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'If we say that we have no sin, we deceive ourselves, and
the truth is not in us, If we confess our sins, he is faithful and
just to forgive us our sins, and to cleanse us from all un,
righteousness' (I John 1. 8,9).

This is one of those great statements that confront you
at the very outset of the Christian life, and one that continues
to recur as a word of blessing and encouragement right the
way through the Christian life.

When we want to emphasise the importance of some state
mentwe are making, we use repetition. Matters of major
importance call for repetition because we want to underline
the fact that these things are a matter of very real concern. So
John in this very chapter is continuing to repeat the same
statement. He comes, now from one direction, now from the
other, and basically he keeps saying the same thing. He says,
'If we say that we have fellowship with Him and walk in dark
ness, we lie, we do not speak the truth, If we say we have no
sin, we deceive ourselves and the truth is not in us'; and then
he proceeds to say, 'If we say that we have not sinned, we make
Him a liar and His word is not in us'. So John keeps on
emphasising this fact that if we fail to confess our sins, we are
deceiving ourselves.

There is another reason for repetition-you repeat some
thing because you are afraid that the person to whom you are
speaking is not really concentrating. This is not of course a
matter of intellect or education. We are familiar with the
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picture of the absent-minded professor, and the absent-minded
professor is not always a caricature, sometimes he is very much
true to life. He is concentrating on something else. It may be
something very abstruse and learned, but he is not on the same
wavelength as you are when you are speaking to him. The
same thing is true at the other extreme if we move from
university dons to children. You can say a thing and they seeIII

to be listening, but in actual fact they are not really paying any
heed at all, they are not registering, because they are thinking
of something else. That is why you repeat it, and repeat it in
an ever louder tone of voice until you feel that it has really
penetrated.

Well, John is dealing with people who need this message.
This is something of fundamental importance. But we do nol
always concentrate, and if our concentration wanes as far as
the ordinary affairs of life are concerned, it wanes even more
when the things of God and the things of eternity are at stake.
Here it is not a simple case of setting our minds on the matter
to be considered-when we begin to think about the things of
God, we are facing all the attacks of the Evil One, and the
great thing he attempts to do is to deflect our attention. If you
are dealing with children, One of the reasons that they do nol.
always listen to you is that they are concerned with one an
other-if they are boys they are probably developing a
squabble-and so they are not really listening to what you arc
saying. Well, the devil will deflect our attention. He will get
our minds in this direction or that, and the moment God
begins to speak to our hearts, that is the very moment when
the devil begins to attack. That is why when the word of Goel
is being declared in church, it is so often the time when wc
begin to think of this and that and the other, things we forgot
and things we mean to do next week, all these crowd in. Wc
may feel it is just lack of concentration but it is something fUI'

more fundamental than that. This is the Evil One endeavour
ing to turn our thoughts and our minds away from the thingN
that really count.

So John keeps on hammering home this point. This is l\
matter of great importance. It is a truth which people will
very easily fail to appreciate and fail to apply to themselvcN,
So John comes back to it again and again and again; 'If we say
that we have no sin' he says, 'we deceive ourselves, and thl.:
truth is not in us, but if we confess our sins He is faithful anu
just to forgive us our sins and to cleanse us from all un·
righteousness'. What John is concerned about is that w
might know the meaning of confession, what it means to
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confess our sins and to receive God's forgiveness. This con
fession is something which is quite frank and open. Indeed the
contrast here is between deceiving ourselves by saying we have
no sin, and confessing our sins. When you deceive someone,
you draw a veil, as it were, over what you have done or what
you have said. You give the other person a false impression.
When you deceive yourself the situation is even worse, be
cause you so deal with yourself that you reach the position
where you are persuaded that what you are saying to yourself
is in actual fact true. Now a man can persist in the assertion
of his own righteousness and in the maintenance of his own
virtuous position, until he reaches the stage where he has
persuaded himself that in fact he is righteous and that he is
virtuous. John says, 'If we say that we have no sin, we deceive
ourselves.' We are in a sorry plight. True confession means
that instead of this self-deception. instead of this attempt to
gloss over sin, instead of this attempt to appear what we really
are not, we say before God quite frankly and openly. 'I am a
sinner'. Confession means this frank avowal in the presence of
God.

It is the contrast with the stories we read this evening. We
read about Adam and Eve after their disobedience, hiding in
the trees of the garden. trying to get away from God, so that
even when God searches them out they dress up their
actions with evasions and excuses; trying to rationalise
what they have done, trying to minimise the seriousness
of it all. trying to avoid God's accusing words. Adam
and Eve-hiding themselves and deceiving themselves,
and even attempting to deceive God Himself. We read
another story from the New Testament-one of those very
solemn stories. It certainly was a solemn occasion in the life
of the early church, so much so that fear came upon the whole
church. Here was a couple who professed to be Christians.
They were numbered amongst the believers; and not only did
they profess to be Christians, but they professed to be amongst
the really earnest Christians. They were a couple who claimed
to be amongst the number who were really in earnest about
the things of God. There was a great movement of the Spirit
in the church. People were concerned about one another's
needs. They were bringing their money, they were selling
possessions, so that they might be able to minister to those
who were in need. And here was a couple who were bring
ing money. They seemed anxious to help, but in actual fact
they were hypocrites. They did bring money, they did bring
a gift, but it was only part of the proceeds of what they had
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sold. Hence Peter's reply to them-'When you had the land,
there was n,o reason for you to sell it, there was no compul
sion, and yet you did sell it. Even then the proceeds were still
yours; you did not need to bring the money. What you have
really done is this, you have lied to the Holy Spirit-you have
tried to deceive God. You have brought a gift that you
claimed represented the total proceeds of what you had sold;
this was your big gift to the work of the church but in actual
fact you are living a lie'. And then that awful moment, that
solemn moment in the history of the church when, the judg
ment of God fell upon both of them and they died. This is
how God views deceit, and this deceit, may 1 remind you, was
within the fellowship of a church which was enjoying the
mighty moving of the Holy Spirit. These were the days after
Pentecost. These were great days of revival; and in that situa
tion, here yvas a couple who imagined they were right with
God, and had reached the stage of deceiving themselves but
they were not able to deceive the Almighty. True confession,
by contrast, means that a man emerges from any pretension.
He lays aside his excuses. He does not try to evade God's
word. He does not try to qualify the solemn things that
the Word of God says. He says, 'I have come to confess
my sin'.

You will notice here in this passage the way John seems
to oscillate between sin and sins: 'If we say that we have no
sin, we deceive ourselves ... But if we confess our sins, He
is faithful and just to forgive us our sins'. Now this is not
accidental. There is a difference in Scripture between sin
and sins. Sin is the underlying malady; sins are the ugly
symptoms which show that the underlying disease is there.
Sin is the general condition of the heart; sins are the outward
consequences, in terms of words and actions, of that rebel
lious attitude towards God. Now John says we have got to
admit that there is sin, that there is this underlying con·
dition. And yet people are very slow to admit this. People
who call themselves Christians are sometimes slow to admit
this. You notice how our confession is so often qualified:
we say, 'Well, of course, 1 know 1 have my faults'; and tll
implication is 'and so has everybody else'. 'Well, 1 know J
have failed in various ways, but surely don't we all?' And
we constantly tend to qualify it. perhaps not outwardly in
words but certainly in our own thinking-Yes, 1 haY
failed, there have been mistakes, there have been errors, and
so on. But the Bible drives us much further. It says. 'Th
heart is deceitful above all things and desperately wicked',
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'I know' says the apostle, 'that in me dwelleth no good thing'.
A man has only begun to learn the meaning of confession
when he has reached the point of looking into his own
heart and saying,

'False and full of sin 1 am,
Thou art full of truth and grace.'

I am a sinner, not simply in the sense that 1 have failed
at this point or that, but in the sense that my whole being
is corrupted, in the sense that 1 have lived for self rather
than for God, in the sense that 1 am concerned with my own
desires and my own wishes rather than with God's glory.
What if we say we are not in this condition? What if we
say that we are not corrupted to the very heart of our being?
'Well' says John, 'we deceive ourselves;'-we are telling
lies, lies to ourselves and, far more seriously, we are telling
them in the presence of God, and to lie to the Holy Spirit,
as we see in this case of Ananias and Sapphira, is a very,
very serious thing indeed. So confession means admission
of this underlying condition of soul.

But it means also being perfectly frank about the con
sequences of this underlying malady. If we say that we have
no sin, that we have not got this deep-seated corruption,
then we deceive ourselves; but if we come right into the
open before God with the light of God's holiness playing
upon us; if we stand in the presence of the pure and holy
Jesus Christ, and if we confess our sin; if we lay it all bare
before Him, expose ourselves as it were to Him and acknow
ledge our sins; well, there is forgiveness for us. Sins vary
from one to another. All of us have sinned and come short
of the glory of God. All of us have this underlying con
dition of soul, but obviously there is a variety in the out·
ward manifestation. None of us here I expect has ever
murdered anyone, but our catalogue is quite adequate with·
out that particular crime. Each one of us is only too aware
of the many ways in which we have offended against God.
Some of these occasions stand out in our memory, because
we know how God has spoken to our conscience about this
or that. Perhaps we have tried to turn a deaf ear, perhaps
indeed we have succeeded in banishing it into the limbo of
forgotten things, and then suddenly, as we are confronting
the Word of God, the thing is brought out of the shadows
where we have tried to push it. God says, 'Don't you
remember? There it is'.

'If we confess our sins ... ' that is why the Psalmist
surely, ,in Psalm 19, could speak about hidden faults: 'Cleanse
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Thou me from hidden faults'-not only the sins that are
hidden from the eyes of men, but the faults that are hidden
from our own thinking; sinful actions, sinful words, that we
have tended to forget, or sinful deeds that we do not recog
nise because our own thinking has been so darkened. We
have so come to terms with sin that we do things and we
says things and we do not realise how ugly they are. That
is why the Psalmist again in Psalm 139 prays: 'Search me,
o God, and know my heart; try me and know my thoughts.'
Confession you see is not merely registering before God an
acknowledgement of failure and sin, it is a readiness to be
so frank and so open before God that we lay ourselves open
to His scrutiny; we ask Him, indeed, to search us. We are
not content merely to say, 'I have sinned'. We ask God to
show us ourselves as we really are. And when a man reaches
this point it can be a bitterly humbling experience. Some
times a man's whole life has, as it were, crashed in ruins
about him when God has spoken to him in this way. God
searches deeply, God probes. God demands an answer when
He asks us to measure ourselves alongside the standard of
His Son Jesus Christ.

But John is speaking not simply about confession, he is
speaking about God's answer to the penitent. The Bible is
not concerned merely to bring us to a condition of penitence.
The Bible is always concerned about the consequence, what
God does for the man who is truly penitent. Notice
how John roots the gospel in the character of God. The
message of forgiveness is a gloriously sure message because
it is God's message, and behind this gospel stands the charac
ter of God Himself. So John says, 'If we confess our sins.
He is faithful and just to forgive us our sins, and to cleanse
us from all unrighteousness'.

God is faithful. What does that mean? It means that God
is trustworthy. God is the One upon whom you can rely.
God is the One upon whom you can depend. You know how
you can speak of someone and say, '1 can trust that person
implicitly; that is a man I could trust in any situation'. You
have proved him in the past. You have found that he is
always true to his word. You have found that he is the sort
of man who, even if it costs him much, will not go back on
his word. Such men are rare, and indeed even such mOll

reach points where they are unable to carry out their promise.
With all the will in the world, they have no longer th
material resources, or it may be they have no longer th
health, they are no longer in the position to fulfil what they
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had hoped to carry out. But this God is faithful, He is
dependable, He is utterly reliable. He does not forget, He
does not suffer from lapses of memory, there is no incon
sistency here. He does not say Qne thing and mean some
thing else. He never reaches the point whet:e His resources
are unable to meet His commitments. Has He spoken? Well,
He will surely perform all His promises.

Go back to the Bible. Read right through the Old Testa
ment. See these promises tumbling like a fresh spring of
water from heaven; and they are fulfilled. Listen to God
speaking about the coming of the Saviour. Listen to all
the promises which point forward to the coming of Christ.
Were they fulfilled? Of course they were! Fulfilled in detail!
Then go to the New Testament. Listen to promises about for
giveness and new life. 'Believe on the Lord Jesus Christ and
thou shalt be saved.' 'If we confess our sins He is faithful and
just to forgive us our sins, and to cleanse us from all un
righteousness.' Promise after promise, rich with the blessing
of God, rich with the foretaste of heaven. God is faithful.
God has not spoken this word in some idle moment. These
are not words that God has spoken without giving great care
and attention to the word which He has declared. If He
has spoken it, He means every word He speaks. When some
one comes, very conscious of sin and guilt and failure, and
throws himself upon the mercy of God, he rests upon the
reliability of the One who never breaks His word, whose
promises are always, to use the New Testament language.
'yes and amen'. God is faithful.

