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Mention the subject of particular redemption and many
Christians will think you are introducing some novelty into the
body of Christian doctrine. That Christ wrought a perfect
redemption they fully accept. That His redemption was for
sinners they gladly acknowledge. But that it was for a particu
lar group of sinners they find unacceptable, and so the doctrine
of particular redemption they reject.

Now it is not my aim to give a full biblical justification of
that doctrine within the brief compass of an editorial. To do
that would demand much more space. If any reader wants to
follow the arguments he may read them in the late Professor
John Murray's book Redemption Accomplished and Applied.
My aim here is simply to reflect on some implications of a
denial of the doctrine.

To some, the doctrine of particular redemption limits and
impairs the gospel. In fact the very opposite is true, for it is a
denial of this doctrine which has serious consequences for our
grasp of the gospel.

The objection to the doctrine is often put in this way-Jesus
died for the sins of all men, but men shut themselves out of
salvation by their unbelief. So, it is claimed, Jesus actually
bore the sins of all men, but if they do not exercise faith they
forfeit the redemption which He purchased for them.

In reply we must ask-Is unbelief sinful? Surely there
would be general agreement that unbelief is not a lapse due to
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ignorance, but is rooted in wilful rebellion against God, In
Jesus's words, 'Ye will not come unto me that ye might have
life'. Was it not then covered by the work of Christ on the
cross? Did He bear all the sins of men except for the sin of
unbelief? To say that, is to deny the perfection of the work of
Christ. If one area of sin was excluded, then the atonement
was defective.

There is a further consequence in that the believer is robbed
of the basis of his assurance. After all, he was once an un
believer. He once lived in rebellion. But, praise God, all his
sins have been forgiven for Christ's sake. But what about his
former unbelief? If it was not covered by the atonement, then
it lingers on as a dark shadow which blots out his hopes.

Our gospel preaching is also affected. If the sin of unbelief
was not borne by the Saviour, then clearly the sinner must bear
it himself. No longer can he sing 'Nothing in my hands I
bring'. He must bring some atonement for his sin of unbelief.
But if he cannot find that at Calvary, there is nowhere else to
go, and he has no plea to offer.

But, praise God, we are not shut up to these unhappy
consequences. When Christ died for the sins of His people He
bore not just some of their sins, but all of them-including
their unbelief. When Christ offered a perfect propitiation for
them it was also for their unbelief which is so sinful that it
demands the judgment of God. But because Christ bore all the
sins of His people, and because God in justice must accept the
perfect propitiation and demand no more besides, we can
exult in the glory of the gospel, that there is no condemnation
to them that are in Christ Jesus.

The issue is put very clearly by Dr. J. 1. Packer in his magni
ficent introduction to John Owen's classic work on this subject,
The Death of Death. He contrasts the two opposing views
that which maintains that Christ died for the sins of His elect
people, and the other which insists that He died for the sins
of all men without distinction. 'The difference between them,'
he writes, 'is not primarily one of emphasis, but one of content.
One proclaims a God who saves; the other speaks of a God
who enables man to save himself.' H. M. CARSON.
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'For the wrath of God is revealed from heaven against all
ungodliness and unrighteousness of men, who hold (or hold
down or suppress) the truth in unrighteousness' (Romans
1 : 18).

It does not need very acute powers of observation to realise
that all is not well with the average church at the present time.
There is a great deal of spiritual apathy. So many professing
Christians seem to be sunk into a deep and prayerless sleep.
There is a lack of concern for the glory of God, a lack of
concern for the spread of the gospel. There is a great deal of
superficiality. There is a very perfunctory observance even of
the Lord's Day. On every side one sees this situation and
obviously the question arises, Why are we in this condition?

Now one may give many reasons. There is, however, one
very obvious reason. Apart from the mighty working of God
the Holy Spirit there will always be this deadness and super
ficiality. But having said that, one has got to ask something
more-How does the Holy Spirit work? The answer is that
the Holy Spirit has chosen graciously to work through His
Word. It is by the Word that the Holy Spirit convicts men of
sin. It is by the Word that the Holy Spirit leads men to saving
faith in Christ. So clearly, if the Word that is being presented
is defective there will correspondingly be a shallow result in
the lives of those who profess to receive that Word. If the
gospel is not the full orbed gospel of the New Testament, then
it may be that people will receive the gospel but the very fact
that it is a defective gospel that they receive will inevitably be
reflected in their lives.

We have been familiar during the past few years with the
fact of famine in various stricken countries, and famine leaves
behind it grim consequences. It leaves the consequence of
children growing up seriously impaired in health because of
the deficiency in their diet at one vitally important point of
their early development. And if there are defects in the diet of
the child of God it will reflect itself in his spiritual condition.
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It is no wonder therefore that on every side we see conditions
which are far from being spiritually healthy but give evidence
of spiritual malaise, weakness and debility.

Well, what is it that has been lacking in the diet? I believe
one element which has been sadly lacking is the element which
Paul brings before us in this verse-it is a preaching of the
wrath of God. To me it is most significant that this is the first
thing that Paul has to say about his gospel. Paul simply would
not understand our present-day presentation of the gospel,
which endeavours to get people into a cheerful mood and then
jollies them towards some decision as they jauntily move into a
profession of faith-still with their pride unimpaired, and still
rather sure of themselves. Paul speaks in the very first instance
about the wrath of God before he begins to move on to speak
about the Cross, about the death of Christ, about justifying
faith. The first thing he has to say is that 'the wrath of God is
revealed from heaven against all ungodliness and unrighteous
ness of men'. I believe Paul would register the most vigorous
protest against the shallow, easy-going presentation of the
gospel which makes it so easy for people to turn to Christ and
to make a decision for Christ, that there is little evidence of
conviction of sin, little evidence of concern with holiness, little
evidence of concern that Christ in all things might have the
glory and the pre-eminence.

'The wrath of God is revealed from heaven'-it is a very
significant phrase, that. It is 'from heaven' that God's wrath
is declared. Paul, in other words, is not simply speaking about
the inevitable outworking on a purely earthly level of sin.
There are obvious consequences which follow at the ordinary
level. If a man drinks hard over a period of years obviously
there are certain consequences-he wrecks himself physically.
If a man engages in loose living, he becomes diseased and he
wrecks his body and he wrecks his family. There are conse
quences which follow sin. But Paul is not speaking about the
mere outworking at the earthly level of sinfulness. He is speak
ing of God's wrath as something which is revealed. He says it
is in what God says and what God does that the wrath of God
is revealed.

So this morning we look at this solemn subject, this very
serious subject-the wrath of God. What does the Bible mean
when it uses that phrase? God's wrath is the reaction of God's
holiness to man's sin. But the moment you say that, you must
then ask-what does the Bible mean by the holiness of God?
Last week I was in Wales, and if you have visited the Princi
pality you will know that one feature of some parts of the
Welsh landscape is the presence of coal tips, and the coal tips
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beside a disused mine are not exactly very beautiful scenic
objects. They are ugly. Sometimes you get old rusty pieces of
corrugated iron, bits of rusty barbed wire and the debris of
a past mining enterprise-these along with the black coal tip
are not at all a pretty spectacle. But if you visit other areas of
Wales you can look at glorious Snowdonia or some of the
beautiful scenery of North and Mid Wales where the Creator
has shown His handiwork in such profusion. There is a vast
contrast between the two! Or if you have stood at somewhere
like Belfast docks and looked into the harbour, filthy and
grimy, with bits of debris and oily dirty water, it is not very
pleasant. But if you have stood beside a mountain lake which
has been unpolluted by industrial effluent, it is limpid clear
-well, there is a vast contrast. And I say, there is a much
greater contrast, an infinite contrast between the sinfulness of
man, the selfishness, the impurity, the unrighteousness of man,
and the holiness of God. God is utterly and completely apart
from all that is sinful. He is holy.

Now our difficulty is that because we are unholy we find it
almost impossible to begin to understand what God's holiness
really means. In the last century in some of the big industrial
cities you often got the grim situation where a child grew up in
a slum and never had the opportunity of getting out. In the.
East End of London, where the country was far away and the
seaside was even further, there were children who grew up and
they never knew a blue sky, they never knew what it meant to
go out into the fields or to stand by the seaside; they simply
knew squalor and fog and smoke. It would be very hard to
explain to that child the glory of an Alpine peak bathed in the
morning sunshine, glinting in the snow. He could probably
form some idea, but it would be so remote from his situation
that he would really find it very hard to grasp. And you and I,
born and bred in the squalor of sin and selfishness and human
pride, find it wellnigh impossible to begin even to grasp the
glory of God and the holiness of God.

The Bible uses pictures to bring it home to us. We see
Moses out there in the desert and God appears to him, and
appears to him in such a way that Moses is overwhelmed with
wonder. There was nothing glib about Moses that day when
the voice comes from the burning bush-Take off your shoes
from off your feet, the place whereon you stand is holy
ground'. Moses learned that this God is not like some friendly
neighbour you turn to when you need him, and he comes at
your beckoning. This God Almighty, with whom you have got
to deal, is the Creator of the heaven and the earth. This is the
eternal judge before whom all men must stand.
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Then again, in the Old Testament we see young Isaiah at the
beginning of his ministry. He has gone into the temple and
there he has an overwhelming experience in which he glimpses
the holiness of God. It is presented to him in an Oriental
setting. It is like an Eastern monarch coming into the palace
in his royal robes, with his train stretched out behind him and
his retinue surrounding him. So Isaiah in the temple sees the
Lord, high and lifted up, and His train fills the temple and
around Him is the retinue of angels. As Isaiah listens he hears
the angels chanting in chorus, 'Holy, holy, holy is the Lord
of Hosts; the whole earth is full of his glory'. Isaiah is over
whelmed. He suddenly sees himself as he really is and his
people as they really are, and in agony of spirit he cries out,
'Woe is me, for I am undone; I am a man of unclean lips and
I dwell in the midst of a people of unclean lips; for mine eyes
have seen the King, the Lord of Hosts'.

Turn to the New Testament and see the disciples, three of
them, up on a mountain. They had talked with Jesus, they had
listened to His words and watched Him at work. but that day
something quite out of the ordinary happened. Suddenly it is
as if His very humanity becomes transparent and His essential
Deity blazes through. It is no wonder that Peter becomes com
pletely incoherent and he is saying things which are almost
meaningless. He is simply overwhelmed by the marvel and the
wonder that God Almighty in the Person of His Son should
make Himself known to ordinary men.

God is holy. There is no blemish there, no flaw, no imper
fection. But that is a negative way of speaking! There is utter
purity, utter righteousness, complete perfection in God
Almighty. And all this is the background of God's wrath.
God's wrath is revealed because God is holy, because He is
utterly and completely different from sin and imperfection and
evil. So God's holiness leads Him to react strongly and dyna
mically against sin. You know how your eye reacts when even
a small particle of dust gets in. At once, instinctively, your eye
begins to water; you begin to blink because your eye, sensitive
as it is to any particle of dust or dirt, is trying to reject at once
something which is injurious. We have read something of Dr
Barnard's work in South Africa and his heart transplant
operations. You will know that one of the problems they face
is the tendency of the body to reject foreign tissue. That is why
they have such a battle in this type of transplant operation
because the body is at once reacting to something foreign, it is
an intrusion and so the body is repelling the foreigner. Or on
the ordinary prosaic level-the good gardener instinctively
reacts the moment he sees the weeds appearing. At once he is
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ready to pounce, he wants to deal with them immediately; he
cannot tolerate weeds spoiling his lawn or cluttering up his
flower bed. Well, the wrath of God is God's immediate
reaction to sin. Sin is an intrusion, sin is alien, it is foreign, it
is something which is repugnant, something which is nauseat
ing to God Almighty, and at once He reacts-'the wrath of
God is revealed against all ungodliness and unrighteousness
of men'.

It is a quite determined reaction, a persistent steady
antagonism and hostility. That is why it is so different from
our so-called wrath. We, most of us, lose our tempers. But we
lose our temper when we ought to be calm. We are angry
when we should be ashamed of ourselves for being angry.
There are times when we are not angry and we ought to be.
We ought to be angry with ourselves when we detect the sin
and the pride, the selfishness and the conceit and the self
esteem and all the rest-we ought to be fiercely angry with
ourselves but we aren't, we are quite calm, we are quite
collected, we are ready to apologise for ourselves and to excuse
ourselves. But God's anger, God's wrath, is not erratic. When
the Bible speaks of the wrath of God it is not picturing God as
being imperfect and losing His temper. No, it means rather
that God is so holy, so perfect, that 'He is of purer eyes than
to behold iniquity', as the Old Testament puts it, and therefore
inevitably and persistently He reacts with blazing indignation
against sin of every kind.

