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Old Series 
No. 2690 

"The word of the Lord can:ze unto me again, saying, what mean ye that ye use 
this proverb concerning the land of Israel, saying, The fathers have eaten sour 

grapes, and the children's teeth are set on edge?" (Ezekiel18: 1-2). 

HOW do men pervert this doctrine of the fathers having eaten sour grapes, and 
the children's teeth being set on edge? They try to evade responsibility by saying 
they are suffering innocently. They cannot help doing this evil, they were born 
with thirsty throats, genes with an inherited weakness through no fault of their 
own, and they cannot drink water but must imbibe fiery liquor. Or are inherently 
attracted by their own sex, or by children, or have a tendency they cannot help to 
steal or lie or be violent. They say it in learned tones, backed by doctorates and 
expressed in polysyllables. Their behaviour they say, is excusable, and to label it 
as "sin", is wrong. The fathers have eaten sour grapes and our innocent teeth are 
set on edge. 

God says He will have that no longer, the people are being ruined by their own 
epigrams, they are not seeing the full bent and scope of things. He lays down this 
grand, all-inclusive, all-involving doctrine, "Behold, all souls are mine, as the 
soul of the father, so also the soul of the son is mine: the soul that sinneth, it shall 
die". Sin is an actual, powerful reality, and punishment of sinners by God is not 
arbitrary, but just. The Lord is not a tyrant with an iron rod, hurting men because 
they do wrong but a just and righteous King, whose universe is governed by law. 
He does not act in a spirit of petty resentment, but God's universe is founded on 
Truth, and is sensitive to truth. A man cannot tell a lie without loss: loss of good 
name, dignity, and confidence. That is God's universe, sensitive to all that is 
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exact, honourable, pure and right. It is good to live in such a universe, as long as 
we are in harmony with its spirit. 

We live in an age when personal salvation is regarded as outdated, being 
replaced by the salvation of society, and of the universe. The way of salvation 
today is taught as educating men out of wrong doing, spending trillions on the 
environment, and making laws like confetti. God says in clear, unhurried tones 
that the thinking of our age is wrong here. Sin exists, a fact they dispute. A sinner 
cannot blame heredity or environment, but his own evil nature, for which he is 
personally responsible. We are not saved by families, much less by society, but we 
are saved one by one. The Lord will have it that way, because that is equal and 
right. Making millions of regulations, charging billions of pounds, blaming the 
few when things go wrong, will never get past God's statement by Ezekiel. 

The Lord Jesus came as a personal Saviour, living a sinless, perfect life of sheer 
goodness, able to say without fear of contradiction, "I am the Way, the Truth and 
the Life". He claimed to be without sin, and no man could challenge Him. He laid 
down His life willingly, a sacrifice for sin. Any sinner who will look to that 
crucifixion with the eye of faith, will find eternal life in the look. The Lord Jesus 
substituted His life for each one who believes. He died in the sinner's place. His 
atonement brings us sinners to repent, gives us faith, makes us one with God, who 
showed He accepted it by raising the Lord Jesus to life again, so that repentant 
sinners might live eternally. All other ways end in death and eternal destruction 
from the presence of the Lord. 

--·--
• A SERMON • . 

BY THE EDITOR 

"0 foolish Galatians, who hath bewitched you, that ye should not obey the truth, 
before whose eyes Jesus Christ hath been evidently set forth crucified 

among you?" (Galatians 3:1) 

WE live in a nation and church that has deserted the Gospel. There is little chance 
that you and I will ever be able to rebuke them for deserting the Gospel. I would 
love the opportunity to say: "It is not I, but the Apostle Paul who says to all who 
have known the Gospel and have given it up are- what?- fools." 

But alas! We live in an age that not only does not allow us to speak to them, but 
takes every precaution that we shall never be given the opportunity. Friends, I 
sometimes lie abed and think, "If only God had given me the gifts to make His 
Gospel ring out - to speak to men and tum them back from all their religion to 
Christ" - but I come back to earth with a bump and awake to sober reality - short 
of a miracle, I shall never have the opportunity. 
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Then what is our business? It is to preserve those who will listen from 
following a multitude to do evil. My business this night is with you. If you want 
to be kept sound in the faith, get this fixed in your heart- "Jesus Christ and him 
crucified". When you are alone, think on Jesus Christ's cross. "Whatever exams I 
shall never pass, ordinary as I am, make this my trust and help me to stand by it." 
Much religion today has Jesus Christ, but not crucified. It is not just images of 
Christ, made of china or on crucifixes, nor spiritual thoughts seen in the head. 

Do you know what I discovered by talking to fellow clergy around me? That 
they went in for what they call "spiritual exercises", and one of those amongst the 
Church of England clergy I spoke with, was the spiritual exercises of Ignatius 
Loyola, the founder of the Jesuits. They each had a spiritual director, and under 
him they would go into "retreat", and go through the exercises which start with a 
week or a lesser period, of meditation on hell, in the dark. There follows a week 
of meditating on the incarnation and on incidents in the life of Jesus, and poverty. 
In the third week the meditation is on the passion and death of Christ, and I will 
not go on, but you can see this is a copy of Luther's struggles, and is called "the 
dark night of the soul". Luther ended in joy and light as there was brought home 
to his soul with great force that the gift of God is His perfect righteousness. He 
emerged as twice the human being, warm-hearted, a lover of home and children. 
Priests seem to end in Rome's errors and an obedience of an unbiblical sort. That 
the present Pope has been through all this Jesuitical meditation does not bode well. 
But Jesus Christ, and Him crucified, will keep you from error eternally. It may 

. sound a weak thing, but Luther exploded the medieval Church by it, and once this 
really grips a man's inmost soul that vision of Christ crucified will prove a rock on 
which to build so that all the storms of this world cannot prevail against it. 

When Paul says he has "set forth" Christ, he means "very plainly". It is the 
word for proclaiming like the herald of a King arriving and with a trumpet 
sounding before him, reads out a most solemn and important proclamation. Or 
like a town crier, with his bell, parading in his robes, crying out his announce
ment. Paul preached straightforwardly and openly. Or the word means like a 
placard, a billboard carrying an advertisement in big letters and easily read. 
A third meaning is displaying or portraying. The idea is that Paul avoided all 
rhetorical tricks, all his grasp of Greek thought and culture, all his learning, and 
spoke plainly, publically, simply. 

He did it right before their eyes. He hid nothing. If you ever meet anyone - the 
Mormons are especially given to it- who hides their deeper teaching until later, 
then be sure they have not got Paul's Gospel. J. H. Newman, who brought Anglo 
Catholicism into the Church of England, did it by posing as a believer in the 
39 Articles, a Protestant, and then taught and acted like a Roman priest. When 
challenged, or when he deemed it necessary in order to stay in and not get thrown 
out, he would make strongly Protestant statements, and then revert to his true 
position again. The great Apostle did exactly the opposite, avoiding hard words, 
he said plainly that Christ suffered in the place of the Galatians gathered that night 
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in a lantern-lit room, listening to the stranger and his Gospel, that Christ was made 
a curse for us, for "cursed is every one that hangeth on a tree". He spoke the worst 
first and most plainly, asking men to follow a condemned criminal as the Saviour 
of the world. Paul hid nothing. He went on to tell his hearers that the Jews had 
rejected the Christ- hardly a good opening gambit, for if His own race's leaders 
who knew the Scriptures had rejected this Messiah, and were hounding Paul, what 
authority had this new teacher? Remember, here Paul is arguing against Jewish 
teachers who were telling the Galatians that he was wrong. 

Once you really grasp this, it will keep your soul from Rome, ritual, priests, 
unbelief, new perspectives, and falling away of every sort. I get those who go 
through the sins of Rome and who want me to join in condemning them. Well, 
they are right, but our difference with Rome is not over her many sins. I have just 
come off the phone listening to a man telling me that he is most impressed by the 
new Pope. How do you answer all these? 

Luther in his Table Talk said that Wycliffe attacked the morals of Rome, but, 
said Luther, "I attack her doctrines. I take a knife and lay it to the neck of the 
goose." Men's actions arise from their beliefs. It is right to show up their wrong 
or bad actions, but it will never win. Calvin was right when he said that if once 
Rome and we could agree on the doctrine of justification by faith, then he thought 
all the other differences between us could be settled. 

Paul attacked those who would add works to faith. He did so by attacking their 
doctrine, and only later and briefly does he attack their morals. It will give a ring 
of certainty to your voice. Not the certainty of Dr. Eck, who argued publicly 
against Luther, of whom Luther said he had a brass throat and leather lungs. No, 
it will give that convincing, unruffled certainty that our Lord possessed, so that 
the hearers said, "never man spake like this man", or which made the crowds say, 
"for he spoke with authority, and not as the scribes". Today it is all making one's 
voice heard, loudness, and a certain brash certainty. But when they come to cures 
for the ills, it can be summed up as, "I am of the opinion that ... ". Uncertainty 
lies behind their confident boasting. You on the other hand are quiet, but when it 
comes to speaking can confidently say "Substitutionary sacrifice is not an 
opinion, it is the only way of salvation, the one cure of all the ills of life", and say 
it with quiet assurance. 

But let us go one deeper, the only way you will ever reach heaven is to see Jesus 
Christ having been evidently set forth crucified. What deeper meaning would the 
original hearers have grasped in those words than our translation is able to show? 
It is by the addition of "having been" crucified. It is not some crucifixion scene 
or picture portrayed, not even in their imaginations, for when a really good 
communicator like Paul speaks, the word-pictures live in the imaginations of the 
hearers. So I do not ask you if you saw with these senses or with your eyes. And 
I will tell you why! Thousands actually saw Him crucified. And what was the 
effect? That they all believed? No! They stuck out their tongues, shook their heads 
and hooted at him in derision and unbelief- and perished in their sins. 
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But just once see Jesus in your soul, not with these eyes, but with the eyes of 
faith, and the full meaning of the word will become real to you. The word in our 
verse means "He was once crucified, but the results are with us today and will be 
forever". Translation cannot convey it. Forget the intervening thousands of years, 
forget times and places, even Jerusalem (God forbid!). In the silence of your soul 
you can see Him evidently set forth crucified. You may- God will do it for you 
- see with the eyes of faith and feel the results like Luther felt them. Only thirst 
and this is the Living Water. Hunger for that vision and it shall be yours, with 
results that go on and on to eternity, so you never hunger again until you see Him 
with your glorified eyes in heaven standing at God's right hand. 

I said with results- what results? Paul enumerates them, so open your Bible 
with me. Tum to chapter 4 verse 14. "And my temptation which was in my flesh 
ye despised not" (ever since early days Christians have believed Paul was nothing 
to look at, insignificant and unimpressive) "nor rejected; but received me as an 
angel of God, even as Jesus Christ." (They had nearly worshipped Paul.) "Where 
is then the blessedness ye spake of? For I bear you record, that, if it had been 
possible, ye would have plucked out your own eyes, and have given them to me." 
That night a certainty had gripped them, an assurance from God that this was "the 
truth". They found themselves loving this stranger who had brought not just a new 
teaching, but one that had transformed their souls. They had felt in themselves the 
blessedness he spoke of. 

Then they had found amongst themselves miraculous powers by this Gospel. 
See chapter 3, verse 5: "He that worketh miracles among you, doeth he it by the 
works of the law, or the hearing of faith?" I have no doubt where the Gospel is 
preached in the impossible situation of raw heathenism, God gives signs and 
works miracles. The immense hold of these dumb idols and false fears and drugs 
and way of life need powerful breaking. Note Paul says "among you". Oh yes! 
Other religions can work miracles - Islam and Hinduism and the cults. There are 
counterfeit miracles and evil spirits, and they are real. But look and see the 
miracles amongst real believers. 

