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Editorial
No man can serve two masters" (Matthew 6:24)

SPURGEON tells of the time wesley was in a rich man's home talking of serious
matters, when the man ordered a servant to put coal on the fire. As he did so, a
puff of smoke came out, at which the gentleman threw himself back in his chair
and cried out, "oh, Mr. wesley, these are the crosses which I meet with every
day!" Wesley said, "I could not help asking, "Pray, Sir John, are these the heaviest
crosses you meet with?" Surely these crosses would not have fretted him so much
if he had only fifty pounds a year, instead of five thousand. Most British
Christians actively and firstly avoid "fifty pounds a year".

Many try to elude the force of christ's words, yet show by their living the
certainty of them. No church can bear these men's weight. you may think of
Archbishops as wearing nine thousand five hundred pounds worth of gold and
unsaved. In February a very different visiting Nigerian Archbishop, one of the
Lord's own people, whose grandparents were saved through British missionaries,
said: "Nigerian Christians are prepared to die for Jesus Christ. We expect the same
from you, who gave us the Gospel." Living for two masters gives no likelihood
of being prepared to die for both of them. Nigerian churches grow amazingly, ours
shrink steadily.

Nor are these lacking in excuses to palliate, if not to justify, their practice of
giving their heart to God, their time and energies to money. william Gurnall
said: "when a statute was made in Queen Elizabeth's reign that all should come
to church, the Papists sent to Rome to know the pope's pleasure; he returned them
this answer, it is said: 'Bid the catholics in England give me their hearts, and let
the Queen take the rest."' Catholicism sunk to one percent of our population under
such advice.
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There are, however, four cases in which you may serve two masters, but the
exceptions only render the rule more remarkable: either each successively; or one
in reality and the other in pretence; or serving two unequally; or when they are on
the same side and differ only in degree. You cannot serve God and mammon.

However, one of these you will unavoidably serve, for man is born a servant,
and it is impossible for any living human being to be without some master.
Indeed, the advocates of independence are the greatest slaves. One Puritan said:
"A hypocrite is like the hawk; the hawk flies upward, but he always keeps his eye
down on the prey; let him get up as high as he will, he is always looking at the
ground. Whereas the Christian is like the lark, he turns his eye to heaven, and as
he mounts and sings he looks upward and he mounts upward." The eyes of a
servant wait on their Master.

The surface of religion does not demand greater privations than that of sin. Ah!
but the "blessings of the deep that lieth under" do: there's the rub. "Who is there
even among you that would shut the doors for nought? Neither do ye kindle a fire
on mine altar for nought. I have no pleasure in you" (Malachi l: l0).

Serve God for His many and undeniable claims, in making. keeping, loving,
and giving His all for you. If these do not move you, consider His designs in
employing you in His service, which are all to do with our good. not His need.

- a -

Lessons from Angels
A SERMON BY THE EDITOR

"For if God spared not the angels that sinned, but cast them dou'n to hell, and
delivered them into chains of darkness, to be reserved unto judgment" (2 Peter 2:4)

THIS chapter deals with the havoc made of the Christian Church by false teaching
concerning the nature of God. Well wrote A. W. Tozer: "What comes into our
minds when we think about God is the most important thing about us. . . . Were
we able to extract from any man a complete answer to the question, 'What comes
into your mind when you think about God?'we might predict with certainty, the
spiritual future of that man. Were we able to know exactly what our most
influential leaders think of God today, we might be able with some precision to
foretell where the Church will stand tomorrow."

What results if we draw wrong lesson from angels?

This chapter paints an exact picture of all the false teachers who have entered our
church and land. They are the mark ofour age, and one part oftheir false teaching
about the Lord that bought them, concerns angels. Why bother over such a minor
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matter as angels? It is because both Peter here, and Jude in verse 6, clearly knew
a certain Jewish apocryphal book. The false teachers who Peter resisted were
Jews, using the "Book of Enoch", which was full of how angels went wrong by
deserting their proper home and dignity and mixing with human women, based on
the false teachers' interpretation of Genesis 6:2, "the sons of God". This teaching
on the need to return to Pharisaic exclusivity, led to the second Jewish Revolt
against the Romans under Bar Cochba, with the second and utter destruction of
Jerusalem in AD 135. It is not improbable the false teachers made use of this book
amongst the Christians Peter and Jude wrote to, and hence made use of these
passages in their corupt teaching. They got the lesson from angels wrong, hence
God wrong, hence ruin followed.

Further, the writer to the Hebrews found the Christians infected with this
practice, and devotes his first section to telling them to stop at once and give more
earnest heed to what they have been told.

You may say, "I have nothing to do with such nonsense". Do you not? We who
were children before the last war had no part in the general throwing off of God's
rule and Gospel of the time. Yet the bombs fell on us as much as on the godless.
My wife went through the miseries of evacuation. Our family mourned its losses
as did the wickedest family in the land. Solidarity in sin is a great Bible truth.

I say again, one part of the false teaching infecting our churches is about angels.
The Roman catholic church has always taught a very great deal, even though
Scripture does little to satisfy curiosity on the subject. From long before the
Reformation, children have been taught by their mothers this bed+ime prayer:

"Matthew, Mark, Luke and John,
Bless the bed that I lie on.
Four corners to my bed,
Four angels round my head;
One to watch, and one to pray,
And two to bear my sins away."

Ryle pointed out this practice persisted among country folk even in his day.
catholic manuals of devotion, of which the following is an actual example,
strongly encourage the practice: "All ye angels and blessed servants of God pray
for me, a poor miserable sinner." The council of rrent decreed that the r*thfut
should be diligently instructed that "the holy ones [canonised saints and angels],
reigning with christ, offer their prayers for men to God"; and that "it is good and
profitable to invoke them suppliantly, and to betake oneselfto their prayers, aid,
and assistance for the purpose of obtaining benefits from God througtr His Son
Jesus Christ". With ecumenism and with the lamentable state of religious teaching
in our schools, this cancer has spread much more widely than we imagine, for ii
survived the Reformation and is already deep in the British psyche. we oppose it
because it takes from Christ's dignity as the one Mediator belween men and God:
hence it falsifies God.
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It is increasing in our land, as ecumenism comes out more and more in its real
colours: that all religions are equally valid. This is loved by the media, seen at the
enthronement at Canterbury, is widespread in schools, and not resisted in many a
church. You frequently see Muslims on TV, and nothing pleases them better than
to be seen at prayer. When the rows of men in the mosque sit back on their heels,
and look over their left and right shoulders, they are invoking the angels Munkr
and Nunkir, the angels of judgment and death. There is much teaching in Islam on
the intercession of angels.

For many generations Jews have taught their children a bed-time prayer:

"In the Name of the Lord. the God of Israel!
May Michael be at my right hand, and Gabriel on my left,
Before me Uriel, and behind me Raphael,
And above my head - the Divine presence of God."

Someone will say, "Well, is not a harmless, sweet, childish prayer better than
all this godlessness around? Does not Scripture teach that angels are of great
power and specially guard individuals? Does not each child have a guardian
angel?" They cite the praying believers in Jerusalem inActs 12:15 who, when
Peter, released by the angel from prison stood at the door, said in disbeliei "it is
his angel". Or they quote Christ's words in Matthew 18:10: "Take heed that ye
despise not one of these little ones, for I say unto you, that in heaven their
angels do always behold the face of my Father." They take it that means each
has a separate angel. Or they excuse the practice by quoting Hebrew 1:14: "Are
they not all ministering spirits, sent forth to minister for them who shall be heirs
of salvation?"

In fact, Scripture teaches that several angels may come to one man, or one
angel to several different people, and are not restricted to an individual. Rather
they are "messengers", a word occurring some 215 times in the Old Testament,
of which about half are human agents. The word "messenger" is also the New
Testament word for them. The reasons we cannot pray to them are that they
are not God Almighty, able to receive myriad petitions from all over the world at
the same time. Nowhere in Scripture are we told to pray to them, rather
Colossians 2:18 condemns "worshipping of angels", and in Revelation 19:10
the Apostle John is sharply rebuked for worshipping one: "See that thou do it
not . . . worship God." Are children to be encouraged to learn rebellion against
the Most High?

There is one Mediator, our Lord Jesus Christ, who stands peerless and alone
between God and man, thus ruling out angels. Allow a child to exalt angels above
their due position, and you dishonour that peerless Name of Jesus. We Christians
have been hated from New Testament days and still are, because our Lord Jesus
insisted He alone is Mediator, far above every other power or name in earth or
heaven, and we heartily assent.

l- 
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Wat is the right lesson to learn from angel examples?
It is that sin defeated them when they were in the comfort of heaven itself, so we
who are comfortably shielded from so many of the torments happening to our
brethren in the world, are in great danger. Thirty thousand believeri in Indonesia
have died as a result of Muslim attacks. In Nigeria, pakistan, Egypt and in other
places, believers face death, are hounded, persecuted and are second-class citizens
under unjust laws, unless they deny Christ.

The great gate of Meknes in Morocco is called "Bab el Mansour", the victor's
gate. A Moroccan christian told me that the "victor" whose skill built it was a
renegade Christian slave who was thus given the new name "Mansour" - victor.
Tourists are still shown the great underground slave prison, called the "Prison of
the Europeans" ("Insara" or Nazarenes - their word for christians), inside the
gate where many hundreds of Christian captives who built the city were chained.
once convert to Islam, and you were given a wife, a large sum, freedom and a
good name. Victor was thus defeated. Zwemmer shows the picture of a Christian
slave's body discovered buried alive in foundations in Algeria. The agony of his
death throes still shows. He was defeated but victorious. when the walls of
Meknes were completed many of the slaves were thrown from them. The sultan
used to have a slave hold his stimrp, and with one deft twitch of his scimitar slice
off the man's head as he mounted. what Christians in other ages have faced!
Villagers, not theologians. captured from all around the coasts 6f Europe, who
with a tithe of the light you enjoy, endured all that rather than deny Christ. Be thou
faithful unto death, or be kept with "victor" and all other Judises in chains of
darkness, to be reserved unto judgment.

Is there another lesson to learn from angels?
Yes, the angels were in heaven itself, near to God, in the midst of holiness,
amongst the perfectly obedient elect angels, serving God day and night, and
actually seeing God face to face as they adored before His great throne imongst
the spirits made perfect. Jude verse 6 says: "And the angels which kept not their
first estate, but left their own habitation, he hath reserved in everlasting chains
under darkness unto the judgment of the great day." They kept not their .position
of authority", Living in the church of the saints, hearing God'i word, worshipping
and serving God does not make us proof against temptation. Indeed it was the firsi
cause of their fall, and could be ours.