How can I illustrate it? Well, I can illustrate it best surely
by going to the source book for illustration, the Bible itself.
And whether you turn to the Old Testament or the New
Testament, you find a constant emphasis on the wrath of God.
And may I underline that point in case someone imagines or
suggests that what I am doing today is taking one verse,
pulling it out of its context, over-emphasising it, dramatising
the truth in it and as a result losing a sense of balance and
perspective. That would be true if I only found it in this verse,
but I find this message right across Scripture from the opening
Book to the closing Book. When I go to Genesis, I meet the
situation in the Garden of Eden with Adam before his Creator.
I hear a great expression of the wrath of God. Adam, like so
many of us, tried to hide away from God, and when he was
brought out into the open, as we so often are, he was still
trying to make his excuses, trying to blame someone else, even
blaming God-anything but admit that he has sinned. So God
puts him out of the Garden, excludes him from His presence,
and puts an angel with a flaming sword which turns every way
to guard access to the Tree of Life. And when I see Adam
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taken from Paradise and driven out of the Garden, I see em
bodied the wrath of God.

Or I turn to the story of the Flood in Genesis, when God's
incredible forbearance comes to an end. God has spoken as
Noah has preached. Noah, a preacher of righteousness, calls
men from their sin and their selfishness and their uncleanness
to seek the living God. But they ignore Him, and go their own
way, until the warning which so often they have neglected
becomes a grim reality and the flood rages as a devastating
consequence of God's wrath against sin and they are over
whelmed. Or I turn elsewhere in the Old Testament and I read
the Psalms. Take Psalm 95, verse 11, where God speaks of His
wrath. To whom did He speak in wrath? It was to the people
that He brought up out of Egypt, the people that He led
through the Red Sea, the people that He fed in the wilderness,
where they sinned and rebelled. It was to them that He said:
'Unto whom I sware in my wrath that they should not enter
into my rest'. So they perished in the wilderness for their
disobedience and their unbelief.

The prophets, what men they were! Men who were ready to
face ungodly kings and Oriental despots, men who were pre
pared to face hostile communities, men who were prepared to
face loneliness, because they had been sent with a message
from the living God. Listen to Amos-Amos who is con
fronted with the worldly ecclesiastic who tries to rebuke him
for prophesying such stern messages-this is no message for
the people, we want something different. But Amos turns on
him like a flash as he replies: 'I was no prophet, nor was I
a prophet's son; I was a shepherd and a gatherer of sycamore
fruits, and the Lord took me from following the flock and
said-"Go, prophesy unto my people Israel".' And what was
the message He gave Amos? 'You only have I known of all
the nations of the earth, therefore I will visit you for your
iniquity.' So Amos and Hosea and the others are a constant
testimony to the fact that the wrath of God is revealed from
heaven.

Jeremiah stands in the same tradition. Jeremiah, the weep
ing prophet, a patriot, a great lover of his nation and his
country, a passionate lover of his city and people, and yet he
sees them in their religious self-sufficiency crowding the
temple courts but with no reality behind the religious fayade.
So he brings a burning and biting message from God Himself.
And when I see that city wrecked by the Babylonian invaders,
the city going up in flames, the temple of which they were so
proud left a smoking ruin, and the very vessels of the temple
which they had used for an empty worship taken to be the
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drinking vessels for an orgy in a Babylonian palace-then I
begin to understand what the wrath of God means. The
patience of God runs out and men's sins cry so loudly to
heaven for judgment, that God comes down in desperate ven
geance upon them.

But someone says, That is the Old Testament and that is
the God of the Old Testament. We live in the New Testament
situation. We do, yes! Listen, then, how the New Testament
opens. Listen to the man who prepares for the coming of
Christ. What are his first words? 'Repent,' he says, 'for the
Kingdom of Heaven is at hand.' And what has he to say to the
religious people who crowd the congregation? It is not 'what
a wonderful congregation! how good to see you all! how
indicative it is that your hearts are really set in the right direc
tion! 'No! He says, '0 generation of vipers, who hath warned
you to flee from the wrath to come? Bring therefore fruits that
befit repentance. And think not to say within yourselves, We
have Abraham to our father'. Don't quote your spiritual pedi
gree before God. God isn't interested in how far back you
can trace your spiritual lineage. God looks into your heart and
your conscience, into the hidden recesses of your being, and
He is interested in what you are there.

Or turn to Jesus Himself-the Jesus who said to the
disciples, 'Suffer the little children to come unto me and forbid
them not'; the Jesus who touched the leper in his uncleanness;
the Jesus who was so kind and sympathetic and understand
ing. Does He speak in the same terms? He does! His opening
words are precisely the same as John's-Repent, turn from
your sin. His parables again and again breathe this message.
This came home to me some years ago when I was preaching
a series on the parables. I continued right through them and it
came home to me how many of these parables are on judg
ment. It is as if the Lord uses all the variety of the teaching of
the parables to bring home the same truth and to reinforce it.
So you see the tares being gathered together, tied in bundles
and burned. You see the bad fish being collected on the shore,
thrown to one side and rejected. You listen to the Lord as He
speaks of the man who didn't have a wedding garment and he
is thrown out of the wedding feast. You see the five foolish
virgins unready when the bridegroom comes and the door is
slammed fast and they are left in outer darkness. You listen to
Christ as He tells the most solemn of all His stories of the rich
man who had everything-affluence, a good house, nice
clothing, all that money could buy, but the one thing he did
not have was a living knowledge of the living God. And Jesus
-not Peter or Paul or any of the others-Jesus continued,
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'And in hell he lifted up his eyes being in torment and prayed,
Father Abraham, send Lazarus that he may dip his finger in
water to assuage my thirst, for I am tormented in this flame'.
Was Jesus using words lightly? I believe He was not. He was
using the most solemn presentation of truth in order to bring
home the seriousness of sin before the wrath of God.

Look at Him weeping over Jerusalem, weeping bitterly,
because here is a city which has had the incredible privilege of
having the very Messiah in her streets, has had the amazing
opportunity of hearing God's voice from the lips of God's
incarnate Son. But they have rejected Him. They have either
ignored His message, or they have had a temporary enthusi
asm, wanting to rush along and listen and see some miracle
being performed but not really turning from their sin and
turning to the Lord. So He weeps as He sees what will happen
to Jerusalem not so many years ahead. He sees the Roman
soldiers coming as the Babylonians had once come. He sees
the defences crumbling, the siege reaching a grim climax when
Roman soldiers will penetrate the walls and Jerusalem will be
overwhelmed. But He sees worse than that, because the
destruction of Jerusalem is simply a hint, a prefiguring, of a
final overwhelming devastation that will engulf a world in
rebellion against God.

God is not the impotent spectator. God is not powerlessly
wringing His hands because the whole situation seems to be
getting out of control. God is on the throne, God is the Judge,
and men and women of every kind will be summoned before
that Judgment throne. The wrath of God is not some empty
phrase. The wrath of God speaks of a terrible and solemn
reality. When Paul speaks about the coming again of Christ,
how does he describe it? He speaks of that day when the Lord
shall be revealed from heaven in flaming fire, taking vengeance
on them that know not God and that obey not the gospel of
our Lord Jesus Christ. The closing Book of the Bible, with all
its pictures and its imagery and its symbolism, grimly brings
home the same truth. It speaks of a lake of fire where men are
tormented day and night for ever and for ever. The wrath of
God-it is a theme that runs right through the Scripture and
Paul emphasises something which it is vitally important that
we should appreciate-the wrath of God is revealed from
heaven against all ungodliness and unrighteousness of men.

You notice that he brings those two words together-un
godliness and unrighteousness; one inevitably leads to the
other, and as you continue to read through Romans 1, you
should notice how ungodliness leads inevitably to unrighteous
ness, and unrighteousness in turn is a slippery slope down
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which men go with increasing rapidity so that you move from
one moral perversion to another. Here is a grim pair
ungodliness and unrighteousness! What, then, is ungodliness?
Well, it is the basic condition of a man before he is born again
of the Spirit of God. He is, says Paul writing to the Ephesians,
without God and so without hope. To be without God is to be
ungodly. But it is more than being without God. The natural
man, says Paul in Romans 8, is God's enemy. The unrenewed
mind is enmity against God. Deep down in his heart a man
hates God. Is this an extreme way of talking? Surely lots of
people don't actually hate God? Well, they may not hate the
kind of God that they have made for themselves-a comfort
able deity who doesn't make too many demands. You wouldn't
hate a god like that; you might have some pity for him, but
you certainly would not hate him. But when God is revealed,
as He is revealed in the Bible, as the One who demands that
men submit in total and unqualified submission, then men
begin to react in rebellion and hate. Men are ungodly and
God's wrath is revealed against ungodliness, so that the man
who is without God now will be without God for ever in an
outer darkness where there is weeping and gnashing of teeth.

But before some Christians begin to feel comfortable that
they are not in the target area as far as this bombardment of
truth is concerned, let's appreciate this. Ungodliness, while it .
is the characteristic of a man prior to his conversion, can
easily percolate back to characterise some of the things the
Christian says and does. When a Christian is selfish, when a
Christian is determined to go his own way rather than God's
way, when a Christian is taken up with his own concerns
rather than with the glory of God, that is ungodliness, because
he is hewing out little areas of his life where he is trying to
reject the sovereign authority of God, and to have departments
in his living in which he is in control. That is ungodliness. And
the wrath of God is revealed from heaven not only against the
ungodliness of the sinner, but against the inconsistent ungodli
ness of the saint. We must not delude ourselves into imagining
that deliverance from condemnation means that we are outside
the judgment of God. You read in the Acts of the Apostles the
story of Ananias and Sapphira-here they are trying to deceive
the church. They appear as generous people, contributing to
God's work, prominent in the work of the gospel, but deep
down there is a hidden selfishness and a covetousness. They
don't want to give, and a terrible judgment falls upon them
both for their deceit. For the wrath of God is revealed from
heaven against all ungodliness-either outside or inside the
church.
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And It IS revealed against all unrighteousness-all un
righteousness. What is the cause of unrighteousness? Well, Paul
says here that unrighteousness comes from those who suppress
the truth. Do you remember Felix? Felix trembled when Paul
preached. Paul was preaching on righteousness, judgment,
self-control, and Felix ,who knew his own foul living, trembled.
But instead of letting the word really grip him, he suppressed
it, he simply would not listen and tried to think of a way out.
How many there are who will listen to this kind of preaching
but they suppress the word. It troubles their conscience, they
feel uncomfortable, but they suppress the word; they try to
build up a shield against it, and sometimes tragically the
consequence is what you get here in Romans I-God gave
them up. That is why it is such a perilous thing spiritually to
listen to the preaching of the gospel, because if God really
speaks to a man's heart and he does not listen and does not
heed, there may come a point where God gives him up and He
simply leaves him. He may go for the rest of his days to
church and he may listen to every kind of preaching of the
gospel-it will not trouble him at all, for God has given him
up-a dangerous and indeed a terrible condition.

God's wrath is revealed against all unrighteousness; every
manifestation of unrighteousness comes under His judgment.
We tend to think that God's wrath is revealed against the
moral perversions that Paul depicts in the grim catalogue in
this first chapter, and that is true. The moral foulness of the
Greek world in Paul's day came under God's wrath and judg
ment, and the moral perversion of our twentieth century comes
under God's wrath and judgment. But before we are too quick
to judge at that point, we need to remember that the Lord
Jesus spoke of moral corruption, not simply in terms of acts,
but in terms of thought. The law says you shall not commit
adultery, says Jesus, but if you lust after a woman in your
heart you have committed adultery with her. So when we look
at this grim list let us realise that the wrath of God is revealed
not only against the overt and obvious outward action, but
the wrath of God is revealed against the corrupting thoughts
in your minds and mine. The wrath of God is revealed against
what you picture in your imagination when you are alone and
no one else knows. The wrath of God is revealed against the
hidden lusts and the hidden desires, against all unrighteousness.

