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Editorial

‘Draw nigh to God, and he will draw nigh to you.’ James 4:8

CONDitiONal promises belong to 
God, and not to us. it is not for us to 

make bargains; if God will do this for me, 
i will do that for him. this way of thinking 
is carnal, as if we can make a bargain with 
God, as if we can hold him to one condition or 
other, for our convenience. it is true that some 
consider Jacob’s vow, Genesis 28:20ff, to be 
a bargain made with God, but a reasonable 
reading of the passage shows that this is not 
the case; Jacob made his vow on the basis of 
two things, his faith, and the vision. the vow 
was an expression of faith, a confirmation that 
he believed the promises.

the words of James are a conditional 
promise. Something is promised to us if we will 
do our part. What is promised to us? it is that 
God ‘will draw nigh to us’. What is our part? it 
is that we must ‘draw nigh to him’. this is not 
a proof of man’s ability to come to God in his 
own power or might or righteousness. these 
words are written to those who are to count it 

all joy when they fall into divers temptations, 
who are to understand this as being the trying 
of their faith. So this promise is held out to 
believers on the lord Jesus Christ, not to the 
mass of mankind in general.

this promise is held out especially to those 
who submit to God, v 7, who also resist the 
devil in sure expectation that he will flee. 
Drawing near to God is contrasted with the 
friendship of the world, v 4, and those who 
are the friends of the world are here called 
adulterers and adulteresses. 

So drawing nigh to God involves drawing, 
and being drawn, away from the world, from 
the carnal pursuits and pleasures of this 
passing age. it involves submission to God, to 
his will, his word, and the leading of his Spirit. 
it involves resisting the devil, for which we 
require much grace and faith – Paul’s promise 
in i Corinthians 10:13 is probably the least-
believed promise in the whole of Scripture, as 
far as Christians are concerned.
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Drawing nigh to God, therefore, is a matter 
of grace as we learn what it means. it requires 
patience on our part, and will involve us in 
tears and sorrows, as we come to see how poor 
we are at drawing nigh to God. let us pray for 
grace to draw nigh, and to keep drawing nigh 
to our loving heavenly Father.

But that is only half the promise, or rather, 
is the condition we are to fulfil. the promise 
itself is, ‘and he will draw nigh to you’.

Note two things of importance. the first 
is that the promise is collective; ‘you’, not 
‘thee’. this could mean that all who draw 
nigh to God are given the same promise, and 
this is undoubtedly true. However, given that 
James is writing to ‘the twelve tribes which 
are scattered abroad’ (1:1), and given that he 
has begun this chapter by calling attention 
to corporate troubles, it makes more sense to 
take this as communal; he is speaking to the 
Church. So, says James, let the Church, the 
body of the faithful, draw nigh to God, and he 
will draw nigh to you.

therefore the call to us to draw nigh to God 
is as a body of believers. We are to be set apart, 
sanctified, from the things of this passing 
world, to the service of our lord and Saviour, 
Jesus Christ. Of course, just as a victorious 
army is not made up of individuals who run 
away, so a body of believers who draw nigh to 

God must be made up of individuals who do. 
let us therefore encourage one another, as we 
are able, in this important matter of drawing 
nigh to God, that we may have that wonderful 
blessing of him drawing nigh to us. 

the second thing to note is the certainty 
of the promise; ‘and he will draw nigh to you’. 
the matter is not in doubt. there is no cause 
for us to fear. We do not serve a capricious 
God, on whose word none may rely. Rather, 
we serve the lord who said, ‘By myself have 
i sworn’, Genesis 22:16. Commenting on 
this promise, Paul wrote, ‘When God made 
promise to abraham, because he could swear 
by no greater, he sware by himself’ (Hebrews 
6:13). this is a wonderful condescension of our 
God, that he should stoop to show himself so 
willing to draw us, that he affirms his promise 
in this manner.

What room is given to us for doubt? What 
space is allowed us to question this, or any 
other, promise of Scripture? if, as William 
Gurnall once wrote, ‘Prayer is nothing but 
the promise reversed, or God’s word formed 
into an argument, and retorted by faith on 
God again’, surely we are not permitted to 
doubt those promises. they are the pegs and 
handholds by which we draw nigh to God. let 
us do so in the full assurance of faith, knowing 
that our God draws nigh to us.

A Sermon
By ThE ACTiNg EdiToR

‘And as he reasoned of righteousness, temperance, and judgment to come, Felix trembled, and answered, 
Go thy way for this time; when I have a convenient season, I will call for thee.’ (Acts 24:25)

tHeSe words contain both a summary of 
apostolic preaching, and a description of the 
effect it produced. it is a summary because 

we are told what Paul spoke about, though 
not how he expounded his subjects. it shows 
the effect of that sermon because we have the 

reaction of the man to whom the sermon was 
preached.

the preceding verses contain an account 
of how the sermon came to be preached. Paul 
was taken to Caesarea as a prisoner, for his 
own safety. the Jews thirsted for his blood, 
and when the governor, Felix, was ready to 
hear the case, they sent an orator, tertullus, 
to make their case. Note that the Jews, for 
all their hatred of the Gentiles, were quite 
prepared to use Gentile means to achieve their 
end. When tertullus had finished speaking,  
Paul was given an opportunity to reply. He 
refuted a number of the points made against 
him, corrected others, and admitted the rest, 
but in a way which showed his innocence. 

Felix knew something of the Jewish faith, 
for the woman called his wife, Drusilla, was 
a Jewess. He knew enough about the Jews 
to know their endless arguments about fine 
distinctions within their religion. So he waited 
until there was another witness, lysias the 
chief captain, who had arrested Paul in the 
first place. lysias was aware of Jewish plots to 
kill Paul, and this is why he had sent him to 
Felix.

For some reason, Felix gave Paul 
opportunity to speak further about his faith, v 
24. it seems most probable that this was out of 
a carnal desire, for the Christians were known 
as followers of the miracle-working Nazarene. 
like Herod, Felix no doubt hoped to see some 
miracle done by him. What ought to interest 
us is the way in which the apostle used the 
opportunity granted to him. We note, first, 
what he did, and, secondly, how he did it. 
We will then say a word about the effect this 
produced, before considering the sobering 
lesson we are taught.

First, what Paul did
What Paul did was to preach a sermon. He 
was given an opportunity to say something 
concerning the faith in Christ. He took 
that opportunity, not to please Felix with 
stories about Jesus, nor to extol his own part 
in spreading the Gospel message, nor to 

say anything about his own, remarkable, 
life, nor even to appeal to Felix about the 
reasonableness of the Christian religion. 
No, what he did was to preach a sermon, to 
set before his congregation the claims of the 
Gospel.

For the Gospel does make a claim upon 
us. the Gospel is not merely the story of Jesus, 
of his miraculous birth, of his life, his miracles, 
his teaching, his death, resurrection and 
ascension; it is the declaration of why these 
things had to happen. if we have not grasped 
the reason we have failed to understand, or 
believe, the Gospel.

Preaching is the means appointed by God 
to make known both the facts of the Gospel, 
and the claim it makes upon its hearers. if 
there is no pressing of the claim there is no 
true preaching of the Gospel. We have many 
examples of this in the New testament. When 
Peter preached to the assembled multitude 
on the day of Pentecost, acts 2, he told them 
the facts of the Gospel, showing how Jesus’ 
life and death was foretold in the prophets. 
Having done so he pressed the Gospel claim. 
He said, ‘therefore let all the house of israel 
know assuredly, that God hath made that 
same Jesus, whom ye have crucified, both 
lord and Christ’. in other words, he left them 
in no doubt that the One whom they had 
crucified was the One in whom they professed 
to hope, the Messiah, or Christ. the effect 
was noticeable; being pricked in their heart, 
they cried out, ‘Men and brethren, what shall 
we do?’ that is, they were convicted of their 
wicked act in putting to death the One whom 
God and the prophets had foretold in the 
Scriptures, the One in whom their whole hope 
of happiness lay.

We have the same thing recorded for us 
in the following chapter, when Peter and John 
went up to the temple to pray, and were used 
of the lord to heal the lame man. a crowd 
gathered following the miracle, and Peter 
addressed them. He said much the same as he 
had to the crowd at Pentecost, showing that 
they had killed their Messiah, and calling on 

editorial/a Sermon on acts 24:25
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them to repent, 3:19, warning of the judgment 
to come, v 23, and setting before them the 
promised blessings of the prophets. again, we 
see how the preaching of the Gospel included 
the pressing of its claim on the hearers.

the same thing occurs in the next 
chapter, when these two faithful apostles were 
required to appear before the Council. again, 
they accused the Jews of having killed their 
Messiah, before telling them plainly that Jesus 
is the only Saviour, 4:12. the clear implication 
is that those who have done this terrible deed 
must repent, and look for salvation in the 
Saviour they put to death.

Stephen followed the same pattern in his 
defence before the Council, reminding his 
hearers over and over again that the history 
of israel is full of examples of the israelites 
turning against the very saviours God sent 
them. He is not simply recounting salvation 
history, but teaching a hard lesson; that they 
are a rebellious people who always hate and 
reject those whom God sends to lead and save 
them. No wonder they put Jesus to death, for 
this is exactly how they have always acted.

Philip did the same thing when he was 
brought by the Spirit to the ethiopian eunuch. 
He expounded the Scriptures to show Jesus as 
the Suffering Servant of isaiah 53, in such a 
way that the enquiring courtier was moved to 
ask, ‘See, here is water; what doth hinder me 
to be baptized?’. Philip’s answer was, ‘if thou 
believest with all thine heart, thou mayest’. 
that is, he had pressed the Gospel claim, of 
the necessity of faith in Jesus Christ as the only 
fit and proper object of faith. the eunuch, 
being moved by the Spirit, believed, and 
sought to be washed from his sins.

there are occasions when the preaching 
of the Gospel does not get as far as making 
its claim on the hearers. When Paul preached 
on Mars’ hill, acts 17, he got as far as the 
resurrection of the lord Jesus Christ when 
he was drowned out by the mocking laughter 
of many of his hearers. Why? Because the 
requirement to believe in such a seemingly 
impossible thing was too much for his 

wise and educated audience. to them, the 
possibility of coming to life again after death 
was too ridiculous for words. Yet even this is 
an evidence of Gospel claims. We are called 
upon to set aside what fits with our view 
of reason, sense and the material world, 
and instead to accept the claims of divine 
revelation. in Scripture God sets before us 
things which would otherwise be unknown 
and unknowable; they have to be revealed. 
the fact of their revelation then lays a burden 
of responsibility on us to receive them as truth. 
if we refuse what God reveals we, in effect, 
make him a liar. We confess that we have 
more confidence in our own thoughts and 
ideas than in his. this is the way of unbelief.

So then, we see, first, what Paul did; he 
preached a sermon. Pray God that we all hear 
sermons, such as the apostle preached.

Secondly, how he did it
How Paul preached is also instructive; that is, 
what did he say? We have only a brief summary, 
and we find that he preached a three-point 
sermon. ‘He reasoned of righteousness, 
temperance, and judgment to come.’ the 
word ‘reasoned’ can have the meaning of 
‘discuss’ or ‘argue about’, or it can mean ‘give 
instruction about’. Since this was a one-sided 
reasoning, the latter definition fits best. Paul 
was instructing Felix and Drusilla about 
righteousness, temperance, and judgment to 
come. Why? Why major on these points, and 
not on, say, the cross, or justification by faith 
alone, or — as many today would prefer — 
on the love of God, or on social justice? Why 
choose these matters?

the answer lies in a knowledge of 
history; of the history of Felix and Drusilla in 
particular. We mentioned earlier that Drusilla 
is here called the wife of Felix. in fact she was 
not, but was the wife of another man. Felix 
persuaded her to leave her husband and to 
become his woman, though he never married 
her. So their relationship was adulterous. it 
was sinful, and as such earned the wrath of 
God, as does all sinful behaviour. We also 

know from history that Felix was a thoroughly 
dishonest individual, and there is a clue to this 
in the next verse; ‘He hoped also that money 
should have been given him of Paul, that he 
might loose him’. in other words, Felix waited 
to be bribed, for Paul to buy his freedom and 
so enrich this greedy and unjust man. this 
fits with what history has recorded of his 
character.

Consider, then, Paul’s three points. First, he 
speaks of righteousness.

