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Editorial
HAVE YOU EVER NOTICED how the Bible stresses the need for reality? The

Lord Jesus Christ used very strong language against unreality and make-believe.
He denounced the Scribes and Pharisees in words of fearful severity and called

them "hypocrites" - those who only acted a part'

In the Book of the Revelation the bankruptcy of the Church at Sardis is

exposed. It had "a name to live and was dead". Outward appearances proved to

be very deceptive - it was no more than an ecclesiastical corpse'

We must recognise the difference between the'outward appearance and the

inward reality. The devil loves unreality and seeks to encourage it. We need-

to remember that there are such things as unreal repentance, as in the case of

King Saul and Judas; and unreal faith as in the case of Simon Magus; and also

unreal love.

The Apostle Paul gave some very practical advice to his readers: "Examine

yourselves, whether ye be in the faith." He was urging them to be firm with

ihemselues to see if their faith was just a matter of the head, or whether it was of

the heart. We could not do better than follow his advice. Let us pray that God will
graft His Word inwardly in our hearts.
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A Word of Reproof
A Sermon by the Editor

"I have somewhat againtst thee, because thou hast left thyfirst love"
(Revelation 2:4)

LET us LooK at the Letter that the risen Lord sent to the church at Ephesus.
John the Apostle was by this time a very old man; he had been banished to
Patmos; and sent there, not because of any misdemeanour on his part, but purely
because of his faithfulness to Christ. He says he was there "for the word of God,
and for the testimony of Jesus Christ". Now unto him was given the wonderful
message of this Book and so through him was sent the Letters to the seven
Churches in Asia.

Ephesus was nearest to Patmos by a number of miles than any of the others, it
was about 60 miles from Patmos to Ephesus. Let nre just tell you a little about
Ephesus to sketch in the background. Ephesus. of course. had a distinction all of
its own. It u'as st1'led the l\{etropolis of Asia by' Didl'mus and he says it was the
Capital of the Roman Province. It was a ver) prosperous business centre, situated
on the trade route from Rorne to the East and, of course. had a magnificent temple
in honour of Diana of the Ephesians. which was acknos'ledged as one of the great
wonders of the world. The Apostle Paul ministered there for abour two-and-a-half
years. He recognised that it was a straregic place to plant the Gospel, so that from
this place outwards it spread, and we do know that people were turned from their
idols to serve the living and true God. They broughr rheir magical equipment and
burned it in token of their complete cutting off from their former life. So a great
work of grace was done in Ephesus. It was to this Church in Ephesus that paul
wrote one of the wonderful Letters that we have in the New Testament. After the
Apostle Paul left, Timothy took over the superintendency of the work and
ultimately it was the Apostle John who presided over the wqrk for some years. He
outlived the rest of the apostles.

This Letter begins with a note of commendation.'If you look through the seven
Letters you will find that in each of them the Lord Jesus christ passes judgment
on the Church concerned. For instance, to the Church at smryna He gives praise,
but to the Church at Laodicea, on the other hand, He had onlr condemnarion."You are neither hot nor cold - you are neither one thing or rhe other. neither
good nor bad."

Notice how it begins: "I know thy works." The risen t-ord is in a position to
evaluate the condition of each Church. He is the all-knowing Lord "" 

't

omniscient, and knows their state. He is the divine Overseer of the (" :;hes. He
dwells in the Church because He has said: "where two or threc are sathered
together in my name, there am I in the midst." He lives with His people; He



drdrs,n,*- He inspects .::,"::"::::::":.,^to them is this:.., n'";:
Thar is very shattering because He knows us through an through. "O Lord, thou

hast searched me, and known me," says Psalm 139, and it is the same here. But

notice what He has to say by way of commendation. He has three virtues which

He singles out without qualification.

THREE VIRTUES

First, there is distinguished labour. Verse 2: "I know thy works, and thy labour,"
and, literally, the Lord says, "I know thy diligent labour". It was strenuous and
exhausting labour. The Ephesian Church was an active Church. It was busy in the
sen'ice of God and of men. It was an aggressive Church, not one that would sit
down on its laurels and take things easy. It was a Church that was up and doing.
It was a Church where they took their responsibilities seriously. The sick were
visited; the young were taught; the lonely were kept company; those who had

linle were provided for, and when there was a job to be done there were no
shirkers - they didn't leave it to someone else; they all got on with it. "I know,"
says the risen Lord, "thy diligent labour." That is a commendation isn't it? "I

know thy labour."
Notice in verse 2 not only distinguished labour, but distinguished patience. "I

know thy works, and thy labour, and thy patience." If you read the Letter again
you will find evidently they had been exposed to some fierce opposition. They did
not have it easy. Ephesus was a great centre of emperor worship and magical rites
from the East and, above all, the worship of Diana the goddess of the Ephesians
went on in their midst. We read in the Acts of the Apostles how that on one
occasion a riot broke out because of Paul's preaching. It had such effect that it
really hit the vested interests; the sale of the idols went down, and this was just

too much for the merchants of Ephesus and a riot was caused. This happened
years ago, but the unpopularity of Christianity still lingered. The Christians knew
what it was to be hated, to be snubbed in public and to be maligned in private.
They knew something of social ostracism. They were boycotted. They found
these things very hard going, and there were certain tradesmen who would not sell
to Christians, but, in spite of all this tribulation, the faith of the Ephesian believers
had not been overthrown. They were firm and unswerving in their allegiance to
the Lord Jesus Christ. "I know thy patience," in spite of all the difficulties and all
the problems. I am sure our Lord meant too that He knew their patience in their
work of outreach as they patiently sowed the seed of the everlasting Gospel -

and the Lord Jesus notes their patience and commends them for it. He knows just

what it involved for them. Patience today is counted for little. This is an age where
people want to get on quickly. They want a quick return for their outlay, but the
Lord says, "I value patience". He commends them for it.

Notice thirdly, He commends them, not only for their diligent work and their
patience, but for their distinguished jealousy for the right. If you look at verse 6
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the Ephesians had been visited by some self-styled aposttes. the Nicolaitans.
Exactly who they were and what they taught we cannot say, but their teaching was
mistaken and commended in some degree immorality. This was what they were
up against - this false teaching that came in. Richard Trench, once Archbishop
of Dublin and Dean of Westminster, thinks that the name Nicola.itans is a
symbolic name, like many of the names in the Revelation, and he says the name
"Nikolaos" really means "destroyer of the people". So it would be an apt epithet
of this sect who were spreading their evil doctrines through the Church in Asia.
You remember Paul when he gathered together the elders of the Ephesian Church
at Miletus and gave them parting instructions saying: "For I know this, that after
my departing shall grievous wolves enter in among you, not sparing the flock"
(Acts 20:29). Here it was being fulfilled, as Scripture is always fulfilled.

What line, then, did the Church at Ephesus take in view of this erroneous
teaching that had raised its head in their midst? They tested the spirits. John says:
"Beloved, believe not every spirit, but try the spirits whether they are of God."
Also Paul told the Thessalonians: "Prove all things; hold fast that which is good."
So, when this teaching came they thought about it, they discussed it, they
searched the Scriptures, they put it alongside the Scriptures, they put it "in the
balances of Scripture and it was found wanting". You remember, of course, the
Bereans, when Paul went to preach we read of them that 'they received the word
with all readiness of mind, and searched the scriptures daily, whether those things
were so". This is exactly what they did at Ephesus after an honest hearing of this
message that would be propagated and after careful testing they rejected the
Nicolaitan message. It was "weighed in the balance and found wanting". So the
Lord commends the Church here because it had the gift of discernment and
discrimination. They were wise enough not to suppose that Christian charity can
tolerate false teaching. Love neither embraces error or evil. One of our former
congregation, now gone to glory, used to often say with great feeling that "charity

to error" is "treachery to truth". There is an awful lot in that statement.
So the Lord here commends the Church that they were able to discriminate, that

they could weigh things up and bring them alongside Scripture. So there is a
wonderful commendation. It was in a way a splendid Church, noted for its work,
for its patience, for its discrimination; "but," says.the Lord, "there is one thing
lacking" - and that brings me to my text.

COMPLAINT
"Nevertheless I have somewhat against thee, becaus" ihou hast left thy first love."
Here comes the complaint - from commendation we pass to complainr. Will you
notice that reproof only comes after commendation, and surelv there is something
here for us to learn, for our words of remonstrance will be rnore successful if
they are. preceded by every acknowledgement which justice and generosity can
suggest. It was a tactful approach - commendation and then complaint. And
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r{nt was the complaint? It was this, that they had fallen from their early life of
devotion to Christ. Of course, our Lord had warned that in the last days, "because

iniquity shall abound, the love of many shall wax cold", and here was one
outs'orking of His prophecy.

So we move on to the last thing. The Lord spoke in terms of commendation and
lhcn in terms of complaint.

Notice the last thing - command. The Church is to recollect its former
condition. "Remember therefore from whence thou art fallen." That is the first
thing. Memory is a very precious gift; to look back sometimes can be wrong. It
w:rs so in the case of Lot's wife who turned back when she was expressly told not
to. To turn back when we have set our hand to the plough is wrong, but it can also
be sensible on occasions to look back and to remember all the way in which the
Lord has led us, and so at times we are to compare what we are now with what
\r'e once were, to see if we are making progress, to see if we are still showing the
love that He looks for, and it can be a shattering experience. Remember is the first
word the Lord gives.

The second word is Repent - and repentance is a change of mind leading to a
change of direction. Will you notice He does not urge them to feel bad about their
sins. That will come no doubt. It is not whatthey feel about them, so much as what
they are going ta do about them - "Repent" therefore.

"Remember"; "Repent"; and the next thing He says is, "and do the first works."
They are to resume their former state. Having abandoned their first love they must
go back to it by God's grace. Notice, too, that the risen Lord not only issues
commands but He gives a solemn warning. Clearly He says not to repent will
mean that their Church's existence will be terminated, "or else I will come unto
thee quickly, and will remove thy candlestick out of his place, except thou
repent". It is quite a staggering thought that no Church has security, but it is
continuously on trial. The Church is not so much the building, much as we love
it. The Church is the people. There are many Churches today that have ceased in
effect to exist, even though their buildings remain, for their candlestick has been
removed. The Lord still says: "Except ye repent, except ye return to your first
love, I will remove the candlestick." So the threat was ot'er this Church. It was
not guaranteed continuity unless they did as He told them.

So it must come to us as a warning. Oh, may our love be ardent and glowing
and self-denying!We are to be vigilant and to cleave to the Lord lest He comes to
us and says: "Nevertheless I have somewhat against thee, because thou hast left
thy first love."

John says: "We love him because he first loved us." The cross is the place
where the flame of our love will be kindled afresh. So the Church here in Ephesus
was commended, it was taken to task, and it was given a solemn warning.

