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Disappointments are never easy to face. When it is a long
cherished hope which is dashed it is even harder. But when it
is the goal of a lifetime which is not realised, then it can be
a shattering experience. It can lead to bitterness, to cynicism,
or to morbid self-pity.

It was just such an experience which Moses had to face. His
had been the responsibility and the privilege of leading Israel
out of Egypt. He had led them through all the changes and
testings of the years in the wilderness. But always there was
the goal in view. The promised land beckoned. The hope of
a national home for the fugitive slaves of Pharaoh as the
dominating passion of his life. Yet he was destined never to
set his foot on the soil of Canaan.

It was a case of so near and yet so far. He was allowed to
see the land. But the mountain from which he would view the
promised land was to be the last stage on his journey. Israel
would go forward. The promise of God would be fulfilled.
But Moses the great leader would find a lonely grave in Moab.

He had failed earlier. Having reached the heights of spiritual
and moral power, he had plumbed the depths of failure. His
was not some grievous moral lapse like that of David. It was
simply that faith faltered, and this was a serious lapse for a
leader. The people of God looked to their leader. When, like
Abraham, he was strong in faith, giving glory to God, he
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stimulated them to respond in the same way. But when he
looked at the problems and the obstacles and gave way to an
evil heart of unbelief, then it was not simply a case of personal
failure, it was also a failure in leadership, and God was
dishonoured before the people.

But with Moses there is no bitterness. He does not indulge
in angry remonstrance or querulous protest. There is no petu
lance; there are no recriminations. He does not complain that
he is being harshly treated. He does not quote his long and
faithful service in an attempt to persuade God to alter His
edict. He simply submits to the declared will of God.

This is what meekness means. It is this spirit of quiet sub
missiveness. It is this readiness to accept whatever God may
decide for us. That meekness has nothing to do with weakness
is patently obvious from Moses' life. This was no puny weak
ling ready to take the line of least resistance. This was the man
who had braved the fury of Pharaoh and for forty years had
exercised a powerful leadership over a turbulent and undiscip
lined people. He was a strong man, but at the same time he
was a meek man.

There was an even greater than Moses. Stronger in His
authority. More enduring in His encounter with obstacles. He
was above all others meekness personified. So in Gethsemane
we hear Jesus pray, 'Not my will but thine be done'. And in
that prayer and in that attitude we have the challenge, and at
times the rebuke, for the Christian who in face of disappoint
ment is slow to submit, and even if he submits does so with
reluctance rather than with joyful acceptance.

But meekness does not mean a mere passive acquiescence.
Moses does not lapse into a stolid attitude of resignation to the
inevitable. He is still actively concerned about the future well
being of Israel. About his own position there is no question.
Of his own great disappointment there is no mention. He is
praying. But it is not for himself, butJor the people of God.
They will need a leader. They must have a powerful man to
lead them into Canaan. Let the Lord appoint such a man!

In face of the constant tendency to think of ourselves and
to put our own hopes, our plans and our future in the fore
front. it is good to remember that we are part of the people of
God. Our concern therefore must be for the health and well
being of the Church of God. Paul wrote to the Philippians of
his readiness to be poured out as a libation, a drink offering,
upon the sacrificial offering of their faith. Our lives are not our
own, they are to be used and, indeed, spent for the people of
God.
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But we must go further and see the deeper reason for Moses'
concern for the people of God. We discover this on an earlier
occasion when God was threatening to destroy them because
of their persistent rebellion. Moses' answer is to point to the
dishonour which will come to the name of the Lord. How the
enemies of the true God will exult when they see Israel's
destruction. They will see it as evidence of the Lord's failure
to complete what He began. He brought them out of Egypt,
but His enemies will claim, says Moses, that He was unable to
bring them into Canaan.

So Moses' supreme concern is not simply the welfare of
Israel, but the glory of Israel's God. It is the Lord's honour
which is in the forefront of his mind. No one must be able to
point a critical finger at an alleged failure. No accusation of
unfaithfulness must be possible. Moses is jealous of God's
honour. Let God be glorified, let His name be magnified, and
Moses is content to be left in an unknown grave on Mount
Nebo.

It has been the master passion of all the great men of God
down the centuries. Men have toiled and suffered and died to
the glory of God. His honour has been their chief concern.
We live in a self-centred age. Affluence engulfs us. Material
ism numbs our spiritual sensitivity. Covetousness and self
seeking seep into our subconscious and imperceptibly colour
our attitudes. We need to get back to the basic motives of
biblical Christianity. The glory of God, the honour of Christ,
the vindication of His Word-these are to be the controlling
factors in our thinking. We need again to stand alongside
Moses and hear him as in humble submission to, the will of
God he prays for Israel. Even more-we need to bow afresh
in chastened worship at Gethsemane, and in face of our dis
appointments, our sorrows and our losses, to listen to a voice:
'Not my will but thine be done.' H.M.C.

If you would see patience, look not at Job on the dunghill
but look at Jesus on the cross. lob, the most patient of men,
was- assuredly impatient at the same time; but tltis blessed
Lord of ours gave Himself up completely, and showed not the
slightest sign of repining. Not a speck of impatience can be
detected in the crystal stream of our Lord's submission. His
soul was all melted, and it all flowed into the mould of the
Father's will: no dross was- in or about Him, nothing which
refused to melt and to run into the mould.

-C. H. SPURGEON (Sermon on Psalm 40 : 1-3).
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How To Die!
H. M. CARSON

A sermon preached on Sunday morning,
November 22, 1970, in Hamilton Road

Baptist Church, Bangor.

'And they stoned Stephen, calling upon God, and saying,
Lord Jesus, receive my spirit. And he kneeled down and cried
with a loud voice, Lord, lay not this sin to their charge. And
when he had said this, he fell asleep.' (Acts 7 : 59, 60).

I believe it was John Wesley who said in the eighteenth
century, 'Our people die well'. It was a fine statement about
the attitude of the believer to death. It is, of course, true also
that Christians live well, since they live to God's glory. But
the gospel is not only a message for life, it is a message for
death. It not only enables a man to live, and to face the
demands of living, but it enables a man to die. So we look at
Stephen this morning as he dies for his testimony, dies because
of the stand he has taken in face of the hostility of those in
Jerusalem. He dies in a situation very different from that
which accompanies many a one who dies in the quiet of home,
surrounded by the sympathy and love of friends and family.
He was in the middle of a riot. He was facing men who were
beside themselves with venomous fury; he was facing men who
hated him. He was being brutally and savagely done to death,
he was being stoned. And in that situation you see the spirit of
the man shining through; indeed, it would be more correct to
say, you see how the Spirit of God has so mastered the spirit
of Stephen that He is showing the glory of God in the dying
moments of this first martyr for the gospel.

Now it is not just Stephen's courage that we are to notice,
because after all many men have died courageously; there are
many who have had little thought of God and no interest in
the gospel, who have yet faced death with a remarkable calm
and an outstanding courage. So we are not simply talking about
Stephen's courage this morning but about those other elements
which are particularly and specifically Christian elements,
which accompanied his dying. First of all there is his vision of
heaven. It was this indeed which proved to be the final straw
as far as the council was concerned; for them, what he claimed
was nothing less than a blasphemous claim, but quite clearly
for Stephen it was a wonderful reality. He saw the heavens
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opened, he saw the glory of God, and he saw Jesus standing at
the right hand of God.

Now he does not describe the glory which he sees; in fact
when he tells them what he has seen, he only speaks of the
Son of Man. He saw the glory of God, but that glory was
clearly so wonderful, so beyond description, that Stephen can
not find words to describe it. The light of the presence of God,
the majesty, the power, the holiness, the righteousness of God
Almighty-Stephen saw in his moment of vision the glory of
God Almighty and it was this that sustained him. What did it
matter what men were saying? They were shouting, accusing,
blaspheming. What did it matter what men would do? They
were going to murder him in the most brutal fashion. But
Stephen saw the glory of God, and seeing God enthroned in
power and glory, he saw men as they really were, he saw
human opposition in its true perspective. The only thing that
mattered to him was that his God was on the throne, and let
men do or say what they will, he could face whatever might
come.

But if he does not describe the glory of God, he does speak
specifically of the One beside the throne, and the One beside
the throne was quite clear and plain to Stephen-he saw Jesus.
You notice it is the name which is given to the Lord in the
days of His flesh-not Christ, but Jesus. The name Jesus
speaks of His humanity. It is the name that was given to Him
prior to His birth at Bethlehem, the name which He bore as a
lad and as a man, the name which He bore right through His
earthly ministry. Very significantly it is the name which the
epistle to the Hebrews uses when stressing the humanity of the
Lord Jesus Christ. The One who is at the right hand of power,
says Hebrews, is a sympathetic high priest; He is Jesus, the
One who took our humanity and lived our life and was
tempted in all points like as we are"yet without sin. So here
it is Jesus whom Stephen sees at the right hand of power. It is
the Man. He is the exalted Lord, He is the Son of God, He is
at the right hand of power, but it is Jesus, the intensely human
figure.

This of course is the great confidence for the believer. When
the hour of death comes, the One whom he sees awaiting him
is none other than Jesus, the One who lived as we lived, and
the One who died. One of the intensely lonely things about
dying is that those around you have never gone this way, and
quite clearly there is a solitariness about the experience
because no one has preceded, and those who surround you
with loving care cannot obviously enter into the experience,
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they have never been this way. But the dying believer can lift
his eyes to One who has been this way, because Jesus not only
lived, He died, and He did not die in the quiet and peace of
a home, surrounded by His friends. He died in agony on the
Cross, died there after He had been lacerated by the scourging,
died there pierced through by nails in hands and feet, died
there with a crown of thorns on His brow, died there mocked
and ridiculed by men, died there in anguish of spirit. So I say,
the dying believer is not alone. Even if his nearest and dearest
cannot enter fully into the experience through which he is
going, he has a great High Priest, One who is at the right hand
of power, One who has already been this way, One who has
gone right through the valley of the shadow, and One who in
dying has tasted to the full the ultimate bitterness of dying.
So, whatever pain and agony may attend the departure of any
believer, it is as nothing compared with the intensity of anguish
which accompanied the dying of the Lord Jesus Christ. Indeed,
it was by His anguish that He has drawn the sting of death. It
was because He drank to the very dregs the cup of suffering
when He died that the cup which the believer must drink in
dying has not got that bittemess. Stephen says, 'I see Jesus,
I see the Son of Man'. He saw One who had lived and died
and here was Stephen's strength in his own dying moments.

He saw Jesus standing at the right hand of the throne. Now
you might think that this is just an incidental point, but it is
quite significant because the normal presentation of Christ in
heaven in the New Testament is of Christ seated. This is
developed and strongly emphasised in the epistle to the
Hebrews and for obvious reasons. You sit down after you
have completed a task. You sit down, not simply to relax, but
also because of a piece of work finished. So Hebrews empha
sises the point that Christ is seated at the right hand of the
throne of God. He has finished His work, He has cried out on
the Cross 'It is finished'; God has answered that cry with the
resurrection, has raised Him from the dead. exalted Him at
His right hand, and He has taken His seat as the One who has
completed His task and the One who has been accepted. God
has exalted Him and the enthroned Saviour is the One who has
carried out the work of atonement, the work of salvation.
There is also the thought, it comes in I Corinthians 13, that
He is seated there waiting confidently for the final climax of all
the purposes of God. He has died, He has been raised from the
dead, He has ascended, and now as the reigning Christ, at the
right hand of power, He waits the final day when He shall
come again. He is not waiting in any uncertainty whatsoever,
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for the plan is sure. God's purposes will mature in His time;
the consummation of the plan is certain, and so He sits majes
tically waiting for the moment when He shall finally declare
His triumph, and every knee shall bow and every tongue shall
confess that Jesus Christ is Lord. He is seated by the throne
as the One to whom all authority has been given in heaven and
in earth.

Now this is the consistent pattern of the New Testament
-the enthroned, seated Lord, His work completed, authority
His, waits for the moment when He shall declare to all the
universe His triupmh. But here He is standing at the right
hand of God. It is a different picture, and surely the suggestion
is quite plain: Christ has risen from His throne. He stands to
greet His dying martyr. Stephen is not alone, nor is Stephen
simply to try and remember what Christ has done. He is not
even to reflect only on the glory of the finished work of Christ,
on the fact that his Saviour is interceding for him in heaven
-these are precious truths, but at this agonising moment it is
as if Stephen needs some additional strength, and that addi
tional strength is given by this gracious gesture of the Lord
which Stephen in his vision sees. The Lord rises from His
throne as if He would greet His returning servant and martyr.