How came these things to them when Paul preached? Tum to chapter 3, verse 
2: "Received ye the Spirit by the works of the law, or the hearing of faith?" Do 
you have the Holy Spirit? Did you receive Him by the hearing of faith, or by the 
"shalt nots" of the Law? And that faith worked by love, in chapter 5, verse 6. And 
they kept free and stood fast in verse 1, when drawn back towards bondage. Then 
are you going to desert Him for some idea of men? When Cranmer composed the 
Prayer Book he cast out of the Epistles and Gospels in the Communion Service 
all the Saints' legends, and stories, the ideas of men, and replaced them by the 
Scriptures. That is what the Spirit of God does, gives liberty and freedom from all 
the ideas men bring in. If you have the Spirit, you will have these marks, like the 
Galatians had in chapter 5 verse 13, "ye have been called unto liberty". They had 
broken free of all the sinful bonds holding them - you can read the unpleasant 
list in chapter 5, from verse 16 to 21 of all the horrible sins weighing down our 
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society, and indeed ourselves, before we were freed by God's Holy Spirit. Your 
sins being forgiven you, God will break their power over you. You will walk free, 
and in their place will come the list of the fruit of the Spirit, from verses 22-25, 
the great matters of truth, love, joy, peace - read for yourself. 

And one last privilege will be yours to keep you unto His heavenly kingdom. 
Paul reminds the Galatians is in chapter 3 and verse 4, "have ye suffered so many 
things in vain?". There are people here tonight who have suffered for Christ, and 
are suffering, and our brethren in the world, in many Muslim lands and in others, 
suffer very much. It is the surest mark, the best way God has of keeping us 
through life until we reach God's heaven. The greatest privilege you can have is 
to suffer for Christ. I do not say suffer for your faults and sins. No reward is 
promised by our Lord for that, but undeserved suffering for Jesus' sake. 

Do you not feel these things in your soul? Then are you going back? You will 
lose the power of the Holy Spirit if you do. Oh! You will get men to applaud you, 
say how honest and brave you are, but underneath you will know you are a Judas, 
a traitor to Christ. There is one way to remain faithful - you mark well the words 
-"obey the truth". You and I think of the truth as something we grasp, something 
to get into the mind. But truth is to be obeyed. Others around us are going back 
to the Old Testament religion of pomp and pageantry, sacrifices and priesthood. 
They have gone back to the shadows. The thing the world hates about us most of 
all is our certainty that we have the Truth, our finality that we are the only ones 
who are right. It hated our Lord Jesus for being so sure, so unwaveringly certain 
that He alone was right. The early Christians suffered so many things for saying 
Jesus alone is the Truth; the Bible is disliked for being dogmatic. Should we not 
be the same? 

In this day of declension and departure, stand firm in this doctrine, and be loyal 
to the Crucified. 

--·--
• FOR YOUNGER READERS • 

C. MACKENZIE 

FISH FROM THE SEA 

HAVE you ever been fishing - perhaps in a pond or lake or river? Some people 
spend hours of leisure time fishing with a rod and line for salmon or trout or other 
fresh water fish. For others fishing is a difficult and sometime dangerous 
occupation in the rough cold waters of the Atlantic Ocean, catching trawler nets 
full of haddock and cod for the fish shops and restaurants of our towns. Whether 
caught in a tranquil stream or the wild ocean, the fish is a valuable source of food. 

Some of Jesus' disciples were fishermen. Peter, Andrew, James and John all 
worked on the sea of Galilee. One night they were all fishing but caught nothing. 
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In the morning they took their boats to the shore and began to wash their nets. 
They noticed Jesus standing on the shore with a crowd of people round Him, all 
trying to hear the wonderful things He was saying about God. Jesus came and 
stepped into Peter's boat and asked him to push it out from the land. Jesus sat 
down and preached to the people from the boat. 

When Jesus finished His sermon He said to Peter, "Go out to deeper water and 
let down your nets to catch fish". "Master," Peter replied, "we have been busy all 
night and caught nothing. But we will do as You say." 

When Peter and Andrew tried to pull in their net, it was so full of fish it started 
to break. James and John quickly came to help them in their boat and they 
managed to pull in a great catch of fish. Both boats were almost sinking. Everyone 
was amazed at Jesus' power over the fish of the sea. Peter sank to his knees, 
confessing that he was a sinner and realising just how special Jesus was. From 
that day on Peter, Andrew, James and John gave up their fishing business and 
became disciples of Jesus. Jesus called them "fishers of men" because their new 
work was to tell people about Jesus the Saviour. We should look for opportunities 
to tell others about Jesus. 

One day in Capernaum the temple tax collectors approached Peter asking about 
payment from Jesus. Jesus knew that, as He was the Son of God, He was free from 
the obligation to pay dues to the Father's house, the temple. But He did not want 
to offend anyone so He agreed to pay. "Go down to the shore," He told Peter, "and 
throw a fishing hook into the sea and take up the first fish that you catch. When 
you open its mouth you will find a coin which will pay the temple money for us 
both." Peter obeyed and witnessed Jesus' power yet again. 

Jesus was crucified to pay the debt for sin but rose again three days later, 
triumphant over death. Many people saw the risen Lord, including His disciples. 
One evening Peter, James, John, Thomas, Nathanael and two others were on the 
shore of the Sea of Galilee. "I am going fishing," said Peter. "We will go with 
you," said the others. They fished all night but caught nothing. In the morning 
they saw a Man watching them from the shore. "Have you any food?" He asked. 
"No," they replied. "Put the net out on the right side of the boat and you will find 
fish. " The net was so full of fish that they had to drag it to the shore. There were 
153 fish in all but the net was not broken. 

John recognised the Man- "It is the Lord." Peter was so eager to get to Jesus 
he jumped into the water and swam ashore. Jesus had breakfast of bread and fish 
ready to serve to them. Again they witnessed Jesus' power over His creation. 
Every time we have breakfast we should remember that it is God who has given 
us all our food. We are witnesses to God's power every day. Without Him we can 
do nothing. In Him we live and move and have our being. God's power made the 
world and maintains it day by day. God's amazing power is seen in the conversion 
of a sinner to Himself. "For by grace are ye saved through faith: and that not of 
yourselves: it is the gift of God" (Ephesians 2:8). 
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BIBLE SEARCH 

Find the missing words from the texts. The initials of your answers will spell out 
two words from the story. 

1. Now the Lord had a great fish to swallow up Jonah. And Jonah 
was in the belly of the fish three days and three nights (Jonah 1: 17). 

2. We remember the fish which we did eat in Egypt freely; the cucumbers and 
the melons, and the leeks and the and the garlic (Numbers 11 :5). 

3. (He) saw two ships standing by the lake: but the two fishermen were gone out 
of them and were their nets (Luke 5:2). 

4. And they gave him a piece of a broiled fish and of an honeycomb. And he 
took it and did before them (Luke 24:42-43). 

5. And the fish that is in the river shall die, and the shall stink; and 
the Egyptians shalllothe to drink of the water of the river (Exodus 7:18). 

6. And Jesus saith unto them, How many loaves have ye? And they said, Seven, 
and a little fishes (Matthew 15:34). 

7. For he was and all that were with him, at the draught of fishes 
that were taken (Luke 5:9). 

8. And when they had done this, they _____ a great multitude of fishes; 
and their net break (Luke 5:6). 

9. And they said unto him, We have here but five loaves and _____ fishes 
(Matthew 14: 17). 

10. Lest we should offend them, go thou to the see and cast an _____ and 
take up the fish that first cometh up ... (Matthew 17:27). 

--·--
• STUDIES IN EZEKIEL • 

PETER KING (Hailsham) 

Chapter 25: 12-14 

ANOTHER great sin in the world, and even sometimes in the Church, is jealousy. 
Frustrated people may commit murder (character assassination) to .get their 
own way. 

Edom. Jacob and Esau had a scheming mother, who influenced matters for Jacob 
to the disadvantage of his brother Esau. This caused anger until the meeting of the 
brothers seemed to settle matters. Israel grew to be a strong nation, living in 
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Canaan, and the old spirit of jealousy raised its ugly head, in future generations of 
Esau (Edom). Edom could not accept seeing Jacob (Israel) succeed and dominate, 
the elder brother. God said earlier in the history the "older would serve the 
younger" (see Genesis 25:33). Every opportunity was exploited to persecute 
Israel and humiliate them but they were not successful and oftentimes humiliated 
themselves. Seeing the Babylonian conquest, Edom saw its opportunity for 
revenge. The prophet Amos tells us Edom "pursued his brother with the sword, 
and did cast off all pity" (Amos 1:11). The short record by Obadiah confirms this 
in verses 10-12. Psalm 137 says Edom called out to destroy Jerusalem utterly, 
even to its very foundations (verse 7). 

Hence Jehovah says through Ezekiel that the vengeance Edom took on Judah 
will be meted out to Edom itself, "and they shall know my vengeance". Edom was 
gradually merged into other nations, so that by the Christian era it no longer 
existed. 

LESSONS FOR US 

(a) We must guard against the after-effects of disappointment. All of us will have 
experienced times when we felt left out or cheated. "Vengeance is mine," says the 
Lord. Do not take things into your own hands, nor bear a grudge all your life. That 
is what Edom did and it ended with murder! 

(b) Those who stand against God's Word will fail, as Esau did when he opposed 
Jacob's blessing. The wrong came from their mother, but God decreed the older 
would serve the younger! Pray for submission to God's will and remember our 
Lord's own words, "Not my will, but thine, be done". Not easy, but God
honouring and rewarding. 

(c) What a solemn thought that everyone who opposes God, however respectable 
they are in society, will one day come under God's judgement. Without repentance 
(a renouncing of self, confession of sin and trusting in Christ) there can be no 
reconciliation with God. The awful future is never-ending - separation in an 
eternal Hell! 

Love your enemies 

GOD WILL ALWAYS WIN! 
(verses 15-17) 

The Philistines, and their relationship with Israel, is well documented throughout 
Israel's history. Time and again we read of incursions into the Promised Land, 
sometimes to destroy, and sometimes to be defeated. Philistia, the homeland of 
the Philistines, was the coastal area between Israel and Egypt, part of which we 
know today as the Gaza strip. God used these descendants from Ham to judge 
Israel many years, and they even captured the Ark in a disastrous battle at Aphek 
( 1 Samuel 4]. The last time they are mentioned is by the prophet Zechariah 
(Zechariah 9:5-6) after Israel returned from captivity. It is from the Philistine city 
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Gath, Goliath came to challenge Israel. Ezekiel mentions this incident in verse 15, 
when he accuses the Philistines of a despiteful heart or vengeance with disdain. 

LESSONS FOR US 

(a) Our enemies will continually harass us in the Christian life, and although we 
may be perplexed at times, it is our wisdom to look to the Lord, not the enemy. 
Their time will come, as it did with the Philistines. Israel rose in importance but 
the enemies diminished in influence. 

(b) The Phillistines represent the scorn of the world, which the Church has always 
had to endure. The danger is that to avoid the scorn we may be tempted to make 
alliances with the enemy, trying to compromise. David foolishly tried to come to 
terms with the Philistines when, in 1 Samuel 27, we read he went to live in Ziklag, 
a town Achish gave him. The Amalakites raided the town and David lost his 
family. By God's grace he recovered all the raiders had taken (1 Samuel 30:18), 
but the incident shows that fraternising with the enemy was foolish. Do we not 
see that making friends with worldly activities will bring separation from God! 

The four nations we have looked at, Ammon, Moab, Edom and Philistia, have no 
specific time scale for God's judgement on them. It will come, but no one knows 
when. The Lord will come as a thief in the night, without notice, when the 
unbeliever is not thinking. Israel had years of warnings but her enemies will 
suddenly be destroyed and there will be no way back! 

