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THE pursuit of novelty is one of the continual curses facing the church. We know 
of St. Paul's injunction concerning those who, "having itching ears", will not 
endure sound doctrine, 2 Timothy 4:3. We read of those who, at Athens, "spent 
their time in nothing else, but either to tell, or to hear, some new thing", Acts 
17:21. We love the Word of the Lord through Jeremiah, when he said, "Stand ye 
in the ways, and see, and ask for the old paths, where is the good way, and walk 
therein, and ye shall find rest for your souls", Jeremiah 6:16. We know that those 
paths are not confined to old authors, old translations of the Bible, or quaint forms 
of speech when speaking to the Lord in prayer. We know that those old paths are 
the paths of righteousness, in which the Lord leads us, as the shepherd leads the 
sheep, and that He does so for His name's sake. These are the paths of faith, as 
when Abraham believed God, and "he counted it to him for righteousness", 
Genesis 15:6. These are the way of the covenant, whereby we are made the 
children of Abraham by faith; that is, we are the children of promise, not the 
children of the flesh, Romans 9:6ff. 

We must, however, be on our guard against simply holding on to a way of doing 
things because it is "traditional". Rather, we must hold on to them because they 
are right. What we believe must be in accordance with the "old paths" in which 
we are to walk. What we believe must inform the manner of our living, else faith 
has become divorced from effect. Such faith is no faith, and must never be found 
in us. True faith is to believe that God "is, and that he is a rewarder of them that 
diligently seek him", Hebrews 11:6. Such was the faith of Enoch. Such must be 
our faith. Not for us the bare faith which believes that "there is one God", for he 
says to those who have it, "thou doest well: the devils also believe, and tremble", 
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James 2:19. No; true faith looks to the Lord Jesus Christ, and trusts Him as the 
only Saviour, the propitiation for our sins, our Advocate with the Father, the one 
and only Mediator between God and men. All who hold to this doctrine are, by 
grace, the children of the living God. 

Our Editor expects to resume his duties with the next issue. This is a cause of 
thanksgiving, in that the Lord has been pleased to answer the prayers of so many 
of you for his recovery. It is also a cause of thanksgiving in that, in these days of 
growing uncertainty, of change for change's sake, and of the pursuit of what we 
may term "churchy fashions", this publication will, for the foreseeable future, 
continue unchanged. 

-- ·--
• A SERMON • 

E. J. MALCOLM (Reading) 

"There hath no temptation taken you but such as is common to man: 
but God is faithful, who will not suffer you to be tempted above that ye are able; 

but will with the temptation also make a way to escape, that ye may be able 
to bear it"( I Corinthians 10:13) 

A COMPARISON of Exodus 3 with Luke 4: 1-15 is instructive. In both passages 
the appointed saviour is undergoing a trial or test prior to the commencement of 
his ministry. Moses, after forty years as a shepherd, was being called by God to 
lead Israel out of bondage and into the glorious liberty of the promised land. Jesus 
Christ, after forty days of fasting in the wilderness in preparation for His ministry, 
was being tested by Satan in a bid to undermine that ministry before it had begun. 
That it was the devil who tested our Lord is intended to remind us of Genesis 3, 
and of the event which cost Adam and Eve their place in Eden; our Lord has come 
to restore us to our intended heritage. 

In both cases there is a trial, and it suits our understanding of these things to 
speak of God's part in this as testing, and of Satan's as tempting. Yet they are 
really two sides of the same coin. Given, as we have said, that both Moses and 
Jesus Christ are saviours, and given that both came to their work of saving 
through a trial, and given that God is the protagonist in the first case and Satan in 
the second, we also see something of the methods and intentions of each in 
seeking to accomplish their aim. So the believer is well instructed in the whole 
matter of temptation or trial, by a consideration of these two events. That we may 
be guided in our consideration we take as our guiding text the words of the 
Apostle Paul. His purpose is to warn the Corinthians that Israel, though heirs to 
the promises, and though benefiting from experiencing at first hand the many . 
wonderful saving acts of God, nonetheless rebelled against God, and so were 
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excluded from their rest. That the same end might not befall the Corinthians, Paul 
explains to them that the trials they face are not unique, nor does God intend to 
destroy them by trials, but rather that He has a glorious purpose in them. 

Consider, first, that our trials and temptations are tailor-made for us 

We see that they are tailor-made for mankind in that Paul writes that "there hath 
;..._,.! no temptation taktX you but such as is common to man". That is, mankind 

generally faces trials of various sorts. Yet Paul does not mean all men everywhere, 
for surely the trials of which he speaks are peculiar to the people of God. The 
trials we face are such as are common to all believers in every age. This ought to 
comfort us, for if previous generations have undergone such trials, and we have 
their testimony as to their faithfulness, then we know the power of the Lord to 
bring us through as He did the former generations. Our situation is no different 
from theirs. Both Moses and our Lord were tried before they began their ministry, 
and we can look at leaders such as Jacob, Gideon, David and Daniel, to see that 
they experienced no unique thing. 

Again, our trials are tailor-made for us in that each of us is tested in ways that 
are peculiar to our own character and situation. Satan knows the weaknesses of 
our character, by which we ought to understand those aspects of ours which have 
not yet been brought fully into obedience to the Lord Jesus Christ. Satan knows 
how to prod and probe in a way which will yield a result, unless we cast ourselves 
on the Lord for deliverance. He knows what sins are appealing to us, and he 
tempts us with these. Yet, according to the Apostle Paul, other believers have 
been tempted in the same way. We may not have a plain statement of how they 
overcame, for many sins are too shameful to speak of, but we know that they did 
overcome, and so we ought to be comforted by their example. Moses was tested 
in that he was required to express faith in God, which he found hard to do without 
a number of gracious helps being given him. Our Lord was tempted to circumvent 
the will of God in salvation by opting for an easier path to kingship. Their trials 
may have been different, but they were both tried. 

Consider, secondly, that God has a purpose in testing us 

We presume this to be true, for why would the Lord put us through trials and tests 
unless it were for a reason? Whether we consider the example of Job, whose 
testing was, at least in part, a proof to Satan of the true nature of faith in the hearts 
of God's servants, or the testing of Moses, we need to understand the reason for 
it. In the case of Moses there were several things happening at once. 

The most important is that Moses must trust God. Given what he is about to do, 
and given the parlous state of Israel's religion at that time, there is no opportunity 
for a drawn-out period of learning. Moses must have absolute confidence from the 
beginning. This is part of the reason why Adam and Eve failed, that their 
confidence in God was so easily shaken by the beguiling words of the serpent. 
Moses must not be turned aside from confidence, yet at this moment he lacks 
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confidence. So the Lord speaks to him of promises and covenant in the earlier part 
of the chapter, and then, in response to an objection, gives Moses a sign, verse 12. 
That sign ought to have been sufficient, that when Moses and the people came out 
of Egypt, they would worship God in that very spot. Since this is a sign which 
can only come to pass once the hard job of bringing Israel out of Egypt is 
accomplished, Moses does not yet have that confidence, that faith, which his 
calling requires. In spite of other gracious promises and signs, revealed in the rest 
of the chapter, Moses still doubts. So in the following chapter we read of two 
further signs which the Lord granted him there and then; the leprous hand and the 
rod which became a serpent. Even that does not convince Moses, and Aaron is 
appointed to speak the words which Moses will tell him. 

So this trial, this test, is primarily about helping Moses to have confidence, 
faith, in God. Unless he has absolute trust how will he be able to bear the burden 
of leading Israel out of Egypt? 

Another thing this trial does is to reveal Moses as a humble man. Gone is the 
brash confidence of forty years earlier, when Moses "supposed his brethren would 
have understood how that God by his hand would deliver them" (Acts 7:25). 
Instead we see a man who does not consider himself to be a saviour, nor who 
views himself as a fit leader of his people. It is only the Lord's words, 
encouragements, and, indeed, anger, which awakens him to this truth. Moses 
discovers himself in this trial. 

Similarly, when the Lord tries us, it is that we would know Him, and ourselves, 
and His goodness to us in spite of our many failings. We should always find the 
Lord to be faithful, no matter what the trial, so long as we learn to hear the Lord, 
and to learn from Him. 

Consider, thirdly, that Satan has a purpose in tempting us 
When we turn to the experience of our Lord Jesus Christ after his forty days of 
fasting, we find a different purpose. Satan has no interest in bolstering Jesus' 
confidence, nor of helping Him to a clearer understanding of His ministry and 
work. Satan intends the very opposite. 

Satan's overall aim, his final target, is to overthrow the Gospel by preventing 
the will of God in the salvation to be wrought by Jesus Christ. To this end he 
begins with a temptation to turn a stone into bread; an understandable temptation 
for one who has fasted forty days. The underlying temptation is about whether our 
Lord will depend on Himself or on His Father in heaven for His daily bread. His 
answer shows where His confidence lies. 

Following this, the devil shows Him the kingdoms of the earth, and promises 
them to Him in exchange for worship. Our Lord will rule over the nations, and 
every knee shall bow before Him one day. Satan offered a way to lordship that 
would bypass the cross. Such lordship would have been in name only, for not only 
would God's will remain undone, but Satan is not lord of the earth to distribute its. 
baubles to whomsoever he will. Yet he convinces us he has this power. 
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Finally, our Lord is offered a great opportunity to both prove God's love for 
Him, and to gain recognition among men. All He has to do is to throw Himself 
from the pinnacle of the temple, and the angels will catch him. In this way He will 
show Himself to be approved of God, and men will accept Him. His reply here 
shows He knew exactly why He must not do such a thing. The way of faith is to 
trust God, not to force Him to show us His care by putting Him to the test. 

So Satan sought to overthrown salvation in the temptation of the Lord Jesus 
Christ. When he tempts us he does not aim at the overthrow of salvation generally, 
but he does seek to drive us from Christ by filling us with doubt and self-loathing. 
"Yea, hath God said?" was the deceitful manner in which he challenged God's 
authority in Eden. He does the same in us, if we give ear to his whispers. 

Consider, fourthly, that God has made provision for us 

We are told that the Lord makes a way of escape for us. What escape was offered 
to Moses? First, that the Lord repeated the covenant to him, so that he would 
know both the identity of the God who spoke to him, and the nature of the good 
promise in which he was to trust. Then, the Lord patiently answered his questions, 
being from one who did not know the Lord, and who needed patience and love. 
Finally, we know the Lord granted signs to Moses, so that his doubts would be 
removed, that it was God who was calling him, and none other. 

What escape was there for the Lord Jesus Christ? As Paul says, it is the Lord 
who provides, and we see this in the way in which our Lord quoted the Word of 
God in reply to the devil. It is always in the Lord and His promises that we are to 
trust, for the promises are given to us as handholds and footholds by which we are 
able to remain on the right path. 

We have the benefit of the whole Scripture, the full and complete revelation of 
divine truth. Yet this is not a sufficient shield for us in the hour of temptation, not 
because the shield is faulty but because we are poor soldiers, and cannot handle 
our weapons as we ought. Neither experience nor exhortation can bring us to use 
the means of grace as we should. So what escape is there for us? The way of the 
cross, the shed blood of the Lord Jesus Christ, the propitiation for our sins. By His 
death He has silenced the clamour of the law, and has appeased the wrath of God. 
By His resurrection He has shown us the glorious hope which awaits all who trust 
in Him. Our hope, our shield, in the hour of temptation, is Jesus Christ our Lord. 
He is the Rock of Ages, cleft for us, and we do well to hide ourselves in Him. 

