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Scripture and tradition as the two sources of revelation
this has been an accepted Roman Catholic position since it
was formulated at the Council of Trent over four centuries
ago. It is obviously not the position of the heirs of the
Reformation. At least in theory it is not so, but in fact, tradi
tion which is firmly ejected from the Protestant front door
persists in slipping in again through the back door. Indeed in
many cases tradition has not only slipped in but is well and
truly entrenched so that in some rooms of the house it is
tradition rather than the Bible which has the last word.

The trouble about Protestant traditions is that they often
come in a biblical disguise. Indeed they often protest loudly
against the traditions of men and insist on the supremacy of
Scripture, while in fact they really deny all this by their own
obstinate refusal to brook any interference, or to submit to any
change. It may be some traditional interpretation of a passage
of Scripture, some traditional pattern of conduct, some tradi
tional attitude to the world, but it is maintained with an
inflexibility which virtually confers on the tradition the aura
of infallibility.

What is not always seen by the traditionalist is that all of
us are influenced far more deeply than we realise by our
temperament, by our upbringing and by our cultural situation.
Some people are temperamentally conservative. They dislike
change in any area of life. There is nothing too serious about
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that for we all have our personal likes and dislikes, our favour
able and our adverse reactions. What is wrong is that we some
times try to impose our attitudes upon others, and even worse,
we may try to present our attitude as being the only one
sanctioned by Scripture.

Then there is the age factor, or to use the rather hackneyed
phrase of today, the generation gap. The older generation is
shocked because young people do not dress as they did, do not
behave as they did. I am not speaking now about serious
moral decline but about secondary details which are made into
major issues. The deviation is viewed as a symptom of
spiritual failure, and as a result there is an atmosphere of
suspicion which impairs or even destroys real fellowship.

One unhappy result of an over-emphasis on tradition is that
anyone else who differs is viewed as a doubtful member of the
church. Having seen myself in the past castigated for spread
ing worldliness and liberalism and for defying Scripture, simply
because my understanding of the Bible differed from some
particular group's views, I speak with some feeling! There is
a difference after all, and a fundamental one, between the
word of God and our interpretation. The former is infallible,
the latter is not, and if a fellow-believer comes to a different
conclusion while claiming to submit to the same infallible
word we must simply agree to differ and await further light.
We must not assume that our interpretation of a disputed
passage is the only possible one and all others are crypto
modernists.

There is clearly a danger of over-reaction to the traditional
ist, especially by someone who has been pinned by the jaws
of the traditional vice until almost suffocated in his soul. He
may become so impatient that he fails to detect the truth which
his very traditionally-minded friend is so keen to preserve. As
a result he may throw out the baby with the bath water, and
in his indignant rejection of the rigid tradition he rejects the
underlying truth as well.

Another over-reaction stemming from impatience with
traditional attitudes is a rejection of the past or at least an
ignoring of it. But this is foolish. We have much to learn
from the past. The lessons learned by our forebears are in
valuable to us still. While the past must never become a prison
house to restrain the freedom of the Christian man, it must not
be forgotten or repudiated, for it has much to teach us and
we neglect the legacy of the ages at our peril.

What are the real failures of a rigid traditionalism? There is
in the first place a virtual denial of the sovereignty of God the
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Holy Spirit. He is the only head of the church. He is the only
infallible interpreter of Scripture. To assume that the Spirit
will always confine Himself to some procedure or method
which He blessed and used in an earlier generation is to for
get that where the Spirit of the Lord is there is freedom. It is
indeed to forget that it is the Spirit who alone is Lord, and we
must always be open to His directions even if these lead us in
most unexpected directions. The Spirit will certainly not lead
us in a direction contrary to the Word which He has inspired,
but He will not necessarily conform His guidance to our
interpretations.

A further danger is an implicit rejection of God's provi
dence. Some speak and act as if they wished they belonged to
an earlier century-except perhaps when they are appreciating
the value of modem anaesthetics. But God has not placed us
in the nineteenth century or in any other. It is in this raucous
twentieth century that He calls us to live and witness. We are
the light of the world-but it is a world of neon signs and
fluorescent lighting, of X-films and T.V. sensationalism, and
it is here that we must shine.

A third danger is that of confusing major and minor issues.
Making mountains out of molehills is a favourite occupation
in some circles. But while Christians debate and fight about
some small point, the devil roams freely and devastates the
lives of men. If the members of the Church Militant become
more concerned with the precise way they wear their equip
ment or the correct deportment when on parade. they need
not be surprised if the enemy outflanks them.

We need to get back to the basic truth of revelation. Our
God is the great '] AM'. He does not belong to anyone stage
of history or to anyone cultural situation. He is the God of
the present. He is the living God, who speaks and acts today.
He will not contradict what He has already said, nor will He
be inconsistent with His past actions. That is why the un
changing standard for understanding God's way is the Scrip
tures. But the God who moved holy men to write the
Scriptures is the God who uses those same Scriptures to bring
to us today a present word for our own situation.

The Bible was written in the past but it is always a word
for the present. Rome made the disastrous blunder of trying
to stop the clock by making one translation the final one. The
Vulgate was originally, as its title suggests, the Bible for every
man translated into the vulgar or common tongue. But the
common tongue does not remain static and ultimately the
'final' translation became incomprehensible except to those
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who could still use the old language. The sorry results are
familiar to us-the Bible became a closed book with the inevit
able consequence that the churches were flooded with error.
It was only when the Bible was restored by means of a transla
tion in the contemporary language of the man behind the
plough (to quote Tyndale) that it became clear again that the
B1ble is God's living book for every age which must not be
obscured by a tradition of men no matter how well intentioned.

What are our needs? We need the openness of the apostle
Peter, who in spite of all his inherited scruples and religious
convictions was prepared to do something quite outrageous
and go for a meal with Gentiles. We need the humility which
is prepared to acknowledge that we have not got all the truth.
and to go further and admit that some of our ideas and atti
tudes are mistaken and need to be amended. We need
patience with one another lest we dismiss as enemies some who
are fellow labourers in the truth. We need a deepening
discernment not only to guard us against an indiscriminating
reception of any and every opinion, and against a flabby
compromise ostensibly in the interests of charity, but also to
enable us to use our freedom to explore the truth of God.

H. M. CARSON.
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A sermon preached in Hamilton Road
Baptist Church, Bangor, on Sunday

morning, 3rd May, 1970.

'This is the stone which was set at nought of you builders,
which is become the head of the corner' (Acts 4: 11).

In these early chapters of Acts there is one theme which
continues to recur again and again-it is the contrast between
the rejection and the exaltation of Christ; He is rejected by
men but exalted by God. So we get this kind of approach as
they preached to the men in Jerusalem-you crucified the Lord
of glory but God raised Him from the dead. You treated Him
with contempt but God has treated Him with honour. You
cast Him out but God has accepted Him.

Here then are the disciples facing their accusers and Peter
continues this same theme. He claims that Christ is the stone
which has been rejected by the builders, but in the mercy and
by the power of God, has become the head stone of the corner.
Peter, of course, is administering a very firm word of rebuke.
Indeed, rebuke is too mild a word-this is a word of solemn
judgment and warning. This is the city to which the Messiah
had come, this is the people to whom He had shown Himself
and had manifested His power. Peter has been calling them
to repentance; but instead of repentance, these men are still
persisting in their wilful and stubborn sinfulness. They are
still basically rejecting the claims of Christ, and Peter is saying
-You are continuing to do what you did when you clamoured
for His death and when you saw to it that He was handed over
to the Romans. But what you must realise is that in spite of
the verdict which you have registered against Christ, God in
heaven has registered a verdict which no one can assail,
because while as far as you are concerned He is simply the
one whom you rejected, as far as God is concerned this is the
Lord Jesus Christ, the anointed One, the almighty Saviour,
God's own Son.

Now the background of this interview is the miracle of the
healing of the crippled man, and Peter is showing them its
significance. This miracle, which is so obvious to you that you
cannot deny it, is simply one more sign, one more declaration
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by God that this Christ whom you are rejecting and refusing.
is indeed the Lord's Anointed. So he takes a word from
Psalm 118, a word which you may recall the Lord Jesus
quoted in face of His Jewish critics. a word which Peter himself
later in his first epistle will quote, 'the stone which the builders
rejected, the same has become the head of the corner'. Peter
speaks of 'you builders' and he is speaking to the Jewish
leaders in Jerusalem; he is speaking to the high priests. Now
the high priests obviously had particular association with one
special building and that was the temple. It was in the temple
that they fulfilled their functions. So to speak of 'you builders'
is to bring to mind the temple, and therefore to speak of 'the
stone which you builders have rejected which has become the
head of the corner' is to speak of Christ in relationship to the
temple and to the whole idea of the temple.

So this morning we look together at the temple in the pur
poses of God both in the Old Testament and in the New. We
begin with the Old Testament temple, which was, if you like,
the permanent continuation of the tabernacle in the wilderness.
The tabernacle had been a structure designed essentially for
a wandering people. When they came into the land they built
the temple, although in fact they did not build it for quite some
considerable time after the land was settIed·-indeed, although
David wanted to build, the Lord refused to give him a mandate
to go ahead and it was Solomon who at the command of God
ultimately built the temple.

Now it is important to realise the purpose and the function
of the temple. We must not think of it merely as a place in
Jerusalem where the people of God could gather for worship.
It was that-but it was supremely a symbol, a declaration. not
only to the nation but to the surrounding nations, that God
was among His people. So you recall when Solomon had com
pleted the building of the temple and when he had prayed the
prayer of dedication, the glory of the Lord filled the house.
The temple in all its magnificence, and it was of course a
magnificent building, was intended to speak of the abiding
presence of the Lord among His people. This did not mean to
say that the believing Israelites thought like pagans. The pagan
thinks of his deity localised in the temple which he builds. So
he goes to his shrine to meet his deity. But if you turn to
Solomon's prayer of dedication, you will discover that he
acknowledges how the heaven of heavens cannot contain God,
so great is He. Yet there was a sense in which God manifested
His presence and made Himself known in a special way, in the
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temple. It was, I say, a symbol, a declaration, that God was
present among His people.

But there was a further fact about the temple. It was the
one place where the sacrifice was to be offered and therefore
men and women had to come to that gathering point, and on
the great festivals the people of God gathered from all over the
land to the temple. The temple there was in the midst of the
people so that it was a declaration to them that God is among
His people to bless them. But what they had to learn was that
the presence of the temple in Jerusalem brought with it very
searching demands. One of the basic calls of the Old Testa
ment, which is repeated again in the New Testament, for
example in Peter's epistles, is the call of God to His people
'Be ye holy for I am holy'. Now they were very slow to learn
this lesson. But it is after all a fundamental lesson, that if we
worship a holy God we must be holy people. 'If I regard
iniquity in my heart the Lord will not hear me.' If I come into
the courts of God with sin upon me, how can I possibly
approach such a holy God? A holy God demands holiness in
His worshippers. The temple in its magnificence spoke of the
holiness of God. It was a wonderful building, carefully
designed, beautified with gold and precious stones, a quite
magnificent structure; but the magnificence was intended to
bring home to the worshipper the glory of the God whose
presence was there in the temple. And therefore they must
learn that in coming to this God, who has manifested His per
fection to them, they must come in humility and purity, with
godliness of heart and holiness of life.

There was a very great danger of course, and it was a
danger to which tragically the people of Israel succumbed. It
was very easy for them to preen themselves on their privileged
position. They could look out from Jerusalem and see the
nations around steeped in idolatry-men and women bowing
down before gods of wood and stone; but they in Israel had
the temple of the one true God. This was not a shrine of some
pagan deity; this was the temple where the God of heaven
and earth, the Lord of Hosts, the Lord God Almighty, made
Himself known. As a result it was very easy for them to feel
We are a privileged people, God is among us. Now that was
very true. They were a privileged people and God was indeed
among them. God had given His oracles to them. He had
spoken to them and He continued to speak to them through
the prophets. But you know the old saying that 'familiarity
breeds contempt', and so they drifted into an attitude where
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the mere presence of the temple was quite sufficient as far as
they were concerned.

