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The postal strike brought the magazine to a complete halt
-hence the long delay in the appearance of last month's issue.
We work to a schedule with our printer which means that the
corrected proofs are returned to him about the middle of the
month, in order to have the magazine ready on time for the
first of the next month. Such were our plans in January, but
the proofs for the February magazine could not be sent until
mid-March-the time when the April proofs would have been
due. Hence the transformation of the February issue into the
April issue and the disappearance of the March issue.

The strike brought home to many how vital a link corres
pondence is. Of course we were able to substitute with tele
phone messages, but this only dealt with national corres
pondence. Friends overseas were cut off with no possibility of
getting a letter through. What a delight for such to have their
i olation ended by the free flow of the mails.

But there are many who are still isolated, and for them news
does not flow easily backwards and forwards. They are in such
places as Soviet prisons or Chinese labour camps. Their
fellow believers in the Western world are far away. There is
no contact, no news. Have they been forgotten? God forbid!
If e cannot write to them we can pray for them and the God
of all grace will bless them.

But there are many to whom we can write, and how effective
and profitable a letter can be. The New Testament is itself a
reminder of the spiritual value of letters, and Christian history
provides many illustrations of the ministry of letter-writing.
We unhappily have moved into the era of brief phone calls
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and scrappy letters. Yet how much we might accomplish with
our pen.

We accept it as a biblical truth that the Holy Spirit imparts
gifts to His people. It is also true that a gift may be dormant
-hence Paul's word to Timothy to stir up his gift (2 Tim.
1 : 6). The gift of ministering comfort and encouragement is
one which can enrich the lives of others, and it is a gift which
can be exercised by means of letters. But with many it is a
dormant gift. Indeed, they may never realise the spiritual
possibilities because they have never given themselves to this
ministry.

The postal strike is over. The mails are flowing. There are
lonely ones, anxious ones, people with problems, people
hungry for fellowship, and you have a pen. If it is directed by
the Spirit and warmed by the love of Christ, what a ministry
you could exercise!

NOTICES
1. In view of the loss of the two issues the date of renewal of

subscriptions will be postponed by two months.
2. Please do NOT send subscriptions to the editor, but to the

office!

'We cannot put one little star in motion,
We cannot shape one single forest leaf,

We cannot fling a mountain up, nor sink an ocean,
Presumptuous pigmy, large with unbelief!

'We cannot bring one dawn of regal splendour,
Nor bid the day to shadowy twilight fall,

Nor send the pale moon forth with radiance tender;
And dare we do~bt the One who has done all?'

- -So A. NAGEL.
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Spurgeon's
on Prophecy

c. H.
Views

lAIN MURRAY

It is well known how openly Spurgeon owned his debt to
the literature of the Puritans and how, because of his attach
ment to their theology at a time when it was again being put
aside, he was dubbed 'the last of the Puritans'. In his thought
on prophecy, Spurgeon certainly continued several of the
emphases prominent in the Puritan outlook, particularly belief
in the national conversion of the Jews and in the future con
version of the world. In the first volume of his Sermons, for
the year 1855, he says, 'I think we do not attach sufficient
importance to the restoration of the Jews. We do not think
enough of it. But certainly, if there is anything promised in the
Bible it is this' (p. 214). He did not place the conversion of
the Jews at the consummation of history but rather at the
beginning of a period of general revival: 'The day shall yet
come when the Jews, who were the first apostles to the
Gentiles. the first missionaries to us who were afar off, shall be
gathered in again. Until that shall be, the fulness of the
church's glory can never come. Matchless benefits to the world
are bound up with the restoration of Israel; their gathering in
shall be as life from the dead' (vo!. 17, 703-4).

On this point Spurgeon spoke with certainty throughout his
thirty-eight years' ministry in London. Yet on some of the
cardinal points which have usually divided interpreters of
prophecy, Spurgeon was far from clear, and cannot be said to
have followed any previous sclmol of thought consistently. On
the crucial issue as to hQW the Jews would be converted and
the gospel triumph, whether by Christ's personal advent or by
the outpouring of the Spirit, Spurgeon from the outset of his
ministry in London appears to have held unequivocally that it
would be by Christ's personal appearing, that is, he taught a pre
millennial advent: 'He who understands the prophets, believes
not in the immediate conversion of the world, nor in universal
peace; he believes in "Jesus only"; he expects that Jesus will
first come; and to him, the great hope of the future is the
coming of the Son of Man' ('Jesus Only', a Sermon preached
in 1857, Vo!. 45, 374). Two years later in a sermon 'A Vision
of the Latter-Day Glories', he says, 'When Christ shall come
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He will make short work of that which is so long a labour to
His church. His appearance will immediately convert the
Jews' (Vol. 5, 198). This pre-millennial belief remained with
Spurgeon throughout his ministry, it is expressed in some of
the closing sermons of his life, and in a brief confessional state
ment drawn up in 1891, he subscribed to the tenet, 'Our hope
is the Personal Pre-millennia1 Return of the Lord Jesus in
glory' (The Sword and Trowel, 1891, 446). In a sermon on
2 Timothy 3 : 5, preached in 1889, he says: 'Apart from the
second Advent of our Lord, the world is more likely to sink
into a pandemonium than to rise into a millennium. A divine
interposition seems to me the hope set before us in Scripture,
and, indeed, to be the only hope adequate to the occasion'
(vo!. 35, 301).

There is, however, another strand running through his
sermons-what may be called the main strand of Puritan
prophetic thought-and this cannot be harmonised with the
statements just quoted. In two sermons on the calling of the
Jews, and in so far as we are aware they contain his fullest
treatment of the subject, one preached in 1864 and the other
in 1877, there is no reference whatever to their conversion
being through the sight of Christ's person; on the contrary,
their salvation is spoken of as the work of the Spirit producing
faith. It is 'the unseen but omnipotent Jehovah' who 'is to be
worshipped in spirit and in truth by His ancient people' and
the means used by the Spirit for their ingathering are preach
ing and praying: 'Preaching is the blast of the ram's horn
ordained to level Jericho, and the sound of the silver trumpet
appointed to usher in the jubilee.... 0 for greater faith, to
believe that nations may be born in a day, that multitudes may
be turned unto God at once, and we shall yet see it-see what
our fathers never saw' ('Mourning for Christ', vol. 23, and
'The Restoration and Conversion of tl!e Jews', vol. 10, the
quotation being from the latter sermon, pp. 429, 434 and 436).

The theme of the universal spread of the gospel through
preaching which will be in demonstration of the Spirit and with
power is by no means infrequent, and on some occasions, as
for example in a sermon on Psali'n 22: 27 entitled 'The
Triumph of Christianity', it receives htensive exposition. In
this sermon Spurgeon attacks the idea that we are not to hope
for a glorious future on earth brought about by the preaching
of the gospel and opposes those who 'foretell that we are
nearing the period of decay, when something better will
supplant the gospel'. The heads of this sermon are: 'I, The
Conversion of the Nations to God May be Expected; 2, The

-
--
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Conversion of the Nations will Occur in the Usual Manner of
Other Conversions; 3, The Means to Accomplish this Result
Are to be Found At Calvary'. To the same purpose, he spoke
as follows at a Missionary Meeting in May, 1867, while deal
ing with the need for more missionaries: 'It would be easy to
show that at our present rate of progress the kingdoms of this
world never could become the kingdom of our Lord and of
His Christ. Indeed, many in the Church are giving up the idea
of it except on the occasion of the advent of Christ, which, as it
chimes in with our own idleness, is likely to be a popular
doctrine. I myself believe that King Jesus will reign, and the
idols be utterly abolished; but I expect the same power
which turned the world upside down once will still continue to
do it. The Holy Ghost would never suffer the imputation to
rest upon His holy name that He was not able to convert the
world' (quoted by G. H. Pike, life and Work of Charles
Haddon Spurgeon, vol. 4, 210).

This harmonises with the school of John Owen, John Howe
and Jonathan Edwards, while it is foreign to the pre-millennial
outlook.

It needs also to be said that on such distinctive points of
pre-millennialism as the refusal to apply much Old Testament
prophecy to the New Testament Church, the emphasis on
terrestrial Jerusalem as the centre of future hope, the idea of
two future Comings of Christ-one to establish His kingdom
upon earth and another to conclude it at the day of judgment
-on all these Spurgeon is, as far as the present writer is aware,
entirely silent. On one occasion he does speak of two future
resurrections separated by an interval of time, the duration of
which he does not determine (vol. 7, 346), but this is far from
common in his Sermons, where his general practice is to treat
Christ's Return and the Day of Judgment as one event. In an
article, 'Jerusalem which is above', he makes a pungent attack
on the general prophetic outlook of the Brethren though pro
fessing, in a sentence, his own attachment to the pre-millennial
school of interpretation. Belief in 'two advents of Christ, one
before and the other after the Millennium', he characterises as
one of 'the strange vagaries of seducers' (The Sword and
Trowel, August, 1866). One is'-not surprised, therefore, to find
Spurgeon representing the coming of Christ as the means
whereby believers will enter upon perfect blessedness and
eternal blessedness, 'They can say good-bye to sin, and good
bye to sorrow; they can say to all discouragements, to all
bafflings, to all defeats, "Farewell" , (vol. 45, 597).
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Of the alleged difference between 'the Church' and God's
people in other 'dispensations', maintained by J. N. Darby,
Spurgeon declared: 'We have even heard it asserted that those
who lived before the coming of Christ do not belong to the
church of God! We never know what we shall hear next, and
perhaps it is a mercy that these absurdities are revealed one at
a time, in order that we may be able to endure their stupidity
without dying of amazement (vol. 15, 8). Little did he think
that within twenty years of his death a dispensationalist, A. C.
Dixon, would succeed to his pulpit at the Metropolitan
Tabernacle!

While there is much longing for the day of Christ observable
in Spurgeon-perhaps particularly so as he grew as a saint and
his life approached its end-he never accepted the most com
mon feature of nineteenth-century pre-millennialism, namely,
that in point of time the Advent and millennium were at hand.
'You want the millennium to come tomorrow, do you?' he
said on one occasion. 'May you get it, but I think it is prob
able you will not. I do not know how history appears to you
who profess to understand it, but it does not read to me like a
thing which is going to end yet' (vol. 11, 273). In accordance
with this Spurgeon often spoke and thought of the continuing
work of the Church after his death and urged upon believers
the duty of so living that posterity would be blessed.

* * * *
We know of no ready solution to the apparently contra

dictory features in Spurgeon's thought on prophecy. His bio
grapher, G. H. Pike, has suggested that he moved from one
position to another and believes he sees a difference between
the thought in Spurgeon's first book, published in 1857, and
the outlook of his later days: The Saint and his Saviour
reveals 'what Spurgeon was in those sanguine days of his early
prime when the wide world stretched before him as a domain
to be won by the Church for her Lord. When he had received
a few scars in the conflict, and had sobered down somewhat,
he looked more to the Second Coming of Christ to bring about
the final conquest which was so ardently desired' (The Life
and Work of c. H. Spurgeon, vol. 5,96).

It does not seem to us that this solution fits the facts already
given above. There are explicit pre-millennial statements in
some of the early volumes of his sermons, while some of his
stronger words on the other side occur twenty years later.

While we make no attempt here to offer an adequate
solution there are, it would appear, at least three facts which

./
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any explanation of Spurgeon on prophecy must take into
account.

First, it is likely that after his first few years in London,
when conversions took place in large numbers, and particularly
after what may be called the national spiritual awakening in
Ulster in 1859, Spurgeon was more inclined to emphasise and
preach the traditional Puritan hope which he had imbibed
during his upbringing and youth. Returning from a short visit
to Ireland in January, 1860, he told his congregation at the
Exeter Hall: 'It has been my lot these last six years to preach
to crowded congregations, and to see many, many souls
brought to Christ; but this week I have seen what mine eyes
have never before beheld, used as I am to extraordinary
things ... ' In the course of the same sermon he declared:
'God is about to send times of surprising fertility to His
Church. When a sermon has been preached in these modern
times, if one sinner has been converted by it, we have rejoiced
with a suspicious joy; for we have thought it something
amazing. But, brethren, where we have seen one converted, we
may yet see hundreds; where the word of God has been power
ful to scores, it shall be blessed to thousands; and where
hundreds in past years have seen it, nations shall be converted
to Christ. God, the Holy Ghost is not stinted in His power'
CA Revival Sermon', vol. 6, 81-8).