There is another reason why John is so convinced that the
promises of God, the promise of forgiveness, will surely be
performed-'God' he says, 'is just'. The idea of injustice in
God is intolerable. Light and darkness do not mix. It would
be as ridiculous to speak of a patch of darkness out in the
countryside in the blazing midday sun as it would be to
speak about injustices in God. Thet:e is no injustice in Him.
He is absolutely just, absolutely fair. That is why we are so
confident, because when we look at Calvary, what do we see?
We see God's justice satisfied. There we see the Son of God
made sin for us. There we see perfect righteousness, the One
in whom there was no blemish and no stain, and the One
who took our guilt upon Him. He made a perfect sacrifice.
He said, 'It is finished; the work is complete'. What was
God's reply? God raised Him from the dead. This was God's
public declaration that the sacrifice had been accepted. Were
God to require a further sacrifice from us, He would be unjust;
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there would be injustice in God. But John says, 'God is just'.
and because God is just, He will-indeed we can reverently say
God must, because He is consistent, He must forgive us our
sins. Do you remember Toplady's hymn? It puts it so well:

'If Thou hast my discharge procured,
And freely in my room endured
The whole of wrath divine;
Payment God cannot twice demand,
First at my bleeding Surety's hand,
And then again at mine.'

This is our confidence; 'If we confess our sins, His promises
are sure, and He is just, and He will forgive us our sins, and He
will cleanse us from all unrighteousness'. What a full, rich
word this is. It is a word that I have brought many a time to
people burdened with a sense of sin. How often indeed I have
spoken it to my own soul when burdened with a sense of sinful
failure: 'He is faithful and just to forgive me my sin and to
cleanse me from all unrighteousness'. You see the word is
coming, as it were, along two avenues. God is speaking about
two aspects of this great thing that He does for us. He speaks
of removing guilt, but He also speaks of effacing a stain. There
are these two aspects of our needs. We are sinners-that
means we are guilty before God, and guilt brings alienation, so
the guilt needs to be removed, and we need to be reconciled.
But sin also brings a stain, a defilement, a foulness; and that
needs to be cleansed. And John declares that both these needs
are met in Christ; 'He is faithful and just to forgive us our sins
and to cleanse us from all unrighteousness'. He forgives
here is the burden of guilt as it was on the pilgrim's back in
John Bunyan's great allegory. He was bowed down by the
weight of it, it was crushing him; and the burden of guilt, if it
is not removed, will crush a man down into the misery of
everlasting judgment. You will remember what happened at
the Cross-the burden was taken from his back, and for the
first time in his life he stood erect-indeed in the allegory he
gave three leaps for joy. God had met him; his sin was for
given, his guilt was removed. It was the same experience as
happened centuries before John Bunyan's time, when a man
with a greater ministry even than Bunyan wrote the 32nd
Psalm, a man who had sinned and failed, and out of his
exuberant joyfulness at his forgiveness, he cries out:

'Oh, the blessedness of the man whose transgressions are
forgiven, whose sin is covered. Blessed is the man unto
whom the Lord imputeth not iniquity, and in whose spirit
there is no guile.'
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Here is a man overwhelmed by the wonder of it all. My guilt
is removed, so that I can stand in the presence of God and look
into the face of my Judge, unafraid and unashamed. So I say,
'Jesus has died', and because He has died for me, because there
is forgiveness with Him, the burden of guilt is removed, and I
know peace with God.

But I find the glory of this verse is that it speaks not only
to this basic and fundamental issue of the removal of guilt,
it also speaks about cleansing, about the removal of defile
ment. When anyone has failed badly and sinned grievously,
you know how there is the sense of taint and defilement.
Shakespeare had it when he spoke of Lady Macbeth after the
murder. How could she cleanse these hands? How could the
stain be removed? Not all the perfumes of Arabia could
sweeten the hand so deeply stained. And when a man has
sinned grievously there is this sense of defilement upon his
soul, and he longs to have it taken away. God forgives-yes,
but yet there is many a Christian who suffers lack of
assurance and unhappiness because although he believes the
promises, he believes the guilt has been removed, he believes
he has been forgiven, yet somehow his thinking goes back
he has been defiled, he is unclean. Can this stain go? And I
say here is God's answer: 'He is faithful and just to forgive us
our sins, to remove the guilt, and to cleanse us from all un
righteousness'. He does not simply remove the guilt and bring
the sinner in his stains and filth into God's presence. He re
moves the guilt and He washes us white. That is what John
has been speaking about already; 'The blood of Jesus, His Son,
cleanses us from all sin'.

I said that this was a verse which stood right at the begin
ning of the Christian life, it stands right at the threshold; but
you know it is a verse that confronts us again and again right
the way through. It stands right at the beginning certainly-a
man cannot put his foot upon that path which leads unto life
until he has known this experience. No amount of effort will
put him on the highway that leads to everlasting life. He must
come as a sinner to Jesus. He must come, confessing his sin,
acknowledging his vileness and crying for mercy. I say, right
at the threshold there is forgiveness, there is cleansing. But
again and again right through the Christian life, how often
many of us know ourselves to have failed, and to have failed
miserably. Indeed it may be that there are some Christians
here tonight, and as I have been bringing this word to you,
memory has been brought into play and conscience has been

continued on page 498
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John Owen at Oxford
Part 1. 1651-3.

PETER TOON

By early March 1651, John Owen. now thirty-five years of
age. was back in London from Scotland where he had been
attending OliveI' Cromwell and the English army as chaplain.
With the permission of the Council of State he retired to his
country parsonage for six weeks rest. Whilst he was at
Coggeshall with his family the House of Commons appointed
him (by 26 votes to 19) Dean of Christ Church in OXford.
Previously Joseph Cary1 had refused this highly remunerative
but demanding post and, apart from Owen, Philip Nye and
Stephen Marshall had also been considered.

The foundation known as Christ Church was created under
letters patent of King Henry VIII dated 4 November 1546. It
replaced Cardinal College which Wolsey founded on the same
site in 1525 and which was dissolved in 1529 after his fall from
power. The new royal foundation provided for a Dean and
eight Canons to whom as a corporation lands and tenements
producing £2200 a year were assigned. There were to be three
Public Professors, in Theology, Greek and Hebrew respec
tively, one hundred students, twenty-four servants and twenty
four almsmen. In 1561 Queen Elizabeth assigned certain 01'
its studentships to boys educated at her royal foundation of
St. Peter's College, Westminster. At first Christ Church
resisted this new obligation but as time went on it found it
valuable and gained from Westminster School some of its
most famous sons.

Throughout the Stuart period up to the outbreak of the
civil war in 1642 the condition of Christ Church was in every
way prosperous. The roll of students was filled each year at
the December audit. In addition to the nominations of the
Dean and Chapter and the elections from Westminster School,
there came frequent royal mandates naming persons for
admission to studentships. There were also many independent
members from wealthy families who lodged in nearby Peck
water Inn. During the civil war from 1642 to 1646, Christ
Church with the rest of the university was faithful to the cause
of King Charles. When the Burgess for the city of Oxford was
arrested for discouraging the citizens from the support of the
royalists no better gaoler could be found than the Dean.
Samuel Fell, and no better prison than the Deanery. The
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Chapter House was also used as the royal Council Chamber.
In 1646 when Oxford surrendered to General Fairfax the

university stood bare; its youth and treasures were spent and
its courts forsaken. July of this year saw the setting up of a
Committee of Parliament for regulating the University (and
that of Cambridge) and two months later six Presbyterian
divines were sent to preach in the churches and chapels to
prepare the way for the new regime. One of them was Edward
Reynolds, a graduate of Merton College, who became the new
Dean of Christ Church in 1648. On 1 May 1647 the Parlia
mentary Ordinance for the Visitation of the university
appeared. Twenty-four visitors, of whom five formed a
quorum, were to inquire into all offences and disorders, and,
in particular, to ascertain which members of the university had
failed to take the Covenant and the Negative Oath (an oath
not to help the King), had opposed the parliamentary
ordinances or had fought against the armies of Parliament.

It is not possible to state exactly how many members of
Oxford Halls and Colleges lost their places by command of
the Visitors. In 1648 two hundred and ninety-six newappoint
ments were made and in 1649 one hundred and fourteen more,
but some of these may have been due to retirements or deaths.
Christ Church lost virtually all its senior members. There were
more expulsions in 1649 and 1650 when the London Com
mittee, which now contained a majority of Independents, in
sisted that the Engagement to be faithful to the Commonwealth
without King or House of Lords should be subscribed by all
Fellows, graduates and senior members of Halls. Some Presby
terians found this imposition unacceptable and Convocation
petitioned Parliament for permission to substitute a promise to
live peacefully under the existing government but the petition
failed.

Edward Reynolds had to resign his office as Dean but not
before the best work of the first Board of Visitors had been
done. In general the Colleges were settling down and accepting
the new order of things. To the external observer the city and
its university must have looked very much like they had done
in the late 1620s and early 1630s; yet those who knew the
situation better were conscious that an angry and sullen spirit
still persisted in some quarters. But some resentment was in
evitable in such a changing situation. The civil war had
drained the treasuries of most foundations and the salaries of
twelve heads of Colleges had to be subsided from London.

In May 1651 when the new Dean came up St. Aldate's from (
the London road and through the giitteway of the stately build-
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ings of Christ Church and into the Quadrangle, the recently
appointed Canons were probably there to welcome him. They
were Ralph Button, Henry Cornish, Peter French, Henry
Langley, Christopher Rogers, Ambrose Upton, Johri Wall and
Henry Wilkinson. Cornish, Langley, Wall and Wilkinson were
all Presbyterians whilst the other four were Independents.
French, who died in 1655, was married to Robina, a sister of
Oliver Cromwell. The duties of the Dean and Canons included
the general oversight of property, the administration of dis
cipline amongst servants and students, the maintenance of the
tutorial system, the nomination to livings owned by Christ
Church, the provision of divine service in the Cathedral, and
the acceptance of new students. Further, John Owen saw the
task of preaching to the students as one of his most important
functions.

Two of the earliest orders made by the Dean and Canons
illustrate typical Puritan emphases. On 15 May 1651 it was
ordered that senior members of the College should preach in
neighbouring vacant pulpits on Sundays; the preachers were
not required to be ordained and Philip Henry was one of the
young men who were affected by this ruling. On 2 June 1651
it was required that pictures depicting God or angels be taken
down from the windows of the cathedral church and used to
repair broken windows in other parts of the College. Apart
from the desire to preach the Word and to avoid idolatry the
Dean was also anxious that the students speak in Latin in
College, give accounts of the sermons they had heard to their
tutors and pray with them.

When the time came for the Chancellor of the University.
Oliver Cromwell, to nominate to convocation the name of the
Vice-ChancelIor for the year 1652/3 he put forward the name
of John Owen. 'Considering how great need there is for con
tinuing the government of the university in an able and faith·
ful hand', he wrote, 'I do nominate and appoint John Owen
to the place of Vice-Chancellor'. In September 1652 Convoca
tion unanimously accepted the nomination after which Owen
addressed his learned colleagues in Latin. In English his
speech was as follows:-

I am well aware, Gentlemen of the University, of the
grief you must feel that after so many venerable names,
reverend persons, depositaries and preceptors of the arts
and sciences, the fates of the university should have, ut
last, placed him as leader of the company who almosl
closes the rear. Neither, indeed, is this state of our affairs
of whatever kind it be, very agreeable to myself, since I
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am compelled by it, to regard my return, after a long
absence, to my beloved mother as a prelude to the duties
of a laborious and difficult situation. But complaints
are not remedies of any misfortune. Whatever their
situation, groans become Qot grave and honourable men.
It is the part of an undaunted mind boldly to bear up
under a heavy burden. For as the comic poet (Terence)
says, 'The life of man is like a game at tables. If the cast
which is most necessary be not thrown down. that which
chance sends you must correct by art.'

The academic vessel too long, alas, tossed by storms,
being almost abandoned by all, whose more advanced
age, longer experience, and well-earned literary titles,
excited great and just expectations: I have been called
upon by the partially and too good opinion of him,
whose command we must not gainsay, and with whom
the most earnest entreaties to be excused were urged in
vain, and also by the consenting suffrage of this convo
cation; and, therefore, although there is perhaps no one
more unfit, I approach the helm. In what times, what
manners, what diversities of opinion (dissensions and
calumnies everywhere raging in consequence of party
spirit), what bitter passions and provocations, what pride
and malice, our academical authority has occurred I
both know and lament. Nor is it only the character of
the age that distracts us, but there is another calamity
to our literary establishment which is daily becoming
more conspicuous: namely the contempt of the sacred
authority of law, and of the reverence due to our ances
tors; also fhe watchful envy of malignants, the despised
tears and sobs of our almost dying mother, the univer
sity (with the complete loss of the gownsmen), the
detestable audacity and licentiousness, manifestly
Epicurean, beyond all the bounds of modesty and piety
in which, alas, too many of the students indulge. Am I
then able, in this tottering state of all things, to apply
a remedy to this complication of difficulties, in which so
many, and so great heroes have in the most favourable
times, laboured in vain? I am not, Gentlemen. so self
sufficient.

