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Some, who were prominent in their support of the Leicester Ministers
Conference in the past, were not able to be there this year. Some,
hard-pressed pioneers for the gospel of God's grace in different parts
of the world, would have been there if they could. Others, including
one who drove us to the. station at the end of last year's conference,
were already in the immediate presence of their Lord.

But still there were many there, from different cultures and
backgrounds, with their contrasting views on many things. What was
it that brought them together? The Dutchman said it was the cross,
and the man from Poland agreed.

And what did they meet for, once they had come together for that
brief time? To discuss their differences, of course. But more, to hear
about that in which they were all united-the cross of Christ. To hear
about preaching it, to hear about how that supreme revelation of the
holiness and grace of God should shape our presentation of the gospel
to the lost. The cross can break down all barriers. That cutting off of
the Son of God can bring all men together.

Afterwards, standing in a queue at a London station, we turned
round to see three Dutchmen who had also been to Leicester, full of
enthusiasm about the closing address, which we had had to miss. Will
this Christ never leave us? Will goodness and mercy, flowing down
from this cross, follow us all the days of our life? Will the scattered
church of Christ meet under his cross when time shall be no more?
The answer is the text of the sermon with which the Conference
closed:

Now unto him that is able to do exceeding abundantly above all that
we ask or think, according to the power that worketh in us,

Unto him be glory in the church by Christ Jesus throughout all ages,
world without end.

Amen.
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Preach the Word
WILLIAM STILL

The following address was delivered as a charge to students, on their
being licensed to preach the gospel, on 28th April, 1963. Mr. Still is
Minister of Gilcomston South Church of Scotland, Aberdeen.

My brothers in Christ, now set apart to be preachers of the Gospel,
and probationers for the Holy Ministry: let me first congratulate you
on the completion of your course, and on your arrival at this
important day in your lives. It is not an unimportant day in our lives
also, who have a care for you. Let me therefore wish you all God's
richest blessing on your service of Christ and His Church, and upon
your whole life's ministry.

Not all of you will have the privilege and high responsibility yet of
ministering the Word of God in your own Kirk, but it is to the
preaching of the Word that you are now commissioned-as well as
that pastoral ministry which leads to it and follows from it-and it is
of that I would now speak to you.

Ministers of the Word
You are called to be preachers of the Word of God, and I hope that

amidst the multifarious and increasing calls that you will find
clamouring for your attention as modern Christian ministers, you will
occasionally close your ears to them all long enough for your minds to
be clarified, your motives purified, and this leading thought to emerge
-that you are ministers of the Word of God before you are ministers
of anyone or anything else. And if you find that a rather strict
discipline not at all pleasing to the flesh, remember that one day you
will stand before God, to receive His judgement on your ministry
kindly, but all-searching and utterly realistic, when none of the
claimants of your distracted attention will have a word to say. They,
too, will be under judgement. Then you will know if you have served
God faithfully or not. If you have, it will be because you have
resolutely put first things first, and have allowed no voice to intrude
into that domain where Christ reigns and ought to reign, not only
supreme, but alone.

But you may be tempted to slip a word of reminder to me here that
you are called to serve men, as well as God. You will hardly think that
I have forgotten that; but as the first four commandments of the
decalogue command the six which follow, and as in Jesus' two-fold

. summary of the ten, and in the Epistle of John, love to God compels
love to man; so our service of God governs our service of man; nor
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can we serve men more, or better, however we try, than God is pleased
to permit or enable us. And that service is comprehended in our
service of the Word of God, with all that flows from it.

And if it is by the written Word alone that we knew the authentic,
incarnate Word-Christ; then it wiIl never be our duty, or our right,
or our licence, to lift Him out of that Word and set Him up as an
independent authority, according to our variable predilections. If we
do, and separate Christ from His Word; try as we may, we wiIl not be
able to fashion a Christ Who is not in some particular made according
to our imperfect image. The most eminent and devout have erred here,
having left out of their picture of Him some element of the fulness of
Christ which is sufficiently and authoritatively stated in Scripture.

But you may protest that Christ is greater than His Word. He is the
Word. Of course, but you wiIl not forget His own submission to it,
and to the O.T. law (in His ChristIy reading and understanding of it)
as that which He came to fulfil, every jot and tittIe. If, therefore that
was His authority and guide, and it did not cramp Him at all, but gave
Him full scope to fulfil His Father's will, should not we humbly learn
to let the Word of God command, control, and direct our whole
ministry, making its disciplines our rule of faith and life, and our
indefectible guide as to the nature and forms of our service of God
and man?

Let it speak for itself

We shall best maintain the divine authority of the Word, not by
spinning theories about it, either of our own or others' manufacture,
but by letting it speak for itself. For how graciously it takes its own
command of the hearts that receive it! I tell you that if it is your desire
in God not to be as popular, successful, or influential, or sought after,
as you can be in the Church or that part of it susceptible to your
influence, but to make the most enduring contribution to the service
of the Church, you wiIl do so far better by being a faithful minister of
the Word than by any other means. One thing you wiIl never be, if you
let the Word of God command you, is dull, effete, or pitable. You wiIl
not always be popular: How could you be? Some may dislike you or
even hate you and say all manner of evil falsely against you because
the Word has convicted them; but you wiIl not be at a discount, and if
men try to silence you, or studiously ignore you, or even flatter you,
you wiIl know that their elaborate, or bare-faced, or disguised
contempt is but a sign that they cannot dismiss or demolish you. And
all the time the Word is disturbing, shaking, enraging some, it wiIl also
be quickening, moving, transforming others, stabbing their
consciences wide awake and yet strangely warming their hearts.
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You will then be doing preciselywhat Jesus did, and Paul, and every
divinely called preacher since, who has submitted himself to the Word
of God; namely dividing men, aye, even in the Kirk, so that some are
against, and some for, and of the "fors" the Kirk will be remade,
reborn, reinvigorated, refurnished with men, and perpetuated, until
within the scope of your own ministry you will have provided for its
continuance after you are gone, and your own sons and grandsons in
the faith will be holding forth the word of life when you have long
since laid down your sword.

You may think that I make it all sound far too difficult and grimly
unattractive. I know what you mean and would, I think, in a way
agree with you. But it is really very costly to be a true minister of the
Word. For it burns its way so deeply into our hearts that at length we
must speak it forth or die, whatever the cost.

Do you think you could never become so abandoned to the Word of
God as to let it seize and master you until you became no more or no
less than the trumpet voice of the Almighty? You may think you are
not that kind of person. That is a complete fallacy. God is no
respecter of persons in this any more than in other things. Jeremiah
was a most unsuitable person for his task by human estimation. He
was the meekest, timidest soul on earth. But God said to him:
Jeremiah; I am going to give you a face of brass before this people,
and you will speak unto them all that I command you. And He did,
until, vastly misunderstood as he was, he defied the whole nation of
backsliders, from the king on his throne; and in the great Chaldean
debacle which followed he was almost the only Jew to be treated
kindly by the enemy. But, you may say, when you speak of a trumpet
voice I think of John the Baptist crying in the wilderness, and I could
never stand up to that! Ah, but John did not beat the air. They came
to his remote haunt from every airt, and trembled, and many
repented. I tell you, you cannot be unfruitful if, having been called by
God, you let the Word and Spirit of God take possession of you and
make you a divine instrument of His mighty will.

Then you will find that even out-of-the-way parts of the Bible will
come alive to you and to your people, and you will learn more and
more rightly to divide the word of truth. And even a supposedly dull
lecture, say, on the place of the Jews in the divine economy of
redemption, such as one minister gave his congregation some years
ago, will come alive to some of your hearers. For that evening a
woman brought a girl to Church and, unknown to the preacher, sat
beside her with a look which said. 'Now preach and convert her: she
needs it!' And as the lecture on the Jews proceeded, the woman
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became more and more impatient. This was not the Gospel. What did
her.companion care for the Jews? What she needed was a message to
touch her at the point of her need, which was great. But the Spirit was
with His Word, and since fortunately, we do not know what is going
on in the minds of those who sit apparently impassively before us,
(although the Spirit does!) the preacher went blissfully on. And the
girl was converted, lecture to the Jews and all, to the amazement of
her friend, and she is now serving Christ fruitfully, in a hard place.
This does not justify long, dull lectures on the Jews as sermons, or any
other ministerial ineptitudes, but it does illustrate the fact that the
Word and Spirit of God, given a man of God's choosing, and a
praying people behind him-don't forget that!-can do work today in
the hardest places that will make its mark for ever on some souls, and
may well lead to the purifying and setting right, not only of a Church,
but of a whole community.

Preach the whole word
I charge you, therefore: Preach the Word. Preach the whole Word,

however you do it. Whether you do it by following the Church
Year-one of my contemporaries used to say that it would never have
occurred to him to preach the second Advent at all had it not been for
the Advent season; or whether you do as some do, preaching through
the Bible book by book, chapter by chapter judiciously alternating
Old and New Testaments and different parts of each, the law, the
prophets and the writings, the Gospels and Epistles; or whether you
do it subject by subject following some scheme of Christian doctrine
or the Creeds or Confessions of the Church; whatever plan you adopt,
preach the whole Word. Do not leave it to chance.

Some men waste valuable time and energy wondering what they will
preach, and often in despair or weakness turn to their favourite
hobby-horse. This is not fair to a congregation. They are not there to
hear your pet themes interminably. Let them hear the whole Word.
That is not to say you must force yourself into a straight jacket of a
rigid series, come what may. Under the guiding Spirit of God if need
arise you can break into your sequence. Why not? Such occasional
flexibility may relieve your congregation of the suspicion that you are
merely an automation. But you may find in the course of a series some
surprising coincidences of time and topicality-certainly of individual
need; which of course, are not coincidences at all-God is not dead,
but loves to guide and facilitate the work of His disciplined servants.
But do not leave your ministry to chance. Did you ever hear of a
successful teacher who did not plan the work of her syllabus? Your .
teaching is more important than theirs, important as that is. You dare
not plan it less than they do.
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Preach the whole Word, in all its aspects: creation, providence,
redemption, judgment. Preach the unity of the two Testaments in
one covenant of grace; not in the order of law and Gospel (as if law
was primary), but in the order of promise, law, and Gospel; or, in
other words, not in the order of law and grace, but in the order of
grace, law, and grace, with the law as the servant of grace, intervening
because of sin between primal and ultimate grace. See how Paul turns
to Genesis to illustrate the distinctive doctrines of grace. Preach the
unity of the New Testament, and the agreement of Jesus and Paul.
Preach it constructively. Witness how worldly men despise destructive
preachers who destroy the grounds of the faith by which, at least, they
gain their bread and butter. Preach the objective reality of evil, the
devil and hell as well as the glories of heaven, and the triumph of
God's grace not only in containing evil, but in ordering, ordaining,
and using it, sinlessly, to reveal the hidden glory of the divine wisdom,
love, and power before vanquishing and destroying it.