Second, Spurgeon possessed a profound distrust of many
pre-millennial dealers in prophecy who, working upon the
excitement caused in Victorian evangelicalism by the new ideas
of the Plymouth Brethren, set themselves up as the expounders
of all mysteries and treated the subject of prophecy as though
it were the key to Christianity. There are many warnings in
Spurgeon against that sort of interest in prophecy. A biblical
preacher, he told his congregation, 'wants to have souls saved
and Christians quickened and therefore he does not for ever
pour out the vials, and blow the trumpets of prophecy. Some
bearers are crazy after the mysteries of the future. Well, there
are two or three brethren in London who are always trumpet
ing and vialing. Go and hear them if you want it, I have some
thing else to do' (vol. 21, 91). Again, addressing the students
at his college, he says:

'I am greedy after witnesses for the glorious gospel of the
blessed God. 0 that Christ crucified were the universal burden
of men of God. Your guess at the number of the beast, your
Napoleonic speculations, your conjectures concerning a per
sonal Antichrist-forgive me, I count them but mere bones for
dogs; while men are dying and hell is filling, it seems to me the
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veriest drivel to be muttering about an Armageddon at
Sebastopol, or Sadowa, or Sedan, and peeping between the
folded leaves of destiny to discover the fate of Germany.
Blessed are they who read and hear the words of the prophecy
of the Revelation, but the like blessing has evidently not fallen
on those who pretend to expound it, for generation after
generation of them have been proved to be in error by the
mere lapse of time, and the present race will follow to the same
inglorious sepulchre' (Lectures to my Students, First Series,
1887, 83).

In the same volume he tells his students that 'A prophetical
preacher enlarged so much upon "the little horn" of Daniel,
that one Sabbath morning he had but seven hearers remaining'
(p. 100). There is much more in Spurgeon in the same vein;
he ridiculed the novelties of interpretation which were being
hawked about as new insights into Scripture and did not
underestimate the spiritual evil which was resulting from the
disproportionate attention which a number were giving to
prophecy. This, in part, explains why in the long course of
his ministry he preached very few sermons indeed in which
unfulfilled prophecy receives any major treatment.

Third, in strong contrast with the dogmatism and system
building of the prophetic interpreters who were his contem
poraries, Spurgeon was deliberately open in acknowledging
the limitations of his understanding. 'There is a whole Book
of Revelation which I do not understand, but which I fully
believe' (vol. 45, 402), 'I scarcely consider myself qualified to
explain any part of the Book of Revelation, and none of the
expositions I have ever seen entice me to attempt the task'
(vol. 21, 313). In a review of a book by B. C. Young, entitled
Short Arguments about the Millennium; or, plain proofs for
plain Christians that the coming of Christ will not be pre
millennia!; that His reign will not be personal, Spurgeon makes
this interesting comment:

'Those who wish to see the arguments upon the unpopular
side of the great question at issue, will find them here; this is
probably one of the ablest of the accessible treatises from that
point of view. We cannot agree with Mr. Young, neither can
we refute him ... the perusal of this work might be very useful
to those dogmatical prophets who think that they are masters
of the whole matter, when in fact there are great mysteries
surrounding it on every hand. Only fools and madmen are
positive in their interpretation of the Apocalypse' (The Sword
and Trowel, 1867, p. 470).
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G. H. Pike says, 'Much interest was felt in Mr. Spurgeon's
views on prophecy, and perhaps this interest was the more
keen on account of his not preaching so often on prophetical
themes as some of his brethren in the ministry'. Pike goes on
to give this quotation from a letter from Spurgeon to the editor
of Messiah's Herald, written in 1874:

'The more I read the Scriptures as to the future, the less I
am able to dogmatise. I see conversion of the world, and the
personal pre-millennial reign, and the sudden coming, and the
judgment, and several other grand points; but I cannot put
them into order, nor has anyone else done so yet. I believe
every prophetical work I have ever seen (and I have read very
many) to be wrong in some points. I feel more at home in
preaching Christ crucified than upon any other theme, and I
do believe He will draw all men unto Him' (Pike, vol. 5, 133).

This certainly throws light upon why Spurgeon was pre
pared to allow major ambiguities, and indeed inconsistencies.
to co-exist in his thinking on prophecy. There was, as he
admits, a fundamental uncertainty in his mind which showed
itself in various ways. Sometimes he would by-pass the ques
tion of the future with such words as 'I am not now going into
millennial theories' (vol. 10, 429) or 'I shall not go into any
details about when He will come: I will not espouse the cause
of the pre-millennial or the post-millenniaI advent' (vol. 27.
391). On other occasions he would speak so strongly of the
progress and triumph of the gospel through the power of the
Holy Ghost that no room is left for a personal advent prior to
the conversion of the world. And yet, again, he would pro
claim a pre-millennial appearing in such terms that one might
assume he had repudiated all his many statements on the other
side.

All this means that there are excellent statements in
Spurgeon of varied viewpoints and I have made use in this
book* of some of these which follow in the Puritan tradition.
But as Spurgeon would himself have been the first to say, no
one should go to him to clarify their thinking on unfulfilled
prophecy. He was a preacher like Knox and Whitefield.
moulded by God to make history rather than to interpret its
future course.

That the pre-mil1ennial hope came more to the fore in
Spurgeon's closing years is not surprising. For it was then that
he fought the cruel battle of the Down-Grade, when disbelief

* The book from which this article is taken, The Puritan
Hope, is due to be published by the Banner of Truth Trust
in May.
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in any personal advent of Christ began to be heard in the
Church and when the idea of 'progress' became a hallmark of
liberalism. Even so, despite ill-health and the prevalent and
growing unbelief in the churches, he still looked to the Holy
Spirit to turn the tide once more:

'At the present moment, it seems as if parts of the church
had almost forgotten the gospel of the grace of God. We hear
on all hands "another gospel, which is not another; but there
be some that trouble you, and would pervert the gospel of
Christ". Worldliness is growing over the church, she is mossed
with it. The visible church is honeycombed through and
through with a baptised infidelity. Unholy living is following
upon unbelieving thinking. They boast that they have nearly
extirpated Puritanism: some of us are described as the last of
the race. Have they quenched our coal? Far from it. The
light of the doctrines of grace shall yet again shine forth as the
sun. Elijah was wont to say "As the Lord liveth, before
whom I stand"; and this also is my confidence: truth lives
because God lives. Though truth were dead and buried, it
would rise again. The day is not far distant when the old, old
gospel shall again command the scholarship of the age, and
shall direct the thoughts of men. The fight is not over yet; the
brunt of the battle is yet to come. They dreamed that the old
gospel was dead more than a hundred years ago, but they
digged its grave too soon. Conformists and onconformists
had alike gone over to a cold Socinianism, and in the old
sanctuaries, where holy men once preached with power,
modern dreamers droned out their wretched philosophies. All
was decorous and dead; but God would not have it so. On a
sudden, a voice was heard from Oxford, where the Wesleys
and their compeers had found a living Saviour, and were
bound to tell of His love. From an inn in Gloucester there
came a youth, who began to preach the everlasting gospel with
trumpet tongue. A new era dawned. Two schools of Method
ists with fiery energy proclaimed the living word . All England
was aroused. A new springtide arrived: the time of the sing
ing of birds had come; life rejoiced where once death withered
all things. It will be so again. The Lord liveth, and the gospel
liveth too.' ('Confidence and Concern', a sermon preached in
August, 1886, vol. 32, 429-31.)

NOTE: All the quotations from Spurgeon's sermons given
above are from the sixty-three volume series The New Park
Street and The Metropolitan Tabernacle Pulpit, a number
of which are currently being reprinted by the Banner of
Truth Trust.
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Missionary
Panorama
Chad

Ramadan is over. The Muslims were very happy because
this year their month of fasting fell in the 'cool' season. During
this time the temperatures rarely got above 95 degrees F. 'My
thirst is not killing me! ' they would say with a smile, and then.
as if to prove it, they would eject a stream of the saliva they
dare not swallow before sunset.

When the fast month ended with the sighting of the thin
crescent of the new moon, just visible in a sunset of almost
identical colour, the feasts began. This commenced with
prayer, most Muslims joining the group attended by the
Sultan, the oldest lmam and a large number of sightseers. The
old Imam's voice was so feeble that I am sure only a few
people in the front heard the verses that he read from the
Koran. Following this there was a feast lasting for three days
at the Sultan's residence. After this there were several evenings
of local dancing and horse racing.

To gain merit these Muslims have fasted all through the
daylight hours, yet Ramadan is the most expensive month of
the Muslim year. They always buy more expensive foods for
their evening meals at this season. Because of the increased
demand, these foods, normally thought of as being for the
nasara (white man), increase in price by about twenty-five per
cent. Food such as tomatoes, eggs, lettuce, etc., become more
difficult to obtain.

So much talk about food! May this people yet find Him
who is the 'Bread of Life'.

Nepal
One morning last week I felt particularly glum. For the

second time 'visitors' had taken things from my room while I
was at a meeting. This time my bed was stripped of all but
a very old pillow and a cheap Indian blanket. Mosquitos have
a nasty habit of getting inside the net at night and in addition
to this, ants and cockroaches have also decided to share my
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bed. The rats have taken the toilet soap, chewed the ends off
two new bars of washing soap and also the end of the bread
container.

As I wearily fished the ants out of the milk and from the
precious butter, I dwelt on the disadvantages of living in a
thatched, mud hut. All my joy in the Lord seemed to have
fled out through the bamboo door which was tied shut with
a piece of string. Then I remembered ... How often I had
sung quite cheerfully, 'I will bless the Lord at all times, His
praise shall continually be in my mouth.' May I do just that
in every circumstance.

Eritrea
Heinz is synonymous with variety-so is Tessenei, and of

course this border town clinic channels the whole 'fifty-seven'!
Come with me on a tour of the compound where the patients

wait under the shade of a large, leafy neem tree.
Here first of all is a representative group from the inhabit

ants of the district. The women always sit on one side of the
compound, the men on the other. The benches are full but
many of the nomadic tribal Beni Amir prefer to sit on the
ground, it comes more naturally to them.

Let's speak to this mother sitting in the dust. She knows a
little Tigre. 'What's your name?' 'Fatna.' This pretty twelve
year-old sitting by her side is her daughter. Notice her thin,
stringy plaits well greased in fat and decorated with coins and
silver. The plaits come from the crown of her head but the
sides and back of the head are shaved. She doesn't understand
Tigre but will smile shyly if you greet her.

See that toddler, Mohammed, coming from behind his
'Mum'. He and his sister have very bad T.B. glands and have
at last been brought for treatment. Her~ comes father with lots
of ringlets, stuck with mutton fat and dirt, dangling down his
neck from a bushy 'busby' of fuzzy hair on top of his head.
That is his snake stick over which his arms are slung behind
his neck. He speaks Tigre and a little Arabic. Most Muslim
men learn some Arabic even though the average Beni Amir is
more interested in his cows than in his religion. Most,
however, are bigoted in what little they know of Islam.

Be careful how you step around these Beni Amir women
and children. There's an old granny beckoning over there.
What is she saying'! What does she want? Oh, she's come
back for her tooth we pulled out a month ago! She is really
serious about it because she believes her present sickness is
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due to someone having cast a spell on her through the medium
of the tooth.

Over here on the seat is a prettily dressed Muslim girl wear
ing gold bracelets and hair decorations. The little of her face
uncovered by her veil and her hands reveal a fair skin. She is
the daughter of a Yemeni shopkeeper. Her name is Fatna-a
very popular Muslim name-and she lives a very 'shut-in' life
because of Muslim custom, so she enjoys a visit to the clinic
as it gives her a glimpse of life outside her compound. That
dark-skinned woman sitting beside her is a Nigerian. She has
had to learn Arabic as well as her native tongue in order to
communicate with the world around her. Her grandfather, or
perhaps her great grandfather, was on a pilgrimage to Mecca
but got stranded, possibly through lack of provisions, so they
settled down with their fellow Nigerian pilgrims on the edge of
Tessenei and here they have been ever since. They have,
however, kept themselves as a separate community.

