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Editorial
AMONG THE UNPOPULAR SUBJECTS of today is that of obedience.
Disobedience to parents is widespread amongst children, and in some schools
there is a breakdown in discipline. Law and order are very much at a discount in
the country at large at the present time.

Although the subject of obedience is not very popular, it is nevertheless given
a prominent place in Scripture. Man's first act of sin was disobedience to the
direct command of God and as a result of one man's disobedience many were
made sinners (Romans 5:19). The Bible unhesitatingly declares that by nature
we are all the children of disobedience.

The Christian is called to a life of obedience; we are reminded of our supreme
Example, the Lord Jesus Christ, who "though he were a Son, yet learned he
obedience by the things which he suffered" (Hebrews 5:8). How thankful we
should be that "he became obedient unto death, even the death of the cross".

Obedience is more pleasing to God than ritual - "1s obey is better than
sacrifice". Without obedience we shall not make progress in the Christian life.
At the wedding at Cana, Mary said to the servants, "whatsoever he saith unto
you, do it". Here is an abiding principle.

Our obedience, furthermore, must be in conformity with Scripture. Joshua,
at the outset of his leadership, was told to meditate in the Scriptures "day and
night" and to "observe to do according to all that is written therein; for then
thou shalt make thy way prosperous, and then shalt thou have good success".

May such obedience and prosperity be ours.
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A Reassuring Word
A Sermon by the Editor

"Yet I hsve left me seven thousand in Israel, all the knees which have not bowed
unto Baol, and every mouth which hath not kissed him" (l Kings 19:18)

THE SCENE IN THIS CHAPTER has been graphically portrayed. It has been
called "The Drama of the Desert" and you can see it living before your eyes.
There is Elijah drooping, desponding, ready to throw in the sponge and
requesting for himself that he might die. He had fled, you remember, from
Jezebel, the wicked wife of King Ahab, after the victory at Carmel, and what a
victory that was ! God's cause was vindicated and the prophets of Baal had been
executed, but reaction was to set in because Jezebel sent a threatening message
(verse 2): "So let the gods do to me, and more also, if I make not thy life as the
life of one of them by tomorrow about this time. " That was a wicked message, a
blood-curdling message. She was out for revenge in a very big way and, alas,
Elijah's reaction was unexpected and very surprising. He had up to this point
gone on from strength to strength. It seemed as though he was likely to hold on
to his way, come what may. He was a man of indomitable courage, a man of
strength, of fortitude and valour and all at once he seems to crumble, for when
he heard the threatening message of Jezebel he arose and went for his life. The
powerful prophet has become the frightened fugitive. He flees. Here is a weak
moment of a great man, and the best of men have their weak moments. The best
of preachers have their off days and the best of Christians have theirs too, and
here we see Elijah very much cast down. He is seized with fear to which he had
hitherto been a complete stranger and he went to pieces. And so he flees. He fled
and went "to Beersheba, which belongeth to Judah, and left his servant there".
He couldn't bear the presence of anybody with him. "He himself went a day's
journey into the wilderness, and came and sat down under a juniper tree: and he
requested for himself that he might die" (verse 4). At last fatigue and anguish
overpowered him and he cast himself down under a bush, beneath a shrub, and
asked that death might come to him.

But notice how God dealt with His servant, how He dealt with Elijah's
despondency. First of all, God dealt with his bodily needs. God gave him the gift
of sleep. He slept under the juniper tree. He was completely exhausted, and it is
wonderful what a good night's sleep will do for you, and there is another verse in
the Bible which says, "So he giveth his beloved sleep". This waq God's gift to
Elijah at that time. What a boon sleep is and how we miss it when tve have one of
those nights when we are tossing and turning during the livelong hours of the
night. How thankful we should be for the gift of sleep. That was God's gift to
Elijah at that time. Something else, notice. Food was provided. The angel
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came and touched him, and I am sure it was a very gentle touch. He did not shake
him violently, he touched him gently, saying "Arise and eat". And there, set
before the prophet was the cake on the coals and a cruse of water at his head.
It was very humble fare, but it was quite adequate and, after eating, he resumed
his sleep. The angel came after a while the second time and said, "Arise and
eat". oh how gently God dealt with him, so that he went in the strength of that
meat forty days and forty nights and he went to Horeb and he lodged in a cave.
And it was here that God deals with him spiritually. He had dealt with him
physically for he was below par. Preaching can be very draining. It is a great
strain on the nervous system, physically, mentally and spiritually. How much
more must it have been to Elijah!

This was an opportunity for Elijah to unburden himself. of course God knew
all about him. God is omniscient - He does not need to be told. He had wanted
to give Elijah the opportunity to speak about it, to unburden himself, and Elijah
tried first to evade the question, and he chose rather to dwell on his loyalty to the
cause of God. You remember how he said, "I have been very jealous for the
Lord God of hosts". The Israelites indeed had forsaken God's covenant. It was
true what Elijah said, they had ceased to worship God in the appointed way.
They had been vexed by Ahab and Jezebel, had bowed down to Baal. Jezebel
had slain God's servants with the sword and it seemed as if Elijah alone remained
the sole witness to the truth and his life as a consequence was in danger. He was
No. I on Jezebel's wanted list. So Elijah complained bitterly of Israel's complete
apostasy. He was thoroughly discouraged. He was pessimistic in the extreme so
he says to God, "And I only am left". But this was God's answer in our text:"Yet have I left me seven thousand that have not succumbed to the prevailing
trend." oh yes, there were seven thousand who refused to join in the general
idolatry, but here was Elijah deep in the slough of Despond. He bemoaned his
utter failure, but he had to learn that no works sincerely done for God are dver a
failure. It may appear so, but it is not ultimately. There are those great Scriptures
which say, for instance, "cast thy bread upon the waters and thou shalt find it
after many days". The seed cast into the ground will ultimately produce a
harvest, "some thirty-fold, some sixty and some a hundredfold". This is the
message that Elijah had to lay hold of . This is the message we have got to get hold
of in days of despondency. He is able; leave the issue with God; results will
follow. Do you remember how in the I lth chapter of Ecclesiastes we read, "In
the morning sow thy seed, and in the evening withhold not thine hand: for thou
knowest not whether shall prosper, either this or that"? Also in psalm 126:'He
that goeth forth and weepeth, bearing precious seed,ihall doutless come again
with rejoicing, bringing his sheaves with him." God was dealing with Elijah.
Elijah spent time in that cave in Horeb brooding, and there is nothing worse. He
was brooding over his disappointment and at the same time he was lashing
himself with the conduct of the people. He was in a solitary place. He had
nothing to do and went round and round and round the same old problem and
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he got nowhere, so God told him first of all, "Quit this place; leave this lonely
abode", which only increased his sadness and the irritation of his spirit.

God gave him a fresh work to do. Look at verse 15: "And the Lord said unto
him, Go, return on thy way to the wilderness of Damascus: and when thou
comest, anoint Hazael to be king over Syria." He gave him new work. He
recommissioned him after his so-called lapse, his temporary failure, and then
comes the stirring words of our text: " Yet I have left me seven thousand in Israel,
all the knees which have not bowed unto Baal." And God's answer is full of
instruction and encouragement for today. Let us just look at it briefly.

First of all we see here God's verdict: "I have left me seven thousand in Israel,
all the knees which have not bowed unto Baal." In other words, God was saying
to Elijah, "Things are not so bad as they seem". Oh they seemed to be bad, true
enough, in Elijah's day, "but they did more to provoke the Lord God to anger
than all the kings of Israel before". So great was the apostasy that Elijah thought
he was the only true servant of God left, and yet things were better than they
seemed, for God sees not as man sees. He knew that there were seven thousand
who remained true to Him, so God administered a corrective to his thinking.
Elijah was assured he was not the solitary hero he imagined himself to be. God
brought him down to size. He took him down from his pedestal and, to change
the metaphor, he let him see that there were 7,000 pillars holding up the
tabernacle of God, whereas he thought, prior to that, that he was the sole
supporting column. This was God's verdict - seven thousand left.

Now there is very much to depress us today. There is widespread departure
from the old paths and from the old truths, worldliness has gained a firm footing
in many a Church and there is widespread indifference to God and His Word,
increasing desecrating and secularising of the Lord's Day. There is very much to
depress, if we dwelt on it, but here was God's verdict. Things were not so bad as
they seemed. Things are bad and things will get worse, for the Scripture says as
the end time approaches things will wax worse and worse, and yet God always
has His thousands who are walking in the narrow way. So let us not get unduly
depressed. Remember God's verdict. We know that ultimately the number of
the saved ones will be a great multitude which no man can number.

Notice, God's intervention. I think we should read this with emphasis. "Yet 1
have left me seven thousand in Israel, all the knees which have not bowed unto
Baal," who are walking the narrow way. Now if you turn to Romans I I you will
see Paul is speaking of the remnant of the Israelites, that God has still a purpose
for Israel. God takes up this very story of Elijah and the seven thousand and see
how Paul puts it. God says, "I have reserved to myself seven thousand men" -
Ihave reservedto Myself. Here is God's intervention. He has reserved a remnant
from the general apostasy. Left.to themselves the seven thousand would have
gone the way of all flesh. They would have followed the way of evil men, but
God's grace preserved them. So it is today. God's people are being "delivered

from the power of darkness and translated into the kingdom of God's dear
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Son", and only by God's grace they are what they are. But even in Elijah's day
God had His faithful people. They were small in comparison with the entire
nation, but nevertheless they were significant. So it has continued throughout
history. God has never left Himself without witness. He has caused it to survive
through the darkest hours. It is true today, as well as in the past, and here is His
message when we are tempted to despair. we are to remember that God is
faithful and we are never to lose heart.

I wonder if you know what conditions were like in England just prior to the
Evangelical Revival in the l8th century? They were pretty grim. Bishop Ryle, in
hisbook ChristionLeaders, writesoftheconditionoftheChurches,letalonethe
rank and file outside the Churches. He says: "The celebrated lawyer Blackstone
had a curiosity early in the reign of George III to go from church to church and to
hear every clergyman of note in London. He said that he did not hear a single
discourse which had more Christianity in it than the writings of Cicero and that it
would have been impossible for him to discover from what he heard whether the
preacher were a follower of Confucius, of Mohammet or Christ." That was
the situation in England. The churches were empty and it looked as though the
Church and Christian witness were finished in England, and Bishop Ryle says
what was true of the Established church was equally true of Nonconformity,
but he had this rather interesting remark. He says: "Left to herself the Church of
England would probably have died of dignity and sunk at her anchors." I think
that is priceless! Things were bad, and then God worked and sent a gracious
revival suddenly, sending George Whitfield and the Wesleys, and the face of
England was changed. This is one of the great truths of Scripture - God never
leaves Himself without a witness, and God often works through minorities.
His actions are not tied to majority votes or to mass movements. God has His
few, the faithful minority, and it is a lovely phrase that our Lord used of His
own: "Fear not, little flock, it is your Father's good pleasure to give you
the kingdom."