This is especially true of any in authority in the churches, our church leaders.
Our "first estate" is amongst sinners, far less strong than was theirs in the Paradise
of God. I would say without fear of contradiction that all my life I have watched
evangelical church leaders falling like ninepins, and am still watching them
compromise, move from being despised and rejected to being accepted, but at a
price - a fall. Scripture says pride cometh before a fall, and a haughty spirit before
destruction. God did not spare, but cast the great angels of authority and splendour
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straight into hell, and so God will with us, if we fall into pride, the condemnation
ofthe devil. Leaders stand in great danger.

Added to pride was wisdom. Although Ezekiel 28 describes the fall of the
Prince ofTyre, the language goes beyond describing a human being, and ascends
into the spiritual realm. "Behold, thou art wiser than Daniel," applies to that fall
of the angels in the heavenlies. This is also true of the other passage, Isaiah 14, on
the downfall of Babylon. The picture is of pride in power and "the beauty of thy
wisdom", leading on to envy, ambition, and then rebellion. It brought Lucifer
from being "Son of the Morning", to being Apollyon, "the Destroyer". What then
do you suppose has changed our land from being a light to the world, to being
known as pusillanimous in the faith, and brought our church to such a low
condition? Is it not that our generation says, "l am God", and prides itself in the
fact "there is no secret they can hide from thee", whether the secret of origins, or
of longevity, or of anything else, to the most distant nebula. These things the
false teachers amongst us feel they own, and they alone - with a down-their-nose
look at us - accept. We are classed as ignorant and outmoded, whilst the future
belongs to godlessness and those who go along with it whilst claiming to be
enlightened Christians. All I say is, does it not resemble the very moment God
threw down the angels?

Shun false teachers, or become a devil in hell yourself. They seem to prosper
and multiply, whilst we seem doomed to extinction. Put truth first; draw Jude's
lesson from the fall of angels and, "earnestly contend for the faith which was once
delivered to the saints". What could better describe the spirit of lawlessness
prevailing today than Daniel 8:14: "it cast down truth to the ground; and it
practiced and prospered"? Or Isaiah 59:14: "truth is fallen in the street"? Or
Jeremiah 9:3: "they are not valiant for the truth"?

God did not spare them, but He did spare us. They had no second chance, but
were cast at one throw from the highest heaven down to the depths of hell, a word
unique to this one place in the Bible. It is "tartarus", the pit, the Greek name for
hell, which Christ taught us is torment without end. You may say, "But Satan still
walks about the earth, and so do the wicked angels. I do not see them bound in
hell". No, and nor does Scripture. It says they are "delivered . . . into chains of
darkness, to be reserved unto judgment". Satan our Adversary is loose but bound,
in the pit, but on earth, chained by darkness. Yet our race who also sinned against
God and fell, were shown mercy. Why is this?

We need to ponder this, if we are not to despair and count the wicked happy,
and say it is no use going on apparently losing, whist the false teachers obviously
prosper. The fact is they are permitted to roam in the darkness of this world. They
do not go straight to the bottomless pit. No, but they are bound by chains of
darkness, unable to escape, nothing can save them. God is patiently waiting. You
will see modern versions translate "chains of darkness" by "gloomy dungeons".
This is by changing a single letter of the original word, and they have texts which
have the letter changed. We believe God's Word is preserved in heaven, and are
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wary of alteration. We lave the text that prevailed by choice in the church through
the ages, and rest satisfied with that.

Is there a third truth to draw from these angels?
we learn that they serve Him before His throne day and night, swift messengers
who do His bidding and who aid us. As for the other angels, why, even being in
heaven could not avert their fate. Election is everything. No wonder Peter exhorts
us "to make your calling and election sure" in chapter 1, verse 10. Keep hold of
this truth. A castle has a keep, a surrounding wall, and an outer or curtain wall.
Many Christians have abandoned the curtain wall, and many have retired past the
second wall, into the keep. They say, there are secondary matters and not
essentials, so let us give on the non-essentials in the interests of peace and
concord, and simply defend the vital ones. The young people do not aciept these
outer wall matters, and we have no wish to split our family, so do not bring your
election teaching into the church. We reply that we are content.to go with God's
word. Young people admire and follow those who stand firm, even if they
themselves do not. Stand, and your family will by God's grace ultimately stand.
Shift, and they will draw their own conclusions. you may have family wiro have
utterly turned against you, but that does not mean you should go their way,
however they treat you. Every word of God is pure, and we do not sfiun to declare
to them the whole council of God, including election.

"whosoever is born of God doth not commit sin; for his seed remaineth in him:
and he cannot sin," says John, but he "keepeth himself, and that wicked one
toucheth him not." Give God the glory! we never deserved salvation. The
only difference between fallen man and fallen angels is electing grace. God chose
to elect us, but not them. why was this? Have we more excuiJthan they? Man
can hardly plead that he is a lesser sinner than the angels, as one look at our
history of blood and evil will prove that man is as re6eilious as they. we are
given a covenant of grace, wholly dependent upon God's covenant with christ in
eternity, to die in our place, and to save us by faith alone. yet the angels under a
covenant of works, were destroyed the moment they sinned. Their destruction
did not linger one moment, whilst we were given space for repentance. yet all
our good works, even saving faith, were done in us by God. we have nothing to
boast of.

we are less powerful, less wise, far less useful to God and bring Him much less
glory than angels. I know my heart a little and see something of its depths. How
one who could see to the bottom could love me and give Himself for me, is the
hardest thing on earth to dare to believe - yet it is true. I live in fear of myself.
People say man is capable of much good. That is so, but the heart is also capable
of treachery and great evil.

Man's punishment, if not saved by christ, is to be handed over to fallen angels.
It fits the crime. God will deliver guilty mortals into the hands of guilty anlels.
wickedness will be vexed by wickedness, torture by inquisitors, pride Ly pria".
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And it has already started here below, as ambition racks the aspiring; envy eats
the marrow in the bones of the envious, the covetous are always poor in their own
dissatisfaction; lust disfigures and destroys the body of the lustful; and of the
prodigal we say he is his own worst enemy.

All that is just. For whilst no one says Satan was tempted and so fell, the Devil
being a murderer and the father of lies from the beginning, an utterly wicked
spirit, yet he first tempted the angels who then followed him into rebellion. We
fell the same way, yet we are worse than they, for we can spurn grace, reject
forgiveness, trample under foot the blood, and do despite to the Spirit of grace -

something no angel can do. They are innocent of those sins, but they were never
once offered salvation. We are more vile than they, yet offered forgiveness. To
God be the glory!

I*t us hear the conclusion of the matter

Why then did God deal so severely with the angels? The answer is, for our sakes.
Isaiah 43:3 says: "I gave Egypt for thy ransom, Ethiopia and Seba for thee. Since
thou wast precious in my sight, thou hast been honourable, and I have loved thee:
therefore will I give men for thee, and people for thy life." God passed by those
nations to save Israel. He sacrificed the angels to save us. Let Britain learn that
God works like that, withdrawing grace from angels or nations who spurn the
light, in order to offer it to the ends of the earth. Thus God delivered up the Jew
for the Gentile, and today is shutting out the West so as to include the East. If the
rest of the world is receiving the Gospel, then God is giving us up for them. We
must not be high-minded, but fear. We will glorify Him, whether by His Justice,
or His mercy - the choice is our own. Let us rekindle love and ardour, being ready
to die for Him. Amen.

For Younger Readers
CARINE MACKENZIE

MBSSAGE IN THE SAND

IF you go to the beach sometime it is good fun to draw a picture or write your
name in big letters on the damp sand below the high tide mark. The marks that
you make there can be seen from quite a distance, even from high up in a plane
or helicopter. If you try to remove the marks yourself you will only make a mess.

When the tide comes in, the water will completely cover your writing or
drawing. When the tide goes out again there is absolutely no sign that any marks
had been in the sand. The beach is completely clear and smooth again.

F

80

I



The Gospel Magazine gl

That experience can help us to think of the way that God deals with the sin of
those who trust in him. Sin is like the marks in the sand. If we try to remove the
evidences of sin in our lives ourselves we make a mess. We certainly cannot hide
them from God. "o God, thou knowest my foolishness;" said David, ,.and mv sins
are not hid from thee" (Psalm 69:5).

In the book of Proverbs, God tells us, "He that covers his sins shall not prosper,'
(Proverbs 28:13), but the wonderful news in the second part of that verse is,
"whoso confesseth and forsaketh them (his sin) shall have riercv".

We cannot successfully cover our sins but the blood of Jesus Christ can. His
blood was shed on the cross on Calvary. He suffered and died to take the
punishment for the sins of His people. In this way the Lord Jesus Christ saved His
people from their sins. "If we walk in the light as he is in the light, we have
fellowship one with another, and the blood of Jesus Christ his Son cleanseth us
from all sin" (1 John 1:7).

what a blessing is the forgiveness of our sin. ..Blessed is he whose
transgression is forgiven, whose sin is covered" (psalm 32:1). The psalmist
praises God about this: "Thou hast forgiven the iniquity of thy people, thou hast
covered all their sin" (Psalm 85;2). The prophet Micah speaki atoui God casting
the sins of his people "into the depths of the sea" (Micah 7:19). God's promise t5
His people, who believe in Him and trust in Him for salvation, is this: .,I will
forgive their iniquity and I will remember their sin no more" (Jeremiah 3r:34).

Just as the waves cover and clean the sand day by day, so God's provision for
His people through the death of His Son the Lord Jesus Christ, 

"onstuntly 
cleanses

from sin day by day.

BIBLE SEARCH

Find the missing words. Your answers will spell out the subject of the story.
1. If we confess our sins, he is -- and just to forgive us our sins, and to

cleanse us from all unrighteousness. (1 John l:9).

2. By the of one (Jesus) shall many be made righteous (Romans
5:19) .

3. According to his mercy he saved us, by the washing of _ and
renewing of the Holy Ghost (Titus 3:5).

4. Being justified freely by his _ through the redemption that is in
Christ Jesus (Romans 3:24).

5. Blessed are they whose are forgiven, and whose sins are covered
(Romans 4:7).

6. But thanks be to God which giveth us the through our Lord Jesus
Christ. (l Corinthians 15:57).
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7. For God so loved the world, that he gave his only begotten Son, that whosoever
believeth in him should not perish but have life (John 3:16).

8. He was with the transgressors (Isaiah 53:12).

9. He became the author of salvation unto all them that obev him
(Hebrews 5:9).

10. But of him are ye in Christ Jesus who of God is made unto us wisdom, and
righteousness and and redemption (1 Corinthians 1:30).

11. The blood of Jesus Christ his Son cleanseth us from all (1 John
1:7) .

- a -

Colossians lz9-18 Expounded
EDWARD A. POWELL (North Holywood, USA)

"As Paul has previously shown his affection for the Colossians in his
thanksgivings, so he now shows it still farther in the earnestness of his prayers in
their behalf: lFor this cause we also . . . do not cease to pray for you . . . that ye
might be filled with the knowledge of his will (verse 9).1 And, assuredly, the more
that the grace of God is conspicuous in any, we ought in that proportion specially
to love and esteem them, and to be concerned as to their welfare.