These are messages for all time - messages of abiding value. It may be the
Lord is.speaking to the Church in our generation, to us perhaps in particular.
There is a work to be done, a fight to be fought, truths to be championed; but,
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above all else, there is a Person to be loved and we are to love Him with the love

which we had for Him at the first. Indeed, our love should go on and grow, and

do we not need to say very sincerely, all of us, the words of William Cowper:

" Lord, it is my chief comPlaint
That my love is weak and faint,
Yet I love Thee and adore;
Oh for grace to love Thee more."

That, briefly, is the message to the Church at Ephesus. May we have grace

given to lay these truths to heart. Amen. M.H.

- a -

For Younger Readers
CARINE MACKENZIE

THE PLOUGHING MATCH

BEFORE THE FARMER sows the seed in his field he has to prepare the ground.

The first thing he does is to plough up the earth with a huge machine made of steel
which turns over the soil to break it up. This is done nowadays with a tractor
pulling a plough which may turn over four or six furrows at once. In the olden
days a single plough was guided by the ploughman and pulled by a horse. It was,

and still is, important that the furrow is as straight as possible.
Ploughing is an important part of the farmer's work but some people enjoying

ploughing so much and are so good at it that they enter into special competitions
called ploughing matches. The aim of the competition is not to see who can
plough the furrow the fastest but to find out who can plough in the straightest line.- 

If the ploughman keeps looking behind him to see how h6 is getting on then his
line will soon go off the straight.

If he just tries to compare what he is doing with the other furrows that other
competitors have done then he too will not get a straight line.

The best way for him to get a really straight furrow is by fixing his eye on
something permanent on the other side of the field and to keep looking towards
that object. That is how to become a prizewinner in a ploughing competition and

to do a really good job of preparing a field for the seed.
The Christian life is something like that ploughing competition. If we live our

lives just looking at ourselves and how we are doing we will soon stray from the
right path. If all we do is compare our life to that of our neighbour or our friend,
then that too will result in falline into sin.
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We ought to live with our eyes firmly fixed on the only pernianent, unchanging
ohrect of our faith - the Lord Jesus Christ. True blessing is to be found by
. . ins - "Looking unto Jesus the author and finisher of our faith; who for the joy

that was set before him endured the cross, despising the shame, and'is set down
ar the right hand of the throne of God" (Hebrews l2:2).

When our eyes are fixed firmly on the Lord Jesus, when we are considering
Hrm and all that He endured for His people, what an encouragement that is for
us. We are told to do just that, "lest we be weary and faint in our minds"
tHebrews l2:3).

So if we feel weary and despondent, or feel like giving up, then the answer to
that problem is not looking at ourselves, or at our neighbour, but looking to the
Lord Jesus and considering what we read in His Word about all the things He has
suffered for His people and the wonderful promises He has given them.

PUZZLE

The Bible speaks about ploughing and ploughmen in seVeral places. Sometimes
the spelling is different. Find the missing words from the following verses. The
initial letters of your answers spell out the word PLOUGHING.

l . A h i g h l o o k , a n d a - h e a r t , a n d t h e p | o w i n g o f t h e w i c k e d i s s i n .
Proverbs 21:4.

2. And Jesus said . . . No man having put his hand to the plough and
back is fit for the kingdom of God. Luke 9:62.

3 . T h o u s h a l t n o t p l o w w i t h a n - a n d a n a s s t o g e t h e r . D e u t e r o n o m y
2 2 : 1 0 .

4. Prepare war . . . let all the men of war draw near; let then coffie -,
Beat your plowshares into swords. . . . Joel 3:9-10.

5. Doth the plowman plow all day to sow? doth he open a?rd break the clods of
his -. Isaiah 28:24.

6. He that ploweth should plow in I Corinthians 9:10.

7. Even as I have seen, they that plow and sow wickedness, reap the
same. Job 4:8.

8. They shall beat their swords into plowshares . . shall not lift up
sword against neither shall they learn way any more. Isaiah 2:4.

9. Behold the days come, saith the Lord, that the plowman shall overtake the
r e a p e r a n d t h e t r e a d e r o f - , h i m t h a t s o w e t h s e e d . A m o s 9 : l 3 .
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A RECENT VISIT to Sheffield gave us the oppornrnity of seeing the memorial to
James Montgomery in the grounds of Sheffield Cathedral. It was brought there a
few years ago from a disused city cemetery. On the memorial are the lines quoted
on the inside of our front cover: "Prayer is the soul's sincere desire. . . . "

James Montgomery was born in Irvine, Ayrshire, in 1771, the son of a
Moravian minister. When he was five years old his father moved to the Moravian
settlement at Gracehill, Co. Antrim. Six years later his parents went to the West
Indies as missionaries - he was never to see them again, both had died by 1791.
James was entrusted to the Moravian Brethren at Fulneck near Leeds, where he
proved to be an unhappy and unsatisfactory pupil. Schooldays over he was
apprenticed to a local baker in Mirfield, but ran away to London.

His connection with Sheffield began in 1192 when he became clerk to Joseph
Gales, the radical editor of the Shffield Register at a time of political turmoil. His
employer fled to America when he was accused of sedition on account of views
expressed in the Register Montgomery took over the paper, renaming it the
Shefield /ns, and at23 he was both proprietor and editor. He was twice arrested
and imprisoned for allegedly publishing seditious material.

The truths he had been taught in his youth now began to come to his mind as
he came under conviction of sin. A work of grace was commenced in his heart
when he was 3l years of age after years of wandering far from the fold of God.
Here is an illustration of the truth: "Train up a child in the way he should go: and
when he is old, he will not depart from it" (Proverbs 22:6).

Montgomery had felt the urge to write poetry while still at school and even then
hoped to make this his career. He was indeed a man of great literary gifts and a
poet of no mean ability. He wrote lengthy compositions on a variety of subjects
and gained the praise of Wordsworth and Southey. It is, however, as a hymn writer
that he is remembered today. He had an extensive knowledge of Scripture and this
is evident in what he wrote. He had a burning desire for the extension of Christ's
kingdom - this finds expression in "Hail to the Lord's anointed", based on Psalm
72 - and "Lift up your heads, ye gates of brass". James Montgomery regarded
the Christian life as a strenuous pilgrimage - this is revealed in his lines :

" Here in the body pent,
Absent from Him I roam,
Yet night ly pi tch my moving tent.
A day's march nearer home."

He travelled extensively to promote interest in the work of the Gospel in
foreign parts. He spared neither his time nor his means to this end. He was above
everything a man of prayer and wrote, "Lord teach us how to pray aright, with
reverence and fear. . . . "

James Montgomery

I{

I
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fames was a vigorous opponent of slavery and supported Wilberforce in his
c{forts to abolish it. When success was achieved he described it as "that most
glonous decree of the British Legislation at any period since the Revolution". He
elso supported Shaftesbury's concern for children employed in sweeping
chrmneys and sought to relieve them. Another of his interests was the "Aged

Fcmale Society", as well as being a warm advocate of the Bible Society and the
Rel i gious Tract Society.

\l'hen he died in 1854 at the age of 83 he had gained the widespread affection
of the people of Sheffield. They gave him a public funeral, one of the largest
eyer seen in the city. It is indeed fitting that the memorial was rescued from the
disused cemetery and placed in the grounds of what was Sheffield Parish Church,
no$'the cathedral. M.H.

The New Mormon Temple
MIKE and ANN THOMAS

THE UNITED KINGDOM'S second Mormon temple has been built near Preston,
Lancashire. It took four years to build at a cost of f50 million and will boast,
besides the temple itself, residential and training facilities, a regional centre and
accommodation for two Mormon congregations, as well as a centre where visitors
can learn more about Mormonism. This key project will allow Mormons from
Scotland and the North easier access to the temple, and provide training for more
home-grown missionaries.

Preston saw the first Mormon baptisms in the UK and boasts the oldest
continuous branch of the church in the world, dating back to 1837 when the first
Mormon missionaries landed in Liverpool. Between 1837 and 1900 an estimated
100,000 converts emigrated from Britain to the United Statds and by 1870 nearly
half the population of Utah (the US home of Mormonism) were British. A variety
of factors drew them, including the promise of new beginnings. But most were
following a vision.

Joseph Smith founded the Church of Jesus Christ of Latter-day Saints in 1830.
He claimed that God had commissioned him, in a vjsion, to "restore" the true
Church, which had been lost soon after the first century in what Mormons call the
great apostasy. In a later vision an angel revealed the location of a hidden record
kept by the ancient inhabitants of America. Written on gold plates, it told of
Christ's visit to America after His resurrection to speak to His "other sheep" (John
l0:16). These gold plates were "translated" and became the Book of Mormon,
which is regarded as scripture and, it is claimed, contains the restored gospel.

8 l



82 The Gospel Magazine

Although Mormons use the Bible, they regard it as unreliable and comrpted by
apostate Christendom. Joseph Smith declared that the Book of Mormon is "the

most correct of any book on earth . . . and a man would get nearer God by abiding
by its precepts, than by any other book".l Today's Mormons, however, get their
doctrines from "living prophets", the successors of Joseph Smith, and much of
what they believe and practice is just as foreign to the Book of Mormon as it is to
the Bible, because Mormonism has evolved.

In a series of visions and revelations, Joseph Smith developed his religion,
teaching the plurality of gods and a pre-mortal existence for man; claiming that
God is an exalted man and men can become gods; introducing polygamy;
inst i tut ingbapt ismof thel iv ingforthedead,basedon I  Corinthians l5:29;and
preaching that there are degrees of glory in heaven. None of these are found in the
Book of Mormon.Indeed some are explicitly condemned; e.g. plural marriage'
Out of this fluny of activity was developed the Mormon temple rituals, also
foreign to the Book of Mormon.

What is a Mormon temple?

The cathedral size Mormon temple is not a regular meeting house. It is regarded
as the spiritual equivalent of a university where members receive "endowments"

of knowledge and deeper instruction. Mormon church leaders emphasise that
modern-day temples are a restoration of the temples of ancient Israel. In fact there
is no resemblance between the two. Three temples were built in Bible times. The
temple of Solomon was destroyed by the Babylonians and rebuilt by Zerubabbel.
This second temple fell into disrepair and was rebuilt by Herod. All three
followed a pattern accurately described in Scripture - a pattern completely
ignored by Mormons.

The temple in Israel was for the sacrifice of animals and grain to maintain a
relationship with God and atone for the sins of the people. The ceremonies in
Mormon temples are for preparing members to enter heaven by the use of tokens,
signs, and key words, which they learn in secret, freemason-like, ceremonies, and
for the "sealing" of family ties for eternity. Significantly, there is nothing in the
Mormon temple rites remotely related to atonement and nothing in the ancient
temple rites related to initiation. r '

Traditionally Mormons sacrifice enormously to attend the temple. ln 1974,
when we first went, there were only thirteen temples in the world. Only four
of these were outside the United States - in Canada, Switzerland. New Zealand
and the United Kingdom. Tales of sacrifice and suffering by saints determined to
serve the Lord in the "House of the Lord" are part of the rich folk tradition of
Mormonism. Although the church now boasts fifty temples across the world
currently in use, with seventeen more under construction or planned, many
Mormons still do not live within easy reach of a temple. The LDS church has long
had plans to change this and the construction of mini temples in remote areas has
been announced.

