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EDITORIAL

In this country we take it for granted that everyone we meet is
able to read. It is a rare occurrence indeed to find someone who is
really illiterate. We take it for granted also that when we teach our
children to read there will be a plentiful supply of books. Our
book shops, our libraries, our homes-all speak of the wealth of
literature in the English language which'we are able to enjoy. As
Christians, we rejoice above all that we have the Bible in our own
mother tongue and we recall with thanksgiving the labours of that
early pioneer, William Tyndale, who gave his life that this nation
might have the Bible in English.

But there are wide areas of the world where a very different
situation prevails. For centuries millions have lived and died without
being able to read. Today there are still great numbers who remain
in gross ignorance because they are unable to turn to the riches of
good literature. Yet at the same time great strides are being made to
change all this. Every year more and more people are becoming
literate. The governments of the new countries overseas, with their
eyes set on the future of their nations, are stressing education and
large-scale projects are being undertaken to produce new readers.

But the question at once arises-what shall they read? The
Communist has his answer and the presses of the Communist
countries are pouring out books by the million, so that the Indian
peasant and the African factory worker can now read the zealous
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propaganda of Moscow and peking. Nor is the communist alone inthe field. Those who make 
Tgl".y "l the expense of men,s ,ouf, Uyselling dirty literature on English bookstalrs are ready to do the samL

in the new markets overseas. pornography is big busin.r, "odspreads its foul tentacles all over the worti.
The Christian must surely have a concern in face of alr this that

the word of God and christian literature shourd be given to Grestless seeking millions. It is not surprising, therefore,"to near of amajor- campaign to awaken the churcf,es m-inis country t" pfu;;;
food.for theiungry minds of the new nations. It is a ventuie which
should call_for ready and generous support from those *ho craim
that rnan does not live by bread aldnl but by "n"ry *o.O- tf,uiproceedeth out of the mouth of God.

And yet we must enter some words of reservation. It is true that
we want to see christian-riterature spread ever more widery. But we
must ensure that it is truly christian! Many books claim t6 u" suct,
but on closer examination they prove to be a very diluted version oi
the apostolic gospel. Others ire *o.se, for they ur. _nuururrt".J iopoison rather than nourish the soul. we have aireadl.-seen some of
the disastrous consequences_ of liberal theorogy in the young churches
overseas, and we have no desire to have further chapters-written in
this sorry story.

This will mean that Ch-ristians will ask questions before they give
financial support to any literature project. They will want to frck
truly evangelical agencies, such aJ ttre Christian witness press of
Hongkong, the Arabic Literature Mission, or the Reforn ,ri6
Translation Fellowship.

Readers of this magazine, with its long tradition of maintaining
reformed doctrine, should be particularl/interested in the rransla-
tion of the works of the Banner of rrutl rrust. Many of us have
been greatlytrelped by the reformed classics published uy *re rrust.
How vital, then, that such books shourd be transrated "oa tpi"uJ
across the world. But such work costs money, especially as many to
whom such books are sold_are very poor, so trrat ruurioisoo pri."t
may be required. Here, then, is a task to which we shouid be
committing ourselves. Here is a place to invest our gifs in a way
that shall bring profit to the souls of men.
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THE ARMOUR WE WEAR
(Ephesians 6: l0-20)

by
ERIC T. GURR

The Christian life is a battle. It is. furthermore, a conflict in
which the child of God, if left to his own resources would be hope-
lessly overwhelmed, for it is a struggle against "spiritual wickedness
in high places". However, defeat is not necessary, for in spite of
all the rigours and hardships and privations of the campaign, the
Christian may be more than a conqueror. There is armour ready
at hand which is both proved and effective. We shall consider the
first four pieces mentioned, time only preventing us from going on
to meditate upon the helmet of salvation, which is surely the
knowledge or assurance of salvation, and the sword of the Spirit,
and the mighty weapon of prayer.

First: THE GIRDLE OF TRUTH. It was necessary that the
loose flowing robe of the Roman soldier should be firmly harnessed
with a girdle, before the other pieces of armour were put in position.
It would otherwise become an encumbrance and hindrance to him
in the fight. This surely, for the believer, is the beginning of
sanctification and victory over the unseen forces of darkness. We
have all been conscious in the past of being encumbered by the loose
flowing robes of desires and affections and passions. These need
to be gathered together and harnessed to this most serious business
of living the Christian life and defeating the purposes of Satan.
Otherwise we are so soon hindered in the fight, being entangled by
our own lusts and falling headlong. The girdle of truth is sufficient!
I believe this is truth in many aspects. It is first of all srNcrnrrv-
It is, secondly, rur S.tvroun. He was, indeed, the rnurn, and He
is the girdle we must pur oN if we are not to be entangled with
our lusts as is surely made evident in Romans 13, verses 13 and 14.
It is, thirdly, rnp Spmrr. The Holy Spirit is the Spirit of rnurs.
It is, fourthly, rHn Scnrptunrs. Did not our Lord pray (John
17:t7), "Sanctify them through Thy Truth, Thy Word is Truth"?
Every day then, I must with sINcERITY come to the Scnrprunss,
that I may, as I meditate and worship and resolve utter obedience,
put on tne SlvIoun, by rHe SPnrr.

Second: THE BREASTPLATE OF RIGHTEOUSNESS. If, in
this way the loose flowing robes of my desires and affections and
passions are being harnessed every day by the rRUrH, I shall not
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be so prone to the grosser sins which once beset me. By what
means will the devil next seek to gain an advantage over me?
He will surely attack the heart-the breast-the feelings! He will
seek to work havoc there by spreading the dank, dark mists of
depression and doubt. He will insinuate doubts concerning the work
of sanctification which is going on through the rnuru. There will be
accusations concerning the past. I shall be reminded of the
wretchedness of the life I have lived; of the enormity of the sins I
have committed and of the number of years I have wasted. There
will be accusations concerning the present. My constant failures
will be brought before me. There will also be suggestions that
there seems little hope of things being much better in the future.
"There is nothing very righteous about you", he will whisper.
"You think you are being sanctified through the rnurH do you?
I sometimes wonder whether you are even saved! " This is his
attack upon the breast, or the feelings, and it is always an attack
concerning RrcHTEousNESS. It is to guard against that we are
bidden to take this breastplate of righteousness. It isn't our
righteousness, it is the righteousness of our Blessed Lord Jesus
Christ. fn times of doubt and depression we have to make much of
the doctrine of justification. "He is made unto us RrcFrrEousNESs".
All that Jesus did and suffered I am reckoned as having done and
suffered. I am being sanctified through the rntrnr, but when doubts
assail, I remind the tempter" rHAT FoR My sTANDTNG wrnr Goo r
AM NOT RELYING UPON AI.IYTHING I AM OR AM BECOMING, BUT OI.{LY

AND ALTocETrrsR upoN TrrE RIGr{TEoUSNESS oF My Lono rwo
Slvroun Jnsus Cnnrsr.

Third: THE SHOES OF PEACE THROUGH THE GOSPEL.
If the devil fails there, where will his next attack fall? If he cannot
entangle me with my lusts, nor depress me with doubts concerning
my standing with God, he will then seek to get the better of me
through outward circumstances. One of the chief disciplines of
Roman warfare was the oftimes long and tedious and wearisome
march. There was no other way of transporting an army, and the
troops often trudged to an objective through many monotonous
months. They negotiated arduous climbs; they crossed danserous
rivers, and they suffered disappointed expectations. They not only
had natural rigours to contend with, but often the enemy would dig
pits and traps for them, and spike the roads with sharp wooden
spikes. A good general saw to his soldiers boots! Is not life a
march? Are not outward circumstances often made up of arduous
climbs and dangerous rivers and disappointed expectations? This
is apart altogether from the pits and traps and spikes. Sometimes
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the graves of loved ones. Sometimes the uncharitable words or
attitudes of those from whom we had reason to expect more under-
standing. Oh, the hardships and dangers of the road! If the enemy
is not to gain an advantage over us through our outward circum'
stances we need our feet well shod "By pEAcE wHIcrI coMEs
THRoucH THE GospEL". Peace is unity-concord-harmony. I am
brought into harmony with God by the Gospel! Through the
Gospel f now walk with God. There may be arduous climbs and
dangerous rivers and disappointed expectations and pits and traps
and spikes, but because I walk with God it is God's way I am going
and therefore the vanv srsr!

Fourth: THE SHIELD OF FAITH. ft seems from what has
gone before that Satan is likely to attack us in three ways. Through
unmarshalled and uncontrolled desires and affections and passions.
Through depression and doubt concerning righteousness. Or,
through outward circurnstances. Against all these attacks we have
effective armour. Why then is the shield of faith necessary at all?
Or, alternatively, if with it we are able to quench all the fiery darts
of the wicked, why are the other pieces of armour necessary? Surely
the answer is that faith is essential to the proper use of the girdle of
truth and the breastplate of righteousness and the shoes of peace
through the gospel. Now faith is an exercise of the soul, and as such
involves mind and heart and will. There is an intellectual, an
emotional and a volitional element to faith. It is with the intellectual
element that the girdle of truth is appropriated. I read, expecting a
revelation of the Lord through the Word and by the Spirit. I read,
prepared to believe and accept with the mind such truth as God
reveals. It is with the emotional element that the breastplate of
righteousness becomes so real and precious. I rest and repose in the
Righteousness of my Lord. It is with the volitional element that the
shoes of peace through the gospel are properly and efficiently fitted.
It works like this-I choose His Will and am content to let Him
choose my way. This, then is faith. This is the shield of faith.
This is how the armour is made real. This is the victory' First,
My MrND IS opEN ro Hrs Wonn. Then, uv HEART Is TRUSTING IN
Hrs wom. Finally, My wILL rs sATISFIED wrrrr Hrs wev. This is
indeed vrcronv!
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THE CHRISTIAN AND FEAR
(Mart. lo:24-3t)

by
J. A. MOTYER

-Tu! in some shape, has always been the experience of the people
of God. Indeed, the person rvho feels no feai stands more in need
of prayer than of admiration! Joshua, for all his soldierlv courase
(Josh. 5:13), was subject to fear, and needed constant eihortatiJn
(Deut.31:7; Josh. 7:6,7,9, l8);  Nehemiah also (2:2)and,Jeremiah
(1:5-8) knew fear; Timothy carried a burden of diffidence and
hesitation (1 Cor. 16: 10-11, I Tim. 4:12); and even paul himself
needed a special word of the Lord on this very matter (Acts lg:9;
27,24).

Furthermore, the tsible never tries to make out that this fear is
groundless, but rather assures us that i' this world we shall find
plenty to be afraid of, as men count things fearful (John 15.1gff;
16: 33; Acts 14: 22; T Peter 4: lff). Note the realism of the Bible. It
does not pretend that Christians are transformed into a sort of"dream world." It deals with this world as it is, and admits that
there_is plenty to terrify. But yet, the Lord Jesus lays it before us
as a law, "Fear not" (Matt. l0: 26,28,3l)-not a piece of shallow
optimism, nor a deceitful comfort, but a Commandment of the New
Covenant: "Thou shalt not be afraid"!

In the context of the present passage, the command is first -eiven
immediately after the Lord has spoken of three relationships beti'een
Himself and His followers (vv.24-25). These relationshipi will form
the first division of our subject, and we will call them:

THE SPHERES OF FEARLESS LIVING
The relationships are: Disciple and Teacher; Slave and llasrer:

Member of household and Lord of household. Here are rhree
spheres concerning which the [.,ord says "seeing that 1.ou are thus
related to Me, do not be afraid."

(l) The Sphere of Doctine (v.24): ..A disciple is not above his
Teacher." Following the example of the Servant of the Lord Him-
self (Isaiah 50:4, RV, RVM), the Christian is called to sit at the
feet of a Divine Teacher, and to be fearless in holding and proclaim-
ing the truth he learns there. In this respect there is also a New
Testament example of the Lord Jesus to follow. In Matt. 15: 1-13
we see the fearlessness of the Lord Jesus for the truth of God. He
was faced by high human authority (v. 1) which was seeking to
enforce opinions and practices quite unsupported by and damaging
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to the authority of God's Word; further, this authority spoke not in
its own name but in the name of a very venerable tradition (v. 6);
and, additionally, by opposing it, the Lord was stirring up bitter
antagonism against Himself (v. 12). But what, nevertheless, does He
say: "the commandrnent of God" (v. 3), "the word of God" (v. 6)
is supreme over all other considerations-so supreme that all merely
humin thinking is demoted to the realm of vanity (v. 9). Thus the
Lord Jesus stood fearless in the sphere of doctrine, and the disciple
must not differ from his Teacher. The Christian can do no better
than take for his motto the words of a fearless man of the Old
Covenant: "As the Lord liveth, what the Lord saith unto me, that
will I speak" (1 Kings 22: I4).