This again is one of the great strengths to the believer-the
realisation that when the end comes, and we do not know
when the end may come-the summons may come to some of
us sooner than we imagine because death is not selective as far
as age is concerned, death comes at every age-but the great
strength and comfort to the believer is that when that final
summons comes, he is not being ushered by some relentless
fate into an uncertainty, he is being welcomed home by a
gracious Saviour, a Saviour who has already gone through the

,.. darkness and the pain and the agony, a Saviour who has
already died and is now exalted, and a.Saviour who greets His
returning servants and greets them with a word of welcome.

Then he speaks of the One whom he sees by the throne as
the Son of Man. That title is very characteristic of the teaching
of the Lord Jesus Christ Himself. How often He spoke of
Himself as the Son of Man, born of the Virgin Mary; the One
who had really come among men, had really taken their
humanity, had really lived their life. But we do not do justice
to the title if we simply imagine that it means that the human
aspect of Christ is being emphasised. It takes you back to the
vision in the Old Testament, which Daniel had. He had this
vision of God, the Ancient of Days, and of One who came to
the Ancient of Days, One like unto the Son of Man. So the
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Lord Jesus is truly man, born of the Virgin Mary, bone of our
bone and flesh of our flesh, but He is the heavenly Man. He is
never simply a man, never simply a human figure, He is always
the heavenly Man, the One who has received from the Ancient
of Days a kingdom. So there is this blend of truths, as Stephen
looks into heaven and sees the glory of God, as he sees Jesus
standing at the right hand of the throne. The One whom he
sees is indeed the human Jesus, the One who came as Man, but
He is the Son of Man, He is the heavenly Man, He is the Lord
of glory who waits in power for His dying servant.

So Stephen commits himself, 'Lord Jesus, receive my spirit'.
He commits himself to the Lord who awaits him. And remem
ber this was no prayer in a quiet moment. This was a prayer
gasped out as the stones were being thrown and as his blood
was flowing and he was collapsing under the pain of the
appalling treatment which was being meted out to him. 'Lord
Jesus,' he says, 'receive my spirit.' In that prayer you can see
that, for Stephen, it was not only a vision that he was having.
He could see One who was real as far as he was concerned.
Someone looking on might well dismiss this story and say that
clearly this is the result of an overwrought condition. A man
in such a situation had already been under desperate strain.
He had faced a trial, he had faced their accusation. It had been
a travesty of a trial really, and now he was facing a brutal end
-you might expect to find a man showing signs of strain in
such a situation. But for Stephen it is nothing of the kind!
This is no vision begotten by an overstressed condition. This
is reality! Indeed, this is the ultimate reality. Those around
him who seem to be so real, these vindictive men who hate him
and are murdering him, they are a secondary consideration.
They will very soon fade from view, they will very quickly be
forgotten. The thing that really abides is the One who is at the
right hand of power. The glory of God will last when the glory
of the temple, which these men claim they are trying to defend.
will be eclipsed and finished with. So Stephen prays to this
One whom he sees at the right hand of power. For him this
Jesus is no figment of the imagination. This is not some pious
device which Christians think up in order to try and stay them
selves in hours of testing. For Stephen this is all glorious
reality. Jesus is there. Jesus is at the right hand of power.
Jesus is waiting for him and so he says, 'Lord Jesus, receive
my spirit'.

But you notice how in his praying that other familiar title
comes in. The emphasis has been on the human Jesus in
heaven. It is Jesus the Son of Man, the sympathetic One, the
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understanding One, the One who shared our suffering. But
when Stephen begins to pray, at once there is the realisation of
the full nature of the One to whom he is coming. 'I see Jesus'
-the Man, but it is 'Lord Jesus, receive my spirit'-because
this Jesus is no mere man, this Jesus is not simply one who
has lived nobly and died magnificently. This is the One who
took our nature but was always truly God the Son. In the
miracle of the Incarnation He did not lay aside His essential
being. He laid aside His majesty and glory, and He moved in
obscurity amongst men, so that many of them did not recognise
Him, but He always remained what He was from all eternity,
the Son of God. So when Stephen turns in his dying moments,
he says, 'Lord Jesus, receive my spirit'; and as he thus commits
himself tl) the Lord, he is reminding himself of a great truth
which runs right through the Scriptures, that the Lord is King.

ll1is is the theme of the Old Testament, the sovereignty of
God Almlghty. Often the people of God were hemmed in or
outnumbered-Gideon's little band, for example, or Hezekiah
under pressure from the Assyrians, or Daniel of whom we were
thinking earlier-but what is the recurring theme of the Old
Testament? Well, it comes in that great testimony from the
Psalm, 'The Lord of hosts is with us, the God of Jacob is our
refuge'. In hours of testing, the people of God stayed them
selves upon this truth, 'The Lord of hosts is our God'. And
these New Testament believers, with a boldness which was too
much for the unbelieving Jews, took that title of 'Lord', which
belonged supremely and uniquely to Jehovah, and they applied
it to Jesus of Nazareth. This to the Jews was the ultimate
blasphemy. To call a man 'Lord', to ascribe divinity to one
whom they had known and indeed whom they had rejected as
not fit to be their Messiah, this was to them the ultimate blas
phemy. But to the Christian it was the simple affirmation of
believing faith: He is the Lord, He is truly divine. So Stephen,
with this Old Testament background, with this confident
assurance that when the enemy comes in like a flood, 'the Lord
of hosts is with us, the God of Jacob is our refuge', he looks
up into heaven and he says, 'Lord Jesus, receive my spirit'.
No wonder there is a calm, no wonder there is a peace, no
wonder he can face the situation with this incredible quiet,
because the Lord is on the throne. That One whom he sees in
heaven is no defeated foe; He is the One who has defeated
death and all the powers of darkness and has subjugated hell,
and so Stephen can face what men will do to him and he
commits himself to the Lord.
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'Lord Jesus,' he says, 'receive my spirit.' His body is being
broken by the stones; his body is collapsing outside Jerusalem,
but his spirit is about to be liberated. 'Lord Jesus,' he says,
'receive my spirit'-the spirit of Stephen which has already
been renewed by the Spirit of God. The great miracle had
already taken place in Stephen's life, that miracle of which
Jesus spoke in the third chapter of John's gospel when He said
to Nicodemus, 'You must be born again'. What happens when
a man is born again? Why, the Spirit of God comes within the
life of a man and the spirit of a man begins to glow with the
fire of heaven, the spirit of man begins to live because the life
of God is imparted. So when Stephen speaks of his spirit he is
speaking of that inner reality, that deep light of his soul which
has been lit up with meaning, fired by God's Holy Spirit. So
it is one who already knows the Lord, one who already has a
confidence that he is God's child; he said, 'Lord Jesus, receive
my spirit'.

This is what death is for the believer. We tend, because we
are human, to see the bodily condition, to see that loved one
in his weakness or in his pain or in his suffering, and we tend
inevitably, because we are human, to be distressed by the
bodily condition. So we look at Stephen and certainly there
was much to distress any friend in his bodily condition that
day as he was being beaten brutally to death. But for Stephen,
what mattered was not his bodily state, not the pain, not the
agony, but the fact that his spirit was returning home. He was
going to be with the Lord, and the battering which he was
receiving was almost incidental to the great event which was
about to happen. This is the incredible thing when you read
the story of the martyrs, the story for example of the men and
women who were burned at the stake in the sixteenth century
-they go to their death with a quite extraordinary calm,
indeed they go to their death singing praises to God. There is
something that has lifted them right out of themselves. How
can a man stand in the midst of faggots which are blazing and
torturing his body in his dying moments, and yet sing praises
and pray? It is because the Spirit of God has lifted him as it
were out of himself and his bodily condition so that the pain
and the agony, real and intense as they are, become almost
secondary. He sees Jesus and he is caught up into the presence
of the Lord. This .is true for the believer. Most of us are
unlikely to face martyrdom, but none the less there can be
pain-one has seen it all too often; there can be great weakness
and much agony, but for the true believer there is this which
lifts you above and beyond the pain-the Spirit of God moving
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within the spirit of the believer so that he can say, 'Lord Jesus,
receive my spirit'.

There is one other thing to not~tephen'sattitude to those
who were murdering him. He cries out with a loud voice,
'Lord, lay not this sin to their charge'-a quite extraordinary
prayer, a prayer that is completely contrary to what one would
naturally expect. Here is a man who has suffered the most
cruel injustice; he has not had a fair hearing; the normal legal
processes have been abandoned; the trial has broken up in
complete confusion. His judges, who should have been listen
ing to evidence, had simply lost control of themselves, and the
council, the judicial head of the Jewish nation, was in a state
bordering on frenzy. Well, here were grounds for complaint,
and more than complaint. Stephen might well have felt embit
tered by the treatment he was receiving, instead of which he is
praying that the Lord would have mercy on these men and
forgive them. I say it is completely contrary to nature, because
when we are injured our instinctive reaction is a desire to be
vindicated, to get our own back. This is part of the trouble in
this Province at the present time, and has been for some con·
siderable time. You do not find people on the whole tending
to admit that they are wrong or that the community to which
they belong is wrong. They spend their time justifying them
selves and blaming the other side, and when something is done,
well, there is a call for reprisal, and not only a call for reprisal
but an attempt to effect a reprisal. But here is a completely
different attitude. Here is a man who has abundant grounds
for wanting reprisals, but instead of that he is praying that the
Lord will forgive them.

It was a C'hristlike attitude, and I would emphasise the word
'Christlike', for the Christ whom Stephen loved and served
was the Christ who had Himself prayed for His enemies.
Christ had not had a proper trial. It was a complete mockery
when He appeared before Annas and Caiaphas. It was an
equal mockery when He appeared before Pilate. If Pilate had
had the glimmerings of courage he would have dismissed the
case and expelled the High Priest from the court and set Jesus
free. But Pilate did not have the courage. Pilate was afraid of
the pressures that they might bring upon him. Pilate was
afraid of the report they might send to the Emperor in Rome,
and so he gave way, and the jealousy of the chief priests
accomplished their ends and Jesus was taken out to be cruci
fied. The whole thing was a complete travesty of justice. But
you remember the Lord's attitude: 'Father,' He says, 'forgive
them, for they know not what they do.' Even as they are



492 The Gospel Magazine

nailing Him to the Cross, with that final brutality with which
they bring to an end the earthly life of One who had gone
about doing good, healing all manner of sickness and showing
His sympathy and His tender concern to those who were in
need, they nailed Hinl on a Cross. Yet He prays, 'Father,
forgive them'. Indeed, you hear Him earlier, in the Garden
of Gethsemane, when Peter reached for his sword to defend
his Master, and the Lord says, 'No, Peter, put up your sword,
this isn't the way', and He reaches out His hand and heals the
High Priest's servant who has been struck by Peter's sword.

Now Stephen looks into heaven and this is the Jesus he sees.
He sees a Jesus who when He was reviled, reviled not again;
when He was ill-treated, when He was beaten and scourged
and crucified, He prayed for His persecutors. Stephen, in other
words, had his eyes, not on his own person, not on his own
complaint, he had his eyes on Christ. When we are hurt in any
way, when someone offends us, when someone does something
that we consider is against our interests, when someone annoys
us by what they say, how readily we take offence, how indig
nant we can become, and how often the offence rankles in our
mind so that it becomes a source of real bitterness. What has
happened? Well, we have looked at the offence, and we have
looked at the people who have caused the offence, and the
more we reflect on these two the more bitter we become. the
more unforgiving we become. If Stephen had simply looked at
the furious faces of these men, with their venomous hatred,
well, of course he could well have become equally venomous
in reply, but he did not look at them. He looked up into
heaven, he looked at the Lord Jesus; and when he saw the One
who forgave His enemies, how could Stephen do anything else
but pray, 'Lord, lay not this sin to their charge'? When you
and I are tempted to be venemous because of what other peo
ple have done, when you and I are tempted to feel annoyed
because of the slights we have received- and because we have
not been accorded the position which we think is our due,
when we want to get our own back whether by action or by
the word we speak or by the kind of letter we write, well, we
need to get our eyes on the crucified, persecuted, dying Lord
Jesus, who said, 'Father, forgive them, for they know not what
they do'.