May God grant us grace to recognise the tests which the Lord brings to us, that 
we may receive them as such, with thanksgiving. May He grant us wisdom to 
recognise the temptations of the devil, and grace to withstand, using such means 
as His lovingkindness h;We provided, and will provide. 

l"tt\S' 

A child of God may be brought very low, but never so low as to lose all hope and 
drop into hell. Anonymous 
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• FOR YOUNGER READERS • 

C. MACKENZIE 

JESUS AND THE TEN COMMANDMENTS 

THE Ten Commandments are God's guidelines to us for daily living. God gave 
them to Moses on Mount Sinai thousands of years ago but they apply to us today. 

One day a Pharisee, who was a lawyer, tried to catch Jesus out. He asked, 
"Which is the great commandment in the law?". "Thou shalt love the Lord thy 
God with all thy heart, and with all thy soul and with all thy mind," Jesus replied. 
"And the second is, Thou shalt love thy neighbour as thyself." 

These two statements sum up the whole law. Love for God will lead to 
worshipping Him only, in the way that He has set down in His Word. Loving God 
will mean that we use His name reverently and keep His day holy. 

Loving others as ourselves will cause us to honour our parents, to be careful 
about others' life, purity and property. The whole of God's commandments is 
summed up by the word - love. 

Jesus is the only person who ever kept the law perfectly. Jesus loved God 
His Father and obeyed Him perfectly, even although that meant death on a cross. 
He loved His people too. He loved them so much that He laid down His life for 
them, bearing their sin. The Bible says that there is no greater love shown than 
when someone gives their life for a friend. Jesus showed the greatest love by 
dying for sinners. 

Jesus kept the law perfectly. He always did what pleased God His Father. 
He worshipped God in the right way - going regularly to the synagogue and 
praying often in private. He kept the Sabbath Day holy - using it for worship
ping God and helping the needy. He honoured His parents. Even when dying 
on the cross He made sure that His mother would be looked after by His 
friend John. He was kind and loving. His thoughts, words and actions were 
pure and good. 

We cannot keep the law as Jesus did, but because He took our place and 
punishment on the cross, God accepts us as righteous in His sight. Those who live 
and trust Jesus do not keep the commandments to earn a place in heaven. Their 
place in heaven is secure because of what Jesus did when He died on the cross in 
their place. He rose again to show His power over death. 

Christians want to show their love for Christ. "If ye love me, keep my 
commandments," Jesus said. Pray that the Lord will keep you from falling and 
will present you faultless before the presence of His glory with exceeding joy 
(Jude 24), not because of your goodness but because of the finished work of the 
Lord Jesus for His people. · 
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BIBLE SEARCH 

Find the missing words. The initials of your answers will spell out the subject of 
the story. 

1. These are the words which I spake unto you, while I was yet with you, that 
all things must be fulfilled, which were written in the law of Moses and in the 
prophets and in the psalms, me (Luke 24:44). 

2. Only be strong and very courageous, that thou mayest to 
do according to all the law which Moses my servant commanded thee 
(Joshua 1 :7). 

3. Let us hear the conclusion of the whole : Fear God and keep his 
commandments: for this is the whole duty of man (Ecclesiastes 12: 13). 

4. Now we know that what things soever the law saith, it saith to them that are 
under the law: that every may be stopped, and all the world may 
become guilty before God (Romans 3:19). 

5. They kept not the covenant of God, refused to walk in his law 
(Psalm 78:10). 

6. But the word is very unto thee, in thy mouth, and in thy heart, 
that thou mayest do it (Deuteronomy 30:14). 

7. 0 that my ways were to keep thy statutes (Psalms 119:5). 

8. To the Lord our God belong and forgivenesses, though we have 
rebelled against him (Daniel 9:9). 

9. Because the carnal mind is against God: for it is not subject to 
the law of God, neither indeed can be (Romans 8:7). 

10. If ye fulfil the royal law according to the scripture, Thou shalt love thy 
____ as thyself, ye do well (James 2:8). 

11. not that I am come to destroy the law, or the prophets: I am not 
come to destroy but to fulfil (Matthew 5: 1 7). 

12. For we know that the law is : but I am carnal, sold under sin 
(Romans 7:14). 

---·---

• STUDIES IN EZEKIEL • 

P. K I N G ( H a i I s ham) 

Chapter 21:1-17 

GOD is no respecter of persons (verse 2). We saw in the previous study the 
extent of the coming calamity as a forest fire, destroying all before it. The prophet 
is trying to get across to the people this is not a pocket of resistance being 
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punished, but a whole nation under judgement. Some might have thought in their 
minds that particularly sinful families might be destroyed, but most would be 
spared. Not so, the devastation would be overwhelming. 

1. The sword of vengeance (verses 8-17). In these verses we discover a 
number of things about the sword, its use and the using of it. 

(a) A sharpened sword (verse 9)- ready for its awesome task. 
(b) A polished sword (verse 9) - glittering in battle to distract. 
(c) A.flaming sword (verse 10)- flashing like lightning. 
(d) A victorious sword (verse 10)- making a dreadful slaughter. 
(e) A strong sword (verse 13)- despising or treating as nothing the sceptre (the 

nation of Abraham). 

2. The sword will be put into the hand of the slayer, not for sport, but for 
execution, directed against God's people (verse 12). It is almost inconceivable 
that the sword of the heathen will be upon the favoured nation. Notice the sword 
is pointed towards their gates, the things they thought protected them (verse 15). 
We may have grand houses, well protected, added to a comfortable income, none 
of which is protection against God's anger, for riches take wings and fly away, 
while thieves break in and steal! 

3. Whatever direction the people go there is no escape. Verses 16 and 17 are a 
frustrating declaration of total devastation. There are so many wicked people the 
sword has no problem fulfilling its awful mission. 

LESSONS FOR TODAY 

(a) Having some kind of profession is no protection against God's wrath. Many 
think that going to church or being an ardent worker in the church is insurance 
against God's judgement. Our only hope of salvation is to trust and obey as the 
Israelites needed to at the exodus - the blood over the door acting as the sign for 
the destroying angel. 

(b) Society around us, or from foreign lands, may well be used to destroy our 
witness. We learned earlier, friendship with the world is enmity against God. Sin 
will be punished in the world and in the church, but the latter will be saved from 
eternal destruction. 

By grace are we saved 

"We see that God confounds strength with weakness, for when men presume too 
much on the arm of flesh, they frequently deceive themselves, and in the midst of 
their security are overthrown. Therefore let a good Christian consider that his 
strength is in the Lord. And if God is on his side, he need not be afraid, though 
danger beset him round about." (Preached to starving men almost at the point of 
death, by Walker in the siege of Londonderry on 28th July 1689. God pointedly 
~onoured these words of faith, for they were rescued on 31st July.) · 
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• A SERMON • 

Part VII 

JUSTUS VERMEER 

Supplied by A. W. DE LANGE (Scherpenzeel, The Netherlands) 

THE apostle looks unto God's promises: "For behold, I create new heavens and a 
new earth: and the former shall not be remembered, nor come into mind" (Isaiah 
65: 17). And: "For as the new heavens, and the new earth, which I made, shall 
remain before me, saith the Lord, so shall your seed and name remain" (Isaiah 
66:22). In these words the great turnover of things in the days of the New 
Testament is promised, a part of which is fulfilled in those believers who daily 
experienced the renewal of the heart. The remaining part will be fulfilled at the 
resurrection. This appears in 2 Peter 3:13: "Nevertheless we, according to his 
promise, look for new heavens and a new earth, wherein dwelleth righteousness" 
and Revelation 21:5, which is just mentioned. So Paul wants to say how suitable 
it is for such, who have part of the richer outpourings of the Spirit and of the 
clearer ministry of the Gospel and of those sure promises, to serve God in glory, 
eternally perfect, without sin. They, according to such privileges, will also show 
the new creation outwardly by holiness of living. We shall now say something 
about that evidence which is found in every believer, but before we show this: 

2. We have to keep in mind- (a) that there are two parts in every believer; spirit 
and flesh. Paul says that these lust against each other (Galatians 5:17). (b) We 
also should know that the flesh has not lost its power. They only get something in 
the regeneration against it. That is the new creation. Their sinful heart does not 
become less sinful, but rather shows its strength more than ever before. "When 
the commandment came, sin revived" (Romans 7:9). And: "That it might appear 
sin, working death in me by that which is good" (Romans 7: 13). That is why it is: 
"They that are Christ's have crucified the flesh with the affections and lusts" 
(Galatians 5:24). They are brought to the cross, but are not yet fully dead, for 
those who are crucified lived long, and when the sinful life is oppressed, it shows 
its power the more. (c) Further we should know, that it is denied to Satan to 
destroy the faithful, but that his power to combat them is not taken from him. 
When they receive grace, they first become a real object of the devil's strife, for 
as long as we are peacefully in his power, he will leave us at rest. "Every kingdom 
divided against itself is brought to desolation" (Luke 11: 17). So that the devil 
works in all kinds of ways, for though he cannot keep them out of heaven, yet can 
he make them here so afraid by working on their sins of nature or mind, that they 
in the end become so darkened and will deny all grace; though they have a part in 
Christ, who saith: "For the prince of the world cometh, and hath nothing in me" 
(John 14:30). David complained that he could not see his state of grace because 
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of the power of sin and the attacks of the enemy, and he cried: "Iniquities prevail 
against me: as for our transgressions, thou shalt purge them away" (Psalm 65:3). 
And it is written very expressively: "Forasmuch then as the children are partakers 
of flesh and blood, he also himself likewise took part of the same; that through 
death he might destroy him that hath the power of death, that is, the devil; and 
deliver them who through fear of death were all their lifetime subject to bondage" 
(Hebrews 2:14, 15). 

These things above may serve to keep us against the power of the enemy. 

3. We shall now go on to which evidences of the new creation are to found in the 
believer. 

"The old things are passed away; behold all things are become new", will mean 
that every man, who is united with Christ, is changed in heart and state. Christ 
hath demanded their heart: "My son, give me thine heart" (Proverbs 23:26). They 
have taken Christ's heart (Canticles 4:9). And Christ hath come to live by faith in 
their heart (Ephesians 3: 17). They have a new heart according to the promise 
(Ezekiel 36:26). From this change of heart follows the change of state. 

Satan was their lord and king. They had an angel of the bottomless pit as a king, 
his name was in Hebrew Abaddon and in the Greek language Apollon (Revelation 
9:11), who had a right and power over them (Isaiah 49:24), to whom their desire 
was. 

(a) They were in the kingdom of Satan, of the strong man armed (Luke 11 :21 ), 
in a synagogue of Satan (Revelation 3:9), and in the power of darkness 
(Colossians 1:13). 

(b) They lived according to the laws, the habits and manners of the world, and 
to their own will. One sees this clearly together: "Wherein in time past ye 
walked according to the course of this world, according to the prince of the 
power of the air, the spirit that now worketh in the children of disobedience: 
among whom also we all had our conversation in times past in the lusts of 
our flesh, fulfilling the desires of the flesh and of the mind; and were by 
nature the children of wrath, even as others" (Ephesians 2:2, 3). 

(c) The privileges and rewards which they enjoyed in that kingdom, were at 
best only temporal, and that not without sorrow, seeing such is only linked 
to the fear of the Lord (Proverbs 22:4). Thereof they were called, "men of 
the world, which have their portion in this life" (Psalm 17:14). And what 
awaited them when time would be over was the spiritual and temporal 
death, also the eternal and second death. "The wages of sin is death" 
(Romans 6:23). 

(d) They were friends of the world and enemies of God and His people. The 
friendship of the world is enmity with God (James 4:4). Haters of God and 
hating one another (Titus 3:3). "But because ye are not of the world, but I . 
have chosen you out of the world, therefore the world hateth you" (John 
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15: 19). "The just upright man is laughed to scorn. He that is ready to slip 
wi~h his feet is as a lamp despised in the thought of him that is ' \ease" (Job ~t:j 
12.4, 5). . 

