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I detect among Christians-both those who speak and those
who write-a tendency to hinge the future of the Church of
Christ on possible developments in the world. They are
probably unaware that they are adopting such an unbiblical
attitude, but the way they look gloomily at the possible even
tualities in national or international affairs can only be
construed as a failure to grasp the irresistible power of God.

Too often Christians are setting a faithless 'IF' against the
promises of God. At times it leads them not just to uncer
tainty but to a misplaced assurance as they predict the out
come of certain possible happenings. If Britain enters the
Common Market, then we shall be swamped by the tidal wave
of Continental Catholicism. If the Ulster border goes, then
Rome will take over. If there is a Communist take-over in
Britain, then all will be lost. So the predictions run!

Now clearly a Christian wants to ta-ke an informed interest
in national affairs. As a Christian citizen he wishes to play
his own part in maintaining the wellbeing of his nation. As a
believer in prayer he will intercede for his government. But
when he has done all this and when perhaps events still flow
in a direction which he dislikes, then he must not despair, for
God has not ceased to reign.

We need to go back and read Christ's great word to His
Church in Matthew 16. '1 will build my Church and the gates
of hell shall not prevail against it.' The Church may go
through days of darkness, of weakness, of decline. But because
she is Christ's bride she cannot perish, because the Church is
Christ's body destruction or defeat is impossible.
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For long periods of Christian history Christians have lived
under alien governments with persecution as the regular
accompaniment of church life. For believers in many parts of
the world today restriction or repression are still a fact.
Because we live in a land where we enjoy religious liberty we
must not imagine that without this all would be lost, for the
gospel is a hardy plant which has flourished in very uncon
genial climates.

Religious liberty indeed brings its own perils. It easily leads
to a comfortable complacency which is content to jog on
quietly from year to year. No persecution is likely to disturb
a church in such a condition, and the result can be spiritual
torpor and sloth. Sometimes in the providence of God it
requires the icy blast of hostility and persecution to awaken
a slumbering church. While we certainly would not want to
see either a Roman or a Marxist take-over in our country, we
would do well to take heed to our ways. If we are deaf to the
promptings and warnings of the Spirit, God may use sterner
methods to chasten us.

Tertullian, the great theologian of North Africa in the third
century, felt such a concern. On the far-off frontiers of the
Roman empire the probing incursions of the barbarians were
being felt. The empire with all its faults and with its recurring
hostility to the church still represented stability. What would
happen if the empire collapsed and barbarism triumphed? The
outlook for Tertullian was sombre if such a disaster took
place.

But in fact the disaster did take place, though much later
than Tertullian's day. The empire fell and western civilisation
was engulfed by bloody anarchy. But the Church of Christ
did not perish. The gospel lived on and indeed began to
conquer the very tribes which had shattered the empire. The
full glory of the outworking of God's providence was not to
be seen for centuries. But how amazing it proved to be! Those
northern barbarians whom Tertullian so much feared were in
later years to prove the seed-bed of a virile Christianity which
not only maint!ined the apostolic faith, but carried it to lands
and nations of which Tertullian had not even heard.

H. M. CARSON.
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Contending for
the Faith

H. M. CARSON

A Sermon preached in Hamilton Road
Baptist Church, Bangor.

'Finally, my brethren, rejoice in the Lord. To write the
same things to you, to me indeed is not grievous, but for you
it is safe. Beware of dogs, beware of evil workers, beware of
the concision. For we are the circumcision, which worship
God in the spirit, and rejoice in Christ Jesus, and have no
confidence in the flesh' (Philippians 3 : 1-3).

A superficial look at this passage might suggest that Paul
was rather confused in his approach at this point, because
he is saying at one moment 'rejoice in the Lord' and then he
adds some very sharp words almost immediately afterwards.
You might feel that one part of the statement seems to be
contradicting the other part of the statement. When you talk
about rejoicing in the Lord, well, presumably you will continue
in that vein. Yet Paul switches almost immediately from
saying 'rejoice in the Lord' to saying 'beware, beware, beware'.
Warnings follow hard on the heels of a much more cheerful
and genial note, and indeed the warnings are couched in very
severe terms.

Why then this apparent clash? Well, for one thing, joy is
not something which is reserved for special occasions; joy is
the constant undercurrent of the whole of Christian living.
You have noticed this doubtless in this epistle-Paul con
stantly is referring to the joy which is the Christian's birth
right. The Christian does not simply rejoice when everything
is straightforward, but he learns to rejoice in every situation
in the midst of affliction, in sorrow, in trial, when things are
going wrong within the church, when things are very difficult
and uphill, he learns to rejoice. Rejoicing is not something
which is tied to circumstances. Rejoicing is not like the
pleasure of the man of the world-dependent upon the situa
tion in which he finds himself. The rejoicing which the
Christian has is a continuing experience because he rejoices
in the Lord. Lindsay, the great historian of the Reformation,
describes the persecution through which the 16th century
Anabaptists went, when those early baptists were being slaugh
tered literally by the thousand. It was a time when, humanly
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speaking. they might have been in the depths of depression.
They were hunted like wild animals and when they were
caught they were savagely and cruelly done to death. But he
writes like this. as he speaks of their hymn-singing during that
awful period of persecution. he says: 'The strains of Christian
song seemed to rise higher with the fires of persecution'. The
more they suffered, the more they sang to the glory of God;
because the rejoicing of the believer is not rooted in the com- -...
fort and the security of this present world; the believer rejoices
because he is in the Lord.

There is another reason why Paul moves very quickly from
rejoicing to warning and surely it is because rejoicing is in
some ways a perilous experience. It is a great thing to rejoice
and we are called to rejoice constantly, but if we are not care
ful our rejoicing can easily lead us into an easy-going attitude.
We rejoice in the Lord. we rejoice in the gospel. we praise
God that we have an open Bible. we praise God that we have
the liberty to meet on the Lord's Day; we delight in so many
of these things. and before we know where we are we have
settled down into a comfortable condition of enjoying the
blessings which God so liberally has bestowed upon us. And
we need a word of warning. Rejoicing is like walking a razor
edge and it is so easy to come down on one side and to slip
into a condition of complacency. In that case our rejoicing
will not be the exuberant joy of the people of God, it will not
be the joy of the soldiers of the Lord in a conflict with the
powers of darkness; it will be something much more muted, it
will be simply the satisfied word of those who are enjoying
spiritual affluence and it will no longer be worthy of the name
of rejoicing. So there is no contradiction in the fact that Paul
moves quickly from 'rejoice in the Lord' to solemn warning.

There is a further reason: to rejoice in the Lord is only
possible when we realise who the Lord is and what the Lord
has done. We rejoice in the gospel in so far as we understand
the gospel. So quite clearly, we will continue to rejoice in so
far as our knowledge and our understanding of the gospel is
being deepened. And therefore in so far as we lose our hold
upon the gospel, so our joy will cease to be a deep reality. So
Paul says 'Rejoice in the Lord' and almost in the same breath
he is saying 'and beware, be on the watch; rejoice, but be
alert; rejoice, but take heed'. He says, 'The things I am saying
to you, well. quite clearly, I am repeating what I have said
before. But to say the same things is not grievous to me and it
is safe for you'.

Now one can read between the lines and see what Paul is
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thinking about at this point. There would be some at Philippi
(as there always are in any congregation) who would say, 'Oh,
not this again. Here is Paul, back on the old theme, warning
us about the incoming of error into the church, harping on this
old matter of false teaching'. Paul says, 'I am going to repeat
it; it does not bore me and it is safe for you. You need it,
you people of God'. Why did they need it? Why do God's
people need this repetition of something that has been said
before again and again? It is because we all have such short
memories as far as the truths of God are concerned. You
remember the reiterated word in the Old Testament, 'Thou
shalt remember', and also the epitaph written on Israel, 'They
soon forgot'. You may recall the famous comment by a
philosopher upon the study of history: 'The one thing that
history teaches you is that history teaches you nothing'. It is
sadly true that people so quickly forget; they do not seem to
learn from the past. So we tend to forget the way in which
godly people have gone astray. We tend to forget the way in
which gospel churches have gone astray. You can well imagine
those at Philippi who would say, 'We are not likely to be
influenced by false teaching'. Quite obviously this church in
Philippi was a place where the gospel was loved and preached.
This was a spiritually-minded and a missionary-minded con
gregation. They were right behind the apostle Paul. Some of
them might well have said, 'It is most unlikely that we would
turn aside. Admittedly in Galatia false doctrine has come in,
but here in Philippi we stand for the gospel. This is a bastion
of orthodoxy. We do not need this kind of warning'. But
Paul is saying, 'I am emphasising it because this is a peril in
the most ardently evangelistic church. This is a peril in the
church where the orthodox word is cherished'.

We are always in danger because the devil is such a subtle
foe. He is always seeking to sidetrack the people of God. He
is constantly trying to bring in false teaching. That false teach
ing varies and it comes in new ways. When I look back to the
time when I was a student, and when I now read the theologi
cal works of today, I find that the errors that are appearing
today are different from the errors that were appearing twenty
five years ago. The devil does not repeat himself-at least
superficially-he is constantly bringing new theories out of
men's minds in order to subvert the gospel which the people
of God are called to maintain and to preach. Therefore we
have got to be on the alert, we have got to be watchful.
'Rejoice.' yes! But. says Paul, 'I repeat, I emphasise-be
alert, be on the lookout for false doctrine'. You see, a church
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does not plunge into heresy overnight. There is not a sudden
drop into apostasy. It is rather in terms of a little concession
at this point, and giving way at that point. The wisdom of the
world commends itself here, so we adjust ourselves slightly,
and before you know where you are this position has been
whittled away, that principle has been conceded, error has
infiltrated slightly here, and gradually the whole face of the
church has altered. So in a generation, a church where the
gospel has been faithfully preached for years can be a totally
different place altogether. One of the sad things is to go to
places where in days past a mighty ministry was exercised. We
delight Cl hope we do) to sing John Newton's hymns-Newton
was one of the great men of the 18th century. If you were to
go now to Olney Parish Church, in Buckingham, where
Newton ministered, you would find something very far
removed from the Olney Parish Church of the 18th century
revival. You see, a church has no permanent guarantee of
immunity from error and false doctrine. Turn to the Book of
the Revelation and you hear the Lord of the Church warning
these churches that they have got to be careful or their lamp
stand will be removed. So we must always be on the alert.

So Paul gives his warning and you notice the way he gives
it: 'Beware,' he says, 'beware, beware.' Three times comes
this cautionary word. It is as if he would beat it into their
minds and write it upon their consciences, as if he would stir
them by his own earnestness and his own concern. This is a
matter of grave urgency. This is not Paul on his old theme.
This is not the old issue being raked up again. This is a man
deeply concerned with the welfare of the church, a man con
cerned with the purity of the gospel, and a man who sees on
every hand this constant encroachment of error. He says,
'Beware, be on the lookout'. Of what are they to beware?
Well, we might feel that Paul is really- being rather scathing.
In this twentieth century there is a tendency even in evangeli
cal circles to say you must not be controversial, you must be
positive, you must get on with the task of preaching the gospel
and not be attacking anybody. Paul would not understand this
language. If someone is coming in with false teaching, then
he believes in confronting them, meeting them head-on and
exposing them for what they are.

Now certainly this is no easy language that he is using-he
speaks of them as 'dogs'. J. B. Phillips in his translation of the
New Testament translates it as 'curs'-'Beware of these curs'.
You may think that this is really rather rough language to be
using, but I believe Paul uses it deliberately. Dogs in the first
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century in an eastern town represented something very differ
ent from dogs as we know them. Dogs, in this twentieth
century and in this town, represent to some, pets, and to
others, a public nuisance. But whatever our attitude is, they
are reasonably harmless creatures. But a dog in Paul's day
was the local scavenger. Not only so, but he was a very real
menace. Read of some missionaries working in the east today
and they will tell you that they carry a fairly hefty stick when
they go to certain places, and if a dog comes near you it is wise
not to pat its head; if you do you are liable to get torn and also
to get hydrophobia. You use your stick and you keep the dog
at bay. Dogs were dangerous, they would bite, they would cause
disease. They were something to be avoided. So when Paul
refers to these false teachers as 'dogs' he is not being abusive,
though he is using a pretty strong word, but he is saying that
these men are dangerous. They may be very pleasant-so
often the false teacher is-but he is a menace to the church of
God. I believe we have got to say that today, because we have
slipped into a situation where so many Christians judge
teachers, not by the message they preach, but whether they
are nice chaps or not, whether they look pleasant on television,
whether they sound well on the radio, whether their approach
is very genial. Well, the devil often comes as an angel of light.
Paul says you assess a man, not by how nice he is or how
genial he is, but whether he speaks the truth or not. If he
comes with false teaching he is a menace to the church and
you must defend yourself against him.

