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We had seen ourselves for some time as a peaceful oasis.
Belfast with its bombs was a few miles down the road and

. while many went in and out on business, with all the hazards
entailed, yet at night Bangor was a quiet haven. But the peace
was shattered one night by two enormous bombs which ripped
open the main shopping centre, leaving behind wreckage and
loss.

The terrorists who did the deed got clean away. When it
is simply a case of parking a car with bombs inside it is a
crime almost beyond detection. But sometimes things go
wrong and potential murderers become themselves the victims
of their own crime as the bomb intended to kill and maim
and destroy proves to be the killer of its own makers.

But in such cases a strange thing happens. The potential
murderers suddenly hurled into eternity are given a full
Roman Catholic funeral with a requiem mass. The Cardinals
may deplore violence-whether it is the one at Armagh or
Cardinal Heenan in Westminster-but Roman Catholic priests
continue to recognise as Christians those who bear the guilt
of human blood.

But before we jump to the conclusion that Rome stands
apart in her readiness to embrace all sorts within her ample
fold it is as well to look at aspects of Protestantism in Ulster
which are very ugly indeed.

Other windows were broken in Bangor as well as the many
shattered by bombs. They belonged to a local grocer who
refused to be intimidated by Protestant bully boys enforcing
the strike organised in protest against direct rule.



---~--

194 The Gospel Magazine

There were many shops whose windows remained intact,
but it was not necessarily because they wanted to strike. Again
it was the threats which forced them to close. I stood inside
a chemist's shoJ}-'permitted' to open by the intimidators to
deal with prescriptions and children's food only-and watched
a Protestant crowd marching up the street screaming in the
approved manner of modern demonstrators 'Out, out' outside
a shop whose owner's politics did not suit them. They went
on to hold their public meeting and to join in singing '0 God,
our help in ages past'.

I was to encounter more of these Protestant stalwarts. We
were organising meetings for young people, aiming to reach
the complete outsider with the gospel. We had difficulties with
fellows who came in to mock and disrupt. Noisy and ribald
derision greeted mention of the name of Christ. But they were
equally ready to lapse into their Orange songs. They proudly
wore their Protestant badges. They had been helping in the
Protestant protest-doubtless they had sung '0 God, our help
in ages past'.

But then, can one expect much from the rank and tHe when
the so-called Protestant leaders are such a mixed bag? One
leader who is an Evangelical minister stands alongside another
who is more likely to spend the Lord's Day morning £lshing
than meeting with God's people. But they stand together
ostensibly in defence of Protestantism. A third leader des
cribed on B.B.e. radio how they gave jobs in the protest
movement to the Tartan gangs, notorious for their vicious
hooliganism-they belong to the same category as the London
skinheads.

Returning to Bangor, we had the further ugly incidlmt of
petrol bombs thrown at the Roman chapel. Those who dId so
may have been making a protest at Rome's inaction, but they
could hardly be described as worthy representatives of the
truth.

Why do I mention all this? It is not simply to let folk out
side Ulster know some aspects of the situation which may not
be known-Protestants in England are inclined to feel thut the
newspapers and TV. give the Protestant cause a very bad
copy, and so by reaction they may be deluded into thinking
that Ulster Protestantism is essentially a religious movoment
and the Orange Order composed of practising Christians. My
more general reason is that the kind of degenerate Protcstant·
ism which we see in Ulster is a reflection of a condition of
affairs which goes far beyond the confines of Northern Ire-
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Repent and
be BaptizerJ

H. M. CARSON

195

A sermon preached in Hamilton Road Baptist
Church, Bangor, Co. Down, on Sunday morning,

22nd February, 1970.

'Now when they heard this, they were pricked in their heart,
and said unto Peter and to the rest of the apostles, Men and
brethren, what shall we do? Then Peter said unto them,
Repent and be baptized everyone of you in the name of Jesus
Christ for the remission of sins, and ye shall receive the gift
of the Holy Ghost' (Acts 2 : 37-38).

On these Sunday mornings we are studying together the
Acts of the Apostles, and one purpose for such study is to see
the pattern of church life as it is presented in the New Testa
ment, to see healthy church life under the direction of the
Holy Spirit. Our concern is certainly not simply to view
historically an interesting phenomenon, namely the emergence
of the early church, but in order that by God's grace we might
apply the lessons to our own life and to our own fellowship.

In this matter of the life and worship and witness of a
church, it is extraordinary how often men are governed, not
by Scripture, but by human wisdom. So often they build the
pattern according to what they think is good and useful. They
are governed by the structures of society around them, and the
kind of church life they produce so often reflects the kind of
society in which they live. Again, even among Evangelicals
who claim to be governed by Scripture, very often they are
governed by Scripture and tradition. They may be appalled
to think that they are being lumped together with Rome, but
although they might repudiate the Roman position that Scrip
ture and tradition are twin sources of revelation, in fact often
in their practice they behave as if this were so. They appeal to
Scripture, yes-but also to 'what we do' and 'what we have
done', and this is basically the Roman position-'Scripture
plus; Scripture as understood by the church'!

I believe we need constantly to go back to the Word and to
bring ourselves under the Word. One of the phrases that
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emerged at the time of the Reformation was 'the church always
in need of reformation'. Many of them saw that while they had
advanced far along the path of the reformation of the church,
they must never be content, they must be pressing on, because
in every generation the church needs to be reformed according
to the Word. Yet sometimes Christians have been content to
come to a standstill and to cease to apply the Word to their
church situation. John Robinson, minister of the gospel,
delivered his soul on this matter to the Pilgrim Fathers before
they left for the New World. He pointed out how so many
were stuck in their reflections on the Word of God. He said
the Lutherans will go no further than Luther has led them.
There are others who think that Ca1vin has spoken the last
word. 'I am persuaded,' he said, 'that God has yet fresh truth
to break forth from His holy Word.' We must of course
praise God for the blessings of the past. We praise God for all
that we can learn from what men of God have taught in past
years, but we must constantly be open to the Word in order
that we might learn for our own day and generation, and we
must seek in our church life to be governed by the teaching of
the Word of God. And this, I say, is why we are studying the
Acts of the Apostles on these Sunday mornings, that we may
see how the Spirit worked in this fellowship of believers in the
very early days. Certainly here is healthy church life. here is
the kind of pattern which, alas. we are not seeing today. and
one that we should long to see; with the Lord working so
mightily that constantly, day by day, crowds of people are
being brought to Christ and added to the church.

In this passage which I read this morning I believe you see
a general pattern of the way in which God works. Now we
must be careful not to take the further step of saying that in
every detail, in the precise order in which it is presented here,
that this pattern must be carried out. Otherwise we end with
a new legalism and we produce a set of rules which wc then
try to work out. You have only to turn for example to Acts
16 to discover that, while there is a general pattern, the actual
outworking may vary. In Acts 16 two people are converted.
There is 'J. general pattern-there is a turning from sill. there
is a turning to the Lord. But there is quite a difference in the
actual outworking as far as Lydia's quiet conversion is con
cerned and the jailor's dramatic experience. The general
pattern is there, but the precise details vary.

Now here in Acts 2 I believe you see a general pattern, and
we see what it is as we look at the whole passage and what has
preceded. There is first of all the preaching of the gospel of
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the Lord Jesus Christ. Peter preaches that gospel, not as an
isolated individual, he preaches in the context of the fellow
ship. He is the preacher but he is not a man simply perform
ing a particular and rather individualistic task. 'He stands up,'
it says, 'with the twelve.' He is in the company of the believers,
and it is in the fellowship of the believers that the Word goes
forth. This is how the gospel is meant to be preached, not as
the individual effort of this or that preacher, for true gospel
preaching is within the context of the church, within the
context of the fellowship. Indeed, even when it is the preach
ing of an individual Christian out in his place of work,
preaching-not in the sense of standing and publicly proclaim
ing, but preaching in the sense of personal witnessing-he is
still doing it as one who has come from a fellowship, and he
is doing it with a view to the salvation of this one to whom he
witnesses in order that he might be added to the fellowship.
So we begin with the preaching of the gospel, and through the
preaching of the gospel an impact is made on the lives of these
people. The Spirit of God applies the preaching so that they
are convicted of sin, they are cut to the heart, they are made
aware of their need of a Saviour, and they ask the question,
'What are we to do?' This is no theoretical question. These
are men and women upon whom the Word has made a tremen
dous impact. Their conscience has been stirred and awakened
and now they want to know-What do we do next? Peter, in
reply, is quite plain and quite simple. 'Repent,' he says, 'and
be baptized everyone of you for the remission of sins and you
shall receive the gift of the Holy Spirit.' They received his
words and they complied with the command; they were
baptized and they were added to the fellowship, and being
added to the fellowship they continued to submit to the teach
ing. They had received the gospel, heeding the call of Christ,
and now they continued to be instructed in the Word of God:
'they continued steadfastly in the apostles' doctrine'. They
continued 'in fellowship'-they learned the meaning of com
munion the one with the other; 'in the breaking of bread', they
come now to the Lord's Table; and 'in the prayers', they meet
with God's people to pray together. Now there, I say, is the
general pattern-preaching the gospel, hearing the gospel,
conviction of sin, repentance, baptism, the fellowship of the
church, the Lord's Table. I believe this is the divinely given
order and I believe it is an order that we should desire to see
continually manifested in the life of our fellowship.

Let us look more closely then at the two particular verses
we are considering this morning. These men and women heard
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the gospel. Now this gospel has focused upon one central fact
-Christ, crucified and risen. But the Cross of Christ has not
been presented simply in terms of a happening, of something
that simply took place. It has been presented in terms of a
word that brings with it judgment. 'You crucified the Lord of
glory.' He died on Calvary by the hands of wicked men, and
you to whom I preach, says Peter, you are implicated in His
death, you are guilty. But he preaches not simply the Cross,
not simply the dying of Christ, he preaches also the resur
rection, and the resurrection is God's great answer to their
rejection. They have rejected the Saviour but God has raised
Him from the dead. They have despised Him but God has
honoured Him. They have cast Him out but God has wel
comed Him and set Him at His right hand. So the gospel is
a declaration that because of their rejection of Christ they are
under judgment. But because Christ is the Saviour who died
and who rose again, there is a word of reconciliation. for they
may know peace with God through our Lord Jesus Christ.

In face of this preaching men and women are convicted,
'they are cut to the heart'. It was as if a sword or a knife went
right through them; their conscience is stirred and they are in
agony of soul, and this is reflected in the kind of question
which bursts from them: 'Men and brethren, what are we to
do?' Conviction of sin-a realisation that because 01' my
rejection of Christ I am under the judgment of God. Oh but,
you say, in the normal respectable congregation such as
assembles on a Sunday morning, you would hardly find the
kind of person who would have shouted 'Away with Him,
crucify Him'. You would surely not get the kind 01' person
who would reject Christ as they rejected Him. But rejection
of Christ is not simply in terms of open blatant atheism. A
man may reject Christ as much within the fellowship of a
gathering for worship as out drinking and blaspheming,
because rejection of Christ is a reality when a man simply fails
to close with God's offer of mercy. When the gospel is
preached, when the word of salvation is declared. and a man
simply passes it by, ignores it or puts it ofl to some more
convenient season, whether he is prepared to admit it or not.
he is rejecting Christ as really as did those men who said. 'We
will not have this man to rule over us. Away with Him. crucify
Him'.

This is why sometimes in a gathering like this someone un
known to others may be going through a very painful ex
perience. They may be cut to the heart and they may at times
wonder why they come to church at all. They come in order
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to have a word to help them during the week and instead of
which they go out in a turmoil; this word seems to be troubling
them and causing them concern. But this is a most healthy
condition in which to be! When a man goes out without
Christ and without concern, he is in a sorry plight. When a
man goes out without Christ and deeply concerned,. well, he
has not yet found but, praise God, he is on the way to finding.
When a man is really convicted of his sin, really troubled in
conscience, really concerned about eternal issues, he is on the
way because he is on the path which leads to this kind of
question-What are we to do? So an important element in the
Spirit's work is this very painful experience, when the Spirit
of God points to Christ crucified and shows us what sin really
means. Indeed. this is how Jesus presented the ministry of the
Spirit: He said, 'He will convict the world of sin'-'because
they believe not on me'. Failure to accept the gospel. failure
to receive the Saviour, failure to acknowledge Him as Lord,
this is to reject Him. This is the very heart of sin, because it
represents the spirit of spiritual independence in which a man
lives for himself and seeks to fashion his own life rather than
submitting to God Almighty. Conviction-it led in this case
to a very personal, U1'gent and indeed I believe agonising
question, 'Men and brethren, what are we to do?' It is the
same kind of question that came from the Philippian jailor
that night when the earthquake rent the prison and he was on
the point of committing suicide. In his anguish of soul he cries
out to Paul and Silas, 'What must I do to be saved?' and they
had as ready an answer for him as had Peter on that day of
Pentecost.

