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In this issue we publish the first of a series of articles on Revival.
Because of the low state of Christ's Cause, because of the manifest
power of Satan, some readers may feel that we ought to concern ourselves with only holding to what we have. However, the revival of the
church in these days is a subject to which we have felt drawn time and
again by the leading of God's word. Recently, it was of John 16 : 8ff
that we thought.
Of course there can be no revival without conviction of sin. But
'when He is come, He will convince the world of sin'. And there can be
no revival unless sinners will be convinced, not only that their works
provide no basis for their justification, but also, positively, that they
can be justified on the basis of the righteousness of Christ. Who is to
lead them into this glorious gospel truth? 'When He is come He will
convince the world of righteousness.' These are truths which the world
of lost sinners needs to know, and the coming of the Spirit will manifest
these truths to them. The third aspect of the truth of which the Spirit
will convince is one which relates more to those who already believe.
How can there be revival unless the Church of Christ, so weak and
languishing just now, recaptures something of that note of victory
which ought to characterise her witness? So 'When He is come He will
convince the world of judgment ... because the prince of this world
is judged.' He will shew to the church the completeness of Christ's
victory over sin and He will carry that victory over into the church's
conscious experience. He will make them 'more than conquerors'
through Jesus Christ.
It is not that the Spirit will come to give fresh revelations. It is not
therefore that revival preaching will contain anything absolutely new.
But He will convince the world of what has already been told; the
proclamation of old truths will be accompanied by a new and irresistible power.
How we ought to pray for such reviving, though we will expose
ourselves to the attacks of Satan by so doing. How unitedly we ought
to pray for it, so that what may be suffered by some will be shared by
all. How earnestly we ought to pray for it, for the glory of our God
is involved.

'Revive thy work, 0 Lord.'
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The Holy Spirit
the Fourth Gospel
LEON MORRIS

Dr. Morris is the Principal of Ridley College, University of
Melbourne, Australia. He is of course well known as a
Christian scholar and writer, and we are much indebted to
him for taking the time to write this article specially for THE
GOSPEL MAGAZINE.

It is an interesting fact that the Old Testament has very little to
say about the Holy Spirit and that the Synoptic Gospels do not add
very much (though J immediately add that what is said in both is
important). But from the Day of Pentecost onwards there is a dramatic
change. The Acts, as has been well said, is really the book of the Acts
of the Holy Spirit rather than the Acts of the Apostles, while the
Epistles have a great deal to tell us about the Spirit and the way He
works.
The Gospel of John occupies an intermediate position. It says more
about the Spirit than do the Synoptic Gospels, but not as much as the
Acts or Paul. And in its teaching there is some information that helps
us understand why there should be the difference between the earlier
and the later ways of speaking.
In John's first chapter we find the presence of the Holy Spirit related
to the ministry of Jesus. John the Baptist is on record that he saw the
Holy Spirit descend on Jesus in visible form like a dove (John 1 : 32).
This is written in all four Gospels, but John adds the point that the
Spirit 'abode' upon Jesus. He makes it clear that the coming of the
Spirit was not a temporary phenomenon but something lasting.
We are surely meant to see two things about this. The first is that
the ministry of Jesus had the full seal of God upon it. John does not
record the voice from heaven but the coming of the Holy Spirit upon
Jesus was a visible sign that God the Father approved of what He was
doing. We should not think of Jesus' ministry as something accom·
plished in defiance of the Father or to rescue men from the Father. As
this Gospel emphasises repeatedly, the Father sent the Son to save
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men. The sending of the Holy Spirit on Him right at the threshold of
His ministry is an early indication of this truth.
The other thing is that, right at the beginning of the Gospel, there is
sounded the note of Jesus' dependence. This is one of the great
thoughts of the Fourth Gospel. '1 can of mine own self do nothing,'
Jesus said (John 5 : 30), and the thought is emphasised. This must be
insisted upon in the face of some scholars today who deny that John
is picturing for us a genuinely human Jesus. Instead of a man, they
say, John is describing God striding over the earth. He is writing about
one who looked like a man but who really was not. It seems extraordinary that such a view is said to be found in John. In none of our
four Gospels is Jesus' dependence on the Father stressed as it is in
this writing. The coming of the Spirit on Jesus sounds this note right
at the beginning. He received the Spirit and the Spirit remained with
Him. Surely we are to see here evidence that the whole ministry of
Jesus was carried out in the power of the Spirit of God. Jesus needed
the Spirit if He was to do the work that He came to do.

Regeneration
But it is not only Jesus who needed the Holy Spirit. When
Nicodemus came to Him and spoke of his conviction that Jesus'
miracles showed that He had come from God, Jesus went on to teach
the Pharisee the necessity of the new birth. This is not simply a good
idea for people who like this kind of thing. It is an absolute necessity.
"Ye must be born again" John 3 : 7). If men are to enter the Kingdom
they must experience a radical change, a veritable new birth. There is
no entering the Kingdom without it. And this new birth is not something men achieve by some superlative effort of their own. "That
which is born of the flesh is flesh; and that which is born of the Spirit
is spirit," said Jesus (John 3 : 6). There is no way the man of flesh can
become spiritually alive out of his own resources. If he is to have
spiritual life it will be because God's Spirit works his regenerating
work within him. There is no other way.

The Cross and d1e Spirit
John records a very important passage in which Jesus speaks of
living water as flowing out from the believer. He goes on to explain
that this refers to the Holy Spirit and adds, 'for the Holy Ghost was
not yet given; because that Jesus was not yet glorified' (John 7: 39).
Actually the Greek has nothing corresponding to 'given' and it reads
literally something like, 'For it was not yet Spirit, because Jesus was
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not yet glorified'. The era of the Spirit is connected with the glorification of Jesus.
Here we should notice that in John's Gospel there is the paradoxical
thought that real glory consists, not in splendour and majesty, but in
humble service. Jesus' glory is seen in all His lowliness, but especially
in His submitting to death on the cross. John is saying then that the
cross, with all that it means, was necessary before the Spirit could
come in all His fullness. This does not mean that there could be no
manifestations of the Spirit hefore that time. Obviously there could
be and there were.
But Calvary was the necessary prelude to Pentecost. We may not
know all the reasons for this, but we can appreciate that it is so. There
is obviously a fitness about it, for dealing with sin clearly comes before
the purifying and sanctifying power of the Holy Spirit. It is idle for
a man to expect that he can receive the power of the Holy Spirit while
he has still not faced the fact of his sin nor received the forgiveness of
God. John is telling us that this is more than a personal observation. In
the providence of God, the work of Christ is the necessary basis for
that of the Holy Spirit. Jesus must complete His work and 'go away'
before the Holy Spirit would come (John 16: 7).

In the Upper Room
There is more about the Holy Spirit in Christ's teaching in the Upper
Room than there is elsewhere in the Gospel. There we learn that the
Spirit is the Spirit of truth (John 14: 17, 15: 26). In one way or
another the other members of the Trinity are connected with truth also
(e.g. Psalm 31 : 5, John 14: 6), so we should not be surprised that
the Spirit is described in this way. He is not simply a Spirit of power
but one who is concerned with truth.
He is concerned with the day by day needs of the believer. The
promise is that He will lead believers and guide them 'into all truth'
(John 16: 13). He will bring to the apostles' remembrance the things
Christ had said to them (John 14 : 26), which has important implications for our understanding of the New Testament writings, the deposit
of apostolic teaching. The Spirit has a work to do in convicting men
of sin and of righteousness and of judgment (.Tohn 16 : 9-11). It is
only as the spirit is at work in men that they ever see themselves as
sinners. Left to ourselves we always think that we are all right-it is
the other fellow who is in the wrong! But when the Spirit comes into
the heart he convicts of sin. And He convicts of righteousness. Apart
from the work of the Holy Spirit, how would anyone ever come to see
in a man condemned to die on a cross as a criminal the very Son of
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God establishing the righteousness whereby men must be saved? And
it is only the Spirit who enables men to see in the cross evidence that
'the prince of this world' is judged, not victorious.
In these chapters the Spirit is called 'the Comforter' (John 14: 16.
26, 15: 26. 16: 7). This is our translation of the Greek word
parakletos. which means literally. 'called to the side of'. It means
someone who helps, especially in legal matters (in I John 2 : 1 the
same word is translated 'Advocate'). It is a way of saying that in the
Holy Spirit we have a Helper. a 'friend at court', someone who will
supply our need.

Proclaiming Forgiveness
On the evening of the day when Jesus rose from the dead, He came
to His disciples in that room where they were gathered behind closed
doors. He breathed on the group (John 20: 22) and said. 'Receive ye
the Holy Ghost: whose soever sins ye remit, they are remitted unto
them; and whose soever sins ye retain, they are retained' (John 20: 23).
These words are often used to justify the practice of personal absolution by a priest, but it is not easy to get this sense out of the passage.
Notice first tilat the gift is to the group as a whole, not to individuals.
We translate 'he breathed on them' but there is no 'on them' in the
Greek. The breathing is the expulsion of a breath in the general direction of the group; not a series of individual breathings on its members.
The gift is to the Church as a whole, not to some of its members.
Then we should bear in mind that both the forgiveness and the
retention of sins are concerned with groups and not individuals. In
English.it is not easy to see whether 'whose soever' is singular or plural
but this is obvious in the Greek and here the words are plural. Jesus is
not saying 'the sins of whatever man you forgive-' but, 'the sins of
whatever men you forgive-'. It is classes of men, not individuals. of
whom He is speaking. He is saying that the Spirit-filled Church can
declare authoritatively what classes of sinners arc forgiven and what
are not.
It is also important that the tenses of the verbs 'are forgiven' and
'are retained' are perfect. Jesus is not saying that the sins in question
will be forgiven or the reverse, but that this has already taken place.
When the Church is speaking as the Spirit leads, it is declaring authoritatively what has taken place. It can proclaim that such and such sins
are forgiven and this is so. It can proclaim that other sins are not
forgiven and that too is the case. I think we can see the kind of thing
that is in mind if we contemplate the Church at the time of the persecutions. Some professing Christians denied the faith in the face of
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torturetitd death. Afterwards they professed repentance and wanted
to be received back into the Church. Could they be forgiven? Had
their denial of the faith put them beyond the reach of forgiveness? The
Holy Spirit would enable the Church to proclaim what was truly the
position. The words are a charter to the Church to proclaim forgiveness, not to grant sacramental absolution.
The New Testament contains more about the Holy Spirit than JaIm
records. We must always bear that in mind. But what John has to say
is very important. If we are to understand the basic New Testament
view of the Spirit we must come to grips with what this Gospel says.

The people of God will in eternity see in many ways infinite condescension in answering their prayers. While here this was not visible;
yea, often providence and experience working contrary to their desires
and requests. Butwhere grace is, it is the desire of that soul to be made
holy, that the love and power of sin be destroyed. The people of God
expect that this will be done by immediate gracious communications
from the fountain of life, and the light of His countenance; but the
Lord often takes another way with them. Perhaps He lets corruption
loose, so that they are ready to faint; lets Satan loose; takes idols from
them; strips them of worldly comforts, so as to have no refuge but
Himself; reveals some sins to them as the cause of all, so as to create
repentance to Himself, as the only refuge, and gives them tastings of
His love through the promises and means. In this way He creates and
cherishes hungering after holiness, and thus they have the answer to
their prayers.-REv. ARCHIBALD COOK.

o be assured that the top and flower of the soul's happiness consists
in union with God and Christ lesus.-ALExANDER GROSSE.
Great is that man's safety who hath Christ for his keeper: there is
more safety with Christ in the tempest than without Christ in the
calmest waters. That soul is invincible which hath Christ for his castle
and his captain.-ALEXANDER GROSSE.
He that carries the love of the world in his heart will faint by the
way and never come to Christ. The over-valuing of the world makes
the doctrine of the gospel a sorrowful doctrine and man's endeavour to
come to Christ unfruitful.-ALEXANDER GROSSE.
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A Festal Table
for Needy Folk
DAVID L. WRIGHT
The following Communion address was given during the first
residential Conference of the Reformed Fraternal (within the
Church of Scotland), held at Crieff in April, 1976. The Rev.
D. L. Wright is Minister of the Church of Scotland congregation at Hawick.