Paul has something further to add about false teaching. He
says that these false teachers are evil workers. They not only
teach false doctrine but they inculcate false practice, and those
two things, of course, go together. Wherever the truth of
the gospel is denied, inevitably there is a drop in moral stan
dards. If you want any vindication of that you have got simply
to look at our present situation. We hear a lot today about
the new theology. The former Bishop of Woolwich wrote a
book which he called The New Reformation and it spawned
a paper called The New Christian. But the new theology is
simply the old heresy being dressed up in modern theological
verbiage, it is the old error reappearing.

The new theology has, however, produced something else;
it has produced the new morality which again is the old
immorality dressed up with an apparent ecclesiastical respect
ability. Now this is not accidental, this has not just happened.
This, I would say, is inevitable-a false theology will produce
a false moral standard. False teaching in the realm of doctrine

•
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will lead to false teaching in the realm of conduct. So you
have got the disastrous situation today when we have what has
been called the permissive society. It is in terms of just follow
ing your instincts, following your lusts indeed. The old stan
dards have gone and instead of the Church of Christ raising up
a banner and speaking in the name of the Lord and calling
men to conform to God's requirements, they are saying, 'We
must meet the new situation and we must adjust our thinking
to the twentieth century'. So you no longer say that adultery
and fornication are always wrong in the sight of God; you say
the governing principle is love, and in each situation you must
try and assess the situation in accordance with your under
standing of love and what love means. The way it works out
is simply this-young people, facing all the commercialised
pressures of today are being given an excuse, a justification for
breaking loose from God's standards. And the justification
that is being provided is being furnished by men who speak
ostensibly in the name of Christ. False doctrine leads to false
practice. Paul is saying, 'Beware of the dogs, beware of these
men who are such a menace-they are evil workers'.

'Beware,' he says, 'of the concision.' Now some of us
may wonder just what he means by concision, which is
set in contrast with circumcision. He was obviously dealing
with those who, as in Galatia, were bringing in a particular
kind of false teaching. They were saying, 'It is all right
to believe in Jesus Christ, and we accept the gospel; but as well
as that you ought to be circumcised and you ought to keep the
law of Moses. It is not enough simply to believe in the gospel,
you must also have the rite of circumcision'. Paul does not
even designate the rite which they are asking for as 'circum
cision', he uses the term 'concision'. He says this is simply a
mutilation of the flesh. This is not the real thing at all. These
men have taken an ordinance, which was indeed an ordinance
in the Old Testament period during the time of preparation,
and now they are trying to fasten it upon the Gentiles. It was
designed for Jews; it was the outward sign of the covenant
people during that period when the covenant people embodied
the Jews only. Now the period of fulfilment has come, the
Gentiles have been brought in, and they are trying to impose
upon Gentiles what God never intended for them. They have
taken what was true, they have debased it and they have made
it something utterly false. False teachers do precisely this.
Communion and Baptism are ordinances which were given for
our profit; they were given for the blessing of the people of
God. But false teachers have perverted the ordinances. The



The Gospel Magazine 489

Lord's Supper has become the Mass, and as the Mass it is
something fundamentally different from the Lord's Supper of
the early church. And what about Baptism? Well, the whole
idea of baptismal regeneration has come in, that through water
new life is conferred. Baptism becomes virtually magical.
False teachers take what was of God and they twist and they
pervert it until it becomes a positive hindrance to the people
of God and a virtual denial of the gospel. So Paul is saying,
'Beware, in the midst of your rejoicing, be on the alert, be on
the watch-false teachers abound'.

Now what is to be our reaction? It is one thing to be on the
alert, one thing to detect the false teacher, but how are you to
react positively? Well, Paul says you are to realise who you
are, realise what God has done for you. You are to realise
what should characterise the true people of God. And
realising all that, you should see how markedly different your
calling is from that which is envisaged by these false teachers.
You are to live worthy of your calling. Realise who you are.
He says, 'We are the circumcision; we are the true Israel; we
are the covenant people'. When he uses this term 'circum
cision' he is taking you back in thought right across the
centuries. He is taking you back to Abraham. Abraham was
supremely the great man of faith. He was the pioneer of faith.
God called him; Abraham heard the call of God and he
turned his back on everything and followed God with all his
heart. Now, the circumcision which God gave to Abraham
was the outward declaration that God had accepted him. God
was in covenant with him. Abraham was God's child, God's
servant, and God had pledged Himself to honour all His
promises. This is what circumcision meant to Abraham and
to every believing Israelite. Says Paul-We are the true
circumcision, we are the covenant people. Our pedigree goes
back to Abraham. We are not some recently started sect or
group. We look back right across the years, we look back to
that great man of faith and we stand where he stood. We have
heard the call of God which he heard. We have set our minds
and our hearts to follow the living God. We are the true
circumcision. These .false teachers? They are upstarts, they
have emerged with their own ideas and their own wisdom. We
stand with Abraham and he was a man who did not produce
his own religious theories and his own ideas. He was a man
whose ear was open to what God had to say and whose will
was in submission to God's commands. Paul insists that that is
where we stand. We are not listening to this religious opinion
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or to that religious theory. We are listening to what God has
to say to us. We are not concerned to please men or to curry
favour with the crowd. Like Abraham, we are ready to turn
our backs on everything in order that we might wholly follow
Him. We are the true circumcision.

Now here are the characteristics of those who belong to the
covenant people. 'We worship God in the spirit,' Paul says.
These false teachers will talk about worship, but they will
mean something very different from the worship which you
find in the pages of the Scripture. Their worship so often is
a formal thing-you do this, you do that, you perform this
ceremony, you undergo this rite; whatever it is, it is in terms
of something which is done and it becomes a formal routine.
But, says Paul, we are not interested in that kind of religion, it
is not even worthy of the name of worship. We worship God
in the spirit. This is Christianity. We are in living, direct
touch with the living God; ours is a personal communion with
God most High. We are not concerned simply to meet on the
Lord's Day as a matter of weekly routine. We do not gather
round the Lord's Table simply as a pious formality. We meet
together because we want to meet with the Lord. We meet at
His Table because we want to have communion, not only with
one another, but supremely with the living Lord Jesus Christ.
We worship God in the spirit.

Paul says that there is another characteristic that sets us
right apart from the false teacher-'we glory in Christ Jesus'.
Paul delighted in the Saviour. The Lord Jesus Christ was
certainly not some shadowy figure of the past for him, nor was
the name of Christ simply an orthodox label which he wore;
the Lord Jesus Christ was the One in whom he took his great
delight. 'We glory,' he says, 'in Christ Jesus.' The Christian
is a man who has learnt to glory in nothing else save Jesus
Christ crucified, risen, glorified and coming again. Someone
writing about Charles Haddon Spurgeon and giving the secret
of Spurgeon's great ministry, said, 'In his heart Jesus Christ
reigned supreme'. This was what really nerved Spurgeon's
arm for some of the great battles which he fought in the 19th
century. He delighted in Christ Jesus and anything which
would seek to take the crown rights of the Redeemer from
Christ called for Spurgeon's vigorous antagonism. And today
we ought to be jealous for the honour of the Lord Jesus
Christ. Too many Christians are prepared to suffer insults
directed at Christ, to have Christ's honour dragged in the mire;
they seem to be strangely unmoved. If some of us heard a
close and loved one being denigrated, if someone cast reflec-
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tions upon our mother or upon a wife or husband, well, at
once we would be up in arms. Yet we can listen to men who,
ostensibly in the name of Christ, take from the glory of our
Saviour, and we can dismiss it with a shrug-indeed, some of
us can even be bored if the subject is brought up, just as there
were Philippians who were bored when Paul emphasised it.
If we delight in Christ Jesus, if we glory in the Saviour, we
shall immediately react against anything which would deny
the perfection of His finished work, anything which would
suggest that He was less than divine, anything that would take
one whit from His glory; any such teaching should imme
diately call from us an unswerving opposition.

But to glory in Christ Jesus is not simply to be ready to
contend against those who would deny Him. We glory in
Christ when He is the very centre of our thinking, the centre
of our affection; when our whole ambition is to know Him.
when our whole concern is to set Him forth. To glory in
Christ is to desire that in all things He might have the pre
eminence. I fear that all too often, even with true Christians,
Jesus Christ tends to be One who is fitted into their busy
programme. He is part-an important part admittedly-but
He is simply part of the pattern of general living. But this is
not the Christ of the New Testament. My Christ is Christ the
King, Christ the Lord. Christ upon the Throne, Christ the One
who demands everything from His people. Says Paul, 'We
glory, we delight ourselves, we exult in Christ Jesus, and that
is why we have no confidence in the flesh'. False teachers
always have a great deal of confidence in the flesh. If you read
the Bishop of Woolwich's books you will find how much confi
dence he has in the flesh, but it is a misplaced confidence. The
book Honest to God is full of human wisdom and human
ability-man is come of age and we must speak to man in his
new realisation of his great powers. Says Paul, 'We have no
confidence in the flesh'. Human wisdom? It is unutterable
folly. Human ability? It is abysmal weakness. Human power?
It is nothing. We preach Christ crucified, Christ the wisdom
of God and the power of God; and we tread human wisdom
in the mire, we cast human pretensions to the ground. We
have no confidence in the flesh, and we have no interest in a
doctrine, in a religion which puts man in the forefront. The
gospel of the Lord Jesus Christ is the gospel of the grace of
God. It is a gospel which humbles man and exalts Christ. It
is a gospel which brings man to nought in order that glory and
honour might be brought to our Saviour.

So Paul says-Rejoice, rejoice in the Lord, whatever the
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situation, whatever the difficulties, whatever the problems,
rejoice and keep rejoicing. The Christian should have a song
in his heart, a song of praise unto our God. But be on the
alert; rejoice, but beware. There are false teachers on every
hand. There is error abounding. The church is always liable
to be sidetracked by the false prophets of the day. Rejoice
and be on the watch. Realise who you are. You are the
people of God. What a privilege it is! What a heritage is
ours! Look back across the years and see all the mighty men
of God, right back to Abraham. See Isaiah and Jeremiah and
Ezekiel in the Old Testament, Paul and John and Peter in the
New. Look down the years and see the names like Augustine
and Luther and Calvin, look back at those suffering Anabap
tists of the sixteenth century; realise what a godly company
you belong to. Are you going to be sidetracked by these
foolish purveyors of human wisdom? God forbid! We stand
in that godly succession, and by God's grace we will continue
to stand. Realise that you have such a Saviour, such a glorious
Christ, such a wonderful gospel. 'God forbid that I should
glory save in the cross of our Lord Jesus Christ, by whom the
world has been crucified unto me, and I unto the world.' We
live in a situation today when error abounds, when apostasy
seems to be gripping the churches. We are not to be on the
defensive. Certainly we are to oppose everything that is false,
we are to be ready to detect all that is erroneous. But posi
tively, with all our hearts, we are to glory in Christ; and by
our lips and by our lives we are to aim in our everyday con
tacts with men and women to make known this Christ and to
declare this gospel to the praise of His great name.
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Lift Up
Your Heads

H. P. WOrrON
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Many in this modem world are confident in false beliefs, in
untrue valuations, in hopes based on wishful thinking, in self
importance fed by vanity. He who is not on the laughing side
has his mouth filled with laughter, while he who has reason to
rejoice goes on his way with heavy heart.

The confidence of the cheerful sinner usually stems from his
belief that his way is most pleasant and rewarding. He is
confident that his valuation is correct, for men do not rejoice
in what appears to be poor.