(e) They were enemies of Christ and of the way of free grace in Him. Therefore 
Jesus saith: "And ye will not come to me, that ye might have life" (John 
5:40). This is especially shown in all natural men, because they start to 
despair when their own strength fails. They know no other strength than 
their own and do not want to be saved by another, and absolutely not by 
Christ. This is the proud state of nature. / 

This all hath passed away, they are changed, behold, all things have become new. 

• To BE CoNTINUED • 

---·---

• 13TH CENTURY ENGLISH 
CHURCH HISTORY • 

The Rev. Peter J. Ratcliff 

The beginning of King Henry's reign 
UPON the death of his father, King John, on 19th October 1216, Henry did not 
simply become King as a matter of course. 

King John had neither been trusted nor popular and it might have been thought 
that the boy king should not be trusted to rule. Indeed the nobles who managed 
the country while the boy was in his minority nearly chose the French Louis to be 
King in stead of Henry. Louis had previously been called to England to help the 
nobles against John and had acquired much power. Indeed the English and French 
were very closely connected with the King of England, retaining the title Duke of 
Normandy, much to the annoyance of the Normans from whom William the 
Conqueror had come. 

In reaching an agreement on the succession, it is noteworthy that the Bible was 
quoted in a helpful manner. This might come as a surprise to those of us who think 
of the Dark Ages as being completely pitch black with darkness! However, John 
Foxe tells us what happened when the nobles said they could not trust Henry 
because of his father John's behaviour, and would rather have Louis as king. 
William Earl Marshall, a nobleman of great authority, quoted the Bible saying, 
"the son shall not bear the iniquity of the father" (Ezekiel18:20). Thus the nobles 
were persuaded by the Word of God to support Henry rather than Louis the French 
king's son, whom they had preferred over King John. 

Henry was crowned by the Pope's legate Gualo at Worcester because the 
French Louis still held Westminster. No doubt the Pope proudly assumed to 



84 The Gospel Magazine 

himself the text "by me kings reign" (Proverbs 8: 15) in place of God. Poor old 
England was in a terribly weak state. In the 21st century also we should 
understand our present vulnerability and so rely on Almighty God to deliver us. 

We can be thankful today that the Pope is not involved in the succession to the 
British throne. Nevertheless, when the Government is set on changing our 
Protestant Constitution to allow greater toleration of Roman Catholics and 
women in the succession to the throne, one might look back with even a degree 
of envy to the 13th century when the Bible was actually taken as authoritative, 
even if it was not fully understood by many in regard to its teaching of salvation 
by grace alone through faith alone in Christ alone. 

Louis did not want to give up his claim to England so easily and sent for 
soldiers from France but Richard, King John's bastard son, fought them off by 
God's grace with just a few ships, eighteen against a hundred, and Louis left the 
country with a thousand marks given him by the nobles as compensation for their 
troubling him to come to be their saviour from King John in the first instance. 

Foxe emphasises that it was God's merciful hand that saved the English 
from French rule and that this should be a lesson to Englishmen not to place 
foreign rulers in the realm lest they consequently displace us. Today one shudders 
at the fact that the Chairman of the Conservative Party, our Government, is a 
Muslim woman! 

The scandalous interference of Rome 
The Middle Ages are known as the Dark Ages because not much is known about 
them but also because there was so little Gospel light. When the Church of Jesus 
Christ is the source of light and life and all that is good, it is hard to imagine a 
society dominated by a mock Church that is utterly wicked. Yet that is the Roman 
church that afflicted the 13th century and still brings about the ruin of nearly a 
billion people today. 

However, while we tend to think, in our reformed circles, that the Bible was 
unknown in the Middle Ages and the Bible was jumbled up with legends of King 
Arthur and fairy tales, there are signs that it was not all so bad. We have already 
given the example of Ezekiel being quoted when Henry was chosen as king. There 
were also people who knew something of right and wrong and especially they 
knew that there must be a better way. They just did not know how to break the 
link with the Roman Church through believing the gospel of the salvation of Jesus 
Christ by grace through faith alone. 

The early years of Henry's reign were not without interest. The Popes tried to 
put on a smiling face toward Henry, showing themselves to be better friends than 
the French. Of course, with the Roman church holding the people under such 
threats as excommunication and the consequent fear of everlasting damnation, the 
papacy, if handled circumspectly, could serve as a good ally to a king. 

Or so one might have thought! But the papacy has proven time and time again 
that it cannot be trusted one iota. For example, the year 1218 marked 50 years 
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since the death of Thomas Becket and the following year he was enshrined as a 
new saint, so huge crowds of pilgrims came to England for the occasion. Foxe 
says that a historian by the name of D. Scales accounts that Kent was not 
sufficient to sustain all who came thither. Yet the "event" was used by the Papacy 
to satisfy her greed and so the papal legate in 1218 made a "general inquisition" 
and deprived many monks and priests of their livings, even extorting penalties 
from those who rebelled against the interdict of Wales; i.e., those who faithfully 
feared God and carried on worship despite the ban by the Pope due to his malice. 

Perhaps it is the stories of the papal exactions of money that amaze us the most, 
demonstrating the true heart of the Roman Church. "For where your treasure is, 
there will your heart be also" (Matthew 6:21). The following stories show that 
Popes who, like the laws of the Medes and Persians, change not, clearly serve 
Mammon. "No man can serve two masters: for either he will hate the one, and 
love the other; or else he will hold to the one, and despise the other. Ye cannot 
serve God and mammon" (Matthew 6:24). 

Complaint against the intolerable covetousness of the Pope 

Sadly under King John, England had been made tributary to the Pope and brought 
to poverty. In 1220 Simon de Montfort, the earl of Leicester, wrote commanding 
the religious men not to give any more money or rent to the Romans. The title of 
the letter gives the sentiment, "A complaint of the Nobles of England against the 
intolerable Covetousness of the Pope and Prelates of Rome". This covetousness 
had operated both by the ordering of bishops to give benefices to Romans and also 
by taking away benefices from English priests and giving them to Romans. 
Besides this the alms intended for the poor were taken by the Romanists. De 
Montfort wrote to say that any bishops involved in exacting such rents for the 
Romans shall be in danger of burning! 0 that our leaders today, burning aside, 
might be as bold to uphold righteousness! 

In 1220 Henry received letters from the papal legate Cardinal Otho, but 
perceiving the contents, Henry said he could do nothing without calling a council, 
which he did. The letter demanded two prebendships in each cathedral and much 
else, including privileges in monasteries and proportions of goods. Interestingly 
the letter from Otho answered the charge of covetousness that had been made 
against the Romans but did so in a typically popish manner saying, "that the 
poverty of the church is the cause, and the only reason why it is so slandered and 
evil spoken of, it is therefore convenient that you, as natural children, should 
succour your mother. For unless we should receive of you and of other good men 
as you are, we should then lack necessaries for our life, which were a great 
dishonour to our dignity" (page 365, Foxe) . 

To this plainly proud and pretentious letter a reply was sent saying that the king 
was absent due to sickness and the Archbishop of Canterbury was also absent, so 
the assembly could not do anything! Is that a typically English reply or is it 
answering "a fool according to his folly", as Proverbs 26:5 wisely instructs? 
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Money-hunting 
Presumably much annoyed at this response, Cardinal Otho came to London from 
Rome with full authority and power, calling a council at St. Paul's, London, under 
the pretence of redressing matters concerning benefices and religion but, notes 
Foxe, the chief intent was to hunt for money. Typically, to keep hold of their high 
positions, bishops and others gave vast gifts to Otho. 

Otho sat on a specially erected scaffold high above all. Bizarrely, before his 
sermon, Otho had to settle an argument between the archbishops of York and 
Canterbury over who would sit on his left and who on his right. To settle the strife 
the cardinal brought forth a bull from the Pope with a picture of St. Paul on the 
right of the cross and St. Peter on the left for, explained Otto, although Peter had 
the keys, St. Paul had believed without seeing for, Jesus said, "blessed be they 
who believe and see not". 

From that time the Archbishop of Canterbury enjoyed the right hand and York 
the left. The matter settled, Otho preached from Revelation 4:6, "in the midst of 
the throne ... were four beasts full of eyes before and behind". Otho said that the 
four beasts were those present who should be provident in dealing with both 
secular and spiritual matters. He spoke about them organising the Church but the 
big thing was their financing of the Papacy! 

Money to nullify Crusading oaths 
Foxe notes the devious behaviour of these Roman pick-pockets who first sent out 
friars and preachers to stir up men to fight the Turks in crusades bound with a vow 
and signed with the cross, then send out bulls to release them from the vows and 
labours upon the payment of large sums of money! 

Money for Papal armies 
The reason the pope needed so much money was to fight against the good 
emperor, Frederic II who was married to King Henry's sister Isabella. So the Pope 
taxed the English clergy at 20% and promised the benefices (church appointments 
to which large incomes from property, such as rents or tithes, are attached) to 
Roman citizens who would vanquish emperor Frederick. Meanwhile he ordered 
that 300 English benefices be reserved for Romans, and until these were filled the 
Archbishop must not appoint any more English clergy to benefices. With this 
news the Archbishop of Canterbury, seeing the unreasonable oppression of the 
church of England, fled to France. 

Telling lies for money 

Another mark of the sleight of the Pope was that he sent one Petrus Rubeus who 
went from bishop to bishop and abbot to abbot pretending that other bishops had 
already given him huge sums "to the pope's holiness", saying "trusting that you 
also will not be behind on your part". Rubeus was so dastardly that it caused the 
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bishops and abbots to complain to the King (Foxe, page 368). This had some 
effect and the legate was then less opportune. 

Council of Lyons 

Later Pope Innocent IV called a council at Lyons and the following matters were 
exhibited: 

1. The Pope, not satisfied with his Peter's pence, doth exact great exactions 
without the consent of the King. 

2. Patrons of parish churches were unable to present clergy for livings but 
churches are given to Romans who cannot speak English, robbing the money of 
the realm. The Pope has increased benefices reserved for Romans from 12 to very 
many more. In these benefices the Italians do not preach or help the poor or 
maintain the churches. Many clergy are totally absent; i.e., live abroad in Italy. 

3. Bishops were commanded to provide soldiers to be ready to follow the 
Pope's commands! 

The Pope's purse hath no ears 

All this was presented to the Pope in letters from the abbots and priors, then from 
the bishops, the nobles and barons, and last of all from the King, but as the 
proverb goes, "The Pope's purse hath no ears". Not long after, the Pope was at it 
again, sending for tallages [a levied tax] and exactions to be collected. Henry was 
very annoyed and wrote to the Bishops, forbidding them to pay the Pope. The 
battle of words ensued and yet eventually the Pope threatened to suspend or 
interdict the prelates. Sadly the threat of the Pope and persuasions of the Bishop 
of Winchester were too much for the king who gave over to the threats. The Pope 
responded by demanding even more money - a third part of all church goods and 
the yearly benefit of all vacant benefices! 

Money to Popes for breaking oaths 
In 1224, under the advice of his council and clergy, King Henry did grant and 
confirm the Magna Carta as well as the "Charta de Foresta". These liberties were 
later broken but then reconfirmed in 1236. Such oath-breaking was a simple 
matter, the Pope had power to nullify oaths, for which, of course- you've guessed 
it - he took a handsome fee. 

Henry takes power 

In 1227, King Henry, then coming up to 20 years old, declared himself ready to 
be king without tutors and governors over him. 

Pope's power to trump appointments 

Another way in which the Pope's power disturbed and controlled the English was 
by his power in the process of church appointments. 
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Foxe (pages 384-5) notes the disagreement between King Henry and the monks 
at Durham concerning who should be appointed as bishop of Durham. Both 
appealed to the Pope but later agreed between themselves to a third candidate. 
However, when there was disagreement between the monks of Coventry and the 
canons of Lichfield about choosing the next bishop of Lichfield, they appealed to 
the Pope. He decreed that they should in future take it in turns to make the 
appointment. 