But what does the apostle pray for in their behalf? That they may know God
more fully; by which he indirectly intimates, that something is still wanting in
them, that he may prepare the way for irnparting instruction to them, and may
secure their attention to a fuller statement of doctrine. For those who think that
they have already attained everything that is worthy of being known, despise and
disdain everything farther that is presented to them. Hence he removes from the
Colossians an impression of this nature, lest it should be a hindrance in the way
of their cheerfully making progress, and allowing what had been begun in them
to receive an additional polish. But what knowledge does he desire in their
behalf? The knowledge of the divine will, by which expression he sets aside all
inventions of men, and all speculations that are variance with the Word of God.
For Ffis will is not to be sought anywhere else than in His Word.

He adds [that this knowledge be] in all wisdom;by which he intimates that the
will of God, of which he had made mention, was the only rule of right knowledge.
For if any one is desirous simply to know those things which it has pleased God
to reveal, that is the man who accurately knows what it is to be truly wise. If we
desire anything beyond that, this will be nothing else than to be foolish, by not
keeping within due bounds. . . . [This wisdom is] called spiritual by Paul, because
. . . tit isl not attained in any other way than by the guidance of the Spirit.For the
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natural man receiveth,not the things of the spirit (1 Corinthians 2:14)..,So long
as men are regulated by their own carnal perceptions, they have also their owi
wisdom, but it is of such a nature as is mere vanity, however much they may
delight themselves in it. we see what sort of theology there is under the lapacy,
what is contained in the books of philosophers, and what wisdom profane^men
hold in estimation" (calvin). But this "ignorance . . . can be no mother of true
devotion, nor [can] the inventions of men [be] acceptable service to the living
God, whose will alone is the rule of his worship" (Matthew poole). ..Let us . .l
[therefore] bear in mind, that the wisdom which is alone commended by paul is
comprehended in the will of God" (Calvin).

observe that "christians should endeavour to be filled with knowledge; not
only to know the will of God, but to know more of it, and to increasJ in the
knowledge of God (verse 10), and to grow in grace, and in the knowledge of our
I-ord and Saviour (2Peter 3:18)" (Matthew Henry).

"we should remember, however, that whenever paul represents this thing [that
is, knowledge of the divine willl as a benefit from God 

-he 
bears witness at the

same time that it has not been placed within man's ability. . . . Augustine so
recognizes this inability of the reason to understand the things of Goo that he
deems the grace of illumination no less necessary for our minds than the light of
the sun for our eyes. Not content with this, he adds the correction thit we
ourselves open our eyes to behold the light, but the eyes of the mind, unless the
I ord open them, remain closed. Nor does scripture teach that our minds are
illumined only on one day and that they may thereafter see of themselves . . . [for]
Paul has reference to continuing progress and increase. David has aptly 

"*pt".."dit in these words: with my whole heart have I sought thee: o let me not wander
from thy commandmenls (Psalm 119:10). Although he had been reborn and had
advanced to no mean extent in true godliness, he still confesses that he needs
continual direction at every moment, lest he decline from the knowledge with
which he has been endowed. Therefore he prays elsewhere that a right spirit, lost
by his own fault, be restored (psalm 51:10). For it is the part of the same God to
restore that which h" !10 given at the beginning, but whi-h had been taken away
from us for a time" (Calvin).

In verse 10 the "apostle teaches what is the end of spiritual understanding and
for what purpose we ought to make proficiency in Gbd's school - that *" . . .
[might walk worthy of the Lord unto all pleasingl.

"If it is asked, what kind of life is worthy of the Lord,let us always keep in view
this definition of Paul - that it is such a life as, leaving the opinions of men, and
leaving, in short, all carnal inclination, is regulated so as tobe in subjection to
God alone. From this follow good works, w6ich are the fruits that God requires
from us" (Calvin).

observe how "being fruitful in every good work. . . is what we should aim at.
Good words will not do without good works. We must abound in good works. and
in every good work: not in some only, which are more easy, and sriitable, and safe,
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but in all, and every instance of them. There must be a regular uniform regard to
all the will of God" (Matthew Henry).

In verse 11 "Paul prays that they may have courage and constancy: [that the
Colossians might be strengthened with all mightl.In this manner he puts them in
mind of their own weakness, for he says, that they will not be strong otherwise
than by the Lord's help; and not only so, but with the view of magnifying this
exercise of grace the more, he adds, according to his glorious power" (Calvin).

"It . . . [is] needful to pray for a power from above, for the best Christians here
below are but infirm as well as imperfect, not able to perform what is required of
them for doing and suffering the will of God till strengthened (see on Philippians
4:13 compared with Revelation 7:17).We have here great need of all might [that
is, thosel, special aids of God to discharge difficult duties, to mortify strong
comrptions, to condemn worldly allurements, to repulse frequent temptations, to
bear manifold crosses, and to improve daily mercies. lObserve that this might is]
derived from exceeding great and mighty power (see Ephesians 1:19-20; 3:16);
an excellent glorious power (2 Corinthians 4:7,13); [which is] needful to
consummate and complete, as well as begin, the work of grace (2 Thessalonians
1:2)" (Matthew Poole).

"To be strengthened [then] is to be furnished by the grace of God for every
good work, and fortified by that grace against every evil one: it is to be enabled
to do our duty, and still to hold fast our integrity. The blessed Spirit is the author
of this strength; for we are strengthened with might by his Spirit in the inner man
(Ephesians 3:16)" (Matthew Henry).

"Lastly, Paul shows in what it is that the strength of believers ought to display
itself - unto all patience and longsuffering (verse 11). For they are constantly,
while in this world, exercised with the cross, and a thousand temptations daily
present themselves, so as to weigh them down, and they see nothing of what God
has promised. They must, therefore, arm themselves with an admirable patience,
that what Isaiah says may be accomplished" (Calvin): In returning and rest shall
ye be saved; in quietness and in confidence shall be your strength (Isaiah 30:15).
In addition, Christians are to exercise patience and longsuffering with joyfulness,
for we are to "rejoice that we are counted worthy to suffer for his name" (Matthew
Henry), "which. . . [we] could not do . . . if . . . [we] were not supported with the
hands of Heaven, which relieve [us] with present comfort [and], raise [us] up to
believe [in] a future reward" (Matthew Poole).

In verses 12-29 is given "a summary of the doctrine of the gospel concerning
the great work of our redemption by Christ" (Matthew Henry).

Calvin writes: "Paul returns to thanksgiving [verse l2],that he may take this
opportunity of enumerating the blessings which had been conferred upon the
Colossians through Christ, and thus he enters upon a full delineation of Christ. For
this was the only remedy for fortifying the Colossians against all the snares, by
which the false apostles endeavoured to entrap them to understand accurately
what Christ was. For how comes it that we are carried about with divers and
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strange doctrines (Hebrews 13:9), but because the excellence of Christ is not
perceived by us? For Christ alone makes all other things suddenly vanish. Hence
there is nothing that Satan so much endeavours to accomplish as to bring on mists
with the view of obscuring Christ, because he knows, that by this means the way
is opened up for every kind of falsehood. This, therefore, is the only *"uns of
retaining, as well as restoring pure doctrine - to place Christ before the view such
as He is with all His blessings, that His excellence may be truly perceived.

"The question here is not as to the name. papists in common with us
acknowledge one and the same Christ; yet in the mean time how great a difference
there is between us and them, inasmuch as they, after confessing Christ to be the
Son of God, transfer His excellence to others, and scatter it hither and thither, and
thus leave Him next to empty, or at least rob Him of a great part of His glory, so
that He is called, it is true, by them the Son of God, but, nevertheless, He is not
such as the Father designed He should be towards us . . . Now, therefore, let . . .
[us] carefully and attentively observe in what colours Paul depicts Christ to us."

In verses 12-13 the apostle writes that it is the Father which hath made us . . .
saints.

observe that it is the Father which hath made us meet; "who hath made us
capable of communion with Himseli or ready and fit, which implies that by
nature we are unready and unfit; so that merit cannot be drawn hence. . . . we
cannot understand things of the Spirit of God, nor affect God (John 12:39;
Romans 8:5; 1 corinthians 2:14), untll God do draw and capacitate us (John 6:44-
45; Philippians 2:13), and form and work us by His Spirit unto this selfsame thing
(Romans 4:7;2 Corinthians 5:5)" (Matthew Poole).

Again observe that it is the Father which hath made us . . . partakers of the
inheritance of the saints in light. Note that Christians "are born children of wrath,
exiles from God's kingdom. It is God's adoption that alone makes them meet.
Now, adoption depends on an unmerited election . . . .[of which] the spirit of
regeneration is the seal of adoption" (Calvin). And if (Christians are aiopted)
children then (they are) heirs; heirs of God and joint-heirs with Christ (Romans
8:77),whereby . . . (they) cry, Abba Father (Romans 8:15; Galatians 4:6). ..And it
is an inheritance . . . in light; the perfection of knowledge, holiness, and joy, by
communion with God who is the Father of lights (James l:r7; r John 1:5). This
meetness for heaven is the earnest [or pledge] of the Spirit in our heart, which is
part . . . payment, and assures the full payment. Those who are sanctified shall be
glorified (Romans 8:30), and will be for ever indebted to the grace of God, which
hath sanctified them" (Matthew Henry).

It is the Father who has also delivered us from the power of darkness, and hath
translated us into the kingdom of his dear Son (verse 13).

calvin writes: "Here is the beginning of our salvation - when God delivers us
from the depth of ruin into which we were plunged. For wherever His grace is not,
there is darkness, as it is said in Isaiah: Behold the darkness shall cover the earth
and gross darkness the people; but the Lord shatt arise upon thee, and his glory
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shall be seen upon thee (Isaiah 60:2).ln the first place, we ourselves are called
darkness [Ephesians 5:8], and afterwards the whole world, and Satan, the Prince
of Darkness [Ephesians 6:12], under whose tyranny we are held captive, until we
are set free by Christ's hand [Mark 3:27; Luke l:74, 79 Ephesians 2:3, 5-6;
Hebrews 2:14-151. From this . . . [we] may gather that the whole world, with all
its pretended wisdom and righteousness, is regarded as nothing but darkness in
the sight of God, because, apart from the kingdom of Christ, there is no light.

"[This] forms . . . the beginnings of our blessedness - when we are
translated . . . into the kingdom of Christ, because we have passedfrom death unto
life (l John 3:14). This, also, Paul ascribes to the grace of God, that no one may
imagine that he can attain so great a blessing by his own efforts Uohn 6:44;
I Thessalonians 2:12; 1 Peter 2:9]. As, then, our deliverance from the slavery of
sin and death is the work of God, so also our passing into the kingdom of Christ.
He calls Christ the Son of His love, or the Son that is beloved by God the Father
. . . and in whom all others are beloved (Matthew 17:5). For we must hold it as a
settled point, that we are not acceptable to God otherwise than through Christ. Nor
can it be doubted, that Paul had it in view to censure indirectly the mortal enmity
that exists between men and God, until love shines forth in the Mediator."