And so one of the weapons Satan uses most successfully
against the gospel is to make it appear of little value, and in
the use of this weapon he has the help of Christians who refer
to the gospel as 'simple', a word nowhere used in the Scrip
tures concerning it. The apostle Paul refers to the gospel as
'the wisdom of God in a mystery, even the hidden wisdom,
which God ordained before the world unto our glory: which
none of the princes of this world knew: for had they known
it, they would not have crucified the Lord of glory' (l Corin
thians 2 : 7, 8). He also says that 'if our gospel be hid, it is
hid to them that are lost: in whom the god of this world hath
blinded the minds of them which believe not, lest the light of
the glorious gospel of Christ, who is the image of God, should
shine unto them' (2 Corinthians 4 : 4, 5).

In his Fountain of life, John Flavel says, 'The study of
Jesus Christ is the most noble subject that ever a soul spent
itself upon; those that rack and torture their brains upon other
studies, like children, weary themselves at a low game; the
eagle plays at the sun itself. The angels study this doctrine,
and stoop down to look into this deep abyss. What are the
truths discovered in Christ, but the very secrets that from
eternity lay hid in the bosom of God? God's heart is opened
to men in Christ; this makes the gospel such a glorious dis
pensation, because Christ is so gloriously revealed therein,
and the studying of Christ in the gospel stamps such a
heavenly glory upon the contemplating soul'.

If the gospel of Christ is so glorious, as indeed it is, the
believer should certainly rejoice in his own interest in it.
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Upheld by the truth of Christ, he may meet and defeat the
darts of error aimed at his faith and walk. To the suggestion
that so many in the world cannot be wrong, he may refer to
the truth expressed by the apostle John that 'we are of God,
and the whole world lieth in wickedness' (1 John 5 : 19). Let
us then hold firmly to the truth that faith is light, that unbelief
is darkness, that faith is wisdom and that unbelief is ignorance.

Our ground of rejoicing is also strengthened by considering -
the foundations of our faith and qy making sure that our
personal faith is built upon them. If it is not, though the
foundations be firm and immovable, we have as yet no vital
interest in them. Of what practical use is the doctrine of
effectual calling to one who has not experienced its blessing
for himself? Of what personal use is the doctrine of the new
birth if we do not know what it means to be born of God? It
is essential to have this standing before God before we can
rejoice with personal confidence in the glorious gospel of our
Lord Jesus Christ.

The spiritual minds of those who are born of God are
upheld by the truth of God, and the more spiritual our minds
are the more receptive they will be to it. The Word of God is
full of that in which we may rejoice. The psalmist, indeed,
found more sweetness in the law and in the judgments of God
than many now do in the gospel. With great joy he exclaims,
'The law of Thy mouth is better unto me than thousands of
gold and silver' (psalm 119 : 72), and 'The judgments of the
Lord are true and righteous altogether. More to be desired are
they than gold, yea, than much fine gold: sweeter also than
honey and the honeycomb' (Psalm 19 : 9, 10).

The minds of those who are rich in temporal things are
upheld by the thought of their riches and with the temporal
happiness they bring. How much more, then, should the
believer rejoice in the thought of the riches that are his in
Christ Jesus, and in the eternal glory they are an earnest of.

It would be strange indeed for an heir of a great inheritance
to be so indifferent to it that he rarely gave it so much as a
thought. Yet many who profess to be heirs of the kingdom of
God live as if there were no such kingdom. They turn readily
enough to the works of the world's writers, but that which is
written in the interest of the kingdom of God is dry and
uninteresting to them. Such need to ponder the words of the
Lord Jesus when He said, 'Where your treasure is, there will
your heart be also' (Matthew 6 : 21). If we have found the
pearl of great price, He will have the chief place in our
thoughts and affections.
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Preliminary Meeting
at 10.30 a.m.

The attributes of the Lord Jesus are like the mountains
round about Jerusalem. They are like a strong tower or a
mighty rock in a weary land. God has revealed them to His
people that they might be to them a source of strength and
comfort in every circumstance. What lifting up of heart and
mind there is for the child of God as he considers that the
Lord Jesus is unchangeable in His purposes! Our faith and
love fluctuates from day to day, but, says the Lord, 'I am the
Lord, 1 change not; therefore ye sons of Jacob are not con
sumed' (Malachi 3 : 6). The believer may well become discon
solate as he views the scene in the church and in the world.
But when iniquity abounds on every hand, he may rejoice in
the glorious fact that God is infinitely holy in all His ways and
works. The way of wisdom and lifting up of heart and mind
is to see the holy hand of God in every detail of our lives and
in all the affairs of men.

The riches of truth and grace are so great that it is impos
sible to rejoice in them all at one time. And so it must be
here a little, there a little, line upon line, precept upon precept.
There is enough in one text of scripture to lift the believer up
into heavenly places where Christ sitteth on the right hand of
God when that text comes in the power of the Holy Spirit.

Then, 'Lift up your heads, 0 ye gates; and be ye lift up, ye
everlasting doors; and the King of glory shall come in. Who
is this King of glory? The Lord strong and mighty, the Lord
mighty in battle. Lift up your heads, 0 ye gates; even lift
them up, ye everlasting doors; and the King of glory shall
come in. Who is this King of glory? The Lord of Hosts, He
is the King of glory' (psalm 24 : 7 to 10).

AGED PILGRIMS' FRIEND SOCIETY
CROYDON AUXILIARY

The Sale of Work
will (D.V.) be held in the

ST. PETER'S CHURCH HALL
Ledbury Road, South Croydon

on

WEDNESDAY, 25th NOVEMBER, 1970
Sale to be opened
at 11.0 a.m.

The Sale will close at 6.0 p.m.

•
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MARTIN LUTHER
(continued)

S. M. HOUGHTON

The corrupt doctrine of the Roman Catholic Church in the
period immediately preceding the Reformation was made clear
to the world at large, and to Germans in particular, by the sale
of indulgences, and it is necessary at this point to explain the
meaning of the term 'indulgence'. It can only be done in terms
of Roman teaching concerning penances and purgatory, two
of the evils attached to priestcraft. The performance of
penance as appointed by a priest supposedly reduces the time
to be spent in purgatory. An indulgence gives remission in
whole or in part of the temporal punishment in purgatory due
to sin. Hence penances and indulgences operate in similar
fashion. The Roman Catholic is taught that, in virtue of his
allegiance to the Church of Rome, heaven is his final destina
tion. In view of the fact, however, that at death he is insuffi
ciently holy for heaven, he must first go into the torments of
purgatory for further purification. The Roman Church further
teaches that the Pope has personal jurisdiction over purgatory
and for the benefit of such of his subjects as qualify for the
favour he can arrange for them to by-pass purgatory com
pletely, or (as a lesser favour and as is more frequently the
case) he can reduce the period of torment. This is possible,
the Roman Church claims, because the Pope controls a vast
'treasury of merit' built up partly by Christ's sufferings and
partly by the works of supererogation performed by the
'saints', that is, works performed by them over and above the
bare requirements of divine law. An indulgence states the
qualifications needed by the beneficiary and the extent of the
remission of punishment conferred. (In modern times, for
example, Pope John XXIII in 1958 granted the complete by
passing of purgatory to all who attended his coronation in
Rome or listened to the ceremony by radio or witnessed it on
television.)

The traffic in indulgences became intensified in the Renais
sance period of the late fifteenth century. Italy had ex
perienced a remarkable revival of art and letters and the Pope
conceived the idea of harnessing the skills of the architect and
builder and artist to the service of the Church. This was to be
accomplished in the erection of a cathedral at Rome more
magnificent than anything that had preceded it, a cathedral to
which the cunning of the craftsman and the magic of the
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painter should contribute their supreme achievements. The
enormous expense was to be met by the contributions of the
Roman Catholic world, and with a view to promoting the
inflow of money to the Roman Curia the Pope decreed special
indulgences. Tetzel, a Dominican monk from Leipzig, who
toured the German States to effect their sale, had a graduated
scale of payments based upon social rank and upon sins com
mitted. Some Germans, it appears, were even prepared to
purchase an indulgence for sins yet in prospect, whereby they
could expect deliverance from all their purgatorial conse
quences merely upon the payment of the prescribed number
of coins. It was further announced that those who desired
could make payments which would deliver their departed
loved ones from the prolongation of their torments. 'The
moment the money tinkles in the box,' said Tetzel, 'that
moment the soul springs up out of purgatory.'

The transaction that launched the Dominican monk on his
iniquitous mission illustrates the utter degradation of Papal
politics. In 1513 the Archbishopric of Magdeburg, the Bishop
ric of Halberstadt, and the Archbishopric of Mainz-this last
carried with it the ecclesiastical Primacy of all Germany-fell
vacant, and Albert, an ambitious young prince of the House of
Hohenzollern, contrived to secure appointment to them all.
But at a price! The combined offices cost him the enormous
sum of between eleven and twelve thousand ducats, payable to
the Roman Curia, while the fees chargeable at the inaugura
tion ceremonies amounted to a similar sum. Albert borrowed
much of the money from the famous financial House of Fugger
of Augsburg, a House in close touch with the Curia, and by
arrangement with them he employed Tetzel as his chief agent
for the selling of indulgences granted readily by the Pope, from
the proceeds of which he would be able to repay the Fuggers.

Luther on his part was full of anger and indignation against
the churchmen who could thus trade in the souls of men living
and dead, and in 1517 he made his first public appearance as
an opponent of the many evils to be found in the Church by
publishing his famed Ninety-five Theses, or propositions.
These he nailed, as was at that time the custom, to the door
of the Castle Church in Wittenberg, an action which was •
intended as a challenge to all who cared to dispute the various
matters with him. From this time and on, the breach between
Luther and the Roman Catholic Church rapidly grew wider,
until finally Luther came to be regarded as the champion of
the Reformed or Protestant faith.



498 The Gospel Magazine

The publication of the Ninety-five Theses at once caused a
great stir in religious circles throughout Germany. It was, says
one, as if Germany had been struck by a huge thunderbolt.
Many whose hearts had been secretly prepared by the Spirit of
God for the coming Reformation welcomed the Theses as
heralding the dawn of a new era. Thousands more, on the
contrary, declared them to be full of deadly error and pesti
lential heresy which would lead those who received them to
eternal ruin. Luther himself was somewhat alarmed at the stir
which he had created, partly because his own mind was not at
all certain of the truth in relation to several points which he
had raised, and he desired further light and a greater measure
of assurance before matters came to a definite issue. It was
finally decided that Luther should appear at the city of Augs
burg before the Pope's representative and answer in person the
charges which zealous Catholics had brought against him. For
Augsburg, therefore, a city some three hundred miles distant
from Wittenberg, the now famous but rather anxious Reformer
set out. He left Wittenberg on foot shortly after daybreak,
dressed in a threadbare gown and without money to hire a
conveyance. His supporters and most of his friends took their
leave of him at the city gates and gave him parting exhorta
tions. 'Luther for ever,' cried some. 'Christ for ever and His
Word,' was the fervent reply. 'Courage, master, and God help
you,' shouted others. 'Amen,' replied Luther. The crowd left
behind, Luther pursued his way, though a few of his closer
friends, loth to part with him, accompanied him several miles
further. Then, after a reluctant farewell, they also took their
leave of Luther, who before the final embraces, committed
himself and his cause in their hearing into the hands of God.
'In manus tuas, Domine, commendo animum meum,' he
prayed with intense earnestness ('Into Thy hands, 0 Lord, I
commit my spirit'). 'Amen,' said his friends.

After a wearying journey, made more trying for both body
and mind by reason of sickness, the Reformer arrived at Augs
burg, fully resolved by God's help to defend truth even at the
cost of his life. 'I am,' he said, 'ready to die rather than
retract the truths I have maintained.' Courage was always a
very marked feature of Luther's character. On many occa·
sions a Divine power was very strikingly made manifest in him,
and by that strength which is made perfect in human weak
ness, and which flows from the grace of God, he was able to
stand before princes and rulers of both Church and State, and
declare unflinchingly his steadfast adherence to those truths
which the Holy Spirit had written on the fleshy tables of his
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heart. It was as though it had been said to him, 'Be not afraid
of their faces: for I am with thee to deliver thee, saith the
Lord ... I have made thee this day an iron pillar and brazen
walls'. At Augsburg every effort was made to get him to with
draw his bold assertions, but as no withdrawal was forth
coming, the interview ended somewhat abruptly, and the
faithful Reformer was hurried away from the city by certain
of his friends who feared for his safety. As in the case of Saul
at Damascus, it was thought that the city gates might be
watched with a view to the detention and imprisonment of
Luther. His friends therefore conducted him by night to a
private exit from the city and sent him away under the care of
an escort well acquainted with the road. Thus he hastened
away, as he himself described it, 'on a hard trotting hack, in a
simple monk's frock, with only knee-breeches, without boots
or spurs, and unarmed'.