•As for Mephibosheth, said the king, he shall eat bread at my table,
as one of the king's sons'-2 Samuel 9 : 11.
The ninth chapter of second Samuel records King David's kindness
to Jonathan's son, Mephibosheth.
When David had gone in peril of his life from King Saul's fits of
jealousy, Jonathan, Saul's son, had befriended him. First Samuel
chapter twenty tells of their covenant before God, how Jonathan
promised to keep David informed of his father's plans while David
promised to show kindness to Jonathan or, in the event of Jonathan's
death, to his household. Following the untimely decease of Saul and
Jonathan in their fight with the Philistines, David eventually became
King of Israel. At length, with all foes defeated, he had opportunity
to fulfil his former covenant. 'Is there yet any left of the house of Saul,'
he inquired of his courtiers, 'that I may show him kindness for
Jonathan's sake?'
A search was made for surviving relatives. Within a short time Ziba,
a trusted servant of Saul's household, reported that Jonathan's son,
Mephibosheth, a cripple in both feet, was still alive. Bear in mind that
oriental usurpers usually put to death their predecessor's kindred, and
you can appreciate how Mephibosheth felt when summoned into the
King's presence. Imagine his relief and gratitude when the King
decreed, 'Fear not, for I will show thee kindness for Jonathan thy
father's sake'. For David not only spared his life and made over to him
the land of his grandfather, with Ziba and his sons to tend it, but even
set a place for him at his own table. 'As for Mephibosheth, said the
king, he shall eat bread at my table, as one of the king's sons.'
Our place today is at the Lord's Table. Like Mephibosheth, we too
have been invited to keep royal company. In the presence of a greater
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King we are humbled and amazed at the lavish provision for us. Here
we learn of a covenant of grace which affects our spiritual state and
status. Long before we thought of God or learned to love Him, it
pleased Him to show us kindness in Christ. All undeserved and unmerited, we have been sought out and delivered from our fears, made
heirs with Christ and seated at His Table, , ... and thou shalt eat
bread at my table continually'.
1. As Mephibosheth was shown kindness for lonathan's sake, so are
we for Christ's sake. This truth lies at the heart of the Communion
Service. 'He (the Father) hath chosen us in Him (Christ) before the
foundation of the world, that we should be holy and blameless before
Him.' How kind of God to choose us in Christ and to give Himself to
us in Christ. What an astounding discovery that from eternal ages God
has set His love upon us in Christ in order to secure us to Himself.

'I've found a Friend: 0 such a Friend!
He loved me ere I knew Him.'
Here in the covenant of grace, conceived in eternity, confirmed at
Calvary and confessed at the Lord's Table, is mystery and majesty and
mercy rolled into one.
Election in Christ, therefore, includes a new survey of love. That
such love had no beginning and has no ending is beyond human comprehension. It is, according to Spurgeon, as though one entered an
archway bearing the invitation 'Come unto Me' to find on the reverse
side 'Chosen in Him before the foundation of the world'. His choice
of course was not influenced or, rather, repelled by what His people
are in themselves. 'The Lord did not set His love upon you nor choose
you because ye were more in number than any people-but because the
Lord loved you.' Indeed, His elect were foreknown in Christ being
present before His mind as objects of His love in Christ. 'Elect according to the foreknowledge of God, the Father, through sanctification
of the Spirit with obedience and sprinkling of the blood of Christ.' So
immeasurably is 'His great love wherewith He loved us' that we can
only bow in adoring worship and praise.
Our presence at this Table, then, is living proof of the sovereignty of
God in salvation. 'God hath from the beginning chosen you to salvation through sanctification of the Spirit and belief of the truth.' Not
that the Father'S choosing some for salvation in Christ and allowing
others to perish eternally in their sins is unjust. With the entire fallen
race deserving the 'justice of eternal perdition', is God unjust to save
the undeserving? Besides, salvation is not of justice at all, but of grace;
not a debt payable for works of merit, but God's gift freely bestowed
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here and now on the vilest sinner who truly repents and believes in
Christ. Thus our believing in Christ is the consequence of God's loving
choice, His foreappointing and predestinating us to be conformed to
the image of His Son. 'As many as were ordained to eternal life
believed.'
2. That Mephibosheth became a beneficiary of such covenant kindness was due to King David's inquiries and search for him. And still
the King's business demands haste. The Gospel must be preached to
every creature, so that He may call out a people to the glory of His
name. For we have no means of knowing who the elect are until they
believe in Christ and accept His invitation. Like Mephibosheth, we
could never presume to present ourselves uninvited at the Lord's
Supper. Crippled by sin's disabling power, we have neither the inclination nor the strength to throw ourselves on God's mercy. Nothing short
of the Spirit of Christ can draw estranged hearts 'with the cords of a
man, with the bands of love'. 'I have loved thee with an everlasting
love; therefore with loving-kindness have 1 drawn thee.'
Consequently our elevation in Christ depends on a new scheme of
recovery. We were as helpless sheep lost from the fold. But the Chief
Shepherd went out into the darkness of night to find His sheep that was
lost and to bring it home with rejoicing. To change the parable, we were
as the lame folk whom the Servant compelled, not by physical force, but
by holy compulsion, to come into the Father's great Supper in honour
of the Son. For the Spirit, as the Father's recovery Agent, bestows faith
and woos and wins the soul for Christ.
'He drew me with the cords of love,
And thus He bound me to Him.'
'No man can come unto Me,' said the Saviour, 'except the Father, who
hath sent Me, draw him.'
And in this great Supper the Spirit directs our wondering gaze to
Calvary where Christ 'once suffered for sins, the just for the unjust,
that He might bring us to God'. There He endured the contradiction
of sinners against Himself, to save those whom the Father had given
Him in eternity. 'But now in Christ Jesus ye who sometimes were afar
off are made nigh by the blood of Christ': a fact affirmed in the communion of His body and blood. 'Let us draw near with a true heart in
full assurance of faith.'
3. Mephibosheth, however, dreaded to enter King David's presence.
As a kinsman of Saul, who had been David's implacable enemy, there
was no valid reason why his life should be spared. The last thing he
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expected was a royal pardon and kindness for Jonathan's sake. And
there is nothing worthy about us to warrant exemption from the death
penalty for traitors. Quite the reverse, in fact, for, if we are honest with
ourselves, we must admit the evil of our unregenerate hearts which
makes for kinship with Pilate and Caiaphas and the mob who killed
the Prince of life. And yet we are amazed to find, in the risen presence
of our Kinsman·Redeemer at His Supper Table, that our guilty fears
are removed and the criminality of our offences borne away. The
staggering truth is that 'when we were enemies we were reconciled to
God by the death of His Son', Who in dying our death to sin delivered
'them who through fear of death were all their lifetime subject to
bondage'.
So emancipation in Christ initiates a new standard of living. The
elect 'were by nature the children of wrath, even as others' because at
enmity with God. But the Spirit of God overcomes the heart's enmity,
sanctifies or separates from those 'dead in trespasses and sins' and
quickens with the new life of Christ to believe in Him.
'I've found a Friend; 0 such a Friend!
He bled, He died to save me:
And not alone the gift of life,
But His own self He gave me.'
This gift of eternal life, this being born from above with the life of
Christ, is a spiritual resurrection, a passing from death to life, from
the death of sin to a life of righteousness, from sin's servility to liberty
in Christ. And in eating the broken bread and drinking the cup of the
new covenant in His blood, the Spirit ministers to the new life within
and enables us to take after God's ways. Like Elijah, we go in the
strength of this meat many days, to live for God and to serve Him.
Like Donald Cargill, that outstanding Covenanter, 'We will get God
glorified on earth'.
It is then with the boldness of friendship and humble penitence that
we approach God in the sacrament of the broken body and shed blood
of Christ, Who has consecrated a new and living way into the holiest
of all. 'This cup is the new covenant in the blood of Christ, which is
shed for many (not all) unto the remission of sins.' If Christ shed His
blood to remove the sins of all men, it follows none will perish in their
sins, and yet many do. To insist that Christ died for all men means that
He died in vain for the majority, who reject so great salvation and bear
the penalty of their sins in hell, that He is a disappointed, defeated
Saviour Who shall never 'see the travail of His soul' and shall never
'be satisfied', which is wholly unscriptural. In any case, God does not
demand double payment for the same sins from Christ's punitive
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death and from damned souls who bear the eternal punishment of their
own sins. No, the Saviour's atoning sacrifice avails for God's elect,
whose hearts are sprinkled with His blood from an evil conscience,
delivered or ransomed from fear of death and regenerated with eternal
life to His praise and glory.
4. What is more, King David restored to Mephibosheth the land of
his grandfather and appointed Ziba, together with his sons and
servants, to bring in the fruit for him. Much more does God the Father
make something of His regenerated people by restoring to them that
high estate which is theirs in Christ Jesus, bequeathing the promised
Holy Spirit to harvest for them choice fruit in Christlike character and
conduct. For the Spirit of adoption confers on born-again children the
name of sons of God with the inalienable right to the Father's estate.
Their inheritance, as proclaimed in this feast, is God Himself-'heirs
of God and joint-heirs with Christ'.
Such entitlement in Christ enriches with a new source of wealth.
Blessed be God, this enrichment with heavenly blessings in our spirits
cannot be tampered with by man. And yet every man who loves the
Lord shares in this covenant feast His inexhaustible riches of wisdom,
mercy, grace and sheer goodness, which will be completed in glory.
For the Spirit is both the earnest or first instalment of the believer's
inheritance, and the guarantor that the rest will follow: the first fruit
giving foretaste of heaven on earth, and a witness to that glorious
manifestation of God in Christ 'which shall be revealed in us'. Understand this clearly, inheritance is a mutual possession. Man's chief end
is to glorify God and to enjoy Him for ever.
'For I am His, and He is mine
For ever and for ever.'
Therefore our heart's desire in this hour of banquet and of song is to
please the Father by being useful to the Son as we bear the abiding
fruit of the Spirit in Christlike character and service.

5. Even more wonderful was Mephibosheth's acceptance at David's
table. A special place was reserved for him, who reminded David of
his friend, Jonathan. 'As for Mephibosheth, said the king, he shall eat
bread at my table, as one of the king's sons.' And we, too, as adopted
sons, who are taking on the family likeness, are invited to take our
place at the Lord's Table and made to feel at home. Indeed, in the
Lord's Supper Jesus Himself is present to make us 'partakers of His
body and blood, with all His benefits, to our spiritual nourishment and
growth in grace'. '... And thou shalt eat bread at my table continually.'
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This enlistment in Christ brings a new sense of security. At this
joyful feast we are 'accepted in the Beloved'. Those of you who are
farmers and shepherds will know what acceptance means. Watch the
timorous lambs which you purchase at sales. How long before these
strangers are accepted by the flock? And what provision is made for
lambs purchased with the precious blood of the Chief Shepherd? 'Thou
preparest a table before me in the presence of mine enemies' and the
enemies of God and man can do absolutely nothing about it. At this
prepared Table we are as safe in Christ as Christ is in God. Just as a
mother accepts her daughter-in-law for the sake of her son who has
chosen her to be his bride, so we are accepted in the Beloved Who has
chosen the Church to be His bride. Our union in Him is sealed with
the Holy Spirit Whose inward witness assures us that we belong to
God, that He will complete what He has begun in us,· that nothing can
separate from His love in Christ.
'I've found a Friend, 0 such a Friend!
All power to Him is given.
To guard me on my onward course,
And bring me safe to heaven.'
For His sake we are welcomed here to the home and heart of God.
What an inducement to personal identification with Christ, to glad
communion and prayer and service! How imperative that acceptance
be not one-sided, that you 'come to acknowledge before God and His
Church the covenant then made on your behalf, to profess your faith
in the Lord Jesus, to consecrate yourselves to Him and thereby to bind
yourselves to His service'. Then this covenant feast will proclaim an
allegiance of love and joy that is mutually acceptable. Recall the good
and courageous covenanters whose banners were inscribed with that
for which they lived and died: 'For the Word of God and the testimony of Jesus'; 'For Christ's Crown and Covenant'. At the Lord's
Table we too are for the Word of God and the testimony of Jesus.
Indeed, Christ's crown rights, with the covenants of heaven and earth,
are our very life. And so our testimony, as we wonder at God's kindness to us in Christ, is:
'Nought that I have mine own I'll call,
I'll hold it for the Giver.
My heart, my strength, my life, my all,
Are His, and His for ever.'
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Christ Our Saviour
W. DODGSON SYKES
As most readers will know, the Rev. Dodgson Sykes was for
many years editor of 'The Gospel Magazine'. He was Rector
of St. Mary-le-Port, and Principal of the Bible Churchmen's
Missionary and Theological College, Bristol.