What is true righteousness but our living 
in accordance with God’s holy laws and 
ordinances? Obedience and righteousness go 
hand in hand, and cannot be divided. this 
is not to say that we are bound to obey the 
whole law of God, as if our standing before 
him depended on our power to obey every 
law absolutely. Rather, righteousness is seen in 
keeping to what God loves, and fleeing what 
he hates. Yet such righteous action stems from 
a true love for God and for his holiness.

So Paul called into question Felix’s 
motives in his actions. there was this man, the 
provincial governor, who had a role as judge. 
He was the highest court of appeal in the 
province, the man to whom all should expect 
to be able to look for justice and protection. 
Yet this man was unjust. He was more crooked 
than the oppressors whose victims would have 
come to him for help. He was more greedy 
than the most dishonest tax-collector. truly 
the wolf was in the sheepfold, and he could do 
as he pleased. this was the man whom Paul 
instructed in righteousness, showing him the 
holiness of God, and no doubt speaking of 
God’s anger at such behaviour.

this does not necessarily mean that Paul 
accused Felix to his face of such sins. No, he 
counted on the power of God’s word, and on 
the work of the Holy Spirit, to drive home his 
message to the heart and conscience of his 
congregation. He did not need to harangue 
the governor, nor to point the finger and say, 
‘thou art the man’. the word of God, being 
sharper than a two-edged sword, cuts right 

through to our consciences, and hurts us 
in such ways that we cannot deny. this was 
what Paul aimed at when he preached on 
righteousness. He did not preach on sin, which 
is the negative aspect, but on the positive. and 
by so doing he threw such a light onto Felix’s 
life that the proud Roman could not hide from 
it. there was no escaping its searching gaze. 
He had no excuse, no pretext, no recourse, 
and no defence. When the nature of true 
righteousness was laid before him, he quailed. 
the word of God was effectual. the claim of 
God upon him was unmistakeable, and his 
reaction bore testimony to this.

So much for the first point of the apostle’s 
sermon.

in the second place, he preached on temperance; not 
on the avoidance of alcohol, but on the need to 
live a temperate life, one not governed by base 
desires and bodily lusts. this is the way in 
which the unconverted live. they want, they 
take, and they use; this does not make them 
happy, nor does it tend to satisfy the original 
longing. and so they want more, or different 
things, and these also are consumed on their 
base desires. their life is one long pursuit of 
personal happiness through self-gratification. 
even those who live a seemingly blameless life 
of self-denial are guilty of the same thing; their 
self-gratification is gained through the denial 
of things, which is merely a different aspect of 
the same way of thinking.

the problem with such a way of living is 
that it takes no account of God’s will for us. 
He is our Maker, and knows what is best for 
us. What is best for me may not be best for 
you, and vice versa. Our heavenly Father is 
infinitely wise, knowing us to such an extent 
that he always gives us what is right. Our 
problem comes when what is right is not what 
is wanted. We become dissatisfied with the 
things of God’s grace. like the israelites in the 
wilderness we presume that a bad situation has 
been made worse, and for no obvious reason. 
We fall to blaming God, as if we could have 
whatever our heart desires if only we could 

a Sermon on acts 24:25
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be rid of his will. We long for things which 
belong to the old, carnal life, as the fleshpots of 
egypt. We are like lot’s wife, looking back at 
those physical comforts which once seemed so 
commonplace, but now that they are gone we 
hanker after them.

this was also part of Felix’s problem. He 
saw a woman he desired, and he used – and 
perhaps abused – his power and position in 
order to have her. She had a husband, but 
that made no difference to Felix. She was 
not available to another man, but that did 
not hold him back. and when he had her, he 
did not even make the pretence of decency by 
getting her husband to divorce her in order to 
marry her himself, but he lived with her as if 
she were his wife, and was content with the 
appearance of decency while caring nothing 
for the fact of it. So long as Felix could satisfy 
his carnal appetites, nothing else mattered. 
He was governed by intemperance. 

the same can be applied to his love of 
bribery, and his willingness to be bought as 
a judge; so long as he was enriched he cared 
nothing for justice. He was intemperate in 
his professional life, and he was intemperate 
in his private life. this man gave full reign to 
his lusts, and used his privilege and position to 
satisfy his every craving.

Yet, we notice again that the apostle did 
not deal with the negative; he did not reason 
of intemperance, but of temperance. He spoke 
of the right way of living, and again he shone 
a bright light into the dark recesses of Felix’s 
life. He exposed the governor’s sins, not by 
accusing him, as John the Baptist accused 
Herod, of having a woman who was not his 
wife. He did not recount, so far as we know, 
the parable of the unjust judge. instead, 
he spoke of what is right in God’s sight. He 
declared what God approves. He exposed 
Felix to aspects of godliness which had never 
troubled him before, and in so doing he shook 
the man’s world to the core.

For here, thought Felix, was a threat to 
his happiness. He had not been troubled in 
his conscience before this. He was under the 

protection of Caesar. the army of Rome was 
behind him. No man could touch him except 
Caesar, and he was far away in an unpopular 
and unloved province, ruling over a 
troublesome and difficult people. Who would 
dare to tell him how to behave? it seemed that 
someone would; the prisoner in the dock was 
daring to tell the judge that there is a way of 
living which was unlike anything Felix had 
experienced. the thought made him deeply 
uncomfortable. He was unsettled in heart and 
mind by what Paul was saying.

Finally, Paul spoke of judgment to come. He 
reminded the judge that he was not above 
the law. He challenged the judge to judge 
himself, and the effect was devastating. Felix 
saw that he was unrighteous, intemperate, 
and therefore ready to be condemned when 
judgment fell.

in speaking of judgment to come Paul was 
showing Felix that there were consequences 
to his way of living. Felix was untouchable as 
governor, so long as he kept on the right side 
of Caesar. Nobody could dare to threaten his 
position or his person. He was guarded by 
soldiers, waited on by servants, his every wish 
was fulfilled. this was a man who never had 
to consider the consequences of his actions, 
except in so far as they either enriched him, 
or did not enrich him. if he could derive some 
pleasure, no matter how momentary, from 
a course of action, he would take it. Now, it 
seemed, that way of behaviour was unsafe. 
there would be a reckoning one day. He 
would be called upon to give account for his 
actions; not to Caesar who might succumb to 
flattery and a bribe, but to God who cannot be 
moved by such base things. the fruits of sin, it 
seemed, could not be enjoyed with impunity.

Felix was afraid, and he had good cause 
to be afraid. His was a life ripe for judgment, 
and for condemnation. How would he take 
the opportunity presented to him when the 
preaching of the Gospel laid such a claim on 
his conscience? 

consider, next, the effect of Gospel 
preaching
Felix, we read, trembled. His conscience was 
awakened. He could not deny the accuracy 
of the charges laid against him. When Paul 
spoke of righteousness, he was forced to 
confess that he was unrighteous. When Paul 
spoke of temperance, he was required to admit 
that he was intemperate, ruled by carnal lusts 
and base desires. When Paul warned of the 
judgment to come, he was compelled to see 
himself in his true position, as a guilty sinner 
before the bar of God’s court. 

this was a frightening experience for 
Felix. His safety had been shattered. His 
peace was cast off. He was no longer able to 
be content with his sins. and in all this he was 
admitting that the Gospel had indeed laid 
its claim on him. He could not deny the fact. 
He was unable to hide his true nature from 
himself, or to argue that Paul did not know 
what he was talking about. this man was 
deeply unsettled by what he heard.

What ought he to have done? like the Jews 
on the day of Pentecost, he ought to have cried 
out, ‘What shall i do?’ like the Philippian 
gaoler, he ought to have asked to know the 
way of salvation. instead, we read that he 
dismissed Paul, and gave himself a breathing 
space. He allowed his conscience time to heal, 
for the sound of Paul’s words to die away, for 
their terrible effect to lessen sufficiently for 
him to convince himself that they were not as 
weighty as had first seemed.

this is the solemn warning to us. When 
the Gospel lays hold on us, when some part of 
God’s precious word enters into our heart, and 
mind, and conscience, let us heed the lesson; do 
not make light of it, but allow it to work. there 
may come a time when we have a sore, and it is 
infected. it needs to be cleaned out, and we use 
some form of disinfectant. When we apply it to 

the affected area we are immediately gripped 
with pain. the stuff stings, and the sting seems 
to bite deeper and deeper into our flesh. Our 
natural reaction is to try to wash it away, to 
weaken the effect by diluting it. this makes 
sense, we argue, for who wishes to be in such 
pain? and what is the effect? We dilute, and 
so render useless, the work of disinfecting. We 
ruin the opportunity for healing. We confess 
that we do not love ourselves sufficiently to 
bear the momentary pain in order to gain the 
long-term benefit of healing.

So it is when we render null and void 
the effect of God’s word by shutting our ears 
to its power. We try to divert our minds and 
consciences by filling our heads and hearts 
with other thoughts. Whatever will turn us 
from having to hear the dreadful word of 
God is seized upon eagerly. and the result is 
that, rather than endure the cleansing effect of 
God’s word, we dilute it to such an extent that 
we are not benefitted. Yes, we have escaped 
the momentary pain; but in so doing we heap 
up to ourselves eternal damnation.

How ought we to respond? We ought to cry 
out to the lord for mercy. those who came to 
Jesus for healing most conscious of their need 
were the ones who spared no pains to obtain 
relief. Some opened the roof of a house. Some 
sought Jesus in outlying places. Some came to 
him and knelt before him in the street, caring 
nothing for the looks and whispers of those who 
observed. all found what they were seeking, 
and all show us that we are to suffer whatever 
God’s word will do to us for the sake of Gospel 
healing. Felix squandered his opportunity — 
whether from pride or from an inordinate love 
of self, it does not matter. let us not be like 
Felix. let us give thanks to God that his word 
cuts us to the quick, in order that it might heal 
us in Christ Jesus our lord. aMeN.

if conscience speak not, it writeth; for it is not only a witness, but a register, and a book of record: 
‘the sin of Judah is written with a pen of iron, and the point of a diamond’.

Thomas Manton

a Sermon on acts 24:25
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For Young Readers 
C MACKENziE

ThE BEST oF FriEndS

What a blessing to have a good friend.  Perhaps you spend time with a friend in the school play-
ground or have someone over to your house to play.  i chat with friends on the phone, or over a 
cup of coffee or a meal.  When you are in difficulty or sadness a true friend will stick by you and 
offer help or comfort.

Ruth was a faithful friend to Naomi.  When life was hard, Ruth did not desert Naomi. Ruth 
said to Naomi,  ‘intreat me not to leave thee, or to return from following after thee: for whither 
thou goest, i will go; and where thou lodgest, i will lodge; thy people shall be my people, and thy 
God my God’ (Ruth 1:16).  Ruth’s friendship was not just because she liked Naomi, but because 
she chose to follow God and God’s people. there is a special bond of friendship between those 
who love God and trust in the lord Jesus. God’s Word tells us that love for our brothers and 
sisters, who are trusting in Jesus is evidence of grace in ourselves.  We know ‘we have passed 
from death unto life because we love the brethren’ (1  John 3:14). the bond of friendship between 
two believers is made stronger because of their bond with Christ.

Jonathan was a truly faithful friend to David. He showed no jealousy when David was 
chosen to be king after Saul. He helped David to escape from danger. the lord God was the 
central focus of their friendship. Jonathan said to David, ‘the lord be between me and thee, 
and between my seed and thy seed for ever’ (1 Samuel 20:42). this friendship did continue to the 
next generation when David showed special kindness to Jonathan’s son, Mephibosheth. Read 
this in 2 Samuel  Chapter 9.

a true friend will also correct us when we sin or make a mistake. ‘Faithful are the wounds 
of a friend’ (Proverbs 27:6).

We may feel hurt or offended at the time, but that correction is for our good and anyone 
who keeps us from sinning more is a real friend. it is a great blessing to have a friend to pull us 
up when we fall. ‘Woe to him that is alone when he falleth; for he hath not another to help him 
up.’ (ecclesiastes 4:10).

the best friend of all is the lord Jesus.  ‘there is a friend that sticketh closer than a brother.’ 
(Proverbs 18:24). We can talk to Him at any time and in complete confidence. He will never 
divulge our secret thoughts and fears to another. We can give him all our worries and problems.  
‘Casting all your care upon him; for he careth for you.’ (1 Peter 5:7). He cares for us in every 
detail. He is lord over all. He has all power in heaven and on earth. He does all things well.  He 
knows the end from the beginning. 