What is Peter's answer? He says, 'Repent and be baptized
everyone of you for the remission of sins and you shall receive
the gift of the Holy Spirit'. Now I believe it is most important
to notice that he unites at this point repentance and baptism.
They are not two separate things. He does not say-Repent
now and then later on we will discuss baptism. He puts the
two together. This is his reply to their fundamental question.
These people are not asking-How do we mature in the
Christian life? How do we go on to know the deep things of
God? They have not reached the elementary things yet, they
are not converted, they are not believers. The gospel has hit
them with tremendous force and they are saying-Well, what
do we do? How do we turn from our sin? And Peter says,
'Repent and be baptized every one of you'.

Now it is important. I think, to compare that with replies
elsewhere in the Acts. Take the one to which I have already
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been referring when the Philippian jailor asked, 'What must
I do to be saved?' The answer is, 'Believe on the Lord Jesus
Christ and thou shalt be saved'. There is no mention of
repentance there, the emphasis is on faith, on believing.
Obviously there must also have been a mention of baptism
because almost immediately afterwards the Philippian jailor
is being baptized. Now he was a pagan, he did not know
anything about Christian baptism, so if he had been baptized
almost at once it is quite clear that Paul and Silas, in their
gospel declaration, presented not only the call to faith but the
call to baptism. Now take Acts 20 where the apostle Paul is
speaking to the elders at Ephesus and he is recalling the
pattern of his ministry. He said, This is how I preached: the
essential content of my message was repentance towards God
and faith towards our Lord Jesus Christ. He did this publicly
and from house to house-whether it was public preaching in
the school of Tyrannus at Ephesus, in the market place at
Philippi, on Mars Hill in Athens, or whether it was in the
individual contact in somebody's home, this was his message
-repentance and faith; repent, believe the gospel; turn from
your sins, believe on the Lord Jesus Christ.

Now the implication is surely this. If in reply to the ques
tion 'What are we to do?' Peter says 'Repent and be baptized',
and the gospel call is constantly 'Repent and believe', then
quite clearly the call to be baptized is virtually interchangeable
with the caU to believe, because baptism was the oppor
tunity for them to declare openly and publicly before men that
they were believing, that they were trusting in Christ. So
because the sign, the outward sign, speaks so clearly and so
vividly of the faith, Peter on this occasion can use it instead of
speaking of believing. Repent and be baptized is exactly the
same as saying, Repent and believe. But because it means
that, it does not therefore mean to say that all you need to do
is repent and believe, you do not need to worry about baptism
because this is simply a sign of believing. Peter could well
have said, 'Repent and believe', but he did not, he said,
'Repent and be baptized', because clearly as far as the apostle
was concerned it was not suflicient that they should trust in
Christ. In a sense it was sufficient-as far as their salvation
was concerned it was sufficient that they should turn from
their sins and trust in the Saviour, but this faith must be made
known, they must confess openly, they must let it be seen
before men that they have turned from their sin and turned to
the Saviour, and their baptism was their opportunity of declar
ing before men that this is what had happened. So I believe
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that Peter quite deliberately makes this call in terms of
repentance and of baptism.

Now you might say, Is this not making too much of one
particular instance in the Acts of the Apostles? The answer
is that this is the pattern that runs right the way through the
Acts. Wherever you turn this is constantly the pattlfrn. Take
Philip's contact with the Ethiopian eunuch. Now here again
is a man who has no Christian background. The gospel, after
all, had only begun to be proclaimed. He has come to Jeru
salem and he has come with a Jewish background. He has
come to Jerusalem to worship, and he is reading the Old
Testament Scriptures. He is reading Isaiah 53 but he does not
understand until Philip expounds it and presents Christ to
him. But quite clearly he presented something else as well
because the Ethiopian eunuch says, 'Here is water, what doth
hinder me to be baptized?' It is quite obvious that Philip
must not only have presented Christ as the fulfilment of
Isaiah 53 but must have called that man, in Peter's terms, to
repent and be baptized that he might know the remission of
sins. .

It is the same pattern with the apostle Paul. Saul of Tarsus,
the self-righteous young Pharisee, the man who was so deter
mined to establish his own righteousness, the man who was
convicted of sin-it is presented very much in these terms: 'It
is hard for you, Saul, to kick against the goad; you are resist
ing the voice of conscience.' And Saul, brought to an end of
himself, is waiting for a further word from the Lord, and what
is the word that comes? Ananias is sent and he says to Saul,
'Well now, what doth hinder you? What are you waiting for?
Arise and be baptized and wash away your sins, calling upon
the name of the Lord Jesus.'

Or take the case of Cornelius the Gentile. Here was a man
in whose heart God worked. Peter with his Jewish background
had scruples about welcoming a Gentile. He had not yet seen
the full glory of the gospel, that it was not just for Jews but it
was for men and women of every nation and tongue and tribe.
So God demonstrates by a powerful work of the Spirit in the
life of Cornelius that the door is open to the Gentiles. What
is Peter's instinctive response? (and this, remember, is right
at the beginning of Cornelius' Christian experience)-'Who can
forbid water that these should not be baptized who have
received the Holy Spirit as well as we?' Now I believe that this
is a very important passage because it corrects the error that
is being propagated by some that you must be baptized if you
are to be saved, that without baptism you are lost. Quite



clearly Cornelius was already saved, he was already manifest
ing the full working of the Holy Spirit in his life, and it was
in face of that evidence that Peter baptizes him. So baptism
is not necessary for salvation in the sense that if the water of
baptism is not applied to a man's body he cannot be saved.
I say that that is utterly repugnant to the gospel. The dying
thief was precluded from baptism as he was precluded from
the Lord's Table. Baptism is not essential in that sense, that
without it a man cannot be saved.

Baptism is essential in terms of the obedience of the one
who turns to Christ. He turns from his sin, he trusts in the
Lord, and the terms of trust are in terms of public commit
ment. It is not a Nicodemus discipleship, not an 'after dark'
affair in whiCh quietly in a corner you do something which is
very personal and is not known to others. These men were
compelled by the way the gospel was presented to turn their
back on the past and to identify themselves openly with Christ
Himself. I believe this is why baptism appears so constantly
in the Acts of the Apostles and it is always in terms of the
gospel caU. It is not reserved for a later development of
Christian life. It is not as if you need some special revelation
before this happens. In the New Testament it is simply part
of the gospeL When someone says, 'What are we to do?'
Peter does not say, 'Well, here is a card, you sign this and
then we will give you a booklet'. He says, 'Repent and be
baptized'. He does not say, 'Come to the front', because he
has got something far better than anything of that sort; he has
got something that has not been devised by man but has been
devised by the Lord Himself. He says, 'This is the pattern,
this is how you conform-repent and be baptized everyone
of you for the remission of sins'.

It came as a very urgent reply. This comes out in the
original language. though it does not emerge quite so clearly
in the English. The original language uses a tense of the verb
which implies something that is decisive, something that
happens now; it is not something that gradually develops, that
you gradually repent and you gradually turn to the Lord. It is
in terms of something decisive. The word has made its impact.
men are convicted-What are we to do? You are to turn from
your sins, you are to turn to Christ, and you are to let it be
known by submitting to this ordinance which Christ has given
-yes, Peter would say that. This is not an apostolic bright
idea, this is not the new technique which has been invented by
the early church in order to help people take an open stand.
Tbis is the word which Christ has spoken, this is the ordinance
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which Christ has given. This is the gospel appeal and this is
the gospel answer to those who give heed by God's grace to
the invitation of the gospel.

'Repent and be baptized everyone of you.' The two things
are united, and if I might use words drawn from another
context, 'That which God hath joined together, let not man put
asunder'. I feel that in a great deal of our gospel preaching
we have put asunder what is so closely knit in the Acts of the
Apostles. Again and again and again these things are knit
together-repentance and baptism; the two simply go together,
they are one and another side of the same coin. Indeed, it
comes out here in Peter's words, 'Repent and be baptized in
the Name of Jesus Christ'. What does it mean to be baptized
in the Name of Jesus Christ? It means to call upon His Name.
His Name? It is Christ as He has been made known, Christ the
Son of God, Christ the Son of Mary; God made Man for us,
and for our salvation; Christ who died; Christ who rose again;
Christ who is mighty to save. In His Name? It means to lay
hold upon all that Christ has done; by faith to stretch out the
empty hand and receive the gift of God which is eternal life.
To be baptized in His Name is to submit to this ordinance as
an indication that I am laying hold upon the Name of Christ,
upon the Christ who has died that I might be forgiven.

You will notice how unconditional it all is. 'Repent,' he
says, 'and be baptized everyone of you.' This is not a path
for a certain group or something reserved for a certain sect.
This is not for those who feel temperamentally disposed in that
direction; or for others who might be helped in their Christian
profession by this kind of decisive step. This is something that
applies, says Peter, to everyone who has asked this question.
Clearly it does not apply to others. Baptism is certainly not
for those who have failed to repent. But to everyone who has
asked this question, 'What are we to do?'-those who are
seeking to know the way of salvation, to every one of you,
says Peter, this is the command-you are to repent, you are
to be baptized, with a view to the remission of sins.

This was what was in the forefront of their thinking. They
had been convicted, they knew themselves to be sinners, and
when they say, 'What are we to do?' they are saying-How
can we deal with this matter of guilt? We feel ourselves to be
guilty before God. How then can our sin be dealt with? Peter
therefore speaks of the remission of sins and you will notice
he refers to 'sins' in the plural. They had in their mind one
big sin. It was the sin of which Peter had just been speaking.
They had crucified the Lord of glory and here was this ugly
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crime staring them in the face. I do not doubt that what was
in the forefront of their thinking was simply this-how can
we make amends for our crime? How can we have forgive
ness for this? But what Peter is saying is this-it is indeed an
ugly crime of which you are guilty, but this sin is one which is
simply reflected in the sins, the many sins, which characterise
your life, and you need not simply forgiveness for this one
crime, you need forgiveness of sins generally.

Now it is true that God often awakens a man through one
particular sin. Often a man has been made aware of his condi
tion before God because of some grievous lapse. It may be
some serious moral lapse, and God deals with him through
that and makes him aware of the kind of person he is. His
tendency then at that point is to say-Well, this is serious, I
must have forgiveness, I need pardon. And God immediately
speaks to him and says-yes, you do need pardon, but not just
for that sin. That particular sin which I have used to awaken
and to arouse you is simply an indication of the kind of person
you are, it is a symptom of your underlying disease. You need
not only that sin dealt with, you need the whole matter of sin
dealt with, you need the remission of sins. This is the gospel.
Christ comes, not simply to deal with us on this or that par
ticular point, not merely to break one habit or to deal with
one lapse. He comes to us as sinners, those who need a full
cleansing, those who need to be reconciled to God, those who
need the forgiveness of every sin; and this is His promise of
remission.

There is promise of something more, because the Christian
life does not mean the introduction into a spiritually neutral
condition. It is not that we are forgiven and now we must
plough our own furrow, and try and move on in our own
strength. The remission of sins and the reception of the Holy
Spirit, these are the two things that go hand in hand. God
forgives us and bestows upon us the gift of His Spirit. This is
the glory of the gospel. This is the glory of the new covenant.
This is the truth which bursts into flame in the Acts of the
Apostles, that God has given His Spirit to His people. The
Spirit comes, not as He did in the Old Testament, to move
men and to help them for this or that particular task, but He
comes to take up His permanent abiding place within their
lives. This meant that for the Corinthians, in spite of their
very seamy and unsavoury background, Paul could say, 'Your
body is the temple of the Holy Spirit'. He has come to dwell
within you individually. So too he looks at the church in
Corinth, where sinners, unclean and immoral many of them,
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have come into a holy fellowship and, said Paul, this holy
fellowship is the dwelling place of the Spirit-indeed, it is the
very temple of God. The temple at Jerusalem was a marvel
lous structure, it was glorious architecture, but it is as nothing
compared with this new living structure in which the Spirit
dwells. Remission of sins is linked with the indwelling
presence of the Spirit, imparting His gifts, enabling us to live
to His glory, enabling us to contribute to the fellowship to
which He has united us by His mighty power.