THE MESSAGE AND THE PERSON
'I have listened,' wrote Dr. Stanley Baker in The Times, 'to countless
sermons on the League of Nations, social and economic problems and
various current events of the day. In perhaps half a dozen sermons
during the last thirty years I have heard Jesus Christ set forth plainly
as the divine Saviour.' While this may be the statement of an extreme
case, it is indicative of a growing feeling. A bishop lately gave this
frank and sincere personal word to his clergy: 'We can do more,' he
wrote in his diocesan letter, 'by preaching Christ than by the moral
platitudes or ecclesiastical disquisitions with which we are too often
content to feed a hungry people. I speak as one who probably preaches
more sermons than any clergyman in the diocese and who is very
conscious of failure in this respect.'
In this matter we have a message that is God-given. It is His
message, not ours. We are His ambassadors. Our trust and privilege is
to deliver His message faithfully. He is responsible for the message,
and He will justify it.
A century ago, when Islington slept spiritually, Daniel Wilson
became vicar. He was received with doubts, and people spoke of
leaving; but he declared that he wanted to preach one thing-'the
unsearchable riches of Christ', and that he would not cease his efforts
'until Christ was formed in them'. In eight years he had done a remarkable work, the effects of which have lasted beyond a century. He said,
'We must seize the main, commanding truths of Scripture as the
Apostles have summed them up.... In the Bible the inspired penmen
have not left it in doubt, but have told us that Christ, the power of God
and the wisdom of God, is the centre and cornerstone of revelation.
. . . If the minister does not seize this commanding discovery, in vain
will he languish about other matters.... A revived Christianity is a
revived exhibition of the glorious Person of Christ:
The Lord Jesus Christ is to be presented as Saviour in three aspects.
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He saves from the penalty of sin; from the power of sin, and ultimately
from the presence of sin. As we speak of God's 'wonderful redemption
for sin' may He by His spirit guide our thoughts and affections. It is
a solemn message:
I thirst, but not as once I did,
The vain delights of earth to share;
Thy wounds, Immanuel, all forbid
That I should seek my pleasure there.
It was the sight of Thy dear cross
First weaned my soul from earthly things,
And taught me to esteem as dross
The mirth of fools and pomp of kings. (Cowper)

We are to deal with sin in the sight of a holy God. We are to see
how it cost the death of God's own Son to deal with our sins. In such
a matter we desire no hardness-Calvary is not a school for theologians; it is a refuge for sinners.

THE EARLY MESSAGE
As I look at the early messages concerning Christ as Saviour, I find
that the early preachers gave objective facts about Jesus and His death.
As they told the facts about Jesus, the Holy Spirit fell. It was not so
much subjective experience that formed their message. It was a risen,
living Lord and Saviour, to whom all authority in heaven and on earth
was given. He was now exalted, glorified, made both Lord and Christ,
ordained to be Judge of living and dead. In every speech they proclaimed the living Lord and Saviour. In His name they spoke of
repentance and remission of sins, of personal faith towards the Lord
Jesus Christ. There was no other Saviour. His salvation brought justification by faith, power through the gift of the Holy Spirit, and inheritance among those that were sanctified.
'Christ a propitiation,' said Dr. Denney, 'is the inmost soul of the
Gospel for sinful men.'

I. Take the message of St. Paul. 'By the deeds of the law there shall
no flesh be justified in God's sight' (Romans 3 : 20). Every mouth is
stopped. The whole world is guilty before God. But now, he declared,
there is 'a righteousness of God through faith in Jesus Christ'. It is
'apart from the law', i.e., statutory obedience cannot justify. It is 'for
nothing', i.e., justification costs the sinner nothing. It is 'by His
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grace', Le., the whole is given freely by God in undeserved mercy. The
Apostle made two inferences from this: (i) Any self-glorifying on
man's part is wholly excluded; (ii) The Gospel is for all nations. All
this comes about, says the Apostle, 'through the redemption which is
in Christ Jesus, whom God set forth in propitiatory power in His blood
through faith'. It was all to demonstrate God's righteousness. With
Christ set forth in His blood, as a propitiation, it was impossible
thenceforward to think that God regarded sin with indifference. In this
way He was righteous Himself and He could justify the ungodly. In
another passage St. Paul wrote: 'God made Him to be sin for us, who
knew no sin, that we might be made the righteousness of God
in Him'.
11. Take the message of St. John (l John 1 : 5, sqq.). He dealt with
the false pleas of man concerning sin, but he also gave the divine provision: 'If we confess our sins, God is faithful and just to forgive us our
sins and to cleanse us from all unrighteousness.' Upon that assurance
we should rest. But with the assurance he gave the ground of forgiveness: 'We have an advocate with the Father, Jesus Christ the righteous,
and He is the propitiation for our sins, and not for ours only, but also
for the whole world' (l John 2 : 2). The unfortunate chapter division
tends to obscure the connection in the thought. That there should be
no light view of sin, St. John stressed the fact that propitiation was
needed, that the Lord is the propitiation, and that our sins are the subject matter of His propitiation.

DENIALS OF THE ATONEMENT
We are sometimes told that Jesus never taught a doctrine of atonement. The late Dr. Rashdall endeavoured to show that the doctrine
was no part of His teaching, but resulted from later reflection. This is
a vital matter. I believe that Jesus spoke often and definitely concerning His death. In a context (St. Mark 10 : 32-45) which has full reference to His death He spoke of giving His life a ransom for many. At
the last Supper, He spoke of His blood as Covenant blood shed unto
remission of sins.
The weakness today is that we do not realise the holiness of God.
Dr. P. T. Forsyth has stated that when he spoke of the love of God
people listened; but, as soon as he turned to speak of the holiness of
God, he saw a perceptible change come over the audience. We have
to recover the note of supreme referenc to a holy God. Without a holy
God no atonement would be needed. It is the holiness of God that
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makes us realise sin as guilt. One of our Lord's first concerns was the
supreme holiness of God's love, and until this holiness is divinely
satisfied, man's reconciliation is impossible.
It is often urged that God's forgiveness is free; that, as the father
received the prodigal, so God receives the sinner quite freely. There is
no need of atonement or propitiatory sacrifice, it is suggested; we our·
selves forgive without atonement. But it is not in keeping with the New
Testament to ignore the other side. The parable of the Prodigal Son
was not intended to illustrate the Atonement: it illustrates, as the
other parables in Luke 15, repentance. Parables usually have one main
thought, and are not intended to be used as full doctrinal statements.
There are numerous passages which assert a causative connection
between Christ's death and man's reconciliation. God has taken upon
Himself to remove the guilt as well as to show forgiveness.
We must take care in our use of language that we do not seem to
make the representation that Christ came to pacify an unwilling
God. This would be to set the Son against the Father and to break up
the persons of Trinity. The representation of the New Testament is
different. 'God was in Christ reconciling the world to Himself.' 'God
so loved the world, that He gave His only begotten Son.' It was all the
outcome of God's love. 'God commendeth His love towards us in that
while we were yet sinners Christ died for us.' Our Lord came not to
pacify an unwilling Father, but to satisfy a broken law.
Nor should we be tempted to think atonement by Christ is immoral,
that God punished an innocent man. On the contrary, it was the resolve
of God Himself to satisfy the law and to endure in Himself the suffering. Far from being immoral, the atonement is the greatest moral force
in the world. 'The love which can literally go out of itself and make
the burden of others its own, is the radical principle of all the genuine
and victorious morality in the world. And to say that lqve cannot do
any such thing, that the whole formula of morality is, every man shall
bear his own burden, is to deny the plainest facts of moral life' (J.
Denney, Atonement and the Modern Mind, pp. 102-3).
Similarly R. W. Dale (The Atonement, pp. 394-7) says that instead
of an indignant cry of shame there arises a cry of thanksgiving and
worship for the act of Christ in enduring the suffering which He must
otherwise have inflicted. It is a cry of appreciation of the resolve of
God Himself in the person of Christ to endure the suffering. To avoid
the terrible necessity of condemning man, the moral Ruler of man
assumed our nature and died. 'It is,' says Dale, 'the most wonderful
proof of God's infinite love, the supreme manifestation of God's moral
perfection.' The self-sacrifice which is the flower and crown of human
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excellence is not impossible with God. It has kindled the most passionate love in man.
How condescending and how kind
Was God's eternal Son!
Our misery reached His heavenly mind,
And pity brought Him down.
This was compassion like a God,
That when the Saviour knew
The price of pardon was His blood,
His pity ne'er withdrew. (Watts)

SALVATION IN CHRIST
I. Salvation in Christ is one of Absolute Freeness. The fact that we
are 'made nigh by the blood of Christ' is the groundwork of pardon,
peace and power. It is on this ground that we can give the message of
the absolute freeness of Christ's salvation to a sinner. This freeness is
the essence of the good news concerning Christ as Saviour.
The sinner is to come to Christ with all his needs. He is not to stay,
no not for one moment, to make himself in a better condition. He is to
come just as he is to the Saviour who saves from the penalty and the
power of sins. The wise sick man does not wait till he feels somewhat
better before going to a physician, and the sin-sick soul should similarly not wait one moment before applying to the Saviour.