Do not fear to preach the whole counsel of God. John Knox feared
no man. We're not John Knoxs; but no man ought to be in a Christian
pulpit who fears man more than God. How can we preach the good
news, even plausibly, except against a background of bad news? And
God knows there is plenty of bad news in the world today. One of the
reasons why men pay more heed to their screens and novels, their
weeklies, and newspapers than to us is that they find, or say they find,
more reality, not to say more drama, in the world than in the pulpit. It
should not and must not be so.

Preach Christ in all the Scriptures, as He did Himself, and as Paul
did. (If you want to know how to preach the Old Testament, read the
Acts.) Preach Christ's virgin birth and perfect life, His works of
healing and mercy, and His teaching concerning His kingdom. Preach
His death as the ground of the forgiveness of our sins, and not only as
a display of the divine love. The divine love in Christ is no mere
exhibition, but a removal of barriers to our reconciliation. Preach
salvation by repentance towards God and faith towards our Lord
Jesus Christ, and not one without the other. Beware that dangerous
over-simplification of the Gospel one sometimes sees in flaming
words: "believe on the Lord Jesus Christ and thou shalt be saved" as
if that were a whole Gospel. It isn't. It is only half, and the second
half-to be offered only to the fearful and repentant. Men must learn to
tremble their way into the divine arms. The experiences of the great
saints and warriors prove it.

Preach the resurrection of Christ as an objective fact and as the
miracle of miracles, yet the most natural and expected thing in the
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world-given the death of the Son of God. Death could not hold Him!
Surely it is far more incredible that He should not rise from the dead
than that He did! Preach regeneration (the new birth) by the Holy
Ghost, and the believer's incorporation into the mystical body of
Christ; and that there is no salvation, begun, continued or completed
outwith the living Church of Christ. Preach identification with Christ
in His death and resurrection by the Holy Ghost as a practical
experience. In fact, master Romans chapters 6-8, and then teach it to
your people as a living tension leading to personal holiness of life and
to sacrificial service of one's fellowmen in all manner of care for their
bodies and souls. Preach the Word in relation to the events and affairs
and trends of the day, and find the places in Scripture to match the

. hour. They are there, and you must prophesy, whether you predict or
not.

Preach the things to come, as well as the once-for-all sacrifice and
resurrection of Christ. Preach the coming of Christ in power and great
glory, and the general judgmeI}t at the end of the world. What sort of
musical performance would it be that scaled its arduous way to the
heights of a massive symphony and left you for ever dangling from the
pinnacle of an uncompleted coda and climax or penultimate chord! It
would drive a musician mad! It is far more frustrating to Christians
never to hear the end of the Christian story. Preach the Word fully,
earnestly, humbly, tenderly, faithfully, and let no man hinder you. To
God you will answer, and not to man. And He will bless His Word by
your lips, and make you a means of everlasting blessing.

Preach the Word Iivingly

Preach the Word livingly in a living situation, as only crucified men
can do, and you will find that when you have done so for a number of
years, you will begin to look towards the end of your ministry,
however long that may be, and say to yourself, Why, I've scarcely
begun! There is so much to preach. This Word which renews me, is
also wearing me out with its amazing vitality and wealth. It is so full,
and powerful, and true; so applicable, to yesterday, today, and
tomorrow, that I would need to preach it all day every day to bring out
the fulness of the truth that even I have begun to see in it.

But by then you will have your own fruit: and while your pathway
will be strewn, alas, with the wrecks of those who have despised your
word and upon whose lives in consequence the signs of Ichabod begin
to appear, because the glory, not to say the blessing, of the Lord has
departed; your way will also and more happily be strewn with trophies
rich in grace who themselves have become effectual witnesses for
Christ.
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hYour chief regret then will be that you have not preached the Word
of God more purely, in fulness and in balance, with less of self and its
distractions to be copied by those who not only received the Word of
God from your lips, but acquired your bad habits and manners
enough to torment you every time you meet them, or hear them speak
or preach. But faults and all, your word, if it has been the Word of the
Eternal Gospel, will fly abroad, and win and conquer, and never
cease, because it is dynamic and creative and will go on reproducing its
kind through your spiritual progency, generation after generation,
until God's kingdom in Christ, presently massing in glory, shall come.

With all my heart I hope this will be your experience. And may God
Himself comfort and strengthen you in it. For this is what He requires
of us preachers. And this is what the Kirk, and the nation, and the
world, sorely need.

Now unto Him Who is able to do exceeding abundantly above all
that we ask or think, according to the power that worketh in us, unto
Him be glory in the Church by Christ Jesus throughout all ages, world
without end, Amen.

Roman Catholicism
The Seven Sacraments

EDWARD W. HADWEN
Article III of the creed of Pope Pius IV is as follows: "I also profess

that there are truly and properly Seven Sacraments of the new law
instituted by Jesus Christ our Lord, and necessary for the salvation of
mankind, though not all for everyone; to wit, Baptism,
Confirmation, Eucharist, Penance, Extreme Unction, Orders, and
Matrimony; and that they confer grace; and that of these, Baptism,
Confirmation and Orders, cannot be reiterated without sacrilege; and
I also receive and admit the recieved and approved ceremonies of the
Catholic Church, used in the solemn administration of all the afore
said Sacraments.'

Rome lays claim to the sanction of the seven sacraments by the early
Fathers. But the Fathers differed individually on the subject, and the
fact is that for the first thousand years of Church history they are
nowhere grouped as seven. Many ceremonies were, at times, declared
to be sacraments; some claiming twelve, others as many as thirty. St.
Bernard recognized "the washing of feet," in imitation of our Lord's
act (St. John xiii. 1-17) as a sacrament of the forgiveness of sins.
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Gradually these ceremoniesc/"lWere developed and crystallized
through scholasticism as material tokens of Divine appointment and
used to indicate, involve and communicate spiritual grace. In the
West, about the twelth century, the number was fixed at seven, this
being approved by the Greek Church and set forth by the Council of
Florence in 1439, and finally promulgated by the Council of Trent as
true sacraments of the Church appointed by Christ. Probably the
Bible associations of the number seven with sacred things influenced
the limitation of the sacraments to this number.

To the persistent reiteration of the various Protestant groups that
the earliest and true conception of the operation of the sacraments was
fiduciary, the supernatural grace and application being dependent on
the receptivity of the partaker, Rome defiantly and ruthlessly pressed
forward in her plan to bind upon Christendom the seven sacraments
as Divine and indispensable, allowing their automatic and practically
magical operation to become the supreme factor in both the
conception and the practice of religion.

Yet it is only fair to recall that some attempts at mediation were
made. Gropper, Dean of Cologne, taught that "the reality of the
Sacraments is not to be measured by reference to the worthiness and
merit of the minister, but in accordance with God's power,
appointment and operation." And Cardinal Bellarmine admitted that
the effectiveness of the sacrament ex opere operato denotes only this,
"that the grace is imparted by virtue of the scared act itself ordained
by God to that end ...while yet a goodwill, faith, and repentance are
needful as dispositions in the case of adults."

Nothing, however, could dislodge the seven sacraments from their
place in Rome's foundation of theology and the belief and practice of
her priest and people, declaring that "they confer grace" and also are
"necessary for the salvation of mankind," this latter statement being
further evidence of Rome's denial of salvation to all non-Roman
Catholics. Various pretexts, however, have been devised to soften this
hard dogma, such as the excusability of invincible ignorance.

We see, therefore, how large and vital a place "those five
commonly called sacraments" hold in Roman Catholic teaching. Let
us briefly notice each one of them.

Confirmation
There is no evidence that this rite was instituted by Christ. *Rome

herself is uncertain about its origin for the answer concerning it in Dr.
Doyle's Catechism-runs, "The time is uncertain; but divines most pro
bably hold it was instituted as Christ's last supper or between the resur
rection and ascension." Here, then, we have a practice in which the Angli
can and Roman Churches agree, but in the doctrine of it they differ vitally.
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Penance
This "sacrament" is the most carefully constructed and the least

ambiguous of the "five," though it is the centre of much subtle
teaching, and of some of the most dangerous and subversive practices.
Penance is declared to be Christ's pleasure that baptized persons who
have violated the laws of the Gospel should come and submit
themselves to the judgment of the Church. Penance is the tribunal in
which Rome exercises her claim to remit or retain sins. The
"sacrament" has three parts; contrition, confession and satisfaction,
and confession brings into it the priest with his claims to divine power
and authority to absolve from sins.

Rome teaches that the priest's absolution conveys forgiveness to
the soul and that without such absolution forgiveness cannot be
obtained, except in some extraordinary cases. One Roman Catholic
writer puts it thus, "Christ did transfer this power of forgiving to His
Apostles and their successors; and that ordinarily speaking, through
this transferred power only can forgiveness be obtained from that to
the end of time." The passages of Scripture which Rome claims in
support of this machinery of pardon, such as John xx. 21-23; Matt.
xviii. 18; Acts xv. 28-29; give no sanction at all, whilst the subtle
secrecy, the interference in personal and domestic affairs and the
unwholesome issues often attendant upon auricular confession prove
that Penance and its whole priestly context are contrary to the teach
ing of Christ about the ground and the means of forgiveness of sins.
·Cannon Hadwen's original article has been slightly adjusted here-Ed.

Extreme Unction
This is the Roman sacrament of anointing those at the point of

death with consecrated oil. S1. Mark vi. 13 and James v. 14-15, have
been claimed as warranting this "sacrament"; but neither of the
passages can possibly refer to such a practice. Even Bellarmine and
Cajetan refuse to claim these texts in support of the rite and Dr.
Doyle's Catechism can only declare that the time when Christ
instituted it is uncertain. The fact is, there is no proof that He did
institute it, and in view of the whole of New Testament teaching about
the death and after-life of the Christian, we are convinced that Christ
and the Apostles could never have countenanced a 'sacrament' which
tends to make the welfare of the dying Christian dependent on the
authority of a priest and the performance of a ceremony.

•
Orders

Rome authorizes many Orders besides the priesthood, some major
and some minor, and all derive their authority and function from
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special grace-the grace of Orders-conferred by the laying on of the
hands of her bishops, the whole fabric of her ministry being held
together throughout all times and all territories by the divine gift to
that Church of Apostolical succession.

These Orders of Ministry are also associated with the doctrine of
Intention; that the Minister must, in all his official functions "do
what the Church does"-a sort of uniformity of aim and design which
should issue in a universally harmonious expression of the Church's
doctrine and practice; but again, nobody seems able to define what is
really meant by "Intention."

The whole scheme of Romish Orders proceeds upon a fallacious
.assumption, for Christ never instituted any orders of Ministers. He
ordained the Twelve but He made no provision and gave no
commands about any successors. We cannot, therefore, regard Orders
as a sacrament in the Christian sense.