We have seen God's verdict, God's intervention, but here is God,s far-
reaching knowledge. He knows who His people are and where they are. Elijah
was quite ignorant of the existence of the seven thousand. He could bemoan, "I
only am left", and yet all the time scattered over the land were those who had
remained true to God and God knew their exact whereabouts. He knew all about
them, and put together there were seven thousand. Isn't that a great comforting
truth, God's far-reaching knowledge?

In case you think this is only Old Testament history, let me draw your
attention to the New Testament. Our Lord says in John 10, ,,I know my sheep
and am known of mine", and there is a lovely word that Paul wrote to Timothy:''The foundation of God standeth sure, having this seal, the Lord knoweth them
that are his." He has a tender regard for His people because they are His. Their
names were inscribed in the Book of Life before the foundation of the world and
He holds them with a tenacious grip and He holds them in tender love, and
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today He knows the number and the whereabouts of all His people - their
names, their circumstances - are all known to Him. Hidden away they may be
in villages and hamlets and towns, in cottages, in houses and humble dwellings,
some among the noble and the great, but He knows them all. Unknown they may
be to the world at large, they are known altogether to Him. In Romans 1l Paul
uses this great story of Elijah and the seven thousand and he ends that passage by
sanng this: "There remaineth therefore a remnant according to the election of
grace." This was the inference that Paul drew from the story of the seven
thousand. And Paul, when he was ministering in Corinth - it was not an easy
field of service - God graciously came to him and assured him and said: "Fear

not Paul, I have much people in this city." That is an encouragement. We do not
know God's purpose - it may be that God has much people here, and how we
should pray that He might move in our town, that He might move again in
mighty power in our country, to send us a gracious movement of the Spirit of
God in reviving power. But we have this assurance that the full number of the
redeemed will one day be gathered out of every kindred and people and tongue
and nation, and in spite of everything, God's purposes will be fulfilled. The
Saviour will "see of the travail of His soul and be satisfied".

Are you amongst the number of God's people? The Word of the Gospel
comes to you. "Today if ye will hear his voice, harden not your hearts. " Here is a
word for you. Then here is a word for the believer and it may be that some of us
need this gentle rebuke that came to Elijah of old. "Yet I have left me seven
thousand . . . all the knees which have not bowed unto Baal." Take it with you
and in times of depression, because they will come to you - they come to me,
they come to every believer - get hold of this word anew and say, "Yet I have
left me seven thousand in Israel" and the God that spoke these words and
reassured His servant of old has still the same power. His purpose of grace will
not fail. He always leaves Himself an adequate witness. Take these thoughts -
theymaybeacomforttoyou. M.H.

For Younger Readers
CARINE MACKENZIE

GROUNDWORK

THERE'S MORE THAN OIL inihe Middle East! There are rflany Christian
people working hard to spread God's Word in a needy Arab world. We recently
attended a conference in Cyprus where we met many people, from Arab
countries like Egypt, Palestine, Jordan and Lebanon, who are working to
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cummuhicate the Gospel by literature, or radio broadcast or audio tapes. This is
a huge task. The population of the Arab world is 360 million people, 160 million
of them are under 16 years of age and only 0.4t/o of the total are christians.
There is a lot of opposition to the christian religion from various sources.

The people are in many cases very poor. In Egypt, for example, the average
wage is less than f I per day. The education system is fairly backward - learning
by rote without necessarily understanding is the common method. Exams are
dl important and great pressure is put on youngsters to succeed. As a result
many leave school hating books and not wanting to read at all when they are
grown-up. But everyone seems to own a TV set - no matter how poor they are.
so a lot of effort is being put into producing video tapes and rv programmes
with the message of the Bible - beaming them possibly by sateillte dish into
remote corners.

One fine elderly man, an evangelist in the Sudan, listened to all the talk about
mass communication and new technology. He then stood up and reminded the
group of a very important point. "Mass communication by all this new techno-
logy will never replace personal one-to-one contact in evangelism." He used an
illustration from war-time. "An area is never conquered just by strategy or by
aerial bombardment - the foot soldiers have to go in to really secure an area
and take over from the enemy."

That is a good lesson for people in the Middle East, but also for people in our
country too. Do we leave the telling of the good news about Jesus Christ to the
people in our town to the radio programme or a big campaign or mission? or are
we prepared to be good foot soldiers and do some work for our captain -
the Lord Jesus christ - to gain ground that the devil would like to keep
for himself?

A good soldier has to be well armed. A soldier of God should wear the whole
armour of God.

PUZZLE

Look up Ephesians chapter 6, verses l l to 18. The armour.of God is described
there in great detail. What does each piece of the armour represent?

Thegirdle?
The breastplate?
The shoes?
Theshield?
Thehelmet?
The sword?
What is the battlecry that we read about in verse l8?

l .
2.
3 .
4.
5 .
6.
7 .

8. Whoistheenemy?
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Thoughts on Diotrephes
P.  D .  JOHNSON (London)

"I wrote unto the church: but Diotrephes, who loveth to have the preeminence
omong them, receiveth us not. Wherefore, if I come, I will remember his deeds
which he doeth, proting against us with malicious words: and not content
therewith, neither doth he himself receive the brethren, and forbiddeth them
that would, and casteth them out of the church. Beloved,follow not that which
is evil, but that which is good. He that doeth good is of God: but he that doeth

evil hath not seen God" (3 John verses 9-I I)

THE PROBLEM of the "floating Christians", or "Evangelical gypsies", as
they are sometimes called, continues to exercise the minds of not a few people in
Reformed circles at the present time. The obvious existence, in various parts of
the country, of professing Evangelicals who seem either unable or unwilling to
commit themselves to membership of a local Evangelical Church, is compelling
other believers, who have the glory of Christ and the good of souls at heart, to
ask why such a state of affairs should have arisen, and what can be done to
remedy such an unsatisfactory situation. Explanations have been soon forth-
coming. "Such individuals," we are told, "are often of such awkward, angular
temperaments, and so unamenable to any kind of discipline, that they would
find it difficult to fit in with any body of people anywhere." "They are always
looking for the perfect Church, and will always be disappointed." "They do not
understand the biblical teaching about the importance of the local Church," is
another reason offered for the reluctance of the "unsettled ones", while
others have gone so far as to assert that such folk are "lacking in commitment
to Christ".

Let us be fair. That some of the so-called "floating Christians" do fall into
one or more of the categories just mentioned is probably true, and they
obviously need some firm, pastoral counselling. But with equal fairness, one has
to admit that many of the "floating population" are undoubtedly sincere,
exercised believers, who do not fallinto any of the categories just mentioned, or
can be neatly pigeon-holed as spiritual drop-outs or Evangelical oddfellows, and
one must surely look elsewhere for reasons for the cautiousness they continue to
display. The other reason why the foregoing diagnosis is inadequate is that it
always places the responsibility for the failure to join a local Evangelical Church
on the Christian: nothing is ever said about the part ministers and Church
officers may have played in bringing about such a situation!

Yet common observation in the world should tell us that, whenever refugees
are on the march, there is usually conflict and oppression behind their creation.
To fully discuss lftls side of the question, one would have to consider the way
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sne ministers and elders dabble with Charismatic notions and practices; the
$ a!' some Church officers insist on foisting modern versions of the Bible on their
congregations; the way some Church officers seem determined the local flock
should never have a full-time Reformed Pastor; the way some ministers refuse to
even listen to legitimate pleas for more evangelistic preaching, etc., but these
issues lie outside the scope of the present article. Let us confine our attention, in
this particular exposition, to considering the way in which some ministers and
Church offi cers behave towards the lambs and sheep of Christ's fl ock, and what
bctter section of Holy Scripture could we choose for our study, than the rarely-
expounded passage in the Third Epistle of John which tells us of the conduct of
a ceftain Diotrephes?

'. 
I. THE DISCOVBRY OF DIOTREPHES' BEHAVIOUR

"I wrote unto the church: but Diotrephes . . . receiveth us not" (verse 9). It seems
clear from the context that Diotrephes, who was probably an elder in the Church
of which the Apostle John speaks, had been exercising a domineering influence
in the local Church for some time. But it was only when the Apostle wrote to
suggest a ministerial visit that Diotrephes' behaviour became apparent to the
"beloved disciple" and his ministerial colleagues. John's aim would have been
the same as that expressed by the Apostle Paul to the Christians at Rome: "For I
Iong to see you, that I may impart unto you some spiritual gift, to the end ye may
be established; that is, that I may be comforted together with you by the mutual
faith both of you and me" (Romans l:ll-12). But no sooner had the Church
received word from the Apostle John of his intended visit, than Diotrephes took
over, and refused to receive the Apostle and his fellow-helpers. The Apostle and
his party would not be welcome, allowed the pulpit, or given practical assistance
with their journey! This is a reminder today that similar behaviour by a minister,
elder or deacon can remain hidden from Christians outside the local fellowship
for some time. Indeed, the very opposile impression of a local Church or
meeting may have been given to outsiders, particularly if that local Church
or meeting is adept at "blowing its own trumpet" ! It is often only when other
godly, able ministers appear on the horizon, that the modern descendant of
Diotrephes stands revealed.