(2) T he Sphere of Obedience.' "The slave is not above his Lord."
We have seen that the Christian verbally testifies to the supremacy
of God's Word. There is the companion testimony of a life which
obeys God's Commandments. A slave is a person who is meaning-
less without his master. He has no life or work apart from his
master's commands. If the Christian is a slave of the Lord Jesus'
then this relationship must be displayed in an outward, public
obedience. He must not only have the verbai testimony to "God,

whose I am," but the living testimony as well, "Whom also I serve"
(Acis 27: 23 (RV). The life of the Christian ought to be a sacrament,
an effectual sign, of his Master to his pagan environment. This is
what Paul rca&es in Romans 13:8-10. In a pagan society, the life
of the Christian is to be one of loving obedience to the command-
ments of God. Clearly, Paul is not saying that if only one loves one's
neighbour one is released frorn the obligation not to murder, commit
adultery, steal, and the rest; rather, Paul says that th.'e Christian'
urged by the motive of Christ-like love towards $s fellow-citizens,
*in Oitptuy before them a life conformed to God's ancient law' In
other words, the commandments of God's Law are to play the same
part in the life of the Christian as they were meant to play in
bxodus 20, where verse 2 clearly teaches that the Ten Command-
ments are given to those whom God has redeemed as a pattern for
daily life. So also says Paul: the love which the Christian has for
all men must be displayed towards them in loving obedience to
God's Law, in practical holy living. Now, to return to the command
of the Lord Jezus, here is a sphere of fearlessness for the Christian.
The world thinks little of murder and nothing of hatred (Matt'

5: 21ff); the world equates love and adultery; the world rejoices
in theft-glossed ovei as "knocking olT" or "winning"; t\" yo-dd
does not count coveting to be sin at alMt is easy for the Christian
to allow himself imperceptibly to be "squeezed into this mould"
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(Rom. 12:2, Phillips), and thus to be enslaved to the world, to the
opinion of others, through fear of being odd man out, but the Lord
of the Christian slave calls him to fearless holiness, the guarantee of
making an impact for Christ on a pagan society (l peter 4:4).

(3) The Sphere of Inyalty: "the master of the house . . . they of
His household." Here is a mcre intimate relation-..no lonser . . .
slaves . . . but. . . friends" (John 16: 15), "of the household of God',
(Eph. 2: 19). Christians have been "welcomed into the familv.',,
Within that circle, there is a personal knowledge '.If you *uni to
know me, come and live with me! ") which no outsider can possess.
In this way, the Lord teaches us that each Christian, within the
familSr, can have a personal, and deeply intimate, insight into the
desires of the Head. Whereas the slave performs, so to speak, the"public will" of his master, the "member of the household" per-
forms those acts of personal service which spring out of personal
discernment of the will, of the Divine Head. Here is anothei sphere
of fearlessness. There are many situations for which the Bible does
not give a specific command, and we must move to another criterion:"What would Jesus have us do?" If we are living as close to Him
as the Gospel makes possible, then we can accurately perceive His
will fcr us individually. Such perception does not, of course, p€rmit
us to legislate for others, but it is absolutely binding on ourselves."He expecteth loyal service from His own." Paul and Barnabas
differed in their perception of God's will conceming John Mark
(Acts l5:36ff), and each, rightly, followed his own personal under-
standing of that will; Apollos thought it more important (and paul
agreed) that he should follow God's will as he discemed it than rhat
he should conform to Paul's desires (1 Cor. 16:12, RV, RVM).
Inasmuch, therefpre, as we are members of His household, we are to
yield Him fearless obedience in what He desires of us individually.

These, then, are the three spheres of fearless living. Now we must
note that each time the Lord gives the command. "Fear not," He
relates it to a great truth, so making it possible for us. These three
corresponding truths we will describe as:

THE FOUNDATIONS OF FEARLESS LIVING
(l) The Hope that casts out Fear (w. 26-27). These verses tell

us, firstly, that there is something "covered"; secondly, that this will
one day be uncovered, displayed to full view; and thirdly, that this
hidden thing is the truth of the Gospel, the word which Jesus speaks
to His disciples. The Christian, then, in relation to his testimony to
God's truth, is commanded not to fear, because of the ultimate
triumph of the Gospel. He may shout this truth aloud in full confi-
dence because, though now despised, this is the truth which God

*
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will gloriously vindicate at the Return of the Lord. ihe hope of the
Coming Victory-the public, unmistakeable victory-is an effective
antidote to fear.

(2) The Fear that casts out Fear (v.28): "Fear Him, ye saints,
and you will then have nothing else to fear." Do we make enough
of---or know enough of-the f ear of God? In our joyful practice of
gospel-intimacy with God, have we forgotten that if we call on Him
as Father, we must pass our time in fear? (1 Peter 1: 17). Too often
we stick at singing "God is here and that to bless us" and ignore
"Lo, God is here, let us adore, and own how dreadful is this place."
We have forgotten how great our God is, and lnving lost the fear
of Him, we fear men.

(3) The Love that casts out fear (w.29-31). The member of the
household knows how great is the love which the Head has for him.
And he may know this also, that that love is attached to a power
which orders all things in heaven and earth. The cleansed leper
brought two sparrows for his offering, one to be killed, the other to
go free. The priest unthinkingiy took one and killed it-yet the
death of that sparrow was known and planned by God. "Feaf not,
therefore; ye are of more value than many sparrows."

God sends us many love-tokens, and amangst them are the great
and the little annoyances and pains that beset our lives, and on each
of them if we would look, we should see written ii His own hand,
this inscription: "For your good". Do not let us have our eyes so
full of tears that we cannot see, or our hearts so full of regrets that
we cannot accept' that sweet' strong *"toY****otsR 

MA.T,AREN.

There is a grave danger of our being impelled by spiritual pride
to seek after a reputation for holiness, which is a very different
thing from seeking after holiness; for holiness is Christ-Iikeness,
and Christ was meek and lowly of heart: He received not honour
from men.-Y. E. HUGHES.
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JOHN FLAYEL
by

CHARLES WALKER

The scene in the crowded church is one of unusual solemnity. The
Sunday evening sermon is reaching its climax. The text is i Cor.
16:22, "If any man love not the Lord Jesus Christ let him be
Anathema Maran-atha." The truth is being pressed horne with a
terrible intensity. One member of the congregation faints. Another,
a boy of fifteen, is impressed but other matters also clamour for his
attention. The next day he is to sail to America. The great decision
is put off to a more convenient season.

He did sail, and the new life in America occupied his mind. The
convenient season was long in coming. The boy grew into a man, a
very old man. He lived to celebrate his hundredth birthday. On that
day, as he was thinking over the course of his life, the last sermon
that he had heard in England came into his mind. The scene grew
vivid. First, the terrible earnestness of the preacher, then the awful
truth of the message came back to his mind with greater power even
than when he heard it eighty-five years before. The old man of a
hundred was converted. The preacher, John Flavel, had been dead
for years.

Flavel was not one of the great men of the Puritan era. He is not
often referred to by historians or theologians. His contribution to
the work of the Church was not original, still less was it epoch-
making. He did not leave his mark upon the age, in the way that
William Perkins did. He did not make notable contributions to
theology, like John Owen, or to literature, like John Bunyan. But
one cannot properly assess the value of the Puritan or any other
movement by looking only at its great men. The sreat men are
interesting because they are great. The life of Owen tells us what a
great man Owen was. The life of Flavel tells us what a great move-
ment the Puritan movement was. For Flavel was a typical puritan.

To call Flavel a typical Puritan may seem at first sight to be over-
stating the case for Puritanism and understating the case for Flavel.
But to call him "typical" is not to call him an "avera,9e" puritan, if
there ever was such a thing. Flavel stood out among his fellows, but
the difference between them was one of degree rather than of kind.
He was not the master and the others the disciples. His preaching
followed after the Perkins tradition just as his fellow-ministers, did:
sound, practical sermons designed and peculiarly fitted to meet the
needs of the hearers. Flavel was more able than most of his fellows.

-'ry
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but he was not a difterent kind of preacher. With hin there came no
new style, no new method, no new doctrine.

John Flavel was born in or about 1630. He was the eldest son of
Richard Flavel, a Puritan preacher with a charge in Worcestershire.
When he was still quite young, John entered University College,
Oxford. At the age of twenty he was ordained to the ministry and
served first as assistant to the incumbent of Diptford, and later as
rector there. Even as a young man his preaching was earnest and
winning, and he quickly gained the high regard of his parishioners.
He was easy-going in the matter of tithes, and this, no doubt, added
to his popularity.

Although he was able to live in reasonable comfort in Diptford, he
decided, in i656, to accept a call to Dartmouth. In this, Flavel seems
to have been actuated solely by the prospect of being more useful:
the change brought about a reduction in his income. He had been
in Dartmouth for only eight years when the event occurred which
suddenly changed the whole form of his ministry. This was the
passing of the Act of Uniformity which came into force in August,
1662. The intention of this Act was to silence the Puritan ministers:
only those who conformed to its provisions were allowed to hold the
pastoral office. These provisions were totally unacceptable to the
Puritans. They included the compulsory use of the Prayer Book,
newly revised to the taste of the High Church party, with the word
"priest" substituted for "minister," "corporeal presence" for "real

and essential presence" in the Communion Service, and many
similar "Catholic" alterations. The Act also provided that all
ministers should repudiate the National Covenant and, if not pre-
viously ordained by a bishop, should seek episcopal ordination
forthwith.

Flavel and his father were among the many non-conforming
ministers. His father was convicted of sedition and imprisoned, but
John was able for some time to continue to preach in Dartmouth. It
became dangerous after 1664 with the passing of the Conventicle
Act which banned all religious assemblies except Anglican ones. fn
1665, the Five Mile Act came into force. Non-conformist ministers
were given the option of taking an oath pledging themselves not to
try to bring about any changes in the government of Church or State.
Those who refused to take the oath were prevented, on pain of
irnprisonment, from coming within five miles of a town. Flavel
refused. He left Dartmouth and went to live at the village of Slapton,
about seven miles away. In spite of the Conventicle Act, he preached
there twice each Sunday. Many of his old parishioners from Dart-
mouth came regularly to hear him.
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These oppressive Acts, which were intended to silence the
Puritans, undoubtedly diminished their usefulness to their own
generation. The Puritans, however, could not be completely silenced.
One of the great features of the movement, since its inception, had
been its prodigious literary output. This output came to a peak in
the period following 1662. The books produced were not only of
great value in the seventeenth century: they have been regarded by
Christians ever since as a priceless heritage. The silenced ministers
had larger congregations than they had ever drearned of having.

Flavel's first book was published in 1719, and in the remaining
twenty years of his life fifteen of his books and booklets were pub-
lished. Fourteen additional works were collected and edited after
his death. His collected works were republished in 1673, 1701,1,716,
1754,1779,1797 and i820. Some of his books have also been pub-
lished separately from time to time. Flavel's writings, like those of
most men, were not all of equal value. His first two books,"Husbandry spiritualised" and "Navigation spiritualised," are not
likely to be in great demand in the twentieth century. In 7672, he
published his first important work: "The Fountain of Life Opened."
It consisted of forty-two sermons on "Christ in His Essential and
Mediatorial Glory." Much of Flavel's writing is designed to show
the various ways of discerning between the believer and the un-
believer. "The Tombstone of Sincerity" is a typical example of this
kind of writing. It is based on the warning to the Laodiceans in
Rev. 3. Whether or not Flavel is accurate in his exegesis of the
passage, the book contains matter of great value. Jonathan Edwards
certainly regarded Flavel as a master on this subject and he quotes
from him frequently in his own work on the "Religious Aftections."
This might have been looked upon as the highest human accolade if
Edwards had not quoted even more frequently from the similar but
less balanced works of Thomas Shepard.