But Paul does not only deal with what we might term the
gross sins of the flesh; what else does he speak about? He
speaks about the kind of sins that Christians are quite ready to
tolerate. Covetousness-this constant desire to excel and to
gain more and more. Envy of other people who have got what
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we have not. Deceit-living behind a fa<;;ade, not really letting
people know what we truly are. Whisperers and backbiters
ready to tear someone else's character asunder, ready to
engage in tittle-tattle, ready to engage in gossip. Proud, boast
ers, disobedient to parents, and so on. The wrath of God is
revealed against all unrighteousness. If someone in this congre
gation were guilty of adultery or some moral perversion, people
would be shocked-of course they would, and rightly so. If
someone in this congregation is guilty of backbiting, gossip,
slander or tittle-tattle, they are as much under the wrath of
God as if they were living in open and blatant adultery,
because this is what God's word says. He does not say that the
wrath of God is revealed only against the immoral and the
prostitutes; but the wrath of God is revealed from heaven
against all ungodliness and unrighteousness of men. May the
Lord forgive us for the churchly hypocrisy that so often puts
a veneer over the tolerated sins of Christian people. Let us
realise that at every point, in every aspect of our being, we are
under the holiness of God Almighty.
Why is His wrath revealed? Surely to show us what we really

are, and to drive us to Christ. I fear that in very many of our
churches today people have come under such a defective
gospel that they think they are Christians and they have never
experienced the new birth. They don't even know the meaning
of repentance. they don't know what it means to be convicted
of sin, they don't know what it means to grieve over their
iniquity, to know themselves lost and in despair, to cast them
selves upon Christ. I talked just last week to an old man who
had been through the revival in Wales in 1904, and as he told
me of the kind of conversion they saw, I thought how com
pletely different from today. It wasn't a case of someone
coming into church and saying-Yes, I will decide for Jesus.
It was a man being overwhelmed and crying-Can the Lord
Jesus forgive a sinner like me? This is a man under the wrath
of God, a man who is crying for mercy.

What is the conclusion of it all? I suggest it is found in the
word of the Psalmist, not as a word to be used lightly but to be
used with a full awareness of what it may lead to: 'Search me,
o God, and know my heart'-not search my neighbour, not
search the person who is sitting in the seat beside me, but
search me, 0 God, throw Thy holy light into the very depths
of my soul. Show me my sin, show me my uncleanness, show
me my pride, and show me Jesus Christ crucified, risen, living,
mighty to save. May the Lord so reveal His wrath that we
might be aroused from our spiritual sleep and driven in
despair, in repentance, in faith, to Jesus Christ the Saviour.
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The Lord's Prayer
H. P. WOTION

' ••• FOR TIDNE IS THE KINGDOM, THE POWER,
AND THE GLORY, FOR EVER AND EVER. AMEN:

I. Possessions

'A man's life consisteth not in the abundance of the things
which he possesseth' (Luke 12: 15).

Many no doubt assent to this in theory who deny it in
practice, for though many have not much of this world's
possessions in their houses, they have a great deal of them
in their hearts. The scriptures have plain things to say about
those who love this present world. In James 4 : 4 we read, 'Ye
adulterers and adulteresses, know ye not that the friendship
of the world is enmity with God? whosoever therefore will be
a friend of the world is the enemy of God'. In 1 John 2: 15,
the apostle says, 'Love not the world, neither the things that
are in the world. If any man love the world, the love of the
Father is not in him.' Again, in Matthew 6 : 24 the Lord
Jesus says, 'No man can serve two masters ... Ye cannot
serve God and mammon.'

From this we may see that our attitude to worldly posses
sions is very much the deciding factor as to whether we are
members of the Father's kingdom or not. If they take up
most of our thoughts, they obviously have the chief place in
our affections. If this is so, it is not Christ who is in our
hearts, but the world; it is not we who possess our possessions,
but they us. If we serve the Father, He will be our Lord, but
if we give ourselves to the world, then the world will be our
ruler.

When our attitude to our possessions is possessive, we live
in the spirit of the world whose subjects cry 'Mine!' But when
we look on our possessions as a trust to be used not only for
our pleasure but for the Father's glory, we cry 'Thine!' We are
in the Father's kingdom.

n. Possessors

Apart from the Lord God, there are no absolute possessors
in heaven. This does not mean that others have nothing, for
they have many things. They have crowns of righteousness
and spiritual riches of which at present we know little. They
inherit all things, for in Christ all things are theirs, and they
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are Christ's and Christ is God's; yet in and of themselves they
have nothing, for everything comes to them from their loving
Father to whom they return in utter devotion all that they
are and have.

The great principle underlying 'having' lies in obedience
and love to the great Giver and Upholder of life, for He only
has the right to say how we are to order our lives and claim
for Himself our devotion and obedience. Had Adam and Eve
confined themselves to this all would have been well.

All was well for them until into the garden came the fallen
angel with the possessor's heart. He said unto the woman,
'Hath God said, Ye shall not eat of every tree of the garden?'
In these words we see not only the heart of a possessor, but
that of a rebel, for in them he is questioning the right of
God to do what He will with His own. The woman said,
'We may eat of the fruit of the trees of the garden, but of the
fruit of the tree which is in the midst of the garden, God hath
said, Ye shall not eat of it, neither shall ye touch it, lest ye
die.' The serpent said, 'Ye shall not surely die, for God doth
know that in the day ye eat thereof, then your eyes shall be
opened, and ye shall be as gods, knowing good and evil'
(Genesis 3 : 1-5).

When they fell, our first parents did become as gods, for
they became possessors, absolutely, and in doing so, they
inherited not life but death, for 'she that liveth in pleasure
[that is, in possessive, selfish pleasure, away from God] is
dead while she liveth' (I Timothy 5 : 6).

Ill. Our Father possesses all things
Theology is the queen of the sciences when it is built on

the foundation of the Word of God. Men may make a great
deal of languages, and other branches of knowledge, and
rightly so, until they exalt the servants above the master by
making theology sit on the footstool when it should be on the
throne.

If we believe that there is a God, reason tells us that He is
the Creator of the heavens and the earth, and that this being
so, He must own everything seen and unseen. This we learn
from the book of creation, and this conclusion is confirmed to
us in God's word, the book of revelation, where we read that
'in the beginning God created the heaven and the earth'
(Genesis 1 : 1).

That the world is ruled by the physical heavens is seen in
that it governs our times and seasons. On the fourth day of
creation, God said, 'Let there be lights in the firmament of
the heaven to divide the day from the night; and let them be
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for signs, and for seasons, and for days, and for years .
And God made two great lights; the greater light to rule the
day, and the lesser light to rule the night: He made the stars
also' (Genesis 1 : 14, 16).

From this we see that, though the heavens serve the earth,
the earth is also ruled by the heavens, for the fruit and well
being of the earth is entirely dependent on what it receives
from heaven. What the earth receives from the heavens, the
heavens receive from God who is the great Creator and
possessor of all things.

Our Father again proves His sovereignty and ownership
of all things, in earth and heaven, by choosing from the earth
His children who are called to inherit His everlasting kingdom.

IV. The kingdom is His
The Bible has paradoxes in it. The kingdom of heaven

belongs to our heavenly Father, yet He gives it to His child
ren. 'It is your Father's good pleasure to give you the king
dom' (Luke 12 : 32).

Man is essentially a 'seeker, and the Bible encourages him
to seek the highest good. To seek the world's pleasures and
profits means that we are selfish and worldly; but to seek our
Father's kingdom is an indication of godliness and that we
are living in the way of obedience, for we are exhorted in the
Sermon on the Mount to seek first the kingdom of God and
His righteousness, when all other things shall be added unto
us. In seeking the world, we seek our own, but when we seek
the heavenly kingdom we seek that which will belong to all
the people of God.

Most kings enter into their kingdom by way of inheritance
by reason of their birth into a royal family. Not so our
heavenly Father. His kingdom was not before Him; but He
was before the kingdom. There never was a time when our
heavenly Father had not a being and His kingdom has always
been in His mind and heart. It is His kingdom for it is of His
design and composition. It is all ordered and made sure right
down to the most minute detail. Everything will come to pass
exactly as He has designed it. When the Father's elect people
are gathered into the Saviour's fold, not one will be
missing.

v. The power is His
All power belongs to God, and He is our Father. There is

no power that is not His, and all things are upheld by the
word of His power. Regarding our physical lives, we had no
say as to whether we should be brought into being or not. The
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same is true of our spiritual lives-they were brought into
being by the sovereign will of our heavenly Father. Says the
Scripture, 'Thy people shall be willing in the day of Thy
power' (Psalm 110 : 3). Of Christ and the believer the apostle
John writes: 'He came unto His own, and His own received
Him not. But as many as received Him, to them gave He
power to become the sons of God, even to them that believe
on His name: which were born, not of blood, nor of the will
of the flesh, nor of the will of man, but of God' (John
1 :11-13).

All power was His in our spiritual birth, and all power is
His to lead us and keep us in the Christian way. Were God
to leave us to ourselves, our faith would soon fail and we
would see how little it depended on us for continuation.
Jesus said to Peter, 'Simon, Simon, behold, Satan hath desired
to have you, that he may sift you as wheat: But I have prayed
for thee, that thy faith fail not' (Luke 22 : 31, 32).

Why were the early disciples to wait at Jerusalem until the
day of Pentecost? They were to do so because they were given
the great commission to preach the gospel to the heathen
world. Because they had not the slightest power to do this in
their own strength they were to tarry at Jerusalem until they
were endued with power from on high. The same is true of
ourselves, whoever we are and wherever we live. We cannot
live the Christian life in our own strength. If we could, the
power would be ours. But the power of the kingdom belongs
to our Father and He bestows it upon His children according
to His own will.

VI. The glory is His
There are many things that the Father is prepared to give

to His children but He will not part with His glory. The
natural man always wants to exalt himself instead of God.
If he has gifts, he is not satisfied unless others see that he has
them. There is no reason to be proud of a gift when it is ours
only because we have received it. The truth is that we have
received everything we have and are. This being so, we have
nothing of which to be proud. If we glory it should be in our
infirmities, in the cross of Christ, or in God, who freely gives
us all things.

The Westminster Assembly's Catechism asks the question,
'What is the chief end of man?' The answer is, 'The chief end
of man is to glorify God and to enjoy him for ever'. We are
here to glorify God. Not that we can add anything to Him by
doing so, for He is so infinitely glorious in His person, that
nothing can be added to His glory and nothing can be taken
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away. How then may we glorify Him who is infinitely
glorious?

We may do so by acknowledging that all things are His by
right of creation and ownership, by thanking Him for His love
and care for the universe, and especially for His children. We
may do so by offering Him our worship, prayers, adoration
and praise and by obedience to the truth revealed in His
Word that the Godhead subsists in the unity of three persons
but one God, Father, Son and Holy Spirit, to whom be
ascribed all honour and glory.

VII. The kingdom, the power and the glory are His for
ever and ever

That the Father's kingdom is for ever and ever should
rejoice the hearts of God's children everywhere. We are so
used to things that always have an ending that 'for ever and
ever' is beyond our present powers of thought. However, we
should accustom ourselves to it, for our Father's kingdom is
an everlasting kingdom.

It is a good thing that earthly kingdoms have not in them
the element of eternity, for if they had people would have no
end to their troubles. But in the kingdom of our Father there
will be no mixture of joy and sorrow, of love and hatred, of
satisfaction and disappointment, but a continuation of perfect
love and joy in the presence of the Father that will never have
an end.

In the Father's kingdom there will be no threat to sabotage
the power supply, for the oil of the Spirit is well out of
reach of those who are His enemies. The power of the king
dom is our Father's for ever and ever, and so it will not be
wanting to uphold the immortality of the souls and the resur
rection bodies of the Father's children, who are loved with an
everlasting love.

Finally, the Father's glory will be seen for ever in a way
that it has not been seen before, for He will be glorified in the
Son in the perfection of His body, the church, which will then
be presented by Him to the Father, to whom will be glory for
ever and ever. Amen.

The life of true faith cannot be that of cold metallic assent.
It must have the passion and warmth of love and communion,
because communion with God is the crown and apex of true
religion.-PROF. JOHN MURRAY.
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The
Sovereignty of God

Part Ill: SOVEREIGNTY IN REVELATION

S. M. HOUGHTON

For our knowledge of God and, in a sense, for the true
knowledge of ourselves, we depend upon divine revelation.
Certainly something of God may be known through His work
of creation. The heavens declare His glory, the firmament
shows His handiwork. Daily is their testimony to this effect
made known, nor does the night season dull their voice
(Psalm 19: 1-2). Such knowledge is sufficient to leave
unbelieving men without excuse in the day of judgment.
Creative works bespeak the eternal power and Godhead of
God most High (Romans 1 : 20). The Holy One declares that
the starry hosts manifest that He is the everlasting God, the
Creator (Isaiah 40 : 25-26). Man is bidden to 'seek Him that
maketh the seven stars and Orion, and turneth the shadow of
death into the morning, and maketh the day dark with night
... the Lord is His Name' (Amos 5 : 8).