Just as I am-and waiting not
To rid my soul of one dark blot,
To Thee whose blood can cleanse each spoto Lamb of God, I come.
Just as I am-Thou wilt receive,
Wilt welcome, pardon, cleanse, relieve,
Because Thy promise 1 believe,
o Lamb of God, 1 come. (Charlotte Elliott)
'I thought that 1 was to bring repentance,' says one. Do not attempt
to do so, but look to Jesus for it-Christ is exalted to give repentance.
'I haven't enough faith,' says another. Come to Him for it! 'I am too
bad,' says a third. 'This is a faithful saying and worthy of all acceptation that Christ Jesus came into the world to save sinners.'
'None are so bad,' said John Newton, 'but the Gospel affords them
a ground of hope; none are so good as to have any just ground of hope
without it.'
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11. Salvation in Christ has Great Privilege and Power. What happens
as we find Christ as Saviour? We realise our sin and our need, our
guiltiness and sinfulness. We seek in the Saviour mercy and acceptance,
new life and new power. We read the Saviour's words and hear them
in our soul: 'All that the Father giveth Me shall come to Me, and him
that cometh to Me I will in no wise cast out.' We come to Him. We
trust Him and His Word. Our assurance rests upon His Word and
promise, not upon our feelings. We find by the Spirit's teaching through
the Word and in our own experience, the wonderful blessings given to
us in God's Son, our Saviour.
(i) Forgiveness of Sins. 'Through this Man is preached unto you the
forgiveness of sins.' The sins are blotted out, cast behind God's back.
The Saviour has blotted out the handwriting of ordinances that was
against us; He has taken it out of the way, nailing it to His cross
(Col. 2 : 14).
(H) Justification. Though sinners, we are accounted righteous before
God in Christ. This is entirely of God's grace and undeserved mercy.
Justification by faith is to us not a shibboleth; it is a divine reality in
Christ. We learn our standing in Christ, and we seek to live accordingly.
'The crown,' said Bishop J. C. Ryle, 'has indeed fallen from a
Christian's head when he leaves the doctrine of justification by faith.'
(iii) Indwelling. Our body becomes the temple, the sanctuary of the
Holy Ghost (I Cor. 6 : 19). The Christian is 'sealed with the Holy
Spirit of promise'. He walks and lives in the Spirit. He knows that
Christ indwells him by His Spirit.
(iv) New Strength in Union with Christ. Thus united to a living
Saviour, he finds a new power pulsating through his life. He estimates
all things, not according to his own strength, but according to the
power of Him who does abundantly above all that we ask or think.
In. The Gospel is an individual matter. Individual salvation is the
first and indispensable aim of all Christian work. The Gospel accomplishes the new birth of the soul. It will have wide results, but it is
essentially and necessarily individual in its beginning. The Evangelical
Revival brought individuals into personal touch with a living Savour;
there were wider results-according to Lecky, it breathed into the
people of the land generally a resolute moral and religious character; it
led to much amelioration of social conditions-but in its work it was
essentially individual. This, I believe, is the Gospel order. It is a
personal, individual matter.
It is not by the administration of sacraments, not by outward admission into the Visible Church, but by the Holy Spirit in the exercise of
personal faith and touch with a living Saviour that salvation is found.
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IV. The Gospel Order is Salvation first, then response in life. Henry
Venn (1724-97), in his The Complete Duty of Man, spoke of the defect
of the earlier work, The Whole Duty of Man: 'It is evident that the
great thing is wanting in that celebrated treatise, towards obtaining
the end for which it was written: since Christ the law-giver will always
speak in vain unless Christ the Saviour be first known.' He spoke of all
treatises written to promote holiness of living as deplorably defective,
unless the cross of Christ was laid as the foundation.
The change in the ministry of Dr. Chalmers has often been related.
He thought conscientiously to teach his people the duties of the
Christian religion, but the more he preached the duties the less he
seemed to achieve in result. Then there came the awakening. He
preached the satisfaction of a broken law by the atonement of Jesus
Christ. It was a new note that had been struck. People heard of the
depth of love in the heart of Jesus, and with the knowledge of it there
came a breaking down of human souls before His cross.
V. If there is a question where the truth of the Gospel is concerned
there has to be loving, faithful witness; there cannot be truce, no not
for an hour. As I read the New Testament, I find controversy. If Paul
withstood Peter to the face, it was because he was to be blamed in a
matter of vital truth and conduct. If anyone proposes the Blessed
Virgin Mary or others as mediators between man and God, it is my
duty to Christ and my duty to a sinner to say that there is only one
Mediator between man and God, the man Jesus Christ, who gave
Himself a ransom. The Reformers had no truce on the sacrifice of the
mass, and they did a work in England that has lasted for centuries. In
the mass there is not, and cannot be, a propitiatory sacrifice for the
living and the dead: there is no more offering for sins. Truce on this
matter, as in the truth of the divinity of our Lord, in effect denies the
truths of the New Testament. The only safeguard, in my judgment, is
to maintain in season and out of season the full truth concerning our
Lord as sole Mediator between God and man, as the one sacrifice for
sins once offered, as the one hope of the sinner who comes to Him in
personal faith. Our objection to the insistence upon auricular confession takes its rise from the truth that Christ is a high priest who is able
to save the sinner to the uttermost. Any doctrine that sets someone or
something between the sinner and the Saviour, that substitutes outward
ceremonies for personal trust and self-committal, must for the honour
of the Saviour and for safety in the salvation of the sinner, be firmly,
continued on page 132
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The Holy Spirit
the Modern Church
D. INNES

The following is the substance of a paper given at the Scottish
Tyndale Fellowship Conference, March 1967, by Rev. David J. 1nnes,
minister of the Kirkwall East Church of Scotland, Orkney.
In some sense this is a restricting theme-for we would surely all
lament the fact that, oft times, in our worship, in the courts and committees of the church, in our witness and evangelism, there is so little
that we experience of the Spirit's presence, or guidance, or power. But,
on the other hand, this is also an impossibly comprehensive theme-for
the church in our age, as in every age, depends utterly and altogether
upon the Person and work of the Holy Spirit of God. In the final
analysis it is He, and He alone, who creates, sustains and extends the
church of Jesus Christ. What I want to do in this article, quite simply,
is to keep a practical aim in view, and to share with you three areas of
concern. They are areas of concern to me, and I think they should be
areas of concern to all evangelical theological students and ministers
of the Gospel in these days.
I. HOLY SPIRIT UNITY
'Unity', of course, is one of the words in the modern church. The
ecumenical movement is all the rage. And unity among born-again
Christians is important. But let me remind you:
(a) That the Holy Spirit is the author of true Christian unity. When
we are born again we are born 'of God', born of the Spirit; we are
united to Christ, the Head; and we are made one with all the members
of the body of Christ, the church (1 Corinthians 12 : 13).
(b) That Holy Spirit unity is in truth and love, at the Lord's table
and before the Father's throne. This was the kind of unity they experienced in the early church (Acts 2: 42). And how vitally important
this is in the modern context we shall consider further in a moment.
(c) Our task, in the modern church, as it has been the task of true
believers in every age of the church, is not to try to make unity (we
cannot do that); our task is to endeavour 'to keep the unity of the
Spirit in the bond of peace' (Ephesians 4 : 3).
Now, having restated these simple, basic essentials about Holy Spirit
unity, the theme I want to pursue a little is this. The ecclesiastics of our
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day tell us, I believe in all sincerity, that the Holy Spirit is leading the
church today-along the path of ecumenical advance; to admit women
to ruling and teaching office in the church; even towards the Bishop of
Woolwich's 'New Reformation' (see pages 16 and 17 of that work).
Their argument would appear to be that the majority in the courts of
the church favour these things, and therefore they are the mind of the
Spirit, and the will of God. Rev. J. Graham Miller has compared the
modern attitude to the ecumenical movement, for example, with the
attitude towards the crusades in the medieval church. The cry on every
side then was, 'It is the will of God'-but was it? The cry on every side
today is, 'It is the will of God'-but is it? It seems to me that it is
nothing short of blasphemy to attribute to the Holy Spirit movements
in the modern church which compromise truth and contradict Scripture.
And, before supporting any such movement, we must ask ourselves
these vital questions: does it compromise truth? does it contradict
Scripture? I am on record, in my own presbytery, as saying that I don't
believe that the Holy Spirit says one thing in the pages of Holy Scripture, and another quite contrary thing, in some mysterious way, to the
church today! I hold to that position.
May I summarise what I've been trying to say here, by quoting
from Canon Herbert Cragg's comments on John 14: 25 and 26, and
John 16 : 12 and 13? ' ... my point here is,' he says, 'that this promise
was fulfilled to the disciples to whom it was made. That means that
within the apostolic period there was gathered together a body of truth,
complete and authoritative for them in that day, and for the church of
Christ in every generation. Now what does that mean in actual fact?
I think it means that there is a sense in which revealed truth is already
complete, and our business is the apprehension of it. That is why
further light is not more truth revealed, but truth more fully apprehended ... ' Is that not something of which the modern church, in its
arrogance and folly, needs to be reminded?
2. HOLY SPIRIT SOVEREIGNTY
Once again I want to make three simple observations, and then
contribute a thought or two on another practical issue confronting the
modern church and related to this theme.
(a) The Spirit is Lord in the distribution of gifts. He 'divides to every
man severally as He will' (l Corinthians 12 : 4-11). And, while we are
urged to 'covet earnestly the best gifts', and to 'desire spiritual gifts'
-the prerogative for imparting or withholding lies with the Holy
Spirit alone.
(b) The Spirit is Lord in the direction of Christ's people (Acts 13 : 2).
The Spirit directs all who yield to His control-and, while the church
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may still have to play her part (e.g. laying their hands on them and
sending them away); that is secondary rather than primary.
(c) The Spirit is Lord in the worship of the faithful (John 4 : 23 and
24). And again here there must be the balance between the freedom of
the Spirit and the forms of the church. A false spiritualism would
separate itself from the sacraments and ordinances which God has
instituted as the channels through which His Spirit is conferred. And,
on the other hand, mere ritualism would conjoin the sacraments and
ordinances with the Spirit in such a sense that the dispensation of the
one is reckoned equivalent to the communication of the other. The
Spirit is Lord, and the ordinances are the channels Christ uses to bring
blessing, by the working of His Spirit, to those that believe.
Now, of course, the practical issue that I would raise, related to all
this, is the issue of the pentecostal resurgence manifest in the modern
church. I believe that, if we are true to Scripture, what we will have to
say about this will be along these lines:
(i) The pentecostal understanding of the baptism of the Spirit (or in
the Spirit)-as a separate experience subsequent to conversion-is
clearly unscriptural. As Rev. John Stott has pointed out most helpfully,
Jesus Christ is described in the first chapter of John's gospel as the
taker-away, and as the baptiser. 'The characteristic work of Jesus is
two-fold. It involves a removal and a bestowal, a taking away of sin
and a baptising with the Holy Spirit.' We may compare Ezekiel 6 : 25
and 27 and Acts 2 : 38. ' ... the baptism of the Spirit is not a second
and subsequent experience, enjoyed by some Christians, but the initial
experience enjoyed by all.'
(ii) The pentecostal emphasis on the gifts of the Spirit-especially
the more sensuous gifts-tends to be unbalanced and unscriptural. In
the New Testament the primary emphasis is upon the fruit of the Spirit,
rather than upon the gifts of the Spirit. And, even among the gifts,
some are recognised to be more desirable and profitable than others,
e.g. 1 Corinthians 14: 39. The trouble with the Corinthians was, in
part at least, that their emphasis was all wrong-and they were still
carnal. Is it not the same with many pentecostals?
3. HOLY SPIRIT ENERGY
In Acts 1 : 8 we find the promise of the risen Lord to His disciples:
,
ye shall receive power, after that the Holy Ghost is come upon
you
' Power: that is what is so notably lacking in the modern
church, is it not? Power in the lives of individual Christians; power in
witness, and the proclamation of the Gospel. The Holy Spirit is the
source of power; the fulness of the Spirit is the secret of power. It is
interesting to compare Matthew 28 : 18 with Luke 24: 49. In the first
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verse the word is exousia (authority); in the second it is dunamis
(power). So the authority to send is vested in Christ; and the energy
for going is in the Holy Spirit.
Now this power is to be known inwardly, in our hearts and lives (see
Ephesians 3 : 16-18). And how does this come about? Surely as we
obey the command of Ephesians 5 : 18 to be 'filled with the Spirit'.
Nowhere in Scripture are we commanded to be baptised with the Spirit;
but we are commanded to be filled! (d Acts 4 : 8 and 13; 6: 3 and 5,
etc.). And also, this power is to be shown outwardly. See, e.g. 1 Cormthians 2: 4; 2 Corinthians 4 : 7. And how does this come about? This
is the final practical question we are to consider-and, to me, it is the
most urgent of them all. After all, we can criticise our church leaders,
and feel uneasy about the way things are going, and we should do. We
may study pentecostalism, and discover the teaching of Scripture on
these matters, and we should do. But, in the end of the day, what
matters far more is that our own lives should commend Christ; and
that, in our own work, we should know the power of the Spirit. And
the question is, do we? And if not, how can we?
The Spirit is sovereign, and we must never overlook that fact. But
let me make three further comments as I close.
A. If we are to know the power of the Spirit, then we must be daily
cleansed and daily filled. The two-fold injunction of the apostle is:
, ... grieve not the Holy Spirit of God ... ' and 'be filled with the
Spirit ... ' As E. M. Bounds puts it, challengingly, 'Genius, brains,
brilliancy, strength, natural gifts do not save. The Spirit flows through
hearts'. Our hearts must be right, if we are to know power in witness
and in preaching.
B. The message must be right. The Spirit owns, not the ideas of men,
but the truth of God, simply and faithfully presented. The testimony of
Dr. Thomas Chalmers, in his memorable address to the people of
Kilmany, should challenge us here. ' ... The preacher who withholds
the doctrine of the cross and the immediate reconciliation with God,
which must always go along with it, whether the silence is due to the
fact that the preacher's own mind has never adequately been awakened
- to discern its value, or acts upon a system of reserve without making
the central doctrine of Christianity bear on man's relation to the Judge
of all-fails to wield any power. The opposite doctrine awakens souls,
is associated with the Holy Spirit, and plants or propagates the church.'
(Smeaton, The Doctrine of the Holy Spirit, p. 249.)
C. There are, it seems to me, faithful men who preach ruin, redemption, and regeneration, and yet there is no life, no unction, and no
continued on page 132
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THE TEST OF HISTORY
H. M. CARSON
This is chapter 7 of Mr. Carson's excellent book, 'Dawn or
Twilight?', recently published by Inter-Varsity Press. We
thank the publishers for permission to use this extract. The
book is reviewed elsewhere in this issue.
The facts of history are reliable friends of the truth, but they are
equally relentless foes of error. So we turn to facts, as we continue our .
consideration of the basic Roman Catholic assertion that it is inconceivable that God would have left His Church without a visible head.
To do this we need to ask if the Roman Catholic position, which we
have queried in its basic assumptions, can be substantiated by history.
The conclusion to which we are driven is that it cannot. If the guidance
of the infallible guide is of such an essential character that it is impossible to think of the Church apart from it, then clearly the history of
the Church must demonstrate the truth of the infallibility of the Pope
working out in experience, or else it will show that the quest for an
infallible guide is a chase after an ecclesiastical will 0' the wisp.
In setting the Roman claims over against the facts of history, we shall
propose three tests which the claims should satisfy, tests which no
reasonable Roman Catholic can say are unfair. In the first place we
have a right to expect that the infallible guide will be clearly recognisable, for to speak of a visible guide whose credentials are not completely sure is a contradiction in terms. Secondly, it is fair to presume
that the infallible guide will act with reasonable promptitude when the
faithful have reached an end of their own resources and are in danger
of serious error. Thirdly, it goes without saying that the infallible guide
will not himself be responsible for leading his people into error. These,
then, are the tests which we shall consider.
8. The