The visit to Augsburg had not led to any settlement of the
disputes between the church and Luther, and as days and
months passed by the breach became wider and wider. A
further disputation at Leipzig only served to emphasise the
weighty differences between the truths advanced by the
Reformer and the teachings of the Church. Hence the Pope
and his advisers determined upon the drastic step of excom
municating the bold monk ,in which case he could look for
nothing but an eternity of woe. The Pope called upon God to
witness that he had not neglected to employ all means of
fatherly love to bring Luther into the right way, and that he
was still willing to accept a complete and immediate avowal of
repentance and to welcome Luther back like the prodigal son.
For this purpose sixty more days were granted him to recant
and confess his sin. If, however, at the end of that time the
recantation was not forthcoming, he must be cast forth as a
withered branch from the True Vine, and suffer the utmost
penalty of the law.

With calm courage and humble confidence in God, Luther
met these threatenings, and proceeded to show his belief in
the worthlessness of the whole Papal system by burning pub·
licly many books which set forth and expounded the Pope's
laws. A fire being kindled in this way in a public place in
Wittenberg he next threw the Papal bull"'" of excommunication
into the flames, thereby testifying to his belief in the words of
Christ, 'Be not afraid of them that kill the body, and after that

"'" The seal to a Papal decree was called in Latin a 'bulla'.
Hence a Papal decree came to be called a bull.



500 The Gospel Magazine

have no more that they can do. But 1 will forewarn you whom
ye shall fear: Fear Him, which after He hath killed hath power
to cast into hell; yea, 1 say unto you, Fear Him'. With Tyndale
of England Luther could say, 'I defy the Pope and all his
laws'.

It must not be supposed, however, that Luther had no
inward fears and qualms during these momentous happenings.
What human heart could oppose such a vast and powerful
system as that of the Papacy and not at times experience
trembling and fears? When there are fightings without and
fears within comfort is apt to recede into the far distance. The
heart, even when strengthened from above, begins to look at
consequences, and many conflicting thoughts trouble the mind.
In such a position Luther at times found himself, but happily
he knew God as the All-Sufficient One who could strengthen
him, as He did the Psalmist (Psalm 138 : 3), with strength in
his soul. An extract from his writings will best show the
problems with which he had to contend: 'I feel more and
more every day how difficult it is to lay aside the scruples
which I have had so long within me. Oh, how much pain it
has cost me, though I had the Scripture on my side, to justify
it to myself that I should dare to make a stand alone against
the pope, and hold him forth as antichrist. What have the
tribulations of my heart not been! How many times have I
not asked myself with bitterness the same question which the
papists put to me, "Art thou alone wise? Can everybody else
be so mistaken? Can so many ages have been mistaken? How
will it be if, after all, thou thyself it is who art wrong, and art
thus involving in thy error so many souls who will then be
eternally lost?" 'Twas so I fought with myself, till Jesus
Christ, by His own infallible Word, fortified my heart against
these doubts, till it became as a coast of rocks, defying the
waves which impotently dash against it".

The refusal to recant was followed b)' the Papal invocation
of the curse of God against Luther and those who held with
him, but before this could be definitely acted upon and the
death penalty inflicted, Frederick the Wise, Prince of Saxony,
who was not unfriendly to the party desiring reform,
approached Charles V, the newly appointed Emperor of
Germany and Austria, and also King of Spain and Naples,
with a request that Luther should be heard before the Emperor
himself. Charles, though a staunch Roman Catholic. acceded
to the request. and arranged that the reformer should appear
before him and the assembled princes of Germany at a Diet to
be held at Worms. a city of the Rhineland. early in 1521. At
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this time Luther was in the thirty-eighth year of his age; his
name was a household word throughout Germany, and indeed
throughout Europe. In England no less a person than
Henry VIII himself was busy writing a book condemning the
teachings of the German Reformer, and as a reward for which
the Pope shortly conferred upon him the title of 'Defensor
Fidei', Defender of the Faith, the 'Fid. Def.' of English coins.
At this point, therefore, we may well pause in order to record
further information as to the personal character and appear
ance of the monk who was now shaking the world, and
especially so as Luther's appearance at the Diet gave rise to
the first description of his person which is preserved. The
account runs as follows:

'Martin is of middle stature; cares and studies have made
him so thin that one may count all the bones in his body. He
is in the prime of life. His voice is clear and melodious. His
learning and his knowledge of Scripture are extraordinary; he
has nearly everything at his fingers' ends. Greek and Hebrew
he understands sufficiently well to give his judgment on the
interpretation of the Scriptures. In speaking he has a vast
store of subjects and words at his command. He is moreover
refined and sociable in his life and manners and he under
stands how to adapt himself to different persons and times. In
society he is lively and witty. He is always fresh, cheerful, and
at his ease, and has a pleasant countenance, however hard his
enemies may threaten him, so that one cannot but believe that
Heaven is with him in his great undertaking. The only
reproach that almost everybody joins in making against him, is
that he is too caustic in his replies-hesitating at no bitterness
of expression when he is angry.'

'When I saw Martin in 1522,' wrote another, 'he was some
what stout, but upright, bending backwards rather than stoop
ing; with a face upturned to heaven; with deep, dark eyes and
eyebrows, twinkling and sparkling like stars, so that one could
hardly look steadily at them.'

HOLIDAYS
SOUTHWOLD, Suffolk. House to let, with accommodation for
average sized family. Two minutes from the sea.-Write: Hill,
86 Blinco Grove, Cambridge.

GOSPEL MAGAZINE FUND
Mr. D. J. Davidson £3 16s. Od.
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The Epistle to the Romans
CHAPTER 10

R. N. CASWELL

Towards the end of chapter 9 Paul has been showing why
the Jews failed to find salvation, though they sought it
earnestly. Here he continues the theme. Their zeal for God
is not in question, but their knowledge of the way of salvation
is. How many today are in the same unfortunate position!
They will do anything to please God-climb sacred moun
tains, donate sums of money to the church, engage in good
deeds of all kinds-anything except what God asks them to do.
that is, to submit humbly to being justified by grace through
faith. As Martin Luther (a man of experience in these matters)
says, 'The best way to glorify God is to trust Him'. The Lord
Jesus Himself said: 'This is the work that God requires:
believe in the One whom He has sent' (John 6 : 29).

There is nothing so dangerous as an ill-informed zeal, for
by it multitudes have been carried down to destruction. They
know not that they know not, and who can teach them? They
imagine that justification comes by keeping the law and do not
know that a new covenant of grace has been inaugurated by
Christ (1-4).

From verse 5-10 the apostle expands his thought, contrast
ing the two types of righteousness. One demands obedience as
the price of life-not just a few trifling acts of religious inclina
tion, as some think, but a thorough obedience of heart as well
as of hand to all the commands of God. It is a religion of
effort, climbing up to God, if that were possible. The Christian
religion, however, is far different. The Christian fastens on
the great facts of the incarnation of Christ-so it is not neces
sary for us to strive to ascend up to heaven-and of the
resurrection. Christ has come down to save us; He has not
only died (assumed in this passage), but has risen again. This
means salvation for us. The One who lived in Palestine was
God ('The Lord') and He has risen. To believe this and
openly confess it is to find salvation. Salvation is not some
thing we attain to, or earn; it is something we accept by faith.

These are the basic truths of the Christian religion, but how
many know or understand them? How many preach them?
They are not flattering to man's pride and so perhaps are
ignored.

One great advantage of the gospel method of salvation is
that it is freely available to all (11-12). Paul has touched on
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this point before (3 : 29), but he loves to come back to it.
A salvation which was not available to men everywhere on
equal terms must surely be false, for God is not the God of the
Jews only but of Gentiles also.

The second half of the chapter deals with the importance
of preaching. God will not convert the heathen without our
help, as someone mistakenly tried to persuade William Carey.
Preaching is a vital part of His plan. We should not be so
foolish as to use the grand doctrine of election to relieve us of
our plain responsibilities, for men cannot believe in a Saviour
of whom they have never heard. And they will never hear
unless we tell them. It is as plain as that. It is certainly no
part of Calvinism to say that if people are elect, they will be
saved without effort of ours. The Reformers all held strongly
to the truth of election, but they all believed equally strongly
in preaching as the method of bringing the news of salvation
to men who would otherwise be lost.

At the same time, preaching should not be undertaken
lightly. It is necessary for the preacher to be sent by God.
Hence we have in the Bible graphic accounts of the commis
sioning of various men as prophets. Think of Elisha, Isaiah,
Jeremiah and Ezekiel. It is clear that even with a divine call
these men were sometimes reluctant to go, for they knew the
difficulties of the task. How can we persuade men to turn their
faces towards heaven unless God is with us? But if we be sent
by God and faithfully preach about Christ, some, not all, will
believe (16, 17). Faith is created by the message, though,
for various reasons, this is not true of all men.

The growth of the church today, then, can only be effected
by faithful preaching. There is no other method than the
spread of truth, whereby men can be brought to believe.
Should we not then pray above all for God to raise up men of
God, evangelists for an age like this? .

In the concluding paragraph (18-21) Paul declares that in
his day the message is being spread over all the world (cf. Col.
1 : 23) so that men have no excuse. He is thinking particularly
of the Jews who did not believe. They will be stirred to envy
when they see Gentiles enjoying blessings meant for them
Gentiles who, indeed, found God without looking for Him,
whereas the rightful heirs of these blessings defiantly refused
them. A situation not unknown today, when sometimes out- •
sioers are easier to reach with the gospel than good church
goers.

(To be continued)
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Missionary Panorama
Egypt Today

Today the Church in Egypt could rightly be called the
'Church Awakening', whether it be the Coptic Orthodox, the
Evangelical, the Society of Salvation of Souls, or one of the
other smaller denominations. In every department the Church
is awakening to her 'day of opportunity'. Never were there so
many hungry and thirsty for the Lord and He has promised
'Blessed are they ... for they shall be filled'.

With material needs hard to come by and very expensive;
with war and tension surrounding them day by day; with
thousands of refugees from the war zone crowded into very
inadequate surroundings, the Church has suddenly been
shocked into the realisation of the urgency of the message she
bears. A Coptic priest recently declared in one of his sermons
-'Why are the people dead in sin with no knowledge of
salvation through Christ? It is our fault; we are the guilty
ones. The priests have kept them blind and robbed them of
the gospel'. This particular church in which he spoke has
loudspeakers in the outer courtyard to meet the need of the
overflow from the church. They have nights of prayer and
people are being born again into the kingdom of God. Of
course there is opposition. His fellow priests succeeded in
getting this man ousted from his church, but the work of the
Spirit could not be dampened and blessing continues.

'Surely the wrath of man shall praise Thee.' It would seem
that the wrath of man has brought much suffering with the
war. Of necessity it has brought the withdrawal of most of the
missionaries too. I suppose that at most there are about a
dozen or so missionaries left in Egypt now. This would, on
the face of it, appear to be a disaster and certainly it has been
felt most keenly among the Christians. Some, like Malaka in
Damanhur, carry on very bravely alone but feel the lack of the
fellowship they had before in the work. Help them to feel
your fellowship with them in prayer.

On the other hand, the very absence of the missionary has
encouraged the Church to take a greater responsibility for its
brethren. One pastor, who takes his young men out into the
villages twice a week to witness, and covers fifteen villages
every month, explained: 'When I used to go with the mis
sionary, the villagers thought I went because I was taken and
received money for my services. Now they realise that we go
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because we are burdened for them and love them and long
that they shall hear the gospel.'

With education compulsory, the task is made easier. Even
in the smallest village it is possible to find someone who can

- read, maybe only a small child who is attending school.
Gospels and tracts are left and the 'reader' is made responsible
to see that the Christians are gathered together for daily read
ings. The transistor radio has also done much to bring the
Gospel into the home as people listen to 'the Voice of the
Gospel' broadcasts beamed from Liberia and Ethiopia.