I
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Tcrnple worthiness

To enter a Mormon temple, members have to pass two interviews, in order to
establish their worthiness, one with their local leader - the bishop or branch
president - and one with their area leader - the state president. Only a
"recommend" with these two signatures will allow entry, and it has to be renewed
every year. The requirements are stiff: strict obedience to the Mormon gospel,
dthing, unquestioning support of leaders, faithfulness in attending meetings . . .
the list goes on - and only 20Vo of Mormons ever qualify.

In contrast, the whole purpose of the temple in ancient Israel was to make those
attending aware of their unworthiness before God. It was not their worthiness
rhat qualified them to go, but rather their unworthiness that necessitated their
attending and making the required sacrifice. "When he shall be guilty in one of
rhese things, that he shall confess that he hath sinned in that thing: And he shall
bring his trespass offering unto the Lord for his sin which he hath sinned, a female
from the flock, a lamb or a kid of the goats, for a sin offering; and the priest shall
make an atonement for him concerning his sin" (Leviticus 5:5-6).

Comparing these two approaches reminds us of Jesus'parable of the Pharisee and
the publican who went to pray in the temple (Luke l8). The Pharisee was proud of
his worthiness and was condemned by Jesus. The man who went away justified was
the publican, who bowed his head and said, "God be merciful to me, a sinner".

Growth in Britain
When Britain's first Mormon temple in Lingfield, Surrey, was dedicated in 1958,
church membership in the UK was 6,500. Today approximately half Europe's
380,000 Mormons are found in the UK in nearly 400 congregations, boasting
what is probably the greatest concentration of Mormons in the Northern
Hemisphere outside continental America. All this and growth here estimated at
thirty-fold in the past thirty years, provides compelling reasons for them investing
in Britain.

The church generally is enjoying incredible growth. It took 117 years for the
membership to reach one million. In the fifty years since 1947 membership
world-wide has grown to 10 million. There are now more members outside the US
than inside. In 1997 alone enough people became Mormons to constitute more
than 600 new congregations. As a corporation the church is reported to be worth

$30 billion, with an income from tithes alone estimated to be approaching
$15 million a day.2

Despite the rnany peculiar features that mark out Mormonism as a cult, the
church enjoys a growing respectability. This year the Southern Baptist
Convention will meet in Salt Lake City, the capital of Mormonism. While many
plan to witness to the locals, former US President, Jimmy Carter, has condemned
what he sees as the scandal of "Christians proselytising Christians", condemning
such behaviour as "Pharisaical".3 Such an attitude is increasingly common and
the result of a concerted effort by the Mormon Church to appear more

83
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mainstream. Their more bizarre doctrines and practices are either discontinued,
such as polygamy, or played down in an effort to garn acceptance.

Theirs, however, is stil l the "other gospel" spoken of by Paul (Galatians l:8),
even down to the "angel" who brought it. Nowhere is this more apparent than in
what most Christians would see as the fundamentals of the Christian faith. Where
the Bible clearly teaches that God is not a man (l Samuel 15:29) but Spirit (John
4:24) and unchangeable (Malachi 3:6), Mormons teach that "God himself was
once as we are now and is an exalted man"4 and "has a body of flesh and bones".S
Where Jesus claimed equal status with God (John 5:18) and is spoken of as God's
"only begotten Son" (1 John 4:9), Mormons teach that Jesus is only "a god", the
firstborn son of God and brother of Lucifer, God's second bom.6 Where the Bible
teaches that there is only one God (Isaiah 44:8), Mormons believe that there are
many gods and that men can become gods.7

Whilst the Bible shows man in a fallen state, subject to sin and death (Romans
5:12;7:14-24), Mormons "refuse to believe . . . that the biblical account of the fall
of man records the corruption of human nature".8 Whilst the biblical atonement is
complete, dealing with inherited corruption and personal sin (l John l:7),
Mormon atonement is only partial for "there 

[are] certain sins . . . that place the
transgressor beyond the power of the atonement. . . . Their only hope is to have
their own blood shed to atone. . . . "9 Of course, all cults teach a gospel of
salvation by works and, whilst the Bible shows eternal life to be a free gift from
God (Romans 6:23; 4:4-5), Mormons teach that "all mankind may be saved by
obedience to the laws and ordinances of the [Mormon] gospel".l0 Finally, then,
Mormons do not know the assurance promised by Jesus (John 5:24), or the
justification and peace taught by Paul (Romans 5:1-2; 8:1). They await the
judgment of their works, resigned to the prospect of being compromised and
condemned by the failure that we all know and that comes through trying to
please God in our own strength. "There is a way which seemeth right unto a man,
but the end thereof are the ways of death" (Proverbs 14:12).

Mike and Ann Thomas were Mormons for fourteen years and eighteen
years respectively, are authors of the book, Mormonism a Cold Plated Religion,
and are Area Directors for Reachout Trust. They can be contacted by
writing to: Reachout Trust (Swansea), PO Box 75, Swansea SAI 6YZ. Emall:
thomas.reachout@ cableol.co.uk.

l. Joseph Smith, Histary of the Church 4:461 .
2. Time Muguzine, 4th August 1997.
3. "Mormonism Researched", First Quurter, 1998.
4. Teaching ol the prophet Joseph Snith, page 345.
5. Doctritte und Coverutnts 130:22.
6. Joseph Fielding Smith, Doctrines of Salwuion, vol- l, page l8: Milton R. Hunter, GosJtblThntugh the A5ies,

1945, page 15.
7. Doctrine ond Covenunts 132:20,3'l .
8. Mormon apostle Hugh B. Brown, General Conference, 1964.
9. Joseph Fielding Smith, Doctrines ol Salvution, vol. I, page |35.

10. Mormon 3rd article of faith.
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Directions for Discipline (1)
STAN EVERS (Potton, Beds)

PAUL'S FIRST LETTER to Timothy, leader of the Ephesian Church, is "The

Essential Guide for Local Church Life". To quote the apostle's own words, "that

thou mayest know how thou oughtest to behave thyself in the house of God"
(l Timothy 3:15). Christians are God's house. Sadly, false teachers entered the
house and caused trouble by their destructive doctrine and wicked behaviour. At
the end of chapter 1, Paul gives us a snapshot of the two ringleaders at Ephesus:
"Hymenaeus and Alexander; whom I have delivered unto Satan, that they may
learn not to blaspheme"(l Timothy 1:20). "You do the same" is Paul's implicit
challenge in verse 20. Paul uses two illustrations to underline the seriousness of
their conduct. Once they fought for King Jesus but now served as traitors, though
still wearing the King's uniform (1 :18); and they set sail for heaven but tragically
their faith shattered on the rocks ofunsound teaching (l:19).

"I delivered unto Satan" (1:20) is remarkably strong language and similar to
Paul's words to the Corinthians when he commands the Church "to deliver such
an one unto Satan" (l Corinthians 5:5). "Such an one" refers to the fornicator of
verse l; an immoral brother, a member of the Corinthian Church. What does
"delivered unto Satan" mean? There are two main views among the commen-
tators. Firstly, "hand sinful Christians over to Satan to bring death on them".
Support for this interpretation comes in Acts 5: I - I I . A believer named Ananias,
and his wife Sapphira, lie to the Jerusalem Church, but Peter sees through their
deception and says they are, in fact, lying to God the Holy Spirit. They both
drop dead at the feet of the apostle, so "great fear" comes on Christians and
non-Christians alike. Is this understanding of "delivered unto Satan" also backed
up by I Corinthians 1l:30? "For this cause many are weak and sickly among you,
and many sleep." The context shows that some believers rushed to the Lord's
Supper carelessly and thoughtlessly; they ate the bread and wine "unworthily",

therefore they suffered physical illness and several died.
I think this first interpretation of "delivered unto Satan" is wrong, because in

both Acts 5 and 1 Corinthians I I it is God, not the Church, who performs the
discipline. Howeveq in I Timothy l:20 it is Paul, and by implication the Ephesian
Church, who "delivered unto Satan". The same is true in I Corinthians 5; God
commands the Church, through His apostle, to "deliver" the errant brother
"unto Satan".

Let us come then to the second interpretation of "delivered unto Satan".
According to this view these words mean removing Hymenaeus and Alexander
from the membership of the Ephesian Church and expelling the fornicator from
the Corinthian assembly. Confirmation for this exegesis comes in the last verse of
I Corinthians 5: "Therefore put away from among yourselves that wicked person"
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(verse 13). He may no longer enjoy the privileges of Church membership. It is
instructive to see how Paul draws a sharp distinction between those who are
"within" (inside) and those who are "without (outside) of the Church (verses l2
and 13). To "deliver such an one unto Satan" is to put him among those who are
"without": it is to treat him as an unbeliever.

Some may think removing professing Christians from the Church is unloving
and judgmental. However, consider Paul's words, "that they may learn not to
blaspheme"(l Timothy l:20). To claim conversion and then to live an ungodly
life gives a wrong impression of God's holy character and dishonours His glorious
name. This, in Paul's estimation, is blasphemy and demands the drastic step of
exclusion from membership. The Greek word behind "learn" suggests a parent's
discipline of a child. The parent disciplines a disobedient infant to teach him a
painful, but necessary, lesson. The same is true in the discipline of misbelieving
"children" within God's family.

The expression "delivered unto Satan" introduces us to the subject of Church
discipline. Three questions may help us to examine this important, though often
neglected, theme: ( I ) Why practice Church discipline? (2) How do we discipline?
(3) Who should we discipline?

In this article we look at the first question.

QUESTION 1: WITY PRACTICE DISCPLINE?

1. To obey God

Obedience to God's will, as revealed in His Word, is the supreme reason for every
action in our individual lives and collectively as a local Church. If we have no
biblical warrant for discipline then it is sinful to act. In receiving and disciplining
members we must follow the clear instructions of God's Word. Jesus' own rules
for discipline are in Matthew 18:15-17: "Moreover if thy brother shall trespass
against thee, go and tell him his fault between thee and him alone: if he shall hear
thee, thou hast gained thy brother. But if he will not hear thee, then take with thee
one or two more, that in the mouth of two or three witnesses every word may be
established. And if he shall neglect to hear them, tell it untb the church: but if he
neglect to hear the church, let him be unto thee as an heathen man and a
publican". To treat a brother as "an heathen man" equals "delivered unto Satan"'
But there are several steps to take to prevent reaching that final stage. What are
we to do when we disagree with a believer? Go to that brother (or sister), talk
frankly with him, though gently and graciously, not" to pick an argument but to
sort out differences. If this does not result in reconciliation take another Christian;
if the headstrong brother still refuses to listen then the problem becomes a matter
for discipline because unresolved conflicts cause disharmony within the Church.