Come and greet this Tigrinya-speaking woman of the High
land Habashi tribe. 'Welcome, Lettabirhan.' Her husband
came to get work in the cotton fields owned by an Italian a few
miles away. Already she has made many friends who, like
herself, go to the Orthodox church and keep the many fasts
and feasts with all their accompanying ritual. These highland
folk have their own distinctive dress and hair-style as well as
their own language.

Time is going, so let's look around quickly and see who else
we recognise. Over there amongst the men is a Kunama. He
knows a little Arabic as well as Kunama so he is able to com
municate outside his tribe. His son beside him is being edu
cated in the government school where he is taught in Amharic,
now the national language of all Ethiopia. He also learns
English and after 8th Grade will be doing all his studies in that
language. His father cannot read or write, perhaps the boy
will teach him a little.

Behind them sits a devout Muslim with his white turban and
long flowing snow-white robes. He says he prays at least five
times daily with all the necessary ablutions and ritual, keeps all
the fasts and feasts, and teaches the Koran. He will be fluent
in Arabic, may know a little English and perhaps some
Amharic. As he is a Beni Amir his original languages are
Tigre and Hadendowa.

Now who is that with the little crochet Muslim skull cap
and wearing western-type clothes? Ah yes, it is a Barya boy.
His tribe lives mainly in an area half way between Keren and
Tessenei. Some of the younger members of the tribe have left

•
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their village with its few animals and meagre yearly crops to
be educated and make a living. This boy will know Arabic
and other languages learned at school as well as Barya.

Here comes Turuneh, a member of the evangelical church.
He was born further south in Ethiopia and is an Amhara, so
at home he speaks Amharic but in his shop he uses Arabic,
Tigre and Tigrinya and on Sunday preaches in Tigrinya.

Now which 'kind'-to use their own expression-have we
not met today? Surely there must be a Sudanese somewhere?
Here, wait a moment, on that seat over there are some men
from the Sudan. There are usually some Somalis here as well,
but I don't see any today.

Let me now introduce you to Mehany, the clinic reception
ist. 'He will need to know a good variety of languages' did
you say? He does! 'What shall we put on the tape-recorder
today, Mehany?' 'Tigre first,' he says, 'most of the Beni Amir
as well as the townsfolk will understand that. Oh yes, those
two who have just come in are from the Mensa tribe-their
mother tongue is Tigre though of a different dialect from that
of the Beni Amir. Those Roman Catholic Belane women,
originally from Keren, also speak Tigre. After the Tigre tape
we will play one in Arabic. That will appeal to the Muslim
men. Tomorrow we may play a Tigrinya tape.

Now maybe you would like to come home with me so that
your head can stop reeling and we can talk over this visit in
one language. On our way we shall probably have to say 'Bon
Giourno' to the Italian standing in the door of his restaurant.
Do watch out coming round this corner. You could get
knocked over by a few of the Sheikh's thirty children! He has
been married to at least five wives and has three at present.

Here's George coming to meet us. His father was a Greek.
He has recently inherited his father's gardens.

Here we are safely home. Have a drink of lemon as we talk.
You will need it after that walk in the sun. Yes, I know what
you are thinking! How are all these different people going to
be reached with the gospel? Surely there are many barriers as
well as difficulties of communication?

Yes, indeed, there are tribal barriers. Some look down on
others. There is the age-long antagonism between Muslim and
Orthodox Christian. If a service is established in one language
will others want to go? The present little evangelical church
group worships in Tigrinya, but they are only a small section
of the Tessenei community. What about the others? Can we
see a united church here with converts from Islam and Ortho-

(Continued on page 121)
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The Marks of
a Christian
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church. Bangor, Co. Down.

'Brethren, be followers together of me and mark them
which walk so as ye have us for an ensample. (For many walk,
of whom I have told you often, and now tell you even weeping,
that they are the enemies of the cross of Christ: whose end is
destruction, whose God is their belly, and whose glory is in
their shame, who mind earthly things.) For our conversation
is in heaven; from whence also we look for the Saviour, the
Lord Jesus Christ.' (Philippians 3 : 17-20.)

'Our commonwealth', or as we might translate it, 'our
citizenship is in heaven; from whence also we look for the
Saviour, the Lord Jesus Christ.'

The apostle here is distinguishing between those who make
a profession of faith in Christ but are not true believers, and
those who truly are God's servants. This is by no means an
uncommon emphasis in the New Testament. Paul, John, and
the Lord Jesus Christ Himself constantly returned to this
theme, that within the company of those who call themselves
Christians there are tragically those whose profession is merely
a matter of words. They profess with their lips but their hearts
have never been renewed by the working of the Holy Spirit.
The apostle Paul speaks about them here as being by no
means an unusual phenomenon; there is nothing uncommon
about this condition. He says, 'Many there are who walk, of
whom I have told you often'. This is the sad thing about it,
that they are by no means unusual. And yet this is the period
of the New Testament. This is the period when the preaching
which is being heard comes from men like the apostle Paul
himself, men like Peter and the others who have gone out with
the word of truth. It is in this situation, where there are gospel
churches and where the gospel is being faithfully preached that
you have men of this kind emerging, those who profess faith
and yet who do not know Christ.

What kind of people are they? How would you have recog
nised them? Well, if one judges from the second chapter of
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the Acts of the apostles, you can see the pattern of the preach
ing of the word and the emergence of a church. Peter preaches,
God accompanies the preaching of the word with conviction
and men cry out 'What shall we do?' It is like the cry of the
Philippian jailor, 'What must 1 do to be saved?' The word
comes back, 'Repent and be baptised everyone of you for the
remission of sins'; they believe, they are baptised, they are
linked to the church, they meet together for the breaking of
bread. These are the kind of people whom Paul is speaking
about here. People who had listened to the gospel, who had
professed to respond to the gospel, who had been baptised and
who met at the Lord's Table. 1 do not think there would have
been any point in talking about them if they had not been that
kind of person. They were, in other words, people who looked
like Christians. They were church members, they were
accepted as Christians, but Paul is saying that there are many
who are like this but they have not really had an experience of
the saving work of Christ in their hearts. And Paul feels and
insists that this is a matter of real importance. This is not
something that he can lightly dismiss as if to say-well, unfor
tunately in church life there are those who make a false profes
sion. He says, 'I have told you often about this, and it is a
matter of great concern because such people are a menace not
only to themselves but to the whole church of Christ, because
they give the impression that faith in Christ is something which
is tied to a very easy and glib profession, that it is the simplest
thing in the world to become a Christian, forgetting that it is
essentially due to a mighty working of the Spirit of God'.

How does Paul react to them? Now 1 believe it is most
significant to notice how he reacts. He says, 'I have told you
often of them, and now 1 tell you even weeping that they are
the enemies of the cross of Christ'. Paul reacts very vigorously
against false teaching in the church. He reacts against error,
he reacts against hypocrisy, but you notice how he reacts-he
reacts with tears. Paul is broken-hearted about this ituation.
You see there is a very real danger of the wrong kind of
reaction on the part of Christian people. It is the reaction
which almost delights in evil because it gives you something to
attack. Error appears in the church and someone pounces
upon it; it is another occasion for protest, another occasion
for attack. ~1.!t.Paul does not approach error in this way. He
is never pleased with error, he never delights in iniquity. He
protests-of course he does; he reacts vigorously, he speaks
out, but he speaks out as one whose heart is broken by the
appearance of the evil wnich he has to attack. Paul has no
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time for hypocrisy, Paul has no time for false teaching, he has
no time for anything which would subvert the gospel of the
grace of God, but his protest is always the protest of a man
whose heart is saddened and deeply grieved by what he sees.

Why is he so grieved? Why should the Christian be grieved
when he sees this kind of thing? Well, because of the danger
to which these people themselves are subject. They are in a
perilous condition because they think they are all right and yet
they are sadly astray. They imagine that they are going to
heaven, when in fact they are going to hell. They think they
are saved, when in fact they are lost. Paul cannot contemplate
this without deep grief of heart. But there is another reason
for his tears. These people are a major hindrance to the
gospel. As far as the pagan world around is concerned, these
people were reckoned as Christians and so to the outsider they
represented the gospel. The outsider looking in says, 'Well, if
this is what it means to be a Christian, I have not the slightest
interest in the gospel-the whole thing is just a hollow pre
tence'. This is the thing that really concerned Paul, that here
are men and women who stand before the world as those who
are identified with the church and yet in fact they are enemies
of the cross of Christ. They bring dishonour on the name of
Christ, they do despite to the gospel of the grace of God.
Instead of being lights shining in the darkness pointing men
and women to Christ, they themselves add to the darkness by
their hypocrisy and by the shallow profession which they
make.

Let us look at these people, these who profess faith in Christ,
these who are called Christians and yet who clearly are not
truly Christ's at all. Paul speaks of the ultimate goal-'their
end is destruction'. This is a solemn word which is used again
and again in the New Testament. It speaks of everlasting
separation from the presence of God. It speaks of a misery so
appalling that human imagination simply cannot do justice to
it. It is the kind of doom of which the Lord Jesus Himself
spoke when He spoke of 'outer darkness where there is
weeping and gnashing of teeth'. It is the doom of which the
Lord spoke when He referred to hell and used the word
'Gehenna', because Gehenna, the valley of Hinnom at Jeru
salem, was the rubbish tip where there were smouldering heaps
of refuse outside the city. The Lord spoke in very solemn
terms about those who are doomed, lost, cast into that outer •
darkness and that fire which never shall be quenched; 'where
their worm dieth not and the fire is not quenched'. Paul says,
'Their goal, their end is destruction'.



114 The Gospel Magazine

Now there is a new teaching that has been creeping into the
churches in these days, a new teaching which has been creep
ing even into evangelical circles. I remember sitting and talk
ing to one of the present speakers at the Portstewart conven
tion and arguing with him until midnight and beyond midnight
on this very issue. Destruction-what does it mean? He said
that it means the end of everything. He refused to accept the
idea of hell as a place of endless punishment as the Lord
seems to present it quite clearly when He talks about hell as
the place where 'their worm dieth not and the fire is not
quenched'. He said, 'No, destruction just means the end of
everything-annihilation, that is the end'. Now this teaching,
which is spreading quite widely, denies the old orthodox and
Biblical teaching about hell. It insists that death means the
end of it all. But this is not hell; this is not punishment. Thi
is certainly not the picture which you get in the Bible, reaching
its solemn climax in the Book of the Revelation, the lake of
fire which burneth day and night for ever and ever. This is
not everlasting destruction from the presence of the Lord. But
someone says-Does not the word 'destruction' suggest
finality, annihilation, the end of everything? No, not at all.
The word that is used here is used by the Lord in Luke's
gospel when He speaks of the 'lost' son and the 'lost' sheep
and the 'lost' coin. The Greek word is the 'destroyed' son, the
'destroyed' sheep, the 'destroyed' coin. But they continued to
exist, of course they did! Their destruction was that they were
separated from the use to which they ought to have been put,
or in the case of the son he was separated from the home
where he might have enjoyed happiness; he was right outside,
this was his destruction, and had he not returned his destruc
tion would have continued. So when the New Testament
speaks about destruction it is not speaking of annihilation at
all, it is speaking of an existence in which there is no meaning,
no point, no hope, no joy, no light. It means what we speak
about when we use that grim word 'hell'.

So Paul says, 'Their end is destruction; their god is their
belly'. The apostle is quite blunt and that Anglo-Saxon word
emphasises the bluntness of it, almost to the point of crudity.
'Their god is their belly,' they think about their appetites
rather than about the things of God. Now obviously we have
got to be careful at this point. God is our Creator, He has
given us all things richly to enjoy, and indeed, in the New
Testament, heaven is pictured as a feast. So it would be quite
ridiculous to suggest that it is wrong to take any enjoyment in
food: the whole conception of a diet of vitamin pills when you
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did not have to worry about cooking might appeal to some
but obviously is a completely unnatural picture. Paul is not
suggesting that if a man becomes a Christian, then at that point
he ceases to be interested in food and his diet becomes merely
what enables him to do his daily work-that is a perversion of
what Paul is saying. What be is speaking about really is the
condition of so many whose god is their belly, and it is not
simply that they enjoy their food and give thanks to God for
their food, but they are gluttons, they eat excessively and they
think excessively about food, it dominates their minds. I am
amazed how many people there are who are in precisely this
condition, and the Bible is quite plain about this thing.
Gluttony is not something that we can excuse, it is in the realm
of serious sinfulness, and it is surprising how Christians can
look askance at someone who drinks but they do not look with
the same regard on someone who over-eats. But Paul is speak
ing quite plainly here; he says, 'These people, their god is their
belly, they live for their appetite'.