Two of Flavel's works have been re-published in the last eight or
nine years. The first to appear was "Keeping the Heart." This is
Flavel at his best, Puritanism at its best. It sets out to warn about
the various situations in which our hearts are likely to be drawn
away to worldliness or forgetfulness of God, and to give the remedies
in detail. It is the work of a wise and experienced spiritual counsel-
lor and should never be out of print. Flavel's work on "Providence"

was published as a paper-back by the Banner of Truth Trust last
year. trt is a practical rather than a purely theological work and
Flavel provides in it the answers to questions such as these:

"How may a Christian discover the will of God and his own duty
under dark and doubtful providences?"
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"How may a Christian be supported in waiting upon God, while
Providence delays the performance of the mercies to him for which
he has long prayed and waited?"

"How may a Christian discern when a providence is sanctified
and comes from the love of God to him?"

"How may we attain an evenness and steadiness of spirit under
the changes and contrary aspects of Providence upon us?"

The Christian who assimilates Flavel's answers to these questions
will be a wise and balanced one.

Shortly after his first two books had come frorn the press, the
repressive laws were relaxed and Flavel returned to Dartmouth. The
relaxation was only temporary, however, and he soon found himself
in danger. He thought that he could live less conspicuously in
London, but, after narrowly escaping arrest there, he returned to
Devon. He held nightly meetings in his own house until 1687, when,
on the withdrawal of the penal laws, a meeting-house was built for
him. He continued to preach there until his sudden death from
paralysis which took place on the 26th June, 1691.

Flavel's life had been devoted to the cause of God and of truth.
The gospel had taken hold of him and he could not keep silent. If
he could not preach in the traditional way, necessity was laid upon
him to preach in another way. It is a happy instance of the provi-
dence that Flavel was so fond of talking about, that so much of his
preaching was by the written word. We are fortunate in our genera-
tion in having available to us good contemporary commentaries and
theological works. Practical works of a similar standard, however,
are few and far between, and Flavel's writing, which wears better
than the writings of some of the Puritans, is always welcome and
beneficial. He lived in an age when "keeping the heart" was quite
as difficult as it is in our day. He learned, better than most of us,
how not only to get through his difficulties but to benefit by them.

Flavel stood out as a preacher in his own age, as he most certainly
would in ours, because of his wisdom and his pastoral heart. In a
sermon preached to an assembly of ministers in 1688 he had this to
say about the prudent minister:

"A prudent minister will study the souls of his people, more than
the best human books in his library; and not chuse what is easiest
for him, but what is most necessary for them. Ministers that are
acquainted with the state of their flocks, as they ought to be, will be
seldom at a loss in the choice of the next subject: Their people's
wants will chuse their text, from time to time, for them. The greatest
part of our congregations are poor, ignorant, and unregenerated
people. This will direct us to the great doctrines of conviction,
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regeneiation, and. faith. Others are withering and decaying in their
aftections, or staggering and floating in their judgments: Prudence
will enable the man of God to give to every one his proper food, or
physic, in due season. This will make us spend more hours in our
studies, and set to it with all our might and skill, that thereby we
may both save ourselves, and them that hear us."Ministerial prudence will shew us, of what great use our own
affections are, for moving of others; and therefore advise us, that, as
ever we expect the truths we preach shall operate upon the hearts of
others, we first labour to work them in upon our own hearts. Such
a preacher was St. Paul; he preached with tears accompanying his
words, Phil. 3: 18. An hot iron, though blunt, will pierce sooner
than a cold one, though sharper."

This might well have been written to describe Flavel himself. He
was a man who walked closely with God and, as was the case with
men like Jonathan Edwards, Whitefield and Spurgeon, God revealed
Himself to him in such a way that the eternal realities were engraven
deeply upon his soul. It is men who have looked long and pro-
foundly into the unseen .realm who, whatever their talents and
whatever century or country they may have been born into, stand
out amongst their fellows as men whose testimony compels belief.
John Flavel belonged to this company.

I
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TI|E TEACHIIIGS OF GOIT OPENEI' IN

THEIR NATURE AND NECESSITY
by

JOHN F'LAVELL

John 6:45: "It is written in the prophets, and they shall be all
taught of God. Every man therefore that hath heard, and hath
learned of the Father, cometh unto Me".

In the former sermon you have been taught this great truth: -

DocrnrNs: That the teachings of God are absolutely necessary
to every soul that cometh unto Christ in the way of faith.

That which remains to be further explained about this subject
will be to show you: -

Firsf; What are the properties of divine teachings?
(1) God teacheth powerfully (2 Col 10:5). Now the gospel

"comes not in word only (as it was wont to do) but in power".
(2) The teachings of God are sweet teachings. Men never relish

the sweetness of truth till they learn it from God (Cant. 1: 3), "His

name is as ointment poured forth". Oh how powerfully and how
sweetly doth the voice of God slide into the hearts of poor melting
sinners.

(3) God teacheth plainly and clearly (2 Cor.3: 16). In that day
the veil is taken away from the heart; the soul doubts no more,
hesitates no more, but acquiesces in that which God teaches; it is
so satisfied that it can venture all upon the truth of what it hath
learned from God; as that martyr said, "I cannot dispute but I can
die for Christ" (see Prov. 8:8/9).

(4) The teachings of God are infallible teachings' The wisest
and holiest of men may err, and lead others into the same mistakes
as themselves, but it is not so in the teachings of God (John 16:3).

(5) The teachings of God are abiding teachings; they make
everlasting impressions upon the soul (Psa. 119:98). It is usual
with souls, whose understandings have been opened by the Lord,
many years afterwards to say: I shall never forget such a scripture
that once convinced, such a promise that once encouraged me.

(6) The teachings of God are saving teachings; they make the
soul wise unto salvation (2 Tim. 3:15). There is a great deal of
other knowledge that goes to hell with men; the pavement of hell
(as one speaks) is pitched with the skulls of many great scholars,
but eternal life is in the teachings of God (John 17:3).
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(7) The teachings of God make their own way into the dullest
and weakest capacities (Matt. ll:25). It is admiiable to see whar
clear illuminations some poor illiterate christians have in the
mysteries of Christ and salvation which others, of greater abilities,
can never discover with all tireir learning and study.

^ q] The teachings of God are transforming teachings (2 Cor.
3: 18). They change the soul into the same image; God iasts those
whom He teaches into the very mould of those truths which they
learn from Him (Rom. 6: l7). These are the teachinss of God ani
thus He instructeth those that come to Christ.

Secondly: Let us see what influence divine teachings have upon
souls, in bringing them to Christ.

(1) They have an influence upon the means by which we come
to christ; the best ordinances are but a dead lettei except the Spirit
of God work in fellowship with them (l Cor. 3:7). Let the most
learned, eloquent and powerful orator be in the pulpit, yet no man's
heart is persuaded till it hear the voice of God.

(2) They have an influence upon the mind, to remove whar
hindered it from christ. The natural mind of man slights the truths
of God, until God teach them; and then they tremble with an
awful reverence of them. sin is but a trifle till God shervs us the
fT9 -91 it in the glass of the law, and then it appears ..exceeding
sinful" (Rom. 7:13). We readily caught hold upon the promisei
before, when we had no right to them; but the leachinsj of God
make the presumptuous sinner let go his hold, that he riav take a
better and surer hold of them in Christ. Thus the teachinsi of God
remove the errors of the mind, by which men are withf,eld from
Christ.

(3) The teachings of God powerfully attract and allure the will
of a sinner to Christ (Hos. 2: 14). But of these drawings I have
spoken before, and shall now hasten to the last thing pr6pounded
and show: *

Thirdly: Why it is impossible for any man to come to Christ
without the Father's teachings.

- (l) The impossibility will appear from the power of sin, which
hath so strong a hold upon the hearts and affections of all un-
regenerate men, that no human arguments or persuasions whatsoever
can divorce or separate them. The power of sin hath been
strengthening itself from tlre beginning, by long and continued
custom, which gives it the force of a second nature (Jer 17:23).
In short, sin being natural, customary and delightful, doth bewitch
their affections and enchant their hearts to that desree of madness
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and fascination, that they rather choose damnation than separation
from sin.

(2) The impossibility appears from the indisposedness of man,
the subject of this change (1 Cor. 2: I4). Three things must be
wrought upon man before he can come to Christ; His blind under-
standing must be enlightened, his hard and rocky heart must be
broken and melted, his stiff, fixed and obstinate will must be
conquered and subdued; but all these are the effects of supematural
powef.

(3) The nature of faith plainly shows the impossibility of coming
without the Father's teaching. Everything in faith is supernatural.
It is not of ourselves but the gift of God; it is not a habit acquired
by industry, but infused by grace (Phil. i: 29). The victories and
conquests of faith do all speak it to be supernatural; it overcomes
the strongest oppositions from without (Heb. 11:33134), and it
subdueth and purgeth the most obstinate and deep-rooted corrup'
tions within (Acts 15:9).

Inference /. How notoriously false and absurd is that doctrine
which asserteth the possibility of believing without the efficacy of
supernatural grace? The desire for self-sufficiency was the ruin of
Adam, and the conceit of self-sufficiency is the ruin of multitudes
of his posterity; yet the pride of nature wili strive to maintain what
scripture and experience plainly contradict and overthrow.

Inference 2. Hence we may also inform ourselves how it cometh
to pass that so ma,ny rational, wise and learned men miss Christ,
while simple and illiterate, even babes in natural knowledge, obtain
interest in Him and salvation by Him. The reason hereot is plainly
given us by Christ (Matt. 13:11). It is the dropping and dews
of divine teaching upon one and not upon another that maketh
the dry lree to flourish. It is no matter how dull and incapable the
scholar be" if God undertake to be the teacher.

lnference 3. This also informs us of the true reason for the strange
and various successes of the gospel upon the souls of men. Here we
see why the ministry of one man becomes fruitful, and others barren;
yea, why the labours of the same poor man prosper exceedingly at
one tirne, and not at another. We often see a weaker and plainer
discourse blessed with success, whilst that which is more artificial,
neat and laboured, comes to nothing.

Inference 4. Learn hence the transcendent excellence of saving,
spiritual knowledge, above that which is merely literal and natural.
One drop of knowled-ee taught by God is more excellent than the
whole ocean of human knowledge and acquired gifts (Phil. 3 :8;
John 17:3; 1 Cor. 2:2). Let no man therefore be dejected at the
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want of those gifts with which unsanctified men are adorned.
rf you ask hcw the teachings of God may be cliscerned from all

other teachings, I answer, they may be discerned by these signs: _
sign I. The teachings of God are very hurnblingto the so-ur that

is taught. Human knowledge pufieth up (1 Coi. S: fy, Uut tne
teachings of God do greatly abase the ,out llob a2:5, 6).
.,.Sign 2. The teachings of God are deeply affecting and impressive,
they fuliy reach the heart of man (FIos. )it+). oneidrop of .orrsota-
tion from heaven sweetens a sea of troubre upon earth ipsa. 94: r9)."rn the multitude of my thoughts within -. rny comforts o"rfirrt
my soul."

Sign 3 . The teachings of God are sanctifying and renewing teach_
ings; they refo'n and change the heart @pfr. +:21). Holineis, both
external and internal, negative and posiiive, follows the Father's
teachings: all the discoveries God makes to us of Himself in chrisl,
have an assimilating quality, and change the soul into their own
likeness (2 Cor.3: 18).

Sign 4. All God's teachings are practical, producing obedience.
Idle notions and useless speculations are not leirned frJm God. As
God hath in nature made no creature in vain, so He speaks no word
in vain: everything which men hear, or learn, from the Father is of
use, practice and benefit to the soul.

sign 5. All the teachings of God are agreeabre with the written
word: the Spirit of God and the word never jar (John 14:26). So
that the written word becomes the standard io weigh and tiy art
divine teachings (Isa. 8:20). "To the law and to thJ testimony; if
they speak not according to this word, it is because there is oo iigrrt
in them."

sign 6. The teachings of God are very satisfying teachings to the
soul of man. The understanding faculty, like i dial, is enightened
with the beams of divine truth shining upon it; this no man's t"eaching
c_an do (Eph. 1:18). And thus wemay distinguish the teachings oi
God from all other teachines.