Matrimony
Dr. Doyle's Catechism again admits that "when and where Christ

instituted this sacrament is uncertain." Actually, He did not institute
it. He recognised it as of Divine origin and insisted on its sacred and
binding obligations, and while such ceremonies as the "giving and
receiving of a ring" and "the joining of hands" may be described as
of a sacramental character we cannot claim that marriage is a
sacrament of the Gospel as Baptism and the Lord's Supper are.

Rome quotes Eph. v. 32 as proof of her doctrine. St. Paul is here
dealing with the deep mystery of the relation between Christ and His
Church, and marriage is introduced as an illustration of it. Confusion
is brought into the passage by the Vulgate version which translates the
Greek word for mystery (musterion) by the Latin word sacramentum.
If you read verse 31 and then add immediately "This is a great
sacrament." you get the impression that marriage is the theme, but go
on to the final phrase of verse 32 and it becomes as clear as can be that
it is not so; "but I speak concerning Christ and the Church."

The doctrine and use of these sacraments in addition to Baptism
and Holy Communion means that the Roman Church keeps her
authoritative hand on her adherents from the cradle to the grave,
keeping them all the time in a condition of subservience and tutelage.

I must remind you in conclusion that these sacraments are
administered with "approved ceremonies of the Catholic Church."
We have not space to discuss these. Suffice it to mention that when an
Exorcist is ordained he is given "the book of Exorcisms"; priests at
ordination have their clasped hands anointed with oil "that
whatsoever they (the hands) hallow may be hallowed and whatsoever
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they consecrate 'may be consecrated and sanctified ...while the Pontiff
says to each one, 'Receive thou power to offer sacrifice to God,' and
to celebrate masses, both for the living and the dead." There are also
formal ceremonies for making "holy water," for preparing "holy
ashes," "holy mortar," "holy bells" and for the "Adoration of
Christ." All these the Church of Rome demands her people to
"receive and admit."

Professor Lindsay writes, "The relations of the sacraments to the
Word and Promises of God, and to the faith of the recipient, are not
explained. The thirteen Canons which sum up the doctrine of the
sacraments in general, and the anathemas with which they conclude,
are the protest of the Council (of Trent) against the whole Protestant
movement.' ,

Quotes from Macfarlane
In the Editorial of our Jan/Feb issue, we referred to a brother in the
ministry who had gone home to glory. This was the Rev. D. A.
Macfarlane, who served in the active ministry of the Free Presbyterian
Church ofScotland for 59years, and who died in Inverness in October
of last year.

Mr. Macfarlane's style of preaching was very unusual. There was
generally a great deal of order in his treatment of a subject; but this
orderly development was usually somewhat concealed, partly because
of his informal, almost conversational approach.

We hope to publish a selection of edited material, extracted from
Mr. Macfarlane's addresses, before too long. Meantime, here are
extracts from a sermon ofhis on Mark 16:16, 'He that believeth and is
baptized shall be saved; but he that believeth not shall be damned. '

What is saving faith?
"He that believeth shall be saved, he that believeth not shall be

damned." May God enable us to put our amen to this and to say, "I
deserve to be cast from Thy holy presence. I cannot answer Thee for
one of a thousand of my transgressions. Help me to appropriate Thy
beloved Son."

"He that believeth shall be saved." This is a solemn declaration
from Him that cannot lie. The crucial point is saving faith, heart belief
in God's Son.

The main matter is to believe to the saving of the soul, and not to be
left to a common or historical faith in the gospel; that the word would
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be spirit and life to us, that it would be spiritually real. This involves a
divine resurrection, the soul being enabled to understand the way of
salvation so as to have Christ as its fountain of life, an earnest of
heaven.

While emphasising our need of the Holy Ghost, let us watch that we
do not regard Him in a detached way. Perhaps we are ready to do so
unconsciously, as if He left God the Father and God the Son behind
and came from glory. Let us bear in mind that where God the Holy
Spirit is blessing the Word, there also are the Father and the Son, as it
is written, "Lo, I am with you always". Where God the Holy Spirit is
in a soul, there is God the Father in the Redeemer, and that child of
God is on his way to the hills of Zion.

Examine yourself as to whether you have reason to conclude that
you have saving faith in Jesus Christ, the divine and alone Redeemer.
Only by saving grace can we discern Him and be brought out of
ourselves to go into Him as our strong tower.

May the Lord so bless us as to have in the hidden man of the heart
longings, yearnings, pantings of soul after Emmanuel, unspoken
prayers, groanings that cannot be uttered. Pray now, "Cleanse me
from secret sins, sins more than can be numbered, but glory be to Thy
name, 'The blood of Jesus Christ, God's Son cleanseth us from all
sin'." We need actually to be cleansed, and made a new creation in
Jesus Christ. He can open our hearts divinely, making the word spirit
and life, giving us a spiritual mind, taste, and a well of water with the
vigour of holiness, springing up unto everlasting life.

Saving faith is God the Holy Spirit taking the promises and sealing
them on your heart, taking a handful of the Truth, and bringing you
into concord with the heart of Christ.

Where saving faith is, there is heart union in mercy, to God as your
Father, to the Redeemer as your elder Brother, and Forerunner, and
surely that which concerneth you the Lord will perfect make.

We see how the godly in this world have tears in God's bottle,
because they cannot extol the Lord as they would like. Their prayer is
that the whole world would run to Christ, and kiss the hem of His
garment, and do homage to Him, and be like Him, desiring nearness
to Him. This is the fruit of saving faith.

Examples of saving faith

ABEL
Let us look first at Abel, as an example of saving faith. He had the

first promise, "that the seed of the woman would bruise the head of
the serpent"; that He would grasp our nature and be found in fashion
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as a man, that God infinite, eternal, and unchangeable, all-seeing and
all-knowing would be a babe in the womb of the virgin and in the
stable at Bethlehem, so that whosoever confideth in Him might be
saved.

In himself, Abel was no better than Cain. But by implication Abel
acknowledged that he got Christ in the promise, that he was lifted off
self-sufficiency, stripped stark naked as he saw the glory of God in the
law, and saw that he was ripening for a lost eternity. He put his amen
to the glory of God in the law, and also to the mercy of Christ in the
promise, and like a flash, he was at peace with God through Christ
Jesus.

Like Abraham, he saw Christ's day afar off. We cannot say what
the extent of his knowledge was, but he was brought like the publican
to be baptised with the spirit of meekness, seeing himself to be full of
sin, and to have the carnal mind which is enmity against God; and yet,
for the sake of the Lamb slain from the foundation of the world, he
drank in the Lord and He was the portion of his cup, his Head, his
Friend. He was baptised spiritually, and became a living member of
the mystical body of Emmanuel. He beheld the glory of God in the
face of Jesus Christ, and that was the beginning of eternal love and
worship, and a sickness of love, so that with the church he could say,
"I charge you, 0 daughters of Jerusalem, if ye find my Beloved, that
ye tell Him that I am sick of love". Power came into his soul, although
the old, terrible nature was still there. There was a softness of heart
implanted, a secret principle with longings after Christ, to put Him
on, and get sweet tastes of the Redeemer, and of the covenant of
grace.

He could say like David, "He hath made with me an everlasting
covenant, ordered in all things and sure. This is all my salvation and
all my desire".

It is very likely that Cain tried to put in a wedge between Abel and
the promise, or the Saviour through the golden pipe of the promise. I
do not· state this as a dogma, just as an opinion, that Satan was
permitted to use Cain as a tool, and yet Cain did it of his own free will.
While Cain sought to separate between Abel and his God, eternal love
and life came into the heart of Abel, and he had the equivalent of "I
am persuaded that neither death nor life...nor any other creature ...
shall be able to separate us from the love of God which is in Christ
Jesus our Lord". Once eternal love and life came into his soul, Christ
in the promise was sweet and his hope for eternity; he would rather die
than part with Him. (Cain is quite conscious today that he slew his
brother, and will be to all eternity. The eye of God is eternally upon
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the lost and they can never escape from it. It is very little we can grasp
of this awful thought.)

Abel was married to his Saviour and to God the Father, however
little he might know about the three persons of the Trinity. He knew
what was suitable, and went away to his Father's house as to his soul,
while his body rests in the grave until the resurrection.

NOAH
Our second example is Noah. We do not know how Noah came to

have faith, but in due time God revealed Himself to him, and told him
to make an ark of gopher wood, and by grace reigning through
righteousness, he obeyed.

When the Lord revealed Himself and told Noah to make an ark,
told him about gathering the animals into it, and that the flood would
come, it was given to Noah in infinite grace to see anew the glory of
God, and he got such a view of the glory of God, the truthfulness,
holiness amd majesty of the Most High, that he may have shut his eyes
and said, "I see the flood. That's the ark. I'll make it on that piece of
level ground. The animals will come in due time, then the flood. I
desire to tremble at Thy word, to submit anew to Thee, to count all
things but dross and dung for the excellency of Thy glory, and to
adore Thy name for enabling me to obey the form of doctrine given to
me". Though he had saving faith, he got it anew, as he beheld afresh
the glory of God in the face of his Redeemer. Where saving faith is,
the presence of God comes in with it.

Many, no doubt, would have helped in the building of the ark, and
may have been well paid for it, but there was always this invisible wall
between Noah and them. Noah believed the word of God, and they
did not. He was a well of love, zeal and ardour, although unbelief
might whisper in his ear, "Perhaps these prophecies will never be
fulfilled". The Lord would come with more grace, and more grace. He
saw the God of glory, and the glory of God. There was faith-moved
with fear, he did what he did, and he is in glory now.

ABRAHAM
Our third example may be Abraham, not when called to come out

of Ur, but away far on, when called upon to offer up Isaac. I
happened to read that chapter lately and noticed that the Lord said,
"Abraham", and he answered, "Here I am". I do not ask you to
agree with me if you do not desire to do so; but, as I see it, the moment
that the Lord said, "Abraham", he anew manifested His glory and
Abraham said, "Amen, here I am".

What is the meaning of that? Just this, that Abraham said, "I am
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out and out, body and soul, for Thee. 1 got such a view of Thy glory
that it has blessedly blinded me." (As a man when looking at the sun
or brilliant light inadvertently, when he turns his eye on other things,
sees black shadows on them.) "I got such a view of the glory of the
Sun of righteousness that 1 had to say, 'Here 1 am! My heart is for
Thee. Body and soul, spirit and conduct, 1 am for Thee.' Without any
disrespect to Sarah or Isaac, 1 am blessedly blind to what Sarah will
think or say, or to what Isaac will think or say. Come along, Isaac.
With desire 1 have desired to offer this sacrifice before 1 die."

Abraham was in a fever of glory, boasting in the Redeemer. His
heart was mounting up with wings as eagles. "Here, Isaac, lie down
here," and Isaac had no more thought of refusing than if he were a
babe of a week old, which showed the grace in Isaac. This is the key to
the whole chapter-He that believeth shall be saved.