In 1228 Stephen Langton, Archbishop of Canterbury, died. In his day Langton 
did us a good service as he divided the Bible into chapters as we now have them. 
He also made marginal notes upon the whole Bible. 

It is hard to believe the power and malice and greed of the Pope. Having agreed 
the appointment, he wrote immediately to the Canterbury church. beginning with 
a lie, "forasmuch as, by the fulness of ecclesiastical power, the charge of pastoral 
office is committed to him in general upon all churches, he, therefore, for the 
solicitude he beareth, as well to all other ... etc". Such deceptive boasting was a 
prelude to more money grabbing. As soon as this was written the Pope sent his 
own chaplain and trusty legate, Master Stephen, to England to exact vast sums to 
fund his war against Frederick the emperor! 

The burden of Papal tithes 

The taxing by the Pope of the tithe was so severe that prelates had to sell their 
church silver and some to lay mortgage on their belongings or to borrow on usury 
to make the money that was required. The Pope had even sent his bankers 
with Master Stephen to lend for the same purpose with great usury. Tithes 
were demanded even for crops which were not yet harvested! Only Ranulph, the 
Earl of Chester, stoutly refused to allow either his laymen or clergy to give 
anything to the Pope. 

In 1231 Archbishop Richard complained that the justicular, nowadays called 
the lord chief justice, a man named Hubert de Burgh, would not give him the 
castle and town of Tunbridge as they belonged to the crown. The justicular was 
second only to the king. So the archbishop went to Rome and won favour with the 
Pope for his cause. However, on his return to England Richard died. 

King chases relics 

In 1232 Henry III was on pilgrimage to see relics, as was his custom, especially 
in times of political crisis. 

Henry swore an oath on the gospels, binding himself to keep the charters he 
made to the high officers of the realm, even submitting himself to the compulsion 
of the Pope on pain of excommunication. The justicular also swore to keep the 
king to his word. Yet with the Pope able to nullify oaths for cash, nobody could 
be trusted. This demonstrates how popery undermines society as a whole. 

• To BE CoNTINUED • 
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OF THE SOUL • 

Part I 

Dr. JAMES DAVISON (Belfast) 

89 

IN Bunyan's Pilgrims Progress, Christian is taken by the Interpreter "to a place 
where a fire was burning against a wall and one was standing by it always casting 
much water upon it to quench it: yet did the fire bum higher and hotter". Christian 
then asked, "What means this?". The Interpreter answered, "This fire is the work 
of grace that is wrought in the heart; he that casts water upon it to extinguish and 
put it out is the devil". But to enable Christian to understand why the fire was not 
extinguished the Interpreter took Christian to the other side of the wall where he 
"saw a man with a vessel of oil in his hand of which he did also continually cast 
(but secretly) into the fire". I 

What Christian saw prompts him to repeat his question: "What means this?". 
"This is Christ," says the Interpreter, "who continually with the oil of His grace 
maintains the work already begun in the heart." Thus in spite of "what the devil 
can do, the souls of His people prove gracious still". While this is undoubtedly 
true, it is also true that for a tender conscience it is hard "to see how this work of 
grace is maintained in the soul".2 This, surely, has been true of all believers; we 
have, while in the midst of trials and tribulations, thought we were alone; we did 
not remember the Man on the other side of the wall and this often gives rise to 
lack of assurance, doubt and even perplexity of soul. 

In such situations what is needed is a "physician of the soul"; one who will seek 
to bring comfort to afflicted consciences and in this there have been no better 
"physicians of the soul" than the Puritans. For them the picture of the wall and the 
fire and the awareness of God's grace pouring over the fire in all our trials and 
tribulations is what will keep the believer spiritually healthy. As Robert Bolton 
well said, "The spirit of a man, furnished with grace and fortified with the sense 
of Gods favour, is able to pass through the pikes and conquer all comers" 
(emphasis added). In other words "why should that man fear or faint on whose 
side the mighty Lord of heaven and earth does stand?".3 

Bolton gives examples from Scripture of this being worked out in practice by 
God's people. But conscious that some might think the examples refer only to 
extraordinary examples of "extraordinary men endowed with extraordinary 
spirit", he goes on to show that what is recorded in Scripture is "registered by the 

l John Bunyan, Pilgrim 's Progress (1667. Rpt. Collins, London, 1953), pp. 47, 48. 
2 ibid., p. 48. 
3 Robert Bolton, A Treatise on Comforting Afflicted Consciences (1626. Rpt. Soli Deo Gloria, 1991), p. 2. 
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Holy Spirit to represent unto us ... the almighty and wonder-working power of 
prayer". And it is a power that "every one of God's favourites is also blessedly 
furnished with"; it is not only for "extraordinary men endowed with extraordinary 
spirit". So convinced of the power of prayer is Bolton that he describes it as "a 
mighty spiritual engine, which is able to batter down all the bulwarks of the devil, 
to shake the whole kingdom of darkness and all hellish powers". Moreover, it is 
also able to offer "holy violence to the very throne of God Himself'.4 

Faith is "another spiritual weapon of impregnable temper and incredible 
might". And for Bolton, it is "the crowned empress of all those heavenly graces 
that dwell in the soul of a sanctified man and which in a right sense may be said 
virtually to comprehend all the beauty, strength, excellency, and power of Christ 
Himself'. In his further consideration of faith Bolton argues that faith has such 
power that it can be "truly victorious and triumphant" over all "the variety and 
extremity of the most exquisite tortures, temptations and persecutions", the 
believer has to face in world. Here is true comfort for the "bruised reed and the 
smoking flax". Indeed, "even in the midst of those dying and dreadful pangs 
[faith] bears a glorious part with Jesus Christ, the Conqueror, in that sweetest song 
of victory: '0 death where is thy sting?'" 5 

Bolton, however, is not yet finished with proving his doctrine that "The spirit 
of a man, furnished with grace and fortified with the sense of God's favour, is able 
to pass through the pikes and conquer all comers" (emphasis added). Taking up 
the subject of grace Bolton says, "Grace in its own nature being the most glorious 
creature of the Father of lights, and flowing as it were more immediately and 
sweetly from His blessed face ... has such an antipathy, such vigour and ability 
against all spiritual darkness". Bolton is so convinced of the excellency of grace 
that "if it were possible" for a soul "beautified with grace to be seated ... in the 
very centre of that hellish kingdom, yet would it by its heavenly strength and 
glory . . . keep off at some distance all the darkness, torments and horror of that 
damned place". 6 

To help us better understand what he is propounding about the nature of grace, 
Bolton shows by many instances how "natural light dispels darkness". Such 
darkness that "overwhelms, snares, fetters, and put all things in fear", says Bolton. 
Here Bolton is seeking to establish the greatness of light over darkness. This is 
clearly evidenced in nature for "the darker the night is", says Bolton, "the clearer 
the stars shine". Likewise the "least candle's light ... suffers not the darkness to ~ 

cover, or smother and oppress it". Continuing with these thoughts Bolton notes ~ 
that even the "faintest light that can be found ... remains invincible of the power 
of darkness".? 

4 ibid., pp. 5, 4. 
5 ibid., p. 6. 
6 ibid., p. 6. 
7 ibid., p. 7. 
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Turning to the spiritual comfort that may be drawn from this, for light is often 
set in opposition to darkness in Scripture to illustrate spiritual truths (cf. John 1 :5; 
1 John 1:5-7), Bolton propounds this truth in these words: 

[If natural light is] so powerful and so able to prevail against the darkness 
of the night, why should not that spiritual light that God's Spirit does kindle 
and set up in the hearts of God's children be able to afford them light in 
darkness and to minister sound joy and sweet comfort unto them in the very 
midst of their heaviest and most hideous affliction?8 

The point is well made by Bolton that "our visible light does but spring from a 
finite material fountain- the sun, itself a creature". But contrary to this "material 
fountain", spiritual light is an infinite light as it "flows immediately from the 
glorious face of the only true, incomprehensible and eternal light". This is none 
other that God Himself, the sun's creator, "who dwells in the light that no man can 
approach unto". Now, because our spiritual light comes from God Himself, "the 
least glimpse of this light of grace shinning into that sad and heavy soul ... would 
far more easily and irresistibly chase away the very darkest midnights of any 
spiritual misery". Putting it another way Bolton says, "This glorious grace of 
faith, the prince of all spiritual light ... in the truly humbled soul" will "enkindle 
and set on shining all those gracious heavenly stars that are wont to beautify the 
hearts of holy men" .9 

Having presented his argument in defence of his first doctrine by reference to 
prayer, faith and grace, Bolton proceeds to the great task of encouraging us to 
"store up heavenly comforts" in their hearts, for by doing so it is his contention 
that it will enable them, and us, "patiently and profitably to master all miseries". 
On the other hand, a failure to store up "the heavenly hoards and comforts of 
holiness beforehand" will result in "all the objects of lightsomeness and joy . . . 
[being] drowned in a heavy heart". Therefore, let not this glorious opportunity 
pass for all believers to be: 

Like sons and daughters of wisdom in this short summer's day of our abode 
upon earth, and in this glorious sun-shine of the gospel and precious 
seasons of grace, employ all means, improve all opportunities to gather in 
with all holy greediness and treasure up abundantly much spiritual strength 
and lasting comfort against the evil day.lO 

Going on Bolton insists that "this spiritual hoarding of comfortable provision 
against the evil day ... may prevent a great deal of impatience ... base fears ... 
and many passionate distempers". We note here Bolton's use of the word "may", 
which could suggest that the "spiritual hoarding of comfortable provision" might 
not always prevail. But this would do an injustice to Bolton for he goes on to 

8 ibid., p. 7. 
9 ibid., pp. 7, 8. 
10 ibid., p. 14. 
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prove that such provision will "mightily support the heart of every true Christian 
in those times of confusion and fear". Furthermore, and more importantly, "God 
is much honoured and His truth glorified when it appears in the face of men that 
a poor neglected Christian ... is able by the power of grace and influence of His 
favour to affront and outface all the frowns and malignant aspects of proud giants 
of the world".ll 

Over the next number of chapters in his treatise Bolton expounds a second use 
of his former doctrine. This he does by way of reproof and admonition of three 
sorts of people, namely, "the careless", "the sensualists", and those who "oppose 
a powerful ministry". These are then followed by a number of chapters seeking 
to dissuade people from sinning, especially in opposing a "powerful ministry". 
But we pass over these matters to give consideration to Bolton's second doctrine; 
"the torture of a troubled conscience is intolerableness". Here Bolton notes that 
in this "transcendent misery we conflict immediately with God Himself'. This 
is so different from all other miseries because in them "only the arm of flesh is 
our adversary".l2 

Such is the nature of this intolerableness of conscience that "the afflictions of 
soul and spiritual pangs do infinitely exceed both in bitterness of sense and 
intenseness of sorrow the most exquisite tortures that can possibly be inflicted 
upon the body". Furthermore, this is not spoken of those who have natural light 
only, as Cain, Judas and "many other such miserable men of forlorn hope", but 
also of those who have been enlightened by God's Spirit. But not wanting to leave 
those who are "already washed from their sins" with such thoughts Bolton 
reminds us that "the exultations of the soul and spiritual refreshments do 
incomparably surpass both in excellency of object and sweetness of apprehension 
all pleasures of sense and bodily delights".13 

To further help the distressed souls of Christ's lambs, Bolton urges them to call 
to mind and lay to heart a number of considerations when they are "first tampered 
with and tempted again to any sin". In all there are twenty considerations and in 
a number of them we are informed that "sin is most hateful", full of the "most 
fearful effects" as it "spits venom on all sides far and wide", and "corrupts every 
thing it comes near". Furthermore, sin "by its pestilent damning property and 
poison, turns ... light into darkness ... faith into distrust . . . hope into despair 
... all kinds of temporal and eternal felicities and bliss into all kinds of miseries 
and woe". 14 

