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Intolerance is a word with ugly associations. It smacks of
bitterness and stubborn refusal to see any point of view but
our own. It suggests the closed mind and the obstinate will of
the zealot who cannot accept that he might be wrong, or that
others might have something of value to contribute. That kind
of intolerance the Christian cannot accept. For him the love
which 'believeth all things, hopeth all things, endureth all
things' precludes the bitterness of bigotry. Then, too, the
humble realisation that he knows in part is a constant reminder
that he must always be open to further truth.

But there is an intolerance which is not only permissible but
in fact necessary. The city medical officer of health is intolerant
of unhygienic methods of handling food in markets or restaur
ants. The traffic policeman is rightly intolerant of drunken
driving. The good headmaster will not tolerate a breakdown of
school discipline, nor will the accountant tolerate the manipu
lation of the firm's books.

So, too, there is a right kind of Christian intolerance. The
Christian must be utterly intolerant of sin in his own life.
Making excuses is as old as the garden of Eden. Shifting the
blame to others began with Adam. But for the Christian there
must be a steady refusal to condone sin in his life or to excuse
it in any way.

The Christian must also be intolerant of worldliness. 'Love
not the world,' says the Apostle John, and the Christian must
not tolerate the spirit of the world in his life or in the Church.
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This does not simply mean an agreed list of worldly activities
or pleasures which are forbidden. It is a much wider intoler
ance. It means a refusal to accept the world's standard which
is self-interest; it means a refusal to live as the world lives,
which is for this present fleeting age; it means a rejection of
the idea that bodily pleasure and material success are the goals
at which to aim.

He must be intolerant of the devil. Satan will be a frequent
visitor! Even when he was rebuffed by the Lord in the wilder
ness he only withdrew for a season. So he never leaves the
Christian for long. He comes to recall past sins, and to question
the reality of God's forgiveness. He clouds our minds with
doubts and fears as he insinuates the idea that God's promises
may not really be valid for us. He tries, as he did in Eden, to
misrepresent our heavenly Father as if He were some hard
and relentless being who is more concerned to trip us up than
to care for us and to guide us. The New Testament answer is
one of complete intolerance-'Resist the devil and he will flee
from you'.

We must be intolerant of spiritual indolence. Sloth must be
resisted as an enemy of our souls. We must refuse to permit
lack of discipline or carelessness in prayer. We must refuse to
allow our bodies to control our lives. 'I keep under my body,'
writes Paul, and we need to do the same. Pride in all its
devious manifestations must be trodden underfoot.

Then, too, in the Church there must be intolerance. Cer
tainly not an intolerance of human weakness and failure, for
the Church is not a paradise of perfect saints, but a school for
sinners, saved by the grace of God but not yet perfected in
holiness. But because of this very ministry to sinners the
Church must be utterly intolerant of every error which would
adulterate her gospel. This must not be misinterpreted to
mean that our particular local interpretation of some disputed
area of Scripture is the only infallibly correct one! It doeS
mean that the truths which concern the person and work of
Christ, the doctrines of justification by faith and of the
sovereign grace of God, must be held with a resolution which
brooks no intrusion of false teaching.

Such intolerance has a positive aim in view. The doctor is
intolerant of disease because he wants to promote health. The
traffic policeman is intolerant of drunkenness because of his
concern for road safety. So the Christian is intolerant of sin
because of his concern for holiness. He is intolerant of Satan
because of his desire for the honour of King Jesus. He is
intolerant of worldliness and pride because his aim is the glory
of God. He shares in the Church's intolerance of error because

(continued on page 254)
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Paul has just expressed his desire to visit Rome and he
continues: 'For I long to see you that I may impart to you
some spiritual gift, to strengthen you; that is, that we may be
mutually encouraged by each other's faith, both yours and
mine.'

This text, I believe, may be used to answer two questions
Why do I stand here and preach? and Why do you sit there
and listen? What is the object of the exercise? In what are we
engaged when I endeavour, by God's grace, to preach the
Word and when you respond in faith to that Word? Paul is
talking about precisely these things-what is involved in a
preaching ministry, and what is involved in the hearing of that
preaching?

When you look back at the New Testament you see the
apostle Paul as a man of great spiritual stature. He was one of
the giants of Christian history; a man who towers above his
contemporaries, a man who, though nineteen centuries away
from us, still stands as a quite outstanding gift from God to
the church. He was the one whom God sent to open up the
Gentile world to the gospel, and the man whom God used to
pen so much of the New Testament Scripture. Yet when you
look more closely at Paul you find what a humble man he was.
He had so much to contribute and yet he always felt his need
of learning, and of learning from the humblest believers within
the church. He was not 'lording it over God's heritage'. God
had entrusted him with a ministry -and he exercised that
ministry with authority in the power of the Holy Spirit. At the
same time he was a humble man of God. He aimed to teach
and preach and instruct others, but he also hoped to learn
from those to whom he ministered.

Paul is very human. If you read through his letters and if
you see him in the Acts of the Apostles, he is neither austere
nor stem and aloof, but there is something very warm about
him. I remember listening to a radio broadcast in which Dr.
Lloyd Jones was being interviewed. They were discussing the
apostle Paul, and the interviewer, producing the usual ill
informed observation, commented on Paul as being a rather



244 The Gospel Magazine

austere kind of man. The Doctor, who of course has a great -...
admiration for the Apostle, came back like a flash and said,
'On the contrary! If you read the Acts of the Apostles you
will remember that when he was going up to Jerusalem he
told them at Miletus that he would not see their face again.
Luke records that they broke down and wept; they wept
because of the close and affectionate bonds that linked them to
this man, and they were broken-hearted at the prospect of not
seeing him again.' He was a man with real warmth of heart,
and so later in his epistle when you hear him writing from
prison, 'Bring Mark, he is profitable to me', you get the
feeling of a man who in the midst of the battle wants the com-
fort and the sympathy and the encouragement of Christians
who will stand alongside him and be one with him in the work
of the gospel.

So this is the background as Paul writes to the Romans. He
is a man of God, a man with a unique ministry, an apostolic
ministry, and yet a man who is very, very humble and a man
who is very, very human. He writes to these believers in Rome
about the ministry he hopes to exercise amongst them, in order
to strengthen them in the faith. Now you might think that
these people did not particularly need to be strengthened, for
they seemed to be quite strong. If you look at verse 7 he
describes them as 'God's beloved' and he goes on to say in
verse 8 that 'your faith is proclaimed in all the world'-every
body knows about this church in Rome; they know how
vigorous it is spiritually.

Rome of course was the capital of the empire-the old
saying was literally true that all roads led to Rome. There was
a constant coming and going. There were soldiers returning
from garrison duty in some of the frontier outposts. There
were traders coming from the various provinces around the
Mediterranean, and there were government officials going to
and fro. There was a constant movement of traffic, a move
ment of people in and out of the city. The result was that the
church in Rome tended to become quite widely known. People
might know very little about what was happening in a little
place like Colosse or Laodicea, but Christians all round the
Mediterranean world knew what was happening in Rome, and
so says Paul, 'your faith is proclaimed throughout the whole
world'. All over the Roman world there were Christians who
through their contacts or through direct visits, knew the kind
of Christians they were at Rome.

They were, then, men and women who were exhibiting a
strong and vigorous faith, and yet Paul speaks of a desire to
visit them in order to strengthen them. Surely they didn't need



T he Gospel Magazine 245

strengthening? Surely they were already mature and were a
source of blessing to others around them? All this is true, yet
at the same time there is never any point that we reach where
we do not need strengthening. Indeed, there is always the
danger that Christians may reach the point of imagining that
they do not really need to be ministered to, they do not really
need to be taught. There is always a great danger, when God
has blessed us, of becoming satisfied and complacent. That is
why you get the tragic situation of someone who apparently
shows great promise and then fails to realise that promise, or
of a church which gives evidence of real spiritual life and then
it goes into a condition of decline. Complacency is one of the
great enemies of spiritual growth and development, and if a
Christian or if a church imagines that they have reached a
position where they do not really need to be taught and to be
ministered to, they are in a very serious condition indeed.

It is possible, too, to develop an attitude of self-sufficiency.
They might well have said-why does he need to come? After
all, we have got the Old Testament Scriptures just as he has
and we can study those Scriptures. We can minister to one
another. Surely that is enough-why do we need him to come
and teach and preach? Another great danger is the danger of
self-sufficiency. I think it is a particular danger in these days.
There is a danger among young people today to imagine that
they don't really need to be taught, that when you get a certain
distance you have got all the facilities for opening up the
Scriptures, so by mutual interchange amongst yourselves this
is how you advance. If there is some evidence of spiritual life
and if one is beginning to witness for the Lord, do you need
to be taught? These people's faith was proclaimed throughout
all the world, everybody knew about the spiritual vitality of
the people of God in Rome. Did they really need to spend time
listening to preaching when, after all, on every side in Rome
there were pagans to be reached, men and women to be evan
gelised, Italy to be reached and further afield-surely you
cannot really spare time to listen and to study when there is so
much work to be done.

