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In reading through the Bible one cannot but be impressed with the
thought of the greatness of God; it is a constantly recurring theme of
Scripture. "Great is the Lord and greatly to be praised" says the
Psalmist. All that comes from God partakes of His greatness. We
read, for instance, that we are:

Loved with a Great Love. Ephesians 2:4.
God's love is unfathomably great; He "so loved the world that He

gave His only begotten Son, that whosoever believeth in Him should
not perish, but have everlasting life". If human love is something great
and wonderful, how much more so the love of God. Nowhere does the
Bible attempt to define God's love, it only illustrates it.

This love is entirely unmerited on our part; we have done nothing to
deserve it, it is all of grace. How thankful we should be that God's
love is unchanging, and subject to no vicissitudes. This love began in
eternity before time was-"I have loved thee with an everlasting love,
therefore with loving-kindness have I drawn thee". Furthermore,
nothing can separate us from this love-see Romans 8:35-39.

Saved with a Great Salvation. Hebrews 2:3.
This salvation is great because of the great love which provided

it-"God commendeth His love toward us, in that, while we were yet
sinners, Christ died for us" (Romans 5:8).

It is great, also, because of the price paid. Who can begin to estimate
the cost of redemption? The Apostle Peter declared that we have not
been redeemed with corruptible things as silver and gold, but with the
precious blood of Christ. The same Apostle, preaching soon after the
day of Pentecost, boldly announced "neither is there salvation in any
other; for there is none other name under heaven given among men,
whereby we must be saved" (Acts 4:12).

Comforted with a Great Peace. Psalm 119:165.
This longest of all the psalms is full of references to God's Word.

The Psalmist sets his subject in many lights and provides us with a
wonderful meditation on the Scriptures. What treasure there is in the
Bible-David could say "I rejoice at Thy Word as one that findeth
great spoil".

The Queen at her Coronation was presented with a copy of the Bi
ble. "The most valuable thing this world affords" was how the Bible
was described to Her Majesty.

However, we must obey the teaching of the Bible if we are to ex-
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perience the peace of which the Psalmist speaks. We are to be doers of
the Word and not hearers only.

There is such a thing as peace in a world of strife and trouble. The
Apostle Paul could write of a peace that p<lsses all understanding-a
peace which may be experienced in spite of adverse circumstances.
The promise still stands-"Thou wilt keep Him in perfect peace
whose mind is stayed on Thee" (Isaiah 26:3).

Let us be much occupied with the greatness of God and the
graciousness of His dealings with His people.

"How good is the God we adore,
Our faithful, unchangeable Friend!

His love is as great as His power,
And knows neither measure nor end!"

(Joseph Hart)

Impatience Under Trials
WILLIAM JAY

HI would hasten my escape from the windy storm and tempest" Psalm
55:8.

Such was the language of David and it may be the language of any
other good man, in the depth of distress. But is it allowable and pro
per? There is no perfection here; and there is nothing concerning
which we should indulge more tenderness of censure than hasty ex
pressions, uttered under the pressure of pain or grief. Perhaps it was
to prevent our severity here that the cases of Job and Jeremiah are
recorded, both of whom, though eminent in piety, cursed the day of
their birth. The Scripture is not harsh upon them; and it is observable,
that when James refers to one of these bitterly-complaining sufferers,
he only says, "ye have heard of the patience of Job". They who have
never been in a state of peculiar distress, know little of the feelings of
human nature under it. But there are others who can respond to the in
vitation of sympathy; "Pity me, pity me, 0 ye my friends; for the
hand of God hath touched me". The Father of mercies knows our
frame and remembers that we are dust. We are not required to choose
suffering for its own sake, or to be indifferent to ease and deliverance.
Our Saviour Himself felt deeply and yet submitted. With strong cry
ings and tears he prayed, "Father, if it be possible, let this cup .....~~
from me: nevertheless, not my will, but thine be done". •
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It was David's infirmity that induced him to long for death, to
hasten his escape from the stormy wind and tempest; and an old writer
tells us it would have been more honourable for him to have asked for
the strength of an ox to bear his trials, than for the wings of a dove to
flee from them. Is not such language unworthy and ungrateful?
Should we overlook and forget all our comforts? Have not these been
great and numerous? and did we then long to flee away? Are they not
many and various even now? And shall we only dwell on the dark
side? Let us think again. Afflictions are not immutable dispensations.
What changes often take place, to the surprise as well as joy of
desponding sufferers!

"The Lord can change the darkest skies,
Can give us day for night;

Make drops of sacred sorrow rise
To rivers of delight."

And is there not unbelief in the case? You are afraid of all your sor
rows, and not only of their continuance and increase, but of their in
fluence and effects.

You dread lest you should not bear them properly, so as to glorify
God, but sink in the day of adversity. Yet, 0 thou of little faith!
wherefore dost thou doubt? Is He not able to preserve and support
and comfort you? And has He not engaged to do it? Has He not said,
"I will never leave thee nor forsake thee"? "When thou passest
through the waters, I will be with thee; and through the rivers, they
shall not overflow thee: when thou walkest through the fire, thou shalt
not be burnt, neither shall the flame kindle upon thee." And has not
His conduct always accorded with this assurance, both with regard to
others and to yourself?

"Did ever trouble yet befall,
And He refuse to hear thy call?

And has He not His promise passed,
That thou shalt overcome at last?"

More than once you have been appalled in the prospect of a trial;
but when the evil day came, there came with it mercy and grace to
help. Perhaps you even gloried in tribulation. Perhaps you would not
refuse to pass through some of those distressing exercises again, to en
joy the same peace and comfort.

Is there not much ignorance and inconsideration in this impatience?
How do you know that it is better to escape from these troubles than
to bear them? Not one of them has befallen you by chance. May you
not infer the righteousness of them all from their very Author? Is not
His work perfect? Are not His ways just? He doeth all things well.
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Does He detain you in distress because He does not love you? Yea, He
loved you with an everlasting love and withheld not His own Son from
you. You may therefore entirely confide in Him, assured that if He
does not release you, it is because He waits to be gracious; and also
equally assured, that blessed are all they that wait for Him; for it is
good for a man not only to hope, but quietly wait for the salvation of
the Lord.

Your own welfare may require the process. The Saviour was made
perfect through suffering; and the character of every Christian is more
formed and improved from his afflictions than his enjoyment. What
would some of you have lost, had you fled away before such a trying
dispensation enriched your faith and hope? How much of your hap
piness in heaven will arise from a review of your present conflicts on
earth! The very trail of your faith is precious; and the crown of life is
promised, not to him that escapes, but to him who endures tempta
tion. Afflictions are heavenly agents, and work out for you a far more
exceeding and eternal weight of glory.

The welfare of others may require it also. We are detained here to
be useful; and we are often most useful in our trials. Nothing strikes
like facts. The passive graces are the most impressive. They are better
than a thousand sermons, better to arrest the careless, to instruct the
ignorant, to encourage the timid, to comfort the desponding. It was
well that Bunyan did not escape from the prison at Bedford, or we
should not have had his "Pilgrim's Progress" and His "Holy War".
Paul was a prisoner, and knew that to depart and be with Christ was
far better; nevertheless, because it was more needful for the Philip
pians, he was willing to abide in the flesh, and acquiesced in the ad
journment of his deliverance and bliss. And here you may be wanted.
Perhaps you have a venerable mother and are required to rock the
cradle of her age who rocked the cradle of your infancy. Perhaps you
are a parent and a rising family is dependent on your care, instructed
by your wisdom and edified by your example.

We are all placed in circumstances where we may prove a blessing
and this is our only opportunity. We may glorify God in heaven; but
not in the same way as now, by submission, patience and self-denial.
This is an advantage we have above the glorified. They cannot exercise
candour, forgive injuries, and relieve distress. Life is ours as well as
death. Therefore, all the days of our appointed time let us wait, till
our change comes.
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The Importance of Christian

Doctrine
«Hear the wordof the Lord, ye children ofIsrael: for the Lord hath a
controversy with the inhabitants of the land, because there is no truth,
nor mercy, nor knowledge of God in the land. By swearing, and lying,
and killing, and stealing, and committing adultery, they break out,
and blood toucheth blood...My people are destroyed (cut off) for lack
of knowledge: because thou hast rejected knowledge, I will also reject
thee, that thou shalt be no priest to me". Hosea 4:1,2,6.

The text reveals the deplorable state of affairs existing in Israel over
2,500 years ago. A breach of the divine-human relations brought on a
breakdown in human relations. A nationwide ignorance of God due to
the rejection of the Word of God was the source of the trouble, a rejec
tion involving the very ones entrusted to teach and preserve that Word.
When men refuse to retain God in their knowledge, the result is ever
the same-a deterioration in human affairs, since man's relations to
God remain the governing principle of his behaviour to his fellows;
ethics is rooted in theology. The text also speaks of the further conse
quences of rejecting God's Word-"I will also reject thee". In refus
ing to retain God in their knowledge, men expose themselves to the ut
most severity of His judgements. (see Gen. 6:3,5; Ps. 81: 12; and Rom.
1:21-32).

This period in the history of Israel has much to teach our na
tion-and especially the church within it-at the present hour. We see
a progressive and alarming deterioration in human relations and
behaviour which is directly related to a widespread and abysmal ig
norance of God, caused by an aversion to Christian doctrine in large
sections of the Protestant church and promoted by ministries which
either supplant or contaminate the Word of God with their own carnal
reasonings. It is to be feared therefore, that we shall be made to feel
the increasing weight of the judgements of God, unless there is a
return, within the church, to the teaching and authority of Holy Scrip
ture.

1. The Importance of Doctrine according to the Word of God.
As we meditate on the Scriptures we become conscious of the im

portance of doctrine. In Deut. 32:2, God says "My doctrine shall drop
as rain, my speech shall distil as the dew, as the small rain on the
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tender herb, and as the showers upon the grass". As lack of dew and
rain bring barrenness to the land, so lack of doctrine brings spiritual
barrenness in the life of the nation. That is why there was such
spiritual dearth prior to and during our Lord's sojourn in Israel, for
the people were being taught "for doctrines the commandments of
men", thus "making the Word of God of none effect" (Mk. 7:7,13).
But when Christ came preaching, "they were astonished at His doc
trine: for His word was with power" because His doctrine was from
the Father who sent Him. (Luke. 4:32; John. 7: 16).

Paul, foreseeing the spriritual declension which was to come, bids
Timothy to "give attendance to reading ... to doctrine", and points
him to the inspired Word as "profitable for doctrine" so that he
might "exhort with all longsuffering and doctrine" knowing that
"they who labour in the Word and doctrine are worthy of double
honour". (See I Tim. 4 and 5; 2 Tim. 3 and 4). The apostle also
reminds Titus that an elder should be "holding fast the faithful word
as he hath been taught, that he may be able by sound doctrine both to
exhort and convince the gainsayers" (Tit. 1:9).

2. The Importance of Doctrine to the Preacher
To attain proficiency in his calling, a doctor must devote himself to

a study of physiology in order to be fully acquainted with the function
and interrelation of the several parts of the body. Armed with this
knowledge he can proceed to diagnosis and the effecting of cures.
Without such knowledge, his patients would be liable to much
damage, distress and even death.