The term here can be used in a wider application. It refers
primarily to sins of over-eating, but it speaks also about the
appetite in its wider sense. A man is governed by the lusts of
the body, by the desires of the body. The instincts of the body
are given to him by God and when rightly used are for his
good and his benefit and his pleasure, but when he begins to
live for these things, then the body begins to dominate him.
And the more the body and the appetites of the body dominate
him, then the more the things of the Spirit recede into the
distance. So Paul says-These people claim to be Christians,
they profess faith in Christ, they claim to be members of the
church, but I tell you, their god is their belly, they live for their
bodies and for their appetites, and they have not really set
their hearts upon heavenly things.

'Their glory is in their shame.' They glory in the things of
which they ought to be ashamed. Instead of admitting and
acknowledging before God the shallowness of their profession
and the pathetic masquerade they are putting up, they are quite
content with themselves, they are very sure of themselves, and
the very things of which they are proud are the things of which
they ought to be thoroughly ashamed. These are the kind of
people who are usual1y very proud of their position in the
church-Owe are members of the church and we belong to a
family which has been linked with the church for generations! '
They think about their goodness when they ought to be hang
ing their head before God and acknowledging, 'I know that in
me dwelleth no good thing'. They preen themselves on their
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attainments and their virtues when they ought to be acknow
ledging that 'all our righteousnesses are as filthy rags in God's
sight'. They are very sure of their tolerance when in actual fact
what they ought to see is that they are simply prepared to
compromise with sin and with evil. They are very proud of
their broadmindedness when in actual fact they ought to see
that they are simply spiritually superficial, there is no depth at
all; that is why they can be so tolerant, that is why they can be
so broadminded. They are proud of these things and they
ought to be ashamed of these things. They are proud of what
they are and they ought to be ashamed of what they are, and
humbling themselves before God Almighty.

So Paul sums up their condition. What is it that lies behind
it? He says, 'They mind earthly things'. They claim to belong
to the people of God, they claim to be members of the King
dom of heaven, when in actual fact their whole world is down
here. This is what dominates their minds, this is where their
interest really lies. You see, it is not simply a matter of what
profession a person makes, not even whether he can say, 'I
trusted Christ on such and such a date'. 1 ask-is there a
transformation in the life? If a man still has his heart set on
earthly things, 1 care not how he embellishes his testimony, he
is not a child of God if his mind and heart are not set upon
the things of God. 'No man can serve two masters,' says
Christ. He may think he can, but he deceives himself. Paul
says that these people, calling themselves Christians, have set
their minds on earthly things.

Let me put it in practical terms. If a man has time to read
his daily newspaper and time to burrow well into that news
paper but very little time to read the Scripture, he needs to ask
himself some serious questions. If a man has time to read
novels but has very little time or no time to read Christian
literature, again he needs to ask himself some serious ques
tions. If a man has time for his television set and the pro
grammes on television and no time for the church Bible Study,
if he has time for social calls and no time for the church
Prayer Meeting, if he has time for the things of this world and
no time for the things of God, well, he ought to be searching
his heart before God as to what is wrong. If he has money for
his holidays and money for his luxuries and not very much
money for the spread of the gospel overseas, he needs to ques
tion himself very seriously. This is all very practical and very
searching. A Christian is not one who merely makes a certain
verbal profession. A Christian is one whose whole life is
different. God through the Spirit has come to dwell within
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him and now his mind is set upon heavenly issues. Paul says,
'These people, I tell you weeping, they are enemies of the cross
of Christ. They have set their minds, and continue to set their
minds, upon earthly things, things which are temporary, things
which are passing'.

Now let me again emphasise that we must not pervert what
Paul is saying. This does not mean to say that someone who
is in doubt about his spiritual standing should go tomorrow
morning and cancel his newspaper for the coming week and
abandon his wireless set and turn in upon himself com
pletely. Obviously again this would be a complete perversion
of what the apostle is saying. The Christian is in the world
and the Christian keeps himself aware and informed of what
is happening in the world, and the Christian does enjoy the
good gifts of creation about him. But there is this vast differ
ence. In one case it is a man who rejoices in the gifts which
God gives him but realises that there are much more important
things even than the best gifts which God bestows in this
world. In the other case it is the man who is so taken up with
these things that he never really rises above them.

Well, this is the man who makes a false profession, and it is
in contrast with this that Paul speaks about the true believer.
What is the true Christian like? Now as we look at this, some
of us, including the preacher, may well ask, 'Who is sufficient
for these things?' Indeed, when you look at the standard you
may well say, 'Is there a solitary Christian among us? Who
could possibly measure up to this?' But surely it is simply
this. When we see the standard we know very well whether
our hearts are set upon that standard. We know very well in
all honesty whether God has been drawing us up toward that
standard. If this is the way in which we desire to go, if this is
where our longings are set, then we may indeed take heart and
we may believe that God has wrought in us His work of
salvation. -

Well then, what is the true Christian like? He is, according
to this passage, one who is following the apostolic example.
Paul's ministry was a special ministry. He was a specially
chosen apostle, and not only in his writing but in his living he
exemplifies the principles of godliness. And I say, the
Christian is a man who is walking in this kind of path. You
hear a great deal of nonsense talked, especially in the context •
of the ecumenical movement, about apostolic succession. This
is the conception of a long chain of names linked by the laying
on of hands to the first apostles. It is, however, a historical
figment. a figment of man's imagination. But there is a true
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apostolic succession and one that every Christian covets. It is
the succession to the apostles of those who seek to live accord
ing to apostolic godliness.

Earlier in this chapter the apostle tells us about the prin
ciples that govern his life. What kind of principles? Well, he
emphasised that he set no store by the things which he had by
his birth and his upbringing. He was a Jew, he had been
brought up as a Pharisee, according to the law he was blame
less. But he says, 'What things were gain to me, the things of
which I might have boasted, those I counted loss for Christ.
I count all things but loss for the excellency of the knowledge
of Christ Jesus my Lord, for whom I have suffered the loss of
all things and do count them but dung that I may win Christ'.
This is a man who has looked at the world and has seen a
glittering future which opened before him, as a Pharisee, as a
Rabbi, as a leader of the Jews; and he says-Everything that
might have drawn me forward, the things which might have
enticed me, I put them to one side because as far as I am
concerned the only thing that really counts in this world is to
know the Lord Jesus Christ, to be His servant, to be at His
disposal. The only thing that really matters is the glory of
God. There was a time (Paul would say) when I gloried in
myself. I gloried in my birth, in my upbringing; I gloried in
my Jewish background; I gloried in my law-keeping; but I
have learnt to pour contempt on all my pride. Now I have one
ground for boasting and it is that Jesus Christ died for sinners.
I glory only in this, that I have such a mighty Saviour. The
true Christian does not speak about his abilities or his
righteousness, he is not trying to draw attention to his attain
ments:

'Forbid it, Lord, that I should boast,
Save in the Cross of Christ my God;

All the vain things that charm me most,
I sacrifice them to His blood,"

This is what a Christian is. He is a man who by the grace of
God is seeking to walk in apostolic ways, ways of self-denial,
taking up the cross and following the Lord Jesus Christ.

There is a further note which distinguishes the Christian
here. These who make a false profession, set their minds upon
earthly things, but our commonwealth, our citizenship, is in
heaven. Paul was writing to people in Philippi and the word
that he used here would have rung with meaning in their ears.
Philippi was a Roman garrison town. It was out on the frontier
of the empire but it had a special status and was in a very real
sense a Roman town, part of Imperial Rome. If you were a
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citizen of Philippi you were a citizen of Rome. The laws of
Rome governed Philippi and the register of citizens at Rome
would contain the names of the citizens of Philippi. So
although you were a long way from the centre of the empire, if
you were a citizen of Philippi you could say with pride 'I am
a Roman citizen', and this was a great privilege because then
you were under the protection of the mighty Roman empire.
You were, of course, subject to Roman law and Roman discip
line. Now they would understand what Paul was talking about
when he says, 'Our commonwealth is in heaven'. Just as you
Philippians belong to Imperial Rome and just as you can say
you are Roman citizens, that your true commonwealth and
citizenship is there, that you are an outpost of the empire but
you are Roman-so too our commonwealth is in heaven; we
are an outpost but we are subject ultimately to the King of
kings and Lord of lords. And the privileges that belong to the
citizens of heaven are our privileges here and now. Indeed,
already we are beginning to enter into the enjoyment of the
blessings which those citizens who have reached the City enjoy
to the full. Our commonwealth is in heaven.

'They mind earthly things,' they set their hearts upon the
passing temporal things of this world, but the true Christian,
while he lives to God's glory here, all the time he has his mind
set upon heaven. That does not mean to say that he does not
find any pleasure here. He finds many grounds for pleasure
here because in this 'Philippi' there are some of the evidences
of the 'Emperor's' presence; in this 'Philippi' in which we live
there is evidence on every hand of the King's presence. We go
out into the countryside and as Christians we rejoice because
we see in nature the evidence of our Creator's handiwork. Or
we listen to good music and we hear evidence that God has not
left this world in a state of chaos in spite of man's sin. We see
all around us evidence of God's goodness and so here we
rejoice, and yet at the same time we know that even the most
glorious experiences of this life are temporary-take that
sunset which we saw when we were on holiday and which
made such a tremendous impression by its sheer beauty, yet we
know very well that these eyes of ours will close in death and
we will cease to see such glorious sunsets. Or that marvellous
piece of music that stirred our souls to the depths, well of
course we delighted in it, but there will come a time when these
ears of ours will cease to hear even the most pleasant and
wonderful melody. We rejoice in all that God gives us, but the
true Christian is reaching forward-'Our commonwealth is in
heaven'.
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While we are here we are simply preparing ourselves for
that day. The Christian, in other words, is a foreigner. He is
always an alien, he is always in a foreign country. He may
speak the same language as those around him, he may have
the same coloured skin as they have, he may have the same
kind of culture as they have, but in actual fact he does not
really belong here, he is a foreigner because his city is in
heaven. Paul adds that it is because of that that we are waiting
for the Saviour. The Christian's great hope is that Jesus Christ
is coming again-coming to take His people to be with Himself.
The true Christian is interested in this; it is the hope that
looms large on his horizon, Christ is returning. But of course
this is the theme of the epistle, this is what Paul has been
talking about right through this letter. He said, 'For me to live
is Christ and to die is gain'. This is the only thing that realIy
gives life meaning, that Jesus Christ is my Saviour. This is the
thing that colours everything I say and everything I do, that
I want in everything to please Him. This is how Paul has been
describing his ambitions in life; 'This is my supreme aim that
I might know Christ', and so he is continuing with the same
basic theme. This is a Christ-centred man, a Christ-dominated
man, a man whose whole life moves in this sphere, Jesus
Christ the crucified, risen, ascended, living and coming Lord.
The Christian is a man who has been lifted from the temporary
experiences of this world, has ceased to belong to this passing
temporary order of things. His citizenship is in heaven, and he
has his eyes on the coming Saviour. His heart is set upon that
great event which will end the age and consummate the pur
poses of God, and usher in that eternal condition when sin
shalI be for ever banished and pain and suffering and death
shall be no more and Jesus Christ shall reign for ever and
for ever.

What we have been considering this morning is no academic
issue. On the one side, there are those who claim to be
Christians but are not Christians, and on the other there are
those who truly are God's people. When Paul wrote to the
Corinthians he said, 'Test yourselves whether you are in the
faith or no', and this I believe is a matter of grave and serious
concern that we should really test ourselves. Let us not be
content with a profession, let us not be content because we
conform to a certain evangelical pattern of the way you
become a Christian. Let us ask ourselves humbly and honestly
before God, Are we the kind of Christian that Paul is talking
about? Has God worked so deeply in our hearts that our
citizenship really is in heaven, that our mind is really set upon
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Christ, that we desire heavenly things? Or are we among
these others, outwardly thought of as Christians and yet deep
down in the heart dominated by earthly appetites, dominated
by earthly considerations-these 'whose end is destruction,
whose god is their belly, whose glory is in their shame, who
mind earthly things'?