But Paul doesn't see it like that. In fact the stronger you are
the more you need to be taught. The more advanced you are
spiritually the more you are in need of help. Far from it being
only the weak who need to be strengthened, it is the strong
who need to be strengthened, because the strong have even
greater demands laid upon them. When a Christian is
spiritually strong there are fresh opportunities open up to him,
there are doors of service open to him, there are demands
which God makes upon him, and for these new and deepening
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commitments he requires to be taught and equipped. It is also
true that when a Christian matures spiritually, or when a
church shows evidence of spiritual life, that is the very time
when the devil makes his counter-attack, and his assaults are
often far more intensive as far as the spiritually strong are
concerned than with the spiritually immature.

If a Christian is to continue to mature and to be used, that
person needs to be made aware of the wiles of the evil one,
and needs to be taught increasingly in the things of God. You
will notice that pattern in other realms. A person who has
advanced doesn't consider that when he reaches this stage he
no longer needs to be taught. 1 remember reading the life of
John McCormick, one of the outstanding tenors of an earlier
generation. When he had reached a peak which most of us
would see from afar as a peak of superb excellence, he was still
taking lessons, because the excellence he had attained was not
his final goal. Or if you look at the athletic field, as Paul was
so ready to look at athletics, you see the outstanding athlete
who is not content because he has won an Olympic Gold
Medal, or because he has achieved a record time. You find
him being coached and taught, he is still learning, because an
attainment or an achievement is simply the prelude to further
advance.

So Paul is saying-I am writing to you in Rome. Your faith
is proclaimed through all the world; people know about the
quality of your living and the vitality of your faith and the
vigour of your testimony. 1 am coming to teach and to preach
because no matter how strong you are, you always need to be
strengthened, and no matter how mature you are, there is a
further maturing required. This is the attitude which he
described when he was writing to the Philippians: he says,
'Not as though 1 had already attained or were already perfect;
1 press on towards the mark for the prize of the high calling - ...
of God in Christ Jesus'. Paul was never content with his attain-
ments. When we see him blazing a trail for the gospel right
across the Roman Empire, when we see him establishing the
churches in the faith, when we see him resisting error, well, we
feel that here is a man, and most of us are pygmies alongside
him. Then we listen to him and he says, 'I have not attained;
there is so much more ground to be possessed, so much more
to be done, 1 need to press on towards the mark'. It was
because he was pressing on toward the mark himself, with no
complacency, no self-satisfaction, no resting upon past con
quests, but a going forward-it was because of this attitude
that he could look on churches to whom he ministered as being
in the same position as himself. They were strong, they were
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being blessed and used-well, they needed further strengthen
ing!

If you want this underscored you simply need to read a little
bit of church history and particularly the history of revival.
When revival comes to the church, what happens? Well, the
Holy Spirit falls in mighty power. There is a great surge of life
and as a result Christians are quickened and blessed and they
begin to reach out. People are converted and there is an influx
into the church of those whom the Lord is saving. Yet the
tragedy has been that revival movements have not always
continued. I have just come back from Wales, and Wales has
been for a long time in many ways a spiritual wilderness. One
of the things that characterises a good deal of the Welsh
countryside is empty chapels and a condition of spiritual dead
ness. But Wales is the land of the 1904 revival of which no
doubt you have heard and read, and yet that revival somehow
seemed to get sidetracked. There were various reasons, of
course. One reason was that liberalism had already entered
the Welsh churches, so that the revival was a brief interlude
before false teaching re-established itself. Why did it re-estab
lish itself? Because of the failure to appreciate the importance
of the preaching of the Word. When churches were stirred with
revival, there was great enthusiasm. If you have heard a Welsh
congregation sing you know what it is like to enjoy that kind
of praise! The Spirit was moving, people were being con
verted, and Christians were being challenged and rebuked, and
new life seemed to be flooding on every hand. When they
gathered on the Lord's Day, as soon as the minister stood up
to preach, people burst into praise. There was no time for
preaching, the Spirit was moving powerfully and praise took
the place of preaching. This happened all over the place and
continued like that.

Now if you had been an observer you would probably have
seen it as a marvellous time, with such. praise and such spiritual
vitality in these churches-none of the old formalism, nothing
of a man standing up to deliver a sermon; these people are so
full of the Spirit they are surging forward on the crest of the
spiritual wave of blessing! Well, if you had observed it like
that and made that comment, you would have been proved
disastrously and tragically wrong by subsequent events,
because this surge of spiritual awakening began to ebb. And
the reason was that these people, who needed desperately to
be grounded in the Word of God, and to be established in the
truth, were not being ministered to, and as a result, when
liberalism began to re-ascend the pulpit steps, there was a
field ready to be reached by the liberal preachers. So the
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revival was sidetracked because of a false understanding of
spirituality, because of the feeling that as long as there is
excitement and as long as there is movement, then things are
happening. This, men think, is what really matters. So they
simply praise the Lord and press on. But the barrenness, the
quite incredible barrenness in Wales, subsequent to such a
movement, is a very strong commentary on the need for con
tinuous teaching when the Spirit of God is working.

Paul could see this quite clearly. He said, 'You are
spiritually strong; God has blessed you; now I want to come
and teach you'. And the way in which they will be blessed and
strengthened is through the imparting of spiritual gifts. So he
writes, 'I want to come that I may impart to you some spiritual
gift'. The word that is used for 'gift' is very close to the Greek
word for grace, and the gift which God imparts to His people
is a gracious gift, it is a gift which He bestows, it is a gift which
is bestowed by God the Holy Spirit. The Holy Spirit bestows
gifts in order that the people of God may be edified and
blessed. He says, 'I want to impart some spiritual gift'. He
does not specify a particular gift, because the Lord is not like
a man on an assembly line producing the same kind of stereo
type from the production line. The Lord is like the craftsman
producing an infinite variety, exhibiting his craftsmanship and
his skill. So the Lord imparts different gifts to His people.
They are not all the same. If we are Christians we share
together an experience of the new birth, we are new people in
Christ, we have a common Saviour, and we have a common
experience of the Holy Spirit. But the Spirit works in the
people of God in a variety of ways. That is why Paul uses the
metaphor of the body, in which all the limbs are not just one,
for there is a variety. Every limb has its function-even the
very insignificant limb has its function. When you cut a finger
or when you stub a toe you discover how important a little
finger or a toe is in the normal functioning of the body. Well,
says Paul, I want so to preach, so to teach, that God, through
me, may impart to you a spiritual gift, that He may so endow
you, and so equip you that you will be more effective in the
fellowship of the body, and you will be more effective in reach
ing out to others with the gospel.

Now how does he propose to impart this spiritual gift to
them? He proposes to do it by preaching. He says, 'I am ready
to preach the gospel to you that are in Rome also'. There is
a very strong emphasis in the New Testament on preaching.
In the past, preaching has been denigrated in certain circles.
In ritualistic circles, where there is a great emphasis on the
sacraments, there is very little real emphasis on preaching.
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I remember in my days in Divinity School in Trinity College,
Dublin, we had pastoral theology (so-called), preparing men
for the ministry, and I recall intolerably dull lectures in which
men were being instructed in what way they placed com
munion linen and what ritual they performed at this point and
at that point. Preaching was of little consequence-this was
the thing that mattered. It is no wonder that as a result there
was a lamentable standard as far as preaching was concerned.
But the New Testament is very strong on the importance of
preaching and teaching.

Liberals also in the past have tended to denigrate preaching,
and they continue to do so. They speak in very scathing terms
and they use such emotive phrases as 'a man standing six feet
above contradiction'. There is no opportunity to answer back,
they say, and so they claim that preaching has really gone out
with the great pulpit barons of the Victorian era; we have
moved into the twentieth century; we are in a different situa
tion altogether-which is really saying that the New Testament
has a limited application, that it only applies to certain cen
turies and certain cultures. God's words, however, have a
regularity about them and men in the twentieth century are
basically just the same as men in the first century. We may
move a great deal faster in the twentieth century. We may
illuminate our houses by electricity and we may send men even
as far as the moon, but we are still just sinners, and we have
got the same emotional and psychological problems. We have
got the same tangles in our homes and in our countries as they
had in the first century. So morally and spiritually we need the
same kind of treatment. And in the New Testament, I say,
there is this strong emphasis on preaching.