The Vanity of Materialism
PAUL T. A. BASSETT

Minister of Melbourne Hall Evangelical Free Church, Leicester.
The opening verses of the book of Ecclesiastes set forth the futility

of life apart from God. The theme is 'the vanity of materialism' and
the meaninglessness of the life which materialism creates. There is a
place for the material, but it must ever be under the control of God.

King Solomon was the writer of the book. 'The words of the
Preacher, the son of David, king in Jerusalem'. The writer was a king,
but he does not describe his words as the edicts of a king. He writes as
a preacher: a preacher who is also a king; not a king who is also a
preacher.

The book was written at the end of Solomon's life. Here is this great
veteran of the faith, this man who has known amazing experience of
life; who at the beginning of his reign was given by God the choice of
various things that would enhance his position as king, and he chose
from Almighty God wisdom. Truly, he was the most wise man in the
world; and, we would believe, also the most wealthy man in the world.
So, we have no upstart speaking, but a man most wise, most wealthy,
most experienced in the things of the world and the things of God; a
man of experience, of sanity, who has made an accurate appraisal of
life lived without God and the consequences of it.

There are two basic divisions in the book: first, the life-story of the
preacher, his own testimony to life, essentially personal. Second,
beyond the life-story, is the spiritual observation of the life of the
world; an appraisal, an appreciation from his position and vantage
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point as a king, one engaged in great trading and political alliances,
one who is experienced in all spheres of life. He speaks, then, with
authority, but chiefly as God's preacher.

All is vanity
The prologue, theme, epilogue and conclusion of the preacher's

assessment of the state of the world without God are the same,
expressed in the words, 'Vanity of vanities, saith the Preacher, vanity
of vanities, all is vanity'. He is speaking of a universal state and
condition of mankind. 'What profit,' he says, 'hath a man of all his
labour?' He is not against labour, but is asking what profit comes
from labour in the realm of materialism without God as its Master.
God must ever be the Master when man works. 'What profit hath a
man of all his labour which he taketh under the sun?' The question is
relevant to people in all the world-'under the sun'.

It is evident that there are similarities in the state of the world today
and the state of the world in Solomon's time. Indeed, the book says,
'there is no new thing under the sun', and to emphasise the point, a
little later, 'is there any thing whereof it may be said, See this is new?
It hath been already of old time, which was before us.'

The preacher's experience
How did Solomon come to the conclusion that all is vanity? Was it

fair judgment? The details of his reign are recounted in the First
Book of Kings. It was a time of general peace. 'But now the Lord hath
given me rest on every side, so that there is neither adversary nor evil
occurrent.' No foe, a time of great peace. Now, there are problems
which peace brings which are absent in wartime. Certain things
developed in Solomon's days of peace which were never known in his
father's lifetime, and a decadence set in. We have known in this
country more than two decades of peace, and we have problems today
because we have misused and abused peace. Peace is excellent; it is
given by God. It should be used for growth in moral and spiritual
prosperity, but there is the great danger that in such times people
become too wealthy, too much at ease. And there follows a boredom,
a restlessness and dissatisfaction, even a greed which are not found in
situations of crisis and war.

It was a time when the arts and culture and literature flourished.
Solomon has been described as a patron of literature. He took a lead.
'He spake three thousand proverbs: and his songs were a thousand
and five. He spake of trees ...also of beasts, and of fowl, and of
creeping things, and of fishes. And there came of all people to hear the
wisdom of Solomon.. .'. He was famed for the arts. His wisdom was
manifested in the way he developed and played such a part in them.
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This is cha~teristic of times of peace and plenty. War is a time of
want and scarcity. Then, what were luxuries in war become necessities
in peace. A desire for more and more is encouraged, and as time goes
on a vicious circle of dissatisfaction is set up. It was so in Solomon's
day; 'they lacked nothing'. Peace, plenty, pleasure-almost utopia. In
such conditions, there is no challenge, no sense of personal and
individual responsibility. We ourselves have had 20 years like this.
Peace and plenty and excessive pleasure.

Inevitably, pleasure leads to an increase in eating, drinking and
making merry and generally there follow great moral and spiritual
problems. Factual statistics confirm the increase in drink and smoking
and gambling and the indulgence which accompanies plenty; to say
nothing of the matter of drugs, where the figures are shattering.
There is an unhealthy indulgence in the things of the flesh. Man begins
to regard his body as everything. His concentration is on the material
and he loses sight of the spiritual. This is materialism, and what we are
describing is the vanity of materialism; obsession with the material.
The problem is that, without God, man cannot handle the material to
control it wisely.

We are told that the problem today is inflation, a matter of
economics, what the dictionary defines as 'the practical science of
production and distribution of wealth: the condition of a country as to
material prosperity'. Economics is concerned only with material
things. We have been so taken up with material things that our
problem is seen by the leaders today only in material terms. And
inflation says the dictionary, is 'to raise price artificially: abnormal
increase of currency'. The problem is seen in material terms because
the ruling obsession is with material things.

Decline and fall
Solomon saw a time of plenty, of pleasure, of productivity, great

trading, great political alliances. But as God's word warns, and history
confirms, material prosperity will always lead to the destruction of a
civilisation if it is not accompanied by spiritual prosperity. There were
great men, great wisdom, prosperity, great trading and political
alliances in the Roman, Babylonian, Grecian, and Chinese
civilisations, but they became totally materialistic; and then, indulgent
and drunken. And so, too, with the civilisation of Solomon's day.

A civilisation may climb to a height and zenith of material
prosperity, but if it is built on materialistic values and conceptions
solely, without spirituality, without Godliness, without God ruling the
lives of the people, destruction is sure to come. That civilisation will
decline and ultimately fall. It happened with Solomon. 1 Kings 11



The Gospel Magazine 115

records how he turned after other gods-'and his heart was not
perfect with the Lord his God as was the heart of David his
father ...and Solomon did evil in the sight of the Lord and went not
fully after the Lord .. .'. And surely there followed decline and fall.
'Wherefore the Lord said unto Solomon, Forasmuch as this is done of
thee, and thou hast not kept my covenant and my statutes, which I
have commanded thee, I will surely rend the kingdom from thee, and
will give it to thy servant ...and the Lord stirred up an adversary unto
Solomon.'

The people who leave God out of their reckoning, and blatantly
disobey the commandments of God and His Gospel, will be brought
down; God will take away that kingdom, will even Himself raise up, In
love, adversaries.

It is time we came to the same conclusion as Solomon. 'What profit
hath a man of all his labour which he taketh under the sun'?' Its
application is universal, it is 'under the sun'. And the conclusion is
that the labour solely for materialistic ends is profitless.

The only solution
The only solution is also declared in God's word. 'Godliness with

contentment is great gain.' When a man truly knows God as his
Saviour and Lord he finds for the first time contentment, or 'soul
sufficiency'. He is made aware of the truth, 'What shall it profit a man
if he gain the whole world and lose his own soul'. He realises that there
is no lasting gain or contentment in materialism as against God
liness-'for we brought nothing into this world and it is certain
we can carry nothing out'. He will understand the apostle Paul's
argument in 1 Timothy 6,9-'they that will be rich fall into temptation
and a snare, and into many foolish and hurtful lusts which drown men
in destruction and perdition'. From the initial desire for riches there
is a downward progression to 'destruction and perdition'. God says,
'the love of money is the root of all evil', and calls on man to 'flee
these things and follow after righteousness, godliness, faith, love,
patience, meekness'.

NEWS
Rev. Donald A. Dunkerley

Over the last year or two, readers have appreciated finding several
articles by Mr. Dunkerley, of Mc/lwain Memorial Presbyterian
Church, Pensacola, Florida, in the pages of The Gospel Magazine. We
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feel sure that news of an impending change in Mr. Dunkerley's
circumstances will be of interest and that some will feel led to pray for
a blessing on the work which Mr. Dunkerley expects soon to
undertake. The following are parts of a duplicated letter which we
recently received:

When the Lord first called me to preach the gospel, I understood
that call principally as one to bring the gospel to the unsaved. When he
led me into the pastorate, I first expected that it was to give me
valuable experience for a subsequent ministry in evangelism. I have
been a pastor now for 19 years, (the last nine of them here at
McIlwain), a much longer time than I originally anticipated. Now God
is opening the door to evangelism.

On February 21, 1980, the executive committee of the Presbyterian
Evangelistic Fellowship voted unanimously to call me as an evangelist
with PEF. I have been a board member of PEF since 1972, an
executive committee member in recent years and am currently an
affiliate (part-time) evangelist. Beginning June 1, 1980, I will be giving
my full time to travelling under the auspices of this fine organization,
conducting evangelistic crusades in churches. Although I will be
leaving the pastorate here, we expect to maintain a home in the
Pensacola area.

I love the happy duties of being a pastor. I shall greatly miss having a
special people that I can look on as my own flock. Nevertheless, soul
winning has been my chief delight since my conversion 25 years ago,
and I rejoice that God is now giving me the privilege of concentrating
on this great work (Romans 1:14-16; 2 Corinthians 5:20).
Please labour very earnestly in prayer for us.

Concern for the Kirk
Recently we recieved a letter under the above heading, written by

Raymond Coia of Airdrie. He is the secretary of the organisation
called Concern for the Kirk. The main purpose of the letter was, to
draw attention to a meeting due to be held at the Usher Hall,
Edinburgh. Various speakers are expected to address that meeting,
including the Rev. D. L. Wright of Hawick, who has sometimes
contributed to the pages of The Gospel Magazine. We quotefram the
letter:

"Certain trends in our National Kirk are causing disquiet and
concern amongst the membership. Much that is happening seems not
in keeping with our Scottish heritage in the Kirk's Reformed Faith ...

"Admittedly times are trying for Church and Nation. There may be
no easy solution to the problems confronting Kirk and country
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throughout the 80's. All the more need, therefore, to pray for a
gracious outpouring of the Spirit of God to recall men and women to
the cardinal doctrines of sovereign grace and the principles of our
Scottish Reformation.

"With this end in view, you are invited to a PUBLIC RALLY, in the
Usher Hall, Edinburgh, on Thursday, May 15th, at 7.30 p.m."

Reaching The Unreached
The following item of information was sent from the Strict Baptist
Mission, 12 Abbey Close Abingdon, Oxon, OX14 3lD.

SBM (Strict Baptist Mission) are sponsoring a new series of radio
. programmes over Trans World Radio, Medium Wave, commencing 2

May 1980 for a 6 month experimental period. The 15 minute
programmes will be broadcast on Friday nights at Y4 past midnight.

The series will be called SQUARE ONE and they are being designed
to reach people with no sense of spiritual need. Why Square One?
Because we believe the message of each programme should bring the
thoughts of people back from the opinion and follies of men to the
basic facts of God and His laws, man and his guilt, death and
judgment, repentance and faith. Back to "Square One"!