Well, here is the gospel, and it may be that 1 am presenting
it this morning to someone who has been troubled in spirit,
someone who perhaps over weeks or maybe longer, has been
wrestling with this basic issue: How may 1 know that 1 am
right with God? How may I know that my sins are forgiven?
How can 1 be sure that J am bound for heaven? How may
I know? When a man is asking this question he is not wanting
to debate and discuss theories, he wants reality. We praise
God that there is reality in the gospel. It does not simply
trouble a man's conscience and leave him to flounder in a
morass of uncertainty. It troubles his conscience in order that
it might present him with the great liberating message. This is
the emancipating word of the gospel. There is remission of
sin, there is the gift of the Spirit. There is cleansing, there is
forgiveness, there is peace with God, there is new life through
Christ. This is the glory of the New Testament. What are we
to do? 'Repent and be baptized everyone of you.'

Someone may say-Well, 1 have already repented, 1 have
believed on the Lord Jesus Christ. 1 know the remission of
sins and I know the gift of the Spirit. Do 1 need to comply
with the other part? Well, 1 ask-Do 1 need to obey Christ?
Do T need to obey the apostolic testimony? George Muller,
long after he had been brought to a knowledge of Christ,
began to ask questions about this subject of baptism. He did
something that others of us have done, and that is, opened the
New Testament and worked right the way through and looked
up every reference to the word, and George Muller came to
the persuasion that this was part of the gospel call to which he
had not given heed. He was baptized and he said, 'I am simply
doing what I ought to have done years ago'. You see baptism
is not only, what 1: have been saying today, an outward indica
tion of the profession of repentance and faith, but it is also
a blessing from God that brings home to the soul the reality
of the new life, the reality of the cleansing. That is why the
symbolism of it in the New Testament is so important. A man
dies, he is buried, he rises to newness of life. Must 1 obey?
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Dare I do anything but obey? Is it necessary? I reply-Is it
necessary to have privileges? Is it necessary to have blessings?
I must not think in terms of impoverishing myself! This is
not a burden laid upon men's shoulders. This is not some
religious shackle which is attached to the gospel. This is parL
of the great, gracious and merciful message, and when a man
submits he finds that it is not a duty to which he grudgingly
conforms, it is not a task to which he rather slowly commits
himself. It is rather one of the gracious privileges and blessings
of the gospel which the Lord gives to repentant and believing
souls.

Indeed, I might put in a very quick postscript. It is the
question of the Ethiopian, 'What doth hinder me to be bap
tized?' He could not see any reason, and 110t being able Lo
see any reason, he gladly submitted.

Concluded from page 194

land. These ungodly 'Protestants' represent a complete break
down of any kind of church discipline. They are nominally
on one of the denominational rolls even though their attend
llnce is practically zero and their rejection of the gospel
complete. A church which allows men to live ungodly lives
and which fails to discipline them is not conforming to New
Testament patterns. To allow them, and indeed to encourage
them, to add a superficial religious veneer to a political
occasion is to move beyond the stage of failing in church
discipline, it is to condone what is little less than blasphemy!

Our great need in Ulster is a real reformation of the
churches. The situation at the moment gives great occasion
to the enemies of the Lord to blaspheme. How can God's
aid be invoked by men who dishonour His name and live by
worldly standards? To watch the jaunty swagger of the
marchers behind the bands is to be driven to cry 'Lord, have
mercy ~pon us'. H. M. CARSON.
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Doctrinal Definitions
PAUL TUCKER

WHAT IS SIN?
The word 'sin' is a very small one, and yet it is one of the

biggest words in the Bible so far as its implications and
meaning are concerned. Someone has said that when you
pronounce s'in you can hear the hiss of the serpent, and we are
immediately reminded that sin is related to Satan. Sin is a
patent fact, its reality cannot be argued, cannot be gainsaid.
Sin is obvious from three standpoints.

1. It is obvious from experience. I know and I feel and
I recognise that J am a sinner. Some of the sins of which a
man is guilty are in themselves powerful realities within the
nature of the man. Pride is something we feel, envy and
jealousy are sins of which we are aware. They emerge from
the depths of our hearts and therefore we all know from
experience that sin is a reality.

2. We know also from observation. As we look out upon
the world and upon other people, even those whom we love,
we see the marks and evidences of sin in their lives and
behaviour.

3. Sin is proved by Divine revelation. The Bible from
Genesis to Revelation is a text-book on sin. It tells us some
thing of the nature, consequences and ultimate penalty of sin.
As Dr. C. D. Cole has said, 'Sin; the policeman pursues it,
the physician prescribes for it, the law discovers it, conscience
condemns it, God controls and punishes it, and yet nobody
likes to own it, but as a matter of fact, sin is the only thing
anybody really owns.' The one thing that is original about all
of us is our sin, everything else we have we hold in trust. And
yet there are many people who try to ignore the fact, or to
tone down the fact or to deny the fact of sin altogether. What
. .?
IS Sill.

I. WRONG VIEWS CONCERN1NG SlN.

]I we have wrong views of sin, then we will have wrong
views of God and wrong views of salvation.

1. I quote from an evolutionist, John Fisk: 'Sin is good in
the making.' So the evolutionist would teach that sin belongs
to those ages in the past when man was evolving from a lower
state of being to a higher state, and therefore every expression



208 The Gospel Magazine

of sin in a man is nothing more than the outcropping of his
animal nature. As man develops and as he is educated and
his environment becomes more suitable, so he will throw off
these impediments. In a way there is no such thing as sin, it is
just good in the man.

As we come to the Bible and to human experience we find
that man's progress is ever and always in the realm of the
external. He develops scientifically, intellectually and socially.
The man as to his nature does not improve. Cain was filled
with envy and he murdered his brother. Is there no such
thing as envy or murder in the world in 1972? Again, take
Esau. The Bible tells us that for one mess of pottage this man
sold his spiritual inheritance. Are there not hundreds if not
thousands of people in the world today who are selling their
souls merely to gratify the desires of the flesh? Or take David.
David was a good man, but he had a fatal defect in his
character and one day he saw someone else's wife and though
he knew he ought not to have her he wanted her. And so he
took her with all the consequences, simply because he wanted
her. Are there no people in the world like that in 1972? The
plain teaching of the Bible is that sin is sin in every generation
and human nature has not changed from Adam to this present
time. All the changes are outward and external.

2. What is the teaching of Christian Science concerning sin?
Here is an interesting quotation from one of the writings of
Christian Science. 'Sin is a mere figment of a perverted
imagination, an imaginary creation of abnormal minds.' So
sin does not actually exist at all. The mind that imagines that
there is such a thing as sin is a diseased mind. The person who
has that kind of mind needs to see a psychiatrist, according to
the teaching of Christian Science. What is the teaching of
Scripture? Sin is a reality. See I John 1 : 10.

3. Another false view of sin. This view regards sin as
nothing really to be worried about, the only thing that matters
is crime. If a man is a criminal, then of course he ought to be
arrested and punished. But if a man is a decent, upright,
honest citizen, he may have certain failings but after all they
are not worth considering, they are just weaknesses of human
nature. We must never confuse crime with sin. Crime is an
offence against another man or against the state which involves
us in punishment. Sin has to do with our state of heart, it has
to do with our condition of mind and of soul. A man may not
be guilty of crime against anyone or against the state, but in
the sight of God he is a sinner. It is not good enough to be a
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decent citizen, it is the state and condition of the human heart
that finally matters in the sight of a holy God.

n. LET us CONSIDER SOME TRUE DEFINITIONS OF SIN.

1. In the Westminster Confession of Faith we have this
definition of sin: 'Sin is any lack of conformity to or trans
gression of the law of God.' This is a very good.definition
because it shows us that there are two kinds of sin. There are
sins of omission. There is also the sin of commission, wilful
transgression against the revealed Will of God.

2. Another definition of sin is by Dr. Strong, who says, 'Sin
is any lack of conformity to the law of God whether in act,
disposition or state.' That is a deeper definition of sin because
it shows that sin is not simply something outward but it is a
disposition of the heart, an attitude of the mind. Sin is some
thing active working within the personality of a man. See
Romans 7 : 5. 'The motions of sin within my members.'

3. What is the Bible's definition of sin? You may have
noticed in Psalm 51 three different terms to define what sin
really is.

(a) The first word is 'transgression' (see verse 1). The word
'transgression' means 'to cross a boundary which is prohibited'.
Now God has set a boundary for our good and the boundary
God has set is His law, and we can only find our highest satis
faction in obedience to God's Word and to God's Will. The
Apostle Paul in Romans 7 says 'we know that the law is just.
holy and good'. It is just, there is nothing unequal or unfair
about the ten commandments. It is holy, there is nothing
impure or tainted about the law of God. It is good, there is
nothing about God's commandment which prejudices our
highest interest. But everyone of us has broken God's law, we
have crossed a boundary that is set, therefore we are trans
gressors, we are rebels, we have defied God. Sin is lawlessness;
setting up my will in competition to God's Will.

(b) The second word used is 'iniquity' in verse 2. The word
'iniquity' in the Bible means 'perversity, inequality, crooked
ness, twisted, bent, warped'. Now notice that transgression is
outward, but iniquity is something within. It has to do with
my nature. So we find David wanting to be washed, purged,
and an inward work to be wrought upon him, because there
was a twist in his nature.

(c) The other word is 'sin' in verse 2. This term comes
hundreds of times in the Bible both in the Old and New
Testaments and it means literally 'to miss the mark, to come
short'. Remember Romans 3 : 23. There is the target. I
should live to the glory of God, but I have missed the mark
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and come short. And God has set a supreme standard before
us, that we are to love, serve, and live in fellowship with Him
and that we are to live to His glory. But man has come short
of that original aim and purpose, he serves his own will instead
of the will of his Creator, he loves himself instead of loving
God, he is off-centre. The teaching of the Bible is that every
one of us is in this condition without any exception. We are
all involved and included in the tragedy and catastrophe of
sin. What hope is there for us? There is no hope for us in
ourselves. Our only hope is in the salvation which the Lord
Jesus has provided. The first step in becoming a Christian is
to see yourself for what you are in the sight of the holy God.
To those who repent and believe the Gospel, God says, 'As
far as the east is from the west, so far have I removed thy
transgressions from thee.'

PAUL'S oocrRINE OF SIN
(Romans 1 : 14-25, 2 : 1·11)

Paul opens his letter to the Romans by speaking of the
Gospel of God revealed in the Lord Jesus Christ and he gives
two reasons why he is not ashamed of it (verses 16, 17). The
first is that it works and it is not just a philosophy. Secondly,
it is a Gospel in which the righteousness of God is revealed.
The great theme of Romans is the righteousness of God. Paul
sets out to show that not only God's love but also God's
righteousness is revealed in the cross. So God has provided
for mankind a salvation which is consistent with His holiness.
God has devised a means whereby He can forgive the sinner
and account him righteous without in any way compromising
His own integrity or His own absolute holiness. In this book
we find God and the sinner brought together in justifying
reconciliation.

Before Paul can develop this theme he has to show people
that they need this Gospel. He sets out to prove that men and
women are in a completely hopeless condition by nature, and
that there is no way of deliverance for them apart from Divine
intervention. The Christian faith is the only faith that holds
out no hope at all for the sinner who thinks he can help him
self. Nearly every religion will admit that man is a sinner and
that he is guilty, but will also offer him some hope in himself
if only he tries a little harder and reforms. The Christian
message is the only one that tells a man that he can do nothing
to save himself, he is without strength, he is without God, he
is without hope in the world. There are those who would say
that this is a Pauline idea and contradicts the teaching of Jesus
Christ, but the Lord says exactly the same thing. Remember

I
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the story of the rich young ruler. The Lord told him what to
do, whereupon that man had a tremendous self-revelation and
all his self-righteousness withered, and he went away very
sorrowful. The disciples were amazed and said to Jesus, 'Who
then can be saved?' And our Lord answered categorically,
'With man it is impossible'. But with God all things are
possible. Paul does three things in these chapters. '

I. HE SHOWS THAT PEOPLE ARE SINNERS WITHOUT

EXCEPTION.