When the Lord sent His disciples out, what did He say? 'Go
and make learners-disciples-of all nations, baptising them
in the name of the Father and the Son and the Holy Spirit,
teaching them to observe all things whatsoever I have com
manded you.' So the teaching covers the whole detailed field
of the Lord's message to His people. Or turn to the Day of
Pentecost. That day there was a supernatural accompaniment
of the testimony that was given; the house was shaken with
a rushing mighty wind, there were cloven tongues of fire
appearing on the disciples, they were speaking in other
tongues. But when the gospel has to be declared, at that point
you move from all these miraculous and supernatural signs,
Peter stands up and in ordinary language he speaks the Word.
And not only does he preach the Word, but when the people
have responded and been baptised, he exhorts them with many
other words. There is preaching and continuing exhortation.
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When Paul meets the elders at Ephesus, what is his com
mand to them? What are they to do? He says, 'You are to
feed the flock of God'. They were obviously to feed them with
one diet, that is the Word of God. Listen to Paul when he
writes in Ephesians 4 about the ascension of Christ. Christ is
exalted and He has poured out His Spirit. But in pouring out
His Spirit what has He done? He has given gifts to the church,
and among His gifts to the church are the gifts of preaching
and teaching. What is the purpose of that preaching? Well, it
is to edify the people of God. And what is the ultimate pur
pose? It is to edify them so that they in turn may exercise
their ministry. So preaching in the New Testament is not just
a device that Christians have thought up where you get some
body separated from an ordinary job, who has time to study
and therefore has time to get ready to preach-that is a purely
human way of looking at it. In the New Testament preaching
is in the context of God's purpose of blessing His church
through a steady teaching of the Word of God.

There is one further, and I believe very significant, point.
Paul says-I want to come to you, you people who are so
strong spiritually; I want to impart a gift to you, I want to
impart it through preaching. Then comes the significant and to
some of us possibly the rather surprising statement, 'I am
ready to preach the gospel to you who are at Rome also'. But
Paul, you don't need to preach the gospel to these people!
You have just written to them that they are beloved of God;
they are God's people. Indeed, you have made the frank
admission that these are people whose faith is proclaimed
through the world. These are spiritually mature people; and
you are saying now, 'I am ready to preach the gospel to you
who are at Rome also'. But PaUl, they don't need the gospel.
They are saved, they are already Christian people, they are
witnessing, they are mature. 'I am ready,' he says, 'to preach
the gospel to you who are at Rome also.'

I believe Paul would not have understo"od the rigid division
that we draw sometimes between ministry of the Word and
preaching the gospel, as if these were two completely distinct
things. Of course, if preaching the gospel is reduced to a little
homily, obviously they are two different things. But if preach
ing the gospel is what you get in the New Testament, which is
a preaching of the whole counsel of God, then you cannot
draw a rigid distinction between preaching the gospel and
ministering the Word. Paul, quite clearly in this chapter, does
not draw that distinction. Christians need the gospel preached
to them. I believe this false distinction is one of the reasons for
what one sees nowadays on every hand, and that is the pattern
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of people coming in the morning of the Lord's Day but not
coming in the evening. Why do people become 'oncers'? I am
not referring to people who have small children, but to those
who could quite easily come. Well (apart from the fact that
they ought to be trying to bring people in to hear the gospel
if they really have this distinction in their mind), I think that
often, perhaps even subconsciously, their thinking is moving
along this line-This isn't really for me; I need the ministry
of the Word, but I don't need the gospel. And I believe it is
because of this false distinction.

The gospel is the Word. The gospel is the counsel of God.
I know that the gospel has, in the narrow sense, the call to the
unconverted, the call to repentance, the call to faith, but it is
always the gospel which is the Word of God and therefore
applicable to the people of God. That is why you discover in
preaching that Christians are deeply blessed through the
preaching of the gospel. They hear the strong preaching of the
death of Christ, the shedding of the blood of Christ, and they
look up in wonder that He should do this for them. It may be
they have been Christians for twenty, thirty, or forty years,
but the gospel still comes home to them with richness and
power. And there is the other side, of course. I was talking
to someone a little while back in England; she told me she
had been converted under my ministry about a couple of years
ago (it is always more satisfactory when you hear them tell
you they were converted a year back rather than yesterday
--you are sure they are really going on). She said she had been
converted at a conference. Well, that conference wasn't an
evangelistic campaign, it was a preaching of a series on the
sovereignty of God, on the reformed faith-so she had a good
solid foundation for her faith! But what I am saying is this,
that you cannot draw this rigid distinction. Paul says, 'I am
ready to preach the gospel to you believers who are in Rome
also', and it is through the preaching of the gospel that he
proposes to impart to them some spiritual gift.

Then he introduces this other very important element; he
says, 'In order that we may be mutually encouraged'. That 'all
of us may be encouraged', and this is where the very human
element comes in. Paul says-I am coming because I believe
God has sent me. I am bringing you a message that I believe
God has entrusted to me. I am coming to impart a gift to you
because I believe you need that gift. I am coming to preach
because I believe this is God's way of imparting the gift. I am
also coming to encourage you and I am coming to be en
couraged by you. There is this mutual encouragement in the
ministry of the Word. The word that is used for encourage-
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ment is basically the same word as is translated 'comforter'
and is applied to the Holy Spirit. The word means, basically,
a call to someone to come alongside and help you. That is why
it was used in the law courts as the title for a barrister. You
are in trouble, you have got something to answer, so you call
your barrister in and he comes alongside and he is your
advocate. The Holy Spirit is called alongside and he is your
advocate, your strengthener. Well, this is the word that Paul
is using here. He is speaking about encouragement. He insists
that we all need encouragement. We need to encourage one
another in the Lord. So he says-I want to come alongside
you and I want you to come alongside me, and then together
we strengthen each other.

This is really true preaching. From experience I can say
that there is a vast difference for the same preacher on differ
ent occasions as far as preaching is concerned. In one situation
you are preaching to a responsive people, in another situation
it is like preaching in a morgue. Now it is the same preacher
and basically it is the same message, but you are brought back
again and again to this-the congregations help to make the
preachers; good congregations make good preaching and bad
congregations make preaching difficult. What Paul is saying is
precisely this-I want to come to you, I want to preach, I want
to teach, I want to impart a gift to you, I want to encourage
you and I want you to encourage me. Is Paul needing en
couragement? Does he need strengthening? This giant of a
man, this great preacher, this great teacher-needing en
couragement? Yes, he says, I need encouragement. I need
you to encourage me just as I trust, under God, that I will
encourage you.

This is preaching. The people who sit under the ministry of
the Word need encouragement, they need strengthening. As
I move around and meet people individually and personally
and know the problems that they are facing, I discover how
much they need encouragement. But the preacher needs
encouragement as well. He needs to be strengthened by the
people of God. That does not mean to say that he needs
plaudits-that is a very dangerous thing to give. Someone told
Spurgeon on one occasion, 'That was a fine sermon'. He
replied, 'Yes, I know, the devil told me that before I had even
left the pulpit.' Plaudits are very dangerous, but encourage
ment is different. Encouragement acknowledges that it is really
rather foolish giving praise, because if the man has preached
well in the true sense, it is because God has enabled him to do
so, and you don't think a cashier is very wonderful because he
handles the money across the counter in a reasonably com-
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petent fashion. It is his job. It is not his money, he is simply
dealing with it. So if a man preaches adequately and well, he
is simply handling what God has entrusted to him, and to God
be the praise. So I say, this is not at all a request for plaudits
for the preacher-God deliver us from that! But it is the
encouragement that comes from the congregation to the
preacher. I find that encouragement comes not necessarily
when people say anything, but when there is a response from
the congregation. I tell you, you can feel it-there are times
when you feel that God's people are simply meeting you and
together you are standing under the ministry of the Word of
God, and God Himself is taking over; God Himself is
speaking.