I believe it was this that must have been one of the com
pelling factors in the thinking of Saul of Tarsus. Last week we
noticed this point, how Stephen's death had been one of the
powerful factors in bringing Saul of Tarsus to a realisation of
what it meant to be a Christian. Saul was doubtless deeply
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moved by Stephen's knowledge of the Old Testament. Saul
was a rabbi, and as a rabbi he was very well versed in the Old
Testament Scriptures. But here was a man he had just been
listening to and this man clearly knew his Old Testament, and
Saul would have been deeply impressed by it. Saul, with no
real peace in his heart, with no realisation of peace with
God, would also have been deeply impressed by Stephen's
obvious peace and calm. The fact that this man knew his sins
were forgiven (and Saullonged for this experience) must have
completely overwhelmed Saul-Saul who was part of this
furious mob, because this was no longer a council, it had
degenerated into a mob, and Saul was one of them; Saul, with
bitterness in his heart; Saul, with venomous hatred for these
Christians; Saul, filled with a desire for revenge-and here is
Stephen at their mercy, they are killing him, they are stoning
him to death, but listen to him! He is praying, and he is not
even praying for himself, he is not even praying for help and
strength to face what is happening to him-he is praying for us.
Saul could not but be moved by it. He is praying for us who
are murdering him-what kind of religion is this? What kind
of power is this? Well, the memory never faded from the mind
of Saul of Tarsus until he was brought to acknowledge
Stephen's Saviour as his Saviour and to come to acknowledge
Stephen's Lord as his Lord.

So the story of the martyrdom ends: 'When he had said
this, he fell asleep'. At first it might seem an almost incon
gruous way of describing Stephen's death. Sleep-well, you
know how you drift imperceptibly into it, it is the quiet ending
of a day. But Stephen was not ending his day in quietness and
calm. He was dying with blood flowing from his broken body
as the stones rained on him. But from the New Testament
standpoint the pain and the agony are the incidental part; as
far as the New Testament approach to death is concerned, he
fell asleep. Sleep, you know, is something temporary. You fall
asleep with a view to the morning. You go to bed sometimes
very tired, and you know the feeling when you are so tired
that you can hardly crawl, and you get into bed, and the next
morning you say, 'Well, I feel a new man, I have had a good
night's sleep'. This is death in the New Testament. The weak
and failing body is perhaps wasted by long months of sickness,
perhaps worn down by intense pain, there is a terrible tired
ness, but death is simply falling asleep with a view to waking
in the morning, in the resurrection morning, with a renewed
body, a renewed humanity; with the sin and the weakness and



494 The Gospel Magazine

the corruption, with the pain and the defeat and the agony all
in the past.

He fell asleep and he woke up in the presence of Christ.
This is the hope of the believer. Is it your hope? In other
words, are you a believer? I have to ask that. Are you sure
that you know Christ as Stephen knew Christ? Is He your
Saviour as He was Stephen's Saviour? Have you looked to
Him as Stephen looked to Him? You see, Stephen could see
Him in heaven, he could recognise Him in heaven because he
had already put his trust in Him here, and you will only see
Jesus in your dying moments if you see Him in your living
moments. You will only be ready to meet Him then if you
have already met with Him now. If you are His, and the
summons comes, well, it is not a summons to darkness and
uncertainty and a future which is shrouded in gloom, it is a
summons to the very presence of God. I see Jesus, I see Him
there at the right hand of the throne, 1 see Him bearing the
marks of His own suffering and dying. Why should I fear the
darkest hour? Why should 1 fear the pain? Why should I fear
the dissolution of death? '0 death, where is thy sting? 0
grave, where is thy victory?' It is as if the risen Lord rises
from His throne to greet His servants and He says, 'I am the
resurrection and the life, he that believeth in me, though he
were dead, yet shall he live; and whosoever liveth and believeth
in me shall never die'. And the dying saint says in confident
reply, '1 know that my Redeemer liveth and that He shall
stand at the latter day upon the earth; and though after my
skin worms destroy this body, yet in my flesh shall 1 see God,
whom 1 shall see for myself and mine eyes shall behold and
not another'. 'Wherefore,' as Paul says, 'comfort one another
with these words.'
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Christ is
our Redemption

PHILIP HENRY

'But of him are ye in Christ Jesus, who of God is made unto
us redemption' (1 Corinthians 1 : 30).

The words themselves are the DOCTRINE-

That Jesus Christ is made of God unto all them that are
in Him redemption.

Show, I. What this means.

Il. What kind of redemption.

Ill. What the duty is that it calls for from us.
I. What does this mean-'made redemption'?

You may think we had this before, when it was showed that
He is made freedom to us, from John 8 : 36. But you will see
presently that there is something else meant by it.

He is made of God redemption to us; that is, God hath
ordained and appointed Him from all eternity, and in the ful
ness of time raised Him up, and sent Him to be the author
and procurer of redemption for us; or, which is all one, to be
a redeemer to us. So that if asked, what did Jesus Christ
come into the world to do? We answer, to redeem us. They
are the first words of Zachariah's song, Luke 1 : 68.

Now to redeem is, in general, to recover those that are in
bondage out of bondage. As suppose one rowing in a galley
under the Turks, is rescued, which may be done three ways
(besides that of voluntary discharge and dismission-as the
Jews were released by Cyrus out of their captivity in Babylon),
he may be said to be redeemed,

1. By power; when those who kept us in bondage are con
quered and overcome.

2. By exchange; when one prisoner is let go for another.

3. By price; when a sum of money is paid to buy off a
prisoner, more or less according as the quality of the prisoner
is. Now this last is properly redemption, and this last is the
way in which Jesus Christ hath made us free. He hath bought
us out of the hands of divine justice, by laying down a ranSOm
for us.
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If you ask what that was? I answer, that sometimes it is said
to be his life, Matthew 20 : 28, sometimes Himself, 1 Timothy
2 : 6, and sometimes His blood, 1 Peter 1 : 18, 19. These three
come to the same. We are redeemed by Christ dying for us,
shedding His blood, laying down His life, offering up Himself.
This fully satisfied the demands of God's justice. Let me have
this, saith He, and I have enough. I expect no more by way
of satisfaction for the sin of man. I am well pleased, atoned,
reconciled, made friends. To this purpose we are told of a
covenant of redemption which was transacted from all eternity
between the Father and the Son, the terms whereof were
That if the Son would come and be a man and die, that dying
of His should be accepted as the price or ransom of all the
elect, how many soever there were. The Son accepted of this
motion, did what was to be done, suffered what was to be
suffered, and so became our redemption. See some footsteps
of this covenant transaction in two scriptures, Psalm 40 : 6-8;
Isaiah 49 : 2, 6, 9. But,

H. What kind of redemption is this?

1. Needed redemption. It is the redemption that we needed.
He came to supply all our needs. Now among other needs,
being in bondage, we needed one to redeem us: not only one
to clothe us, being naked; to feed us, being hungry; to wash
us, being filthy; to heal us, being wounded; to cure us, being
sick-but to redeem us. If He had done all this for us in our
bondage, and left us still in bondage, we had been miserable
notwithstanding. Therefore, He comes and buys our freedom,
pays our ransom. We were God's prisoners, and the devil was
the gaoler. We were left in his hand, under his power, and his
we must have been for ever, but for Christ the Redeemer.

2. It is a nonsuch redemption, when compared with other
redemption. Whether personal, as Joseph out of prison, or
Peter, Acts 12, or Daniel, out of the lions' den. Whether
public; as from Egypt, from Babylon. It surpasses them all in
number, way, and consequences.

3. Distinguishing redemption. It is the redemption that
others needed, as well as we, but it is denied to them, and
granted to us, therefore, I must call it distinguishing redemp
tion.

It is denied to the angels that sinned. They had as much
need as we, for they are in bondage as well as we; under God's
wrath and curse as well as we; nay, before we were; but He
took not on Him the nature of angels: the commons are ran-
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somed, the nobles left behind. He paid no price to redeem
them. As that tree fell so it lies, and must lie for ever.

It is denied to the greatest part of mankind, as to the saving
benefit and efficacy of it; the elect reap the benefit absolutely,
others conditionally, yet there is no collusion, because the
decree is secret; for multitudes there are that know nothing of
it, and of those few that do multitudes reject and slight it, and
are never the better for it: Revelation 5 : 9, 'Redeemed to God
out of every kindred, and tongue, and people, and nation'.
How should we then adore and admire! 'Lord, how is it that
thou wilt manifest thyself unto us and not unto the world?'
John 14: 22.

4. It is manifest, manifold redemption according to the
manifold evils that we lay under. They are of three sorts
temporal, spiritual, eternal.

(1) He is redemption to us from temporal evils. Such as
concern the body, and the life that now is; such as sickness,
death, poverty. Not that they shall not befall us-for they do,
and all things come alike to all, redeemed and unredeemed.
But, that they shall not hurt us. The sting of them is taken out,
Psalm 91 : 10. No evil things befall. There is no curse attends
them, Galatians 3 : 13. Were this rightly understood, and duly
made use of, it were the sweetest argument imaginable, both
against fears of temporal calamities before they come, Job
5 : 19, and the best against inordinate dejections and despon
dencies when they are come. But,

(2) Which is better, it is redemption to us from spiritual evils.
These are worse evils than the former, because they affect the
better part of us, which is our souls; them first and imme
diately, but not them only, but our bodies also. I shall men
tion two only:

The guilt of sin; whereby we are bound over to punishment,
the fear whereof causes bondage, Hebrews 2 : 14. To redeem
us from this, He is made righteousness to us for our justifica
tion, that is, for our discharge from that guilt, for the forgive
ness of all our sins, and the accepting of us as righteous. This
is an unspeakable blessing and benefit, and it is made over to
all the Lord's redeemed ones, who are now to reckon them
selves at peace with God, Romans 5 : 1.

The filth and power of sin; whereby sin hath dominion over
us, and we are perfect slaves to it, the vilest of slaves, John
8 : 34. To redeem us from this He is made sanctification to us;
He sends His Spirit into the heart, who renews and regenerates,
turns the man from darkness to light, and from the power of
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Satan unto God, enabling him to die to sin more and more,
and to live to righteousness more and more. This He doth as
a Redeemer, and is doing; it is called redeeming us, Titus
2 : 14. By redeeming from all iniquity, the apostle doth not
there mean from the guilt and punishment of it only, but from
the power and dominion of it, from the love and liking of it. It
is the same with purifying. These two, justification and sancti
fication, are never parted, Psalm 103 : 3; 1 Corinthians 6 : 11.

(3) There is another sort of evils yet, and those are eternal
evils; and by redemption here we are especially to understand
our deliverance from those.

Because it is mentioned after righteousness and sanctifica
tion, as a thing different from them, and because of what we
find in other scriptures, where redemption is applied to some
thing in the other world: 'Waiting for the redemption of the
body', Romans 8 : 23, that is, the resurrection and glorification
of our bodies: compare Luke 21 : 28 with Ephesians 4: 30,
the day of redemption. This is certainly some day yet to come,
when the work of our redemption shall be fully finished, the
top-stone laid; for hitherto, as we see and know but in part, so
we are redeemed but in part. In Hebrews 9 : l2 it is called
eternal redemption. Our present redemption by Christ is
eternal in the design and tendency of it; it is in order to
eternity; but that to come is eternal in regard to the eternal
evils it frees us from, and the eternal happiness it puts us into
possession of, when it shall be accomplished, and Jesus Christ
is made all that to us.

Taking it in this sense, I shall show,

l. What those eternal evils are which redemption frees us
from.

(1) It frees us for ever, not only from the guilt, and filth, and
power of sin, but from the very being of it also. It must not
only no longer have a throne in us, as at conversion, but not
so much as a seat or place in us, and that for ever. And are ye
not glad at the very thought of this? Nay, it frees us from all
possibility of sinning to eternity. Adam had no sin, but a
possibility of sin he had, and so it appeared, for he did sin.
Paul groaned for this, Romans 7 : 24.