This was the attitude challenged so vigorously by the
prophet Jeremiah. His ministry was cast in very difficult cir
cumstances, called as he was to preach the Word of God to a
careless people, people who were very religious and who
thronged the temple courts, but in whose hearts there was no
true godliness and in whose lives there was no true righteous
ness. Jeremiah stands in Jerusalem. He speaks of the holiness
of God. He reminds them of the impending judgment of God.
He calls them to repentance. But there was little response. He
was thought of as an extremist, an unbalanced preacher laying
undue stress on solemn issues. Their reaction might well have
been expressed in some of today's congregations~why 110t
a bit more brightness in the preaching, why not something that
will cheer people up and give them uplift and help! But
Jeremiah sees that these men are in no condition to have com
fort and consolation and sweet messages from heaven. They
need a word of judgment. Men and women sitting compla
cently in their self-righteousness are not the objects of words
of consolation from God. They need to be reminded that they
are under the wrath and judgment of God Almighty. Listen
to them~'thetemple of the Lord, the temple of the Lord', this
was their constant refrain. What do you mean, Jeremiah,
speaking to us? Can you not see the temple in front of your
eyes? Doesn't it speak of God's presence among us? Isn't
this where the glory of God is manifested? But Jeremiah
persists in his reply~God will come in judgment to you. This
temple and this city in which you take such pride. are going to
be destroyed before your very eyes, and the pagans whom you
despise are going to come and ravage this city and take you
into exile. They treated him as someone whom they could
ignore, one who was not a loyal member of the community at
all. He did not pander to national pride, nor indeed to human
pride at any level. He reminded them of the basic witness of
the temple that a holy God among His people demands holy
people. And the inevitable consequence of their sin was that
God withdrew His presence.

You may remember Ezekiel's vision. Ezekiel was one of
the early exiles and he saw the glory of God removing from
the temple, and then removing from the city, and standing
outside the city. It was a symbolic vision of God withdrawing
His presence from His people. This privileged people who
looked at the temple and thought they were the people of
God, had to learn that without holiness a people, even the
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people of God, come under God's judgment. The temple in
which they had gloried, the temple in which they had trusted
as a pledge of God's continuing presence with them, this
temple was laid in ruins. The Babylonian army stormed Jeru
salem. Jerusalem the city of David, Zion the city of God, the
temple, the place of the presence of the Most High-the whole
place became a smoking ruin as the exiles were led into
captivity in a foregn land. What had happened? They had
traded upon the longsuffering of God. God had again and
again spoken to them. He had called them to repentance,
called them to amendment of life, called them to Himself. But
they had drifted on, complacently religious and happily self
righteous until the judgment of God fell upon them.

This is a solemn warning to anyone who sits week by week
under the sound of the Word of God. Preaching after all is
not like a lecture where the quality of presentation is a major
consideration, for even though the sermon may be inade
quately presented, it may be imperfectly preached, yet in so
far as it is essentially the Word of God it brings people under
God's judgment. It is a perilous thing to sit under the
preaching of the gospel and fail to respond to that gospel; to
imagine that because we gather where the gospel is being
preached and where the praises of God are being sung, that is
sufficient. The temple of the Lord, the church of Christ, the
praises of the Lord, the gospel; well, these words can all be
on our lips and yet we can be like Israel of old with no real
repentance in our hearts. The wrath of God is revealed, not
simply against the pagans who know not God, not simply
against the scoffing atheist who rejects God; it is revealed from
heaven against those who in spite of their priveleges fail to
make use of the word which God has given to them. The
temple of God is the place of God's presence but it is also the
place which makes demands upon those who are called to
worship.

We turn to the New Testament to see the Lord Jesus con
fronting the Jewish leaders. How often His words were either
twisted or misunderstood, or both. He spoke of destroying the
temple and in three days He would build it again, and they
completely misunderstood Him. They thought He was going
to destroy the building which was there in Jerusalem, 'and
how,' they said, 'could you possibly build it in three days? It
is ridiculous!' But He was speaking of the temple of His
body. Here was the new temple. The temple in Jerusalem had
the judgment of God hanging over it. That temple had been
restored when the exiles came back from Babylon, and in
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Christ's day Herod's temple in all its glory was in Jerusalem.
But the presence of God was withdrawn from it because the
judgment of God was upon a godless people, and their temple
was going to perish. In the year 70 AD the Roman legionaries
would pour through the gates of Jerusalem, as centuries before
the Babylonians had come, and it would be the same result;
the temple would be destroyed. a visible token of God's
judgment.

But Jesus is speaking now about the new temple where
God's presence is perfectly manifest, His own body. When
you look at Jesus of Nazareth you are seeing the new temple.
the wonderful new structure, and as the temple in Jerusalem
was the place where God made Himself known. so in the flesh
and blood of Jesus of Nazareth, in His body, God makes Him
self known to men. Do you remember Paul writing to the
Colossians-'In Him, in Christ, dwelleth all the fulness of the
Godhead bodily'? The word that he uses there is a very
interesting word. It is a word that they might have used in a
Greek city when they referred to the fulI population, the
fulness of the city was the complete population present in the
city. It was a word that they might have used in the navy
when they spoke of the full complement of a ship; the fulness
of the ship was aboard and the ship could sail. Now Paul uses
this word: he says, 'In Christ dwells the fulness of the God
head', All that you can say of God is present in the Lord
Jesus Christ. He is not just somewhat more inspired than other
men, He is not somewhat further up the rungs of the ladder of
holiness than some of us. He is in a unique sense the very
dwelling place of God. He is the new temple.

But the fact that Christ's body is the temple of God brought
with it very searching demands, They had to learn that He
was not among them simply to present interesting teaching or
even to perform miracles which whetted their appetite to see
more of these wonderful works. He was there essentialIy as a
Saviour. The presence of God manifest in the body of Jesus
Christ was intended to call men and women to repentance.
This is why in Christ's ministry there is the same kind of
message as you get in the Old Testament prophets. He comes
as a Saviour, ancl the presence of God in the body or Christ
is a call to men to come for mercy and forgiveness. Jesus
says, 'Come unto me, all ye that labour and are heavy laden,
and I will give you rest. Come with your sin, come with your
burdens, come with your guilt, and I will meet you, I will heal
you, I will forgive you'. But there is also the undercurrent of
warning. Like the word of the Old Testament prophet. 'Turn
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ye, turn ye, for why will you die, 0 house of Israel?'-so you
hear Christ speaking very tenderly, inviting men to come to
Him, but also speaking in other tones, 'Woe unto thee
Chorazin! Woe unto thee Bethsaida! Exalted to heaven by
the presence of Christ, you will be thrust down to hell if you
rail to respond to the manifested presence of God among you'.

But what was the result of it all? Precisely the same result
as in the days of Jeremiah! Jeremiah had said, 'God is among
us, but God in the midst of us demands that we repent, that
we turn from our sins, that we submit obediently to His will'.
And the Lord Jesus is saying the same: God is present in
Jesus Christ, and God through Christ calls men to repentance.
But in the days of Jeremiah they were content with their own
position. They simply ignored the preaching, and the judg
ment of God fell upon them. And as the Lord Jesus Christ
moves towards the end of His ministry, so the note of warning
ami of judgment becomes ever more clear. Remember how
He blasted the fig tree? This was a symbolic action. He came
looking for fruit, and finding nothing but leaves He pro
nounced the judgment of God upon it. It was a symbolic
action, I say. He was saying-I have come to Israel; I am
looking for the fruit of repentance and faith and obedience,
hut Tfind nothing but leaves, religious profession but nothing
else. The judgment of God is upon them. That judgment of
God fell upon them, and significantly it was upon the very
temple in which they trusted, it was upon their very privileges
that God poured out His wrath and indignation. Did they
imagine they could presume upon the Almighty? Did they
imagine they could presume upon their religious heritage?
God will show this time, through Roman soldiers, that He has
no time for presumption, that He calls men to repentance.
They rejected the new temple. They destroyed that temple
with their own hands. They took the body of Christ in whom
dwelt the very fulness of Deity and lashed Him with scourges,
they nailed Him to a cross, they spat on Him. They defaced
and they defiled and ultimately they destroyed that temple, and
with the destruction of the temple of His body they sealed their
own doom and the doom of their own temple.

Now it is against this whole background that Peter is speak
ing to them. He says, You have rejected Him, you have
thrown Him out, you have treated Him with contempt, but
God has exalted Him, and I am standing here to declare that
this Jesus Christ is indeed God's exalted One. So he speaks
about the new temple which is being built. It is no longer a
temple which you can see with your physical eyes. They could
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see the temple in Jerusalem with its precious stones. The
building was quite visible. In the days of Jesus' ministry you
could also see the new temple. There He was, walking the
streets of Nazareth, standing in Jerusalem, out on the Mount
of Olives, preaching, teaching, healing; there is the glory of
the new temple before your eyes. But He has gone now. He
is not to be seen any longer, and God is building a new temple.
the temple of the Holy Spirit.

In this temple (the picture changes now somewhat) Jesus
Christ is the chief corner stone and the picture that Peter is
presenting to them is just this. Here is a stone which the
builders looked at, decided that it was not really suitable for
their purposes and they have thrown it in the rubbish heap.
But the structure they have put up has proved itself to be
defective and it is in ruins, and now a new structure is being
built. The builder, looking for stones for the new structure,
finds this stone on the rubbish heap, treated with contempt.
and he takes it and makes it the most important stone in the
new building. And, says Peter, this is what has happened. You
treated Christ with contempt, you threw Him out-the stone
which was rejected of you builders, the great builder has made
it the head stone of the corner. God has put Christ in His true
position. You hung Him on a cross, that was not His true
position. He is the Lord of glory, He should have been on a
throne. You rejected Him but God has exalted Him, God has
enthroned Him, God has glorified Him. God has set Him in
this new temple of the Spirit which is being reared before the
eyes of faith although you in your sins are blind to the
glorious new structure.

The corner stone in a building was of vital importance
because it held the two walls together and joined them together
with stability. The apostle Paul had this thought when he
wrote to the Ephesians-Christ the corner stone is the One
who joins together Jew and Gentile. Here were the Jews, the
privileged people; here were the pagans outside the covenant;
but now in this new temple the old has passed away, the new
day has dawned, and Jew and Gentile are alike incorporated
into the temple of the Holy Spirit. But what binds them
together, or it would be more correct to say He who binds
them together, is Christ the chief corner stone. Knit to Him,
they are knit the one to the other, so that in Christ there is
neither Jew nor Greek, bond nor free; we are all one in Christ
Jesus, knit together to be a dwelling place of God through the
Spirit.
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There is something else about the corner stone. In fortified
buildings, in castles for example, the corner place was often
the one where the battlements or the strong points were placed,
the defensive point was at the corner stone. And Christ who
is the glorious stone in the temple of the Holy Spirit, Christ
who is the very focus of all the glory of God in this new temple,
is also the One who by His power defends this new temple. He
defends it against all the assaults of the evil one, and of course
all the malice of the devil is thrown against the people of God
who constitute this temple of the Holy Spirit. But you will
recall the words of triumph in Matthew 16. The Lord Jesus
speaks about building His church, and He says, 'The gates of
hell shall not prevail'. There may come dark days in the
history of God's people. There may be days when it seems
that all the powers of darkness are arrayed against the church
and are about to win the victory. But the gates of hell cannot
and will not and will never prevail against the church of the
living God. This temple of the Spirit is being reared, not by
human wisdom, but by divine power, and Christ the rejected
stone, the despised and outcast One, has become the head
stone of the corner, glorious, accepted by God, honoured by
the Father.

If we are God's people we are built into this temple. Christ
is the chief corner stone, but in this temple of the Holy Spirit
stones are constantly being added in order that the temple may
grow and that God's presence might be manifested in the
world. So Paul writes to the Corinthians: 'You are the temple
of the Holy Spirit'. In this foul city of Corinth, with all its
immorality and moral perversion of every kind, the temple of
God stands, a temple whose glory eclipses even the magnifi
cence of Solomon's structure. Here in Corinth God is present
in power.