Credentials of the Infallible Guide
The Roman reply to this query seems at first to be quite simple and
obvious. The Pope alone lays claim to the position of being the Vicar
of Christ on earth. Furthermore, there is no difficulty in deciding where
the guide is to be found, for he is the presiding Bishop of Rome,
recognised and acknowledged by millions of Roman Catholics all over
the world. To ask who is the visible head of the Church would seem to
the average Roman Catholic utterly fatuous.
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But while it is true today that the Pope is easily identified, both by
his own adherents and even by those who reject his claims, yet it has
not always been so. The history of the papacy is strewn with a line of
anti-popes who have laid claim to the See of Rome, and so to the
allegiance of the faithful. The Roman Catholic may well reply that the
presence of a rebel, or even a usurper, in no way invalidates the claims
of the rightful sovereign, and the fact that there have been ecclesiastical
rebels does not in any way compel acceptance of their claims. Indeed,
says the Roman Catholic, the true occupant of the papal throne is
recognisable in contrast with the false claimant.
We are dealing now with facts; and so we must examine the most
famous of these periods when there were two claimants to the papacy,
viz. the Great Schism of the late fourteenth and early fifteenth centuries. In the year 1377, there ended what had become known as the
Babylonish Captivity of the Church. For sixty-eight years the Popes
had resided at Avignon in France where, naturally, they tended to be
dominated by the French crown. Thus when Gregory XI returned to
Rome it seemed to promise a new day.
But Gregory's death led to trouble. The cardinals elected an Italian,
Urban VI. He however did not prove amenable to their ideas and,
claiming that they had acted under duress (it was not the first time that
the mob in Rome was a factor in pape! elections), they withdrew and
elected a Frenchman, Clement VII, who returned to Avignon. The
schism continued with their successors until in 1409 the Council of
Pisa, in an attempt to heal the breach, deposed both Popes and elected
Alexander V. The two who were deposed refused to go, leaving the
'farcical situation of three Popes. Pope number three had as his'
successor John XXIII (the same number as the Pope John who died
in 1963).
Now while the two Popes reigned, one at Rome and the other at
Avignon, Roman Catholic Europe was divided in its allegiance. Scotland, Naples, France and Spain supported Clement VII, while Eng'land, Poland, Bohemia, Hungary, Portugal and most of Italy endorsed
Urban VI. Theologians and 'saints' were ranged in opposite camps.
The Popes themselves were aware of the issues at stake and flung the
most terrifying anathemas at each other. Who was the true guide then?
Whatever verdict Roman Catholic scholars may pass today, it is an
unassailable fact that at the time there was no certainty, for the Church
was split asunder on the question.
Let us recall our reason for discussing this issue. The Roman
Catholic apologist claims that it is inconceivable that God should have
left His Church without a visible head. He claims further that it is a
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matter fraught with eternal consequences; for submission to the true
guide is bound up with a man's eternal salvation. Now this schism
lasted over fifty years until 1429. Considering the expectation of life in
the fifteenth century, there must have been many who lived their whole
lives during this period of uncertainty in the Church. They would
naturally follow their priests' and bishops' advice. But inevitably many
were wrong, for they were following the wrong guide; and they were
wrong on a matter which concerned their eternal salvation. To say
that, as long as they sincerely believed in the existence of the true,
visible head, they could be excused their mistake is simply to say that
the claims of Rome are an optional extra. Certainly the failure by a
large section of Christians, not all of them either knaves or fools, to
identify the visible head undermines the basic assumption that Christ
could not conceivably have left His Church without a visible head. The
answer of the period of the Great Schism simply is-He did!
b. Reasonable and Unreasonable Delays
The second request that we make, if Rome is to substantiate her
claim, is that the infallible guide should act reasonably promptly. Of
course it is quite obvious that no guide in any field of learning will give
answers which the student can find out for himself. Instruction in any
subject is not intended to be a substitute for hard work on the student's
part. So we can easily concede the point that the Pope is quite entitled
to stand back and let the theologians give their minds to the problems.
Spoon-feeding in theology is no more appropriate than in any other
branch of learning. At the same time it is equally true that a good
tutor will not stand back and watch his student cling to a wrong
position which affects all his subsequent thinking. Nor, when he finds
his student floundering in a morass from which he seems incapable of
extricating himself, w'ill he withhold his assistance. It is at these points,
when the student is either unable to make any headway or is going in
the wrong direction, that we expect the tutor to intervene. Now when a
similar situation arises in the Church, where there is a doctrinal
impasse, or where false teaching or dangerously inadequate teaching is
-being embraced, are we not justified in saying that the infallible guide,
if such there be, has a clear moral obligation to speak?
But has the infallible guide thus spoken out clearly when the situation obviously required an answer? The facts of history speak for
themselves. They reveal his extreme reluctance to commit himself; they
suggest that considerations of expediency rather than a conviction of
his own infallibility were the dominant factors. From the possible
illustrations of this hesitant attitude we select three-the controversy

The Gospel Magazine

123

over the immaculate conception of the Virgin Mary; the acceptance
of modern revelations: and the final promulgation of the dogma of
papal infallibility itself.
In dealing with the dogma of the immaculate conception we are not
considering at this stage the arguments for or against it. We are
viewing it rather from the point of view of the actual time of its
definition as it admirably illustrates the long wait which the Church
often has before the guide speaks.
Now it needs to be emphasised that this is not some trifling issue. It
has been, since 1854, a dogma of the Church which a man must receive
on peril of eternal damnation. If, then, a man's eternal destiny is at
stake, this is the time when the claim to have an infallible guide should
be vindicated. But what in fact did happen? The battle was joined in
earnest in the fourteenth century. Before that time, and subsequently,
great names in the Roman Church are found in opposition to the idea
-men like Bernard, Bonaventura, and Thomas Aquinas opposed it.
The great protagonist on the other side was Duns Scotus. The Franciscans and the Dominicans were bitterly opposed to each other on
the issue. The Council of Trent sat on the fence, though its decree on
original sin seems to edge towarch; the views of the advocates of the
new idea. But still the infallible guide remains silent, although the
generations come and go; and the Church is left in doubt about a
doctrine which subsequently proves necessary to salvation. At last,
in the nineteenth century, when the storms of controversy had abated,
and it was expedient to act, the Pope defined the dogma in the bull
Ineffabilis (1854), and, astonishing as it may seem, he also decided
that the Church had always held it!
The verdict of history is that the infallible guide waited nearly five
centuries before he committed himself; and even the most lenient
critic might be excused if he complains that this is an excessive delay.
We may wen ask whether the great advantages to the Church of an
infallible guide are not somewhat overrated!
We turn to modern miracles and revelations; and here the problem
is to select, for they are legion. From the many that have been accepted
we will consider one which has been accepted and then, unfortunately
for the adherents of the cult, denied. This is the case of the celebrated
Philomena-a name familiar in many a Roman Catholic house. hold where the practice of giving a saint's name to the child is
common.
The development of the Philomena legend is typical of the reaction
of Rome to such alleged modern revelations and miracles. At first they
are tolerated as a popular devotion, and then, if the cult becomes
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widespread, it is officially endorsed and accepted. Such was the pathway to glory of Philomena before her sad eclipse.
The story in brief is that in 1802 a priest from Naples took home
bones from Rome, which were then found to be the relics of one
Philomena who was martyred in the persecution of the Emperor
Dioc1etian. The foundation for this discovery was the dream of a nun
in his congregation, who had a revelation of the facts of the life of
Philomena and the miracles she performed. We might think that this
was a rather dubious basis for accepting the story. In fact it is no more
dubious than the alleged vision and revelation to the fourteen-year-old
Bernadette at Lourdes, or the 'appearance' of the Virgin Mary to the
children at La Salette, near Grenoble, in 1846, or Margaret Mary
A1acoque's vision which was at first dismissed as delusion but
later accepted and which led to modern devotion to the sacred
heart of Jesus. But dubious or not, the cult of Philomena grew. Leo
XII proclaimed her a saint; Gregory XVI blessed one of her images;
Pius IX-the Pope responsible for defining both the immaculate conception and papal infallibility-appointed an office and mass in her
honour. The celebrated Cure d'Ars, who was canonised in 1928, lent
the tremendous weight of his appro\lal to the cult.
But then the bubble burst and Rome officially admitted there never
was such a person as Philomena after all. Alas for those who have
imagined that they bore the name of a holy virgin of the third century!
But what about the more serious issue? With the full approbation of
the Church, multitudes were permitted, or encouraged, to invoke her
aid. Now it appears that they were simply invoking the figment of a
nineteenth-century nun's imagination. Did the infallible guide know
all along that the whole thing was completely baseless? If so, why did
he not speak out? To let people engage in a so-called devotional exercise, which is superstitious and, in the event, also absurd, is surely to
be culpable in the extreme-unless perhaps there is the excuse that
the infallible guide did not know as much as the fallible Dr. Salmon
who, nearly a hundred years ago, described Philomena as 'a being as
imaginary as Desdemona or Ophelia',1
But if we are surprised that the Pope was slow to act in the controversy over the Virgin Mary, if we are puzzled at his readiness to
let the faithful embrace the most fanciful and baseless ideas, we will
surely be astounded tbat in the most important dogma of all, from
the Roman standpoint, namely his own infallibility, he should be so
slow to act. Here for Rome is the foundation truth, since upon the
1 The
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assurance of having a divinely-appointed head she rests all her claims
to authority, and so to the absolute submission of her people. Yet it
was not until almost nineteen centuries of Christian history had passed
that the Pope in 1870 defined his own infallibility.
The Roman Catholic will probably reply that this is a typical Protestant misrepresentation, and that the Pope in 1870 explicitly, formally, and so, infallibly, defined what had always been believed
implicitly in the Church since the days of the apostles. We will deal
later with the question as to what Scripture and the early Fathers have
to say on the subject. Here we will deal only with the situation as it
was in 1870, when the Pope promulgated the dogma.
There was a widely used catechism in Ireland called Keenan's
Catechism, recommended by the Irish Roman Catholic hierarchy.
According to Dr. Ludwig Ott? 'The Bishops exercise their infallible
teaching power in an ordinary manner when they, in their dioceses, in
moral unity with the Pope, unanimously promulgate the same teach.
ing on faith and morals'. He adds, 'The agreement of the bishops in
doctrine may be determined from the catechism issued by them'.
Here, then, is a catechism with the imprimatur of the Scottish bishops,
and the recommendation of the Irish bishops. There is no condemnation from Rome, so they had what Ott calls 'the tacit assent of the
Pope'.
Now, one of the questions in this catechism was as follows: 'Must
not Catholics believe the Pope in himself to be infallible?' The answer
to this was, 'This is a Protestant invention: it is no article of the
Catholic faith: no decision of his can oblige, under pain of heresy,
unless it be received and enforced by the teaching body; that is, by the
Bishops of the Church.' After 1870 this question and its answer were
quietly dropped from the catechism. Now here we are not concerned
with this dubious way of working, but with a more important issue.
It is said that in 1870 the Pope made explicit what was already implicit
in the faith of the Church; but it would take a great deal of verbal
juggling to make the answer in the catechism an expression of the
most rudimentary belief in papal infallibility. Furthermore, it would
seem that Protestants prior to 1870 knew what the true teaching of
the Roman Church really was, whereas the Irish and Scottish bishops
did not.
In these different instances the Pope appears not as a leader giving
clear guidance, but rather as an arbitrator who waits for the appropriate moment before trying to settle a dispute. But to be presented
Z Fundamentals
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with an infallible guide who for long periods either cannot, or will not.
or dare not speak on an issue of vital concern to the Church, is to be
offered a very doubtful asset. It is no great advantage to have a pilot
on board a ship who informs the captain only when he has safely
entered harbour or when he has run on a sandbank. To pay a high
price for a watch-dog, recommended as highly reliable, is to face a
disappointment if we discover that the dog barks only after the
intruder has been detected. It is ~asy to be wise after the event. But
this kind of wisdom hardly qualifies for the designation infallible!
c. Infallibly Fallible