In chapter 1. from verse 18 to the end, Paul deals with the
pagan world. Beginning at chapter 2 he comes to the Jew.
The summary at the end of 3 : 9 is 'We have before proved
both Jews and Gentiles that they are all under sin'. From
3 : 10-20 he gives Old Testament references to support his con
tention that all people everywhere are sinners. Notice the four
'nones' which are insisted upon in this third chapter: verse 10
'none righteous', verse 11 'none that understandeth', verse 11
'none that seeketh after God" verse 12 'none that doeth good".
We say, 'Can this be right?' Yes, in the absolute sense it is
right. Every act we perform, however commendable or
decent, is influenced and tainted by our fallen nature. Notice
Romans 3 : 23, R.V. 'For all have sinned and fall short of the
glory of God.' Notice the two tenses in the verse. It says that
we go on falling short of God's standard for our lives.

11. HE SHOWS THAT PEOPLE ARE SINNERS WITHOUT EXCUSE.

They are deserving of condemnation, they are guilty, they
are responsible for their condition and behaviour. Notice the
end of verse 20, 'without excuse', also 2 : 1 'thou art inex
cusable ... ' How often the minister is asked 'what is going
to happen to the multitudes, the pagans who do not know the
Lord and who have never had the opportunity of receiving
Christ?' Even the pagan world has a certain knowledge of
God and has not acted upon it and will be judged according
to its refusal to act upon the knowledge of God that was
possessed.

What knowledge do the heathen possess? 1. They possess
a knowledge that comes from creation (see verse 20). At the
back of all creation there is a Designer. Now this is not a
saving knowledge of God in Jesus Christ. The heathen will
not be judged for disobeying the light they did not possess, but
for disobeying the light they did possess. Paul says they
did originally know that there must have been a Supreme
Being, a Creator (see verse 19). 2. They know God through
their conscience. In 2: 14, 15, Paul says that conscience
may be very limited and perverted but it will acquit
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a man when he does the proper thing and condemn him when
he does the wrong thing. Though the pagan did not have the
Ten Commandments, he did have a moral indicator written
upon his conscience. Every time he wilfully violates his
conscience he is breaking the law of God ,and committing sin,
and bringing himself under condemnation.

What does Paul say about these people? Does he say that
their sin was something unfortunate or negative? No! He
says that it is deliberate rebellion, see verse 18 (R.V.). They
know the truth to a certain extent but they want to hold it
down, they want to suppress it, and ride roughshod over it.
Again notice verse 2]. They knew God to a certain extent, but
they did not want to live in His glory and honour. Again note
verse 28. We try to forget the things we do not like, and if
there are any people we do not love we try to put them right
to the back of our minds, for we do not want to think about
them. Here we find the enmity of the human heart against
God, that when they knew God, they did not want to retain
God in their knowledge. It is enmity of the heart that does not
want to come under the authority of God, nor recognise God
in any way. Many people do it, of course, in the interest of
higher wisdom because they consider that they have outgrown
theology. But Paul anticipates that kind of person in verses
21-22. Notice that this act of sin is deliberate and degrading.
When a man turns his back upon God, he turns his back upon
true morality, because God and holiness go together. When
God created man in His own image He made him to be in
direct communion with Himself and gave him dominion. Now
man by wilful rebellion turns his back upon the one true and
living God, and does not want to retain that God in his know
ledge. The very beasts over which man was given supremacy
now become the object of his worship and he grovels before
them. In our own day, in this country, people do not bow
down to these particular things, but every man must worship
something, and the thing which a man worships is the thing
which controls his life. When God is dethroned some idol
takes His place.

Paul goes on to say that it is disgusting, too, because there
is a rapid deterioration in morals when a man turns his back
upon the Holy God. He refers to appalling sins, some of the
spirit and some of the flesh. They fall into three categories:
sins against the man himself, sins against one's neighbour, and
sins against God. Of course, the type of sins mentioned here
are those which are all too prevalent in our own day. Let none
of us say that there is any sin here of which we are incapable.
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Paul is not saying here that all the pagan world was guilty to
the same degree or extent of all these sins. What he was
saying is that the potential and possibility of all these sins can
be found in the human heart.

Ill. HE SHOWS THAT PEOPLE ARE SINNERS WITIlOUT,ESCAPE.

There is great emphasis upon the wrath and judgment of
God. See verse 18. The wrath of God has been revealed in
history, and it will again be revealed from Heaven. Against
what? All ungodliness and unrighteousness of men. Notice
the order of those two words: 'ungodliness' comes first,
'unrighteousness' comes second. Because a man's relationship
to his God is wrong, then inevitably his relationship to others
is wrong. And in chapter 2: 3, the Apostle Paul says,
'Thinkest that thou shalt escape the judgment of God?' If
you go on in this way you cannot escape the judgment of God.

There are two ways in which the judgment of God is seen
to be inescapable with regard to those who continue in their
sin. First, in the fact that God leaves them alone. He gives
them up. See chapter 1 : 24, 26, 28. Even in this life man can
place himself beyond the reach of redemption, if once God
gives him up. That is why we must ever be insistent in our
evangelism that men must not trifle with the grace of God. We
must have this note of urgency, 'My Spirit will not always
strive with man'; 'Seek ye the Lord while He may be found,
call ye upon Him while He is near'. When God arrests a man,
chastises him and brings him low, God is having dealings with
that man and there is hope for him. But when God gives him
up, what hope is there for him?

The second way in which the judgment of God is brought
out here is in the fact that God will finally deal with people
who defy Him (I : 32). By telling people there is no escape,
Paul is bringing people to see their utter and absolute need of
the righteousness of God which is offered in the Lord Jesus
Christ. So many people today have a wrong diagnosis of sin.
They think sin is just a little failing, just some unfortunate
streak in our humanity. Here in the Word of God, however,
it is rebellion, it is disgusting, it is depraving, it is foul, it
merits the judgment of God, and when a man sees that, surely
he flies to Christ.

How does Paul sum it up in Romans 11 : 32, RV.? 'For
God hath shut up all unto disobedience that He might have
mercy upon all.' Jews and Gentiles, bond and free, all who
recognise their hopeless condition have extended to them the
mercy, the pardon, and salvation of God.
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The Aim of the
Christian Ministry

A sermon preached in the Evangelical Free
Church, Boundary Lane, Leyton, on

January 16th, 1972.

G. ERIC LANE

'Whom we preach, warning every man and teaching every
man, that we may present every man perfect in Christ Jesus'
(Colossians 1 : 28).

Paul tells us what was his aim and that of his companions
in the work of the Gospel-'that we may present every man
perfect in Christ Jesus', The phrase '(in order) that' always
introduces a 'final clause', that is, one that refers to the end in
view. Everyone of us should discipline ourselves to think in
terms of final clauses. We should not be occupied just in doing
this or that but with doing something 'in order that' we may
achieve something else. In other words, we should have an
aim or goal in all that we do.

Today people have little aim in what they do. They are
wholly absorbed in the present. They do not ask the question~,

'Why?', 'to what end?', 'for what purpose?' This aimlessness
is manifested in the restless and discontented atmosphere
which leads some to mental breakdown, others to drugs and
drink, others to rioting and violence, and most to a life of
money-making and pleasure-seeking.

Even Christians are being sucked into this meandering
stream of aimlessness. We too have lost a sense of purpose
and just 'do' things without knowing why. Why are you read-

. ing that novel? watching that T.Y. programme? listening to
that radio show? going to that place of entertainment? To
what purpose is it? And the same applies to our spiritual
activities., What are you reading the Bible for? what are our
prayers seeking to achieve? for what do we come together in
the house of worship? 'To what purpose is the multitude of
your sacrifices unto me? saith the Lord' (Isaiah 1 : 11). Do
we know? And what of those of us who preach, expound and
lead in worship week after week, do we have a goal in view?

Paul states the aim the apostles had in their ministerial work
-'to present every man perfect in Christ Jesus'. Every task
must have a purpose. The greater the task the higher the
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purpose. If the Christian ministry is the greatest calling
it must have the highest purpose. And its purpose must
ever be kept in mind, not only in the mind of the minis
ter but of the people too. For this is essentially a practical
matter. To have true .ideals is not mere theorising-it is
the best thing we can do for our practice. One practieal
value of sharing this ideal of Paul's is that it 'will save
us from that complacency which is perhaps the biggest
hindrance to the work of God. When Christians and their
ministers think their work is going along well and that they
can feel satisfied, the rot has already set in. But if we have a
goal and see how far we are from reaching it there will be no
room for complacency. Another value in such an aim is that
it keeps us off the by-roads. All kinds of methods and activi
ties and teachings are being canvassed today as things that
Christians and churches 'ought' to be following. You must
attend this meeting-join this organisation-support this cause
-read this magazine, etc. The only way to determine what if
anything in all this is of profit is to have a right end in sight.
If we know what town we are motoring to we shall know
which roads to take and which to avoid. Progress in God's
work demands purpose.

What are some of the false aims to avoid? One is the seek
ing of large numbers for their own sake. Some feel justified
in using almost any method simply to draw a crowd. But the
Scripture never tells us that the number of people with whom
we deal is our responsibility. Our responsibility concerns what
we say and do with them, or what we are aiming for. Quality
rather than quantity is our calling-'to present every man
perfect in Christ Jesus'.

Another misdirected aim is the making of converts. We are
not in the kingdom of God to convert others to our ways or
gain adherents to our party. Some so-called 'evangelism' is no
better than proselytism. In the New Testament it was the
Pharisees who strove to make converts, and were rebuked by
Our Lord (Matthew 23 : 15). The commission Christ gave to
His church was to 'make disciples', which is a very different
thing. A convert is one who simply registers an interest in
the teaching he has received and is 'counted' as having been
'won for Christ' thereby. What subsequently happens to him
is not taken into consideration. But a disciple is one who
learns from Christ, obeys Him and seeks to become more and
more like Him. Paul had not fulfilled his ministry when people
said 'Yes, I love Jesus' (if they ever did say that). He was not
going to be satisfied until he saw them 'perfect in Christ
Jesus'.
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Yet another false aim that may side-track us is the estab
lishing of a 'New Testament church'. Much is heard of this
at present. We must fulfil the regulations regarding the local
church, appointing elders and deacons, instituting church
discipline, etc. Some would go further and say we must imitate
all the gifts and offices of the church at Corinth. The implica
tion is that we do those things ourselves, do them at all costs,
and having done them we have arrived at our destination. Let
us by no means despise the following of New Testament church
order, but it is not an end in itself, only a means. And it can
be a bad means if wrongly implemented. To make Mr. Smith
and Mr. Jones 'elders' because they have been attending the
church for years and always have plenty to say at the church
meeting, and to make Bill and Frank 'deacons' because they
are promising lads is not only to make the means into an end
but to corrupt the means.

The true aim of Chrstian work is stated by Paul here, and
concerning it five things should be noted.

(1) WHAT DETERMINES THE AIM-the appearance of all before
Christ at His Coming.

The error common to all of the above is short-sightedness.
All these are things which can be achieved quite quickly-a
good crowd, a number of 'converts', a form of church order.
But Paul's aim was one which by its very nature took a life
time. He aimed at perfection in Christ! For what Paul had
his eyes on was the day when those people would be 'pre
sented' to Christ. This 'presenting' will occur at the last day
when everyone of us will appear before Christ's judgment
seat. 'When the Son of Man shall come in his glory, and all
the holy angels with him, then shall he sit upon the throne
of his glory: and before him shall be gathered all nations'
(Matthew 25: 31-32). 'We shall all stand before the judgment
seat of Christ. For it is written, As I live, saith the Lord, every
knee shall bow to thee, and every tongue shall confess to
God. So then everyone of us shall give an account to God'
(Romans 14: 10-12).

It was this thought of having to come before the immediate
presence of Christ and give an account that dominated the
minds of the apostles and governed their work. Paul says that
in spite of all he suffered through it he still went on preaching 'I
'knowing that he which raised up the Lord Jesus shall raise
up us aliso by Christ Jesus and shall present us with you' [
(2 Corinthians 4 : 14). It was not of non-Christians he was I

thinking here, but of Christians. Paul did not think that once
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a man professed conversion to Christ there was nothing more
to do to prepare him for judgment. Paul took even more
pains over those within the church than he did with those
outside of it. He wrote to the Corinthians, 'I am jealous over
you with a godly jealousy; for I have espoused you to one
husband that I may present you as a chaste virgin to Christ'
(l Corinthians 11 : 2). This was what macle him so concerned
about false teaching-it would deflower Christ's bride and
make her unfit to be joined to her husband on their appointed
wedding day. Moreover Paul feels himself personally involved
in the state of Christians at the final day-'What is our hope,
or joy, or crown of rejoicing? are not even ye in the presence
of our Lord Jesus Christ at his coming? For ye are our glory
and joy' (l Thessalonians 2 : 19-20). John too counsels his
readers so to live that both they and he may be unashamed
before Christ at His coming (l John 2 : 28).