How are the stones incorporated into the new temple? You
will remember that in the temple in the Old Testament, each
stone was prepared beforehand. It was prepared in the quarry
so that when it was brought to the building it was simply set
in place. There was no need for trimming and adjusting; it
had already been carefully fashioned, carefully prepared, and
it was simply set in place. There are many who imagine that
you become a member of Christ, you become a stone in this
temple of the Holy Spirit, by making a tremendous effort and
getting yourself fit in some way for this wonderful position. It
is not that at all. The stone is prepared by God. If a man is
to become a living stone in the temple of the Holy Spirit, he
needs to be born again, he needs to have the hand of God laid
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upon him, he needs to be fashioned anew by the Holy Spirit,
and then incorporated into the temple. What does it mean to
be incorporated into this new temple? Well, it means to be
joined to the living stone which is already there. It means to
be incorporated into Christ. He is the corner stone in this new
temple and each one who is born again is brought into union
with Christ, knit to the existing living stone to become also a
living stone in the temple of the Holy Spirit.

But when Solomon had built the temple, when the stones
and the timbers were all in place, he overlaid the very walls
with gold, so that it was adorned and beautified and the magni
ficence of the place shone forth. When God takes a rough
stone, defaced and defiled by sin, He remakes and He puts
that stone in this new temple of the Spirit and then He begins
to adorn it, not as man adorns in a synthetic or artificial way,
but He adorns it with godliness and with holiness of life. He
begins to bring forth in this life evidence of the divine work
manship, and more and more He is showing in these living
stones His own wisdom and His own power.

There is a glorious destiny ahead. This temple which is
being built is growing up into a structure which will last to all
eternity. Where is Solomon's temple? [n ruins. Herod's
temple? In ruins. Indeed, every building of this world is
doomed ultimately to perish, but here is a structure which shall
never perish. Here is the temple of the Holy Spirit; and when
the fabric of this world has heen dissolved, when heaven and
earth pass away and God ushers in a new heaven and a new
earth wherein dwell righteousness, the temple of the Holy
Spirit shall he seen in all its magnificence. Now, by faith, we
but dimly see how glorious it is, but in that day, when the
clouds of unbelief have gone, and the mists of uncertainty and
the darkness of misunderstanding have passed, we shall see in
heaven the full glory of this temple. Then, when everyone of
the elect has been gathered in, when all the living stones have
been incorporated, the chief corner stone of the heavenly
temple, Christ the Lord, will shine eternally in all the glory of
His Person. What a destiny for the people of God! Does it not
lift Christian living to a completely new level? We are not
simply people who are here for fifty, sixty or seventy years.
We are not simply people who have a particular religious
hobhy. We are people upon whom God has laid His choice.
He has taken us from the rubbish heap of this world and He
has incorporated us into the temple of the Holy Spirit. He is
perfecting His workmanship in us and He has a glorious
destiny for us.
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But I must ask you--Have you been personally incorporated
into the temple? Have you been brought into living union with
the Saviour? There is great danger in a service like this and
with preaching like this, to be caught up in the wrong way, and
to imagine that all is well, and that we are in the temple of the
Spirit. But we may be slipping into the very danger to which
those Israelites succumbed when they said, 'The temple of the
Lord--Iook at it, magnificent!' Jeremiah replies-The judg
ment of God is upon you, Israel! Is your life a response to the
holiness of God? Are you living in submission to Him? Are
you living to His glory?

I have spoken this morning of the glory of this new temple,
this structure of the Holy Spirit in which Christ is the chief
corner stone, and I ask you therefore personally, going from
one to the other, walking as it were down these aisles, speaking
to you directly and saying--Tell me, have you been incor
porated into this temple? Are you alive unto God? Are you
a living stone? Are you sure that God has taken you and
remade you? Have you been born again? Is the Spirit of God
within you? Are you knit to Christ? It may be that someone
has a feeling of uncertainty. Indeed, it may be that in some
one's heart there is more than uncertainty, there is a terrible
fear that you are outside the temple. I say look at the chief
corner stone this morning, look at this stone which was thrown
to one side by the builders when they crucified Him. He is the
head stone of the corner. He is the Saviour. He is the One
who delights to take us from the world, from sin, from self
righteousness as well, and He takes us and makes us anew.
He unites us to Himself, and we become living stones in
the temple of the Holy Spirit. I say, be sure before God
that you are within that temple, for every other structure
is going to fall. Many a man, building an edifice of his own
righteousness, imagining that that is sufficient, will find
that in the day of judgment it will fall like a pack of
cards about him. There is only one structure which will
abide eternally-the temple of God the Holy Spirit in which
Christ is the chief corner stone. God grant that we may
really know in our hearts that we are Christ's, united to Him
and knit to all the people of God, looking forward to the day
of His appearing and to the day of our everlasting glory.
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The Ins and Duts
of Church Life

J. A MOTYER

Was Zerubbabel right? Or, in case that way of posing the
question sounds too improbable, would you be vexed or
pleased if someone described your church as a 'holy huddle'?
The list of questions all centring on the same issue is easy to
prolong: Why did Jesus speak of the church as a 'city set on
a hill'? Is it true that Paul's letters are almost if not wholly
lacking in what is nowadays called 'social comment'? Is
Christmas a religious festival?

This last question has, of course, gained notoriety as a
means of pointing up the lapse of 'the man in the street' from
any informed awareness of Christian things. But its real
seriousness is that it is a proper question to address to the
church. To be sure, the Christian goes to church on Christmas
day-or maybe last thing on Christmas Eve. But, this apart
(which, after all, could be as little as 30 minutes clock time
out of 24 hours), is the Christian Christmas much different
from the non-Christian Xmas next door? The course of time
has seen the progressive adoption of the Christian holy days
as secular holidays: as a radio commentator remarked, 'Easter
makes us think of eggs'. But the other side of the coin is that
Christians have become progressively merged in the attitudes
and activities of the world, with consequent loss of identity.
Thus, without a flicker of frivolity, a newspaper obituary of
a Worcestershire lady recorded that 'her main hobby was
religion', and, with the deadly seriousness of his kind, a local
Marxist clearly summed his neighbouring vicar up as one who
shared identical objectives with him in the realm of social
betterment, but who, unlike Marxists, was feeble enough to
need a sort of psychological undergirding called prayer.

How are we to understand the church and the world in
their relation to each other? Is it a monastic relationship
wherein the church lays hold on the power of prayer and looks
to a prayer-answering God to convert sinners, change society
and bring in His kingdom? The truth here-that prayer changes
things and that without prayer nothing will ever be changed
-is swamped by a flood of misunderstanding. The monastic
principle, in the sense of the enclosed order touching the world
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solely by the means of prayer, is correct neither for the whole
church nor for part of the church nor for the individual
Christian. It is as misconceived as saying that Jesus could have
redeemed the world by living out an incarnate life and dying,
not on earth, but in heaven.

Another mode of relationship between the church and the
world can be loosely termed 'prophetic'. It has not, as a
matter of fact, much similarity to the biblical prophets, but
very often church leaders with an insight into social conditions
and ills and a conscience sensitive to social injustices have been
termed 'prophets to their times'. They have been pioneers of
a better way in society, ardent against wrong, acute in social
analysis, perceptive in advocating or opposing legislation. The
world and the church has much for which to thank such men.
The church and the world could do with more of them. But as
a description of the front along which the church meets the
world. it savours too much of the Philistine reliance on
Goliath. It involves a moral and intellectual stature above the
ordinary; a capacity for utterance denied to most. and a public
platform from which to speak. Surely there are more common
or garden ways of bringing the church and the world together.
When Isaiah wished gently to suggest that domestic equity
would be well served if now and then 'the prophetess' brought
up the early morning tea. did he preface his remarks by 'Thus
saith the Lord',?

The most frequent concept of church-world relationships
could be summed up as 'missionary': a dying world needs the
saving message and must hear it from the church. Nothing
could be truer in fact or more delicate in action. for at what
point does 'saving souls' end and 'scalp-hunting' start'? And
is there not tremendous truth in the saying attributed to Spur
geon that if you wish to give a tract to a hungry man, then
wrap it round a sandwich? Soul-saving', precious truth though
it is. and one which the generality of the professing church has
lost to its shame and detriment. can be as unbalanced and
mistaken on its side as 'monasticism' in the sense used above
on its.

] esus spoke of His people as salt. light and a 'city on a hill'.
His meaning can be developed briefly by using the negative
formula which He Himself adopted. First, His church is use
less as soon as it loses its distinctiveness. When the salt
becomes saltless and the light darkness, all possibility of use
and influence is gone. Even men themselves know that there
is no use in hoarding flat batteries; they do not need God to
tell them. Secondly, His church is useless as soon as it ceases
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to be involved. Salt, whether as spice or preservative, and light
as illumination, serve only when actually touching the points
of need. Remoteness deprives them of their characteristic
function. Thirdly, His church is useless unless it is manifestly
and visibly a distinct society among men, a city on 'a hill', a
model of what society should be, both an example and an
invitation to men.

Zembbabel, therefore, was right. It fell to him to voice the
negative call for the purity of the church among men (Ezra
4 : 1-3), to refuse to countenance a 'plural society' church and
to insist that there is a distinct culture of the people of God
which has to be preserved intact. It is utterly false to rebuke
him for abandoning the great universal visions of the preced
ing prophets, for without the man who labours to keep the
church distinct there will soon cease to be a church to proclaim
the universal message of God. In the same way, the often
despised 'holy huddle'-if one wishes to use such a denigrating
term-is right and proper in its place. If a football team goes
into a training session in private and emerges all wearing
identical shirts, no one accuses them of being cliquish and of
wishing to parade their difference from all others! It is high
time the church recovered its nerve about being the church,
about discovering its identity as the church and about putting
on the Lord Jesus Christ as its public mark of difference, its
national dress.

Each of the three modes of relationship between church and
world discussed above have their quota of truth. It is impos
sible to achieve anything except through the agency of prayer.
To stop praying is to say goodbye to effectiveness and to
results. Prayer is not a mobilisation of the Christian psyche,
but a calling upon the living God. Secondly, nothing will be
done without personal holiness and personal concern, for a
message from the unholy and the unconcerned does not gain
a hearing.

There are three great focal points in the church's search for
its identity. The first is worship. The church exists because of
God-not for me (the individual Christian) or us (the fellow
ship) or them (the unconverted). Only up to a point is it true
to say that the church is the only society which exists for the
sake of non-members. It is the truth about God which has
called the church into being, and as that truth draws out its
appropriate response of reverence, fear, praise, adoration,
thanksgiving or whatever the church is found ,being its dis
tinctive self. It is sadly true that the inherited grandeur (at
best) or size (at worst) of our church-buildings speak of a



[he Gospel Magazine 499

segregated coterie of the unintelligible rather than of the
assembled people of His possession, yet the enthusiasm for the
opposite-to abolish buildings, to cease from assembly, to get
out where the people and the action are is to confuse what
should be kept distinct. There are two 'great commandments'
not one, and the word which links them is the word 'like', not
the words 'the same'. Loving man is not the same as loving
God, though both have the same point of origin. The love of
God springs responsively from what He reveals about Himself
in Christ, and we face the equation that if He so loves us we
ought also to love one another. But to love Him is the primary
mark of the church.

The second focal point of church identification is culture.
The church assembles to direct its worship upward to God.
To this end it needs to hear and understand His Word, for it
is the biblical unfolding of God which brings individuals by
faith to Him and creates fellowship among those so brought.
Participation in the Holy Communion is a particularly vivid
experience of individuality and corporateness synthesised by
the revelation of God in truth. Declaring Himself by the
Bread and Wine to be the Holy Trinity of saving Grace, He
looks for the individuality of the outstretched empty hand and
the corporate fellowship of eating and drinking.

The Priesthood of all believers is meaningful at this point.
rn the terms in which it is described in Hebrews 10 : 19-25, this
distinctive priesthood of the Christian church is exercised by
our drawing near to God in Christ (verse 22), our holding fast
to the truth (verse 23), and our mutual responsibility for each
other's good (verse 24). But there is even more to it than that.
For it is quite clear in the New Testament (indeed, in the
Bible) that the growth of the individual in Christ is impossible
without the fellowship of peace (cf. James 3 : 18) and that the
lapsing or lazy individual is detrimental to the health and
functioning of the fellowship (cf. 1 Corinthians 12 : 26).