(2) It frees us from Satan ever having any more to do with
us, either as a tempter or as a tormentor. He is busy now with
the saved, 1 Peter 5 : 8, and he will be more busy hereafter
with those that perish, Matthew 18 : 34. But where the re
deemed are he comes not, Romans 16: 20.
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(3) It frees us from all sorrow and suffering, of what kind
soever, in mind or body. All tears shall be wiped away, there
shall be no weeping, nor wailing, nor gnashing of teeth; no
fire, no worm, no brimstone, no darkness. These are the
portion of the damned, not of the redeemed, Revelation 21 : 4.

(4) It frees us from all society with wicked and ungodly
men, and that for ever. They are blended here, and it pleases
neither, Psalm 120: 5, 6. But there is a redemption coming,
Matthew 25 : 33. All this happiness you say a stone hath, no
sin-no sorrow-therefore I shall show,

2. What there is that is positive in this redemption.

(l) As soon as the redeemed die (for die they must, even as
others: Jesus Christ hath not redeemed us from dying), their
souls immediately go to God, to the vision and fruition of Him
in glory, Luke 23 : 43; Philippians 1 : 23. It grieves me and
shames me that I can speak with no more sense and savour of
these things. Such apprehensions as a child prior to its birth
hath of this world, such we have of the world to come.

(2) At the resurrection, at the last day, the same soul and
the same body shall come together again. Though we are not
redeemed from death, we are to be from the grave; not from
going down into it, but from being held by it, Isaiah 26 : 19;
Hosea 13 : 14. Nay, not raised only, but raised incorruptible
and immortal; glorious, like Christ's glorified body.

(3) To all eternity there shall be a fulness of uninterrupted
joy and felicity; a remaining rest; a sabbath without a week of
working days after it, perpetual, eternal. Lo, 'eye hath not
seen, nor ear heard, neither have entered into the heart of
man, the things which God hath prepared for them that love
him', 1 Corinthians 2 : 9. It is a happiness such as the infinite
love and wisdom of the great God could contrive, and the
infinite love and power of the great God could effect and per
form, on behalf of a remnant, whom His delight was to
honour. Read Esther 6 : 6-9. But that was a poor honour in
comparison with this honour.

3. I shall show how Jesus Christ is made this to us, this
future redemption.

He is the purchaser of it; it was bought with His blood,
bought back. We had mortgaged it for the forbidden fruit,
and must never have retrieved it, had not He died, Ephesians
1 : 14. It is redeemed for us, and we are redeemed for it.

He is our forerunner in it, Hebrews 6 : 20. He went thither
as our attorney or proxy, to take possession of the purchase in
our name and stead, John 14 : 1, 2.
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It is He that Himself actually puts us into possession of it.

When we die the angels are His messengers, sent by Him to
convoy l'lS into Abraham's bosom.

At the resurrection it is His voice and trumpet that raises
the dead; He is the resurrection.

At the judgment He is the Judge, the sentence is from Him;
Come, ye blessed.

It is He Himself alone that is the sole object of all our future
happiness; to be with Him, to see and enjoy Him, is our future
redemption, Revelation 21 : 23.

Ill. The improvement.

1. Then it concerns us all, by all means, to give all diligence
to make sure to ourselves our interest in this redemption.

It is certain all are not thus redeemed; abundance of man
kind miscarry and perish.

It is certain those that do are miserable creatures, and will
be so to all eternity.

Those will be most miserable that were once in a fair possi
bility of being saved, and yet missed; therefore I beg of you,
for the Lord's sake, and for your own soul's sake, look about
you.

Now those to whom Christ is made redemption are such,
and none but such, as are in Him. Are ye in Him, grafted into
Him, by a lively faith? Have ye His Spirit?

Those to whom Christ is made redemption are such, and
none but such, to whom He is made wisdom, and righteous
ness, and sanctification. Hath He been these to you? If so,
the redemption is yours. Is He your wisdom? have ye left the
follies of sin and chosen wisely? Is H~ your righteousness?
have ye called Him by that name, and renounced your own
merits? Is He your sanctification? are ye new creatures?

2. If Jesus Christ be made of God this redemption to you,
then, in God's name, take the comfort of it. Lift up the head
and hands that hang down; rejoice in the Lord always, and
again, I say, rejoice. Were there but a small portion of worldly
happiness made sure to us in reversion, after a few years in this
world; were we sure of some great lordship, with the appur
tenances of it; our thoughts would be running upon it, we
should solace ourselves in the foretaste of it; and 10, heaven
itself made ours will not keep us from drooping! It is our
unbelief that hinders our joy.
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3. Then live as the redeemed of the Lord.

Live with your eye upon the redemption: be viewing it
often, aiming at it as your scope, 2 Corinthians 4 : 18.

Live with your hand upon the plough; abounding always in
the work of the Lord, 1 Corinthians 15 : 58.

Live with your feet upon the world; despising its glories,
bearing patiently its frowns, Hebrews 10: 34.

Live with your heart upon the Redeemer; in love and
thankfulness, Psalm 107 : 1, 2.

AN ANNOUNCEMENT

Zoar Publications (36 Marlborough Road, Sheffield, Yorks.
S10 IDB) expect to commence shortly, God willing, a series
of reprints of smaller Puritan and other free-grace booklets, to
be issued at least quarterly; and containing an average of 32
pages, wire-stitched in a glossy cover usually carrying a full
picture of a locality connected with the author. They will also
have a brief biographical note.

The first issues will include John Mason's Select Sayings,
Thomas Adams' Majesty in Misery, John Hill's It Is Well, and
Thomas Willcox's Honey Out Of The Rock; works of a suit
able length are being considered for publication by authors
such as Timothy Rogers, Robert Bolton, Richard Sibbes,
WilIiam Teelinck, Ralph Erskine, Tobias Crisp, William
Seeker and Thomas Goodwin, and others, to include English,
Scots and Dutch writers of the period.

The spiritual usefulness of present-day readers has been the
chief object, and therefore while retaining faithfulness to the
author, obsolete words and turns of phrase have been replaced
with a modem equivalent.

The price will be 30p per issue post paid, but those becoming
regular subscribers may have the first four issues for £1 post
paid.
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The Saving Work
of the Holy Spirit

JONATIIAN RANKEN ANDERSON

A sermon preached in KirkfieLd Church of
Scotland, GLasgow, on 8th December, 1839.

'And I will pour upon the house of David, and upon the
inhabitants of Jerusalem, the spirit of grace and of supplica
tions: and they shall look upon me whom they have pierced,
and they shall mourn for him, as one mourneth for his only
son, and shall be in bitterness for him, as one that is in bitter
ness for his first-born.' (Zechariah 12 : 10).

The Spirit of grace and of supplications is in Himself incom
prehensible, and the only way in which we can arrive at a
knowledge of His character is by studying the works which He
accomplishes. We accordingly set before you in our last
discourse some illustrations of His work as the Spirit of grace:
and showed, first, that the outward call of the gospel, and,
secondly, that the inward and effectual call, are given by
Him in this capacity. I endeavoured to show that in this work,
as indeed in His whole work, He proceeds upon the redemp
tion of Christ, which constitutes the foundation of all the
favourable intercourse which God now holds with sinners of
this world. 'Grace reigns through righteousness unto eternal
Iife by Jesus Christ.'

I stated that the Spirit of grace actually visits and enters the
dead and polluted soul, for the purpose of bringing about the
design for which He is sent of the Son from the Father. 'The
water that I shall give him shall be in -him a well of water
springing up into everlasting life.'

We now go on, leaning on the arm of omnipotent grace, to
inquire into the work which in this visit to the soul He
executes. And certainly, the first thing which claims our notice,
because essential to all the rest, is the communication of a new
nature. We sometimes speak of it as the implantation of a new
principle, and this unquestionably is true. But when it is
recollected that this principle extends to all the faculties and
affections of the soul, and takes the chief, and in due time the
entire control of the whole, it must be plain that the nature of
the man is not only improved, but is essentially different from
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what it was. 'Old things are passed away; behold, all things are
become new.'

We do not dwell on the peculiar character of this new
nature; suffice it to say, it is the gift of the love of God. 'God,
who is rich in mercy, for His great love wherewith He loved
us, even when we were dead in sins, hath quickened us together
with Christ.' It is the fruit of the death of Christ. 'He shall
see of the travail of His soul, and shall be satisfied.' It is the
immediate production of the Holy Ghost; 'That which is born
of the Spirit is spirit.' It is not the effect of a change of senti
ment, but the cause of any change that is radical: it is not the
consequence of human efforts, but is the production of divine
power: it is not the result of a gradual improvement brought
about by the use of means, but the instantaneous work of the
Spirit of grace; and instead of other steps in religion being
necessary to it, it is indispensably necessary to every other:
'Except a man be born again, he cannot see the kingdom of
God.' But beware, I entreat you, of saying that therefore you
must keep your eye steadily fixed upon your own hearts, till
you see the dawnings of light, and then look to the Saviour and
seek salvation, and serve God and glorify Him. That were as
foolish as if the Israelites had said they would look to the
wounds of the fiery serpents till they saw them beginning to
heal, and then look at the serpent of brass which had been
erected by Moses for their cure. The command is given, and
observe, it is given to all, and given to all as blind, and guilty,
and helpless, to look to Christ that they might be saved; and
the first decisive and satisfactory evidence of a change of heart
is to get a sight of Christ as the Saviour. We may, even before
this, have good hope concerning you, that the Spirit of grace
has begun to deal with you: but we dare not, as we value the
souls of men, and tender the glory of God, we dare not say,
that any man is born of the Spirit, in other words, truly con
verted, till he sees Christ. 'If any man-be in Christ, he is a new
creature'; or reverse it, If any man be a new creature he is in
Christ Jesus. 'Whosoever believeth that Jesus is the Christ is
born of God.'

2. The second step in the work of the Spirit of grace on the
soul is the conviction of sin. And here we see the necessity of
a new and spiritual nature; for the old carnal nature is not
susceptible of genuine spiritual impressions, any more than a
stone is fit to receive the impress of a seal. A man indeed may
have very strong convictions, and dreadful fears, and deep
anxieties, and yet perish: but that is because they are all the
result of men's natural feelings. And thus Felix trembled, as
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Paul 'reasoned of righteousness, temperance, and judgment to
come', but said, 'Go thy way for this time; when I have a con
venient season I will call for thee'.

In explaining the nature of spiritual convictions, I observe
1st. That the Spirit of grace gives to the soul a discovery

of the true God, in the person of the Father. My friends, this
lies at the foundation of every solid conviction, and if we are
without it, we cannot have any other of its elements. The
children of men are by nature practical atheists, and this is far
worse than by speculation to be so: for in the latter case there
is the opinion, in the former there is the wish, that there were
no God. I know this is a very harsh doctrine to the ears of
many; and rather than submit to it, they will rush against the
thick bosses of God's buckler, and will with Heaven-daring
insolence, call Him a liar. But the charge stands recorded in
this Book against every child of Adam, and all the arguments
and rage of sinners cannot expunge it. 'The fool hath said in
his heart, There is no God.' 'The wicked, through the pride of
his countenance, will not seek after God: God is not in all his
thoughts. There is none that understandeth, there is none that
seeketh after God.' I daresay you will reply that you have
always believed that there is a God; and not only so, you have
also worshipped Him as well as you could. And I am ready
to admit this; but who is the God you have worshipped? Not
the Father the only true God; but an idol of your own imagina
tion. He is called by the same name, but oh, how different!
The god you worship is blind; he does not see your hearts, else
you would be miserable: he is dumb and does not rebuke you
for your iniquities, else you would be confounded and
ashamed: he is deaf, and does not hear your vain talk, your
worthless prayers, else you would tremble: he is altogether
like yourselves, and you like him just as much as you like
yourselves, 'They that make them are like unto them; so is
everyone that trusteth in them.'

And do what you will, heap up notions like the sand on the
sea-shore, and labour in your minds till you are wearied, never
will you form the idea of anything but an idol till you are
converted: for your understandings are full of darkness, there
is no light in you; your hearts are full of uncleanness, there is
no purity in you; your souls are full of wickedness, there is no
righteousness in you. And what can you make out of such
materials but an object that is dark, and filthy, and abomin
able? But when by the Spirit of grace you get a new heart,
and have from Him divine light poured into it, then you will
discover the true God; and the first feeling you will have is,
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I never saw Him before: I have been truly without God in the
world: I have never known Him, never feared Him, nor
served Him: Woe is me, for I am undone!