The programmes are being produced in the SBM Studios at
Abingdon.

For Younger Readers
A Highland Watchmaker

• There were not many ministers who preached the gospel of Christ in
the Highlands when David Steven was young. But when David was
eight years old a minister visited Caithness where he lived, and that
minister was a real servant of Jesus Christ. How could David, who
had a job tending cattle, get time off to hear this visitor preach? He
made wood carvings and gave them to other boys who looked after the
cattle for him. One day he could not get anybody to help him, so he
drove his cattle near where the preaching was taking place in the open
air. All the cattle lay down on the ground except one big red ox.
David, as he walked near enough to hear the preacher, could still keep
his eye on that red ox; so he knew that the cattle had not wandered
away.

David was very good at making things. When he was still a boy, he
took a watch to pieces and successfully put it together again. A



its The Gospel Magat/1ii

watchmaker gave him some training, and soon many people in the
countryside around were coming to Bower to get David Steven to
repair their watches and clocks. His business grew so that he had to
build an extension to his house. But one day he was on top of the new
stone wall which was being built on to his house, when he slipped and
fell to the ground. A large stone fell from the wall at the same time.
Afterwards David was thankful to God for His care over him that day.
The stone fell on the inside of the wall, while he fell on the outside: if
it had fallen on top of him he could easily have been killed.

About this time David learned to play the fiddle, and he became so
good at it that he was in great demand at the dances in the district of
Bower. Sometimes, however, the word of God came into his mind and
he would think of higher things. He would wonder if it was right for
him to join companies where sinful pleasures were enjoyed. He
decided that he would try to do both things-he would keep up his
fiddling at dances, and he would also attend prayer meetings being
held in the area. But one day a woman met him as he was making his
way to a dance with his fiddle under his arm. The woman was well
known as one who cared nothing for the Bible or the worship of God,
so David was especially astonished when she said to him: 'You
worthless fellow: praying one day and playing the fiddle to the dance
folks the other day-a bonnie kind of religion that, indeed'. David
turned on the spot, and never again did he use his fiddle to provide
music at drunken dances.

Rev. Alexander Gunn was a big, strong man. In 1805 he had
become minister at Watten, not far from Bower. He was different
from most other ministers in Highland parishes at the{ime; he preached
the word of God to his people. At first folk didn't pay much attention,
but soon they began to listen to this man of God; and after some years
David Steven began to appear among Mr. Gunn's listeners. Each
Lord's Day he walked over the hill to Watten church which was set in
an attractive spot, overlooking Loch Watten. No doubt David got into
the church while the bell was still ringing slowly. That meant that the
church officer, watching from the steeple of the church, could see Mr.
Gunn walking up the hill from the manse at the end of the loch. When
the bell changed to quick time, it meant that Mr. Gunn had now
entered the churchyard gate and the service would soon begin.

David had not been attending Watten church for long before he felt
himself worse than ever. He felt ashamed of himself, and changed his
seat to the far corner of the church. When Mr. Gunn spoke about sin,
David felt that the minister must know everything about him, and
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he used to bow his head because he expected the congregation to turn
around and look at him. Then one day Mr. Gunn was preaching on
John 3:16: 'God so loved the world that he gave his only begotten son
that whosoever believeth on him should not perish, but have
everlasting life'. Mr. Gunn was preaching on the wonder of God so
loving sinners that He sent His son to die for their salvation. Instead
of being miserable that day, David Steven was filled with joy. He
longed to get home so that he could pour out his heart to God in
thanks and praise. He got over the hill to Bower, and as he crossed the
farmyard to the barn he hardly saw the things he bumped into in the
yard. His mind was on higher things. Inside the barn, kneeling on the
straw, he rejoiced at the words which God made precious to him: 'I
have set before you an open door, and no man can shut it'.

Anybody visiting David Steven's home would see that he still had
that skill as a man which had made him famous in his area as a boy.
He made small scale mills which could run off the water in a stream,
and beautiful cages for birds.

David Steven loved young people. They crowded to his house at
Bower on the evenings of the Lord's Day. When there were no seats
left to sit on, they sat on the stone floor. Then David Steven would
come out of his room, his Bible under his arm, and make his way
through the squatting youngsters to an open doorway between the
crowded rooms. He taught them Scripture, he asked the~ questions,
and the meeting finished with a short address.

In 1834 a boy who was working on a nearby farm began to attend
the Sabbath School at Bower. After a while this boy became very
concerned about his sins. He went to David Steven one day and told
him how he felt. He said that he was going to leave his work and
wander through the world.

'Where will you go?' 'David Steven asked him. 'Your trouble is in
yourself. You will take it with you wherever you would go. How old

" are you?'
'Sixteen.'
'Well, the Lord has waited for you for sixteen years. I doubt if you

ever waited for Him yet for a whole hour. I'll guarantee that, if you
wait for Him for sixteen years, you'll not be the same after that as you
are now. Go back to your work; and if your workmates upset you, you
can get a bed in my house here.'

On the last day of that year, the others on the farm were getting
ready to celebrate, but that boy was still miserable. He went out to the
barn where he could be alone and pray. That night he saw Jesus in the
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word of God, and received Him as his Saviour. He was so glad that he
wanted to be with someone who would share his joy, so he went over
to David Steven's. When the older man heard what had happened he
said, 'Glory to His Name, He has not kept you 16 years.' That was a
happy New Year's Day they spent together. David often had people
coming to his house. When the Lord's death was to be remembered at
Watten, and visitors came long distances to attend the special services,
many of them walked over the hill to Bower to spend the night. Every
corner of David's home would be full. A Mr. Ross who was often
there remembered counting over 40 people in one room. The visitor's
comment was 'Love makes room'. At night David's guests would

. gather in the open in the cornstack yard. There they would talk for
hours together about their wonderful Lord. If they went to bed, many
just lay down on the floor of the barn, which was spread with straw.
Sometimes they would find that the dawn had come and they hadn't
gone to bed at all. ....

Twenty years after Mr. Gunn became minister of Watten, John
Munro became minister of Halkirk, fourteen miles away. David
Steven got to know and to love Mr. Munro too. One day David Steven
met Mr. Munro on the road and Mr. Munro asked,

'Where are you going today, David?'
'To the market, to buy a horse, if I can get one,' David replied.
'Did you pray before you left home, that you would get a suitable

horse?'
'I cannot say that I did.'
'Well, you will not get a horse today. You will get one, but not

today. You should have prayed about it.' ,.
J .

But David Steven went on to the market, not thinking very much
about what his friend had said. He saw a horse that suited him there,
and tried to buy it. But he could not agree on a price with the man who
was selling it, and he came away without the horse. The next day the
man arrived at his door with the horse, agreeing to accept his offer.
That was David's horse for thirty years, and often as he looked at it he
must have been reminded of the need to pray about all his concerns.

One time David had a cow to sell, and as a market was being held
nearby he was going to take his cow to sell it there. Then he
remembered that there were communion services going on in another
place. Would he go to the market to sell his cow, or would he go to the
services to hear the gospel preached? As he was wondering what to do
he thought of the words of Scripture, 'Seek ye first the Kingdom of
God and his righteousness, and all these things shall be added unto
you'. He went off to the services.
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A few days after that a man came to his farm at Bower. He said that
he wanted to buy a cow, and wondered if David Steven had any he
would sell. At the time, David was busy repairing a watch. He told the
visitor to go into the field himself, have a look at the cows and see if
there was any he would like to buy. The man came back from the field
and offered to buy the very cow David had intended to sell at the
market some days before. So he saw that he had not lost by going to
the worship of God. God had looked after him, and helped him to sell
his cow without his even going to the market.

More and more David learned that he could not trust in himself,
that he had to live by faith on Christ. He was an old man when he
died, but he remembered well the words that he drew comfort from
that day, so long before, in the barn in Bower. As his soul slipped
away, he knew the truth of these words as never before: I have set
before you an open door, and no man ca".shut it.
NOTE: The material for this article was found in Ministers and Men in
the Far North, by Rev. Alexander Auld.

Points from First Peter
HERBERT M. CARSON

Peter, an apostle of Jesus Christ, to the strangers scattered
throughout Pontus, Galatia, Cappadocia, Asia, and Bithynia.

Elect according to the foreknowledge of God the Father, through
sanctification of the Spirit, unto obedience and sprinkling of the
blood of Jesus Christ: Grace unto you, and peace, be multiplied (I
Pet. 1. 1 and 2).

In this study I shall be dealing especially with the phrase 'through
sanctification of the Spirit'. As we have seen, Peter is writing to
Christians who are sorely tested, to call them to holiness of life and to
stand firm. What he is doing in these opening verses is going behind
their Christian experience. He is endeavouring to show them just what
lies behind that which they have experienced of the power of God.
They have come to know Jesus Christ as their Saviour. They have
come to put their trust in Him. What, says Peter, lies behind all this?
How did it come about that you have thus found your way to
Calvary? How did it come about that you are now Christians? How
did it come about that you turned from your sins and turned to the
Lord Jesus Christ? He says in reply, God has been at work. The
Trinity-Father, Son, and Spirit-have all been at work in your
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salvation. Your Christian life is not something that depends merely on
some choice that you made at one particular point. Your Christian life
depends on the mighty and eternal working of God. If you are a
believer realise that behind all this, there lies the power of God
Himself.

So Peter began by speaking of that which God the Father had
done. He chose you, he said, you are God's elect; God's chosen ones.
Behind each Christian experience there is that basic and primary fact
of the eternal choice of God. Then he looks forward to that to which
they were being drawn; in other words, obedience; the obedience of
faith; faith in the Lord Jesus Christ. But here he deals with the

.connecting link between the two. God has chosen you, he says, and
the purpose which He had in Mind, was that He might bring you to
faith in Jesus Christ.

The Link-the Holy Spirit
Now what is the link between that eternal choice of God and this

coming to Christ? It is surely this-the working of the Holy Spirit. It
is the Spirit who makes effective that ~ich God purposes. God
purposed to call you. Says Peter, It is the Spirit of God who has called
you. God purposed to lead you to Christ and it is the Spirit of God
who has so worked in your life that He has pointed you to the Saviour. .
In the history of Christian doctrine, when Christian men have thought
about these great themes, they have used the phrase- 'prevenient
grace'. Let us not be put off by the forbidding title. 'Prevenient'
means that which goes beforehand. When they spoke about
'prevenient grace', they were simply emphasising this fact that the
grace of God goes before, it precedes, our response. You see, my faith
is indeed a response, a reply, an answer to the grace of God. But God
has taken the initiative. He has come to me through Christ. Faith is a
response to that which God has already done, to that which He has
already spoken.