The Pope has not always been hesitant. There have been times when
he has spoken out clearly and decisively, sometimes with favourable
results, and sometimes with consequences that are disastrous for the
Roman Catholic claim. One notable example of the former kind of
pronouncement is that of LEO 1, whose support of the orthodox
position on the Person of Christ has often been quoted. Other illustrations could be given of papal support of the truth; and where such are
produced we willingly accept them. It is no part of our case to
belittle the orthodoxy of men like Leo. At the same time we cannot
ignore other Popes who stand in marked contrast. In other words, our
denial of papal infallibility is in no way affected by the orthodoxy,
and the faithful testimony, of any number of Popes, whereas the
Roman claim is completely overthrown if even one example can be
adduced of a papal error. Unhappily for Rome the number of such
errors over the centuries is considerable.
It may be well at the outset to counter in advance the reply which
will probably be given. We shall be told that the Pope is infallible only
when he acts in his official capacity as chief pastor of the Church. The
Pope as a private theologian is quite fallible. It is only when his
pronouncements are precisely defined and when they are ex cathedra
that they are binding. While we may agree that it is hardly fair to
condemn a Pope for some slip in general conversation, we must firmly
maintain that if his pronouncement is apparently issued with his full
authority, and if the Church at large accepts it as a true papal pro·
nouncement, it seems a rather doubtful expedient to claim later that it
. was not such, because of some technical flaw in the manner of promul.
gation. We can imagine the public reaction to an authorised guide
whose wrong directions have led some climbers to their death, and
who then protests that the directions had not been written on the
official notepaper!
One of the major heresies in the early Church was Arianism. In its
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denial of the true divinity of Christ it was obviously destructive of
the gospel. The prime figure in the opposition to the heresy was not
the Bishop of Rome, but Athanasius of Alexandria. Here surely was
the chance for the infallible guide if such he was. But Pope Liberius
unfortunately went sadly astray. He sided with the Arians, and excommunicated Athanasius. The latter indeed seemed to stand alone;
but he battled on until he saw the truth vindicated. But what are we
to say about papal infallibility in face of such a betrayal? Possibly
the best reply to any attempts to justify Liberius is to quote the words
of Hilary of Poitiers, the Athanasius of the West, and a canonised
saint of the Roman Church. Here is one who was proclaimed a Doctor
of the Church by Pius IX in 1851. His opinion of Liberius' judgment
is aptly summed up in his devastating polemic, 'I say anathema to
thee, Liberius, and to thy accomplices'.
The next century saw another battle. This time it was on another
fundamental issue, namely the basis of our salvation. The contest was
fought in North Africa where Pelagius and Celestius, with their virtual
denial of the necessity of the grace of God, were opposed by the
orthodox bishops led by Augustine. Again it was a situation where a
visible head of the Church could have settled the dispute by an ex
cathedra statement. Zosimus, the Pope, did act, but in the wrong way.
He acquitted Pelagius and Celestius, and so endorsed their error in
face of the African orthodox leaders. This was no hasty decision due
to lack of information. It was delivered A postolicae sedis auctoritate
('with the..authority of the apostolic see'). Zosimus declares that he has
not come to his decision 'hastily or untimely'. He pronounces that the
two alleged heretics are impeccably orthodox (absolutae fidel). Later,
under pressure, Zosimus withdrew; but the harm was done. The
infallible guide had sadly blundered.
Pope Vigilius is one of those men with whom it is hard to sympathise. A man may make a serious mistake and then retract, and we
can accept his withdrawal. But when a man adjusts his sails to every
wind that blows, we find it difficult to have much respect for him.
When such an example of vacillation and compromise is presented as
the infallible, visible head of the Church, we are amazed at the
distance we have moved from the apostle Paul whose yea and nay
were so clear and unwavering. The Council of Chalcedon in A.D. 451
had declared the true doctrine of the Person of Christ as against the
two heresies of Nestorianism and Monophysitism, and it was on this
issue that the Tome of Leo had been a strong support for orthodoxy.
But Vigilius was very different from Leo. He sided with the Monophysites in his Judicatum. As a result he was excommunicated by the
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African Church. He then switched his position backwards and forwards, and reached the position of endorsing the other heresy of
Nestorianism3 • This was again no private opinion but a solemnly
declared statement. He calls it a 'definition'. He writes 'we ordain and
decree'. He stresses that this document, the Constitutum, is intended
to be final. The CouI).cil meeting in Constantinople in A.D. 553,
reckoned by the Roman Church to be the Fifth General Council,
condemned Vigilius, who, true to form, gave way once again, and
utterly repudiated his own former judgment. Here then was a situation
where, far from being superior to a Council, the Pope was himself
judged and condemned for heresy, and ultimately declared that his
own solemnly defined judgments were in fact erroneous.
If we have scant sympathy for Vigilius we may have more for
Honorius, for the heresy in which he was involved was a particularly
subtle one-the 'monothelite' heresy, with its insistence on one will in
Christ, as against the orthodox teaching that Christ had two wills
corresponding to His two natures. He was condemned as a heretic by
the Sixth General Council, and this condemnation was confirmed by
Pope Leo n. Ludwig Ott maintains that he was wrongly condemned.
But this does not save the Roman Catholic position. Whether he was
personally orthodox or not, the Council obviously considered that a
Pope might fall into heresy. Nor did this Council, any more than the
one which condemned Vigilius, accept the modern Roman Catholic
position that the Pope was above a Council. To them he was a bishop
who was subject to their judgment, and in that judgment, endorsed
by his successor, Honorius was adjudged heretical. Dr. Ott argues that
Leo condemned him only for negligence, not for heresy. How valid
this excuse is may be discovered in Leo's own words when he anathematizes 'Honorius, who did not attempt to sanctify this Apostolic
Church with the teaching of Apostolical tradition, but his profane
treachery tried to subvert its spotless faith'. For centuries the condemnation of Honorius appeared in the Roman breviary, until it
was removed in the sixteenth century. Once again we have a Pope in
error, not in a private judgment, but in a statement made in his
official capacity as head of the Church, for he solemnly 'defined' (the
key word for Rome) his findings.
The Nestorians so emphasised the humanity of Christ that they
virtually divided Him into two Persons, one human and one divine.
The Monophysites, at the other extreme, so stressed His divinity at
the expense of His humanity that in the one nature the human
element was submerged.
3
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From the early centuries, when clearly Church Councils had no
illusions about papal infallibility, we move on to a period when these
claims were being made with increasing force. This time the Pope
who blundered was Sixtus V (1585-1590), and the occasion of his
wrong decision was his production of a standard version of the
Vulgate. Anyone who has the slightest acquaintance with textual
criticism will know that assessment of manuscripts is a matter for the
expert. The amateur in this field is liable to make the most serious
miscalculations. But Sixtus was a Pope who was sure of his own
authority, and seemed to think that his official position conferred an
ability to de~1 decisively with problems of textual criticism. So in
1590 his edition of the Vulgate appeared-the Latin Bible of the
Roman Church.
Before we go on to consider the acutal quality of this edition, it is
best to deal with the possible reappearance of the old plea, that Sixtus
was not acting and speaking ex cathedra. We quote ~ own words,
prefaced to the edition, 'By the fulness of Apostolic power we decree
and declare that this edition approved by the authority delivered to us
by the Lord, is to be received and held as true, lawful, authentic and
unquestioned, in all public and private discussion, reading, preachIng
and explanations'. Here is the kind of talk we expect from a man
who claims to be an infallible guide. It is no wonder that he prohibits
any change in this edition even of the smallest detail.
But not even the infallibility of Sixtus was enough for the scholars.
It was obvious that he had made lots of mistakes. Indeed the work
was patently the product of a novice. A new edition was called for
and one where scholarship rather than infallibility should have the
last word. In fact the scholars made about three thousand corrections!
But how could this edition, produced in the time of Sixtus' successor
Clement VIII, be introduced to the Church? Men could still recall the
anathemas of Sixtus pronounced on any who dared to meddle with the
product of his diligence. The solution to the problem which was
adopted was to add a Preface in which the blame was laid on the
printers! The author of this suggestion was a Jesuit, Cardinal
Bellarmine. Certainly it was a way out, even if its ethics were deplorable. But it is really a poor attempt to cover up the indubitable fact
that once again the infallible guide had gone sadly astray.
There remains the case of Galileo (1564-1642); but what an overwhelming indictment this was for the claims of the papacy. Here was
the outstanding scientist of his day, who was condemned and silenced
because he came into conflict with the Church. The significant fact
is that the issue was ultimately theological, rather than scientific. The
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medieval scientists had maintained that the earth was the centre of
the universe and the theologians had underwritten this with their
interpretation of the Psalmist's words, 'Yea, the world is established;
it shall never be moved'.4 Galileo however came to see that the
Copernican theory was correct, with its insistence that the sun was
the centre around which the earth moved. As a believer in the truth
of Scripture, Galileo was faced with a conflict between scientific fact,
and what seemed to be biblical truth. His answer to this was that
since Scripture could not err, it must be the interpretation of the
Church that was at fault. So the conflict moved into the theological
realm, for not only was Galileo questioning medieval astronomy, he
was also questioning the pronouncements of the Church; and this was
a much more serious affair.
The inevitable consequences followed. He faced the Inquisition,
and was forced to accept their condemnation of his views. But he
could not cOlitinue indefinitely in this position. He published a book
called the Dialogues, in which the issue was discussed by two people.
Galileo does not identify himself with either, but it was obvious where
his sympathy lay. Indeed the Pope probably recognised in some of the
arguments against the Copernican theory those which he had himself
employed. In any case he summoned Galileo to appear in Rome; and
in spite of his age and illness-he was nearly seventy-he was compelled to appear. Here he was again condemned; and in face of the
threat of torture, and possibly death, the old man capitulated and
abjectly denied the truth of the theory which he knew to be true.
Again it must be emphasised that the condemnation was not just on
scientific grounds, but on theological. It was not the Pope acting as an
amateur scientist who was involved, but the Pope acting in his
capacity as the supreme guide of the Church in all matters of faith
and morals.
It is all rather revolting, and indeed it is the kind of history which
produces infidelity. But what is especially significant is that the chief
actor in the whole brutal business was Pope Urban VIII. He it was
who insisted that Galileo should come to Rome. It was in his presence
that the inquisition declared its findings. It was to him personally that
various appeals for leniency were made. And it was he who so
persistently and cruelly tried to silence Galileo. His successors followed him, at least in their attitude, for the works of Galileo and
Copernicus remained on the index of forbidden books until 1831 when,
as Bishop Kerr said rather caustically, 'the earth received papal per4 Psalm 93: 1.