Perhaps most encouraging of all is the work among young
people. Young people's meetings are mostly held on Fridays,
the public holiday from school. Then during the shorter
school holidays conferences are held which bring together
young people from various towns for Bible study, prayer and
singing. With the warm climate sleeping accommodation is
easy. In one church, members were asked to loan mattresses
and eighty young people gathered to spend three days in Bible
study, disfussion and prayer. The ladies of the church saw to
their physical needs, staying up till all hours of the night pre
paring their meals. In the summer vacation there are camps
for longer periods and these are times of great blessing.

In recent years, a Nurses' Christian Union has been formed
and Christian nurses in both government and private hospitals
meet together for Bible study and prayer. They, too, have
their conferences in a centre in Cairo.

Of course there are difficulties just as there always have
been. Difficulties from within, sometimes financial, or jealousy
and misunderstanding; for if the Spirit of God is working the
enemy of souls will not be silent. Certainly the Lord is work
ing His purpose out and hungry souls are finding Him. Your
prayers are needed that the Spirit of the Lord will continue
the work He has begun in this ancient -land. There is much
land stilI to be possessed, but is anything too hard for the
Lord who has said: 'Blessed be Egypt, My people'?

'Lift up your eyes and look on the fields,
they are white already to harvest ...

PRAY YE THEREFORE.'

India
NO IDEA OF A NAME

'Jesus shall reign where'er the sun doth His successive
journeys run'; we were listening to this hymn being sung by
a lovely choir on a record yesterday, and what joy filled our
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hearts as we thought of this fact that Christ will reign. 'Thou
shalt call His name Jesus.' A Name given by God Himself.
'Wherefore God also hath highly exalted Him, and given Him
a Name which is above every name: that at the Name of
Jesus every knee should bow.'

We have had many babies born here in the hospital during
the past months. Almost every mother has said, 'You give a
name'. Not because they especially wish us to name the child
but because they really have no idea of a name. How different
to the forethought that is given to an expected baby in our
country. Not only is there lack of a name, but also of any
other preparation for the coming baby in the way of clothes,
etc. It is 'unlucky' to do so. What a contrast to the detailed
plans God made before our Saviour was born into this world.

Not only at birth, but for some months afterwards, a child
is often left nameless, and so when a baby is brought to the
clinic I have to ask the parents to give a name before the child
can be registered. Also I ask them to remember the name!
The use of names in this land is very limited. A woman will
not use her husband's name, nor a husband that of his wife.
This is sometimes coped with by having a partner's name
tattooed on the forearm. The women are even shy and embar
rassed to tell their own names. They look at me as much to
say, 'Do you really want to know my name?' Or they giggle
and whisper the name. One day a man thought that he could
tell his wife's name by mental telepathy! When told that this
would not do, he said the name and promptly fainted. (He was
very anaemic and it was very hot!) When asked her husband's
name it is not at all uncommon for a woman to tell her eldest
brother-in-Iaw's name instead; or she may play a little guessing
game and give some clue such as 'Where people go and bathe'
which means his name is Ajhodia, as this is also the name of
a small town on the banks of the holy"river where Hindus go
to bathe. I am learning this game but often need Sabir's help
to solve the riddle. Then again, looking up old records is a
hit-and-miss affair, as there is no guarantee that they will give
the same name twice; Kanti and Manti are all the same to
them!

Can you imagine when we have all this confusion, and
more, over the simple matter of registering names, what it is
like to get over the truth of Acts 4 : 12? 'For there is none
other name under heaven given among men, whereby we must
be saved.' One woman who was here looking after her cousin,
thought that Miss Liechti was simply telling of another god
as the Hindu teachers do, and then expected to be paid. She
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said, 'Go away and beg from someone else. I do not have
anything to give you'. In contrast, this woman's mother came
to relieve her and immediately she understood the way of
salvation and that Christ is the One and only Way to God.
Please remember us as we seek to serve in the NAME of
Jesus.

Nepal
NEW CHURCH IN KATHMANDU

Mr. Jonathan Lindell, writing of this new building, which
so far has cost about £4,000, says:

'The first service was on 3rd August, 1969, when they had
the dedication. The place was packed with about 200 people
sitting on the nice carpeted floor and a few benches at the
back, with 50 people at the windows watching what was going
on.

'This is the eighth place of worship for this congregation
during the past 12 years here in Kathmandu. They have moved
from place to place due to lack of space, or eviction by land
lord, or high cost of rent.

'Today there are five congregations in the city of Kathmandu
each with its schedule of meetings and activities. There is a
Christian Book Store in town; an active Youth for Christ with
a monthly rally that fills the church, half being non-Christians.
There have been baptisms in the city this year. Certainly there
are hard laws and attitudes about religious change and activity,
but within the situation is the presence of the Christian
church and its mission with Christ.

'This is the Lord's doing and it is wonderful in our sight.'

The Seychelles
Out on Mahe, principal island of the beautiful Seychelles

group, has been built a radio station with a difference. This is
FEBA Seychelles, the new all-British missionary radio station
being staffed and financed through the Far East Broadcasting
Association, Waking, Surrey.

The project, which has so far cost about £140,000, was first
visualised when FEBC engineers realised that Gospel broad
casts were not being received in India with satisfactory clarity.
And if a programme isn't clearly received, listeners quickly
turn to something else-and there are plenty to choose from in
India, ranging from political to commercial!
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In 1967 approval for the station was received and construc
tion work started. In October last year, very low-power test
broadcasts began and were highly successful, being heard
amazingly clearly in areas all over India, Pakistan and Ceylon.

In May this year, FEBA Seychelles went on the air
'properly' with 51 hours of scheduled programmes in the
various principal languages of India, and English. By the time
you read this, the transmitter power will have been worked up
to 50 kilowatts-{)r about 25 times the effective strength of the
initial test transmissions. Programme hours will be gradually
increased as the right programmes become available and as
technically and artistically qualified Christian staff are 'found'
to operate the studios and transmitters on an increased
schedule.

The Seychelles, about 1,000 miles off the coast of Kenya,
are technically an ideal place from which to broadcast, sur
rounded as they are by thousands of square miles of salt
water-the best conductor of radio waves. But in spite of the
beauty of the place, it is not such an ideal spot on which to
live, with its very varied insect life, to name but one hazard!

There is still much to be done. Further staff houses have to
be built and the 250 ft. high masts are to be erected on a coral
reef, three-quarters of a mile offshore. These masts are needed
further to improve signal strength to India.

Prayer is asked that the right programme staff come forward
to offer themselves to the Lord in this highly specialised form
of service.

FOOTNOTE: These items are taken from the magazines
of: The Middle East General Mission (Egypt Today, by
Georgina Matta); The Internation Christian Fellowship (No
Idea of a Name, by Eileen Coates of Utravla); Regions Beyond
Missionary Union (New Church in Kathmandu); Bible and
Medical Missionary Fellowship (The Seychelles).

...
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English Puritanism
PETER TOON

Part 1: E6zabetlum Puritanism to 1590

Puritanism has been defined in various ways and observed
in several centuries by many people. For the layman, there
fore, a Puritan has become difficult to identify or describe.
This is to be regretted since scholarly opinion locates the
classical period of English Puritanism between 1559 and'
1660. A Puritan was one whose general aim was to implement
a full Calvinistic reformation in the English National Church.
He wanted Biblical standards to be applied to all aspects of
Church life from polity to discipline, from clerical dress to
personal piety, and from royal palace to country cottage.

English Puritanism has three basic periods. First, from 1559
to 1590 when Elizabeth crushed the Presbyterian movement;
secondly, from 1590 to 1640 during which time Puritanism
was a cause under siege; and thirdly from 1640 to the execu
tion of Charles I in 1649 (extending perhaps to 1660). In five
articles we shall trace this religious movement and in this, the
first, we shall examine the first period. Two articles will then
describe each of the two other periods.
a. The Elizabethan Settlement

Queen Elizabeth I succeeded to the throne on 17th Novem
ber 1558. Though the maintenance of Roman Catholicism as
the National Religion was a possibility, Elizabeth eventually
chose for her kingdom a mild form of Protestantism. Her
education by protestant tutors and Queen Mary's treatment
of her ensured this choice. Her conservative tastes might well
have been satisfied in a Church of l--utheran doctrine and
liturgy but her statesmanship rather than her own religious
views guided her plans. Her problem was to decide at what
pace to reintroduce Protestantism. At least three factors had
to be considered. First, no-one was sure of the strength of
Roman Catholicism in England; secondly, Protestant exiles
were beginning to return to England and exert a profound
influence in Parliamentary circles; thirdly, the nation was so
weak externally that its viability as an independent state was
open to question. The Queen therefore decided to delay any
settlement of religion until the way forward seemed clear. Her
immediate problem, however, was to reintroduce the supre
macy of the Crown in the National Church-a supremacy
first claimed by her father, Henry VID.
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In his Elizabeth I and Her Parliaments, Professor Neale
suggests that the Act of Uniformity and the Prayer Book of
1559 are a measure of the extent to which Elizabeth was
unwillingly driven in a Protestant direction by the dogmatic
opposition of the higher Roman clergy whom Mary had
appointed and by the call for reformation from the strong
Protestant party in the House of Commons. In the theology
of the Marian clergy the Pope was the Head of the Church,
not Elizabeth; and for Protestants a Church with papistical
worship was an abomination. So 1559 saw a full Settlement

. of Religion. After Easter, Parliament reassembled and quickly
passed two bills. The Act of Supremacy established Eliza
beth as Supreme Governor of the Church, repealed the prin
cipal Marian statutes and revived most of the statutes of
Henry VIII concerning the administration of the Church. Also
it included an oath to be taken by all clergy, judges and
servants of the Crown. The Act of Uniformity authorised what
became known as the Elizabethan Prayer Book. It imposed
fines on those who refused to use it, wrote against it or openly
criticised it. This new Book was in essence the 1552 Book
but with certain significant changes. Offensive references to
the Pope were omitted and the words of administration of the
Communion permitted a wide range of beliefs about the doc
trine of the presence of Christ. Near the end of the Act come
these words:

Such ornaments of the Church and of the ministers shall
be retained and be in use, as was in the Church of England
by authority of Parliament in the second year of the reign
of King Edward the Sixth, until other order shall therein
be taken by the authority of the Queen's Majesty, with
the advice of her commissioners appointed and authorised
under the Great Seal for ecclesiastical causes, or of the
Metropolitan of this realm.

This meant that all the vestments and church decorations
which had embarrassed men like Bishop Hooper and which
had been virtually abandoned by the Protestant exiles were
required by law.

The celebrated Anglican Via media characterised all these
formularies. With the passage of time they would be seen by
many as a faithful expression of a reformed catholicity. But
for contemporaries the Settlement was a compromise in the
sense that it was the outcome of manoeuvres in which both
the Queen and convinced Protestants had to yield some
ground. Very few expected the Settlement to last more than
a decade.
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Following the legislation came its implementation. Those
who would not take the Oath of Supremacy were removed
from office by the Royal Commissioners who visited all parts
of the kingdom. Royal Injunctions set out the details of
Church life. These controlled the licensing of preachers, the
use of official homilies, the provision of an English Bible and
the Paraphrases of Erasmus for parish churches, the catechis
ing of youth, the removal of shrines and images, the publica
tion of books, the wearing of clerical dress and other matters.
New bishops were consecrated: for example, Matthew Parker
to Canterbury, Richard Cox to Ely, Edmund Grindal to
London, and John Jewel to Salisbury.
b. The Origins of Puritanism

The Elizabethan Settlement was based on the assumption
that whilst Christian doctrine is found only in the Bible, such
secondary matters as liturgy and Church organisation may be
imposed by the earthly Christian ruler. Unfortunately for
England and Elizabeth some of the requirements of her Settle
ment were similar to the outward appearance of the pre
reformation English Church. To zealous Protestants who had
either suffered under Mary or fled to the Continent, the use
of vestments, the sign of the cross in baptism, the rite of con
firmation, the retention of such words as 'priest' and 'absolu
tion' and other matters were papistical. Further, they felt that
not enough emphasis was put by the Prayer Book upon the
preaching of the dynamic Word of God. Also they were
unhappy about the lack of spiritual discipline in the Church.
Writing to Zurich, Thomas Lever reported that 'no discipline
is as yet established by any public authority'. The justice and
methods of the ecclesiastical courts of the Church of England
bore no relation to the type of discipline required by the Lord
Christ in Matthew 18. Finally they were unhappy about the
organisation of the Church and the regulation of the minis
try. Clergy were ordained indiscriminately and seemingly
little or no attempt was made to cure such evils as pluralism,
clerical absenteeism from parishes, and the misappropriation
of tithes.