But the knowledge thus revealed in created works is not in
itself saving knowledge, good though it is within its own
confines. Contemplation of the heavens has indeed turned
many to idolatry, not to God. Stephen reminds his hearers
that there was a time when God 'turned and gave them up
(i.e. their forefathers) to worship the host of heaven' (Acts
7 : 42). So perverse is the human heart! The knowledge of
God that saves-the 'sum of saving knowledge', as our
fathers in the faith termed it-comes to us by way of divine
revelation, not by way of nature. God reveals Himself as a
just God and a Saviour. To man He reveals what is in man's
heart. Apart from this revelation man blunders on in ignor
ance of the perversity of his nature and his need of a
redeemer.

There is sovereignty in the divine revelation. God reveals
of Himself what He is pleased to reveal, and hides that which
at present we cannot and may not know. If He draws aside
the veil which conceals from us 'a past eternity' (as we term
it), and allows those who fear Him a glimpse into the myster
ious counsels of divine Persons, much remains sovereignly
concealed. There are matters which we cannot bear to know.
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'The secret things belong unto the Lord our God: but those
things which are revealed belong unto us and to our children
for ever' (Deuteronomy 29: 29). Josiah Conder wisely sings:

'Enough the promises reveal;
Wisdom and love the rest conceal.'

'God giveth not account of any of His matters' (Job 33 : 13).
except so far as consists with His good pleasure. There is
sovereignty, too, not only in the revelation which finds a place
in Holy Scripture, but in the revelation which comes to a man
as light from heaven, dispelling the native darkness of his
heart. The Christian who receives it does not congratulate
himself as though he merited it or earned it. He blesses God
that it has reached him and given him eyes to see as well as
light by which to see; at the same time he owns himself to be
no more deserving of it than his neighbour or family relation
who lacks it or maybe despises it. In the gift to himself he sees
the grace of sovereign bestowal. The Lord Jesus Himself, not
only in His teaching but in His heart experience, witnesses to
this: 'At that time Jesus answered and said, I thank Thee, 0
Father, Lord of heaven and earth, because Thou hast hid
these things from the wise and prudent, and hast revealed
them unto babes. Even so, Father, for so it seemed good in
Thy sight' (Matthew 11 : 25-26). If the Lord thus testifies to
divine sovereignty as He sees His Father at work among the
children of men, just so may we. The fact that the grace of
salvation has reached to us, hell-deserving sinners as we are
let us not abandon our forefathers' expression-plainly points
to the unlimited sovereignty of our merciful God.

'What was there in me that could merit esteem,
Or give the Creator delight?
'Twas even so, Father, we ever must sing,
Because it seemed good in Thy sight.'

In respect of the future, too, the revelation of God is sov
ereign. We know little of what awaits us in glory, but that
little is enough for our present good. If we know less than
the Word reveals, we are the losers but if by faith we make
our own that which God has spoken, to desire to know more
would be folly. It is not for us unlawfully to seek to pick the
lock of the future. What God's revelation sovereignly with
holds from us, we must not seek to know before the appointed
time. Then revelation will melt into knowledge and we shall
gladly own that God has done all things well. His sovereign
revelation is the perfection of wisdom, and 'thoroughly fur
nishes us unto all good works' (2 Timothy 3 : 17). Given this,
and the ministry of the Holy Spirit, we 'have all and abound'.
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Christian Love
OCTAVIUS WINSLOW
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Especially in church intercourse will the grace of forbear
ance be requisite. When the providence of God has thrown
together a community of individuals, composed of a great
variety of character, and of mind, and of constitutional tem
perament, although each grade may be more or less modified
by the renewing of the Spirit, there will still be a broad field
for the passive exercise of love. In a church, necessarily im
perfect, there may be found to exist many things in which
taste as well as judgment will be found at fault ... but
Christian forbearance must be exercised. They are the
infirmities of Christ's flock, and they who are stronger in
grace should kindly and patiently bear them. In pursuing a
different course, we may wound some of the most gracious,
humble, and prayerful saints of God ... And we ought to
bear in mind, that if we sometimes might wish to see in them
less that was rough in speech, and abrupt and forward in
manner, and fault-finding in disposition, they may detect in
us a loftiness of spirit, a coldness of manner, and an apparent
haughtiness which may be an equal trial to them ... How
watchful, how tender, how kind, then, should we be, ever
standing with the broad mantle of love in our hands which
'suffereth long and is kind; which seeketh not its own; is not
easily provoked', prepared to cast it over the failing of a
Christian brother the moment it meets the eye...

True Christian love will avoid taking the seat of judgment.
There are few violations of the law of love more common than
those rash and premature judgments, which some Christians
are ever ready to pronounce upon the actions, the principles,
and the motives of others ... We must be intimately acquain
ted with all hidden motives, and must be fully in possession of
all the circumstances of the case before we can possibly arrive
at anything like an accurate opinion. Thus in consequence of
this blind, premature judgment, this rash, hasty decision, the
worst possible construction is often put upon the actions and
remarks of others, extremely unjust and deeply wounding to
the feelings. But especially inconsistent with this love, when
small unessential differences of opinion in the explanation of
scriptural facts, and consequent non-conformity in creed and
discipline, are construed into rejection of the faith once
delivered to the saints. Let us hear the words of the apostle,
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Why dost thou judge thy brother? or why dost thou set at
nought thy brother? for we must all appear before the
judgment seat of Christ. Let us not therefore judge one
another any more.

True Christian love will excite in the mind a holy jealousy
for the Christian reputation of other believers. How sadly is
tills overlooked by many professors! But the exercise of this
divine love in the heart will constrain us to abstain from all
envious, suspicious feelings . . . from all tale bearing-that
fruitful cause of so much evil in the Christian church-from
slander, from unkind insinuations, and from going from
house to house, retailing evil, and making the imperfections,
the errors or doings of others, the theme of idle, sinful gossip,
'busy-bodies in other men's matters'. All this is utterly incon
sistent with our high and holy calling. It is degrading, dis
honouring, lowering to our character as the children of God.
It dims the lustre of our piety. It impairs our moral influence
in the world. Ought not the character of a Christian professor
to be as dear to me as my own? And ought I not as vigilantly
to watch over it, and as zealously to promote it, and as
indignantly vindicate it, when unjustly aspersed or maliciously
assailed, as if T, and not he, were the sufferer? ... Oh how
graciously, how kindly does our God deal with His people!
Laying His hands upon their many spots, He seems to say,
'No hand but mine shaH see them'. Oh! let us, in this particu
lar, be 'imitators of God as dear children!' Thus shall we
more clearly evidence to others, and be assured ourselves, that
we have 'passed from death unto life'.

Anticipate the happiness of heaven. It is a world of love.
Love reigns in every heart ... and breathes from every lip.
Nothing is there tending to interrupt the deepest flow of this
... sweetest of all affections. The God of love is there; and
Jesus, the revealer of love is there; and from the infinite
plenitude of each, the glorified spirits receive and drink fuIl
and everlasting draughts of love. On blissful regions these,
where there are no more strifes and divisions, and selfishness,
and pride and ambition, and coldness and discord, but where
the songs are the music of love, and the rivers flow with the
fuIlness of love ...

Let us more deeply cherish in our bosoms this heaven-born
affection; let us cultivate it more and more towards all with
whom we hope to spend our eternity of joy. Let us 'love as
brethren'. Why should we 'fall out by the way', when we are
journeying to the same land of promise? And why should we
stand aloof from one another, when we are all in Jesus Christ?
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The Holy Spirit
and the Word

J. A. MOTYER

Amongst the many words added in recent years to the long
suffering English language, few could register the claim to
both ugliness and usefulness that belongs to the word 'inscrip
turation'. It sets before us the fact that the revelation of God
exists for the Christian Church in book-form, the Holy Scrip
tures. The Church's assessment of this fact is absolutely
fundamental to its life and work. In order that the Church
may unwaveringly face the world with the question, 'What
think ye of Christ?' it must first ask and answer for itself,
'What think we of this book?'

There is broad agreement on the answer. Knowledge of God
must be knowledge by revelation. In all other fields of study,
'it is the natural man who by his reason draws this knowledge
from his object, and that object is subjected to him as the
thinking subject. .. Since, on the other hand, the object of
theology excluded every idea of co-ordination, and thinking
man, who asked after the knowledge of God, stood in a
radically different relation to that God than to the several
kingdoms of created things, there had to be a difference in the
principium of knowing. With every other object, it was the
thinking subject that took knowledge; here it was the object
itself that gave knowledge.'! This state of affairs is inevitable
in the relation between creaturely man and his Creator. The
Infinite cannot be weighed in the balances of the finite. This
is broadly agreed. It is also agreed that the self-revelation of
God has taken place and that Holy Scripture has a unique
place, for the Christian Church, in association with revelation
-as the nearest and chiefest witness to the revelatory events
or what you will. But here is the heart of the matter: the
word 'unique' by itself is no help. It must be asked, in what
sense 'unique'? What, in fact, is the relation between this
book, in its entirety and in its detail, and the self-revelation
of God?

It will be useful to ask now what, on general grounds, is
necessary if God is to reveal Himself to man. Of course, the
primary thing is the gracious divine willingness to do so.
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There is no technique whereby man can manoeuvre God into
revealing Himself, nor any vantage point from which man can
observe God against His will. But, this being assumed-for
we know that God has so graciously ordained that He should
stand unveiled-what mode of revelation is needed? It cannot
be said too emphatically that there must be a word of
revelation; that acts of revelation are not sufficient. To be sure,
the God of the Bible is a God of action, but it is nothing less
than an indiscretion to proceed from this observation to the
assertion 'that there is no such thing as revealed truth. There
are truths of revelation, that is to say, propositions which
express the result of correct thinking concerning revelation;
but they are not themselves directly revealed.'2 We have only
to think that the Cross itself without the word would pass
unnoticed! What are three crosses in a group in a land where
the cross was a national feature of the landscape? And,
amongst the three, what is special about the central cross?
The 'bare fact' means nothing; it cannot, in and by itself,
proclaim itself to be an act of God. There must be a word
from God; an intelligible address to the mind of man-even
if the word say no more than 'Watch this!' Revelation and
word are inseparable.3

However, Scripture claims that the word of revelation is
much more than a bare 'Watch this!' The characteristic pat
tern of revelation is first established in the case of Moses and
the Exodus. Now, here, certain things are clearly claimed:
first, that the Exodus itself was an act of God; but, secondly,
that Moses was made aware beforehand of the meaning of the
act; and thirdly, that he was annexed to the act as its
authorised interpreter. We must dwell briefly on the second
and third of these assertions.

The sequence of events from Exodus 2 : 23 onwards estab
lishes the correctness of the observations made. God sees the
calamitous state of His people, and resolves on covenant
keeping action (2: 23, 24). Consequent upon this, the first
move of God is self-revelation to a chosen man, Moses (3 : 1
4 : 17). This revelation is a propositianal statement of the
nature of God; of the message which is to be preached to
Israel; of the action God proposes to take; and of the ob
stacles which will be met on the way. When Moses returns to
Egypt, he declares this truth, but to his confusion of face
(5 : 22, 23) nothing happens, and the plight of Israel worsens.
At this point again, when the Bible has insisted that no action
of God has yet taken place, God comes to Moses with a word
to his mind and heart (6 : 1-8) in which the divine nature, the
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divinely appointed programme of revelation, and the inner
meaning of the forthcoming acts of God are all further
elaborated. Onl'{ theu.-tQllQ~~R'b ~~Q,R \.~\'" \.'0'i.~-~'O.'i."U\"U'g '\)\

the chosen man-do the acts of God ensue. And the narrative
makes it clear that without this prior revelation by the word
of God the acts would, at least in their beginning, have passed
unnoticed: they could be aped by the magicians, and to a
large extent they seemed to be a logical sequence of natural
ills. Only the prior word marks them as acts of God; and
only the following word interprets them into the full Mosaic
revelation, and here again the Bible resists any suggestion that
there was a mere human annotation of the acts of God. The
following interpretation was just as much a revelation of God
to Moses by His word as was the preparation of Moses before
the Exodus took place. The whole Mosaic deposit bears as its
hall-mark: 'The Lord said unto Moses.'4

Thus, a biblical pattern is laid down. The prophets in their
turn stood in the Mosaic succession. They, too, were men
who were wise before the event; each one primarily stood
before the people as a man foretelling the future, made aware
of the future by the receipt of an intelligible word from God,
brought into the council and fellowship of God that they
might be with Him and that He might send them forth to
preach.s And clearly the same pattern extends into the New
Testament. The Lord Jesus Christ was the authorised inter
preter of the supreme redemptive act of God; He deposited
with His disciples a prior word, with the guarantee that the
Spirit would recall to their at present uncomprehending minds
all that He had said, and would further lead them into all
truth.6 Thus He constituted a band of 'authorised interpreters'
who would present to the Church and to the world, not their
own interpretative glosses on the saving act of God, but the
exact meaning of that act as taught to them by the conveyance
of God's truth to their own minds.