When the Bible speaks about creation, it begins with that majestic
utterance 'In the beginning God' (Gen. 1. 1). In the work of creation,
God took the first step. In the new creation, when a man is remade
and refashioned, it is still exactly on the same terms 'In the beginning
God'. It is God who takes the first step. It is God who acts in grace
and in mercy; and faith is indeed due to the grace of God; faith is our
reponse to that initial step'which God has taken in condescending to
our need and in seeking and saving those who are lost. God, says
Peter, has chosen you; God aimed that He might bring you to Christ,
and in order that that might be accomplished, He has sanctified you
through the Spirit.



The Gospel Magazine 123

Set Apart
At first sight, we may find this a rather confusing order. We are

accustomed to thinking of sanctification as being the progressive work
of holiness in the life of a Christian. Quite clearly, sanctification in
that sense, follows after. It is after we have been to Christ, after we
have trusted in Him as our Saviour, that we advance in holiness of life;
and our advance in holiness only begins when we have been justified,
when we have been accepted by God for Christ's sake. Here, Peter
appears to reverse the order. He speaks, first of the sanctification of
the Spirit and then of the blood of sprinkling of the Lord Jesus Christ.
Furthermore, he does not only put them in that order, he makes one
depend upon the other; it is sanctification of the Spirit, with a view to
this sprinkling of the blood of Christ. What then does he mean by
sanctification here?

I b.elieve he means 'setting apart' for, after all, that is the basic
meaning of the word. The word 'sanctify' means to separate. God's
sanctified ones are those who have been separated from the world,
separated from sin, and separated unto God. They have been set
apart. So when Peter speaks here of the sanctification of the Spirit, I
believe he is speaking about this work of the Holy Spirit whereby He
intervenes in humanity and sets apart those whom God has chosen. He
sets them apart that He may lead them to faith in the Lord Jesus
Christ.

We might ask, is this just some abstruse piece of doctrine? Is it
important that we should study this? May I remind you again; Peter is
not sitting in a study arm-chair formulating a scheme of doctrine for
people who are just going to exerci:!e their minds. He is writing to
sorely tested Christians, Christians who are buffeted and tried; he is
writing to very ordinary Christians; to the whole cross-section of the
Church. Quite clearly, he considers this truth to be tremendously
important. This is to be the very bedrock on which they will stand
when the gales of persecution beat upon them. It is important for
several reasons. We want to know (certainly we ought to want to
know, if we are Christians) what has exactly happened to us. How did
we come to Christ? What has taken place in our lives? It is only in as
far as we realise what God has already done, that we are able to look
forward and see the way in which God, we trust, will continue to
work. What He has done for us already is a pledge to us of what He
will continue to do. If we are very hazy as to what He has done for us
already, if we are not at all clear in our minds as to how God has
already worked, I suggest that we shall be equally hazy as to what we
may be expecting God to do for us. And if we are hazy about what we
except God to do for us, is it any wonder if our times of prayer are a



124 The Gospel Magazine

vague, formal routine, not leading in any clear direction? It is vitally
important that we should realise what God has done in bringing us to
Christ.

There is another reason why this is an important study. You and I
are called, if we are Chistians, to be witnesses. We are called to
commend the gospel. Our concern week by week should be that we are
going out to men and women who are in darkness. We are going out
with the message of salvation. As we go out we need to be clear,
surely, in our minds as to that which we are longing to see. A man who
has no clear sense of direction is hardly going to progress very well,
and if we are not really clear in our own minds what we are seeking for
in the lives of those to whom we witness, then our praying is going to
be very uninstructed and our witnessing is going to be very
inadequate. I believe that we have got to see just what God does when
He awakens a man, if we are going to go out with a powerful witness
to men and women.

The Work of the Holy Spirit
In what way does the Holy Spirit work in bringing a man to Christ?

Paul describes it in this way in Ephesians 2: he says, You were dead in
trespasses and sins and God has made you alive; there is a very real
sense in which, from the general standpoint, we may say that the Spirit
brings a man to Christ when He imparts to that man new life. If we are
dead in sin, we cannot understand the gospel; we cannot receive the
gospel; we cannot turn; we are bound; we are dead. If therefore we are
to turn, there must be a miracle, a miracle of the grace of God. There
must be an imparting of new life, and the work of the Spirit in
bringing a man to Christ is indeed miraculous for it is in terms of the
imparting of the very life of God, so that the man who was dead in
sins is now alive unto God through Jesus Christ our Lord.

But we ask in further detail, how does the Spirit impart this life?
Clearly, in such a mighty working there is an element of mystery. The
Lord put it like that in John 3: 'The wind bloweth where it listeth, and
thou hearest the sound thereof, but canst not tell whence it cometh,
and whither it goeth: so is everyone that is born of the Spirit'. There is
something supernatural, of course, and therefore there is something
mysterious about the working of the Spirit. You cannot dissect the
whole process, analyse it and carefully evaluate the whole thing. Yet
having said that, I believe the Bible does reveal to us some important
elements in the Spirit's working.

To Enlighten
The Spirit, first of all, brings enlightenment. He enlightens our
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minds. Paul, speaking about how faith comes into being, says: 'Faith
comes by hearing, and hearing by the Word of God' (Rom. 10. 17).
You cannot believe in a Saviour of whom you have never heard. You
cannot receive a gospel of which you are ignorant. You must, first of
all, hear and understand in order that you may believe. A typical call
of Scripture is: 'Come now, and let us reason together, saith the Lord'
(Isa. 1. 18). Use your mind, says God. Listen to this word and
understand this gospel, that you might believe.

At once we are in the midst of difficulties and problems. Why is it
that men cannot understand the gospel? This is a very practical issue.
You go to some and you speak to them of Christ; you speak to them of
the gospel, and they simply cannot understand it, they cannot grasp it.
Why? They seem perfectly capable of grasping other truths; their
understandings are perfectly alert as far as other issues are concerned.
Why, .then, can they not understand this? The answer of Scripture is
simply this: 'The god of this world has blinded the minds of them that
believe not, lest the light of the glorious gospel of Christ should shine
unto them' (11 Cor. 4. 4). Their minds are dark because of sin. And
this is precisely the condition in which men in general find themselves.
Being sinners, out of touch with God, their minds are dark as far as
spiritual issues are concerned. They may have brilliant intellects, they
may be able to probe truths in many other fields, but as far as the
things of God are concerned, naturally, in themselves, each one is a
complete ignoramus. This, of course, is a humbling truth. Men do not
like to receive it, but if we stand by the test of the New Testament, this
is how God views us-spiritually blind, our minds darkened. That is
why, if we are going to understand. the gospel, there must be this
working, this enlightening work of the Holy Spirit. The Lord must
give sight to the blind. The Lord must open our understanding that we
may understand the Scriptures. So the Spirit's working is in terms of
enlightening us.

May I emphasise again-everyone must submit to this same dis
cipline; this same working of the Spirit. The don and the dustman,
the intellectual and the illiterate, meet on the same level at this point.
There is no superior way into the kingdom. Unless you be converted,
says the Lord, and become as little children, you shall not enter (Matt.
18. 3). We must come to hav.e our minds enlightened by the Spirit
otherwise we cannot even begin to understand the gospel.

To Apply the Truth to the Conscience

The Spirit does not just impart information to our minds. It is true
that He does that and I believe it is His first activity-enlightening our
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minds that we may see the truth of the gospel. He also does a work of
exposure. He applies these truths to our conscience. He speaks, not in
order that we might be puffed up because we have mastered some
great truths, but in order that He might humble us in the dust. Why
then, does He need to speak to our conscience? Surely our conscience
is still alive and active? After all, you go out and talk to a man who
has no knowledge of Christ and no interest in Christ and yet he still
very often seeks to live according to his conscience. Why then do we
say that the conscience needs to be dealt with by the Spirit?

Let me take you to a law court. There is a judge hearing a case; the
witnesses are called; on the basis of the evidence offered, the judge
makes his decision. Now the judge may employ a fautless logic in
developing his argument and his conclusion may be perfectly well
reached, but if some of the witnesses have supplied the wrong
information, his conclusion will obviously be impaired because it is
based on false evidence. So it is with the natural man, the man who
has not Christ as his Saviour. Conscience sits as the judge to decide
whether a thing is right or wrong and gives its verdict accordingly.
Conscience declares-this is the way in which you should walk-that
is the way which you should avoid. But if our minds are dark, if we do
not really know the truth of God, they will give the wrong
information; the witnesses will bring the wrong evidence into court. Is
it any wonder then that conscience comes to a wrong conclusion?

Let me give you an illustration of how this works out. If you begin
to talk to people about spiritual issues you find that very often (I am
sure you have discovered this) when they start talking about sin, they
think about this, that, or the other, sin, quoting specific examples;
they are only concerned about these particular sins. The result is that
their whole idea of repententance is expressed simply in terms of
tidying up this, that, or the other, aspect of their lives; conscience is
functioning defectively because it has not got full information.

The full information would declare that not just murder and
adultery and theft are sins, but that man in himself is a rebel against
God; that man's whole being is corrupt and tainted. It is when that
kind of information is supplied, and powerfully supplied, that the
conscience begins to make correct deductions and to come to correct
conclusions, because then the judge has the right information before
him. That is why, you see, this working of the Holy Spirit in
enlightening our minds, is not something separate from the working
of the Spirit in arousing our conscience. The Spirit brings in the
information. He brings it is powerfully. He enlightens our minds to see
the gospel, and it is as that happens that the gospel comes with
tremendous power to humble us.
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To Reveal the Law of God
How does the Spirit effect this humbling? How does the Spirit

speak to our conscience? I believe He does it by applying to us the law
of God. Most of us, in fact I think it is true to say all of us, are by
nature incurable optimists as far as our own personal moral and
spiritual condition is concerned. We think we are all right until the
grace of God humbles us. So the Spirit brings us alongside what God's
demands really are. We were measuring ourselves up to our ideal of
what we thought was right; or we were measuring ourselves up to the
standard of our neighbour; we looked at his attainments-they were
not anyt~ing to write home about-we came out rather well in
comparison with him.

The Spirit of God brings us alongside the searching demands of the
law of God. The ten commandments stand as God's unchanging
demands and we are humbled. But the Spirit then brings us alongside
One in whom those commands found a perfect fulfilment; He brings
us alongside the Righteous One. The man who formerly was quite sure
of himself, quite content with his own attainments, when he stands
alongside the Lord Jesus Christ, feels just as Peter did when he saw
the miraculous works of Christ and fell at His feet and said, 'Depart
from me for I am a sinful man, 0 Lord' (Luke 5.8). Lord, beside you,
I am not fit; I am unclean; 1am defiled. This is how the Spirit of God
does this humbling work;· He brings us along-side Christ.

He leads us to Christ as Saviour
We must now move to the final stage in this working of the Spirit.