If there are any of us this morning, and as we survey our
hearts before God there is a deep doubt in our soul as to where
we stand, I say, turn to Christ this morning. Ask Him to
search you to the depths and ask Him to reveal Himself to you
as He really is, the Almighty Saviour, the One who is able to
save to the uttermost all who come unto God by Him. He is
the One who through the working of the Holy Spirit is able to
take a man-yes, even the man who has made a formal empty
profession, even the gospel hypocrite-this Christ is able to
take such a one and to refashion and to remake him so that he
becomes nothing less than a new creation. He is born of the
Holy Spirit, renewed according to the image of the Lord Jesus
Christ, joining with those who not only profess to be Christ's
but by God's grace truly are, and are pressing on to that day
when the Lord Himself shall appear in power and great glory;
and those who are Christ-centred now and heavenly-minded
now, shall in that day find His coming to be the goal of all
their hope and they will glory in Him to all eternity.

(Concluded frolll page 110)

dox Christianity and each willing to witness to the many tribal,
language and religious groups? Only our God, the God of the
impossible, will break down these barriers.

Must you be going? Perhaps though you are beginning to
realise how you should respond to what you saw this morning
in the clinic. Yes, pray that the Holy Spirit of conviction, light,
love and unity will be poured out-pray through.
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UNITY
H. P. WOTTON

Mathematicians are not conjurers. But by adding nothing
to something they will multiply by ten until astronomical
figures are arrived at. Take away the unit, however, from
the imposing array of ciphers, and the ciphers present a sorry
picture indeed. Lonely and forlorn, the OOO,OOO,OOO's are seen
to be nothing after all.

In Isaiah 40 : 17, God declares, through the voice of His
servant, that 'all nations before Him are as nothing: and they
are counted to Him less than nothing, and vanity'. The three
fold emphasis in this verse insists that the Word of God means
what it says. The appearance of glory and power in the nations
does not encourage us to believe that they are nothing, and so
to convince us that they are so, 'less than nothing, and vanity'
are added to 'nothing'. And is not God, in this statement,
saying of the nations precisely what they in effect say of Him,
for in the eyes of the nations that deny God (and they are
many) He is nothing?

But the greatest of 'no God' men in the 'no God' nations are
unable to provide a satisfactory answer to the question, What
is the purpose of life? And apart from purpose, everything is
vanity. Look at the physical creation, God's book of wisdom.
Consider things apart from the purpose for which they were
made. An ocean bed with no ocean. Gouds without rain.
A path with no one to walk in it. All these things cry out for
purpose, for the ocean bed knows no other than that of em
bracing the mighty ocean; the organisms of earth no other
work than that of feeding flower and plant and tree; and a
path without a person need not be there.

Apart from fulfilment, then, the whole creation is without
unity. It is as poor as a glove without a hand. And when a
man realises that he is made to glorify God and to enjoy Him
for ever, he sees that he is naturally as empty and vain a an
ocean bed without an ocean, for the fact that he has sought out
many inventions to meet his fundamental need serves only to
emphasise his poverty and lack of spiritual insight.

Unity severed by the Fall
The enemy of our souls realised what had happened when

he fell from his original uprightness into sin, for the relation
ship between God and him that had given value to his being
was severed by his lust for power and independence. And so

•
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he who had deceived himself became the father of lies, the
father of nothings, for a lie has no existence in the realm of
fact and truth. And to bring our first parents into the kingdom
of vanity to which he now belonged, Satan told Eve, in effect,
that if she asserted her independence she and her husband
would be 'as gods, knowing good and evil' (Genesis 3 : 5).
When, however, they asserted independence, their lives fell
from purpose to vanity, which a reliable dictionary describes
as 'that which vanishes'.

This purposeless existence in which a man 'lives' when by
sin he is cut off from the life of God, affects him in what he is,
in what he knows, and in what he does, for 'the fear of the
Lord is the beginning of knowledge' (Proverbs 1 : 7), and 'the
fear of the Lord is the beginning of wisdom' (Proverbs 9 : 10).

Lack of the fear of God in man devalues his knowledge to
such an extent that, when weighed in the scales of eternity, it
is valueless. And so the wise man, Solomon, who set about the
work of weighing everything done under the sun came to the
conclusion that, though 'of making many books there is no
end, and much study is a weariness of the flesh', the whole
duty of man is to 'fear God, and Keep His commandments'
(Ecclesiastes 12: 12, 13). This conclusion is similar to the
answer to the question, 'What is the chief end of man?' which
is that 'the chief end of man is to glorify God, and to enjoy
Him for ever'.

Unity restored in Christ
The unit-cipher relationship between God and man-broken

by transgression of God's holy law-is restored to us in
Christ, in such a way that it can never again be severed. In
Him, the believer, nothing in himself, is united to One who
is exalted in our human nature 'far above all principality, and
power, and might, and dominion, and every name that is
named, not only in this world, but also in that which is to
come' (Ephesians 1 : 21). The destiny of the redeemed is, that
in union with Christ, they rise to a far more exalted position
than they lost through Adam's transgression.

This, then, is the faith and hope of the believer who, by a
living faith, is united to his Lord. No wonder the apostle John
exclaimed in a kind of holy wonder, 'Behold, what manner of
love the Father hath bestowed upon us, that we should be
called the sons of God: therefore the world knoweth us not,
because it knew Him not. Beloved, now are we the sons of
God, and it doth not appear what we shall be: but we know
that, when He shall appear, we shall be like Him, for we shall
see Him as He is' (l John 3 : 1, 2).

•
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MARTIN LUTHER
DOMESTIC LIFE

S. M. HOUGHTON

Earlier articles on Luther have called attention to the Diet
of Worms and to the reformer's confinement in the Wartburg
in order to secure his safety. This month we turn from the
political to the domestic scene.

After 1521 Luther became increasingly concerned to break
his ties with the Roman Catholic Church. For example, in
1524 he abandoned the robe and cowl of the monk and
adopted the gown which did not betoken him as belonging to
any religious order. The break with Rome was emphasised
even more strongly in the following year when Luther deter
mined on marriage. As a monk he had, of course, taken a vow
of celibacy. When the first break with the Roman Church
came about, he had given no thought to marriage because, as
he said, 'I daily expect the death and punishment of a heretic'.
However, as time went on, he came to realise that it was not
good for man to be alone and he looked around him in order
to find, if possible, a suitable helpmeet. His subsequent mar
riage to Catherine van Bora, an escaped nun, was certainly
'made in heaven'. In every way it proved a blessing to him
and to her. Recorded details of the family life and home
which they established are both abundant and interesting, and
as they furnish a helpful contrast with the public life and testi
mony of the reformer, a brief account of them will be given.

The Reformation led to many monks and nuns in Germany
leaving their monasteries and convents, sometimes with con
siderable difficulty, and frequently by ste().lth. In England the
case was different, for Henry VIII in 1536 and 1539 'dissolved'
the monasteries, and their inmates had to find refuge where
best they could. Some received pensions but many of them
had to find employment. In Germany, on the other hand,
many monasteries remained, and individual monks and nuns
who embraced Protestant doctrine separated themselves from
their Romish surroundings with difficulty. Emerging, as they
now did, from the seclusion of their cloisters, and finding
themselves embarrassed in a world of which they knew very
little, the nuns in particular were thankful to receive the hospi
tality of kindly Christians until arrangements could be made
for their future mode of life. Some were received with open

..
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arms by their parents; others, being rejected and spurned by
relations who remained within the Roman Church, were pro
vided for by wealthy Protestants in whose hearts was found
the grace of pity.

On one occasion a company of nine nuns escaped secretly
from the convent of Nimtzch, near Grimma, in Saxony, one of
these being Catherine von Bora. Sprung from a noble but poor
family, she had taken at the age of sixteen the vows of a nun
without any real knowledge of their meaning and without any
realisation of the sad, lifelong captivity upon which she was
entering. At length weariness of this unnatural life, and news
of the Reformation which penetrated even behind convent
walls, caused her to resolve upon procuring her release. Study
of the Word of God had convinced her that her solemn vows
were not binding, for they were not according to God's will.
Her relatives, however, did not see this, and appeals to them
for assistance were all in vain. Finally, therefore, she resolved,
with eight others in the same plight, upon escape. A certain
Easter Eve was chosen for the daring exploit, and while the
other inmates of the convent were engaged in their devotions
the small party got away unperceived into the outer world and
made their way to Wittenberg in the hope that they would
receive help and sympathy in that headquarters of Protestant
ism. Nor were they disappointed. Money was raised for their
support and in process of time eight of them married
Protestants.

Luther himself was not at first attracted to Catherine. He
suspected, apparently with good reason, that she was proud
and haughty, but as he came to know her more intimately he
felt that this 'healthy, strong, frank, and true German woman',
deeply imbued, as she now was, with a love for the Word of
God and Protestant principles, was just such a helpmeet as he
required. Affection was· mutual, .and without delay the
marriage was duly celebrated. The ceremony was performed
in Luther's house and was simple in the extreme. Before
several witnesses the pair pledged their troth, but not till a
fortnight later was any marriage feast arranged, the delay being
occasioned by the time it took for all invited guests to travel to
Wittenberg. It was a special joy to Martin Luther that his
aged parents, Hans and Margaret Luther, were present, and
especially that they believed the truth which God had used
their son to proclaim so loudly and effectively. It is amusing
to notice that wealthy guests were informed that any presents
they might choose to bring would be very acceptable, and in
fact in some cases the invitation stated the gift that was
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desired. Thus one was invited to come with a present of
venison, but another, not favoured with much worldly wealth,
was informed that no gift was expected. The University of
Wittenberg presented the Reformer with a beautifully chased
goblet of silver, suitably inscribed. In the city of Brunswick
there is still preserved a double ring skilfully contrived so that
its two portions could be used either separately or together.
The one part contains a diamond inscribed M.L.D. (Martin
Luther Doctor), and the other a ruby inscribed C. v. B.
(Catherine von Bora). The inner surface of the one is engraved
with the words 'Those whom God hath joined together', and
the second with 'Shall no man put asunder'. It is supposed
that this ring was given to Luther and his wife by some friend
at the time of their marriage.

The marriage proved to be a very happy one. A year after
it was celebrated he wrote thus to a friend: 'Catherine, my
dear rib' (a reference to Genesis 2 : 21), 'salutes you. She is
quite well, thank God; gentle, obedient and kind in all things,
far beyond my hopes. I would not exchange my poverty with
her, for all the riches of Croesus without her'. Sixteen years
later Luther's feelings towards her were still the same, and in
his will he describes her as a 'pious, faithful, and devoted wife,
always loving, worthy, and beautiful'.

Luther found his wife's companionship and care specially
valuable when sickness came upon him. At times he suffered
greatly from dizziness and from a buzzing in the ears, 'as
though some wind was tearing through his head'. On one
occasion he was seized with a sudden rush of blood to the
heart which proved all but fatal. But his chief malady was the
disease called 'the stone', which caused much discomfort and
oftentimes very severe suffering. Possibly, certain of the ill
nesses from which he suffered were occasioned by the over
work of previous years. His friend, ~hilip Melanchthon,
second only to Luther in the annals of the German reforma
tion, records how once, before his marriage, Luther's bed had
not been made for a whole year, and was mildewed with
perspiration. 'I was tired out,' says Luther, 'and worked
myself nearly to death, so that I fell into bed and knew nothing
about it.' From such a state of things his marriage to Catherine
von Bora provided a happy release, and throughout his many
trying sicknesses she tended him with loving patience and skill.

The early married life of the Reformer and his wife was
rendered somewhat difficult, though not unhappy, by reason
of poverty, so that two years after their union, when Luther
thought that one of his illnesses was about to end in death, he



The Gospel Magazine 127

had nothing to leave his wife but the cups which had been given
him as presents. Shortly, however, his circumstances began to
improve. His regular income from the University was more
than doubled, and in addition he received many gifts from his
friends and supporters. German princes, of whom there were
many, sent him cloth or venison; the King of Denmark made
him an annual allowance when his family increased; the town
of Wittenberg made him occasional gifts also, and once pro
vided him with lime and stones for building a house.