Now try, you that profess to be awakened, try if your
convictions will bear this test. People may have some sense of
sin, and fear of wrath, and desire of safety, and yet be 'sensual,
not having the Spirit'. And it matters not what they have, nor
how they feel, if they are not awakened to a discovery of God,
as heretofore an unknown, a lost God. Nor is it a simple dis
covery of His Being that will do. His glory is inseparable from
Himself; indeed it is just Himself: and men may as well talk
about seeing the sun without seeing his light, as seeing God
without His glory. We must not enter into detail, and there
fore merely remark that the soul, in saving convictions. has an
apprehension of God as infinitely holy and just: that is, in His
nature, essentially opposed to sin, and necessarily and immut
ably set upon its punishment. He that dreams of God's
winking at sin, or not visiting it, either in the sinner himself or
a surety, with condign punishment, hath not seen God, neither
known Him. I do not ask, Is your view of divine glory clear?
It may be very dim. I do not ask, Is it abiding? It may come
and go; and yet even when it goes, it will leave some trace
behind it. if not in the way of giving light, at least in the way of
aggravating the sense of darkness. I ask, brethren, Do you
know by experience anything of what I have said? If not, you
are fast asleep in the deep dungeons of atheism: and in the
threatened storm of divine wrath, I would come to you, as the
sailors went down to Jonah, and cry, 'What meanest thou, 0
sleeper? arise, call upon thy God, if so be that God will think
upon you, that you perish not'.

The effect of this discovery is to convince the man that it is
against God he has sinned, that it is His glory he hath assailed,
His justice he has offended. In their natural state, men do
admit they have sinned against God: but compare that with
the admission that they have stolen, or lied, or murdered: in
the latter case they are ashamed and downcast; in the former
they are as much at their ease as if they were paying a compli
ment. Oh the brutal stupidity, the whole-hearted levity of
sinners! This comes of their living and walking in the dark,
far from His soul-piercing and heart-searching light. But
let them be brought into it, and then levity is at an end: they
stand before One clothed in awful majesty, and they feel it is
no time to trifle now. My friends, we speak of convictions,
and fears, and cries: were the God of glory now to show
Himself to sinners. and cause sinners to see themselves in His
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light, this place might be called Bochim, a house of weeping;
and we should have to say with Jacob at Bethel, 'How dreadful
is this place! '-'Surely the Lord is in this place-this is none
other but the house of God, and this is the gate of heaven'.
We have people amongst us that can offend against their
brethren, and yet think it is with their brethren only they have
to do: who get into trouble and are impatient under it, and
imagine it is them or others they have to blame: who hear
sermons, and think it is with the preacher, his matter and
manner, they have to do. These are some of the forms of
practical atheism. But let God appear and maintain His cause.
sitting on His throne of righteousness, and you forget creature,
and cry with the psalmist, 'Against thee, thee only have I
sinned, and done this evil in thy sight'.

2nd. In convincing of sin, the Spirit of grace opens up and
applies the law of God to the conscience. In their natural state,
men are ignorant of the law of God, and are indifferent to its
requirements, and reckless of its denunciations. And yet, with
an effrontery which is only matched by their blindness they
will tell you that they keep it as far as in them lies at the very
time they are unable to say what it commands. What would
you that are parents or masters think of the child or servant
who should say, I go your messages, while he did not know
what your messages were? Now, that is the sort of service
which God gets at the hand of all unconverted men, that are
not open and avowed profligates, and in their case the only
difference is that they betray, the others conceal, what they are
and what they do. In proof that natural men are ignorant of
the law, they will own they have broken some of the command
ments. but have kept others. And they are ignorant of the sin
of their hearts, in which they have violated every precept of
the law; and they are ignorant of the principle, that he who
offends in one point is guilty of all. But the Spirit of grace
breaks in upon this darkness, and lets men see the law, and
their sin by the law; 'For by the law is knowledge of sin'.

(1st) He shows them the purity of the law. And how can it
be other than pure, since it is an expression of His will, 'who
is of purer eyes than to behold iniquity?' It strictly prohibits
the least departure from conformity to the image of God,
opposition to the will of God, or neglect of the honour of God;
and frowns upon every vain imagination, every wandering
desire, every foolish word, every unholy action. I know carnal
hearts will rise against this doctrine; and you will say it is
impossible for any man to be so pure as this. And what of
that? Is the purity of the law to be given up because you are



The GospeL Magazine 507

corrupt? How would you like it were one of your debtors to
say, It is hard to demand payment of your debt because I am
so poor? But say as you will against the law, it maintains its
hold of you, and its purity you will feel if ever the Spirit of
grace visit you; and if not, the fire of judgment will declare it:
'The law is holy and just'.

(2nd) He shows them the spirituality of the law. Men are
very ready to think well of themselves if they maintain out
ward sobriety and decency: they know not, nor consider, that
they may be but whited sepulchres, which indeed appear
beautiful outwardly. The apostle Paul, while a Pharisee, was
most exemplary in his outward conduct: 'touching the
righteousness which is in the law, blameless'. But when the
commandment came, sin revived in him, and he died; and he
who, like other Pharisees, thanked God he was not like other
men, now knew no publican so bad, and therefore he called
himself 'the chief of sinners'. The Spirit of grace so shows the
spirituality of the law, as extending to the constitution of our
nature, the inward frame of our souls, the dispositions, desires,
and motions of our hearts, that the man discovers there is not
one of the commandments but he has broken; he sees he is an
atheist, an idolater, a blasphemer, a Sabbath-breaker, unfaith
ful to relative duties, guilty of murder, adultery, theft, false
witness, covetousness; and that he has never rendered to the
law one act of true obedience: 'I had not known sin but by
the law; for I had not known lust, except the law had said,
Thou shalt not covet'.

(3rd) The Spirit of grace shows them the perfection of the
law. % may press the law closely upon men; they get off by
saying they will do what they can, and what more can be done?
But know, 0 sinners, that the law is perfect, and cannot be
altered to suit your humour. If, therefore, you have not a
perfectly sinless nature, a perfectly pure heart, a perfectly
spotless life; if there has been but one -vain thought, one loose
desire, one sinful word, one unrighteous deed, you are offen
ders and, observe, offenders against the whole law. If you
have been angry without a cause, then the guilt of atheism,
idolatry, &c., lies upon you: 'For whosoever shall keep the
whole law, and yet offend in one point, he is guilty of all'. And
the reason is, that one act of transgression shows a contempt
for the law, and in that lies the essence of sin, for 'sin is the
transgression of the law'.

By this means, a mirror is held up to the conscience, in
which a man sees himself. And oh, what a hideous sight! My
friends, it is well for us that the Lord mixes mercy with judg-
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ment in this, and in every other matter in the present state, else
we could not live. People have cried out at the sight of their
sin, and why should you wonder? If you saw a viper on your
arm, if you felt it in your bosom, if its poison were diffused
through your veins, would you not fear and tremble? But
what are all the serpents that creep on the face of the earth
to sin? I know many of you are quite at your ease though you
live in sin, though it breathes in every breath, speaks in every
word, moves in every step, and works in every action. But
your eyes are holden that you do not see it. I am accused of
over-severity, of needless earnestness, of rank enthusiasm,
because I preach in such strains; but oh! dear brethren, I am
very blind myself to the evil of sin, else I would show you
more of its deformity. I am very little affected with its
monstrous nature, else I would warn and beseech you with
many tears; I can comprehend but little of its sad conse
quences, else would I be yet more earnest and importunate.
But I trust I know enough to know that if you do not see your
sin and flee from iL, you will invitably perish; and perish all
the more miserably hecause of these warnings you have
received. And if you once see your sin by the Spirit of grace,
in the light of the divine law, you will say, The half was not
told me, for sin is exceeding sinful.

But there is more than this which the Spirit of grace shows.
The law which He opens up sheds a light upon the path of life,
and clearly shows that it has been one unbroken chain of
forgetfulness of God, and rebellion against Him; but it also
pours its searching light into the deep den of iniquity that lurks
in the heart, and leads to the conviction that sinful as is the
man's life, and aggravated as his sin is, by the fact that it has
all proceeded from the heart, yet it is as nothing compared
with what is in the heart itself. We hear of people that have
good hearts, kind affections, and amiable dispositions: let the
most amiable person, man, woman, or 'child, in this assembly
be brought out into the midst of us, and what saith the God of
truth of his or her heart? 'It is deceitful above all things, and
desperately wicked.' And wherein lies its deceitfulness? It
will practically deny and disown God, and withhold from Him
all which He requires, and yet will puff up the soul with the
idea that it fails only in a few insignificant particulars. And
wherein lies its wickedness? It is bitterly, and determinedly,
and irreconcilably set against God, in His being, and govern
ment, and law, and grace; and no power in heaven or earth
can reconcile that heart to God: it must be consigned to
destruction, and a new heart communicated, 'for out of the
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heart proceed evil thoughts, murders, adulteries, fornications,
thefts, false witness, blasphemies; these are the things which
defile a man'.

The Spirit of grace further leads a man to the conviction of
his apostasy from God, in the person of his first parent, Adam.
In some cases, He begins the work of conviction at this point,
in others He leads to it through the corrupt stream that flows
from it; but in all, it forms an essential part of His saving
work. I am aware that here too I enter ground which proud
and rebellious sinners cannot endure. The tongue cannot tell
what iniquity has been committed by men, in opposing this
part of the divine economy; for it is hardly possible for a man
to submit to the first covenant in real earnest, who has not
some subduing view of the glory of the sovereignty of God, in
doing what pleases Him in the armies of heaven, and among
the inhabitants of the earth. For into that it must be resolved,
that we were in covenant represented by Adam, and that
consequently we sinned in him, and fell with him, in his first
transgression. Now it is not enough that men obey the law,
and keep their hearts clean; they must, before they can be
justified, undo what Adam did, or get themselves severed from
their connection with him; but, by their efforts, either of
these is impossible; and therefore, so long as they are under
the first covenant, they must be held as sinners, and dealt with
accordingly, 'for by one man's disobedience many were made
sinners'.

3rd. In convincing of sin, the Spirit of grace applies with
power the claims of the gospel of Christ. The remark I now
make applies especially to those who from their earliest years
have been under a gospel ministry, and, it may be, have pro
fessedly united themselves to the visible church of Christ; for
the Spirit of grace deals with men according to the situation in
which He finds them, and the sin of which they have been
guilty. Now when He visits unconverted men with His grace,
He finds them unbelievers, that is, persons who have refused
to obey the command of God to believe on His Son, and who
are therefore held guilty of the heinous iniquity involved in this
offence. I know that to natural men it is a very light matter
to be an unbeliever, even when we get them to confess it.
But this is very difficult, for they will insist on it that they
never belonged to that base class of character. I have just to
tell you, my friends, that if you never were unbelievers, you
are not believers; if you never rejected Christ, you have never
received Him; if you never made God a liar, you make Him
that to this hour. Do you ask my proof of all this? It is at
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hand and very abundant. 'Because I tell you the truth, ye
believe me not.' 'He will reprove the world of sin, because
they believe not on me.' 'And this is the condemnation, that
light is come into the world, and men loved darkness rather
than light, because their deeds were evil.'

But oh, how light you make of this charge! Were an officer
of justice to come into this church, and lay his hand upon any
of you and say, I arrest you as guilty of high treason, you
would turn pale and tremble; but you are charged with treason
against the King of kings, and you are not in the least moved
Were he to arrest you for an act of daring robbery, you would
blush and be ashamed; but you are charged with robbing God
of His glory, and you do not tremble. Were he to arrest you
as a murderer, you would not know where to look; but you are
charged with the murder of the Son of God, and yet you are
not abashed. And why is this? Is it because you are innocent?
No: but because you are blind to your sin, and insensible of
your state. But let theSpirit of grace visit you, and, like not
a few that are around you, you too will be convinced that you
are unbelievers; and that the boldest infidel is not so guilty as
you are: for, like the Jews, you have been the betrayers and
the murderers of the Prince of Peace.