Were I to act the part of one, so impertinently dis
posed to flatter himself; nay, were the slightest thought
of such a nature to enter my mind, I should be quite
displeased with myself. I live not so far from home, nor
such a stranger to myself; I use no( my eyes so much in
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the manner of the witches, as not to know well, how
scantily I am furnished with learning, prudence,
authority and wisdom. Antiquity hath celebrated
Lucullus as a prodigy of nature, who, though unacquain
ted with even the duty of a common soldier, became
without any difficulty an expert General; so that the
man whom the city sent out inexperienced in the art of
war was received by the army as a complete master of
the art. Be of good courage, Gentlemen, I bring no
prodigies; from the obscurity of a rural situation, from
the noise of battles, from journeys for the sake of the
gospel into the most distant parts of this island, and also
beyond the sea, from the bustle of Whitehall, I have re
treated and unskilful in the government of a university
I am come here.

What madness is this, then, you will say? Why have
you undertaken an office which you are unable to
execute, and far less able to adorn? You have judged
very ill for yourself, for the university, and for this vener
able convocation. Softly, my hearers, neither hope nor
courage wholly fails one who is swayed by the judgmenl.
the wishes, the commands, the entreaties of the highest
characters in the nation. We are not ourselves the
sources of worthy deeds of any kind. 'He who ministers
seed to the sower' and who 'from the mouths of infants
has ordained strength' is able graciously to supply all
defects, whether caused from without or felt within.
Destitute, therefore, of any strength and boldness of my
own, and of any adventitious aid through influence with
the university, so far as I know or have deserved, it
nevertheless remains to me to commit myself wholly to
Him 'who giveth to all men liberally and upbraidetll
not'. He has appointed an eternal fountain of supply in
Christ who furnishes seasonable help to every piolls
endeavour, unless our littleness of faith stand in the way:
thence I must wait and pray for light for strength amI
for courage. Trusting therefore in His graciously
promised presence, according to the state of the times.
and the opportunity which, through divine providence
we have obtained; conscious integrity alone supplying
the place of arts and of all embellisments; without either
a depressed or servile spirit I address myself to this
undertaking.

Owen was perhaps being a little over-modest for he had a very
able intellect but his desire for dependence of God's help wu~
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sincere. His prestige in the university was increased in October
1652 when he was placed by Cromwell at the head of a com
mission which was to execute the office of Chancellor whilst
Cromwell himself was busily engaged in London looking after
the affairs of the Commonwealth. The other members of the
commission of which three were to be a quorum were John
Wilkins, Warden of Wadham, Thomas Goodwin, President of
Magdalen, Jonathan Goddard, Warden of Merton and Peter
French, Canon of Christ Church.

The first Board of Visitors, which had done much since
1647 to restore the university to its normallife and functions
after the disruptions of war, sat for the last time in April 1652.
At the request of some members of Colleges it was replaced by
a smaller (temporary) Board made up of nine members (John
Owen, Thomas Goodwin, Peter French, Jonathan Goddard,
John Conant, Rector of Exeter, Edmund Stanton, President of
Corpus Christi, Thankful Owen, President of S1. John's,
Samuel Basnett, Fellow of All Souls and Francis Howell,
Fellow of Exeter). For reasons which are not clear this Board
did not meet until 20 June 1653 but from this date it met
regularly usually in Owen's lodgings at Christ Church. It
lasted for fifteen months and then was replaced by a perma
nent Board. There is little doubt but that John Owen was the
motivating and guiding force behind the work of these tem
porary visitors. This is affirmed by the historian of the Univer
sity, Anthony aWood, and confirmed by the internal evidence
of the minutes of the meetings.

Apart from the settling disagreements both inside and be
tween Colleges and Halls, the visitors sought to impose upon
members of Colleges a religious observance and related dis
cipline calculated to make them good Biblical Protestants. For
example on 27 June 1653 the following orders were made by
the Board:

That all Bachelors of Arts and Undergraduates in the
several Colleges and Halls ... be required every Lord's
Day to give an account to some person of known ability
and piety, to be appointed by the Heads and Governors
in the respective Societies, in the Halls and Chapels,
sometime between the hours of six and nine in the after
noon, of the sermons they have heard and their atten
dance at other religious exercises on that day.

The visitors wanted senior members of Colleges to be both
learned and godly and ordered on 1 November 1653:

That no Scholar shall be eligible or admittable into any
place of a Probationer, or Fellow or Chaplain in any of
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the Colleges in this university, except he bring the testi
monial ... subscribed by the hands of four persons at the
least, known to the visitors to be of approved godliness
and integrity.

Great importance was placed on preaching as is seen by an
order dated 14 November 1653.

The visitors think it meet that there should be frequent
preaching in every College in this University as far as
the number of persons qualified for that service will bear.

It hardly needs to be added that students whose behaviour fell
short of certain basic external standards were punished.

In his opening oration to convocation Owen had spoken
of those who wanted to destroy the university and in 1653
he witnessed many attacks upon the two universities from
radical sectarians, ex-army chaplains and certain members
of the Barebones Parliament. The radicals (Quakers,
Ranters, Levellers, Fifth Monarchy Men, etc.) felt that the
training for the Christian ministry offered by Oxford and
Cambridge was basically antichristian since it relied heavily
on the logic and metaphysics of the pagan Aristotle. They
emphasised the need for a good Biblical knowledge and this
to be aligned with the internal teaching of the Holy Spirit,
whose inspiration was of far more importance than any mere
human teaching. WiIliam Dell and John Webster, the former
army chaplains, agreed with his criticism, but they also were
positive in that they proposed that more science and tech
nical subjects be studied and also that universities be founded
in other major towns-Hull, York, Bristol, London, etc. And
in debates at Westminster certain radical members of the
Barebones Parliament proposed that Oxford and Cambridge
be either reformed or closed down. These attacks deeply
troubled the Vice-Chancellor and his friends, some of whom
defended traditional learning and the current curriculum.
Unfortunately Owen's Latin Oration, which probably expres
sed his feeling and which he delivered at the close of the
academic year in July 1653, has not been preserved but we
can gauge his feelings from other comments he made. When
Cromwell became Lord Protector in December 1653 the
University sent him a cOngratulatory letter in which they said:
'We owe it to your favour that the university survives today;
that ignorance and unruliness do not dishonour our com
pany, that these insolent men of rhetoric (with their awkward
eloquence which the wretched men drew from public springs)
should not overshadow the noble arts.' LOQking back in
1657 to the end of 1653 John Owen told the university;
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'When it appeared to what length audacity, rage and ignorance
would carry those from whom better things might have been
expected, the Supreme Arbiter of events so frustrated their
efforts in a moment, that with all their strength they scarcely
could take care of themselves, who three days before were
in the act of devouring .us'. He was referring to the last
three days of the Barebones Parliament before a majority of
its moderate members handed power back to OIiver Cromwell.

It was probably in July 1653 during the period when Owen
had set himself the task of curbing the excesses of the students
that the following incident occurred. At the public Act (the
ceremonies closing the academic year) when a student of
Trinity College was 'Terrae filius' (the elected wag of the
students) Owen told him before he began his 'speech' that
he could say what he wished as long as he abstained from
profaneness, obscenity and naming names. But the student
paid little attention to the warning with the result that the
rest of the students cheered him on and an ugly situation
was developing. Owen sent his assistants (the Beadles) to
arrest the young man but the rest of the students would not
allow them. Seeing this Owen himself walked into the crowd
and with great presence of mind arrested the student and
led him to the university prison, the Bocardo.

Despite the multitude of duties and responsibilities in
Oxford, John Owen had also to make time to make official
visits to London. He preached before the Rump of the Long
Parliament on 24 Cktober 1651 to celebrate the victory over
the Scots at Worcester and also on 13 Cktober 1652 at a day
of solemn fasting. Furthermore, he preached the funeral
sermon for General Henry Ireton on 6 February 1652 at
Westminster Abbey and addressed the Barebones Parliament
on 25 August 1653 when it was celebrating a sea victory over
the Dutch. The year 1652 also found Owen and others making
various proposals for the future reorganisation of religion in
England and Wales in a pamphlet entitled The Humble Pro
posals of Mr. owen , Mr. Tho Goodwin . .. for the furtherance
and propagation of the Gospel. In October 1653 and probably
on other occasions he met Oliver Cromwell with other preach
ers to discuss his ideas and theirs for a settlement of religion
and agreement over fundamentals in Christian doctrine.

As a result of certain disputations in which he took part in
the divinity school at Oxford there came from his pen in 1653
a Latin treatise De Divina Justitia which defended the doc
trine that God cannot forgive human sin without having pro
cured an atonement for that sin. Though the body of this
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book is only of interest to the serious student of controversial
divinity the preface contains several autobiographical state
ments by Owen describing his feelings on moving to Oxford;
such statemens are very rare in his writings, and this is one
reason why he is such a difficult person to make the subject
of a biography. By December 1653 he had been Vice
Chancellor for fifteen months and as a reward for his labours
and as an appreciation of his intellectual powers convocation
decided to give him (and also Thomas Goodwin) the degree
of Doctor of Divinity.

[Peter Toon's The Life and Work of Dr. John Owen illus
trated by his correspondence (published by Jas. Clarke & Co.)
will be available by early 1970. The retail price will be 30/
but bona fide readers of the Gospel Magazine may obtain
copies for 25/- post free from Peter Toon at Edge Hill
College, Ormskirk, Lancs.].

continued from page 489

stung. It may be that God has been searching down into the
depths and reminding you of things long forgotten, and there
comes in such an experience a fresh sense of defilement. I want
to bring you this reassuring word tonight, a word that has
come as balm to many a wounded soul in the past. God is
faithful and just. He is reliable; you can depend on His
promises. He is just,He is consistent, and He will forgive, and
He will cleanse. There is forgiveness with Him that He might
be feared. There is cleansing by which we are, through Christ,
made accepted, so that we can stand boldly before the throne
and praise Him-praise the One who for our sakes died and
shed that blood through which alone there is free and full for
giveness and perfect cleansing.

How many in these days have fallen. first to have low thoughts
of Scripture and ordinances. and then to slight Scripture and
ordinances, and then to make a rose of wax of Scripture alld
ordinances. and then to cast off Scripture and ordinances. alld
then at last to advance and lift up themselves, and their Christ
dishonouring and soul-damning opinions, above Scripture anti
ordinances. - THOMAS BROOKS.
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Doctrinal Definitions
THE ASCENSION OF OUR LORD JESUS CHRIST

H.
PAUL TUCKER

1. WE SHALL BEGIN BY LOOKING AT THE TRANSLATION OF

ELIJAH.

In 2 Kings 2, we have a striking analogy between the home
going of Elijah, and the ascension of the Lord Jesus Christ.

1. The first thing we notice in the story is that both Elisha
and Elijah were a(:utely aware of his impending departure. So
it was in the upper room that the Lord Jesus was particularly
aware that He was going to return to Heaven and He com
municated that knowledge to His disciples. See John 14 : 12,
28; 16: 10, 16,28.

2. Before Elijah went to Heaven he invited Elisha to ask
{m· something, v. 9. So it was that the Lord Jesus in relation
to His ascention, invited His disciples to ask great things in
His Name (John 14: 12-14; 16: 23-24).

3. Elisha asked for a c10uble portion of the spirit of his
master to be upon him, v. 9. The double portion was the
prerogative of the first-born. And that double portion did
descend upon Elisha, so that as we read through his life we
find he performed at least double the miracles that Elijah per
formed and his ministry was not only a continuation of the
ministry of Elijah, but in many ways it was a development of
that ministry. So in connection with our Lord's ascension it
was similar. (John 14 : 12.) The Lord Jesus Christ had said
that greater works would they do than He had done in the
flesh, because He was going to the Father. We have a demon
stration of that on the day of Pentecost, when three thousand
souls were swept into the Kingdom of the Lord Jesus Christ.
This analogy between the translation of Elijah and the ascen
sion of the Lord Jesus Christ is more than coincidence, I think
it is an Old Testament adumbration or picture of what is really
involved in the ascension of the Lord Jesus Christ.
H. I WANT US TO LOOK AT SOME OF THE FRUITS OF OUR LORD'S

ASCENSION.