In verse 14 "Paul proceeds to set forth . . . that all parts of our salvation are
contained in Christ, and that He alone ought to shine forth, and to be seen
conspicuous above all creatures, inasmuch as He is the beginning and end of all
things [for it is in He whom we have redemption through his blood, even the
forgiveness of sinsl.

"In the first place, he says that we have redemption, and immediately explains
it as meaningthe remission of sins.. . . For, unquestionably, when God remits our
transgressions, He exempts us from condemnation to eternal death. This is our
liberty, this our glorying in the face of death - that our sins are not imputed to us.
[In the second place] he says that this redemption was procuredthrough his blood,
for by the sacrifice of Christ's death all the sins of the world have been expiated.
Let us, therefore, bear in mind, that this is the sole price of reconciliation, and that
all the trifling of Papists as to satisfactions is blasphemy" (Calvin).

Observe that this verse is echoed in other portions of Scripture. "The apostles
clearly state that Christ paid the price to redeem us from the penalty of death. [For
example, in Romans Paul writes:l Being justified . , . by his grace through the
redemption that is in Christ Jesus: whom God hath set forth to be a propitiation
throughfaith in his blood (Romans 3:24-25). Paul commends God's grace in this
respect: for God has given the price of redemption in the death of Christ (Romans
3:24); then He bids us take refuge in Christ's blood, that having acquired
righteousness we may stand secure before God's judgment (Romans 3:25).
Peter's statement means the same thing: Ye were not redeemed with . . . silver and
gold, . . . but with the precious blood . . . of a lamb without blemish and spot
(l Peter 1:18-19). This comparison would not apply unless satisfaction had been
made for our sins with this price. This is why Paul says that we were bought with
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a price (1 corinthians 6:20). His other statement also would not stand, one
mediator. . . who gave himself a ransom (1 Timothy 2:5-6), unless the penalty
that we deserve had been cast upon him. For this reason the apostle defines
the redemption in christ's blood as the forgiveness of sins (Colossians 1:14)',
(Calvin).

In verse 15 "Paul calls christ the image of the invisible God, meaning by this,
that it is in him alone that God, who is otherwise invisible, is manifested to-us, in
accordance with what is said in John 1:18 - No man hath seen God at any time: the
only begotten son, which is in the bosom of the Father he hath declared him. . . .

Let us take notice that the term image is not made use of in reference to
essence, but has a reference to us; for Christ is called the image of . . . Godon this
ground - that He makes God in a manner visible to us. At the same time, we
gather also from this His . . . identity of essence [with God], for christ would not
truly represent God, if He were not the essential word of God. . . . The sum is this
- that God in Himself, that is, in His naked majesty, is invisible, and that not to
the eyes of the body merely, but also to the understandings of men, and that He is
revealed to us in Christ alone, that we may behold Him as in a mirror. For in
christ He shows us His righteousness, goodness, wisdom, power, in short, His
entire self. we must, therefore, beware of seeking Him elsewhere, for everything
that would set itself off as a representation of God, apart from christ, wltiue an
idol" (calvin). Thus, "christ is not without reason called the image of the invisible
God lfor byl, this title [the apostle] warns us that, unless God confronts us in
Christ, we cannot come to know that we are saved,, (Calvin).

Christ is the firstborn of every creature. "Not that He is Himself a creature:
for , . . [He was] begotten before all the creation, or before any creature was
made. . . . I was set up from everlasting from the beginning, or ever the earth
was. when there were no depths . . . before the mountains were settled . . . while
as yet he had not made the earth (Proverbs 8:23-26). fThis verse] . . . signifies
His dominion over all things, as the first-born in a family that is heir and lord of
all, so He is the heir of all things (Hebrews l:2)" (Mitthew Henry). ,.Hence,
Christ is not called the firstborn, simply on the ground of His having preceded all
creatures in point of time, but because He was begotten by the Fither, that all
things might be created by Him, and that He might be . . . the . . . foundation of
all things" (Calvin).

In verses 16-17 the apostle writes that "christ is so far from being himself a
creature that he is the Creator: For by him were all things created,-that are in
heaven, and that are in earth, visible and invisible.

He made all things out of nothing, the highest angel in heaven, as well as men
upon earth . . . . All thirysl were made by him; and without him was not any thing
made that was made (John 1:3). . . . christ is the eternal wisdom of the Fattrei
and the world was made in wisdom. He is the eternal word, and the world was
made by the word of God. He is the arm of the Lord (John l2:3g), and the world
was made by that arm" (Matthew Henry).
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Whether they be thrones, or dominions, or principalities, or powers: all things
were created by him.

Calvin writes: "Paul undoubtedly describes the angels. He calls them powers,
principalities, and dominions, not as if they swayed any separate kingdom, or
were endowed with peculiar power, but because they are the ministers of Divine
power and dominion. It is customary, however, that, in so far as God manifests
His power in creatures, His names are, in that proportion, transferred to them.
Thus He is Himself alone Lord and Father but those are also called lords and

fathers whom He dignifies with this honour. Hence it comes that angels, as well
as judges, are called gods. Hence, in this passage also, angels are signalized by
magnificent titles, which intimate, not what they can do of themselves, or apart
from God, but what God does by them, and what functions He has assigned to
them. These things it becomes us to understand in such a manner as to detract
nothing from the glory of God alone; for He does not communicate His power to
angels as to lessen His own; He does not work by them in such a manner as to
resign His power to them; He does not desire that His glory should shine forth in
them, so as to be obscured in Himself.

"It [now] remains for us to cope with that superstition which frequently creeps
in, to the effect that angels are the ministers and dispensers of all good things to
us. For at once, man's reason so lapses that he thinks that no honor ought to be
withheld from them. Thus it happens that what belongs to God and Christ alone
is transferred to them. Thus we see that Christ's glory was for some ages past
obscured in many ways, when contrary to God's Word unmeasured honors were
lavished upon angels. And among those vices which we are today combating,
there is hardly any more ancient. For it appears that Paul had a great struggle with
certain persons who so elevated angels that they well-nigh degraded Christ to the
same level. Hence he urges with very great solicitude in . . . [this] letter to the
Colossians that not only is Christ to be preferred before all angels but that He is
the author of all good things that they have. This he does that we may not depart
from Christ and go over to those who are not self-sufficient but draw from the
same well as we. Surely, since the splendor of the divine majesty shines in them,
nothing is easier for us than to fall down, stupefied, in adoration of them, and then
to attribute to them everything that is owed to God alone. Even John in Revelation
confesses that this happened to him, but at the same time he adds that this answer
came to him: See thou do it not: for I am thy fellow servant . . . worship God'
(Revelation 22:8-9; 19: l0).

Observe that, not only were all things created by him, they were also
created for him . . . [for] he is before all things and by him all things consist
(verses 16-17).

All things "being created by Him, they were created for Him; being made by
His power, they were made according to His pleasure and for His praise. He is the
end, as well as the cause of all things. For of him, and through him, and to him,
are all things: to whom be glory for ever (Romans 11:36)" (Matthew Henry).
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Note that "God would hardly choose any but the highest end in creation, and
this end could only be found in Himself. If whole nations, as compared with Him,
are but as a drop in a bucket and as the small dust of the balance, then, surely
His declarative glory is intrinsically of far greater value than the good of His
creatures (Isaiah 40:15-16). lHence] the glory of God is the only end that is
consistent with His independence and sovereignty. Everyone is dependent on
whomsoever or whatsoever he makes his ultimate end. If God chooses anything
in the creature as His final end, this would make Him dependent on the creature
to that extent" (L. Berkhof).

Christ Our Great High Priest
S.  K .  EVERS

oN a visit to Spain I saw, in a dimly lit 13th century chapel, ten confessional
boxes; on one I spotted the name Jesus, a Roman catholic priest ready to forgive
sins. I thanked God for the divine Priest, the Lord Jesus Christ who alone forgives
sins. The 16th century Reformers rediscovered the unique priesthood of Christ,
in contrast to the multitude of Roman priests. We need a priest because God is
holy and we are sinners. The sinless Christ is the incomparable Priest who can
reconcile us to God.

Hebrews is the only New Testament book which calls christ a priest, though
the old restament predicts His priestly work (Zechari ah 6:12-13) and other New
Testament passages deal with this subject (1 John 2:l-2). Christ our priest had all
the qualifications of the priesthood of Aaron (Hebrews 5), but was distinct and
superior to the priests of Aaron because he was "an high priest after the order of
Melchisedec" (Hebrews 5:10), a theme developed later in Hebrews 7. we may say
then that in Hebrews 5 we read about Christ the Priest on earth and in Hebrews 7
the focus is on Christ the Priest in heaven.

Christ the High Priest on earth

Hebrews 5 lists the qualifications of the Jewish priests, descended fromAaron, the
first high priest. Christ, who meets these specifications, excels as a Priest superior
to those of Aaron.

1. The priest was human (verse 1)
Only a man facing the same pressures and trials as others could understand and
represent sinners before God. our great High Priest is God (Hebrews l:2-3, g),
neveftheless through His incarnation He became fully man (Hebrews 2:14).

As a man Jesus experienced human needs and felt human sorrows, therefore
"he offered up prayeri and supplications with strong crying and tears". As a man
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He even shrank back from death when He prayed in Gethsemane; but He learnt
the cost of obedience to God through His sufferings (Hebrews 5:7-8). Only a
human Saviour could die for men and only a divine Redeemer could reconcile
sinners to a holy God. Christ the Priest. though a man, was not "compassed with
infirmity", like the Jewish priests; rather He was "without sin" (Hebrews 4:15;
5:2), therefore His death for us was acceptable to the righteous God.

2. The priest was a sympathetic man (verse 2)
The writer to the Hebrew uses two terms to describe sinners, firstly, they are
"ignorant" which means that they are foolish; and secondly, they "are out of the
way" which shows that they wilfully disobey God. Therefore the priest mixed
compassion with understanding, so as to balance gentleness with severity. Two
passages in Hebrews highlights Christ's sympathy (2:17-18, 4:14-I6i), and we
have many proofs of His compassion in the Gospels, especially in the third
Gospel, written by Dr. Luke.

3. The priest offered sacrffices for himself and the people (verses l, 3)
The Jewish priest could never offer a perfect sacrifice because of his own
sinfulness. The animal sacrifices, constantly offered in the temple, drove home the
point that the worshipper is a sinner in dire need of a Saviour to atone completely
for sin. Christ dealt once-for-all with sin when He died for His elect on the cross
at calvary (Hebrews l0:l-4,10-12,18). He did not offer an animal like the old
Testament priests but "gave himself for us" (Titus 2:14). He was both the victim
and the Priest on the cross. salvation does not, therefore, depend on our
meritorious deeds, or those of departed "saints", but on the vicarious death of the
Lord Jesus Christ.