If therefore, in the calling to save men's bodies, such intimate and
extensive knowledge is needful, how much more in the calling to save
men's souls, since "it pleased God by the foolishness of preaching to
save them that believe" (I Cor. 2:21). The preacher's ability to wield
effectively "the sword of the Spirit which is the Word of God"
depends on his giving himself to a prayerful, thorough and com
prehensive study of the whole "counsel of God" and to the several
doctrines contained therein in their mutual relationships. Failure to do
so will misrepresent and mutilate the Divine Word, causing grave in
jury to the souls of men.

3. The Importance ofDoctrinefor Christian Experience and CharactfJ'
There is a vital relationship between sound doctrine and true Chris

tian experience. The Scriptures record both the historical facts which
lay the basis of redemption and the interpretation of those facts which
constitute the great doctrines. The facts interpreted by the doc'';nes
are then the basis for authentic Christian experience. For exa: ..pIe,
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Christ died and rose again (historical fact) in order to "justify the
ungodly" (doctrine of justification), so that ·'being justIfied by faith
we have peace with God" (experience). (Rom. 4:5; 5:1). Where there
is ignorance of the facts and doctrines, Christianity cannot exist;
where there is little knowledge, it will be in a weak and stunted condi
tion. In the long history of the church, the most robust Christians
have been those with the firmest grasp of the great doctrines of the
Faith, and the glorious eras those which have borne most consistent
witness to these truths. Indomitable in trials were those who knew that
"man shall not live by bread alone, but by every word that proceedeth
out of the mouth of God", for they were "nourished up in the words
of faith and of good doctrine". (Matt. 4:4; I Tim. 4:6). Only
therefore, as we "increase in knowledge of God" by desiring the sin
cere milk of the Word will we be conformed to the image of Christ, all
knowledge of God being formative of Christian character.

4. The Importance of Doctrine for the Safety and Progress of the
Church
Within the church today there are forces at work which are sapping

the life out of its worship and witness. False teachers having entered
in have, like the devil of old (Gen. 3:1), cast doubt on God's Word.
Men now seek to dispense with the great Confessions, Creeds, and
other important writings which have served as a defence against
heresy and immorality for centuries, caring very little for the moral
earnestness and wisdom given to their formulation. Consequently
wordliness in all its varying forms is entering the church and causing
the Spirit of God to depart, leaving it, like Samson, shorn of strength.
(Judges 16:20). Through the defective doctrine there are defective
views of organisation, operation, and life.

Only in the restoration to its rightful place of the Word of God will
the church be set on a sure foundation, for its safety depends on
"holding a form of sound words" and being a "pillar and ground of
the truth". (2 Tim. 1:13; I Tim. 3:15). And if is is aggressively to
evangelise the masses again it must have done with this evangelism by
entertainment and reassert the great dogmas of the Faith ..."It was
'dogma' in the apostolic times" says Bishop Ryle "that emptied the
heathen temples, and shook Greece and Rome. It was 'dogma'
which awoke Christendom from its slumbers at the time of the Refor
mation, and spoiled the Pope of one third of his subjects. It was
'dogma' which a hundred years ago revived the Church of England, in
the days of Whitefield, Wesley, Venn, and Romaine, and blew up our
dying Christianity into a flame. It is 'dogma' at this moment which
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gives power to every successful mission whether at home or abroad. It
is doctrine-doctrine, clear ringing doctrine-which like the rams'
horns at Jericho, casts down the opposition of the devil and sin. Let us
cling to decided views, whatever some may please to say in these times,
and we shall do well for ourselves, well for others, well for the Church
of England, and well for Christ's cause in the world".

The Ruler of the Waves
J. C. RYLE D.D.

"And He arose, and rebuked the wind, and said unto the sea,
Peace, be still. And the wind ceased, and there was a great calm."
Mark. 4:39.

We have a striking example here of the power of the Lord Jesus
Christ. The waves were breaking into the ship where Jesus was. The
terrified disciples awoke Him and cried for help. "He arose and
rebuked the wind, and said unto the sea, Peace, be still. And the wind
ceased, and there was a great calm." This was a wonderful miracle. No
one could do this but one Who was almighty.

Make the winds cease with a word! Who does not know that it is a
common saying in order to describe an impossibility, "You might as
well speak to the wind!" Yet Jesus rebukes the wind, and at once it
ceases. This was power.

Calm the waves with a voice! What reader of history does not know
that a mighty king of England tried in vain to stop the tide rising on
the shore? Yet here is One who says to raging waves in a storm,
"Peace, be still", and at once there was a calm. Here was power.

It is good for all men to have clear views of the Lord Jesus Christ's
power. Let the sinner know that the merciful Saviour, to whom he is
urged to flee, and in whom He is invited to trust, is nothing less than
the Almighty, and has power over all flesh to give eternal life (Rev.
1:18; John 17:2). Let the anxious inquirer understand that if he will
only venture on Jesus and take up the cross, he ventures on One who
has all power in heaven and earth (Matt. 28: 18). Let the believer
remember as he journeys through the wilderness, that his Mediator
and Advocate and Physician and Shepherd and Redeemer, is Lord of
lords and King of kings and that through Him all things may be done
(Rev. 17:14; Phil. 4:19). Let all study the subject, for it deserves to be
studied.
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(a) Study it in His works of creation
"All things were made by Him, and without Him was not anything

made that was made" (John 1:3). The heavens, and all their glorious
hosts of inhabitants-the earth and all that it contains-the sea, and
all that is in it-all creation, from the sun on high to the least worm
below, was the work of Christ. He spake and they came into being. He
commanded and they began to exist. That very Jesus who was born of
a poor woman in Bethlehem, and lived in a carpenter's house at
Nazareth, had been the Former of all things. Was not this power?

(b) Study it In His works ofProvidence, and the orderly continuance
of all things in your world. "By Him all things consist" (Col. 1: 17).
Sun, moon and stars, roll round in a perfect system. Spring, summer,
autumn and winter, follow one another in regular order. They con
tinue to this day and fail not, according to the ordinance of Him who
died on Calvary (Pslam 119:91). The kingdoms of this world rise and
increase and decline and pass away. The rulers of the earth plan and
scheme and make laws, and change laws, and war and pull down one
and raise up another. But they little think that they rule only by the
will of Jesus and that nothing happens without the permission of the
Lamb of God. They do not know that they and their subjects are all as
a drop of water in the hand of the crucified One, and that Je in
creaseth the nations and diminisheth the nations just according to His
mind. Is not this power?

(c) Study the subject not least in the miracles worked by our Lord
Jesus Christ during the three years of His ministry upon earth. Learn
from the mighty works which He did, that the things which are im
possible with man are possible with Christ. Regard everyone of
His miracles as an emblem and figure of spiritual things. See in it a
lovely picture of what He is able to do for your soul. He that could
raise the dead with a word can just as easily raise man from the death
of sin. He that could give sight to the blind, hearing to the deaf, and
speech to the dumb, can also make sinners to see the kingdom of God,
hear the joyful sound of the Gospel and speak forth the praise of
redeeming love. He that could heal leprosy with a touch, can heal any
disease of heart. He that could cast out devils can bid every besetting
sin yield to His grace. Oh, begin to read Christ's miracles in this light!
Wicked and bad and corrupt as you may feel, take comfort in the
thought that you are not beyond Christ's power to heal. Remember
that in Christ there is not only fulness of mercy but a fulness of
power.

---_.__ ._..._----~----
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I dare be sure your heart has sometimes been tossed to and fro like
the waves in a storm. You have found it agitated like the water of the
troubled sea when it cannot rest. Come and hear this day that there is
One who can give you rest. Jesus can say to your heart, whatever may
be its ailment, "Peace, be still".

What though your conscience within be lashed by the recollection of
countless transgressions, and torn by every gust of temptation? What
though the remembrance of past hideous profligacy be grievous unto
you, and the burden intolerable? What though your heart seems full
of evil and sin appears to drag you whither it will like a slave? What
though the devil rides to and fro over your soul like a conqueror and
tells you it is vain to struggle against him, there is no hope for you? I
tell you there is One who can give even you pardon and peace. My
Lord and Master Jesus Christ can rebuke the devil's raging, can calm
even your soul's misery, and say even to you, "Please, be still". He
can scatter that cloud of guilt which now weighs you down. He can
bid despair depart. He can drive away fear. He can remove the spirit
of bondage and fill you with the spirit of adoption. Satan may hold
your soul like a strong man armed, but Jesus is stronger than he and
when He commands, the prisoners must go free. Oh, if any troubled
reader wants a calm within let him go this day to Jesus Christ and all
shall yet be well!

But what if your heart be right with God and you are pressed down
with a load of earthly trouble? What if the fear of poverty is tossing
you to and fro and seems likely to overwhelm you? What if pain of
body be racking you to distraction day after day? What if you are sud
denly laid aside from active usefulness and compelled by infirmity to
sit and do nothing? What if death has come to your home and taken
away your Rachel or Joseph or Benjamin and left you alone, crushed
to the ground with sorrow? What if all this has happened? Still there is
comfort in Christ. He can speak peace to wounded hearts as easily as
calm troubled seas. He can rebuke rebellious wills as powerfully as
raging winds. He can make storms of sorrow abate and silence
tumultuous passions as surely as He stopped the Galilean storm. He
can say to the heaviest anxiety, "Peace, be still!" The floods of care
and tribulation may be mighty, but Jesus sits upon the waterfloods
and is mightier than the waves of the sea (Psalm 93:4). The winds of
trouble may howl fiercely round you, but Jesus holds them in His
Hand and can stay them when He wishes. Oh, if any reader is broken
hearted and careworn and sorrowful, let him go to Jesus Christ and
cry to Him and he shall be refreshed. "Come unto Me", He says, "all
ye that labour and are heavy laden and I will give you rest" (Matt.
11:28).
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I invite all who pr'ofess to call themselves Christians to take large
views of Christ's power. Doubt anything else if you will, but never
doubt Christ's power. Whether you do not secretly love sin, may be
doubtful. Whether you are not privately clinging to the world, may be
doubtful. Whether the pride of your nature is not rising against the
idea of being saved as a poor sinner by grace, may be doubtful. But

• one thing is not doubtful, and that is, that Christ is "able to save to
the uttermost" (Heb. 7:25).,

•

Hearing and doing-the
difference that matters

J. DOUGLAS MACMILLAN

"But be ye doers of the word, and not hearers only, deceiving your
own selves. "-lames 1:22.

,

It is good to be a hearer of God's Word. Hearing has a great pro
mise of reward attached to it for, the Bible says, "faith cometh by
hearing, and hearing by the word of God". Faith in the Lord Jesus
Christ is the very first requisite for salvation and the connection that
God has instituted between faith and hearing the Word is one that
places the very highest premium upon being a hearer of the Word.