The origin of Elizabethan Puritanism is thus to be sought
in the critical attitude of convinced Protestants to the Settle
ment of Religion. For their biblically-enlightened consciences
the essential rock of offence was the large measure of con
tinuity with the Roman Catholic past which persisted in the
ministry and government of the Church as well as in its liturgy
and church furnishings. Abroad they had seen the Reformed
Churches of the Rhineland and Switzerland. They had become
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Bible Christians-that is they interpreted the Bible in the way
that men like Calvin, Beza and Bullinger did. Exiles in
Geneva led by William Whittingham had produced an im
portant translation of the Bible usually called the Geneva
Bible. This had a profound influence in England and, since it
was available in various sizes, it was used both as a personal
and a family Bible. Its marginal notes taught its readers to
understand the Scriptures in a Calvinistic way.

Yet it would be false to suggest that every convinced Pro
testant became a nonconforming Puritan. So much depended
on the attitude each individual adopted towards the non
Biblical aspects of the Settlement. Many felt that the Church
needed them and the Gospel they proclaimed. Thus reluctantly
they conformed to the requirements of the law. 'We who are
now bishops,' Grindal informed Henry Bullinger, 'on our first
return, and before we entered on our ministry, contended
long and earnestly for the removal of those things that have
occasioned . . . dispute; but as we were unable to prevail,
either with the Queen or the Parliament, we judged it best,
after consultation on the subject, not to desert our churches
for ,the sake of a few ceremonies, and those not unlawful in
themselves, especially since the pure doctrine of the gospel
remained in all its integrity and freedom.' The worries and
problems of conscience experienced by good and godly men
over the matter of the degree of involvement in the National
Church were severe: some of their letters written to brethren
in Zurich have been preserved and they illustrate this agony
of mind.

Amongst those whose misgivings and doubts were not wholly
resolved and who remained dissatisfied with the Church was
the makings of a party. This is suggesJed by a list of names
given to Lord Robert Dudley no later than 1564 which told
him of twenty-eight 'godly preachers which have utterly for
saken Antichrist and all his Romish rags'. Included in this
list were such men as Miles Coverdale, William Whittingham,
Anthony Gilby, William Cole, Laurence Humphrey, Thomas
Lever, Thomas Sampson and William Turner. Some of these
men took fairly important positions in the Church (e.g.,
Humphrey became President of Magdalen College, and
Sampson, Dean of Christ Church, Oxford). Others preferred
to stay on the periphery of the Church in private chaplaincies
or in Lectureships which were supported by private indi
viduals. Such positions offered freedom from rigid episcopal
control as well as a livelihood. So in one way or another,
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brethren with tender consciences managed to retain their
principles and still be connected with the National Church.

Often early Puritanism is described as being of ministerial
origin. That ministers played an important part is true but
often this was only possible because of the support given to
them by magistrates and merchants of certain towns as well as
the larger patronage offered by such aristocrats as Francis
Russell, Earl of Bedford, and Lord Robert Dudley, Earl of
Leicester. Anyone who reads Neale's account of Elizabeth's
Parliaments must conclude that convinced Protestants were
strongly placed in the social hierarchies of many shires and
that they were intolerant of compromise measures in God's
Church.

The presence of these protestants in the country areas meant
that not a few parishes were staffed by men of strong Biblical
views who were essentially nonconformists in that they gave
the minimum adherence to the Religion by law established
and preached the Word of God faithfully and solemnly. With
these ministers, their local supporters and their congregations
lay the basis of a national Puritan movement, which wished
to see reforms in the Church. Not a few of the bishops turned
a blind eye to nonconformity since they knew that such parish
churches usually had the most dedicated and able ministers.
At least eight diocesan bishops were known to be in favour
of further reformation and their voice with that of parish
clergy in the Convocation of 1563 was so powerful that pro
posals to cleanse the Prayer Book of popish accretions were
defeated by only one vote.

c. The Vestiarian Controversy
On 25th January 1565 the Queen wrote to Archbishop

Parker expressing alarm about the failure of clergy to dress
correctly and to use the Prayer Book._ She required that he
and his bishops enforce conformity. This placed most of the
Protestant bishops in a difficult position for they were officers
of the Crown as well as bishops of the Church. They knew
that many nonconformists were good pastors and that espec
ially in Northern England Roman Catholicism was best
removed by the preaching of Biblical Protestantism. From
their friends in Zurich they were advised to obey the Queen
since what she required was not interfering with the essence
of the Gospel. So reluctantly and as charitably as possible
they joined their fellow bishops in enforcing conformity. Un
fortunately for English Protestantism, this requirement of the
Queen had the effect of dividing God-fearing Biblical Protes
tants into two groups-those who conformed in the belief that
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the greater good was achieved by this and those who chose
to be deprived rather than conform. This division was the
most apparent in London and the University towns and only
gradually became a real issue in the far corners of the land.
Puritanism as a distinct movement in English Protestantism
was thus born in this conflict over vestments.

Indeed the first Puritan manifesto was A Brief discourse
against the outwarde apparell. It was distributed amongst
London churches and it argued that clergy dress was in itself
harmless but by its associations led simple believers into false
doctrine and worship. An official reply, probably prepared
by Archbishop Parker, entitled A briefe examination . .. of a
certaine declaration, was soon available, and these were
followed by yet other tracts.

No less than thirty-seven beneficed clergy were temporarily
or permanently suspended in London during this period. One
of them was John Foxe, author of the famous Book of
Martyrs. But the economic pressures of life caused many of
Puritan sympathies in and around London to conform so that
in the end no more than nine men were permanently removed
from their livings. As it was, the events of 1565 and 1566 com
pletely disassociated the beneficed parish clergy of London
from the leadership of the Puritan movement. From this time
forth the leading Puritans of London were a group of un
beneficed curates and preachers who were usually lecturers in
parish churches or in the Inns of Court. Their connection with
the Establishment was fragile and they were directly depen
dent on their hearers for their remuneration. If they did use
the Prayer Book it was only as a guide to a form of liturgy.
With their hearers they formed, as it were, a 'church within a
church', conscious of its distinct identity.

Two of these London preachers were soon to become
famous or, some would say, notorious. John Field and Thomas
Wilcox both preached in the parish of Holy Trinity Minories.
It was of the godly in this parish that the word 'puritan' was
first used. Writing in 1567 John Stow stated that a group 'who
call themselves Puritans or unspotted lambs of the Lord ...
kept their church' there. This parish had inherited a legacy
of ecclesiastical independence and could thus choose its own
preachers; also it served as a centre to which people of a
strong Protestant persuasion could go to hear the Word of
God and meet others of like mind.

As noted above the removal of nonconformist clergy from
their livings in areas away from London and other important
centres was less thorough. It is perhaps true to say that in
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certain parishes a clergyman remained a nonconformist
because his congregation would not allow him to use vest
ments or read parts of the Prayer Book. So often 'Puritan' has
been used as a synonym for 'Puritan minister' but such an
understanding of the word gives a false impression of the
nature and strength of Puritanism, which was both a lay and
clerical movement.

d. The Origins of Puritan Presbyterianism
If the presbyterian system of church government had a

single progenitor it was Theodore Beza, John Calvin's suc
cessor in Geneva. And wherever Geneva was held to be
orbis Christiani oraculum (the voice of the Christian world)
this church polity came to be respected if not implemented.
As far as England is concerned it is usually affirmed that
Presbyterianism was first recommended in the Spring of 1570
in a series of lectures on Acts 2 by Thomas Cartwright, Lady
Margaret Professor at Cambridge. His call for the abolition
of archbishops, bishops, deans and archdeacons and the rule
of each local church by a presbytery, aroused an enthusiastic
response from young men in the University. But Cartwright
was ejected from his chair and he fled to Geneva.

Other Puritans had been thinking on similar lines to Cart
wright. The Vestiarian controversy had convinced some
radical spirits that the National Church could not be re
formed unless its organisational structure was drastically
changed. At the same time it needs to be emphasised that the
mainstream of the Puritan movement was still, and would
continue to be, satisfied with moderate reforms. Indeed, it may
be argued that the opposition of Queen, bishops and Com
mons to proposals for minor reforms in 1571 finally caused
radical spirits to despair and feel impeJIed to turn their energy
into the creation of a new church polity. For in June 1571 the
famous Admonition to Parliament appeared. It was the most
severe attack by Protestants on Protestants that had been
published in England. Archbishops and bishops were said to
be antichristian, devilish and contrary to Scripture. The
author of the first part, Thomas Wilcox, argued that few, if
any, of the outward marks of the true Church were seen in
the Church of England. In the second part John Field gave
'a view of popish abuses yet remaining in the Church of Eng
land'. Whilst the authors went triumphantly to Newgate
Prison, their book went through three printings in four
months. Other pamphlets containing similar sentiments also
appeared.



516 The Gospel Magazine

This literature which marks the birth of the Puritan Presby
terian movement has fascinated many historians and possibly
it is this fascination which may explain why we are so often
told that from 1572 presbyterianism became the central
dogma of Puritanism. Perhaps it needs to be reiterated that
most of the older leaders dissociated themselves from the
extremists. Thomas Norton, translator of Calvin's Institutes,
said that he 'misliked much these men's course and fancies
and matters contained in their book'. Even Theodore Beza
deplored the manner of their protest. Yet the Presbyterian
movement, though shortlived, was powerful, and its history is
an essential part of Elizabethan Puritanism. However, before
we notice its development and demise, we need to look at
Puritan theological education for without this Presbyterianism
could never have gained any wide support.

e. Puritan theological education

Cambridge and Oxford, but especially the former, were
beginning by 1570 to supply the rank and file of a larger
Puritan party. Young men came from some of their Colleges
and Halls already accustomed to opposing aspects of eccles
iastical authority. They had been taught that the constitution
of the Church was popish rather than reformed. So when they
took a living they were apt to remark, as did a Shropshire
vicar fresh from Cambridge: 'I am no parson; no, I am no
vicar. I abhor these names as antichristian. I am a pastor of
a congregation.' These were the men who were to organise
and participate in the conferences for Bible study held in
many counties; and from their numbers adherents of presby
terianism were to be recruited. Their primary allegiance was
to the preaching brotherhood and not to the Establishment.
Their education had been chiefly in. the hands of Puritan
tutors of whom Edward Dering, William Perkins and Lau
rence Chaderton were the most famous. In Cambridge the
three largest Colleges, St. John's, Trinity and Christ's also'had
the largest number of puritan tutors and fellows. Essentially
the students being prepared for the ministry were taught to
promote practical godliness in their parishes, to avoid clashes
with authority, and to be preachers of the Word. New plat
forms of church government were not in general high in their
list of priorities for they were trained to make the most of a
bad situation, to convert and to edify souls by the power of
the divine Word. Oxford, too, had its Puritans-at Magdalen
and Corpus Christi for example-and they were often rather
more radical than Cambridge men.
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Chaderton, the pope of Cambridge Puritanism, saw bis first
duty as the supply of learned preachers to the parishes and
to this end he drew up a special programme of studies (sep
arate from B.A. work) to train young men in Biblical theo
logy, exegesis, and homiletics. His innovatory method was
the 'mutual conference'. This was a method of Biblical study
first perfected by Protestant humanists in Zurich and widely
employed by the continental churches. It was a method of
searching out the true meaning of a text by bringing to bear
the talents of a group of scholars variously schooled in such
topics as Greek and Hebrew philology, rhetoric, logic, Greek
and Roman History, and comparative exegesis. Such a
method was possible in a university and it also proved to be
possible in the Church at large in the public conferences of
preachers and aspirant preachers held in market-town
churches and known as 'exercises for prophesyings'.