How does it happen? Paul says-through your faith and
mine. What does he mean by that? Well, he says, you will be
strengthened if you are persuaded that I have got faith in my
message, and I will be strengthened if I am persuaded that you
have got faith in the message which I preach. You see, it is all
mutual, it is interchangeable-your faith and mine. When the
Word is preached, faith is the response to that Word, and
when God's people respond to the Word, well, it encourages
the preacher; and when the preacher obviously believes the
Word, it encourages the people of God. I remember a testi
mony paid, quite a few years ago in Belfast, to a young
preacher and it greatly encouraged him. It was in a good
broad Belfast accent and the man said simply, 'That man
seems to believe what he is talking about'. Well, it was an
encouraging word, because, if there is one thing you want to
know and to be persuaded of, it is that the man who preaches
is not simply doing a competent job but that he is really per
suaded of the Word. That is why Paul can say, 'I am not
ashamed of the gospel of Christ; it is the power of God unto
salvation to everyone that believeth'. If I am listening to a
man's preaching, he may be eloquent and highly gifted or he
may be very elementary and ordinary, but if he is really per
suaded from the depths of his soul that this gospel is the power
of God unto salvation to everyone who believes, I find my
heart responding to him. He encourages me and blesses me
and strengthens me because he believes what he says. He is
persuaded that this message is God's message and God's all
sufficient message.

So I say the congregation is entitled to ask that the preacher
be deeply persuaded by the truth of the Word, and the
preacher longs to know that the people who listen are also
persuaded of the truth of the message, and not just persuaded
with their minds but persnaded in their hearts. He prays that
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they will respond to the Word, that they will say-This Christ
has died for sinners, 1 trust in Him as my only Saviour. This
Christ is exalted as the all-sufficient Lord; 1 bow the knee
before Him, 1 submit to Him as my Lord and my Master. This
Christ demands from me that 1 submit myself utterly to Him
as His Word reaches into my soul, so by His grace 1 will
respond. Why do 1 preach? Why do you sit and listen? Well,
1 believe here is Paul's answer-'that 1 may impart some
spiritual gift to you to the end that you may be strengthened
and that we may both be encouraged by the mutual faith, both
yours and mine'. And all this is to the glory of the Head of
the church, and the Head of every congregation, Jesus Christ
Himself.

EDITORIAL (continued from page 242)

of his ambition that the Word of the Lord should be vindi
cated. To men in their sinful need he aims to preserve a heart
of love and concern, but to his own flesh, with its continuing
sinful propensities, he must display the intolerance of the God
whose holiness is reflected in that profound saying, 'I the
Lord thy God am a jealous God.' H.M.C.

I seldom come out at the pupit but my conscience smiteth
me that I have not been more serious and fervent in such a
case. It accuseth me not so much for want of ornaments or
elegancy nor for letting fall an unhandsome word; but it
asketh me, 'How couldst thou speak at life and death with
such a heart? How couldst thou preach of heaven and hell
in such a careless, sleepy manner? Dost thou believe what thou
sayest? Art thou in earnest or in jest? Shouldst thou not weep
over such a people and shouldst not thy tears interrupt thy
words?' Truly this is the peal that conscience doth ring in my
ears. 0 Lord, do that on our own souls which Thou wouldst
use us to do on the souls at others.-RICHARD BAXTER.
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,.. .Thy Will be Done,
in Earth

as it is in Heaven ...'
H. P. WOTTON

255

1. THE FATHER'S WILL.

Prayer is the music of the soul, and the Holy Spirit, who
strikes the chords, sometimes awakens such deep desires that
they cannot be put into words. But though the cry of the soul
be like the howling of the wind in the wilderness, there is
harmony in it from the Father's point of view. He hears sym
pathetically the cry of His child, and responds to it.

In Romans 8 : 26, 27, we read for our comfort that 'the
Spirit also helpeth our infirmities: for we know not what we
should pray for as we ought: but the Spirit Himself maketh
intercession for us with groanings which cannot be uttered.
And He that searcheth the hearts knoweth what is the mind of
the Spirit, because He maketh intercession for the saints
according to the will of God'.

It seems such a simple thing to pray (or say), 'Thy will be
done in earth, as it is in heaven', and yet there is in it that
which we cannot understand, for to pray this prayer with
understanding we need a biblical view of heaven to see for our
selves how the saints and angels do the will of the Father.
When we pray 'Thy will be done in earth as it is in heaven'
we are doubtless praying that the people of God down here
should serve their Father as He is served up there, for though
we cannot at this present time do it in a state of glory, we can,
by His enabling, do it in a state of grace.

'Breathe on me, Breath of God,
Until my heart is pure,

Until with Thee I will one will
To do or to endure.'

H. OUR WILL.

It is recorded of John Newton that, as a help to humility, he
put over his mantelpiece a text which read: 'Thou shalt
remember that thou wast a bondman in the land of Egypt, and
the Lord thy God redeemed thee' (Deuteronomy 15: 15).

It is a good thing to occasionally remember what we were
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before we were qualified by the new birth to pray the family
prayer of the children of God.

Though our wills are now on the side of our heavenly
Father, they were once His most inveterate enemy, for they
said of His Son, 'We will not have this Man to reign over us'
(Luke 19: 14).

In those days Diabolus was in charge of the town of
Mansoul,* and among those who defended it against its true
Prince Immanuel was Lord Willbewil1; and it was not until he
was taken captive that the town of Mansoul regained its free
dom. 'If the Son therefore shall make you free, ye shall be free
indeed' (John 8 : 36).

This is the answer to the problem of the 'whosoever will',
for who is he who responds to the invitation that 'whosoever
will may come' but he in whom Lord Willbewill has been
subdued by Prince Immanuel? He, therefore, who is willing
for Immanuel to enter into his life has received a new will
from his true Master, for it is written that 'Thy people shall be
willing in the day of Thy power' (Psalm 110 : 3).

Ill. TIlE FATIIER'S WILL AS IT IS DONE IN HEAVEN.

Some people have strange ideas about heaven. Having had
no foretaste of it in their own hearts they cannot think of it
except in terms of an extenuation of things they have enjoyed
in this life; and these things are so varied, that if their concept
of heaven is true, there must be a variety of heavens-one for
the voluptuary, another for the glutton, another again for the
person who makes an idol of sport; a heaven for the covetous
and one for the miser, and so on. But the will of God is not
done in any of these things. Heaven is a holy place, and no
unholy person could enjoy it if he were there, for there is in
every unregenerate heart an inveterate hatred of holiness.

We may not think the ten commandments are relevant in
the heavenly state, but when we consider what our world is
like when they are overlooked and what it would be like if
they were kept, we must conclude that in a commandment
keeping state there would be hellven on earth. The only reason
why there is heaven in heaven is that the inhabitants live in
perfect obedience to God, which obedience is summed up in
love to Him and to their neighbours.

There is no heaven for law-breakers, whoever they may be;
for, in Revelation 22 : 13, 14, our risen Lord has this to say:
'I am Alpha and Omega, the beginning and the end, the first

* John Bunyan's Holy War.
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and the last. Blessed are they that do His commandments, that
they may have right to the tree of life, and may enter in
through the gates into the city'.

IV. RENUNCIATION OF OUR OWN WILL.

We agree that it is a good thing to renounce our own will to
do the will of God, but we do not really prove it to be good
until we do God's will ourselves. Jesus said, 'If any man will
do His will, he shall know of the doctrine, whether it be of
God, or whether I speak of Myself' (John 7 : 17).

That doing the will of God is a more important thing than
the closest human relationship is seen in the answer of Jesus
to those who said to Him, 'Behold, Thy mother and Thy
brethren without seek for Thee'. 'Who is my mother, or my
brethren? And He looked round about on them which sat
about Him, and said, Behold, my mother and my brethren!
For whosoever shall do the will of God, the same is my
brother, and my sister, and my mother' (Mark 3 : 32-35).

We may have shallow views of self-denial. It may be a good
thing to go without some kinds of food during Lent, but to call
this self-denial may not be true to fact. If it is doing the will of
God, it is so. But if it is included in a course of religious
observance by which we go about to establish our own
righteousness, it is self-will rather than self-denial.

There is a sense in which everything that comes to pass is
according to God's will. In contemplating this we enter into
the realm of God's decretive will, where, in acceptance of
God's eternal decree of predestination we prove our submis
sion to the Father by cheerful acquiescence in all that He does
in heaven and on earth. 'Thy will be done in earth as it is in
heaven.'

V. OUR AIM SHOULD BE TO DO AS WE PRAY.

There is practical contradiction in praying 'Thy will be done
on earth, as it is in heaven' if we are not born-again members
of the Father's family, for if we are not, everything we do is
'according to the course of this world, according to the prince
of the power of the air, the spirit that now worketh in the
children of disobedience' (Ephesians 2 : 2).

William Law, in his Serious Call, has this to say: 'There is
no other reason why our prayers should be according to the
will of God, why they should have nothing in them but what
is wise, and holy, and heavenly; there is no other reason for
this, but that our lives may be of the same nature, full of the
same wisdom, holiness, and heavenly tempers, that we may
live unto God in the same spirit that we pray unto Him. Were
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it not our strict duty to live by reason, to devote all the actions
of our lives to God, were it not absolutely necessary to walk
before Him in wisdom and holiness and all heavenly conversa
tion, doing everything in His name, and for His glory, there
would be no excellency or wisdom in the most heavenly
prayers. Nay, such prayers would be absurdities: they would
be like prayers for wings, when it was no part of our duty to
fly.'