Our Lord's return to glory and His ministry within the veil
somehow is not so real and living in the life of the believer as
it ought to be. We read in Exodus 32 how the children of
Israel departed very suddenly from serving God and demanded
that Aaron should make them a golden calf, and the reason
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was that Moses had gone into the mount to receive the ten
commandments and instruction concerning the building of the
Tabernacle. He had been away out of sight forty days and
forty nights, and the people could not believe that Moses was
still alive. because he was not visibly present with them. He
was there in the mount, in the interests of the people down in
the valley, but they were so materialistic and carnal and super
ficial that, because their leader had withdrawn his bodily
person from them, they wanted a tangible God.

1. The vindication and glorification of the Lord Jesus Christ
Himself. This Man who was rejected of man has been raised
to a position of supreme honour at the right hand of the
majesty on high. Ps. l18: 22; Matt. 21 : 42; Mark 12: 10.
When He returned to Heaven and was seated on the right hand
of the majesty on high, then He was glorified (John 7 : 39;
Acts 2 : 32-33; Phil. 2 : 9). Again and again in the New Testa
ment our Lord's ascension and His enthronement are referred
to as His sitting on the right hand of the majesty on high.
The right hand in Scripture is always the place of highest
privilege (Gen. 48 : 13-18). The right hand also represents the
acme of divine authority, the utmost of omnipotence, the
putting forth of executive might and power (Ps. 77 : 10). When
God acts in revival it is through stretching out His right hand
of power, and the Lord Jesus Christ was exalted to the right
hand of the majesty on high.

2. /t is proof of the finality of our Lord's atoning work.
Heb. 9 : 12. The writer here is contrasting the priesthood of
Aaron with the priesthood of the Lord Jesus Christ. The priest
would go into the Holy of Holies on the day of atonement.
once a year, and he would sprinkle the blood upon the mercy
seat, the blood of the animal which had been sacrificed. But
that ceremony had to be repeated every year. But now the
Lord Jesus Christ has passed into the Holiest of all, in Heaven
itself. He has entered not with the blood of an animal, but by
virtue of His own atoning sacrifice, and He has appeared in
the presence of God presenting to God a completed atone
ment. He appears in the presence of God as the One through
whose merit you and I have eternal redemption and full and
free salvation. He has only to enter into the Holy of Holies
once. because this is something final and unrepeatable. Heh.
10 : 11-12. There is one piece of furniture missing from the
Tabernacle. You will not find a chair. The priest could never
sit down and rest. This was because his work was never done.
The Lord Jesus Christ can "it down because His work is
complete.
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3. It has made possible His universal presence. There is a
very real sense in which our Lord was localised when He was
here upon earth. He was God, but He was 'God manifest in
the flesh', and as the God-Man, He was localised as to His
Person and Presence. It was expedient that He should go
away so that by His departure to glory the Holy Spirit might
come. The Holy Spirit would minister His glorified Presence
to them and He would be in them through the ministry of the
Holy Spirit. See John 14-16. Our Lord Jesus Christ withdrew
Himself from His disciples in order that He might be nearer
to them than ever, and the local gave place to the universal.
See Eph. 1 : 20-23. The Lord Jesus is the great Head of the
Church and He is there at the right hand of God. We are
members mystically of His body, and the permeating life of the
Head of the Church flows through the ministry of the Holy
Spirit, flows to every member of the body. Eph. 4: 9-10.
Christ as to His Person is at the right hand of God, but Christ
mystical is everywhere. He now fills all things mystically
through the ministry of the Hol~ Spirit.

4. The Lord Jesus Christ is in Heaven as our Benefactor.
See Ps. 68 : 18; Eph. 4 : 7-8. There is no contradiction here.
The Lord Jesus has received gifts in order to give them.
Acts 2 : 23. He is the Mediator of all spiritual blessing. Some
of the gifts that the ascended Lord has bestowed upon His
Church are:

(a) Repentance and Faith. Acts 5: 30-31. You and I are
commanded in the Scriptures to repent, yet we have to ack·
knowledge that it is the Lord who gives man the grace to
repent. It is the Lord who works within a man a genuine
contrition, and repentance rightly understood is a gift from
God, and so is the forgiveness of sins.

(b) The Holy Spirit. John 14: 16-26; 15 : 26; 16: 7; Acts
2 : 33. The coming of the Holy Spirit in plenitude on the Day
of Pentecost was a gift and a fruit of the ascension. The fact
that we can know the infilling of the Holy Spirit is because the
Lord Jesus is there at the right hand of the Father to give it.
As we ask in the Name of the Lord Jesus, we, too, can have
this gift, and empowering of the Holy Spirit. Luke 11 : 13.
He is the gift of the ascended Lord to the Church.

(c) Ministry. Eph. 4: 8-12. Every genuine evangelist who
brings men and women to the Lord Jesus Christ, every true
prophetic voice that sounds with authority as the Word is
expounded, every genuine pastor and teacher of divine truth,
is a gift of the ascended Lord to the local Church.

5. Our Lord is in Heaven ascended and enthroned as our
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Intercessor. Heb. 9: 24. Notice the present tense, He is
appearing in Heaven for us. See Rom. 8 : 34. Paul comes
down strongly on the side of the resurrection and the ascen
sion "Yea rather".

(a) He is there to present our petitions because everyone
of us is sinful. Though we may be children of God, yet we
are sinful.

(b) He is there as our Intercessor and our feeble and faulty
prayers are made fragrant by His continuing intercession.

(c) He is there to pardon our sins. 'If any man sin we have
an advocate with the Father, even Jesus Christ the righteolls.'

(d) He is there to communicate blessings to His people in
response to faith and prayers. It is one thing to have Him as
your Saviour, but do you really know Him as your Priest?
I come to God day by day knowing that He is alive and that
His Son is ministering on my behalf within the veil.

6. Our Lord is anticipating His final conquest. Heb. 10 : 12.
He did not sit down for ever, because He is going to rise up
one day and come in power and great glory. He has con
quered, He is conquering, He lives in anticipation of that day
when all His enemies will be made His footstool. He is reign
ing now, but there is to come a day when 'The kingdoms of
this world will be the kingdom of our God and of His Christ.
and He shall reign for ever and ever'.

'Like as we do believe Thy only begotten Son, our Lord
Jesus Christ, to have ascended into Heaven, so we may also
in heart and mind thither ascend and with Him continually
dwell' (Collect for Ascension Day-Book of Common Prayer).
'If ye then be risen with Christ, seek those things which arc
above, where Christ sitteth on the right hand of God.'

(To be continued)
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The Prayer of the Upright
H. P. WOTTON

We are so used to thinking of prayer as petition or as
intercession that it may not occur to us that God has an
interest in it all His own. But this is so, for "the prayer of
the upright is His delight". (Proverbs 15: 8). And should not
He who has bestowed so much care on the branches of the
Vine delight in the lovely fruit that hangs from its boughs?
And though the branches are obliged to bow down to the
ground with the weight of their luscious fruit, they are none
the less lovely in His eyes. And so, when the fruits of the
Spirit weigh down the believer to his knees to pour out the
desires of his heart in prayer to God, "the prayer of the
upright is His delight".

Hidden from the eyes of men, the upright pours out his
heart to his heavenly Father even though he is obliged to
perform this act in the midst of a crowd, for everyone is not
blessed with convenient privacy when he would pour out his
heart to God. But whether he pour out his heart behind a
closed door, or when hidden in the company of others, the
Father who sees in secret will reward him openly, as Jesus
did Nathanael. "Philip findeth Nathanael, and saith unto him,
We have found Him, of whom Moses in the law, and the
prophets, did write. Jesus of Nazareth, the son of Joseph. And
Nathanae1 said unto him, Can there any good thing come out
of Nazareth? Philip saith unto Him, Come and see. Jesus
saw Nathanael coming to Him, and saith of him, Behold
an Israelite indeed, in whom is no guile! Nathanael saith unto
him, Whence knowest thou me? Jesus answered and said unto
him, Before that Philip called thee, when thou wast under the
fig tree, I saw thee." (John 1: 45 to 48).

And God sees every Israelite indeed who makes his offering
in secret, .for He is at the source to give the upright his desire
and at the end to give him his reward, and with the prayer
God is delighted.

Consider God's valuation of the prayer of the humble and
contrite as He compares it to creation made for His pleasure.
Everything manifests the glory of the great Creator. The
psalmist's view of the heavens made him break forth into
poetic song-"The heavens declare the glory of God; and the
firmament sheweth His handywork. Day unto day uttereth
speech, and night unto night sheweth knowledge. There is no
speech nor language where their voice is not heard". (Psalm
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19: 1. 2, 3). It is the silent song of praise continually uttered
by the physical heavens to their maker. and in this song He
has pleasure, for all things were made for this purpose. And
to come down to earth, the glory of the wisdom and providen
tial care of God is seen in the organic and in the inorganic.
The infinite wisdom of God is seen in the structure of the
earth, in the providential supplies of mineral wealth stored in
nature's subterranean coffers. The great heart of God is
pleased with the works of His hands, that provide for the needs
of man whom He has made. But. though all things in heaven
above and earth beneath were made for His pleasure, God
says of the upright, "The heaven is my throne, and the earth
is my footstool ... but to this man will I look, even to him that
is poor and of a contrite spirit, and that trembleth at my
word". (Isaiah 66: 1, 2). The contrite man is a praying man,
and so we see from this passage of scripture that the prayers
of God's people are more precious to Him than the material
heaven and the material earth together.

But how may a sinful creature talk of his uprightness? He
may because, strangely enough, a man may be bowed down
with the weight of his sin, and be upright. We have only to
look at the parable of the pharisee and the publican to sec
this. No doubt the pharisee looked a fine, upright figure as he
held forth in the temple, and prayed thus with himself, "God.
I thank thee. that I am not as other men are, extortioners.
unjust, adulterers, or even as this publican". But while he
pleaded uprightness. God saw it in the publican. whose heart
was so full of his own unworthiness that he smote his breast
and held down his head in shame, and cried. "God be merciful
to me, a sinner". Jesus said of him, "This man went down to
his house justified rather than the other: for everyone that
exalteth himself shall be abased; and he that humbleth him
self shall be exalted". (Luke 18: 14).

No doubt uprightness consists in sorrow for sin and in a
sincere desire to be rid of it. It also consists in an earnest
desire to please God. We are inclined to overlook the faults
of those who are well-meaning in their attitude towards us, and
God does the same. The parent watches very tenderly the
child who is doing its best to please by taking those first few
steps towards him,and loves him none the less because he occa
sionally fall and suffers a few bumps, and the parent knows
that with walking the child's legs will grow stronger. And isoUl'
life as believers not a walk towards our heavenly Father? And
is our walk not just this-our intention to walk in His ways
and to please Him in our lives? And does He not know that
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in our walk towards Him we sometimes fall, and often make
big mistakes? But He loves His child none the less. He sees
that it, is his intention to press on towards the mark of his
high calling in Christ. And so the prayer of the upright, soiled
with sin, deficient and imperfect, is still His delight.

"Prayer is the soul's sincere desire,
Uttered or unexpressed,

The motion of a hidden fire
That trembles in the breast.

Prayer is the contrite sinner's voice.
Returning from his ways,

While angels in their songs rejoice,
And cry, 'Behold, he prays! ' ".

(James Montgomery).
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The Epistle to the Romans
R. N. CASWELL

Not only the purest gospel (Luther) but also the key to the
rest of scripture (Calvin). Such have been the well-merited
descriptions of this great epistle. Wherever it has been studied,
it has brought great results. Three examples of this spring to
mind. Luther himself pored over it, especiaIIy desiring to
know the meaning of the phrase "the righteousness of God"
which Paul says is the theme of the gospel (1.17). When Luther
discovered the true meaning of the phrase and received this
righteousness for himself, he says he felt as if he had been
born again.

In the 18th century, John Wesley, the Anglican clergyman,
who was by his own confession, trying to justify himself by
works, heard a man reading from Luther's Preface to
Romans. There and then he felt that his sins were taken
away. The results in that century, as Wesley and Whitefield
preached the doctrines that Romans contains, are well known.

Our own century has the same story to tell as a young
socialistically-minded pastor on the continent, KarI Barth,
became disillusioned by the first world war and began to
search the scriptures, especially Romans. It was, he said,
like a man feeling his way up a church-tower in the dark, hold
ing the rope to guide him. But the rope was the bell-rope
and he inadvertently woke the whole neighbourhood.
Certainly Barth's Commentary on Romans had the effect. It
was like a bomb in the theologians' playground also, for he,
unlike them, wrestled seriously with Paul's teaching and did
not dismiss it as outmoded. (This commendation does not
imply agreement with all Barth's positions! )

There is not the same controversial spirit here as in
Galatians. Paul does not have to defend his apostleship; he
simply states it and adds that his lifework was to be evangelism
(1.1). Having mentioned the gospel, he begins to define it. It is
about Jesus, the culmination of revelation (1.2), who was both

.human and divine. Human, in that he was descended from
David, and divine, as was shown by the resurrection (1.3-4).
This divine-human person was in a position to act as mediator
between God and man, now estranged by sin.