Consider the grace of our Lord Jesus Christ, how kind He is to His people. The 
care and attention He pours on us should make us more determined to serve Him 
better. We must never gloat over the position of the unbeliever, but remember we 
are no better outside Christ. Without His robe of righteousness our sin is plain to 
see, and God will not accept us. 

--·--
• YE ALSO HELPING TOGETHER 

BY PRAYER FOR Us • 
(2 Corinthians 1:11) 

A. T. PIERSON 

(Mr. Pierson followed C. H. Spurgeon at the Metropolitan Tabernacle) 

A STATION in the China Inland Mission was peculiarly blessed of God. 
Inquirers were more numerous and more easily turned from dumb idols to serve 
the living God than at other stations. The difference was a theme of conversation 
and wonder. · 
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In England J. Hudson Taylor was warmly greeted at a certain place by a 
stranger who showed great interest in his mission work. He was so particular and 
intelligent in his questions concerning one missionary and the locality in which he 
laboured, seemed so well acquainted with his helpers, inquirers, and the 
difficulties of that particular station, that Mr. Taylor's curiosity was aroused to 
find out the reason of this intimate knowledge. He now learned that this stranger 
and the successful missionary had covenanted together as co-workers. 

The missionary kept his home brother informed of all the phases of his 
labour. He gave him the names of inquirers, stations, hopeful characters and 
difficulties, and all these the home worker was wont to spread out before God in 
prevailing prayer. 

---·---

• JABEZ • 
Part II 

F. W. KEENE 

Supplied by J. E. NORTH (Totton, Hants.) 

"And Jabez was more honourable than his brethren: and his mother called 
his name Jabez, saying, Because I bare him with sorrow. 

And Jabez called on the God of Israel, saying, Oh that thou wouldest bless 
me indeed, and enlarge my coast, and that thine hand might be with me, and 

that thou wouldest keep me from evil, that it may not grieve me! 
And God granted him that which he requested" ( 1 Chronicles 4:9-10) 

LET thy doctrine drop as the rain and distill as the dew upon me, a poor sinner; 
let there be a plentiful rain to refresh my weary soul; let there be showers of 
blessing (Ezekiel34:26). Then I shall be fruitful and glorify Thee in my body and 
spirit, which are Thine. Then I will fear no evil, and say of my foes, Let them 
curse, but bless Thou me, 0 my God. 

That prayer of Jacob's is importunate, and vehement indeed. We are told he 
wept and made supplication (Hosea 12:4), and thus he cried, "I will not let thee 
go except thou bless me" (Genesis 32:26). The blessing of the God of Israel is 

3~)"' sought for by needy sinners as the pearl of~ price. The blessing of the Lord 
• maketh us rich, and He added no sorrow with it. 

"Oh that thou wouldest enlarge my coast." This could not mean that he desired 
of God a more extensive ownership of land than fell to his lot when Joshua 
divided the land among the tribes of Israel for, according to the laws of Moses 
regarding the ownership of land, there could, only under exceptional 
circumstances, be any increased possession of land, by purchase, or otherwise, 
and then in the year of jubilee it returned again to the original owner, or his heirs. 
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But I think that, in the temporal aspect of his petition, it arose out of the 
circumstances and times in which he lived. Jabez felt to be straitened in his 
present circumstances, and sought the blessing of the Lord that He would enlarge 
his coast, that the Lord would give him an entrance into and actual possession of 
his allotment in the promised land - the lot of his inheritance, which was his from 
God as an Israelite and the next clause appears to sustain this thought: "That thine 
hand might be with me." There were Canaanites in the land, and the tribes of 
Jacob had to drive them out in order to have peaceable possession of their allotted 
inheritance. Read the whole first chapter of Judges. Here are a few verses of it: 
"Now, after the death of Joshua it came to pass, that the children of Israel asked 
the Lord, saying, Who shall go up for us against the Canaanites first, to fight 
against them? And the Lord said, Judah shall go up: behold, I have delivered the 
land into his hand. And Judah said unto Simeon his brother, Come up with me into 
my lot, that we may fight against the Canaanites; and I likewise will go with thee 
into thy lot. So Simeon went with him." 

We see in these verses a picture of brotherly helpfulness. The people of God 
are members one of another, and the church of Christ is unto the edifying of 
itself in love. You will see in this chapter in Judges the difficulties that then were 
to be encountered when the tribes of Israel sought the enlargement of the coasts, 
and some, for a time, failed to fully and peacefully possess the lot of their 
inheritance. J abez appealed unto the God of Israel to enlarge his coast: Let thine 
hand be with me. 

Listen to the song sung in after days by Israel: "We have heard with our ears, 
0 God, our fathers have told us, what work thou didst in their days in the times 
of old. How thou didst drive out the heathen with thy hand, and plantedst them; 
how thou didst afflict the people, and cast them out. For they got not the land in 
possession by their own sword, neither did their own arm save them; but thy right 
hand, and thine arm, and the light of thy countenance, because thou hadst a favour 
unto them" (Psalm 44: 1-3). 

The spiritual Israel of God often find in their spirit Jabez' prayer in their hearts: 
"Oh that thou wouldest enlarge my coast, and that thy hand might be with me." 
We would go on and on to enter into the unsearchable riches of Christ. For all the 
land of promise, of our inheritance by faith, and of our ultimate eternal glory 
hereafter, is in and with our Head, the Lord Jesus Christ, the Incarnate Son of 
God. "That I may know him" (Philippians 3:10). "That the God of our Lord Jesus 
Christ, the Father of glory, may give unto you the Spirit of wisdom and revelation 
in the knowledge of him: the eyes of your understanding being enlightened; that "
ye may know what is the hope of his calling, and what is the riches of the glory 
of his inheritance in the saints." 

There are many professors of Christ's name who possess only a map of the land 
of Israel, and this suffices them. They can talk about the land of promise like a 
scholar who has studied his geography. Up there are the forests and mountains of 
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Lebanon; here are mountains dropping new wine, there are the valleys, brooks 
and streams, olive yards and vineyards, villages and cities, fortresses and palaces. 
But they have never been there; they have never entered the land, not a step by 

, faith have they taken therein. Their feet have not stood within thy gates, 0 
Jerusalem. Thither the tribes of Israel go up, the tribes of the Lord, to give thanks 
at the remembrance; of all this they have no experience. 

But the bare statements of what the holy Scriptures declare concerning the 
things of Christ alone do not suffice the quickened sinner, neither can a child of 
God be satisfied to wander through the land as a foreigner, an alien from the 
commonwealth of Israel, but he longs to have his portion therein, to blessedly 
realize, This is the land of my inheritance. He longs to eat freely of the fruits of 
the land, the bread and honey, milk and wine of Christ's Gospel. He yearns to 
have; he feels he must have more than a map, the mere geography of the land of 
promise, that the Gospel of Christ may be known not in word only, but in power, 
and in the Holy Ghost and in much assurance. 

Carnal professors of Christ's name appropriate all the good things of the 
Gospel; they find no opposition to their doing so, and need no assistance to 
enlarge their coasts unto the uttermost bounds of salvation, sonship and eternal 
glory. Such exploits are very easy matters with those who are not of God, but with 
the children of God it is otherwise; they find they have need to be often unto their 
God in prayer. 

"Oh that thou wouldest enlarge my coast, that thy hand might be with me." It 
is a strait gate into the path of life, and it is only through much tribulation that the 
child of God enters and possesses the Kingdom. We read, "The Canaanites would 
dwell in that land" (Judges 1 :27). Giants, the sons of Anak, were there, and their 
cities built up to heaven, and much fighting had to be endured to dispossess them. 

f\ The Canaanites are not in the precious things of Christ, but they are in our flesh, 
and they are ever our enemies, opposing and hindering the enlargement of our 
coast. Through fire and water we are brought into a wealthy place, and it is amidst 
the buffetings of Satan that the power of Christ shall rest upon us (Psalm 66: 12; 
2 Corinthians 12:7-10). 

The Holy Spirit of promise in His new covenant ministrations gives unto the 
heirs of promise eamests of their inheritance, unto which they are predestinated, 
according to the purpose of Him who worketh all things after the counsel of His 
own will. These foretastes are so blessed that our souls reach after more and more 
to know what is the height and depth, and length and breadth of Jehovah's love in 
Christ Jesus our Lord. 

There are times when the heart is enlarged (Psalm 119:32), and the hand of the 
Lord is with us to mortify our members which are upon earth; to crucify the flesh 
with the affections and the lusts. This crucifying of the Canaanites is no mere 
pastime, but it is only by much prayer, by much grace given us; it is amidst sighs 
and moans and wrestlings and many fervent cries to the Lord for His hand to be 
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with us that the corruptions of our flesh, our unbelief, the opposition of the devil, 
are overcome. At all such times we are having our coast enlarged. We are growing 
up into Him in all things, learning how suitable, precious and glorious Jesus is 
unto us vile sinners. We follow on to know the Lord, whose going forth is 
prepared as the morning and He, in our faith's enlarged vision of the characters 
He sustains unto his people, comes unto us as the latter and former rain upon the 
earth (Hosea 6:3), and thus we poor sinners thrive amidst the goodness of the 
Lord our God. 

"Oh that thou wouldest keep me from evil, that it may not grieve me." Christ 
taught His disciples to pray after this manner: "Lead us not into temptation, but 
deliver us from evil." And in His prayer to the Holy Father He thus intercedes 
in behalf of His own; "I pray not that thou shouldest take them out the world, 
but that thou shouldest keep them from the evil." All that is evil is a grief to 
the quickened sinner. In this the children of God are manifest. Being born of 
incorruptible seed, by the Word of God, which liveth and abideth forever, made 
partakers of the divine nature and having the Spirit of Christ; God has written His 
law in their heart, and thus they delight in the law after the inward man, and we 
would never, never do that which is evil in the sight of God, our heavenly Father. 

This is very explicitly taught in Romans 7:19-21: "For the good that I would, I 
do not: but the evil which I would not, that I do. Now if I do that I would not it is 
no more I that do it, but sin that dwelleth in me. I find then a law, that, when I 
would do good, evil is present with me." The Holy Spirit gives the quickened 
sinner a tender conscience, and all the uprisings of evil within grieve him. He 
often sighs and mourns, and loathing himself he cries unto his God to be kept 
from all that is evil in the eyes of Him who is of purer eyes than to behold evil, 
and who cannot look on iniquity (Habbakuk 1 :3). 0, sin is ever abhorrent to such 
as are born of God, therefore it is no marvel when they feel the dreadful workings 
of the law of sin in their members they cry out, "0 wretched man that I am! who 
shall deliver me from the body of this death?" 

"And God granted him that which he requested." Jesus told His disciples that 
"men ought always to pray, and not to faint". What a sacred privilege is thine, 0 
child of God, to pour out your heart unto the Lord. Here lies our safety in living 
in much communion with our merciful gracious God. Oh to walk humbly with our 
God. He will sustain and revive us in our pilgrimage and, dear children of God, 
we find nothing so blessedly keeps us from evil as to have the crucified Saviour 
revealed in our hearts. Oh to be looking unto Jesus! One look of love from -the 
Lamb of God, one sin-pardoning word from His lips to a poor sinner plagued with 
evil, and the power of evil is broken, it shall not have dominion over us, for we 
are under the grace of Christ, our King, our Friend and Saviour. 