He enlightens our minds, He exposes us to ourselves, He shows us
what we really are and He enables us-the final and glorious
working-He enables us to lay hold upon Christ as our Saviour. After
all, it is not enough simply to see your sin; that can lead to despair.
When you see Judas Iscariot, you see a man who has certainly been
made aware of his sin but he has no hope, he is in despair. We not only
need to see our sin, we not only need to see the Saviour, we need to
reach out our hand and to lay hold on the gift which He offers to us so
freely. It is this that the Spirit does. He shows to us Christ as the
Almighty Saviour. He excites in us new desires; no longer desires to go
our own way but to follo'Y Christ, to know Him; and exciting those
desires, He answers the cry of our hearts, with power that enables us
to reach out and to receive this favour.

Some of you may have gone through this experience yourselves, or
you may have met with someone with whom you have been trying to
deal spiritually, who has been going through it; the experience which is
summed up by the attitude, 'I want to believe, and 1 cannot believe'.
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You know what it is like-a person has been stirred and moved, he has
begun to realise that this is the way, this is the answer; and yet
somehow he seems bound. He wants to believe in Christ, he feels that
Christ is the answer, he feels that Christ has the only word for his
needs, but he cannot believe and he feels chained. The Spirit of God
sets men gloriously free. It is the Spirit of God who enables us to reach
out to Christ. It is the Spirit of God who enables us to lift the palsied
hand and to reach out and to receive the blessing. The Spirit, in other
words, who has already enlightened our mind and shown us Christ,
the Spirit who has so mightily humbled us, is the Spirit who now gives
us the power, the strength, to receive Christ as Saviour.

His Purpose-to Glorify Christ
We see as we consider this, something of the mighty power of God

that is manifest every time a man turns to Christ. We must never
minimise how miraculous it all is. When a man turns to Christ, it is
not just some decision on his part-of course it is that, for he chooses
that day whom he will serve-but above and beyond that, it is a
demonstration of the power of God.

Also, and this is so important for our Christian life, what the Spirit
has done now is not only a token of God's power, but it is the pattern
of the way in which God works. How did the Spirit work in bringing
us to Christ? It was through the Word. He took the Word of the
Scripture and He applied it to our minds. He took the Word of God
and applied it to our conscience. He took the Word of God and He
applied it to our hearts, drawing us out to Christ; and this is exactly
the way in which He will work all the way through our Christian life.
That is why if we neglect our daily reading of the Word, no amount of
talking about the working of the Spirit is going to make up for that
basic lack. It is through the Word that the Spirit works, and it is the
Christian who is instructed in the Scriptures whom the Spirit leads on.
When He enlightens our minds, when He shows us what we really
were, what is His purpose? It is to lead us to Christ. The whole
function and working of the Spirit is to glorify Christ, and this is true,
for the whole of the Christian life.

What Should be Our Concern?
Here it is, as far as Paul is concerned, 'That I may know Him' (phit

3. 10). This should be your desire and mine, that we might know
Christ. I know we take those words so lightly upon our lips but is this
the consuming passion of our life? Let us assess our Christian life to
day before God. Are you passionately concerned to know Christ? Not
just concerned to be a successful Christian; not just concerned even to
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be fruitful in your witness; are you concerned to know Christ, to know
increasingly His love, to be taken up with Christ? Paul says, 'For me
to live is Christ, and to die is gain' (Phi!. 1. 21). Here is a man who is
simply taken up with the glory of his saviour. When you read the life
of any great man of God, you find someone who is indeed taken up
with the Lord Jesus Christ. This should be our concern, this should be
our passionate concern; this should be the constant desire of our
hearts.

How can it be realised? This is the problem of holiness of life. tt is
realised only through the One who first manifested Christ to us, the
Spirit ofGod. It was the Holy Ghost who took the scales from our
eyes and showed us the glory of the Saviour. If you and I are to go on
to know Christ and to love Him with all our hearts, it must be as the
Spirit constantly glorifies Him before us. So when we pray that God
would fill us with His Spirit, we are praying that we may go on
increasingly to know the love of Christ which passeth knowledge.

George Whitefield
I see the man to be all of a piece; his life and conversation

to be a transcript ofhis sermons. It is truly a rare thing.. to see
one so eminent for humility in the midst of applause; for
meeknesS and patience, under reproaches and injuries; for
love to enemies; for desire to glorify Christ, and save souls;
acquiescing in the will of God in all cases, never fretting ... but
still praising and giving thanks in everything.

It is rare to see in a man, such a flaming fire for God in the
pulpit; and yet most easy and calm when conversing with men
out of it; careful not to give offence to them, and yet never
courting the favour of any.

This worthy youth is singularly fitted to do the work of an
evangelist...And seeing the Lord has stirred him up to venture
his life, reputation and his all for Christ; to refuse the best
benefices in his own country, and run all hazards by sea and
land...and especially seeing God has honoured him to do all
this with such surprising success, among sinners of all ranks
and persuasions, and even (among) many of the most
notorious in awakening and turning them to the Lord; I truly
think we ought to honour him, and to esteem him very highly
in 10ve.. Jor his work's sake.'

The above forms part of John Willison's assessment of George
Whitefield. It appears on p.98 of Georpe Whitefield by Arnold
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Dallimore. This second volume of Dallimore's biography of
Whitefield is published by the Banner of Truth Trust; pp. 602, price
£9.95. The book is attractively produced, with two sets of interesting
photographs. What follows is an extended book review.

Introduction
This long-awaited volume covers the second part of Whitefield's

life, from 1741 to 1770.
The amount of work which lies behind this book must have been

exceptional. Those who have read Whitefield's Journals may have felt
that, after a certain point in Whitefield's life has been reached, there is
a degree of sameness and repetition. Arnold Dallimorehas laboured to
master the facts of Whitefield's life, and has succeeded in presenting
its developing pattern from an interesting variety of standpoints,
without resorting to superficial literary devices.

One specific area in which great labour has evidently been expended
is that of Whitefield's relations with the Wesleys. Dallimore states,
'When I first began this study... , I entertained the usual views of
Wesley and Whitefield. I thought of the former as ...the foremost
figure by far in the Revival work. I thought of Whitefield as ... the
secondary figure... But as I examined the eighteenth century
documents ... I was driven from these views.' (pp. 9-10)

Obviously the main subject of this book is Whitefield's preaching
activities. Dallimore traces these, describing the different settings in
which they took place. He also ·gives details about the various
harassing troubles Whitefield had. He helps us to feel for the great
evangelist in his concern for the congregations at the Tabernacle and
the Chapel in London, as well as the multitudes scattered over two
continents for whom he felt a responsibility. We are given some
insight, too, into what must have been Whitefield's feeling as he
laboured under a load of debt in connection with the Bethesda
Orphanage in Georgia, being meanwhile misrepresented as one who
exploited the generosity of this hearers in order to profit himself.

It is particularly moving, though, to note that God in His
providence eased the burden as Whitefield's life drew to a close.
Whitefield got help for his preaching responsibilities in London from
Captain Scott and Torial Joss (pp. 467-8). Also, during his fifteenth
and last visit to Scotland, he received a legacy which relieved his mind
of continual financial concern about the Orphange. This happened
only two years before his death.

Dallimore takes us feelingly through those closing years, during
which Whitefield referred to himself as 'a shattered bark', and on to
that last address, the night before Whitefield died, when he paused on
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the landing on his way to bed and preached through an open window
to a crowd which had gathered below. 'He was soon greatly alive to his
subject and becoming heedless of time he continued to speak, till
finally, the candle flickered, burnt itself out and died away.' As
Dallimore points out, the event was symbolical. His death was only
hours away, the cause apparently cardiac asthma (p. 253).

The book is remarkably full of detail, presenting Whitefield as a
figure who relates to real life. A description by Dr. Gillies of Glasgow
is quoted:

'His person was graceful and well-proportioned; his stature rather
above middle-size. His complexion was very fair. His eyes were of a
dark blue colour, and small, but sprightly. He had a squint with one of
them. His features were in general good and regular. His countenance
was manly and his voice exceedingly strong; yet both were softened
with an uncommon degree of sweetness ..

'His deportment was decent and easy, without the least stiffness or
formality: and his engaging polite manner made his company
universally agreeable. In his youth he was very slender, and moved his
body with great agility of action, suitable to his discourse; but about
the fortieth year of his age, he began to grow corpulent; which
however was solely the effect of his disease, being always, even to a
proverb, remarkable for his moderation both in eating and drinking.'
(p. 513)

On p.519 Dallimore writes, 'But having seen Whitefield's good
points we must also recognise his bad'. He gives details of six
blemishes in the subject of his biography though he goes on to state
that the first three were those or" Whitefield's immaturity, that the
fourth and fifth were minor, and that only the sixth (his condoning of
slavery) 'was grievous and lasted till his death '.

But what, in a little more detail, are some of the areas of
Whitefield's life in which Dallimore shows him to excel?

As a godly believer
Immediately following that passage in which Dallimore discusses

Whitefield's faults, he states, 'His nature was utterly uncomplicated
and in studying him one never needs to look for some hidden purpose
or the workings of a second personality. All he professed to be out
wardly, he was inwardly. When evangelical Christians think of men of
holiness their minds usually turn to David Brainerd, John Fletcher,
Robert Murray M'Cheyne, Henry Martyn and suchlike. But George
Whitefield fully deserves a place among these men and among any
company of the most saintly individuals met within the entire history
of the church.'
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The following quotations from Whitefield himself give some indica
tion of his zeal for holiness:

'I would fain die blazing, not with human glory, but the love of
Jesus.'

'0 for a thousand lives to spend for Jesus!'

In Chapter 34, Whitefield as seen through the eyes of a young
assistant, we have an account of Whitefield from close up, provided
by Cornelius Winter. Winter was frequently with Whitefield as his
assistant from 1768-70, and as one whose view of Whitefield was not
wholly uncritical, his comments about the spirituality of Whitefield's
private life are specially significant. Winter says that, 'the intervals of
conversation evidently appeared to be filled up with private
ejaculation connected with praise.

'His rest was much interrupted, and his thoughts were much
engaged with God in the night. He has often said at the close of a very
warm address, 'This sermon I got when most of you who hear me were
fast asleep.' (p. 481)

And was this faith, this zeal of Whitefield's, justified by works?
Dallimore, speaking of Whitefield's relations with the hard-headed
intellectual, Benjamin Franklin, says, 'it was especially Whitefield's
Orphan House idea that interested Franklin. Franklin was prone to
complain that Christianity was too often merely a set of theories that
caused much talk about faith but seldom produced many works, and
therefore he was moved by Whitefield's labour to create a home for
the homeless children of Georgia. (p. 441)

As a minister of the Church

Whitefield, as readers know, was given a very clear view of the
doctrines of grace. He believed in election and in the final
perseverance of the saints, as well as the sufficiency of the grace of
Christ for all who come to Him. It is interesting and edifying to see
Whitefield in his relations with other ministers of the same universal
Christian church, who were either broader or narrower than he was.