2. THE ROOT OF DIOTREPHES'BEHAVIOUR

The Apostle John had too clear an insight into the woriings of the human heart,
and too firm a grasp of Holy Scripture, to be in any doubt as to the foot cause of
Diotrephes' behaviour. Notice how he puts his finger on the reol trouble when he
writes, " . . . who loveth to have the preeminence among them . . . " (verse 9).
Spiritual pride, leading to a carnal craving to have the pre-eminence in the local
Church, lay at the root of Diotrephes' rejection of the Apostle John's request,
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and his subsequent cheap treatment of his brethren. Like a cancer, unless it is
detected early, and treated quickly, spiritual pride can gain such ground in a
Christian's heart that, sooner or later, it will carry all before it. Oh, how many of
those wretched animosities which seem to divide Reformed Churches and
ministers; how many of those harsh, unwarranted excommunications and
banishments from local Churches; how much of that crippling, unscriptural
sectarianism, can be traced back to the workings of unmortified spiritual pride!
Neither must we lose sight of Satan's activity in promoting this kind of
behaviour. Just as the great adversary of God and men secured the fall of Adam
and Eve by promising them " . . . ye shall be as gods" (Genesis 3:5), so he seeks
the ruin of Churches by encouraging believers, and particularly those who hold
Church office, to indulge a carnal lusting for power and influence. Nor must we
forget Satan's aim in encouraging such conduct by believers. For what better
way to thwart God's will " . . . that in all things he (Christ) might have the
preeminence . . . " (Colossians l: l8), than by urging Christ's professed servants
to seek pre-eminence for themselves?

*-* *3. THE EVIL FRUITS OF DIOTREPHES'� BEHAVIOUR

When we look more closely at verse 10, we gain a clearer picture of the ways in
which Diotrephes' love of pre-eminence manifested itself in actual practice.
Having seen the corrupt tree, we must now examine the evil fruits it produced:

(a) His malicious prating against Christ's ministers
" . . . pratingagainst us with malicious words . . . " (verse l0). Having rejected
the Apostle's request, Diotrephes obviously had to justify his attitude to the
other believers in the local Church, particularly as some must have expressed
surprise and concern at the line he was taking. All that Diotrephes then said
against the Apostle John and his fellow-helpers would have been designed to
denigrote them in the eyes of the Christians in his local Church. How soon envy
in the heart, activated by pride, leads to the most cruel and malicious words and
actions! The supposed rival must be removed by any means! "For he (Pilate)
knew that the chief priests had delivered him (Christ) for envy" (Mark l5:10).
"And the patriarchs, moved with envy, sold Joseph into Egypt . . . " (Acts 7:9).
Sadly, this very same symptom is becoming all too obvious again in our day. Just
as Diotrephes did not hesitate to prate against an Apostle with malicious words,
so his modern descendants are only too ready to launch into the most bitter and
unfounded criticism of some of our most faithful and useful ministers, both past
and present, although they are often exceedingly "touchy" when any believer
offers well-meaning criticism to them! And it is equally apparent that Christians
can so quickly copy the behaviour of their minister and other Church officers,
even to the extent of virtually "writing-off" godly pastors and missionaries,
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trrny of whom they have never heard preach, and whose writings they have
never read.

(b) His forbidding other Church members to receive Christ's ministers
" . . . and not content therewith, neither doth he himself receive the brethren,
and forbiddeth them that would . . . " (verse l0). There was a sad consistency
about the behaviour of Diotrephes. Not only did he refuse to receive the Apostle
John and his colleagues himself, he also took positive steps to ensure that no
other members of his local Church received them either! But the really important
point to take on board here is that Diotrephes sel up his own will as law in
the local Church, and used that as the basis on which to forbid his brethren to
receive Christ's ministers. It is clear from the Apostle's words, " . . . them that
would . . . ", that some people in the local Church wanted to receive the favoured
Apostle and his fellow-helpers in the ministry. But no sooner had they voiced
their wishes, than they found themselves forbidden to proceed any further by
Diotrephes. In other words, although they had all of Scripture to support them
in their attitude, they found themselves overruled by this domineering Church
officer, who was determined to have his own way in this matter. How often this
proves to be the case today! Sometimes the most legitimate requests, like those
involving the calling and appointment of a much-needed full-time Pastor, are
quickly dismissed by the modern descendant of old Diotrephes. And did Church
members have the courage and "gumption" to conduct an objective analysis of
Diotrephes' arguments, they would soon find that the real and only reason for
the ban lay in their Diotrephes' own wishes and ambitions.

(c) His excommunication of other Church members
The final clause of verse 10, " . . . and casteth them out of the church . . . ",
shows the lengths Diotrephes went to in order to silence all opposition to his will.
Woe to the believers who persisted in questioning the attitude of Diotrephes to
the Apostle John and his colleagues, and continued to express a desire to receive
them! Their fate was sealed: their doom was writ! They were soon on their way,
having been cast out of.the local Church in what seems to have been a most
arbitrary and undemocratic manner. Human nature has not changed since
Diotrephes' day. Where a Church officer loves to have the pre-eminence, and is
determined to have his way in the local Church, he will manifest the same
unwillingness to brook any contradiction of his views, or any interference with
his policies, even by other godly believers. Those who are least capable of ruling
others are often the most ambitious for positions of Authority!

What sad cases of unwarranted excommunication have we seen in some
Reformed Churches and meetings in recent years, and what a trail of spiritual
wreckage have they left in their wake! Godly young men and women, and
sometimes older and more experienced Christians as well, whom many another
pastor would have been only too glad to have had in his flock, have been cast
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out of Churches and meetings, not because they were trouble-makers, loose-
livers, or spreaders of heresy, but merely because they dared to question the ideas
and practices of some modern Diotrephes. And it has been done in the name of
"Biblical Church discipline". Oh, that phrase, "Biblical Church discipline: it
does indeed cover a multitude of sins ! And to what base behaviour have some of
the victims of such excommunications been subjected ofter their ejection from
the local fellowship. In one case known to the present writer, a godly young man,
whose so-called Pastor had put him out, after first assuring him, "Once we've
got rid of you, we shall see revival in this Church", discovered that the said
Pastor's wife had written letters to some of his sympathetic Christian friends in
an attempt to denigrate him in their eyes! Is it any wonder, then, that after
having experienced such disgraceful treatment at the hands of men who claim to
be pastors and elders, numbers of true believers remain cautious about
committing themselves to Church membership a second time? And who can tell
how Satan can exploit such bitter experiences to thoroughly discourage sincere
Christians, particularly when they are only just beginning to step out along the
Christian pathway? Well, it is for such despised ones that they are still in the
Chief Shepherd's care, and can take to themselves His gracious promise in Isaiah
66:5: "Hear the word of the Lord, ye that tremble at his word; Youl brethren
that hated you, that cast you out for my name's sake, said, Let the Lord be
glorified: but he shall appear to your joy, and they shall be ashamed."

Here, then, is a very real cause of the "floating Christians", or "Evangelical
gypsies", that we find among us today. As pointed out in the introduction tothis
exposition, it is not the only cause - far from it - but it is one which is making
a significant contribution to the problem, and must be faced and dealt with if
further serious spiritual damage to individual believers and local Churches
is to be avoided.

4. The reproof of Diotrephes' behaviour
"Wherefore, if I come, I will remember his deeds which he doeth . . . " (verse l0).
It must have been an immediate comfort to the "wellbeloved Gaius", to whom
this short Epistle was originally addressed, to receive the.Apostle John's clear
and concise exposure of Diotrophes and his ways. Exercised believers who find
themselves in what we may call "a Diotrephes-type situation" need other true
ministers, outside their own local fellowship, to throw the light of Scripture on
the problems they are facing. But the Apostle John obviously realised that, if he
did make his intended visit, he would have to deal directly with Diotrephes
himself, particularly as there seems to have been little or no indication that the
remaining membership had taken any positive steps to remedy the situation.
Is not this a reminder of the obligation resting on other godly ministers, who
understand the local situation, and have the interests of the local flock at heart,
to visit the modern descendant of Diotrephes, and remonstrate with him about
"his deeds that he doeth"? Perhaps many a latter-day Diotrephes could be
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*opped in his tracks, as we say, by timely intervention by other faithful Gospel
ministers? And if the erring brother refuses Biblical counsel, and persists in his
:urogant behaviour, then is it not time for the membership to consider removing
him from office? secular history shows that, only too often, would-be dictators
have walked to power over a docile populace, and been encouraged to seize
further territory by other national leaders either doing nothing at all or resorting
to a policy of appeasement, and have only been removed when outsiders inter-
vene, or an oppressed people realise and exercise their rights and their powers.
And in the history of churches, it is often only when a Diotrephes is opposed,
and perhaps removed, that peace and prosperity are restored.

5. AVOIDING DIOTREPHES' BEHAVIOUR

The Apostle John clearly saw that Gaius and his brethren needed something
more than just an exposure of Diotrephes' conduct, and an assurance that the
culprit would be dealt with as soon as possible. Such was the Apostle's pastoral
concern, that he goes on to give them positive teaching designed to encourage
them to behave in a way very different to that of Diotrephes. And it is typical of
the Apostle John that he should convey his teaching in a most instructive and
searching way. Let us notice, therefore, before we close our exposition:

(a) The Apostle's godly exhortation
"Beloved, follow not that which is evil, but that which is good" (verse ll).
It was not as thoughGuus had been following that which was evil, and needed to
be turned round, and sent in the opposite direction, as it were. That was far
from being the case! A careful reading of verses 3-7 of this short Epistle shows
clearly that Gaius' conduct towards the brethren had been exemplary. Never-
theless, the Apostle does not hesitate to exhort him to keepfollowing thatwhich
is good. The great danger that continues to confront Christians who find
themselves in what we have called "a Diotrephes-type situation", is that they,
too, can become so infected bythe spirit of the local Diotrephes, and soconfused
in their minds by his reasoning, that they begin taking ftis reasoning and
behaviour as their rule, rather than the clear precepts of Holy Writ. Oh, that all
of the Lord's people, be they occupants of pulpits or occupants of pews, might
be given a new sense of their own nothingness, apart from God's sovereign
grace, embark on a new study of personal humility, and, above all, give back to
Christ the "preeminence in all things" that is His by sovereign right!

(b) The Apostle's searching consideration
How searching is the final point the Apostle John makes in thisjsection of his
Third Epistle, particularly when one realises that the Christian to whom it was
originally addressed had already been called "Beloved", and commended for
his godly conduct. "He that doeth good is of God: but he that doeth evil hath
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not seen God" (verse l l). The Apostle is simply being true here to his usual
method. Having given a faithful, godly exhortation to practical obedience, he
follows it immediately with a searching reminder that it is by such practical
obedience that we demonstrate the reality of our professed knowledge of God.
We may claim to have been "born again", to know the Lord Jesus Christ as
Saviour and Lord, to hold the doctrines of grace, to be active in evangelism, to
insist on Church discipline and so on, but if w e perskt in behaving towards other
sincere believers like Diotrephes did of old, we have little or no reason to suppose
that we are anything other than mere empty professors of Evangelical religion.
It is only those who "doeth good", in the biblical sense that John intends here,
who can be sure that the reality of their justification by Christ's righteousness is
being manifested by their Christlike behaviour.