"Now unto him that is able to keep you from falling, and to present you 
faultless before the presence of his glory with exceeding joy, to the only wise 
God our Saviour, be glory and majesty, dominion and power, both now and 
ever. Amen." 
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• A SERMON • 
Part I 

A. VAN TIELE (1672-1749) 

(Rev. Van Tiele studied in Utrecht and Leiden and ministered to the Reformed 
Church in Haaften and Rotterdam) 

Supplied by A. W. DE LANGE (Scherpenzeel, The 
Netherlands) 

"Oh that I knew where I might find him! that I might come even to his seat!" 
(Job 23:3) 

AMONG all sustaining evidences, which are true tests of an unfeigned sincerity 
and truth in the inner part, is the unceasing desire to God and His blessed 
fellowship. Indeed, spiritual life is revealed by nothing else than by a consuming 
desire for the enjoyment of God, to enjoy Him as a reconciled Father in Christ 
Jesus. From the time that a person is made known to himself, introduced to the 
vision of sin, misery, his worthiness of hell and damnation and want of God and 
His grace, he will not only mourn heartily about this, but wail like the dragons, 
mourn as the owls as Micah and groan and chatter with Hezekiah like a dove, 
crane and swallow (Isaiah 38). But the delights of the soul and its irresistible 
passions are stirred to long for God. A man can see this in David (Psalm 42:2-3): 
"My soul thirsteth for God, for the living God: when shall I come and appear 
before God? My tears have been my meat day and night"; and the Church: "with 

rJj my soul have I desire,lshee in the night: yea, with my spirit within me will I seek 
thee early" (Isaiah 26:9). And yes, it is no wonder that the enjoyment of God and 
His fellowship are the actual good of salvation, which can rejoice the soul of the 
elect believer in time. Because of this the soul is driven restlessly around, like 
Noah's dove which found, before she returned to the ark, no rest for the sole of 
her foot, in like manner the soul is unable to rest until she has found grace in the 
eyes of the Lord. This is the faithful's desire and longing towards God. If we want 
an evidence of this, let a man pay attention to the state of Job's soul, as he appears 
to us yearning with a holy desire, testifying of such a very holy state: "Oh that I 
knew where I might find him! that I might come even to his seat!" 

After Eliphaz spoke freely against Job, and in his speech had accused him most 
strongly of many great crimes for which he thought Job was being punished by 
God, so Eliphaz exhorts him earnestly to be truly and sincerely converted by the 
promises of the Lord's blessings, as we can see in chapter 22:5, 23 and 30. Job 
answers in the beginning of the chapter to Eliphaz, rebuking him strongly for his 
speech: "This day also is my complaint obstinacy. My plague is heavy above my 
fighting" (Job 23 :2, Dutch rendering). As if he wanted to say, the more I complain 
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and sigh, the more you think it to be obstinacy and that is the cause why my 
plague is heavier, and consequently, according to your opinion, I am guilty; but 
see here how Job appeals unto the Lord, testifying that the unceasing desires of 
his heart are to God and His fellowship, to be a true testimony of the sincerity of 
his heart, crying out: "Oh that I knew where I might find him! that I might come 
even to his seat!" In these words, in order to examine them closely, a man can see 
two main points: (1) The cordial desire to meet God: "Oh that I knew where I 
might find him!"; (2) An obligation to tum himself to God: "That I might come 
even to his seat!" 

1. The cordial desire to meet God 

This first point gives us two different matters to consider: (1) What Job actually 
means is finding God. And then (2) his desire and wish to be assured of this great 
matter, Oh that I knew - namely how to find Him. 

When we consider the matter, we should note that the person who desires this 
is the famous man of patience, Job. What kind of man he was will be told us fully 
in the first and second chapters. (1) His name was Job, which means in the 
Hebrew language, groaning or mourning, or, as others translate it, being hated or 
suffering enmity. Certainly it was applicable to this man, because how he did have 
to suffer under the heavy chastisement of God and how he was hated by his 
friends, having to suffer much bitterness from them. (2) It is written that his native 
country was U z, a region between Edam and Arabia. (3) Man cannot name with 
certainty his descendency, because man does not know when he lived exactly. The 
Jews say that he was a de-scendant of Nahor, who is called a son of Uz. Some say 
he lived before Moses' time, others say after Moses' time. Yet he lived in such a 
time when people lived many years, which did not happen it Moses' time, vt.__,j 
because he became very old- two hundred and eleven years. Some say that the I 
heavy visitations over him only lasted for a year, others that they lasted seven 
years. But it is sure that he lived for many years after his heavy visitation. 
"After this lived Job an hundred and forty years" (Job 42:16). (4) He is a very 
wise and godly man, such as there was not found in the land in his days, as God 
even said to satan: "Hast thou considered my servant Job, that there is none like 
him in the earth, a perfect and an upright man, one that feareth God, and 
escheweth evil?" (Job 1 :8). (5) His rank was a prince and sovereign among his 
contemporaries, because he had seven thousand sheep, and three thousand camels 
and five hundred yoke of oxen and five hundred she asses. Also his servants 
were many, so that there was no greater man than him. He was the greatest of all 
the men in the east (Job 1:3). His miseries and adversities were uncommonly 
great, but his patience not less, because James says about him: "Ye have heard of 
the patience of Job, and have seen the end of the Lord; that the Lord is very 
pitiful, and of tender mercy" (James 5: 11). This man, in spite of how near he livef c(j 
to God, had to be subjected to very bitter forsakings, as is shown clearly by his 
desire for God. 
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Where might I find him? -the Person he means, who is the subject of his 
desire, he introduces by the pronoun Him. Who is this Him? Not a man, neither 
any creature nor doctor to heal him of his sore boils. He is not meaning just any 
person, but his longing is for someone much more precious, glorious and blessed, 
which if we have and find makes us heartily concur with Asaph: "Whom have I 
in,heaven but thee? and there is none upon earth that I desire beside thee" (Psalm 
73:5). It is Jehovah, the Lord, the eternal, living God. A more precious subject 
cannot be thought of than the Lord, who exceeds all gold and silver which is 
sought so diligently by man. Yes, a whole world cannot compare to a thousandth 
part thereof and, therefore, Job desires that he might{Q~d- only the Lord. We 
should observe here, that if God's Word speaketh about finding Him, such should 
not be understood concerning His Being. In this manner He is not to be found nor 
sought, wherefore Zophar said to Job: "Canst thou by searching find out God? 
canst thou find out the Almighty unto perfection? It is as high as heaven; what 
canst thou do? deeper than hell; what canst thou know? The measure thereof is 
longer than the earth, and broader than the sea" (Job 11:7-9). It is even less than 
that He can be found as a visible or tangible subject, because He has not the least 
connection with anything which is tangible or visible; but all finding of the Lord 
is only meant as finding His all-sufficiency, favour, love and grace; and those 
special perfections which are related to the salvation of the elect sinner. And when 
Job desires to find Him, he introduces the Lord to his soul and believes Him to be 
the all-sufficient One, in whom there is the fullness and perfectness of One who 
remains and stays good, in whom the sinner has ·everything that can suffice his 
soul for time and eternity. Yes, he points to Him as a reconciled God, satisfied 
with him in his Gael: "For I know that my redeemer liveth, and that he shall stand 
at the latter day upon the earth: and though after my skin worms destroy this body, 
yet in my flesh shall I see God" (Job 19:25-26). 

Moreover He is also doing good in His love and grace, yes, as the faithful One 
in keeping the promises He has made, so that even though He retires for a time 
and hides His face, He lets Himself be found again in His own good time, because 
He has said: "I will not fail thee, nor forsake thee" (Deuteronomy 31 :6-8; Joshua 
1 :5; 1 Chronicles 28:20; Hebrews 13:5). Job desires to find such a Lord. The 
Hebrew original mts' means such a finding which is accompanied by a lot of 
adversity and labour, and straining every sinew of body and soul and it points to 
a laborious seeking beforehand, so it can also be rendered as obtaining. If we now 
pay attention to the nature and particular meaning of the word, it will teach us 
what things we should understand by this, which we shall bring together under 
three points: 

(1) When Job declares that he desires to find Him, he also clearly makes us 
know that he missed and did not have Him, because when I go searching in order 
to find something, it clearly shows that I do not have it. But somebody may ask: 
Can a_beli_e~er lo~~ Qod? If not, why is there a seeking in order to find Him? To 
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this I answer that a gracious person can never lose God as the God of the 
covenant, he shall never lose that God once found as God of the covenant in the 
Mediator; He will never separate Himself from him. The verses mentioned before 
in Deuteronomy 31:6-8, Joshua 1:5 and Hebrews 13:5 show this clearly. And if 
you want to be assured more definitely, pay attention to the answer the Lord God 
gave to His staggering and comfortless church: "But Zion said, The Lord hath 
forsaken me, and my Lord hath forgotten me. Can a woman forget her sucking 
child, that she should not have compassion on the son of her womb? yea, they 
may forget, yet will I not forget thee. Behold, I have graven thee upon the palms 
of my hands; thy walls are continually before me" (Isaiah 49:14-16). But the 
believer, as a man reconciled to God in Christ can often himself lose the 
enjoyment of His favour, so that God withdraws it and hides and draws Himself 
back for a time, as a father who withdraws the utterances of his love to his 
children - but he still remains the father of the children and they remain the 
children of their father. It is like that. See the case of the bride: "I opened to my 
beloved; but my beloved had withdrawn himself, and was gone: my soul failed 
when he spake: I sought him, but I could not find him; I called him, but he gave 
me no answer" (Song of Solomon 5:6). And thus the Lord hath often wise reasons 
to withdraw Himself from His children. 

(a) To show Himself displeased by their wrong deeds, as He cannot tolerate 
evil in His children and chastens their sins by hiding His face from them; (b) He 
doeth it in order to test their faith, love and attitude to see how they will behave 
during these withdrawals. This the Lord hath shown us clearly in the Jewish 
way of speaking: "I will go and return to my place, till they acknowledge their 
offence, and seek my ·face: in their affliction they will seek me early" (Hosea 
5:15).Yes, (c) that His children may be more careful in the future and shall 
appreciate God's presence and the enjoyment of His favour the more. Job missed 
God and the enjoyment of His favour when he sinned grossly by a careless wrong 
deed during his heavy visitation and had lost the Lord's kindness in this way. 
And thus he missed Him by ( 1) losing Him, because seeking and finding are often 
related to things man has had earlier but has lost for some reason. And so it 
seemed here that Job had now lost His favour, as he points out in verse 8: 
"Behold, I go forward, but he is not there; and backward, but I cannot perceive 
him." (2) It shows Job's consciousness and displeasure at this loss, for which he 
wishes that he might find Him. This is why he is almost undone by this, because 
if somebody misses something and he does not know it, he is not put out by it. 
But the case is very different with Job, for he was greatly disquieted about 
this loss and almost undone, just like the companion virgins asked the bride 
about her beloved: "Whither is thy beloved gone, 0 thou fairest among 
women? whither is thy beloved turned aside? that we may seek him with thee" 
(Song of Solomon 6: 1). 

• To BE CoNTINUED • 
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THE NORMANS 

CHURCH UNDER 
(AD 1066-1109) 

Part I 

'--- P. L I EVE S L E Y ( F r i n to n - o n - Sea ) 

William I (AD 1066-1087) 
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THE arrival of the Normans in England in the early Middle Ages brought about 
the beginning of an English reaction to the papacy. England collected her forces 
for a war against the papacy - a war at one time secular and at another spiritual. 
William of Normandy, King Edward III, John Wycliffe, and the Reformation, are 
the four ascending steps of Protestantism in England. William of Normandy, a 
proud, enterprising, far sighted prince, the illegitimate son of a peasant girl of 
Falaise and Robert the Devil, Duke of Normandy, began a contest with the papacy 
in England which lasted until the Protestant Reformation of the 16th century. 
After defeating the military Saxon English force of 6,000-7,000 men, resulting in 
the death Sf King Harold and his brothers at the Battle of Hastings on 14th 
October 1066, William of Normandy advanced on London and successfully 
occupied the city by a military encirclement and therefore took possession of 
England south of the Humber, under the benediction of the Roman pontiff, Pope 
Alexander II. On Christmas Day 1066, Ealdred, Archbishop of York, crowned 
Duke William of Normandy King of England in Westminster abbey. 