From verses 8 to 15, Paul explains that his absence from
Rome was unintentional. He was interested in the church there

Footnote: This article is the first in a new series on the Epistle
to the Romans, to be continued in future issues.
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(notice his prayers for them, I: 9), he had often planned to
visit them, but so far without success (1.l3). His aim was three
fold: to strengthen them with spiritual gifts, to be blessed by
them (even Paul! ), and to reap a harvest in Rome.

His absence was certainly not due to shame. The great metro
polis needed his gospel too. It is for all. He divides humanity
three ways in 14 and 16; and all, he says, need Christ and "the
righteousness of God".

This is the phrase that caused Luther such difficulty. He
took it to mean the justice of God, his stern unrelenting
opposition to sin. Why then, thought Luther, should the gospel
add to our misery by reminding us of this? But he came to see
that this is a special sense of the phrase, meaning a righteous
ness from God-its source is in God-which is imputed to the
believer, thus leading to his acquittal (,justification'). No
wonder Luther was glad!

The apostle now begins (l.l8) his formal argument. He pre
pares the ground by showing that men need the gospel, for they
have sinned. To show this, he takes mankind in two sections
Gentiles and Jews-and shows the sinfulness of each. There
is no point in stating a remedy if there is no need for one. First,
then, he lays bare the wound, next he applies the cure. The
statements which Paul makes here regarding the Gentile world
can all be paralleled from pagan writers. It is not over·drawn,
though it is a vile picture. At the outset he deals with the
problem which some felt acutely: how can God judge Gentiles
who have never heard of God or of his law? Paul affirms the
wrath and judgment of God on all such, for they have heard of
God. The works of creation speak clearly of a creator who re·
quires worship. In refusing worship they are therefore without
excuse (I.I 8·20).

This argument is still true, though it is worth noting that the
conviction of the fate of the heathen was no mere intellectual
item with Paul. It was a burning conviction which drove him
to the ends of the Roman world to tell men of God's answer.
They were lost, but they could be saved. Nothing else will do
as a true missionary motive.

Notice how he traces their fall:
I. They refused to honour God as God (1.21, 28). Rebellion is
the prime sin, just as obedience is the prime virtue. Men would
not have God to rule over them.
2. As a result their thinking (presumably on religious matters)
became futile (1.21, 22). Some of them even concluded there
was no God. Others postulated many gods, surprisingly human
gods at that!
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3. They began to worship other creatlires (1.22, 23), even
reptiles. The last word in foolishness!
4. Then finally (and notice the judicial phrase "God gave
them up", repeated three times, 24, 26, 28), they fell into an
abyss of sin and vice. Man without God always does. This
description is so terrible that it is rarely, if ever, read in public.

Here are unnatural sexual relationships among women (26)
and among men (27). Here is a list of crimes and sins (29-31)
that makes frightening reading, especially, if you know your
own heart. Hatred and malice, coveting and murder, gossip
and slander, insolence and haughtiness, and many others. A
heartless, ruthless lot they were, who joined heartily with
others in breaking every law of God, and raised no voice of
protest (32).

So much for the Gentiles, the modern non-churchgoer shall
we say? At least, it is safe to say that these vices are becoming
rampant in a post-Christian age. Religion and worship of
God have gone, moral standards are crumbling fast. Men are
sinners, guilty before a holy God. That must be our starting
point, for without a true statement of the need of man, our
"gospel" will be different from the gospel of the apostles.

(to be continued).
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Although the actual word Incarnation is not strictly speak
ing a Bible word the Doctrine of the Incarnation is one of
the cardinal points of Christian Doctrine and one which is
central to the entire redemptive purpose of God as revealed
in the Scriptures (I John 4: 2; 11 John 7). A clear understand
ing of the subject is therefore vital if we are to have a proper
appreciation not only of the One who was God (John 1: 1)
and who became flesh (John 1: 14) but also of the reason
why He became incarnate.

This is a subject which is vast and profound and one which
we ought to approach in a spirit of deep humility and
reverent wonder. That the second Person in the Godhead
should come in the flesh-to be born, live, suffer and die
as man (for that is what the Incarnation entailed) is one of the
most sublime mysteries of Divine revelation. We can but
stand amazed at the matchless condescension which the Lord
of Glory displayed and realise that only a God of grace could
manifest such concern for the sinful sons of men.

In considering this subject I want to treat three aspects,
viz: -The Promise of the Incarnation,

Some Problems which it poses, and
God's Purpose through it.

I. The PROMISE of the Incarnation:
Unlike Mohammed, the Buddha or Confucius who came

into the world without prior announcement, the coming of
Jesus Christ was anticipated. At intervals down through the
course of human history God promised to send Him and
gave certain details in order that men should recognise Him
when He did eventually come.

These prophecies of His coming were recorded in the Old
Testament Scriptures. They begin after the Fall with the
promise of a Deliverer who would succeed where Adam had
failed. Gen. 3: 15 speaks of a fully human descendant of
Adam who would crush the serpent's head even though He
himself would suffer the serpent's attack.

In Gen. 22: 18 God isolates one branch of the human race
from which the promised Man should come. He tells
Abraham that He will bless all nations through Abraham's
offspring. This is interpreted by the Apostle Paul in Gal. 3: 16
as a clear reference to Christ. Gen. 49: 10 narrows the promise
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to the tribe of Judah and reveals that the coming Man will rule
as King. Attention is focussed on the line of David (... " . of
the stock of Jesse," Is. 11: 1; ..... upon the throne of David,"
Is. 9: 7; Jer. 23: 5; Jer. 33: 15). According to Micah 5: 12 this
ruler would be born in Bethlehem, the city of David.

But not only is the Messianic anticipation in the Old
Testament of a Sovereign, there is a second line of prophecy
which views the Messiah as God's suffering Servant. The
familiar Isaiah chapter 53 comes to mind as a wonderful
prediction of the life and death of our Lord Jesus. Little
wonder that Philip the evangelist (Acts 8: 26-35) preached
Jesus to the Ethiopian nobleman from this passage for the
picture painted by Isaiah is true of no one else.

In Zech. 12: 10 "they shall look unto me whom they have
pierced" while chapter 13 : I of the same prophecy speaks of
the fountain opened to the house of David for sin and for
uncleanness. From such scriptures it .is evident that the
Messiah would suffer and die at the hands of men but by His
death cleansing would be made available for mankind's sin.

Such then is the Messiah who was expected-One who
would be both Sovereign and Saviour. He would come in a
unique fashion: this is clear from Micah 5: 2 where One is
spoken of "whose goings forth are from of old, from ever·
lasting". One who was pre-existent would be born; while in
Isaiah 7: 14 there is the promise" ... behold a virgin shall
conceive and bear a son and shall call his name Immanuel".
"When the fulness of the time came," (Gal. 4: 4) a miraculous
birth would bring the realisation of those predictions which
God had made concerning His Son.

n. The PROBLEMS of the Incarnation:

Of the problems which present themselves, those which
concern Christ's Nativity and His Nature are perhaps the ones
which occasion greatest difficulty and it is around these that
the fires of controversy have most fiercely raged.

(a) With regard to the Nativity the Jews looked upon the
prophecy in Isaiah 7: 14 as Messianic until Christians
claimed its fulfilment in the birth of Jesus of Nazareth
(Matthew 1: 22, 23). Again, there is a foreshadowing 01'
the virgin conception in Gen. 3: 15 where the unique
phrase "the seed of the woman" occurs-elsewhere in
the Old Testament reference is made to the seed of man.

Luke, the medical doctor records the angel saying (0

Mary-"The Holy Ghost shall come upon thee and the
power of the Most High shall overshadow thee where
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fore also that which is to be born shall be called holy,
the Son of God" (Luke I: 35).

Matthew's account is that "Mary ... was found with
child of the Holy Ghost" (Ch. 1: 18) and Matthew is
careful to show that Jesus was not the Son of Joseph by
ordinary generation. "Jacob begat Joseph, the husband
of Mary, of whom was born Jesus who is called Christ."

In his "Cur Deus Homo", Anselm reviewed four ways
in which God could make man: -
i. By the law of natural generation-a man and a

woman.
ii. Without the agency of either man or woman-as

Adam.
Ill. A man without a woman-as Eve.
iv. Through Divine empowering of a man and a woman

both past age-as Isaac.
If these be admitted it is but a short step to believe

that Jesus was born of a woman without a man.
There are those who contend that acceptance of the

Virgin Birth of Jesus is not absolutely essential to the
Christian Faith. Yet to deny it is to repudiate Christ's
Deity for He then becomes the natural child of sinful
parents and there is no adequate explanation of His peer
less character and sinless life. The purity of Mary is
impeached and instead of being blessed among women
she is branded as unchaste since Joseph asserted that
Jesus was not his son. The veracity of the Gospel
records is impugned and the Bible is robbed of its
authority. Furthermore no explanation is afforded of
the origin of a belief to which the Christian Church has
witnessed for nineteen centuries.

(b) Another problem arises because Christ is declared to
be the Son of God and also the Son of man. He is both
Divine and human and in Jesus of Nazareth He is both
at the same time. Here is a profound mystery-how then
do we hold in balance the truths of these two Natures
within a single Personality? So many of the heresies
which have divided the Christian Church and hindered its
witness down through the years have gained ground be
cause men's minps could not grapple with a problem of
such magnitude. Hence the truth relating to one Nature
was emphasized to the detriment of the other Nature.

Two groups in the early centuries of the Church's
history represent those who challenged the reality of the
two natures of Christ. The Ebionites denied the reality

l _
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of Christ's divine nature. They maintained that God
could not become man and hence Christ was merely a
prophet who was specially endowed with the Holy Spirit
from the time of His baptism. The Docetists went to
the other extreme: because of their belief in the inherent
evil of matter they argued that since Christ was pure
His human body must have been merely a phantom.

In the third and fourth centuries the perfection of the
two natures was questioned by the Arians and by the
Apollinarians. The Arians denied the integrity of the
divine nature in Christ. They regarded Him as the first
and highest of created beings-He was more than man
but less than God. The Apollinarians on the other hand
denied the integrity of Christ's human nature. While they
were concerned with maintaining the sinlessness of
Christ they argued that full humanity includes liability
to sin and this is incompatible with full divinity.

Two fifth century errors concerned the union of the
two natures in one person. The followers of Nestorius
thought of Christ as God plus man instead of the God
man, a moral rather than organic union of divine and
human natures akin to the marriage union in which two
become one. In reaction to this, Eutychians denied the
distinction and co-existence of the two natures. For them
Christ's manhood merged in His divinity.

An adequate answer to each of these heresies in turn
would occupy a great deal of space and involve reference
to many Scriptures. Suffice it to observe that the New
Testament stresses the reality and the perfection of our
Lord's humanity and at the same time His Deity. That
He speaks and is spoken of as a single person, while the
attributes and powers of both natures are ascribed to the
one Christ (Rom.; 1: 3-4) is proof of the union of these
two' natures in one person. This was the conclusion
reached at the Council of Chalcedon in 451 A.D. and the
orthodox doctrine of the Church was defined thus: In
the one person Jesus Christ there are two natures-a
human and a divine, each in its completeness and in
tegrity and these two natures are organically and indis
solubly united.

(c) A further problem concerns the extent of the humilia
tion which Christ underwent in becoming man, and here
the key passage is Phil. 2: 6·8, the interpretation of which
has led to several divergent theories being propounded.

There are those who contend that in becoming flesh
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Christ surrendered all divine attributes while others
maintain that He relinquished only the relative attributes
of Deity (viz. omniscience, omnipotence, omnipresence)
while retaining the absolute attributes: life, personality,
self-existence, immutability, unity, truth, love, holiness.
Again, there are those who hold that Christ acted as if
he did not possess divine attributes; while a further pas
tulateis that He gave up the use of divine attributes.

The Evangelical view is that in becoming man Christ
did not abandon His Deity but rather gave up the in
..Jependent exercise of divine attributes. Lightfoot's com
ment on Phi]; 2: 8 is appropriate here: "Christ divested

. Himself not of His divine nature for that was impossible,
but of the glories and prerogatives of Deity. This He did
by taking the form of a servant".

The Incarnation of the Son of God, then, was not a
diminishing of Deity but an acquiring of manhood. God
in Christ became the man Christ Jesus (I Tim. 2: 5).