The last use I shall make-of this point shall be a word of exhorta-
tion.

(1) To those who never yet heard the voice of God speaking to
their hearts. oh, satisfy not yourselves with what is ..r.ly natirai
and human in ordinances; come to the word with hieher ends and
more spiritual designs. wrestle with God by p."y.t-fo. a blessing
upon the ordinances. Say, Lord, speak thys-elf to-my heart, let mE
hear thy voice, and feel thy power in this prayet, or in this sermon.
It had been much better for me if I had never heard the voice of
preachers, except I hear thy voice in them.

I
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(2) I-rut all those that have heard the voice of God, and are come
to Christ in the virtue of his teachings, admire the wonderful
condescension of God to them. Oh, that God should speak to thy
soul, and be silent to others! There be many thousands living at this
day under ordinances, to whom the Lord hath not given an ear to
hear, nor an heart to obey (Deut. 29: 4). "To you it is given to know
the mysteries of the kingdom of heaven, but to them it is not given"
(Matt. i3:11). I beseech you to walk therefore as men that have
been taught of God.

THE HOLY COMMUNION

Take and eat this in remembrance that Christ died for thee.
This holy Bread was made from wheat which grew
Within no earthly field. This wine was pressed
From clusters which have known no earthly brew.
The happy guests who at Christ's Table rest
Find that their spirits are divinely blest
With comfort wiping tears from every face.
With hope and peace and love they are possessed,
For not an earthly garden was the place
Where rose the sacred fountain of the Lord Christ's grace.

T. Prrr,qway.
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PRAYER
p. rr?IKen

This is tlrc sixth of a series of studies
originally given in the East l-ondon
7'abernacle Bible Schoot.

_ Prayer is not answered unconditionaily. rn the New Testament
there are great principles which control tire answering of prayer or
the refusal to answer prayer. r want to consider .oir" .^orrdition,
which must be fulfilled if prayer is to be answered.

I.-THAT WE ASK IN THE NAME OF TI{E LORD JESUS
There is no doubt about it, the Lord Jesus christ has siven to

prayer a new range and a new confidence.
l. There is a development of this croctrine. (a) rn the old resta-

ment prayers I cannot find any occasion when one of the prophets
addressed God as Father. (b) It is the Lord Jesus chiist'who
develops this doctrine of prayer and teaches His disciples that in
addressing God they are coming to their Heavenly Father. (c) Even
in our Lord's teaching concerning prayer there is developnrent,
because when we come to His last night on earth, prior to His cruci-
fixion we find Him in the upper room wherj He made seven
references to prayer.  See John 15:16; 14:13-14; 16:23:24:26,
27; l5:7. In six of them the I-orcl Jesus Christ quite clearly makes
His Name to be the basis of our approacn to ttre Throne oi Gru"*.
He brings us to this supreme step in prayer and He says when you
corne to the Throne of Grace, if you really want to be heard an-d if
you want God to answer, then from now on you are to pray ..in
My Name."

2. lVhat does it fttedn to pray in the Name of the Lord lesus
Christ? Obviously it means more than simply meniioning the Name
of Jesus in our prayers; it rneans more than tacking thi Name of
Jesus as a_kind of lucky charm at the end of a long priyer. you may
not actually use the words "in the Name of Christ," but in spirit and
heart and attitude you may have prayed in the Narne of tie Lord
Jesus Christ.

(a) Name is associated with character. Therc is nothins in the
name as such. It is what the name represents, the persona-iity, the
honour, and the character behind the name. The Jews would under-
stand our Lord's teaching. because in the Old Testament God's
character is identified with His Name, e.g. Ezekiel 36:22-23. God,s
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Name represents the sum total of what He is, so when we speak of
the Name of the Lord Jesus it represents Who and What the Lord
Jesus Christ is.

(b) The Name ol the Lord lesus stands for the name of One with
whom God is in covenant. A covenant is an arrangement between
at least two persons, and God has entered into an agreement and
covenant with His Son the Lord Jesus Christ. Our Lord in the
upper room, when He gave all this teaching concerning His Name,
instituted the Lord's Supper and said, concerning the cup, "This cup
is the new covenant in My blood, which is shed for many for the
remission of sins." And in Hebrews i3 that blood is spoken of as
the blood of the everlasting covenant. What does this mean? It
rneans that the Lord Jesus Christ promised to redeem poor sinners
even at the cost of His own blood. He did not promise the sinners
that He would redeem them, because when He made this promise
there were no sinners. The promise was made before the foundation
of the world. Therefore He entered into covenant with His Heavenly
Father that He would redeem a lost race, and in the fulness of time
He came in order to honour that covenant. Now God made a great
promise to the Lord Jesus Christ. God's part of the covenant was
this: "Ask of Me and I will give Thee the heathen for thine inherit-
ance, the uttermost parts of the earth for Thy possession." And
God covenanted to give to the Lord Jesus Christ those souls for
whom Jesus Christ died, and we find in John 17 the Lord Jesus
Christ reminding God the Father of this covenant. See v. 12. Every
person who is converted is accepted by the Father on the ground of
this covenant between the Father and the Son, and to pray in the
Name of the Lord Jesus Christ is to remind God the Father that He
is in covenant with His Son to receive and to bless all who are in
Christ. God has made over to Christ many precious promises. Now
God has promised you nothing apart from the Lord Jesus Christ.
All the promises of God are yea and amen in Christ, and are doubly
attested in the Person and work of Christ. Therefore when I pray in
the Name of Jesus, I pray in the Name of One who is in covenant
with the Father, and if God were to deny me, in that I am standing
in Christ, He would be denying His own Son, and that is quite
impossible.

(c) The Name of the Lord Jesus Christ stands in this relation for
the work of Christ on our behalf . As I understand the use of the
Name of Christ in the Scripture, it means not only His character but
also His work, which He has accomplished for our salvation.
Remember the Name given to Him by God. The name "Jesus"

means "deliverer." There is a remarkable reference to the name of
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Jesus in Jeremiah 23l.5. The Branch is just another name for Jesus.
We all know that when the Lord Jesus Christ came in the flesh He
wrought out by His obedience to God's law a perfect righteousness.
He offered Himself as our Substitute upon the cross, and the moment
we trusted Him His righteousness was granted us to our account.
So the Lord Jesus has stored up in Heaven on our behalf infinite
resources of righteousness, and when we come to God in the Name
of Jesus, we are telling God in effect that we have no ground of our
own upon which we can stand, we have no merit of our own, no
confidence in the flesh. The only basis of our acceptance before God
is in the Person and work of the Lord Jesus Christ, who is the Lord
our Righteousness. To pray in the Name of Jesus is to pray anony-
mously. It is for you to be out of the picture completely, and for
you to ask God to look upon you not in your own worthiness, other-
wise you will never be accepted. You are asking God to look upon
you in the merit and righteousness of the Lord Jesus.

(A To pray in tlrc Name of lesus means to say that as we pray the
Son of God is on our side. Now what is the great ministry that the
Lord Jesus Christ exercises in Heaven? Well, it is a ministry of
intercession (R.om. 8:34). The Lord Jesus promises that il we pray
in Ftris Name He will not forget us at the Throne of His Father (see
John 14: l4). Is it not wonderful to think that the Lord Jesus is there
to plead your interests with His Father? To pray in His Name is to
be linked on to His mighty intercession. The Lord Jesus endorses
your petition and you have this confidence in His Word: "If ye shall
ask the Father in My Name, I will do it." But the Lord Jesus goes
even further than that in chapter 16:26-27. Here is the surest way
of having prayers answered. Really to love the Lord Jesus Christ.
If only I could appear in the presence of God the Father as a lover
of His Son Jesus Christ, that is the strongest certainty that I can have
that my prayer will be answered.

II.-ASK ACCORDING TO TTIE WILL OF GOD

If we really pray in the Narne of Jesus in the deeper sense, we shall
also pray in the will of God. It stands to reason that if you pray in
the nature of Jesus, then you pray in the mind of Jesus and you pray
with the outlook of Jesus.

l. Our Lord never prayed outrtde the will of God. Remember
John 12. As He realised the neamess of the cross: "Father, what
shall I say? Save Me from this hour; but for this cause came I unto
this hour." I cannot pray to be delivered from this hour because I
know that it is the will of God that I have come to this hour. "Father.

glorify Thy Name." And even in the garden with the conflict and
pressure of the devil, our Lord's prayer was ever one of submission.
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"Nevertheless not My will, but Thine be done." He always prayed
within the scope and circumference of the will of God. So if you
and I know how to pray in the Name of Jesus, we too shall always
pray in the will of God. Our Lord brought this out in the prayer He
gave to His disciples. They were to pray, "Thy will be done on earth
as it is done in Heaven." One of the difficult aspects of prayer is
knowing the will of God, butwe qre not to think of God's wiII as an
unknown quantity, as something we cannot know. If you cannot
know the will of God, then you cannot pray with confidence.

2. God's will is to be sought for as well as a well known guide.
We can be helped to know God's will by acquainting ourselves with
the Scriptures, because the knowledge of God comes to us through
His Word. And we must ever see to it as we go on in the Christian
life that our prayers are Biblically based. It is no good praying for
anything that is contrary to an express statement in the Word of
God, e.g., it is no good praying for the conversion of the devil; he
will never be converted, he rvill be cast into the lake of fire with the
false prophet. It is wrong to pray for the conversion of everyone in
the world, because not everyone in the world is going to be con-
verted. The meaning of "Church" (ecclesia) is "a called out people."
We can pray for the evangelisation of the world, that men and
women may hear the Gospel, that multitudes within the world might
be converted, but nowhere in the Scripture are we told that every
single individual is going to be converted.

3. You get to know the mind and will of a person by living
with that person and by acquainting yourself with that person.
And quite clearly we get to know the will of God for our
fives nbt only through meditating upon His Word, but through
communion with Him and fellowship with Him in prayer, through
abiding in Christ. We rnust live within the orbit of God's will, the
whole of our life under His control and in His hands. We are not to
use these words as a camouflage for our unbelief. We are not to
to qualify every prayer with the words "if it be according to Thy
will." We are so to get to know the will of God that with confidence
we can pray from the vantage point of a knowledge of His will.

III.-ASKING IN FAITH

We cannot approach God in prayer at all apart from faith. "He

that cometh to God must believe that He is' that He is the rewarder
of those who diligently seek Him." There is this vital relation
between prayer and faith. See James 1: 5' 6. One of the staggering
commaods of the Lord Jesus is in Mark Ll:23-24. The mountain is
a metaphorical mountain, it may be any insuperable obstryl9' ln
Matthew He says " . . . faith as a grain of mustard seed." It is the
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quality of the faith, not the quantity. If there is real life in rhe kernel
of your faith, if it is a spirit-begotten faith and not mere human
presumption, if it is a genuine faith, you will say to this particular"mountain," be removed. "He shall have whatsoever he shall ask:"
Tlis thought is developed in verse 24. Though God may give you an
assurance that a loved one will be converted, or that He is going to
lead you into the paths of fruitfulness in the future, that does not
mean that you can stop praying about these things. .,pray as if on
that alone hung the issue of the day, Pray that help may be sent
down, Watch and pray." Such a faith is always rewaided ind never
finally frustrated.

OUR PLACE OF REST

Let not your heart be overcharged with care,
Filling your mind with tossing and dismay;
Always the pilgrim has resource in prayer
And grace is found sufficient for the day.
We are not orphans with no power to lay
Our weary soul upon the Saviour's breast;
At all times we may hear what He will say,
For every seeking soul by Him is blest,
And underneath Flis wing is everlasting rest.