Jesus is the greatest friend because he came into the world and laid down his life at Calvary 
for sinners like us.

‘Greater love hath no man than this, that a man lay down his life for his friends’ ( John 15:13). 
But Jesus’ love is even greater because ‘while we were yet sinners, Christ died for us’ (Romans 5:8).

What amazing love from the greatest friend.
abraham was known as the friend of God  ( James 2:23) and the lord spoke to Moses face to 

face, as a man speaketh unto his friend (exodus 33:11). 

What about us? Jesus tells us ‘Ye are my friends, if ye do whatsoever i command you’ ( John 
15:14).

Jesus the ‘Friend of publicans and sinners’ can be our friend and we can be his. in fact the 
lord Jesus invites us to be his friend when he tells us, ‘come unto me, all ye that labour and are 
heavy laden, and i will give you rest’ (Matthew 11:28).

BiBlE SEarch

Find the missing words from each verse. the initial letters of your answers will 

spell out the subject of the story.

1. the lORD spake unto Moses _______ to ______, as a man speaketh unto 

his friend (exodus 33:11).

2. the friend of the bridegroom, which standeth and heareth him, _________ 

greatly because of the bridegroom’s voice ( John 3:29).

3. _____ sharpeneth _____; so a man sharpeneth the countenance of his 

friend (Proverbs 27:17).

4. the friendship of the world is ________ with God. ( James 4:4).

5. He calleth together his friends and _________, saying unto them, Rejoice 

with me; for i have found my sheep which was lost (luke 15:6).

6. But God commendeth his love toward us, in that, while we were yet sinners, 

Christ ______ for us (Romans 5:8).

7. a man that hath friends must _______ himself friendly (Proverbs 18:24).

8. Mine own familiar friend, in whom i trusted, which did eat of my bread, 

hath lifted up his ______ against me (Psalm 41:9).

9. though he will not rise and give him, because he is his friend, yet because of 

his _________ he will rise and give him as many as he needeth (luke 11:8).

10. to him that is afflicted _______ should be shewed from his friend ( Job 6:14).

it was the saying of a heathen, though no heathenish saying, ‘that he who would be good, must 
either have a faithful friend to instruct him, or a watchful enemy to correct him’.

William Secker
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Studies in Ezekiel
P KiNg (hailsham)

chapter 31

PridE GoES BEForE dESTrucTion

all the great nations come to poverty with 
decreasing influence in the world. History 
teaches us, from the fall of Babylon, assyria, 
Rome, and in our generation the USSR. in 
ezekiel’s day egypt ruled with influence and 
pride. the nation had contributed to world 
history for many years, and the prophet uses 
assyria, which had relatively recently fallen 
from power, as a picture for Pharaoh. God 
made egypt great (verse 9) and God would 
diminish its power.

1. The cedar (verses 1-9). Of all the trees 
made by the Creator, the cedar excels in 
beauty and stature. lebanon is privileged 
to have these trees, and ezekiel uses the 
glory and universal knowledge of the 
‘Cedar of lebanon’ to describe assyria. 
the empire built by the assyrians grew 
to enormous ‘height’ (verse 4), fed by the 
skills of those ruling over it (the waters of 
verse 4). Various birds came and lodged in 
the branches (other nations were caught up 
in this vast empire) (verse 6) so all nations 
admired it.

2. Pride takes over. Where do we see 
greatness without pride? Not in the 
things of this world, and certainly not in 
the hearts of the people. assyria became 
proud and ‘its heart was lifted up’ (verse 
10). God made her great but she took 

the credit on herself, and the nations 
have not changed down the generations. 
We see the same today as presidents and 
prime ministers claim great things for the 
nations they rule over. even pastors and 
church leaders can be left to feed their 
ego by boasting about the ‘prosperity’ 
in ‘their’ church. lt is always a recipe for 
disaster, and egypt, like assyria fell from 
power. assyria did not prosper again, 
but egypt, as God promised, became a 
nation again, although with less influence. 
‘I will bring again the captivity of egypt 
… they shall be there a base kingdom’ 
(ezekiel 29:14). However great people 
may become, the seeds of destruction are 
already germinating.

lESSonS For Today
a. God alone raises nations to power, and reduces 

them to ashes.
b. God builds churches, but pride may well 

bring His displeasure and the witness lost!
c. Beware lest a spirit of selfishness overcomes you 

and you forget ‘i am the lORD’.

looking diligently lest any man fail 
of the grace of God; lest any root of 

bitterness springing up trouble you, 
and thereby many be defiled

Hebrews 12:15

For the avoiding of [pride], God suffereth men to fall into other vices, which men abhor and 
punish, as theft and fornication, and drunkenness, to make them ashamed by these vices, which 
were not ashamed of pride.

Henry Smith

A Sermon
Part VI

A VAN TiElE (1672-1749)
Supplied by A W dE lANgE (Scherpenzeel, The Netherlands)

‘Oh that I knew where I might f ind him! that I might come even to his seat!’ ( Job 23:3)

We should know that not the first finding 
is meant, but the renewed finding, and the 
affectionate consciousness that it would please 
God to reveal himself again to his soul, 
because that believer can know that he shall 
find God. (1) By the Divine promise, which we 
already have pointed out. (2) He shall know 
it by its searching, because it is a proof of 
Divine grace, for it is not given to all to seek 
him, or to know him in the way of salvation, 
according to the testimony of the lord Jesus 
Christ, which he gave to his disciples: ‘and 
he said unto them, Unto you it is given to 
know the mystery of the kingdom of God, but 
unto them that are without, all these things 

are done in parables’ (Mark 4:11). (3) He can 
know it by other experience. What do i mean? 
He turn back to himself, and his earlier days, 
when he did not seek God, and yet the lord 
appeared by forthcoming grace to his soul in 
secret places by a powerful knocking at his 
hardened heart, calling with a piercing voice, 
which nobody hears, except those who notice 
it: Behold, here am i, unto which the soul 
answers immediately, Come in, thou Blessed, 
why wilt thou stand outside any longer, 
although i am not worthy that thou shouldest 
come under my roof, like the centurion said to 
Christ (Matthew 8:8)?

 
TO BE CONTINUED

Receiving and Walking
From ‘Memoir and Sermons of JAMES BouRNE’ (1773-1854)

Supplied by d l JAMES, Maidenhead

‘As ye have therefore received Christ Jesus the Lord, so walk ye in him’ (Colossians 2:6)

tO walk in Christ as we received him is to 
retain the sense of our need of him, as when 
we felt the Dayspring from on high first visited 
us, and the terrors of the lord made us afraid. 
O how plainly and feelingly did we then feel 

the need of a Saviour. then we hastened, we 
fled from the wrath to come. Hell seemed 
close to us, and law and justice seemed ready 
to push us in. How sweet was the news of 
pardon then! How sweet a promise, when we 
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could believe the Holy Spirit applied it to us 
personally. there was no halving it then, we 
felt we needed a whole Saviour, a Prophet to 
teach, a Priest to atone, and a King to reign. 
Christ Jesus was gladly received as such with 
all the heart.

How is it we walk not so with Christ now? 
Surely because we have lost our first love, and 
the powerful impression of our wants we once 
had; hence comes that indifference towards 
Christ and his appointed means. a spiritual 
appetite is wanting where the heavenly manna  
is loathed as light bread.

to walk with Christ is to be sensible of 
his worth with that same fervour of Spirit as 
when we first received him. O the love of our 
espousals, how precious was the dear lord 
Jesus to us then! When we first viewed him 
bearing our sins, conquering our rebellion, 
opening the eyes of our understanding, 
healing our consciences. We felt our access to 
the Father was through him, and all our peace 
and joy was in him. at that time (if asked) we 
used to declare he was altogether lovely. ‘My 
soul longeth, yea, even fainteth for the courts of 
the lord’ (Psalm 84:2). Watch this point, if you 
grow cool and indifferent in your attendance 
on the ministry, you may rest assured this 
springs from a back-sliding heart. if you walk 
with Christ, it must be manifest by keeping up 
communion with him, with the same feeling 
and desire as when you first received him, and 
often sought him with many tears. and [there 
was] seldom any attendance on the appointed 
means but his comforting presence was found. 
Creature comforts withered and none but 
Jesus, a loving God, could refresh and satisfy 
your soul.

How is it now that we cannot find our 
way to a throne of grace, unless driven by 
affliction? We then could not live without 
his presence. and when we felt that we could 
trust to him to supply all our temporal wants. 
Watch and be sober, and notice the very first 
beginning of declension. let it at once be 
brought with much confession and prayer 

and [do] not suffer that which is lame to be 
turned out of the way, but let it rather be 
healed. labour to feed upon the truths you 
hear, to be established in the experimental 
knowledge of them. Religion lies not in talking 
of Christ, but in the walking in him, therefore 
be very watchful of inward decays, dread 
the universal, general profession of the day. 
Seek to keep your conscience blameless, by 
continually coming to the Fountain open for 
sin, and not resting without the sealing of the 
Spirit to your adoption. Seek to keep up much 
tenderness for the honour of God.

if these things are kept alive, the soul must 
be often refreshed with the water of life. Hold 
fast the pure Word, be very jealous of error 
of all sorts. Seek to maintain the character 
of a true church according to the Word of 
God, where it is called the pillar and ground 
of the truth (1 timothy 3:15). Christ has left 
his truths as a trust to his people and it is our 
mercy to keep them with faithfulness and 
prayer. a lukewarm spirit will make them too 
general, and this is the beginning of the ruin 
of all churches. First goes the zeal, simplicity 
and purity, and then goes their being.

Hold fast the truths of God, they are the 
treasure and glory of his people. Keep close 
to the Scriptures, and search them diligently 
with prayer, and seriously consider what is 
written in Revelation 2:2 ‘thou hast tried 
them which say they are apostles, and are 
not, and hast found them liars.’ let us seek 
for clear work; Peter says ‘We believe and are 
sure that thou art that Christ, the Son of the 
living God ( John 6:69).

Mind that our fellowship brings about 
what Paul writes about to the Colossians. He 
speaks of being knit together in love, unto all 
riches of the full assurance of understanding, 
to the acknowledgment of the mystery of God, 
and of the Father, and of Christ (Colossians 
2:19). these sweet and heavenly truths will 
lead us to order our steps by his Word, and 
we shall find, while we walk in the tender 
enjoyment of these things, the discipline and 

good outward walk will also be observed as 
the real true fruits of such soul establishing 
truths. these will feed the household [of 
faith] and let your life recommend Christ as 
a Sanctuary for the afflicted; a treasure that 
will enrich the poor in spirit; an advocate to 
plead their cause however disheartened they 
may feel in coming to him; an inexhaustible 
Fountain of mercy and pardon, comfort and 
glory. ‘i am the bread of life’ ( John 6:35).

