, who were faithful in their generation,
should die in their beds in the ordinary course of nature when
for many years their enemies had thirsted for their blood. We
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need to realise that the Lord is a sovereign Protector who
preserves the lives of His servants, though sometimes, indeed
often in centuries gone by, it has pleased Him to allow His foes
to wreak their vengeance upon their bodies. In this it is our
wisdom to bow to the will of God, and own that He does all
things well.

Knox had not merely to face the malice of his foes. When
their plans of violence failed they tried to blast his reputation
by bringing charges of immorality against him, and though our
Reformer was able to prove them entirely false, they must
have caused him much distress of mind. Nor were these his
only trials, for added to them was a heavy domestic affliction.
Several years before his final settlement in Scotland Knox had
married Marjory Bowes, of Berwick-on-Tweed, who shared his
exile. Two sons were born to them whom they named
Nathanael and Eleazer (they afterwards died in the prime of
life), but ere many years the mother was taken, and Knox was
thus bereft of the loving companionship of a true helpmeet.
Three years later, however, he was again married, this time to
Margaret Stewart, a young lady of noble birth, who survived
her husband many years. By this second marriage Knox had
three daughters, Martha, Margaret and Elizabeth, two of
whom were later married to ministers of the Gospel.

Amid these joys and sorrows Knox was engaged in a pro
longed controversy with the Government of Scotland, and
occasionally he was enabled to bear witness to the truth before
Mary, Queen of Scots, herself. It has already been mentioned
that Mary had been married to the Dauphin of France, who
shortly after his marriage became King. His reign lasted two
brief years, and then his widowed queen determined to return
to the land of her birth, and there resume control of the
Government. Mary of Scots is one qf the most famous per
sonages of Scottish history, and as Knox had several conversa
tions with her it will be well briefly to indicate the main traits
of her character. She belonged to the noted house of Stuart,
and possessed the proud, sensitive spirit, the personal fascina
tion, the obstinacy of mind, and the weakness of judgment,
which also appeared in other members of that royal line. Her
chestnut hair, touched with- gold, her pale rosy-tinted skin. and
the wonderful 'red-brown sidelong eyes' which were reckoned
her chief beauty, caused her to be envied by many, and not
least by Queen Elizabeth of England, whose vanity was turned
into misery and rage if Mary's beauty was mentioned in her
hearing. Every day Mary dipped her body in a bath of wine,
and so delicate was her complexion that when she drank you



236 rile Gospel Magazine

could see the red wine run like fire down her throat. So said
her courtiers. Educated amid the corrupt splendour of the
French court. she acquired every accomplishment that, from
a worldly point of view, could add to her charm as a woman,
and serve to enhance her personal beauty. Polite and affable
in manner, graceful and dignified in bearing, sprightly and
vivacious in conversation, Mary, who had been accustomed
from earliest infancy to be treated as a queen, was highly
impatient of contradiction or rebuke, and possessed little of
that discretion which is so desirable in those who exercise
authority. They that rule over men, says Scripture, must be
just, ruling in the fear of God. Unhappily for Scotland, how
ever, the tenets of the Roman Catholic Church had taken deep
root in the mind and heart of Mary Stuart, and it was her
desire and constant endeavour to promote the Catholic cause
to the utmost of her power, and to stamp out Protestantism in
her realm. For this reason she came into direct conflict with
John Knox, and the Reformer's opinion of her is interesting.
'If there be not in her,' he said, 'a proud mind, a crafty wit, an
indurate (callous) heart against God and His truth, my judg- 
ment faileth me.' This opinion was formed as a result of
several interviews which Knox had with the Queen, and of
these a most interesting record remains.

The first of the interviews took place soon after the return
of Mary from France. She seems to have expected that her
authority as queen and the arguments against heresy with
which the Catholic clergy had furnished her, would speedily
bring him to submission.

Queen: Is it not the case that you have taught the people to
receive a religion different from that allowed by their princes,
and is not this contrary to God's command that subjects
should obey their rulers?

Knox: True religion does not derive its origin or antiquity
from princes, but from the eternal God. Princes are often most
ignorant of the true religion, and the subjects are not bound
to frame their religion according to the will of their rulers, else
the Hebrews would have been bound to adopt the religion of
Pharaoh, Daniel and his friends that of Nebuchadnezzar and
Darius, and the primitive Christians that of the Roman
Empire.

Queen: Well, then, I perceive that my subjects will do what
they please and not what I command, and so I must be subject
to them and not they to me.