APPLICAnON
1. Let me address you, dear brethren, who know and feel

the truth of what has now been said; but who also know by
experience the sufficiency of the remedy that is provided in the
gospel of Christ. You do not require to go back to your first
turning to the Lord. for evidence that all I have said of your
natural character and state is true. For is not your daily
experience just a repetition of the lesson you were then taught
-and a repetition often attended with greater difficulties, and
productive of deeper bitterness, than what you then ex
perienced? The apostle Peter doubtless felt that he was undone
when Christ called him; but how much more lively was his
sense of this fact when he fell so foully, and when he went out
and wept bitterly? Let it not surprise you, then, that you are
made to possess the sins of your youth; that the ungodliness of
your heart sometimes prevails to a fearful extent; and that
what between corruptions from within and temptations from
without, are ready to say, 'There is only a step between me
and death'. The design of all this trouble is, to bring out to
view more clearly and more fully, the glory of Christ as the
Saviour; and to try of what nature is the faith which you
profess to have in Him. The honour of His name requires, and
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your safety is bound up in the same bundle, that you doubt
not of His sufficiency to bring you through all the troubles that
may assail. It was dishonouring to Christ that the disciples
cried out, 'Master, save us, we perish'; but the cause of it was
that their eye was fixed on the waves, and turned away from
Christ. And just so you look to the dark tempest that rages
within, and say in despondency, We sink. But oh! look to
Christ, look to Him from forth the thickest clouds, and keep
your minds at the question, Is He not more in might by far
than the noise of great waters? And dwelling on His suffi
ciency, you may find it as an anchor to your soul, both sure
and stedfast.

2. We are anticipating the views which must come before
us next Sabbath, if the Lord permit; yet we dare not send you
away with the notes of alarm that have been sounded in your
ears, without proclaiming the joyful sound of Christ's glorious
ly full and free salvation. And we do this at present, especially
for your sakes who have been awakened from your sleep in sin.
But I must clear away an objection which some may prefer:
Our convictions are not deep enough, and therefore it is not
for us to receive Christ. My friends, that is to say your wounds
are not deadly enough, and therefore you will not apply to the
Physician. Is not sin in its very nature mortal, and why then
delay till more of its deadly poison has got into your system?
To cut the matter short, however, though your convictions
were as deep as the sea, you have precisely the same warrant
to come to Christ with those that have no convictions at all.
It is not having convictions that warrants, nor the want of them
that does not warrant. It is the offer of Christ in the gospel to
sinners, that is the warrant. We are glad you are convinced;
because we can come to our work at once of proposing, and
commending, and pressing Christ; and do not need to stand
proving that you need Him, and what is still worse, that you
do not have Him. It is your concern that you have Him not; it
is your felt sin that you do not believe in Him; it is your fear
that you may never get Him. But why this fear? You will tell
me of something you have done, or something that you are, or
something you feel. Now, I do not wonder that you get fears
from that quarter. It would be a bad symptom if you got
anything else. And I trust that so long as you look in that
direction your fears will increase, and your distress get worse
and worse: just as Lot if he looked to Sodom saw nothing but
cause of anguish and dismay. But look to Christ, and see if
you can find in Him any ground for despondency or fear. Be
it that you are deeply in debt, and have nothing to pay-He

Concluded on page 516
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Doctrinal Definitions
PAUL TUCKER

SANCTIFICATION ill
1 Corinthians 2: 12-3 : 8; Hebrews 5 : 8-14

Paul shows that all mankind can be divided into three
groups. First is the natural man, I Corinthians 2 : 14. Then
in chapter 3 : 1-4 is the carnal man. The third category is that
of the Spiritual individual, in chapter 2 : 15 and again 3 : 1.
The natural man is the unconverted man. Then Paul puts
believers into two groups, the carnal and the spiritual.

1. THE DOCTRINE STATED.

1. The Natural Man. Here Paul brings before us what we
might call the doctrine of the unconverted man. He is spoken
of in verse 14 as 'the natural man'. The Greek word is
'psychicos' and it is the same word from which we get the
word 'psyche' which is 'soul' and the literal meaning of the
word is soulish. A man who is not in touch with the Holy
Spirit at all, a man who is just governed by his affections,
desires, emotions and by his own outlook. We are told three
things about the unconverted man.
(a) He rejects everything that is spiritual. He has no taste for
spiritual things, he has no appetite for them at all.
(b) He rejects the things of God because they are folly in his
judgment. He sees no value in them, he sees no use in them.
He says, 'Go out into the world and tackle the social problems
and enjoy yourself, but don't bother about these devotional
things, they are stupid and they are not worth considering'.
(c) He rejects the things of God because he is incapable of
understanding divine things. ' ... neither can he know them
because they are spiritually discerned.' He lacks the faculties
for understanding them. He has no capacity for appreciating
the things of God. That is what the New Testament means by
'dead in trespasses and sins'. A dead person cannot see, hear,
handle, taste. And the unconverted person is morally dead, he

. cannot see any loveliness in Jesus Christ, nor hear the music
and melody of the Gospel. He has no appetite and taste for
reading the Scripture to nurture his soul, and he cannot handle
the things of God.

We need to remember that Paul is not writing here of
uneducated people who cannot understand because they are
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not educated enough, but of the educated man, the cultured
man, the man of letters and learning. See 1 Corinthians 2 : 7-8.
It does not matter whether a man is illiterate or whether he is
educated, until he is touched by the Spirit of God he is incap
able of appreciating or understanding the things of God. (See
John 3 : 3).

2. The Carnal Man. The Apostle Paul goes on to consider
what I shall call the doctrine of the unsatisfactory Christian.
In chapter 3 : 1 he is obviously addressing believers. The
Greek word here is 'sarkikos' and it means 'fleshly'. 'Carnal'
comes from a Latin form which means 'of the flesh'. Now the
natural man has no life, he is dead in sin. The carnal believer
has life, but he has no progress, he is governed and controlled
very much by his old nature, by the flesh.
(a) The first mark of the carnal Christian is that he is in a state
of protracted childhood. Verse 1. Supposing a babe never
grew and in a few years time was exactly the same as at ten
months. That babe would no longer be a joy, but a cause of
grave anxiety to the parents and to other loved ones. There
would be something diseased in the system of that child to
leave him in a state of protracted infancy. Paul writes to these
Corinthian believers and says they have never grown up
spiritually, have never developed. And one proof that they
were babes in Christ is this, that they were dependent still,
after many years of conversion, upon milk, predigested food
(see verse 2). Turn to Hebrews 5 : 12.
(b) Another characteristic of the carnal Christian is what we
call sectarianism. See verse 4. There were groups of believers
in this church at Corinth who were gathering themselves
around different leaders. And there was this division within
the Church. It is after all a hallmark of our carnality if we are
more interested in the messenger than we are in the message.
Now this can apply to denominations. It is a mark of carnality
when we give the impression that our denomination is right
and everyone else is wrong. It is a mark of carnality among
some churches that they will not support any missionary
society outside of that belonging to their own denomination, as
if God cannot work through any other group of believers than
their own particular denomination.
(c) Another mark of carnality is contention, strife, envyings,
divisions. See verse 3. The carnal Christian is most difficult to
get on with. It is tragic when in our Christian lives we have to
be the centre of attraction (like a baby} and when unless every
one is praising us, we become fractious and irritable. A babe
is living according to his feelings. If he feels happy he smiles,



514 The Gospel Magazine

etc. And many Christians live according to their feelings. If
a thing displeases them they manifest it and there is a rupture
01 fellowship between them and other believers. There are
other carnal Christians who are determined to get their own
way, and will even adopt questionable methods to bring about
their own advancement or their own preferment within the
Church.
(d) Another mark of the carnal Christian is worldliness. Notice
the end of verse 3. The margin puts it 'and walk according to
man'. Where some of these believers were concerned there was
no distinguishing them from the man of the world. They were
adopting the same fashions and taking up the same attitudes
as the world and were walking as unregenerate men. They
were worldly. Compare Lot who lived in Sodom. In the New
Testament we are told that Lot was a just and righteous man.
If we did not have that inspired commentary on Lot we should
come to the conclusion that he never was born again. But
the Scripture tells us he was, but look at his life and conduct.
That is carnality. And is not this on the increase in the Church
of our Lord Jesus Christ, generally speaking?
(e) One other thing that marks out the carnal Christian is
insensitivity of conscience. Turn to Hebrews 5: 12-14. Now
the spiritual man has what you might call a sixth sense and he
is able to discern between that which is good and that which is
evil. See Philippians 1: 10 (margin). He can distinguish
between the good and the best, because after all the good is
often the enemy of the best. Sometimes it is the good thing
that keeps us from the best thing. A good book can keep me
from the Bible, the best Book. A good companion can keep
me from the best Companion, from the place of prayer. And
when I am a Christian, one thing I need perhaps more than
anything else is this sensitivity of conscience to discern between
the things that differ. But the carnal man has not got that, he
is insensitive to that. He is always saying, 'I am sure there
isn't any harm in it. Well, I don't see anything wrong in that'.
And because there is no command expressly given in the Bible
'Thou shalt not dance' or 'Thou shalt not drink', he tells us
that the Bible does not say you cannot do this and that. And
so he goes on doing it. He seems to know nothing about the
direct inward prompting of the Holy Spirit telling him that an
action is right or wrong.
(f) The camal Christian is not satisfied with Christ. He is glad
to be united with Christ, he would not part with Christ, but he
is not finally satisfied with the Lord Jesus. It is Christ plus
something else. A carnal Christian can have many gifts. He
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may be very capable. We must never confuse gifts with grace.
Great preachers can be carnal. Because they have a gift and
ability you must not mistake that gift and ability for holiness
of life. We must never confuse the gifts with which God in
His sovereignty endows a man and holiness of life which is
the result of inward surrender to the revealed will of God.

3. The Spiritual Man. The doctrine of the mature believer.
The Greek word is 'pneumaticos'. The word means 'full of
the spirit'. What are the marks of this type of Christian?
(a) He is an enlightened man. He has discernment. See the
end of verse 14 (margin). This man rarely falls prey to false
teaching or false doctrine. He has an anointing from the Holy
One and he knows those things which pertain to the Gospel.
(b) He has a healthy appetite and enjoys the meat of God's
Word. For new-born Christians there is milk, but for maturer
believers there is meat.
(c) He has ability to teach. Hebrews 5 : 12. If you are a carnal
Christian you are unskilful in the Word of righteousness, but if
you are a spiritual Ouistian you know how to use it, you know
not only the letter of the Word but the spiritual meaning of the
Word. There is the stage where we are fed by others, as babes.
There is the stage where we feed ourselves, as we grow older
in the Christian life. The third stage is that of feeding others.
It is a good test to ask ourselves the question, 'Could I really
lead a person to the Lord Jesus Christ? Or if a person was in
any kind of dilemma or trouble and came to me tonight, would
I have any light upon God's Word for that person?' Now the
mal:ure believer can do that.
(d) He is an enigma. See 1 Corinthians 2 : 15. The uncon
verted man cannot understand the true Christian, his faith, his
outlook, his desires are so contrary. We are to be very clear
in our lives and to have a testimony to give to the world, but
on the other hand there should be an element of mystery about
our lives, too. The world can explain the carnal Christian
because he is so like the world, but the spiritual man is marked
out (see I John 3 : 1).

H. THE DOCTRINE ILLUSTRATED.

1. The children vi Israel. See 1 Corinthians 10 : 1-15. Israel
was found in three places:
(a) In Egypt under the power of Pharaoh. There you have the
natural man, in bondage to sin and the devil.
(b) In the wilderness. They were redeemed by the blood of the
passover lamb and were brought through the Red Sea never
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to return to Egypt. They were espoused to the Lord by a
covenant at Sinai, but they would not go in to possess the
land, 'because of their unbelief'. They wandered about in the
wilderness for thirty-eight years, getting nowhere, and their
carcasses fell in the wilderness. They were in a carnal state.
(c) In Canaan. They crossed the Jordan, they conquered
Jericho, they went in to possess the land progressively. There
you have a spiritual man in the place of victory, in the place of
blessing, in the place of triumph.

2. Lazarus. (a) when Jesus arrived at the sepulchre, Lazarus
lVas dead. That is the picture of the natural man.
(h) When Jesus spoke the commanding life-giving word he ..
that was dead came forth bound hand and foot with grave
clothes. He had life but he did not have liberty. This is the
picture of the carnal Christian.