Luther himself was generous almost to a fault, but his wife
seems to have exercised a restraining influence, and through
her frugality and business-like energy the affairs of the little
household began to prosper. As Catherine did not find the
market of Wittenberg quite to her liking, apparently, she began
to display a great interest in gardening, and to induce her
husband to do likewise in his very scanty leisure. Seeds were
procured, including radishes, a fountain was constructed and
a well sunk; the garden was also planted with all kinds of trees,
including mulberry trees and fig trees, and there was also a
small fishpond, stocked with fish suited to its size. Frau
Luther also kept a number of pigs with a view to fattening
them for market, and the Reformer when away from home
once jocularly addressed a letter to his wife thus: 'To my
beloved housewife, Catherine Lady Luther, Lady Doctor,
Lady of the Pigmarket at Wittenberg; my gracious wife, bound
hand and foot in loving service'.

The beauties of nature, seen as he paced his garden, pro
vided many lessons for the Reformer, for in all he saw the
Creator's handiwork, and his enjoyment of the trees, flowers
and birds often led to heartfelt praise. At one time as he was
walking in his garden admiring the beauties of the spring, he
was heard to exclaim: 'Glory to God, who, from the dead
creation, thus raises up Tife again in the springtime. Behold
these branches, how strong, how beautiful they are! Already
they teem, and are big with the fruit which they will bring
forth. They offer a beautiful image of the resurrection of all
men. The winter season represents death; the summertide, the
resurrection. Then all things live again, all is verdant'. On
another occasion, at eveningtime, he saw a little bird perching
on a tree and taking up its rest for the night. 'That little bird,'
he remarked, 'has chosen its shelter, and is about to go to sleep
in tranquility: it has no disquietude, neither does it consider
where it shall rest tomorrow night, but it sits in peace on that
slender branch, leaving it to God to provide for it.' The
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reformer would doubtless have found pleasing to his mind lines
written by an Englishman at a much later date-

'Let us learn like the bird each moment to take
Sweet rest on a bough that is ready to break;
She feels the bough breaking, yet sweetly she sings,
"Why worry, why tremble?"-5he has wings! she has

wings! '
And Luther, rising from earth on the strong pinions of faith,
was thus lifted into the heavenlies to behold the glories of the
Redeemer and his own blessed portion in Him.

Luther's chief natural joys, however, did not lie in his
garden, and in the pleasures he derived from nature, but in his
family. Six children were born into the Reformer's home. The
first, a son, was named Hans (John) after his grandfather; two
other sons were Martin and Paul. The former, born on, or
within a few days of his father's birthday, received his father's
name, while the latter was named after the great Apostle of the
Gentiles to whose teachings in the Epistles the German
Reformer owed so much. The daughters were Elizabeth,
Magdalen (Lena, or Lene), and Margaret. Elizabeth died
when only eight months old; Lena, who was named after an
aunt who lived with the family, died at the age of thirteen
years. The youngest child, Margaret, received her name from
Luther's mother. The household was further increased by the
admission of several students to the Reformer's table. These
paid for their maintenance, and obtained the benefit of
Luther's conversation and personal instruction. They also
mingled freely with the guests and friends of the Reformer
who came from all parts of Germany, and even further afield,
to converse with him and to observe his manner of life.

The fact that Luther was called upon to part with two of his
daughters at an early age was a matter of great grief to him.
In the death of Lena in particular, he felt deep anguish of soul,
but he was happy in the belief that she was one of the Lord's
redeemed ones. When she was lying on her sick-bed (for her
illness was long and severe), he said, 'I love her very much
indeed; but, dear God, if it is Thy will to take her hence, I
would gladly she were with Thee'. To Magdalen herself he
said, 'Lena, dear, my little daughter, you would love to remain
here with your father; are you willing to go to that other
Father?' 'Yes, dear father,' she replied, 'just as God wills.'
A little later she passed quietly away in her father's arms.
'I am happy in the spirit,' said Luther, 'but in the flesh I am
very sorrowful. The flesh will not be subdued: parting troubles
one above measure; it is a surprising thing to think that she is
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assuredly in peace, and that all is well with her, and yet to be
so sad.' 'Could mine be such a death as hers: he said to his
friends, 'I would welcome such a death at this moment.'

Loving intercourse with his family and with valued
friends was a never-failing source of joy and refreshment
to Luther. The Lord's cause was his first and great care,
but when he was able to devote a few hours to the recreation
of a wearied mind and body, he found the solace which he
desired within the bosom of his own family. At table his
demeanour was frequently such as to illustrate the proverb that
'A merry heart doeth good like a medicine'. In eating and
drinking he was always moderate, and he oftentimes warned
his hearers against the immoderate eating and drinking of
which the Germans as a nation have been accused during many
centuries. His own fare was usually so simple that visitors were
wont to express their astonishment that such a portly frame as
he possessed in his later years could find sufficient nourishment
from it.

Luther's home life was also enlivened by music of which the
Reformer was extremely fond. As a schoolboy he had shown
much skill in this art, and had learned to play the lute, an
accomplishment which remained with him to the end of his
life. He could also play, at least as a youth, the guitar and
flute. It was not, of course, every kind of music that Luther
approved. He well knew, as one has said, that 'the devil can
use music for baser purposes, and to promote evil desires and
practices'. It is a well-known fact that certain evils are fre
quently associated with, and promoted by, a type of music
which but serves to rouse the baser passions. Of such music
as this, Luther said that 'The wretched fiddlers who abuse their
skill, show the excellency of the art of music, as white is more
brilliant when contrasted with black'. It was in music suited
to the singing of God's praise that Luther delighted, and doubt
less he rejoiced to think that in the heavenly glory it was the
great occupation of redeemed sinners to sing the praises of
Christ in harmonies of which earth has but a feeble conception:

'Sounding from their sinless strings,
Glory to the King of kings;
Harping with their harps of gold,
Praise which never can be told.'

For the use of households such as his own, the Reformer •
compiled a Catechism, in order that the responsible heads of
households might teach those under their charge, and
especially the young, the foundation principles of the Christian

(Continued on page 133)
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Doctrinal Definitions
PAUL TUCKER

THE EVIL ANGELS
Angels can be divided into two main categories. There are

the good angels and there are the evil angels (see Colossians
1 : 14-16 and Ephesians 1 : 20). Clearly in Ephesians chapter
6 : 12, the Apostle Paul mentions the evil intelligences. We are
not dealing merely with physical powers. The Lord Jesus
Christ mentions the evil angels in speaking of the last judgment
in Matthew 25 : 41. In this article we are looking at these evil
angels.

I. WE MUST NOTICE THE FACT OF ANGELIC SIN.

Sin first made its appearance in the realm of the angels. That
is clearly taught in the Scripture. There is much concerning
the origin of evil which is shrouded in mystery, but enough is
revealed in Scripture to make our faith intelligent. There was
first the lapse of the chief angel, Lucifer, Son of the Morning,
and involved in that lapse with him was the defection of a
great number of other angels. There are two passages which
speak of this. See 2 Peter 2 : 4, and Jude v. 6.

1. The Mystery of this evil which arose in Heaven. We can
never find a completely satisfying answer to the question. How
could angelic beings who were created perfect, who had no
flaw in their constitution, sin? How could they rebel against
God in whose holy presence they continually dwelt? (a) So
far as Lucifer was concerned, there was nothing in his environ
ment that could bring pressure on him in the form of tempta
tion from without. Heaven being a holy place, there was
nothing in the surrounding circumstances that could tempt
Lucifer. Now, when we come to the fall of man, we know that
man fell and became a sinner because he was subject to the
powerful persuasive personality of the devil. (b) Certainly he
was not tempted of God, because James tells us in chapter 1
'God cannot be tempted to do evil, neither tempteth He any
man'.

2. We must affirm certain things. (a) That God is absolutely
holy. He is in no way the instigator either directly or indirectly
of sin and evil. Again and again as we go through the Bible,
we are confronted with the absolute holiness of God. And
wherever sin is mentioned in the Bible, whether it concerns the
angelic beings or man, God always holds the creature respon
sible for his condition. (b) That God did not create Lucifer or
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any other angel with a constitutional weakness, otherwise why
is it that only some of the angels fell? And to say that God
created any of them with some weakness or tendency towards
imperfection is to cast reflection upon God's holiness and upon
Himself. 'In the creation of a finite personality endowed with
freedom of will there is necessarily involved the possibility of
making a wrong choice. When God created the angels, He
created them with self-determination, even as when He created
man, He gave man a free will. Man could obey or disobey
and was on a period of probation. Similarly with the angels,
which are finite beings. They were made holy and perfect
but they would pursue the pathway of holiness by virtue of
their own will, otherwise God would be making robots and
machines if the angels did not have a will to go in the pathwa)
of holiness and perfection. Therefore the creation of a finite
personality with the property of self-determination does allow
for the possibility of making a wrong choice, and as we go
through the passages in the Bible which speak of the fall of the
angels we find that this rebellion arose from the will of the
creature. (c) Someone might say, if God is perfect and all
powerful, why did He not so constitute the angels that they
were prevented from exercising their wills in the wrong way?
If God prevented those creatures from making a wrong choice,
then His government of those creatures would be contradicting
His original intention when He created them. He created them
with the will for self-determination, and having thus done, He
prevents them from exercising that will. This would be contra
dicting His original purpose.
II. WE SHALL LOOK AT THE NATURE OF THIS EVIL COMMITTED

BY THE ANGELS.

The great sin that Lucifer committed and those who joined
in the rebellion, was the sin of pride. It would seem that every
other avenue along which sin could travel was closed, because
there were no external pressures that·could be brought to bear
upon the perfect beings; if sin was to manifest itself, it had to
arise within the angel himself. And so, the only kind of sin
that was really possible was the sin of self-admiration, self
assertiveness and self-preference. So the nature of the evil
committed by the Devil and the angels was the sin of self
assertiveness and pride, and that is why we are guilty of this
sin ourselves, because that is the sin into which Adam and •
Eve fell.
Ill. NOW A WORD ABOUT THE TIMES OF THE FALL.

Quite clearly it happened before man was created. The act
of the fall of the angels goes right back before any creation
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whatever and certainly it must ante-date the creation of man.
The devil was around when man was in the Garden. That is
how the serpent got in, because he had already been cast out
of Heaven. Eric Sauer has pointed out in his book The Dawn
of Worid Redemption that when God placed man in the
Garden (in Genesis 2 : 15) He gave him a command to dress
it and keep it, and that word 'keep' in the Hebrew means to
'safeguard'. There is a suggestion that Adam was placed in
the Garden to safeguard it, probably from the intrusion of the
serpent. Eric Sauer suggests that had man been faithful to his
probation, then God would have called upon man to co
operate with Him in the destruction of Satan, and in the expel
ling of him from creation altogether. But man, alas, became
the victim. So this fall of the angels certainly came before the
creation of man.
IV. CLASSIFICATION OF THESE EVIL ANGELS.

I. The chief one of them, Lucifer. Our Lord refers to
Satan's fall from Heaven in Luke 10: 18. And then in
Isaiah 14 and Ezekiel 28 we have the details of the casting out
of this angelic being from Heaven and his coming down to
earth. He led this rebellion in Heaven.

2. The angels that are kept in prison. Notice how they are
referred to in 2 Peter 2 : 4. Here are certain angels who are
already in chains, that is, they are already restricted and con
demned. The word used for Hell is 'tartarus' and it is the only
occasion in the New Testament where that particular word
occurs. It is referred to by Homer, and he speaks of tartarus
as a murky place beneath Hades, and Hades in the ew Testa
ment is taken to be the place of those departed who are not
saved. So we may say that these angels are in the lowest pit
of darkness now. And Jude develops this in verse 6.

3. The evil angels that are very free and active. The dragon
and his angels fought against Michael and his angels. And our
Lord Jesus Christ speaks of those who 'will go to the place
which is prepared for the devil and his angels. They are
spoken of in Ephesians 6 : 12. See Daniel 10: 12, 13. The
teaching of Scripture seems to be that the kingdoms of thi
world are governed not by the dictators or potentates who are
on the throne, but by evil angels (see v. 20). The Apostle John
says, 'The whole world lieth in the lap of the wicked one'.
Here are the evil angels working undoubtedly under the com
mand of Satan for the disintegration of civilisation. And no
United Nations, however well intended, can get behind the
flesh and blood and deal with the principalities and powers
and the spiritual wickedness in the Heavens.