What does Matthew l8:18 mean? "Verily I say unto you, Whatsoever ye shall
bind on earth shall be bound in heaven: and whatsoever ye shall loose on earth
shall be loosed in heaven." It's through preaching and by caring discipline that we
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'tind" and "loose". When a Church, guided by the Bible, disciplines an erring
bcliever, God upholds that decision. Of course, there is no infallibility in the
Church, sometimes we err and must honestly face mistakes. Nevertheless, when
$e act according to biblical principles, with the best of motives and out of
concern for the soul of a brother or sister, then God in heaven agrees with the
drscipline we enforce in His name. Roman Catholics misunderstand this verse and
use it to support confession to a priest who, they claim, has power to forgive or
not to forgive sin. How can a sinful man forgive sin? If the Romanist interpre-
ntion is correct, why don't we read of the apostles forgiving sins? They always
point to God who alone forgives sin. We ought also to note what follows verse l8:
"Again I say unto you, That if two of you shall agree on earth as touching any
thing that they shall ask, it shall be done for them of my Father which is in heaven.
For where two or three are gathered together in my name, there am I in the midst
of them" (verses 19 and 20). Too often we quote these words out of context and
apply them to prayer meetings. But Jesus speaks about those distressing meetings
at which we discipline an offending brother. Then we agree that a professing
Christian needs discipline and ask for God's approval for our action.

An illustration of "loosing" is the Apostle Peter preaching on the Day of
Pentecost when 3,000 entered God's kingdom (Acts 2); an example of "binding"

is expelling the immoral brother from the Corinthian Church (l Corinthians 5)'
Heaven's door opened to the 3,000, but remained firmly shut to the sinful brother
until he repented.

We practice discipline to obey God, and . . .

2. To rectaim offenders

We pray the brother "delivered unto Satan" will think about his deviant actions
and return to the Lord. We long for the time when we can receive him into the
fellowship of the Church. To use Paul's language we want the offender to "learn

not to blaspheme" (l Timothy l:20) and pray that his "spirit may be saved in the
day of the Lord Jesus" ( I Corinthians 5:5). We don't want him banished to hell on
the final day of judgment at Christ's second coming. Or to cite Jesus' words again
in Matthew 18, we want to gain our brother (verse l5) so the Church does not treat
him as "an heathen man" (verse | 7). If a brother will not repent, so removal from
membership is unavoidable, we continue to weep and pray for him. Just as the
father watched for the homecoming of his prodigal son, so we look for the return
oI the backsl idden Christ ian.

A third reason for discipline is . . 
I

3. To keep the Church pure ,
A true Church is a company of regenerate people trusting Christ iis Saviour and
serving Him as Lord. Christ is Head of each localChurch and the rule book is His
inerrant Word. However, it is clear from the New Testament that no Church is free
from problems and most Churches have difficult members. So we aim to exclude
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non-believers from membership of the Church and to deal with wayward
Christians within the Church.

Turning back to I Corinthians 5 we read how the Corinthians prided
themselves on their "broad-minded" ethics which allowed them to tolerate an
immoral brother in the Church (verse 6a). The purity of the Church depends on
removing the offending brother; "deliver such an one unto Satan" commands Paul
(verse 5). The Jews removed leaven (symbolising sin) from their homes before
the Passover. so the Corinthians must throw out the leaven of sin from God's
house (the Church) (verses 6 andT). Replace the leaven of "malice and wicked-
ness" with the wholesome bread of "sincerity and truth" Paul says in verse 8.
"Christ our passover" died to free us from sin's bondage, just as the paschal lamb
died in the wilderness, to deliver the Jews from Egyptian slavery (verse 7; Exodus
12). Sinful behaviour, individually or corporately, contradicts the purpose of
Christ's death. He died to wash His Church clean from sin (Ephesians 5:25-27).
Before we leave 1 Corinthians 5, look at verse 8: "Let us keep the feast." What
"feast"? Not the Passover or the Lord's Supper. Paul is saying that our whole life,
not only on Sundays but every day of the week, is a feast of holiness offered to
the Lord. Godly living is the foundation of a godly Church.

The Corinthians repented of their laxity and disciplined the degenerate
member; later they rejoiced in his penitence and welcomed him back into the
Church (2 Corinthians, chapters 2 and 7).It seems that Hymenaeus and Alexander
did not turn from their sin (2 Timothy 2:17; 4:14, assuming this Alexander is the
same man as in 1 Timothy 1:20).lt is our duty to discipline backsliding members
even if that discipline does not lead to repentance. If we refuse to discipline we
may find Christ fighting against us as He fought against the Church at Pergamos.
This Church comprised faithful members, ready to join the swelling number of
martyrs, alongside those who taught false doctrine and indulged in immorality.
The faithful failed to discipline the unfaithful; therefore Christ commands:
"repent; or else I will come unio thee quickly, and will fight against them with the
sword of my mouth" (Revelation 2:12-17). To escape Christ's sword and to enjoy
Christ's fellowship (represented in Revelation2:17 by the "hidden manna" and "a

white stone") we must fight against sin in the world and in the Church.

To be continued

a

Satan has something that comes so near the true gospel that it is called by Paul
"another gospel" (Galatians l), and yet it is in reality no gospel at all. He deals
much in half convictions and almost Christians, but does not like thorough work.
He will let people tRLr about grace as much as they please, so long as TALKING
will satisfy them. 

John Newton
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Augustine and the Church
DAVID N. SAMUEL (Devizes, Wilts)

f.rl AUCUSTINE'S CONTROVERSY with the Donatists, who had separated
from the rest of the Church over whether those who had lapsed under persecution
should be readmitted, the question Augustine sought to answer was, Ubi ecclesia?
Where is the Church? He answered it in two ways. First, he saw the Church as the
universal institution embracing all faithful Christians, and is led to the conclusion:
"lt is the sure judgment of the whole world that they are not good who cut
themselves off from the whole world." He attaches such a high importance tc the
visible, institutional Church as to assert in his anti-Donatist treatise on Baptism
that there is "no salvation outside the Church".

Yet those who think that this is Augustine's final word on the Church are
mistaken, as are those who interpret him onesidedly. Augustine was too great a
man and too profound a theologian to be so limited. This was the mistake that
Cardinal Wiseman made, who wrote in 1829, that the great Augustine (by his
words on schism) was condemning Anglicans in advance. But Augustine has
something else to say in answer to the question, Where is the Church? which
Cardinal Wiseman did not mention. It is found in the key word "predestination",

which Augustine derived from St. Paul, and which he handed on to his great
disciple, John Calvin.

The true biblical complexity of Augustine's understanding of the Church is
seen in his recognition of the fact that the Church does not consist merely in the
visible institution and its members, but in the company of the elect, the unknown
number of the predestinated.

On the one side the Church is a visible society, an identifiable homogeneous
institution girdling the whole world as a unity, the only Church of God's
redeeming grace, the one ark above the flood. On the other side, the Church is
invisible save to the eyes of God alone, and its true members the unpredictable
monuments of His sovereign grace. Job, the great outsidef from ldumea, is for
Augustine a type of the elect, for he reminds the empirical Church as it strides the
centuries, that according to the hidden predestination of God, there are many
sheep outside the fold and many wolves within.

This is the double-sidedness that preserves the balance in Augustine's teaching
and prevents him from descending into error. He nevgr resolves the antinomy of
the Church which is both visible and invisible. For him, as for Calvin, God's
sovereign grace presupposes all the institutions of the Church as its means, and
ultimately they are of no significance without it. Had Augustine succumbed to the
temptation to eliminate one side of the paradox, that is, either predestination or
the institutional Church, he would not have been the seminal influence he
afterwards became, but would have lapsed either into mysticism or sectarianism.
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This latter was the mistake of Augustine's contemporaries, who in the controversy
with the Donatists appealed to the authority of Rome. "Rome has spoken,
the matter is settled." This famous epigram, falsely attributed to Augustine,
misrepresents his position. In his anti-Donatist treatise there is not a single
reference to the Roman See as the divinely ordered centre of Christian unity or to
Rome's Petrine claims.

Throughout the history of the Church there have been those who, because of
their insistence upon the invisible Church, have been led to disparage the visible
institution, and in consequence of this have failed to treat with the seriousness it
deserves its ministry, sacraments and discipline. Likewise, where you have an
unqualified emphasis upon the visible institution to the neglect of its mystical and
transcendent character, you have a narow and exclusive sectarianism. Whatever
appeal may be made to numbers, the Church of Rome is the Roman sect. Newman
argues against this in his Apologia, in an attempt to rebut the charge. He argues
but does not convince. Rome exalts the.institution, and eliminates the invisible
Church, by equating it with the visible - indeed eliminates Christ by making
Him interchangeable with the hierarchy, and so makes the institutional Church
fantastic and blasphemous in its claims. As Bishop Ryle observed in his tract on
The Church:

"To give to the visible Church the names, attributes, and promises, and
privileges which belong to the one true Church - the body of Christ; to
confound the two things, the visible and the inward Church, the Church
professing and the Church elect, is an immense delusion. . . . "

" One confound the body of Christ with the outward, professing Church, and
there is no amount of error into which you may not at last fall. Nearly all
perverts to the Church of Rome begin with going wrong here."

He continues:
"Once get hold of the idea that the Church is more importdnt than sound

doctrine, and that a Church with bishops teaching fqlsehood is better than
a Church without bishops teaching truth, and none can say what we may
come to in religion."

His words need to be weighed very carefully in these days, as well as the wise
words of Hooker on the subject -

"For the lack of the diligent observing of the ilifference . ' . between the
Church of God, mystical and visible . . . the oversights are neither few nor
light that have been commited." '

As far as the history of the Church in England is concerned, it took a wrong
turning when the other Augustine came to Canterbury with the commission of
Pope Gregory the Great and faced the Celtic bishops at Aust. Gregory had taken
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up and developed the visible side of Augustine's equation on the Church, which
led towards a blunted, ecclesiastically and sacramentally emphasised under-
standing of the Church. These tendencies came to predominate in the Church of

rhe Middle Ages. Gregory developed the notion of the Petrine supremacy of

Rome and sought to exercise jurisdiction over the whole Church as Peter's
successor. Gregory's theology was Augustinian, but with another emphasis than
rhat of Augustine. While Gregory held the number of the elect to be fixed and
depending upon God, he had no such interest in predestination as had Augustine.
Gregory often spoke of predestination as if it were simply divine foreknowledge.
His lnterests were practical. Sins committed after baptism needed to be satisfied
by good works. The Church afforded many helps to merit, including the prayers

of the saints, and finally, for those who failed, the purifying fires of purgatory,
r.r'hich he taught as an essential matter of faith. In Gregory, the Church of the

Middle Ages was already prefigured.
Thus Gregory, in sending Augustine to England in 597, served to fasten this

papal and external ecclesiasticism upon the English Church from which it was not
delivered until the Protestant Reformation. The Church to which Gregory gave

direction took over the centralised autocracy of the Roman Empire, strengthened
by the Roman theory of rebellion against an empire de jure universal. The
oppressive ecclesiastical system thus established led to the Babylonian captivity
of the Church against which the Reformers protested' As Dean Inge put it:

"Neither the original Gospel nor the Christianity of St. Paul and St. John
has very much affinity with the unscrupulous, violent and obscurantist
theocracy which called itself the Catholic Church."