The exhortation of the Apostle in the words before us strikes a very
necessary note of caution to hearers of the Gospel, however. It forbids
that any person be content to leave the matter of his spiritual welfare
at this stage of being simply a hearer of the word. Hearing is good, but
hearing alone is just not good enough. The very fact that hearing car
ries the promise of reward involves a solemn obligation-the obliga
tion to attain the reward itself. When it comes to the real testing point
it is not sufficient to have the theory of Christian living in our heads;
we must have the actual practice of it in our daily lives.

The Word we hear must not only be believed with the mind, it must
go down into the heart, and penetrate so deeply into the soul that it
becomes the ruling factor in all that we are and all that we do. Theory
and practice are two entirely separate things and they can be, and
often are, completely divorced from each other in terms of real life. It
is possible to be a theoretician without ever becoming a practitioner,
and this is a danger which is just as real in the sphere of religion
as in any other. It is the danger which is in the mind of the Apostle
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here, and it is one that demands our scrutiny and deserves our prayer- .
ful attention. In looking at it more closely let us notice, first of alI-

I. The Distinction which lames draws
James draws a clear line of demarcation between two things which

are very intimately connected, 'hearing' and 'doing' the Word of God.
The two are so closely linked together that apart from the first the se
cond is not possible. No man will ever become a 'doer' of the word un
til he has first of all become a 'hearer' of it. But, although the two are
wedded together in this sense, they can be so widely divorced from one
another that it is sadly, all too possible to be a 'hearer' of the word
without ever becoming a 'doer' of it.

This distinction is very real and, where it obtains, can lead to
desperately sad issues. The Scriptures bear witness to its widespread
presence wherever the Word of God has come to men.

In the days of Jeremiah, for example, God urged His people to
repentance from backsliding, warning them of judgement if they did
not "make their ways and their doings good". But what was their
response? They said, "there is no hope: but we will walk after our own
devices, and we will everyone do the imagination of his evil heart".
What was true of these people? They were 'hearers', but stoutly refus
ed to become 'doers' of God's word.

The distinction and divorce of the two is seen even more clearly
under the ministry of Ezekiel. It was to him that God spoke words
which, were they not so clearly recorded, one could scarcely imagine
would ever be uttered of a people so favoured of God as His Israel had
been. "They come unto thee as the people...and sit before thee as My
people, and they hear thy words, but they will not do them." And that
this was an abomination and hypocrisy in His eyes is clear from His
next words to His preacher, "with their mouth they show much love,
but their heart goeth after their covetousness. And, 10, thou art unto
them as a very lovely song of one that hath a pleasant voice, and can
play well on an instrument: for they hear thy words, but they do them
not". These people not only went to 'hear' their preacher, they greatly
enjoyed him, and their 'hearing' was one of their best forms of enter
tainment! What a real danger for every hearer of the Gospel still; the
danger that they be entertained by fine preaching, and perish under it!

In the New Testament era also the same distinction can be traced.
Judas heard the words of the greatest preacher God ever sent out
amongst men-His Own Son. His hearing of the Word from the lips
of Jesus made him a follower and disciple of Jesus; but all his 'hear
ing' never made him a 'doer' of the Word in the spiritual sense. What
a solemn though for every Gospel-hearer; this man perished under the
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preaching of the Saviour Himself. Indeed, under the Redeemer's
preaching so many people were 'hearers' of the Word who never
became 'doers' of it that almost every page of the Gospel history car
ries its examples of the distinction that lames is making and the warn
ing that he is giving to 'hearers' of every age.

Let me plead with every person who reads this page; let me ask you
if this distinction, this divorcing of 'doing' from 'hearing' could
possibly hold true for you? Take time, please, to pause right here, and
ask if your 'hearing' of the Word has led on to your 'doing' of it also.

There has often been a widespread feeling amongst hearers of the
Gospel, and it lingers still in many evangelical circles, that if one goes
to the preaching of the Word it will somehow, and quite mysteriously,
do one good; it will ease the problem of sin for another week; it will
draw down the favour of God; it will make one a better person; and it
will surely entitle to heaven at last; it will do all those things irrespec
tive of personal heart-response, negative or positive, to the Word
preached. That is the current of thought that seems to have set itself in
the minds of many who are regular hearers of the Word. Let me
frankly say that it is not so. Mere hearing of the Word will do none of
these things. Such thinking is the result of unenlightened religious
superstition. The Bible urges every hearer to "take heed what you
hear" and to "take heed how you hear".

Paul exhorts those to whom he writes the grand redemptive truths
of salvation to "think on these things".

Let us be quite sure of what is at stake in this matter. When the
Gospel is being preached and the Word of God is being expounded
eternal issues are laid in the balances. The Word under which you have
brought yourself as a hearer has the most direct bearing on your eter
nal destiny. lames is so keenly aware of this that he classifies men in
terms of individual response to Gospel preaching. He divides them in
to only two distinct categories; those who are 'doers of the word' and
those who are 'hearers only'.

The distinction he makes is not only valid, it is terrible and solemn.
It is the one which, ultimately, measures out and spans the enormous
gulf between the saved and the unsaved; between the redeemed and
the lost. No less a gap than that constitutes the difference between be
ing a 'doer' of the word, and being a 'hearer' only.

Let us go on in the second place to look at-

2. The Development which James demands
lames, and God through lames, demands that we go further than

being hearers only of the Word. No matter how good that is, it is just
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not good enough. We must progress to the place where we become
doers of it as well.

Quite clearly, the Word of which the Apostle speaks is designed to
have a profoundly practical effect upon its hearers. It is intended, and
fitted, to act on the hearts of sinners, and to affect the life-style of
real, living people.

The Word of God has a twofold message as it comes to every
hearer. In the language of the Westminster Confession of Faith it
teaches, first of all, "what man is to believe concerning God". But it
does not stop there, for it proceeds, secondly, to inform as to, "what
duty God requires of man". In other words, the truth that the Bible
teaches men about God is calculated, when truly believed, to prompt
its hearers into actual obedience to all the demands of God upon
them. Until, or unless, believing obedience has been aroused in hearts
and has affected the thought and conduct of daily life, no man has any
warrant to think that his hearing of the Word has done him any
lasting, saving, good.

Every hearer of the Word, then, has solemn need of the most sear
ching self-scrutiny. It is possible to have the mind furnished with truth
and yet that truth may not have been savingly applied; possible to
have a good mental grasp of the doctrines of redemption, and yet be
devoid of the saving effects which they elaborate. What we believe
about God is to constrain obedience to Him. The Word is to be so
believed and accepted into the heart that the whole life will be
motivated by it. There must be that repentance which turns away from
sin unto God, and that believing trust which rests upon Christ alone
for salvation. Then, obedience to God has its source, not in any
slavish fear but in a warm, filial sense of love. This was the spirit
which characterised the life of the Saviour Himself. He could say, "I
do always the will of Him that sent me"-He was, supremely, a
<doer' of the word!

'To be doers of the Word' has a forceful, distinctive, stress of its
own as lames uses it, and is much more compelling than the more sim
ple <to do' would have been. This is quite deliberate and calculated.
The expression carries along with it the idea of habitual occupation;
it points to a steady constancy, a strong, enduring, persistent effort to
live in the pathway of obedience to God. It sets before us the thought
that real Christians are those who make the doing of the Word the
great preoccupation and main business of their lives. Godly obedience
has loomed so large on the horizon of life that it affects and penetrates
its every moment. lust as we say that a person is a joiner, or a teacher,
or a doctor, thus identifying them with their main business in life, so.
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speaking of character, the Christian is to be the kind of person of
whom it will be natural to say, "he is a doer of the Word of God". In
every department of life such a man will clearly demonstrate that this
is his chief priority.

The Word of God, when believed and acted upon, is calculated to
transform character. It will forge strong convictions. It will prohibit
sinful actions. It will promote holy desires. It will constrain pure con
duct. It will inspire a radiant hope. It will link to a Risen Saviour-and
it will inspire to "walk in the light as He is in the light". All this, and
much more, will be true for the man who, by Gods grace, becomes a
doer of the Word. And every grace that God gives a redeemed sinner
will come into stronger exercise as life goes on; 'doing' will grow and
develop and reach far out after perfection, albeit a perfection which
will be attained only in heaven.

Let us, finally, consider-

3. The Danger which James deplores.
"Deceiving your own selves."
The Apostle enforces his exhortation to active Christian living with

a particularly searching and powerfully strong consideration. Persons
who are 'hearers only' and not 'doers of the Word' have fallen into
one of the most awful traps that any seeker after truth could imagine,
the trap of self-deception. What a dreadful thing to happen in any
sphere, far more so in the sphere of soul-salvation. To be deceived by
others, by preachers, or teachers of religion is very sad. We pity the
multitudes who live godless lives because of this very thing-and we
pity them rightly. But how much more should we pity those who
deceive their own selves. Their deception is not to be laid at any door
but their own. To misconstrue the real nature of saving religion is
surely the very error of errors; yet the people who commit such error
do so, all too often, without being aware of it. They blithely, and all un
wittingly, cheat themselves as to their true position before a holy God.

What a danger is here! When a man hears, and accepts as true, that
his attending on the preaching of the Word is the pathway and en
trance leading to eternal life, and when he persuades himself that in
mere 'hearing' of the Word, he has really entered into life and that all
is now well with his soul, he is well set in the very position about which
lames is warning his readers.

This warning deserves earnest attention from everyone of us. While
being a 'hearer of the Word' does carry with it the promise of reward,
that very reward itself is that God's grace makes us 'doers of the
word'. This is one promise which every hearer should ensure becomes
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real for him-"lest any man should come short of it". This is the
solemn truth that James is setting before us, and it is one that we
neglect at our peril.

Any degree of religious profession, such as is involved, for example,
in regular church-going and frequent sermon-hearing, is not to be
equated with even the minimal requirements of God upon us. No mat
ter how religious we may think ourselves to be, the fact stands clear
before us that, if the heart is destitute of the love of God; if the soul is
untouched by the renewing power of the Spirit; if Christ is not em
braced by a living faith; if there is no attempt to live by the light of
God's Word; if there is not all this, and more, then our religion is far
more imagined than real and is no better in the sight of God than utter
mockery.

Let us reflect, in closing, that this very point which James makes so
powerfully is one that the Lord Jesus Himself also stressed with great
urgency and great frequency. On no point of religion were His warn
ings and His appeals more alarming than on this one. He it was Who
said, "not everyone that saith unto Me, Lord, Lord, shall enter into
the kingdom of heaven, but he that doeth the will of My Father which
is in heaven".

The plain truth about this whole matter stands out with crystal clari
ty. It could not be plainer. God could scarcely have spoken about it
more emphatically than He does here, through His servant James. The
conclusion is evident. To be a 'hearer' of the Word is to fall short of
being saved, if we are 'hearers only'. We must become 'doers' of it
also. If the Word remains outside of us, it will have no power over us.
Although it may enter the mind, if it does not penetrate the heart and
permanently regulate the life we can be quite certain that we have not
yet become 'doers' of it-we are still mere 'hearers'-"deceiving our
own selves".