The charge that Paul does not take time to make 'social
comment' is certainly true in the sense in which it is intended.
He can write to Philemon without condemning slavery, for
example. In proportion as the charge is true we see through
his eyes the absolutely paramount importance of establishing
a society within society. a culture within cuIture--the local
church as the microcosm of perfect society. Paul's supreme
concentration of his sociology on this point has a theological
root. Ephesians 2 teaches that the death and resurrection of
Jesus created there and then the perfect society of the re
deemed. the church of God in heaven; and the task of the local
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church at Ephesus or wherever is to be that church on earth.
the perfect mutuality. harmony and concernedness of all age
groups. parents and children, of all classes, slaves and free. of
all nationalities, Greeks, Barbarians, Scythians, and of all
social strata, employers and employees. It is to our shame that
our years of church life have still to impress upon the world
even the suspicion that we exist in order to exemplify what
society ought to be, and just at present we are under especial
pressure from what is in itself a good thing-the need to get
involved in the world-to cease to try to see ourselves as what
would sneeringly be called an 'in-group'. Let us be certain
that the creation of just such a group, let those sneer who will.
was in the mind of Jesus on the cross.

This leads us forthwith to evangelism as the mark of the
church. Evangelism is the presentation of distinctive truth by
distinctive people, against the background of a distinctive
society, inviting others, through belief of the truth, to find the
secret of that distinctive life which they live and the warmth
of that distinctive fellowship which they enjoy. Evangelism is
thus clearly a local church activity. Like the first believers, we
speak of Christ where we are known and our lives can be
subjected to scrutiny; we speak of Christ to those whom we
have been in a position to care for, to love, to identify with in
all manner of personal and social circumstance, so that they
know that we care for them as whole people; we speak as
citizens of the city on the hill. the local example of perfect,
practised relationships.

Our major failing as Christians is not that we do not dis
charge our responsibilities, but that we fail to enjoy our
privileges .

. . . Reconciliation as action refers to what God has done in
Christ to provide for the alienation from God which is the
necessary consequence of our sin, and reconciliation as a result
is the restoration to the favour and fellowship of God. It is
the disruption caused by sin that made the reconciliation
necessary, it is this disruption that the reconciliation healed,
and it is fellowship with God that the reconciliation secured.
At no point do the provisions of the atonement register its
grace and glory more than at the point where our separation
from God is the exigency contemplated and communion with
God the secured result.-JoHN MURRAY.
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Doctrinal Definitions
EFFECYUAL CALLING

PAUL TUCKER

Notice Romans 8 : 30. First there is the choice in eternity,
God projecting His Will from eternity and willing those who
would be the subjects of His Kingdom. Then in the realm of
time and space there comes a moment when He calls that indi
vidual whom He has chosen in Christ to Himself. This is the
effectual call of the soul to the Lord. See 2 Timothy 1 : 9.
(The word 'salvation' here has to do with His eternal purpose
to save us.) He purposes to save us and then in the process of
time He calls us in accordance with His eternal purpose.

Now see 2 Peter J : 10. Notice onc interesting difference
here; in the previous verses predestination and election come
first, but now in this verse calling is put first. Paul in Romans
and 2 Timothy is looking at election from the Divine stand
point. God saves in His eternal purpose and then He calls.
But Peter is looking at things from the human standpoint. In
order of personal experience we are called first. and by the
grace of God we respond to the appeal. After we have been
called, then we come to appreciate the doctrine of election and
to realise that we have been caJIed because we have been
elected.

I. THE GENERAL CALL AND THE SPECIAL CALL.

As we come to this thought of the call of God to the soul
we have to distinguish between a general call and invitation to
all men and a particular call to certain individuals. It has to
be recognised that the Gospel is offered to all men everywhere.
The invitation is to everyone without discrimination and with
out any qualification. Men and women are urged to repent
and believe the Gospel and to come into the Kingdom of
God's love, and yet it has to be admitted that whereas the
external call is heard by multitudes, it is the group within the
larger company who hear the effectual particular call of God
to their souls. Is the difference in the preacher? Not neces
sarily, because the same preacher can have different reactions
upon different people, one sinner remaining untouched,
another becoming offended or antagonised, and yet another
coming to know the Lord and turning to Jesus Christ. Now
they have all had a general invitation, a general caJI, but there
has been a particular and effectual call to certain persons. The
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difference is not in the Gospel. It is the one Gospel, the one
way of salvation. The difference is in the accompanying power
of the Holy Spirit and His influence upon the heart, mind and
conscience of certain individuals.

There are Bible passages which distinguish between the two
kinds of call. We have the general call suggested in Proverbs
I : 24. God says that although He has given the general call to
all, it met with no response. See Matthew 20 : 16. This was a
proverb current in our Lord's day, which our Lord takes and
applies. The call goes out to the many but not all are saved
and brought into the Kingdom. And then see 1 Corinthians
I : 23-24. To the unconverted Jew at large this message is a
stumbling block, this message of a crucified Messiah is a
scandal. To the natural and unconverted Greek, this message
and invitation of the Gospel are foolishness, this idea of a
crucified Nazarene as the Saviour of the world is ridiculous.
But notice how Paul narrows things down, ' but unto them
which are called, both Jews and Greeks ' There is a
smaller group within the large group who turn from unbelief
to faith. These are the called, those the ones who respond to
the effectual appeal of the message.

If. TH[S EFFECTUAL CALL [S ILLUSTRATED IN

MANY WAYS IN THE BIBLE.

See Luke 14. The householder gave a general invitation to
many to come (verse 16). It was not a case of some wanting
to come but being turned away, they just did not want to come,
they had no desire to come. The householder was angry and
invited the poor and the maimed and the halt and blind to
come in. The servant has a different function to perform now.
He was told in the first place to go out and invite, but now he
is told to go out not simply to invite but to bring. And he was
then told to go out into the highways and hedges to compel
them to come in. Sometimes preachers take hold of that verse
and say 'Go out and compel people to come in'. But this
parable has nothing to do with compelling people to come into
a church building, it has to do with compelling people to come
into the Kingdom of God, and though you and I might con
strain people to come to a service, yet we can never constrain
or compel them to come into the Kingdom of God. That is
something the Holy Spirit alone can do for men and women.
So we have this mighty illustration-there is a general call, but
no response; then there is a particular function to fulfil-he is
to bring and compel, and the house of the Lord is filled.
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In Pilgrim's Progress we have read of Christiana in the
house of Interpreter, where she was shown, among other
things, a hen, which the Interpreter tells her has a general cluck
as it goes about the barnyard and the little chicks take no
notice. But then the hen has a special cluck for her chicks so
that when the hawk would pounce down upon them as prey,
then the alarm is sounded and the little chicks suddenly come
scurrying to their mother and shelter under her wing. Bunyan
is teaching that there is a general presentation of the Gospel,
but many people take no notice of it and it does not affect
them at all. But when the special, particular, personal call of
God is applied to the heart and mind of a man by the ministry
of the Holy Spirit, then he begins to awaken, then he begins
to recognise that he needs shelter under the wings of the Lord
Jesus Christ.

Ill. WHAT THEN ARE THE CHARACTERISTICS OF THIS

PARTICULAR CALL OF THE GOSPEL?

I. The Author of this special particular call of God is the
triune God Himself. (a) We are called first of all by the faith
fulness of God the Father. See 1 Corinthians 1 : 9. It is
nothing to do with us. We were in our sin and undeserving, but
God in His faithfulness, God who was faithful to the covenant
He made with His Son to redeem a lost race, has called us to
the fellowship of His Son .Tesus Christ our Lord. (b) We are
called by the merits of God the Son (Luke 5 : 32). He did not
come to call those who considered themselves accepted already
in the sight of God, and who have no sense of personal need.
(c) We are called by the efficacy of God the Holy Spirit (Reve
lation 22 : 17; Ezekiel 37 : 7-9). Here was the prophesying by
the word and then there was the coming by the Spirit to
energise the word so that these corpses were inbreathed and
became as a living army.

2. This call is subjective alld internal. Most people who
come to a service listen to something, but that does not do
anything, it does not make any impression. But when the
Spirit of God really begins to get to grips with an individual
through the ministry of the Word, there is a subjective and
inward work, something is done within the life of an indi
vidual. This is called regeneration, it is a new birth. See
Ephesians 1 : 18. The eyes of the heart, mind and soul have
been iIlumined so that you can see something of God's great
purpose for you when He calls you in Christ. But this hap
pens within the heart of a man. So we may say, it is not
sufficient that the Gospel should be preached faithfully, there
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must be the accompanying work and power of the Holy Spirit
doing His work in the heart and mind of the person who listens
to the message. The apostle Paul develops this in 1 Thessa
lonians 2 : 13, 14. '... Which effectually worketh also in you
that believe.' Tt has a power to work within so that the mind
is enlightened and the will is released, the affections are
engaged, and the conscience spoken to, and so the entire
personality is brought under the sway and authority of the
Word of God.

It is not sufficient to believe that all that happens when the
Word is preached is that somehow we hear the Word and the
rest is up to us. It is more than that because in our natural
condition we are dead in trespasses and sins, and so we need
the power of God to operate upon our minds and consciences.
Read Ephesians 2. The spirit referred to in verse 2 is the
devil. He is actively working in people who are unconverted.
The word 'work' there is a very strong one, it is the same word
used of God in Philippians 2 : 13. If you say that God does
not work within the sinner to bring him to Christ, then you are
allowing the devil more power over the life of an individual
than God Himself. If the devil works within an individual to
keep him disobedient, how much more necessary is it for God
to work within that individual to counteract the disobedience
and the activity of the devil.

IV. THIS EFFECTUAL CALL IS MIRACULOUS AND

INVINCIBLE.

I. It is miraculous. This is the supernatural element in
conversion, that God can come into a human life and change
that life completely. Peter tells us in 1 Peter 2 : 9 that it is a
call out of darkness into light. Here is the soul by nature
enveloped in darkness and then called out of that darkness into
the light of the Gospel, the liberty of the Son of God. This is
miraculous! So regeneration and the call of God have the
power of God behind them. The Lord Jesus Christ likens it
to resurrection in John 5. Here he speaks of physical resur
rection and spiritual resurrection. But speaking of physical
resurrection he refers to the Gospel working in a man's life as
a spiritual resurrection (verses 24, 25), '... the hour is coming
and now is when the dead shall hear the voice of the Son of
God and they that hear shall live'. He is not talking here of
physical resurrection because he is talking of something that
is happening here and now. Here are people dead in sins but
here is the effectual call of God, coming powerfully to their

Concluded on page 507
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The Love of God

505

H. P. WOTTON

No subject can occupy the thoughts of God's people more
profitably than that of His love. It is the new wine' of the
kingdom that we may drink from faith's gracious cup until
our hearts are filled with joy and respond in love to Him who
loves us with an everlasting love.

Just as the dew from heaven returns to heaven after it has
refreshed the earth, so the love of God returns to Him in the
heart-felt gratitude of His people. It is an ocean that has no
bounds. It is a deep that cannot be fathomed. It is known, but
never fully known. It is infinite. And so the apostle exhorts
us 'to know the love of Christ, which passeth knowledge'
(Ephesians 3: 19).

And lest we should be templed to think that there are more
profitable subjects for the mature believer, we may refer to the
apostle's great chapter on love in I Corinthians 13, where he
compares it to other things.

Without it, he says, tongues, knowledge, faith, suffering, are
nothing, and having described the nature of divine love in the
hearts of God's people, he points out that its possession is
genuine evidence of spiritual maturity. He denies the use of
no good thing in the service of the church, but if its use is not
manifested in the realm of love, he declares it null and void.

But 'love', says the apostle, 'never faileth; but whether there
be prophecies, they shall fail; whether there be tongues, they
shall cease; whether there be knowledge, it shall vanish away.
For we know in part, and we prophesy in part. But when that
which is perfect is come, then that which is in part shall be
done away. When I was a child, I spake as a child, I under
stood as a child, I thought as a child: but when I became a
man, I put away childish things' (J Corinthians 13 : 8 to 11).