All this was a consequence of setting aside the doctrine of predestination or
wrongly interpreting it and so vitiating the true understanding of the nature of the

Church. The visible Church was then wrongly made commensurable with the true

Church. In so doing, the Church became an idol, authority became demonic, as,
indeed, happened with the papacy and the Roman hierarchy. Today the lessons of

the Reformition have been forgotten or put out of mind and the Reformation itself

branded a mistake and a tragedy. By so doing, men are cteating once more the

conditions for an idolatrous church. The ecumenical movement is proceeding in

the direction of the acceptance of all the claims of the Church of Rome, the

outcome of which would be the reinstatement of the oppressive theocracy the

Reformers rejected. The only antidote to this is the Augustinian teaching on
predestination and its relation to the nature of thg Church. The doctrines of

predestination and election are not optional extras for the Christian faith, not

iomething we may hold or not and yet maintain the substance of the faith' They

are an integral part of the true and orthodox faith of Scripture, as the teaching of

the Reformers and the 39 Articles of Religion make clear, and without them we

shall make shipwreck of the faith. Let us seek to understand and grasp them

firmly, for the safety of the Church depends upon it.
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The Vine and the Branches
PAUL BROWN (Dunstab le ,  Beds)

John 1.5:1-5

IN ISRAEL the idea that many people looked for was a condition of peace and
prosperity in which every family had its own house, and its own vine and fig tree.
These would be both for shade and for fruit and where, after a day's work, one
could sit in the cool of the evening. "But they shall sit every man under his vine
and under his fig tree; and none shall make them afraid: for the mouth of the Lord
of hosts hath spoken it" (Micah 4:4). As vines were so common in those days and
because they were looked upon in the way they were, the Lord Jesus Christ takes
a vine symbol and speaks about it in this chapter. Perhaps with global warming
one day we shall be able to sit under our own vine and fig tree, but it hasn't come
to that yet! However, we can easily understand the illustration that the Lord Jesus
Christ uses when He says, "I am the true vine".

1. Just as the branch is joined to the vine, so a Christian is one who has
been joined to Jesus Christ

In the Old Testament the vine was often used as a symbol of Israel, not,
unfortunately, of lsrael as a fruitful vine, but as a fruitless one, a vine which,
instead of bringing forth fruit for the glory of God, produced fruit which was
bitter in His eyes. This is why the Lord Jesus Christ says, "I am the lvss vins" -

not Israel, but Jesus Christ, and those who are joined to Him. What counts now is
not birth as a Jew but a living relationship to the Lord Jesus Christ, whether a
person be a Jew or a Gentile. So the vine is a picture of the Church, Israel the old
vine; the Church the new vine; Jesus as the stock or the stem or the trunk or the
root, with all the branches springing out of Him, organically joined to Him,
receiving life, refreshment, nourishment from Him. The individual branch is a
picture of the individual Christian. So a Christian is nof simply someone who
believes truths about Jesus Christ - there is much more to it than that. The
Christian is someone who has trusted in Him, submitted to Jesus Christ, so that,
by the Holy Spirit, he or she has been ioined to Jesus Christ. Christian people
have been brought into a living relationship with Jesus Christ; we have been
incorporated into Him; we have been made one witl1 Him. The Lord Jesus Christ
had expressed this in a remarkable way already in the previous chapter, at verse
20: "At that day ye shall know that I am in my Father, and ye in me, and I in you."
We see here that there is a two-way relationship - "!s in me, and I in you", and
that matches up with what we find here in verse 5: "He that abideth in me and I
in him,. the same bringeth forth much fruit." It is, if you like, a double truth - we
are in Christ; Christ is in us. We are joined to the Lord Jesus Christ. The context
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of chapter 14:20 is the departure of the Lord Jesus Christ to the Father and the
coming of the Holy Spirit: "And I will pray the Father, and he shall give you
rnorher Comforter, that he may abide with you for ever" (verse l6). Yet later Jesus
*ent on to say in verse l8: "I will not leave you comfortless: I will come to you."
This seems a surprising thing for Him to say because He has just been promising
rhe Holy Spirit to come in His place because He is going to the Father. The truth
se have brought before us here in chapter l4 is, that when the Holy Spirit comes,
He comes as the Spirit of Christ. We have a spiritual relationship, a spiritual
union with Jesus Christ by the Holy Spirit.

The same thing is evident if we look at Romans 8:9-10: "But ye are not in the
flesh, but in the Spirit, if so be that the Spirit of God dwell in you. Now if any
man have not the Spirit of Christ, he is none of his. And if Christ be in you, the
body is dead because of sin; but the Spirit is life because of righteousness."
The relationship which we have with Christ is a spiritual relationship and a
relationship which is brought about by the Spirit who is the Spirit of Christ. We
are. in a mysterious and remarkable but real way, spiritually united with Jesus
Christ. As the vine branch is organically joined to the trunk and comes out of the
rrunk and the life and sap of the trunk flows into the branch, so the believer is

loined to Jesus Christ. Consider this union.
It is firstly an astonishing privilege. What an amazing thing that we should be

loined in this mysterious, yet glorious way, to the Son of God! It is not just that
He is our Saviour and He is our Lord. It is not just that He forgives us. It is not

Just that we are adopted into the family of God. It goes far, far beyond that. There
is this mysterious union; we are one with Him; what an amazing privilege!

In the second place, it is also, of course, a great mystery. The Apostle Paul
compares the marriage relationship to the relationship between Christ and the
Church in Ephesians 5:30-32: "For we are members of his body, of his flesh, and
of his bones. For this cause shall a man leave his father and mother, and shall be
joined unto his wife, and they two shall be one flesh. This is a great mystery: but
I speak concerning Christ and the church." The union of a husband and wife in
marriage, becoming one flesh, is a great mystery, but an even greater and a more
marvellous mystery is the union of the Lord Jesus Christ with His people, and the
fact that they are one flesh with Jesus Christ, "of his flesh and of his bones",
members of the body of Christ, one with Him and joined to Him.

And, then, the union that we have with Jesus Christ is the spring from which
the whole of the Christian life flows. John I :16 is a remarkable verse: "And of his
fulness have all we received, and grace for grace" -; or "grace after grace" or
"grace upon grace" or "grace in the place of grace" - blessing upon blessing,
mercy upon mercy, favour upon favour. It is almost too good even to think about,
isn't it? and yet that is what the verse tells us. The spring of all our life as
Christians and of our activity for the Lord comes from Him. We are united to
Jesus Christ and the life and grace and power of Christ is communicated to us and
through us because of our oneness with Him.
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2. The heart of the Christian life and Christian living is a continuing
relationship with Jesus Christ

That relationship established by union with Christ is to be continued, and that
really is the meaning of this little word "abide" that we have several times in this
passage. It meanS "remain", "Continue", "gO On". ActUally it iS interesting to
notice just how many times this word is used. It is used in a number of different
connections, but it is still the same word. "Abide in me, and I in you" (verse 4)'

That means that, as we abide in Him, so He abides in us. "As the branch cannot
bear fruit of itself, except it abide in the vine; no more can ye, except ye abide in

me." "Continue in me; continue in relationship to me." "I am the vine, ye are the
branches: He that abideth in me, and I in him, the same bringeth forth much fruit:
for without me ye can do nothing" (verse 5). "If a man abide not in me, he is cast
forth as a branch, and is withered; and men gather them, and cast them into the
fire, and they are burned" (verse 6). "If ye abide in me, and my words abide in
you, ye shall ask what ye will, and it shall be done unto you" (verse 7). "As the
Father hath loved me, so have I loved you: continue ye in my love" (verse 9). "If

ye keep my commandments, ye shall abide in my love; even as I have kept my

Father'i commandments, and abide in his love" (verse l0). "These things have I

spoken unto you, that my joy might remain in you, and that your joy might be
full" (verse Il). Then in verse l6: "Ye have not chosen me, but I have chosen you,
and ordained you, that ye should go and bring forth fruit, and that your fruit
should remain."

The point that we have particularly in verse 4, "Abide in me, and I in you", is
this, that this relationship into which we have been brought is to be nurtured and
fostered. We are to grow in our relationship to Jesus Christ. The relationship is to

develop and to deepen. What does this mean in practical, down-to-earth terms?
First, the relationship obviously which is being spoken about here is a very
personal one. "Remain", "continue", "in me, and I in you." An illustration can
only go so far. Vine and branches - they are impersonal. It is just mechanical, is

it not? The branch is joined to the vine and the life, the sap just automatically
flows from the stock into the branch, but it is not like that with the Christian and

the Lord. Here is something personal. We are united to a'Person, to Jesus Christ;
a Person whom we can withdraw from or keep close to, a Person whom we can
grieve or to whom we can bring joy by our obedience and our love and

faithfulness and dependence. We must remember this is a personal thing - a
personal relationship with the Saviour, the Lord Jesus Christ. I am not all that

keen on that little phrase which people use - "the,quiet time." It is not just that

Christians have a time of quiet during the day - Christians make time to be with

Jesus Christ during the day. That is quite different. You may use the same phrase

but it is important to remember what we mean. After all, a husband and wife can

be in the same house and keep sitting quietly in the same room, but it is not quite

the same as conversing with each other, or expressing their love for one another,

is it? It is very important to remembet the personal relationship when we come
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l6ilre Bible. We read a portion of the Bible, but that is not all. It is here that my

latd speaks to me. This is the voice of Christ. I pray - not because I hnve to

F.l - it is more than that. Is it not in this way that we have fellowship and
;ornmunion with Jesus Christ and with our Father through Jesus Christ? So it is a
,.eN personal thing.lt is not just a matter of going through certain duties which
ere prescribed for Christians. We have been brought into this remarkable
ulationship, into this union with Christ, and this union and relationship is to be
fostered and nurtured. That is what personal devotions day by day are,
marntaining our relationship with Jesus Christ and deepening it.