From this we may see that living and praying are married
to each other, so that it may be truly said that he who lives
prays, and that he who prays lives.

'Prayer is the Christian's vital breath,
The Christian's native air,

His watchword at the gates of death;
He enters heaven by prayer.'

VI. TO DO THE WILL OF GOD INCLUDES MANY THINGS.

We are exhorted to 'redeem the time, because the days are
evil' (Ephesians 5 : 16). This is inclusive, for time is divided
not only into years, months, weeks and days, but also into
hours, minutes and seconds; and God, who inhabits eternity,
is God of the little things, as well as of the big. That our whole
lives may be brought within the scope of God's redemptive
purposes, we are exhorted by the apostle, 'whether therefore
ye eat, or drink, or whatsoever ye do, do all to the glory of
God' (1 Corinthians 10: 31).

We so often want to do some great thing for God (or is it
for ourselves?) that we forget that the little things are included
in the big, and that God has more glory when things that are
despised by the world are used to bring some great thing to
pass.

It is the will of God that His children should exercise the
little thing we call faith, for whatsoever is not of faith is sin,
and a life of faith includes everything that comes within the
scope of our lives down here.

The eye of faith enables us to see the hand of God in all the
circumstances of our lives. We limit God in so many ways. We
confine Him to this method or to that; then perhaps He makes
us see that He is able to bring to pass His purposes in ways
unknown to us.

Basil F. C. Atkinson records, when commenting on Genesis
11 : 7, that 'a minister of the Church of England, well known
fifty or sixty years ago as a gifted preacher, preached a sermon
in English one evening in his London church which was the
means of the conversion of a Norwegian sailor who was

(continued on page 263)
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Doctrinal Definitions
PAUL TUCKER

PRAYER vm
The Perils of Prayer

We all have problems in our prayer life. If prayer were easy,
if it were the instinctive thing for the believer, then our prayer
meetings would be flourishing, and our own prayer life would
be more dynamic and more regular and more conscientious.
Why then is this not so? Because there are problems!

I. THE DIFFICULTY OF APPROACHING GOD IN PRAYER.

1. In Scripture we are taught that God is Spirit. His infinity,
His eternity, His omnipresence, His omniscience, are qualities
that belong to a spirit Being. See 1 Timothy 1: 17 and
6 : 15, 16. The Lord Jesus Christ told certain people on one
occasion, 'Ye have neither heard His voice, nor seen His
shape'. The Apostle John tells us, 'No man hath seen God at
any time'. In our approach therefore to God, it is not simply
that finite creatures are drawing nigh to an infinite God, but
the difficulty is added to when we remember that we are
drawing nigh to this infinite God through the organs of sense,
with all the limitations of a physical body. You and I will
never be able to understand the mode of Divine existence. His
thoughts are higher than our thoughts, His ways are higher
than our ways, He fills Heaven and Earth, Heaven is His
throne, Earth is His footstool. One of the problems in prayer
is having a proper conception of the One who is the Object of
our worship. I think the Scripture helps us here. If we spend
our time trying to understand God we shall be defeated in our
attempts. Nowhere does the Word of God tell us that we have
to understand God or explain God; it shows us the kind of
qualities that belong to the God with -whom we have to do.
So we should not try to understand the mode of God's exist
ence so much as to try to understand these attributes of God
in their relation to us as individuals. See Exodus 33 : 18-23.
God did not satisfy Moses as to the mode of His being and
existence, but He did tell him the kind of qualities He
possesses so that Moses could get to know Him better. He is
the God of truth, goodness, grace, mercy and compassion. As
I am His child, He is desirous to exercise towards me all the
benefits that are suggested by these attributes.

2. The mind should view God as He is revealed in the Lord
Jesus Christ. He is the image of the invisible God, He is the
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revelation of God. But the Lord Jesus is no longer here in the
flesh. He has returned to Heaven, He is within the veil. But the
Lord Jesus is disclosed to us in the Word of God. 'He that
hath seen Me, hath seen the Father.' In the Gospel story, we
see the Lord Jesus in His compassion, cleansing the leper, in
His gentleness and forgiveness pardoning the woman taken in
adultery and in His infinite patience toward His wayward
disciples, and we say 'That is God'. So in our approach to
God, let us view Him as He is revealed to us in the Lord Jesus
Christ.

11. THE PROBLEM OF CONCENTRATION IN PRAYER.

Who among us knows nothing of wandering thoughts? Now,
they are to some people a greater plague than to others. Some
people have greater ability to concentrate than others. We
have to recognise that the devil and his evil spirits will do their
utmost to influence our minds and to set them wandering.
How can we overcome these wandering thoughts? There is no
snap remedy, but I am going to make one or two suggestions.
1. If those wandering thoughts are healthy, if they are morally
unimpeachable, that is if they concern someone you have been
speaking to during the day, or some incident which is worrying
and oppressing you, and yet at the point of prayer unrelated
to what you are praying about, then you can capture them and
weave them into your prayer.
2. If they are unworthy thoughts; if the devil and flesh are
conspiring to bring in unwholesome thoughts, then you can
turn them into an immediate act of confession and beat the
devil and the flesh on their own ground.
3. Another practical cure for wandering thoughts is to pray
out loud. We have to phrase our prayers into words even if we
do not speak the words. To give audible expression to those
words will capture wandering thoughts and make us more
orderly in our praying.
4. You can write things down that you are going to pray about.
Going into the Presence of God, we can be business-like, we
are going to do business with God. We do not have to write
down the prayer, but we can write down the person, the place.
the missionary, the problem about which we wish to pray. We
need not refer to the list again unless our memory lets us down,
but it is there. We are definite in our approach to God in
prayer.

Ill. THE PROBLEM OF LITTLE DESIRE, OR OF

LACK. OF FEELING IN OUR PRAYERS.

1. Prayer does not depend primarily upon our feelings. It
depends primarily upon our relationship to God. My feelings
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do not affect my relationship to God. If I am born again by
the ministry of the Holy Spirit, I am in the family of God, and
God is my Father even though I may not feel at any given
moment that He is my Father, and the Lord Jesus Christ is my
Great High Priest and my intercessor even though I may not
feel at any given moment that He really is my High Priest and
Saviour. The whole teaching of the New Testament is that we
are justified by faith, not by our feelings. My joy may ebb and
flow, my peace may rise and wane, but that does not alter the
fact that the Lord is the Lord. He does not change. God is my
Father, the Lord Jesus is my Saviour, the Holy Spirit is my
Comforter, the Word of God is true from the beginning. I have
to pray whether I feel like praying or whether I do not feel like
praying. But having said that, it is quite clear from the Scrip
ture that God's intention is that the whole of our personality
should be engaged when we pray, we ought to feel our relation
ship to God. See Psalm 84 : 2. The heart is the seat of the
emotions and affections. 1 Corinthians 14 : 15; Genesis 32 : 26.
And yet, how far short some of us fall from God's purpose;
we have to say there are times when we are dry and do not
feel like praying.

2. Try singing. You will find that singing quietly to yourself
one of the grand hymns of praise to the Lord will warm your
heart. It awakens feeling and fervency and desire. The use of
a Psalm then can help us, or the use of a hymn.

3. A set form of prayer will help to awaken feeling. I have
greatly profited from a reading of A Serious Call to a Devout
and Holy Life, by William Law. He says, 'Though I think a
form of prayer very necessary and expedient for public wor
ship, yet if anyone can find a better way of raising his heart to
God in private than by prepared forms of prayer, I have
nothing to object against it, my design being only to assist and
direct such as stand in need of assistance. This much I believe
is certain, that the generality of Christians ought to use forms
of prayer at all the regular times of prayer. It seems right for
everyone to begin with a form of prayer and if in the midst of
his devotions he finds his heart ready to break forth into new
and higher strains of devotion, he should leave his form for a
while and follow those fervours of his heart till it again wants
the assistance of his usual petition.' When you begin to pray
to One who gives glory to all that exists, One whose power
supports all beings, One whose providence rules over all
events, One whose grace is extended to the foulest sinner, your
heart begins to rise, and you are taken away from the form,
and in fervency of spirit you draw nigh to God and use your
own words.
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. 4. Another help to aid our languishing spirits when we lack
desire is to adapt our prayers to our condition. Our condition,
first of all our state outwardly, materially, physically, and then
our condition inwardly, our mood, our condition of heart. If
outwardly my circumstances are pleasant, there is no sickness
in the family and I have a note of praise upon my lips for
God's benefits at this particular point in my earthly life, then
I come into the presence of God expressly with praise and
thanksgiving for His temporal benefits and my prayer is
adapted to my condition, to my outward state. If I feel ill in
body and rather sluggish in spirit and it has its interaction
upon my mind and I am depressed and downcast, then I come
into the presence of God and confess that I feel like that, and
that I do not feel like giving Him thanks, and I make an act
of penitent confession and pray the Lord to set the joy-bells
ringing again in my soul.