It is clearly Bolton's desire in showing the extreme sinfulness of sin to 
encourage believers to desist from it. And this he does by exhorting believers to 
consider more "the favour and love of God, the only fountain of all comfort, peace 
and happiness", as a means of overcoming the trials of this world and the 

11 ibid., pp. 15, 17, 18. 
12 ibid., pp. 22, 30, 38, 55. 
13 ibid ., pp. 57, 58, 57. 
14 ibid., pp. 76, 80, 78-79, 81. 
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temptations of the devil. Likewise a consideration of the believer's "portion in 
Christ's blood ... that sweetest well-spring of life and immortality", and "the 
most blissful presence, freedom and communication of the Holy Spirit and all 
those divine illuminations, spiritual feastings, sudden and secret glimpses of 
heavenly light, sweeter than sweetness itself, wherewith that good Spirit is wont 
to visit and refresh the humbled hearts of holy men" .15 

And that's not all, for if the believer is "unhappily moved to break any branch 
of God's blessed law" and but "let[s] the excellency and variety of His 
incomparable mercies come presently into the mind" they will surely find sweet 
relief and comfort. For such contemplation is "a most ingenuous sweet and 
mighty motive to hinder and hold off all gracious hearts from sin". Indeed, as 
Bolton says, "a serious survey of the riches of God's goodness, forbearance and 
long-suffering, [will] lead you to repentance, to more forwardness and fruitfulness 
in the good way". And "what a heaven of spirituallightsomeness and joy might 
shine in the hearts and show itself in the faces of God's people".16 

Certainly all this is true and yet, as Obadiah Sedgwick asks in his The Doubting 
Believer, "Where is the believer who insists not more on his fears than on his 
faith and is not lamenting his doubts more than rejoicing in his assurances?". 
Expressing this another way Sedgwick says, there is "none doubting less than 
such as have most cause to doubt, and none doubting more than such as have most 
cause to triumph in Christ". Like Bolton, Sedgwick recognises that "None have 
an interest in Christ but believers; none have title to a solid and settled peace but 
they", and yet he says, "We see the children fearful". Fearful because, as 
Sedgwick reminds us: a believer "may be truly believing who, nevertheless, is 
sometimes doubting" .17 

It is Sedgwick's contention, and who would argue with him, that individuals 
are many times caught between assenting, "which is the adherent of the 
understanding to truths known", and "dissenting, which is the bearing off from 
those same truths". Such is the nature of doubting; the individual has "a desire to 
share in that goodness which it apprehends; yet it neither fastens nor rejects" it. 
Now it is sad when this happens to those who "see Christ and the promises, and 
know the goodness and bounty in the one and the other", yet stays "hanging 
between hope and fear". They reason, "I would, but I may not, I may, but I dare 
not". But, it is important to remember that "though the doubting Christian cannot 
come yet to quit those uncertain, trembling and shivering motions and bring them 
to steadiness and positive fixing, yet his mind hones". They continue to "prize 
Christ and the promises, though they cannot clasp them".18 

Continuing with his argument Sedgwick shows that "actual doubting may be in 
a person who has habitual faith". This is to be understood by the words of Christ 

15 ibid., p. 80. 
16 ibid., pp. 87' 91. 
17 0. Sedgwick, The Doubting Believer (Rpt. Soli Deo Gloria, 1993), pp. ix, x, xi. 
18 ibid., pp. 2, 3, 4. 
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to Peter in Matthew 14:31: "0 thou of little faith, wherefore didst thou doubt?" 
Peter had faith, "for he had not stepped out but for faith, and he had not sunk but 
for his doubting". Thus we can see that faith and doubt are not "opposed as life 
and death, where the presence of one determinately concludes the total absence of 
the other". But faith and doubt "cannot consist at the same instant". The soul 
cannot embrace and not embrace simultaneously, for the "soul cannot possibly set 
out from one faculty at the same time opposite acts". Sedgwick explains it this 
way: "I cannot lay my hand on a stone and not lay my hand on a stone at the same 
instant ... or my hands receive and not receive a gift at the same time."19 

Having proved that doubt can certainly co-exist alongside believing in a 
believer, Sedgwick highlights a number of possible causes of doubt and then 
proceeds as a good physician of the soul to prescribe cures or remedies for "the 
healing and closing of spiritual distempers of the soul". The causes are set out in 
chapter four and the cures in chapter five, but we will endeavour to draw them out 
together as we examine a number of them.20 

The first cause handled by Sedgwick is "natural corruption", which "thrusts 
up an abundance of motions, corrupt reasoning and motives to interrupt our faith 
in its great business of believing". Sedgwick recognises that at conversion "the 
soul is greatly enlarged and the powers of sin crushed". But while "sin has its 
death-wound", it is also true, as Sedgwick reminds us, that "so much life is 
still remaining as to interrupt our graces". Such is this "body of sin, which ... 
we must carry about with us" that "it will not yield; it will not embrace" the things 
of God.21 

Having identified "natural corruption" as one cause of "spiritual distempers 
of the soul" Sedgwick shows that "mortification is the first help and remedy"; and 
this because, "the more our sins die in us, the more our faith will live in us". 
We are like a garden, "which has many plants and several weeds" and, as we 
know, "the abating of these, the rooting up and killing of these, contributes the 
greater relief and strengthening to our plants". The rooting out will be a means to 
help us "draw near with a true heart in full assurance of faith" (Hebrews 10:22). 
In order to do this believers must "be persuaded of God's acceptance of them" 
and this they do by having their "hearts sprinkled from an evil conscience" 
(Hebrews 10:22).22 

Now while it is true that natural corruptions "make the encouragements of faith 
to be difficult" and keep us from those "things which would edge and quicken our 
faith", it is also true, argues Sedgwick, that if those things which "keep down faith 
in respect of its proper inclination . . . and in respect to its operation were 
removed", faith would rise higher. But how can a believer do this? "Who can 
mortify his sinful nature?" To this Sedgwick answers, "You cannot mortify your 

19 ibid., pp. 10, 9. 
20 ibid., p. 52. 
21 ibid., pp. 13, 14. 
22 ibid., pp. 52, 53. 
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sins, but God can do it ... for you". Yes, even though "corruption is a spreading 
plague, He can cure it". And remember, say Sedgwick, "God has put enough in 
Christ to save a sinner and therefore enough to heal a sinner". Likewise, "He who 
commands you to mortify sin is ready enough with sufficient power to effect it, if 
He is sought unto". 23 

The last words in the above paragraph are very important as regards mortifying 
sin and Sedgwick, as a good physician of the soul, sets out remedies by which the 
mortification of sin may be effected by believers reflecting on their pilgrimage 
thus far: 

Did any virtue in the death of Christ (laid hold on by faith) heretofore help 
against sin? It will do so still. Did any love of God help you the more to 
hate sin? It will do so still. Did any assurance of a reconciled God in Christ, 
free and abundantly pardoning you, weaken sin in you? It will do so still . 
. . . Did the humble application of yourself to the ordinances of Jesus Christ 
(through which He is pleased to reveal His arm) confer any strength against 
your sins? It will help still. ... Did these, any of these, all of these, or any 
other special course besides these cause your sinfulness to be vile unto you, 
to be abhorred by you, to be cast down in your judgement, to be cast out of 
your affections, to be cast out of your life? Go on in these and sin will then 
be more and more mortified. 24 

• To BE CoNTINUED • 

---·---

• PSALM 84 • 
JAMES E. NORTH (Totton, Hants.) 

WE are not informed who the author of this Psalm was, but it may well have been 
David, "the man who was raised up on high, the anointed of the God of Jacob, and 
the sweet psalmist of Israel" (2 Samuel 23: 1 ). The themes of desiring to be both 
in the House of God and with the people of God, and in the presence of God are 
similar to the themes that are expressed by David in Psalm 63. In that Psalm, 
which is headed "A Psalm of David" we have David saying, "My soul thirsteth 
for thee", etc., similar words and expressions as are to be found in verse 2. Neither 
are we told when this Psalm was written nor the historical circumstances which 
caused it to be penned, although Matthew Henry suggests that it may well have 
been written when David fled from Jerusalem during the time of Absalom's 
rebellion. We read in 2 Samuel15 how that David said to his servants, "Arise, and 

23 ibid., pp. 54, 55 . 
24 ibid., p. 58. 



96 The Gospel Magazine 

let us flee; for we shall not escape from Absalom: make speed to depart, lest he 
overtake us suddenly, and bring evil upon us, and smite the city with the edge 
of the sword" (verse 14). Later in that same chapter we read how that David 
wept when he left the Ark of the Covenant and Jerusalem (verse 30). But it could 
have been written at any time when David was absent from the visible signs of 
the Lord's presence. David states that he has a love for the courts of the Lord 
(Psalm 84:2). 

By the use of the word "Selah", this Psalm readily divides into three sections 
which I have named as: 

1. David's watching, verses 1-4. 
2. David's walking, verses 5-8. 
3. David's worship, verses 9-12. 

1. David's watching 

In the first verse of this Psalm David is saying that the tabernacles of the Lord are 
lovely: "How amiable are thy tabernacles, 0 Lord of hosts!" He is absent from the 
place where the Tabernacle had been erected. (We have to remember that this is 
prior to the temple having been built in Jerusalem.) He is absent from the visible 
means of grace. The tabernacle, the ark of the covenant, the priesthood, the 
offerings are there in Jerusalem, and the worship of God as instituted in the Old 
Testament is being conducted, but David is absent. He is at a distance and cannot 
partake in that worship. He longs to be able to go into the house of the Lord so he 
says in verse 2, "My soullongeth, yea, even fainteth for the courts of the Lord: 
my heart and my flesh crieth out for the living God". He has expressed this desire 
elsewhere, in Psalm 42: "As the hart panteth after the water brooks, so panteth my 
soul after thee, 0 God. My soul thirsteth for God, for the living God: when shall 
I come and appear before God?" (verses 1, 2). The hart has been chased by the 
huntsman in the heat of the day, he has managed to escape but he is weary and 
longs to find refreshment, he is thirsty. "So," says David, "my soul thirsteth for 
God, for the living God." 

Both here in Psalm 84 and in Psalm 42 David describes the Lord as "the living 
God". Not an idol, not a god of the imagination, not a god who is far distant, but 
the "living God". Paul tells-the Athenians that "in him we live, and move, and 
have our being" (Acts 17:28). The gods of this world are nothing but the fruit of 
the imagination of fallen man's hearts but the God whom we serve is the living 
God. The Triune God is the living God! The Lord Jesus Christ is alive. This 
was how He appeared to John on the Isle of Patmos. He spake to John and said, 
"I am he that liveth, and was dead; and, behold, I am alive for evermore" 
(Revelation 1: 18). 

But notice here how David describes the House of God: "Tabernacles" (verse 
1) and "Courts" (verse 2). There was only one Tabernacle. There was only one 
place where sacrifice could be offered (and, again, remember that this was before 
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the institution of the synagogue) no other place for worship was acceptable to the 
Lord. It is recorded that when Jeroboam rebelled against Rehoboam he set up 
golden calves and centres of worship at Bethel and Dan. "And this thing became 
a sin" (1 Kings 12:30). And it is recorded that "Jeroboam the son of Nebat, ... 
caused Israel to sin" (1 Kings 22:52). David did not and could not institute a place 
for himself to worship. He longed for the tabernacles of the Most High. But here 
in these two verses he uses the plural. The inference, therefore, is that he is 
referring to the various courts of the tabernacle, the outer court where Jewish 
males would go, the priests' court and the most holy place where only the high 
priest entered and that on one day of the year with blood. These are the courts for 
which David longed. He longed for the means of grace, the actual means of 
worship. David speaks in the plural. There are various means of grace for the 
Christian, for us today: 

1. There is the public worship of God. True Christians delight in the assembly 
of the saints. They desire to be in their place on the Lord's Day unless there are 
legitimate reasons for not being present. They take the example of the Lord Jesus 
Christ: "And he came to Nazareth, where he had been brought up: and, as his 
custom was, he went into the synagogue on the sabbath day, and stood up for to 
read" (Luke 4: 16). "As his custom was!" They follow the instruction of the 
Apostle Paul: "Not forsaking the assembling of ourselves together, as the manner 
of some is; but exhorting one another: and so much the more, as ye see the day 
approaching" (Hebrews 10:25). 