"Beloved, let us love one another: for love is of God; and every one that loveth
is born of God, and knoweth God. He that loveth not knoweth not God; for
God is love" (l John 4:7-8).

A Divine Attribute
C. C. J. BUTLIN (Sheff ield)

"Blessed are the merciful: for they shall obtain mercy"
(Matthew 5:7)

THE CONNECTION OF THIS BEATITUDE with its predecessor is easily
seen: a zeal f or the Kingdom of God, a zeal f or the spread of righteousness into
all hearts has often been perverted. It has degenerated into a bitter animosity
against those who differ from the zealous. This zeal for righteousness (without
the grace of mercy) may be seen in the conduct of Saul tlie Pharisee, as in the
conduct of those who ordered the martyr-fires of Smithfield and Oxford. From
our Lord's Beautitudes we learn that a hunger and thirst after righteousness is
not incompatible with showing mercy, pity and compassion to those who differ
from those seeking righteousness.

a

. MERCY - WHAT IS IT? I

The word seems to lay stress on the concept of pity, not merely pity in the mind,
but pity revealing itself in action. It is expressed by active kindness to those in
trouble; the sick, suffering, hungry, sorrowful and sinful.

i;

:i
F:
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MERCY - REVEALED BY JESUS

The son of Man gave a most noble example of mercy. The great inducement of
rhe Incarnation - of our Lord taking human flesh - was not man,s merit,
but man's misery. "O loving wisdom of our God,

xfffixxt#,:H?ffi:'
And to the rescue.u-..i

" . . . the Lord is very pitiful, and of tender mercy,, (James 5: I l). It was pity, and
mercy for humanity in its sin, darkness, hopelessness and misery which moved
the Eternal Son to take upon Him our human nature. In that flesh He has shown
the tenderness of divine compassion, as He moved among the sick, suffering and
sinful of Galilee. our Lord pitied not only the afflicted and poor, bui also
all in need of God's grace: the proud Pharisee, the cold-hearted sadducee, the
self-satisfied and the unbelieving, who would not come to Him that thev
might have life.

One of the chief characteristics of Jesus was His tenderness towards sinners.
He would not break the bruised reed nor quench the smoking flax. He was
infinitely patient with those who opposed themselves to His divine message.
on two occasions it is recorded that He pronounced heavy woes against
hardened sinners, yet He did not speak the word of condemnation wiihout
giving them one more tender merciful call to repent.

One time was when He uttered a message of terrible doom on the cities of
Galilee (Matthew I l: l6-30). The other occasion was when He pronounced dread
woes upon the rulers of Jerusalem, saying: "o Jerusalem, Jerusalem, thou that
killest the prophets, and stonest them which are sent unto thee, how often would
I have gathered thy children together, even as a hen gathereth her chickens under
her wings, and ye would not!"

MERCY _ TO BE SHOWN BY HIS FOLLO1VERS
His followers must follow their Master's example, they must also be merciful.
This is a christian grace; it is those who have obtained mercy who are bidden to
show it to others. It was because God had shown mercy to the Ephesian believers
that Paul could write to them: "And be ye kind one to another, tenderhearted,
forgiving one another, even as God for christ's sake hath forgiven you"
(Ephesians 4:32). Mercy is to be sad at another's grief, as at one's own sorrow.
Mercy is sympathy in action.

Nowhere is mercy more needed than in the act of judgment. The danger is in
expressed judgment without adequate knowledge. very often men would excuse
and not condemn if all the circumstances were known, for people are not always
as faulty as sometimes appears. Take, for example, three incidents. Firstly -
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Two woman meet in the street, one scarcely replies to the remarks of the other.
Indeed, she hardly opens her mouth and seems in a hurry to pass on' and does so
as soon as possible. The other woman soon begins to criticise her conduct and
accuses her to others of being rude and unneighbourly. She would have made a
more merciful judgment had she known her neighbour was suffering from a
Severe attack of neuralgia, and was hurrying home out of the cold wind.
Secondly - Another instance of imagined rudeness is the case of an old lady
who throughout avicar's sermon did not appear to look at him, but sat and read
her Bible. He raged inwardly, until later he happened, by chance, to discover
that she was stone-deaf . The third case is that of an habitual drunkard. He is seen
as one usually unable to walk straight. Did the onlooker know all the circum-
stances, he would probably exercise a measure of mercyin his judgment. Hemay
be thought of as a drunken brute, one who ought to be ashamed of himself, a
man without excuse. The onlooker did not know that his parents drank to
excess, and their parents likewise, that he was brought up from babyhood to wait
outside a public house, and often in his pram was given sips of beer. In this way
the craving became normal, the alcohol creating an appetite for itself. Did we
know these circumstances, then instead of condemnation we would perhaps
exercise mercy and say: "There, but for the grace of God, go I."

THE UNMERCIIUL WILL BE PUNISHED

As mercy has two parts, pity and active beneficence, we are commanded to love,
"not in word, neither in tongue; but in deed and in truth" (l John 3: l8). This is
the teaching of Christ in several passages: it is seen in the parable of the Good
Samaritan (Luke l0); in that of the unmerciful servant (Matthew l8) and in that
of the sheep and goats (Matthew 25). From these it is learned that if gratitude to
God for His undeserved mercy does not influence men to exercise mercy, they
will be dealt with by penalties.

In spite of this, reasons against showing mercy count with many people.
Some say: ,.So many need help; where can one start to show mercy and pity?"
Others say: "So and so, who is rich, should help them." Some say: "So few
people deserve help. " Others plead as an excuse for not helping: "Charity begins
at home."

God, however, does not condone the conduct of the unmerciful. He makes
our exercising mercy the grounds of our receiving mercy' even as He makes our
forgiveness of the offences of others the standard of His forgiveness of us. God,
in fact, seeks to educate us by subjecting us to the sort of treatment we give to
others. Thus Jacob, full of deceit (Genesis 30) is sent to Laban, deceitful also,
to see how Jacob likes the sin wheu he is the sufferer and the one deluded. It is
seen that kindness meets with kindness, respect with respect, and ill-treatment
with ill-treatment. So it is that the merciful are blessed, in that they receive
mercy. In fact -
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: 'i i. r ' THE MERCIFUL ARE REWARDED i: . ' '

ln The Merchant of Venice, by Shakespeare, Portia, a rich heiress, dressed as a
doctor of laws, defends Antonio against Shylock, a rich Jew, who is demanding
his pound of flesh of Antonio's body, and says:

". . . the quality of mercy is not strain'd . . . it is twice bless'd; it blesseth
him that gives and him that takes. 'Tis mightiest in the mightiest; . . . we
do pray for mercy, and that s.rme prayer doth teach us to render the deeds
o f  m e r c y .  . . .  "

We all need the mercy of God . . . where would we be without His compas-
sionate pity? In our plight God pitied us. We heard the voice of Jesus say:
"Come unto me, all ye that labour and are heavy laden. . . . " We came in
contrition, in trembling hope, in faith, and we found rest for our souls. Daily we
still need that divine mercy for our cleansing and forgiveness. We shall need it in
the hour of death and in the Day of Judgment. It is pledged to the merciful, God
is ever merciful to the merciful. By our severity in condemning, or our tender and
merciful pity we are daily preparing the terms of our own judgment at the end.

Editor's Note

It is with regret that we record the death of the Rev. C. C. J. Butlin, who has
kindly written for The Gospel Magazine over the past few years.

Mr. Butlin exercised a definite evangelical ministry in all parishes in which
he served. He was a staunch supporter of the Irish Church Missions to the
Roman Catholics and in retirement served for a time as deputation secretary
in Northern lreland.

Our warm sympathy goes to his widow and family. May they be sustained by
the Father of mercies and the God of all comfort.

"Brethren, Pray for fJs"
l Thessalonians 5:25

' 
ROBERT SHEEHAN (Welwyn, Ferts)

PAUL, writing to the Thessalonian members, in company ,iitt Silas and
Timothy, comes to the end of his Epistle and says, "Brethren, irray for us".

Charles Haddon Spurgeon sent a letter to the deacon at New Park Street when
he first accepted the call to the pastorate and wrote: "Now this is the one thing
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that is due to every minister and I pray you to remind theChurch of it, namely,
that in private as well as in public they must all earnestly wrestle in prayer to the
God of our Lord Jesus Christ that he might be sustained in the great work. " This
desire has also been true of a number of ministers who have ministered within
our own generation.

As there is this injunction in the Scriptures, that people ought to pray for those
who are ministers of the Word, when are they to pray and for what are they
exhorted to pray?

There are a number of passages where quite clearly the Apostles, or others,
gave commands that we ought to pray for those who minister the Word of God
to us. In Ephesians 6 there is that great passage on the whole armour of God.
I am sure many of us, if we were asked what the armour of God was, would be
able to go through it piece by piece, but it all ends up with prayer, as the hymn
has it - "Each piece put on with prayer."

That is quite right. At the end of the passage (Ephesians 6: l8) we read, "Praying
always with all prayer and supplication in the Spirit, and watching thereunto
with all perseverance and supplication for all saints; andfor me. . . ". So it is not
only "Pray for us" in I Thessalonians, but in writing to the Ephesians he also
says "And for me".

Also in Colossians 4:2we find the same request again, "Continue in prayer,
and watch in the same with thanksgiving". So there is, therefore, a general
command to prayer - prayer of all sorts,and in all circumstances - then,
"praying also for us". Suddenly he goes from the general to the specific. It is not
enough just to earnestly continue in prayer and to be vigilant in thanksgiving,
but "Pray for us".

Then, in Hebrews I 3 : I 8 the writer goes on, having given a set of miscellaneous
exhortations at the end of this Epistle exalting the finished work of Christ, to
say, "Pray for us".

So there are at least four exhortations to Christian people to pray and to pray
for the ministers of the Word, whether it is Paul writing to the Ephesians or the
Colossians or the Thessalonians or in that l3th chapter of Hebrews.

If, then, these commands are given in various New Testament scriptures we
can draw out of that this doctrine: that God commands the Churches to pray for
the ministers of the Word. Therefore, not to pray for the ministers of the Word,
is sin; it is disobedience, it is rejecting what God commands.