4. The priest was appointed by God (verses 4-5)
As God chose Aaron for his sacred duties in the Old Testament era (see Leviticus
8), so He appointed Christ for His work as our great High priest.

Christ the High Priest in heaven

Christ in heaven is a "priest after the order of Melchisedec" (Hebrews 7:11). The
mysterious Melchisedec is mentioned in only two passages in the Bible besides
Hebrews 7 - Genesis 14:18-20 and Psalm 110:4. Melchisedec and christ
combined the offices of king and priest which were separated in the Aaronic
priesthood.

Melchisedec means "king of righteousness" and the place where he was king,
"salem" means "king of peace". True peace comes from christ, the "prince of
Peace" (Romans 5:1; Isaiah 9:6), who is "Jesus christ the righteous" (1 John 2: l).

Some Bible expositors argue that Melchisedec was not an historical person, but
a pre-incarnate appearance of christ, a theophany. However, the writer to the
Hebrews is careful to point out that Melchisedec was "like unto the son of God":
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he does not say that he was the Son of God. He was a real king-priest who lived
in a real city back in the days of the patriarch Abraham.

It was important for the Aaronic priests to prove their ancestry but there is no
I record of Melchisedec's birth. The author of Hebrews sees in this fact a picture
I of the Lord Jesus, the eternal Son of God. Melchisedec's death also went
I unrecorded; however, the Bible does give a clear account of the Saviour's death,
I but His life did not end with His death; for He rose from the grave and lives

forever. Our Priest in heaven can never die!
In the final section of Hebrews 7 we discover four truths about Christ our sreat

High Priest in heaven.

L He is the permanent Priest (verses 23-24)
The Jewish priests were powerless against the onslaught of death. Between Aaron
and the destruction of Jerusalem, in AD 70, there were eighty-three priests
according to Josephus the Jewish historian. We need never change our Priest
because He cannot die or become unfit for office through age or illness. His
memory will never fail so that He forgets to answer our prayers or forgets who we
are when we seek His help. His love towards us is unchanging and eternal.

2. He is the powerful Priest (verses 25-27)
Our High Priest will save us "to the uttermost" (completely), therefore not one of
His elect will fail to reach heaven. The salvation of His people depends on three

:- things - firstly, His mighty power ("he is able"); secondly, His atoning death ("he- 
offered up himself'); and thirdly, His intercession in heaven ("he ever liveth to
make intercession").

3. He is the perfect Priest (verse 26)
our High Priest who is "holy, harmless, undefiled, separate from sinners, and
made higher than the heavens" is well qualified to represent sinners in the
presence of God! The various words used in verse 26 remind us that the holy Son
of God came into a world contaminated by sin and mixed with sinners, yet He
remained unstained. He shares our humanity but does not become a sinner, though
He feels for us in our sorrows.

4. He is the pre-eminent Priest - "made higher than the heavens" (verse 26)
Our King-Priest reigns for ever and one day we will reign with Him!

We too are priests!

The New Testament never calls Gospel ministers priests; nevertheless it does use
the word "priest" several times as a description of christians ( 1 peter 2:5 , 9). The
words of an old church father are true: "All priests are not saints, but all saints are
priests" (chrysostom). we are priests, not to make atonement or to forgive the
transgressions of sinners, but we do have access to God in prayer and the privilege
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of offering to Him the sacrifice of ourselves: "I beseech you . . . that ye present
your bodies a living sacrifice, holy, acceptable unto God, which is your
reasonable service" (Romans 12: 1).

- o -

Thoughts on Christianity
and the Church

D.  M.  PARTRIDGE (Lech lade)

CHRISTIANITY commonly means the generality of Christians of all
denominations and the scope of their beliefs. References to the Christian Church
are often intended to signify much the same. Where a distinction is made it is
likely to concern a difference between what is considered to be a true and
adequate Christian faith on the one hand, and something rather less than that on
the other. A claim of being able to draw the line fairly definitely is to be inferred.

Christians for whom this distinction matters will probably think it important
because they believe in the embodiment of Christ in an institution or institutions
whereby God is acting in the world and in history to develop a "kingdom of God"
on earth, and to bring about a stable Christian global civilisation. This broad
concept of divinely commissioned belief-in-action is temed the Church Militant.

The strongest and most widespread expression of this belief is to be found in
traditional Roman Catholicism, closely imitated in Eastern Orthodoxy, less so in
other episcopal churches. The difficulty that arises is in maintaining a claim of
embodiment in Christ on behalf of members of one organisation only, and
denying the possibility of it to members of institutions excercising a separate
authority and jurisdiction. The distinction being upheld is that between people
who are true disciples of Christ and those who, though claiming to be chosen
followers, are not so because they do not satisfy certain criteria. It is not a matter
of personal goodness. An outstandingly charitable and self-sacrificing Hindu
obviously could not be counted into the Church Militant, but neither could a
similarly virtuous Jehovah Witness. Or even a Baptist? Or even an Anglican?

Roman Catholics say (or have said in the past) that what makes their people
true disciples of Christ is not primarily a high standard of morality or erudition,
but the fact that they correctly apprehend in faith that their Church alone, under
the Pope, is the Church of the Apostles founded by Christ. Only through the
leadership of this Church could that victory on earth be achieved which God
wills. Sin does not cancel the discipleship status except when it leads to loss
of communion and loss of faith; the person is then in a state of denial or a state of
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mortal sin because he/she is knowingly rejecting the only true Christian
discipleship available.

The full alternative to this view is in supposing that the Mystical Body of Christ
is made up of Christians from any and every denomination which calls itself
Christian. But then a certain standard of morality and faith applies. The criteria
are not precisely ascertainable humanly speaking, but they do disqualify some or
many Christians, otherwise Christ is all things to all men, and forgiveness of sin
seemingly comes not through the Mystery of the Atonement, but through a false
god who is generously forgiving because he tolerates what is false and evil.

Recent ecumenical trends strongly suggest that the RC position will yield
completely and universally to the other version. But in its finally doing so there
will be a recognition throughout Christendom that its unsustainability is not
confirmation of its wrongness. Quite the contrary. Then the defining outline of the
non-RC Mystical Body will become clear. The designated Company will include
those capable of recognising the erstwhile Roman Catholic Church as being the
only authentic Church Militant; and it will exclude those who, for the time being,
refuse to accept that as true.

The world situation will then have become "apocalyptic", and there will be a
great shaking of the foundations.

- a _

Rights Gone Wrong
A CHRISTIAN REFLECTION ON THE

HUMAN RIGHTS MOVEMENT

P MURCOTT, LL.B. (Douglas, ls le of Man)

IT is very difficult in these days of clich6s and catch phrases, of propaganda and
political correctness, to step outside the prevailing consensus and engage in
reflective thought. The Apostle Paul reminds us (l corinthians 13:12) that, at the
very best, our knowledge and understanding are but partial. The poet, William
Blake, puts it this way:

"This life's dim windows of the soul
Distort the heavens from pole to pole,
And lead you to believe a lie
When you see with, not through, the eye."

Was there ever a time when the majority was more vulnerable to being
manipulated and misled? The spirit of the age has taken effective control of the
predominant means of communication, which are vast, all pervasive, and liable to
hold us captive to whatever view is considered to be correct at any given moment.
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This is particularly so in the field of human rights. Consider the expression
carefully. It does not necessarily mean the upholding of what is objectively right.
Moreover, the interpretation may change of what individual human rights are; for
what is true today may not be true tomorrow. This in itself should at least provide
cause for thought. Proverbs 24:21 says: "My son, fear thou the Lord and the king,
and meddle not with them that are given to change."

Problems with the Terminology
One of the root problems with "human rights" lies in its very terminology. On the
face of it, it sounds incontrovertibly a good thing. This is because some, if not
many, of the causes pursued in its name are undeniably right. Take, for example,
the following report inthe Methodist Recorder of 6th February 2003:

"Tens of thousands of prisoners in North Korea suffer human rights abuses
such as arbitrary executions and torture, according to a report by . . .
Christian Solidarity Worldwide . . . According to the report, people are sent

' to prison camps if they are deemed unworthy citizens or connected with
someone who has in some way offended the system under North Korean
dictator, Kim Jong-il."

The report goes on to reveal the appalling and indescribably inhuman ways in
which such prisoners are treated. It is a grim picture, repeated many times over
the past few decades.

Startling Comparisons
Now compare the above depressing news with the following reports, in which
human rights were again cited:

"Human rights law could be used to allow hardcore pornography inside
inmates cells In the UK prisoners have successfully challenged
a prison service ruling which bans explicit pornography being given to

' prisoners. . . . " (Isle of Man Examiner, 19th November 2002).

By chance, a telling commentary on where this could eventually lead was to be
found in a headline immediately below: "Jailed for having child porn pictures";
but let us consider a second news item:

"The United Nations Committee on Civil and political Rights has
expressed concern over the archaic and discriminatory provisions of the
[Manx] Criminal Code, which makes blasphemy a misdemeanour . . . and
has recommended that these be repealed. . . . (Isle of Man Church Leader
December 2002).

The Right to do lYrong?
It would seem, therefore, that this wide-ranging concept encompasses not only the
right to be treated in a manner that accords to basic humanity and dignity - to
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values founded on ordinary, simple compassion - but it also includes the right to
feed an addiction to hard-core pornography, or to break a solemn commandment
of God. Thus it has become breathtakingly broad! where next will it move?
Moreover, should not these developments cause Christians at least to consider
whether the very concept of human rights, as currently expressed and understood,
is biblically sound, or whether there is more secure model? put bluntly, ought
Christians to give their uncritical endorsement to a movement that is clearly
capable of calling darkness a right?

In order to answer these questions, one needs first to conduct a brief historical
survey.

A Brief Historical Perspective
The concept of human rights is a twentieth century reaction to some of the evils
of "statism": the idea that the state is not only the sole definer and arbiter of the
public good, to which it requires unquestioning obedience, but also that there are
no effective restraints upon, or remedies for, its abuses of power.

This has taken many forms. The Stuart monarchs, commencing with James I
(1603-1625), expressed and sought to impose it, in so far as it benefited the
monarchy, by way of the doctrine of the Divine Right of Kings (the King is
answerable to God alone for his actions).