continued on page 135
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MILESTONES

Near the beginning of this year a retired teacher who described
himself as 'a long-standing reader of The Gospel Magazine' kindly sent
me a photostat copy of a report which appeared in The Daily Telegraph. The report dealt with the dismissal of Mr. David Watson from
his post as head of Religious Education in the 1,120-pupil Rickmansworth Comprehensive School.
Apparently Hertfordshire County Council's religious education
syllabus requires teachers lo treat Genesis as 'myths, legends and folklore', and the Council's action was based on the view that Mr. Watson
had departed from this syllabus. However, the Council's dismissal of
Mr. Watson now raises the question of whether or not they have themselves departed from Section 30 of the 1944 Education Act which states
that 'No teacher shall be deprived of any advantage by reason of his
religious opinions'. Presumably that section was included in the Education Act to protect the rights of teachers who did not feel they could
identify themselves with the Christian religion. It is a dramatic demonstration of how radically things have changed in the last 33 years, that
this safeguard may now have to be invoked in defence of a teacher who
does have Christian convictions.
Mr. Watson has in the past taken a prominent stand on the side of
Creation against Evolution, and is the author of two books: The Great
Brain Robbery and Myths and Miracles. His dismissal highlights the
difficulties under which Christian teachers labour, and emphasises how
we should remember them in prayer as they seek to maintain their
witness in this humanistic age.
On the 30th of June Mr. H. J. W. Legerton is due to resign from
his position as General Secretary of the Lord's Day Observ~nce
Society. Mr. Legerton has been with the Society for 42 years, and has
held the post of General Secretary for the past quarter-century. To
mark the conclusion of such a long period of able and dedicated
service, the L.D.O.S. arranged a service last January, held in Westminster Central Hall. The preacher was the Rev. J. D. Cuthbertson, Chairman of the Society. After the service there was a meal and a presentation in nearby premises, and many tributes were given to the work
done by Mr. Legerton, tributes which also referred to the wonderful
support he had been given by his wife.
In the countless meetings which he has addressed up and down the
country, Mr. Legerton has shown great zeal for the Lord's Day and
great love for the gospel of His grace, together with a great awareness
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of contemporary developments. No doubt, though his resignation is
impending, Mr. Legerton will not be an inactive Christian. But the
need for others to carry on his work is evident, and we pray that God
will furnish those called to do it with all necessary strength and
support.

CHRIST OUR SAVIOUR - concluded from page 115
yet lovingly, put out of the way, so that the free grace of God in Christ
may have its full proclamation.
VI. Finally, our work is to 'preach Christ'; not a theory, but a
Person, a Saviour, able to deliver, to recreate, to satisfy, and to inspire.
We have to preach Christ according to the Scriptures-to preach Christ
crucified. We declare His redemption, the forgiveness of sins in His
blood. This is the Gospel: 'Christ died for the ungodly.' We love the
life of Christ in all its beauty, but we do not propose the 'Imitation of
Christ' to sinful man as the means of his salvation. The message is:
'He hath made Him to be sin for us, who knew no sin, that we might
be made the righteousness of God in Him.' He is absolutely necessary
-'In none other is salvation'. He is absolutely sufficient-we are 'complete in Him'. He is absolutely accessible-'Him that cometh to Me
I will in no wise cast out'. He alone is the Saviour: He saves us here
and now from the penalty and power of sin, and He will finally save us
entirely from the presence of sin.

THE HOLY SPIRIT IN THE MODERN CHURCH
- concluded from page 119
power. What is the explanation here, I wonder? Is it that we are not
prepared to pay the price? There is another quotation from Bounds
that I keep constantly on my desk before me. It is this: 'Crucified
preaching only can give life. Crucified preaching can come only from a
crucified man.' Is the real trouble, that even ministers are not prepared
to die? Oh, that our work might be 'in demonstration of the Spirit and
of power'.

CONTINUING OUR WITNESS
The continued ministry of The Gospel Magazine has, under God,
been made possible in part through bequests and legacies. Such
remembrance by readers when settling their affairs would be much
valued by the Trustees as they seek to maintain the testimony of the
Magazine.
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For Younger Readers
NOT FORSAKEN
Many years ago a young couple set up their home in one of the big
towns in the North cl England, Charles being employed in one of the
great factories. He and his wife Elizabeth were both believing
Christians, whose 'chief aim was to glorify God'; they had a small son
called Harry, and the home was a very happy one. Charles's wages
were just enough to keep the family comfortably, and for some years
all went well. The young father and mother were both eager to bring
up their little boy in the fear of the Lord; from the beginning they
taught him from the Bible, and in their daily lives set him an example
of 'wholly following the Lord'. One thing they thought very important
was that little Harry should learn the very words of Scripture. Even
though he might not fully understand the words when learning them,
the memory of them might return at a later stage, bringing their full
meaning to light.
It was when Harry was about ten years old that trouble came. His
father fell ill: a slow, lingering illness which he fought against at first,
struggling to continue at work. But at length Charles was obliged to
give up; and after he and Elizabeth had thought it all over, and laid
their difficulties before the Lord, they decided to follow the advice they
had been given, and move out of the smoke-laden atmosphere of the
town into the purer air of the countryside.
The couple set up their new home in a cottage, where they knew it
would be much cheaper to live than in the town. Wages, of course, had
ceased, and all they had was the tiny store of money they had managed
to save. Things were very different in those days-there was no Sickness Benefit, Social Security, or other ready help. But both Charles and
Elizabeth fully hoped that he would soon recover, and be able to work
again. Meanwhile they cast their burden upon the Lord, believing that
He was able and willing to provide.
Charles did not improve; he grew slowly worse, and the little family
tasted real poverty. During those weary weeks the young man's faith
was strengthened, and he rested more and more on the Scriptures,
growing daily in grace. More and more his thoughts were fixed on the
promise in Hebrews 13 : 5, 'I will never leave thee nor forsake thee',
and he constantly reminded both Elizabeth and the boy of these words.
He died; and his sorrowing wife claimed the promise for herself and
Harry.
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Now, sorrow upon sorrow came upon young Harry; for six months
later his mother also died. At twelve years old the boy was left entirely
alone in the world, with no home, and practically no belongings but the
clothes he was wearing. Neighbours in the village were very kind, but
they were all poor, with children of their own. On the day that Elizabeth was buried beside her husband, several of the villagers gathered
together to discuss What could be done for Harry. They asked him
what his own ideas were, thinking that his parents might have left him
some instructions. But all he could say was that his father and mother
had both told him that God would provide for him, for He had said
'I will never leave thee, nor forsake thee'. It was not surprising that the
neighbours wanted something more practical than this! They turned
back to their own discussion, and Harry slipped out of the house and
walked off up the country road, hardly knowing what he did.
At last, tired with walking, he stopped at a gate and stood leaning
against it. He was still stunned with all the events of the last weeks; but
now his desolate condition was coming home to him, and tears,
unknown to him, were running down his face.
After a short time, a well-dressed man came slowly by; he too
stopped at the gate and stood leaning against it. At first the two were
each so absorbed in his own thoughts, that neither seemed aware of
the other's presence. Then the man saw Harry close by, and said,
'Where are you going?'
'I don't know,' said the boy. Then, feeling that he ought to say
something, Harry said, 'And where are you going, sir?'
'I don't know either,' said the man absent-mindedly. But, rousing
himself after a moment, he looked fully at Harry, and said, 'You've
been crying. Is there something wrong?' His voice was kind, and Harry
told him at once about his mother's funeral that morning, that he was
left quite alone, but that God had said 'I will never leave thee, nor
forsake thee'. There was a pause; then Harry, looking up, said quickly,
'Why sir, I believe you've been crying too! '
'Well, yes, I have,' said the man. 'I've been to a funeral this morning,
too.' Hesitantly he went on, 'My only son ... just about your age, I
should think ... and I'm all alone in the world now.' The two stood
gazing at each other with the greatest sympathy, neither speaking again
for some time. At last the stranger, himself a Christian man, and deeply
touched by Harry's story and his firm faith in God, suddenly said 'How
would it be if you were to come home with me? you could take my
boy's place-would you like that?' Harry's tear-stained face broke into
beaming smiles; he saw the Lord's promise coming true! Neither of
the two felt the least doubt that the Lord had intervened. They walked
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quickly back to the village, where Harry's new friend told the astonished neighbours of his plan. Then he took Harry to his own beautiful
home, and welcomed him warmly as his son.
After that Harry was educated by his rescuer, was finally taken into
the business, and eventually inherited everything.
The first to tell this tale was naturally struck by the events-the two
deaths occurring at the same time, the two funerals on the same morning, the aimless walk along the same country road, and the meeting of
the two mourners. He was so struck by them that he made a point of
inquiring into the facts and was able to verify them all.
It is nearly a hundred years since these things took place, but the
Lord is still the same today, making 'all things work together for good
to them that love God'.
Notice those words 'to them that love God'-do you?

DAMARIS.
TIlE TEST OF HISTORY - concluded from page 130
mission to move'.5 For over two hundred years obscurantism reigned
supreme, as the fixity of the earth was declared to be, not only a
scientific fact, but the official view of the Catholic Church. Here surely
is the supreme example of ignorant prejudice in face of clear scientific
proof; and here too is the needle which pricks the pretentious bubble
of papal infallibility.
~

A Handbook on the Papacy (Marshall, Morgan & Scott, 1950), p. 253.

Esau cried, not for his sin in selling the birthright, but for his loss in
missing the blessing.-JoHN TRAPP.
There is a time shortly coming when if we had all the riches of earth,
they would do us no good. 0 lay up stock of grace; be rich in faith and
good works; these are the riches which will follow us (Revelation
14:13). No other coin but grace will pass muster in heaven.
-THOMAS WATSON.