Suffer none to deny the sovereignty of 
God, in his eternal election of his people, and 
their final perseverance. in the experimental 
knowledge of these truths lies much of our 
stability. it is worthy [of ] our attention, that 
which is worth having is worth owning, therefore 
let us always keep in mind the means which 
God has appointed for the nourishment and 
building up his people in saving knowledge. 
Remember carefully to maintain that doctrine 
that lays us low at the feet of the Saviour, and 
exalts his free grace. Strive for the faith once 
delivered to the saints, that our souls may be 
fed, and not merely the head furnished with 
dry notions. Be sure your example be stronger 
than your words.

if we be of God’s family, we are often 
distressed with temptations of all sorts, and 
have need of exhortation, instruction, caution 
and consolation; let us be an example to one 
another; let us by much prayer guard against 
the fear of man and applause. if you feel your 
need of the presence of the Beloved, let that 
be seen by earnest cries, for where he is not, 
there is no sense of pardon. it will not do to 
say with the church in the Song [of Solomon]: 
‘By night on my bed i sought him whom my 
soul loveth: i sought him, but i found him not’ 
(chap. 3:1). Such sort of seeking is not likely 
to find. it is as if she would wait till he came; 
but she found that would not do, therefore she 
says, ‘i will rise now, and go about the city in 
the streets, and in the broad ways i will seek 
him whom my soul loveth’ (chap. 3:2). this is 
making use of the means, and she found him 
and held him. She would not let him go.

thus we see the necessity of diligence in 
the use of means as appointed of God, to 
convey the blessings God designs to give. 
‘My soul, wait thou only upon God; for my 
expectation is from him’ (Psalm 62:5). those 
who watch for the morning, do not only desire 
it, but expect it and know assuredly that it 
will come. None can set forth their walking 
with Christ more than they who stand upon 
the watchtower to see what the lord will say 
unto them and what they shall answer when 
they are reproved (Habakkuk 2:1). there 
may be much weakness felt, but the lord has 
promised to strengthen the weak hands and 
confirm the feeble knees, and to say unto 
them that are of a fearful heart, be strong, 
fear not, behold your God will come (isaiah 
35:3,4). Do not forget that your walking with 
Christ will be attended with much sensible 
weakness, but the lord will counteract this 
with seasons of hope and expectation. ‘Your 
heart shall live that seek God’ (Psalm 69:32). 
‘Only let us always remember’ all our times 
are in God’s hands, our times of trouble; times 
of peace; of darkness; and of light, so that we 
must learn patiently to wait and quietly hope 
for his salvation.

this waiting often proves very painful 
in our walking with Christ. We meet with 
so much opposition, so many difficulties, 
perplexities, and much darkness by which we 
sometimes feel the heart becomes sick, and the 
spirit sinks and we are ready to faint. David 
says, ‘i had fainted, unless i had believed to 
see the goodness of the lORD’ (Psalm 27:13), 
therefore he adds, ‘Wait on the lORD: be of 
good courage and he shall strengthen thine 
heart: wait, i say, on the lORD’ (Psalm 27:14). 
and the apostle adds, ‘For in due season we 
shall reap, if we faint not’ (Galatians 6:9). the 
apostle tells us to consider this, lest we be 
wearied! and faint in our minds. they who 
walk with Christ, will never finally faint. ‘But 
they that wait upon the lORD. shall renew 
their strength; they shall mount up with wings 
as eagles’ (isaiah 40:31).

Receiving and Walking
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Some will say they know many who have 
fainted. true! it was because they neither 
walked with Christ, nor waited for him. these 
are sure to lie down in disappointment. No 
soul ever miscarried who walked with Christ, 
and waited for him. Rest assured, they who 
walk with Christ here, shall have eternal 
happiness hereafter. Heart and flesh may fail, 
but David says, ‘God is the strength of my 
heart, and my portion for ever’ (Psalm 73:26). 
it is the continued and renewed tokens of this, 
which keeps the soul alive in all adversity, and 
in the worst of times it is said to be good that 
a man should both hope and quietly wait for 
the salvation of the lord (lamentations 3:26).

even when sorely cast down and depressed, 
Jeremiah says, i will call to mind that there is 
forgiveness with God for distressed souls and 
therefore will i quietly wait and hope. But, 
alas, such is the degeneracy of professors of 
the gospel in this our day, they scarcely know 
the fundamental doctrines, the main pillars 
of our Reformation. the doctrine of God’s 
eternal election; the efficacy of free grace in the 
regeneration and conversion of sinners (titus 
3:5); justification by the imputed righteousness 
of Christ (Galatians 2:16); and the final 

perseverance of the saints. Our forefathers put 
no doubt upon these establishing truths.

let us consider what our lord says, he that 
is not walking with me, is contrary to me in 
all things. let the whole of our profession and 
lives contend for the true faith, and remember 
in this contention, we not only contend for 
our own salvation, but also for the honour of 
God. God’s Holy Spirit does neither teach nor 
lead to uncertainties in matters of faith. the 
more he is pleased to enlighten us, the more 
we understand the mystery of God, and of the 
Father, and of Christ. there was a time when 
the children of God could redeem an hour 
in the week for either godly conversation or 
public worship, but now we scarcely can give 
the lord the full time we profess to give him 
on the Sabbath. What can be said of families 
professing godliness to be prayerless? this 
denotes a sad weariness and cannot be called 
walking with Christ.

May the lord cause us all to lay these 
dreadful backslidings to heart. and if we have 
ever known anything aright, call to mind the 
godly simplicity, with which we first received 
Christ.

to him be all the glory. amen.

HORATIUS BONAR
J E NoRTh (Totton, hants)

DR. tHeODORe Cuyler remarked 
concerning Horatius Bonar that ‘the first 
time i ever saw Dr. Horatius Bonar was in 
May 1872, when i was attending the Free 
Church General assembly of Scotland as 
a delegate from the Presbyterian Church 
in the United States … i was glad to be 
introduced to him, for i was an enthusiastic 

admirer of his hymns… During my address 
to the assembly i said, “We Presbyterians in 
america sing the good old Psalms of David 
… We also sing the Gospel of Jesus Christ as 
versified by Watts, Wesley, Cowper, toplady 
and your own Horatius Bonar.”’ at that time 
the Free Church of Scotland still continued 
to exclusively sing the Metrical Version of 

the Psalms of David but before his death, 
Bonar consented to his congregation singing 
his own compositions during public worship, 
although it is recorded that decision had not 
been welcomed by all his congregation, two of 
his own elders had walked out of the church 
service when Bonar’s hymns were sung.

Remembered today mainly as a hymn-
writer, Horatius Bonar was born on 19th 
December, 1808, one of seven boys born to 
James Bonar, Solicitor of excise for Scotland. 
He was brought up to attend the ministry 
of the Gospel at lady Glenorchy’s chapel 
in edinburgh where his father was an elder. 
there is no record of when he came to faith in 
Christ but hints are given in his later life that 
he became a Christian believer when he was 
but a young man and after the death of his 
father and sister in 1821 and 1824, respectively. 
He was admitted as a young communicant to 
the membership of lady Glenorchy’s Church 
in January 1830. George Wilson wrote 
concerning Bonar that ‘he had the sweetest 
reverence for the robust faith of his father, 
and the confiding piety of his mother, but he 
did not and could not merely glide into their 
standing. He read his way, he thought his 
way, he fought his way, he reasoned his way, 
he prayed his way to his anchorage in Christ.’ 
ian Murray comments, ‘it is not difficult to 
suppose there is a note of autobiography in 
Bonar’s best-known hymn, “i heard the voice 
of Jesus say.”’ the hymn takes the form of a 
soliloquy, Bonar writes:

i heard the voice of Jesus say;
‘Come unto Me and rest;
lay down, thou weary one, lay down
thy head upon My breast!’
i came to Jesus as i was,
Weary, and worn, and sad;
i found in Him a resting place,
and He has made me glad.

Was it the death of a beloved parent and 
sister that had caused him to become ‘weary, 
and worn, and sad’ of this earth, ‘weary, and 
worn, and sad’ of himself? Was it these things 

that, alongside a preached gospel, brought 
him to a conviction of sin and face to face with 
eternity? He had sat for many years under the 
sound of the gospel of God’s grace, hearing 
the eloquent evangelical Welshman minister, 
Dr. thomas Snell Jones. Bonar continues in 
this hymn to speak of the living water given 
to a thirsty soul:

i heard the voice of Jesus say,
‘Behold, i freely give
the living water — thirsty one,
Stoop down, and drink and live!’

He then speaks of his experience of 
drinking that water, just as the Woman of 
Samaria had said to the lord Jesus Christ 
many years before at Jacob’s well, ‘Sir, give 
me this water, that i thirst not…’ ( Jno. 4:15). 
again, Bonar hears the inward voice of the 
Holy Spirit applying the words of the lord 
Jesus Christ, ‘if any man thirst, let him come 
unto me, and drink. He that believeth on 
me, as the scripture hath said, out of his belly 
shall flow rivers of living water’ ( Jno. 7:37,38), 
Bonar responds:

i came to Jesus, and i drank
Of that life-giving stream;
My thirst was quenched, my soul revived,
and now i live in Him.

then he speaks of the lord Jesus Christ 
being the light of the World ( Jno. 8:12):

i heard the voice of Jesus say,
‘i am this dark world’s light;
look unto Me, thy morn shall rise,
and all thy day be bright.’

then there is the response:
i looked to Jesus, and i found
in Him my Star, my Sun;
and in that light of life i’ll walk
till travelling days are done.

the hymn was first published in 1846 in 
Hymns Original and Selected with the title ‘the 
Voice from Galilee.’ Whether Bonar heard 
that inward voice when he was but a young 

Receiving and Walking/Horatius Bonar
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man or later, prior to his entering university, 
cannot now be known with any certainty. a 
friend from university days recalled his being 
a committed Christian prior to his entering 
university in the mid 1820’s. He entered the 
Divinity Hall sitting under thomas Chalmers. 
He was licensed by the edinburgh Presbytery 
of the Church of Scotland on april 27th 1833 
and, after being assistant to the Rev James 
lewis, minister at St James’ Church, leith  
was ordained and became the minister of the 
North Parish Church in Kelso on November 
30th 1837. He with 473 brother ministers left 
the Church of Scotland at the Disruption 
of 1843 when the Free Church of Scotland 
was established. He continued at Kelso as 
minister of the newly established Free Church 
congregation and in 1866 accepted a call to 
the newly-built Chalmers Memorial Church 
where he ministered until his death. in 1883 
he was the Moderator of the Free Church of 
Scotland.

Bonar was a prolific writer, editor and 
hymn-writer. a number of his books are 
still in print today. But as stated above, he is 
mainly remembered today for his hymns.

John telford tells us of the origin of 
Bonar’s writings of hymns: ‘While assistant 
minister at St James’ Church, leith, he found 
the children very listless in public worship. 
the psalms and hymns were not to their taste, 
though they were fond enough of music. the 
young minister chose some of the more lively 
tunes and wrote words to them, which were 
printed on leaflets and distributed through the 
Sunday School of which he had charge. the 
success of that experiment led him to seek out 
suitable hymns and compose others.’ James 
Bonar in Julian’s Dictionary of Hymnology writes, 
‘Dr. Bonar’ s hymns satisfy the fastidious by 
their instinctive good taste; they mirror the 
life of Christ in the soul, partially, perhaps, 
but with vivid accuracy; they win the heart by 
their tone of tender sympathy; they sing the 
truth of God in ringing notes; and although, 
when taken as a whole, they are not perfect; 
although in reading them, we meet with feeble 

stanzas, halting rhythm, defective rhyme, 
meaningless iteration; yet a singularly large 
number have been stamped with approval, 
both in literary circles and by the church.’ 
Hymns such as ‘Fill thou my life, O lord, 
my God | in every part with praise’, ‘i heard 
the voice of Jesus say | Come unto Me and 
rest’, ‘O love of God, how strong and true 
| eternal, and yet ever new’, ‘Rejoice and be 
glad! the Redeemer hath come | Go, look 
on His cradle, His cross, and His tomb’, ‘Not 
what these hands have done | can save this 
guilty soul’, and his well-known communion 
hymn, ‘Here O my lord, i see thee face to 
face | Here would i touch and handle things 
unseen’ &c. are still well known and well 
loved in the Church of Christ, and ever will 
be whilst the church remains and hymns 
continue to be sung in public worship.

However, Bonar’s first love was that of a 
minister of the Gospel. His pulpit ministrations 
have been described by Darrin R. Brooker 
as follows: ‘Bonar’s message was simple and 
clear: he preached a crucified and risen Christ, 
whose righteousness alone was the only hope 
of sinners. He was adept in the exposition of 
a free gospel through the necessary sovereign 
workings of the Holy Spirit… Dr. Bonar’s 
preaching was thoroughly biblical. He added 
nothing superfluous or superficial. He was not 
blessed with commanding powers of oration, 
but rather, was characterized as a sober and 
erudite preacher.… it was not his presence 
in the pulpit that captivated, for there was 
nothing in Dr. Bonar’s exposition that was 
aimed at merely affecting the emotions. it 
was his powerful and effective presentation 
of the evil of sin and the approaching doom 
of the impenitent sinner combined with an 
earnest commendation of Christ that moved 
his hearers. He strove to preach a biblical 
gospel that proclaimed the glory of God in the 
fulness of Christ.’

toward the end of his life, in retrospection, 
Horatius Bonar jotted on three pages ‘an 
Old Minister’s Complaints.’ these have 
been included on a CD-rom of the whole of 

Horatius Bonar’s works which is available 
from lux Publications of Canada. the 
‘Complaints’ are reproduced here with thanks 
to, and taken from the miscellaneous papers 
of Horatius Bonar at St. Catherine’s argyle 
Church, edinburgh, as found at <http://
www.horatiusbonar.com>.