THE LOVE OF GOD IS FREE

Unlike human love, the love of God is not subject to any
kind of compulsion. Human love is compelled by the object
it loves. The man looks at the woman and is compelled by her
charms, and vice versa. The great attractions of the world are
presented to the physical and mental eyes of her votaries, who
are compelled to worship the god of this world. Human love
being governed by the attractive power of persons and things,
is free only in the realm of the will, as the will responds freely
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to the influences brought to bear upon it. This attractive
power is true also of our love for God, for we love Him only
when He reveals Himself and His salvation to our souls.

God's love is not like this. If it were subject to compelling
influences, it would not be absolutely free, and many who are
in the circle of His love would be outside, and others more
clever, more beautiful in mind and body, would be in. But so
great, so infinite, so mysteriolls, is the love of God that He
loves the un lovely, the outcast, the person whom the world has
passed by.

The love of God is free because it is subject to nothing
outside His sovereignty. No created, finite being can influence
an eternal, infinite God to love him. Apart from God, indi
viduals and nations are said to be nothing, yes, 'less than
nothing, and vanity'. How then can He be influenced to love
that which is nothing in itself?

But of the love with which God loves His elect. it is written
that 'many waters cannot quench love, neither can the floods
drown it: if a man would give all the substance of his house
for love, it would utterly be contemned' (Song of Solomon
8: 7).

It is one thing to be told that the love of God is free. To
experience it in our own hearts is another, for the love of God
cannot be known apart from faith, and so by the power of the
Holy Ghost, He creates in the hearts of His people 'faith which
worketh by love' (Galatians 5 : 6). It is by this means that 'the
love of God is shed abroad in our hearts by the Holy Ghost
which is given unto us' (Romans 5 : 5).

The apostle would have us to be 'rooted and grounded in
love' (Ephesians 3 : 17). We may be helped to do this by
studying the theology of God's love for His people, from
which we learn that from the nature of His being, it must be
unchangeable and without cessation. A rich man will look to
the source of his wealth, for if this fail he may find himself in
a sorry plight indeed. And He who finds in his heart love for
God will doubtless be comforted by the thought that he loves
God only because God first loved him.

THE PERFECTION OF LOVE IN THE HEARTS OF GOD'S PEOPLE

Love will not be absolutely perfect in the heart of the child
of God until he is in heaven. There tongues shall cease, and
knowledge vanish away; but love will never fail.

In heaven we will sing the praises of God as we have never
done before, and there we will know as we have never known
before. What, then, can the apostle mean when he says that
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tongues shall cease and knowledge vanish away? He means
that that which is now in part shall no longer be in part, but in
the placc where it really belongs, in the whole. for true know
ledge is where it ought to be only when it exists in love.

This is true of faith also. Faith brings knowledge of God
and of Jesus Christ, but if it does not work by love it remains
but a part. It is then invalid, unsaving and untrue, for true
saving faith finds fulfilment only in the knowledge of divine
love.

B. B. Warfield says, 'Love is the great cnlarger. It is love
which stretches the intellect. He who is not filled with love is
necessarily small, withered, shrivelled in his outlook on life
and things. And conversely he who is filled with love is large
and copious in his apprehcnsions. Only he can apprehend
with all saints what is the breadth and length and height and
depth of things. The order of things in spiritual strengthening
is therefore: (I) the working by the Spirit of a true faith in
the heart, and the cherishing by the Spirit of this faith in a
constant flame; (2) the abiding of Christ by this faith in the
heart; (3) the shedding abroad of love in the soul and its firm
rooting in the heart; (4) the enlargement of the spiritual appre
hension to know the unknowable greatness of the things of
Christ'.

And so.. ·-

'Faith that mountains could remove.
Tongues of earth or heaven above.
Knowledge, all things, empty prove

Without heavenly love.'

-Christoplter Wordsworth.

------_._-

Concluded from. pURe 504

soul and bringing them to a spiritual resurrection. God does
not violate our personality, nor interfere directly with our will.
but by moral persuasion and by appealing to the mind and
conscience and affections and will through the authority of
His Word and the power of His Spirit He brings our disposi
tion from one of enmity against Him to one of love for Him
and He sweetly forces us in to the Kingdom. That is the
effectual call of God.

(To be continued)
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Questions Concerning
Seeking Eternal Life

and that Assured
E. W. JOHNSON

'And many other signs truly did Jesus in the presence of his
disciples, which are not written in this book: but these are
written, that ye might believe that Jesus is the Christ, the Son
of God; and that believing ye might have life through his
name' (John 20: 30-31).

We note in our text that John wrote his Gospel that men
might have an intellectual faith that Christianity is true, that
Jesus is the Messiah, the Son of God. Now, an intellectual
faith within itself does not give spiritual or eternal life, but it
will lead to eternal life if by that faith men seek the faith
wherein eternal life is found.

Eternal, or spiritual, life is not only in order to saving faith,
and saving faith is not only in order to eternal, or spiritual, life,
but saving faith is life, and spiritual life is saving faith. Life
is not merely being. It is a quality of being, and there can be
no life in the spiritual sense unless we have the blessed, or
redemptive, knowledge of Christ upon our souls. Etemallife
is saving faith, and saving faith is eternal life. Or as our Lord
stated it, 'This is eternal life that they might know thee the
only true Gael, and Jesus Christ, whom thou hast sent'.

The miracles of the Bible, especially those seen in the Gospel
of John, ought to convince men that Christianity is true, but
this intellectual faith alone is not eternal life. It ought,
however, to lead men to seek the redemptive faith which is
eternal life. These facts bring certain questions to my mind as
I think of men seeking eternal life and the assurance thereof.

1. WHAT IS WRONG WITH AN INTELLECTUAL FAITH?

Certainly saving faith is intellectual. We are not existential
ists in our concept of saving faith. Redemptive faith is not an
irrationality, as Kierkegaard would have us believe. Modern
man need not surrender his rationality in order to accept
Christianity. He simply needs to give up his naturalistic
philosophy of life. If I looked upon all things from a natural
istic standpoint, certainly I could not accept the miracles of
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the Bible, but I believe there is a supernatural realm, beyond
this natural realm. Thus T can believe in the miracles of the
Bible and in the resurrection of the dead.

When we speak of an intellectual faith, as 1 am doing this
morning, I am speaking of a faith which is merely intellectual.
There is a faith which is not redemptive because it is of the
head only. It is not in the affections, and hence not really in
the prevailing bent of a man's will in reference to God.

Men come to an intellectual faith in Christianity because of
the history of our faith, or because of the miracles of the
Gospels, or because of the doctrines of Christianity. The
history of Christianity in its beginnings ought to be enough
to convince any man that it is of God. Here is One who was
crucified, and yet in that day men believed He is the Son of
God, the Saviour of men. He must indeed have been raised
from the dead. The miracles of the Gospels were believed by
intelligent men, living in that day. They must indeed have
been as they are recorded. Surely, then, these miracles, in their
extent and gracious nature, mllst attest the Messianic character
of Jesus of Nazareth.

And the doctrines of Christianity, the so-called five points
of Calvinism, hold together in such a logical consistency, and
they are so evidently true to life, as we see it in the fallen
condition of men, and the salvation of the elect, that those
doctrines are enough within themselves to convince men intel
lectually that Christianity is true. No wonder that the devil
and his co-religionists hate those cloctrines!

But this faith in Christ which is merely intellectual is not
redemptive for two reasons--

I. It is without repentance. Simon Magus had this miracle
faith, but his intellectual faith was without repentance toward
God.

2. It is without true worship. Nicodernus in the third chap
ter of this Gospel had this intellectual faith in Christ, but his
faith had not brought him to see the full glory of the Saviour.
And where the faith of man is without repentance and without
the praise of God in Christ, the sense of the glory of God in
Him, it is not spiritual, eternal life.

IT. WHY DO MEN WHO ARE INTELLECTUALLY PERSUADED OF

THE GOSPEL NOT SEEK SALVATION?

It is because they are not also convinced of their lost condi
tion. They can be convinced that Christianity is true, and yet
remain unconvinced that they themselves are lost. This can
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be seen in Simon Magus and also in Nicodemus in the third
chapter of John.

What. then, ought we to do as we try to show men that they
are lost?

When these three things are preached in truth, men ought to
be convinced of their lost condition-

l. The UIW. It can be shown by a clear exposition of the
6th, 7th, 8th and 9th commandments that all men are
murderers, adulterers, thieves and liars. To show men that they
are murderers it ought to be sufficient if we show them that all
sin is deicidal in its essence, and that all sin is suicidal in its
essence. When a captain in the army is wilfully disobeyed in
his orders, he is being destroyed as a captain. Now, if he is
destroyed as a captain, he would still be around as a man. But
if God is destroyed as God, He is destroyed because He cannot
be except He be God; therefore, the wilful disobedience of
man toward God, if men were able to get away with it, would
destroy God.

And life, I repeat, is not merely existence. Lt is a quality of
existence, and the quality of life is destroyed by human
iniquity. Therefore sin is suicidal in its essence, and all men
are murderers.

It should not require any close exposition of the ten com
mandments to show men that they are adulterers in heart.
when they have eyes full of adultery that cannot cease from
sin. To show men that they are thieves it ought to be sufficient
to show them that they do not recognise their stewardship
under God of that which they possess in this world, and when
the managers, or stewards, of another's property usurp that
property as their own in fee simple, they are simply thieves in
heart. And to show men that they are liars by nature, it ought
to be sufficient to show men that their very life apart from God
is vanity, empty, and empty because it is a lie. Therefore, the
very life of man as he would attempt to live his life apart from
God is a lie, and hence the very ploughing of the wicked is sin.

When men stand before God as murderers, because their
very life in sin is murder, and when men stand before God as
adulterers, because they have eyes full of adultery which can
not cease from sin, and when men stand before God as thieves
who refuse to acknowledge in their hearts that they are merely
stewards of the possessions of life, and when men stand before
God as liars, whose very life lived apart from God is a lie, they
ought to be persuaded that they need something more than a
mere persuasion of the truth.
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2. True conversion. True conversion is not merely an act
in times gone by. It is a continuing state of being. A man who
is converted to God has a prevailing bent of the will toward
God. This prevailing bent of the will toward God is due to the
glory of God in the Person and work of Christ upon his soul.
Men who have but an intellectual persuasion of Christianity
do not with that alone have a true conversion toward God--a
prevailing bent of the will toward Him.

3. The gospel. I have found over the years that the most
disturbing thing we can preach to men is simply the gospel
itself. When men truly see that our salvation is in Christ, His
atoning death and redemptive reign, they are disturbed, for
thereby they come to see that it is not in themselves at all.
Men who are but intellectually convinced of the gospel still
find much that gives them hope within themselves.

Ill. HOW SHOULD ONE WHO IS INTELLECTUALLY CONVINCED

OF CHRISTIANITY AND THAT liE HIMSELF IS LOST. SEEK

SALVATION'?

Well, we have in the parables of our blessed Lord the story
of one who went up to the temple to pray (Luke 18: 9-14).
Now, if this man went up to the temple to pray, and in that
prayer asked God to be propitious, this man must have been
convinced that the religion of Jehovah was true. and in that
prayer he presented himself before God as a sinner in need of
mercy. Thus we can see that he was also convinced of his lost
condition. How, then, did this man who was convinced of
the truth of the gospel, in its old economy presentation. and
of his lost condition, seek salvation?

Let us note three things in answer to this question
I. He cast himself wholly on the mercies of God.
2. He found no righteousness within himself.
3. He waited hefore God in the {Il'esence of the attendant

means.
The gospel was anciently presented to men in that temple

where the publican went to pray. This is the way to seek
salvation: Cast yourself wholly on the mercies of God. Find
no righteousness in yourself. Attend upon the appointed
means, the preaching of the gospel of Christ. The gospel
cannot give life in the sense of the power to know, but the
gospel can give life in the sense of that which is to be known.