I know, as a minister of the Gospel, when I am in our Church prayer meeting it
always encourages me a great deal if I hear people praying for the ministry of
the Word, for the preparation of the services, for the pastoral work and duty.
I am sure that is one of the reasons why the exhortation is given, not just because
we need to address God who enables the work, but also because it is a great
encouragement to all of us to know that others are praying for us. So then, if the
exhortation is clear, the question arises, What do these various passages tell
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us about what we ought to pray for when we are prayrng for those who are
the ministers of the Word? Each of these passages takes us a little further in
our understanding.

Fintly: we are told to pray that the minister of the Gospel might be given the
*ords that he needs. Ephesians 6:18-19: "Praying always with all prayer and
supplication . . . and for me, that utterance may be given unto me", or in other
words, "Pray for me that I may be given a word . . . ". we sometimes use phrases
like that don't we? we say, "oh God really gave that minister a word for ds".
That is exactly what Paul says. He says, "Pray for me that I may be given a word,
so that when I have to speak and minister, the word might be given to me, that it
might be something that comes from God to me". perhaps you have prayed
y'ourselves, "Lord, please help the minister as he brings to us those things you
have given to him", and that is a very healthy and proper understanding of the
r6le of preaching. The r6le of preaching and teaching in the church is not simply
a matter of someone studying a book and coming to some conclusions on it. It is
seeking from God those things that the minister ought to bring to that particular
congregation at that particular time.

If a minister is going through a book of the scriptures, then he needs to know
that he is going through that book because the Spirit of God is directing him to
bring this book as the message at that particular time. If he is taking a particular
passage he needs to know that he is bringing that passage because God has laid it
upon his heart as important for this people at this time. when a minister comes
to us with something that God has laid upon his mind and heart, as he has
prayed, and has studied the Scriptures, then that word comes to us with
authority, not simply the authority of the truth, but the authority of a truth
which has been providentially and specifically applied and emphasised through
the preacher to the congregation. So a given word is what you want to hear. you
\+'ant to hear the Scriptures faithfully brought to you with authority because God
has given this Word as a portion which is to be taken and which is to be broken to
you. You do not want a dry lecture. You do not want someone's thoughts just
coupled together. You want something which is given, which is granted, which
meets a specific need.

Is not that one of the wonders of preaching, that so often one sermon can
meet all sorts of different needs in a congregation? People then will come and
say, "we were only talking about that the other day"; or, "we had this problem
and you talked about it this evening". That occurs b-ecause God is alive, and by
His Spirit He is giving, to those whom He has caildd to preach the word, His
message to the people. So that is the first thing we ought to pray for, that God
would give the ministers a word - "given utterance".

Secondly: Notice it goes on to say in Ephesians 6:19, ,, . . . that I may open my
mouth boldly, to make known the mystery of the gospel"; and in verse 20," . . . that therein I may speak boldly, as I ought to speak".

9l
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Now I think it is very important that we notice the Scriptures emphasise this
need of boldness in the ministry of the Word of God - bold or confident -

and it is used in many places in the Scriptures. Why does the minister of the
Gospel need boldness? If we turn to Titus l:9, and look at the ministry that
is to be fulfilled by those who have the spiritual oversight of the Church, we read
of them that they are to "hold fast the faithful word as they have been taught,
that they may be able by sound doctrine both to exhort and to convince the gain-
sayers . . . whose mouths must be stopped, who subvert whole houses, teaching
things which they ought not, for filthy lucre's sake" (verse ll). So there is a
two-sided aspect to the ministry that is presented in Titus l. One is the happy
aspect of exhorting, encouraging with sound doctrine those who need to be
taught, and there is a sense in which nobody who is called to the ministry finds
that particularly difficult. It is not particularly difficult to encourage or exhort,
to stir up and teach people good things, to encourage them in the ways of the
Lord - that is a great privilege. But to rebuke and to convict the contradictory
and to expose what is sinful, that requires boldness, courage' not fearing the face
of those to whom you speak, not counting the consequences of what you say'
and to be faithful then in that negative way, as well as in the positive in the
exhorting and in the correcting, in the rebuking as well as in the encouraging -

that requires boldness.
Now many people have an entirely unbiblical concept of the Apostle Paul.

They seem to think of him as a mighty, powerful person who comes into situa-
tioni with such tremendous authority that no one would dare to say anything.
But that is not just the picture of the Apostle Paul that is given in the New
Testament. The true picture is that he was often in great fear and trembling.
He wrote to the Thessalonians of his sometimes being in agony' in all sorts of
conflicts, as he sought to preach the Word of God. Therefore he needed
boldness. The people in Corinth wrote him off as having contemptible speech,
as a man who came just to be dismissed, who was all bluster and nothing else.
He had to constantly counteract this and say, "No, when I am required to
be bold and courageous, and when I am required to rebuke and expose sin, I
will do it". He says to them: "The authority the Lord has given to me is for
edification, for building up, not for breaking down; but, if I have to break
down, I will."

That boldness is needful in the ministry, to tell men what is going to fill
them with joy and build them up and strengthen them, and also to tell them
where they are wrong, and where their thinking and behaviour needs to be
brought into submission to the Word of God. For a minister of the Gospel in any
situation to maintain boldness and courage is very important, otherwise the
minister becomes weak and ineffectual, and all sorts of wrong ideas and false
behaviour are allowed, and all discipline breaks down. That cannot be
permitted. So you pray for those that minister the Word that God would give
them boldness.
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Thirdly: In Ephesians 6:19 Paul says: "Pray for me, that utterance may be given
unro me, that I may open my mouth boldly, to make known the mystery of the
gospel" - "the mystery of the Gospel." Let us stick at the moment with the
s-ord "Cospel". One of the great works of the ministry is evangelism - so,
rhen Paul is writing in 2 Timothy 4:5 he says, "Do the work of an evangelist".
That is very important in the ministry, that we proclaim what God declares to
sinners in the Gospel. The Churches of Christ cannot grow without the
preaching of the Gospel. The saints cannot be comforted without the ministry of
the Gospel. If a person said to us he liked to teach the Scriptures, but didn't like
to preach the Gospel, then we would be greatly concerned.

The Gospel is the focus of our attention, but it is very difficult to preach the
Gospel. There is a sense in which it is easier to teach than to preach the Gospel.
lbu may say, "But isn't it a simple thing to preach the basic central truths of
Christianity?". No, it is the most difficult thing. Why? Because there is nothing
quite so difficult as preaching the things you know the best. There is nothing
quite so difficult as preaching those things which the congregation know the
best. There is nothing quite so convicting as preaching the Gospel. There is
nothing that so exposes the shallowness of our Christian experience as preaching
the Gospel. There is no harder work that can be given to anyone than preaching
the Gospel, and so the whole of Paul's life was bound up with it. There are so
many others things that people want to hear, so many distractions that people
want to follow, but we have to preach the Gospel, and, if the world does not
*'ant the Gospel, we have nothing else to give it. If you do preach the Gospel
there are always people who want to analyse exactly how you preach the Gospel
and to carve it up according to their theological palate. It is a very, very difficult
thing to preach the Gospel, and the ministers of the Gospel need the prayers of
the Church that they might actually preach the Gospel and not be distracted
from it.

But notice in Ephesians 6: 19 Paul says, "Praying f or me, that utterance may
be given unto me, that I may open my mouth boldly, to make knownthe mystery
of the gospel"; and in Colossians 4:3-4: Praying also for us, that God would
open unto us a door of utterance, to speak the mystery of Christ, for which I am
also in bonds: that I may make it manifest, as I ought to speak."

Now this term "mystery" does not mean what the modern word "mystery"
means. It simply means something which has been previously hidden in God and
has now been revealed.Thefulness of the meaning of the Gospel and its implica-
tions which had been foreshadowed in the Old Testament and yet hidden in Cod
was fully revealed in the Lord Jesus Christ and through the Apostles. The great
work of the Apostles was to make known or manifest, to reyeol, to make clear
the mystery of the Gospel, what God was doing, how He had done it in the Lord
Jesus Christ, and what the implications were. Now that is very important, for
that is more than Gospel preaching. Gospel preaching is a declaration of what
God has done in Christ and the implications of that, but to proclaim and to
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manifest the mystery of the Gospel, to explain it and to develop and expand our
understanding of it is much more difficult.

The ministers of the Gospel are not simplycalledtobeevangelisticpreachers -
they are also called to be teachers of those truths. Again, let me say it is a very
difficult thing to teach the Word of God and to teach the Word of God well.
Those who are called to spiritual oversight are required to be "apt to teach".
Now what I understand I can explain, and I feel that when I cannot explain
something it is because I have not understood it. What I can really understand I
can explain, not always eloquently perhaps. Now the power to teach is the power
of being able to explain, and the Gospel does not just have to be proclaimed - it
has to be explained. So often two words, "teaching" and "preaching", are put
together in the Scriptures, and that is what Paul is asking them to pray for, that
he might be able "to manifest, to reveal, to make known the mystery of the
Gospel" , not just to be a Gospel preacher, but an explainer of the mystery of the
Gospel, the manner of God's working. If a man then is to be a teacher of the
Word then he needs the prayers of God's people that he may be able to dig deep
into God's Word and spend the time and the energy and the prayer that is needed
to explain it.

Fourthly: This verse tells us that when we pray for those who are to minister His
Word we are to pray for them that they may have opportunities to minister that
Word. Colossians 4:3: "Withal praying also for us, that God would open unto
us a door of utterance."

If you perhaps asked what is the most difficult challenge facing the Christian
Church today with respect to the world, the answer would be that the difficulty is
getting a hearing, finding anyone who is interested enough to listen. This is I
think one of the great frustrations. You could travel to various parts of the world
and you would find that people are quite willing to talk about religion and what
they believe and don't believe, but this nation is renowned for the lack of interest
in religion. That is not a thing that English people are happy to talk about. Our
great problem is getting a hearing. It is not so much that people around us reject
what we have to say, but they don't want to listen in the first place to reject it.
How on earth are we going to gain the ear of men and women? Well, God must
open doors of opportunity, so that the message may be heard and received.