Out of this fundamental position, 'inscripturation' auto
matically follows. It is incredible that a nation should have
'heard the voice of the living God speaking out of the midst
of the fire' and not have recorded the utterance; that Moses
should have been brought into touching distance of the Holy
One revealed in Fire and not have set down what he heard;
that the apostles, heirs to an already inscripturated revelation,
should not have set down in addition what God revealed to
them. This, however, raises the problem of the association
between the word and the words. What is the relation between
God revealed by His word, and the words printed on the
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page? The Bible has a very direct answer to this question:
just as the interpreter of the acts of God is no mere chance
commentator-and therefore we are not at liberty to side-step
his testimony and interpretation in favour of one of our own
inventing-so the words which he used in the conveyance of
his foretelling and interpreting of God's acts are no chance
words, but are those appointed by God for the purpose. Both
the man and his words have the same hall-mark.

In the interests of some brevity, we must go at once to the
places where this truth is most clearly unfolded. The testi
mony of Ezekiel is of central importance. In his inaugural
visions he clearly 'represents himself as receiving not merely
the "word" but the "words" of Jehovah'. Ezekiel receives a
book-roU, fully covered with writing (2: 8-3 : 3). Thus his
message is fully made ready for him by God, and no room is
left either for alteration or addition. In case the intention of
the gift of the roll should be mistaken, it is prefaced by the
command, 'And thou shalt speak my words unto them' (2 : 7),
and followed by the even more precise command, 'Speak with
(i.e., by the instrumentality of) my words unto them' (3 : 4).
This would be striking enough, but a further fact of more far
reaching importance must be noted: Ezekiel, thus equipped
with God's very words, is now in a position to say nothing
more or less than any prophet could say: 'Thus saith the
Lord' (2 : 4; 3 : 11). We arrive in this way at a statement of
the relationship between 'word' and 'words' which is valid not
only for Ezekiel, but for every prophet. When they said, 'Thus
saith the Lord' they meant neither more nor less than exactly
that very thing.

The Lord Jesus Christ accepted this view of the Old Testa
ment without diminution. He looked upon it as constituting
in its entirety one entity called 'Scripture', and pronounced as
its characteristic that 'it cannot be broken' (John 10 : 34, 35),
and as its function that without it men cannot but err
(Matthew 22: 29). Thus, He made no false division between
the acts and the word, between what God did and the inter- ~

pretation annexed to the deed: the whole was 'Scripture'. But
equally so were the parts-even to single words: His whole
argument in Matthew 22 : 41 turns on the authority of the
first person singular possessive pronoun, 'my'-one letter in
the Hebrew, and that the smallest in the alphabet! These
illustrations merely scratch the surface of a great topic,' but
it could not be denied that they adequately display that atti-
tude of the Lord to the Scriptures. While many verses exist
in support of the contentions here advanced concerning the
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testimony of Jesus, not one exists pointing to any other atti
tude, and even the Lord's enemies never accused-nor could
accuse-Him of departing a fraction from the orthodox and
exacting doctrine of verbal inspiration.

The apostles, of course, followed their Lord in this attitude
towards the old Scripture, and, in addition, held the same
view concerning their own writings. We must again go to the
places where the matter is most concisely stated. Two themes
woven together give coherence to Paul's final charge to
Timothy: the theme of the apostate, hostile, and challenging
days in which Timothy's ministry is set (2 Timothy 1 : 15;
3 : 1-9; 4: 3, 4), and the theme of the resource which
Timothy possess for such events. His resource is, in fact, 'the
word', and the apostle's concluding commandment calls him
to the duty of preaching the word and publishing the Gospel
(4 : 2, 5). But this word and Gospel is stated to be-with
out distinction or qualification-both 'the holy Scriptures'
(3 : l4fI.) and 'the pattern of sound words which thou hast
heard from me' (1 : 13; 2 : 2). Here is a general equating of
the apostolic 'word' in its totality, with the 'word of God',
the Holy Scripture. Equally, Paul testifies concerning his
'words', for he teaches that he speaks 'not in words which
man's wisdom teacheth, but which the Spirit teacheth' (1 Cor.
2: 13).

Paul here brings us to the Bible's own explanation of its
unique nature: it is the product of a special operation of God
the Holy Ghost. In setting forth this truth, we will again move
from the general to the particular. The greatest verse under
this heading is 2 Timothy 3 : 16. We are told firstly, that
Scripture owes its unique nature, operation and sufficiency, to
the fact that it originated in God: it is God's 'out-breathing'.
Inspiration is but poorly honoured, and entirely misunder
stood, if it is seen as a sort of divine polish given to a human
product. It would be no more than a sort of 'Good House
keeping Seal' giving mark of approval and authentication
generally to some new household gadget, but not at all guaran
teeing the particular model any person buys to be free from
defect. Such a view of inspiration would only ornament a
closed Bible, but would leave us without any assurance of
guarantee once we ventured to turn the pages. On the con
trary, we are assured here that the Scripture-the thing in its
entirety, without qualification or subtraction-took its rise in
God. And secondly, we learn, from the very formation and
idea of the word 'theopneustos', that the work was that of the
Holy Ghost, Who is the Breath of God.
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This teaching is supported by the detailed claims of many
parts of Scripture. There are, in all, nineteen passages in the
Old Testament which attribute prophetic functions to the
inspiration of the Holy Spirit.s As of central importance we
will note only the features of Numbers 11 : 23ft Firstly, pro·
phecy results from the presence of the Spirit of God (verse
29); secondly, Moses, the prominent prophet, the father and
norm of the prophets, was signally endowed with the Spirit
(verse 25). These observations establish the position. It is also
noteworthy that only God can bestow the Spirit. Though
Moses is so signally endowed, he cannot bestow the Spirit
upon others so that they will prophesy. God must come down
to do this Himself, and at best Moses can only wish (verse 29)
that it might be so. This integrates Old Testament teaching
with New: inspiration is the work of the Spirit, but the move
ment and origin of the work is with God. The detailed claims
of the New Testament writers follow the same trend as those
of their Old Testament predecessors: wherever the inspiration
of the sacred word is specifically explained resort is made to
the work of the Holy Spirit. It was according to the Lord's
promise that it would be so (John 14: 17,26; 16: 13), and
the apostles found the promise not an idle one (l Corinthians
2: 13; 7: 40; Ephesians 3 : 5, etc.).The New Testament ref·
erences9 are not only interesting in showing the self·testimony
of the writers, but also in giving an additional assurance con·
cerning the Old Testament, which over and over again is
authenticated as a Spirit-wrought volume (e.g., Acts 28 : 25).
We are particularly to notice that such references teach us
that the whole work, not only of inspiring the writers, but also
of revealing the substance is that of the Spirit, so that the
totality of the sacred book can be called 'revelation'.

The major problem raised at this point is the obvious one:
how can a book that is so obviously human be called the word
of God, and how can we speak of verbal inspiration without
'dehumanising' the writers? It is clear beyond question that
every book in the Bible is stamped with a human personality.
This is seen even in translation. Every author has left the
mark of his own personal impress on the words he used, the
style he employed, and the imagery that naturally belonged to
him. Logic would require us to reason that not only the stamp
of a man but also of a sinner is thus left on the Bible, and that
necessarily, even if the movement of revelation began with
God, the final product bears the unfortunate label, 'Damaged
in transi1'.

This is a conclusion which the positive teaching of Scripture

\(
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forbids us to accept, and that on two grounds: firstly because
of its teaching on the work of the Holy Spirit in sanctification;
and secondly, because of the work of the Holy Spirit in
inspiration. In the Lord Jesus Christ we have the model of
the Spirit-filled Man. He is the anti-type to Moses, the Old
Testament norm of the Spirit-endowed prophet. Here is One
to Whom the Spirit is given without measure, so that we must
say of Him that everything He said and did was in detail the
inspiration and work of the Holy Ghost. But His perfect
humanity remained inviolate. The domination of the Spirit
did not involve the 'logical' dehumanisation of which we spoke
above-'did not involve', rather, to be biblical in our think
ing, guaranteed that no such devaluation of humanity could
take place. Every operation of the Holy Spirit is holy; a man
raised by the Spirit to a special and holy function is not less,
but more, human than those who are either without His
gracious in-working or know it in lesser degree. As regards
the work of the Holy Spirit in inspiration, we are instructed
that it can be viewed under two aspects. In the first place, it
is depicted as a powerful operation of the Holy Spirit exper
ienced by the individuals concerned. We read that they were
'carried along' (2 Peter 1 : 21). This is the same word which
Acts 27 : 15 uses of a ship helplessly driven by a gale. We
must make no apologies, nor yet attempt any dilution of this
idea. Other words were readily available if some other idea
was desired to be expressed.

In the second place, Scripture teaches that the men whom
the Spirit so employed were not a random selection at the last
moment, but the product of divine oversight of their whole
ancestry. This is made explicit in the case of Jeremiah (l : 41'1'.).
The Lord's knowledge of Jeremiah the prophet covered three
'periods' of the man: his ancestry, 'before I formed thee in
the belly, I knew thee'; the period of gestation, 'before thou
camest forth out of the belly I sanctified thee'; the present,
contemporary experience, 'I have appointed thee a prophet'.
The presence of the notion of 'sanctification' here is to be
noted as indicating the correctness of our association, above,
of the work of the Spirit in sanctification and inspiration; but
the broad testimony of this passage in Jeremiah is our final
justification for resisting the 'logical' argument that man's
words must be sinner's words, and that verbally inspired
words cannot be man's words. We are confronted with a
miracle, but a miracle which is necessarily involved in the
greater miracle that God wishes to reveal Himself to men.
In the men of the Bible, we see the culmination of a work of
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the Lord the Spirit whereby He brought to birth at the
appointed time men whose 'personality has itself been formed
by God into precisely the personality it is, for the express
purpose of communicating to the word given through it just
the colouring it gives it.'1O

Finally, the relation of the word thus given to the Spirit tells
us of the quality of the word itself. The spirit is expressly 'the
Spirit of Truth', and whereas His operation in inspiring the
Bible-writers does not in the least relieve us of the task of
interpreting the word, it drives us to that task with confidence
and keen anticipation, for the Word of such a One cannot be
other than the Word of Truth.
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The Deceitfulness of Indwelling
Sin in Believers

JOHN OWEN

Indwelling sin doth endeavour to draw off the mind from a
due consideration, apprehension, and sensibleness of its own
vileness, and the danger wherewith it is attended. This, in the
first place, we shall instance in. A due, constant consideration
of sin, in its nature, in all its aggravating circumstances, in its
end and tendency, especially as represented in the blood and
cross of Christ, ought always to abide with us: 'Know there
fore and see that it is an evil and a bitter, that thou hast
forsaken the Lord thy God' (Jeremiah 2 : 19). Every sin is a
forsaking the Lord our God. If the heart know not, if it con
sider not, that it is an evil thing and a bitter-evil in itself,
bitter in its effects, fruit, and event-it will never be secured
against it. Besides, that frame of heart which is most accepted
with God in any sinner is the humble, contrite, self-abasing
frame: 'Thus saith the high and lofty One who inhabiteth
eternity, whose Name is Holy; I dwell in the high and holy
place, with him also that is of a contrite and humble spirit,
to revive the spirit of the humble, and to revive the heart of
the contrite ones' (Isaiah 57 : 15). See also Luke 18 : 13, 14.
This becomes a sinner; no garment sits so decently about him.
'Be clothed with humility,' saith the apostle. It is that which
becomes us, and it is the only safe frame. He that walketh
humbly walketh safely.