It was not until the winter of 1070 that Saxon England North of the Humber 
came under Norman control and not until 1071 that the Norman Conquest was 
complete when the last stand of Anglo-Saxon resistance from Hereward the Wake 
in the Penland around Ely was defeated. William devastated Northumbria 
between the Humber and the Tees rivers, with what was described as the 
"Harrying of the North". This devastation included setting fire to the vegetation, 
houses and even tools to work the fields. After this cruel treatment the land did 
not recover for more than 100 years. In 1072 William invaded Scotland, defeating 
Malcolm, who had recently invaded the north of England. For at least twenty 
years after the invasion the Normans were an army of occupation camped in a 
hostile country, holding the population down by building castles at key strong 
points from which a few men could dominate a subject population. There were 
approximately 10,000 Normans living amongst a hostile population of one or two 
million following an aggressive war. Although much was preserved of Saxon 
England, Norman castles guarded the towns, Norman lords held the land, and 
Norman churches protected men's souls. All England had a master, the conquest 
was complete. 

But the conquered country was destined to conquer its master. William, who 
had successfully invaded England in the pontiff's name with the full support of 
Pope Alexander II who, therefore, demanded William's feudal allegiance, had no 
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sooner touched the soil of his new kingdom in England, than he learned to resist 
Rome with its claim to secular dominion, by successfully refusing to pay papal 
homage and fealty outright, saying that he had never promised it, as if the ancient 
liberty of the British Church had revived in him. To ensure that there was no 
reversal of the Norman Conquest, William was firmly resolved to allow no 
foreign prince or prelate to possess in his dominions a jurisdiction independent of 
his own. King William would not permit the Roman pontiff Gregory Vll to 
interfere with his right of investiture as King to ecclesiastical dignities in Norman 
England. Moreover, William forbade his clergy to recognize a pope, or to publish 
a bull without his consent. The Conqueror had no wish to bring the English church 
into closer subjection to Rome. Pope Gregory Vll's claim to supremacy over the 
whole church in England was therefore opposed by William's own religious 
autocratic rulership, who would allow no pope to be recognised, no papal letters 
received, no legislation made and no tenant in chief excommunicated, without 
his consent. The whole tendency of William the Conqueror's later government 
was to emphasise his own supremacy over the English church. At the end of his 
reign a sudden tum in the Continental struggle between the pope and the German 
emperor enabled him to free the English church, for a time, from all effective 
papal authority. 

While William's hold on England was fairly secure during his reign, with the 
Welsh and the Scots giving him no trouble and a consistent threat of a Viking 
invasion from Scandinavia that .never materialised, his homeland Normandy 
proved more vulnerable to attack. Several of William's neighbours, led by King 
Philip of France, were alarmed by his new power and took every O£Rortunity to 
diminish it. From 1078 onward~ William's eldest son Robert was also involved in 
a series of intrigues on the Continent against his father. In quarrels between King 
William, who was also still Duke of Normandy and the King of France, the 
natural battlefield was the Vexin, a disputed territory lying on the north bank of 
the River Seine, situated between Paris in France and Rauen in Normandy. 
Fighting to defend territory in his homeland of Normandy led to William's 
demise. He received an injury while his troops sacked Mantes in July 1087 which 
subsequently led to his death a few months later, aged 59, in Rauen. His corpse 
was carried to his great church of St. Stephen at Caen in Normandy. Towards the 
end of his life William had grown very fat and in an unregal post mortem, when 
the attendants at his burial tried to force the body into the stone sarcophagus, the 
abdominal wall burst, filling the church with a foul smell. "~ 

Lanfranc, Archbishop of Canterbury (1070-1089) 

To resist the papacy, King William desired to be sure of the submission of the 
priests of England. Once the secular conquest had been ma~e secure he turned to 
the religious sphere. The Saxon Stigand, Archbishop of Canterbury, was removed 
by William in 1070, ironically with papal approval but for different reasons 
connected to the death of Archbishop Ealdred of York a year earlier, and Lanfranc 
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of Pavia, who had been summoned from the abbey of Bee in Normandy to fill 
his place was commissioned by the Conqueror to bend the clergy to obedience. 
Choosing between his master King William and his friend the pope Hildebrand, 
Lanfranc gave William the preference who was of one mind with himself on 
most questions of ecclesiastical politics. He applied himself resolutely to the 
work the Conqueror had entrusted him, notwithstanding the subsequent threats of 
the pontiff. "' 

Lanfranc, abbot of the monastery of St. Stephen at Caen in Normandy, to whom 
William offered the archbishopric, was a teacher with a European reputation. Born 
at Pavia, he spent his early youth in the study and practice of civil law. Turning 
from law to theology, he became a pupil of Berenger, archdeacon and master of the 
school of Tours. After leaving Berenger, Lanfranc taught for a time in the cathedral 
school of Aranches but, wishing to enter religion, he joined the company of 
enthusiasts which formed the nucleus of the abbey of Bee where he was appointed 
its prior. He attracted to Bee many pupils who afterwards rose to places of 
prominence in the church such as Pope Alexander II. The intellectual distinction 
of Bee in the next generation was mainly because of Lanfranc's teaching. 

The origins of Lanfranc's long association with Duke William of Normandy are 
obscure. After ten years at Bee Lanfranc appears as one of William's closest 
advisers. He was William's agent in the negotiations with the papal court which 
ended in the recognition of the Duke's marriage. In 1063 Lanfranc was summoned 
from Bee to become abbot of William's new foundation at Caen. It is probable that 
the promotion ofLanfranc to Canterbury was already in William's mind at the time 
of his own coronation. It is more doubtful whether Lanfranc himself was prepared 
to accept the proposal. He had found happiness in the monastic life, he was 
indifferent to promotion, and he had no conception of his own capacity for 
government. He had already refused to accept a place in the Roman curia which 
Nicholas II and Alexander II had offered him, and in 1067 he declined election to 
the archbishopric of Rouen. It was only in obedience to a firm and direct command 
from the pope that he accepted the archbishopric of Canterbury. 

Lanfranc was consecrated archbishop of Canterbury on 29th August 1070. He 
received the support and understanding from King William. Lanfranc and William 
belonged to different worlds of thought and action, but an instinct for order was 
common to them both, and on the means by which a better order might be 
established in the English church they were of the same mind. Lanfranc believed, 
like William, that responsibility for reform in any local branch of the church lay 
in the first instance on the secular ruler. In all that concerned the internal order of 
the church King William I seems to have left both initiative and direction in 
Lanfranc's hands. But in matters of ecclesiastical politics Lanfranc merely 
followed a course prescribed by the Conqueror. In his relations with Rome he 
was content to act as the servant of a sovereign who regarded the papacy with 
complete detachment, as William's need of papal support ended with the 
deposition of Stigand and the establishment of Lanfranc's primacy. In spite of 
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great urgency on the part of Pope Gregory Vll, there is no satisfactory evidence 
that Lanfranc ever visited Rome until his death in 1089, after his return from the 
journey for his pallium in 1071-2. 

The most urgent problem that confronted Lanfranc was the question of the 
primacy of the see of Canterbury over all other English sees. In the autumn of 
1071, when the two new archbishops of Canterbury and York went to Rome for 
their pallia, Thomas, the new archbishop of York, asserted that the dioceses of 
Lichfield, Worcester and Dorchester rightly belonged to his province. The pope 
referred the question of the primacy to an English council presided over by the 
cardinal deacon Hubert as legate. The council ruled at every essential point 
uncompromisingly in Lanfranc's favour, that the church of York ought to be 
subject to the church of Canterbury, and to its archbishop as primate of all Britain; 
that the archbishop of York and his suffragans should come to councils summoned 
by the archbishop of Canterbury; and that the dioceses in dispute between 
Lanfranc and Thomas, Lichfield, Worcester and Dorchester, should belong to the 
southern province, leaving to York only the see of Durham and such bishoprics as 
existed in Scotland. 

The councils which Lanfranc held were impressive symbols of his authority. 
But the factor which made that authority effective was his personal ascendancy 
among the English bishops of his time. With few exceptions the men whom 
William the Conqueror appointed to English sees were competent in affairs, 
blameless in conduct, and versatile enough to address themselves to the 
Englishmen as well as the Frenchman of their dioceses. One of them, Osmund of 
Salisbury, came in time to be honoured as a saint. Gundulf of Rochester and the 
unfortunate Walcher of Durham were remembered for the holiness of their lives; 
Remigius of Lincoln and Walchelin of Winchester seem to have possessed 
unusual gifts for organisation; Robert of Hereford was a distinguished scholar. 
But with his breadth of learning, power, and knowledge of the world, no other 
bishop in England could be compared with Lanfranc. The nature of his primacy 
as archbishop of Canterbury appears most clearly, not in the record of his many 
councils, but in the surviving fragments of his correspondence with individual 
bishops and abbots. His letters, which are models of lapidary concision, sh9w him 
advising his correspondents on details of diocesan or monastic administration, 
restraining them from inconsiderate action, and intervening on their behalf with 
King William I. They prove that long before his death he hact come to a 
knowledge of the English church, its leading ministers, and their problems, such 
as none of his predecessors can have surpassed. They prove no less clearly that he 
used his knowledge in a way which made hiin not only the ruler of the church, but 
also its protector. 

But for all his eminence as an ecclesiastical statesman, it was in relation to the 
monastic order that Lanfranc made the sharpest impression on English religious 
life. The one aspect of English monasticism of which Lanfranc is known to have 
disapproved was the veneration paid to saints, mostly of English birth, whose 
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merits seemed to him inadequately proved. It was a characteristic feature of 
Lanfranc's primacy that his friendship with the king gave him what amounted to 
a general oversight of the monastic order in England. King William I regarded the 
right of appointing abbots as part of his inheritance, and there are cases in which 
he interested himself in the choice of an individual for a particular post. But 
generally, he appears to have left the choice to Lanfranc. The English monastic 
order as whole received fresh vitality, and that many venerable communities were 
brought to a stronger life than they had ever known through Norman abbots of 
Lanfranc' s choice. It was of vital importance for the future of English 
monasticism that in the critical years of the Norman settlement, the king' s most 
intimate adviser should have been an archbishop whom an English chronicler 
could describe as "the father and consolation of monks". 

Effects on Church life 

Although William was in sympathy with many of the objectives of the papacy he 
never admitted that the pope was entitled to impose a religious policy on secular 
princes, and in the actual business of reform of the English church he regarded 
himself not as the pope's servant, but as his collaborator and ally. Throughout his 
life, William the Conqueror resisted every papal act from which he foresaw 
danger, not merely to his political interests, but to the integrity of his ecclesiastical 
powers. He had a more independent attitude towards the papacy than King 
Edward the Confessor who had regarded the see of Rome with guileless 
veneration. The Conqueror had no wish to bring the English church into closer 
subjection to Rome, and the reforms he attempted to introduce were simply 
intended to establish a better ecclesiastical order. William and Lanfranc were of 
one mind on most questions of ecclesiastical politics. 