T. Prrrewey.
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SERMON
. EXAMINE YOURSETVES

Preached in St. Paul's, Cambridge
by H. M. CARSON

"Examine yourselves, whether ye be in the faith; prove your own
selves. Know ye not your own selves, how that Christ is in you,
except ye be reprobates?"-2 Corinthians 13:5.

f,xamine yourseives, prove yourselves-with the two alternatives
-either Jesus Christ is in you or you are reprobates. The New
Testament never allows you to take things for granted as far as
spiritual experience is concerned. The New Testament does not
accept a mere profession as being sufficient. The New Testament
is constantly probing and asking you to examine yourself, to prove
yourself as to the reality of your profession and the reality of your
spiritual experience. Indeed if you look at the first epistle of John,
for example, you will find that the whole structure of the epistle
is in terms of giving you tests that you may apply to discover
whether you are a true Christian or not. This is precisely what
Paul is saying here as he writes to the Corinthians. He is saying to
them-Do not accept all too lightly that you are believers, examine
yourselves, prove yourselves, and see whether you really are in the
faith or not.

THE NECESSITY OF SELF-EXAMINATION

Now why is it that we need to engage in such searching self-
examination? Well surely it is because the devil is a past mastef
in the art of deceiving men and women. It is well written of him
in Scripture that he has "blinded the minds of them that believe
not", and one of the great stratagems of the devil is so to blind us
that we do not see our own condition. We do not see our own
need. We do not see the wonder of the Lord Jesus Christ, and
we do not see the significance of what He did when He died on
Calvary. So often we have completely warped ideas because the
devil has blinded our minds. He is well called the "father of lies".
He is a liar, and right from the beginning he has been engaged in
deceiving men and women. How does he do it? Well if you turn
to Scripture, you will find that one of his great methods has always
been by means of the false prophets. You find them in the OId
Testament-they have a long line of descent, and a very unsavoury
line it is. You find them in the days of Christ. You find them in
abundance today. What is the role of the false prophet? So often
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it is to pervert the truth of God and to lull people into a sense of
false security. How much preaching in these days tends to give
people the impression that all is well, and that all they need to do
is to exert themselves somewhat and God will accept that which
they offer to Him. Well the devil is constantly at work in this, and
he uses the false prophet and the smooth and easy preaching that
panders to those who do not want anything to disturb them-he
uses this to beget a spirit of complacency. You see, in all of us,
as far as our spiritual condition is concerned, there is a great deal
of wishful thinking. We would like to think that all is well and
the result of course is that we are ready to listen to anything that
would appeal to this wishful thinking, and the devil will be ready
to whisper soothing words to our consciences. He will endeavour,
and so often he succeeds, in lulling us into this sense of false
security. And Paul says, because of all this, because of this danger
of being deluded by the devil and of imagining that all is well when
all is far from well, you must examine yourself, you must prove
yourself whether you are a Christian or not.

A SHALLOW PROFESSION

There are all too many even within the churches who imagine
that they are Christians for completely inadequate reasons. I know
there are many who are content just to drift on in a rather vague
fashion without ever really giving the matter very much thought,
and certainly without ever really examining themselves. But there
are some who do give the matter a certain amount of thought on
occasions and yet often the reasons for deciding that they are true
believers are so often very inadequate. How many there are who
are relying on their parentage. Well of course it is a wonderful
privilege to be brought up in a Christian home and any who are
thus brought up should thank God for the great privilege that is
involved in the fact of being born of Christian parents. It means
that right from their earliest years they have been introduced to the
Bible. They have been accustomed from childhood to hearing
Scripture read in the home, and to hear the Word of God held forth
for their interest and for their admonition. Prayer has been a
natural thing in the home; again, they have been accustomed to it
from their earliest days. The Lord's day has been honoured. It
has been a day in which God's Name has been honoured and
worship has been the central thing. Well I say, all this is something
for which to praise God.

But there is a great peril in being brought up in a Christian
home. It is the danger of relying upon a parent's faith. There were
those in the days of the ministry of John the Baptist who were
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tending thus to rely. They looked back, not oh their immediate
parentage but beyond, to their pedigree, and they said, "We have
Abraham to our father". John the Baptist dismisses at once any
such claim and he asks them-What about yourselves? It is a
danger for any child, any young person in a Christian home, to
imagine that that upbringing by itself constitutes them Christian.
Remember the openingchapter of St. John's gospel. He is speaking
about how you become a Christian, and he says that you become a
Christian when you are born from above, when God brings you to
the birth and a new life becomes your possession. How are you
thus born? You are born, he says, "not of blood, nor of the wiil
of the flesh, nor of the will of man, but of God". Any Christian
parent would of course gladly do anything within his power that his
children might come to the Saviour but he cannot act on their
behalf, he cannot exercise faith for them, he cannot produce a
repentance which will suffice for them. They themselves must turn
from their sin; they themselves must come to faith in Christ. I
say to any who have been brought up in a Christian home and any
who may be relying on that very fact, examine yourself, prove
yourself, whether you yourself are in the faith, whether the faith
of your parents is a reality in your own heart and life.

There are others, all too many, who depend in a rather similar
fashion on the mere fact that they belong to one of the churches
of the Lord Jesus Christ. They belong to a local church. It may
be that they have belonged to that church for years. Maybe they
have always been accustomed on the Lord's day to meeting with
God's people, and all too easily they tend to depend on that regular
attendance and that long membership as being the grounds of their
hope of heaven. The Pharisees remember were rather of that ilk.
In the early days, Pharisaism had been a great movement within
Israel. The early Pharisees had been men who stood for the law
of God, and in a day of spiritual decline they stood firmly for the
truth of the law and they insisted upon applying the law to the
life of men and women. But of course the early days had long since
passed when the Lord Jesus Christ was exercising His ministry,
and the Pharisees of His day were simply living on the past and
they were living upon a dead tradition. They still mouthed the same
words which had been vital truths on the lips of their forefathers.
They still maintained the traditions which formerly had been living
experience but now were just dead traditions which they still
maintained. How does Christ deal with them? Again and again
He is probing below the surface. Again and again He is stinging
their conscience with His words of rebuke and He shows them how
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the Word of God is much more demanding than they imagine.
They think that it is quite sufficient simply to continue in the old
paths and the Lord says, God Aknighty demands not mereiy an
outward observance of a religious pattern, not merely an outward
religious conformity, He requires a change of heart. There are
those who say-I am a member of the Church of England; I am
a Methodist; f am a Baptist; but the real question is whether you
know Christ as your Saviour. There is no greater tragedy than
that a man should be brought up within the Church of Christ and
should be within the sound of the gospel all his years, and should
yet perish in the end. Examine yourselves, prove yourselves-not
whether you are a member of this or that church but whether you
are a member of the true church of Christ, the church of the
Firstborn, the church of those who have been washed in the blood
of the Lord Jesus Christ.

We are in great danger of relying on a mere profession. After
all when we come into church, as we have done this morning, we
are engaged in professing our faith. We join together in the Apostles'
Creed, that creed which Christians have taken upon their lips for
centuries, and what tremendous statements we made-"I believe
in God the Father Almighty; I believe in Jesus Christ; I believe in
the Holy Ghost". We affirmed our faith in the triune God. When
we take upon our lips too the hymns that we sing, again so often
we are affirming our faith-"O for a thousand tongues to sing my
great Redeemer's praise"-1rys sang that this morning. "His blood
can make the foulest clean, His blood availed for me"-there is
an aflirmation of faith, but I ask you, is it real in your experience?
Does it ring true in your heart? Let me take you back to the
Acts of the Apostles; let me take you back to the consequence of
some great preaching. Philip is preaching in Samaria and men and
women are turning from their sin and turning to the living God.
There is a man there and he has turned-his name is Simon. He
is baptised on profession of faith and he seems to have made a
clean break with the past. He is now numbered with these baptised
believers. But before long, Peter is saying: Simon, you have no
part or lot in this matter; your profession was not real. You claim
to be a Christian, you were baptised on that profession but there
is no spiritual reality. Simon, you need to repent and to turn
really in your heart from your sin. And to anyone who is making
this profession of faith, the call comes, "Examine yourself, prove
yourself, whether you really are in the faith".

A SOLEMN POSSIBILITY

Now Paul here clearly longs that it may be so in the experience
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of the Corinthians, that they truly are in the faith. It is his desire
that each one of them might know Christ, but he does speak of a
solemn possibility, for he says it is possible that they could be
reprobate. Now what does that word mean? It means something
that has been tested and having been tested it has been rejected.
It is a word that might be used, and indeed it is used in the Old
Testament, of counterfeit money-reprobate silver. Forgers still
attempt to pass forged pound notes or forged five pound notes and
some of those forged notes are extraordinarily well done. So
skilfully are they executed that they deceive the ordinary run of
people, and the note comes crisp in your hand and you accept it
as a pound note and you offer it and the shop accepts it, and for
a time it is accepted by all and sundry. But the expert, the moment
he takes it in his hand, instinctively knows that this is not real,
and it does not take him very long before he examines it rnore
carefully and discovers that it is a dud. Well this is the word that
is being used here-reprobate. It is tested by the expert, and
proved to be counterfeit.

The Lord Jesus Christ is the spiritual expert and it is He who
examines and tests to see whether we are real true spiritual currency
or whether we are just counterfeit. In the days of His ministry
He was not deceived by men's profession. He listened to them,
He watched them as they crowded round Him, watched them as
in their enthusiasm they were ready to give Him a hearing, but He
did not commit Himseif to them. Why? Because, says the Bible,
"He knew what was in men". Those eyes which could look with
such infinite compassion upon the leper in his need, those eyes
which could weep tears by the tomb of Lazarus, were also searching
eyes. They were eyes which looked into the very depths of men's
hearts. This was not One who was fobbed off by what men said
or by what they did; this was One who looked into the very depths
of their being. There in that intimate group of His disciples there
was one who was going to betray Him. Christ was not taken by
surprise. He knew Judas even better than Judas knew himself.
He looked into the depths of Judas'heart and He saw the greed and
He saw the determination to betray his Master. This Christ, who
in the days of His earthly ministry could look into the depths of
men's souls, is the Christ who is described to us in the Book of the
Revelation as the heavenly Christ, the One rvho died, who rose,
who ascended, and who lives at the right hand of God. How is He
pictured in Revelation? He is pictured as One with eyes like a
flame of fire. Here are eyes which still look into our hearts. This
is the Christ before whom vou and I stand todav. This is the
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Christ who knows us, and we can never get away from those
s9a19hing eyes. The Psalmist knew that in his Experience: "whither
shall T^flee from Thy presence?,' Where? Whire can I go to get
away from God? wherever he turns he feels that he ca-nnot let
away' Those eyes of God follow him and the Lord who follolws
him is the One who tries the heart. The Lord looks, not as men
look upon the outward appearance, the Lord looks upon the heart.

This Christ, this One who knows now what we are, knows us as
men do not know us, knows us in a way that we do not know
ourselves-this is the christ before whom one day we shall stand
in judgment. That is why this is such an imporiant issue. Thar
is why this is something that merits our most serious consideration.
One day, we who are now called to examine ourselves and to prove
ourselves, will one day be examined by christ. one day *" *ill b"
proved and tested by Him. How often He issued the most solemn
warnings on this very score. He spoke of that last day and He
said that there will be those in that day who will be rejected, and
they will be rejected in spite of their own protestations of what
they were. Remember how He pictures them coming into His
presence on the day of judgment, and they will say, ..Lbrd, Lord,
have we not prophesied in Thy Name, and in Thy Name have
cast out devils, and in Thy Name have done many wondrous
works?" "Then", He says, "will I profess unto thlm_Depart
from me, f never knew you". There- will be many in that dav
who will come with such protestations on their tips: Lord, havl
I not always been regular in church on Sunday, have I not read
my Bible, have I not said my prayers, have I not served on the
Church Council, have I not taught a Sunday School class, have I
not done this, that and the other? There wiil be some in that day
to whom the Lord will say: yes, I know all about that; I know
what you did. r know your frantic endeavours to establish your
own righteousness and I know also the steely refusal in your heart
to bow the knee and submit yourself to me. All that yoi aid, you
did simply in order to try and win God's favour and you refuled
to accept the way of the gospel which meant the way of repentance
and faith. Let us beware of a profession, let us bewarJ of that
which is outward because one day the pretence will be ripped
aside; one day the Lord will expose us, each one, for whai 

^we

really are.

well what is the testAt;:Tltt;: l|:i" examine ourserves, if
we are to prove ourselves, what is the test, what is the standard,
what is the criterion that we have got to apply? Here it is. The true
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believer, says Paul, in contrast with the man who is simply making
a profession, is the man for whom Jesus Christ is a reality. He
says, if you are a Christian, if you are a true Christian, Jesus Christ
is in you; He dwells in you. So this surely is the vital question:
do you know Jesus Christ-not simply as the One whose name is
mentioned as we worship on the Lord's Day, but is He a reality to
you, does He dweli in your life, do you know His power, do you
know what it means to walk in fellowship with Him? Look at the
Bible, look at the New Testament, and ask what are some of the
marks of the man in whose life Christ dwells.