Those with some knowledge of seventeenth century English history will be
awzrre that this resulted in great political turmoil; but, in any event, there is an
important difference between the efforts of the Stuart monarchs at a limited form
of despotism, and the nineteenth and twentieth century forms of state supremacy.
However disagreeable and unacceptable the Divine Right of kingship was, by
its very nature it was bound to concede that none should legislate in direct
contravention to God's law. Moreover, this view prevaileJ well into the
eighteenth century, beyond the collapse of the Stuart monarchy in 1688.1

An Act to restrain Abuses of Players
Specific legislation was in fact passed from time to time to uphold God's law,
especially during the commonwealth period (1649-1660). An early example may
be seen in the following Act of 1605 (Chapter XXI):

"For the preventing and avoiding of the great Abuse of the Holy Name of
God in Stage Plays, Enterludes, May Games, Shews and such like; Be it
enacted by our Sovereign Lord the King's Majesty, and by the Lords
Spiritual and remporal, and the commons, in this present parliament
assembled, and by Authority of the same, That if at any time or times after
the End of this present session of Parliament, any person or persons do or

I chief Justice coke suggested, for example, in Dn Bonhamb case 160g that, ..when an Act of
Parliament is against right and reason, or repugnant, or impossible to be performed, the common
law will control it and adjudge the Act to be void" (8 Co Rep 113b, l lga).
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, shall in any Stage play, Enterlude, Show, May-game or pageant, jestingly or
profanely speak or use the holy Name of God, or of christ Jesus, or of the
Holy Ghost, or of the Trinity, which are not to be spoken but with Fear and
Reverence, shall forfeit for every such offence by him or them committed
Ten Pounds; the one Moiety [one of two equal parts] thereof to the King's
Majesty, his Heirs and successors, the other Moiety thereof to him or them
that will sue for the same in any Court of Record at Westminster, wherein no
Essoin [an excuse for a non-appearance at court on the appointed day],
Protection or wager of Law shall be allowed." [wager of Law was a system
whereby twelve people, called compurgators, could be brought to court to
swear on oath the truth of a defendant's sworn denial of an accusation. It led
to abuses, because there were professional compurgators who could be hired
for a fee!l

An Act to Prevent Cursing and Swearing
one finds a similar restraint in the eighteenth century in the preamble of an Act
of 1746 to prevent more effectually cursing and swearing (chapter XXI):

"Forasmuch as the horrid, impious and execrable Vices of profane Cursing
and Swearing (so displeasing to Almighty God, and so loathsome and
offensive to every Christian) are become so frequent, that unless speedily
and effectually punished, they may justly provoke the Divine vengeance to
increase the many Calamities these Nations now labour under. . . . "

A Distinct Change
By the mid nineteenth century, there was a distinct change. It appears particularly
in the writings of Professor Dicey, a constitutional lawyer, who poputarised thl
doctrine of the Sovereignty of Parliament, about which we still hearmuch today.
According to this, Parliament can make or repeal any law that it likes, without aiy
legal restraint. Moreover, and this is the crucial point, no court of law can either
refuse to apply Parliament's law, or declare it to be null and void. Nor is there anv
other superior legislative body that can override it.

By implication, then, if the legislature can do what it likes. the earlier
legislative deference to a higher, unalterable law must have vanished.

Nor was this merely a British phenomenon. Imperial Germany adopted it,
certainly after unification in 1871. The poet, Rudyard Kipling, brilliantly
described its application and effect in a little known poem about E*piror William
II, written at the end of the First World War:

"This is the State above the Law.
The State exists for the State alone."
[This is a gland at the back of the jaw,
And an answering lump by the collar bone.l"
A Death Bed - 1918 [verse 1].
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L'LEtat C'est Moi ["I am the State" - per Louis XIV of France (1643-1715)]
Various twentieth century dictators, such as Stalin of Soviet Russia, Hitler, and
his Reich, Kim Il Sung, the so-called Great Leader of the Democratic People's
Republic of Korea, and sundry despots and demagogues, have all created their
own versions of "statism" to suit their particular tastes. Indeed, it was because of
a powerful reaction to the unspeakable nature of their tyrannical behaviour, with
the mysterious disappearance of thousands, and ultimately, millions of people,
that the Human Rights Movement gained momentum. In Europe, it found
particular expression in the European Convention on Human Rights and
Fundamental Freedoms, ratified by Britain in 1951. It represented a determination
that the extreme wickedness of earlier decades should never happen again; oq
where it does occur, that it should stand condemned by civilised communities.

None can disagree with these noble desires and aspirations. The question is:
how can they be achieved, without the unacceptable side effects, of which
examples have already been given? More to the point, is it possible to achieve
those aims and aspirations once one has abandoned the concept of the superiority
of the moral law of God? If Scripture ceases to be the final authority, where
does it lie?

Superior in Obligation
As already noted, in the eighteenth century this did not cause a problem. Writers
as diverse as the Bible commentator, Matthew Henry, and Professor Sir William
Blackstone of Oxford University, who is described by the late Lord Denning as
"the greatest exponent of the common law we have ever had" (What Next in the
Inw, by Lord Denning, page 15, published by Butterworths 1982), took the view
that the supremacy of God's law was recognised by the common law of England.
William Blackstone wrote that God's law "is of course superior in obligation to
any other. It is binding all over the globe in all countries and at all times; no
human laws are of any validity, if contrary to this". But what of twentieth century,
with its human rights' law, to which the laws of the states, who are signatories to
the European Convention, are required to conform? Is it binding at all times? lf
so, where human rights' law and God's law conflict, which should prevail?

Acts 4:19 and 20 and Romans 13:l already provide the biblical answer to
this; but the very fact that such questions arise leads to a further enquiry: given
that the two sources of law can, and do, conflict, ought the Church to give an
unqualified endorsement to the human rights' concept? Or should it commend a
model that is essentially different? In order to pursue these questions, one needs
to turn to Scripture.

A Reversal
If one takes a Bible concordance, one finds that there are, in fact, no scriptures
that speak of "rights". There are many verses about the need to do right. There are
many references to our responsibilities and obligations before God; but in so far
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as our "rights" are conCerned, strictly speaking, before God we have no rights,
"For the wages of sin is death; but the gift of God is eternal life through Jesus
Christ our Lord" (Romans 6:23).In other words, whatever we receive is all of
grace "lest any man should boast" (Ephesians 2:9).

The One with rights is God Himself: to be glorified, revered, obeyed, enjoyed
and loved with all our soul, mind and strength - for ever.

The Biblical Perspective
The Bible is, however, emphatic that christians have responsibilities. They are
twofold: first to God, and then to others around them. These are couched
primarily in terms of love; though in various places Scripture spells out what this
means in practice. Where one has more than one requires, remember those who
are less fortunate (Luke 3:11). Where one is in a position of power and authority,
do not abuse it (Luke 3:14). To the distressed, give comfort (James I:27); to
the hungry, feed them (Romans 12:20); to the sick, visit them (Matthew 25:36),
and so on. Thus, although Scripture impliedly bestows rights, for example,
on husbands, wives (Ephesians 5:22-28) and children (Ephesians 6:1-4), or on
property owners (see, for example, Proverbs 22:28: "Remove not the ancient
landmark . . . " - this casts serious doubts upon "squatters'rights"), they are to be
understood in terms of mutual respect.

The Lord summarised the situation like this: "whatsoever ye would that
men should do to you, do ye even so to them: for this is the law and the prophets"
(Matthew 7:12).

Now let us apply this principle to the question of the supply of hard
pornography, whose availability in prison (and, presumably, elsewhere) has
been described as a "human right". The production of such material involves
humiliation and degradation. No christian can justify taking part in such
activities, whether or not for money. No christian can justify buying or reading
such material, since it appeals to the lowest of natures, and is depraving,
comrpting and addictive. Therefore, no christian would, whilst being true to his
or her faith, demand it of others, or provide it for others. on the contrary, there is
a positive duty not only to exercise self-restraint in what we say and do; but, more
than that, there is a duty to engage only in those activities that are beneficial,
worthy and edifying (1 Peter 1:15).

A Comparison
Thus it may be said that the distinctions between human rights and Christian
responsibilities are these:

. Rights can make unacceptable demands from others;

. Responsibilities defer to others' best interests;

. Rights draw their authority from the human heart;

. Responsibilities come from God;
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. Rights can become self-seeking and self-gratifying;

. Responsibilities are self-denying;

. Rights are received;

. Responsibilities are given.

Moreover, whereas one speaks about the right to do as one likes, one never
describes it as a responsibility!

The Conclusion of the Matter

Nothing in the above seeks to suggest that the attempts by the Human Rights
Movement to prevent the worst abuses of humanity are in any sense, shape or
form misdirected. On the contrary, they deserve every support and
commendation. This paper's contention is that where the lamp of freedom does
not shine forth with the light of the word of God, sooner or later, the outcome will
be "deep mire where there is no standing" (Psalm 69:2).

So, as the Preacher says in Ecclesiastes: "Let us hear the conclusion of the
whole matter: Fear God, and keep his commandments: for this is the whole duty
of man" (Ecclesiastes 12:13).

And what are His commandments? "He hath shewed thee, O man, what is
good; and what doth the Lord require of thee, but to do justly, and to love mercy,
and to walk humbly with thy God?" (Micah 6:8).

- a _

Remarriage After Divorce as an
Obstacle to Ordination

R. T. BECKWITH

[This vexed question is controversial yet it may be of more than passing concern
to many who read this. It is a statement of the position over the centuries of the
Church of England. Canon Law may be an unfamiliar term. It was what governed
the church, and particularly the clergy, before the Reformation, since then these
rules have been known as Canons - Editorl

Developments in Canon Law

No person shall be admitted into holy orders who has remarried and, the
wtfe of that marriage being alive, has a former wife still living, or who is
married to a person who has been previously married and whose former
husband is still living.
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The wording is based on the 1969 Canons of the Church of England. It does not
actually mention divorce but it obviously covers the case of (lawful) divorce, as
well as that of (unlawful) bigamy. It may surprise people to learn that this
provision of Anglican canon law is comparatively modern and is a consequence
of the passing of the Clergy (Ordination and Miscellaneous Provisions) Measure
of 1964. It did not, however, represent a change of practice because divorce and
remarriage was formerly so disapproved of in church circles that the likelihood of
divorced and remarried people offering themselves for ordination had hitherto
been slight. As recently as 1957 the Convocations had passed formal resolutions
strongly discouraging clergy from exercising their right under civil law to remarq/
divorced persons in church and such marriages are even today fairly rare in the
Church of England though much more common in some Nonconformist Churches
and the Church of Scotland. (A service of prayer and dedication after a civil
marriage ceremony is the usual Anglican alternative.) It was at that time taken for
granted that clergy would not enter into such remarriages themselves and it was,
therefore, thought undesirable that persons who had done so should become
clergy: hence the 1964 rule.

Actually, no rule was ever made requiring clergy who became divorced and
remarried after ordination to resign their office, because it was assumed that
such cases would never arise; but attitudes have so far changed in the years
since, that a number of cases have arisen, and instead of introducing legislation
to control them, the Church of England has effectively abolished its existing
legislation regarding ordinands. It was said, when this happened, that permis-
ion for divorced and remarried ordinands to go forward to ordination would
be exceptional, but, when the legislative change took place, there were over
200 queuing up to take advantage of the fact, most of them (so it is said)
being women.