2. There is the reading of the Scriptures. We neglect the Scriptures to our own 
hurt. The Lord Jesus said, "Search the scriptures; for in them ye think ye have 
eternal life: and they are they which testify of me" (John 5:39). The Psalmist said, 
"0 how I love thy law! It is my meditation all the day" (Psalm 119:97). 

"When quiet in my house I sit, 
Thy book be my companion still, 
My joy thy sayings to repeat, 
Talk o er the records of thy will, 
And search the oracles divine, 
Till every heartfelt word be mine." 

C. Wesley 

3. There is the place of prayer. "Pray without ceasing" (1 Thessalonians 5: 17) 
is Paul's injunction. When Nathanael was brought to Jesus the Lord greeted him 
with the words, "Behold an Israelite indeed, in whom there is no guile" (John 
1:47). This comment surprised Nathanael who asked him, "Whence knowest thou 
me?" (verse 48), to which the Lord replied, "Before that Philip called thee, when 
thou wast under the fig tree, I saw thee" (verse 48). The significance of that 
comment was that that was Nathanael's secret place of prayer. No one would have 
been able to see Nathanael screened from public view by the branches and leaves 
of the fig tree. That was his place of prayer. Do we have a place of prayer? Do we 
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desire to come before the Lord in prayer? The Psalmist tells us that "He that 
dwelleth in the secret place of the most High shall abide under the shadow of the 
Almighty" (Psalm 91 :1). 

In his longing for the courts of the Lord, David notices that the little birds, the 
sparrows and the swallows have built their nests within the folds of the curtains 
of the tabernacle (verse 3). "They," he says, "have a desire to be in the place of 
worship, in the place of the altars, and, if they have such a desire, how much more 
the priests who dwell adjacent to the tabernacle" (verse 4). They are blessed, they 
are truly happy and they are able to praise God continually. 

Again, David uses the plural when referring to the altars in verse 3, "thine 
altars". There were two altars in the tabernacle; the brazen altar, the altar of 
sacrifice and the altar of incense. The sparrows and the swallows kept close to the 
altars of God. True happiness as to be found by keeping close to the altars of God. 
The Brazen Altar (Exodus 27: 1) speaks of the sacrifice that was made by the Lord 
Jesus Christ. One altar! One sacrifice! Not many altars, not many sacrifices, not 
a repetition of Calvary but "this man, after he had offered one sacrifice for sins 
for ever, sat down on the right hand of God" (Hebrews 10:12). The Altar of 
Incense speaks of prayer. Oh, consider the intercession of the Lord Jesus Christ 
for His church. The Lord Jesus always prays for His church, "I pray not for the 
world, but for them which thou hast given me" (John 17:9). The prayer of Jesus 
before His death is recorded in John 17. He prayed for His disciples and He 
prayed for His church. The prayer of the Lord Jesus on the cross for His church 
was "Father, forgive them; for they know not what they do" (Luke 23:34). And 
the Lord Jesus continues in prayer for His people. "Wherefore he is able also to 
save them to the uttermost that come unto God by him, seeing he ever liveth to 
make intercession for them" (Hebrews 7:25) . "It is Christ that died, yea rather, 
that is risen again, who is even at the right hand of God, who also maketh 
intercession for us" (Romans 8:34). And the glory of this is that the prayers of the 
Lord Jesus are always answered. "Father, I thank thee that thou hast heard me. 
And I knew that thou hearest me always" (John 11:41, 42) . 

2. David's walking 

Because the Jews had only one visible means of grace they were a people who 
undertook pilgrimages. It was a requirement that male Jews visited the tabernacle 
and later the temple in order to make sacrifices for sins. This section of the Psalm 
is a reminder that the children of Israel undertook pilgrimages to Zion. Psalms 
120 to 134 are all called Songs of degrees. They are the psalms which the children 
of Israel sang when they were making the journey to Jerusalem. But here in this 
psalm there is a reminder of the difficulty encountered in undertaking that 
pilgrimage. Pilgrimage was a wearying business. There were none of the modem 
conveniences of today. There was no public transport. There were no easy roads 
on which to walk. It was a long wearisome journey along rugged pathways. Up 
hills and down stony paths, and the man who walked in that way had to have 
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strength. In verse 5 the psalmist is saying that the one who undertakes such a 
pilgrimage is truly blessed and happy. But from whence does he gain his strength? 
Certainly not in himself. "Blessed is the man whose strength is in thee", that is, in 
the Lord. Of our own selves we are weak. We have no strength in ourselves, 
indeed Paul prays for the Colossian Christians (Colossians l :9-17) that they might 
be "strengthened with all might, according to his glorious power" (Colossians 
1: 11) and he exhorts the Ephesian believers to "be strong in the Lord, and in the 
power of his might" (Ephesians 6: 10). The Christian is on pilgrimage, not to any 
earthly shrine, but from this world to the next, from earth to heaven. Whilst he is 
on that pilgrimage he become weary in the way (not weary of the way, but weary 
in the way). He faces temptation, he battles against the world, the flesh, the devil. 
"Your adversary the devil, as a roaring lion, walketh about, seeking whom he may 
devour" (1 Peter 5:8). How does he maintain himself in that pilgrimage? Not in 
any strength of his own, but only in the strength of the Lord Jesus Christ. For 
"without me", said the Lord Jesus Christ, "ye can do nothing". Christ is all. 
Remember the golden chain in Romans chapter 8. It is the Lord who predestines, 
it is the Lord who justifies, it is the Lord who glorifies and not we ourselves 
(Romans 8:29, 30). 

The pilgrimage passes through the valley of Baca (verse 6). Baca means "tears" 
or "weeping". On the way to Zion the Lord's people often have to pass through 
the place of weeping. They are often brought to a low place, but even here the 
Lord provides refreshment. Consider for a moment John the Baptist. He has seen 
the Lord Jesus Christ come to him to be baptised. He has pointed the crowd to 
Him saying, "Behold the Lamb of God". He has seen the heavens open and the 
Holy Ghost descending upon the Lord Jesus, but now he is in prison and sends 
the message to Jesus, "Art thou he that should come, or look we for another?". 
Ah, but there is the provision of refreshment. The Lord Jesus points John to the 
Word of God, to one of the prophecies of the coming of the Messiah (Isaiah 35:5, 
6; cf. Matthew 11 :2-6). On their way to the heavenly Zion the people of God are 
refreshed time and time again. They walk through the valleys. David speaks of 
passing through the valley of the shadow of death (Psalm 23:4). In the midst of 
tears, in the midst of shadows, Isaiah's promise to the Lord's people is, "Therefore 
with joy shall ye draw out of the wells salvation" (Isaiah 12:3). The rain fills the 
pools (verse 6}. "He shall come down like rain upon the mown grass, as showers 
that water the earth" (Psalm 72:6). Ezekiel promises that there shall be showers 
of blessings (Ezekiel 34:26). 

And so strengthened in the inner man they do indeed "go from strength to 
strength" (verse 7) and they all, that is, every one of Zion's pilgrims, "appeareth 
before God" (verse 7). Not one of them is left behind. Every one of the lost family 
of God shall be saved with an everlasting salvation. All those for whom Christ 
died shall be saved. "All that the Father giveth me shall come to me; and him 
that cometh to me I will in no wise cast out" (John 6:37). Because of these 
promises of the certainty of finally enduring to the end of the pilgrimage, David 
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has confidence to cry unto God that He would hear his prayer (verse 8). He not 
only addresses Him as Jehovah of Hosts, but he has this confidence given to him 
to be able to address the Lord in prayer as one who is a member of the family of 
God: "0 God of Jacob" (verse 8). 

3. David's worship 

And so the pilgrims enter Zion. The exile returns to Zion. No longer is there the 
longing for the courts of the Lord, but he is now in those courts for which he has 
so often longed. David looks back and is lost in wonder, love and praise. But how 
has he come so far? He remembers that it is only through the covenant promise of 
God to His people, to his forefather Abraham. "Behold, 0 God our shield" (verse 
9). That promise had been made to Abraham when the Lord had entered into a 
covenant with him and made that covenant promise to him, "Fear not, Abram: I 
am thy shield, and thy exceeding great reward" (Genesis 15:1). "In the same day 
the Lord made a covenant with Abram" (Genesis 15:18). "And he believed the 
Lord and he counted it to him for righteousness" (Genesis 15:6). "Now as many 
as are of faith," says Paul, "they are the children of Abraham" (Galatians 3:7). The 
covenant promise of the Lord being our shield (verse 9) is to and upon all the 
people of God today. But how can this be possible? Only because the Lord looks 
upon the face of His anointed (verse 9), even the Lord Jesus Christ (Isaiah 61:1 
and Luke 4:18). 

In verse 10, David draws two comparisons. The first is the comparison between 
one day and a thousand, and the other is the comparison between the menial task 
in the Lord's house and the tents of the wicked. 

In the first comparison David is saying that he would sooner be in the company 
of the Lord's people within the courts of the Lord. In Acts 4 we have the record 
of Peter and John having been kept in prison by the high priests but on their 
release it says of them, "And being let go, they went to their own company" (Acts 
4:23). How often are we detained by the affairs of this world, often these are 
legitimate things, but is there not a longing within the heart to escape from these 
things and to seek the presence of the Lord and His people? Is your desire like that 
of the Psalmist, "Oh, that I had wings, like a dove! For then would I fly away, and 
be at rest. Lo, then would I wander far off, and remain in the wilderness" (Psalm 
55:6,7), and this, in response to the invitation of the Lord Jesus Christ: "Come ye 
yourselves apart into a desert place, and rest awhile" (Mark 6:31)? Is that your 
desire? Or are you like Lot's wife? She chose rather to look back and long for the 
cities of the plain but she was turned into a pillar of salt. David's desire was to 
spend a day in the Lord's House rather than spend a thousand elsewhere, 

In the second comparison David says that he would rather be a doorkeeper in 
the Lord's house than dwell in the tents of wickedness, that is, that he would 
rather do the menial tasks than be at ease within the dwelling place where evil 
abounds. The doorkeeper was reputed to be a despised duty, but there is no duty 
in the Lord's service that is menial and to be despised. Many long for the great 
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and prominent duties but all the Lord's work is to be done to the honour and glory 
of His name. When there was a dispute in the church and the accusation was made 
that the Grecian widows were being treated less fairly than the Hebrew widows, 
the Apostles said that men full of the Holy Ghost were to be chosen to undertake 
what many would call "menial tasks". Those tasks included the serving of tables. 
Could anything be more menial? But what was the prerequisite? It was that the 
men should be full of the Holy Ghost and wisdom ( cf. Acts 6: 1-7). 

In his worship of the Lord, David now draws this Psalm to a conclusion. "The 
Lord God is a sun and shield: the Lord will give grace and glory" (verse 11). We 
have already noticed the covenant promise to Abram. "Grace and glory" come 
from the Lord. The blessing of the covenant proceed from the Lord Jesus Christ 
upon all His own children. Grace and truth came by Jesus Christ. Mercy and truth 
are met together in the Lord Jesus Christ. He is the Alpha and Omega! All things 
are in Jesus Christ to the glory of His name. And none of these things are withheld 
from those that walk uprightly, that walk worthy of the vocation wherewith they 
are called. Here we are told that there is "no good thing" withheld. Even though 
we may not consider that the things that happen to us are "good things", they are 
part of the "all things" that Paul refers to in Romans 8:28 and "that work together 
for our good". 