‘an old minister, speaking of some things 
that have troubled him in his congregation 
thus writes in the way of sorrowful complaint.
i. i complain that many of my people 

are not so prayerful or so earnest, or 
so spiritual as Christians ought to be. 
they seem to pray very little, for their 
minister, for their fellow-worshippers, or 
for the revival of the work of God in the 
midst of them.

ii. i complain that so few attend the 
prayer-meetings. Not a sixth part of 
the regular worshipers come to it, as if 
it were no business of theirs, as if they 
had something far more important to 
do. they go to public meetings, scientific 
lectures, parties of pleasure, but neglect 
the prayer-meeting.

ill. i complain that some, of whom better 
things might have been expected, are 
only half-day hearers. What they do on 
the other half of the Sabbath i do not 
know; but their seat in Church is empty 
each afternoon.

iV. i complain that some are not punctual 
to the hour, but come in late, missing the 
first Psalm and the first prayer.

V. i complain that some are, during service, 
not so reverent in prayer or praise or 
hearing as worshippers of God should be.

Vi. i complain that some do not observe the 
Sabbath as it ought to be observed, and as 
it once was observed in Scotland. their 
conversation, their employments are 
inconsistent with the holiness of that day.

Vii. i complain that our workers are so few, 
that of a large congregation only a 
handful should devote themselves to the 
active service of the Master.

Viii. i complain that our Office-bearers 
and teachers are not so earnest and self-
denying and prayerful as they ought to 
be; taking their work too easily, not as a 
matter of life and death for souls.

iX. i complain that our liberality is poor 
and stinted; our givings upon a low and 
narrow scale; God getting the least, self 
and the world getting the most of what 
we have.’

Horatius Bonar preached his final sermon 
at the Chalmers Memorial Church on 
September 11th 1887 from Matthew 24:37-39. 
Bonar’s successor, Rev. J M Sloan tells us that 
for the greater part of the final two years of 
his life he was confined to his room. He says, 
‘it was my high privilege, from time to time, 
to call upon my senior colleague, and to see 
him on his death-bed. that is a memory i can 
never lose. Before we parted he always asked 
me to pray with him; then he prayed himself, 
and it was touching and most helpful to hear 
the voice which seemed to come almost from 
amidst the radiance of the Beatific vision, 
lifting up his petitions to God on behalf of 
his people, and his church, and his colleague.’ 
He died in his 81st year on July 31st 1889 
and was buried in the Canongate Cemetery, 
edinburgh on august 5th 1889. the mourners 
who gathered around his coffin sang a hymn 
which Bonar himself had written, based upon 
the Bonar family motto, ‘Denique Coelum’ 
(Heaven at last):

What a city! What a glory!
Far beyond the brightest story,
Of the ages old and hoary;
ah! ’tis heaven at last.

Praising God is one of the highest and purest acts of religion. in prayer we act like men; in praise 
we act like angels.

Thomas Watson

Horatius Bonar
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Studies in British  
Church History

henry Vii 1485-1509
PETER J RATCliFF (london)

iN this paper we consider the reign of Henry 
Vii 1485-1509. in a second paper another 
will cover the reign of Henry Viii 1509-1547.

Our major concern is england, but the 
main interest within that is the Church and 
the factors leading up to the Reformation. 
the actual Reformation is outside Henry 
Vii’s reign, but here we find the preparatory 
matters.

The background of the reign of Henry VII in 
England
Henry Vii was the father of Henry Viii and 
was king of england just before the Protestant 
Reformation broke out. the dates 1485 to 
1509 might be more easily remembered if 
we think that it was the last 15 years of the 
15th Century and the first 10 years of the 16th 
Century.

Henry Vii was the first tudor king. the 
House of tudor subsequently ruled england 
and Wales for 117 years. although historians 
define periods by the surnames of monarchs 
such as tudor, Stuart and Windsor, they 
also tend to be quick to emphasise that the 
beginning of the tudor period with Henry 
Vii was not a turning point in history. things 
went on more or less as they had done before. 
Changes were gradual.

a lancastrian, Henry tudor is the last 
english King to come to the throne by means 
of victory in battle. that battle was the Battle 
of Bosworth over Yorkist King Richard iii in 
1485. this ended the War of the Roses and all 
the more so when Henry married the Yorkist 
heiress elizabeth to unite the two houses.

Our concern is not so much with politics 
but with the Christian faith in england. in 
several previous papers we have considered 
the medieval religion of england under the 
Papacy and seen that despite the darkness 
there was sprinkled through it the occasional 
ray of light. the Gospel was not altogether 
absent from england. For about 150 years 
since John Wyclif in the mid-fourteenth 
century, a band of men called lollards had 
been preaching after a fashion and there 
was a clear difference between their simple 
Christianity and the obscurity of Romanism.

Yet dark forces were still at work 
restraining the spread of the Gospel. this 
was in no small part due to some particularly 
scandalous Popes who blighted the name 
of Christ. Pope alexander Vi (1492-1503) 
was a member of the Borgia family. He 
had a mistress and promoted his children 
to high office in the church. One son was 
so scandalous that he had to leave. it was 
claimed that this Pope alexander died from 
wine with which he’d intended to poison 
someone else. alexander’s successor, was 
one Pius iii who died after only 26 days as 
Pope, then Julius ii who was also immoral 
but not so flagrantly as alexander. Julius was 
more interested in fighting than in spiritual 
matters and he personally led armies against 
the French to extend his territory.

Meanwhile Roman priests followed the 
example of the popes and were not only 
ignorant but immoral. they could live with 
mistresses and have children without being 
disciplined.

Bishops were essentially politicians living 
in luxury.

However, while many knew that the 
church was wrong, few if any understood 
the root of the problem which was that the 
church’s teaching was itself wrong. Some just 
thought that the church needed to be run more 
efficiently so that disputes could be sorted 
out more quickly rather than running on for 
years. Others saw that they needed greater 
spirituality but turned to mystics in Germany 
or to having more monasteries, rather than to 
the Bible. Yet there was no suspicion that the 
doctrine of the church was wrong.

Only the lollards, Hussites and Waldenses 
had considered this but sadly they were 
despised and persecuted as their grasp of 
truth was mistaken for heresy!

While the Protestant Reformation was a 
work of God, God prepared the circumstances. 
One great feature was the Renaissance.

The Renaissance
the Renaissance, a French word meaning re-
birth,  was coined to describe the rediscovery 
of learning. it followed the sacking of 
Constantinople by the turks when Greek texts 
were taken to the safety of the Roman empire 
where interest in the classics was revived.

the Renaissance began in italy which 
comprised small states such as Naples, Venice 
and Florence. Patronised by merchants some 
were ruled by princes and others by city 
councils. each wanted to be the best, not only 
in power but also in beauty, culture, art and 
sculpture.

amidst this literature was of course the 
Greek New testament in which lay the answer 
to the Romanism that had led the people away 
from rather than toward the living God.

The witch craze
We hear much about how cruel Christians 
burnt, drowned and in other ways persecuted 
and tortured witches. it would be fairer to say 
that false Christians accused their enemies 
of being witches in order to kill them off. 

Officially the Roman Church taught that 
witches did not exist. However, following the 
Protestant Reformation the Roman Catholics 
changed their view on witches claiming that 
Dr luther was so wicked that he could only 
have been the son of a witch.

We continue this paper with an outline 
of a few of the main characters connected to 
the pre-reformation period. this necessarily 
involves europe and extends into the reign of 
Henry Viii.

Sir Thomas More
Sir thomas More, 1478 to 1535, is known 
to RCs as Saint thomas More but to 
Protestants he is remembered as a persecutor 
of the Reformers. More was a lawyer, social 
philosopher, author, statesman and a noted 
Renaissance humanist.

Born in london in 1478 little did thomas’ 
parents know that some 57 years later he 
would be decapitated for treason. if the 
parents had known this, then depending on 
their religion they would have either been very 
proud or very ashamed. So how did More rise 
to a position of preeminence, only to come to 
such a grisly death? More studied classics at 
Oxford and learnt Greek and latin, but then 
his father insisted that he move to lincoln’s 
inn, london where he qualified for the Bar 
in 1502.

Between 1503 and 1504 More lived near 
the Carthusian monastery outside the walls 
of london and joined in the monks’ so-
called spiritual exercises. although he deeply 
admired what he saw as the piety of the monks, 
he ultimately decided on the life of a layman 
upon his marriage and election to Parliament 
in 1504. However in spite of his choice to 
pursue a secular career, More continued to 
observe certain ascetical practices for the 
rest of his life, such as wearing a hair shirt 
next to his skin and occasionally engaging in 
flagellation.

More coined the word ‘utopia’ – a name he 
gave to the ideal and imaginary island nation, 
the political system of which he described in 
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his book Utopia, published in 1516. the word 
Utopia comes from a Greek pun on ou-topos 
(no place), eu-topos (good place). it was based 
on the supposed monastic communism of the 
acts of the apostles and tolerated all religions 
except atheists on the basis that with no 
beliefs outside of themselves, they could not 
be trusted.

More opposed the Protestant Reformation, 
in particular the theology of Martin luther and 
William tyndale, whose books he burned and 
followers he persecuted. More helped Henry 
Viii to write against Protestantism for which 
the Pope awarded Henry the title ‘Defender 
of the Faith’. He also used his pen to write 
against tyndale, and then, at extreme length 
of about 1000 pages, against tyndale’s reply.

More was an important councillor to Henry 
Viii and lord Chancellor from October 1529 
to 16 May 1532. He later opposed the King’s 
separation from the Roman Catholic Church 
and refused to accept him as Supreme Head 
of the Church of england, a title which had 
been given by parliament through the act of 
Supremacy of 1534. He was imprisoned in 
1534 for his refusal to take the oath required 
by the First Succession act, because the act 
disparaged Papal authority and Henry’s 
marriage to Catherine of aragon. in 1535, he 
was tried for treason, convicted on perjured 
testimony, and beheaded.

typically yet absurdly, More was 
canonized by Pope Pius Xi in 1935 as one 
of the early supposed martyrs of the schism 
that separated the Church of england from 
Rome. in 2000, Pope John Paul ii declared 
More to be patron of Catholic statesmen 
and politicians. Most regrettably, since 1980, 
he is also commemorated by the Church of 
england as a reformation martyr.

the biggest problem with More was that 
he was furiously opposed to the Reformation. 
luther’s language may have been strong 
at times, calling Henry Viii a pig, but the 
vitriolic language used by More against luther 
is so disgusting as to be totally unprintable 
and unspeakable.

For his strong character and popery 
he is admired by Roman Catholics, but 
for Protestants his rejection of the Gospel 
means that thankfully, unless we have missed 
something, we will not be meeting More in 
heaven.

John Colet
John Colet was born in london in 1467, 
educated at Magdalen College, Oxford and 
died in london in 1519, aged 52.

Colet was an english churchman and 
educational pioneer. He was an english 
scholar, Renaissance humanist, theologian, 
and Dean of St. Paul’s Cathedral, london. 
that is why he is generally known as Dean 
Colet rather than John Colet. Colet wanted 
people to see the scripture as their guide 
through life. Furthermore, he wanted to 
restore theology and rejuvenate Christianity. 
Colet is an important early leader of Christian 
humanism as he linked humanism and reform. 
Colet influenced erasmus, a key figure in 
Christian humanism.

the eldest son of Sir Henry Colet (lord 
Mayor of london 1486 and 1495), John 
Colet was born in london in January 1467, 
and was educated at St anthony’s School 
and at Magdalen (pronounce Maudelyn) 
College, Oxford, from 1483, where he took 
his M.a. in 1490. the Colet family motto is 
Semper erectus, which is latin for ‘always 
Upstanding’. John took this motto to heart 
when he founded St Paul’s School later in his 
career. He was already non-resident Rector 
of Dennington, Suffolk, and Vicar of St 
Dunstan’s, Stepney, and now became rector 
of thurning in the county of Huntingdon. 
in 1493 he went to Paris and then to italy, 
studying canon and civil law, patristics and 
Greek.