The Church of England now seems to be going further, and withdrawing its
discouragement against clergy remarrying the divorced in church, but this process
has not yet reached its conclusion.

The History of English Marriage Law
The history of matrimonial law in the Church of England is somewhat unique
among Protestant Churches. In most of them marriage was transferred, quite soon
after the Reformation, to the jurisdiction of the civil courts. In England, howeveq
it remained the preserve of the ecclesiastical courts until Parliament passed the
Matrimonial Causes Act in 1857. This act also introduced for the first time a
simple procedure for divorce and remarriage, in place of the provision for
separation from bed and board, but without permission to remarry, which was all
that the ecclesiastical courts offered, in accordance with Canons 105-108 of the
1603 code. Even separation was granted by the canons only reluctantly, on the
basis of a serious matrimonial offence; but because of our Lord's words in
Matthew 5 and Matthew 19, "fornication" was seen as constituting an exceptional
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case, and it was possible to obtain a divorce in instances of adultery, by promoting
a special Act of Parliament for the purpose. This was not encouraged, however,
and did not happen very often - as much as anything, because it could not be
achieved without money and influence.

once matrimonial cases were taken over by the civil courts, the grounds for
divorce became more and more numerous with successive Acts of Parliament, and
after the Putting Asunder report of 1966 (for which the Church must take the
blame, and which substituted irretrievable breakdown for the marital offence as
the ground for divorce) divorce by consent became feasible, and cases multiplied
accordingly. Marriage within the prohibited degrees of affinity (but not of
consanguinity) has also now been legalized. In all this permissive legislation, the
clergy of the Church of England were authorized to solemnize the hitherto
prohibited unions, but were also given permission to refuse.

Separation or Divorce?

It is well known that many of the Reformers of the sixteenth century were
prepared to sanction divorce, followed by remarriage, if a sufficiently serious
marital offence had been committed by one of the parties. such divorce was
introduced into various Protestant states, and would have been introduced into
England if the abortive reform of canon law on which cranmer and peter Martyr
were working (the Reformatio Legum Ecclesiasticarum, Reform of the
Ecclesiastical Laws) had been enacted. Instead, Archbishop whitgift in 1597
introduced a short body of Canons which adhered to the mediaeval custom of
granting separation from bed and board, without divorce, and these provisions
were taken over into the full code of Canons drawn up by Whitgift'i assistant
Bishop Bancroft, and enacted in 1603. It needs to be remembered thatArchbishop
whitgift, though no friend of Puritanism, was a strong Calvinistic protestant,
whose writings are included in the Parker Society collection. He was not,
therefore, on the wrong side in the Reformation controversies. He had
undoubtedly seen the Reformatio Legum Ecclesiasticarum, which had been
published by John Foxe in 1571, but he evidently did not think that its provisions
on this matter would have been an improvement. The Reformatio would have
allowed divorce on the grounds of adultery, desertion, attempted murder, or
cruelty tantamount to attempted murder. The innocent party would have been
allowed to remarry, while the guilty party (far from being allowed to remarry)
would have been sentenced to banishment or life imprisonment. where boih
parties were guilty, no divorce would have been granted. In every case,
repentance and reconciliation would have been recommended as prefeiable to
divorce. (So its authors did not hold that any breach of the covenaniof marriage,
even the most serious, annulled the covenant and made divorce obligatory, as
supporters of divorce and remarriage have often maintained.)

Almost a hundred years after the Reformatio, the westminster confession
presents somewhat similar proposals for divorce and remarriage, though without
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the legislative detail. Here the grounds are confined to fornication and desertion,
the former being based, of course, on st. Matthew's Gospel, and the latter on
1 corinthians 7:15. How secure the latter ground is may be doubted, since St. paul
is speaking of the special case of a christian who, at his or her conversion to
christianity, is already ma:ried to a pagan, and is then deserted. The pagan would
not simply be someone who lacks a lively faith but who is an unbaptized adherent
of a different religion, and even in this case Paul prefers that the union should
continue, in the hope that the pagan partner will also become a Christian. In
the case of two christians, Paul forbids desertion, and, if it happens, urges
reconciliation or a single life (verses 10-11).

whether the westminster divines were at all influenced by John Milton, I do
not know and it does not really matter, but Milton was unhappily married, and
began publishing his writings in favour of divorce and remarriage in 1644, the
very yeiu that work on the Westminster Confession began.

If the authors of the Reformatio are right, and repentance and reconciliation,
if practicable, are in every case preferable to divorce (and St. paul's teaching
in 1 Corinthians 7 would certainly support this), then the preference thai
Archbishop whitgift gave to separation seems justified, since it holds open the
possibility of repentance and reconciliation much longer. A decree of separation
can always be reversed. The drawback to his policy is that it makes no real
provision for divorce at any stage, even in the case of fornication, except by
recourse to Parliament.

The Position of Clergy and Ordinands
wjth divorce granted for such a variety of reasons these days (many of them
trivial), it is hardly possible for a minister to form any judgment as to the rights
and wrongs of a particular failed marriage, unless he has been personally
cognizant of what has taken place. In all other cases he is dependent on what
he is told, and probably by one party only, not both; and he may very well not be
told relevant facts of which that party is ashamed, even if he is not deliberately
misled. These are the sort of problems which clergymen of the established churcl
will face, if (as is now proposed) they try to distinguish between one divorced
person and another, as possible candidates for remarriage in church. It would
seem much wiser to adhere to the long-standing Anglican practice of letting
divorced persons decide about remarriage for themselves, once the Christian
teaching has been set before them, and then, if their conscience allows them to
proceed, to advise them to get married in a civil ceremony, with the offer of a
service of prayer and dedication in church (often miscalled a service of blessing)
to follow.

ordained ministers whose own marriage has failed are not in quite the same
position, however, because of their public role as representatives of the Church.
whether at first separated or divorced, the crucial question is whether they go on
to remarry, for it is remarriage after divorce that Jesus condemns as adulterous,
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except in the case of fornication. "Fornication" (Greek porneia) is a fairly broad
term, and can cover various sorts of sexual immorality, whether pre-marital
(concealed at the time of the marriage) or post-marital. Remarriage after adivorce
on any of these grounds would probably escape Jesus's charge of adultery. An
ordained minister or ordinand, like any other Christian, would have to consider, if
his marriage had failed, whether his conscience permitted him to remarry. But he
would need to bear in mind that the decision he made might also affect his
(present or future) ministerial role. st. Paul's ruling that a candidate for the
ministry must be the "husband of (only) one wife" (1 Timothy 3:2, 12) obviously
excludes from ordination polygamists, who were not unknown in contemporary
Jewish and Gentile society, though not common. But it is hardly likely that Si.
Paul is thinking mainly of polygamy, since our Lord, in His teaching on marriage,
does not even envisage polygamy as a possibility, but treats all marriages after the
first as adultery against the original spouse. Moreover, elsewhere in ist Timothy
we find the parallel phrase to "husband of one wife", namely, "wife of on-e
husband". This is in I Timothy 5:9, where paul is listing the qualifications for
those to be enrolled as destitute widows. Now, it was virtually unknown for a wife
to have several husbands, except through divorce and remarriage, so this is
presumably what these forms of language have chiefly in view. They mean that a
second marriage in the lifetime of the first spouse is adulterous (unless the divorce
preceding it has been due to the offence of fornication), and is therefore a
disqualification for ordination or enrolmenr.

The church could, if it wished, draw up a new canon, which admitted
remarried ordinands whose divorce had been granted on the grounds of fornica-
tion; and it could permit clergy who, after ordination, had divorced their wives on
these particular grounds, to remarry and remain in office. But it would need to
consider how practicable this would be in a society in which divorce is there for
the asking, and particular grounds hardly need to be specified; and how possible
it would be for such ordinands and clergy to be seen as "blameless" and io ..have
a good report from them that are without", as St. paul also requires (1 Timothy
3:2,7), when no special stigma any longer attaches to this reason for divorce,
rather than another. Sadly, I think that the church, after considering the matter,
would probably conclude that, wronged and innocent as people in itris position
might well be in the eyes of God, and fully entitled to the love and sympathy of
their fellow Christians, the honourable course for them to follow, if they-thought
it right to remarry, would be to go no further with preparing for ordination, oito
resign from it if already ordained. Such a sacrifice on their part would protect the
Church from harm, and could only benefit their own souls.

The cord that binds a malefactor and a patient may be made of the same hemp,
and a knife only go between; but it binds the malefactor to execution, the other
to a cure. S. Charnock
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Book Reviews
The Trees of the Lord, reviewed in March-April issue, did not indicate how the book
could be obtained, for which the Editor apologises. It is obtainable from Miss R. M.
Stonelake, Flint Cottage, Church Lane, Hellingly, Hailsham, East Sussex BN27 4HA.

Ernest C. Reisinger, A Bi.ography. Geoffrey Thomas. The Banner of Truth Trust.
pp.262, hardback. f16.50. ISBN 0 85151 825 7.

Whilst the author needs no introduction, the subject of this biography is not perhaps well
known in the UK, though it is stated that he is the oldest trustee of the Banner of Truth
Trust. However, in the United States, Ernest C. Reisinger has been a widely respected man
in Reformed circles over many years. Drawing on a friendship of nearly forty years, Geoff
Thomas paints a vivid portrait of an extraordinarily varied life, from humble beginnings
to comfortable wealth, from dispensationalism to the doctrines of grace, from successful
businessman to gifted evangelist. Along the way we meet up with many eminent
Christians from both sides of the Atlantic Ocean, Walt Chantry and Al Martin, Iain Murray
and Martyn Lloyd-Jones among them.

The part which this one man, under God, played in the rise and progress of the doctrines
of grace in the United States in the twentieth century is skilfully interwoven with personal
letters and reminiscences. His efforts in promoting the work of Westminster Theological
Seminary in the mid-1960s, his periods as pastor of different churches, his highly
successful ministry in book evangelism, his special gifts in personal witness and the part
he played in calling the Southern Baptist Convention back to its Calvinistic roots are all
charted. On a more intimate level, his correspondence with children, both of his own
family and others, reveals his deep concern for their souls. The portrait is not without its
blemishes which are recognised and acknowledged. This man of many gifts is now in the
eventide of life with the failings of body which accompany advancing years, and his
achievements for the Lord deserve to be more widely known. Humanly speaking, many
Christians in the United States have been brought to faith in Jesus Christ, and to a true
understanding of the doctrines of grace, through his influence and friendship.

In his introduction, the author writes: "I have been edified by his life story in seeing
what God has been pleased to do through an imperfect man. I long for others to know it
too. Let the facts speak for themselves." They do indeed. Once taken up, this handsome
volume which is produced to the publisher's usual high standard, is difficult to put down,
and is highly recommended. 

J.p.W.