Ill.
Having looked at the promises relating to the Incarnation

and the problems associated with it, let us turn to consider:
the Purpose behind the Incarnation. I suggest that this is
two-fold, namely: To reveal God to man and to redeem men
to God.

The prologue to the Fourth Gospel makes the first point.
Ch. I: 18 " ... the only begotten Son which is in the bosom
vf the Father, he hath declared him;" while towards the close
of His ministry Jesus makes the same stupendous claim: "He
that hath seen me hath seen the Father" (Ja 14: 9).

Because our Lord was entirely subordinate to the will of His
t<ather and to the control of the Holy Spirit, His life on earth
revealed the Father perfectly. In His deliverance of those who
were subject to disease, to demons and to death, He demon
strated the Power of God. By purity of lip and of life He gave
tangible expression to the truth that God is holy. In His pity for
human sorrow and suffering He revealed the Father's heart of
love; while by His forgiveness of sinners He mirrored the One
who in grace is ever ready to grant pardon to the penitent.

These are but a few of the facts of Christ's revelation of
God to men. When we turn to what is probably the earliest
New Testament reference to the Incarnation-Gal. 4: 4-5 we
are brought face to face with the redemptive aspect of Christ's
coming. "But when the fulness of the time came God sent
forth his Son born of a woman, born under the law, that he
might redeem them which were under the law". This is made
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clear by other Scriptures e.g. the angel's disclosure to Joseph
regarding the child to be born to Mary: "Thou shall call his
name Jesus; for he shall save his people from their sins"
(Mt. 1: 21).

In the miraculous birth of Jesus, God began to fulfil His
long-foretold intention of visiting and redeeming His people.
Jesus Himself expressed the purpose of His coming in the
widest possible sense when He said: "The son of man came to
seek and to save that which is lost (Luke 19: 10) and to give
His life a ransom for many! (Mk 10: 45).

Paul, writing to the Roman Christians (Rom. 8: 3) tells that
God sent His Son in the likeness of sinful flesh and as an offer
ing for sin thereby condemning sin in the flesh, while the writer
to the Hebrews speaks of Christ being manifested to put away
sin by the sacrifice of Himself (9: 26). John echoes the same
thought in his first epistle Ch. 4: 10 '(God ... s~nt his Son to
be the propitiation for our sins" while Peter puts it in this
fashion: "Christ also suffered for sins once, the righteous for
unrighteous, that he might bring us to God. (I Pet. 3: 18).

The Incarnation is therefore linked with the Atonement.
This is the tremendous truth that God in His Love has come to
man in his need and in the Person of Jesus has provided Some
one in whom that need is completely met. At Christ's birth the
Son of God became the Son of man in order that the sons of
men might become the sons of God.

This is the vital, personal and eternal message that the Incar
nation holds for each one of us: "Unto you is born a Saviour
who is Christ the Lord".
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The Three Crosses
F. H. CHAPLlN

'The thieves also, which were crucified with Him cast the
same in His teeth.' (Matthew 27: 44.)

'And with Him they crucify two thieves; the one on His
right hand, and the other on His left; and the Scripture was
fulfilled which saith,' 'And He was numbered with the trans
gressors.' (Mark 15: 27/28.)

'And one of the malefactors which were hanged railed on
Him, saying "If Thou be Christ, save Thyself and us." but the
other answering rebuked him saying "Dost not thou fear God,
seeing thou art in the same condemnation? and we indeed
justly, for we receive the due reward of our deeds, but this man
hath done nothing amiss." and he saith unto Jesus. "Lord, re
member me when Thou comest into Thy kingdom." and Jesus
said unto him. "Verily I say unto thee, today thou shalt be with
Me in Paradise" and it was about the sixth hour, and there was
darkness over all the earth unto the ninth hour, and the sun
was darkened and the veil of the Temple was rent in the midst,
and when Jesus had cried with a loud voice, He said. "Father.
into Thy hand I commend My spirit" and having said thus, He
gave up the ghost.' (Luke 23: 39-46.)

'Where they crucified Him, and two others with Him, on
either side one, and Jesus in the midst.'

'Then the soldiers, when they had crucified Jesus, took His
garments, and made four parts, to every soldier a part; and
also His coat: now the coat was without seam, woven from the
top throughout; they said therefore among themselves, Let us
not rend it, but cast lots for it whose it shall be' that the Scrip
ture might be fulfilled which saith 'They parted My raiment
among them, and for My vesture they did cast lots.' These
things therefore the soldiers did.

'The Jews, therefore, because it was the preparation, that the
bodies should not remain on the cross on the Sabbath day (for
that Sabbath day was an high day) besought Pilate that their
legs might be broken, and that they might be taken away; then
came the soldiers and brake the legs of the first and of the
other which was crucified with him; but when they came to
Jesus and saw that He was dead already, they brake not His
legs, but one of the soldiers with a spear pierced His side, and
forthwith came there out blood and water, and he saw that it
bare record, and his record is true, and he knoweth that he
saith true, that ye might believe. For these things were done
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that the Scripture might be fulfilled, "A bone of Him shall not
be broken," and another Scripture saith, "They shall look on
Him whom they pierced.'" (John 19: 18, 23-24; 31-37.)

The records concerning the crucifying of the thieves are an
essential and a very important part of the Holy Scripture.
Those two men might well have been crucified for their evil
deeds at some other time; but, No! The Scripture must be
fulfilled, for they are the Scriptures of truth, and foresaw,
through the prophets what would happen not only to the
Messiah but also to the others associated with Him. Such is the
sacred wonder of the holy and inspired Word of God. The
following are some important references

(a) He was to come as the 'Man of sorrows and acquainted
with grief.' (Isaiah 53: 3.)

(b) 'Reproach hath broken My heart.' Here is a prophetic
word in the Psalms concerning Him. (Psalm 69: 20.) Other
similar passages speak in the same way, such as-'He saved
others, Himself He cannot save.' (Mark 15: 31.), 'They passed
by and wagging their heads saying 'If Thou be the Son of God,
come down from the cross.' (Mark 15: 29). 'The thieves cast
the same in His teeth.' (Matt. 27: 39-40). (Matt. 27: 44).

(c) 'He was numbered with the transgressors, and He bare
the sins of many.' (Isaiah 53: 12). Isaiah saw this in the spirit
of prophecy as an accomplished historic fact.

(d) 'A bone of him shall not be broken.' This reference to the
passover lamb was Moses' ceremonial prophecy concerning
Him. (Exodus 12: 46). 'Then came the soldiers, and brake the
legs of the first and of the other which was crucified with him;
but when they came to Jesus and saw that He was dead
already, they brake not His legs' (John 19: 32). Their restraint
is all the more striking in view of the prophecy. So too is the
action and the alternative they took to make quite sure of His
death. 'They shall look upon Him whom they pierced.'
(Zechariah 12: 10. Psalm 22: 16). 'But one of the soldiers with
a spear pierced His side and forthwith came there out blood
and water.' (John 19: 34).

But now to consider this matter of the crucifying of the
thieves referred to in each of the Gospels. The records of
Matthew and Mark are brief and similar (Matthew 27: 44.
Mark 15: 27-28.) but Luke and John give more information
which must be considered in conjunction with each other.
(Luke 23: 39-46; John 19: 18, 23-24, 31-37). Luke deals par
ticularly with the two thieves: John deals particularly with the
Lord Jesus and the fulfilling of prophecy in relation to it. Note
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the statement: 'That the Scriptures might be fulfilled,' which is
four times repeated Ch. 19.

The measurement of punishment for crimes varies in
dilIerent countries and times. The crime itself should be
seriously and thoroughly considered-it may be social or
political, as well as moral. The former may be merely a matter
of opinion and not essentially wrong morally; but the moral
alIenee is a matter of conscience, for it involves the breaking of
God's Law, and therefore is sin; for 'Sin is the transgression
of the Law.' (I John 3: 4).

In this country at one time men were hanged for sheep
stealing, which was unduly severe, but today a cold blooded
murder is requited with a few years imprisonment in spite of
the fact that our just and almighty Creator has ordained that
life must be taken as the punishment for such a crime.
(Genesis 9: 6). The two thieves were crucified for their mis
deeds. Society then demanded the death penalty, for murder
as in the case of Barnabus was also involved. (Mark 15: 7).
But sometimes punishment is meted out through passionate
and perverted ill-will; the crucifixion of the Lord Jesus came,
very evidently, in this category, and was obviously, unjustifi
able. The words of the repentant thief are clear and true: 'And
we indeed, justly, for we receive the due reward of our deeds,
but this man hath done nothing amiss.' The other thief filled
with hatred against all, even against Christ Himself shewed no
repentance and so he died. But the repenting thief was very
dilIerent, and how wonderful his petition: 'Lord, remember
me when Thou earnest into Thy kingdom.'-this from one so
low, and yet so reverently bold as new light dawns upon his
soul, 'Lord'-'Thy kingdom'; the Lord's kingship and a
spiritual kingdom after the death throes and he to see and be
with the Lord Jesus in that spiritual world! Yet the Lord far
from rebuking such respectful boldness, re-assures him that he
shall be with Him that same day.

All three 'happened' to be crucified before a special Sabbath,
a high day, so, instead of many long hours of suffering
known to extend even to forty hours in some cases-the Lord
dies first and the repenting thief is received into the kingdom
that same day by the Lord Jesus Himself-'This day shalt
thou be with Me in Paradise.' Such is the grace and mercy of
the Lord Jesus Christ; may the prayer of the thief be ours also,
then the bliss of the thief will also be ours!

But they 'happened' to be crucified together for a very
special reason as the Apostle John records, that these events
might stand out in bold relief and so declare that the prophets
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of old were inspired of the Holy Spirit to write these things
as recorded in the Old Testament Scriptures. 'The Old Testa
ment is the Lock, and the New Testament is the Key, for the
roots of the "Plant of Renown" go down deeply into the Old
Testament.' (An old writer.)

Believer. here is a notable subject for the confirmation of
your faith and the comfort of your soul; but let those who
scoff at this display of mercy know that they also are account
able to God for their own evil deeds and words, for which they
must admit they are guilty. If they refuse. respect and trust in
this Substitute of God's providing-for there is no remission
of sin without the shedding of blood-there will be no hope nor
happiness for them in that eternity which undoubtedly awaits
us all.
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THE MILLENNIUM: Loraine Boettner. Presbyterian and
Reformed; 1969; 386 pp.; $4.50.
The publication of a fifth edition of Loraine Boettner's

classic work on the millennium is an event worthy of celebra
tion and comment, both to introduce the book to those not yet
familiar with it and to review the new material for those who
know previous editions.

Loraine Boettner studied at Princeton Theological Seminary
under Caspar Wistar Hodge, last of the long line of renowned
Princeton Hodges, shortly before the seminary was reorganized
along liberal lines by the denominational hierarchy. Today he
is a retired college Bible professor, a gentleman farmer and a
writer on theological subjects. He has a clear, simple and
reasonable style that has made his writings noted as popular
presentations of what used to be called 'the Princeton
theology.' He is known not as a theological innovator but as
the chronicler of an important heritage, a layman writing for
layman. Readers of Banner of Truth publications are familiar
with his Roman Catholicism, but his most circulated work is
The Reformed Doctrine of Predestination, now in its 14th
edition. Although he has spent most of his lifetime in what is
now the United Presbyterian Church, U.S.A., he recently
joined the Orthodox Presbyterian Church in opposition to the
Confession of 1966.

The Millennium is the doctrine pertaining to the kingdom
age prophesied in the Old Testament, particularly in the writ
ings of Isaiah. The word 'millennium,' meaning '1,000,' is
based on references to 1,000 years in Revelation 20, a passage
which most interpreters feel relates to the kingdom age.

There are three basic viewpoints on the millennium among
Bible-believing Christians; Pastmillennia/ism is the view that
Christ will return after the kingdom age, which is seen as a
period of world-wide Gospel blessings through the Church's
fulfilment of its Great Commission; Premillennia/ism is the
view that Christ will first return to establish the millennium, a
political kingdom over which he will reign with his physical
presence. It is often understood as a principally Jewish
political kingdom, particularly by those Premillennialists who
also hold to 'Dispensationalism'; Amillennialism holds that
the kingdom prophecies relate primarily to heaven, and denies
that there is more than a limited or partial fulfilment of the
Kingdom of God on earth.
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Reformed theologians are usually 'Postmil' or 'Amil', rarely
'Premil.' The tradition of the Puritans, of Scottish Covenan
ters, and of the old Princeton school is 'Postmil', and that is
the position expounded in this book.

One of the principal virtues of Boettner's work is that all
basic views are treated fairly and fully so that the reader can
see clearly what the issues are and decide for himself.