Fifthly: What else does the Church need to pray for as they pray for ministers?
Hebrews 13:18-19: "Pray for us: for we trust we harre a good conscience, in all
things willing to live honestly. But I beseech you the rather to do this, that I may
be restored to you the sooner." i

The background and context of this verse is simply that these thirteen chapters
have shown the necessity of warning the Church of dangers, telling them of the
consequences of some of the evil behaviour that has been going on, and as the
Apostle comes to the end he says to them: "We have acted towards you in good
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conscience. We have not held anything back - we have told you what we should
have told you - now pray for us." Why? Because the writers of the Scriptures
rc so conscious that you can begin well and make shipwreck later, that you can
bc faithful for a time and then cease to be faithful, that you can act in good
conscience for a time and then you can suppress conscience and leave off doing
r hat you ought to do. So we need to pray for those who minister the Word, that
rhel'will persist and continue to be faithful in the preaching of the Gospel, in the
reaching of the Word; faithful in taking opportunities that God gives to them,
faithful in seeking from God boldness, the right Word to bring to the people
ro whom they are speaking.

$, is the history of the Church confirms, where God is pleased to bless, He
has also so often raised up a people who know what it is to pray for those who
preach the Word to them. When there is a man in the pulpit who is seeking to do
God's work in God's way, and when there is a Church who is praying for him in
6rcry aspect of his life and work, then that combination can be a mighty force -
even in these days - in the hands of God.

Tlacts of Tluth
NIGEL W. BOWDEN (Plvmouth)

THE VIRGINAL CONCEPTION OF JESUS CHRIST
"THEREFORE THE LORD HIMSELF shall give you a sign; Behold, a virgin
shall conceive, and bear a son, and shall call his name Immanuel" (Isaiah 7:14).

"And, behold, thou shalt conceive in thy womb, and bring forth a son, and
shalt call his name JESUS. . . . Then said Mary unto the angel, How shall this be,
seeing I know not a man? And the angel answered and said unto her, The Holy
Ghost shall come upon thee, and the power of the Highest shall overshadow
thee: therefore also that holy thing which shall be born of thee shall be called the
Son of God" (Luke l:31-35).

"I am fully assured that the Word was really and truly conceived in the womb
of a woman, but not after the manner of man; not by carnal copulation, not by
the common way of human propagation, but bythe sirigular, powerful, invisible,
immediate operation of the Holy Ghost . . . " (Pearson on the -creed).

The Virgin Birth of Jesus means that our Lord was conceived in the womb of His
mother, Mary, who was a virgin, through the agency of the Holy Spirit and
that no human father was involved. Thus our Lord's entrv into the world was
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miraculous, just as was His departure from it. It should be noted that really
the term "Virgin Birth" is inaccurate. What in fact is meant is Virginal Con-
ception. There is no evidence in the Gospels to support that the actual birth
was not normal.

The Virginal Conception of Christ has always been a consistent tenet of
Christian orthodoxy. However, for the past century and a half unbelief in the
Virginal Conception has been unreasonably strong. It began as part of a
rationalistic quest for a non-miraculous Christianity and although that quest is
now no longer fashionable the unbelief lingers on (witness the personal views of
David Jenkins, the former Bishop of Durham). If, however, the Virginal
Conception is viewed as an element in the larger miracle of the Son's incarnate
life, then belief in the doctrine should raise no special difficulty.

Certainly, if we reject the Virginal Conception because it was a miracle, then
clearly we should in logic reject our Lord's bodily resurrection too. These
miracles are on d pr, and it is unreasonable to accept either while rejecting
the other.

Luke prefaces his Gospel by the statement that he has " . . . had perfect under-
standing of all things from the very first", and that he gives " . . . certainty of
those things" (Luke l:3-4). It is highly probable that Luke obtained his
information about the Virginal Conception from Mary herself, who survived the
Ascension for some time. F. W. Farrar remarks that Luke's " . . . narrative in the
first two chapters must have been derived from the Virgin M*y, and has been
thought to show in every line the pure and tender colouring of a woman's
thoughts" (St. Luke, Cambridge Bible for Schools & Colleges, p.27, C.U.P.,
1895). Luke was acknowledged as an historian as well as a doctor and in
consequence was well fitted to record accurately. As a doctor he surely knew
about the processes of generation and child birth. Yet his knowledge of
biological processes presented no difficulty to him in recording the Virginal
Conception. He tells us of the visit of the Angel Gabriel who said that Mary
would bear a son while still a virgin:

"And, behold, thou shalt conceive in thy womb, and bring forth a son, and
shalt call his name JESUS. . . . Then said Mary unto the angel, How shall
this be, seeing I know not a man? And the angel answered and said unto
her, The Holy Ghost shall come upon thee, and the power of the Highest
shall overshadow thee: therefore also that holy thing which shall be born of
thee shall be called the Son of God" (Luke l:31-35).

The Evangelist records here that Mary was a virgin; that she conceived Jesus
by the power of the Holy Spirit and not by the normal method of human genera-
tion; and that this Holy Child was the Son of God. The origin of the holy seed
was therefore divine and not human. Mary conceives, that is, she receives the
holy seed from God, she nourishes it and in due time gives birth to the holy
Child Jesus.
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The simplicity of the story and the beauty of the Canticles of Mary and
Simeon go beyond what could be regarded as mere invention. They have the
ring of truth.

r*'hen we turn to Matthew's Gospel, it becomes clear from internal evidence
rhat he writes quite independently of Luke, whose Gospel he had not seen.
\\-hilst Luke writes from Mary's viewpoint, Matthew writes from the point
of riew of Joseph. It is natural that Joseph would wish to put on record the
facts as he knew them in order to clear Mary's name. So as a "just man", who
had been told of the manner in which Mary, his betrothed, had become preg-
nant, he revealed the facts, which are recorded in Matthew chapters I and 2
b1'the Evangelist.

In his testimony, simply told, we read of his suspicions, of the explanation he
received, of his efforts to protect both mother and child, and of the guidance
given him by God. He makes it clear that Mary remained a virgin at least until
Jesus was born: "And knew her not till she had brought forth her firstborn son:
and he called his name JESUS" (Matthew l:25).

Apart from the two narratives of the Birth in the Gospels, the N.T. writers are
silent on the matter:

"But all passages in which our Lord describes Himself, and the Apostle's
describe Him, as sent into the world from the Father, presuppose them.
Especially is the miraculous agency of Christ in His public life a natural
result of the unseen miracle of miracles; it is in accordance with the mode
of His Birth. Nor can we suppose the Apostle's expression 'born of a
woman' (Galatians 4:4) to be without emphasis" (Introduction to
Dogmatic Theology, E. A. Litton, p. l9l, James Clark ed., 1960).

The objection that is sometimes raised is that if our Lord was born of a virgin,
then He was not in all things like unto us (cf. Hebrews 2: l7). However, such an
objection is not really relevant, since this does not affect the reality of His human
life from His conception onwards.

The only possible alternative theories to the Virginal Conception, namely that
He was the illegitimate son of Mary or the natural son of Joseph and Mary,
create greater difficulties. Moreover, such "profane theories" are utterly devoid
of biblical evidence (except in such Jewish abuse as that cited in John 8:41).

Finally, it must be observed that the doctrine of the Virginal Conception
indicates our Lord's freedom from sin. Being conceived of the Holy Spirit,
He did not inherit the guilty twist called original sin. His manhood was untainted
and His acts, attitudes, motives and desires, wefe consequently faultless.
The sinlessness of our Saviour is emphasised repeatedly in the New Testament
(see John 8:29, 46; Romans 5:l8ff; I Corinthians 5:21; Hebrews 4:15,7:26:
I Peter 2:22-241.

Only the New Testament doctrine of the Virginal Conception is adequate as a
means of understanding the Incarnation of the Son of God.
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Unity Amongst Brethren
PETER KING (Stanford, Beds)

"These words spake Jesus" (John I7:I)

AS WE TURN TO JOHN CHAPTER 17 we find ourselves in a part of Scripture
which is almost the Holy of Holies. We are given a unique insight into the
wonderful relationship between our Lord Jesus Christ and His Father. In the
solemn situation Jesus was in, He poured out His prayer with such passion that
we are overcome by the power of the language. "O Fother," He says, "listen for
their sake and do for them the things that I now ask of Thee." "O righteous
Father, the world hath not known thee: but I have known thee, and these hove
known that thou host sent me."

It is from this beautiful intercession that we are to draw comfort and instruc-
tion in our life of faith. We are looking particularly at the close relationship there
is in heaven between Father, Son and Spirit, and trying to learn how to emulate
that here on earth in our local Church.

"These things have I spoken unto you"

Just prior to this prayer, our Lord had been speaking to His disciples to comfort
them. He was about to leave them and go through the ordeal of Calvary,
knowing that they would be very confused and indeed offended at what they
saw. All of them would forsake Him and He would be alone to stand against the
enemy. In chapter l5 He explains the wonderful unity there is between Himself
and His people in the example of the vine and, in chapter I 6, the ministry of the
Holy Spirit. This is followed by the warnings and the promise of the Comforter.
He tells them plainly that they will have trouble in the world, "but be of good
cheer: I have overcome the world".

"Glorify thy Son . . . None of them is lost . . . I will that they bewith me where I am"
The prayer is divided into three parts. First our Lord prays for Himself and
makes no request for others. "I have glorified thee on the eorth: I havefinished
the work thou govest me to do. " Secondly He prays for His disciples in parti-
cular and then for the whole Church. In all this He brings out again and again the
unique relationship that exists between Himself and His Father and Himself and
the Church. This is the backbone and strength of this passage and without it
there would be no mediatorial petition for us to read and take comfort in. "I in
them and thou in me."

It is important that we understand this glorious union between Christ and His
Father before we attempt to translate it into the unity of the saints in a local
Church environment. The first part of this prayer opens a window on the love
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of Christ to His Fatheras Hecameinto theworld; avdluntaryoffering forsin.In
rhe book of Revelation we are told that John wept when no one was worthy to
op€n the book. However, the "Lion of the tribe of Juda, the root of Dovid, hath
prevailed to open the book, and to loose the seals thereof" (Revelation 5:5).
ln Hebrews l0:7 the Lord Himself said, "Lo I come (in the volume of the book it
6 written of me) to do thy will, O God". The whole principle here illustrated is
the willingness of the Son of God to " humble Himself". Even although He was
equal with the Father, yet He became a servant, made a little lo*er than the
angels, so that He could suffer and stand where His people stood, in a human
body amongst human beings. As Christians we have the potential for a relation-
ship with each other because God has a relationship in the Godhead. This applies
generally in the world, seeing that man was created in the image of God. God has
a Son and we have our relationships as His creatures. The wonderful example
rhat Paul gives in Ephesians 5 of marriage being a picture of the relationship
between Christ and His Church confirms this point. Verse I of John I 7 starts like
the model prayer our Lord taught His disciples - "Father . . . ". Here He
acknowledges the Headship of the Father even over Himself as He came into the
n orld. Jesus had patiently waited for this time, suffering in the world the Just for
the unjust. He had taken the words of man and replied with such love and
compassion. Now the hour had come; His hour had come; and He prays to His
Father that He might be glorified so that in this dreadful time He Himself would
glorify His Father. This is the first stone in the foundation of true unity, that we
should acknowledge the Father as the Head over all, blessed for evermore.
\l'ithout that our unity will have a shaky start and will eventually falter and
die away.