Ir is very important to realise that this is what Christianity is all about, whether
rre are thinking about our personal lives or whether we are thinking about Church
lrfe or inter-Church fellowship - everything is to be centred around our
relationship to Jesus Christ as the Vine. He is the Source of our life. He is the
Source of our strength. He is the Source of our service. He is the Source of our
fruitfulness, and everything goes wrong if Jesus Christ is not at the centre. There
$ a great deal of eccentric Christianity in these days, because Christ is not at the
centre of things.

Firstly, in practical terms, remaining or continuing or abiding in Jesus Christ
reans depending upon Him. Again, "Abide in me, and I in you. As the branch
c:mnot bear fruit of itself, except it abide in the vine; no more can ye, except ye
abide in me. I am the vine, ye are the branches: He that abideth in me, and I in
him, the same bringeth forth much fruit: for without me ye can do nothing"
( \'erses 4 and 5). A branch is completely dependent upon the roots and the trunk.
.{ branch has to be joined and united to the whole tree system. We cannot bear fruit
apart from Jesus Christ, and we are to depend upon Him consciously and daily,
and look to Him for grace, strength and help.

Secondly, there is receiving Christ's words. "If ye abide in me, and my words
abide in you, ye shall ask what ye will, and it shall be done unto you" (verse 7)'
The two things go together; we continue in relationship with Christ, and His
words are to continue in our minds and hearts. The Word of Christ is to dwell in
us richly. That is obvious if you come to think about it. In a marriage relationship
It is not enough just to say you love your partner if you ignote what he or she says.
So with our relationship with Jesus Christ, we have to receive His words and
His words have got to mould our thinking, our outlook, our reactions and our
behaviour. We are back to the way in which we read the Bible. We are to receive
rhe words of Christ into our souls for our spiritual nourishment and our spiritual
growth - that His words might mould us and fashio4 us, and make us the sort of
people that we ought to be.

Thirdly, we have prayer as well. "If ye abide in me, and my wonds abide in you,
ye shall ask what ye will, and it shall be done unto you" (verse 7). "Ye have not
chosen me, but I have chosen you, and ordained you, that ye should go and bring
forth fruit, and that your fruit should remain: that whatsoever ye shall ask of the
Father in my name, he may give it you" (verse 16). It seems to be a very clear
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implication that those who are continuing in their relationship will be asking for
things in His Name and for His sake. Part of nurturing our relationship with Jesus
Christ is prayer, and this passage underlines this.

Fourthly, also involved in continuing in Christ is keeping His commandments.
"If ye keep my commandments, ye shall abide in my love; even as I have kept my
Father's commandments, and abide in his love" (verse l0). "Ye are my friends,
if ye do whatsoever I command you" (verse 14). We are to keep Christ's
commandments and we are to obey what He says.

Fifihly, we are also to continue in Christ's love. "As the Father hath loved me,
so have I loved you: continue ye in my love" (verse 9). What does it mean,
"Continue in my love"? We have to remember that the only reason that we are in
the Lord Jesus Christ, the only reason why we have beenjoinedto Jesus Christ is,
because of His love to r.rs. It is of His grace, mercy and love that He has forgiven
us our sins and He has brought us into this relationship with Him. The Lord Jesus
Christ says here: "I have loved you, now, continue in my love, remain in my
love." We are bound to live in a right way with the Lord if we remember how
much He loves us. This is one of the tragedies so often with married couples
today - they forget the love of the other person, and, forgetting the love of the
other person, their own love begini;to die as well. But, when we think of the
overwhelmireg love that the Lord Jesus Christ has shown us, when He says,"Continue in my lsys" - "remain", as it were, "living in the light of the love
and mercy and grace which I have showered down upon you and continue to do
s6" - when we start thinking of our relationship like that, what can we do but
love Him in return? What can we do but keep close to Him? What can we do but
obey His commands and receive His words? so all these things are part of what
it means to abide or continue in Christ.

3. As the purpose of a vine is to produce fruit, so we are joined to
Jesus Christ that we too may produce fruit
I suppose it is just possible to think of someone planting a vine for some other
purpose than to produce fruit, but it is a very unlikely thing. The whole purpose of
having a vine, and the whole emphasis in this passage is ortfruitfulne.rr, on the vine
bearing clusters of juicy, sweet-tasting fruit. Jesus,says, "I am the true vine". Israel
was the old vine, but the trouble with Israel was, it did not produce fruit, but the
new True Vine produces fruit. Israel did not produce the fruit that God looked for,
but the Vine (Jesus Christ) produces fruit through the branches that belong to Him.
The purpose of God in sending the Lord Jesus Chrisl is not jrsr to save us (though,
of course, it is that), but that then we shall produce fruit and glorify Him. "Herein

is my Father glorified, that ye bear much fruit" (verse 8). Fruit is the purpose -
not temporary fruit but real fruit - fruit that lasts, fruit that stands the test of time.
That is what we have in verse 16: "That your fruit should remain." Fruit is the mark
of real discipleship. That is why at the end of verse 8 it says, "so shall ye be my
disciples". If there is fruit then the branch must be in the Vine, and if the branch is
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a tlre Vine, then there is a disciple - that is the point. Those that bear no fruit are
nr really joined to the Vine, although they may be amongst the people of God and
perhaps even profess to belong to the people of God. Those who are not joined to
dre Vine have no life, have no sap, have no source of spiritual strength. There may
be certain things that they can do - they can organise and keep very busy - but
tnt cannot produce spiritual fruit.

The emphasis here is not simply upon bearing fruit. The whole emphasis is this:
-.{bide in me, and I in you . . . that ye bear much fruit." All branches produce
nne fruit, but those who watch over their relationship to Jesus Christ and nurture
rr produce much fruit, and much fruit glorifies the Father.

If you were to come across a vine and amidst the leaves on the branches you
:ar*' here and there an odd grape you would say: "That is a vine and the branches
are all part of the vine, but it is a pity there is not much fruit on the branches." On
the other hand, where you see a vine with branches with great clusters of fruit,
everything is different, isn't it? You speak to the owner of that vine and you say,
"\ly! that's a fine vine you've got there - look at all the fruit it is producing!"
And the owner is glorified because of all the fruit on the branches. The whole
point of this illustration is that we abide in Christ, that we watch over our
relationship with Him in order that we might bear much fruit. Sadly, we do not
always bear very much fruit. Certainly, when we look at our lives we are
disappointed with what we see, so what must the Lord think? On the other hand,
uhat a privilege it is to be united to Jesus Christ. How important it is to realise
rhat our first and foremost priority is our relationship to Him, because it is from
Him that our fruit comes, for, "without me ye can do nothing" (John l5:5).

- a -

Studies in Second Chronicles:
Mannasseh - the Wicked Son

who Knew the Lord
PETER KING (Stan ford ,  Beds)

"Seek ye the lnrd while he may be found, call ye upb, him while he is near"

HOW WAS IT that a lL-year-old could have such evil in his heart when his father
had lived a gracious and godly life? A question asked today, when children walk
away from a Christian home and turn their back on the family, and seen here in
the life of Manasseh, king of Judah (2 Chronicles 33). The prayerful Hezekiah
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would haw wept had he seen his son destroy all his achievements in Judah after
the ravages of Ahab his father; for this ungrateful son, fascinated by the idols of
Assyria, turned Jerusalem into a blood-bath. The inscription on his grave could
have read: "Moreover Manasseh shed innocent blood very much, till he had
filled Jerusalem from one end to another; beside his sin wherewith he made
Judah to sin, in doing that which was evil in the sight of the Lord" - n5 2 Kings
2l:16 records.

His continued disobedience eamed him a spell in prison in Babylon, bound
with bronze fetters, but grace prevailed, humbling himself before the Lord, and
God received his prayer. Returning to Jerusalem reformation followed, as he
purged the land of heathen idolatry, but the people still used the high places of the
former pagan gods (2 Chronicles 33:17). Subsequent history suggests the change
was superficial, because his son Amon returned to idolatry, but it shows us the
mercy of our God, who despite the terrible sins of Manasseh listened to his
confessions. The prophet Habbakuk warned the people at this time. The seeking
sinner can still come to God through Jesus Christ our Lord, and will receive the
same welcome, for all who call on His name, pleading the merits of the Saviour,
and turning in repentance and faith to Christ, He will save.

Notice how the "new" Manasseh imrnediately turned his efforts to restore the
worship, so all those called according to God's purpose will wish to serve
the Lord in whatever way they can, using the gifts and talents He gives. The
Scriptures have no place for lazy Christians, however pious they may appear, nor
for those who glory in their "service" excluding others in their vain pride.

Lord, enable us to serve Thee every day

- a -

"That They All may be One"
GORDON D.  BUCKLEY

JohnlT:21

HERE IS ONE of the most quoted - or, rather, misquoted - texts of the Holy
Scriptures, not only in our own country, but in the majority of lands that make up
the so-called Christian world.

This verse is, in fact, often used as the rallying point for a world-wide
movement that is ever gathering more and more momentum as the years go by.
We know it as the Ecumenical Movement, and its prime aim is that all the Church
denominatio that is, Anglican, Methodist, Presbyterian, Baptist, Roman
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Catholic, Congregational, and other groups - should be amalgamated or formed

under one heading, joined under one umbrella, united as one block, consist in a

srngle organisation.
'-fhat they all may be one" - that is that theme and that is the objective. Now

rr'e should properly ask the question: "What is the meaning intended and given by

rhe Speaker of these words, who is, of course, none other than the Lord Jesus
Christ, the one and only Head of the true Church of God, who is resident in

heaven and active by His Spirit on earth?"
What do these words mean? To whom do they apply? Who are "they all" who

are to be one in unity?
If we read the setting, or overall context, of this verse, we would see it as a part

of the five chapters of the Gospel according to John - and that is one quarter of

rhe total Gospel. These five chapters record and revolve around the dramatic
eyents of the last evening of the Lord Jesus Christ with His twelve disciples
before He went to betrayal by Judas, to the mock trials before Jewish and Roman
leaders, and to execution on the following day on the hill of Calvary. Now the last
s'ords spoken in this world by a person who is near and dear to us are always so
r ery important. These last words of Jesus are also of deepest value and worth, and
*e recall them again: "That they all may be one." Most importantly, what must

be said is that the words of this prayer of the Lord Jesus to His Father God, do not

relate or refer to religious denominations as such, but concern and involve only
rhose people -those individuals - who are His spiritually born-again ones. This
prayei is about individuals - they - not about denominations! There is always
a itrurctr within a Church. There are so often those on the Church membership
roll who are not converted to Christ and enrolled in heaven.