Well I say, first of all there is an abhorrence, a loathing of sin,
and if you find one point where there is a marked contrast between
the person who merely makes a profession and the person who is a
true Christian, it is precisely at this point. The man who makes an
outward profession of being a Christian and yet with whom there
is no reality, is a man who has never really seen his sin. Of course
he is prepared to admit his failings, he is prepared to admit that
there is this sin and that, but he has never really come to the point
of seeing his sin as a whole attitude of rebellion against God. He
has never seen that his sin is truly loathsome in God's sight, and
as a result, he has never seen the meaning of Calvary. He has
looked in some vaguely sentimental way at the Cross but he has
never seen that Christ came into the world to save sinners. The
true believer is very different. He has been humbled by the word
of the gospel. The excuses that he once made for himself have
died on his lips. The evasions behind which he has hidden so long
have been put to one side. He has been frank and open before
God. He has acknowledged that he is a sinner, that he is unclean,
that he is vile; he has acknowledged that he is utterly in debt to the
grace of God. He cries with the apostle Paul, "By the grace of
God, I am what I am". He attributes absolutely nothing to himself.
He has no merit, he has no righteousness of his own. His only
righteousness is Christ. His only hope is in the cleansing blood of
Christ. His only ground of appeal is the grace and the mercy of
God, Well here is one token of the man in whom Christ dwells.
He is a man who sees himself, and always sees himself, as a sinner.

The man in whom Christ dwells is a man who acknowledges that
Christ is his Lord; Christ is his Master. The man who simply
makes a profession of faith is a man who probably accepts the
Iaw of God and accepts the word of Christ, but so often he accepts
it merely as a word that he feels he ought to try and obey, a path
that he ought to try and follow. It is in terms of a duty which he
feels is imposed upon him by heaven, and that duty he will try to
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perform, and he believes that in so far as he'peiforms it with
reasonable success, God will accept him. The true believer, the
man who has come to know Christ, looks at the matter in an
utterly different way. The law of God is not a duty, it is something
which he gladly accepts. The word of Christ is not iome imposition,
it is a word to which he willingly submits himself. paul couid speak
of himself as the bondslave of Christ; the slave in the Roman
household, just a chattel, with no rights of his own-well, says paul,
that is what I am, and that is what I delight to be. So utterly
submitted to Christ that I have no concern about myself; my only
desire is to submit to Him.

The ambitions of the true believer are very different from the
man who simply makes an outward profession. The man who
merely professes to be a Christian tends to make the Christian faith
a kind of extra, an appendage, something additional in his life.
Here it is-his daily work, his home, his pleasures, his ambitions,
and as it were, his church going and his Bible reading is tacked
on at the side. But the true believer has moved away from that
altogether. Christ is in him; Christ lives within him, and that means
he has completely different ambitions. His ambition now is not to
succeed in life, not to be well thought of by people around, not to
accomplish this or that; his supreme ambition is to know Christ:
his concern is to be like Christ. He sees holiness in a completely
different way. It is not simply a conventional pattern *t icir ii
normal in the churches and which he feels ought to characterise
his life. No, he now loohs upon the life of Christ and he longs to
be Christlike, and his deepest grief is that so often he falls lery
far short; so often his life reflects so inadequately the glory of thl
Saviour. What is his concern? Why, it is to serve Chrijt in his
everyday living. His work-is it something by which he merely
earns money or something in which he rises to the top of his
profession? Not a bit of it. Whatever the task is, whether it is
work with the hands, whether it is something apparently very
mundane, whether it is something in which he uses his brain, thal
work is simply his love offering to the Lord Jesus Christ in which
he seeks to serve Him. His whole life is directed towards this soal
that he might know more fully the Christ in whom he has "o-i to
trust, that his fellowship, his communion, his daily walk with this
Saviour might be increasingly intimate.

Well I ask you this morning, have you thus examined yourself?
Examine yourselves, prove yourselves, whether you be in the faith.
Do not be content merely with a godly upbringing. Do not be
content merely with the fact that you have sat under the gospel
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for years. Do not be content merely with the fact that you can
join in the hymns of praise in the church and that you can profess
faith in Christ. Ask yourself, do you know this Christ as a reality
in your own heart? Does He dwell within? It may be indeed that
some this moming in this congregation are seriously examining
themselves, and know deep down in their hearts that the matter is
not really settled, for there is no reality there. Such a moment can
be a bitter moment, it can be a bitterly humiliating moment. It was
for Saul of Tarsus. Was he not a Pharisee? Was he not of the
tribe of Benjamin? Had he not been brought up in the straightest
sect of his reiigion? Here he is brought to the ruin of all his hopes,
and his own estimate of himself is just shattered in the dust as he
sees what he truly is-a sinner in the sight of a holy God. It was a
bitter moment and yet, for Paul, it was a great moment because it
was the beginning of a new day. He came to the end of himself that
he might turn from himself to find Christ. Later he could write as
he iooked back on all the things on which he had preened himself
and he says, "I count them btlt dung that I may win Christ"; nothing
else rnattered but this. And I say, if God has brought someone to
the end of themselves and if it has been a bitter experience, realise
that the Lord strips us bare in order that He may clothe us' The
I-ord humbles us in the dust in order that He may lift us up. The
Lord burdens us with a realisation of our guilt and of our sin in
order that He may bring us to Christ, and bring us peace.

Christ says this, "Come unto me all that labour and are heavy
laden and I wili give you rest". Come sure of yourself, come
depending upon your own righteousness, and you are rejected out of
hand. But come with an awareness of your sin, come burdened
with your guilt, come groaning in spirit because of your desperate
need, and this Christ says: Come thus and I will welcome you, I
will freely pardon you, I will cleanse you from your sin,I will make
you acceptable to my Father. "Come unto me all ye that labour
and are heavy laden and I will give you rest".
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A COMMENTARY ON THE EPISTLE TO

THE EPHESIANS

by
Csenrrs Hoocr

The Banner of Truth Trust, pp. 398, price 15i-

This commentary was first published in the United States of
America in 1856. It is a tribute to its quality that it is still being
republished both here and in America. The publishers have thought
fit, and rightly so, to print the book as it was first written by the
great Charles Hodge; they have not attempted to supplement the
original work in any way. Therefore, the introduction is not as up to
date as more modern works and those who seek a survey of modern
theological wranglings over this epistle will be disappointed. In fact
the introduction given is brief but adequate, for it gives us sufficient
background material for us to understand the situation to which this
epistle was addressed. This explanatory introduction covers but
twenty pages-the rest of the book is comrnentary on the text.

Dr. Hodge's method is to give us a verse by verse and often a
phrase by phrase explanation of the text of the Epistle. He fre-
quently gives the Greek words, but almost always with the English
equivalents. The person who does not read New Testament Greek
need not fear the presence of so many Greek words.

Not only do we receive a minute examination of each verse, but
Dr. Hodge also gives us a lucid analysis of the argument of each
section of the Epistle. This is one of the great features of this
commentary, for in this way the reader is enabled to grasp the main
themes of the Epistle and how they are all related to one another.
This is a most important matter in understanding Pauline epistles
which can often prove to be difficult to unravel to the layman.

In keeping with the method adopted in analysing the book section
by section, so, too, Hodge's aim is to give the meaning of the text as
clearly as possible. He wants the reader to grasp the Apostle's
meaning as it would appear to the Ephesian readers. He is a brilliant
exegete who draws on a very wide learning and where he disagrees
with other learned commentators he states their views charitably and
lucidly. He continually reverts to the context in order to clear up
some of the difficult passages in a most helpful manner.
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To those who want to be "spoon-fed" with personal applications
of the text, this book will not provide them with pre-digested food!
Hodge believed his function was to make the meaning of the text as
clear as his scholarship would enable him; he left the application of
the truth to each individual reader.

Moreover, Hodge is quite fearless. If the text teaches Election, he
says so. His business is to elucidate the Apostle's meaning even if
he is thus involved in the great and deep truths of God's ways with
men. In all his dealings with God's Word in this commentary there
is a sense of his humility in the light of God's sovereign mercy in
Jesus Christ.

Your reviewer cannot express too highly his appreciation of this
commentary. As a minister he has used it for many years with great
profit. As a means of understanding this Epistle in detail this
commentary has few, if any, rivals. Your reviewer believes that
those with a true regard for the fulness of the Truth of the Gospel
are deeply indebted to the publishers for re-introducing this book
today. It is well bound, it is clearly printed, and for value it is
ridiculously reasonable. To all who love this Epistle and who seek
to understand it in detail, this commentary is the answer to their
needs. No student of Scripture should be without it on their shelves
and often in their hands. It benefits both heart and mind in the
precious things of God.

r i s i i

THE DIVINE CONQUEST, by A. W. Tozpn (Marshall, Morgan
and Scott, 10s. 6d.).

There are some books which give the sense of being out of the
ordinary, and this is one such! There is a prophetic note which is
all too often absent in these days but which here is struck with a
rare power.

Dr. Tozer, who was one of the leading Evangelical leaders in
America until his death in i963, here speaks with humbling power.
He has no time for sham or hypocrisy and none for formalism of
any kind. He does not pander to the reader who is looking for some
quiet devotional reading which will leave him unmoved. In the
words of Dr. Culbertson's introduction. he thunders the message of
God for those of us who are dreadfully poverty-stricken though we
think we are rich and have need of nothing.

Dr. Lloyd Jones writes of the author, "I would say that of all
contemporary writers Dr. Tozer probes the soul, exposes all shame,
and leads us to the heights of true spiritual worship in an incom-
parable manner." This is a verdict which is amply justified by this
present work.
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THE CHURCH IN CAVERNS HIDDEN, by R. S. AroEnsor.r.
PORTUGAL AND THE GOSPEL, by Groncp BunroN.

These two booklets, priced at two shillings each, may be obtained
{Igq rhi European Missionary Fellowship, l2g Hempstead RoaO,
Watford.

llere are excellent introductions to two needy mission fields in
Europe. For centuries Rome has held almost uniisputed ,*uy ou",
the Iberian Peninsula and the gospel has been bitteriy resisted. ihe
sg1{sh Inquisition stands as a grim reminder of the rengths to
which Rome went to extirpate what she calred heresy, and Jven in
our own day persecution has been the constant iompanion of
Spanish believers.

Yet the light has not been extinguished and today in both Spain
and Portugal there are,not only individual beiievers but true gospel
churches. rn Portugal especiaily there are doors of opporiun'ity
opening and evidences of the Spirit's working.

The-European Missionary Fellorvship is only one of the agencies
at work, but its witness is one that wilfprobably comrnend i"tself to
our readers in view of its atternpt to apply reformed doctrine to a
missionary situation. Read the booklets and learn of the needs of
the brethren in Europe so that you may be able to support them in
prayer.

ti ii in

AN ALARM TO THE UNCONVERTED, by Josrru AnErNr
(Banner of Truth Trust, 4s. 6d.).

^This-book, first published in 167r and reprinted by the Banner
of rruth in 1959, now appears as a paper-bactl. It has been reviewed
in the past in the Gospel Magazine and so we only need to add a
brief word of commendation as this new cheap editibn continues the
ministry of the earlier editions.

Alleine was one of the Puritans ejected in 1662, and after suffering
imprisonment died two years later at the age of thirty-four. Hii
chief concern in his short life was to preachlhe gospeiand to call
the unconverted to repentance. In this book he declares his aim-to
show what conversion is, to show the necessity of conversion, the
marks of the unconverted, the misery of the unconverted, the means
of conversion and the motives to conversion_

Here is an answer to those who allege that calvinism is the death-
knell of evangelism. And here, too, is a word to arouse anv whose
complacency or sloth has given grounds for such accusations.