The third of Lanfranc's great synods which distinguish his government of the 
English church, held at Winchester on 1st April 1076, came nearest to a 
comprehensive review of the major issues affecting the English church. His 
Winchester canons of 107 6 were the English counterpart to the great decrees 
which had been coming forth from Rome on the Continental church. Their 
moderation and the respect for existing conditions which they display are in 
singular contrast to the uncompromising tenor of the continental papal 
ordinances. For Lanfranc was not an enthusiast, and his decrees reflect the attitude 
of a statesman, prepared to sacrifice consistency if he could thereby secure his 
more essential aims. The method of his approach is most clearly seen in his 
treatment of the question of clerical celibacy. Like all reformers of his age 
Lanfranc disapproved of clerical marriage, and in this he was in line with a strong 
tradition within the English church itself. On various occasions during the 
previous century the Anglo-Saxon Witan had legislated for the celibate 
priesthood, and in Lanfranc's own time Wulfsan of Worcester was requiring the 
married clergy in his diocese to abandon either their wives or their churches. On 
the other hand, clerical marriage was so common that a general condemnation of 
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the practice would have meant a challenge to English social custom, which, for 
the sake of peace, Lanfranc was anxious to avoid. The legislation which he 
introduced in 107 6 was intended to make marriages impossible thereafter. The 
council decreed that no canon should keep a wife, that no unmarried parish priest 
should take a wife, and that no bishop should ordain anyone to the priesthood or 
diaconate without a previous declaration of a candidate's celibacy. But it also 
decreed that parish priests who were already married should not be compelled to 
put away their wives. The principle of clerical celibacy was therefore left for full 
realisation for the future. Even so, it was a notable achievement to secure its 
recognition without any audible conflict. 

Anselm, Archbishop of Canterbury (1093-1109) 

Anselm was born near Aosta in the kingdom of Burgundy, of a noble family 
owning considerable property. At the age of fifteen he wished to enter a monastery 
but could not gain the consent of his father. He left home aged 23 and after some 
years wandering through France he arrived in Normandy in 1059, attracted by the 
renown of his fellow countryman Lanfranc as a teacher. At the age of 27 Anselm 
entered the monastery at Bee where Lanfranc was the prior of the Benedictine 
abbey. In 1063 Lanfranc was made abbot of Caen and Anselm was elected prior 
of the abbey of Bee. Anselm held this office for fifteen years before he became 
abbot at the death of Herluin, the abbey's founder, in 1078, and consecrated abbot 
the following year. Under Anselm's jurisdiction the abbey at Bee became 
renowned as the chief centre of learning in Europe, and he himself won the 
position of being the first scholar, the leading theologian of his age and became 
the obvious successor to the primacy of Canterbury upon the death of Lanfranc 
in 1089. He seemed to be eminently fitted to succeed his former master at Bee in 
the archbishopric. 

But King William II, or Rufus, the younger son of William the Conqueror, who 
had succeeded his father to the English throne in 1087, was not in a hurry to 
appoint bishops and abbots, for during vacancies he could help himself to the 
Church's revenues. In carrying out these profitable policies Rufus relied on the 
ingenious assistance of an able-minded and worldly clerk, Ranulf Flambard, who 
he eventually made bishop of Durham. However, in 1093, when he thought he 
was seemingly dying at Gloucester, with the burden of his misdeeds heavy upon 
him, and having kept the see vacant for four years, Rufus finally consented to the 
appointment of Anselm as archbishop of Canterbury who reluctantly accepted on 
certain conditions. Anselm's main condition of acceptance of the office, which 
had crucial ramifications for Rufus, was that Anselm should be allowed to 
recognise Urban II as the rightful pope without royal authority, as there were two 
popes claiming, falsely, to be apostolic. Although Rufus did not concede to this 
condition Anselm allowed the matter to stand for the present and so with 
reluctance Anselm was enthroned on 25th September 1093, and finally 
consecrated by the archbishop of York in December. 
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The incompatable attributes of William Rufus and Anselm, the former having 
a bullying and violent character, and the latter of mild manner but obstinately 
principled, made for friction between them inevitable. Their relations became 
progressively strained until they were no longer on speaking terms. Anselm once 
more raised the question of the recognition of Pope Urban by asking the king's 
leave to go to Rome for his pallium - the symbol from the papacy confirming his 
position as archbishop of Canterbury. What made the appointment of Anselm so 
disastrous from the perspective of William Rufus, was the fact that it occurred at 
a time when a European movement for Church reform, called the Gregorian 
reform, had created a controversial atmosphere in which holy men were only too 
likely to become political radicals. It was this demand from Anselm that 
occasioned the famous meeting of the Council of Rockingham on 25th February 
1095 to deal with the matters in dispute between William Rufus and Anselm. The 
question which Anselm laid before the assembled bishops and barons was 
whether obedience to the pope was compatible with the faith he owed to the king. 
It was the old problem of the double allegiance required of a bishop. For his 
temporalia he owed fealty and homage to the king; but in respect of his spiritualia 
he was the vassal and servant of the pope. To the consternation of all, Anselm 
appealed to Rome on the grounds that as archbishop of Canterbury he could not 
be judged in a secular court. The rise of the papacy in the latter half of the 11th 
century, with its claim to the first loyalty of prelates, had brought a new and 
disturbing element on to the political stage. If churchmen were to believe that 
their obligations to God, as defined by the, supposed, vicar of St. Peter, were to 
override their duty to the king, then the customary structure of the world would 
have been turned upside down. 

Although the Council of Rockingham settled nothing and ended in deadlock, 
William Rufus, it seems, was now resolved to rid himself altogether of his 
intractable archbishop by intrigue but things did not tum out as the king had 
planned. Envoys were sent secretly to the pope to bring back the pallium from 
Rome in order to depose Anselm and another given the pallium. The envoys 
returned to England with a papal legate, Cardinal Walter of Albano, who entered 
into secret negotiations with the king. Confident of the success of his plans 
William Rufus caused Urban to be publically proclaimed as the canonical pope. 
But when he approached the papal legate with the question of the primacy of 
Canterbury and demanded the summary deposition of Anselm, he met with an 
uncompromising refusal. The cardinal had got what he wanted; his master the 
pope was authoritatively recognised throughout England and thereafter had no 
further need to court William Rufus. The English king had failed in his elaborately 
laid plan to degrade and humiliate Anselm which had seriously miscarried. 
Anselm, on the other hand, already invested, consecrated, and enthroned, was 
now in possession of the archiepiscopal pallium which had been brought back 
from Rome by the papal legate, which was the symbol of the papal confirmation 
of his office. But Anselm, though victorious, was left disillusioned by the whole 
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episode, as he had been left in the dark by William Rufus about the visit of the 
papal legate, and additionally the unscrupulousness of the papal legate who took 
and offered bribes to secure his objectives. For the next two years no known 
dispute between William Rufus and Anselm occurred. However, William Rufus 
blocked Anselm's attempts at church reform, who then resolved to proceed to 
Rome to seek the counsel of the pope because William Rufus had blocked his 
attempts at church reform but William Rufus denied him permission. The 
resulting negotiations ended with William Rufus giving Anselm the choice of 
exile or submission to his will. Anselm could bear it no longer and in 1097 he set 
sail from Dover bound for Rome without royal licence. By doing so he therefore 
forfeited his archbishopric, whereupon William Rufus immediately seized upon 
the estates and revenues of the see of Canterbury which the king retained until his 
sudden death in a hunting accident in the New Forest in 1100. 

• To BE CoNTINUED • 

--·--
• JOCHEBED, ELISABETH, EUNICE • 

PETER MURCOTT (Isle of Man) 

JOCHEBED 

"And there went a man of the house of Levi, and took to wife a daughter of Levi. 
And the woman conceived, and bare a son: and when she saw him that he 

was a goodly child, she hid him three months" (Exodus 2:1-2) 

MOST people have heard of Moses, drawn from the waters of the River Nile at 
the command of Pharaoh's daughter, and taken, in due course, into her household; 
but who has heard of Jochebed? If you read the well-known account in Exodus 
2:1-11 of Pharaoh's edict and of a mother's evasive action by hiding her baby, it 
makes no mention of the names of either Moses' mother or father. The fact is -
we have to consult two genealogical passages of Scripture to find them. 

Moses' parents 

Moses' mother was called Jochebed (Numbers 26:59), and his father was called 
Amram, who was very advanced in years (Exodus 6:20). Both were the 
descendants of Levi, a son of Jacob (Genesis 29:34; Genesis 35:23). From this 
line came the Levites, who later took charge of the tabernacle. 

At the time of Moses' birth, Egypt's ruler, Pharaoh, a new king, who knew 
nothing of how Joseph had saved the Egyptians from starvation, was simply 
aware that the Israelites were becoming numerous. Being afraid of what they 
might eventually do, should Egypt be attacked, he took various steps to address 
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the matter. He ordered the Hebrew midwives to kill all male Hebrew babies at 
birth; but since they feared God more than mortal man, they effectually disobeyed 
the order, and God blessed them (Exodus 1:15-21).1 

Pharaoh's next command 

Having failed in this, Pharaoh commanded his own people that every Hebrew 
baby boy was be thrown into the River Nile (Exodus 1:22).2 By that time, Amram 
and Jochebed already had two children, Miriam and Aaron, so the latter was not 
affected by the decree; but then Jochebed gave birth to a third child- a son to 
whom Pharaoh's command would certainly apply. There was no question of an 
escape from Egypt, there being nowhere that Jochebed or Amram could go. 
Therefore J ochebed hid the child. 

She then undertook a task of great ingenuity. She wove an ark, or a basket, out 
of bulrushes, made it watertight, and concealed her son in it amongst the 
bulrushes in the River Nile. At that stage, the child had no name. It was left to 
Pharaoh's daughter to call him Moses- "drawn out" (of the water). 

Those familiar with the events that followed will know that Jochebed's 
daughter, Miriam, played a vital role. First she watched from afar and did not 
desert her post. In due course, when Pharaoh's daughter came down to the Nile 
with her attendants to bathe, Miriam showed both courage and wisdom in 
approaching the Princess and in securing for J ochebed Moses' guardianship 
during his early years. 

The work and the wisdom of God 

Those are the basic facts. Acts 7:22 tells us that Moses was instructed in "the 
wisdom of Egypt"; but it was the wisdom and the hand of God that prevailed. 

Moses was drawn from the waters of the River Nile. So it is that "The king's 
heart is in the hand of the Lord, as the rivers of water: he tumeth it whithersoever 
he will" (Proverbs 21:1).3 Pharaoh was king; but God was sovereign. Pharaoh 
took steps to destroy the Hebrews, and thereby beat out a path for Moses to take 
up residence at his very palace from whence, eventually, he took up the cause of 
his own people. 

Miriam was wise and watchful. Without her intervention, Moses would have 
simply been instructed in the ways of Egypt. Proverbs 22:6 says: "Train up a child 
in the way he should go, and when he is old, he will not depart from it." And that 
training in his early years would have come from his mother and, no doubt, from 
his father too. 

1 Here we have a principle, found elsewhere in Scripture (e.g. Acts 4:18-20), of the limits of man's law. Where 
it requires disobedience of the supreme law of God, God is to be obeyed. 

2 In this, we can see shades of what happened at Christ Jesus' birth, when King Herod ordered the destruction 
of all baby boys under the age of two years (Matthew 2: 16-18). 

3 Proverbs 16:9 says: "A man's heart deviseth his way: but the Lord directeth his steps." 
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Jochebed and Amram were faithful. Hebrews 11:23 lists them both in a line-up 
of such people, saying: "By faith Moses, when he was born, was hid three months 
of his parents, because they saw he was a proper [or, 'a beautiful'] child, and they 
were not afraid of the king's commandment." "Jochebed" means "Jehovah is 
glory". Proverbs 3:25-26 says: "Be not afraid of sudden fear, neither of the 
desolation of the wicked, when it cometh. For the Lord shall be thy confidence, 
and shall keep thy foot from being taken." So it was that God was glorified; 
for when Jochebed was in the darkest of dangers, by faith in God, she received 
light to see. 