Precisely what evangelical religion means is immediate dependence
of the soul on God and on God alone for salvation.
-DR. B. B. WARFIELD.
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BOOK REVIEWS
GEORGE WHITEFIELD'S LElTERS. Banner of Truth. 570 pp.
£3.50.
Whitefield's life was one of constant movement. Crossing the
. Atlantic, preaching throughout the North American colonies, now in
England, now in Scotland':-here is a man who seems to have been
always reaching out with the gospel. His collected letters, written from
1734 to 1742, reflect this background. Here we do not find to any great
extent the longer reflective type of letter such as John Newton wrote,
but letters like communiques of an army commander on the march or
in the midst of a battle. But they are not trivial or superficial, for in
spite of their brevity they often convey much truth in a very short
compass.
The first impression one gets is of the extraordinary spiritual
maturity of the man at a very early age. In his early twenties he displays
a wisdom and spiritual insight which many men do not attain at twice
that age. Yet there is nothing of the brash youth about them. In spite
of the incredible impact of his early ministry, when success might well
have gone to his head, he remained a humble man of God. That the
battle with pride was a hard and continuing one is reflected in his
repeated requests for prayer: 'I beseech you by the mercies of God to
pray, that the goodness of God may make me humble'. Or again: 'God
give me a deep humility, a well-guided zeal, a burning love, and a single
eye, and then let men or devils do their worst'.
There was a warm tolerance for all who were Christ's, even though
he had to differ from them. So he writes: 'I would willingly be of
so catholic a spirit, as to love the image of my divine master, wherever
I see it: I am far from thinking God's grace is confined to any set of
men whatsoever'. He was, however, ready to engage in controversy,
even with John Wesley whom he so loved and respected. But he did
not relish the conflict. He had to contend because Wesley refused
Whitefield's plea that he should not publish his attacks on election. He
engaged in the contest with reluctance-'O my dear brethren, my heart
almost bleeds within me! Methinks I would be willing to tarry here on
the waters for ever, rather than come to England to oppose you'.
In one brief sentence he rejects Wesley's charge that the doctrine of
particular redemption cuts the nerve of evangelism and at the same
time parts company with the hyper Calvinist who would give grounds
for Wesley's criticism-'Though I hold particular election, yet I offer
Jesus freely to every individual soul'.
How far removed he was from the fanaticism of which he was falsely
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accused. Indeed, he warns Wesley against assuming that unusual physical manifestations were of necessity a sign of spiritual life. 'I think it
will take people from the written word, and make them depend on
visions, convulsions, etc., more than on the promises and precepts of
the Gospel.'
Perhaps these few extracts will whet your appetite for more. If so,
the Banner have removed one hindrance by producing a book of this
size at such a reasonable price.

H. M. CARSON.
SIGNS OF mE APOSlLES. W. J. Chantry. Banner of Truth Trust.
146 pp. 60p.
Sub-titled 'Observations on Pentecostalism Old and New', this book
presents a balanced critique of the charismatic movement. It is, in fact,
a revised edition of the 1973 publication, and here the author has
attempted to correct 'unjust generalisations regarding Pentecostal
brethren in Christ'. He also apologises 'for harsh remarks in the last
volume which fell with unwarranted universal application'.
Certainly the book is vigorously written and some may feel that not
all the harshness has been expunged. At the same time, however, there
is a distinct attempt to avoid attributing to all what may be true only
of some.
One of the most pleasing features of this book is the author's appeal
to the overall teaching of Scripture and his refusal to quote 'prooftexts' quite apart from the context. This is seen, for example, in his
treatment of 1 Corinthians chapters 12-14, where chapter 13 is dealt
with in relation to the rest of the section rather than being isolated, as
is so often the case. Indeed, Mr. Chantry has something to say on this
matter. Regarding the desirability of reading whole sections of Scripture, he says: 'Much can be lost through poor habits of reading
Scripture. It is common to read one chapter and to fix attention chiefly
upon favourite verses-verses which the reader may have long interpreted apart from the context' (p. 68).
We have found this an extremely helpful, instructive and timely
book, and would suggest that it offers a valuable assessment of a subject
which is perplexing many today.

ROBERT RODGERS.
BONE OF CONTENTION: Is Evolution True? Sylvia Baker. Evangelical Press, pp. 33. 45p.
Bone qf Contention appeared originally as a series of articles in
The Evangelical Times. The chapter headings indicate the scope.
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I, How evolution took over. 2, Fossils. 3, Genetics. 4, How young is
the earth? 5, The true history of man.
It will be noticed that some issues, like that of residual organs, are
omitted. The treatment is the better for this, since more opportunity
is given to develop the issues actually dealt with.
Miss Baker is able to speak from experience. since at one time she
tried combining Christianity and evolution. It was the sheer inadequacy
of evolutionary doctrine to answer her questions that won her over
to a solidly Biblical outlook.
The style, by-and-large, is lucid. though at times the compression
of much information into small bulk causes it to be somewhat
indigestible. as in dealing with forms of dating the earth.
The booklet is impressively up to date. Such recently advanced
arguments as those relating to the earth's magnetic field and meteoric
dust are dealt with. The diagrams are particularly helpful, especially
in connection with genetics and carbon 14 dating. As a scientist. Miss
Baker addresses herself not merely to the evolutionist. She has a word
of exhortation for the hyper-orthodox, too, as in the introductory chapter. It is much needed. The world has not forgotten Galileo.
The booklet is suitable for anyone previously unacquainted with this
subject. High school children would benefit. Having been originally
written as a series in a popular journal, it requires a minimum of
background knowledge.

S.F. TALLACH.
DAWN OR TWILIGHT? A study of contemporary Roman Catholocism by H. M. Carson.lnter-Varsity Press. 172 pp. £1.
Mr. Carson is well known to our readers, having edited The Gospel
Magazine for twelve years. A fair amount of the material contained in
this book will also be known to those who have already read Roman
Catholicism Today. but the publishers say that Dawn or Twilight?
'incorporates much new material'.
In these days it is often claimed that absolute standards have gone
by the board, and that everything is relative. Even the Roman Catholic
Church, that bastion of authoritarianism, seems to have been affected
by the spirit of the age. Whereas in former times she could present a
united front against her opponents, the day when her divisions could
be concealed is gone. As Mr. Carson points out in his Introduction.
this fragmentation of opinion within the church presents the student of
contemporary Roman Catholicism with many problems. However. in
Dawn or Twilight? the writer displays a remarkably close acquaintance
with the various aspects of his subject, and he presents these aspects
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with that clear and attractive style which we have learned to expect
from him. The traditional teaching of the R.e. Church is dealt with, for
example, in chapters entitled The Sacraments, The Priesthood, and The
Mass. The author's knowledge of the history of the R.e. Church is
amply evidenced in the chapter entitled The Test of History, printed
elsewhere in this issue. Also Mr. Carson has obviously followed recent
developm6nts in the R.e. Church, as his chapters on The New Catholicism and Catholic Pentacostalism indicate.
Has the Roman Catholic Church changed? Towards the end of his
chapter on By What Authority? Mr. Carson answers:
'A fair assessment of the present situation is that, in her essential
message, Rome has not departed from her traditional line that she is
the one true Church, and that through her sacraments the grace of God
flows to men. The decree on ecumenism may appear outward-looking
with its friendly and welcoming approach to those outside Rome, but
the old convictions are still as firmly maintained as ever.'
This is not a book to foster sectarianism. There is no smugness here,
there is no glorying in the darkness of Rome. It is a book written in
the spirit of the gospel, and on that note it ends:
'The other monks might look on him (Luther) as the young saint of
Erfurt; but he knew himself to be only a sinner, guilty, lost and helpless.
But peace came to his troubled soul. The word of the gospel stood out
in letters of light, "The righteous shall live by faith" Luther turned
from his own efforts and rested only on the righteousness of Christ.
For Christ's sake he knew himself to be forgiven. Being justified by
faith he had peace with God. It is in that experience that we see
mirrored not only the basic controversy between Rome and the
Reformed Churches; we see also the issue of life and death, of heaven
and hell, which confronts each one of us.'
TEN COMMANDMENTS TODAY! By Frands Nigel Lee. Published

by the Lord's Day Observance Society. 20 pp. Price 15p.
The author of this booklet is a gifted and well-qualified man. He
has written a number of books, including The Covenantal Sabbath,
also published by the L.D.O.S.
In his introduction Dr. Lee refers to various groups showing antinomian tendencies. 'Even among some evangelicals,' he writes, 'one
frequently encounters a total liturgical ignoring of the Decalogue and
a misunderstanding of the Christian's relation to it ... ' He goes on to
state that his purpose in writing the book is 'to demonstrate that the
infallible written Word of God ... clearly teaches that all ten commandments are indeed obligatory for all men of all religions of all
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cultures, and for all time-and therefore certainly applicable to the
Church of the twentieth century, too'.
Proceeding to examine his subject in the light of Scripture, Dr. Lee
looks at the relationship between the Decalogue and God Himself,
unfallen man, the Sabbath, marriage, etc. He then deals with the place
of the Law in the life of the Church from the Fall to the Flood, and in
the days of the patriarchs and the prophets. Then there is a chapter
which examines the relationship between Christ and the Law, and the
last chapter of the booklet intimates the author's conclusion in its title,
'Christians Keep God's Law'. He supports the conclusion by reference
to the Scripture and The Westminster Confession of Faith.
There is a surprising amount of material here, considering the size
of the booklet. Perhaps it might have been better to develop some
points more fully than to attempt to cover the ground so exhaustively.
However, Ten Commandments Today! is a welcome warning against
antinomianism, particularly as this point of view undermines respect
for and observance of the Lord's Day.

J.T.

How often do Christians meet and not a word of heaven! 0 heavy,
carnal hearts! Our home and eternal blessedness in it, appear to be
forgotten among us. How often may a person converse with us before
he understand our relation to the heavenly country! If exiles meet in
a foreign land, what pleasant discourse they have of home.
-JOHN

HowE.

There is no tribulUll so magnificent, no throne so stately, no show of
triumph so distinguished, no chariot so elevated as is the gibbet on
which Christ has subdued death and the devil.-JoHN CALVIN.
Those who keep up a holy fear at all times have a good hope in the
worst of times.-MATIHEW HENRY.
No stroke of calamity upon the people of God can separate them
from Christ. 'Who shall separate us from the love of Christ? Shall
tribulation?' There was a time when lob could call nothing in this
world his own but his trouble. He could not say 'my estate, my honour,
my health, my children', for all these were gone; yet then he could say
'my Redeemer' (19-25). Well then, there is no cause to sink while
interest in Christ remains sure to us.-JOHN FLAVEL.

The Gospel Magazine

141

'For He is good.' Is not this the Old Testament version of IGod is
Love'?-A. A. BoNAR.
Without hatred of sin and remorse for transgressions, no man will
taste .the grace of GOd.-JOHN CALVIN.
Religion doth not lie open to the eyes of all men. Observed duties
maintain our credit, but secret duties maintain our life.-JOHN FLAVEL.
I cannot but think it best for those who would learn or teach the
doctrine of Justification in a due manner, to place their consciences in
the presence of God, and their persons before His tribunal. and then.
upon a due consideration of His greatness, power, majesty, righteousness, holiness, to inquire what the Scriptures and a sense of their own
condition direct them unto as their relief and refuge. and what plea
it becomes them to make for themselves.-JoHN OwEN.
Christ's intercession in Heaven is a kind and powerful remembrance
of His people, and of all their concerns. managed with state and
majesty: not as a suppliant at the footstool, but as a crowned prince on
the throne, at the right hand of the Father.-RoBERT TRAILL.
The only sure sign that any man is one of the elect is his perseverance in the Christian life; for he is elected to holiness as well as
happiness. Perseverance, like faith, is the gift of God.

-Wo G.

T. SHEDD.

Remember that Christ sitteth at the right hand of His Father and
maketh suit, that faith (though it be shaken and then sifted by Satan)
shall never fail.-RIcHARD RODGERS.
In all thy temptations be not discouraged. Those surges may be, not
to break thee, but to heave thee off thyself. on the Rock of Christ.
-THOMAS WILCOCKS.

If thou hast not the blood of Christ at the root of thy profession, it
will wither and prove but painted pageantry to go to hell in.
-THOMAS WILCOCKS.