In relation to the Arminian Wesleys, Whitefield maintained his
position with great firmness and clarity. Thi.s can be seen in the
Supplement: A letter to the Rev. John Wesley, in answer to his sermon
entitled 'Free Grace' (pp. 551-569). But throughout that lucid
statement of their differences, Whitefield did not forget the Scripture
rule: 'Let nothing be done through strife or vainglory; but in lowliness
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of mind let each esteem other better than themselves'. He writes to
Wesley: 'I love and honour you for his sake; and when 1 come to
judgement, will thank you before men and angels, for what you have,
under God, done for my soul'. He signed himself, 'Your affectionate,
though unworthy brother and servant in Christ'.

Dallimore does not hide certain aspects of relations between the two
men which reflect rather sadly on Wesley. But neither does he hide the
fact that, to the close of his ministry, Whitefield was still prepared to
co-operate with Wesley. He preached for Wesley, and Wesley for him,
and on occasion they shared servi<;;es. Although Wesley wrote many
things in sharp criticism of Whitefield, Dallimore quotes Wesley on
(p. 462) as having to write 'Mr. Whitefield called upon me. He
breathes nothing but love. BigotJ:Y cannot stand before him, but
hides its head whenever he comes.' About that time (1766) Whitefield
and the Wesleys came to what Dallimore describes as 'a general
understanding that the two sides would avoid rivalry and would work
in co-operation as far as possible'.

Whitefield's relations with the Associate Presbytery of Scotland
also merits close study; here we see Whitefield meeting with men who
were more narrow in their view of the church than he. On p.83ff
Dallimore gives a brief but balanced account of the ecclesiastical
situation in Scotland around 1741. He describes how members of the
Associate Presbytery met with Whitefield, and sought to monopolise
his services. They were no doubt sincerely concerned that, if the
illustrious evangelist associated with the National Churc~ which the
Erskines had left, the tendency of this would be to nullify the witness
the Erskines had raised against the defects of that Church. Whitefield
felt it his duty: firstly, to preach the gospel from any platform that
became open to him; and secondly, to extend Christian fellowship to
the body of evangelical ministers who were still in the National
Church. Whitefield's description of the critical meeting between him
and the Associate Presbytery is quoted by Dallimore on p.89-90:

' ...1 then asked them seriously what they would have me to do; the
answer was that 1 was not desired to subscribe immediately to the
solemn league and covenant; but to preach only for them till 1 had
further light. I asked why only for them? Mr. Ralph Erskine said,
"they were the Lord's people." I then asked whether there were no
other Lord's people but themselves; and supposing all others were the
devil's people, they certainly had more need to be preached to, and
therefore I was more and more determined to go out into the highways
and hedges; and that if the Pope himself would lend me his pulpit, I
would gladly proclaim the righteousness of Christ therein.

'Soon after this the company broke up; and one of these otherwise
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venerable men, immediately went into the meeting-house and
preached upon these words, "Watchman, what of the night?" ... but
the good man so spent himself... in talking against prelacy, the
common-prayer book, the surplice, the rose in the hat and such like
externals, that when he came to invite poor sinners to JESUS CHRIST
his breath was so gone that he could scarce be heard. What a pity the
last was not first and the first last!

'The consequence of all this was an open breach. I retired, I wept, I
prayed, and after preaching in the fields sat down and dined with
them, and then took a final leave..'

Whitefield continued to entertain the highest regard for the
Erskines; in a subsequent letter to Ralph, Whitefield signed himself,
'Your most affectionate, though unworthy brother and servant'.
When Ralph Erskine died, Whitefield spoke of him as 'God's triump
hant saint'. It is sad to think that his catholicity of spirit was not
reciprocated by the Associate Presbytery, and that they afterwards
opposed his work, criticising it in a reckless way*.

What did Whitefield (an Anglican Clergyman) see as his duty when
called on to co-operate with Presbyterians? As a minister of the
universal Christian Church, Whitefield stated: ' .. .I would bear and
converse with all others, who do not err in fundamentals, and who
give evidence that they are true lovers of the Lord Jesus.' (Dallimore

p. 92). As a preacher of the gospel
Dallimore quotes (p. 364) Boreham's comment on Whitefield:

'George Whitefield took a couple of continents under his wing: and
the wing proved capacious enough for the task'. But what did it
involve to take on such a vast preaching responsibility, especially in a
day when electronic aids for the reaching of large numbers of people
were unknown? It meant an average of 40-60 hours of preaching every

t*ln 1742 the Associate Presbytery set it down as an awful symptom
'of the Lord's anger, sending strong delusion, ... in the fond reception
that Mr. George Whitefield has met with' (Quoted in The Cambuslang
Revival, Arthur Fawcett, p. 189.) Dallimore's account is in
accordance with Fawcett's comment on Whitefield's reaction to the
vile criticisms thrown at him by Moderates on the one hand and
Seceders on the other:

'Whitefield's own conduct and spirit under tJIe bitter virulence of
this personal attack are beyond all praise; never for a moment was he
diverted into controversy or self-justification. One wonders which is
the more amazing: the rancour of the attack, or the forgiving spirit in
which, at all times, it was received.' (p. 192 Fawcett).J
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week. Here again are some quotes from Whitefield which Dallimore
provides:

'Fain would 1end my life in rambling after those who have rambled
away from Jesus Christ.' (p. 438)

'I intend going on till 1 drop.' (p. 221)
'I had rather wear out than rust out.' (p. 505)
'0 to be found on the full stretch for Him who was stretched, and

who groaned, and bled and died for us!' (p. 491)

There" was a combination of technical skill and spiritual power iT.
Whitefield which rendered him one of the most effective preachers
who ever lived. One man is quoted on p.523 as saying that White
field's preaching 'had the effect of giving his ideas of distinct and
matchlessly vivid enouncement; insomuch that ignorant and half
barbarous men, seemed in a way that amazed even themselves, to
understand Christian truths on their first delivery.'

There was an arresting directness about his approach, as Cornelius
Winter said: 'He had a most peculiar art of speaking personally to
you, in a congregation of four thousand people' p. 482. Just how
personal and direct he could be is illustrated on p.388:

'The comic actor, Edward Shuter, frequently attended the chapel.
At first he came merely to study Whitefield's manner of speaking, that
thereby he might improve his own, and therefore sat directly in front
of the pulpit. But he soon came under spiritual concern and at a time
when he was currently playing a character called "Ramble",
Whitefield, in pleading with sinners to Gome to Christ, caught Shuter's
eye and explained,

And thou, poor Ramble, who hast long rambled from him, come
thou also. 0, end thy ramblings by coming to Jesus.'

There is moving testimony borne to the effectiveness of his
communication with children on p.524. The open air meeting at
Moorfields could become rough, but evidently' ...several little boys
and girls were fond of sitting round me on the pulpit while 1preached,
and handing to me the people's notes, though they were often pelted
with eggs, dirt, etc., thrown at me... Every time 1 was struck they
turned up their little weeping eyes, and seemed to wish they could
receive the blows for me.'

Howell Harris is also quoted as saying that he went to the
Tabernacle 'to hear Whitefield preach to little children, many
hundreds of them, in their own infant language'. He must have
achieved high standards of simplicity, like his Lord.
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Book Reviews
The Writings of John Bradford, 2 Vols., Banner of Truth Trust.
xlviii and 432pp and 592pp. Vol. 1 £5:50; Vol. 2 £5.00. £9.50 the set.

John Foxe said of John Bradford that "sharply he opened and
reproved sin; sweetly he preached Christ crucified; pithily he
impugned heresies and errors; earnestly he persuaded to godly life."

It is with particular interest, therefore, that we turn to the writings
of such a man of God who was called by grace in 1547 and martyred in
1555 at the age of 45 years. A minister for only five years, of which
two were spent in prison for his faith, he has become known, with
Latimer, Ridley and Cranmer as one of the four prime pillars of the
Reformed Church of England.

J. C. Ryle summarised Bradford's literary remains as consisting
"chiefly of sermons, short treatises, meditations, prayers,
declarations, exhortations and letters" and added: "He that can read
them without feeling his soul stirred within him must be in an
unsatisfactory condition".

The sermons deal with such themes as Repentance and the Lord's
Supper; there are meditations on the Lord's Prayer, Belief, the Ten
Commandments and the Kingdom of Christ; and among the treatises
there is a remarkable "Defence of Election".

The manner in which Bradford deals with various Roman Catholic
heresies is particularly instructive and his letters, some of which were
written shortly before his martyrdom, exhibit the deep spirituality and
heavenly-mindedness which others recognised in him.

The publication of these volumes is a matter for profound gratitude
to God; for self-examination in the light of the testimony of one who
accomplished so much in such a short space of time; and for hearty
prayer that God will raise up for our times men of similar spiritual
stature.

R.R.

(concluded from p.135)

There are other interesting and edifying aspects of Oallimore's
book; as, the spiritual support Whitefield had from praying friends.
Suffice it to say that. by the author's success in exhibiting Whitefield's
spiritual stature as 'simply the servant of all', he has brought us deeply
into his debt.
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The Beauties of Boston, Samuel McMillan (ed), Christian Focus
Publications, xiv and 616pp. £5.95.

Thomas Boston needs no introduction to readers of The Gospel
Magazine. The author of Human Nature in Its Fourfold State was
among the greatest of Scotland's theologians and preachers and
Scotland has been particularly productive in both departments!

Boston's biographer, Dr. Andrew Thomson, said of him: "If
Scotland had been searched during the earlier part of the 18th century
there was not a minister of Christ within its bounds who, alike in
personal .character and in the discharge of his pastoral functions,
approached nearer the apostolic model than did this man of God".

A happy feature of this book is that it commences with some of
Boston's writings on Scripture in which he is both doctrinal and
practical. Not only does he deal with the nature of Scripture but gives
weighty reasons, earnest exhortations and useful directions for
reading the Word of God.

With this solid foundation laid, Boston's works on Prayer, God,
The public ordinances, God's decrees, God the Creator, Christ's
Priesthood, Believing in Christ, God's Providence, Election, The
Covenant of Works, The Fall of Man, The Judgment of the Wicked
and The Covenent of Grace are given to us.

This is a solid book, full of rich theology and practical wisdom.
Lovers of Boston will be happy to have such a handsome volume
available and it will also serve as a fitting introduction of Boston to
those who have not yet had the pleasure of meeting him!

R.R.

In the United States The Gospel Magazine may be obtained from
Puritan Reformed Discount Book Service, 1319 Newport Gap Pike,
Plaza 41, Wilmington, Delaware 19804. The cost is $6.50 for 1980.
Readers who subscribe through the P.R.D.B. Service must be
members of their book club.

Please remember The Gospel Magazine when making your will, or add a codicil