A Catechism of Praise. Rev. Alexander Blaikie. The James Begg Society. pp. 23. f 1.50.
I S B N 0 9 5 3 9 2 4 1 1 3 .

First published in 1854 in Boston USA, this is the work of a Presbyterian Pastor in Boston,
Massachusetts, and is in the form of question and answer, dealing in three chapters with
Praise - the Nature and Duty of it; the Matter of Praise; and the Manner of Praise, with an
appendix concerning the warm defence of singing Psalms in worship, as opposed to
hymns, by Rev. William Romaine, one of the "18th Century Christian Leaders" whose
lives are recounted by J. C. Ryle.
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This is a thoughtful book, simple to follow, polemical in style and deals first with the
question of why it is permitted to pray and preach in words not specially appointed
by God, and yet not to praise except in the words of the Psalms, to add to which arises
"from the depravity of our nature, and opposition of our wills to the divine will, and
consequently forms a part of what the Holy Ghost calls 'will worship', which has a show
of wisdom, Colossians 2:23."

The question which will mainly interest most readers, and unless I am mistaken, upon
which they will take the most convincing, is the suitability of exclusive Psalm use after
the coming of the Lord Jesus Christ, and all He brought to light, not least Himself. This
is dealt with, and the reader will judge for him or herself how convincingly. Again, the
question of the interpretation of Ephesians 5:19 and Colossians 3:16 is forthrightly shown,
but again, whether this convinces, will depend upon which side of the divide the reader
stands, and how much the views of differing competent scholars on these verses are
accepted. The view of Church history set out is bound to be controversial, but that
is inescapable.

It is an honest book, which has the ring of conviction, and sets out the case well. How
well, the reader must judge. 

E.M.

The Wisdom and the Folly - An expositi.on of the Book of First Kings.
Dale Ralph Davis. Christian Focus Publications. pp.352,paperback. 98.99. ISBN | 84792
703 6.
''Please review a commentary on I Kings by a professor at an American theological
college," asks the editor - the task doesn't sound too inviting, Howevel having already
read other commentaries by Dale Ralph Davis I know that his books are very readable and
thought-provoking in their application to 21st century readers. The author makes useful
application from all the apparently tedious details concerning the construction of
Solomon's temple and draws many heart-searching lessons from the lives of the kings of
Judah. Mr. Davis also brings a fresh approach to familiar passages, such as Elijah running
into the wilderness when Queen Jezebel threatens his life. He is good at using suitable
illustrations. many of them taken from military history or sport, especially ballgames.

It is evident from the footnotes and three indexes (subject, authors and Scriptures
quoted) that the author has read extensively on 1 Kings in preparing this commentary
which is based on his own Hebrew translation. The back cover has recommendations from
Rev. Dick Lucas, Dr. Alex Motyer and Rev. David Jackson, three men who are gifted and
careful expositors of God's Word. 

S.K.E.

The Shorter catechism; with Scripture Proofs, and Notes. Roderick Lawson.
christian Focus Publications. Reprinted 20o2. pp.80, paperback. LL.25 (100 copies for
99p each). ISBN I 857922883.

The westminster Assembly of 1643 to 1649 met to make preparations for a common
Church and faith for the whole country. By 107 questions and answers we are here taught
in the Shorter Catechism what to believe and what to do.

In addition, Scripture verses to prove the truth of what is taught are given in full rather
than just chapter and verse of the Bible. Also there are helpful notes on each answer by

tl
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Roderick Lawson. At the end of the book there are good questions to help the student to
revise what he has learnt.

One excellent feature of the Shorter Catechism is the extensive coverage given to the
Moral Law and the Ten Commandments. There are 20 pages out of 65 a"not"A to this
subject, and in this day and age of such laxity in morals they are a welcome corrective.

One misprint was noticed on page 36. The AV text of the Bible is used.
This is a very valuable little book. Any Cbristian young or old will profit greatly in the

Christian life from studying it thoroughly 
B.G.F.

why I left the contemporary christian Music Movement. Dan Lucarini.
Evangelical Press. pp. 141 pages, paperback. f7.95. ISBN 0 85234 517 g.
This is an interesting paperback dealing with an important issue: the use of Contemporary
Christian Music (CCM) in the worship of the Church of God. It is written more frbm an
American viewpoint, but nevertheless, it has a worldwide relevance. It is well-written and
graciously argued but firm too as the author outlines the problems associated with CCM
in twenty short chapters. He sees CCM as a largely destructive tool of the world to corrupt
the worship ofour God and gives his reasons for such an opinion. These reasons are based
upon principles emanating from a proper understanding of what the Bible teaches about
worship, music and order in Church Services and how the Gospel should change the
Christian's complete l ife.

It is good to read of someone moving from a worldly view on Christian Music in our
worship to a more biblical position. The author uses the New King James Version exclu-
sively. It fulfils its aim, being written in a contemporary style anl is worth purchasing.
I noticed just one typing error. 

I.R.B.

Sidelights on Bible Characters. J. c. philpot, ed. G. D. Buss. Gospel standard rrust
Publications. pp 90, paperb ack. L3.25. ISBN I 89'183 l-34 7 .
This is a collection of the introductions to serrnons that were preached by a well-known
nineteenth century Baptist minister, J. C. Philpot. Philpot had earlier been a Church of
England minister.

Most of these introductions are about people in the Bible; two or three are more general.
As introductions they give a brief background study, which aims to place the subje-ct in its
biblical context. Usually they left your reviewer wanting more of ihat sermon. philpot's
Introduction, entitled "The Types in Scripture", suggests that, following these
introductions, the sermons would have been about the subjJcts as types of christ.

obviously, the language of the sermons is Victorian, reminiscLnt of spurgeon. The
passages Buss has selected are one to three pages in length and might be gbod to use as
daily readings, especially if the reader was prepared to look up the lerse philpot
introduces and do some Bible studying of his own on it.

In Buss's Preface a few details of Philpot's life would be useful, rather than a hint
that the book is mainly for those to whom "the name of J. C. philpot will need no
recommendation". The book would help any Christian who was prepared to accept an
older style of writing because, as Philpot says (page 43), .,God's deatings with His Cliurch
are the same in all ages". 

G.D.M.
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The Atonement Controversy in Welsh Theological Literature and Debate, 1707-
1841. owen Thomas, trans. John Aaron. The Banner of rruth rrust. pp. 450, hardback.
f  18.95.  ISBN 0 85151 816 8.
The title of this book is self-explanatory; the subject of perennial interest and importance.
The author states, p. 287: "on the question of christ's sacrifice and redemption [the
Calvinistic Methodistsl held strongly to the specific appointment of Christ as Substitute
for his people, according to the eternal covenant between Himself and His Father. Yet
with equal vigour they declared the infinite sufficiency of His sacrifice for all mankind
in general and the sincere offer of the gospel for all to come to Him for forgiveness
and salvation."

The bulk of the volume is taken up with a survey of the literature of the period, which
is extensive. Thomas has made himself an expert in this field, and speaks with authority.
What is of particular interest to us is the comment he makes upon the writings, both as to
value and accuracy, and to the style in which they were written. This debate proves that
good men may say right things in a wrong spirit. As a consequence, they do not manage
to convince their opponent.

Since the subject matter is so important, this book should be read by all preachers. It is
not an easy read, as so many Welsh names sound the same after a while! However, it is
worth working through, to see how controversy can affect relationships within and across
denominations. Furthermore, owen Thomas was a good theologian, who had a grasp of
the doctrine being discussed. All will find this book instructive. Students of Welsh church
history will also be interested in the section of brief biographies at the end. 

E.J.M.

From Tiadition to Tiuth. Richard P. Bennett. Christian Watch Distribution. P.O. Box 62.
Royston, SG8 7UL. pp. 14, paperback. f3 per pack of 5.

This testimony of a living Irish Priest's life and salvation is just what I have been looking
for to give to an earnest RC Irish friend, and I shall do so at earliest. It is also the answei
to those who hold up the Charismatic movement within Rome as proof of their favourite
claim, "Rome has changed". And who hold that it has brought "revival" and saved RCs.
In fact, it cost this man, who followed it sincerely, many years of further searching before
he found the old, simple truth, that "Jesus saves". Here is the one thing all our enemies
have never been able to gainsay nor resist - the testimony of a changed life. 

E.M.

Romans chapter 13 - Life in TWo Kingdoms. Dr. D. Marryn Lloyd-Jones. The Banner
of Truth Trust. pp. 323, hardback f 16.50.

There is little to say, except that this work is probably the best preacher's commentary
you, or any one else will ever pick up on Romans. This adds a ninth volume to a set which
already sells worldwide in great quantity, and has probably influenced preaching on
Romans more than any other author in modern times. It is applied, clear as crystal, logical,
unfussy, and above all tells the unvarnished truth. He held nothing back, althougtr i fear
those who now possess the rights over his serrnons occasionally do, as that on Ephesians
preached on29th January 1961, on Rome.

I remember once listening to Dr. Lloyd-Jones preach on Ephesians. I forgot time in that
crowded balcony, and as he came to his climax, I remember thinking this is like a bird,
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swooping upward, back and forth, toward the roof of the building, lifting us all to the very
gates of glory. I came down to earth, and peeked at my watch, thinking perhaps a quarter
of an hour had gone by. Fifty-five minutes had! An older Christian lady said to me she
found him repetitive, and sat thinking, "you have said that, now move on, we've got that
point". "But," she said, "my recently converted daughter-inJaw, with a rather basic grasp
of English, loves it, saying she can understand and follow every word." One Sunday,
Professor E. J. Young was taken to hear the Doctor, and his comment reported to me that
morning was, "We have nothing like this in America".

How sad that ungifted young men think they can imitate him. I remember one such
worshipper of the Doctor, bowing over a pulpit, arms folded, with that nasal twang, and
every last mannerism, even to that sombre suit, big Bible and pen the most ardent front
row disciples sported. The result was sniggering amongst the young man's hearers.
However, used wisely, these volumes will enrich all. Preacher, use these as a mine, not a

E.M.
bought sennon, and be yourself.

Editor's Note: We live, regretfully, in a day when most evangelicals have abandoned the Authorised
(King James) Version of the Bible. Rathe4 therefore, than ceasing to review most books, we try to
warn readers by stating if the book uses another version of the Bible. The position of the Gospel
Magazine remains true to the AV as the best text and tanslation, in beautifuI an"dformative English.
That we name another translation does not mean we endorse it.

Please obtain any books reviewed or advefiised from your local Christinn bookshop, as we regretfully
are not in a position to sapply your requirements.

In the Scriptures be the fat pastures of the soul; therein is no venemous meat, no
unwholesome thing; they be the very dainty and pure feeding. He that is ignorant
shall find there what he should learn. He that is a perverse sinner shall there find
his damnation to make him to tremble to fear. He that laboureth to serve God shall
find there his glory and the promises of eternal life, exhorting him more diligently
to labour. Thomas Cranmer
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