The Elizabethan market towns were natural meeting centres
for the rural clergy and especially for the brotherhood of
preaching ministers. They would meet for a day of 'confer
ence' after which they would eat a meal together at the local
inn. In most places these took place with the permission of
the bishop and often with his blessing. Usually a moderator
presided over a panel of preachers who took it in turn to
preach on the text for the day. The last speaker would
emphasise the 'uses' of the doctrine after the meaning of the
verse or verses had been clearly seen. A large public audience
would be present including perhaps several local magistrates.
On their laps would be copies of the Geneva Bible and what
they heard would become the topic of much discussion later.
Meanwhile the ministers would withdraw and speak words of
comfort and censure to each other. As Patrick Collinson
remarks 'the importance of this institution both for rehabili
tating a debased clergy and for prometing a unity of belief
based on instruction and assent rather than on ecclesiastical
authority needs no emphasis'. Indeed, it may be argued also
that such gatherings served as a kind of Puritan public show
of strength.

Whilst Edmund Grindal was Archbishop of York he had
tended to look favourably on anything that would help to
educate the clergy and remove Roman Catholicism in the
North of England. So he had encouraged 'prophesyings'.
Moving to Canterbury in 1576 he continued to see the 'con
ferences' as a useful part of Church life. Unfortunately his
Sovereign had different ideas. In her opinion three or four
licensed preachers in a county were sufficient since, she felt,

•
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curates and vicars should read the prescribed homilies to the
people in the parishes. Grindal refused to agree to the Queen's
command and wrote her a strongly-worded letter; part of it
read:

1 am forced, with all humility, and yet plainly, to profess,
that I cannot with safe conscience, and without the offence
of the majesty of God, give my assent to the suppressing of
the said exercises; much less can I send out any injunction
for the utter and universal subversion of the same.

As a result of his frankness he was suspended from office
and remained suspended until his death in 1583. Almost all
his duties were performed by commissioners. In Elizabeth's
theology archbishops were servants of the monarch not critics.

When Grindal died John Whitgift succeeded him. He lost
no time in implementing an authoritarian policy. Part of this
was orders for the strict observance of the Prayer Book and
the wearing of vestments. Also the clergy were to subscribe
to three articles. The first acknowledged the Royal Suprem
acy; the second affirmed that the Prayer Book contained
nothing contrary to the Word of God and the third accepted
the Thirty-Nine Articles of Religion. For Puritans the second
caused real problems. Nearly four hundred clergy refused to
subscribe and were in real danger of deprivation. But they
and others (including many country gentry) petitioned the
bishops and Privy Council. The latter sympathetically received
these petitions; amongst its members Sir Francis Walsingham,
Sir Francis Knollys and the Earl of Leicester were definitely
opposed to severe ecclesiastical policies. So the Archbishop
compromised and allowed a limited form of subscription and
thus only a very small group of ministers were forced out of
their livings.

Whitgift's initial policy was tactless for he united against
himself both moderate and radical Puritan opinion and in
some ways this made possible the short-lived but vigorous
presbyterian movement of the 1580's.
f. The Presbyterian Movement

Meanwhile John Field and his London associates prepared
for the 1584 Parliament by organising a pressure group within
the House of Commons. Petitions for reform were collected
from all parts of England; surveys were made of the spiritual
state of dioceses and lists were compiled of ignorant and non
preaching clergy. This campaign served to produce one of the
stormiest parliaments of the reign. One member, Dr. Peter
Turner, went so far as to propose that the Geneva Service
Book replace the Prayer Book and that the Church be gov-
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erned by pastors and elders in consistories at the local level
and by assemblies of representative ministerial and lay elders
in each shire. This was revolution and the bill was never
allowed to proceed by the Commons.

The speed with which the Puritan surveys of the spiritual
state of the National Church were completed shows that there
was in the country the basis of a puritan organisation. At the
lowest level this took the form of semi-secret meetings of
clergy in an area who formed what was called a classis. These
meetings had begun in the 1570's having probably emerged
out of the meetings for prophesyings, the conferences. One of
these meetings at least kept a minute book which has survived.
This was the Dedham classis. John Field acted as the organis
ing secretary of the ml)vement and the more that the local
classes were influenced by the London group the more they
moved towards advocating a presbyterian polity. Provincial
synods of ministers were held in some counties and two
national synods were held in London in 1586 and in Cam
bridge in 1587. At these meetings the clergy spoke in such a
way as to suggest that they saw themselves as a church within
a church, the blueprint of what the larger church should be.
Thomas Cartwright returned to England and assisted in the
London classis. He also co-operated with Waiter Travers in
the production of the 'Book of Discipline'. This circulated in
manuscript copies and served as a textbook for the Calvinistic
presbyterian polity. It was not printed until January 1645
when it came out as A directory Qj church-government for the
guidance of the Westminster Assembly. Another influence
which aided the English presbyterian movement was the pre
sence in England of a group of Scottish exiles who included
Andrew Melville.

It would seem from the fragmentary evidence available that
the movement was strongest in London and Essex but had
some strength in Cambridge, Suffolk, Northamptonshire and
Warwickshire. Possibly there were classes also in Devon,
Cornwall and Leicestershire. The classical movement was at
its strongest between 1586 and 1588. In 1586 local classes
worked to return Puritan laymen to Parliament in the hope
that Parliament would seek yet again to implement further
reforms in the Church. A national presbyterian synod was
held as Parliament assembled and efforts were made to contact
and influence M.P.s. But a radical measure introduced into
Parliament to implement presbyterianism received no sup-

Continued on page 523
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Doctrinal Definitions
PAUL TUCKER

THE GIFI'S OF THE HOLY SPIRIT IN THE CHURCH

There are four principal passages in the New Testament
dealing with spiritual gifts: Rom. 12: 6-8; I Cor. 12: 4-11;
28-31; I Cor. 14, and Eph. 4: 7-12. Each passage makes it
perfectly clear that all Christians have some gifts, that our gifts
vary, but that we are to use our talents within the Church for
the purpose of edifying and strengthening and comforting the
entire fellowship.
1. THE GIFT AND THE GIFTS OF THE SPIRIT.

The gift of the Spirit has to do with His initial coming on
the Day of Pentecost. On the Day of Pentecost, that gift came
and was offered to all who would repent and confess the Lord
Jesus Christ. See Acts 2 : 38; 11 : 16. So the gift of the Spirit
is something experienced at conversion. It is an initial gift and
a final gift and a gift that is never withdrawn. There is no
need for any individual to pray for the Holy Spirit to come in
that sense, because He has already come. The individual has
now to appropriate by faith that gift of the Spirit which God
has sent and which has been provided. But the gifts of the
Spirit have to do with those talents with which individual
believers are endowed after regeneration and are referred to
in 1 Cor. 12 in detail, see verses 4, 11. So the gift of the Holy
Spirit has to do with regeneration and salvation, but the gifts
of the Holy Spirit have to do with service and with our function
within the Church as believers.
H. THE GIFTS AND THE GRACES OF THE SPIRIT.

The graces of the Holy Spirit have to do with our kind of
life, our behaviour, our character. We ought to distinguish
between the gifts of the Spirit and the fruit of the Spirit. In
1 Cor. 12, the Apostle mentions nine gifts, see verses 8-10.
And in Gal. 5 he mentions a nine-fold fruit, verses 22, 23. The
gifts are extraneous, conferred upon us, equipping us for a
certain work and service within the Church, but the fruit of
the Spirit is something produced from within. The gifts of the
Spirit are separately divided among us, but the fruit of the
Spirit is to be the product of the entire personality. All the
facets of the fruit of the Spirit are to be reproduced in the life
of the believer. We all have different gifts, but this nine-fold ..
fruit should be found in every believer.
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In. THE POSSESSION OF SPIRITUAL GIFTS.

I. The supreme test of anyone who claims to have spiritual
gifts is his attitude to the Person of Christ. I Cor. 12 : 3. Every
test of genuine Spiritual gifts must be measured alongside this
standard. No man can say that Jesus is Lord but by the Holy
Ghost. This means more than confessing with your lips that
Jesus is the Son of God. It means that if you are a genuine
believer, you have been baptised into a sovereign Intelligence
which controls and articulates the whole of your life. Just as
the members of the human body operate at the command of
the head, so we exercise our Spiritual gifts within the Church
not for self-display, but under the sovereign sway of the
Head of the Church.

2. Some gifts are clear and unmistakable, others are less
easy to identify. In I Cor. 12 : 28 we would recognise who the
Apostles were. And we would recognise teachers within the
Church. But there are other gifts which are not so easy to
distinguish and to identify, e.g. 'helps', and then 'governments',
and in verse 5 'administrations'. There are gifts referred to in
these chapters which obviously did operate for a wise pur
pose in the early church, but may well no longer function
among us, they may well have served their original purpose.
IV. THE GIFT OF SPEAKING WITH TONGUES.

That there was such a gift in the early Church cannot be
disputed. It is referred to at length by the great Apostle in
chapters 12-14 of 1 Cor. and the majority of chapter 14 is taken
up with this vexed question which had got out of hand in the
Church at Corinth.

I. Its historical occurrences. (i) Acts 2:4. We know that on
this occasion it was a speaking in foreign languages, see verses
6, 8, then we have an enumeration of the tongues spoken.
Notice that this speaking with tongues was something quite
spontaneous and miraculous and the facrthat the people over
heard is almost incidental to their original purpose because I
cannot fail to notice that the men who spoke with these
tongues, the 120, were primarily concerned, not with evan
gelising, but with praising God, see verse 11. Now when Peter
arrested the congregation and addressed them, he did not
speak with tongues, he spoke in one tongue, in the common
Greek which would be understandable by a cross-section of
the people listening to him. (ii) Acts 10:45-46. Peter explains
this in Acts 11 : 17. The same manifestations were witnessed
that they were incorporated into the Church and ratifying their
belief and faith. (iii) Acts 19 :6. Paul discerned that there
was something lacking (see 19 : 2, R.Y.), and 'laid his hands
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upon them and the Holy Ghost came upon them and they
spake with tongues'. On each occasion when there was a
speaking with tongues, it was the beginning of a new era. It
was the beginning of the formation of the Church as the body
of Christ. And God supernaturally attested that the new era
had begun by this manifestation of speaking with tongues. In
Acts 10 it was a new era for the Gentiles, And away there at
Ephesus these disciples had a defective knowledge of the Lord
and belonged rather to the old dispensation and era. And now
they have to learn what it is to trust in Christ and confess Him
and be baptised in His Name and once more there is this divine
ratification at the beginning of a new era and the Spirit of God
falls upon these men and they speak with tongues and
prophesy. At the beginning of every dispensation God has
introduced it by signs and wonders to demonstrate its author
ity, e.g. the giving of the Law at Sinai (Ex. 19: 16-24). Speak
ing with tongues is not essential to being incorporated into the
body of Christ. Compare. the Samaritans in Acts 8. They
received the gift of the Holy Ghost, but they did not speak
with tongues. (iv) , Cor. 12: 13. 14. I cannot tell you the kind
of tongues with which these people of Caesarea and Ephesus
spoke. They probably were foreign languages at Caesarea
because the Jews were astonished when they heard them speak
with tongues and glorify God. But in Corinth, it seems quite
obvious that it was not foreign languages in that accepted sense
of the term at all, but an ecstatic utterance, an expression of
the soul that was unintelligible to those who listened, and this
is a different kind of speaking with tongues. So here is a desire
of the soul so to express itself to God that it goes off into a
tongue that no one can understand unless that tongue is
interpreted. Notice that the gift was not possessed by all the
believers, because Paul asks a series of questions in chapter
12 : 29-30. Every one of those believers-had been baptised into
the body of Christ at his conversion. All were members of the
body but not every one within the body had the gift of speak
ing with tongues.

2. Its relative value. These believers at Corinth had a wrong
sense of values. There was something spectacular and ani
mating about this speaking with tongues and there were many
of them in Corinth who were attracted to it and Paul rebukes
them for being childish, verse 20. He implies elsewhere that
there are greater gifts, verse 28. According to this list, tongues
is the least important and in no other Epistle do we find him
speaking of this gift of tongues. It is only here in the Church
of Corinth that the thing is mentioned, and it has to be said in
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all fairness that it was the least spiritual of all the New Testa
ment churches, it was a carnal church. The great and most
important thing in the church is prophesying, 1 Cor. 14 : 5.
You cannot be edified by a thing you cannot understand and
Paul makes the standard by which to appraise the value of a
gift the manner in which it edifies or comforts or instructs. He
uses the illustration of music in verse 7. You must speak in
a way that is understood by the congregation, clearly and
distinctly, otherwise it is babbling tongues and quite out of
harmony with God's purpose.