A small congregation
The Rev John Brown of Haddington, in a letter of counsel and cau

tion to one of his pupils newly settled in a small congregation, wrote:
"I know the vanity of your heart and that you will feel mortified that
your congregation is very small in comparison with those of your
brethren around you; but assure yourself, on the word of an old man,
that when you come to give an account of them to the Lord Christ at
His judgement seat, you will think you have enough".
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"From Sabbath to Sunday"
H. l. W. LEGERTON

A book with the above title, written by Dr. Samuele Bacchiocchi, a
Seventh Day Adventist of Michigan, U.S.A., and published by the
Pontifical Gregorian University Press in Rome, has been well received
in both Roman Catholic and Protestant quarters. The latter include B.
M. Metzger of Princeton, M. Turner of London Bible College, and
Marcus Ward of Expository Times. The question at once arises as to
how it comes that a work by a Seventh Day Adventist (which sect has
been strongly anti-Roman in the past) has been published (with the im
primatur!) by an R. C. Press and has received commendation from a
variety of non-Romans. One answer to this surprising phenomenon is
evidently to be found in admiration for the scholarship which the
author brings to his work; in fact some who write highly of it seem to
have been swept off their feet by his undoubted ability, so much so as
to lose sight, not only of the underlying S.D.A. doctrinal errors (to
which there is no direct reference in the book) but of the basic Scrip
tural principles of the Sabbath.

Dr. Bacchiocchi was the first non-Catholic to graduate from the
Pontifical Gregorian University in Rome and the recipient of a gold
medal from Pope Paul VI for graduating summa cum laude. Rome's
commendation of the book is clearly shown by Professor V.
Monachino, S.l., in his Preface: "We gladly mention the thesis that
Bacchiocchi defends regarding the birthplace of Sunday worship: for
him this arose most probably not in the primitive Church of
lerusalem...but rather in the Church of Rome." (he and everybody
besides seeming to forget that, according to S.D. A.ism, Sunday
observance is the mark of the beast!)

It is first necessary to comment upon the title of the book: "From
Sabbath to Sunday". This is both misleading and prejudges the case.
A more accurate title would have been: "From Saturday to Sunday".
In our view Sunday has as good a claim to the name "Sabbath" as
Saturday; indeed, as "the first day of the week", a better claim.

The author seeks to establish the origin of the change of the day on
which the Sabbath is observed and he deals with a variety of theories
put forward in explanation, leaning hard upon the writings of the ear
ly fathers almost all the time. He commences his investigation with a
consideration of "Christ and the Lord's Day", including the Mes
sianic fulfilment of the Sabbath typology. The fact that Christ per
formed acts of healing on the Sabbath is noted as confirmation of His
recognition of its benevolent purposes; the various observations of the
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Lord concerning the Sabbath are usefully examined but nothing is-or
indeed can be-shown to support the author's main theme. He states:
"As the Sabbath rest at the end of creation expressed the satisfaction
and joy of the Godhead over a complete and perfect creation, so the
Sabbath rest now at the end of Christ's earthly mission expresses the
rejoicing of the Deity over the complete and perfect redemption of
man". But, we ask, was not that redemption seen in its perfect com
pletion in the resurrection of the Lord and not in His resting in the
tomb? "The rejoicing of the Deity" was surely on that first day of the
week when the redemptive work was manifested in His rising again.
The comments on the sabbath references in the Epistle to the Hebrews
as showing the spiritual significance of the Sabbath rest and the per
manency of the Sabbath are most helpful, but no allowance is made
for the change of day with the preservation of the Sabbath principle.

A chapter is devoted to a refutal of the resurrection of Christ as the
origin of Sunday observance. It is stated that there is nothing in the
New Testament directing that the resurrection should be com
memorated on the first day of the week. While this is true, the attempt
to explain away the keeping of the first day of the week after the resur
rection as a regular practice is unsatisfactory; texts such as 1 Corin
thians 16:1-3, Acts 20:7-12, and Rev. 1:10 are dismissed as evidences
of a regular observance of the first day of the week in a manner which
can only be regarded as unsatisfactory and unconvincing. For exam
ple, the author's conclusion of his consideration of Acts 20:7-12 is:
"It is probable therefore that the mention of the gathering on the first
day of the week, rather than being a notice of habitual Sunday
keeping, is one of a series of chronological notes with which Luke fills
the narrative of this voyage". Most improbable, one would think,
especially when related to other N.T. references to "the first day of the
week". With regard to Revelation 1: 10 the author appears to join with
those who regard the term "the Lord's Day" as referring to the day of
judgement, an interpretation which, although useful for dismissing
this strong evidence for the weekly "Lord's Day" in the early church,
is without foundation and incongruous with the general tenor of the
passage. The place is given (Patmos, no attempt being made to
spiritualise this as being meant for Heaven!); the reason is given ("for
the word of God and for the testimony of Jesus Christ"); and so
likewise the occasion ("the Lord's day", an expression which is
nowhere used for the day of judgement or "the day of the Lord").

Bacchiocchi devotes a chapter to demonstrate that, in his view, Sun
day observance did not originate with the early church in Jerusalem.
He emphasises the fact that the Jewish converts clung to their time
honoured Jewish customs and observances, including the seventh-day
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Sabbath. His references to the subject certainly support this proposi
tion but they do not counter the possibility-probability in the light of
N.T. emphasis on the "first of the sabbaths"-that the early Jewish
Christians, continuing for a while to observe the Jewish sabbath and
yet also marking the first day as that of the Resurrection, gradually laid
more emphasis upon the latter until it eventually took the place of the
last day of the week as the Sabbath, this especially as more and more
Gentiles entered the Church.

From this point the author turns his readers' attention to the
Church in Rome. He puts forward the ingenious theory that, when the
Jews became unpopular in the Roman Empire particularly after Nero,
Christians, who were then regarded by the Roman authorities as
members of a religious sect distinct from Judaism, abandoned the
Jewish Sabbath and adopted Sunday as a new day of worship as part
of the process of differentiation from Judaism. He even suggests that
the Church of Rome took this step "to evidence their severance from
Judaism and thereby also avoid the payment of a discriminatory tax"!
His many quotations from early Roman bishops help to build up the
theory that it was the Church of Rome that changed the day-which is
what Rome and the Seventh Day Adventists have always claimed!
Small wonder that this book has received the imprimatur! He then
goes on to discuss the matter of Easter, stating that "there is a wide
consensus of opinion among scholars that Rome is indeed the birth
place of Easter-Sunday". Here he is on surer ground, but he errs in
drawing the conclusion that the observance of the weekly Sunday
itself must come from the same source-an assumption unsupported
by the evidence.

In order to strengthen his contention that Sunday was observed in
stead of Saturday as part of the desire to renounce all things Jewish,
he assigns a chapter to "Anti-Judaism in the Fathers and the Origin of
Sunday". Quotations are then given from Ignatius, Barnabas (A.D.
l30-who is admitted as giving the "first explicit reference to the ob
servance of Sunday, denominated as the eighth day"; in our view he
cannot possibly substantiate his observation that Barnabas "justifies
the observance of the eighth day more as a continuation of the
eschatalogical Sabbath than as a commemoration of the
resurrection", the fact being that Barnabas refers to both motives and
only Bacchiocchi puts the one above the other to suit his purpose), and
Justin Martyr. He concludes this part of the study by asking: "Is it not
true even today that the different worship day of the Moslem, the Jew,
and the Christian makes the distinction among them altogether more
noticeable?" We answer: Yes indeed, and that is a respect in which
S.D.A.s fail. The observance of "Sunday" does indeed distinguish
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Christian believers from non-Christian, testifying as it does to the
Risen Christ.

From this point in his argument the author goes on to investigate the
reason for the choice of Sunday as the day of Christian worship for,
he says, Friday would have served equally "the anti-Judaic motiva
tions". He then launches into a learned survey of the worship of the
Sun, especially in the Roman Empire. It is interesting that he
acknowledges that the day of Saturn (Saturday) was originally the first
day of the planetary week, the day of the Sun being the second,
although later gaining the primacy. He suggests that Biblical
references to the Sun and Light (e.g. Malachi 4:2; Psalm 84: 11; Luke
1:78,79; John 1:4,5,9, etc.) predisposed Christians to select the day of
the Sun. He admits that early writers such as Tertullian strongly
resented the idea that sun-worship had any connection with the choice
of Sunday as the Christian Sabbath-as indeed we do! He next treats
of "The Theology of Sunday", again playing down the principle of
commemorating the Resurrection, it being-according to him-only a
secondary motive. From many quotations of patristic writings he
demonstrates the reference to the eighth day as having a theological
significance-an acceptable proposition, but not-as the author con
tends-an attempt to silence opposition from seventh-day sab
batarians.

The whole discussion is summed up by the statement: "The picture
then that emerges from the present investigation is that the origin of
Sunday was the result of an interplay of Jewish, pagan and Christian
factors"-a conclusion to which we cannot assent, taking our stand
upon the teaching of Scripture which-prophetically in the Old Testa
ment and demonstratively in the New-clearly asserts that the change
of day was pre-ordained of old and brought about by Christ and His
Church (not the Church of Rome!).

W. Rordorf (author of "Sunday") comes in for deserved criticism
by Bacchiocchi, who rightly rejects that writer's contention that the
Lord's Day arose from the partaking of the Lord's Supper on the first
day of the week. Rordorf deserves all the atfacks he gets, but it should
be made abundantly clear that he does not speak for Bible-believers
and that Bacchiocchi does not demolish the case for the observance of
Sunday as the Lord's Day when he overturns such views.

The position is not a case of "From Sabbath to Sunday"; it is a
matter of changing the day on which the Sabbath was kept from the
last day of the week to the first, the day when Christ the Firstfruits
rose from the dead-the day, incidentally, man kept in the beginning,
the first day of the first week of his existence. It is essential to realise
that the fourth commandment is so phrased as not to tie us down to
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the last day of any particular calendar week: "six days... " (not the
"first six days") "the seventh day... " (not the last day, but the one
out of the seven).

We do not question the scholarship and thorough research which
have gone into this work, but we do challenge the conclusions arrived
at. In our view, however earnest and sincere the author may be in ex
pressing his opinion, the book is most misleading, not only on the doc
trine of the Sabbath, but also because of its silence on the false
teaching of Seventh Day Adventism, an important part of which cen
tres on its sabbath teaching, and also its apparent support of the ar
rogant claims of the Church of Rome regarding the observance of Sun
day.

The smoking falx He will not quench
Know this, that in the covenant of grace, God requires true grace,

but not any particular amount of it; a spark of fire is fire as well as the
whole element. Therefore we must look at grace in the spark as well as
in the flame. All have not strong faith but all have "like precious
faith" (2 Peter 1: 1) whereby they lay hold of, and put on, the perfect
righteousness of Christ.

A weak hand may receive a rich jewel; a few grapes will show that the
plant is a vine and not a thorn. It is one thing to have a little grace and
another thing to lack it altogether. God knoweth that we have nothing
of ourselves, therefore in the covenant of grace He requireth not more
than He giveth, and giveth what He requireth and accepteth what He
giveth: "He that hath not a lamb may bring pair of turtle doves" (Lev.
12:6). What is the Gospel itself but a merciful moderation, in which
Christ's obedience is counted ours, and our sins laid on Him, and in
which God, the Judge, becometh our Father, pardoning our sins and
accepting our obedience, though feeble and blemished?