ELISABETH 

"There was in the days of Herod, the king of Judaea, a certain priest named 
Zacharias, of the course of Abia: and his wife was of the daughters of Aaron, 

and her name was Elisabeth" (Luke 1:5) 

Psalm 92: 14 says of those who have been planted in the house of the Lord, and 
are flourishing in the courts of our God that, "They shall still bring forth fruit in 
old age ... ". Its meaning is generally metaphorical, referring to good works that 
glorify the Father in heaven; but, in this particular instance, it became literally 
true.4 Zacharias and Elisabeth were childless and were both old. Humanly 
speaking, they would remain so. But as the angel Gabriel, who announced the 
impending birth of John the Baptist, later said to Mary: " ... with God nothing 
shall be impossible" (Luke 1 :37). 

Connections and comparisons 
Elisabeth traced her ancestry back to Aaron, 5 brother to Moses, and so there was 
a direct link with Amram and Jochebed. Moreover, both Moses and John were 
prophets; and both had a connection with water- Moses flo~ted on it, and John 
baptised in it. Finally, Christ Jesus spoke with Moses during His earthly ministry 
at the time of the Transfiguration, and with John at His baptism. Later, He also 
spoke highly of John, saying: "Among those that are born of women there is not 
a greater prophet than John the Baptist ... " (Luke 7:28). 

Clearly there are many themes that could be pursued; but let us focus 
particularly upon Elisabeth. After Zacharias had received the momentous news 
from the angel Gabriel that Elisabeth would bear him a son, and that his name was 
to be called "John", he lost his speech for nine months, due to his doubts (Luke 
1 :20). In passing, we might notice that the angel provided him with far more 
information than is generally recorded in Scripture as coming from the lips of 
angels (Luke 1: 13-17). It may well be that, initially, the immensity of it all made 
Zacharias momentarily speechless, so that he ended up saying the wrong thing. 

4 King David used the word in the literal sense in Psalm 132:11. 

5 Aaron's wife was Elisheba- the Hebrew for Elisabeth (Exodus 6:23). 
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As for Elisabeth, we are not told of her immediate reaction. In all probability, 
the news was communicated to her in writing, since she was the first to say, after 
the baby's birth, that he was to be called John (Luke 1:60).6 

What are we told about her character? Luke 1:6 says of both Zacharias and 
Elisabeth that they were righteous before God. Those who are righteous can be 
relied upon to obey God's commands. In relation to John, the angel, Gabriel, said 
two things: 

• "Thou shalt call his name John"; and he 
• "Shall drink neither wine nor strong drink." 

Elisabeth's obedience to the first command is specifically recorded, as is that 
of Zacharias; and there is no reason to suppose that the other was not scrupulously 

_ obeyed. Moreover, as well as giving instructions, the angel revealed these things: 

• "Thou shalt have joy and gladness"; 
• "Many shall rejoice at his birth"; 
• "He shall be great in the sight of the Lord"; 
• "He shall be filled with the Holy Ghost, even from his mother's womb"; 
• "Many of the children of Israel shall he tum to the Lord their God"; 
• "He shall go before Him in the spirit and power of Elijah . . . to make 

ready a people prepared for the Lord" (Luke 1:13-17). 

John was clearly destined for a very particular purpose. It is no wonder that he 
was born to exceptional parents. 

Fulfilment 

Elisabeth experienced the fulfilment of one of these promises even before John 
was born, when he leapt in the womb at the time of her visit to Mary, the mother 
of Jesus" (Luke 1:41).7 Not only did this confirm that John would be filled with 
the Holy Spirit from conception, but it speaks powerfully to the day and 
generation in which we live. It demonstrates conclusively that the unborn child is 
human, right from his very being in the womb, before he comes into a separate 
being, or existence, from his mother at birth. 

Did Zacharias and Elisabeth see the fulfilment of all the promises about John? 
We are not told. As for his childhood, they undoubtedly played a decisive part; for 
Luke 1:80 says: "And the child grew, and waxed strong in spirit, and was in the 
deserts till the day of his shewing unto Israel." An old children's hymn says: 
"Tenderly the mother/Watches o'er her child" and "Lovingly the father/Leads his 
son aright".8 There's the God-given pattern for the raising of children. 0 what joy 
and blessings flow when God's Word is obeyed! 

6 It was only then that Zacharias was asked for his view- see Luke 1:62-63. 

7 Elisabeth was also filled with the Holy Spirit at that moment. 

8 Colin Sterne (the pen-name of H. Ernest Nichol (1862-1926). 
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EUNICE 

"When I call to remembrance the unfeigned faith that is in thee, which dwelt 
first in thy grandmother Lois, and thy mother Eunice; and I am persuaded that 

in thee also" (2 Timothy 1:5) 

Timothy came from Lystra, in modern-day Turkey. Paul of Tarsus visited it, 
along with Barnabas. During their time there, Paul healed a certain man, who had 
never walked and, like the man healed in Jerusalem by Peter and John (Acts 
3: 1-1 0), he leaped up and walked. Having seen the miracle, some of the citizens 
in Lystra wanted to treat Paul and Barnabas like gods. Their protests against 
this caused a great commotion, which eventually led to Paul being left for 
dead outside the city. Those are the bare facts. The finer details may be found in 
Acts 14:8-20. 

Faithfulness 
Timothy's father was a Greek. His mother, Eunice, was a Jewess, as was his 
grandmother Lois.9 Nothing. is known of Timothy's father, leading some to 
wonder whether he died whilst Timothy was a child. Possibly he did, since Paul 
makes a sole reference in 1 Timothy 1:5 to Lois and Eunice. Raising a child in 
Lystra couldn't have been easy, especially when account is taken of what 
happened to Paul and Barnabas. Yet Paul highly commended their faithfulness, 
describing it as sincere. 

Bible instruction 
Timothy was brought up from an early age to know the Scriptures. This is clear 
from Paul's words to him in 2 Timothy 2:14: "But continue thou in the things 
which thou hast learned and hast been assured of, knowing of whom thou hast 
learned them." Who indeed was it but from his mother? As Paul says: "And that 
from a child thou hast known the holy scriptures which are able to make thee wise 
unto salvation through faith which is in Christ Jesus" (2 Timothy 3:14). Not for 
Eunice was the unwise maxim that has led many parents astray in the past few 
decades- that they would neither teach their children themselves, nor would they 
encourage others to do so by sending their children to Sunday school; rather they 
would let them choose when they were adults whether or not to believe. Some, by 
God's grace, nevertheless, come to faith; but they invariably wish that they had 
been guided in the right direction earlier in life. 

Eunice's faith (as that of Lois) was exercised in a very hostile environment. 
Remember that there had been a religious riot against Paul. She could have let 
this deter her, and have regarded the emerging Christian faith as being far too 
dangerous for her son. She could have played down her belief in Christ, and kept 

9 This is the only place in Scripture where the word "grandmother" is used. 
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it to herself. But faith is not faith unless it is put into practice (James 2: 14-16). 
And so, it is notable that when Paul returned to Lystra (Acts 16:1-2), he 
encountered a certain disciple there, named Timothy, "the son of a certain woman, 
which was a Jewess, and believed ... ". Moreover, this young man was held in 
good standing with the other brethren at Lystra and !conium. 

This raises the following questions: 

Question: "Wherewithal shall a young man cleanse his way?" 
Answer: "By taking heed thereto according to thy [God's] word" (Psalm 

119:9). 

Question: "Who brought God's Word to Timothy's attention?" 
Answer: "Eunice." 

Question: "Who moved upon her heart to do this?" 
Answer: "God did." 

For this, may Almighty God, Father, Son and Holy Spirit, be greatly praised! 

"0 that I, like Timothy, 
Might the holy Scriptures know 
From mine earliest infancy, 
Till for God mature I grow; 
Made unto salvation wise 
Ready for the glorious prize! 

Jesus, all-redeeming Lord, 
Full of truth and full of grace, 
Make me understand Thy Word; 
Teach me, in my youthful days, 
Wonders in Thy Word to see, 
Wise through faith which is in Thee. 

Open now mine eyes of faith; 
Open now the Book of God; 
Show me here the secret path 
Leading to Thy blessed abode: 
Wisdom from above impart, 
Speak the meaning to my heart." 

Charles Wesley, 1707-88 

Some, like the foolish virgins, bear a lighted lamp and keep up a Christian 
profession, and yet have not oil in their vessels, no grace in their hearts. 

A. W. Pink 



104 The Gospel Magazine 

• BooK REVIEWS • 

Editor's Note: We live, regretfully, in a day when most evangelicals have abandoned the Authorised 
(King }ames) Version of the Bible. Rather, therefore, than ceasing to review most books, we try to warn 
readers by stating if the book uses another version of the Bible. The position of the Gospel Magazine 
remains true to the AV as the best text and translation, in beautiful and formative English. That we 
name another translation does not mean we endorse it. 

Paul's Letter to the Romans. Colin G. Kruse. The Pillar New Testament Commentary. 
lnterVarsity Press. pp. 600, hardback. £32.99. ISBN 978 1 84474 583 1. 

This is a study book for the serious reader. The depth of teaching and contemporary 
research is quite overwhelming at first sight. Each page has a detailed set of additional notes 
with opinions and explanations from informed current debate. 

The author says he spent eight years preparing the text and the resulting volume does 
great credit to the work put into it. 

For the average person it is easy to give up as the reading is difficult to digest but, with 
perseverance, benefits will accrue to the spiritual mind. Each chapter has additional notes 
for particular subjects and themes and these may be subject to questions from the enquiring 
mind with varying points of view, but overall they enhance the already detailed writing. 

One cover comment suggests the book will be "greatly helpful to students, pastors and 
teachers". This should not put the less able among us from reading it, for all will gain 
something from such a high standard and interesting manual. 

Lessons for us may at first sight seem scarce as the original readers lived in very different 
times but the author is careful to apply the letter to our generation with some challenging 
passages for us to put into practice. It may be helpful to read the summary of the content 
again to fully appreciate the overall teaching of Paul's longest letter. P.S.K. 

Bible Animals. Written and illustrated by Alison Brown. The Banner of Truth Trust. pp. 32, 
booklet. £3.50. ISBN 979 1 84871 179 2. 

Bible Animals is an A4 book for children from the age of about 5 years onwards which uses 
a collection of animal stories drawn from Scripture to present important basic Bible truths, 
such as the Fall, sin, following Jesus and serving God. The book has large print and contains _ 
a range of stories from the Old and New Testaments. 

Many of the stories have a coloured drawing on the opposite page and one for a child 
to colour on the reverse page, although my three-year-old granddaughter found the animal 
illustrations a trifle sinister. 

The stories are short and simply written and would prove helpful for the parent who may 
be at a loss about how to answer their young child's spiritual questions or the Sunday school 
teacher seeking inspiration. E.T. 

Word Wise, Volume 2 - Just as God Said! Written and illustrated by Alison Brown. 
The Banner of Truth Trust. pp. 32, paperback. £3.50. ISBN 978 1 84871 178 5. 

This is Volume 2 of two books which concentrate on making the Bible relevant to today's 
"real world" and not just a book kept for Sundays only. The author aims to highlight the 
scientific content of the Bible, allowing school children to make the connection between their 
everyday studies in the classroom ·hnd the Bible. The book is intended to encourage children 
to embark on an exploration of the Bible, with the intent that they will come to recognise for 
themselves the reliability of the biblical account of history. 
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The book has a school workbook-type layout, with many of the activities in the book in 
close format. Others seek to keep children's attention using word searches and word match 
puzzles. Many Bible references are placed strategically throughout the workbook for the 
reader to look up. The intention of this is to develop a subconscious knowledge of the layout 
of the Bible. Large print and an array of large illustrations serve to make the book more 
appealing to young learners. Although this book does not actually carry a recommended 
age range, I would guess it would be suitable for children of approximately ages 6 to 12. 

E.T. 