Jesus then goes on to say that He has been given "power over allflesh", which
is a great comfort to the Church. The flesh is the problem, but with this great
truth we shall overcome the world. as our Lord said He had done in the earlier
chapter. Our second stone, is the authority Christ has over all flesh, that is over
all powers in this world and the next. This truth is reinforced in the next part of
verse 2 when He goes on to affirm that this power is used to "give eternal life to as
mony os thou hast given me". What a tremendous statement that is! Here is the
ground of our hope to all eternity and the third stone in the quest for unity
amongst us as frail human beings. We have eternal life through Him, so why
should we not be brothers and sisters together? It is only our pride that prevents
it, coupled with love for ourselves rather than love to our Lord.

Another great truth is established in verse 3 when Jesus goes onto say, "that
they might know thee the only true God, and Jesus Christ, whom thou hast
sent". Without this knowledge there can be no true understanding of the
fellowship of the saints, and this is truly known only as we are in union with the
Lamb of God. So knowledge of Christ is the fourth stone in the foundation of
unity. Verse 4 provides us with another part of the foundation we are building
when our Lord speaks of the work He had to do. Christians are workers together
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with Him and in this unity is cemented. As we are co-workers we look onlyto the
One we are working with and for, and so the tendency to want to be superior to
others has no influence over us. O how much time is wasted and damage is done
because men want to be seen of men, rather than to show the glory of Christ. In
this same verse Jesus says, "I hove glorified thee on the earth"; and He did it by
doing the work He had been given to do. This is the fifth stone in our founda-
tion, essential to the establishment of Christian union. In verse 14 He says, '7

have given them thy word". This can be interpreted as giving Himself or as
giving the revealed will of God. Both are essential in forging a true relationship
between believers, as the Word of God is the basis of our most holy faith. So we
have six stones - and one more will suffice. The glory of Christ was given to
Him by His Father (verse 22), and this glory He has given to us His people. " . . . I
have given them, that they mAy be one, eyen oS we are one." SO seven featureS,
amongst many others, are taught in this chapter as essential to Christian unity.

This being the case it is enjoined on local Churches to follow in this path and
walk where God walks. There will be much opposition, but we are promised that
we shall overcome through Him, and only through Him, because the enemy of
souls is ever ready to destroy the Church of Jesus Christ.

To be continued

Justification
c EOFFR EY THOMAS (Aberystwyth)

WE GO BACK TO BASICS and consider the fundamental Christian teaching
contained in Romans 3:28. "We conclude that a man is justified by faith without
the deeds of the law."

If you had asked medieval bishops what justification was all about they would
tell you quite wrongly that justification was all about making people righteous,
about improving a person's character - it was a renovation job. It was con-
cerned with the structures of a man's personality, how he could be bettered,
lifted up and ennobled. That sort of response is very close to the Bible's teaching
concerning progressive sanctification, a work of gracg in us that is intent upon
making us conformed to the image of Christ. But sanctification is sanctification;
justification is justification. Then if you were to ask these bishops further how a
person was made righteous the answer again, quite wrongly, would be that he
gets grace from Mother Church or sacramental structures. He is brought as a
6aby to a man who is dressed in a religious costume, called a priest, water is
sprinkled on the head of the child and the baby is considered regenerated. Six or
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sflen years later at confirmation the Bishop places his hands upon his head and
;onfirms in that way that he is regenerated and has the Holy Spirit. He goes to
Confessional and receives the grace of penance and then goes to Mass and
:eceives the Wafer which he is taught has, by transubstantiation, become the
body of Christ and gets the grace of forgiveness. Week after week the priest goes
to him and when he is dying gives him the grace of the last rites and after he is
dead the priest says the Mass for his soul in purgatory. These bishops lvould say
rhat - that - is how grace comes to him.

Now there was a great work done at the time of the Reformation when the
greatest men in the world and in the Church rediscovered the Bible in its Auto-
grapha, not now in Jerome's translation of it into the Latin Vulgate, but in the
Greek New Testament. They pored over the Word of God to see what it said.
They could see corruption and darkness all around them. They looked at the
n ord " justified" in the Greek New Testament and they could see it did not mean
ro improve a person or make a person righteous, but that it meant to declare
someone to be righteous. It says someone is constituted righteous. It is referring
ro someone's status. It says they are acquitted. The easiest and most persuasive
$ ay I can show this to you is by indicating that always throughout the Bible
lustification is the opposite, the anonym of condemnation. One side of the coin
is condemnation; the other side of the coin is justification. "Who shall lay any
rhing to the charge of God's elect? It is God that justifieth. Who is he that
condemneth? It is Christ that died, yea rather, that is risen again, who is even at
rhe right hand of God, who also maketh intercession for us" (Romans 8:33-34).
There they are, the contrast of one another. What does a true j udge do? " If there
be a controversy between men, and they come unto judgment, that the judges
may judge them; then they shall justifythe righteous, and condemn the wicked"
(Deuteronomy 25:l). "He that justifieth the wicked, and he that condemneth
the just, even they both are abomination to the Lord" (Proverbs 17:15). So
justification does not make someone better. It is to declare someone righteous.
So we are moving away from the image of a counsellor instructing and advising,
or of an educationalist; we are moving away from the image of a surgeon who is
cutting out evil out of the life of someone. We are moving into the legal, into the
forensic, into the law court. That is the background of this word in the language
of its day, and certainly in the New Testament. To justify someone is something
that happens in a court of law; to condemn someone is also something that
happens in a court of law. Now a verdict in a law court does not alter a man's
character or personality at all, but it changes his statusconcerning the offence in
rhe light of the law. I am pleading with you, then, when we enter this subject of
justification that we fundamentally move a paradigm shift in our minds from
identifying it with a change of personality or a change of character. We are to see
it always in terms of the Great White Throne of God. We are to see ourselves as
living in a moral universe that, for every deed and word, we must give an account
to the God in whom we live and move and have our being, our Creator, God
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who holds us accountable. We see it as a man moving from the state of being
accused to being forgiven, vindicated and acquitted. It is all in terms of a man's
standing, of aman'sreputation. Taketheillustrationof marriage-inmarriage
the personality does not change, but the status is transformed and, as a result,
the reputation is changed. So it is in justification, a man comes to a law court, a
judge acquits him; he has moved away from being accused to being justified.
His reputation then is transformed because of the judge's verdict that he
passes upon him.

So we have, then, in justification someone being declared righteous, not made
righteous in any way. It has all to do with his status.

Now what does it mean for a man who has his position transformed, whose
standing is radically altered by being declared justified? There are three elements
that the New Testament emphasises in this connection.

First, it lmpties that his sins are forgiven
That is the most basic meaning of justification. There is remission. There is the
loosing of the bond between this man and his liability to answer for the deeds
that he has done in the body.

You will remember the anguish of King David, who was uncertain whether his
sins were forgiven. Look at the outpouring of his heart in prayer because he
knew how great was his sin. "Have mercy upon me, O God, according to thy
lovingkindness: according unto the multitude of thy tender mercies blot out my
transgression' ' (Psalm 5 I : I ). Here is a man who sees and feels the vastness of his
burden - what he has done - how deplorable - what a problem it is for him,
the problem of his guilt. He is longing to be forgiven, to know his sins are
blotted out.

You have it very wonderfully displayed in the life of Richard Whaver, the
Pottery Evangelist of the last century. He was converted as a miner. He was
working down in the mines. The men got at him in his early days because of his
uncompromising testimony. On one occasion he was working in a drift and the
boy who wagonned for him called to him. He went to him and he was crying
because a fellow workman was taking his wagon away from him. " 'Tom, you
must not take that wagon.' He swore at me and called me a Methodist devil and
said he wanted it and he would have it. I told him God would not allow him to
rob me. He cursed again and again and said he would push the wagon over me.
'Nay,' I said, 'the Lord won't allow thee.' He was in a great rage and said he
would have it. 'Well,' I said, 'Let's see whether the tlevil and thee are stronger
than the Lord.' He began to push and I pushed and I began to sing:

'Jesus, the Name high over all
In hell and earth and sky,
Angels and men before it fall
And devils fear and fly.'
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.-l,nd the Lord and I, proving stronger than the devil and he, he had to get out of
rhe way or the wagon would have gone over him. So I gave the wagon to the boy
and he said, 'I have a good mind to smack thee on the face'. 'Well,' I said, 'if that
sill do thee any good, smack me on the face' and I turned the other cheek and
said to him, 'Strike again' and he struck again and again until he struck me five
rimes. I turned my cheek for the sixth stroke and he turned away cursing. I
shouted after him, 'The Lord forgive thee, for I do. The Lord save thee.' That
was on a Saturday. I went home, my wife saw my face was swollen and asked me
r+'hat the matter was, and I told her that I had been fighting and I had given a man
a good hiding. She burst out weeping and said, 'Oh Richard, what made you
trght?'. Then I told her all about it. She thanked the Lord I had not struck back,
but the Lord hod struck and His blows had more effect than mine. Monday
came. The devil began to tempt me and say, 'The other men will laugh at thee for
allowing Tom to treat thee as he did on Saturday'. I cried, 'Get thee behind me,
Satan', and went on my way to the coal pit. Tom was the first man I saw. I said,'Good morning', but got no reply. He went down first. When I got down I was
surprised to see him sitting on the wagon road waiting for me. When I came to
him he burst into tears and said, 'Richard, will you forgive me for striking you?'.
'l have forgiven thee,' I said, 'Ask God to forgive thee; the Lord bless thee.' I
gave him my hand and we went each to his work. After a time I heard someone
coming towards me sobbing as he came. It was Tom. He said he could not rest
until he was sure he was forgiven. He told me he sent his wife to the house to ask
my forgiveness on Sunday but I was out. He said, 'Oh Richard, do you really
forgive me?'. I said, 'Yes, and the Lord bless thee'. We got down on our knees.
He who had wounded was graciously pleased to hear our cry and to heal. Tom
went back to his work rejoicing."