'Richard Sibbes 1577-1635

Izaak Walton wrote of the "heavenly" Dr. Sibbes:
"Of this blest man, let this just praise be given: heaven was in him,

before he was in heaven".
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In Season out of Season
This is the story of Cavendish Place Chapel, Eastbourne, written

and compiled by Mr. B. B. Knopp, the church secretary. Since its in
ception in 1857 the Gospel of God's free and sovereign grace has been
faithfully preached. The Trust Deed specifies that the chapel shall be
used "as a place of public worship for Protestant Dissenters of the
Calvinistic Persuasion". It is interesting to learn that a selection from
the 39 Articles are used as the doctrinal basis.

A former pastor was A. J. Baxter (1867-1908), the founder and
editor of the Gospel Advocate.

This interesting booklet can be obtained from Mr. B. B. Knopp, I,
Hillside, East Dean, Eastbourne, Sussex, price £1.50 plus postage.

Missionaries on the Decline.
According to figures recently published the number of British mis

sionaries has gone down by 2.4 per cent per year through the 1970s
and now stands at 4,209 compared with over 5,000 in 1972.

However, those on short term service doubled in number in the last
four years and represents 120/0 of the total.

Westminster Conference
The theme of the last Westminster Conference was "diversities of

gifts". Three papers were given on the life and work of Thomas Good
win who died in 1680. Other papers were given dealing with the
Puritan view of children in the church; Raikes and the origin of the
Sunday School movement; and Ebenezer Erskine and secession. A
printed report of the conference is to be published shortly and can be
obtained from the Rev. Brian Freer, 12 Pasture Road, Stapleford , . ~
Nottingham. •

My motto has long been 'Cease ye from man'. All my experience
leads me to trust man less, and God more. My Bible is my study, and
the Holy Ghost my Commentator.

- William Romaine.
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Isaac Levinsohn was a Jew. This means that he belonged to the peo
ple to whom God gave the Old Testament, the people of whom Jesus
came. Although he was a Jew, Isaac did not come from Palestine,
where the Jews lived for hundreds of years before the time of Christ.
He was born far away from Palestine, in the Russian town of Kovno.

When Jesus came, the Old Testament way of worship was changed.
But the Jews do not believe in Jesus as God's only Son. They do not
believe that Jesus is the Saviour whom the Old Testament said would
come. They are still waiting for a saviour, and they still worship God
in Old Testament ways.

There are Jewish men who are specially trained in the ways of the
Jewish religion, who teach other Jews. These men are called rabbis.
Isaac's father paid one of these rabbis to come and teach Isaac; he
wanted Isaac to become a rabbi himself when he would grow up.
Isaac's father told him that, if he would do as the rabbi taught him,
God would be pleased with him. The thought of God being pleased
with him made Isaac very happy, and he learned all that the rabbi
taught him as best he could.

Rabbis have been studying the Old Testament for over two thou
sand years. As they have studied it, they have been making notes on it.
In fact, Isaac found that the rabbi at Kovno paid more attention to
what former rabbis has written than to the Old Testament itself.

Isaac used to think about the Bible, and wonder what it really was.
After some time he thought to himself: "Surely the Bible is God's
book: and if it is God's book I ought to study it more." By this time
the rabbi had stopped teaching Isaac the Bible, and taught him only
what the old rabbis had said. If Isaac was to learn about the Bible, he
would have to teach himself; so he set aside time each morning and
evening to read it.

Thirteen is an important age for a Jewish child. Isaac's father ex
plained to him that, until his thirteenth birthday, his father would be
responsible for anything that Isaac did wrong. When he was thirteen,
however, Isaac would have to answer to God for his own sins.

His thirteenth birthday was not a happy one. The rabbi and some
other men came to Isaac's home and examined him on all that he had
learned. They were very pleased with him, but that did not make Isaac
happy. Then his father and the rabbi laid their hands on Isaac's head
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and prayed for him. But this did not make him happy either. He felt
that now he was being left alone to bear the burden of his sins.

Isaac's mother could see that her boy was very sad; she asked him
what was wrong. Isaac began to cry, and then he told her: "I am
afraid that God will not be satisfied with my goodness, and if death
should summon me, 1 shall be unworthy to stand before Him." His
Mother tried to comfort him. "Carry on as you have been doing," she
said. "Study the writings of the rabbis, do what your rabbi tells you,
and pray three times a day. God will be pleased with you."

But one day Isaac, reading in the Bible, came across the words,
"There is none that doeth good, no, not one." This made him feel that
it was hopeless for him to try to make himself good in God's sight;
God's own Word had already told him that he could not do it.

Still, Isaac felt that there must be some way of coming to know the
God who had given to the Jews the Old Testament. He told his father
that, if he could not discover how to know God in his native country,
he would have to go away and seek Him in foreign lands.

And so, one day in July, 1871, a crowd of Isaac's family made the
five mile journey to the nearest railway station. Even the youngest was
there-a baby in the arms of Isaac's mother. The whistle blew, steam
hissed from the engine and the pistons began to move. Looking back
from the carriage window, Isaac saw his mother faint on the platform.
He himself felt weak at the thought of leaving his family, and sank
down to the carriage floor. He was only sixteen.

The train took Isaac to the border of Russia. But how was he to get
any further? To cross into Germany, Isaac needed a special passport;
but he did not have one and would not be able to get one. He went to a
Jewish house and was given space on the roof to spend the night. At
six o'clock in the morning he got up and soon he was walking along
the streets of that border town. How could he cross into Germany?
The Russian soldiers patrolling the border would shoot if they saw
him running across.

Still watching the border, Isaac walked out of the town and into a
cornfield. He lay there and watched the soldiers walking backwards
and forwards. Here the border was marked by a ditch; at this point,
the water in the ditch was not deep. Slowly, Isaac reached down and
took off his boots. Then, when the soldier who was watching that part
of the border had turned his back, Isaac picked up his boots and ran
for his life. He reached the ditch and began to splash across it; the
ditch was quite broad. He reached the other side of the ditch and, as
he ran into the cornfield, he heard the soldiers shout and begin to fire.
But he just kept on running through the cornfield, and so escaped.

He walked for days and days. He was hungry, lonely and cold.
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Some nights he spent lying on the ground in a field or in a forest.
Sometimes he lost his way.

One day Isaac walked into a small German town and asked if there
were any Jews living there. He was told to go to a certain house; he
went and knocked at the door. The owner of this house gave Isaac
some food, and, as Isaac ate the man sat looking at him. After a while
he went away and came back with his wife, who also looked hard at
him.

"Is your father's name Levi Levinsohn?" the man asked. "Yes,"
replied Isaac, "and my mother's name is Brainah." At this, the man
and his wife became excited. They told Isaac that they knew his father.
He had been kind to them in the past. Now they were glad of the
chance to show kindness to his son.

While Isaac stayed with these friends, he was taken to see a rabbi
who lived in that small town. Isaac asked this man the question he had
asked himself and others so many times; "How can I be saved?"
"Obey what God told us through Moses," the rabbi replied. "Keep
the law of God, and it will save you."

"But", answered Isaac, "something tells me in my heart that that
will never make me holy before God." The rabbi turned to Isaac's
friend and said he thought Isaac must be going mad.

Soon after that, Isaac was on the road again. With clothes and
money from his friend, he set out now for Hamburg. Often he walked
night and day with nothing to eat but apples or berries. More than
once he was attacked. One time, he was leaving a village when a fierce
dog bit him. His wound bled, and he felt very weak. He became so
tired and so sad that he thought of ending his life. He felt that there
must be no God, since these things were happening to him. He knelt at
the foot of the tree on which he planned to hang himself, and said his
Jewish prayers. But he was very hungry and, as he looked up at the
tree, he saw that its branches were full of apples. This was just enough
to cheer him up a little, and kept him from taking his life.

When Isaac arrived in Hamburg, a kind lady gave him some money.
But Isaac's first concern that evening was to go to the Jewish church,
called the synagogue, to attend the service there. He got to the
synagogue, but was disappointed to find that the service had finished.
Jewish religion says that before a service can be held there must be at
least ten men present. Isaac went out into the streets of Hamburg to
look for Jews. When he found some, he asked the men if they had at
tended prayers. If the answer was No, Isaac pleaded with them to go
with him to the synagogue, so that there would be enough to hold a
service. In the end twenty-five men came.

After the service, Isaac waited in the synagogue and prayed. He was
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praying in the words of Psalm 57, which he repeated in the Jewish
language again and again: "Be merciful to me, oh God, be merciful to
me... "

After a time, the words of verse 10 struck Isaac particularly: "For
thy mercy is great unto the heavens". Earnestly he prayed that God
would show His mercy to him. His religion taught that he could only
be saved by keeping God's law: but, standing in that synagogue in
Hamburg, Isaac felt that God must have something else to show him.

Trinitarian Bible Society
150th Anniversary

"In Everything Give Thanks" 1 Thessalonians 5:18
TERENCE H. BROWN

These words of gracious exhortation, addressed by the Apostle Paul
to the Church of the Thessalonians under the guidance and inspiration
of the Holy Spirit, are particularly appropriate to the Trinitarian Bible
Society, now in its one hundred and fiftieth year of testimony and ser
vice in the production and distribution of the Holy Scriptures. The Bi
ble itself is a precious gift from God, in which "the exceeding riches of
His grace, in His kindness toward us in Christ Jesus", are wonderfully
manifested. The wisdom, the power, the grace, and the providence of
God, exercised and demonstrated in the inspiration, preservation and
effectual application of the Word of truth, give further cause for praise
and thanksgiving. Of the Holy Scriptures the Lord Jesus Christ,
God manifest in the flesh, alone could say, "They are they which
testify of me" (John 5:39), and wherever that testimony has been
received under God's blessing, reverent praise and worship rise from
thankful hearts to the God of all grace.

Distribution of the Word
In recent years several hundred thousand Bibles and New

Testaments and more than a million smaller portions of the Word of
God have been distributed annually in more than a hundred countries.
Through the hands of dedicated Christian workers in many lands
these copies of the Holy Scriptures have reached the hands of in
dividual readers, and have been the means of blessing to many, enabl
ing them to echo the testimony of the Apostle, "God, who command
ed the light to shine out of darkness, hath shined in our hearts, to give
the light of the knowledge of the glory of God in the face of Jesus
Christ" (2 Cor. 4:6). Among very poor communities in Africa, India,



The Gospel Magazine 123

L,

Ir

t
I

the Far East, and South America, the Scriptures have been supplied
freely, or sold below the cost of production, which has increased inex
orably year by year. Many readers of this article will remember that in
the nineteen thirties one could buy a neat little Bible for a "shilling",
the equivalent of five of the new pence of our modern coinage. At the
present time five pence is considered a very modest price for a book
mark bearing a single text of Holy Scripture. Nevertheless, in this
period, the annual distribution of complete Bibles by the Society has
multiplied more than fifty times. For this sufficient, sustained and
timely provision the Society gives thanks to God, the "giver of every
good and perfect gift".