(c) Then Jesus commanded to loose him and let him go. In
John 12 we find him sitting at the same table as the Lord Jesus,
eating the same food. That is the spiritual man, enjoying the
same things that the Lord Jesus enjoys.

---concluded from page 511

has unsearchable riches and righteousness. Be it that you are
absolutely lawless-He is the end of the-law for righteousness.
Be it that you have crucified Him by your sin-His blood
cleanseth from all sin. And then He says to you, 'Come unto
me'. But you will say, Oh! there is the point, this heart is so
hard it will not move. And do you cry to God to move it; yea,
to take it away and give you an heart of flesh. Let that be your
employment while hearing of Christ; and you may find the
truth of His Word, 'Thy people shall be willing in the day of
thy power'.

Copies of this sermon may be obtained from Westminster
Standard, p.o. Box 740, Gisborne, New Zealand.

..
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A Parable
of the Kingdom

c. H. SPURGEON

'Is it not lawful for me to do what I will with mine own?'
(Matthew 20: 1-16)

For the kingdom of heaven is like unto a man that is an
householder, which went out early in the morning to hire
labourers into his vineyard. And when he had agreed with the
labourers for a penny a day, he sent them into his vineyard.

The kingdom of heaven is all of grace, and so is the service
connected with it. Let this be remembered in the exposition
of this parable. The call to work, the ability, and the reward,
are all on the principle of grace, and not upon that of merit.
This was no common man that is an householder, and his
going out to hire labourers into his vineyard was not after the
usual manner of men, for they will have a full day's work for
a full day's wage. This householder considered the labourers
rather than himself. He was up before the dew was gone from
the grass, and found labourers, and sent them into his vine
yard. It was a choice privilege to be allowed to begin holy
service so early in the morning. They agreed with the house
holder, and went to work on his terms. They might well be
content, since they were promised a full day's hire, and were
sure to get it: a penny a day represented the usual and
accepted wage. The householder and the labourers agreed
upon the amount; and this is the point which has to be noted
further on. Young believers have a blessed prospect: they may
well be happy to do good work, in a -good place, for a good
Master, and on good terms.

3, 4. And he went out about the third hour, and saw others
standing idle in the market place, and said unto them, Go ye
also into the vineyard, and whatsoever is right I will give you.
And they went their way.

Hating indolence, and grieving that he saw others standing
idle in the market place, he hired more workers about the third
hour. They would make only three-quarters of a day, but it
was for their good to cease from loafing at the street-corner.
These are like persons whose childhood is past, but who are
not yet old. They are favoured to have a good part of their
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day of life available for hallowed service. To these the good
householder said: 'Go ye also into the vineyard, and whatso
ever is right I will give you'. He pointed to those already in
the field and said, 'Go ye also'; and he promised them, not a
definite sum, as he did those whom he first hired, but he said:
'Whatsoever is right I will give you'. They went their way to
their labour, for they did not wish to remain idlers; and as
right-minded men, they could not quarrel with the house
holder's agreement to give them whatsoever was right. Oh,
that those around us, who are in their rising manhood, would
at once take up their tools, and begin to serve the great
Lord!

5. Again he went out about the sixth and ninth hour, and
did likewise.

Had it been altogether and alone a business transaction, the
householder would have waited to begin a new day, and would
not have given a whole day's wage for a fraction of a day's
work. The entire matter was alone of grace; and therefore,
when half the day was gone, about the sixth hour, he called in
labourers. Men of forty and fifty are bidden to enter the vine
yard. Yes, and about the ninth hour men were engaged. At
sixty, the Lord calls a number by His grace! It is wrong to
assert that men are not saved after forty; we know to the
contrary, and could mention instances.

God in the greatness of His love calls into His service men
from whom the exuberance of useful vigour has departed; he
accepts the waning hours of their day. He has work for the
weak as well as for the strong. He allows none to labour for
Him without the reward of grace, even though they have spent
their best days in sin. This is no encouragement to procrastina
tion; but it should induce old sinners to seek the Lord at once.

6, 7. And about the eleventh hour he went out, and found
others standing idle, and saith unto tliem, Why stand ye here
all the day idle? They say unto him, Because no man hath
hired us. He saith unto them, Go ye also into the vineyard;
and whatsoever is right, that shall ye receive.

The day was nearly over; only a single hour remained; yet
about the eleventh hour he went out. The generous house
holder was willing to take on more workmen, and give them
hire, though the sun was going down. He found a group linger
ing at the loafers' corner-standing idle. He wished to clear
the whole town of sluggards, and so he said to them, 'Wihy
stand ye here all the day idle?' His question to them may be
read by making each word in its turn emphatic, and then it
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yields a fulness of meaning. Why are ye idle? What is the
good of it? Why stand ye here idle when all are busy? Why
all the day idle? Will not a shorter space suffice? Why ye
idle? You have need to work, you are able to do it, and you
should set about it at once. Why is anyone of us remaining
idle towards God? Has nothing yet had power to engage us to
sacred service? Can we dare to say, 'No man hath hired us'?
Nearly seventy years of age, and yet unsaved! Let us bestir
ourselves. It is time that we went, without delay, to kill the
weeds and prune the vines, and do something for our Lord in
His vineyard. What but rich grace could lead Him to take on
the eleven o'clock lingerers? Yet He invites them as earnestly
as those who came in the morning, and He will as surely give
them their reward.

8. So when even was come, the lord of the vineyard saith
unto his steward, Call the labourers. and give them th'eir hire,
heginning from the last unto the first.

Days soon end, and to all the labourers even was come.
This was pay-time, and the lord of the vineyard did not forget
his agreements with the labourers, nor tell them to wait for
their wages. Our Lord will rob no man of his reward. The
householder in the parable sees to everything personally. His
is the hiring, and the order for the paying. Promptly he saith
unto his steward, 'Call the labourers, and give them their hire'.
We shall be called each one to receive our reward when our
day is over. Happy are we to have been already first called
into the vineyard: thus the second call to receive the hire
becomes a welcome one.

The lord of the vineyard, whose transaction in hiring had
been of no ordinary kind, was equally peculiar in the manner
of payment. He chose to arrange it so that those who first
came were last served; which is not often the manner of men.
It was not a transaction of a mercenary sort, but a display of
free favour; and so the great quality of sovereignty comes in
as to the very order of payment-'beginning from the last unto
the first'. The Lord will take care that, in the transactions
of His grace, His sovereignty as well as His goodness shall be
conspicuous.

9. And when they came that were hired about the eleventh
hour, they received every man a penny.

Our Lord's pay is not a hire of deservings, but a gift of
bounty. He paid on the scale of grace, and not at the rate of
merit. He commenced in superb style, and to those who began
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to work at the eleventh hour, he gave every man a penny:
here was a full day's pay for one hour's work. Herein was
displayed the boundless bounty of the lord of the vineyard.
That some, who have served the Lord but a very brief time,
have equalled and even excelled those who have been for many
years believers, is clear, for many short but blessed lives attest
it. Converted late in life, they have been singularly diligent,
specially consecrated, and memorably holy, and thus they have
obtained the full result of grace at a speedy rate. God will
place in heavenly glory those who turn to Christ even at the
last. Did not our Lord say even to the dying thief, 'Today
shalt thou be with me in paradise'? To what better place could
any venerable saint have been taken? Oh, the riches of the
grace of God!

10. But when the first came, they supposed that they should
have received more; and they likewise received every man a
penny.

Possibly the first felt their vanity wounded by being paid
after the others. They used their waiting time in considering
their own superiority to the late-corners. Filled with legal
principles, they kicked at the sovereignty of grace, and virtually
in this matter rebelled against justice also. Those who are not
friends to anyone attribute of God are not in love with the
others. Sooner or later, those who rage at sovereignty resist
justice also. They had what was promised them: what more
would they have? A fair wage was given: they received every
man a penny. What more could they expect? But they sup
posed-there was the difficulty: they had a theory to support,
a supposition to justify; and so they were aggrieved because
their supposition did not develop into a fact. God will not be
bound by our supposings; and we do but deceive ourselves
if we think He will.

11, 12. And when they had received it, they murmured
against the goodman of the house, saying, These last have
wrought but one hour, and thou hast made them equal unto
us, which have borne the burden and heat of the day.

As soon as the penny was in their hand, a murmur was in
their mouth. It was a fair wage, and what they agreed to take;
but yet, when they had received it, they murmured against the
goodman of the house. His only supposable fault was that, as
a good man, he was too good to the short-timers. The Lord
does often greatly bless men whose working lives are short, and
even those who are saved late in life. He does not measure up
work as we do, by the rod, or by the hour. He has His own
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gracious ways of estimating service, and the reckonings of
grace are not like those of law.

At the sight of great grace envious hearts grow sour. The
murmurers said, not that the generous Lord had lowered them,
but that he had advanced others who had wrought but one
hour. Their complaint was, 'Thou hast made them equal unto
us'. In this he had used his own money as he pleased, even as
God dispenses grace as He wills. He is never unjust to any;
but in gifts of bounty He will not be bound by our ideas of
equity. Had they been of the right sort, they would have
rejoiced that they had been able to give to him a fair day's
work, since they had borne the burden and heat of the day.

At any rate. it is a great privilege to be serving the Lord
throughout a long life, and those who have enjoyed this high
favour are deeply indebted to the grace of God. Blessed be
our heavenly Father, some of us have been His servants from
our youth, and have endured no little labour for His name's
sake; but in this we rejoice greatly, and magnify His love.

13. But he answered one of them, and said, Friend, I do
thee no wrong: didst not thou agree with me for a penny?

He did not fall into a dispute with the whole company; but
he answered one of them, which was quite enough. They had
been individually hired, and individually he argues with them.
It is a calm and reasonable reply: 'Friend, 1 do thee no wrong.'
If the Lord rewards us graciously for what we do, we are not
wronged because another who has done less has a like recom
pense. The quiet personal question is one to which there is no
answer: 'Didst thou not agree with me for a penny?' Yet the
legal spirit will come in even concerning work which is all of
grace. Even among the Father's true sons, the elder brother
gets touched with this alien spirit. None of us is quite free
from it: it seems bred in the bone of our proud nature, yet
nothing is more unlovely or unreasonable.

14, 15. Take that thine is, and go thy way: 1 will give unto
this last, even as unto thee. Is it not lawful for me to do what
I will with mine own? Is thine eye evil, because 1 am
good?

The good man stands to his determination of bounty. He
will not be driven from liberality by envious tongues. What he
gives is his own, and he maintains his right to do as he pleases
with it. This is a fine illustration of the sovereignty of divine
grace. Each man shall have all he can claim. 'Take that thine
is'; and having it, let him rest content: 'Go thy way'. The
Lord will not be ruled by our regulations, but declares, '[ will
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give unto this last, even as unto thee'. It is condescending on
His part to say a word in defence of His most fit and fair
position: 'Is it not lawful for me to do what I will with my
own?' If mercy be the Lord's own, He may give it as He
pleases; and if the reward of service be wholly of grace, the
Lord may render it according to His own pleasure. Be ye sure
that He will do so. In words of thunder He says, both under
the law and under the gospel, 'I will have mercy on whom I
will have mercy, and I will have compassion on whom I will
have compassion'.

That was a home question for each of the grumblers to
answer-'Is thine eye evil, because I am good?' Does it make
you jealous to see others enjoy my bounty? Because I am
good to these who deserved so little, does this deprive you of
the good which I have granted to you?

Let us never envy late converts their joy or their usefulness;
but applaud the sovereignty which blesses them so largely. We
share the mercy with them; let us give them an equal portion
of our joy.

16. So the last shall be first, and the first last: for many be
called, but few chosen.

Here our Lord repeats His famous saying, which we noted
in chapter 19, verse 30, and lets us know that precedence in
the kingdom of heaven is according to the order of grace. The
King will rule in His own courts; and who shall question His
will? As He is King, it is His right to rule. Loyal subjects
are ever ready to support their sovereign. Our King reigns by
right divine, and cannot do wrong. It was said of David,
'Whatsoever the king did pleased all the people'. Let this be
true of David's Son and His people. Jesus tells us that, while
many men are called to service, few reach the standard of
choice men. Some of the last shall be first, for abounding grace
is seen in their brief hour of work; but some of the first shall
be last, for they are not always diligent throughout their longer
day, and so fall back in the race, or their legal notions put
them far behind those who were called later in life, but who
are better instructed in the principles of divine grace.
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Jesus: The Alpha
and the Omega

PETER TOON

Today very few secondary schools teach the Greek language.
In fact the only acquaintance which many children have with
Greek (that is apart from those who go to Greece on holiday! )
is in their Mathematics lesson. Various Greek letters, 7r for
example, are used in Maths to denote a fixed mathematical
figure, and these letters are introduced to children in Junior
schools.