3. The conditions controlling its use. Paul does not forbid
tongues, but he does give the conditions controlling their use.
(i) This gift was to be exercised by course. Not all are to speak
at the same time, but one at a time, verse 27. There were to
be no more than three who could speak with tongues in one
meeting. (ii) It must only be done if there is someone there to
interpret, verses 27, 28. (iii) Only men can have the gift.
Notice verses 33-34. Paul is laying down a categorical state
ment in the context, and says that the gift is not for the ladies.
(iv) No one may speak in tongues unless he has complete
control of himself, verses 28, 32.

4. The purpose at this gift. 1 Cor. 14 : 22. Tongues were
intended to be a sign to the unbeliever, not to the believer.
There are those who believe that when the Scripture was com
pleted this gift of tongues vanished from the church because it
was no longer necessary. I somehow feel that if the Church
was really in Holy Spirit revival, there might well be a return
of these original gifts that the early church knew.

(To be continued)

Continued from page 519

port. Unfortunately few men in the Commons wanted to make
extensive changes in the structure of the Church.

By 1590 the presbyterian movement had lost its impetus; by
1593 the efforts of Archbishop Whitgift and his assistant,
Richard Bancroft, had virtually eliminated all traces of the
organisation. Puritanism was not dead but presbyterianism
would not raise its head again for fifty years.

Suggested reading: Patrick Collinson, The Elizabethan
Puritan Movement, and M. M. Knappen, Tudor Puritanism,
and J. E. Neale, The Elizabethan House of Commons.
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Book Reviews
TEACHERS OF THE FAITH AND THE FUTURE.

Edited by George H. Fromow. The Sovereign Grace
Advent Testimony. 198 pp. Paperback 18/-; cloth
boards 25/-.

This book first appeared in 1959 and to this second edition
four new chapters have been added. It is sub-titled The Life
and Works of B. W. Newton and Dr. S. P. Tregelles, and does
much to rescue two outstanding men of God from the com
parative obscurity that has been their undeserved lot. The
book is also valuable in that it deals faithfully with the
charges of heresy brought against Newton in 1847 and with
the action he subsequently took. By this measure it dispels
for the reader the odium often attached to Newton's name.

One must not expect a full-scale biography, however, since
no attempt has been made to present an exhaustive delineation
of the two lives. The book is, rather, a compilation of facts
regarding the two cousins, together with portions of their
writings, and Mr. Fromow is rightly described as Editor.

The bulk of the book is taken up with the doctrine of
Newton and Tregelles, particularly the former, chapters 14-25
dealing with such themes as the 'Eternal Sonship of Christ',
'Principles for the Reading of Scripture' and 'Imputed
Righteousness'. Here the Reformed position is set forth
lucidly. As might be expected, a prominent place is given to
the interpretation of prophecy and several chapters are de
voted to expositions of the Simple Futurist scheme (Le. the
pre-millennial, post-tribulation advent of Christ, rejecting an
'at-any-moment' coming).

Though one may not be able to endorse all that these
teachers of the future advanced, their unswerving loyalty to
God's Word, their undoubted intellectual attainments and the
gracious manner with which their case is presented, combine
to elicit sympathy and respect.

Chapter 10 presents a statement of doctrinal belief approved
by Newton in 1897 and this is comprised of thirty-four articles
which clearly reveal his regard for the great creeds. On page 9
the Editor says, 'He made it a rule never to depart from the
expressions of the credal confessions where he could accept
them as in accord with Scripture'.

In the year 1864 Newton drew up seventeen propositions
for the solemn consideration of Christians and these were

...
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described by Horatius Bonar as embodying 'almost a total of
divinity'. These form the material for chapter 11. To add
variety we have three recorded prayers of Newton's and twelve
hymns by Tregelles.

For the sake of the connection, it might prove helpful to
read chapters 29 and 30 (added in this edition) immediately
after chapters 4 and 7 respectively.

On the debit side it must be said that the volume is marred
by some typographical errors. For example, Mr. Blyth
(page 1) is called Byrth and Bryth on page 4, and appears as
Blythe in the index! Much more serious is the fact that the
indices simply cannot be relied upon. Many of the references
are so completely inaccurate as to render this section almost
valueless. The drawings of the four beasts in Daniel 7 are
rather crude, but the editor has forestalled this criticism by
admitting the fact (page 148). On the other hand, the maps in
the same section are of considerable interest.

Despite the blemishes noted, this is a good book to have
and should amply repay any close study given it.

ROBERT RODGERS.

LIFE OF GOD IN THE SOUL OF MAN. Henry Scougal.
Inter-Varsity Fellowship. 3/-.

One of the most remarkable devotional classics which has
had a profound influence on a great many people over many
centuries is The Life of God in the Soul of Man, by Henry
Scougal. It was the means of leading George Whitefield to
Christ. Whitefield entered Pembroke College, Oxford, at the
age of 17 in October, 1732. He was largely careless of the
things of God, although not without some searchings of con
science at times in respect of his ungodly ways. He was soon
brought into touch with a small band of serious students, of
whom Charles Wesley was the leader, woo were seeking reality
in religion, meeting for prayer and Bible study, and diligent in
public worship and visiting the sick and poor. This group were
ridiculed as the 'Holy Club' and nicknamed 'Methodists', but
God was with them.

Whitefield was strongly drawn to them. 'My soul,' he tells
us, 'was athirst for some spiritual friends.' More, it was athirst
for God Himself. Charles Wesley, divining Whitefield's
spiritual condition, lent him Henry Scougal's book. It was the
means God used to give him his first clear grasp of the doctrine
of full salvation which it became his great lifework to pro
claim. Whitefield tells the story in his 'Journals'. 'In a short
time he let me have another book entitled The life of God in
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the Soul of Man; and though I had fasted, watched and
prayed, and received the Sacrament so long, yet I never knew
what true religion was till God sent me that excellent treatise
by the hands of my never-to-be-forgotten friend. At my first
reading it I wondered what the author meant by saying, "That
some falsely placed religion in going to church, doing hurt to
no one, being constant in the duties of the closet, and now and
then reaching out their hands to give alms to their poor neigh
bours". "Alas," thought I, "if this be not true religion, what
is?" God soon showed me; for in reading a few lines further,
that "true religion was union of the soul with God, and Christ
formed within us", a ray of Divine light was instantaneously
darted in upon my soul, and from that moment, but not till
then, did I know that I must be a new creature.... The course
of my studies I soon entirely changed. Whereas before I was
busied in studying the dry sciences and books that went no
further than the surface, I now resolved to read only such as
entered into the heart of religion, and which led me directly to
an experimental knowledge of Jesus Christ and Him crucified.
The lively oracles of God (the Bible) were never out of my
hands; and ever since then God has made my way prosperous,
and given me abundant success."

Susanna Wesley, mother of John and Charles, had some
years previously introduced them to the book that helped
Whitefield. She told them it was 'an excellent good book, and
an acquaintance of mine many years ago'. John Wesley
studied it carefully as a student at Christchurch, Oxford, and
re-read it as a missionary in Georgia. Charles Wesley valued
it also, and lent it to Whitefield. (When did you last pass on
a helpful, spiritual book to a friend?) Others whom it deeply
impressed and instructed were John Newton and Dr. Thomas
Chalmers.

THE AUTHOR -

Henry Scougal, 1650-78, was born at Leuchars, in Fife, the
second son of Patrick Scougal, Bishop of Aberdeen, 1664-82.
He had two brothers; John, who became assistant Bishop of
Aberdeen, and James-a noted Scottish judge, Lord Whitehill.
From early years Henry set his heart on the sacred ministry.
He was of a serious nature, and even as a boy became en
grossed in the study of Scripture. At 15 years of age he
entered the University of Aberdeen, and graduated M.A. in
1668. He was an outstanding student. In 1672 he was ordained
to the ministry of the parish of Auchterless, in Aberdeenshire,
and here in all probability he wrote his book. It is a remark
ably mature and profound book for one so young. A year

..

...
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later he was recal1ed to Aberdeen, where he became Professor
of Divinity at King's College and Precentor in Aberdeen
Cathedral. He held the same Scriptural and Evangelical views
as those of Archbishop Leighton, whose commentary on the
First Epistle of Peter, and whose Sermons, still refresh the
souls of believers concerned for vital Christianity in the
Church and in themselves.

Henry Scougal set himself to impress his students with the
importance of reality in religion, and especially of the necessity
of holiness of heart and life. In this he was eminently success
ful. He practised what he preached and his short life was one
of outstanding piety, humility, charity, and devotion. He was
deeply submissive to the Divine will, and his entire being
seemed filled with love to God. He died of consumption at
Aberdeen in 1678, aged 28. What might he not have accom
plished for the Church of Christ had he lived longer? And
yet a man whose book led George Whitefield to Christ did not
live in vain! The Dictionary of National Biography accounts
Henry Scougal as 'one of the saints of the Scottish Church'.
His book was first pubJjshed in London in 1677, and has been
often re-printed. The Inter-Varsity Fellowship issue it in
paperback at 3/-.

THE ROOT OF THE MATTER

The Life of God in the Soul of Man is divided into three
parts. Part One is entitled, 'On religion, the natural and divine
life, and the exemplification of divine life in our blessed
Saviour'. He urges that true religion has God for its Author,
and is wrought in the soul by the power of the Holy Spirit. It
is not merely outward reJjgiosity, church attendance, or
morality. It is 'Christ formed within us'. Scougal proceeds to
describe the new Divine Life of God's own planting, and
divides it into four sections-Love towards God, love to men,
purity, and humility. He shows how each of these qualities
was exemplified in the nature and example of the Saviour.

Part Two is entitled, 'On the excellency of religion and
divine love'. In this section he goes into practical details con
cerning the value and advantages of each of the four qualities
he has already emphasised.

Part Three is entitled, 'On the difficulties and duties of the
Christian life'. This is a most encouraging section. He deals
with God's provision for the despondent, emphasising God's
love for men, the effectual work of Christ in forgiveness, the
activity of the Holy Spirit in the believer, and the need for the
Christian to abstain from sin, to be on guard against tempta
tion, to have a right attitude to the world, and to exercise our-
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selves unto godliness. Again he reverts to the four great
characteristics of the divine life he has already dealt with
love towards God and man, purity and humility. Each section
closes with an extended prayer.

The whole book breathes the spirit of a man who walked
with God and experienced the vital and continual impress of
the Holy Spirit on his soul. Although written so long ago,
Scougal's book is very readable, the style is easy; if prayerfully
taken to heart his admonitions and exhortations will surely
'kindle a flame of sacred love on the mean altar of the heart'.

In a sermon in 1769, George Whitefield, as a mature
Christian and a successful soul-winner, pays a fine tribute to
this remarkable book. 'I must bear testimony to myoId friend
Mr. Charles Wesley. He put a book into my hands called The
Life of God in the Soul of Man, whereby God showed me that
I must be born again or be damned. I know the place; it may
perhaps be superstitious, but whenever I go to Oxford I cannot
help running to the spot where Jesus Christ first revealed Him
self to me and gave me the new birth. I learned that a man may
go to church, say his prayers, receive the sacrament, and yet
not be a Christian. How did my heart rise and shudder like
a poor man that is afraid to look into his ledger lest he should
find himself a bankrupt. "Shall I burn this book? Shall I
throw it down? or shall I search it?" I did search it; and
holding the book in my hand I thus addressed the God of
heaven and earth: "Lord, if I am not a Christian, for Jesus
Christ's sake show me what Christianity is, that I may not be
damned at last". I read a little further and discovered that
they who know anything of religion know it is a vital union
with the Son of God, Christ formed in the heart. 0 what a
ray of divine life did then break in upon my soul. ... I put all
trifling books away, and was determined to study to be a saint,
and then to be a scholar. From that moment God has been
carrying on His blessed work in my soul. I am now 55 years
of age, and shall leave you in a few days; but I tell you, my
brethren, I am more and more convinced that this is the truth
of God, and that without it you can never be saved by Jesus
Christ.'

Prayerfully read this book.
HISTORICUS.

(This review is re-printed from 'The Voice of the Countess
of Huntingdon's Connexion'.)