During his time abroad he became 
acquainted with Budaeus (Guillaume Budé) 
and erasmus, and with the reforming zeal 
of Savonarola. He also was influenced by 
the learning of Marsilio Ficino whose book 
De Religione Christiana came close to asserting 

justification by faith. On his return to england 
in 1496 he took orders and settled at Oxford 
University, where he began his famous 
expositions on the epistles of Saint Paul to 
the Romans and Corinthians, replacing the 
old scholastic method of interpretation with 
one more in harmony with the new learning. 
Due to these influences he had returned to 
england as more than just a humanist; he 
returned a Christian reformer. His methods 
did much to influence erasmus, who visited 
Oxford in 1498, and who later received an 
annuity from Colet.

in 1505 Colet was appointed Dean of St 
Paul’s and preached his new ideas in london. 
His aim was to foster true piety based upon 
careful study of the word of God. While 
Colet retained some of the mysticism of 
traditional methods he took the epistles as 
the ‘real letters of a real man’, rejecting the 
idea of scripture having ‘manifold senses’ 
and striving to get to the plain meaning of St 
Paul. Nevertheless Colet believed the biblical 
authors ‘accommodated’ their teaching for 
the ears of uninstructed hearers. thus he 
believed the Genesis creation account to be a 
‘poetic figment’ to explain a divine purpose. 
Colet believed that the Christian faith was 
simply about love rather than so much of 
knowledge. erasmus wrote of Colet,  saying, 
‘He set a very high value on the apostolic 
epistles, but he had such a reverence for the 
wonderful majesty of Christ that the writings 
of the apostles seemed to grow poor by the 
side of it.’

in his 1512 convocation sermon Colet was 
more controversial and denounced the abuses 
which disfigured the church, laying himself 
open to the accusation of being a Wyclifite. 
Colet was of course one who still believed in 
transubstantiation yet also in the sufficiency 
of Scripture. He retired to the Carthusian 
monastery near Richmond.  While Colet was 
not a great Greek scholar he did establish a 
school in 1509, the year Henry Vii died. the 
school was called St Paul’s, and he employed 
as High Master a very accomplished scholar 

by the name of William lily who had learnt 
Greek in Rhodes. this was the first school in 
england to teach Greek. it is worth noting 
that Colet made the Mercers’ Company, 
(the premier livery company of the City of 
london), trustees to the School, rather than 
the Church or Oxford or Cambridge, because 
he found less corruption among married men 
of business. For Colet truth was all important, 
and it was important to him to not only believe 
unto salvation but also to convince others and 
to attack abuses which he did wholeheartedly. 
Yet we cannot make too much of Colet as 
he was chosen by thomas More to be his 
spiritual director.

Erasmus
Desiderius erasmus of Rotterdam was born 
in 1466. He was illegitimate and forced by 
his father’s executors into augustinian orders. 
Unsuited to the monastic life he excelled 
in learning and eventually was sent to the 
university of Paris. For erasmus, scholarship 
was all, and he preferred to conduct it in 
comfort without the asceticism of thomas 
More.

in 1499 erasmus was invited to england 
by his new patron William Blount, lord 
Mountjoy. this was to be a short stay as 
erasmus was heading to italy but troubles in 
France kept him here and he went to Oxford 
where Colet welcomed him. While erasmus 
was attracted to england by the fact that he 
thought that there were no finer scholars than 
those he met in england, he seemed to lack 
financial support and so eventually made his 
way to italy where in turin he was very soon 
awarded a doctor of the divinity.

When Henry Viii became King in 1509 
Mountjoy encouraged erasmus to come back 
to england. He relieved his long journey 
by writing about folly which was published 
with the strange title Praise of Folly. Cleverly 
erasmus wrote putting folly in the pulpit to 
denounce the shortcomings of the clergy and 
even of the church. Folly begins by explaining 
that she is the daughter of Wealth and Youth, 
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nursed by Drunkenness and ignorance, 
attended by Self-love, Flattery, laziness, 
Pleasure, Sensuality, and Madness, and goes 
on to claim that she is not only popular and 
amusing but also the source of all human action 
and happiness. Birth, marriage, friendship, 
sports, war and patriotism all come from Folly 
as do governments, inventions and schools of 
learning. Valour, industry and wisdom are 
the children of Folly. the seeker of wisdom is 
miserable and the drunkard pays for his short 
happiness by a long malaise but the fool is 
happy all the time! erasmus goes on to attack 
institutions. He attacks the grammarians 
choked by dust in their unswept schools where 
boys are bullied. He attacks the poets for their 
vain attempt at immortality. He attacks the 
rhetoricians who argue by making people 
laugh, authors whose books remain unread, 
lawyers with their irrelevant precedents, 
logicians who lose the truth by quibbling, and 
natural philosophers who measure the sky!

Of course erasmus went on to attack the 
various so-called divines with their hair- 
splitting rival schools. While the apostles 
converted men by their lives and miracles, 
these scholars discussed absurdities such as 
the supposed immaculate preservation of 
the Virgin Mary from sin, and the division 
of the wafer into a fabricated reality distinct 
from real reality! erasmus also attacked the 
religious orders for their obsession with rules, 
austerity, prayers and fastings which were a 
poor substitute for obedience to Christ’s rule 
to love one another. erasmus attacked the 
artificiality of the preachers. Folly goes on to 
critique kings, bishops, cardinals and even the 
pope himself, none of whom are doing what 
they should.

erasmus concludes with classical and 
scriptural references such as that of St Paul to 
the Corinthians who said he spoke as a fool 

and advised his hearers to become fools that 
they might be wise. the good fool then is the 
one who follows divine simplicity rather than 
human artifice.

Not until 1511 was the Praise of Folly 
published in France where it seems to have 
been accepted as good humour rather 
than serious criticism. the book may have 
damaged erasmus’ name in england but he 
did nevertheless go to Cambridge in 1511 to 
lecture on Greek. again failing to get the 
financial support for which he hoped he left 
in 1514 although he did return on short visits 
in the following three years. While it has 
been claimed that ‘the english Reformation 
began at Cambridge, and the Cambridge 
movement began with erasmus,’ it was from 
Basle in 1516 that erasmus issued his ‘New 
testament’.

the fruit of this Cambridge movement was 
the conversion of thomas Bilney and others 
but that must wait until another time when we 
will see how the Protestant Reformation burst 
forth!

Conclusion
in bringing forth the Bible in Greek, erasmus 
made a vital contribution that cannot be 
underestimated. However without the clarity 
of the Gospel message being proclaimed from 
the Bible, it remains a closed book. in this 
respect erasmus was nothing in comparison 
to Martin luther. erasmus brought us the 
Bible but luther taught what the Bible meant. 
How will they hear without a preacher? How 
will an ethiopian eunuch with Bible in hand 
understand the meaning without a Philip to 
explain to him? likewise i must leave our 
story now for another paper in this series to 
explain something of the Reformation that 
was not really known until the reign of Henry 
Viii.

 

the end of all learning is to know God, and out of that knowledge to love and imitate Him.
John Milton

A Sermon on Acts 10:40-41
The Rev WilliAM RoMAiNE (1714-95)

‘Him God raised up the third day, and shewed him openly; Not to all the people, but unto witnesses chosen 
before of God, even to us who did eat and drink with him after he rose from the dead.’ (acts 10:40-41)

tHe resurrection of our blessed lord being 
the principal fact on which he himself put 
the proof of His divine authority, and being 
that fact in particular of which he appointed 
the apostles to be witnesses to mankind, it 
concerns the Christian cause very nearly 
that the evidence of this point should be 
undeniable. and accordingly it is obviously 
plain that no impostor would ever have 
appealed to a method of trying his pretensions 
that required his being put to death before it 
could decide any thing; and that no enthusiast 
would ever have conducted himself in so 
calm and prudent a manner, and taught so 
rational a doctrine, as our Saviour did. it is 
equally plain that his followers could never 
be deceived, and imagine their master alive 
again when he was not. they could not be 
deceived by their hopes and expectations; for 
they own, they despaired of it. they could 
not be deceived for want of opportunities to 
find out the truth for they declare, that he 
appeared a great number of times, to several 
of them singly, to all of them assembled, once 
to the number of five hundred, by day as 
well as by night, in very different and distant 
places, sometimes unexpectedly, sometimes 
by appointment: that they not only saw,  but 
touched and handled him; that he walked and 
conversed, and ate, and drank with them; 
that he gave them these evidences for no less 
than forty days together; and then was visibly 
taken up into the clouds before their eyes. if 
now it be possible for so many persons to be 
mistaken in all this, it is impossible for any one 
to be rationally sure of any thing.

it may also be shewn further, that as they 
were not deceived themselves, so neither did 
they intend to deceive others in this matter. 

there is no manner of reason to suspect that 
they would have done it, if they could. For 
supposing them to think he came from God, 
they might well conclude that God would take 
care of his own cause, and did not need their 
turning cheats to serve it. and supposing they 
now at last thought him a seducer; what  could 
there be, either honester, or wiser, or more 
likely for them to do, than to confess their 
mistake; with due indignation at his having 
imposed on them so long, and  drawn them 
into such great inconveniences and dangers? 
But even if they had been desirous to set up an 
imposture, they had evidently neither skill to 
contrive, nor courage to attempt, nor power 
to execute it. they were comparatively but 
a handful of men in all, and they had very 
lately had full experience that they would 
neither trust one another, nor themselves: for 
one of them had betrayed his master; the most 
zealous man amongst them had denied him, 
and all the rest had forsaken him. the whole 
weight of authority, Jewish and Roman, was 
against them, careful to watch them, and (as 
they saw by the example before their eyes) 
determined not to spare them, if they went on. 
then as for the people, they had never opposed 
the magistrates in any part of this affair; they 
had furiously joined with them in the last 
part; and there was not the least likelihood 
now of their undertaking the defence of a few 
unknown and mean men, who taught a system 
of doctrine very unwelcome to their zealous 
spirits; and built it on a  strange fact, utterly 
contradictory to their settled opinions. For as 
they had no notion that the Messiah was to 
be put to death, they could have none of his 
rising again. Surely, in these circumstances, 
if his disciples had acted on worldly motives, 
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their point may have been to provide for their 
own safety by flight and silence: and thus, for 
ought that appears; they might have been 
very safe. But if they resolved to pretend a 
resurrection, their very first step must be to get 
the body into their power, that it might not be 
produced  against them: and in this, guarded 
as it was, they must either have perished, or 
at least have failed. Or had they succeeded, it 
must have been [known], by what means they 
had succeeded; and the chief Priests would 
have been able to give the world some better 
account of the matter, than that absurd one 
of the soldiers, affirming (what they could not 
know; and durst not have owned, if it had been 
true) that, while they slept, his followers came, 
and stole him away. Or could they possibly 
have gone thus far undiscovered still, what 
prospect had they before them, by carrying on 
the same scheme which their lord had done, 
but to be persecuted and put to death, as he 
had been? they were persecuted accordingly: 
some of them put to death soon, the rest, after 
they had been harassed many years: yet all 
persisted in their testimony to the end of their 
lives. Now men will too commonly renounce 
what they know to be true, rather than suffer 
for it: but by no means choose to suffer, in 
this manner, for what they know to be false. 
Or however unaccountably obstinate one 
or two may, by great chance, happen to be, 
numbers will not be so; especially at times, 
and places, remote from each other. and it 
must be further observed, that not only these 
persons continued uniform and unmovable in 
their testimony; but they none of them ever 
disgraced it, by any sort of vicious or interested 
behaviour. and, though nothing but love of 
truth could induce men to join with them; 
and there was every possible motive besides, 
against it; yet multitudes of all ranks in all 
nations did join with them, did suffer with 
them, did attest their performing the same 
miracles with their Master, and enabling 
others to perform them; and thus they went 
on, till, with no other weapons, they and their 
successors conquered the world.

all these things have been frequently 
and fully proved, few of them denied, no 
solid reason alleged for denying any of them: 
only small cavils and difficulties have been 
raised here and there: amongst which, one 
that appears perhaps, the most considerable, 
is grounded on what St. Peter mentions in 
the text of his own accord, that our Saviour 
after his resurrection appeared, not to all 
the people, but to  witnesses, chosen before of 
God. Upon this, it hath been argued, that in 
selecting only a few persons, and all those out 
of his own party, to be his witnesses, instead 
of permitting every one to see him that would, 
was a very suspicious method: that he ought to 
have shewn himself to all the people, for they 
were all concerned in the matter; at least, to 
all the rulers: for if he had convinced them, 
the testimony of persons who had been so 
much his enemies, and were of such weight 
and credit, would have satisfied the whole 
nation; and of consequence the whole world. 
this objection which may possibly sometimes 
perplex believers, as well as afford a handle 
for profane talk to unbelievers, l shall make it 
my present business to answer.