IV. THE PROBLEM OF THE REMOTENESS OF GOD.

That is when He does not seem to be near at all, when
prayer almost appears to be a mockery, when the Heavens are
as brass. There are such times in the experience of the
Christian. I am not now thinking of sin in the life of the
believer. Obviously sin will always break communion and
fl1llowship with God. If I regard iniquity in my heart, then the
Lord will not hear me. I am thinking of a believer who is
seeking to walk in fellowship with God and yet, when he
comes to the place of prayer and communion, God does not
seem to draw near to him. God seems remote and unreal and
afar off. Job· had that experience. See Job 19: 6. Elsewhere in
the book' he says, '0 that I knew where I might find Him'.
See also Isaiah 50 : 10. It is possible for a believer to be fear
ing the Lord, to be obedient to God's Word through His
servant, and yet to have an eclipse of the spiritual life, to feel
that .God is afar off and remote, and that he is walking in
darkness and has no light. What is he to do in a situation like
that? Is he'going to give over to despair? He is not! This is the
injunction Isaiah gives-'Let him trust in the name of the
Lord and stay upon his God'~ He has to dig his heels in and
stand firm against the seeming denial of the fact. He will prove
God.

Sometimes the Lord does withdraw that closer awareness of
His presence so that we shall see how desperate we are without
Him, so that we shall give Him no rest until there is a restora
tion bfcommunion with Himself. The amazing thing is that in
the passage where Job complains so bitterly, before he had
finished that conversation, the light had broken through. See
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verses 7 and 23. There is great comfort in this promise: 'For
a small moment have I forsaken thee, but with great mercy
will I gather thee. In a little wrath I hid my face from thee
for a moment, but with everlasting kindness will I have mercy
on thee, saith my Redeemer'.

'THY WILL BE DONE ON EARTH AS IT IS IN HEAVEN'

(continued from page 258)

present and knew no English. The whole sermon was heard
by him in Norwegian'.

So we bow to the will of God in the little and in the wonder
ful, and indeed in everything, and say, 'Thy will be done in
earth, as it is in heaven'.

VII. GOD'S VIEW OF OUR PERFECTION. 'THE DESIRE

OF A MAN IS HIS KINDNESS.'

We pray 'Thy will be done on earth, as it is in heaven'. We
would do the will of God, but our practice is so tainted by sin
and imperfection that we are sometimes tempted to despair.
But the Lord has for us a word of comfort when He says that
'the desire of a man is his kindness' (Proverbs 19 : 22).

Our gracious Father has a charitable view of our Christian
perfection, so unlike our own. If only we have the intention to
please God; if only we have Christian sincerity, then God is
prepared to accept this. Like the apostle, we may find that
'when we would do good, evil is present with us' (Romans
7: 21), so that we cannot do what we would. If so, we may
take heart, for we have a good will, and 'the desire of a man is
his kindness'.

William Gurnall says, 'David tells us, "As for me, Thou
upholdest me in my integrity, and settest me before Thy face
for ever" (psalm 41 : 12). As if he had said, "Thou dost not
by me, 0 Lord, as mine enemies do. They pick out my w'orst,
and revile me for it. If there be but one sore plat-one sinful
part in my life-like flies, they light there, but Thou over
lookest my sinful slips and failings, pardoning them, and takest
notice of my uprightness, which amidst all my infirmities
Thou upholdest, and so settest me before Thy face, communi
cating Thy love and favour to me, notwithstanding the sins
that are found, mingled with my course of obedience". This
kept up the holy man's spirit, and makes him end his psalm
joyfully. "Blessed be the Lord God of Israel from everlasting,
and to everlasting" (psalm 41 : 13).'
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A Closer Walk
with God

JOHN NEWTON

.... I would observe that though it be our bounden duty
and the highest privilege we can propose to ourselves to have
our hearts kept close to the Lord; yet we must not expect it
absolutely or perfectly, much less at once; we shall keep close
to Him in proportion as we are solidly convinced of the
infinite disparity between Him and the things which would
presume to stand in competition with Him and the folly, as
well as the ingratitude, of departing from Him. But these
points are only to be learned by experience and by smarting
under a series of painful disappointments in our expectations
from creatures. Our judgments may be quickly satisfied that
His favour is better than life, while yet it is in the power of a
mere trifle to turn us aside. The Lord permits us to feel our
weakness that we may be sensible of it; for though we are
ready in words to confess that we are weak, we do not properly
know it till that secret though unallowed dependence we have
upon some strength in ourselves is brought to trial and fails
us. To be humble and like a little child, afraid of taking a step
alone, and so conscious of snares and dangers around us as to
cry to Him continually to hold us up that we may be safe, is
the sure, the infallible, the only secret of walking closely with
Him. .

But how can we attain this humble frame of spirit? It must
be, as I said, from a real and sensible conviction of our weak
ness and vileness, which we cannot learn (at least I have not
peen able to learn it) merely from books or preachers. The
providence of God concurs with His Holy Spirit in His merci
ful design of making us acquainted with ourselves. It is,
indeed, a great mercy to be preserved from such declensions
as plight fall under the notice of our fellow creatures; but when
they can observe nothing of consequence to object to us,
things may be far from right with us in the sight of Him who
judges not only actions but the thoughts and first motions of
the heart. And indeed could we for a season so ~leave to God
as to, find little at: nothing in ourselves to be ashamed of, we
are such poor creatures. that we should presently grow vain

(continued on page 270)
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GRACE HYMNS
S. M. HOUGHTON

A review of a new hymn book published by
Grace Publications Trust, London, N.5. 8vo.

(848 hymns). 95p.

The editors of this hymnal state that it has been produced in
response to the needs of churches holding to the Reformed
Faith and to a Baptist church order which reflects the Con
fessions of 1689 and 1966. Truth, they assure us, is essential
to worship. They inform us that they have given special atten
tion to

the great doctrines of sovereign grace,
the Person and work of the Lord Jesus Christ,
the sweetness of present communion with Him,
the need for a careful balance in the selection of hymns,

and faithfulness to the Scriptures.

Psalms and paraphrases of Scripture are not segregated, but
'distributed throughout the book' according to their subject,
as also are 'hymns suited to younger people'. On one prob
lematical matter, which has caused many compilers of hymnals
deep searching of heart, the Gordian knot has been cut by
the decision to select hymns 'upon individual merit', and not
to judge them 'by reference to their authorship'. In other
words, if a hymn rings true to Scripture, the editors have felt
free to use it even though the author might be, say, a Unitarian
or a rabid Romanist. The names and dates of all authors are
given, where known, with the exception (in respect of dates)
of certain living authors. The editors have deliberately re
frained from using inverted commas for direct speech, with
resulting occasional ambiguity.

AIl in all, the hymnal possesses very substantial merit. The
type is clear and the set-out pleasing to the eye. A Scripture
text, supplied appropriately with every hymn, directs the
singer to the Word of God. The reviewer surmises that Grace
Hymns is intended by its compilers to oust Gospel Hymns,
which has held sway for several generations in certain Baptist
churches; and to do so, not by a mere revision of the older
book, but by the offering of what is essentially a new compila
tion. It differs from the older book in several important
respects, even though, inevitably, any new hymnal is bound
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to contain a goodly proportion of old material. Among new
features are the following:

Hymns by living authors have been included, notably seven
by Timothy Dudley-Smith and five by W. Vemon Higham.
German writers of note, chiefly Martin Luther, Paul Gerhardt,
Gerhard Tersteegen, and Count Zinzendorf, have been intro
duced (in translations by John Wesley, Catherine Winkworth,
Jane L. Borthwick, and others). A fair number of hymns,
popular in the present-day religious sphere, and often of the
Sankey and American type, have been included, as, for
example, 'When all my labours and trials are o'er'. Several
hymns of the Keswick type appear.