Well, in that story there are two lessons:
(l) A forgiven man forgives. "Forgive us as we forgive our debtors."
(2) There is a problem we dare not remove. We sin and we answer for it. There

is that principle that God has built into every human heart and into this universe,''Whatsoever a man sows that shall he also reap" . So it was for this man, and so
it was for David. What he did was reprehensible, and David's one longing
afterwards was, when the Spirit of God began to work in him by a prophet being
sent to him, by a man refusing to retaliate and offering forgiveness to him, that
he might know that forgiveness in his own heart. Now it is not Uriah or
Bathsheba or the "Toms" of this world that we have offended: "Against thee,
thee only, have I sinned, and done this evil in thy sight" (Psalm 5l:4). All things
are open and naked before God to whom we must ans*er. But the Gospel of our
Lord Jesus Christ tells us of the forgiveness that there is in the heart of God, that
God cancels our sins in justification. He casts them into the depths of the sea,
and He blots out as a thick cloud all our sins and transgressions. He says that He
will never raise them against His Church, to the Church's consternation. That
forgiveness is all-embracing; it is utterly comprehensive. It takes in every sin, and
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it is absolutely irreversible. There is no condemnation at all. "Wash me, and I
shall be whiter than snow."

"And sinners plunged beneath that flood
Lose all their guilty stains"

. . . all of them - it is utterly, totally complete.
It has been said that, "Although God forgives the sinner, the sinner does not

forgive himself". It is plausible, and yet it is very doubtful, if that can live in the
light of the abundant grace that pours out and radiates from the New Testament,
because God never brings these sins back in terms of disturbing a Christian's
peace or conscience. They may come back, but they have not been sent into our
lives by a loving Father. You remember the Old Testament illustration of the
scapegoat. That goat was sent into the wilderness. The priest's hands had been
laid upon his head, its twin had been sacrificed and it was sent away, and the
people watched it as it went up the hill, down and up, and then finally it was gone
never to return. It emphasises the completion of the separation between our sins
and ourselves that God has made in the atonement. That goat bearing our guilt
never returns to haunt our lives in the wee small hours of the morning. I suggest
to you that there is much reason to doubt when those sins are brought back into
our consciences for the disturbing of our peace, whether it is God who has
brought them back, because He says He will "remember them no more", and
He has "cast them into the depths of the sea". He has blotted them out. Satan
brings them back sometimes, and we in our folly go on an archeological expedi-
tion into our past sins and look at them and grieve over them again, but God
never does. The only way a Christian can look at his past sins is they areforgiven
sins. So, firstly, justification has to do with the forgiveness of our sins, the
remission of the penalty.

Second, in justification we arc declared righteous for Christ's sake
Now it is not simply forgiven, but just as if I had never sinned, but that is only
part of the story - we are now declored righteous in Christ.

Now that might seem to you a difficult distinction to understand. There is a
distinction between being forgiven and being vindicated. God does not just say,
"Not guilty", but "discharged", "forgiven". He says that because there is
more happening to us in the grace of God than the remission of the punishment,
there is a declaration that God finds no fault in this man. The verdict is "no

condemnation", but, more than that, it is a verdict that this man is "faultless

and blameless and righteous and declared as such" - as if he had never done
those acts, as though he had met every demand of God's holy law, as if he had
rendered to God consistent, heartfelt, sincere, God-honouring obedience
through his life. He is forgiven. That is wonderful, but more than that, he is
declared to be a righteous man. That is what the Word of God says . It is too good
for you to believe that it is true, but this is what the Word of God says. "He made
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him to be sin for us who knew no sin, that we might be made the righteousness of
God in him," or again, "Who of God is made unto us wisdom, righteousness
and sanctification. " So the Christian is forgiven and also vindicated by God who
sits on the throne.

Third, in justification we have peace with God
God's character is light and "in him is no darkness at all". When our first father
sinned, God's response was to separate man from Himself, to drive him out of
the garden. You remember what happened to the Cainite generation in the time
of Noah when the flood came and consumed them all. You remember God's
response to Sodom and Gomorrah. You remember that dreadful catalogue of
sins mentioned in Romans l. You remember how in the great Augustinian age,
the age of Greece, the age of Rome, that marvellous age of philosophy, drama
and architecture and Jewish prudence and military matters . . . and yet it was run
rhrough and through with the most awful sinfulness. "The wrath of God is
revealed from heaven against this" the Apostle says in Romans l. So there is no
peace between God and ourselves. There is alienation and estrangement, but
through Christ, through the free gift of His own Son, God's wrath and our
alienation from God has been removed, because God's enmity has been dealt
*ith. As God looks upon the wickedness of the world He is moved with
consternation and holy anger against these things which are a very contradiction
of His nature, but it does not cease there. God has sent His Son into the world
and there in His own body upon the cross, that anger, that response that we
deserve, focussed upon Christ who has absorbed to Himself our anathema, our
guilt and its condemnation. He has taken it.

The Son of God has become the Lamb of God upon the cross of Calvary that
forgiveness from God might be declare to you and to me. "Therefore, being
justified by faith wehavepeacewith God." You might think that peace is simply
negative, the cessation of hostility, the ending of enmity, but oh there is so much
more to peace, isn't there? Peace in the family, peace between husband and wife.
"I will sup with him," the Lord says, "I will make my abode with him." By this
we cry "Abba, Father". [t is the peace of intimate commrmion and fellowship
between God and man. "He took me into His banqueting house, and his banner
over me was love."

You see the pictures in the Gospel of sinners like Mary, and they come so close
to the Lord of Glory that they sit at peace with Him. They live by the words that
come from Him. They are sitting at the feet of the Ancient of Days. They are
sitting at the feet of the One who made the universe. They are sitting at the feet of
the One before whom John on Patmos, when he sees, falls before Him in fear.
Here the glory of His wrath is veiled from Mary and she sits at His feet. We are
like John. We rest our head in the bosom of the Maker of the Milky Way, the
One who drove our father out of the Garden, the One who will judge the world,
and we, through Christ, are clothed and now made one. He has not only forgiven
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us our sins, not only declared us to be righteous, but He has established peace,
that peace which Adam had at the beginning when he could walk with his
Maker in the cool of the day and they could commune together as there was
unblemished response. There was that mirror image of God in Adam, made
in His likeness, nothing to mar it, that is restored, but - oh - bettered. We
have now: "More blessings than our father lost."

Our father, Adam, was in a state of probation. We are in a state of perseverence
and security. We are kept by the power of God from sin and wrath.

To be continued

Book Reviews
Grace and Glory. Geerhardus Vos. The Banner of Tiust Trust. pp. 287. f7.95.
This book is a collection of sixteen sermons by Geerhardus Vos, preached by him
in the Princeton Theological Seminary, where he taught theology.

John Murray considered he was "the most incisive exegete" in the English-
speaking world this century. Gresham Machen wrote to his mother: "We had
this morning one of the finest expository sermons I have ever heard. It was
preached by Dr. Vos. He was nothing less than inspiring." That sermon,
"Rabboni", is here and shows us our personal relationship to Christ. All of
them reflect the glory of Christ, and lead to a deep understanding of the
Christian life. It is an ideal book for a present. W.J.p.

Christian Preachers. Nigel Clifford. Evangelical Press of Wales. t7.50.
The God-given gift of preaching is sadly lacking in our day, and this book serves
to remind us of what we have lost. From the eloquence qf Chrysostom to the
great words of Lloyd-Jones, we are given a vivid survey of the way our Lord has
used men to proclaim His Gospel.

Down through different cultures and circumstances the Word of God has
been sent out by men ordained of God. William Perkins in Cambridge and
Samuel Rutherford in Scotland - all radiated the wonderful works of God.
Arhidst the fervour comes the humour of William Jay and Charles Spurgeon,
coupled with the incredible courage of John Knox and Christmas Evans. Thirty-
one ministers are recorded, each with his own style, but all preaching the
unsearchable riches of Christ.

A well presented and highly commended book about preachers and preaching.

P.S.K.
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Holiness. God's call to sanctiftcation Joel Beeke. The Banner of rrust
Trust. pp. 95. f0.95.
This is an excellent and helpful booklet on the meaning of holiness in the
christian life. First, the author clears widespread misconceptions, and then he
explains the scriptural meaning, its necessity for the Christian life, and how to
attain it. In conclusion he adds the six short rules for Christians written by
Brownlow North. Dr. Beeke is a Pastor in Michigan, and edits the Banner of
Sovereign Groce Truth. 

W.J.p.

Depression in the Christian Family. Herbert carson. Evangelical press.
pp. 141. f,4.95.
There is sometimes a deep depression experienced by christians (as well as many
others), the causes of which are difficult to discover. our author points us to
various factors to be considered: our temperament, our situation (e.g. unem-
ployment), false hopes, sweet and sour relationships, etc. Bible charaiters are
shown, e.g. Naomi, as examples. History too is called in to show that great
blessings may come out of the dark experience. Augustine wrote The city of
God as an antidote to the depression of many women who had suffered ripe,
when the Roman Empire was disintegrating. compare it with Bosnia today. The
problems of singleness are considered.

The counsellor is recommended to study Jeremiah Burrough's The Rare
Jewel of Christion Contentmenl. Paul in 2 Corinthians l2:9 gives the Christian
answer, "My grace is sufficient for thee", and the psalms are the sonebook
for the depressed.

This book is a treasury of good counselling. w.J.P.

Thgmas charles' spiritual counsels - selected from his letters and papers
by Edward Morgan. The Banner of Truth Trust. pp.47j. ff l.9S.
Thomas Charles (1755-1814) was a leader of the Calvinistic Methodists in North
wales. This volume, first published in 1838, gives us a valuable insight into a
man that was greatly used by God. The volume comprises twenty-iix essays
which cover just over 200 pages and many extracts from letters and papers
that he wrote.

The book is worth reading for the essays alone, which cover a wide range of
subjects - for example, spiritual pride, humility and the means of mortilying
sin. They are easy to read and they are full of applicati6n. The writer speaks fiom
experience of knowing God in his daily life. The extracts from his letters are
shorter in length than the essays, but are still interesting. Each letter has been
given a subject title which will be of value to a minister or lay worker who wishes
to use this as a reference book. The book also includes a biographical
introductionwrittenbylainH. Murray. p.J.R.