The Lord's provision
The premises now owned and occupied by the Society since 1967 are

also a monument to the bountiful providence of the Most High. The
Society was obliged to move several times in the nineteenth century,
and continued its work in leased premises near the British Museum
from 1904 to 1967, when the present much-needed provision was
made. Many good friends of the Society were led to make sacrificial
gifts towards the cost, and an encouraging flow of subscriptions,
donations, collections and legacies, in addition to income from sales
of Scriptures, has made it possible year by year to replenish the
"warehouse" with fresh supplies to replace the many tons of Bibles
sent out for world-wide distribution. The Society exists for a spiritual
purpose-"to promote the glory of God and the salvation of men by
circulating at home and abroad in dependence upon the divine blessing
the Holy Scriptures, which are given by inspiration of God, and are
able to make men wise unto salvation through faith which is in Christ
Jesus"-but in even the more material aspects of the work there is
good cause for thanksgiving:

"Thy providence is kind and large,
Both man and beast Thy bounty share.

The whole creation is Thy charge,
But saints are Thy peculiar care':

Scriptural principles
The Trinitarian Bible Society was founded in 1831 after a period of

controversy among supporters of the British and Foreign Bible Society
regarding the constitution and policy of that Society. Deep concern
was expressed over the lack of a Scriptural doctrinal basis sufficiently
explicit to ensure that "Unitarians" denying the Deity of the Lord
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Jesus Christ could not be admitted to membership or hold office in the
Society. A motion recommending the adoption of such a basis was the
subject of a prolonged and heated debate in Exeter Hall in the Strand,
London, at the Annual Meeting. The motion was rejected by a large
majority, but those who were deeply convinced that the decision was
wrong formed a "Provisional Committee", which first met at 32,
Sackville Street on 20th May, 1831, with the object of persuading
members to reconsider the matter and adopt a Trinitarian basis. When
it became clear that there was no prospect of bringing this about, the
"Provisional Committee" convened a meeting to establish a Bible
Society on Scriptural principles. This meeting was held on 7th
December, 1831, and the Trinitarian Bible Society was established.

There have been some changes in the "Laws and Regulations" of
the Society in the last 150 years, but all of the fundamental principles
and doctrines set forth in the basis in 1831 have remained unchanged.
To the founders of the Society, and to those who have since supported
the work, matters of Biblical doctrine and principle, and practice have
been of supreme importance. From the beginning the Trinitarian Bible
Society has been concerned about the purity of the canon, text and
translations of the Holy Scriptures, and about ecumenism in the realm
of Bible Society work. These issues are not of recent origin, but were
to a large extent the cause of the Society's separate existence.

Preserving the purity of the Word

The path of Christian separation is never an easy one, nor does it
have a popular appeal, but that path has to be trodden by the Lord's
people if they are to avoid conformity with the flexible and unscrip
tural standards which have gained general acceptance in these latter
times. The basis of the Society excludes the Apocrypha, reflecting an
earlier protest voiced by the Scottish supporters of the British and
Foreign Bible Society regarding the inclusion of the Apocrypha in
Bibles circulated in some of the European languages. The strong cur
rent of public protest constrained the B.F.B.S. to exclude the
Apocrypha from 1826 until 1966, when a revision of their constitution
left the society free to publish editions containing these books, which
are regarded by the Roman Catholic Church as an integral part of the
Bible. The progress of ecumenism, and the popularity of the "Com
mon Bible" concept, evidently rendered acceptable in 1966 a policy
that was resisted and rejected in 1826.

During much of the 19th and 20th centuries the Trinitarian Bible
Society has stood unequivocally for the circulation of Protestant ver
sions only, and has drawn attention to the deficiencies of the Roman
Catholic Versions, including the older versions based on the Latin



Vulgate and the more recent ones such as the Jerusalem Bible and the
New American Bible, made from the original tongues. The corruption
of the Vulgate text and the doctrinal errors in the text and vernacular
translations, were the subject of numerous informative and critical
pamphlets issued by the Trinitarian Bible Society emphasising the im
portance of preserving the purity of the text underlying the transla
tions.

The modern versions

In the last thirty-five years, the era of the modern English versions,
the Society has maintained its insistence that translations must be
made from a reliable form of the text. The effect of the misguided
theories and methods of textual criticism advocated by Westcott and
Hort, reflected in the English Revised Version of 1881, and largely en
dorsed by the translators of the modern English versions, has brought
about the rehabilitation of a defective 4th century Egyptian form of
the text represented by the manuscript known as Codex B or Codex
Vaticanus, and by the small group of manuscripts which share its
omissions and other alterations. These textual short-comings, affec
ting many passages of great doctrinal importance, especially those
relating to the Deity and Sonship of the Lord Jesus Christ, have been
demonstrated in a series of reviews published in the Society's Quarter
ly Record and separately in booklet form. In 1831 one of the "Laws
and Regulations" of the Society required that "the copies circulated
in English shall be those of the Authorised Version". Among the
modern versions which have appeared in recent years, although they
vary much in style and general character, the Society has not en
countered one which could be conscientiously recommended in place
of the Authorised Version, which is still the only English version cir
culated by the Society, and has not been equalled or excelled.
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Seed-sowing in many lands

The Society has not participated in ecumenical translation projects,
but it has provided many thousands of Bibles, New Testaments and
Scripture portions for distribution among Roman Catholic com
munities. Spanish Bibles have been circulated in Mexico, Columbia,
Bolivia, and in fact every Spanish-speaking country in Central and
South America, as well as in Spain, the Canary Islands, and among
Spanish readers in the U.S.A. Portuguese Scriptures have been placed
in the hands of countless thousands of readers in Brazil, Portugal, and
East Africa. French Bibles, New Testaments and Gospels have been
widely distributed in France, Belgium, Switzerland, North Africa,
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Zaire, Canada and Haiti. In a single recent printing of the French New
Testament more than a hundred miles of paper were used.

In recent years Scriptures in Russian, Polish, and other languages of
Eastern Europe have reached many readers in places where Christian
worship and testimony are discouraged and the distribution of the Ho
ly Scriptures severely restricted.

New translations
While this flow of Scriptures in many languages has been maintain

ed, the Society has also sponsored new translations in languages of
Africa, India, Burma and Malta. The New Testament has been
translated, printed and circulated in Pokot, Chad Arabic, Sar, Simte,
Paite and Thadou. The whole Bible is now in circulation in Maltese
after a labour of more than seventeen years. Seven and a half tons of
Bibles in the Lisu language of Burma are on their way to Rangoon
while this article is being written and should arrive there, God willing,
early in March. Work is in progress on four other translations of the
whole Bible in languages of India.

Fruitfulness of the Word
Meanwhile, Bibles, New Testaments and Scripture booklets in

English, all in the Authorised Version, are being distributed in the
United Kingdom and wherever the English language is spoken. Large
type Scriptures for those with imperfect sight, Bibles, Scripture
booklets and text albums for children, Scriptures for seamen, Scrip
tures for hospital patients, posters on railway stations and many other
sites, "Golden Thoughts" Scripture text calendars in countless
homes, Bibles for the pocket, the pulpit and the pew, all bring the
Word of God daily to many readers. The fruitfulness of such a work is
not ensured by the devotion, energy or ability of those engaged in it,
nor by the amount of money received and spent, nor by the tonnage of
paper used and the number of copies produced and distributed. The
promises of God, and His faithfulness, power and grace in their fulfil
ment, are an all sufficient guarantee that His Word shall not return
unto Him void, but shall accomplish that which He pleases, and pros
per in the thing whereto He sent it (Isaiah 55: 10, 11). Accompanied by
the gracious power of the Eternal Spirit, the inspired Word comes to
many; bringing deep conviction of sin, and revealing the grace and
glory of the Divine Redeemer, who is able to save to the uttermost
those who come unto God by Him.
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Fellowship in the Gospel

The work of the Trinitarian Bible Society has been well supported
by past and present readers and editors of the "Gospel Magazine", in
cluding the Rev. James Ormiston, the Rev. Thomas Houghton, and
the Rev. W. Dodgson Sykes, whose names are written in heaven. The
testimony of the Society, and the testimony of the Magazine, have
rested upon the same sure foundation of God's inspired Word. Both
have sought to stand in the same "old paths" in dependence upon the
God of all grace. Members of the Society and readers of the "Gospel
Magazine", calling to remembrance the blessings of the past, and the
promises for today, and for the future, in time and eternity, have good
cause to give praise and thanks to God, and to trust Him, for "He
abideth faithful".

"In everything give thanks"

Points from First Peter
H. M. CARSON

'Whom having not seen, ye love . ... ' I Peter 1.8.

There are statements in the New Testament which, I fear, tend to be
dulled for us by our very familiarity with them. We read them and they
make little impression upon us because we have read them so often
before; they seem to move in and out of our consciousness, scarcely
stirring us. I believe that this is one such statement. We tend to read
straight through it and to slur over it, not realising what a tremendous
thing it is that Peter is saying to us. He is speaking about loving the
Lord Jesus Christ.

I am sure it is important to notice that this particular statement is
made in a general word to the churches. Peter is not singling out some
special group of Christians, some who are markedly different from
the others because of their superior sanctity-that kind of saint does
not appear in the New Testament. He is speaking to Christians in
general and this clearly, in his thinking, characterises their living-they
love Christ. It is just one more comment on the fact that the churches,
as we see them portrayed in the New Testament, seem to be very dif
ferent in many ways from ours. The Christian life which we see por
trayed there has a rare depth and quality. It stands in sad contrast to
much that we call Christian profession and Christian experience to
day. Let us stand alongside this statement which speaks of the love
which the Christian has for Christ.
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The nature of this love
In the New Testament, and indeed in Scripture generally, the love

of the believer for the Lord is pictured in terms of human relationship.
From the human experience of love, we are bidden to see what is in
volved in a love for God. A word of caution is, however, necessary
because quite clearly human love, even at its best, deepest and noblest,
is imperfect compared with this love which the Christian experiences
for Christ. Love in its very essence is something which is outward look
ing. True love is something very different from self love. All of us by
nature tend to be inward looking; our first concern is with ourselves,
and our ambitions tend to circle around ourselves. Love is essentially
an outward looking thing; it looks away from ourselves to someone
else. You see that on the human level, for example, in the love of a
mother for a child. The mother is prepared to go to great lengths in
sacrifice and self giving because it is for her child. Her love is an out
ward looking thing. Yet the supreme demonstration of that outward
look of love is not on the human level at all but in God Himself. 'God
so loved the world that He gave His only begotten Son.. .' (John 3.
16). God's love is declared to us in terms of God's readiness to go to
the utmost extent in order to demonstrate His love for men by giving
His Son to die for them.