The description of our Lord as the alpha and the omega is
only meaningful if we first know a little Greek. Happily that
little Greek only involves knowing the first and the last letter
of the Greek alphabet; the first letter is alpha, and the last is
omega. Alpha begins the alphabet and Omega closes it.

Only once in the New Testament does our Lord say of
Himself, 'I am the Alpha and the Omega', and it is in the last
book of the Bible, Revelation 22 : 13. The verse reads: 'I am
the Alpha and the Omega, the first and the last, the beginning
and the end'. Let us now seek to understand this important
and significant claim. To do this we need to recall that seven
hundred years before, Isaiah, the great prophet of Israel heard
the Lord God say (and then recorded for posterity) these
words, 'I, the Lord, am the first and the last' (41 : 4), and
'Thus says the Lord, the King of Israel ... I am the first and
I am the last, besides me there is no god'(44 : 6) and 'Hearken
to me, 0 Jacob, and Israel, whom I called! I am He, I am the
first and I am the last'. Jehovah, the Lord, is the First and
the Last.

In the last book of the Bible, the Revelation of John, the
title 'Alpha and Omega', the first and the last, is twice given to
God the Father, to Jehovah. 'I am the Alpha and the Omega,
says the Lord God, who is and who was and who is to come,
the Almighty' (l : 8). And, 'It is done. I am the Alpha and
the Omega, the beginning and the end. To the thirsty I will
give water without price from the fountain of the water of life'
(21 : 6). Now, as we have already noted, the same title, 'the
Alpha and Omega', is used by our Lord Himself in Revelation
22 : 13. The title of God as revealed both to Isaiah and to
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John is given to Jesus of Nazareth, who lived, died, and rose
from the dead. Jesus, the Christ then, is God. He is the God
Man. As we say in the Nicene Creed, He is 'God of God,
Light of Light, Very God of Very God, Begotten not made,
being of one substance with the Father, By whom all things
were made'. In a way that forbids final analysis and under
standing, Jesus, the Christ, was God made Man. In Him
there dwelt all the fulness of the Godhead. And He still is the
God-Man as He rules the universe from heaven.

Having established that the title, Alpha and Omega, means
that our Lord is 'very God of very God' in human form, let us
now draw two spiritual lessons from the truth within this title.
First, to say that someone is the first and the last is to say that
such a person is complete. He lacks nothing, he is perfect.
And, surely, such is our Saviour. Everything that we lack He
supplies. 'My God,' says the apostle, 'shall supply your every
need according to His riches in glory by Christ Jesus.' We
break God's commandments and are condemned sinners: He,
as our representative before the Father, has kept God's law on
our behalf and paid the penalty we deserve. So in and by Him
we have forgiveness of sins and eternal life. He, also, as the
complete and perfect One provides us both with the example
of the life of love and the strength and grace to seek to follow
His holy example. Jesus Christ is a complete Saviour. As the
hymnwriter put it:

The King of Love my Shepherd is,
Whose goodness faileth never;

I nothing lack if I am His
And He is mine for ever.

And
Jesus, my Shepherd, Husband, Friend,

My Prophet, Priest and King,
My Lord, my Life, my Way, my End,

Accept the praise I bring.

Jesus Christ is Complete: He is the Alpha and the Omega.
We possess wisdom, holiness, love, grace and goodness anI.
in part. He possesses them in full. This being so, let us look
daily to Him to supply our every need. Let us regularl com
mune with Him in prayer and by reading His Word in the
Scriptures.

ow to our second spiritual lesson. Apart from carrying the
idea of completion and perfection, the notion of a person being
the alpha and the omega suggests that he is unchanging and
unvarying. What he is at the beginning he is at the end. The
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line of thought reminds us of the great truth contained in the
Epistle to the Hebrews (13 : 8), 'Jesus Christ is the same yester
day, today and forever'. His life in God in eternity, His life
on earth as Jesus of Nazareth, His public ministry, His death,
His resurrection, His ascension and His continuing life in
heaven are all one and are, as it were, continuous. In His
essential being He does not change. The world changes: cars
replace horses and carts, and automatic washing machines
replace scrubbing boards. Human beings change: their views,
ideas, political affiliation, choice of cars, likes and dislikes are
all subject to change. But Jesus Christ, the Alpha and the
Omega, does not change. He is always the same. This truth
has many implications associated with it, for example, Christ's
gracious invitations to sinners and His holy standards do not
change. Unrighteous anger is still counted as murder, and lust
is still as adultery in His holy mind. His standards as the
expression of His righteousness do not change. But also His
invitations are still as sincere and real as when He first made
them: He still calls to the weary sinners, saying, 'Come unto
me, ye that labour and are heavy laden, and I will give you
rest: take my yoke upon you and learn from me, for I am
gentle and lowly in heart' (Matthew 11 : 28). He is the first
and the last and He does not change. In this thought we may
find both admonition and comfort. Admonition because it
reminds us that what He commanded many years ago He still
commands; and comfort because we know that He who was
the friend of sinners, He who was full of compassion to the
needy, is just the same today.

Let us bring our thoughts to a close by recalling the rest of
the words of Jesus in Revelation 22 : 13. '1 am the Alpha
and the Omega,' he says, but continues by adding the words,
'I am the beginning and the end.' This further claim both
confirms the first claim and also adds to it a further thought.
Jesus Christ is the beginning in the sense that He is the source
of, the origin of, our life and our salvation. Whatever spiritual
life there is in our souls, that life is from Him: it is there
because He is the cause of it and because He supplied it.
Jesus Christ is the End in that He is the standard at which we
aim, and in that God will make all His children to be like
Christ at the end of this age.
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Letters to the Editor
Dear Mr. Carson,

You invite remarks regarding the stimulating article by
Peter Toan in your July issue.

I think that Dr. Toon has taken us into realms and deeps in
the which we have never been before, at least that is how I feel
after thinking about the matter for two months. Whether his
questions are conventional and convenient for us is of small
moment: the great thing is that he has brought before us a
great issue which the Church today must try to face and
answer.

That he has given your good self pause is indicated (if I
mistake not) in your missing the whole point of his article in
a well-intentioned effort to establish the link twixt creed and
conduct, faith and works (your July Editorial). That was not
the point, for no such false antithesis was set up. Personal
faith and Ecclesiastical Doctrine was the contrast. The rela
tion of the latter to the former does not enter into the matter
of conduct, nor postulate any limit upon Holy Scripture, but
rather shows, and underscores, the depth and Divine origin
of the Word of God. All attempts at Credal Basis are but
human efforts to seek to formulate propositions fram that
Word, for finite minds to grasp.

Happily the Apostolic writings have left us guide-lines in
respect of testing men for Life in Christ; the calling of Jesus
Lord (1 Corinthians 12: 3 with Romans 10: 9) along with basics
of the Gospel, as the resurrection of Christ (which implies His
atoning death in the context) along with initial glad tidings
such as 1 Corinthians 15 : 1-3, will bring the soul into the light
and life of God's salvation. However, in taking the Incarnate
Word for our Lord and Saviour, surely we shall bow to that
written Word which bears the stamp of His authority, albeit
through instruments. 1 John 4 : 3 assures us that all God's
'born ones' will receive the Apostolic witness respecting the
incarnation; which is on all fours with 2 John 9 and 10 (unless
we regard this last as meaning what Christ taught, which any
way includes the claims as to His person). After the taking of
a place as a disciple, the man who is of the sort mentioned in
2 Peter 2 : 1 and Titus 3 : 10, after being duly admonished,
and after love has done all it can to recover him, must be put
from the Christian company. He, by his denial of the funda
mentals of the Faith, has, on the authority of the apostolic
record, put himself off Christian ground. On the other hand,
on secondary issues, the weak brother must be received
(Romans 14: I), and why? Because he truly is the Lord's

-,
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-'God has received him' (Romans 14: 3). In day-by-day
living we must, as per Romans 15 : 7, welcome each other
whatever our judgment on these secondary issues: who has
perfect knowledge of God? (see 1 Corinthians 13 : 12).

No lack of ability to rise to the 'Porm of Sound Words'
marked out by great theological minds (thank God for such,
as for the help they render to such as minister the Word and
are so preserved from error) should ever be allowed to become
the reason for refusing one who has certainly been the object
of God's Election and Calling, who is resting on the Lord's
person and work for Salvation, who also bows to the inspired
Word as of final authority.

Again and lastly, there is always the need, as language
changes and streams of light come abroad from what is of
course completed revelation (there is always the need) to adjust
credal basis.

Whilst the above admits the need for formulation of
doctrine, yet I have tried to show that such should never be
confused with personal living faith in Christ nor with, or put
on par with, the absolute authority of Scripture.

Yours in Christ,
JACK GREEN.

Dear Sir,
Prom time to time I visit the Chiltern Hill to use the peace

and quiet of the place for the good of my soul. I did so last
Saturday only to have my peace of mind disturbed by finding
on and about one of the few seats which I use a mass of picnic
left-overs. What disturbed me most was to find among the
left-overs a number of copies of your Gospel Magazine and
other Christian literature.

I am not, of course, suggesting that you or your Magazine
can be held responsible for the conduct of those who read your
publication. However, I write in the hope that you will pub·
lish this letter in a future issue or in some other way draw the
attention of your readers to the Christian duty of helping to
'Keep Britain Tidy' and not to tarnish the reputation of the
Cause which your Magazine stands for, and whose Pounder
was careful on the recorded occasion when He was in charge
of a picnic to see that His followers kept the countryside tidy
by asking them to 'Gather up the fragments that remain'.

With thanks in anticipation.
Yours faithfully,

ROBERT J. DAVEY.
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CALLING AND ELECTION
Make quite sure of your personal salvation. This is a matter

too vital and momentous to admit of a careless, languid, or
postponed consideration . . . It is a question which must be
Scripturally proved, divinely authenticated, and internally
witnessed. Listen to the strong language of the Apostle Peter,
addressed to the saints of God: 'Wherefore the rather breth
ren, give diligence to make your calling and election sure'.
The transposition of the Apostle in these words is worthy of
remark. It will be observed that although 'election' is the
antecedent act, he mentions 'caIling' first. There is much wis
dom and skill, as well as tenderness and love in this. He
would teach us that, in the great matter of working out our
salvation, we must begin with 'calling', since it is God's part to
begin with 'election'. It is the first link in the chain of our
salvation, and is fastened to the eternal throne of the ever
lasting God. But the link in the chain with which we, as
sinners, are more especially concerned, is the lowest one of all
-that of our 'calling'. If we once get firm hold of the link, the
question of our election is settled ...

Like the Apostle, we must reason, not from election to
calling, but from calling to election. We must take hold by
faith of the lowest link and so rise to the highest. Use all
diligence, then, to make your caIling sure. Let it not be a
questionable, doubtful, matter whether or not you have heard
the call of the Spirit in your soul. All God's people, sooner or
later, are a called people. 'Whom He did predestinate, them
He also called.' What says the Apostle, referring to himself?
'And called me by His grace.' Have you been called? Have
you heard the voice of Jesus calling you from the world, from
your sins, from your idols, from your own righteousness to
Himself? 'My sheep hear my voice.' Have YOU heard it?
It is a sweet, winning voice, unmistakable in its accents, melo
dious in its tone, and irresistible in its power to them that hear
it. It whispers in love now-it will thunder in Judgment ere
long. It now invites the weary, the burdened, the sorrowful to
the repose of His loving, gracious heart; by and by it will be
the voice of the Archangel sounding the trump of God, saying
to the ungodly, 'depart'! Have you, I again ask, heard the call
of Jesus? Has His Gospel come to you, not in word only, but
with the quickening converting power of the Holy Ghost? If it
is still a doubtful matter, if you are not quite sure that you are
converted, give all diligence to be so. Lay hold of Him by
faith, and you may be assured as to your calling, and if called
of God, you may be equally sure as to your election of God.

-OcrAVIUS WINSWW.