Readers of the Gospel Magazine may be interested to have
statistics showing the spread of the hymns chronologically and
by authors. Named authors are approximately 350 in number.
Many of them supply one hymn only. Thirty-two of them
(each with five or more hymns in the compilation) supply
between them 371 hymns, distributed as follows: Isaac Watts
(SI), Charles Wesley (47), John Newton (25), James Mont
gomery (21), Horatius Bonar (21), Thomas Kelly (17), Frances
Ridley Havergal (15), Philip Doddridge (13), Fanny J. Crosby
(12), WiIliam Cowper (l0), Augustus M. Toplady (9), Joseph
Hart (9), Samuel Medley (8), Anne Steele (8), Josiah Conder,
Henry W. Baker, Timothy Dudley-Smith, John Ellerton.
Charlotte Elliott, William Gadsby, Frank Houghton (7 each),
Cecil F. Alexander (6), John S. Monsell (6), Benjamin
Beddome, John Cennick, Paul Gerhardt, W. Vemon Higham,
W. Walsham How, John Kent, Henry F. Lyte, Godfrey Thring,
Christopher Wordsworth (5 each).

The list shows how substantial is the contribution of writers
of the 18th ,Century to hymnology. Of the 32 writers just
mentioned, one author of the 17th Century (Paul Gerhardt)
supplies five hymns, eleven of the 18th -century supply 189
hymns; seventeen of the 19th Century supply 158 hymns, and
three of the 20th Century supply 19 hymns. Hence 18th
Century writers continue to lead the field, Isaac Watts and
Charles Wesley in particular. Of the 18th Century, we may
conclude that 'there were giants in the earth in those days'.
We seem to live in pygmy days; scientific achievements are
massive, but hymnology seems to be in a backwater. It is
remarkable that, in contrast with the 18th Century, many later
writers contribute a mere one or two compositions to modem
hymnals.

Hymns of high merit are found by the score in Grace
Hymns. The reviewer is particularly glad to see Joseph Swain's

...



The Gospel Magazine 267

hymn, 'On the wings of faith uprising, Jesus crucified I see',
given a place. Inevitably-for tastes and opinions differ
immensely-some hymns are omitted that seem worthy of in
clusion, while some are admitted that cause surprise, as for
example, two modern copyright hymns (published by Sing
spiration), one of which includes the line, 'With God things
don't just happen', while the other says little more than
'Burdens are lifted at Calvary'.

Charles Wesley is, beyond all question, one of the greatest
and best of all hymn-writers. He possessed superb gift and
often rises into the sublime, 'pouring his full heart in profuse
strains of unpremeditated art'. But the compilers of a Calvinis
tic hymnal are liable, as seems to be the case in Grace Hymns,
to find themselves embarrassed by the fact that Wesley held
the doctrine of universal redemption, and at least one of the
hymns here reprinted was specifically intended by its author
to include stress upon that doctrine. Hymn 234 ('All ye that
pass by, To Jesus draw nigh') tells the passer-by, who may
be an unconcerned rebellious sinner, that Jesus is his ransom,
peace and surety; that his sins were laid on the Lamb and that
the Lamb bore them away; and that his debt has been paid.
Certainly there is also given a strong hint that faith is essential
if salvation and its benefits are to be received, but Wesley's
doctrine of universal redemption is plainly and unmistakably
written into the hymn. Gospel Hymns (mentioned above) uses
the first verse of the hymn, but changes 'your' (as addressed to
the passer-by) to 'our'-perhaps to provide a way of escape
for the Calvinistic user of the hymn-whereas Grace Hymns
retains Wesley's 'your': 'Your ransom and peace ... He is',
'Your debt He hath paid'. The tone of the hymn is excellenl,
but its doctrine is more than suspect.

The compilers inform us that they have used 'original
wordings' where possible, and have indicated 'conscious
alterations' by the use of 'alt.' at the foot of altered hymns. It
would appear that 'conscious' has great limitations, and that it
applies only to alterations made by the compilers in altered
versions of hymns already in use, for there is little indication
of any attempt to consult the 'original wordings'. One startling
example of the absence of 'alt.' must suffice. Bunyan's
Pilgrim's Progress contains the poem, 'Who would true valour
see, Let him come hither; One here will constant be, Come
wind, come weather'. The version given in Grace Hymns is a
modern much-altered version (as found, for instance, in
Hymns of Faith):
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'He who would valiant be
'Gainst all disaster,

Let him in constancy
Follow the Master.'

Many other alterations appear in the second verse. But 'alt.'
does not appear at the foot of the hymn.

In Watts' Hymn 93, 'worthless worms' becomes 'worthless
dust', though 'such a worm as l' is retained in Hymn 229; and
in No. 447 Anne Steele's 'guilty worms' becomes 'guilty man'.
In No. 208 Heber's 'Maker and Monarch and Saviour of all'
becomes 'Preserver of all' (despite 1 Timothy 4 : 10). Newton's
'Saviour, if of Zion's city, I through grace a member am'
becomes 'since of Zion's city'. Six times in Bonar's hymn No.
490 he wrote, 'We give Thee thanks, 0 Lord', but this is
altered to 'we give our thanks'. In Hymn 561 (,Behold the
mountain of the Lord'), verse 6 opens with, 'Come, then, 0
come from every land', whereas the original has, 'Come then,
o house of Jacob, come', based upon Isaiah 2 : 2-5, of which
it is a paraphrase. Alterations, indeed, are many, but as the
compilers seem to have leaned heavily on such works as
Hymns at Faith and The Trinity Hymn'al, presumably they
are not 'consciously' made.

Two considerable weaknesses concern the names and dates
of hymn-writers, and the punctuation of hymns. It is with great
reluctance that attention is called to such m.atters, but a
balanced review cannot well pass them by unmentioned.
Various mis-spellings occur in respect of names of authors,
and dates appended to a name in one place do not always
correspond with the dates supplied for the same person in
another (e.g. Fanny J. Crosby, James Montgomery, Anne
Steele, John Kent). In Hymn 102 we are told that J. Stacker
was born in 1776, whereas that was the year in which he began
to supply hymns to the Gospel Magazine. Faulty punctuation
is a major weakness of the book and needs rectification in
many places. Again, no attention has been paid to the use of
the accent sign where words such as blessed, pierced, and
raised need to have their second syllable stressed. Thus, in
No. 250 (verse 6) the closing line reads 'With reverence the
hallowed ground', where the singer has to drop a syllable
from 'reverence' and to stress the last syllable in 'hallowed',
but he needs the guidance of an accent. But no accents appear
in the book; and the use of the apostrophe to indicate that,
for the sake of rhythm, a syllable must be dropped, is rare.

Then, too, there is an absence of uniformity. Hymns have
been taken and used (presumably by the scissors and paste
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method) with little or no attempt to rectify differences of
presentation. As a result the hymnal shows that very little
attention, if any, has been given to uniformity in such matters
as the use or non-use of capitals, especially for words such as
guide, protector, keeper, and suchlike, when they refer to
Divine Persons. Normally the word 'name', indicating a Divine
Person, appears without the capital, but occasionally 'Name'
is used. Attention is here called to these matters, for a hymn
book is not used as is the ordinary book, to be read once and
then laid aside, perhaps for ever. A hymn-book is in regular
use year in, year out; it may remain in use for several genera
tions and its faults are much more blameworthy than faults in
other books.

Who cannot but notice, for instance, that 'The sower bears
his seen' appears in No. 558; that guilding is a mistake for
'guiding' in No. 292; that light is printed where 'life' is re
quired in No. 67; that teaching should be in the plural in No.
326; that sure should be 'sore' in No. 409; and that hear
should be 'bear' in No. 458? Brethren, these things ought not
so to be. Editors could have been more alert, and proof
reading could have been better done.

It is difficult to ullderstand why, in Hymn 623 ('0 love, that
wilt not let me go') the version supplied in Grace Hymns
includes the line, 'I climb the rainbow through the rain', which
is far-fetched and yields no good sense. It is conceded that the
original transcript ran thus (except for the word 'through'). In
Dr. Macmillan's life of Matheson the latter is recorded as
saying, 'The hymn was the quickest bit of work I ever did in
my life ... The whole work was completed in five minutes,
and never received at my hands any retouching or correction.
The Hymnal Committee of the Church of Scotland desired the
change of one word. I had written originally, "I climbed the
rainbow in the rain". They objected to the word "climb" and
I put "trace".' So Matheson wisely agreed to the alteration,
and the first published version, with his full consent, used
'trace'.