and, in the first place, it misrepresents the 
fact. there is neither the least proof, nor the 
least probability, that any one, who desired 
to see our Saviour after his resurrection, was 
refused it. the apostles were chosen, not to 
be the only persons, that should see him – 
far from it – but to be the chief persons that 
should go through all the world, to testify they 
had seen him; and to instruct and superintend 
those who should believe on him. they were 
of his party indeed. But what could make them 
so? nothing but his doctrine and miracles first: 
and his resurrection afterwards. For though 
even whilst he lay dead, they honoured 
him; yet their faith in him as the Messiah 
was almost dead too; till they saw him alive 
again. if ever so many more had seen him, 
and been convinced by it, must not they have 
become of his party also and would that have 
destroyed their evidence? if it would, he could 
not possibly have any evidence, though he 

had appeared and convinced the rulers of the 
whole city. and if it would not, why were not 
the apostles, and other first Christians, good 
evidence? For aught we know, many of the five 
hundred to whom he appeared at once might 
be convinced by that appearance, and not 
before. But however that be, if an attestation of 
five hundred persons, or a much less number, 
to any fact, be not enough, no number can be. 
For if so many can, every one of them, either 
be deceived, or combine to deceive others, 
ever so many more may also: and then there 
is an end of human testimony. therefore, in 
all cases, a competent quantity of witnesses 
to any action or writing, is deemed sufficient, 
and procuring as many as could possibly 
be got, is never required. this indeed was 
a case of a very extraordinary nature. and 
i hope you have seen, there was proof of it, 
to a very extraordinary degree – such proof 
that had this circumstance of our Saviour’s 
not appearing to all the people been ever so 
unaccountable – nay, had there been stranger 
ones besides – the direct positive evidence 
would have greatly outweighed whatever 
suspicions could be raised from them, with 
any pretence of reason; and to more than 
suspicions they could not amount.

God could have given, no doubt, yet 
stronger proofs than we have. But is he 
obliged to give on all occasions, or any, the 
strongest he can? Doth he give us such in the 
most important affairs of common life? Doth 
he give us such of his own existence? and are 
we, for want of it, neither to believe anything, 
nor act any way, in respect of this world or 
another? Can God be bound to gratify the 
fancifulness, the indolence, the obstinacy of 
his creatures, so as to afford them still more 
and more evidence, the more inconsiderate 
and perverse they are? Or are not we bound 
humbly to seek, thankfully to receive, and 
carefully to use what he doth afford us? We 
may think indeed that it had been greater 
goodness to afford us further proofs yet, and 
so we may think it would for God to have 
done a multitude of other things which he 

hath not done – for instance, to have made us 
happy without putting us to any trial of our 
behaviour; yet this would be plainly a state 
of trial in which our present or future good, 
or evil, depends on our conduct. and why 
may not our fairness in receiving evidence 
be one thing tried, as well as our obedience 
in acting suitably to it in another? Now the 
highest possible degree of evidence leaves no 
room almost for this trial. and therefore what 
our Saviour said to St thomas was perfectly 
just; ‘because thou hast seen me, thou hast 
believed; blessed are they that have not seen, 
and yet have believed’ ( John 20:29). that 
situation gives an opportunity for honest and 
candid minds to show themselves such, and 
be rewarded for it. and if it doth lead captious 
and unfair ones to show themselves too, and 
be punished, how have they deserved better?

But particularly, how had the Jews deserved 
more, or so much, proof of our Saviour’s 
mission, as he had before his resurrection 
vouchsafed them? they had seen innumerable 
miracles of various kinds performed by him: 
they had seen several miracles of this very 
kind. Still, they had not only refused to 
acknowledge him, but deliberately rejected, 
condemned, and put him to death. Where 
then was their claim to further favours? if 
he had forbidden his apostles to mention his 
resurrection to them, and directed them to 
preach the Gospel only to the Gentiles, had 
that been unjust? But instead of this he gave 
them, notwithstanding, the first knowledge 
of it, with the same evidence for it, that he 
gave the rest of mankind. and he had plainly 
foretold that he would give them no more, 
that his disciples should see him after his 
death, and they should not (Matthew 23:39). 
For indeed his commission, so far as it related 
peculiarly to instructing them, was now at an 
end. the believing Jews were to make part of 
his church, in common with the Gentiles. the 
unbelieving ones he had no further especial 
concern with, than to inflict on them (unless 
they repented) that punishment which God 
had decreed. and on what foundation, after 

a Sermon on acts 10:40-41
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this, could they be entitled to his appearing 
amongst them? every nation, every person 
on earth, ever since, hath had, and still hath, 
full as good a title, and a better, to expect his 
appearing to them also. For if it were necessary 
in order to give the Jews sufficient evidence, it 
is necessary in order to give it us. and if they 
might reasonably hope for it as a matter of 
favour, why not we likewise, who live so long 
after, and, i hope, have not deserved quite so ill?

this objection therefore proves a great 
deal too much, and for that reason proves 

nothing; even supposing our Saviour’s public 
appearance, after his death, would have had 
such happy effects as some have pretended. 
But indeed the consequences of this, which 
God alone can know perfectly (and therefore it 
becomes us to acquiesce in his judgment) have 
certainly been considered very imperfectly by 
these objectors. For if our blessed lord had 
appeared, either to all people, or to all the 
rulers of the people, what is it likely would 
have followed?

TO BE CONCLUDED

studies in I Peter
ThE ACTiNg EdiToR

ii The character of our God-wrought Salvation, 1:2-12

3. Blessed be the God and Father of our Lord Jesus Christ, which according to his 
abundant mercy hath begotten us again unto a lively hope by the resurrection of 
Jesus Christ from the dead, 

4. To an inheritance incorruptible, and undefiled, and that fadeth not away, reserved 
in heaven for you, 

5. Who are kept by the power of God through faith unto salvation ready to be 
revealed in the last time. 

6. Wherein ye greatly rejoice, though now for a season, if need be, ye are in heaviness 
through manifold temptations: 

7. That the trial of your faith, being much more precious than of gold that perisheth, 
though it be tried with fire, might be found unto praise and honour and glory at 
the appearing of Jesus Christ: 

8. Whom having not seen, ye love; in whom, though now ye see him not, yet 
believing, ye rejoice with joy unspeakable and full of glory: 

9. Receiving the end of your faith, even the salvation of your souls. 

10. Of which salvation the prophets have enquired and searched diligently, who 
prophesied of the grace that should come unto you: 

11. Searching what, or what manner of time the Spirit of Christ which was in them 
did signify, when it testified beforehand the sufferings of Christ, and the glory 
that should follow. 

12. Unto whom it was revealed, that not unto themselves, but unto us they did 
minister the things, which are now reported unto you by them that have preached 
the gospel unto you with the Holy Ghost sent down from heaven; which things 
the angels desire to look into.

‘tHe main object of this epistle is to raise 
us above the world, in order that we may 
be prepared and encouraged to sustain the 
spiritual contests of our warfare’ (Calvin). 
Peter sets before us the glory of the inheritance 
which awaits us, here described as eternal 
life through Jesus Christ, verses 3-5. the 
knowledge of this inheritance is a source 
of great rejoicing, so that the trials through 
which we must pass can be endured, since we 
know the end for which they come, verses 6-9. 
the extraordinary nature of this salvation, 
and the grace inherent therein, was the 
subject of prophecy in former times. those 
prophets understood that they spoke of things 
to come, and of things far greater than they 
knew in their day. Such is the wondrous grace 
of the Gospel that even the angels are moved 
to gaze with fascination on that which Christ 
is accomplishing here on earth, verses 10-12. 
So we divide this section into its three parts.

The inheritance which awaits
We cannot hope to discern, understand, be 
edified by, or in any way benefit from the 
study of Scripture unless it is an act of worship. 
Peter begins with worship of God, verse 3, 
naming specifically his role as the Father of 
the lord Jesus Christ. thus it is God as author 
of salvation whom Peter worships, and this is 
where we begin. Were it not for our salvation 
there would be no reason why sinners would 
ever praise the lord.

that we might praise the lord with 

understanding, Peter provides us with a cause 
for praise. We are ‘begotten again’, meaning 
we have been born again, not to live the 
old life of corruption and decay, but with 
the assurance of a living hope through the 
resurrection of Jesus Christ from the dead. 
and all this though the abundant mercy of 
God! So we learn to consider our blessings, 
and how they came, and what they show us of 
the lord who gives them.

the lively hope is spelled out in verse 4. it 
is not like anything we may hope to inherit in 
this life, in that this inheritance is unending, 
and will never be spoiled. No angel guards 
the way, as the cherubim guarded the way 
to the tree of life. No flood will destroy it, as 
eden and the old world were washed away in 
Noah’s day. there will be no famine to drive 
us from it, as Jacob was required to vacate 
Canaan. there will be no exile, as israel was 
forcibly removed from the land in the days of 
the last kings. this inheritance is unfading, 
unchanging, and eternal. More, it is ‘reserved’, 
‘laid up’, as Paul has it, Colossians 1:5. this 
much is promised in the words of our lord, 
John 14:2f. 

it is all very well having an incorruptible 
inheritance, but what of us? We are mortal, 
and we know we will come to the grave in due 
time. that we may not despair, even in the 
face of so wonderful a salvation, Peter adds 
that we are kept by the power God ‘through 
faith’. this last clause can mean ‘through our 
faith’ (which we know is the gift of God, not a 
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work for which we are rewarded, ephesians 
2:8), or it can mean ‘through the faithfulness 
of God’, making him the one upon whom 
our inheriting the reward depends. this is 
the way Paul uses the expression in Romans 
3:22, and it fits best the context here. the 
salvation for which we wait will be revealed 
‘in the last time’, and our confidence that we 
will partake of it lies in the promise of God, 
and his faithfulness in keeping his promise. 
all this in verse 5.

all of these blessings are reasons why God 
is worthy of our worship.

The trials we must undergo
Peter now turns to speak of two matters which 
touch us; trials, and our faith. trials are any 
testing we undergo, where the reality, nature 
and quality of our faith are revealed.

there is, or ought to be, great rejoicing 
in the promised eternal inheritance. this is, 
after all, the purpose of our salvation. God 
did not send the lord Jesus Christ to merely 
deliver us from our sins, but to bring us at 
last to the place prepared for us. Without 
salvation from sin there can be no entry 
into heaven; but salvation from sin without 
the prospect of heaven would be puzzling. 
that we have such a prospect fills us with 
joy, which teaches us the purpose of our 
salvation; that we would learn to live with 
ever-loosening ties to this present, passing 
world. that we have joy at the prospect of 
what is to come also shows us that we value 
the promise above what we can see. this is 
the nature of faith. 

However, we have not yet arrived at our 
eternal destination. there is a journey to be 
completed first, and, for many, that journey 
will be fraught with difficulties. We will face 
trials of various kinds, whether trials by 
temptation, conflicts with doubts, spiritual 
opposition, or other things. What is being 
tested; us, our understanding of the Bible, 
the power of God to save, the grace of Christ 
to strengthen, the wisdom of the Holy Spirit 

to deliver us, or what? Peter tells us that it is 
the trial of our faith, verse 7, specifically, the 
quality of our faith. Note how he describes it 
as being much more precious than gold that 
perisheth. Gold is tried in the fire, he says. 
this is probably a short-hand way of saying 
that gold ore is melted, and the slag burnt 
off, so that only the pure metal remains. in 
this way the quality of the ore is revealed; 
the greater the volume of gold from a given 
quantity of ore, the higher the grade of that 
ore. Compared with gold, our faith is of far 
greater value. Gold, some say, does not perish. 
Since it belongs to this present, passing world 
as a thing of value, it will perish when this 
world perishes. God allows us to be tested so 
that the quality of our faith will be known. 

to whom does the praise and honour and 
glory of verse 7 come? it is either to the one 
whose faith has been tried and not found 
wanting, or to the lord Jesus Christ whose 
appearing signals the verdict. if it is ours, then 
we are going to be praised, honoured and 
glorified by our lord and Saviour when He 
returns at the end of the age. this will happen 
when the verdict of ‘faithful’ is pronounced 
upon us, and the rightness of our faith will be 
declared. the world considers faith a foolish 
matter; when Jesus Christ appears they will 
know what truth and folly really are. if it is 
the lord Jesus Christ who will be praised, 
honoured and glorified then it is we who will 
do this, in recognition of our thankfulness for 
our salvation. When we see him our faith will 
be replaced by sight, for the reality will be 
with us.