The Gospel Magazine 133

4. Demons. The Greek noun occurs sixty-three times in
the New Testament and the verb occurs thirteen times, and
there seems to be a very definite relation between the fall of
the angels and the demons, otherwise, where did they come
from? Just as you have the subtle distinction between the
cherubim and the seraphim, so there are distinctions between
the fallen angels and the demons. Unfortunately, in our
Authorised Version we read the word 'devils' in the plural.
Whenever you come across 'devils' in the plural, it means
'demons'. There is only one devil, Lucifer, Satan, that old
serpent, the devil. But there are multitudes of demons. For
those evil personalities referred to in Scripture there is no
redemption. There is redemption for mankind but not for
angels. Note Hebrews 2 : 16. A more accurate translation is
'For as we all know, He, Christ. did not take hold of angels to
give them a helping and delivering hand, but He did take hold
of the fallen descendants of Abraham to reach them a helping
hand'. When man sinned, his posterity sinned in him because
the human race is one. So our sin was inherited and then we
aggravated it by our own behaviour. But the angels are separ
ate creations of God and they did not inherit sin, they acquired
it individually when they fell, and are individually responsible
to God for their individual rebellion. They are immortal
spirits, they cannot die, and for them there is no redemption
according to the Scriptures, there is just the lake of fire pre
pared for the devil and his angels. The wonder of the Gospel
is that the Son of God took upon Him our flesh and blood
that through death He might destroy him that hath the power
of death and deliver those who through fear of death were all
their lifetime subject to bondage. This is the marvel of
redemption.

(Concluded from page 129)

faith. Just as Scotland has its Longer and Shorter Catechisms,
so Germany has its Greater and Little Catechisms, the former
intended for people of mature years and strong understand
ings. the latter for children and for adults who feel the greater
work to be beyond their capacity. It is said that, next to the
translation of the Scriptures, these Catechisms have been of
more practical value to the German peoples than any of
Luther's other numerous compositions.
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English Puritanism
PETER TOON

PART V. PURITANISM AFTER 1649
The execution of Charles I was justified from Biblical

principles by the Independents and sectarians. John Owen's
sermon preached before Parliament on 31 st January is an
example of such a justification. Yet the majority of divines,
who had opposed Archbishop Laud and expressed such high
hopes of reformation in 1642, found their Bibles telling them
a different story. [The Anglican royalists had similar feelings
and looked upon Prince Charles as their true ruler: their
cause was much strengthened by the image of the martyr king
so successfully portrayed in Eikon Basilike.] Though some
Presbyterians (including the ministers Edmund Calamy,
Richard Vines and Christopher Love) were alleged to be in
volved in a royalist plot to bring the young Charles to the
throne of England, the majority of this party accepted the new
situation and decided to make the best use of their abilitie in
their parishes, lectureships and classes. The National Presby
terian Church was still on the Statute Book and to support this
and defend it from criticisms by Independents not a few books
were printed. One, for example, was written by member of
the London Provincial Assembly and entitled A Vindication
of the Presbyteriall-Government and Ministry (1650).
(a) The Rump and Barebones Parliaments, 1649 to 1653

The Rump Parliament, for so contemporaries described it,
faced many problems during its four years of life. Political
radicalism from groups like the Levellers and Diggers, many
forms of divisive religious radicalism, the unsolved problem of
Ireland, the danger of invasion from Scotland in support of the
Solemn League and Covenant and monarchy, the power of the
army, and the danger of a royalist uprising all contributed to
the difficulties. However, in 1650 two Acts were passed
requiring the propagation of the Gospel in Wales and the four
Northern Counties of England. Little seems to have been done
in Northern England but rural Wales saw the itinerant preach
ing of men like Vavasour Powell. Also, in this year, the
Elizabethan Act of Uniformity was repealed and an Act
against blasphemy was passed.

The spread of erroneous views concerning the Trinity and
the Person of Christ in 1652 in the new atmosphere of freedom
worried both M.P.s and divines. John Owen and other Inde-
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pendents appeared at the bar of the Commons and later
addressed the Committee for the Propagation of the Gospel.
They asked for measures to be taken to stop the growth of
Socinianism. Also they provided plans for the full utilisation
of the parish system in a concentrated effort to place in all
parts of the c.ountry godly, preaching ministers. These plans
were printed as The Humble Proposals of Mr. Owen, Mr.
Goodwin, Mr. Nye, Mr. Sympson and other ministers . .. for
the furtherance and propagation of the Gospel in this Nation
(1652). The proposals included the setting up of a national
board to travel around the nation to expel ignorant and

;.. scandalous parish ministers and to report to Parliament on the
state of religion in the nation. In each county a local commit
tee was to examine and judge all who wished to become
preachers and ministers in the parish churches. Finally, care
ful provision was to be made for conventicles to exist outside
the parish system as long as they were approved and super
vised by the local magistrates. In a second edition of the
pamphlet in December, 1652, a list of basic Christian doctrines
was added as the suggested basis for the State control of the
national religion. These included the doctrine of the Trinity,
the Person and Work of Christ, justification by faith, the need
to worship God according to His will and the full authority of
Scripture. Though the plans were discussed by the Rump they
never were implemented.

Before the sittings of the Rump were abruptly ended by
Oliver Cromwell on 20th April, 1653, many Independents had
been placed in positions of authority in the ancient universities.
At Oxford John Owen was made Dean of Christ Church and
Vice-Chancellor, whilst Thomas Goodwin was made President
of Magdalen. At Cambridge William Dell became Master of
Gonville and Caius College whilst Sidrach Simpson became
Master of Pembroke Hall. Some Pre~byterian professors were
removed because they refused to take the 'engagement' (a
promise to be faithful to the Commonwealth without King and
House of ~ords); they still felt bound by the terms of the
Solemn League and Covenant.

The closing of the Rump of the Long Parliament by Crom
well was a precipitate act and he had no plans as to what
should follow. A temporary Council of State was set up with
John Lambert, a Major-General, as President. To summon a
new House of Commons through elections was out of the
question so it had to be a Nominated Parliament. The tradi
tional account of the calling of this has been that the Council
of Officers sent letters to the gathered churches (i.e. Baptist
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and Congregational) in each county inviting them to recom
mend godly men and that from these lists the Council chose
one hundred and forty men. This account is almost certainly
wrong. Though some churches sent lists unbidden and though
Major-General Harrison co-operated with Welsh separatists in
the choice of the Members for Wales, the names were chosen
by the Council. When it assembled the Nominated Parliament
was nicknamed 'Barebones Parliament' after one of the Mem
bers, Praise-God Barebone, a godly leather merchant and
Baptist preacher from Fleet Street in the City of London.

There were two main groups within the new House. One
was fairly conservative, coming from a middle-class back
ground, whilst the other was radical, coming mostly from the
lower middle-class. The latter contained a group of zealots
who wanted to abolish immediately the tithe system, to reform
(or abolish) the curriculum of the Universities so that they
taught only Bible, and to revise completely the Common Law.
These men were of course separatists who had no time for a
State Church or a Liberal Arts Education for ministers. Asso
ciated with them were the Fifth Monarchy Men who, in antici
pation of the forthcoming millennial rule of Christ, wanted to
abolish all relics of popery and atheism and base everything
on the Bible. The moderate majority (who were themselves
radicals in comparison with the Presbyterian majority of the
Long Parliament) lost patience with their radical brethren,
especially when the latter openly claimed to receive visions
from heaven. Early on 12th December they dissolved Parlia
ment and resigned their authority to Cromwell and the Council
of State. Most men of property and most ministers of religion
had been appalled by the wild proposals that had been voiced
in the Commons and this meant that the conservatives reacted
in favour of law and order. In the short term this meant the
support of Cromwell but in the long term it meant the hope
that very soon Charles 11 would assume his throne.

On 16th December, 1653, Oliver Cromwell was proclaimed
Lord Protector. The legal basis of this office was 'The Instru
ment of Government' which had been drafted by General
Lambert and which rested the supreme legislative authority in
'one person and the people assembled in Parliament'. Articles
35 to 37 dealt with religion:

XXXV. That the Christian religion, as contained in the
Scriptures, be held forth and recommended as the public
profession of these nations; and that, as soon as may be. a
provision, less subject to scruple and contention, and more
certain than the present, be made for the encouragement
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and maintenance of able and painful teachers, for the
instructing the people, and for discovery and confutation of
error, hereby, and whatever is contrary to sound doctrine;
and until such provision be made, the present maintenance
shall not be taken away or impeached.

XXXVI. That to the public profession held forth none
shaH be compelled by penalties or otherwise, but that en
deavours be used to win them by sound doctrine and the
example of a good conversation.

XXXVII. That such as profess faith in God by Jesus
Christ (though differing in judgment from the doctrine,
worship or discipline publicly held forth) shall not be
restrained from, but shall be protected in, the profession of
the faith and exercise of their religion; so as they abuse not
this liberty to the civil injury of others and to the actual
disturbance of the public peace on their parts; provided
this liberty be not extended to Popery or Prelacy, nor to
such as, under the profession of Christ, hold forth and
practise licentiousness.

Such statements guaranteeing a minimum religious liberty
would not have been possible in 1640-except perhaps in the
minds of several progressive thinkers.

(b) The Cromwellian State Church
Under this written Constitution Cromwell ruled for the first

nine months by ordinance without calling a Parliament. In
this period he made his Settlement of Religion by two Ordin
ances. This Settlement was not the result of a quick decision
but was based on much previous discussion involving leading
Independent ministers with some of Presbyterian and Baptist
persuasion. For some of its details it was dependent upon the
Humble Proposals of John Owen and his friends. It was
meant to fill the gap which the abolition of diocesan epiE>
copacy had caused and which legal presbyterianism had un
fortunately never wholly replaced. Furthermore, it expressed
what Oliver believed. In his view, there must be room in any
State Church for all types of orthodox Christians.

The first ordinance of March, 1654, set up a body of com
missioners (Triers) based on Whitehall, and the second in
August established county committees of ejectors. The latter
were empowered to eject all unsuitable ministers and school
masters in their county. Such offences as adultery, drunken
ness, holding popish opinions, and frequent use of the Book of
Common Prayer were deemed sufficient a basis for ejection.

The Triers (that is at least five of them) were to examine all
candidates who wished to be legally inducted into a parish
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living. The largest group in this large committee were the
Independents and they included such men as John Owen and
Thomas Goodwin. Calvinist Baptists were represented by
John Tombes, Daniel Dyke and Henry Jessey, whilst Thomas
Manton, Stephen Marshall and others represented Presby
terian opinion. Thomas Carlyle perhaps exaggerated when he
called the Triers 'the acknowledged flower of spiritual England'.
Richard Baxter, who did not like Cromwell's arrangements,
declared that they were too lax about doctrinal antinomianism
and too severe against evangelical Arminianism. Yet he went
on to admit that 'so great was the benefit above the hurt which
they brought to the Church that many thousands of souls blest
God for the faithful ministers whom they let in'.

Though the Settlement seems to have worked well (except
perhaps for the excessive zeal of several county committees! ),
it did not make provision either for the ordination of ministers,
or the fellowship and union of churches and ministers. There
fore each new recruit for the ministry was ordained in the way
he preferred. Philip Henry, for example, chose to be examined
and then ordained by a presbytery near the Welsh border,
whilst John Owen's successor at Coggeshall, Essex, chose to
have Congregational ordination. To try to create links between
ministers and churches various means were used. Doctrinaire
presbyterians continued to hold their classes in some parts of
the country, ministers who preferred to have no party label
met in county associations (e.g., that led by Richard Baxter in
Worcestershire) and Congregational and Baptist ministers met
regularly in local conferences.

So despite the excesses of the Quakers, Ranters, and Fifth
Monarchy Men, it is fair to assume that much positive reli
gious good was achieved in the years of Oliver Cromwell's
dominance. The Protector himself believed in the truth and
value of the Christian Faith and was not slow to support either
its propagation or its defence, be it in England, Europe or
America. Apart from the mass of controversial divinity, the
early 1650's produced many fine devotional and academic
treatises. 'The University of Oxford,' admitted Lord Claren
don later, 'yielded a harvest of extraordinary good and sound
knowledge in all parts of learning.' And, in after years, Philip
Henry 'would often mention with thankfulness to God what
great helps and advantages he had then in the University (of
Oxford), not only for learning but for religion and piety.
Serious godliness was then in reputation ... ' Yet another
man, George Trosse, said: 'I thank my God from the bottom
of my heart that I went to Oxford when there were so many
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sermons preached and so many excellent, orthodox divines to
preach them.' Similar testimonies could be produced for the
work of the tutors and professors at Cambridge. In both places
the Colleges and Halls were full and the majority of students
worked hard and produced good results.