This is the design of Peter's advice: 'Pass the time of your
sojourning here in fear' (1 Peter 1 : 17). After that he himself
had miscarried by another frame of mind, he gives this advice
to all believers. It is not a bondage, servile fear, disquieting
and perplexing the soul, but such a fear as may keep men
constantly calling upon the Father, with reference unto the
final judgment, that they may be preserved from sin, whereof
they were in so great danger, which he advised them unto: 'If
ye call on the Father, who without respect of persons judgeth
according to every man's work, pass the time of your sojourn
ing here in fear'. This is the humble frame of soul. And how
is this obtained? how is this preserved? No otherwise but by
a constant, deep apprehension of the evil, vileness, and danger
of sin. So was it wrought, so was it kept up, in the approved
publican: 'God be merciful,' saith he, 'to me a sinner.' Sense
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of sin kept him humble, and humility made way for his access
unto a testimony of the pardon of sin.

And this is through grace the great preservative from sin, as
we have an example in Joseph. Upon the urgency of his great
temptation, he recoils immediately into this frame of spirit.
Saith he: 'How can I do this thing, and sin against God?'
A constant steady sense of the evil of sin gives him such
preservation, that he ventures liberty and life in opposition to
it. To fear sin is to fear the Lord. So the holy man tells us that
they are the same: 'The fear of the Lord, that is wisdom; and
to depart from evil is understanding' (Job 28 : 28).

This, therefore, in the first place, in general, doth the law of
sin put forth its deceit about-namely, to draw the mind from
this frame, which is the strongest fort of the soul's defence
and security. It labours to divert the mind from a due appre
hension of the vileness, abomination, and danger of sin. It
secretly and insensibly insinuates, lessening, excusing, extenu
ating thoughts of it; or it draws it off from pondering upon it,
from being conversant about it in its thoughts so much as it
ought, and formerly hath been. And if, after the heart of a
man hath, through the Word, Spirit, and grace of Christ, been
made tender, soft, deeply sensible of sin, it becomes on any
account, or by any means whatever, to have less, fewer,
slighter, or less affecting thoughts of it or about it, the mind
of that man is drawn away by the deceitfulness of sin.

There are two ways, amongst others, whereby the law of sin
endeavours to thus draw off the mind. (i) It doth it by a
horrible abuse of gospel grace. There is in the gospel a remedy
provided against the whole evil of sin, the filth, the guilt of it,
with all its dangerous consequences. It is the doctrine of
deliverance of the souls of men from sin and death-a dis
covery of the gracious will of God towards sinners by Jesus
Christ. What, now, is the genuine tendency of this doctrine, of
this discovery of grace; and what ought we to use it and im
prove it unto? This the apostle declares: 'The grace of God
that bringeth salvation hath appeared to all men, teaching us
that, denying ungodliness and worldly lusts, we should live
soberly, righteously, and godly, in this present world' (Titus
2 : 12). This it teacheth; this we ought to learn of it and by it.
Hence universal holiness is called a 'conversation that be
cometh the gospel' (philippians 1 : 27). It becomes it as that
which is answerable unto its end, aim, and design-as that
which it requires, and which it ought to be improved unto.
And accordingly it doth produce this effect where the word of
it is received and preserved in a saving light (Romans 12 : 2;
Ephesians 4 : 20-24).
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But herein doth the deceit of sin interpose itself: It separates
between the doctrines of grace and the use and end of it. It
stays upon its notions, and intercepts its influences in its proper
application. From the doctrine of the assured pardon of sin,
it insinuates a regardlessness of sin. God in Christ makes the
proposition, and Satan and sin make the conclusion. For that
the deceitfulness of sin is apt to plead unto a regardlessness of
it, from the grace of God whereby it is pardoned, the apostle
declares in his reproof and detestation of such an insinuation:
'What shall we say then? shall we continue in sin, that grace
may abound? God forbid' (Romans 6: 1). Men's deceitful
hearts are apt to make that conclusion, but far be it from us
that we should give any entertainment unto it. But yet that
some have evidently improved that deceit unto their own
eternal ruin, Jude declares: 'Ungodly men, turning the grace
of God into lasciviousness'. And we have dreadful instances
of it in the days of temptation wherein we have lived.

Indeed, in opposition unto this deceit lies much of the
wisdom of faith and the power of gospel grace. When the
mind is fully possessed with, and cast habitually and firmly
into the mould of the doctrine of gospel truth about the full
and free forgiveness of all sins in the blood of Christ, then to
be able always to keep the heart in a deep humbling sense of
sin, abhorrency of it, and self-abasement for it, is a great effect
of gospel wisdom and grace. This is the trial and touchstone of
gospel light: If it keep the heart sensible of sin, humble, lowly,
and broken on that account-if it teach us to water a free
pardon with tears, to detest forgiven sin, to watch diligently
for the ruin of that which we are yet assured shall never
ruin us-it is divine, from above, of the Spirit of grace. If it
secretly and insensibly make men loose and slight in their
thoughts about sin, it is adulterate, selfish, and false. If it will
be all, answer all ends, it is nothing.

A heart filled with the love of God will night and day be
exercising itself in and with thoughts of God's glorious
excellencies.-JoHN OWEN.

A great rebuke it ought to be to us when Christ has at any
time in a day been long out of our minds.-JoHN OwEN.

The clearer sight we have of the sovereignty of heaven the
less we shall fear the calamities of this earth.-MATIlIEW
HENRY.
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Doctrinal Definitions
PAUL TUCKER

PREACHING

This is God's great method for spreading His gospel. Our
Lord Jesus Christ Himself was a preacher, see Mark I : 14.
In Luke 4 : 18 we find Jesus referring to His Own preaching.
The Lord Himself commissioned Bis disciples to preach. See
Luke 9 : 1, 2, then in verse 60 we find Him challenging a
certain would-be disciple 'Let the dead bury their dead; but
go thou and preach the kingdom of God'. After the resurrec
tion when Jesus appeared to His disciples, He said to them
'As the Father hath sent me, even so send I you' and before
He returned to glory, He spoke of the unique authority that
was invested in Him as the Lord from the grave. Matthew
28: 18, 19. Preaching is universal, because it is for the whole
world, Mark 16 : 16. It is instrumental because it is the means
God uses for bringing people to a saving knowledge of the
truth. The Word of God generates faith. A person cannot be
saved unless he has heard the Word, and he cannot hear the
Word unless someone takes it to him. Romans 10 : 13-15. He
cannot believe unless that Word is presented to him in the
authority of the Holy Spirit. You notice the divine compul
sion that rests upon the true ministry of the Word. A preacher
is not a person who has been taken out of the pew and put
into the pulpit because he has got certain obvious gifts. He is a
person Who is under a divine authority. He has been sent.
'There was a man sent from God whose name was John.'

T. PREACHING IS AN AGE-LONG INSTITUTION.

It goes back almost to the dawn of human history.
1. Noah was a preacher. See 2 Peter 2 : 5. Not only did

Noah build the ark, he also preached the righteousness of God
to an unrighteous world for one hundred and twenty years
while using the ark as his visual aid.

2. The prophets were preachers. Nehemiah tells us that. See
also in Jonah 3 : I, 2. This ordinance of preaching did not
originate with the Lord Jesus Christ. For us, preaching is
forever related to the ministry, the life, death and resurrection
of the Lord Jesus Christ, and when we speak of preaching we
mean preaching in the New Testament sense of the term:
evangelical preaching. See Paul's summary of the contents of
our preaching in 1 Corinthians IS : 1-4. There Paul tells us
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three things about the gospel that we are called upon to preach.
(a) It is a divine revelation; it has come from God. It has not
been cogitated in the mind of a man. Paul had received this
message which God had committed to him. It was not the
product of Paul's own thinking or his own imagining. It was
a revelation from God that he had received.
(b) It is based upon the Scriptures. Twice over Paul refers to
the Scriptures at the end of verses 3 and 4. The message we
preach is not our own idea, but something that is founded
upon the Word of God. When Paul talks about the Scriptures,
he speaks first of all of the Old Testament. He could find
Christ in all the Old Testament Scriptures. The basis of his
authority was the Word of God.

3. The central message of the gospel is Christ crucified,
buried and risen. Paul says, 'I delivered unto you first of all.
how that Christ died'.In historic sequence the death of Christ
was not the first thing to happen. Historically the first thing
was the virgin birth, and then came the life, ministry, betrayal
and the crucifixion. Paul by-passes these in his emphasis and
he comes straight to the Cross. The birth, life, teaching and
ministry of our Lord are of vital importance, but the central
message, the quintessence of the Gospel is a crucified and
risen Lord.

H. THE WORD 'PREACH' IN THE NEW TESTAMENT.

The words 'preaching' and 'teaching' are mentioned over
forty times in the twenty eight chapters of the Acts of the
Apostles. The same Greek word is not always used to des
cribe 'preaching' in the Acts of the Apostles and in the
Epistles. Preaching has various aspects and functions and for
that reason, different words are used to describe different
functions. See Acts 5 : 42. The word 'preach' here means to
'tell good tidings', or to 'spread good news'. Turn to Acts 4 : 2.
The word 'preached' here means 'to unfold thoroughly'. It is a
'reasoned discourse'. Turn to Acts 8: 5. The word here means
to 'cry or proclaim as a herald'. In the same chapter there is
yet another word used for preaching, in verse 25. Now that
term means 'to discourse at length'. Philip was a Deacon and
he cried like a herald announcing the gospel with fervour so
that there were many conversions. The Apostles, these spec"
ially commissioned men, came down to investigate what was
happening in Samaria, and to see if God's authentic blessing
was upon it and they discovered such was the case. They went
further than Philip. Through lengthy discourses with those
new believers they instructed them in the faith. See 1 Corin
thians 1 : 21. The word 'preaching' there is 'kerygma' and it
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means 'the proclamation'. It is not so much how a man
preaches as what he preaches. In this same chapter, in verse 18
the word 'preaching' is 'logos' 'the Word': the Word of the
Cross. It is the same word used by John in John I : I. This
is the only place where it is applied to preaching itself. Paul
is not talking about the mechanics of delivering the message,
he is talking about the subject and content of the message.
Preaching is a proclamation of the Lord Jesus; The Word;
the Word made flesh, crucified, buried and risen. The Word
of the Cross.

IlI. THE GREAT DAYS OF CHRISTIANITY HAVE ALWAYS

BEEN CONNECTED WITH GREAT PREACHING.

We are living in a day when, generally speaking, preaching
is at a discount. Our non-Conformist Fathers put preaching
the Word central in their ministry. It came out in the design
of their Church buildings. In all these old chapels, the pulpit
was placed in a central position, and that was in itself
symbolic of the reverence that they gave to the Word of God
and the importance they gave to the ministry of the Word.
The pulpit was always central. In most modern churches,
there is a tendency to put the pulpit on the side. There is a
magnifying of the table and sometimes the baptistry and the
preaching of the Word is relegated to a secondary position.
Spurgeon said that 'preaching properly understood and Scrip
turally presented is the highest form of worship, because it
leads us to the Lord. It exalts Jesus Christ in all His offices as
Prophet, Priest and King.' The ministry of the Word is
intended to be the ultimate in our worship and to lead us to
the Lord Jesus Christ. David put it like this 'In God will I
praise His Word, I will praise thee even thy truth, 0 Lord'.
See in Acts 10: 44. The falling of the Spirit upon that assem
bled company followed the exaltation of the Lord Jesus
Christ. There is no substitute for preaching. See again 1
Corinthians 1 : 21. Paul is saying in effect that it is too late in
the world's history to experiment with any other soul-saving
proposition than that of preaching Christ and Him crucified,
for other things have been tried. 'The world by wisdom' (by
human ingenuity) 'knew not God.' Paul does not say that it
pleased God to save men through foolish preaching. The
Greek here is literally 'it pleased God by the foolishness of
the thing preached'. The apparent foolishness of a crucified
Messiah was to the Jews a stumbling-block, and to the Greeks
foolishness, but unto us who are saved, Christ the Wisdom
and the Power of God.

Every century that has had a visitation of the Spirit of God
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has been marked by great preaching. This is seen in the
Apostolic era itself when the Church was young; go back to
the Acts of the Apostles. The church began with one hundred
and twenty people in an upper room. Within the space of
thirty years the gospel had spread from that upper room to
Rome, the metropolis of the civilised world. Every nation
under heaven in the civilised world of that day had heard of
Jesus Christ through some individual or other. All within
thirty years. This was marked by the great preaching of
Peter, Paul, Silas, Stephen and Philip.