Another important fact is that this prayer of Jesus Christ to His Father does not

await an answer in the 20th century, oreven in the 21st century. The prayer was

granted on request, on the very evening that it was uttered in the Upper Room in

ierusalem so many years ago. It is a fully answered prayer! It does not await

divine response. How do we know? Because the Lord Jesus Christ came into this

world to accomplish perfectly His Father's will, as He so often said, and His

prayer requests were always answered in the affirmative as part of that will of His

Father. This prayer was granted the night it was made - the night before the day

of crucifixion.
From these considerations two conclusions are clear beyond any misunder-

standing whatever: (l) The prayer "That they allmay be one" does not apply to

the join-up of religious denominations; (2) The praygr does not await an answer

at tlie endbf the 20th century, because the answer was given in the first part of the

I st century AD to the divine Son who requested it.
This remarkable request of Jesus to His Father in heaven recorded for us in

John chapter lT, "Thaithey all may be one", shines like a jewel in the context of

a uniquelnd splendid setting. "I do not pray for these alone" (verse 20) - that is,

for the disciples and followers with Him - but "them also which shall believe on

99
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me through their word" - that obviously involves people of future times who
become Christians, as the Gospel was to be preached to the very ends of the
earth. It is clear that Christ is praying for all believers between His first and His
second comings.

"That they alf' - there is the total number - "64y be one; as thou, Father, art
in me, and 1 in thee, that they also may be one in as." That is the total organic
union in God! This is not speaking of a human organisation of Church members,
but of a divine and dynamic entity in God, not a human designing or devising
of men.

So, like as the three Persons of the Holy Trinity are One God in an amazing
eternal mystery, so the Father and the Son and believers in Christ are one in
God - one in the family of God.

True believers are those cleansed by the blood of the sacrifice of Christ on
Calvary, through personal faith in Him, and are born from above by His Holy
Spirit, and thus incorporated in the unity of that holy Godhead - "that they all
may be one in tz,s".

That is the divine family of the Father, the Son and the Holy Spirit, and of the
redeemed, regenerated members of the family. God has formed, is forming, and
will form, the members of His living, loving family, not a block of sectarian
denominations.

So this prayer ofJesus does not refer at all to religious groupings, and does not
await an answer in terms of a big artificial amalgamation or a take-over bid,
national or international. It relates to true believers in Christ who are divinely
embraced and incorporated by the Spirit of God into the divine family of the Lord.
It is in existence now, as it has been for nearly 2,000 years.

Two scriptural factors can readily be applied to illustrate the points already
considered:

Firsl. Jesus said: "I will build my church; and the gates of hell shall not prevail
against it" (Matthew l6:18). Jesus Christ has been, and is now actually calling
and assembling His Church, and He has been doing over the years. This work is
not the function of any religious leader, Archbishop of Canterbury, Chief Patriach
of the Orthodox Church, the Pope, or anyone else. Jesus'Christ can brook no
rivals in His own exclusive and divinely appointed role! Notice that Jesus says:
"It is My Church, not yours, and I am performing the assembly of it by My Holy
Spirit." He says: "You who are My followers have your own God-appointed task
under My commission, to go into all the world and preach the Gospel to every
creature . . . that isyour work" (Matthew 28 and Mark l6).

Second. Christ is also the Head of His Church and true believers are living
members of His mystical body under His control and direction (l Corinthians | 2
and Ephesians chapters 4 and 5). The true Church of Jesus Christ does not have
one Head in heaven and others on earth. The leaders of denominations are in a
completely different category altogether from the one and only Head of the
Church! Jesus said in His commission to His people on earth: "All power is given
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wrto me in heaven and in earth" (Matthew 28:18). The Head of the true Church is
rn heaven, and is leading and directing by His Spirit on earth, the ingathering and
eurdance of His Church down here at any time, and at every time.

Christians must surely rest and rejoice in the fact and wonder of the God-made
end Christ-ordered unity of His own divine family! It is, and will be, and has been,
r elorious reality prayed for by the Lord Jesus and granted by the heavenly Father
from the very beginning. Let all individual Christians in all denominations be glad
rn the divine unity in Christ and His redeeming and reconciling work, and press
the message of the Gospel of Christ to the ends of the earth.

There is a vital and elevating variety of life in every truly happy family as
hetween its different and varied members. There is always room for a joyful and
uplifting variety of expression among faithful denominations. No man down here
.-an claim the headship over all the Churches of Christ!

Jesus Christ prayed, "That they all may be one". That united divine family of
God has always been one, and will ever remain so!

- a -

Responding to the Word
of the Lord

P H I L I P  J .  R I M M E R  ( B o l t o n )

"Now the word of the lnrd came unto Jonah the son of Amittai, saying, arise, go
n Nineveh, that great city, and cry against it; for their wickedness is come up
before me. But Jonah rose up to J-lee unto Tarshish from the presence of the Lord,
and went down to Joppa; and he found a ship going to Thrshish: so he paid
rhe fare thereof, and went down into it, to go with them unto Tarshish from the

presence ofthe Lord" (Jonah 1:1-3)

IN THE OPENING three verses of Jonah chapter I we find an introduction to the
prophet himself, his commission from Almighty God, and his initial reaction to it
in fleeing from the presence of the Lord.

It is characteristic of the Scriptures that the accounts,found in it are completely
honest and trustworthy in their accounts of people's lives. There is no attempt to
gloss over the sins, the failures and the weaknesses of the people of God. They are
seen in Scripture as normal human beings like ourselves and not as people with
super-human powers who do no wrong. This is certainly true in the Book of Jonah
where we find a prophet receiving a divine commission directly from the Lord
and refusing to carry out the Lord's command. In Jonah's response to receiving
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"the word of the Lord" there are lessons to be learnt and applied in the life of the
Christian today.

The Scriptures do not tell us a lot about the life of the prophet Jonah; the only
Testament reference to him outside of this book is found in 2 Kings 14:25: "He

restored the coast of Israel from the entering of Hamath unto the sea of the plain,
according to the word of the Lord God of Israel, which he spake by the hand of
his servant Jonah, the son of Amittai, the prophet, which was of Gathhepher." This
tells us that Jonah lived during the reign of Jeroboam II, a king of the ten northern
tribes of Israel. Gathhepher is in Galilee about two miles north west of Nazareth.
Jewish tradition says that Jonah was the son of the widow of Zarephath who
Elijah had raised from the dead (see I Kings 17:17-24).

Jonah was an Old Testament prophet who received direct communication from
God: "Now the word of the Lord came unto Jonah." It was a word with a clear, but
brief, message which Jonah well understood. Now God has used many methods to
communicate with man in history; God spoke to Moses from a burning bush
(Exodus 3:4), an angel spoke to Mary concerning the birth of Jesus (Luke 1:26-38),
and to her intended husband Joseph in a dream telling him to go ahead and take
Mary as his wife (Matthew 1:18-21), but to Jonah God spoke directly.

The revelation of God to man came to end with the completion of the
Scriptures. All that God wants to reveal to man is contained in the pages of
Scripture and nowhere else. So whilst Jonah received a measure of divine truth
direct from God, we today find all the revealed truth in the sixty-six books of the
Old and New Testaments.

Now the Scriptures principally teach us two things; firstly what we are to
believe concerning God, and secondly what duty God requires from us
(Westminster Shorter Catechism answer to Question 3).

Jonah was given the commission by the Lord to "arise, go to Nineveh, that
great city, and cry against it; for their wickedness is come up before me". Divine
messages require immediate attention, they are to be acted upon straight away -
arise and go was the message to Jonah. When God speaks it is the duty of man to
listen carefully and then to obey diligently. There is no doubt that it would have
been easier for Jonah to stay at home in Gathhepher, but the duties of God are
sometimes arduous and sometimes difficult. Jonah was to be sent to the foreign
city of Nineveh, a city that was heading for destruction because of its wickedness.

The city of Nineveh was about 600 miles from Israel on the banks of the
River Tigress in what is now northern Iraq, near to the present Turkish border. To
travel to Nineveh was approximately a three month journey in those days. The
city had been established by Nimrod (Genesis l0:ll) and it was the capital of
Assyria, the country which was to later take the ten northern tribes of Israel into
exile. Unlike Judah, which was returned from its exile in Babylon, there was
no return for the tribes of Israel. The population of Nineveh is estimated to have
been about 600,000 people; it had an inner city wall three miles in diameter
with its suburbs extending over twenty miles. Its outer wall was 100 feet high
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rith fifty 200 feet high towers around its circumference and the wall was about
tO miles in length. This outer wall was wide enough for three chariots to ride
srde by side.

The city of Nineveh was wealthy and also extremely wicked, living on the
plunder taken from raiding parties into other countries nearby, of which Israel was
one. In fact, the people of Nineveh were known for collecting human heads from
rheir excursions into other countries.

It is easy then to imagine how Jonah would have felt on receiving the
commission from God to go to this wicked city which was an enemy of his own
country Israel. On his own, without any other person to help him, Jonah was given
rhe responsibility of going to Nineveh to preach against it and reprove it because
of its wickedness.

What would your reaction have been if you had been Jonah? Would you have
breen afraid and scared? Would you have had the courage to go to Nineveh? Do

)ou not realise that in one respect we have our own wicked, unholy Ninevehs on
our own doorsteps. Do you cry out against them? Or do you gently pass by on the
orher side, being afraid of its contamination or afraid of its consequences?

The reason why Jonah was sent to Nineveh was because of their wickedness.
ln the Old Testament, divine communications are often occasioned by human sin;
for example, Ehjah being sent to confront the wicked king Ahab in I Kings 16.
Jonah being sent to Nineveh shows that collective sin is noticed by God in
heaven, it is not ignored. Collective sin, as in the case of Nineveh, does not stop
rndividual responsibility; where there is injustice you ought not to be silent.
Remember that your individual responsibility may be hid from others, but not
from God who knows the innermost thoughts and inclinations of man.

Jonah was given the command to go to Nineveh and cry against it - today all
our duties to God can be found within the pages of Scripture. They are summed
up for us in the Moral Law, known as the Ten Commandments, which are still
binding on the Christian today, not as a means of earning salvation, but the fruit
of having received the gift of salvation. When you hear or read a command of God
from Scripture what is your response? Do you listen carefully to what God is
s a y i n g t o y o u a n d t h e n d o y o u o b e y G o d d i l i g e n t l y ? � �

The response of Jonah shows the strength and weakness of human nature. Its
strength is in that it can resist God and its weakness is in that it does resist God.
"But Jonah rose up to flee unto Tarshish from the presence of the Lord, and went
down to Joppa; and he found a ship going to Tarshish: so he paid the fare thereof,
and went down into it, to go with them unto Tarshish from the presence of the
Lord" (Jonah l:3).

Jonah fled as a coward, heading for Tarshish, which is probably Tartessus in
Spain. We do not know why he fled to Tarshish; it may have been where friends
lived, or the first available ship out of Joppa, now called Joffa, or the farthest
place he.could reach away from Nineveh, the place he wanted to avoid at all costs.
For certain Jonah knew that he was disobevins God. He took his difficulties and
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worries into his own hands and tried to go to Tarshish. How often do the children
of God forget that God alone is their guide in this life; so often are we prone to
seek a solution on our own which will result in failure. If you have a problem, take
it to the Lord in prayer. If you have a care, take it to the Lord in prayer. Remember
that the Lord Jesus christ is our great High Priest, and that through Him we can
come boldly to the throne of grace, that we may obtain mercy, and find grace to
help in time of need.