(c) The Savoy Congregational Assembly and the Restoration
of Charles 11

In late September, 1658, the month that Oliver Cromwell
died, representatives of Congregational churches throughout
England and Wales began to arrive in London for a confer
ence scheduled to begin on the 29th at the Savoy. It seems that
the proposals for this national assembly were made at Oxford
in July at the end of term celebrations. George Griffith,
minister at the Charterhouse, was appointed correspondent
and he sent out invitations to the churches. About two
hundred men were present at the Savoy, representing over
one hundred churches. Early in the proceedings a committee
composed of Thomas Goodwin, Philip Nye, WilIiam Bridge,
William Greenhill, Joseph Caryl (all of whom had been mem
bers of the Westminster Assembly) and John Owen, who was
now acknowledged as the leading theologian of the 'Congrega
tional way', was set up to compose a confession of faith and
a statement of church order for the consideration of the dele
gates. Days of fasting were held on Sundays and between
sessions. By 12th October the document was ready and
approved and John Owen with Philip Nye was asked to write
the preface. Two days later a deputation from the conference,
led by Thomas Goodwin, presented a copy of The Declaration
ot Faith and Order to His Highness, the Lord Protector
(Richard Cromwell). From Goodwin's speech on this occasion
it appears that the reason for the production of this document
was 'to clear ourselves of that scandal which not only some
persons at home, but of foreign parts, have affixed upon us,
viz. that Independentism (as they call it) is the sink of all
Heresies and Schisms'. Obviously the Congregational brethren
had been accused of all the errors and heresies of groups like
the Ranters, Quakers, Fifth Monarchy Men and Unitarians.
In fact the theology of the Declaration is that of orthodox
Calvinism; the church polity expounded is, however, that of
the Congregational way. This we may briefly summarise.

By the will of God the Father, all authority in the Church
belongs to Jesus Christ. It is He who by the ministry of
preaching and through the operation of the Holy Spirit calls
people out of the world into communion with Himself. Those
whom He calls, He commands to walk together in particular
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churches for the purposes of mutual edification and for public
worship. To each particular church, composed of regenerate
saints who obey God's will, Christ gives all the necessary
power and authority for the administration of worship and
discipline. A church consists of officers and members. There
are four types of officers: pastor, teacher, ruling elder and
deacon. The ordination or setting apart of any church officer
is administered by the local church through her existing ruling
elders and not by any outside body. Only the pastor and
teacher may administer the Seals of the Covenant of Grace
(i.e., Baptism and Lord's Supper). In some cases 'gifted
brethren', who do not hold the office of pastor or teacher, may
preach publicly. A pastor or teacher may hold a parish living
within the state system and enjoy the 'publique maintenance'
and at the same time may be an officer of a gathered church
meeting in the vicinity. As Christ gives full powers to each
church, that church may excommunicate members who do not
submit to church discipline. Synods of representatives from
gathered churches in a given geographical area may meet and
act in an advisory capacity to individual churches, but they
have no powers to command.

In 1658 religion and politics were deeply intertwined and
one is therefore not surprised to learn that the Declaration had
political implications. The preface takes a Republican line
and argues that the 'foundation of freedom and liberty' en
joyed by the gathered churches in 1658 rests on the Accommo
dation Order passed by the Long Parliament in 1644, not on
the ordinances of the Protector Cromwell! The text of this
order was printed in thick black italics and described as 'an
Indulgence we hope will never be forgotten'.

The twenty months that elapsed from the death of Oliver to
the calling of the Convention Parliament were full of troubles
and thus little was effectively done by government to advance
the cause of the Gospel in the nation. Of course legislation was
passed, but the country was on the verge of anarchy and
disorder and so it was but a dead letter. In Richard's Parlia
ment there was a strong Presbyterian party and it sought to
suppress sects and call the nation back to the Solemn League
and Covenant. The Rump, restored in 1659, co-operated at
first with the army, but later, when the excluded Presbyterian
Members were brought back (after twelve years' absence!), an
ordinance was passed restoring the Presbyterian State Church
and the Westminster Confession of Faith. When eventually
the Convention Parliament assembled on 25th April, 1660, and
General Monk had the country firmly in military control, all
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knew that monarchy had to be restored. Charles produced a
cleverly worded Declaration from Breda in which he promised
an indemnity for his opponents and also a 'liberty to tender
consciences' to be ratified by Parliament later.

Encouraged by Charles' promises, Parliament hastily agreed
that he should be proclaimed king, and so on 25th May he
landed at Dover. Most Presbyterians were glad to see him
return, as were all Anglicans. It was the Independents, Bap
tists and sects who feared that their liberties might be curtailed.
The Presbyterian ministers believed that they would be able
to continue their ministry in the Church of England even

- though they knew diocesan episcopacy would be restored.
They expected that they would be comprehended on generous
terms and that those things which worried their consciences,
and against which they had protested from 1559 to 1642,
would not be required of them (e.g., use of certain vestments,
kneeling at communion, etc.). Congregationalists and Baptists
hoped for indulgence to exist outside the State system. As
things turned out, Charles' Declaration meant nothing.

The crucial decisions about the Settlement of the Church
were taken in Parliament. Bishops were restored to their old
places in the House of Lords; by the Corporation Act of 1661
nonconforming laymen were deprived of full civil rights and
by the Act of Uniformity of 1662 the character of the Church
was finally established. By this Act, each parish minister,
lecturer and university tutor had to subscribe to the Thirty
Nine Articles, to assent to everything in the Book of Common
Prayer and to renounce the terms of the Solemn League and
Covenant. Further, all who had been ordained by presbyteries
or congregations had to be re-ordained by bishops. Much
heart-searching and prayer did not convince the majority of
Presbyterians and Independents that they could, in all con
science, do what the Act required. Thus about 1,500 of them
had to leave their congregations on Sf. Bartholomew's Day,
1662. With those who had been ejected between 1660 and
1662 the total number of ejected ministers was about 2,000.
Most of them left without any knowledge of how they and
their families would exist in the future. They believed that
obedience to their consciences and the Word of God, as they
understood it, was all important and had to be put before the
economic good of their families. Without any doubt, the
Church lost many good and able parish ministers; but human
nature is not perfect, and those who now had the power in
Church and State remembered with horror how they had been
treated between 1642 and 1660, and thus they felt what they
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themselves did was righteous. Whether England would have
benefited more by the presence of these men and their succes
sors in the State Church rather than as Protestant Noncon
formists is a question that has often been discussed and to
which different answers have been given. One fact is sure:
1662 saw the origins of English Protestant Nonconformity
which since that date has had a powerful influence on National
Life.
(d) After 1662

The majority of those ministers who in the 1630's would
have been described as 'Puritans', and who were still alive,
became Protestant Nonconformists in 1662. A few, including
Edward Reynolds, remained in the Church of England. Of
those 2,000 who sorrowfully left the Church, the greater num
ber were Presbyterian (or, like Baxter, a mixture of Presby
terian and moderate Episcopalian). For the next twenty years
or so they never gave up hope of being received back into the
Church they loved on terms they could accept. They worked
for comprehension, since they still believed in the idea of one
State Church and the reform of the nation through the parish
system and the godly pastor. But, by the year 1689, compre
hension efforts having failed, they reluctantly accepted the role
of 'separatists' or Protestant Dissenters. The Congregational
ists and Baptists, however, who left the State Church never
again really entertained the idea of ever going back to it. They
adopted a theological point of view similar to that of the
'separatists' of the days of Queen Elizabeth and James 1. All
they asked for was permission to hold conventicles outside the
parish system.

The question arises: are we justified in using the term
'Puritan' to describe these Protestant Dissenters? To answer
this we must remind ourselves of what the term 'Puritan'
meant in the period from 1559 to 1642. It is generally accepted
that it described a person who wanted to reform from within
the State Church according to Calvinist principles. He wished
everything in the National Church-worship, preaching,
discipline, government-to be ordered by the Word of God.
He was a man who believed in the validity of the State Church
ideal and who felt that through the Church of England the
whole nation could be reformed. On this basis the Protestant
Nonconformists were hardly 'Puritans', since their aims were
somewhat less glorious than their predecessors. They had
lost the vision (or hope) of a Reformed National Church in a
Reformed Nation. The best that Presbyterians hoped for was
comIlrehension within a widely based Church.
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If a much more restricted definition is used which covers
only the emphasis (the 'Puritan spirit'?) which William
Perkins, John Dod, John Preston and Richard Sibbes and
many others urged in the years 1590-1630 (that is, Bible
reading, practical divinity, household religion, sabbatarianism,
anti-arminianism, etc.), then perhaps it may be used to describe
men like John Flavell and John Bunyan in the period after
1662. One problem, of course, with this restricted definition
is that it leaves out the whole background of the Puritan aim,
that is the reform of the National Church; indeed, it allows
people to be called Puritan who were in fact separatists, and, it
must be recalled, men like Perkins and Preston were deeply

- opposed to separatism.
Perhaps it is thus advisable to reserve the term 'Puritan'

to describe those men who wanted to reform from within the
whole National Church. This narrow use in no way diminishes
the spiritual greatness of a Bunyan or an Edwards or a White
field; it simply uses language in an identifiable and meaningful
way and (which in these days is most important) makes the
possibility of discussions with secular historians and ordinary
lay-people on Puritanism meaningful. Evangelicals have been
guilty of inflating the meaning of 'Puritan' and 'Puritanism' to
such a degree that virtually anyone of one's choice may be so
termed, if one wants to emphasise that he is a 'good' or 'great'
man. For example, John Gill, the Baptist hyper-Calvinist, is
described as a 'great Puritan' by one American publisher.
Thus, in calling for precision in the use of the term, one is
seeking to do full justice to the great vision of the English
Calvinists who wanted to reform their native Church; at the
same time, in asking that Whitefield or Spurgeon be not called
Puritans (although many have so called them), one is wanting
to do full justice to them as men of a different time, a different
tradition and a different environment. Even if one does what
I request, there are still problems: e-.g., Was Cromwell a
Puritan? Was John Milton a Puritan? Were the Quakers, the
Fifth-Monarchy Men and other sects Puritans? The sugges
tion here is that the view recommended above has the least
problems attached to it, even though it does not have all the
answers.

(For further reading: Nuttall, Visible Saints; Paul, The
Lord Protector; Abernathy, The English Presbyterians.)

NOTE: These five articles on Puritanism represent a simpli
fied form of ten lectures on English Puritanism given by Peter
Toon at the Reformed Theological Seminary in Jackson,
Mississippi, in September, 1970.
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Book Reviews
ROMANS. D. Martyn L1oyd-Jones. Banner of Truth Trust,

pp. 250. £1.25. (Exposition of chapters 3 : 20-4 : 25.)
Dr. L1oyd-Jones would be the last one to despise the use

of commentaries-his own warm tribute in the Preface to
Haldane's commentary on Romans indicates both his debt and
his appreciation. At the same time, he clearly feels that a
commentary, though it serves a vitally important purpose in
explaining the text, is no substitute for preaching, and this
present volume belongs essentially to the latter class.

As he points out in his preface, the epistles of Paul are a
condensed statement of his gospel. The expository preaching
during his prolonged stay in Ephesus indicates the way in
which the gospel must be expounded, in such a way that the
full implications are drawn out. It has been Dr. Lloyd-Jones'
great contribution to the people of God in this century that he
has shown how Scripture preached in this way yields rich
treasure.

To anyone who has heard the Doctor preach, the printed
page will not wholly hide the preacher. The familiar tones
and characteristic expressions are there and break through the
medium of cold print. This book is, after all, a series of
sermons in which the very heart of the gospel comes alive as
a great lover of that gospel not only expounds it but exults
in it.

It may well be asked why the published series begins with
chapter 3 : 20. The answer is not that the earlier chapters are
unimportant, but that the chapters expounded here contain the
very core of the gospel. The chapters which precede are a
prelude-an essential prelude it must be emphasised. The
latter chapters draw out the implications of the basic gospel
affirmation. Here, however, the preacher is expounding the
central themes of the gospel-Free Grace, Propitiation, the
Blood of Jesus Christ, Justification by Faith.

It is good to know that several volumes of these sermons on
Romans are planned by the publishers. There will doubtless
be a great many people who will eagerly await their
appearance.