Outward looking
True love, I say, is an outward looking thing. Much that goes by the

name of love is spurious, because it does not really go beyond the con
fines of self at all. We speak of children having 'cupboard love' when
they are interested in what they may secure as a result of their affec
tion rather than in the affection itself. We see the same thing in the
proud mother who is very concerned about her child and its future;
sometimes she speaks of 'my child' with the emphasis on the 'my'
rather than on the 'child'. When you analyse this love it is in reality a
selfish thing rather than an outward looking experience. One sees it
noticeably in what the world calls love in these days. I suppose there
has scarcely ever been a generation which has thought so much about
love and yet has known so little of what it really means. Love, instead
of being outward looking, has degenerated to nothing more than lust,
not concerned with the welfare of another, but looking at the other
simply as a means to an end. That is not love at all. True love is always
outward looking, concerned with the other and with the other's
welfare. .

Love for Christ is outward looking; that is why it is in a sense an un
natural thing. By nature we love ourselves, and so often what we call



love for others is but a projection of self love. But love for Christ, this
looking away from ourselves, turning away from our own interests
and seeking Him and His glory, is, in a sense, an unnatural experience.
It comes only by the grace of God and by the powerful working of the
Spirit of God. True love for Christ means a concern with Him, with
His glory, with His honour. It is easy, even as a Christian, to think of
Christ in terms of the blessings we receive from Him. There is a sense
in which it is perfectly true that we should thus view Him. We see Him
as our Saviour, as the One through whom we receive the forgiveness of
our sins, as the One who guides and directs us, as the One who keeps
us. But true love for Christ means that we are not content to stop at
this point. Christ is not to be viewed simply as the One from whom we
receive this or that blessing. Christ is the One whom we love when we
are taken up with Him, when our concern is for His honour and for
His glory.

Dynamic
Such love, of course, is a tremendously stirring experience. There is

something dynamic about it. It has the most profound effects on a
man's life. In the New Testament, a Christian is a man who always has
this love for Christ. That is why New Testament believers show such a
zest about their living, such an enthusiasm, such an exuberance. I fear
that this is the point where we see such a marked contrast between
them and us. How often our Christianity is such a pedestrian affair; it
is so dull and cold and dead. These men were afire with love for Christ
so is it any wonder that they turned the world upside down? When
they went out to witness, it was not because they had heard a series of
talks on the responsibility of the Christian to witness. They went out
with a spontaneous overflow of their own experience. It was not a du
ty they had to perform. It was not a 'done thing' for Christians to go
out and bear witness and do what they might call 'personal work'.
They went out because they loved Christ and, loving Him, they could
not but share with others that which they had experienced. That is why
you find them so ready in New Testament times and indeed thereafter
to face even death itself. Why was it that these men could endure all
that the persecutors of Imperial Rome could do to them? Why was it
that they went into the arena and faced the most savage experiences,
and death itself, with a smile on their faces? It was because they loved
Christ-this love had so overmastered them that it impelled them.
Paul, the apostle, speaking about his declaration of the gospel, says,
'The love of Christ constrains us' (2 Cor. 5. 14), that is, the love of
Christ shuts us into this course. When the river Yangtse in China
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comes down into a gorge it is narrowed in, and, instead of being a
broad stream, it suddenly becomes a powerful torrent because it is
crammed, as it were, between these high walls. This is the picture that
Paul has in mind. The love of Christ narrows us in until our lives
become powerful and dynamic; and so we witness and so we live.

Ecstatic
To love someone is in a sense an ecstatic experience, it is to take a

delight in the one who is loved. I fear that we do not seem to be aware
of this delight which these believers had in Christ. They did not survey
Him in some remote detached fashion. He was not for them someone
afar off whom they worshipped, whom they trusted, whom they
honoured. He was One in whom they took a delight. Love for Christ
was for them a rich and deep experience. But to talk like this is to
move beyond the level of speaking only of praise and thanksgiving. It
is true that the Christian is filled with praise to Christ, for of course we
owe everything to Him if we are His. He has forgiven us, He has made
us new men and women, and we constantly praise Him and thank
Him. But love for Christ is something even richer than that. It is not
simply thanksgiving, but taking a delight in Christ Himself.

Some of you may have read a letter to George Whitefield, which
sums up in very vivid terminology this experience of love for Christ.
Said the writer, 'At the same time I felt my heart warmed with such ar
dent Love and vehement desire after a full enjoyment of Him whom
my soulloveth. He then appeared to me to be a chiefest of ten thou
sand and altogether lovely, as I scarcely ever before at any time had
experienced'. To read these words is to realise how far removed most
of us are from this ardent desire after Christ, this passionate love for
Him. It is interesting to look at some of the problems which they faced
in the New Testament churches; they were the kind of problems that we
do not face nowadays. What kind of problems do I mean? Take Cor
inth-one of the problems there was an excess of enthusiasm. The dif
ficulty was that the enthusiasm was breaking out in all kinds of unfor
tunate forms; it was enthusiasm which had to be controlled. If there is
one thing that does not need to be controlled in the church in these
days it is enthusiasm. These men were passionately in love with Christ,
and Paul saw that what was necessary was not to stir up their love but
rather to direct that love into healthy and wise channels.

How can we love One we have not seen?
Peter says, 'Whom having not seen, ye love'. At first sight there

may seem to be a contradiction here. Usually love requires an object
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which is seen, but Peter says, You have not seen Christ and yet you
love Him. At a deep level you can only love a person whom you have
seen and known. If a man has grown up and the only knowledge he
has of his mother who died when he was an infant is what has been
passed on to him, he may look back to her with a real sense of
gratitude, but he can hardly be said to love her in the sense in which he
could love someone he knows in terms of flesh and blood. He can try
and visualise what she was like. but he never really knew her. How
then can he love her? If we are parted from someone we love, we recall
them to memory and perhaps try to imagine what they are doing at
that moment, but it is because we have already seen them and already
know them that we can thus bring them before us. Love normally re
quires knowledge; we must know the person in order that we might
love them. Yet, says Peter, you have not seen Him and yet you love
Him. Peter had seen Jesus in the flesh. He had been one of that group
who had companied with the Lord right through His earthly ministry.
He had seen Him when He went to the Cross and after His resurrec
tion. Nonetheless, he says: although you Christians have not seen
Him as I have, although you have not that personal knowledge which
comes from being acquainted with Jesus Christ after the flesh, we are
united; we love Christ.

You will ask, Ho\\( then is this possible? How can you love someone
you have never seen? How can the Christian love Christ whom he has
never seen with his physical eyes? The answer surely is that in the New
Testament, faith is not a piece of wishful thinking. Faith is not trying
to believe that something or someone is there. Faith is looked upon as
a very real way of knowing. Do you remember when the Lord ap
peared to Thomas after His resurrection? Thomas had been so reluc
tant to believe; indeed he was determined not to believe. Unless I have
clear evidence, he said, unless I see the marks of the nails and the
spear, I will not believe. When the Lord appears to him and
demonstrates to Thomas that the One who has risen from the dead is
indeed the same One who hung upon the Cross, there is a word of
rebuke for Thomas. He says, Thomas, because you have seen, you
have believed. You have been forced to accept the very evidence which
is presented to your eyes; but blessed are they who have not seen and
yet have believed (cf. John 20. 24-29). Christ seems to be saying that
there is a richer element in knowing by faith than even in the knowing
which came to those who were with Jesus in the days of His earthly
ministry.

How then does this faith come? Paul's reply is, by hearing, and
hearing comes by the Word of God (Rom. to-17). That is why the
Christian is so concerned to read his Bible-not in a perfunctory
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fashion, but carefully and systematically. He seeks to spend much
time doing so, and to settle his mind upon the Christ who is revealed in
its pages. He knows that it is through this revelation that comes from
God that faith is begotten, and that it is through this Word that comes
from God that faith is deepened. So although it is perfectly true that
we have not seen Christ with our physical eyes, yet if we are believers
we have seen Him by faith. By faith, we have seen Him revealed in His
word. We have seen Him as the One who was crucified. We have seen
Him in His resurrection glory. We have seen Him at the right hand of
the Father. And it is because we have seen Him by faith that we love
Him.

How does this love grow?
How is all this effected? How does this faith come into being and

how is it deepened? How does this love grow? The answer is that it is
due to the miraculous working of God. Love for Christ is not the reac
tion to the atmosphere of a church service. Love for Christ is not the
by-product of fellowship with other Christians. This deep love for
Christ is that which is wrought out in us by the Holy Spirit. In Scrip
ture the marriage relationship is used in both the Old and New
Testaments as a picture of this union with God. In the Old Testament
Jehovah reveals Himself as One who has married Israel to Himself.
That is why a prophet like Hosea speaks with tremendous vehemence
about the appalling nature of sin. He says that it is a form of spiritual
adultery. God's bride has left the heavenly Bridegroom. Sin is nothing
less than faithlessness. Paul has the same thought in Ephesians; the
church is the bride of Christ. He died for her and He has united her to
Himself. How is this union effected? How are we knit to Christ in this
intimate way? We are united to Him by the working of the Holy
Spirit. He reveals Christ to us. He opens our eyes to see the glory of
Christ. He enlightens our minds that we may grasp something of the
wonder of the Saviour. By His working within us of the miracle of the
new birth we are knit to and united with the Lord; we are one with
Christ. Furthermore, it is as the Spirit works powerfully in us that we
mature in our Christian living. It is as the Spirit continues to reveal
more of Christ's glory that our love for Him is deepened.

Have we this love?
This is a searching word, or certainly it ought to be. Do we love

Christ? This is the question that requires an answer. I fear that all too
often we dodge this issue by saying, Yes, of course, a Christian is one
who loves Christ-as if that was the final answer. But we must not say
it quite so easily and glibly as that. When Peter faced the Lord after

I
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the resurrection, he faced Him conscious of his desperate failure. He
had professed so much in the past. He had been the one who was go
ing to do everything for Christ; though the others failed, he would
not; he would stand firm. Yet he had failed so miserably, so pathet
ically. The Lord looks him in the face and says, 'Simon son of Jonas,
lovest thou me?' Peter said, 'Thou knowest that I love thee'. But the
Lord keeps on. Had Peter denied Him three times? Then the Lord
three times puts this question, searching, searching, until Peter is
grieved and humbled; Simon, do you really love me? (John 21.
15-20). When we come with our quick, glib answer, Well of course I
love Christ, He looks us straight in the face, as it were, and He says,
Do you really? Is this love true love: is it deep? Have we really got
beyond the point of simply being grateful to Christ? Can we say from
our hearts that we are really gripped by Him, that our greatest desire
and longing is to know more of Him? Is Christ really at the centre of
our hearts? Are our affections set upon Him? Is our time of prayer
largely a catalogue of requests? Or is it a reaching out after Him, a
longing to embrace Him, to know Him more fully? Is Christ to us a
shadowy figure, One who is remote and far off, or is He One whom
we know and whom we love?