IV. HOW CAN A SEEKING SOUL KNOW THAT HE IS

JllSTIFIED. OR SAVED'?

The question is actually moot, or hypothetical, or academic,
for in the nature of salvation when a man is saved he has life,
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and there is no life, considered as a quality of being, without
the faith wherein there is an assurance of mercy with our God.
Now, certainly the idiot or the infant could have life, con
sidered as a quality of being, without faith, but we who have
understanding cannot live, in the fullest sense of the term,
unless we know that we have mercy with our God.

The publican went lip into the temple, in misery because he
was a condemned sinner. The publican came down justified.
I do not fall out with John Gill because he would have men
justified in the court of conscience. I fall out with him because
he would separate that from the justification which takes place
in the court of heaven.

When a man has life through faith, he has not only justifica
tion before God but he has also the sense of that justification
upon his soul. Otherwise there is no life in that faith, for life
is a quality of being. Call this a feeling if you want to, but
those who have life in the blood, have the sense of that life
upon their souls in their faith. Assurance, then, is of the
essence of redemptive faith. Paul is not only speaking po!>i
tionally in Romans 5 : 1 but he is also speaking experimentally
when he says. 'Therefore being justified by faith, we have
peace with God through our Lord Jesus Christ'.

Now. 1 am not saying that we must be persuaded that He
died for us as individual persons, for no man's name is found
in the Gospels, but we are persuaded that we are of them for
whom Christ died for we have the grace which flows from His
death upon our souls.

How, then. can a man know that he is saved? If he doesn't
know this, he isn't saved. The publican had faith in the sacri
fice when he went up into the temple to pray, and he had faith
in the sacrifice when he came down from that temple justified,
but the faith which he had when he went up is different from
that faith which he had when he came down, because in the
latter faith there was a trust and peace which he had not in the
former.

The article in the Westminster Confession which speaks of
assurance not being of the essence of saving faith should be
read more carefully. The Confession is in that article not
speaking of assurance as such. It is speaking of a special kind
of assurance wich it calls infallible assurance. Assurance is
of the essence of saving faith but not the infallible assurance
that the Confession speaks of.
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V. HOW, THEN, CAN A SAVED SINNER BE CONFIRMED

IN HIS ASSURANCE?

I have written a study called The Puritan Doctrine of
Infallible Assurance. If I can find time to re-work this study.
1 am going to re-title it The Biblical Doctrine of Confirmation.
All that are saved have assurance, but since those who are
deceived have assurance also, wisdom demands that we who
have assurance be confirmed in our assurance.

We cannot be confirmed by the laying on of the hands of the
bishop, but we can be confirmed in our assurance by these
three things: Since justification and sanctification are not the
same, and must not be confounded, but since justification and
sanctification cannot be divorced, we find our confirmation in
sanctification, and in these three aspects thereof-

I. .For they shall all know me.' Thus the Lord spake unto
the prophet in Jeremiah 31 : 31-34. Those whom God justifies,
He sanctifies, and the first element of this sanctification is that
they know the Lord. Is the glory of the Lord, as it shines in
the face or person of Christ, upon your soul as a sanctifying
or converting principle, determining the prevailing bent of
your will?

2. 'I will put my law in their inward parts, and write it in
their hearts.' Thus also the Lord spake unto the prophet in
Jeremiah 31 : 31-34. Is the law of God upon your heart in
grace? Are you graciously circumcised unto the law of God
as the norm of your sanctification? Sanctification is holiness,
and there is no holiness apart from the law. We are not sancti
fied by the law, but the law of God is the standard whereby
we judge of our sanctification.

Do you know anything about the experience of Paul in
Romans 7? If you don't, you are lost. Paul there is grieving
under the law because he delights in the law of God after the
.inward man. Paul is not grieving under the law because he is
fearful of going to hell if he does not keep the law. Nor is
Paul grieving under the law because he hopes to gain heaven
by contract of purchase under the law. But Paul is grieving
under the law because he has a principle of pure holiness
within him. Paul wants to do right just because it is right, and
not for what it might profit him as honesty proves to be the
best policy.

And as Paul grieves under the law in Romans 7, he walks
before God in the basic principles of the law so far as the tenor
of his life is concerned. Romans 7 must be read along with
Romans 8: 4. David Brainerd was always in Romans 7,
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grieving before God in his sense of sin, and David Brainerd
was always in Romans 8 : 4, walking before God in the basic
principles of the law so far as the tenor of his life was
concerned.

And as Paul grieves before God under the law in Romans 7,
he rejoices in free and full justification in Romans 8 :1, and
these too go hand in hand. We are confirmed in the law as
the law drives us more and more to the assurance found in
the blood of Christ. We must always be in Romans 7, grieving
before God under the law. and we must always be in Romans
8 : I, rejoicing before God in justification, free and full.

3. 'Give diligence to make your calling and election sure.'
Thus the inspired apostle would give us this wisdom in
2 Peter 1 : 3-11. Grace is the evidence of grace. Are we
growing in grace? Of maybe I should say graces? Are we
more patient. have better self-control? Do we have more
brotherly kindness? And have we come to universal charity?

In these things the confirmation of our assurance is found.
All that are saved have assurance, but not all that have
assurance are saved; therefore, it is wise that we give diligence
to make our calling and election sure.

PUBLICATION NOTE

The Editor's sermon entitled Peace which appeared in the

August edition of The Gospel Magazine has now been re

printed as a separate pUblication. The reprint costs 5p (by

post 8p) and may be had on application to Robert Rodgers.

9 Plantation Road, Bayview, Bangor, Co. Down. N. Ireland.

Quantities are available at reduced rates.
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Abiding Faith
J. K. POPHAM
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Preached at 'Galeed', Brighton, Sunday
morning, September 7, 1930.

'Now abidetll faith, hope, charity, these three, but the
greatest of these is charity' (1 Corinthians 13 : 13).

[n the former chapter Paul treats largely of extraordinary
gifts and operations of the Spirit of God in the church. One
particular gift, though treated of in the early part of the twelfth
chapter, may well be very seriously and solemnly considered
by us, in the third verse, 'Wherefore, I give you to understand
that no man, speaking by the Spirit of God, called Jesus
accursed; and that no man can say that Jesus is the Lord but
by the Holy Ghost'. These Corinthians had been led away by
violent impressions of the devil, into idolatry. Now they were
called to be saints, and the apostle tells them how it came to
pass that they did call Jesus Lord; that it was purely, only
because the Holy Ghost had been given (0 them; that that
divine Spirit had taught them who Christ was, what He was,
and enabled them to say, 'He is the Lord; the Man Christ Jesus
is Almighty God'. They worshipped God when they wor
shipped Jesus Christ. Now that is a thing for you to consider,
for myself to consider. whether we have in spirit called Jesus
Christ Lord; whether divine light has ever been sent into our
understanding, whether the life of Christ has ever been poured
into our souls; so as that we in that light and by that light have
perceived the Deity, the Sonship, the glory of Jesus Christ, and
worshipped Him. If we have been so blessed. may we be
enabled humbly and heartily to thank God for so inestimable,
so undying a blessing. This church was highly graced, much
indulged by God with extraordinary gifts: but these gifts did
110t lead always and infallibly to true humility. They puffed
up. Schism came to them; one was of Paul, another of
ApoIIos, another of Cephas, and another above the rest was of
Christ. They were exhorted to be of the same mind, of the
same judgment; all of them to speak the same things in the
kingdom of God. A word we do well to notice-the same
judgment, to speak the same things in the kingdom of God.
All matters of differences, of disposition, of position, of educa
tion or lack of education, must sink here. One blessed level,
one true relationship, one real union, one equality, should be,
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according to the Scriptures, in every gospel church; a pattern
for us.

Then the apostle speaks of extraordinary operations of the
Spirit, and having done that, tells us that we are to covet other
things which are in their nature better than the extraordinary
operations of the Spirit. 'Covet earnestly the best gifts.' It is
a more excellent way to walk, a more desirable thing, to covet
that which will outlive all the extraordinary operations of the
Spirit. These extraordinary gifts were, in the beginning of the
kingdom of Christ. for the establishment of that kingdom.
Now, in this 13th chapter, the excellence of faith and hope and
charity is set forth. Though you may have the gift of
prophecy, though you may understand all mysteries, though
you may have all knowledge or have all faith, yet lacking the
love of God. charity, you are but nothing; sounding brass,
tinkling cymbals. Consider this point very well. Look closely
into it, pray that no external gifts may deceive you; that no
naked knowledge, more or less easily acquired, may deceive
you; though you give your body to be burned, having divested
yourself for purposes of charity of all you possess, if love be
not at the bottom, be not the motive-then you are nothing.
An exceedingly close scripture. a very searching word. May
the Lord not leave us without some particular notice of it in
our own souls.

He then tells liS in the text, there are but three graces that
will abide; and two of them in a sense will die; the third will
always live, and know no other change, as Hart tells us, 'save
only to increase'.

'Now abideth faith,' a cardinal grace in every regenerated
person, a grace that has its eye on its Author-God. If we have
faith, that answers to this-God is the chief Object, God is
first, God is middle, God is the end. This is a standard. Try
yourselves by it. This is a balance. Put yourselves into it as
well as you can. Have you faith? Saving faith distinguishes
from every other sort of faith, natural faith, doctrinal faith,
faith of notion. This faith of God's operation, the faith of
God's eject, faith that is called 'precious', is the cardinal grace
that every child of God has in some measure; and the distin
guishing feature of it is, as I have said: God is before it, first
and last, Alpha and Omega. God is before the eye of faith.
Take the case, the great case of Abraham childless. Abraham
must die naturally childless. God visits him, takes him out in
an evening, and there in a clear sky the stars are shining. 'Look
on them,' said God, 'so shall thy seed be.' 'And Abraham
believed God,' that is the faith of the text. Abraham believed
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God. Do you believe Him? Do I believe Him? God above
men, above death, above natural impossibilities, above all
contradictions of sense, of sight, of science falsely so called
-God, able to do all things which He has purposed; God,
faithful to His promise; and Abraham believed Him. What a
favour this!

Now every child of God finds this to be true: that where
faith is, there is in opposition, unbelief. Never while a child
of God lives, after he is born again. will he find faith un
opposed. If you have faith in God, you have a devil of unbelief
in your nature, and that will be always rising, working, quib
bling, denying, questioning, reasoning; so as to bring you into
distress, confusion, weakness, and you may often feel all but
overthrown and ready to die. Unbelief is a mighty sin. Philpot
called it, 'The strong limb of the old man'. It is a doubting
spirit, a spirit that opposes God, and that therefore opposes
faith in you. It was in Abraham, and dealt him a deadly blow,
brought him to follow reason and appearances and natural
impossibilities; and so he failed in that particular. Faith eyes
omnipotence. A weak believer wonders if he shall stand. The
Scripture says to him, 'God is able to make you stand'. Faith
eyes the fulness of God in Christ, and looks again and again
at emptiness in self: yet that sense of emptiness does not sink
the believer into despair. He sings sometimes.

'A fulness resides in Jesus our Head.
And ever abides to answer our need."

Faith eyes the righteousness of Christ, and though again
and again she looks upon the rags of fallen human nature. she
says. 'In the Lord there is righteousness, and my hope is that
that righteousness is there for me'. Faith looks at the atone
ment, and though filth is felt, though fresh guilt is often con
tracted. and though the defilements of everyday life come, and
are felt, and are grievous, yet the atonement says, 'There is a
remedy. There is a fountain opened for sin and uncleanness,
for every cause of separation'. Faith looks at the faithfulness
of God, and while mourning over treachery in a fallen heart,
says, 'God is faithful who hath promised; He also will do it'.
This is faith, a struggling grace, a fighting grace. 'Fight the
good fight of faith'; and one of the sorest battles that you can
ever engage in is this. that with the sight of your sinfulness,
with a feeling of your failings, and coming short day by day,
with many things that make it questionable to you whether you
can possibly be a regenerated person, because you are so
inconsistent, come so short, fall so often, fail so constantly; yet
faith is again and again strengthened to hold fast. 'God is
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faithful.' Faith looks at His eternal kindness and purposes in
Christ. 'Faithful is He who hath called you.' Knowing what
you were by nature, what you would be in practice, how you
would again and again fail in respect of consistency of heart;
yet with all this before Him, He is faithful who called you. ]f
such things could have had any influence on the love of God,
that influence would have kept you from being called. Oh, but
He is a good God, and good in His faithfulness. And this the
people of God are brought to believe.