In all this the apostles had the mind of Christ Himself. His
saving acts had all been with a view to the perfection of His
church at the last day. Of His work on the Cross Paul writes
that 'Christ loved the church and gave himself for it that he
might sanctify and cleanse it with the washing of water by the
word, that he might present it to himself a glorious church
not having spot or wrinkle or any such thing, but that it should
be holy and without blemish' (Ephesians 5 : 25-27). Here in
Colossians 1 Paul says much the same thing-'you ... hath he
reconciled in the body of his flesh through death, to present
you holy and unblameable and unreproveable in his sight'
(verses 21-22). He also says that Christ was raised and en
throned 'that at the name of Jesus every knee should bow ...
and every tongue confess that Jesus Christ is Lord (Philip
pians 2 : 10-11). The full fruit of Christ's exaltation would
thus not be gathered until all had fallen before him at his
judgment seat.

It is the current failure to keep in view the final consumma
tion that is the cause of low and short-sighted aims in God's
work. If we only think in terms of what we see in the present
we shall be content with such things as a good crowd, a flow
of professions of conversion, and an external conformity to
New Testament church order. But if our eyes are on the day
of Christ's appearing and our appearing before Him, nothing
less than perfection can be our aim. For nothing less will
satisfy the eyes of Christ when He sits on the throne of His
judgment.

.. -\
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(2) WHOM IT EMBRACEs-everyone who comes within the
sphere of the ministry.

A point that must not pass unnoticed here is that Paul is
not speaking about his aims for Christians or the church in
general but for each in particular-'that we may present every
man perfect in Christ'. This exposes another weakness in our
aims in Christian work today. We tend to judge by the overall
picture. We weigh the weak against the strong, and if the
latter predominate we think things are going well. But accord
ing to Paul's statement weakness in only one means the time
has not come to rest satisfied. Paul was not going to be satis
fied until 'every man' was perfected.

Paul was far from being the 'mass evangelist' who preaches
to crowds but leaves the personal counselling to his smaller
fry. Paul probably devoted more of his time to the latter than
the former-'warning (or "counselling") every man and teach
ing every man'. When he took his leave of the Ephesian elders
he reminded them of how he had taught them 'publicly and
from house to house'. He had toiled over each individual as
much as lay in him-'remember that by the space of three
years I ceased not to warn (counsel) every man day and night
with tears' (Acts 20: 20, 31). And how often in his letters
does he have special words for individuals.
In this too the apostles had the mind of Christ. It is true He

preached to multitudes, but it was with individuals that His
abiding work was done. He likened Himself to the shepherd
who goes to the mountain for the one lost sheep, and to the
woman who ransacks the whole house -for one lost coin. 'There
is joy in heaven over one sinner that repenteth.' No wonder
that when He was enthroned on high He was careful to give
to His church pastors whose task was to edify the members
of His body severally as well as corporately-Paul speaks in
Ephesians 4 : 16 of 'every joint' and 'every part'.

Christians are often exhorted to witness to their non
Christian friends and attempt to lead them to Christ. Rightly
so. But the New Testament also exhorts us to minister to our
fellow-Christians. In particular it stresses the calling of the
minister to care for each sheep in the fold and not merely to
seek to enlarge it by the gaining of converts.

The aim of the Christian ministry is thus a long-term aim,
governed by the prospect o-f the appearance of all men before
Christ at the last day. It is an aim which concerns each indi
vidual believer and not only the generality of Christians.

l
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Next-to examine what exactly is this perfection in Christ at
which it aims.

(3) THE INITIAL AIM-union with Christ.
If a man is to be presented 'perfect in Christ Jesus', he must

first of all be 'in Christ Jesus'. By nature men ar.e not 'in
Christ', they are 'in Adam'. Adam is their head, his nature is
theirs and they share in his condemnation before God. The
first concern of the Christian ministry is that everyone who
comes into contact with it should become joined to Christ so
that he is 'in Christ'.

Now to be 'in Christ' is by no means the same as 'making
converts' or 'getting decisions'. These responses may be
purely psychological reactions to powerful oratory or the
influence of friends. Union with Christ is a work of God
commencing in the depths of a man's being and permeating
his whole nature. It is a work of repentance towards God and
faith in Christ. It is a new birth bringing about a new life.
Our old Adam, our state in sin and death, is crucified with
Christ-nevertheless we live, for the risen life of Christ is ours.
We are alive in Him, our living Head, clothed in His righteous
ness divine and endued with power to war against and conquer
what before held us in bondage. Now are we no longer in that
darkness in which God was a vague and distant being, but we
know Him, for He dwells in us and is with us.

This is the message that Paul here cans 'the mystery hid
from ages and from generations but now made manifest'
(verse 27). That means that it was contained in the Old Testa
ment and know in shadowy form to Israel, but kept secret
from the Gentiles. This mystery, now made known, Paul says
is 'Christ in you' (verse 28)-union with Christ. But it is more
than this-the present indwelling of Christ is real enough, yet
it is a token of something greater-'Christ in you, the hope of
glory'. Because He who is in the believer has been glorified,
so will the believer who is united with Him be glorified. Of
this hope there is no doubt, for it is 'laid up for you in heaven'
(verse 5), and believers have been 'made meet to be partakers
of the inheritance of the saints in light' (verse 12).

Do We possess this sure and certain hope within ourselves?
This is one indication of whether or not we are truly joined
to Him now. This hope is not merely a belief in 'immortality',
or a vague possibility of rest and joy 'in heaven', but an ex
pectation of being glorified as Christ Himself is now glorified.

The first part of the aim of the Christian ministry is thus
that a person be truly rChrist Jesus'. There can be no

\
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progress to perfection until this is achieved. But this is not the
end-there is yet a goal to be attained.

(4) THE ULTIMATE AIM-perfection in Christ.

The second part of the aim is the making of the soul that is
joined to Christ 'petiect in Christ Jesus'. This does not mean
'sinless peliection', i.e. a negative perfection. The word is
positive and means 'fully developed', 'mature' and 'complete
in every respect'. Part of it is what Paul speaks of in verse 22:
'to present you holy, unblameable and unreproveable in his
sight'. This means more than sinlessness-it means a posses
sing of those qualities that are pleasing to Christ. Thus it takes
the whole chapter, or even the epistle, to set forth what this
perfection really is. It is this thought that dominates the struc
ture of Colossians I.

In the first eight verses Paul is voicing his thankfulness for
what these Christians already had in Christ-faith, hope and
love (verses 3-5). It might be thought that to manifest these
great fruits, the trilogy of things which will abide, according
to I Corinthians 13 : 13, should be sufficient for the Christian.
But not so.

In verses 9-12 he voices his prayer for what they still
needed before they were truly mature, complete and perfect.
Firstly, verse 9, they needed a fuller knowledge of God's will
for His people, of the things He has for them, and of what He
desires them to be for Him; a knowledge held 'in all wisdom',
that is, practically applied and not merely theoretical, yet at
the same time viewed with 'spiritual understanding'-prin
ciples for a life pleasing to God, not rules for gaining a
respectable reputation in polite society. Secondly, he seeks for
them a 'walk worthy of the Lord unto all pleasing' (verse 10).
What they know and understand must be reflected in their
behaviour. This would particularly manifest itself in two
ways-'good works' towards men, and an increasing personal
communion with God. Thirdly, they needed more of the
power of God within them enabling them to live thus (verse
11). This power produces not spectacular exploits but rather
patience 'under affliction and long-suffering towards difficult
people, all endured in a spirit of joy. Fourthly, he asks for
them a thankful heart, one ever fervent in the praises of God
(verse 12).

The aim of the Christian ministry is that everyone who hears
us should come to manifest these qualities-all of them, and
others too, for this is not a complete list. But is this possible?
Yes, because of what Christ has done on our behalf on earth
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and what He is now in heaven. And so Paul follows this with
a description of the work of redemption. It consists in a
deliverance from the power of darkness (verse 13), which kept
us in bondage to all those habits of thought and conduct which
made us the opposite of 'perfect in Christ'. It results in an
entrance into the kingdom of Christ, so that we are n0W under
His righteous rule. It means that our old sins are no longer
counted against us, and we have not to strive to payoff our
old debts (verse 14). There is nothing now to prevent us pro
gressing towards this perfection. We shall not arrive there in
a day, a year, or even a decade, but can be moving towards it.

And consider Who and What He is now, this Christ to
whom we are joined! He is 'the image of the invisible God'
(verse 15), the One 'by whom all things were created' (verse
16)-not only in the material realm, but in the invisible and
spiritual world. The great powers in heaven and on earth were
all made by Him and are subject to Him-'He IS' before
anything WAS, and He is essential to the coherence of creation
which would disintegrate without Him! (verse 17). And when
He became man the fullness of deity still resided in Him (verse
J9). Thus when He died He brought about a mighty recon·
ciliation of sinners with God. After this He arose and assumed
headship over the church in order to be pre-eminent in all
things. If HE is in us, what can we not achieve? 'I can do all
things in Christ who strengtheneth me' (Philippians 4 : 13).

Not that all this happens automatically as a result of our
union with Him in the new birth. Paul reminds us that this
progress is conditional on our continuance in the faith and
refusal to be moved away from our hope (verse 22). The
Colossians were in terrible danger of being moved away from
their faith and hope. Outside of Christ everything was against
them. All around them was pagan vice of the most permissive
kind. False teaching was abroad, creeping into the Christian
community itself. Our position today is akin to theirs, although
not to the same degree. We must put up a conscious resistance
to these things or not only will we not make progress to per
fection, but we will deteriorate into destruction. This requires
effort on our part-mental, moral and spiritual effort.
Christians who do not make this conscious effort quickly
become bowled over by a free-thinking and permissive society.
Some Christians never make progress because they are all the
time picking themselves up or being picked up.

This does not mean that God has left us to do all the con
tinuing and grow~_on our own. Far from it-this is why
Christ gave to H\church the gift of ministry, which is exactly
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Paul's point in the closing paragraph, verses 24-29. As a
minister he was prepared to suffer to carry out his aim (verse
24), which was to make those of whom verses 1-8 were true
into those of whom verses 9-12 were true, or, in a word, to
'present every man perfect in Christ Jesus'. The same Christ
who gave the apostolic ministry also gave the pastoral ministry
-and for the same purpose, 'for the perfecting of the saints
. . . until we all come to a perfect man, unto the measure of
the stature of the fullness of Christ' (Ephesians 4 : 11-14).

This should be the aim of every minister. Preaching, pray
ing and personal counselling should be directed towards this
end. Anything which does not assist it should be jettisoned.
His labours should not cease until he has achieved it. This
aim too should be shared by those ministered to. Let them
realise it is not enough for them to have believed in Christ.
they must become perfect in Christ. Some Christians are less
far along the road to that perfection than others are, for the
reason very often that they simply do not have this for their
aim. Complacency has set in. Christ may be in them, but it
is not 'Christ, the hope of Glory'. They have not fixed their
eyes on the day of His appearing. Only a realisation of this
final act will rouse them. Let them hasten to it, for their time
is running out.
(5) THE REALISATION OF THE AIM-by a full-orbed ministry.

In verses 28-29 Paul describes the kind of ministry he exer
cised in order to achieve his aim. Only a ministry of this
character will bring men to perfection in Christ. Three things
he here tells us about this ministry.

(a) The methods he adopted. which were public preaching
and private counselling. He places first the preaching of
Christ, 'whom we preach'. Preaching is essential both for
creating their initial spiritual life in Christ and for promoting
their growth to perfection in Christ. Ministers who would be
in the true apostolic succession must give much attention to
preaching. Church members who would enjoy their lives as
Christians and see their churches built up must take great
pains over how they receive the preaching. The neglect of this
exercise by ministers and Christians is a sure way to deadness
and weakness.

But it must be the right kind of preaching, the preaching of
Christ-'whom' not 'what' we preach is the big question. It
must be the Christ of verses 13-22. Not a sentimental 'Jesus'.
Not a mere man, a teacher or example. Not merely doctrines
about Christ. however true they may be. But a Christ who now
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lives in glory and intercedes, a Christ to whom a man must
come as well as in whom he must believe, a Christ whom a
man must receive in His divine being and totality of His
offices. Nor is it the preaching of someone else's experience
of Christ, for this is preaching ourselves, not Christ Jesus the
Lord. No one was ever saved by seeking someone else's
experience of Christ, although many have been hindered from
assurance by it. Christ must be preached objectively, yet as
a living and powerful Christ-preached as Paul preached Him
in Colossians 1 : 13-22. This is the first need, without which
there will be no growth to perfection.