Knox: God forbid! Think not, Madam, that wrong is done
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when you are required to be subject unto God, for it is He who
subjects people under princes and causes obedience to be given
unto them. He commands queens to be nurses unto His
people.

Queen: But you are not the church that I will nourish. I will
defend the Church of Rome, for it is, I think, the true Church
of God.

Knox: Your will. Madam, is no reason, for the Roman
Church has declined farther from the purity of religion taught
by the Apostles than the Jewish Church had degenerated from
the laws which God gave them by Moses and Aaron, at the
time when they denied and crucified the Son of God.

Queen: My conscience is not so.
Knox: Conscience requires knowledge, and I fear that right

knowledge you have none. But God speaketh plainly in His
Word so that there remains no doubt but unto such as are
obstinately ignorant.

The hour of dinner afforded Mary the opportuity to dismiss
the plain-speaking Reformer, who took his leave with the
words, 'I pray God, Madam, that you may be as blessed within
the Commonwealth of Scotland as ever Deborah was in the
Commonwealth of Israel'.

Knox was again summoned to the Court after the massacre
of a number of Protestants in France who were peaceably
assembled for worship. When news of this massacre reached
Mary she immediately celebrated the event by giving a splen
did ball to her foreign servants at her palace at Holyrood.
Knox, in a sermon which he preached shortly afterwards,
boldly condemned the revels, and denounced dancing at the
afflictions of God's children as a sin that would bring sudden
sorrow upon those who had taken part in it. When the Queen
received reports of this, she sent for Knox, who gave an
account of his sermon to her, at which she described the
reports of its objectionableness to have been exaggerated. As
Knox left the room with a calm and indeed cheerful face, some
of his servants said in his hearing, 'He is not afraid'. 'Why,'
he asked, 'should the pleasing face of a gentilwoman make me
afraid? I have looked in the faces of many angry men, and
yet have not been afraid above measure.'

There were other conferences between Knox and the Queen
and sometimes the Queen's passions found vent. On one such
occasion, the Queen's marriage was the subject under discus
sion. 'What have you to do with my marriage, and what are
you in this commonwealth?' asked the Queen. 'A subject born
within the same, Madam,' came the unexpected reply, 'and
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although 1 am neither earl, lord, or baron in it, yet has God
made me a profitable member within the same, and both my
vocation and conscience require plainness of me.' At this the
Queen burst into a flood of tears and it was with difficulty that
she recovered her composure. Knox meanwhile remained
silent. When the Queen was again prepared to listen he pro
tested that he never had pleasure in the distress of others, and
it was with great difficulty that he could see his own boys weep
when he corrected them for their faults; far less, he said, could
he rejoice in Her Majesty's tears; but he was willing to sustain
her tears rather than hurt his conscience and betray the com
monwealth through his silence. The Queen, now angered more
than ever, at once ordered Knox to leave the presence chamber
and await her instructions in an ante-room close at hand. Pro
ceeding thither, Knox found a group of ladies of the Court,
waiting in gorgeous robes and great display of finery for
admission to the Queen's presence. '0 fair ladies,' he said,
'how pleasing were this life of yours if it should ever abide,
and then in the end that we might pass to heaven with all this
gay gear! but fie upon that knave Death that will come
whether we will or not!' In a short time Knox was dismissed
the court and allowed to return home.

The later years of Knox were spent in ceaseless efforts to
strengthen the Protestant Church which he had been enabled
to establish. By 1570 he had been occupied for over twenty
years in an almost ceaseless struggle against opposing forces,
and the time had come when he was eager 'to depart to be with
Christ which is far better'. 'Weary of the world' and 'thirsting
lo depart' are words which constantly dropped from his pen.
Four months before his death he wrote: 'I heartily salute and
take my good night of all the faithful in both realms (Scotland
and England), earnestly desiring the assistance of their prayers,
that without any notable slander to the evangel (gospel) of
Jesus Christ, I may end my battle. For as the world is weary
of me, so am I of it'.