Christ is Best. Richard Sibbes. The Banner of Truth Trust. pp. 80, pocket paperback. 
£3.25 ISBN 978 1 84871 057 3. 

This very short book contains the sermon which Rev. Sibbes preached at the funeral service 
of John, Viscount Kenmore. It is full of great encouragements for the reader to keep looking 
upwards to our Saviour. It also gives food for thought about our own earthly lives and how 

~ we can be of daily service in this life. 
The short biography, written by Michael Reeves at the back of the book, is very helpful for 

those of us who know little about this great man of God. 
, The book is well presented and easy to read with little notes at the bottom of pages to 
explain words used by the author or points of interest but they do not interrupt the flow of 
the sermon. I would recommend this book for all to read. G.L. 

The Perfect Saviour- Key Themes in Hebrews. Ed. Jonathan Griffiths. lnterVarsity 
Press. pp. 175, paperback. £8.99. ISBN 978 1 84474 583 8. 

This book has been devised with busy pastors in mind, providing them an insight into recent 
evangelical scholarship relating to the Epistle to the Hebrews with a view to informing 
sermon series on the subject. The Editor, currently an instructor on the Proclamation Trust's 
Cornhill Training Course, invited scholars from the UK, USA and Australia to contribute 
chapters pnkising their research in a "digestible" format. The project was conceive'd in the 
"conviction ... that theological research is only valuable so far as it aids the proclamation 
of the gospel". Thus the emphasis throughout is on the epistle's message and other 
interesting areas such as date and authorship, are largely untouched. 

Peter O'Brien, of Moore College, covers the New Covenant and its Perfect Mediator, 
seeing the covenant as "a gracious gift from God" and the long quotation from Jeremiah 
31 (Hebrew 8:8-12) as pivotal to the author's argument. Dr. Griffiths himself tackles "The 
Word of God perfectly spoken in the Son". He points out that in Hebrews the words are those 
of the Old Testament but now spoken "in the full light of the revealed and completed work 
of the Son". Richard Gaffin Jr,. of Westminster Theological Seminary, covers the "Priesthood 
of Christ". I found this writer somewhat over-fond of "jargon" such as "categorical 
counterfactual" and "ritual geography". 

David Gooding, from Queen's Belfast, contributes a study of "The Tabernacle". Again this 
is a very "technical" essay but illuminating on the difficulties of translating and interpreting 
the passages relating to this theme. Thomas R. Schreiner, from the Southern Baptist 
Theological Seminary, is concerned with "Warning and Assurance", particularly the 
controversial question of "whether believers could lose their salvation". He sees the warnings 
as "a means by which God preserves believers from falling" and as an encouragement to 
faithful and obedient living. 

Peter Walker, of Wycliffe Hall, Oxford, writes on '~ccess and Arrival", focusing on the 
metaphors of movement in the epistle, "approaching" and "journeying on" in relation to the 
three objects of pilgrimage, the Temple, the Heavenly City and the Promised Land. David 
Peterson, also of Moore College, and formerly Principal of Oak Hill, returns to the theme of 
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perfection, relating the perfecting of Christ to the perfecting of believers. Finally Bruce F. 
Winter, of Macquarrie University, Sydney, tackles the theme of "Suffering with the Saviour". 
His essay explores the nature of the sufferings of the recipients of the epistle and relates them 
to passages in the Acts and other epistles, as well as pagan writers such as Philo, with some 
illuminating references to Roman law. 

In conclusion, this book will be useful to pastors wishing to deepen their understanding 
of the epistle in order to inform their ministry. It will probably be less helpful to the general 

reader. J.B.D. 

Some Welsh Ministers. J. R. Broome. Gospel Standard Trust Publications. pp. 105, 
paperback. £5.00 + £1.10 p&p. ISBN 978 1 897837 41 2. 

This book tells us about the six Welsh ministers who were greatly used by God for the benefit 
of the people of Wales in the 18th century: Howell Harris, Daniel Rowland, William Williams, 
Thomas Charles, Christmas Evans and John Elias. Together their ministry spanned over a 
hundred years. One chapter is given to each man, detailing his early life, his conversion and 
progress in understanding the Gospel of Grace and his ministry to the end of his life. Extracts 
from diaries and letters reveal something of their inner convictions and struggles in their 
walk with the Lord. 

As a former Welsh Nonconformist, I was surprised to read of the high regard these men 
had for the Prayer Book and the 39 Articles of the Church of England- some of them were 
curates. The Welsh Calvinistic Methodist Movement came about because these men were 
discouraged from preaching in Church. Weeknight Society meetings evolved into WCM 
chapel congregations, of which some of these men became the ministers. Christmas Evans 
was a Baptist. This is a small book, so can only give us a summary of the achievements of 
such highly gifted people. I was struck by the great fervour and single-mindedness which 
they had, travelling all over Wales and caring for the flock of God, and their complete 
commitment to and love for the Lord Jesus. One must ask where are such people now? Yet 
they were not without their shortcomings- treasure in earthen vessels. Howell Harris came 
under the influence of the Moravians in his later years and caused a ten-year separation 
from his fellow ministers. Christmas Evans' rather autocratic temperament made trouble in 
some of his congregations. 

This book has inspired me to pray that God in His mercy may be pleaseq to remember 
Wales, and also the whole of our nation, once again. G.L. 

Interpreting the Parables. Second Edition. Craig L. Blomberg. Apollos, an imprint of 
lnterVarsity Press. pp 463, paperback. £20.99. ISBN 978 0 83083 967 4. 

This is a revised and enlarged edition of Blomberg's Interpreting the Parables, published 
in 1990. The book is a thoroughgoing study of Jesus' parables and is in two parts: 
Part One, "Methods and Controversies", and Part Two, "The Meaning and Significance of 
Individual Parables". 

In Part One he deals with Form Criticism, Redaction Criticism and New Literary and 
Hermeneutical Methods. Blomberg shows in detail the weaknesses of each of these 
approaches as they are applied to individual parables. He comes down firmly on the side 
of saying the parables are allegory. 

In Part Two he divides the parables up into three-point, two-point and one-point parables. 
He finds other groupings that theologians have used unhelpful as there tends to be overlap 
and parables that fit awkwardly into any category. He says that with three-point parables 
invariably one point focuses on God, one on His true followers and one on those not His 
followers. Two-point parables focus on two of these points. 
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There is a final chapter on the theology of the parables where Blomberg shows how the 
parab.les "illuminate the nature of God and of discipleship" (page 445). As one would expect 
from an IVP book, Blomberg takes a generally conservative view of the parables, though in 
places he does seem to accept "Q" as being as authoritative as the four Gospels. Interestingly, 
he compares the parables with rabbinic parables of the period, which often contained 
similarities to Jesus' parables, as do parables he quotes from the Gospel of Thomas. 

Blomberg gives many Greek and a few Hebrew references, which he always translates 
but he does not translate all the Latin he uses. Quotations are from the NIV. The book is well 
bound and I did not notice any misprints or other minor errors. It is heavily annotated using 
footnotes. Surprisingly, there is no bibliography, but there is a name index and a Scripture 
index, as well as a detailed list of contents. 

I suggest that it might be a book for students and college and university theologians. I 
found Part One difficult reading with its thoroughgoing account of various critical methods 
that f)ave been applied to the parables. It would probably be good as a reference book on 
the parables, particularly Part Two, where he deals with the various interpretations of each 
individuaL parable, followed by his own interpretation or an interpretation with which he 
agrees. Anyone seriously studying the parables of Jesus would find this a useful book. 

G.D.M. 

The Shulamite. James E. North. Published privately. Enquiries please contact: 
jamesandjanetnorth@btinternet.com. pp. 56, Price not shown. ISBN 5 800083 735913. 

The Shu/amite, sub-titled, "The Backsliders Repose", is a booklet containing a series of 
studies on the fifth chapter of the Song of Solomon. These studies were first published in the 
Gospel Magazine, but the preface informs the reader that they were originally given verbally 
at meetings of Landford Wood Mission Hall, Wiltshire. 

Over the centuries various commentators have highlighted aspects of the narrative.Often 
one commentator ignores or says very little of the elements other commentators have 
majored upon.Yet all are united in agreement that the Song of Solomon is a beautiful picture 
of the love Christ has for His bride, the Church. 

In the opening of this study the author reminds the reader that King Solomon wrote over 
1,000 songs, all of which are unknown today; the Song of Solomon, called the Song of 
Songs, however, remains. Written by inspiration of the Holy Spirit and thus part of the canon
of Scripture it will therefore remain forever. At the time the early church was seeking to 
declare which books made up the canon of Scripture, there was some debate as to whether 
the Song of Solomon was inspired. This question was soon settled when it was found Jewish 
scholarship had no doubts whatsoever over the inspired nature of this book. Coupled to this 
was the delightful content picturing the love of the King of Kings for His people, the 
Church.These facts, which the Holy Spirit evidently brought to the attention of Church 
Councils, firmly placed the conviction in the mind of church scholars that there was no 
question that the Song of Solomon was a canonical book. 

The content of the booklet is made up of seven studies. Six of the studies cover chapter 
5:2-9, with the last study covering verses 10-16. Each study is founded on the relationship 
between the Shulamite and her beloved. The titles for the studies give an insight into this 
relationship, starting with verse 2, which carries the heading, "Love Declared" and 
concludes with verses 1 0-16 which has the heading "Love Described". 

The text contains frequent very useful cross-references to other portions of Scripture and 
includes helpful lines from Christian verse. These suitably illustrate the points being made. 
In concluding, the booklet finishes with the lines of John Newton's "Growth in Grace" and 
Charles Wesley's "The Backslider's Repose". 

This booklet is easy to read, with clear good-size print.The subject matter on the Song of 
Solomon and the lessons from it relating to the backslider's repose are both worthy of study. 
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The author states that it is hoped that more of these studies will be published in due course. 
It is to be hoped that this is the case. 

New Name: Grace and Healing for Anorexia. Emma Scrivener. lnterYarsity Press. 
pp. 153, paperback. £7.99. ISBN 978 1 84474 586 9. 

If anyone thinks anorexia is a self-inflicted condition for which the sufferer is wholly 
responsible they will have changed their mind by the time they have finished this book.True, 
in a way, as the author acknowledges, anorexia is self-inflicted but, given the underlying 
mental and emotional state of the victim allied to his or her personality, it should be seen as 
a symptom of an underlying disorder for which the anorexic is not responsible. 

The story starts in Emma's childhood in Belfast and continues through her teenage and 
student years and into adulthood. The writing style is literary, almost poetical at times and 
makes a good vehicle for conveying the angst, guilt feelings, self-loathing and despair felt 
by the writer. 

Her spiritual sojourn into a living faith in Jesus is intertwined with the progress of her 
disease. At the beginning of the book she does not know who she really is. 

"Wherever we go competing voices are clamouring to tell us who we are. The question 
is this: which ones do we believe? Whom can we trust? And what happens when the answers 
and the reality don't match up?" The answer, she concludes, is that our real name is not the 
one we build for ourselves or the one conferred on us by others but is given to us by the 
Lord. Hence the title of the book. 

If you enjoy a book which really exposes you to another person's sufferings in the most 
detailed and harrowing manner you will certainly want to read this one. For anyone who 
wants to understand anorexia, either for personal or professional reasons, it would be most 
useful. But I suspect the person most to have benefited from its writing is the author herself. 
Basically it is a kind of catharsis. It is also devastatingly honest. Her healing by the end is 
not complete because of the ongoing effects of severe anorexia, even after normal eating 
habits are restored. But her faith in God shines through all her miseries and finally triumphs. 
She is now married to a vicar and counsels those with self-harm issues. 

N.M.M. 

Please obtain any books reviewed or advertised from your local Christian bookshop, 
as we regretfully are not in a position to ._/supply your requirements. 
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