The second method he uses is personal counselling-'warn
ing every man and teaching every man'. This is the private
ministry exercised by Paul to which reference has already been
made. Paul was not a great evangelist with a team of coun
sellors and a follow-up system. He himself ministered to the
individual. Every Christian stands in need of private counsel
ling. We are individuals and only a person-ta-person confron
tation does full justice to our individuality. God Himself
works thus. There are really no mass conversions-God deals
with each Himself separately. This work He seeks to continue
after regeneration, employing ministers and other Christians
in it. The verse implies that this is essential to growth to
perfection. Yet it is a neglected ministry. Many Christians
never seek it, but bottle up their problems and thus make
spiritual shipwreck, and sometimes moral, mental and physical
shipwreck too.

This personal aspect of the ministry consists of two things,
'warning' and 'teaching'. 'Warning' is the word often trans
lated 'admonishing' and means literally 'putting in mind'. It
implies the presence of a problem in the life, which has been
brought about by some wrong attitude or pattern of behaviour,
and which is causing disorder spiritually, and perhaps in other
ways too. The Christian needs to be admonished about it.
Admonition involves examining him to discover what has gone
wrong to bring about this state of affairs,. with a view to con·
fession and contrition on his part over his wrong attitude or
behaviour. He has to be brought to face up to his own
responsibility for his state or situation, and for the harm he
may have done to others. Nathan 'admonished' David after
his sinful acts, and led him to honest confession and deep
contrition. Christ dealt similarly with Peter when He exam
ined him over his love for Him, which Peter so sadly com
promised. The lack of this ministry today among Christians,
and particulart---between ministers and their congregations, is
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one of the great disasters of the present time.\:rhtr cupboards
of Christians are full of the bones of old skeletons. No wonder
some are so miserable in themselves. so awkward to deal with,
so spiritually barren and ineffective. They need a good 'spring
clean' which only an honest confrontation with their pastor or
a fellow-Christian can bring about.

But 'warning' must be followed by 'teaching'. Having had
the wrong behaviour-pattern exposed, a Christian must be
instructed in the correct one. And this is the real purpose of
the admonition-not punishment, or a means of venting
resentment, but re-establishment in godliness and a happy
relationship with His people.

These two things, preaching Christ and personal counselling,
go together. With Paul it is almost second nature to couple
his exhortations to right attitudes and behaviour with teaching
about Christ. 'Receive one another, as Christ also received us'
-'walk in love, as Christ also hath loved us and given himself
for us'-'as Christ forgave you, so also do ye'. The preacher
then does not exceed his duty when as well as preaching Christ
to the people he also seeks to confront them personally about
their attitude or behaviour. In fact they cannot be brought to
maturity unless he does so. And Christians who neglect or,
worse, refuse this ministry, are resisting Christ and impoverish
ing their own souls. Whatever they may think of themselves,
they are not really ready to be presented to Him.

(b) Paul speaks of the manner in which he employed these
methods-'whereunto I also labour, striving'. He uses two
words here to convey the mighty effort he put into his ministry
-'I labour' is the first. The word means 'toil to the point of
exhaustion'. This is what the ministry demands when it aims to
perfect every man and is engaged in the right methods. Beware
of misunderstanding this, for there is much selfless effort
expended in ministerial work which is wasted . Paul was not
referring to the number of hours he put in or the multitude
of activities he organised. It is possible for ministers to wear
themselves out in a host of actiVIties which contribute nothing
to the perfecting of the saints. It is the nature of the work that
makes it toilsome. It is never finished, never well enough
done, for it is attempting to reach perfection.

The other word he uses is perhaps even more striking
'striVing', or literally 'agonising'. The word comes from the
Greek games, the 'Agona', or contest, in which a competitor
had to expend great effort in order to achieve victory. Paul's
use of the word in 2 : 1 shows it is a spiritual conflict, and he
uses it of prayer in 4 : 12. It was in such things that Paul

--------"
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exerted himself. He uses it of self-discipline in 1 Corinthians
9 : 25: 'every man that striveth for the mastery is self
controlled'. Here is the New Testament view of the ministry
-a man masters himself in order to wrestle against sin and
for godliness on behalf of others. This he does through
preaching and private counselling backed up by earnest prayer.
All this is a striving against his adversaries, sin, the world and
the devil.

This is the kind of ministry that helps the saints to reach.
perfection. Ministers should seek to work in this way.
Christians should seek ministers of this kind, pray for them
and receive their ministry. It is the only way to become ready
to be presented before Christ on the day of His appearing.

(c) He reveals what was the source of his strength for this
task: 'striving according to his working, which worketh in me
mightily'. 'Who is sufficient for these things?' Who in himself
has the moral, mental, spiritual, or even physical strength for
such persistent effort? Not even Paul, for he tells us he was
only able to work in proportion to ('according to') God's
'working' in him. This is the term from which the word
'energy' is derived. The energy which enabled Paul to labour
and strive was not his own strength or ability, it was super
naturally imparted. He was able to say, God 'worketh in me
(lit.) in power'. The ministry of God's servants wiII never be
blessed with success until we realise our own native weakness
and utter dependence on God, and are continually supplicating
and casting ourselves upon Him. And in this the prayers of
God's people, too, play a large part, as Paul well knew when
he was constantly requesting them from the churches to which
he wrote.

The success of Paul's ministry then was due to these things:
the fact that he had a goal in view which was dictated by his
acute awareness of the forthcoming gathering of all before
Christ's judgment seat; the goal that he had-the perfection
in Christ of every saint; the methods he employed in realising
it-the public preaching of Christ, and the personal counsel
ling of every believer; the effort he expended in performing it;
the power which enabled him to do so, the power of God at
work within him.

May God make us all ministers of this kind! May He cause
His people to desire such a ministry! May He move them to
pray earne~or it! and prepare them to receive and respond
to it! Amen. )
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The Mountains/
of Bether

H. P. WOTTON

'Until the day break, and the shadows flee away, turn, my
Beloved, and be Thou like a roe or a young hart upon the
mountains of Bether' (Song of Solomon 2 : 17).

George Burrowes, in his Commentary on the Song of
Solomon. says, 'As the Hebrew word Bether means a section
or division, and as it occurs nowhere else as a proper name,
we take "mountains of Bether" here to mean mountains of
division-spoken of a region cut up or divided by mountains
and valleys, rough, craggy, and difficult to cross. Over these
the spouse intreats the Beloved to come like a roe or a young
hart'.

Of course, there would be no point in the intreaty were not
the spouse already there to meet Him, separated from that
which would hinder their communion together. So we may
say that the mountains of Bether mean also the mountains of
separation, for division and separation are synonymous.

One of the earliest calls of God to a life of separation was
made to Abraham, when He said to him, 'Get thee out of thy
country. and from thy kindred, and from thy father's house,
unto a land that I will shew thee; and I will make of thee a
great nation, and I will bless thee, and make thy name great;
and thou shalt be a blessing; and I will bless them that bless
thee; and curse him that curseth thee; and in thee shall all
families of the earth be blessed'. (Genesis 12 : 1·3.)

Attached to this call and to Abraham's act of obedience
were seven promises, the most important of which appears to
be the seventh, that 'in thee shall all families of the earth be
blessed'. :rhis led the father of the faithful to the highest peak
of blessing, from which faith revealed a Man, a separated Man
with arms outstretched on a cross, forsaken by earth, by
heaven, and, for a time, by His Father. He is the Man Christ
Jesus, the seed of Abraham, in whom all families of the earth
are blessed. And so Abraham's obedience to God's call led
him away from earthly promises to heavenly blessings, to that
great company of the redeemed that no man can number from
every kindred and tongue and nation and people.
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There is, then, no loss for those who respond to the call,
'Come out from among them, and be ye separate, saith the
Lord, and touch not the unclean thing; and I will receive you,
and will be a Father unto you, and ye shall be my sons and
daughters, saith the Lord Almighty'. (2 Corinthians 6: 17, 18.)

SEPARATION FROM THE WORLD

God separates. He makes divisions. In the beginning, when
He created the heavens and the earth, He said, 'Let there be
light: and there was light ... and God divided the light from
the darkness'. (Genesis 1 : 3, 4.) He still does so. It is also
a law of nature. It is as natural for light to separate itself from
darkness as it is for darkness to separate itself from light.
There is a two-way separation for the Christian. The world
separates from him, and he separates from the world. Jesus
said, 'Blessed are ye when men shall separate you from their
company' to which He added, 'Rejoice in that day, and leap
for joy'. Such separation is a part of God's plan to lead His
people up into the mountains of Bether, out of earth's mists,
into the hill of the Lord and the joy of His glad company.

To separate from the world does not mean to leave the
world, for we may do so and take it with us-in our hearts.
Neither does it mean that we hide away from the world, for as
a coin does not cease to be a coin when it is hidden in a
drawer, so neither do we cease to be a part of the world when
we cease to circulate in it.

We separate from the world when it is taken out of our
hearts. It is not being in the world, or staying in it, that makes
a person a worldling. The love of the world does this. The
apostle John exhorts us, 'Love not the world, neither the things
that are in the world. If any man love the world, the love of
the Father is not in him. For all that is in the world, the lust
of the flesh, and the lust of the eyes, and the pride of life, is
not of the Father, but is of the world'. (I John 2: 16, 17.) We
can be in the world and on the mountains of Bether, separated
to His love, joy and service. But if we are in and of the world,
we experience nothing of this.

SEPARATION FROM SIN

Sin is a separator. It separates from righteousness, from
eternal life, from heaven, and from God. It does not breathe
the wholesome air of the mountains. It hates the heavenly
breezes that sweet~n the air on Bether's mountains, and prefers
to live in the sink$ and sewers of the city, fattening itself on
filth and carousing on the mounds of moral corruption.
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This being so, we must, if we value our souls, separate from
sinful thoughts, affections and actions. This is not the work
of a day, but of a life-time. And it will not be completed until
we are separated from the body of sin, which is a continual
hindrance to the enjoyment of spiritual realities.

But who is sufficient for this work? Not the unregenerate,
who can no more separate from sin than he can separate his
physical life from the blood that flows in his veins. Only the
regenerate can separate from sin, and they only as the Holy
Spirit gives them continuing strength to do so. For sin is so
subtle. In it is the wisdom of the serpent, which is to the sinner
folly indeed, for by it he is lost in a maze of dark alleys. The
way out of one means that he has entered another, for they
are essential to his fallen nature, and apart from the new life
and the power of the Holy Spirit, he is bound to walk in the
alleys of evil. But there is a highway, 'the way of holiness ...
and the wayfaring men, though fools, shall not err therein'.
(Isaiah 35 : 8.)

God teaches His people to separate from sin. They must do
so to enter into blessing, for 'who shall ascend into the hill of
the Lord? or who shall stand in his holy place? He that hath
clean hands, and a pure heart; who hath not lifted up his soul
unto vanity, nor sworn deceitfully. He shall receive the
blessing from the Lord, and righteousness from the God of his
salvation. This is the generation of them that seek Him, that
seek Thy face, 0 Jacob'. (Psalm 24: 3-6.) It is those people
only who separate themselves from their sin who seek their
God.

WHERE SEPARATION BEGINS

The psalmist says of himself, 'Behold, 1 was shapen in
iniquity; and in sin did my mother conceive me' (Psalm 51 : 5),
and unless our origin is different from his, we must say the
same of ourselves also. Sin begins with birth. Separation from
sin begins with birth also, with the new birth. The new birth
is separation from sin because of its nature. It is a holy birth
into a new holy nature, and a holy nature cannot sin. And so
the apostle John is able to write things of the believer which
are seemingly contradictory. Of the old nature, he is able to
say, 'If we say that we have no sin, we deceive ourselves, and
the truth is not in us' (1 John 1 : 8); and of the new nature,
with equal truth, that 'whosoever is born of God doth not
commit sin; for his seed remaineth in him: and he cannot sin
because he is born of God' (1 John 3 : 9). The new nature
cannot sin because it is separated from sin. It is the work
of God.
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The separation of the new nature from the old nature is so
complete that the unregenerate man does not and cannot see
nor understand what it is. This being so, we need not be
surprised at the reaction of Nicodemus to the words of the
Lord Jesus when He said, 'Except a man be born again, he
cannot see the kingdom of God'. The natural man CJlll think
only in terms of physical birth, and so it is natural for him to
ask, 'How can a man be born when he is old; can he enter the
second time into his mother's womb and be born?' From this
we may see that regeneracy is as high above unregeneracy as
the heavens are high above the earth, and that it is as impos
sible for unregeneracy to partake of the holy nature of
regeneracy as it is for regeneracy to partake of the sinful nature
of unregeneracy. Meanwhile the old nature remains with us.
But it must not dominate us. It is a drag, an unwholesome
weight, intended to stop us from setting feet on the precipice
of pride. It has its uses here, but it will have none in the world
to come, where we will be separated from it for ever.