During the summer of 1572 Knox's bodily strength gradually
ebbed away and the day came when he could not leave his
house. But his thoughts were constantly with the Church of
God. Once he said, 'I have been these two last nights in medi
tation on the troubled state of the Church of God, the spouse
of Jesus Christ, despised of the world, but precious in the sight
of God. I have called to God for her, and have committed her
to her Head, Jesus Christ. I have fought against spiritual
wickedness in heavenly things, and have prevailed. I have
been in heaven, and have possession. I have tasted of the
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heavenly joys, where presently I am'. Autumn came, but he
lingered on until November 24th, which was the last day that
he spent on earth. 'That morning,' says one of his biographers,
'he would not be persuaded to lie in bed, but, though unable to
stand alone, rose between nine and ten o'clock, and put on his
stockings and doublet. Being conducted to a chair, he sat
about half-an-hour, and then went to bed again. In the progress
of the day it appeared evident that his end was near. About
3 o'clock in the afternoon one of his eyes failed, and his speech
was considerably affected. He desired his wife to read the 15th
chapter of 1st Corinthians. "Is not that a comfortable chap
ter?" said he, when it was finished. "0 what sweet and salu
tary consolation the Lord hath afforded me from that chap
ter!" A little after, he said, "Now, for the last time I com
mend my soul, spirit and body (touching three of his fingers)
into Thy hands, 0 Lord". About five o'clock he said to his
wife, "Go, read where I cast my first anchor"; upon which she
read the 17th chapter of John's Gospel, and afterwards a part
of Calvin's sermons on the Ephesians.' This season of conso
lation was followed by a time of temptation and the assaults
of Satan, who made his final attack upon the dying saint by
labouring to persade him that he had merited heaven by the
faithful discharge of his ministry. 'But, blessed be God,' said
Knox, 'who has enabled me to beat down and quench this fiery
dart, by suggesting to me such passages of Scripture as these:
"What hast thou that thou hast not received?"; "By the grace
of God I am what I am"; "Not 1, but the grace of God in me".
Being thus vanquished, he left me. Wherefore I give thanks to
my God through Jesus Christ, who was pleased to give me the
victory.' Within a few hours of this saying, the end came.
Knox's body was buried in the churchyard of St. Giles, Edin
burgh, and over his grave the Regent of Scotland pronounced
the well-known words, 'Here lies he who. never feared the face
of man'.

Fearlessness was the outstanding feature of Knox's charac
ter, but though he never quailed before man, he humbled him
self in the dust before God, 'on account', as he says, 'of mani
fold sins, chiefly those whereof the world is not able to accuse
me'. 'In youth and age, and now after many battles, I find
nothing in me but vanity and corruption.' 'Pride and ambition
assail me, on the one part, covetousness and malice on the
other.' Hence he will simply 'repose in God's mercy alone and
in the obedience and merits of our Lord Jesus Christ'.

It has previously been mentioned that Knox had three
daughters, two of whom married ministers of the Gospel, and
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an incident concerning one of them will foml a fitting con
clusion to our account of the Reformer by illustrating the
brave and uncompromising spirit in which he reared his
children. Elizabeth Knox married John Welsh, a minister of
Ayr, who made a bold stand when James VI of Scotland (who
became lames I of England), son of Mary of Scots, tried to
restrict the liberty of Gospel preachers in the Scottish Church.
As a result Welsh was condemned to death, a sentence which
was subsequently changed to one of banishment for life.
Welsh and his wife settled in France, but after an exile lasting
16 years, the health of this servant of the Lord made it essen
tial that he should return to his native air. Mrs. Welsh there
fore undertook to get an interview with King James with a
view to obtain his consent, and the following conversation is
said to have taken place: 'His Majesty asked her who was her
father. She replied, Mr. Knox. "Knox and Welsh!" ex
claimed he, "the Devil never made such a match as that! " "It's
right like, Sir," said she, "for we never speired (asked) his
advice." He asked her how many children her father had left,
and if they were lads or lasses. She said three, and they were
all lasses. "God be thanked! " cried the King, lifting up both
hands; "for an they had been three lads, I had never bruiked
(enjoyed) my three kingsdoms in peace." She urged her
request until at last he told her that if she would persuade her
husband to submit to the bishops, he would allow him to
return to Scotland. Mrs. Welsh, lifting up her apron, and
holding it towards the King, replied in the true spirit of her
father, "Please, your majesty, I'd rather kep (receive) his head
there".' In the outcome, John Welsh was allowed to end his
days in London, but he never returned to Scotland.

It may be mentioned about the burial place of John Knox
that what was formerly St. Giles Churchyard, Edinburgh, is
now part of Parliament Square, and the place of Knox's grave
is marked by a stone with the simple inscription I. K. 1572.

'Blessed are the dead which die in the Lord from hence
forth: yea, saith the Spirit, that they may rest from their
labours; and their works do follow them' (Rev. 14 : 13).