In the post-Apostolic era we have the early church fathers.
Men like Tertullian and Chrysostom. In the darker era,
before the Reformation, there was Savonarola in Italy. He
was a mighty preacher who paved the way for the Reforma
tion. John WyclifIe who gave us our Bible in Anglo-Saxon
must also be included. He raised up preachers, in the four
teenth century, the Lollards, and sent them out two by two,
imitating our Lord. At the time of the Reformation, the
names are household words-Luther and Calvin. Later in the
Puritan era we think of men like Richard Sibbes and Good
win. Think also of men like John Bunyan. In the eighteenth
century God raised up Whitfield and Wesley. In the nine
teenth century we had Spurgeon and Parker. At the end of
the nineteenth century we had men like Moody raised up and
empowered by the Spirit. With these men there were many
lesser known men Who were equally mighty in the Scriptures.
Every great era of Christianity has been an era of great
preaching.

There will be no revival without a revival of the ministry
of the Word. In the Scriptures you will find that God's plea
sure is often connected with law, harmony and concord. See
Ephesians 1: 9. 'It pleased God ... that he might gather
together in one all things in Christ.' In Colossians 1 : 19 'It
pleased the Father that in Him should all fulness dwell ...
by him to reconcile all things unto Himself.' On the mount
of transfiguration Moses is there representing the Law and its
demands; Elijah is there representing the Prophets and their
predictions, and the Lord Jesus is there as the One Who ful
filled the law and as One Who fulfilled prophecy. We hear a
voice from heaven saying 'This is my beloved Son in Whom
I am well pleased'. The harmony is in Christ.

It is particularly stated in the Word of God that it is God's
good pleasure that through the medium of preaching he will
save those who believe. There is a restoration of equilibrium

continued on page 144
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ASpecial Benediction
c. H. SPURGEON

A sermon preached at the Metropolitan
Tabernacle on Thursday evening, 12th May,

1887.

'Jude, the servant of Jesus Christ, and brother of James, to
them that are sanctified by God the Father, and preserved in
Jesus Christ, and called: mercy unto you, and peace, and love,
be multiplied' (Jude 1 : 2).

Those were troublous times in which Jude wrote this very
forcible Epistle. The first early days of Christianity, with all
the spring-time of the singing of birds and the blossoming of
flowers, had passed away. There had come times of trial for
everyone; but worst of all were the troubles within the church.
Unawares, evil men had been admitted into membership. The
human mind, always acting like leaven, had begun to corrupt
even the truth of the gospel; so that, where there had once
been an unadulterated, unmingled preaching of the cross of
Christ, there had come in a savour of Gnosticism and other
philosophies of the day, and with all the error there had also
come a tendency to tone down the high spirituality, the deep
sanctity, of Christian life. So the children of God, who truly
cared for Him and walked with Him, were very sad at heart.
I suppose that Paul had gone home to his reward. John still
lingered, and perhaps James and Peter also; but when the time
came for Peter to write his second Epistle, the day was darken
ing down, and when Jude took up his pen and wrote this short
Epistle, the times were getting darker and darker, and great
forebodings of evil were in the hearts of God's servants-fore
bodings which were only removed by their joyous faith in Him
who had gone from them and who would, by-and-by, come
again without a sin-offering unto salvation.

This Epistle, therefore, seems to me to fit our times, which
are not altogether unlike those of which I have been speaking;
and the apostle might have been writing yesterday, so appro
priate are his words to the evils of the present age. If Jude
were living now, he might have to deal with a different form of
evil; but, at the bottom, it would really be the same evil as that
of which he wrote, the same mischievous root of bitterness
which, springing up in our days ,troubles us, and thereby many
are defiled.
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I thought, as I read this Epistle through, that Jude seems to
take the right view of things, namely, that the proper way of
meeting evils in the church is by dealing with the church itself,
dealing with the truly faithful members of the church, and
speaking to those who really are 'sanctified by God the Father,
and preserved in Jesus Christ, and called', stirring them up to
seek the highest degree of spiritual strength, and pleading for
them that mercy and peace and love may be multiplied to
them. If you have visited infected places, it may help you to
ward off disease if you yourself are vigorous and full of health.
The best protection against surrounding evil will be the cultiva
tion of a right state of heart and life, a continual growth in
grace and in the knowledge of the Lord. That wind which may
upset yonder boat with its butterfly sails, may do no mischief
whatever to the barque which is well ballasted and fitted to
weather the gale. Be yourself right; listen to the word of wis
dom which says, 'Take heed unto thyself, and unto the
doctrine', and when these two matters are as they should be,
then every wind of error which blows hither and thither will
but little affect you.

Such I take it is the run of this Epistle, and the opening
verses are a fit preface thereto. I am going to speak of these
two verses under three heads. First, here is a special man:
'Jude, the servant of Jesus Christ, and brother of James'. Next,
the Epistle is written to special persons: 'to them that are
sanctified by God the Father, and preserved in Jesus Christ.
and called'. Then, thirdly, it contains a special benediction:
'Mercy unto you, and peace, and love be multiplied'.

I. First of all, it does seem to me that the apostle who wrote
this Epistle was A SPECIAL MAN. Jude evidently wished to set
himself apart from the general mass of those who were aposta
tizing, and to make it known that he himself was strong in the
faith, and remaining faithful to his Lord.

To me, it seems as if every word of his own title has a
speciality about it. There is something special in his name. He
begins his Epistle with his own name: 'Jude'. Among the
members of a certain denomination that I need not name, there
is a practice of using initials when they write a book. I never
find any instance of that custom in Scripture. 'G.B.' did not
write an Epistle; and neither 'A.B.' nor 'x.Y.Z.' has favoured
us with any book of Holy Scripture. Names, however, are not
always used; we have no name at the commencement of the
Epistle to the Hebrews, for no writer in the Old or the New
Testament gloried in his own name. Still, they were not
ashamed of their names, and since they were bound to make
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an open confession of their faith, it is as well that they used
their names at the beginning of their writings.

This Epistle was written by Jude, that is to say, by Judas.
but not Iscariot; and herein lies the speciality of his name.
This Judas was not the son of perdition, but a true son of
God, a sincere and earnest-hearted believer. Yet, when he
wrote his own name down, Judas, which we pronounce short
as 'Jude', I think that the tears must have come to his eyes as
he remembered that other Judas-with the same name, ay. and
by birth with the same nature. If left to himself, he might have
proved a traitor to his Master, like the other Judas; but grace
had made him to differ from the man who betrayed his Lord.
If it had been your case or mine, I am sure that we could not
have written down that name without reflecting upon our obli
gations to the sovereign grace of God which kept us from
being sons of perdition. 'There goes John Bradford but for the
grace of God' is a saying often quoted; and there would have
gone this other Judas but for the grace of God that restrained
him. You remember how particular the Holy Spirit is that we
should not mistake this Judas for Judas Iscariot, for when he
asked of Jesus, 'Lord, how is it that thou wilt manifest thyself
unto us, and not unto the world?' the Holy Spirit records the
name of the questioner as 'Judas, not lscariot'. No, 'not
Iscariot'. What a mercy for you that, though some other of
your name may have fallen into gross sin, you have been
preserved! But as you recollect your own name, and remember
how often that name has been defiled by others who at first
were your companions in your childhood, thank God that He
has kept you from falling. Do not even think of your name
without thinking of that name which is above all names, by
which your name has been rescued and placed in the book of
the children of God among those whose names are written in
heaven. So, you see, there was something special even about
the name of Jude.

There was something equally or still more special in his
office.' Jude-Judas-the servant of Jesus Christ.' Our
Revised Version very properly puts in the margin 'bond
servant of Jesus Christ'; and it is very beautiful to see how, in
the original, these servants of Jesus Christ delighted to set
forth the completeness of their service. and to declare how
perfectly they belonged to Christ. They were not servants that
could come and go at their own pleasure, but they were bond
servants of Jesus Christ. Though there were no free men on
earth more truly free than they, yet these servants of Jesus
Christ delighted in wearing chains of love which were as soft
as silk yet stronger than steel. They rejoiced to feel that they
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had no liberty to run away from Christ; their desire was to
have their ear bored to the door-post of His house, to be His
servants through their whole lifetime, and throughout eternity.
This is what the apostle meant when he wrote, 'Jude, the
bondservant of Jesus Christ'.

You know how persons came to be bondservants in the
olden time, according to Jewish practice. They were bond
servants by purchase. When anyone had bought a slave with
his money, the poor man was reckoned as belonging to him.
So, we are not our own, we were bought with a price; we were
not redeemed with corruptible things, such as silver and gold,
but with the precious blood of Christ, as of a lamb without
blemish and without spot. The fine gentry in the ministry of
the present day turn up their noses at this truth, and say that it
is a mercantile idea. So it is. and we are not ashamed to have
it so. 'Ye are bought with a price,' wrote the apostle Paul to
the Corinthians, as if to make it clear beyond all question that
it was really so; and you and I feel that we too have been
bought and paid for, and that is one reason why we belong to
Christ. We henceforth feel that we have no ownership rights
over ourselves; yet we rejoice that we have that which is much
more valuable, for we can each one say, with Thomas, 'My
Lord and my God'. Henceforth we have no claim over our
selves, but give ourselves over to Him who has bought us with
His blood, for we are His bondservants by purchase.

Then there was another method by which a man became
possessed of bondservants, that was by birth. Under the law,
the man born in the priest's house or bought with the priest's
money might eat of the holy things. There were some who
were born under gracious influences; David makes mention of
this when he says, in the I J6th Psalm, '0 Lord, truly I am thy
servant; I am thy servant, and the son of thine handmaid'.
Having a godly mother, he reckoned that he was born into the
service of God. Even so, you and 1, the twice-born, the really
regenerate, have been born into the household of God, and
our regeneration binds us to the noble service of Him whom
we call Master and Lord henceforth and for ever. As naturally
as the old nature rebels, the new nature obeys; and as naturally
as the old Adam within us will have its own way, so naturally
the new Adam bends to the will of Christ, for we possess
another life than that we used to have, we have been born
into a new world wherein dwelleth righteousness; old things
have passed away, and all things have become new; and now
we surrender our members, which once were instruments of
unrighteousness, to become instruments of righteousness, and
we rejoice in being permitted to enter the service of our God.
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Look again at this man Jude; he does not even call himself
an apostle. Paul did, because with some it was a matter of
dispute as to whether he was an apostle or not, and it was
needful for him to assert his right to the title; but Jude, having
no question upon that matter, takes the lower-higher title-for
lower and higher are one in the Kingdom of Christ-and calls
calls himself 'the bondservant of Jesus Christ'. My dear hearer,
can you also take that title-a bondservant of Jesus Christ?
Let the free-thinker be free to go his own way if he will; you
are a Christ-thinker, and you wish to go Christ's way. Let the
man who loves himself, and seeks to please himself, do what
he will; henceforth you will love your Lord, and seek to please
Him, for you are by purchase and by birth the bondservant of
Jesus Christ.

Sometimes, also, men became bondservants by indenture.
They entered into bonds of servitude for a set time; and you
and I have freely surrendered ourselves to Christ: we have
entered into a covenant that we will be His for ever. Paul wrote
as if he had been branded with Christ's mark; and I doubt not
that Jude might have done the same. 'From henceforth,' says
Paul, 'let no man trouble me: for I bear in my body the marks
of the Lord Jesus.' He belonged undoubtedly, irrevocably,
eternally, to the Lord Jesus Christ, and he gloried in that fact.
Dear friends, will not you also glory in this if it is true
of you?

Then Jude added another part of his title showing that he
was special in his relalion: 'and brother of James'. This
expression seems to me to place Jude in a very pleasant light.
He felt as if he was a specially favoured person, because he
had for a brother that famous servant of our Lord Jesus
Christ, James the Less, known among the Jews of old as James
the Just, who had a reputation even among the outside world
for the great holiness of his life. This man was Jude's brother.
Christianity teaches us to value brotherhood, and we highly
esteem those with whom we are joined in relationship,
especially in the relationships which are of grace. I like that
any man should feel glad of his brother, thankful for his
brother; and I am glad that Jude, when under divine inspira
tion, does not forget to say that he was 'the brother of James'.
Some of us owe a great deal to our brothers, and all of you
have reason to thank God that you are the son of such an one.
or that you are the father of such an one, or the sister of such
an one, or the brother of such an one. There is a special mercy.
probably, in your domestic position; and if there is, do not
cease to praise God that He has given you to be associated
in life with those who are associated with Him. May our child-
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ren be His children! May our friends be His friends! May our
brothers be our brothers in Christ!