The new material in this new edition chiefly concerns the
significance of the nation of Israel now in existence. Two
views on this subject exist among Postmillennialists. The one
adopted by Dr. Boettner is that, since Israel is a secular state
or, at best, a Jewish one, and is not founded on belief in
Jesus Christ, it has no relationship to the fulfilment of king
dom prophecies, since the King of the kingdom is Jesus Christ.
The present nation of Israel should be dismissed as of no
prophetic significance.

A quite different view is argued by Postmillennialist Erroll
Hulse in his book The Restoration of Israel (Worthing: Henry
E. WaIter, 1968.). Hulse believes that Romans 11: 26 predicts
a future spiritual restoration of Israel to faith in Jesus Christ,
so that national Israel cannot be discounted as having no
prophetic significance in the Church age. He understands
Luke 21: 24 to teach that Israel's repossession of Jerusalem
from foreign control marks the end of the 'Times of the
Gentiles' and thus heralds the beginning of the time when
Israel will be grafted back into the Church. This spiritual
restoration of Israel would appear to be near, since Jerusalem
was reoccupied as a result of the 1967 war. Since Romans
11: 12 teaches that the spiritual restoration of Israel will lead
to great blessing for the Gentile world (and so apparently
marks the beginning of the millennial period), the territorial
restoration that precedes it can hardly be dismissed as having
no real importance.

I believe that Premillennialists have some justification for
feeling that many Reformed interpreters have failed to view
Old Testament prophecies regarding Israel with sufficient
seriousness, and have too lightly dismissed them as forfeited
through unbelief, especially as God's gifts are always given by
grace to the undeserving, and it is particularly of God's Old
Testament promises to Israel that the New Testament says:
'the gifts and calling of God are irrevocable' (Rom. I I: 29,
NASB).

Recent events in the Holy Land have caused Reformed
scholars such as Hulse to re-examine their position and give
greater weight to these prophecies-not by adopting a Pre-
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millennial view of a Jewi.sh kingdom, but by giving renewed
emphasis to the place that restored Israel will have jn the
Church in the days of full Gospel blessing.

But Boettner as a chronicler of the Princeton heritage. has
stopped where the Hodges stopped and apparently can get no
further. At this point his greatest strength has become a
weakness. He remains an historian for a glorious era that
ended in the 1930s and seems unable to build on that tradition
so that it relates adequately to the 60s.

It is unfortunate that a book which is otherwise so compre
hensive does not at least mention the school of Postmillen
nialism which teaches a restored Israel. and even neglects list
ing Hulse's work in the bibliography of Postmillennial writings.
One hopes that this oversight will be corrected in future
editions.

This reviewer is here forced to remind himself that. much
as he may agree in many details more with Hulse than Boettner.
it is from Boettner that he first learned Postmillennialism and
to him he owes an immense gratitude! I warmly recommend
all his books. especially the present one.

And I think I can presume to recommend. on the basis of
my own happy experience, that students and pastors wishing
help on theological questions should feel free to write Mr.
Loraine Boettner. Rock Port, Missouri 64482, U.S.A. They
will gain not only good advice, but a good friend.

DoNALD A. DUNKERLEY.

THE WELSH REVIVAL OF 1904: Eifion Evans. Evan
gelical Press. pp. 213.12/6.
The thoughts of many Christians turn frequently in days of

barrenness and apostasy to other days when God came down
in blessing to His people. Revival becomes increasingly a
matter not merely of academic discussion but of deep concern.
To most of us wide-spread revival is a matter of history rather
than of personal experience but often the history is itself
ra!her vague as far as we are concerned. This book will go far
to removing such vagueness in the case of one particular
movement of the Spirit.

Dr. Evans is in many ways the ideal man for writing the
history of the Welsh revival. For one thing he is a Welshman
with a warm sympathy for the men whom he describes. He
is a Welsh speaking Welshman. and this is an important asset
in dealing with events and records rooted in the language and
culture of 'Welsh Wales'. He is. a trained historian and so is
able to sift the true from the false with a discerning eye.
Above all he is a man of God who is concerned not.only to
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recall the past but to stir God's People to turn to the Lord in
prayer for a fresh visitation from heaven.

Times of revival bring particular problems. The inevitable
excitement which accompanies such a stirring attracts the un·
stable. The fringe of any great spiritual awakening will always
embrace not only the shallow but also the cranks. Above all
the devil will mount his counter attack as he leads some into
a false profession of faith, others into an unhealthy interest
in the phenomena of the revival, others into an over emphasis
of some truth which leads them ultimately into heresy.

But as Dr. Lloyd-Jones points out in his preface, life always
brings problems. The sad thing about our Churches today is
that we do not face the problems because we simply do not
enjoy the life. Deep slumber after all means immunity from
difficulties, but it is not the ideal or even the normal condition
of the Church militant.

Dr. Evaes not only recounts the stirring events when the
Holy Spirit quickened the life of the Churches, but he also in
dicates some of the reasons for the subsequent decline. Unlike
some earlier revivals this one took place at a time when
liberalism had already penetrated deeply into the Churches,
and modernist ministers simply accepted the revival movement
as an interlude in their essentially destructive ministry. The
Saints also left themselves open to being side-tracked for in
the enthusiasm of the revival prayer and praise were so promi.
nent that at times preaching was relegated to the background.
It was no wonder that young converts deprived of a steady
teaching ministry were so liable to be led astray by false
teachers.

This is a most important book in our present situation. It
should stimulate faith as it recalls God's past dealings with His
people. It should also sound a note of warning as we see
some of the dangers of an untaught, and so an unbalanced
enthusiasm re-appearing. Above all, it should turn us again
to cry with the Psalmist: 'Will thou not revive us again
that thy people may rejoice in thee.' H.M.C.

,-
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ROMANS. GeofIrey B. Wilson.Banner of Truth Trust;
paperback, 255 pp.; 6/-.
'Romans' stands first in importance of all Paul's letters for

its logical and complete statement of the Gospel. It has always
brought blessing where it has been studied and many great
commentaries have been written on it. The trouble for busy
people today is that these commentaries tend to be lengthy,
and sometimes inaccessible.

However, Mr. Wilson has made a valiant effort to solve our
problem by giving us a verse-by-verse commentary on
Romans, made up of the choice comments of the great com
mentators past and present. His list includes some of the
Reformers (surprisingly omitting Luther), the Puritans and
modern divines on both sides of the Atlantic.

This digest, or book of samples, will, it is hoped, not only
serve to elucidate Romans itself, but encourage the reader to
delve for himself into the commentaries from which they were
taken. Anyone who reads Mr. Wilson's book will be well on
the way to good knowledge of a fundamental book in the
Bible. R. N. CASWELL.

WHAT IS THE CHURCH?: D. Martin Lloyd-Jones. 24 pp.
1/6.

WHAT IS A CHRISTIAN?: H. M. Carson. 20 pp. 1/6.
CHRIST IN MY PLACE: G. Harrison; 40 pp. 2/6.
THE DOCTRINE OF SCRIPTURE TODAY: Hywell Jones.

32 pp. 2/6.
AFTER UPPSALA-WHITHER BOUND?: W. J. Grier.

12 pp. 1/-.
ROME AND RE-UNION: H. M. Carson. 16 pp. 1/-.

With the exception of the last named booklet which
examines present trends in' Roman Catholicism, the series
covers addresses given at the British Evangelical Council Con
ference held at Liverpool in November, 1968. At the first
Conference held in London in 1967, Dr. Lloyd-Jones had
posed the two questions What is a Christian? What is the
Church? These he contended were the basic causes in the
ecumenical debate. The main conference addresses at Liver
pool attempted to answer these questions.

Graham Harrison delivered two very fine messages on the
person and work of the Lord Jesus Christ. Hywell Jones
exposes some of the ominous trends in evangelical circles today
and W. J. Grier indicates in a short but very useful booklet the
direction of the ecumenical movement.

The booklets are published by the Evangelical Press in
conjunction with the British Evangelical Council.
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Lives of British
Reformers
ROWLAND TAYLOR

s. M. HOUGHTON

On the very day that Bishop Hooper was burnt at Gloucester,
February 9th, 1555, a similar scene was being witnessed at the
small town of Hadleigh in Suffolk, where Rowland Taylor laid
down his life. Taylor's fame was not so widespread as
Hooper's, but his character was singularly beautiful, and the
story of his martyrdom as told by Foxe is perhaps the most
interesting and touching account in the whole Book of Martyrs.
Almost everything that is known about Rowland Taylor is con
tained in that book, and those who possess a copy of it will do
well to read the whole story as Foxe tells it.

The Bible sometimes furnishes us with accounts of the child
hood and youth of men of God of whom it tells, as in the case
of Moses. On the other hand, concerning the childhood of
others, Elijah for example, we read nothing at all. In months
past we have been able to give information about the early
years of men like Latimer and Cranmer, but in the case of
Rowland Taylor, beyond the fact that he was born at Rothbury
in Northumberland (Ridley's native county), and that
Latimer's sermons were used by God to bring light into his
dark heart, we know nothing. He was, however, a learned man,
and was well versed in the law of England as well as in the law
of the church. Cranmer knew him well, and through his in
fluence Taylor was appointed 'parson' of Hadleigh, a post
which he held until his death. In this position he was a model
of diligence, humility, and meekness, and he brought forth
abundantly the fruit of the Spirit of which Paul speaks in the
Epistle to the Galatians. Lovingly and faithfully did he preach
the Word of God to his people, many of whom, through grace.
believed to the saving of the soul. Graciously and consistently
did he show himself a pattern of good works. He was specially
active in. warning men against the idolatry practised by the
Roman Catholic Church.

When Queen Mary came to the throne, Rowland Taylor was
not left undisturbed for long. It so happened that a certain
man named. Foster, a lawyer by occupation, determined to
have the Mass restored in Hadleigh Church, and by careful
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scheming he had an 'altar' built in preparation for it. We are
told in the Book of Judges how the people of Israel, who had
built an idolatrous altar to Baal, awoke one morning to find it
broken down, and they said, 'Gideon the son of Joash, hath
done this thing.' In Hadleigh, too, there were some 'mighty
men of valour,' who, Gideon-like had courage to break down
the hateful altar of the Mass. Not to be daunted, however,
Foster had it re-built and guarded, and when a Roman
Catholic priest, 'with a broad new-shaven crown,' arrived to
conduct the idolatrous service he was accompanied by a band
of armed men.

When Dr. Taylor heard what was going on he hurried to the
Church, only to find the door locked and barred against him.
However, he found a side door that was latched but not bolted,
and bursting into the midst of the assembled people, he de
manded to know the meaning of the idolatrous service that was
being conducted in the church under his care. Meek man
though he was, anger and indignation rose within him, as they
did in Moses, when he came down from Sinai and saw the
people worshipping the golden calf-an anger for which God
never rebuked Moses, for it was righteous anger in the cause
of God. Angry, Dr. Taylor indeed was, and he denounced the
service as the work of Satan. Taylor's wife, too, was almost
equally indignant, and falling upon her knees and holding up
her hands to heaven, she cried with a loud voice, 'I beseech
God, the righteous Judge, to avenge this injury that this popish
idolater offers to the blood of Christ.' But these vehement
protests were all in vain (though not powerless in the sight of
God), and the armed man thrust both the faithful servant and
his wife out of the church. A few days later Taylor was sum
moned to appear before Stephen Gardiner, the Catholic Bishop
of Winchester, and though he might have escaped, he cheer
fully replied, 'Remember the Good Shepherd, Christ, who not
only fed His flock, but also died for His flock. Him I must
follow, and with God's grace, will.'

When Rowland Taylor appeared before Bishop Gal'diner in
London many accusations were laid to his charge, the two chief
being that he did not believe in the Roman Catholic Mass, and
that, although a clergyman, he was a married man, (for, against
the plain words of Scripture, the Catholic Church forbids its
ministers to marry). Indeed, he had nine children-Thomas,
Susan, George, Ellen, Robert, Zachary, Mary, and two whose
names are not recorded. Taylor ably defended himself from
the Word of God (see I Timothy 3: 2, 12; 4: 13; Titus 1: 6), but
the cruel and tyrannical bishop placed little value upon this,
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and gave sentence against him. Then Taylor kneeled down,
and held up both his hands and said, 'Good Lord, I thank
Thee; and from the tyranny of the bishop of Rome (the Pope),
and all his detestable errors, idolatries, and abominations,
good Lord deliver us. And God be praised for good King
Edward.' So they carried him to prison, where he lay a
prisoner almost two years, and a 'priest' of whom Gardiner
approved, was sent to preach to the flock at Hadleigh.