H.M.C.



The Gospel Magazine

MORE THAN NOTION
The following pages form part of a new book published by the

Fauconberg Press. Its title, "MORE THAN NOTION," comes
. from one of Joseph l{art's hymns: True religion's Inore than notion,
something must be known and felt.

The book has been compiled by Mrs. J. H. Alexander from old
magazines, books and manuscripts. It tells the story of a minor
revival which occurred in Shropshire early in the nineteenth century,
similar in character to those which followed the preaching of
William Huntington and William Gadsby. The religious experiences
depicted here had a depth and character which is conspicuous by its
absence in these days. The publishers are of the opinion that this
book will be of use at the present time and for that reason no pains
have been spared to present it in an attractive format with careful
typography, over twenty illustrations on good paper well bound in
gilt cloth. Order from the Fauconberg Press, 60 Ealing Park
Gardens, W.5. Price 21/-, plus postage 1/3d. extra.

Joseph Burrell was born in 11"10 in Molshein, a small town in
Alsace, on the borders of France and Germany, and was brought
up a Roman Catholic, being taught, he says, "to worship idols of
gold, silver, wood and of stones, the worlc of men's hands, being
nourished up greatly to admire the fabulous accounts of innumerable
Popish saints, as well as terrified with the preposterous details of
their conflicts with the Devil in person." His father, after having
served thirty years in the army, had a small place given to him with
several privileges, but as he had a large family he could not give
Joseph the education he could have wished. "My mother," he
writes, "had a sister whom she had not seen for twenty years. She
was a most accomplished woman in all polite learning, and being
mistress of several languages, she had travelled in divers countries of
Europe with people of distinction as their interpreter. At last she
settled in Paris with her little son and, as her husband had left her,
she made use of those talents and gained a very comfortable living.
She gave her son an excellent education and he soon became very
profiiient in the art of music. She got him appointed one of the
iecretaries to the French Ambassador then going to England, where
she also followed him, but he soon after returned to Paris, and
became a teacher of music and was so successful that he became
famous in it. And now my aunt remembered her sister, and directing
a letter at a venture, enquired after my mother. My parents had had
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the sorrow of losing all their large family except my eldest brother
and myself. And now my aunt offered to take charge of us and give
us a suitable education."

Against this background the young Burrell developed with great
promise, having every advantage, first in paris, and later at Larbche
Guyon, where the Duchess of Amville lived, whose castle was the
rendezvous of learned men in the summer season. A special favour-
ite of hers was M. Lamblardie, a clergyman ex-professor at the
University of Paris, and now tutor to Joseph Burrell. Through him,
Burrell had access to a noble library. Thus, he says, he spentieveral
years, closely applying himself to various pursuits, never failing to
rise at four in the mornin_u, such was his delight in study. ..In the
midst of all my daily occupations," he says, "religion was not the
least of my cares, especially as I now might be considered at the
fountain head of it, for I went every morning to hear Mass said by
my tutor or one of his vicars. My tutor had taken great pains to fit
me to become a worthy member of the church of Rome, and no
youth could have taken more pains to seek the favour and approba-
tion of God than I. But alas! all that I remember of thoie days
amounts to this, that notwithstanding all rny efforts, vows, prayers,
tears, penance, and grievous acts of mortifying my flesh, the devil
and sin had dominion over me. For I was selfish, proud, and
conceited, and loved worldly applause. I found also, as I grew up,
dreadful risings of secret lusts which I often endeavoured to subdue
by fastings, beating myself, and frequently kneeling upon a sharp
stick in order to mortify myself before God, but all to no purpose.
To my astonishment, I grew worse and worse . . ."At the age of eighteen I had made such progress that my friends
thought me fit for almost any employment, and an influential friend
soon told me that through his interest at Court [it was the elegant
court of Louis XVI's days, fated to a terrible dissolutionl he had got
me appointed secretary to the Baron of Eskar, General of the army
in the Netherlands. My fri-,nds were vastly pleased with this step
on the road to preferment and my aunt delayed not to equip me in
the best manner she could. . . . I was now hurried into the midst of
a gay and splendid world, where I certainly should have been
drowned in destruction had not a good and gracious God watched
over rne, and disappointed my towering projects. I was introduced
to the Baron's father-in-law, M. La Borde, accounted to be the
richest man in the kingdom. He was immoderately fond of music,
on which account I found great favour with him after he had heard
me perform on the Piano Forte. I found that all my former pursuits
and studies came now into great use, for my musical and drawing
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talents joined with polite manners rendered my company agreeable,
principally to the ladies, while the facility of conversing about almost
every subject rendered it also acceptable to others.

"Though all things concerning my situation in life seemed to
promise fair, yet the Lord had designed better things for me, and He
suffered me not to take root in this barren soil. One thing was found
lacking in me which proved an insurmountable obstacle in my way.
I could neither sooth the vanity of the great nor flatter their vile
passions. I soon found that the Baron was an ignorant, vain and
vicious man, and at length I dreaded to be alone with him, and
shewed, at last, my displeasure. He now altered his conduct towards
me, and no doubt prejudiced M. La Borde against me; I was released
from my services and, by the watchful providence of God, from a
most perilous situation. No doubt my aunt saw much deeper into
the snares I had escaped, but being a prudent woman she did not
enter into any explanations. She very soon put into effect a project
for our going to London, where my cousin (her son) had settled
after his marriage, and where he was doing extremely well in the
profession of music. So, although he made a great many objections,
she was not discouraged, and receiving his consent at last we took
leave of our friends and left France. arriving in London in the month
of May, 1788.

"FIow can I look with indifference at the dreadful Revolution in
France which proved so destructive to thousands by the sword of
war, murders, famine and other calamities? Humanly speaking,
what might have been my lot if the Lord had not been pleased to
bring me out in due time? The General, who had lived in great
splendour and nourished himself and his lusts as in a day of slaugh-
ter at last was starved in a corner of Germany. As for M. La Borde,
he turned much of his immense property into ready money and
conveyed one million sterling over to England, intending to make his
escape there, but being informed against, he was apprehended and
shortly after was guillotined. Thus the mighty perished, while a poor
insignificant creature like me was marvellously preserved that I
might see the goodness of God in the land of the living. Oh, how
later I was made to see how God had wrought on my behalf though
I was ignorant of the mighty hand that girded and led me."

Mr. Burrell had been earnestly warned by his tutor to take great
care not to be entangled by the "heretics of the worst sort" with
which England was full. "As you value your life, flee from them,
and remember that there is no salvation anywhere but within the
pale of the church of Rome." The young man assured his tutor that
they should never make a proselyte of him. But it was a remarkable
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thing that from the beginning of his life in London to his death he
never went to any Roman Catholic places of worship! The example
of his cousin and family gave the blow to his religious fervour, for
they professed no religion at all, and soon took him with them to
"routs, plays, operas and gay assemblies." These effectually
banished every serious thought from his mind. He spent several
months preparing for his music-teaching and learning English. His
cousin proved a hard master, for he had kept an exact account of
ali that had been spent of Joseph's education and intended he should
pay it all back, adding thereto an "enormous sum" for his board and
lodging. All of which took him several years to pay back. His aunt
grew sick of this treatment and, finding life uncomfortable with her
daughter-in-law, returned to France. "I lost in her a true friend,"
says Burrell, "and her departure was productive of many changes
and calamities which overtook me."

The young man was now left to pursue his own life, and admits
that he thought himself much better than many young men.
"Because I thought I kept the best of company, led a comparatively
innocent life, was very assiduous in business, comported myself with
great propriety in the world, and was esteemed and well spoken of
by everybody." He speaks of pupils among the aristocracy, of
"happening to sup with the Dowager Lady Littleton," with whom he
was perfectly well acquainted, and so on. But he wore out his
strength, walking great distances in all weather to his different
pupils, and then spending evenings out late when he should have
rested. "I used to dress and equip myself as gay as possible and
went parading on the devil's ground, intruding into many places at
the hazard of my life, and though I had at times a sense of my
danger, yet I could not refrain daily from running headlong into the
way of temptation. But never in all my life before did I find such
dreadful work in my conscience. O how I endeavoured to resist, and
what a dreadful conflict I found it, yet I seemed hurled forward as
with a tempest. Thus was I torn to pieces for many weeks." In fact,
he presently fell a victim to a young woman he met with in this
environment, and in the end married her, under many false pretences
to both her and his own relations.

For several years Mr. Burrell went through great deeps of terror
for sin in his conscience. This was the direct work of the Holy Spirit
on his heart, for he knew not one word of Scripture nor did he meet
with any religious person or book. He said later that "As I have
since had the most wonderful, clear and undoubted fellowship with
God in Christ so that by faith I have heard His voice, felt Him near
and have delighted in Him, just so (dreadful it is to think of it) did
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I at this time have sensible and horrid fellowship with the Devil;
having a clear perception of his presence; knowing, feeling and
evidently experiencing that he influenced me in all things. Guilt,
horror and despair followed me so that I felt as if I was possessed
of the Devil. I really believe that the Lord, in infinite wisdom,
suffered rne thus to wade through the bottomless mire of sin that I
might be enabled to speak a word in season to many in like case."
He became ill, he recovered, he had terrifying dreams, he had awful
views of the immense majesty of God, and at length says, "The Lord
who had instructed me with a strong hand, led me gradually to His
dear Son, by causing that word to fall into my hands which in former
days I had ignorantly despised. The very name of Christ now
began to captivate my mind, and I ,ereatly desired to know rnore
about Him. This was granted in the following manner: As I was
one day passing through Swallow Street I saw a book in a shop
window, entitled The Life of lesus Christ or the Harmony of the
Gospels, by John Locke. I bought the book with great joy, really
believing I was now in possession of the greatest treasure under
heaven, although I knew not the subject matter it contained. The
love I found to this book was so great that I anticipated the pleasure
of reading it while I was engaged with my pupils, and used to run
home at full speed to be at it again, and even had it next to my
piate when at my meals. No poor creature could be more blind and
ignorant than I really felt myself, yet not a word I read fell to the
ground, for the life and power communicated by the word was truly
marvellous, and filled me with such longing desires, deep groanings
and anxious expectations after Christ that I can truly say I was in
pain to bring forth. The spiritual labour of my soul, in deep medita-
tion of the things of God and in seeking rest, was so great that my
whole frame was influenced with almost unbearable weariness. ft is
really wonderful how I was enabled at all to teach my pupils, seeing
that my whole soul was continuously swallowed up with the things of
another world.

"In the month of December, 1792, as f was one evening sitting
by the fireside reading to my wife in my precious book, I felt at
intervals a most extraordinary power from the word, which increased
especially when I came to these words, 'I am sorrowful even unto
death.' Such a scene of the sufferings of Christ was suddenly dis-
covered to me that my heart was ready to break. I faltered as I read
on, but I endeavoured by all means to refrain myself before my wife,
but found it very hard work. When I came to these words, 'It is
finished,' I could refrain no longer, and suddenly my eyesight failed
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me and I lost sight of every object in the room. It appeared as if a
great light shone within me, and I saw before the eyes of my under-
standing the Lord Jesus Christ hanging on the cross in the agonies
of death. I broke out into the most bitter weeping and lamentations.
I sunk down in the chair, scarcely knowing where I was; and though
my eyes were closed, yet I was steadfastly looking at the blessed
object before me, deeply feeling His sufferings with a mixture of
sorrow as well as comfort and delight which cannot be described in
hurnan words. My wife, being utterly astonished and confounded at
my behaviour, cried out, 'You fool, what are you doing?' But the
divine vision shone brighter and brighter, and I lay in the armchair
more than half an hour without being able to sit upri_uht; feeling no
use in my limbs nor any power to speak through the excessive crying
which had swelled my throat; but seeing, hearing and feeling things
alto_eether lvonderful, and impossible to describe or utter.