Faith is not always on the mount, but she lives in the valley,
she lives in the fire, she lives in distress, she lives under a load
of sin; though she is damped, she does not die. It is an abiding
grace. We shall need it as long as we live; we shall need it
down to death. What a mercy it is to have faith! You may
say, and say honestly, you have not much knowledge; and yet
if you have faith you have some knowledge. Luther says that
faith is a knowledge; yea, and a greater than Luther says.
'Faith is the substance of things hoped for, the evidence of
things not seen'. If you have faith, you have the substance of
the gospel. the substance of divine truth; you have the evidence
of grace in your soul. the evidence of an inheritance, the
evidence of God in Christ. 'He that believeth on the Son of
God hath the witness in himself.'

'Now abideth faith.' Floods cannot drown it; devils cannot
kill it. Unbelief cannot hinder it so as to prevent its moving
after its great Object. Every child of God is hrought really to
helieve this. Faith in the bleeding Lamb.

Now, my brethren. look then at this. Have you faith?
'No,' one may say, 'No.' Well, and what have you? What
have you? 'I have sin.' What have you? 'I have a desire for
God.' Then you believe in Him. How could you desire Him
if you were entirely ignorant of Him? What have you? 'A
desire for Christ's righteousness.' Then you believe it; other
wise how could you pray to receive it? What have you?
'Guilt, pollution, defilement.' What do you want? 'Cleansing.'
How can you be cleansed? 'Oh,' say you, 'J can be cleansed
only by the blood of Christ.' Then you believe in the blood
of Christ. What does that faith do? It takes you seven times
a day, and oftener perhaps, crying, 'Cleanse me from my sin,
wash me thoroughly from it. Purge me with hyssop, and ]
shall be clean. Wash me, and 1 shall be whiter than snow.'
Faith is a grand grace. It is called 'the gift of God', the
creation of God, the operation of God; and surely the man
who has faith will never live comfortably apart from God.
I know some of you believe it. experience and feel hunger for
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Him, and can say out of your heart you cannot be happy apart
from Him. His mercy, His love, His strength, His justifying
righteousness, these are the objects of your desire; yea, and to
have union with Him, and to walk in His light. Faith moves
you to cry after God, '0 send out Thy light and Thy truth!
Let them lead me, let them bring me to Thy holy hill, and to
Thy tabernacles'.

A certain mark of faith is that God is before it. God is the
end of it. You cannot live on creatures, you cannot be satis
fied with creatures, neither self, nor wife, nor husband, nor
child, nor business, nor anything in this life. If you have faith.
it will say in your heart, 'None but God will do'. 0, bless God
if you have faith. Bless Him for the gift. Watch its move
ment in you, watch its working in you; and I believe you will
find this, it will always be saying, 'Give me Christ, give me
Christ or else I die'. Are you prayerless? Faith will say, 'Ask
the Lord for the Spirit of grace and of supplications'. Do you
lack love? It will take you to the Lord, to pray that He will
give you love. Are you comfortless? It will surely say. 'Plead
Christ's promise not to leave His people comfortless'. Are you
distant? It will say, 'There is a new and living way whereby
you may come to God, even enter into the Holiest by the blood
of Jesus'. Now this abides. this abides. I have said, and 1
repeat it, devils cannot kill it, the world cannot kill it. Unbelief.
though it opposes it, cannot kill it. All extraordinary gifts die.
The gift of miracles died; in a sense a miracle ended in itself.
Faith is a greater miracle; it lives in the heart, and does this
miracle daily in the heart-it takes the sinner to God.

The gift of tongues was something which God used, but if
you have faith, you have a tongue that will outlive all that kind
of thing, and it will speak into a condescending ear that .is
bowed down to listen. Said Solomon to the Lord, 'Let Thine
eye be open and Thine ear attent, unto the prayer that is made
in this place'. Believer, you have an inheritance. Faith looks
at it sometimes. Faith says, 'If you have not much here, you
have much in heaven; if you have trouble here, there is a
blessed heaven you are going to where there will be no trouble.
because'-Oh, the attraction of it--'because there is no sin.
no sin'. Faith sings, and sometimes we sing the words,

'Though we are feeble, Christ is strong'.

Yes, Christ is strong. And thus it is that the people of God
are distinguished by this great grace-they are believers,
believers in Christ by the Spirit's operation.
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Moreover this faith is a drawing grace, and it draws in two
directions. It draws the soul to the throne of God's heavenly
grace. You are invited to it, and faith says, 'Now we will go
to it; "for all people will walk everyone in the name of his
god, and we will walk in the Name of the Lord our God".
"Come, let us go up to the mountain of the house of the Lord,
and He will teach us of His ways".' So faith draws the soul to
God. And this is Christ's drawing really. 'I, if I be lifted up,
wiII draw all men unto Me.' And the second kind of drawing
of faith is, it draws blessings from heaven. In that remarkable
chapter, the eleventh of the Hebrews, we are told of the
exploits of faith; among them is this: obtaining righteousness,
obtaining promises. If you ever get God's ear by faith, you
will bring a blessing down from heaven into your heart sooner
or later. If a minister has faith, he will pull blessings down, so
to put it, upon his people. Faith deals with God, draws from
the Lord Jesus. Faith in prayer will not let the Lord alone,
answering to that word. 'Give Him no rest, give Him no rest'.
Prayer, the prayer of faith, is the importunate beggar; a beg
gar, you must have something. 'Lord. I am dying; give me life,
give me bread; give me the Bread of life; thirsty, give me the
Water of life.' How many of us have ever known that par
ticular drawing of faith-getting hold of God, bringing bless
ings down? 'Let him take hold of My strength.'

Vital religion is more than a respectable, cold profession. It
is dealing with God; it is God dealing with the sinner. Ami
these come together. The sinner speaks to God, and God
speaks kindly to the sinner. 'I will alure her, and speak com
fortably unto her. I will speak to her heart.' And faith will not
let God alone. I will say it, and I believe I do say it reverently
-faith will not let Him alone. 'Give Him no rest.' 'Let him
take hold of My strength, that he may make peace with Me;
and he shall make peace with Me.' To faith there is in God
in Christ an attraction greater than the attraction of the whole
world. Oh, what a portion God is! And says the sinner, '1
want Him to be my Portion. I want to be able to say un
falteringly, "The Lord is my Portion, saith my soul; therefore
will I hope in Him".' Have you faith? Bless God if you have
a grain of it. A grain of faith will save you; that is, bring you
to God, and give you union with Him. It will say, respecting
trouble, 'This wiII do you good; wait on God'; respecting
temptation, 'This will be a blessing; wait on God'; respecting
some adversity, 'This will be the best thing for you; wait on
God'. It is a wonderful thing that faith speaks, and it speaks
for God. It says. 'He is right, He is just, He is holy, He is
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liberal, He is loving, He is kind, He is compassionate'; and all
these beauties and perfections of Deity, shining in Jesus Christ,
attract faith; and faith goes to draw from them what is needed.

This faith struggles under corruptions, struggles against
coldness and death. This faith says, 'I would eat the Bread
of life; 1 would drink the Water of life'. It says, 'I am hungry'.
How many of you came this morning hungry? How many could
say, 'We are not going to hear a sermon; we are going to hear
His voice, if the Lord will condescend to speak to us'? What
are services if God is not in them? What is preaching if God
is not in it? What is hearing if there is no faith? Faith is that
great grace that mixes with the word preached, and thus is
profitable, thus honours God. It honours Him above all
creatures, above death. As if Abraham should say, looking at
himself, 'I cannot embrace a son'. As if he should say, 'The
whole of nature just says that promise cannot be fulfilled'.
God comes to him and says, 'Look at the stars, count them if
you can. Number the sand of the sea, if you can. So shall thy
seed be'; and Abraham believed God, believed God above
nature, believed God above all appearances, believed God
above all natural impossibilities. My friends, if we have faith,
if I have faith. this kind of faith, we shall deal with God, and
we shall believe Him before the whole of creation. The
creation says, 'It cannot be'. Faith will say, 'It shall be'. I
think it is Watts who has a good word here. Speaking of faith,
he says, she

'Laughs at impossibilities, and cries, "It shall be done".'
Faith looks forward. Faith desires some things of a very

particular kind. I will tell you one or two of them, and I can
tell you of them out of my own heart. Faith desires an honour
able course through this life, to live honourably, to adorn the
doctrine of God our Saviour, to bring no reproach or scandal
on the Name that is named on us; to be brought honourably
through affliction, profitably; to be brought honourably
through temptation; to be brought honourably to the grave.
Faith looks at these things, and at this great end. 'Shall I be
enabled to live as I should live and would live? and shall I die
as 1 want to die? "Blessed are the dead which die in the
Lord".' Now does you faith go that way? Oh, but it is a great
thing to live a life of faith on the Son of God. Faith says,
'There is no hope but there. You will never get through
honourably unless you are brought through so, by the Lord
Himself'. She eyes the Saviour.

And she loves the cross. She goes to the cross. She glories
in the cross. She sees infinite goodness there, infinite merit
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there, infinite love there, infinite cleansing there, infinite justi
fication there. And when she sees all that she says, 'I do not
wonder at Paul's language, and I would have it to be my own:
"God forbid that I should glory. save in the cross of our Lord
.Tesus Christ. by whom the world is crucified unto me, and I
unto the world".'

And faith-this must be my last word this morning, faith
looks beyond the grave. Faith receives Peter's testimony,
'Begotten again unto a lively hope by the resurrection of Jesus
Christ, and to an inheritance undefiled, and that fadeth not
away; reserved in heaven for you who are kept by the power
of God through faith unto salvation, ready to be revealed in
the last time'. Did you ever get a sight of the King in His
beauty. and the land which is very far off? 'The land of
extensions,' as the marginal reading is. What a sight! Jesus
there in His beauty, there with many crowns on His head, there
with that adorable and incommunicable Name on His gar
ment-the Word of God; Jesus the Conqueror, Jesus who is
to present His people to Himself, a glorious church, having
neither spot nor wrinkle nor any such thing. Were you ever
attracted by that holiness that is there? Did you ever feel that
you could say. 'H I get there, the great attraction, one at least
of the greatest attractions. of the place, is this, there is no sin'.
Now faith looks forward to it. Ah. it is a great thing to live by
faith on Christ's blessed word, 'If I go and prepare a place for
you, I will come again. and receive you unto Myself, that
where I am, there ye may be also'. 0 believer, what a prospect
the Scripture holds out! and what a comfort it is when faith
gets a view of that! We are not to live always, nor would we
if we have faith. But to look forward to the inheritance of
the saints in light, this is a great thing, and this is gazed on
sometimes by faith.

'Now abideth faith.' Let us search and try our own cases,
to see if God has really given to us this grace. It is not notion;
something different and something far better than notion, this
faith. It is a persuasion; it is a knowledge. It is a sweet, sacred
thing in the soul. It is a hand to go empty; it is a mouth to
plead and open itself, as it were, for the Bread of God, the
Bread which cometh down from heaven. It is a light in the
understanding, an operation in the heart, an influence on the
mind. It gathers the sinner to God sometimes.

'Faith in the bleeding Lamb, 0 what a gift is this! '
Nobody will understand it but the man who has it. Nobody
ean understand the feelings of a believer but a believer.
Nobody knows the conflict of a believer but a believer. He is
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altogether a mystic to the world, a strange person; of whom it
is said, he is a man to be wondered at. Look then, I say again.
at this great matter-faith. And do not try to find it as being
alone and silent. and not moving or working in your hearts.
Rather try it by its motions. How does it move? Where does
it go? Whence does it draw any comfort it may ever have?
And as you find faith in your heart. you will find yourself able
to say. 'Tt is Goclward. it is Godward'. Its bent is that way, its
motions are that way. It gets plenty of hindrances, very much
at times; it may be like a river, whose meanderings you cannot
follow without going miles and miles out of a straight course.
But still it is a moving, living thing, and may the Lord bless
us with it. Oh, J wish every person in this congregation had
Ihis great grace, if it could please God! Why. it is the most
accurate scientist that exists in the world. It will put to shame
every scientist who turns away from God; for faith says, '[
understand that the worlds were framed by the Word of God;
so that things which I see were not made of things which do
appear; that we are made by the commanding word of
Jehovah .. "Let there be".' Oh what a gift is this gift of faith'
God give it to you, give it to me, that we may praise and
glorify Him.