It was no small joy to Taylor, that in the prison to which
he was sent, there was also confined the godly John Bradford,
an 'angel of God,' as he said, to comfort him. Together the
two men, taught by the same Holy Spirit, and alike awaiting
martyrdom, blessed and praised God with one heart and voice;
together they studied the Scriptures; together they prayed.
Like Paul and Silas in the dungeon at PhiIippi, they rejoiced
that they were counted worthy to suffer shame for Christ's
name. They were sufferers for righteousness' sake and they
found themselves mightily upheld by the mercy and truth of
God. Several times during the long imprisonment the keeper
permitted Mrs. Taylor with one or more of her children to
visit her husband, who, on one such occasion, gave the follow
ing excellent counsel to his son Thomas: -

'My dear Son, Almighty God bless thee, and give
thee His Holy Spirit, to be a true servant of Christ, to
learn His Word, and constantly to stand by His truth
all thy life long. And, my son, see that thou fear God
always. Flee from all sin and wicked living; be virtuous,
serve God with daily prayer, and apply to thy book. In
anywise see that thou be obedient to thy mother; love
her and serve her; be ruled by her now in thy youth,
and follow her good counsel in all things. Beware of
vicious company, of young men that fear not God, but
follow their lust and vain appetites. Fly from immor
ality, and hate all filthy living, remembering that I, thy
father, died in the defence of holy marriage. When God
shall bless thee, love and cherish the poor people, and
count that thy chief riches is to be rich in alms; and
when thy mother is waxed old, forsake her not; but
provide for her to thy power, and see that she lack
nothing; for so will God bless thee, and give thee long
life upon earth, and prosperity, which I pray God to
grant thee.'

This said, he gave his son a Latin book containing the not
able sayings of the old martyrs, and at the end of this book
he wrote his last farewell. 'Count me not dead,' he said to
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his wife and family, 'for I shall certainly live and never die
(John 6: 50, 51). I go before you and you shall follow after
to our long home ... I have bequeathed you to the only
Omnipotence. '

By this time it had been determined that Taylor should
suffer at Hadleigh in the midst of his own people for, as in the
case of Hooper, it was supposed that the sight of his fiery death
would cause many waverers to forsake the truths that their
faithful minister had taught them. To Hadleigh then Taylor
was sent. But what followed is best described in Foxe's own
simple and graphic words.

'On the morrow (6th February, 1555) the SheTiff of London
with his officers came by two o'clock in the morning, and
brought forth Taylor, whose wife, suspecting that her husband
should that night be carried away, watched all night in St.
Botolph's Church porch, having with her two children, the
one named Elizabeth, of thirteen years of age (who, being left
without father or mother, Taylor had brought up through
charity from three years old), the otheT named Mary, his own
daughter. Now, when the Sheriff and his company came to
St. Botolph's Church, Elizabeth cried, saying, "Oh! my dear
father! Mother, mother, here is my father led away!" Then
cried his wife, "Rowland, Rowland, where art thou?" for it
was a very dark morning, that the one could not see the other.
Taylor answered, "Dear wife, I am here," and stopped. The
Sheriff's men would have led him forth, but the Sheriff said,
"Stay a little, masters, I pray you, and let him speak to his
wife," and so they stopped. Then she came to him, and he
took his daughter Mary in his arms; and he, his wife, and
Elizabeth kneeled down and said the Lord's Prayer. At which
sight the Sheriff wept apace, and so did others of the company.
After they had prayed, he rose up and kissed his wife. and
shook her by the hand, and said "Farewell, my dear wife, be
of good comfort, for I am quiet in my conscience. God shall
stir up a father for my children;" and then he kissed his
daughter Mary, and said, "God bless thee. and make thee His
servant;" and kissing Elizabeth he said, "God bless you. I pray
you all stand strong and steadfast to Christ and His Word.
and. beware of idolatry." Then said his wife, "God be with
thee, dear Rowland; I will, with God's grace, meet thee at
Hadleigh."

'About noon the same day, Taylor's servant, a certain John
Hull, met the Sheriff's officers with their prisoner. having
brought with him Taylor's son Thomas. The child was lifted
up and placed on the horse before his father, who lifted up
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his eyes to heaven, and prayed for his son, laid his hand upon
the child's head and blessed him, and so delivered the child to
John Hull, whom he took by the hand and said. "Farewell,
John Hull, the faithfullest servant that ever man had." ,

Hadleigh is in Suffolk, about sixty miles North-East of
London, by far the greater part of the road thither from
London running through the county of Essex. In due course
therefore the party came to Brentwood, ·'where they caused to
be made for Taylor a close hood, with two holes for his eyes
to look out at, and a slit for his mouth to breathe at. This
they did, that no man should know him, nor he speak to any
man, which practice they used also with others. Their own
consciences told them that they led innocent lambs to the
slaughter. Wherefore they feared, lest if the people heard
them speak, or saw them, they might have been much more
strengthened by their godly exhortations, to stand steadfast in
God's Word, and to fly the superstitions and idolatries of the
papacy.

'All the way Taylor was joyful and happy, as one that
accounted himself going to a most pleasant banquet or bridal.
He spake many notable things to the Sheriff and yeomen of
the Guard that conducted him, and often moved them to weep
through his much earnest calling upon them to repent and
amend their evil and wicked living.

'At Chelmsford Taylor was delivered to the Sheriff of Suffolk
and by him conducted to Hadleigh where he suffered. At
Lavenham, a little distance from Hadleigh, the Sheriff stopped
two days; and there came to him a great number of gentlemen
and justices upon horses, appointed to aid the Sheriff. These
gentlemen laboured to seduce Taylor to the Romish religion.
promising him his pardon,"which," said they,"we have here for
you." They promised him great promotions, yea, a bishopric
if he would take it: but all their labour and flattering words
were in vain. For he had not built his house upon the sand
in peril of falling at every puff of wind, but upon Christ, the
sure and immovable Rock.

'When they reached Hadleigh and came riding over the
bridge, at the bridge-foot waited a poor man with five small
children; who, when he saw Doctor Taylor, he and his child
ren fell down upon their knees, and held up their hands and
cried with a loud voice, and said, ... "Good shepherd. Dr.
Taylor, God help and succour thee, as thou hast many a time
succoured me and my poor children .. " The Sheriff and others
that led him to death were wonderfully astonished at this: and
the Sheriff rebuked the poor man for so crying. The streets
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of Hadleigh were beset on both sides of the way with men
and women of the town and country, who waited to see him:
whom when they beheld led to death, with weeping eyes and
lamentable voices they cried, saying one to another. "Ab, good
Lord! there goes our good shepherd from us, that so faithfully
hath taught us, so fatherly has cared for us, and so godly hath
governed us; 0 merciful God! what shall we poor scattered
lambs do? What shall come of this most wicked world?
Good Lord, strengthen him and comfort him," with such other
most lamentable and piteous exclamations. Whereupon the
people were sorely rebuked by the Sheriff and his men, that
led him. And Taylor evermore saith to the people, "I have
preached to you God's Word and truth, and am come this
day to seal it with my blood."

'Coming opposite the almshouses, he cast to the poor people
the money which remained of what good people had given him
in the time of his imprisonment. And coming to the last of
the almshouses and not seeing the poor that dwelt there, ready
at their doors, as the others were, he asked. "Is the blind man
and blind woman that dwelt here, alive?" It was answered,
"Yea, they are within." Then threw he the glove (in which he
had placed the remainder of the money) and all in at the
window, and so rode forth.

'At last, coming to Aldham Common, the place where he
was to suffer, and seeing a great multitude of people gathere(l
there, he asked, "What place is this, and what means it that so
many people are gathered here?" It was answered, "It is
Aldham Common, the place where you must suffer, and the
people are come to look upon you." Then said he, "Thanked
be God, I am even at home," and so he alighted from his
horse and with both hands rent the hood from his head. When
the people saw his reverent and ancient face, with a long white
beard, they burst out a-weeping, and cried, saying, "God save
thee, good Doctor Taylor. Jesus Christ strengthen thee, and
help thee! The Holy Ghost comfort thee! " with such other
like godly wishes. Then he would have spoken to the people,
but the yeomen of the Guard were so busy about him. that
as soon as he opened his mouth, one or other thrust a tipstaff
into his mouth, and would in no wise permit him to speak.

'''Then he, seeing they would not permit him to speak,
kneeled down and prayed, and a poor woman that was among
the people stepped in and prayed with him; but they thrust her
away, and threatened to tread her down with horses; notwith
standing. she would not remove, but remained and prayed
with him. When he had prayed, he went to the stake "1lnd
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kissed it, and set himself into a pitch-barrel, which they had
prepared for him to stand in, and so stood with his back up
right against the stake, with his hands folded together, and his
eyes towards heaven, and so he continually prayed." After
repeating the fifty-first Psalm, Taylor, holding up both hands,
called upon God, and said, "Merciful Father of heaven, for
Jesus Christ my Saviour's sake, receive my soul into Thy
hands.'" This done he fell asleep.

The following simple inscription was afterwards placed upon
a rough stone which marked the spot: -

'1555.
'Dr. Taylor, in defending that which was good,

at this place left his blood.'

CONTRIBUTORS THIS MONTH

R. N. Caswell, Ph.D., Coleraine Academical Institution.
F. H. Chaplin, formerly Minister of Cavendish Chapel, East

bourne.

S. M. Houghton, M.A., Charlbury, Oxford, formerly History
master, Rhyl Grammar School.

R Shannon, B.Sc., Dip.Th., is an industrial chemist at
Moygashel, Co. Tyrone.

P. Toon, RD., M.Th., Tb.D., lectures in Religious Studies at
Edge Hill College of Education.

P. Tucker, Minister of East London Tabernacle.
H. P. Wottori:, Exeter, Devon.
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THE LATB MR. H. F. STEVENS

With the calling Home, at the age of 89, the Church of S1.
John the Baptist with St. Mary-le-Port, Bristol, has suffered the
loss of a staunch supporter and friend.

Born on May 17th, 1880, he was, with his brother and sister,
left fatherless at the age of eight. His mother, a very firm
Christian, taught her family to trust in God for His provision
of their needs, and in latter years, Mr. Stevens would often
quote 'Jehovah-Jireh', (Gen. 22: 14)-The Lord will provide'
-when recalling those early years of his life.

He was Sunday School Superintendent at St. Mary-le-Port
Church for fifty years, and Churchwarden for twenty-five
years, always being in his place, morning, afternoon, and even
ing on the Lord's Day, and greatly beloved by the scholars of
the Lord's Day School. His great delight was to teach the 100
Texts of the Irish Church Missions, one of his favourites being
Eph. 2: 8, 9, 10. 'For by grace are ye saved through faith, and
that not of yourselves; it is the gift of God: Not of works, lest
any man should boast, For we are His worksmanship, created
in Christ Jesus unto good works, which God hath before
ordained that we should walk in them.'

Mr. Stevens was diligent and prosperous in his business,
where he was well-known for his integrity of character, and
trustworthiness. But however much occupied in business, he
never failed to be present at the weekly Church Prayer Meet
ing, realising that the work of the Church could not carry on
without God's blessing.

He lived frugally, so that he could help others, and contri
buted, often anonymously, to many Christian causes. He was
a regular reader of 'The English Churchman' and The Gospel
Magazine'.

After the destruction of St. Mary-Ie-Port Church during the
war, and the anxious days and years before St. John the Baptist
Church and Parish was united to that of S1. Mary-Ie-Port, the
faithful prayers and support of Mr. H. F. Stevens meant very
much to the then Rector, the Rev. W. Dodgson Sykes, and the
congregation. His wife passed forward in April, 1963, but Mr.
Stevens still carried on with his duties.

After collapsing at his work at the age of 84, he was in
hospital for some weeks. From there, he was moved to a Nurs
ing Home in Clevedon. Last November, when the Aged
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Pilgrims Home (The Ruth Cowell Home) was opened in
Bristol, he was brought back to Bristol. to be on~ ofthe first
Aged Pilgrims to be cared for there. This was a great joy to
him, and his friends and relatives in Bristol were so thankful
that he could have loving Christian care in the Home. Up to
the last. he could always continue passages of Scripture which
were read or quoted to him, and repeat verses from much
loved hymns from the hymn-book. 'Songs of Grace and Glory'.
'A debtor to mercy alone of covenant mercy I sing ...• was
one which he often quoted.

He passed forward on August 7th. The funeral service was
conducted at St. John the Baptist with St. Mary-Ie-Port Church
by the Rev. Morris Riddell (Rector) who preached on Isaiah
43: 1.2 (often quoted by Mr. Stevens) 'Thus saith the Lord ...
fear not: for I have redeemed thee. I have called thee by thy
name; Thou art mine'. This assurance of personal redemption
was the spring of all Mr. Stevens' life and witness.

Truly he was a holy and humble man of God, who con
stantly gave thanks to God for all His mercies, and desired to
give all honour and glory to The Lord Jesus Christ, his Saviour
and Redeemer. We thank God for every remembrance of him.

P.B.S.