This is a sober, searching passage and yet it is not one which should
leave us in despair. It should be a word to stir us. These were ordinary
Christians to whom Peter was writing, and Peter clearly envisages that
this love is something which should be normal for the Christian. You
should not be content if your heart is dead and cold towards Christ.
You should rather be concerned that your love might grow and
deepen. Go back to Peter again It was a humbling and searching inter
view when the Lord probed him with, 'Simon, do you really love me?'
Out of the heartbreak of sheer failure Peter moves into a new
awareness of Christ's love, and when the Holy Spirit falls mightily on
the day of Pentecost, Peter is not only saying with his lips, 'Lord, I
love Thee' but is also demonstrating in his life that he has been
mastered, indeed overmastered, by the love of Christ.

If not, let us seek it

What we should desire is that we should be so stirred that our minds
might be filled with the glory of Christ. It means going back to the
Scriptures. It means spending much time pondering upon Christ's
nature and His work. It means spending much time with Him in
prayer. If our reading of the Word, if our time of prayer is just a
routine thing that is done each day, how can we expect to get to know
Him? You do not come to love a person when you just meet him for
a brief moment. You must get to know a person if you are to love



134 The Gospel Magazine

him. I believe that one of the reasons why we have so little love for
Christ is that we simply do not know Him, and we do not know Him
because we do not spend time with Him. We are always in such a rush
and even our times of prayer can be very hurried affairs. We need to
meditate upon Christ, to reflect upon Him, if we are to love Him.

The question is often wrung from the heart of a believer, will I ever
reach the point where I shall truly love Him? Will I ever reach the
point where this present leaden condition of heart will be for ever put
away? Let me remind you that the whole context of this chapter is in
terms of a looking forward. Peter is calling us to endure, to standfirm
now, but he says, look forward to that which is to be revealed. The
Christ of whom he speaks here is the Christ who is going to appear in
power and glory. In that day, Peter would say, love will reach its con
summation, and you will be in Christ's presence for ever. But we need
not wait for that day in order that our love may find its object. Even
now, while we look forward, let us learn to love Him from our hearts.

Let us not therefore be content with a poor imitation of Christian
experience. Let us not be satisfied with the formalism which so often
surrounds us. Let us not rest content with a slight knowledge of
Christ. Let us really desire that we may know in our own experience
what it means to love Christ from our hearts. At Pentecost the Spirit
came in tongues of fire-let us seek God's face that He might pour His
Spirit upon us, so that our hearts may be set aflame with love for
Christ-a passionate love for Him; love such as we see in the pages of
the New Testament when men were as it were swept off their feet by
the glory of the Saviour. This is vital Christian experience. This is true
Christian living. We are in the heart of things when we are taken up
with Christ, when we love Him with all our heart. Here is 'the chiefest
among ten thousand', here is 'the altogether lovely One'. Here is the
One without equal, here is the unique Saviour. The Christian is one
whose eyes have been opened to the glory of Christ, whose heart has
been strangely warmed, who has grasped something of the glory of
Christ's love for him. In response, he loves this One whom he has not
seen with the ordinary eye, having seen Him, and having entered in
creasingly into this knowledge, by faith of the Saviour. 0 may God
stir us up from our deadness and our coldness, and give to us this pas
sionate love for Christ Himself.

Sin is never at a higher flood than when grace is at a low ebb.

Dr. Thomas Goodwin.
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Let not Christians among us neglect the means provided for obtain
ing a fuller knowledge of the gospel of Christ. I would that this age
produced more thoughtful and studious Christians. I am afraid that,
apart from what many gather from the sermon, or from the reading of
the Scriptures in public, they do not learn from the Word, or from
those innumerable instructive books which godly men have bequeath
ed to us. Men are studious in various schools and colleges in order to
obtain knowledge of the classics but should we not be even more
diligent that we may know Christ, that we may study Him and all
about Him, and no longer be children, but in knowledge be men?
Many of the fears of Christians would be driven away if they knew
more. Ignorance is not bliss in Christianity, but misery; and
knowledge sanctified and attended by the presence of the Holy Spirit,
is as wings by which we may rise out of the mists and darkness into
the light of full assurance.

BOOK REVIEWS
God Speaks, A Workbook of the Bible, K. F. T. Matrunola,
108pp. and appendices, Format 7Y2 ins. x llY2 ins. bound loose-leaf,
flexible card covers. Grace Publications Trust, £2.50.

This workbook is a course of study of the Bible and is commendable
for its thoroughness. It was originally planned for use by the Strict
Baptist Mission among the Tamil speaking people of South India and"
is now offered in an English version. It would appear to be of value in
a variety of study situations.

The course is divided into 10 lessons and the subjects for study
range from "How God reveals Himself" to the Holy Spirit's role of
Illuminator and the influence that Bible study should have on our dai
ly lives.

The method of study used is e.g. to ask a question and then to give
the scripture reference(s) providing the answer. Space is provided for
the student to record this. Thus at the conclusion of the course of
study all relevant material is available in the one book. Each lesson
section has a set of test questions which the student answers by selec
ting the correct answer from a group of three carefully thought out
alternatives.
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In lesson 5 page 5 the O.T. is described as "Books related to the
history of the old covenant or agreement between God and Adam."
No mention is made of the covenant of grace made with Abraham
which superseded the old covenant. Something appears to have drop
ped out here.

The lessons are generously illustrated but in the two illustrations of
the Tabernacle lessons 9 and 10 there is a small discrepancy in the
position of the laver.

R. J. L. S.

Christian Unity, D. M. L1oyd-Jones, Banner of Truth Trust, 277pp.
£5.00.

If the 18th century was the great age of the Evangelical Awakening
and the 19th the period of missionary expansion, the 20th century
must be regarded as the era of the Ecumenical Movement.

That movement, stressing as it does the unity of the Church, has
itself produced divisions and strife as, on an increasing scale, it has
departed from biblical principles and embraced the ideas of men.

Unhappily, much of the evangelical response has been entirely
negative as theologians have sought to counter the claims and dilute
the influence of ecumenism. Thus it has often appeared that
evangelicals were not only not interested in, but totally opposed to, the
unity of the Church. It seemed to many, too, that evangelicals had no
positive doctrine of their own and could develop their ideas only
against the backcloth of ecumenism.

Throughout this period, however, there have been evangelical
theologians who have stressed a positive, biblical approach to the
whole question of Christian Unity. Foremost among them is Dr. D.
Martyn L1oyd-Jones who has returned repeatedly in his preaching and
lecturing to the theme of the unity of the Church. Such work as his
owes its existence to the Word of God, is complete in and of itself, in
that it requires no reference at all to the ecumenical movement. That is
not to say that ecumenism is ignored altogether but such references to
it as there are, are used either negatively or positively to illustrate but
never to dominate the exposition.

The present volume deals with Ephesians 4: 1-16 which is, in many
ways, a crucial passage in any approach to the subject of unity.
Eschewing the rather cavalier treatment of Scripture so often
characteristic of ecumenical writers, the preacher expounds the
passage in a series of 22 sermons.

Each sermon is complete in itself as the several strands of the
passage are carefully distinguished and elucidated, yet care is taken to
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relate them to each other. The fundamental idea in the passage, Chris
tian Unity, is never permitted to fall from view and it is a remarkable
achievement that 22 sermons can be seen as a unit.

In the first sermon the author lays down the principles of his ap
proach to the Word of God. They are the same as those of the inspired
apostle himself. The doctrine is first of all expounded before the prac
tice is identified and applied. Then follows a detailed analysis of such
apostolic statements and concepts as "Keeping the unity of the Spirit
in the bond of peace", "The Body of Christ", "One Lord", "One
Hope", "One Faith" and "One Baptism".

What is the nature of Christian Unity? Does it already exist or is it
to be achieved by means of human effort? What are the apostles, pro
phets, evangelists, pastors and teachers mentioned in verse 11? Are
they temporary or permanent offices in the Church? What is their
function in relation to the unity of the Church? How is the Body
edified? What are the wiles of the Devil? These are only some of the
compelling questions that are dealt with in detail by Or. Lloyd-Jones
in what is, most assuredly, a stimulating, instructive and timely
volume.

Another pleasing feature is the manner in which the teaching is il
lustrated from Church History. Indeed, this is done in such a way that
not only does the history illustrate the doctrine but the history itself is
seen in a clearer light!

The question of Church Unity is vital and pressing. It is imperative
that every Christian knows what the Word of God has to say about it
and to help us in our task one could find no better volume than this.

R.R.

Letters of John Calvin. The Banner of Truth Trust. 261pp. £1.95.
Seventy selected letters of the great Reformer, of France and

eventually of Geneva, comprise a volume of fascinating insights into
the course of the Reformation thoughout Europe in the sixteenth cen
tury.

With almost every letter come footnotes, sometimes lengthy, of
wide biographical and historical interest.

Alongside the historical interest lies a revelation of the heart of a
Reformed Pastor, giving spiritual guidance, doctrinal teaching, and,
where constancy in the cause of truth was lacking, urgent exhortation.

Calvin stands out as a human and deeply compassionate character,
seeking above all for the glory of Christ in the Church, for the
fellowship of all the Reformed national churches (Lutheran, Calvinist
and Anglican), and the spiritual welfare of his own family, his friends,
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his compatriots, and particularly those, rich or poor, who were seek
ing salvation, often under threat of persecution.

The breadth of Calvin's correspondence and influence is seen in the
names of those to whom he wrote-Bullinger, Farel, Viret, Luther,
Melanchthon, the Duke of Somerset, Edward VI, Cranmer, Knox, the
King of Poland, WiIIiam Cecil, the Bishop of London, the King of
Navarre, Admiral Coligny and other gentlemen and scholars of
France who were well disposed towards the Reformation.

Indeed, one could hope that the publication of these letters might
stir the hearts of readers to seek, so far as that they are able to-day, the
welfare of those struggling churches of the Reformation in French
speaking lands which have survived the persecutions of Rome and the
equally devastating effects of modernism. One of the most moving let
ters is that to "the Brethren of France" showing them how we must
through much tribulation enter into the Kingdom of God. Amongst
the most useful are those addressed to authorities in England outlining
how and why to proceed with the complete reformation of our own
Church. W.J.P.

Seeking God, Peter Jeffrey, Evangelical Press of Wales. 39pp. 45p.
This booklet, the third in a series, is a valiant effort to meet the in

telligent spiritual enquirer on his own ground. It takes little for
granted, yet in simple language it explains the essentials of the Way of
Salvation, and applies them to the experience of the seeker.

It follows the following outline-the state and motives of the
seeker, the facts and consequences of sin, the Lord Jesus Christ and
His death, the work of the Holy Spirit, repentance, faith, acceptance
by God, and a closing exhortation.

Booklets of this quality are much to be welcomed and circulated.
W.J.P.

Watchfulness necessary after blessing.
Satan often tempts us after some experience of God's blessing. As a

pirate sets on a ship that is richly laden, so when a soul has been laden
with spiritual comforts the devil will be shooting at him, to rob him of
all. The devil hates to see a soul feasted with spiritual joy. Joseph's
many coloured coat, a token of his father's favour, made his brethren
envy him and plot against him. After David had the good news of the
pardon of his sin, which must needs have filled him with consolation.
Satan tempted him to a new sin in numbering the people and so all his
comfort was lost. Thomas Watson.