Peter now shows something of the benefit 
of faith. it is by faith that we love the lord 
Jesus Christ, whom we have not seen (though 
he had); it is through Jesus Christ that we 
rejoice with joy unspeakable and full of glory 
in those things which we have not seen, 
but in which we believe (specifically, the 
incorruptible inheritance which is reserved 
for us). Our version, picking up on the ‘in 
whom’ adds ‘him’ in italics. Given, however, 

that the context is the salvation to be revealed, 
it makes more sense to take the ‘see not’ as 
referring to that, and not to Jesus Christ, and 
so avoids a clumsy repetition of thought. 

this act of rejoicing causes us to acquire 
the end, or goal, of our faith, which is our 
salvation. Does this mean we receive it now, 
or shall receive it later? if now, then Peter is 
saying that when we rejoice in the lord Jesus 
Christ we begin to enjoy the blessings of 
salvation now. if later, then it means that we 
rejoice as we contemplate what will be ours 
in the day of Christ’s appearing. Given that 
the context is of faith under trial, the former 
sense fits best. there is a purpose in rejoicing 
in the lord beyond any matter of feeling; 
true rejoicing is an actual anticipation of the 
rejoicing of heaven, enjoyed by us now by faith!

therefore we are to endure suffering, and 
to do so as those who know what the faith we 
profess, and by which we live, will bring us. 
Rejoicing in affliction will cause us to enjoy 
the blessings of Christ, and of heaven, now, 
so that we will be enabled to bear up under 
those trials.

The Gospel revelation of our salvation
the salvation to which we look is not some 
new thing, hitherto unknown in the world. 
it is a common accusation from those who 
claim their religion is older, that we have 
been seduced by novelty. Such an accusation 
shows a complete lack of understanding. For, 
says Peter, this salvation was prophesied of 
old. More, the prophets gave themselves to 
meditating upon it. this was a common claim 
of David in the Psalms, especially Psalm 
119. For what Peter has in mind is less the 
revelation of salvation in the Old testament, 
and more the manner in which the knowledge 
of salvation caused the prophets to behave. 
they were tried, Hebrews 11, and were 
strengthened by the knowledge of what the 
lord had revealed. 

the prophets testified because the Spirit 
of Christ was in them, verse 11. their 

contemplations of the Gospel of grace were 
private; what they knew by the Spirit of Christ 
is of revelation. they were taught that, in 
order for the grace of God to be made known 
in the latter times, Christ must first suffer. 
this is why our lord spoke of his sufferings 
as being ‘according to the scriptures’. the 
prophets, learning of these things, bear 
testimony to the antiquity of the Gospel, that 
those who claim God had to introduce a new 
way of salvation after the Jews failed to live by 
the law are deluded. Rather, God revealed to 
the prophets certain things which they would 
not experience, but which belong to those 
who are called in Christ Jesus. We are then 
enabled to trust those things which happen to 
us, as evidences of the Gospel, when we see 
that they are spoken of in the Old testament. 
God did indeed reveal them beforehand. this 
means we are to be as careful in our study of 
the Old testament as we are of the New. God 
gave the Old for our benefit almost more than 
for the benefit of those who came before. this 
revelation forms the preached message which 
has come to those to whom Peter writes; 
Old testament sermons were clearly (and 
understandably) the order of the day. this 
means we should expect to preach the Gospel, 
and Christ, from the Old testament, which 
may be a challenging thought!

Peter’s final statement comes as something 
of a surprise. He tells us that the angels have 
desired to look into these things. By ‘look into’ 
he does not mean make an examination of, in 
the way in which an investigator looks into a 
matter. Rather, he means they stooped down 
to look into the Gospel, as Peter and John 
stooped down to look into the empty tomb. 
it is that sense of amazement, of wondering 
enquiry, which is in view here. Peter means 
that the angels take an intense, wondering 
view concerning the salvation God has 
worked, and is working, in the world.

all of this is intended to encourage us 
in the face of trials, once we are convinced 
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that our salvation was foreordained, declared 
through the prophets, laid up for us in heaven, 
and revealed through Jesus Christ. let us 

rejoice in him, and in the knowledge that we 
shall one day partake of all these things.

 
TO BE CONTINUED

Book Reviews

tHe atonement
Hugh Martin
Banner of Truth Trust, 2013. XII + 203pp hardback. £14 ISBN 978-1-84871-291-1

This is a reprint of a book originally published in 1870 by a Free Church of Scotland minister 
whose work as a pastor was cut short by mental illness.  The editors, John and Sinclair Ferguson, 
acknowledge that he ‘remains, sadly, one of the lesser known stars’ among the clergy of the 
Free Church and indeed he did not find a place in the study of ten members of that ‘galaxy’, 
‘Unity and Diversity’, reviewed in these pages in 2010. 

Nevertheless, The Atonement shows that Martin possessed a powerful intellect and deep 
insights into the gospel.  It has to be acknowledged that it is not the easiest book to read. The 
author is over-fond of long and involved sentences, together with a liking for obscure Latinate 
words such as ‘impetration’ and ‘pretermit’. The reader who perseveres will, however, derive 
much spiritual benefit from this book.    

In the opening chapters he positions the Atonement as a key doctrine within the Covenant 
of Grace and demonstrates that it can only be understood as a doctrine involving satisfaction 
for sin.  The doctrine is also related to federal theology, both to ‘the union and communion 
of Christ and his people’ and to a proper understanding of the Trinity. In so doing he confutes 
those for whom “‘substitution” should seem an arbitrary and capricious thing.’  The doctrine 
of penal substitution has come under attack in recent years, notably from Steve Chalke, but 
the reader is left in no doubt by Martin that it is essential to a proper understanding of the 
Atonement. From this we move on to Christ’s Priestly Office, also seen as an essential adjunct 
to the doctrine and this is explored in relation both to His sacrifice at Calvary and to His 
present work of intercession for His people. 

In later chapters he refutes the defective Atonement theology of his contemporaries, F D 
Maurice and F W Robertson. Similar errors have regrettably appeared in more recent writings 

whether by populists such as Chalke (‘cosmic child abuse’) or academic theologians such as 
Rowan Williams (‘somebody trading with the Father for favourable conditions’).  At a time 
when there is much confusion on the central doctrines of our faith, Martin uncompromisingly 
restates the reformed position and, despite the obscurities mentioned above, his work is 
strongly recommended to those who wish to gain a deeper understanding of this subject. 

          JBD

the Radical Disciple, Wholehearted Christian Living 
John Stott
Inter-Varsity Press. 144pp paperback £9.99 ISBN 978-1-84474-907-2

 
This is John Stott’s last book written shortly before he died. (Although not the main point of 
the book, he discusses old age and death in it.) Stott is pleading for Christians to be totally 
committed Christians in every aspect of their lives, not only in the areas of their lives where 
being a Christian can fit in comfortably with their life style.

He prefers the word ‘disciple’ rather than ‘Christian’ for, as he points out in the preface, the 
word ‘Christian’ only occurs three times in the Bible; rather, the Bible calls Christ’s followers 
‘disciples’.

The book is a thoroughly down to earth guide to practical Christianity. Stott says that 
Christians should neither try to escape from the world nor conform to it; in modern times they 
must resist pluralism, materialism, ethical relativism, and narcissism. They must be Christlike 
and mature, taking care of creation. Christians should live a simple life style. He quotes the 
Lausanne Congress on World Evangelization at length on this.

In a chapter headed ‘Balance’ he quotes from 1 Peter 2 and says that the metaphors Peter 
uses are balanced. For example, we need to be both individuals and part of a fellowship.  

His chapter on dependence describes the time he broke his hip, discusses how humiliation 
leads to humility and maturity, and how Christ became a dependent person from the manger 
to the cross.

The chapter on ‘Creation Care’, and, to a lesser extent, the one on ‘Simplicity’, fit rather 
too neatly with recent secular contemporary thinking to be quite convincing. Waste is wrong 
but to put material conservation on an equal footing with the other items of Christian living, 
such as Christlikeness, is going too far.

The book is well presented with many footnotes though no bibliography or index. Bible 
quotations are from Today’s New International Version.

Basically, the book is an attempt to wake the church up from the comfortable, vague, easy-
going Christianity that pervades so many Evangelical churches these days and, as such, is to be 
welcomed.

GDM

LaW anD tHe BIBLe
Robert F Cochran Jr & David VanDrunen, eds
Inter-Varsity Press, 2013 269 pp, paperback £16.99 ISBN 978-1-84474-923-2

This consists of a series of essays by different writers. The first six chapters examine the 
development of Biblical teaching, such as Israel’s constitutional history, and Jesus and the civil 
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Acting Editor’s Note: We live, regretfully, in a day when most evangelicals have abandoned the Authorised 
(King James) Version of the Bible. Rather, therefore, than refusing to review most books, we try to warn 
readers by stating if the book uses another version of the Bible. The position of The Gospel Magazine 
remains true to the AV as the best text and translation, in beautiful and formative English. That we name 
another translation does not mean we endorse it.
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law. The final chapters consider various issues, facing the early church, concluding with the 
‘Law in Eschatological Perspective’.

Each chapter is co-authored by a legal scholar and a theologian. The style is therefore 
academic. Its origin is American, which, to the discerning reader, becomes apparent here and 
there in the terminology. 

Chapter 2, ‘Law and Political Order’, considers 1 Samuel 8:5 in particular. One respectfully 
agrees that Scripture neither ‘endorses nor proscribes monarchy in general (or any other form 
of government)’ (p. 64), but opposes only that which resists divine rule. The authors support 
their case by citing texts such as Genesis 17:6 & 16 where God specifically said that kings would 
descend from Abram and Sarah. Deuteronomy 17:14-20 is also quoted as expressly supporting 
kingship, whilst regulating the monarch’s prerogatives and identity (p. 63). In so doing, the 
authors demonstrate the danger of focussing too much upon isolated verses. This may be 
compared to the brevity of the discussion on marriage, divorce and sexuality (pp. 97-99). The 
writers oppose same-sex marriage, but they appear to contend for alternative protection 
through domestic partnership laws. In so doing, they mention the ‘humanitarian principles’ of 
Mosaic law. This is unsupported by any chapter or verse. It should therefore be treated with 
the utmost caution. 

Of particular interest to this reviewer was Chapter 7, ‘Civil Law and Civil Disobedience’. 
Whether ‘civil disobedience’ is the best expression is open to doubt. Surely Acts 5:29 puts the 
biblical position more positively: ‘We ought to obey God rather than men’. Chapter 7 would 
have benefited from a closer analysis of the trial of Peter and John before the Sanhedrin (Acts 
4:1-22), being the leading case.

These are just passing comments that provide the broadest of overviews. There are frequent 
references to Scripture throughout the book, for which there is a useful index. Six different 
versions of the Bible are mentioned; though the Authorised Version is not one of them.
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Jesus Christ, the same yesterday, and to day, and for ever.

Comfort ye, comfort ye my people, saith your God.

Endeavouring to keep the unity of  the Spirit in the bond of  peace.

these texts, which have been associated for so many 
years with The Gospel Magazine, give some indication of  
what this bi-monthly stands for. We seek to present the 
lord Jesus as the only Saviour for a lost world: to edify the 
people of  God; and to promote unity among believers, 
‘the unity of  the Spirit in the bond of  peace’.

•

The Gospel Magazine is believed to be the oldest religious 
periodical still being published. One distinguished former 
editor was the Rev. august toplady, whose famous hymn, 
‘Rock of  ages, cleft for me, let me hide myself  in thee’, 
was first published in these pages.

•

the trust Deed of  The Gospel Magazine is defined in terms 
of  the thirty-nine articles of  Religion of  the Church of  
england, but the magazine itself  is non-denominational. 
We aim to provide variety in unity, publishing articles from 
a wide diversity of  past and present writers committed to 
‘the faith once delivered to the saints’.
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