H. Now, secondly, let us think of THE SPECIAL PEOPLE to
whom Jude wrote this Epistle.

In this instance, the marginal reading of the Revised Version
is, I doubt not, the more correct translation: 'To them that are
beloved in God the Father, and kept for Jesus Christ, being
called'. I shall take that as the best version, believing it to be
strictly accurate.

The special persons to whom Jude wrote were, first, beloved
and sanctified: 'To them that are beloved in God the Father'.
o child of God, in times of darkness and of doubt, above all
others cling you to the faith once delivered to the saints,
because according to it you are beloved in God the Father, or,
as our Authorised Version puts it, 'Sanctified by God the
Father'; which means that, by reason of His eternal love to
you, He sets you apart unto Himself. To His spiritual Israel
the Lord still says, 'You only have I known of all the families
of the earth', 'They shall be mine, saith the Lord of hosts, in
that day when I make up my jewels'. Or ever the earth was, or
sun or moon or stars began to shine, the prescient eye of God
was fixed on His beloved, and He sanctified them unto Him
self, 'for the Lord's portion is his people; Jacob is the lot of
his inheritance'.

And because He had thus set them apart unto Himself, in
fulness of time He redeemed them unto Himself, redeemed
them from among men. 'Christ loved the church, and gave
himself for it'; and in consequence of that love of His, He
determined that those whom He had redeemed should be the
instruments of His gracious working among the sons of men.
They were to be vessels meet for the Master's use. They were
to be the lamps in which His light should be carried, the salt
by which His preserving power should be made manifest
amidst the putrefaction of the world. He set them apart for
Himself and His service according to those ancient words,
'This people have I formed for myself; they shall shew forth
my praise'.

Out of this love and this separation there came a sanctifica
tion of another kind, namely, that of cleansing, for we were
heirs of wrath even as others, polluted like others; but the
Spirit of God fulfils the divine purpose of separation, brings us
out from the world, even as He brought Abraham from Ur of
the Chaldees, and puts us in a separate path that we may be
sojourners with God as all our fathers were. Then He washes
us in the precious blood and in that water which flowed with
the blood from the side of Jesus, that mystic fountain opened
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on Calvary for the sin and uncleanness of the house of David
and the inhabitants of Jerusalem.

This is what is meant by being 'sanctified by God the
Father'. If you take the other translation, 'beloved in God the
Father', it comes to the same point, for love has a separating
influence upon its object. If the love of a man is fixed upon
one woman, he calls her his bride, and he looks upon her as
different from all other women on the face of the earth. She is
ever in his thought and in his heart, and her praise is often on
his lips; he lives for her. Even so hath God taken unto Himself
a people who are His alone.

In addition to being beloved and sanctified, they are also
'preserved in Christ Jesus'. This is a very sweet expression.
and conveys a very true meaning, but the exact translation is,
'kept for Jesus Christ'. To my mind, this is a most delightful
truth; it makes my eyes sparkle to think of our being kept for
Jesus Christ, as jewels that He alone must wear. 'A garden
enclosed is my sister, my spouse; a spring shut up, a fountain
sealed.' 'Kept for Jesus Christ.' I wish that we all carried out
this divine purpose. What have I to do with idols? I am kept
for Jesus Christ. What have I to do with seeking the things of
this world? I am kept for Jesus Christ. What have I to do with
living to myself, or to win the applause of men? What have I
to do with the judgments of those who would be thought wise?
What have we to do with anything but this-'Kept for Jesus
Christ'? Our heart should be a cup from which no lip but His
shall drink, a chalice consecrated to Him who has given Him
self for us. Henceforth, let us have no eyes but for Jesus, no
ears but for Jesus, no tongue but for Jesus; let us be ever, only,
all for Him.

'Kept for Jesus Christ.' You must not touch that treasure; it
is set apart for the King. You must not meddle with that man.
you must not seek to engross the love of that woman; they are
kept for Jesus Christ. It is to such people that Jude writes
his Epistle. Others may be filthy dreamers; but these people
are kept for Jesus Christ. Some may be wandering stars or ....-;:
trees plucked up by the roots; but these people are kept for
Jesus Christ; kept by Him, kept in Him, but specially kept for
Him. May the meaning of this preciolls word be written upon
all your hearts. beloved in Christ!

Then Jude adds, 'and called'. Do you not see the speciality
running through all this description? Those who were beloved.
sanctified, and preserved, were also called. There is a call in
the gospel which comes to all men to whom it is proclaimed,
yet all men are not 'called' in the sense meant here. Brother,
do you remember that day when you were called? The gospel
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had called you many times, and up to that time it had fallen
upon a deaf ear; but that day you were called. Just as Lazarus
came forth out of the grave because he was called by Christ, so
was it with you. You had been lying asleep before, wrapped in
the arms of sin; nay, like Lazarus, you were actually dead; but
that day there came a voice to you out of the excellent glory.
It was not a voice that you heard with the ear; but, better than
that, you heard it in your very soul, and it was as clear a call
from Christ to you as when He called out of heaven to Saul of
Tarsus, and said, 'Saul, Saul, why persecutest thou me?'

I remember distinctly when the Lord first called me, and I
recollect it all the better because He has called me many times
since, for that blessed call continues, and is often repeated.
He called us first from death to life, then from darkness to
light, then from a lesser light to a brighter one; and He has
called us to go up step by step. Not even the angels go up
Jacob's ladder with a flight, they ascend it step by step; and
every day and all the day there is a call that comes to some of
us, 'Friend, come up higher'. When we are half inclined to sit
down on the step of life, and admire the golden way up which
we have hitherto ascended, we hear a voice that says to us,
'Higher'; and there is our gracious God at the top of the
ladder, still beckoning us to ascend, and saying to us again
and again, 'Seek ye my face', and making us respond, 'Thy
face, Lord, will we seek'.

Those who are the beloved of the Lord are called. They
have heard a voice which worldlings have not heard; they have
seen a face which the blind men of this world have never seen;
they have touched a hand, and a mystic hand has touched
them, which those dead ones who still lie in the wicked one
have never felt. They are the called; they are called by Christ
to come out from among the ungodly, to be separate from
them, to follow Him, and to keep following Him till at last He
bids them enter into His glory to be with Him for ever.

o beloved, the blessings of the gospel belong to men and
women such as these, who have been set apart by divine love,
who have been held apart and consecrated to Christ, and who
have been taken apart by effectual calling, and so made to
dwell apart to the glory of Christ alone, and for His use only.
Shall any Belshazzar drink out of these golden cups? God
forbid! Shall Satan come, and take away these crown jewels
of the Prince, and bedeck himself with them? God forbid!
When I see professedly Christian men seeking worldly amuse
ments and worldly honours, and thus giving themselves over
to Belial, what can I think or say of them? God grant that it
may not be so with any of us; but may we be 'kept by the
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power of God through faith unto salvation ready to be
revealed in the last time'!

Ill. Now I must close by noticing, with brevity, a SPECIAL

BENEDICTION which J ude wished to these people. and this is to
be the very pith and point of my sermon. It is, dear friends,
my special desire and prayer to God for all who are separated
unto Him, that mercy, and peace, and love, may be multiplied
unto them.

Beloved, may you have mercy! You will always want it, for
even a saint is a sinner still. May you have the mercy that will
continue to forgive your sin, the mercy that will continue to
wash your feet from the defilement of the way! May you have
the mercies of providence that will supply your need, the
mercies that will sustain you under trial, the mercies that will
lead you on from strength to strength! May you have much
mercy, for you will want it; and, blessed be God, 'He de
lighteth in mercy'.

Then, says the apostle, he wishes that we may have peace.
Oh, may you have it! The man who is at perfect peace with
God, who is at perfect peace with his own conscience,
who is at peace with all his fellow-men, who especially
cultivates peace by behaving himself aright in the house
hold of God, this is the man who is strong in the midst
of unrest and turmoil. This is the man who will stand
firm when others flinch; for he can say, 'My heart is fixed,
o God, my heart is fixed: I will sing and give praise'. May you
have this peace, beloved!

Jude next wishes that we may have love; that is to say, first,
a sense of the love of God shed abroad in our heart by the
Holy Ghost, a ravishing realisation that God loves us with that
everlasting love which knows no measure, nor change, nor
end. May your heart dance at the very thought of the infinite
love of God which He displays towards you! And then may
you have love towards men, loving your neighbour as yourself
with that compassionate love which is pictured in the parable
of the Samaritan, that love which does not say, 'Be ye warmed.
and be ye filled', but which proves itself to be real by deeds of
charity and acts of kindness! May you abound in love to
God's people; may your love be exceeding abundant to those
who are your brethren and sisters in Christ, whose names are
written in the Lamb's book of life! I wish, dear friends, that
you and I could be suffused with love. One said of Basil that
he was a pillar of light; I would not so much care for that
comparison as to be a pillar of love. Look at holy John; next
to his Master, surely, and chiefly so because he abounded in
love.

-.

'-
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The benediction of the apostle is this-that this mercy,
peace, and love may be multiplied to you. Is not that a beauti
ful word, 'multiplied'?-not merely increased, but multiplied.
You know what it is to increase; you add one to two, that is
three; but when you multiply, you say, 'Three times three, that
is nine'. Multiplying is a quick way of growing. Oh, that you
had all these blessings multiplied-that, if you have had mercy,
you might have ten times as much mercy-that, if you have
had peace, you might have a deeper, fuller, richer, more abid
ing peace, multiplied peace, peace upon peace, 'the peace of
God, which passeth all understanding'; and that, if you have
had love, your love might be multiplied, squared, cubed! May
the biggest figures that can be found multiply your love, for
never did any man yet have too much love to God, or too
much of the right kind of love to his fellow-men! May the
Lord make us to grow in grace, to be filled with grace, to have
these three graces multiplied unto us!

Now I come back to where I began. It was a dark time when
Jude wrote this Epistle; but instead of saying to the Christian
people, 'You see that all these people have gone astray, the
cause is in danger; go forth and fight with them,' he says,
'mercy, and peace, and love, be multiplied unto you'. The
graces of Christians will be the defeat of the enemy. If you
want to improve a dark night, give us brighter stars; and if we
want to enlighten a dark age, let us have brighter Christians.
If there be mischief abroad in the world, the fault, dear
brethren, is to a great extent in ourselves. If we lived wholly
to God, people would know better what Christians are. I
believe that the short way to the conversion of sinners is the
sanctification of saints. If we had more faith, we should preach
better. If we had more believing prayer, we should see more
souls converted. If we lived nearer to God, it would be better
for the far-off ones. Is it not written that when a man receives
this water of life into himself, it 'shall be in him a well of
water springing up into everlasting life', and 'out of his belly
shall flow rivers of living water'? God make you to be such
reservoirs of grace!

I have spoken hardly a word to the unconverted, you see,
because I want you professors so to live that your lives shall
preach sermons. It is all very well to preach with the mouth;
but the best sermons in the world are preached with the legs,
with the life, by the walk and conversation of God's people. If
there be piety at home, if there be uprightness in business, if
there be a burning zeal for God in your common conversation,
then the ungodly will say, 'What does this mean?' and they
will want to know more about it. How earnestly I wish that
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every person here who cannot be described as 'Kept for Jesus
Christ' might long that it were so with him, and ere he goes to
bed tonight might pray that he may belong to Christ! Then,
giving himself up to Christ by faith, he may even this very
night know that sweet peace of which I spoke just now. So
may it be with you all, for the Lord Jesus Christ's sake! Amen.

DOCI'RINAL DEFINmONS (concluded from page 133)

when souls are saved through preaching. How did man first
fall into sin? Man fell into sin by listening to preaching. In
the Garden of Eden the devil preached. He spoke. He pro
claimed. I do not know how long he reasoned in his subtlety,
but he gained the ear. It was through the ear and through
the organ of preaching, through the organ of speech, that he
gained the ear of our mother Eve. It was through the preach
ing of a lie that Eve fell. The devil said 'ye shall not surely
die'. She accepted the lie. She was beguiled and bewitched
and she fell. God takes up the very medium that the devil
employed to compass man's destruction, the spoken word. The
word of faith which we preach. Romans 10 : 9. Through the
preaching of a lie, man was lost. Through the teaching of the
truth, man is saved. Through the preaching of a lie, man
became unbelieving; through the preaching of the truth, man
becomes a believer. You see the wisdom of God. It was
through the spoken word that the devil gained the ear of Eve
and brought her low. It is through the spoken word, the word
of truth, the gospel of Salvation, that poor lost sinners are
brought to faith in Christ.
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