SEPARATION AND SANCTIFICATION

In Hebrews IO: 14, we read of the Lord Jesus that 'by one
offering He hath perfected for ever them that are sanctified'.
The Lord Jesus, by the blood of His cross, has obtained for
His people perfect sanctification. But it is perfection reached
only in heaven, by growth in grace here. Perfection in any
thing can be obtained only by separation from imperfections
that do not belong to what the thing should be.

Sanctification is a progression towards the joy and gladness
of the mountains of Bether, where by the eye of faith we may
see the glory of God in the face of Jesus Christ. It is a
continual and progressive separation from the spirit of the
world with its false values. Sanctification means that we see
the things of God as they are, and value them accordingly. It
means also that we see as they are the things valued by the
world, and devalue them accordingly. This is what the apostle
Paul was doing when he said, 'I count all things but loss for
the excellency of the knowledge of Jesus Christ my Lord: for
whom I have suffered the loss of all things, and do count them
but dung, that I may win Christ'. (Philippians 3 : 8.)

The Lord Jesus has things to say to His disciples that are
not meant for unregenerate ears. And so we read that, 'Seeing
the multitudes, He went up into a mountain; and when He was
set, His disciples came unto Him; and He opened His mouth,
and taught them, saying, Blessed are the poor in spirit, for
theirs is the kingdom of heaven ... ' (Matthew 5 : 1-3). There
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on the mountain of separation, He taught them the blessings
of sanctification, for that is what the beatitudes really are.

SEPARATION AND UNITY

There is real Christian unity only on the mountains of
Bether. Things that are un-Christian, doctrines that are not
according to biblical truth, are alien to Christian unity and so
we must separate ourselves from them to avoid discord and
division.

In his book The Pursuit of GOd,l A. W. Tozer has this to
say: 'Has it ever occurred to you that one hundred pianos all
tuned to the same fork are automatically tuned to each other?
They are of one accord by being tuned, not to each other, but
to another standard to which each one must individually bow.
So one hundred worshippers met together, each one looking
away to Christ, are in heart nearer to each other than they
could possibly be were they to become "unity" conscious and
turn their eyes away from God to strive for closer fellowship.
Social religion is perfected when private religion is purified.
The body becomes stronger as its members become healthier.
The whole Church of God gains when the members that com
pose it begin to seek a better and a higher life.'

Finally, we cannot do better than view the state of things
when both separation and unity are complete. For when the
people of God are all gathered in to His kingdom there will be
perfect separation from sin and from everything that is alien
to the perfect unity and harmony of the whole body of Christ.
In Revelation 21 : 23-27, we read that 'the city had no need of
the sun, neither of the moon, to shine in it: for the glory of
God did lighten it, and the Lamb is the light thereof. And the
nations of them which are saved shall walk in the light of it:
and the kings of the earth do bring their glory and honour into
it. And the gates of it shall not be shut at all by day: for there
shall be no night there. And they shall bring the glory and
honour of the nations into it. And there shall in no wise enter
into it any thing that defileth, neither whatsoever worketh
abomination, or maketh a lie: but they which are written in
the Lamb's book of life'.

Separated for ever to live in His presence, to behold His
glory and to sing His praises, the redeemed agree in perfect
unity and harmony for ever, and their love to Him and to each
other will continue and increase throughout the countless ages
of eternity.

1 Published in Lakeland books by Marshall Morgan & Scott._____J
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The Serpent
Lifted Up

J. K. POPHAM

Preached at 'Galeed", Brighton, on Sunday
evening, lune 14th, 1931.

Fifty years ago today I occupied this pulpit for the first time.
It was the second Lord's day in June, 1881. I was then in my
thirty-fourth year. Then I was strong, now I am weak. God
has been good to us; good to me, and I would thank Him and
praise Him with all my heart. I had then two subjects, sin and
salvation; and I have only the same subjects today, sin and
salvation. They are the greatest subjects that can ever occupy
the mind of man.

What I have to say this evening I shall found upon the 14th
and 15th verses of John 3: 'And as Moses lifted up the serpent
in the wilderness, even so must the Son of man be lifted up,
that whosoever believeth in Him should not perish, but have
everlasting life.'

There are two features in the chapter which I read that are
striking. The first is the terrible sin that Israel committed
when they uttered that awful word, 'And our soul loatheth
this light bread'. I judge it was the greatest sin that the nation
committed in the wilderness; because the light bread they
loathed, that is, the manna, was a striking type of Jesus Christ,
the Bread of life; and therefore to loathe that manna which
God gave them from heaven, was to despise the promised
Messiah. And it was that sin which brought the fiery serpents
to chastise and punish them, and much people of Israel died
from the bite of the fiery serpents. And the people went to
Moses, and asked him to be a mediator, and to pray for
them; and God said to him, 'Make thee a fiery serpent, and
set it upon a pole: and it shall come to pass, that everyone
that is bitten, when he looketh upon it, shall live.' A wondrous
type this of the Lord Jesus!

The second thing in the chapter that strikes one is this, the
perpetual moving from place to place by that wandering
nation. No rest here; they were moving to the land of promise,
and they were impatient. But at the commandment of the
Lord, when the cloud moved, they moved; when it rested,
they rested. Typical this of the constant change in some way

. ~
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or ways that the people of God experience. 'In the world ye
shall have tribulation.'-'I will purge you from your love of
rest. I will purge you from the desire to just abide in that place
which is comfortable.' Many a time would Israel probably say,
'This is a comfortable spot'; but the cloud moved, and they
had to leave it. And you, who are pilgrims and seeking 'a city
which hath foundations, whose Builder and Maker is God',
may say, 'This providence is very comfortable, we will rest in
it'. But God says, 'No, get you hence, get into another circum
stance, experience another difficulty'. And so it is: they who
'seek a city yet to come', say, 'We are pilgrims and strangers;
here have we no continuing city'. You who are seeking God,
do not look for a place, a position in providence that will
nourish all the lusts of your wicked hearts. You are seeking a
city, and what a mercy to be seeking 'a city which hath foun
dations, whose Builder and Maker is God!'

To return to the Gospel type, 'As Moses lifted up the
serpent in the wilderness, even so must the Son of man be
lifted up'. Moses reared up that serpent on a pole for the pur
pose of healing all bitten Israelites. Each bitten man and
woman, having the eye turned to that serpent of brass, was
healed. That was God's remedy for the poison of death; that
was God's remedy for all who were bitten, and who felt the
poison rankling through their veins. That was the remedy. No
leaf growing about them, no remedy they might think of, no
mineral that might appear to them should be used; simply
this, a look at the serpent. This says to sinners bitten, smitten,
suffering, fearing death, fearing hell because they know they
deserve death and hell, 'There is one, and only one, remedy,
and that is the Son of man as He is lifted up'. God's types are
very instructive; and if we had grace to attend to them more,
we might find much more gospel in the Old Testament than
we ever have found. This serpent is a striking type of the Lord
Jesus; not that the brass had any virtue in it, but it was God's
ordinance. The people afterward sinned in worshipping it, so
much so that Hezekiah would have no more to do with it, and
he said, 'It is Nehushtan', a piece of brass and nothing more.
But as a type, as an ordinance of God, it had great value; that
is to say, the virtue flowed from God through that type, to
heal these bitten people.

'Even so must the Son of man be lifted up.' What is this
but the Lord Jesus Christ crucified? That is what is intended
here, as in a chapter further on in this Gospel, Christ says,
'And I, if I be lifted up from the earth, will draw all men unto
Me'. That is, the death of Christ is the remedy for a sinner

-----~
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who is bitten, and smarting, and fearing death. The world has
its own remedies, the professing church, the Church of Eng
land, the bodies of Nonconformists, have their various reme
dies. But the on.e remedy that God has provided, is that which
men despise, and turn their backs on and trample under their
feet-The Person and the work of JeSllS Christ.

Consider for a moment the great mission on which He was
sent. You know from your Bibles that He constantly says He
was sent, sent by His Father. He was His Father's Servant, a
willing, loving Servant. 'Now the Lord God and His Spirit hath
sent Me'. '1 come, the Father hath sent Me. I speak not of
Myself, I speak the words of My Father who sent Me.' 'In the
fulness of time God sent forth His Son made of a woman,
made under the law.' This is God's equal, His Fellow, and
the Man of His right hand, and His only begotten Son; this is
the Eternal Word, the Creater of heaven and earth. 'In the
beginning was the Word, and the Word was with God, and the
Word was God'; a Person in the Godhead, possessing the
Essence of Deity, with the Father eternally. And yet, though
the Father's Equal, the Father's love sent Him, and His own
love made Him willing to come. And He came, came not to
be honoured of men. If He received honour from men, it
would be short; He was honoured by His Father. At His
baptism His Father said, 'This is My beloved Son in whom I
am well pleased'. And 'it pleased the Father than in Him
should all fulness dwell'; the fulness of eternal love, the
fulness of wisdom, the fulness of goodness, the fulness of
power, and of mercy, all dwelling in this Man; in this Man,
I say, Jesus Christ. Of Him the Pharisees murmuringly said,
'This Man receiveth sinners, and eateth with them'. That is
the mercy of these sinners, that He receives them, takes hold
of them, and condescends to say to them, 'Sup with Me'. Also
He 'went about doing good, and God was with Him', and
sealed Him as His own sent Servant. The mission He came
upon was 'to seek and to save that which was lost.' Think
of it; to seek wanderers, to save lost people, this was His
mission.

How can He accomplish it? By dying. The death of Christ
was a necessity if the Church was to be saved; not a necessity
in the nature of God, but in the will of God. God willed that
Christ should be the Saviour of the Church, that He should
purchase her with His own blood, that she should live by
Him, that she should be clothed in His pure righteousness,
washed in His precious blood, and be made acceptable to God.
The lifting up, therefore, here is the death o~st, His pre-
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ciaus, efficacious, definite, sufficient, vicarious death. No
human words can ever adequately express the beauty and
the glory of Christ's death. Paul got a glimpse of it, and it
made him say, 'God forbid that I should glory save in the
death of our Lord Jesus Christ'. He could say of Christ by
faith, 'Who loved me, and gave Himself for me'. And is not
that which every regenerated soul wants to say? Is it not that
which would make some here happy this evening, if they could
say in faith of Christ, 'He loved me and gave Himself for
me. He loved me so well that He wQuld endure persecution,
the contradiction of sinners against Himself, the temptations
of the devil, and to be for forty days with wild beasts; that He
would suffer His Name to be dishonoured, His Person and His
glory to be denied; and all this for the love of a wretch, a
hard-hearted wretch'? Well, this is wonderful. The death of
Christ was pleasing to His Father: 'Therefore doth My Father
love Me, because I lay down My life, that I might take it
again; no man taketh it from Me, but I lay it down of Myself.
I have power to lay it down, and I have power to take it again.
This commandment have I received of My Father'.

If we look at the causes of this death, we shall find them
first of all in God. Man is not first in the matter of salvation,
God is first. If we look to see how that Jesus Christ could
come, w,ould come, did come, and lay down His life, we shall
find the causes in God first of all; not in man's misery first
of all, but in God's sovereign love, His sovereign will, His
infinite goodness. It is good when the Spirit lifts the soul up
to see this; to find that God is first, first in everything, from
creation downward to salvation and 'glory in the church by
Christ Jesus'. This death was for poor men, sinners of man
kind given to Christ, that He should redeem them; given to
Him by His Father in an eternal choice of them. It was for
sinners,

'For sinners, Lord, Thou camest to bleed'.
This invests the death of Christ with a singular beauty; that
such was His love that even the sins, the aggravations, the
guilt, the pollution of these people could not deter Him; He
would have them all laid on Him. He would Himself have
them laid on Him, according to that wonderful scripture in the
Corinthians: 'He,' that is, His Father, 'hath made Him to be
sin for us who knew no sin.'