Duty to God may mean abandoning the plans which you had previously made.
Is it not true that often, like Jonah, we have resisted our duty to God, that we have
set sail on our own course of action away from God, and like Jonah we have seen
our hopes shipwrecked in failure? often we look at our duty and are frightened
by its consequences. This may have been the case with Jonah. Obeying God may
bring ridicule from family and friends, it may bring persecution, but our duty is
to obey what God commands. It is God's concern to look after the consequences
of us being obedient and this is a very important lesson for the Christian to learn.

Jonah was a prophet who fled from the presence of the Lord; his conduct
certainly betrayed his office as a herald of God. He had a God-honoured
commission but he turned his back on God and tried to run away. Are you any
better than Jonah in your life? Do yoir profess to believe in God, but deny Him in
reality by not obeying His precepts which are good and just.

In disobedience to God there is always an expense to pay: Jonah paid the fare
for the journey to Tarshish and entered the ship. In some way or other sin is
always expensive, it invariably will cost you money and it will rarely satisfy you.
The account of Jonah also teaches you never to measure disobedience to God's
statutes by apparent success. Jonah thought his plan of escape was going to work,
but God had other plans.

It is because we are rebellious sinners in disobeying God that we are in need of
salvation, in need of a Redeemer. By nature and by deed we are sinners who
cannot save ourselves from the wrath and curse of God we deserve. only at the
cross of Calvary was divine justice satisfied, and reconciliation made with a holy
and a just God. The Lord Jesus Christ was obedient to God in all ways, He was
without any sin or blemish in His life on earth, He was always doing the will of
His Father. Do you in your life know of this sahvation purchased by christ on
calvary? If the direction of your life is to a Tarshish in disobeying God, think of
the doom which is sure to come; but if you are following the ways of God in the
direction of Nineveh, rejoice in the hope of your salvation.

How then are we to respond to the Word of the Lord? We are to arise and go,
to carry out the duty in obedience. Do it heartily, so that God will accept your
service and do it cheerfully so that you can have comfort in doirtg it.

In Micah 6:8 we read this conclusion: "He hath shewed thee, O man, what is
good; and what doth the Lord require of thee, but to do justly, and to love mercy,
and to walk humbly with thy God?"

May the Lord help us to obey His revealed will for Jesus Christ's sake. Amen.
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Nlary Nlagdalene
J. C. RYLE

. (Expository Thoughts on John\ Gospel)

THE FIRST whom St. John names (John 20:l ) among those who came to Christ's
sepulchre, is Mary Magdalene. The history of this faithful woman, no doubt, is
hidden in much obscurity. A vast amount of needless obloquy has been heaped
upon her memory, as if she was once an habitual sinner against the seventh
commandment. Yet there is literally no evidence whatever that she was anything
of the kind! But we are distinctly told that she was one out of whom the Lord had
cast "seven devils"(Mark 16:9; Luke 8:2)- one who had been subjected in a
peculiar way to Satan's possession - and one whose gratitude to our Lord for
deliverance was a gratitude that knew no bounds.

In short, of all our Lord's followers on earth, none seem to have loved Him so
much as Mary Magdalene. None felt that they owed so much to Christ. Hence, as
Bishop Andrews beautifully puts it: "She was last at His cross, and first at His
grave. She stayed longest there, and was soonest here. She could not rest till she
was up to seek Him. She sought Him while it was yet dark, even before she had
light to seek Him by." In a word, having received much, she loved much; and
loving much, she did much, in order to prove the reality of her love.

The case before us throws broad and clear light on a question which ought to
be deeply interesting to every true-hearted servant of Christ.

How is it that many, whose faith and grace it would be uncharitable to deny,
work so little, give so little, say so little, take so little pains, to promote
Christ's cause, and bring glory to Christ in the world? These questions admit of
only one answer. It is a low sense of debt and obligation to Christ, which is the
amount of the whole matter. Where sin is not felt at all, nothing is done; and where
sin is little felt, little is done. The man who is deeply conscious of his own guilt
and comrption, and deeply convinced that without the blobd and intercession of
Christ he would sink deservedly into the lowest hell, this is the man who will
spend and be spent for Jesus, and think that he can never do enough to show forth
His praise.

Let us daily pray that we may see the sinfulness of sin, and the amazing grace
of Christ, more clearly and distinctly. Then, and then only, shall we cease to be
cool, and lukewarm, and slovenly in our work for Jesus. Then, and then only, shall
we understand such burning zeal as that of Mary; and comprehend what Paul
meant when he said: "The love of Christ constraineth us; because we thus judge,
that if one died for all, then were all dead: and that he died for all, that they which
live should not henceforth live unto themselves, but unto him which died for
them, and rose again" (2 Corinthians 5:14-15).
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Book Reviews
Deserted by God? Sinclair B. Ferguson. The Banner of Tiuth Thust. pp. 182.
f5.95.

The sub-title accurately sums up the theme of this book: "Hope for all who do
not sense the Lord's sustaining presence during life's most troublesome times."
The author explains from ten Psalms how David coped with "troublesome

times", such as depression and discouragement, when he felt that God had
abandoned him. Each Psalm (13,23,42,43,51, 55, 73, 102,119:9-16 and 131)
is helpfully printed, from the NIY on a shaded background at the beginning of
the appropriate chapter. The book ends with a brief meditation on Psalm 22
quoted by Christ on the cross when He cried out, "My God, my God, why hast
thou forsaken me?".

Mr. Ferguson offers no quick fix to see us through to the next crisis but directs
us to a "disciplined, thoughtful, prayerful study of God's Word, undertaken with
the Spirit's help"; only this will "change the way we think, and consequently the
way we live and ultimately the way we feel". Because of this approach we receive
fresh insights into David's mind to-encourage us when God seems far away.
Sinclair Ferguson, a Scot, is professor of systematic theology at Westminster
Theological Seminary in America; nevertheless his writing is never dull and
boring but always warm and relevant. His treatment of the problematic
imprecations of David (such as parts of Psalm 55) is especially useful.

Mr. Ferguson points us to the cross in "troublesome times": "You cannot fix
your gaze on the cross without knowing that He cares beyond words for you. If
He died for you, how can you doubt that He cares for you?" We can trust the
Saviour who died for us: "Whatever He sends me will bring me what I need;
whatever I need, He will provide; whatever He provides comes marked with the
approval of nail-pierced hands. I can trust Him." S.K.B.

William Grimshaw of Haworth. Faith Cook. The Banner o[ TYuth Tiust.
pp. 342 hardback. f 18.95.

Having long been an admirer of William Grimshaw I was delighted to receive this
book and read it with great interest and profit.

William Grimshaw of Haworth is well written and researched and presents a
full-orbed picture of this indefatigable herald of the Gospel. Grimshaw is, alas,
one of the least known and least appreciated of the leaders of the l Sth century
Revival. We hope this book will kindle new interest in one who deserves to be had
in remembrance.

The incumbent of Haworth was a man who never spared himself in his labours,
both in the parish and far beyond. His personal sorrows - he was widowed twice
before he was 42 and his only daughter died age l2 - these only served to deepen
his devotion to Christ and the Gospel.
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Grimshaw was a humble man with a sensitive conscience, a man with the
outlook of John the Baptist who could say, "He must increase, and I must
decrease". In writing to william Romaine he said: "when I die, my last words
ihall be'here goes an unprofitable servant'." He died aged only 55 years, worn
out with work and privations.

we are greatly indebted to Faith cook for an outstanding book, one which will
stand the test of time. M.H.

A Dictionary of Theological Terms. M. E. Manton. Grace pubrications.
pp. r25. S4.50.
In a day when Truth is presented as eror and error as Truth, it is important to have
a clear understanding of doctrine. This concise and clearly presented book opens
up the depth of meaning in many words which may have been used without
knowledge. Justified, Sanctified, Baptism, and other terms, take on a deeper
significance by the wise explanation given by Margaret Manton. How many times
have well known words been confused in their context, such as faith and hope.
Readers who feel they are not students will be surprised at the easy manner in
*'hich the words are explained, and all christians must profit from this
publication. p.S.K.

Beyond all Bounds. The Story of Henry Dowling. Compiled and edited
by J. Roe. CBO Publications, 21 Queen Street, Ossett, W. Yorks. WF5 8AS.
pp. 84. f2.50 inc. postage and packing.

This well produced paperback, skilfully edited, tells the story of a gifted preacher
and Church builder who left a flourishing Church in East Anglia to found the
Particular Baptist Church in Tasmania. This Job-like man was sustained through
intense labours and personal tragedy by a rockfast faith in a sovereign, gracious
Redeemer.

The reader will discover several fascinating historical facts,
origin of the hymn "Nearer my God to Thee'l.

The Lord our Righteousness. George whitefield. Evangelical press. First
published 1750, this edition 1997. pp. 32. f,1.75.

while no printed version of whitefield's sermons can do full justice to his
undoubted gifts of oratory, the message which forms the basis of this booklet
highlights the central theme of all his preaching (often in the open-air) - namely,
the righteousness of christ - which is received by faith alone as the free gift
of a sovereign Lord, and which is the sinner's sole grounds of acceptance by a
holy God.

This'booklet is about the heart of the Gospel and a challenge to evangelicals to
hold fast to their biblical heritage. J.C.

including the

J.C.B.
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Conviction of Sin. Robert Murray M'Cheyne. Evangelical Press. First
published 1848, this edition 1997. pp.38. S1.75.

The material in this booklet was originally delivered as two consecutive sermons
preached at St. Peter's Church in Dundee in February 1837.

Robert Murray M'Cheyne is remembered especially for two things: the
holiness of his own personal life and his experience of God in revival. Tayside in
Scotland had God's blessing poured out on it and Robert had the joy of seeing a
great number of people added to the Church. M'Cheyne suffered from ill health
and he died of a fever, aged29.

The two serrnons edited by the publishers reveal the Spirit of God at work in
the human heart. J.C.

The Roaring of the Lion. A Commentary on Amos. Ray Beeley. The
Banner ofTluth Thust. pp. 117 paperback. f3.95.

The author has produced a book which will be of lasting value to its readers. Ifte
Roaring Lion conveys a word picture of a great and loving Saviour involved in
the everyday lives of His people.

An explanatory introduction is followed by a panoramic view of the whole
prophecy. There follows a total of nine discourses each terminating with a portion
for meditation. A clear explanation is given of obscure texts.

This devotional commentary is atnte multum in parvo and a book to be desired
to make one truly wise. J.C.B.
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