"The bud may have a bitter taste, 
But sweet will be the flower. 
Behind a frowning providence, 
He hides a smiling face." 

And verse 12 is the conclusion of it all, "Jehovah of hosts, blessed is the man 
that trusteth in thee". God grant that we may be able to trust in him at all times 
and walk in his ways, having a true, Spirit given desire to long for "the courts of 
the Lord". 

--- ·---

• BooK REVIEWS • 

Editor's Note: We live, regretfully, in a day when most evangelicals have abandoned the Authorised 
(King James) Version of the Bible. Rather, therefore, than ceasing to review most books, we try to warn 
readers by stating if the book uses another version of the Bible. The position of the Gospel Magazine 
remains true to the AV as the best text and translation, in beautiful and formative English. That we 
name another translation does not mean we endorse it. 

The Beatitudes: A portrait of God's People. David Blunt. James Begg Society. 
pp. 32, booklet. n.p. ISSN I 13618172 

The James Begg Society exists to promote Presbyterian doctrine and practice as set forth in 
the Westminster Standards. The society publishes a journal, The Presbyterian Standard. With 
effect from the January 20 I I edition, each issue of the journal comprises either one longer 
article or a number of articles on one particular theme. Issue No. 62, which has been sent for 
review in the Gospel Magazine, is an exposition of the Beatitudes (Matthew 5: I-12).The author 
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is Rev. David Blunt, editor of The Presbyterian Standard and a minister of the Free Church of 
Scotland (Continuing). 

Each beatitude is dealt with in order, considering the principle set forth in the beatitude 
and the promise contained therein for the believer. The Authorised Version of Holy Scripture 
is used throughout. This is a useful little booklet. For those who have to read sermons for 
public worship when no minister is available, this booklet would be very suitable for prayer 
meeting addresses. 

J.E.N. 

Josiah's Reformation. Richard Sibbes. The Banner of Truth Trust. pp. 171 , paperback. 
£5.00. ISBN 978 I 84871 I 16 7. 

The Banner ofT ruth Trust are to be commended in their continuance in publishing and making 
accessible, in a cheap format, some of the writings of the Puritans, in this case by Richard 
Sibbes, the "Heavenly Doctor". The writer of the foreword says:" ... Richard Sibbes was a 
bright lantern of the Reformation, and he knew the issues dealt with in this book to be 
essential to the work of reform ... " (page xv). 

josiah's Reformation comprises four sermons preached by Sibbes from 2 Chronicles 34: 26-
28. They are lengthy sermons, but it is well worth persevering in the reading of them. Sibbes 
commences dealing with "The tender heart" -"A tender heart is made tender by that made 
it" (page I I). The second sermon considers the phrase, "And thou didst humble thyself before 
God". Then follows mourning, after which there is "The Saints' Refreshing" (pages 131 ff.). 

These sermons deal not so much with national reformation in Josiah's Israel, but with 
personal reformation.A choice treatise on experimental religion. J.E.N. 

Standing Firm: Still Protestant% The Westminster Conference 20 I 0. pp. 137, 
paperback. £7.00. Obtainable from Mr. John Harris, 8 Back Knowle Road, Mirfield, West 
Yorkshire WF 14 9SA. 

The Westminster Conference, successor to the Puritan and Reformed Studies Conference, 
assemble in central London each year to hear papers and discuss matters relating to the 
history of the Protestant Reformation and its successors. Presumably the title of the 20 I 0 
conference was chosen in the light of the then Papal visit to the United Kingdom, and 
anniversaries commemorated in 20 I 0. 

The six papers given consider the English Reformation, Puritan attitudes towards the 
Church of Rome, the Authorised Version of the Holy Scriptures, Andrew Bonar (20 I 0 marked 
the bi-centenary of his birth}. The year 1910 saw the birth of the modern Ecumenical 
Movement, with the holding of the Edinburgh Missionary Conference which is considered by 
Daniel Webber. 

Whilst it is good to have a permanent record of the conference, I wonder if there is 
somewhat of a weakness in some of the papers given. For instance, the first paper questions 
whether it is right to "revert" to the church of the Reformation, citing that the Reformation 
Church was a state-controlled church. Very little consideration is given to the doctrinal 
position of that church. The second paper which considers Puritan attitudes to the Church of 
Rome tells us that "when it comes to combating Roman Catholicism we have all but declared 
hostilities over. I know that some 'Hot Prots' have kept the battle going, but such disreputable 
figures are hardly representative of the wider Evangelical community" (page 31 ). The Gospel 
Magazine does not consider that "hostilities are over", but "the weapons of our warfare are 
not carnal, but mighty through God".Are we disreputable figures? Is not the "Protestant Truth" 
worth contending for? The paper given on the Authorised Version of Holy Scripture was given 
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by one who says, "I personally do not give my total allegiance to the 161 I English Bible (he 
refuses to call it 'The Authorised Version' - J.E.N.) to the exclusion of other accurate versions 
but I thank God for it, that it is a masterpiece" (page 68).Are there other accurate translations 
in the English Language? If so, which? 

With papers of this calibre being given at a "Reformed" conference, what a sad state of 
affairs the Reformed church is in! J.E.N. 

Micah. Dale Ralph Davis. Evangelical Press. pp. 189, hardback.£ 12.99. ISBN 13 978 0 85234 
717 I. 

Evangelical Press continues its series of "Study Commentaries" by the addition of this 
commentary on the Old Testament Prophecy of Micah. The author is teaching elder at 
Woodland Presbyterian Church, Hattiesburg, Mississippi, USA. 

The author divides the book of Micah into three sections, viz., Through judgment to 
preservation (I: 1-2: 13), Through judgment to peace (3: 1-5: IS) and Through judgment to 
pardon (6: 1-7:20), and uses his own translation of the Hebrew text. Commentaries are not 
books meant to be read straight off, but to be referred to for guidance on a particular text 
or passage.ln my case, when looking at this volume, I chose the familiar text (pp. I 0 1-4), Micah 
5:2:"But thou, Bethlehem Ephrata, though thou be little among the thousands of Judah, yet out 
of thee shall he come forth unto me that is to be ruler in Israel; whose goings forth have been 
from of old, from everlasting." The author's own translation is hardly recognisable in 
comparison to the Authorised Version. He appears to prefer, in the English Versions, the NIV 
"not 'in Israel' (as NSSB, NRSV, ESV have it), but 'over' (as in NIV) (page I 02) - the author 
does not even consider the AV! In his comments, whilst he makes reference to the Messiah 
and Christmas Day when he wrote this particular part of the commentary, he does not 
identify this passage particularly with the Lord Jesus Christ and His incarnation. The Holy Spirit 
in His work of inspiring the Holy Scriptures does identify the Lord Jesus with this passage, as 
in Matthew 2:6, a verse to which this author makes absolutely no reference. He denies that 
this verse has any reference to the eternal generation of the Lord Jesus Christ. He supports 
the view that the text means that the roots of the Messiah "are in distant historical time. I 
support (this) option. That does not mean that I dispute the deity of the Messiah" (page I 02). 

A far from satisfactory commentary on this book of Holy Scripture. Much better to stick 
with the old authors: Matthew Poole, Matthew Henry, Dr. John Gill, etc. J.E.N. 

At the Cross: Big Deals Outside the City. John Benton. Evangelical Press. pp. 124, 
paperback. £6.99. ISBN 13 978 0 85234 741 6. 

John Benton is the Pastor of Chertsey Street Baptist Chapel, Guildford, and the editor of the 
monthly Christian Newspaper, Evangelicals Now. He is also a prolific author of popular 
Christian books. His style of writing is brisk and lively. He is easily comprehendible and 
eloquent in his arguments. He is not afraid to use what are considered to be "big" theological 
words and phrases; words such as "penal substitution", "justification", "imputed 
righteousness", etc. 

The contents of this small book first saw the light of day as "messages to the congregation 
of Chertsey Street in Guildford over the autumn Sunday mornings in 2009" (page 9). Mr. 
Benton commences his book by saying that there are so many"look-alike" gospels around that 
the Christian Gospel is not recognised as the truth. He sets out to show what the truth of 
the Gospel is. He begins with sin: "But the thrust of Scripture is that sin is a big deal. The 
primary problem for the human race is a moral one. It is sin which has ruined the world" (page 
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17). From here he moves to justification by faith alone in Christ alone. Each of the short 
chapters explain in simple terms various aspects of the Gospel: Penal Substitution, Justification, 
Imputed Righteousness, Christ's Active and Passive obedience and finally, Sanctification. He 
concludes by saying, "It is moral failure which shuts the door to heaven. Sin is serious and can 
only be washed away in the blood of Christ shed at the cross" (page 124). 

The NIV is used throughout this book by the author. J.E.N. 

The Love of Christ. Richard Sibbes. The Banner ofT ruth Trust; pp. 360, paperback. £6.50. 
ISBN 0 781 84871 144 0. 

Here are twenty sermons by Richard Sibbes ( 1577-1635) on the Song of Solomon 4:16-6:3. 
The Foreword makes clear that Sibbes regards the Song of Solomon as "a parable of love 
between Christ and the church" and not, as most commentators do today, as "a poem on 
common romance". 

The custom in Sibbes' time was to deliver the sermon in methodical detail with paragraphs 
headed "Use" - often many in number - or "Observation", or "Question", followed by 
"Answer" or "Solution". In this way the text is broken down in great detail, but such detail 
does not obscure the essential truths being expounded. Throughout, points are made in a 
pithy and memorable way:"Sieep is a work of darkness, because men avoid the ministry of the 
Word so that their consciences may sleep" (page 88).Again, "Where there is least fear, there 
is most danger" (page 91 ); "the sins of God's people are for the most part sins of omission" 
(page 183). 

The relevance of Sibbes' observations for today is brought before the reader with sharp 
force when he says that much of the danger for believing Christians comes from within the 
church, from "scandalous lives or corrupt doctrine. Those that by place are watchmen are the 
bitterest enemies of the church" (page 217). Many other examples of Sibbes' clear under
standing could be given, at all times pointing to Christ. "Christ, or somewhat tending to Christ, 
should be our theme and mark to aim at" (page 313). 

This book is probably best taken in small bites because there is much to digest in each 

sermon. G. F. H. H. 

Desire to Belong: Thinking About Single People in Church. David Pullinger. 
Deedot Press. pp. 56, paperback. £5.00. ISBN 978 0 95429 241 6. 

In this book, which its author modestly terms "a short introduction", David Pullinger draws 
attention to the generally neglected subject of the place of singleness in the Church 
community. The result is a gem of a book which, in its span of a mere 56 pages, succeeds in 
presenting an impressive overview of subject matter, both insightful and illustrative; the more 
so, one suspects, as the author frequently alludes to his personal experience as a single person. 

Singleness is understood to encompass the never-married, the widowed and the divorced. 
No unified response to singleness is attempted, as the attitudes of individuals towards their 
singleness are multifarious. Yet something is generally observable: a desire to belong; to be 
accepted and integrated into Church life. The degree to which this is realized in the 
experience of the individual will vary from Church to Church. 

The book comprises six chapters: I. Changes in Society; 2. The Cultural Background; 3. The 
Diversity of Church Teaching; 4.Assumptions and Realities; 5.A Desire to Belong; and, finally
the lion's share of the book- 6. Supporting those who Aspire to Marry. Interestingly, this last 
chapter dwells at length upon the married state; as the author points out, singleness cannot 
be properly examined apart from the broader context of marriage. After all, most single 
people aspire to be married. 
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Each chapter is supplemented with a number of questions designed to stimulate group 
thinking and discussion. The questions certainly demand a thoughtful response, and may easily 
lead to extensive comment. 