Now sin is felt by all who are born again. One of the first
evidences of the new birth in a person, is that person's sense
of sin, arising from a sight of the holiness of God. If you have
seen God's eternal holiness you have seen your own exceeding
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wickedness. When men naturally become religious, you will
find that they have no sense of this dreadful thing-sin. When
God begins, then is there lodged in the conscience, in the mind,
in the understanding, in some measure, a sense of sin-what it
is, what it deserves, what the power of it is. Sin is not a simple
word, but a word that expresses a multiude of things-lust,
pride, covetousness, idolatry, enmity against God, and all such
things. And the Son of God knew this, He knew it; and He
knew that to become the Saviour of His people, all this sin
must be laid on Him. Do we understand this about sin? It is a
daily experience with the people of God, a painful experience.
[ believe [ knew what sin was when God met with me, when
r was about seventeen years old. But 0, I knew very little
then compared with what I now know. You will grow in a
sense of sin. If the Lord is with you, you will take root down
ward in the knowledge of what your nature is, what original
sin is, what practical sin is; what sin that you have committed
is, what it deserves, against whom it is committed; that you
have sinned against Him who is good, wise, merciful; whose
providence is tender, whose goodness fills the earth. You will
know, you will feel what sin is; and then you will come to
believe, by the witness of the Spirit, that your sin, your own
personal sins, as well as original sin done by our father Adam,
all God laid on His Son.

Christ had some foretastes of this. He was subject to much
temptation, and in the Garden of Gethsemane He had a very
near view of what was before Him, the cup which He must
drink. His human will shrank from it with the whole of His
pure nature, man's nature; but He said, 'Not as I will, but as
Thou wilt'. And He suffered in the judgment hall when His
reputation was taken away; and in His humiliation He opened
not His mouth. You would open your mouth, and I would
open mine, if we were unjustly charged with crimes, unless He
poured His grace into our hearts; but He, though all these
sins were on Him ,opened not His mouth when He was un
justly charged. The great, the grand, the loving. the mighty
reason of that dumbness was that He represented people who
had no right to speak for themselves. Love was in His dumb
ness there.

And now the lifting up; they crucified Him, they lif~im
up from the earth. That was a divinely fore-ordained deed:
'Him being delivered by the determinate counsel and fore
knowledge of God, ye have taken, and by wicked hands have
crucified and slain'. That crucifixion was man's deed, but it
was God's will, God's love, God's wisdom, God's goodness.
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God was in it, in a sense, more than man was; man was an
instrument. God the Father had ordained it-a Lamb 'fore
ordained before the foundation of the world'. And when they

~ad crucified that sacred body, and when all the agony of
crucifixion was endured by that sacred God-Man Christ Jesus,
there was something more. 'Eye hath not seen, nor ear heard,
neither hath entered into the heart of man' to conceive what
was behind the crucifixion of Christ by man. It was the love
of God, it was because God found sin on Him, it was because
God would have sin removed by Him; it was because He was
to make an end of sin imputed to Him; it was because there
was to be nothing left on the Church deserving punishment,
that He was there.
There were two special ingredients in the crucifixion of Christ
with which man in crucifying Him had nothing to do. The
first was the pouring into His holy soul, into His very Person,
the wrath of God. Justice was there, God's necessary hatred
of sin was there. Hatred of sin by God is not an act of His
will, it is in His nature. He must hate sin, because He is a
pure, eternal Being. 0 what did Christ endure when what Paul
says came to pass in Him: 'Christ hath redeemed us from the
curse of the law, being made a curse for us; as it is written,
Cursed is everyone that hangeth on a tree'.

And the second ingredient in the death of Christ with which
man had nothing to do, was this-the hiding of His Father's
face.

'Are you deserted? He was too.'
The desertion that the people of God experience is very pain
ful indeed to them; but what Christ experienced was infinitely
above that. He had been in the smile of His Father, in the
bosom of His Father, the delight of His Father, from all
eternity. He had the witness of His Father while He was on
earth: 'This is My beloved Son in whom I am well pleased'.
The Father glorified Him when He was on earth; but now the
supreme moment had come, and the Father forsook Him.
That is expressed in the Psalm, 'My God, My God, why hast
Thou forsaken Me?' Do you feel you deserve hell? Hell is
the forsaking of a creasure by God, the punishment of a
sinner by God, the consigning to an everlasting prison of a
creature by God. But, 0, the suffering of the Saviour, the hell
of punishment, when His Father forsook Him! We deserve it,
He endured it. This was the lifting up of Christ. We talk about
His death; do we ever get by the Holy Spirit an entrance into
what the death of Christ meant? It was not simply a physical
death. It was that, but it was death by the law, death by the
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hiding of that face that had always been upon Him in its
eternal smile.

Now there is a lifting up of Christ that is general, so to
speak. Every sent minister lifts up Christ when he preaches the
gospel. When he preaches to an indiscriminate congregation,
the living and the dead, Christ is lifted up. I would life Him up
well, if I could, among you. He must be lifted up in preaching.
If the ministry does not lift up Christ, it is a dead ministry.
But though that is general, and though that is expressed by
the Lord sending His disciples, and all His sent servants, to
preach the gospel to every creature, there is a lifting up that
is different from this-that is more intimate; that is, the
Spirit's grace fulfilling Ch~tst's promise, 'He shall glorify Me;
for He shall receive of Mi~and shall show it unto you'. And
this brings religion to a personal, an intimate matter. We may
ask, how many of us have had that lifting up of Christ in our
soul's experience? Have we seen Him to be the lovely One.
the loveliest of all, the most desirable of all, the Desire of all
nations. fairer than the children of men? Have we felt His
blood. His precious blood, so glorious in its efficacy. so glor
ious in the pleasure it gives to His Father, in the satisfaction
it gives to the conscience, that there is nothing to be put by
the side of it? This makes Him precious, this brings a sinner
into some understanding of Peter's word, 'Unto you therefore
which believe He is precious'.

Now the next verse tells us why He is lifted up: 'That who
soever believeth in Him should not perish, but have eternal
life'. Belief in Christ may be mentioned in two ways. First,
generally. One would quite hope that there is not a member
of this congregation who does not believe in Jesus Christ as
a great historical Person, as a Saviour who came to save the
lost. God grant that this chapel may never have a congregation
in it that tramples under foot Holy Scripture which sets forth
Jesus Christ. The religious world does that today. and false
teachers have crept unawares into the church of God in all
ages; and we are not proof against them without God. I am
not proof against deceit overturning my faith, if God leave
me, and neither are you.

But the particular way, the second way, of believing, is by
living faith that centres in the Person and death of Christ. To
this believing person the full Christ is attractive. We under
stand naturally what attraction is, and what repulsiveness.
There is a singular. an inexpressible attraction in the Lord
Jesus to all who have living faith. They go to Him, they
humble themselves before Him, they confess that they are not
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worthy of His notice; they, like the Syrophenician woman,
confess that they are dogs; they are like the publican, having
no courage to lift their eyes up to heaven; but still He is an
attraction, and they go to Him. A man is in the way to heaven
who goes to Christ. He may not be able to say of Him, 'He
loved me, and gave Himself for me'; but jf He cannot keep
away from Christ, if he must name Him to the Father, if he
must name His righteousness and no other, and plead His
Person and death, and no other-that man is in the way to
heaven. He finds sin blocking the way, he finds Satan tempting
him, he may some day find a flood of horrible blasphemies in
his mind against the Lord whom he is seeking; he may go to
sleep for a time, and the things of God have no attraction; but
when afresh he is moved and drawn by the eternal Spirit, the
same attraction is felt, and he wants to be right, right for
eternity; wants to make a good finish to his pilgrimage. He is
a believer in the Lord Jesus Christ.

There is a belief, not of a different nature, but of another
measure, in the Lord Jesus, when a person can say,

'0 my Jesus, Thou art mine, with all Thy grace and power;
I am now and shall be Thine when time shall be no more.'

Faith lays hold of Him, embraces Him, loves Him, trusts Him;
and this is believing into Him. And what is connected with
this? That such a person should not perish. Perish? He may
often perish in his feelings and fears. Sin is such a monster,
has such power, such subtlety, that the subject of it has many,
many fears. What may come between us and the day we must
die, we do not know. There may be much tribulation, much
shaking, shaking of all movable things. 'I will shake the
heavens and the earth, a~the sea and the dry land. And T
will shake all nations, a~9J the Desire of all nations shall
come.' But the shaking is first-to be shaken out of self,
shaken by some solemn providences, shaken by judgments,
shaken by chastisement; much shaking of all things; but says
Christ, 'He shall not perish'; the believer is safe. He is shaken
by the devil, the enemy of God and man, especially of the
saints below. He shakes their faith, he questions the ground
of their hope, he tells them they have no hope in God; he says
there is no God. And these temptations shake a person: 'Am I
right? Have I made a mistake? Have I thought I had faith
when I have not?' The believer may be shaken in God's provi
dence. God may take some of his things away. He may be so
shaken that he may say with Job, 'Show me wherefore Thou
contendest with me'. But the word will stand; the believer
'shall not perish'. Almighty Jesus is stronger than men and
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devils. 'I will hold him up, 1 will keep him.' 'He will keep the
feet of His saints.' 'None of his steps shall slide.'

Now in conclusion, 1 will say to some here who do not know
this blessing of full forgiveness, do not try to make your cases
better than they are; do not try to help yourselves. Go with
out excuses, go with all the sins you feel, and confess them;
go with all the depravity of which you are convinced, and
own it. Go with all the turpitude of your lives, with all the
wicked things you have, and confess them all. And lie as flat
as you can, pleading the blood of Christ. Wait there, wait
there, and you will get what you go for. The gospel is for
sinners, it is the sinner's gospel, Christ came to save the lost.
o then, wait on Him. And may the Lord help you, and help
all His dear people everywhere t<;fiQ on pleading this wonder
ful plea, this only pleadable pl~-the redemption of Jesus
Christ.

'Should not perish, but have everlasting life.' 'I give unto
My sheep eternal life; and they shall never perish, neither shall
any man pluck them out of My hand. My Father which gave
them Me is greater than all; and no man is able to pluck them
out of My Father's hand. 1 and My Father are one.' 'Eternal
life.' A crown of life, a crown of glory, awaiting every believer,
the feeblest believer as well as the strongest, Mr. Fearing as
well as the apostle Paul. All of them have eternal life, no
cessation. Our mortal life says there is soon to be an end of
it; eternal life means heaven, no change. 'I give unto My sheep
eternal life.' 0 believer, lift up your head, your salvation
draweth nigh; it is nearer than when you believed at the first.
This blessed God, Almighty God in our nature, says, 'All
believers in My Person and in My death shall not perish, but
they shall have eternal life'. May the Lord grant us this. 0
poor unbelievers who may be here, you will soon lose all your
pleasures, all your wealth of pleasure, all your strength, and
everything that you value; and what then? No faith, no
heaven; no faith, no Christ in you; no Holy Spirit in you, no
promises, only unbelief. God grant you may be blessed with
the washing of regeneration, and renewing of the Holy Ghost!
May the Lord grant His blessing.
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'Waiting for the adoption'
(Romans 8 : 23)

C. H. SPURGEON

Even in this world saints are God's children, but men cannot
discover them to be so, except by certain moral characteristics.
The adoption is not manifested, the children are not yet openly
declared. Among the Romans a man might adopt a child, and
keep it private for a long time; but there was a second adoption
in public; when the child was brought before the constituted
authorities, its former garments were taken off, and the father
who took it to be his child gave it raiment suitable to its new
condition of life. 'Beloved, now are we the sons of God, and
it doth not yet appear what we shall be.' We are not yet
arrayed in the apparel which befits the royal family of heaven;
we are wearing in this flesh and blood just what we wore as the
sons of Adam; but we know that 'when He shall appear' who
is the 'first born among many brethren', we shall be like Him,
we shall see Him as He is. Cannot you imagine that a child
taken from the lowest ranks of society, and adopted by a
Roman senator, would say to himself, 'I long for the day when
I shall be publicly adopted. Then I shall leave off these
plebian garments, and be robed as becomes my senatorial
rank'? Happy in what he has received, for that very reason
he groans to get the fulness of what is promised him. So it is
with us today. We are waiting till we shall put on our proper
garments, and shall b3maifested as the children of God. We
are young nobles, and hav not yet worn our coronets. We are
young brides, and the arriage day is not yet come, and by
the love our Spouse bears us, we are led to long and sigh for
the bridal morning. Our very happiness makes us groan after
more; our joy, like a swollen spring, longs to well up like an
Iceland geyser, leaping to the skies, and it heaves and groans
within our spirit for want of space and room by which to
manifest itself to men.