"At last I gradually came to myself and could hardly believe I was
the same man. Before this wonderful change took place my soul was
daily most terribly influenced with unconquerable fears about death,
hell, eternity and destruction, so that every object round me only
contributed to communicate distress and misery; but now, every-
thing I beheld seemed to conspire to increase the peaceful felicity of
my joyful heart. As before I could scarcely attend my pupils for
sorrow of heart, so now I found it difficult work to attend them
because my joy was so great, being often obliged to wipe the tears
from my eyes, for a sense of Christ's dying love followed me
wherever I went. It is said that Constantine the Creat saw a Cross
in heaven with these words, 'In this conquer.' So I evidently saw for
many weeks that blessed object day and night continually in whom
indeed I was made more than conqueror. Often I could not go to
sleep, being engaged for hours in sweet meditations. One night in
particular I felt a more than common power upon my soul, and as
I looked with intense desires, I saw Him again, not as crucified, but
as risen from the dead, and He appeared surrounded with unspeak-
able light and glory. I looked at Him with holy astonishment and
saw His wounds, but especially His pierced side, from which the
blood appeared to stream forth abundantly and in which in another
moment I seemed bathed, for in a transport of afiections my soul
had hastened to Him and clasped Him in my arms."

Mr. Burrell often referred to this wonderful manifestation in after
years.

"Grace is known by its fruits; in vain therefore do men in a
profession talk of experience, comfort and joy, if these teach them
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not to deny all ungodliness and worldly lusts. Salvation was now
come into my soul; it was become like the temple of God, and Christ
as in old time drove all thieves out of it. I was not only afraid to
offend God. but even the least of the creatures He had made. Those
lusts and fierce temptations under which I had groaned for years
were all vanished away, for the gracious Lord purified my heart to
such a degree that I could not endure the least thought of foolishness,
levity and uncleanliness. I really loathed all my former sources of
information, so after examining my books, I sold some and others I
burned. Some of the books might have been of great use to me since,
yet I repent not that I parted with them, because it has been a noble
proof of that beauty, glory and excellency I had found in my gracious
Saviour. Thus the Lord alone did lead me, and that for many weeks,
and truly there was 'no strange god' with me; for as yet I knew
neither preacher nor any professor of religion.

"But though I knew not the word of God, which comrnands the
assembling of His people together (for as yet I had only seen the
Gospels), yet I found an increasing desire and strong impression
upon my mind that I ought to attend some place of worship, where
I could not tell. Though I had no understanding as yet to discern
any difference between the Church of Rome and any other per-
suasion, yet it never once came into my mind to go to them. The
Lord who had hitherto led and instructed me, suffered me not to fall
into the hands of blind guides, but brought me to sit under a minister
of His own sending, who was to feed me with knowledge and under-
standing.

"My landlord, with whom I had never exchanged more than five
words, attended the chapel of Mr. Huntington, and it was strongly
impressed upon my mind that this was the man I was to hear. I now
asked him about the time of preaching, and whether there would be
room for me. He seemed not a little surprised at my questions, as
I had many times before sadly annoyed him with the noise of my
Piano Forte on the Sabbath day. However, he agreed to take me
with him next morning to the Chapel. I was ready to go at eight
o'clock, but was told it wanted two hours yet to the time' We
arrived. Everything I saw now appeared entirely new to me: the
modest gravity of the people, the order in which they sat, some
reading in books, others softly conversing together (about Christ, as
I thought); in short, they appeared like a company of angels to me,
and I felt a most fervent love towards them. But when the first
hymn was given out, and was descriptive of the crucified Saviour, I
could hardly contain myself.
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Poor sinners, sing the Inmb that died,
What theme can be so sweet?

His drooping head, His streqming side,
His pierced lwnds and feet;

llilh all that scene of suffering love
I4thich faith presents to v*iew,

For noyv He lives and reigns above,
And lives and reigns lor you.

"'Surely,' I said in my heart, 'this is the house of God and He is
here of a truth, for otherwise how could these people sing the very
experience of my soul?' When it came to the sermon, as I had never
heard any experimental preaching nor read any other parts of Scrip-
ture but the four Evangelists, I found myself utterly unable to under-
stand what the preacher said for nearly an hour, when suddenly the
good man altered in his preaching and said, 'Norv I will come down
to you.' Now indeed I was filled with wonder and admiration, for
he described the state of a sinner at his wits' end with miserv. and
the reception he meets with from Christ. Thus it pleased the Lord
who had so mightily began the work in me to carry it on by leading
me where His gospel was preached in truth."

Mr. Burrell was a faithful hearer of William Huntington for
twenty years, and stood by him through thick and thin. Huntington
became famous for his eccentricities, but Burrell,s answer to an
offending professor of religion reflects his life under that ministry."God Himself brought me under his ministry, and has manifested
him to me as His own servant: him I must hear, and none else, for
under him I am much blessed. His infirmities, which I perceive aS
well as you, nevertheless lead me incessantly to pray for him, and the
gracious Lord answers me with joy unspeakable, so that I seldom
have a barren opportunity."
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Young People's Page

HE OBTAINED MERCY
John Barnes began his working-life as a farm labourer; but so

intelligent and industrious was he that by the time he reached middle
life he had become his own master, dealing in cattle and doing well.
He married a good wife, and the couple were looked upon as highly
respectable and prosperous.

But John was struck down with consumption-that fatal malady
so nearly conquered now-and the tale went round that he was
dying.

A few miles from the Barnes's house lived a minister called
Arnold. I think Mr. Arnold had no responsibility for John Barnes's
spiritual welfare, but he knew him well by sight; and hearing of his
illness, he made a neighbourly call to inquire about him.

John was sitting on a couch by the kitchen fire. The change in his
looks was very marked, and he told Mr. Arnold at once that he had
no hope of getting better. The two men talked together of the
prospect of death. John said of course he knew that he must bow to
the Divine Will; but he did feel it hard that he must leave his wife
and his business, just when he was doing so well and was looking
forward to settling down comfortably. Mr. Arnold spoke of Christ's
atoning death. John said he knew that that was necessary for
salvation; he supposed he must look to this for the forgiveness of his
sins. But he seemed to be just repeating a lesson. Mr. Amold felt
sure that he had no vital interest in the things of God. When Mr.
Arnold suggested praying with him, John assented coldly, but both
men felt ill at ease, and after further words of sympathy the minister
left.

Mr. Arnold mounted his horse and rode off. The cottage was
beautifully situated, and in the summer sunshine river and rocks and
trees were glowing. But all the loveliness around him could not
remove Mr. Arnold's sadness of heart as he thought of the poor
dying man, so cold and proud.

It was about a fortnight later that the minister called again, feeling
that he must try to help John Barnes, yet dreading the coldness of his
attitude. He tied his horse's bridle to the gate, and went up to the
open door. The room was empty, neat and tidy as if nobody was
using it. Mr. Arnold called out, but there was no reply. After
waiting a while, he moved to the bottom of the stairs, and then heard
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the sound of a woman's voice singing in the room above. She sang
quietly but clearly, and Mr. Arnold could hear every word:

By faith I see my Saviour dying
On the tree;

To every nation He is crying,
Look to Me!

He bids the guilty now draw near,
Repent, believe, dismiss your fear;
Hark! hark! those precious words I hear,

"Mercy's free! "

Mr. Arnold listened breathlessly. The voice went on:
Did Christ, when I was sin pursuing,

Pity me?
And did He save my soul from ruin-

Can it be?
' Oh yes, He did salvation bring,

He is my Prophet, Priest, and King,
And now my happy soul can sing,

Mercy's free! "

The visitor climbed the stairs quietly, and entered the bedroom.
The sick man was propped up in bed, his gaze fixed on his wife. She
was standing beside him with her back to the door, and neither she
nor her husband saw Mr. Arnold. The singer went on:

Long as I live, I'll still be crying,
"Mercy's free! "

And this shall be my song when dying,
"Mercy's free! "

And when this vale of death I've passed,
When safe beyond the stormy blast,
I'll sing while endless ages last,

"Mercy's free! "

Mr. Arnold went qlietly round the foot of the bed, and took
John's thin hand in his. "And can you really sing of mercy now?"
he said gently. John's face lit up as he replied, "I can indeed; praise
the Lord, I've learnt of mercy now! My Saviour has been very
gracious to me; I'm looking forward to meeting Him in heaven! "

The peace and joy on the man's face testified to the truth of his
words; he was altogether a different creature. Mrs. Barnes joined
in, to tell how this wonderful change had come about. A godly
neighbour had been coming to see John, reading the Scriptures to
the dying man, and praying with him. Thus he had been led to put
his trust in the Lord. Now his great delight was to have the Bible
read to him, and to listen to his wife singing "Mercy's free!".
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Mr. Arnold said goodbye and mounted his horse at the garden
gate. Again it was a lovely summer's day, but now everything
created seemed to be joining in the grand anthem of praise, "I.will
sing of mercy and judgment. His mercy is everlasting. With the
Lord there is mercy; and with Him is plenteous redemption. His
abundant mercv! ". Dauenrs.

SCRIPTURE ENIGMA No. 128
The whole: A command to the Thessalonians.

Title given to the Lord by Nicodemus. l?kll8l
Here the Lord God planted a garden. ED€z
The eleventh foundation of the wall of the New Jerusalem.
His book has only one chapter. 0134 D/Afi
A band stationed in Caesarea.
Here Nabal was shearing sheep. C ftrcn gz-
Lois's daughter. E|/ttu/c E
Wonderful grapes grew here.
There were ten in the parable. V I R &/uS
By this river Jeremiah was told to hide his girdle.
Claudius at one time ordered all Jews to leave this city. F 0 h E
The field sold to Abraham for a burying-place.
Philemon was his master. 0W t S E n 4/L S
At the battle for this place Ahab was fatally wounded.
Here Apollos met Aquila and Priscilla.

SOLUTION OF No. 127
The whole: Behold, I come quickly (Rev. 22:7).

1. Barzillai (2 Sam. 17:27).
2. Elisha (1 Kings 19: 16).
3. Hebrews (Gen. 40: 15).
4. Obed (Ruth 4:22).
5. Lydia (Acts 16: 13, 14).
6. Daniel (Dan. 6:29).
7. India (Esther l: 1).
8. Chariot of fire (2 Kings 2: Il).
9. Olives (Luke22:39).

10. Mephibosheth (2 Sam. 9:3).
11. Eutychus (Acts 20:9).
12. Questions (l Kings 10: 1).
13. Urbane (Rom. 16:9).
14. Israelite indeed (John 1:47).
15. Candace (Acts 8:27).
16. Key of knowledge (Luke Ill.52).
17. Latin (Luke 23:38).
18. Yoked Q Cor.6: 14).
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NORWICH REFORMED STUDIES
CONFBRENCE

The next Norwich Reformed Studies Conference will take place
(D.V.) as follows:-

Date: November 2ist, 1964.
Place: Room No. 3, The Assembly Rooms, Theatre Street,

Norwich.
Time: 3.0 p.m. to 6.30 p.m. (approx.).
Speaker: Mn. Lnwrs LuproN (London).
Chairman: Pesron D. W. MmomroN, B.D.
Programme: 3.00 p.m. Opening Devotions.

3.15 p.m. First Paper.
4.00 p.m. (approx.) Discussion and Questions.
4.30 p.m. Tea.
5.00 p.m. Second Paper.
5.45 p.m. (approx.) Discussion and Questions.
6.15 p.m. Chairman's summing-up and closing

prayer.
The subject for this Conference is: "SpEcurATroN vERSUs

RrvsurroN: Sruorss oF THE BacrcnouNn oF TFrE ENcr,rsH NEw
TEsreupNr pRrNrED.q,r GsNrve rN 1557."

Mr. Lupton is a Christian artist whose work graces the pages of
very many Evangelical books and magazines. Those who have
heard him speak in London will know that he has made a special
study of the history and historical doctrine of the Reformation, and
has the capacity to give an enthrallingly interesting but profoundly
instructive paper.

The Confercnce is inter-denorninational, and open to all, irrespec-
tive of age or sex. Ministers are particularly asked to draw the
attention of their congregations to it. Good car parking facilities
are available, and tea can be provided at a modest charge.

D. J. Bneosnew,
J. ReyNnn.

Zo.' Mn. D. J. Bneossew,, 165 College Road, Norwich, Norfolk. NOR. 54F.
I shall be able/unable to attend the November 1964 Conference.
I wish/do not wish to reserve tea (tea and biscuits only 9d.).

NevIr (D/oc& letters, please)

Aoonnss
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