[ never had so close and satisfactory a view of the gospel
salvation as when [ have been led to contemplate it in the light
of offer on the one side and a simple acceptance on the
other. . . It is not. in any shape. the reward of our own
services; it is the gift of God through Jesus Christ our Lord.
-THOMAS CHALMERS.

While two chapters in Genesis are given la tell us how the
world was created, there are sixteen chapters to tell us how the
tabernacle was to be built; for the world was made for the sake
of the Church, and the great object of all creation is to glorify
God in the redemption and sanctification of His people.
-J. A. BENGEL.

David was bred not a scholar, not a soldier, but a shepherd.
He was taken from the sheepfold as Moses was; for God
delights to put honour upon the humble and diligent, and
sometimes He finds those most fit for public action that have
spent the beginning of their time in solitude and contempla
tion. The Son of David was upbraided with the obscurity of
His original: Is not this the carpenter?-MATTIU:W HENRY

(Psalm 78 : 70).
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• • •

'The Lord is
My Shepherd ,

The Fact Asserted
TERENCE H. ALDRIDGE

We are now living in the latter part and final phase of the
20th century. History alone will comment whether this should
be a matter for rejoicing or regret. Whatever the verdict, no
historian will deny the century's uniqueness in almost every
respect. It is doubtful whether any other was ever entered into
with such keen anticipation and high hopes, and in fulfilling
these far beyond all expectation, misfulfilling them to the
utter disappointment and bewilderment of its denizens. It was
to be an era of untold plenty. And so it is. Yet more people
are hungry and destitute than at any other time. It was to be
an era of unprecedented health and longevity. And so it is.
Yet more people have died through war and disease and the
concomitants of civilisation than at any other time. It was to
have been the century which emancipated man from the toil
and drudgery of the common task and daily round. And so it
is. Yet the golden hopes of ease and happiness reside more in
the skill of the psychiatrist and the ingenuity of the pharma
cologist than in the machines and the gadgets which, far from
serving man, have enslaved him to their criteria of efficiency
and production. It was to have been an era of unparalleled
expansion of knowledge. And so it is. More scientists are
alive today than have lived during the entire period of man's
previous history. Yet the man of the 20th century is more
unsure, more frustrated, more ineffectual in the plain business
of living, than any that preceded him. In his unique position
he has lost contact with, and therefore the guidance of, the
past. Indeed he scorns it. The impetus of his own achieve
ments is so irresistible that he has lost his foothold in the
present. The possibilities of the future are so immense that he
neither cares nor dares to make predictions. Like the ostrich,
that chronic schizophrenic, he buries his head in his 'quest for
truth'-and keeps his fingers crossed.

Obviously, certain questions must be posed at this point. Is
this astonishing state of affairs really one that should surprise
us? Was there ever any justification for hopefully assuming
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that an insight into the physical basis of man and his environ
ment would either inevitably, or even necessarily, lead to an
understanding of meaning and purpose? Does a knowledge of
the processes of life lead to a knowledge of the purposes of
life? Further, is there any good reason why we should deem
the methods of investigation proper to the mechanism of life,
to be relevant also to the investigation of the point of life? In
short, is the yardstick which measures the body also the yard
stick that measures the man? Even we sometimes, as Chris
tians, fail to subject ourselves to the same questions. Our faith
is not one which gives us immunity or insulation from the
common bundle of life. We are not in the privileged position
of the bystander or the armchair critic. Not for us the luxury
of contracting out The Christian stands four-square in the
midst of life, perhaps even more so than his fellow man.
He is both partaker and participant And in a situation where
the battle is no longer for the mind merely, but for the man,
where the watchwords have become ideology, where many are
prepared to seek an alternative society, even at the risk of
destroying that which exists, the Christian must disabuse him
self of the cosy notion of a faith merely in individual terms
and an individual destiny. The first Christians were known as
people of THE WAY, a comprehensive world-view embracing
man and men, life and death, time and eternity, a true alterna
tive society, the only all-inclusive ideology. The apostle Peter
speaks of 'present truth'. We must re-discover the larger
pattern which underlies our personal salvation to become rele
vant to our day and our generation. Re-discovery means re
thinking, something which the spirit of the times discourages.
and always has discouraged. To the Corinthians the apostle
Paul had to write, 'In understanding be men!' It is at this
point that Psalm 23 becomes crucial to the formulation and
assertion of the Christian ideology.

It is often supposed that the most brilliantly and closely
reasoned philosophic treatise concerning the fundamental
questions of existence was Immanuel KanCs Critique Of Pure
Reason. The arguments are so original, their progress so
logically conclusive. that it always comes as a real surprise to
find that his eventual conclusions are not, after all, the final
answers he sought, but form merely another milestone in the
on-going history of philosophy. Where lies the fault? Certainly
not in the capacity of the mind that reasoned, nor in the logic
that regulated that reason. but wholly in the basic assumption
upon which the intellectual edifice was reared. The distinction
between a priori knowledge and a posteriori knowledge (that



526 The Gospel Magazine

is-knowledge that is innate and knowledge acquired by ex
perience) proved too slender a fundamental premise to bear
the full weight of a final solution. And every ideology begins
with a basic assumption, and stands and falls with it. The
natural man postulates: 'I am, therefore I am'. The humanist
rises higher and substitutes 'we' for '1'. The pantheist, of the
newly fashionable eastern religions, substitutes the material
'all' for both 'we' and '1'. And necessarily all such ideologies
are ultimately doomed to failure. because their basis is too
narrow and too frail.

Long ago, that greatest of Christian intellects wrote: 'The
things which are seen are temporal, but the things which are
not seen are eternal'. Here David declares his fundamental
premise which orientates and regulates his thinking by assert
ing before making any other statement whatever: JEHOVAH
-THE LORD. Every other proposition depends upon this
and subtends from this. It predicates all subsequent abstract
thought. and regulates all consequent practical activity. It
stands at the head, it is the genesis, it determines and modu
lates all that follows: JEHOYAH-1 AM, THAT 1 AM
THE LOR D. The vital question, therefore. which confronts
every professing Christian and shouts for an answer in these
days is this: 'Where is my fundamentum; do I, like Luther,
stand here-and can do no other'?' Not unless such a man can
consciously, rationally and whole-heartedly occupy common
ground with David will he be able to maintain a credible
alternative to the militant ideologies of the day.

Proceeding from this point and having established his abso
lute, it now becomes a matter of profound interest how David
develops his thinking. How will he authenticate his own being.
the reality and relevance of himself? Does the universe exist
because he and others like him observe it, or is he able to
observe it because it exists? Is his own reality dependent
upon, or even a function of his environment? Is he an inde
pendent agent within its context, while yet being outside its
existence? David. in fact, does neither. He authenticates his
own person not because of some dependent existence, or a
parallel existence with his own context, but upon a personal
relationship to his prime postulate. Not an affinity of composi
tion. not a contextual connection, not even a relationship to
this particular space/time continuum-a personal relationship:
JEHOVAH-RAAH, THE LORD, THE 1 AM, THAT r AM
--MY SHEPHERD! His own authentication stands or falls
in terms of this personal relationship to Him who is THE
LORD. Centuries later the apostle John was to reassert this
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basic proposition of the gospel: 'To as many as received Him,
to them gave He the power (authority) to become the sons of
GOD', We see, therefore, at once that the Christian ideology
is not as such notional, but essentially personal and experien
tial. This is not by any means to say that the intellect does not
perceive in it the very essence of a rational <basis and extension,
but that the relationship can exist even in the absence of such
a perception. Our Lord was able to say: 'Suffer little children
to come unto Me, and forbid them not, for of such is the
kingdom of heaven'. And they were brought, and they were
blessed! Equally the converse is wholly true. In the absence
of the personal, however massive the intellectual conception
and perception of the gospel may be, the heart of the matter
has been missed. David declared: The Lord-MY Shepherd.

Having developed his argument to this point, the Psalmist
is now in a position where he must define and describe this
relationship. He must explain its nature, as well as the areas
of life and personality which it dominates. The way in which
he approaches this next step is oblique, it is by describing the
parties to the relationship. When he designates the Lord as
his Shepherd, this is not only a description of God, but at the
same time a description of himself. If God is the Shepherd,
then David sees himself as the sheep. Both concepts demand
some explanation. When we think of this psalm we find that
tradition has obscured its true poignancy with the lyricism of
Greek mythology rather than Hebrew reality. David's sheep
were not the white fleecy balls of wool, contentedly grazing
beneath azure skies and beside the soaring pillars of Greek
temples, 10 the sound of pan-pipes. David's sheep were dirty
and stank, The job of herding them was so lowly that the
youngest in a family was saddled with it. Moreover, the nature
of the sheep, stupid, stolid, stubborn, shiftless and defenceless,
made the job not only degrading, but demanding and
hazardous, David was obliged to fight the lion and the bear
simultaneously; and Jacob complained bitterly to Laban: 'In
the day the drought consumed me, and the frost by night, and
mine sleep departed from mine eyes'. When David confessed
himself a sheep he knew exactly what it was he was saying:
that he was a deeply offensive person-a theme upon which he
enlarged in Psalm 51,

But much more astonishing still is the description of the
self-existent Jehovah as 'MY SHEPHERD', Unquestionably
David underlines first of all the unutterable condescension of
the transcendent God in becoming the immanent Shepherd, of
Him who is of purer eyes than to behold iniquity coming into
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an intimate moment-by-moment relationship with one so utterly
base. However, this is not nearly all. Considering the relation
ship between the shepherd and the sheep, it is not merely a
question of a differential of status, but a differential of being.
At which point it behoves us to remove our shoes from off our
feet for the ground upon which we stand is holy: God, whom
no man hath seen or can see, who dwelleth in light inapproach
able, who is light. and in whom there is no darkness at all, who
humbleth Himself to behold the heavens, this God not merely
condescends to the lowly 'sheep', but takes into conjunction
with His own glorious nature the very nature of the 'sheep',
the form of a servant, that He might be a faithful Shepherd.
who lays down His life for the sheep. As such, a sheep is
worthless, except to be fleeced and finally slaughtered, but such
a sheep--with such a Shepherd ...? Here is true self
authentication with the Absolute, totally independent of con
text. time and eternity. Indeed, all these only assume signifi
cance and relevance as they become the stage upon which this
relationship is enacted.

Now the psalmist is ready to complete his opening statement
with his final deduction. 'I shall not want.' Is he here speaking
of the Shepherd's supply of his temporal needs? Maybe.
Might he be referring to the needs of his humanity? Perhaps
so. Could he have in mind his spiritual needs? It could be so.
But even were we to combine all these it would be too Iowa
key to climax the grandeur of the preceding steps of his reason
ing. No, no. The trivia of his earthly needs, the inadequacies
of his character and personality are as nothing when compared
to that one ultimate need when his existence in the realm of
time shall have ceased, and he stands naked in the realm of
eternity in the presence of the ineffable majesty of his Creator
and God. Then he will need a purity and a righteousness, a
holiness and blamelessness which he neither has nor can make.
in order to endure that burning bliss of the unutterable glory;
it is then that his Shepherd, his blessed Shepherd, adorns him
with a righteousness not his own and a crown of eternal life
not of his making, and leads him into that immortal company
of the spirits of just men made perfect. to dwell for ever in the
presence of God.

Centuries later the apostle John was to write: 'And it doth
not yet appear what we shall be, but we know that when he
shall appear we shall be like him, for we shall see him as he
is'. 'I shall not want.' What an ideology, what amazing grace.

(To be continued)