An Epilogue follows the main chapters; then a helpful Bibliography. Beyond this is an 
Appendix entitled, "Two Questions, many Answers". The first question envisages a Christian 
woman asking if in the absence of available Christian men, it would be all right for her to marry 
a non-Christian! The second question posits an instance of a single Christian woman, similarly 
isolated, asking if it is permissible for her to have a baby by IVF! Amazingly, Pullinger writes, "I 
don't dare to proffer answers here". But surely, for the Christian who takes God's Word as an 
authoritative guide, such questions as these must crumble into dust; the sentiment behind 
them plainly arising from the values and relativism of current secular society! That being said, 
the Appendix proved, at least for this reviewer, the only questionable section in an otherwise 
excellent little book, worthy to be commended not just to singles, but necessarily to a general 
Christian public. D.C.C. 

A Call to Spiritual Reformation. D. A. Carson. lnterVarsity Press. pp. 230, 
paperback.£ 12.99. ISBN 978 I 84474 552 4. 

Am I the only person who has noticed the increasing length of book titles? In the 17th and 
18th centuries, long titles were common. Latterly they were generally short. Now the tide 
seems to be turning, as with this book, which is subtitled "Priorities from Paul and his prayers". 

The writer ranges over Paul's epistles - I & 2 Thessalonians, Colossians, Philippians, 
Ephesians and Romans- selecting passages pertinent to the book's title. This accounts for ten 
of the twelve chapters. The opening chapter concerns "Lessons from the School of Prayer", 
whilst Chapter 7 deals with "Excuses for Not Praying". 

Prayer is so personal that some may be surprised to learn that others, too, have problems 
with "mental drift", such as, day-dreaming, or ranging over disparate matters. For these, the 
author has various practical suggestions (pages 20-21 ). 

Another recommendation is to consider prayer-partners, preferably with someone of the 
same sex. They may be especially suited to men, some of whom, to this reviewers' knowledge, 
have formed prayer trios, based upon Ecclesiastes 4: 12. 

The main body of the book discusses Paul's various prayers. The main source of scriptural 
quotations is the NIV. Potentially complex questions are tackled, such as "Praying to a 
Sovereign God"; but two points that particularly stand out are firstly about Paul's reference 
to his thanksgiving to God for believers' spiritual progress, as in I Thessalonians I :2-3, being 
a singular way of encouraging the believers themselves (page 86). The second point is the 
reminder of the beneficial effects of revivals upon worship, not least the disappearance of 
"buffoonery, gimmicks and entertainment" (page 136). Revival is a sovereign act of God; but 
that is no reason why we should not pray for it. If this book encourages earnest prayers for 
revival, amidst a more mature prayer life, it will have achieved much. P.C.M. 

The Heart of Christ. Thomas Goodwin. The Banner ofT ruth Trust. pp. 173, paperback. 
£5.00. ISBN 978 I 84871 146 4. 

Would there were many books of this calibre being written today. Thomas Goodwin has the 
simplicity, clarity and power of logical reasoning one would expect of one who was President 
of Magdalene College, Oxford, and, along with Sibbes, one of the two most popular Puritan 
preachers. He drew men. 
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This paperback is not the sort of book to read through at a sitting, being three sermons of 
Goodwin's on the love of Christ, as shown in His last discourse with His disciples on earth, 
including His High-Priestly prayer of John 17, and His resurrection utterances. The theme is 
not a general exposition of those chapters of John, but chosen passages, aimed to show sinful 
men, and also believers, that key point which they find almost impossible to accept, that the 
Lord Jesus actually loves them now from heaven, just as He did when on earth. Goodwin then 
takes Hebrews 4: 15, expounded in two sermons on the same theme, with the same aim. We 
sinners need such encouragement. 

Goodwin speaks in a way that moves without alienating. These sermons are for reading by 
anyone who would preach on the themes or texts, but are unlikely to be read by others unless 
spiritually hungry, as they demand application of mind. Speaking generally, as the Spirit is not 
at work in hearts today as He was then, so churchgoers today lack motivation and the 
concentration that a 17th century illiterate in church must have had. The Bible version used 
is AV, a great improvement. We owe a debt to the Banner ofT ruth for making so many valuable 
out-of-print works accessible to us. E.M. 

The Message of Kings (BST). John W Olley. lnterVarsity Press. pp. 384, paperback. 
£16.00 ISBN 978 I 84474 550 0. 

Commentaries on the books of the Kings are not so common, so this, in a popular style, with 
application to today's needs, is valuable. Both books of the Kings are covered, from David's 
death and the heights of Solomon's reign, to the exile in Babylon. The introduction, ending at 
page 38, deals with the entwined history of the two nations of Israel in the North and Judah 
in the South, and the sad end idolatry persisted in brought each to. The theme is hope, not 
despair, even though all appeared lost, and the reason is that God was working His purpose 
to bring Messiah through Abraham's seed, and could not be thwarted. However, let us not 
count on a similar rescue, for the message of the candlestick removed, because of unfaith
fulness, and a look across to North Africa and what can happen to a great but unfaithful 
Church, should make us shudder. May God deal with us as with Judah, and not as He dealt with 
Israel, the ten tribes of the northern kingdom. 

The commentary, pages 39-374, is in sections covering a few verses each, and is dealt 
with as history, not a word-by-word commentary. The reader is referred to other places 
where the same individual has appeared, and there is good cross-referencing. The footnotes 
give further comment, reading matter and detail , so making the text of the commentary 
read smoothly. 

The book makes little attempt to deal with scholarly views on Kings o r abstruse matters, 
but to bring out the meaning for today. A section every so often deals with the overall 
situation over a number of chapters, and the reader is encouraged to look below the surface 
of events. The versions of the Bible used are generally the NIV, and where otherwise, are 
stated to be so. E.M. 

Cassidy's Story - God is Always Good. Cameron Fraser and Sonya M. Taekema. 
Guardian Books. pp. 125, paperback. n.p. ISBN: 978 I 55452 607 9. 

This is a book about suffering, written jointly by Pastor Cameron Fraser, who was diagnosed 
with a form of cancer early in 2007; and Sonya Taekema, whose daughter, Cassidy Rae, was 
born in August 1994. It became obvious to her mother quite early in the child's life that there 
was some abnormality. Sleeping, eating and breathing patterns were all causes for concern. By 
two and a half months, when Cassidy had her first vaccinations, the doctor at the medical 
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clinic said she needed to be seen by a paediatrician in the emergency room at the city's 
hospital in Lethbridge, Alberta, Canada. 

By this time, Cassidy was a very sick baby. It was discovered through various tests that there 
were anomalies with her white blood cell count. It was discovered that she no neutrophiles, 
which are the white blood cells that combat bacterial and fungal infections. 

Thus began a long process of treatments and most of the book is taken up with specific 
details of the many treatment, hospitalisation and month-by-month accounts of Cassidy's life. 
It was touch and go on occasions, but the medics persevered, achieved marvellous results, and 
gave Cassidy a quality of life and hope. She is now a young woman of 18 with her life and 
career in front of her. There are still some problems but she gives God the glory in all of this. 
The book goes into the theology of all things working for good to those who love God and 
are the called according to His purpose. 

The Principal of Immanuel Christian High School in Lethbridge, Alberta, believes Cassidy's 
story needs to be told. He says that in Psalm 40, David writes about how his experience with 
God's help during his time of trouble has moved him to praise and others to faith. In its own 
way, Cassidy's story has the capacity to do the same. This is not a book for everyone with all 
its medical detail, but the spiritual application is to be commended. No doubt, there are many 
who can read it and receive blessing as they did with reading Joni Eareckson Tada. 

T.B.M. 

Deuteronomy (Tyndale Old Testament Commentaries). Edward J. Woods. 
lnterVarsity Press. pp. 333, paperback.£ 11.99.1SBN 978 I 84474 533 3. 

The TOT Commentaries are not only aimed at students, but also pastors and preachers, so 
contain much that is not immediately relevant to a sermon. However, a sermon is the tip of 
an iceberg, much study having gone into the preparation that does not show- or should not 
show - in the final production. Therefore this is valuable for any Bible study. As the preface 
states, Deuteronomy is one of the three Old Testament Books most often quoted in the New, 
and in the Qumran scrolls. It is "the preached Law", a sermon on the Law of Moses. It is a 
key book, much misdirected scholarship having gone into fitting it into the theories of 
the moment, and so worth knowing where you stand over Moses' authorship. The NIV is 
used throughout. 

The most refreshing thing about the introduction is the showing up of the weakness of the 
positions taken by many scholars ever since 1805, including in more recent years certain 
evangelicals, that Moses was not the author, but some later figure[s].What is less refreshing is 
that it says "there are no compelling reasons against locating the origins of Deuteronomy 
during this [i.e. Moses'] period". That is not a resounding "yes" to Mosaic authorship, but 
merely that Moses' period fits, especially as it fits the Ancient Near Eastern Covenant pattern 
of a treaty of the time. These Hittite and other ancient treaties had a form, which changed 
quite often with the years, and so are one way of showing if an OT book fits the background 
of the date the Bible claims itself, is whether it fits the then pattern of the ANE Vassal or 
Suzerain treaties at that period. 

The commentary is from page 77 for the rest of the book, and is not verse by verse, but in 
sections of a few verses, each divided into Contents, Comments and Meanings. Expense 
dictates this method. This is couched in the phraseology of scholarly language, reflecting the 
author as not only a pastor in Australia, but also a theological teacher. 

In short, a useful book, and up-to-date on the latest thinking on Deuteronomy, but for 
clarity on authorship, and the actual meanings and exposition, get hold of older works. 

E.M. 
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Archibald G. Brown- Spurgeon's Successor. lain H. Murray. The Banner ofTruth 
Trust. pp. 405, hardback. £ 16.00. ISBN 978 I 84871 139 6. 

Archibald G. Brown (AGB) trained at Spurgeon's Preachers' College. At an early age, he 
became the pastor at Stepney Green Tabernacle in 1866 (later replaced by a larger building, 
known as the East London Tabernacle). He was highly commended by Spurgeon himself, who 
said that he would walk four miles to hear him (page 49), being praise indeed from someone 
averse to walking! Like Spurgeon, his preaching attracted great numbers, and his sermons 
were circulated. 

Many will be familiar with the Downgrade Controversy ( 1887), but fewer may know that it 
was AGB who first alerted Spurgeon about it. It is on the subsequent events that the extracts 
of his writings are particularly interesting, such as the attempts by some to try "something 
else" to overcome the indifference of the unconverted, which ultimately meant pleasing rather 
than saving souls. For AGB, the sovereignty of God was fundamental both in salvation and 
revival, to which there are several references. 

This book's title refers to AGB as being "Spurgeon's successor"? Yes, he was, literally at the 
age of sixty-three, between 1907 and 191 0, when he became the co-pastor at the 
Metropolitan Tabernacle with Spurgeon's son, Thomas. But he was principally Spurgeon's 
successor spiritually, in that he remained anchored to the same truths for which Spurgeon was 
renowned, especially as the so-called "new theology" took root in Britain. 

Appendix Five provides brief details of the subsequent history of the East London 
Tabernacle and the Metropolitan Tabernacle; but, for this reviewer, a particularly interesting 
section is to be found on the question of revival (page 296) - more especially since it was 
under the ministry of his son, Douglas Brown, that a revival broke out in Lowestoft, East 
Anglia, in 1921. In all, this book is a well-researched biography, plus a message for today; and 
it is heartily recommended. P.C.M. 

Please obtain any books reviewed or advertised from your local Christian bookshop, as we 
regretfully are not in a position to supply your requirements. 
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