Here and there the re-arrangement of hymn verses is defec
tive. For example, in No. 720, verse 3 does not well follow
verse 2 (two verses having been omitted from the author's
work), for it is unintroduced prayer to God. In Hymn 757,
attributed to Charles Wesley, verse 1 is by Wesley, but verses
2 and 3 are by Paul Gerhardt, not by Charles Wesley. In some
cases a closing verse, which in the original version well rounds
off a hymn, has been omitted, leaving the hymn as it were
unfinished (e.g. Nos. 272 and 760). Occasionally a verse is
difficult to construe, whereas if the editors had referred to the
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original version all would have been plain (e.g. No. 695, verse
5). In No. 820, attributed to Montgomery, verse 3 is not by
that author. In No. 378 (Newton's 'Amazing grace' hymn),
verse 6 is not by Newton, who supplied a different verse as a
conclusion. Incidentally, the beginning of this hymn is printed
thus:

'Amazing grace! how sweet the sound
That saved a wretch like me! '

which reads as if a sweet sound saved Newton's soul; whereas
it should be printed:

'Amazing grace (how sweet the sound! )
that saved a wretch like me!'

And one very minor matter! Would it not be well to ask the
printer of any future edition to place the exclamation mark (! ),
wherever it occurs, further away from the word it follows than
is the case in the present edition? As it is, if the mark follows
a word ending with'!' or '11' it quite mars the word's appear
ance; the defect is also obvious, though not so unpleasing, in
other word-endings.

Yd, in spite of all criticisms, the reviewer considers that
Grace Hymns has many excellent qualities Indeed his critical
comments stem from his concern that a hymn-book of this
quality should be purged in any subsequent reprinting from
blemishes which might hinder its usefulness and acceptance.
Its over-all content is first-rate; it is attractive in appearance;
its print is neat and clear; the spread of the hymns over many
aspects of Christian life and doctrine is very good; and it will
undoubtedly bring joy to worshippers and stimulate their
praise.

A CLOSER WALK WITII GOD (continued from page 264)

and self-sufficient and expose ourselves to the greater danger
of falling....

The study of the whole scheme of gospel-salvation, respect
ing the person, life, doctrine, death and glory of our Redeemer,
is appointed to form our souls to a spiritual and divine taste;
divested of the glare with which they strike the senses as mere
and so far as it prevails and grows in us, the trifles that would
draw us from the Lord will lose their influence and appear
vanity and nothing....
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Supreme Authority
THE AUTHORITY OF THE HOLY SCRIPTURES AS TAUGHT

IN THE REFORMED CONFESSIONS

A. A. HOOOE
1. This topic is the most important of all those discussed in

connection with the Nature, Genesis, or Inspiration of the
Holy Scriptures, because it is the essential, practical conclu
sion, in view of which all the other questions are studied and
debated. The conditions of the present occasion permit me
only to state the doctrine of the Reformed Confessions on this
subject, and the grounds upon which it rests, as an historical
fact, without any attempt at presenting the evidence by which
it is supported.

Il. 'Authority' may apply either to the Understanding or to
the Will of man, either to the truth to be believed, or the duty
to be done. (a) In the first case, it is the ultimate ground of
evidence which renders a fact or principle or promise certain.
(b) In the second case, it is the ultimate ground and evidence
of moral obligation binding the Will through the Conscience.

Ill. The ultimate authority justifying or requiring the assent
of the understanding to asserted truth must lie either (a) in the
intuitions, mental or phyhical: as where a thing is seen to be
true; or (b) in the deduction at the reason, when one truth is
seen to be certainly involved in another which is already
known to be certainly true; or (c) in the testimony of a witness,
at once competent and veracious. Conditioned as men are in
this world, this last mentioned ultimate' ground of belief, i.e.,
Testimony, is unquestionably the foundation of by far the
greater part of our knowledge, and universal experience proves
it to be not less practically trustworthy than either of the
others. It is evident that the Testimony of God, if that be
assuredly pledged is, because of His' absolute and infinite
competency and truthfulness, more ultimate and more certain
than any other belief-compelling authority in the universe.

IV. The ultimate authority in which all moral obligation
binding the will of man originates is the Will of God, however
revealed. All other grounds and sources of moral obligation
rest ultimately upon this Divine Will, and the most direct,
explicit, and certain expression of that Will must overrule all
other presumptive indications of duty whatsoever.

V. The Scriptures of the Old and New Testaments are
declared by the Reformed Confessions to be the very WORD OF
GOD, and during the present dispensation of the kingdom of
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grace the only WORD OF GOD to man, objectively presented in
human language, to determine 'what man is to believe con
cerning God, and what duty God requires of man'. In both
respects above distinguished, the 'authority' of these sacred
Scriptures is ultimate and absolute. As THE WORD OF GOD,
and as the only WORD OF GoD, they and they alone, determine
wholly and without qualification, or doubt, or appeal, the
truth which we are to believe because He affirms it to be true,
and the duty which we are to perform because He commands
it at our hands.

VI. This absolute authority must, of course, be conceded
by all Theists, to the actual WORD OF GOD, however uttered
and however ascertained. By the Romanists it is conceded to
the WORD OF GOD uttered in Scripture and in Tradition as
ascertained and interpreted by the extant Church. By the
advocates of the new and looser views of the integrity of our
present Canon, and of the nature and extent of Inspiration,
this ultimate authority is conceded to the WORD OF GOD as
forming one element among others of the contents of the
Sacred Scriptures, as ascertained more or less definitely by a
mixed process of critical judgment, and of spiritual conscious
ness. By Protestants, and pre-eminently by the Reformed
Churches, on the other hand, as witnessed by the whole body
of their public Confessions and classical theological literature,
these Scriptures themselves, including the entire text of the
received Canon of the Old and New Testaments, are affirmed
to be the WORD OF GOD. This is affirmed absolutely only of
the original autographs of the sacred writers, and of the exist
ing recensions and versions only so far as these are conformed
accurately to that standard. But the precise doctrine of the
Reformed Churches as established by the Consensus of their
Confessions is, that the WORD OF GOD is not one element
among others contained in the Scriptures, but that these Scrip
tures themselves, matter and form, are thaf very WORD OF GOD
uttered in human language, addressed to men, and recorded
with infallible accuracy. The whole Scripture, including matter
and form, is the WORD OF GOD, and nothing but Scripture is
the WORD OF GOD. Therefore the Scriptures on all questions
of faith and duty speak with the authority of God to us, an
authority ultimate and absolute. The Standards of the Presby
terian Church and other Reformed Symbols use both phrases,
'the Scriptures are the Word of God', and the 'Scriptures
contain the Word of God'. This is perfectly consistent as long
as the stronger phrase is allowed its full strength, because the
stronger affirmation necessarily includes the weaker. Obviously
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the Scriptures contain the WORD OF GOD, if they ARE the
WORD OF GOD. But the advocates of the newer criticism deny
that they are the WORD OF GOD, and admit they only contain
the WORD OF GOD among other elements. This is not a point
of eighteenth century Apologetics, but of nineteenth century
Higher Criticism. It is certainly in word and in spirit directly
opposed to the concurrent teaching of the Reformed Con
fessions.

VII. It is evidently an absurd confusion of thought which
leads many Protestants, as well as Catholics, to suppose that
the authority of the WORD OF GOD is limited by the agents or
processes by which it is ascertained and verified to us to be the
WORD OF GOD. The Romanists assume that because the
Church conveys to us, and certifies to us the Word of God,
that therefore the Church has the authority of interpreting and
dispensing the authority of that WORD. Many rationalising
Protestants, in like manner, hold that as the credentials of the
Sacred Scriptures, and of each one of their constituent books,
is addressed to and must be critically discussed, judged, and
interpreted by the human reason, it follows that ultimately the
authority of the Scriptures must be inferior to and dependent
upon the authority of the reason by which they are accredited
to be the WORD OF GOD. By the school of the Higher or Newer
Criticism it is maintained that the Scriptures, as such, are not
the WORD OF GOD, but that that WORD is, among many other
elements, contained in the Scriptures; that their contents are,
obviously, of very different qualities and values, varying from
the legends of Samson and the trivialities of Chronicles to the
words of life proceeding from the Incarnate Son of God; that
the authority of these varying contents of the Scripture does
not arise from the mere fact that they are contained in the
Bible, but from their own intrinsic truthfulness and import
ance, which varies in different instances in every possible
degree; that the authority even of the WORD OF GOD contained
in the Scripture is not determined by its being so contained and
presented in Scripture, but solely from the inherent self
evidencing light and convincing power of the truth which that
WORD utters; that it is only to this ethico-religious truth of the
constituent elements of the WORD OF GOD, to which we pri
marily attach the predicate of infallibility; and that we recog
nise this intrinsically authoritative truth by the exercise of the
~thico-religious faculty which we possess as Christians: i.e.,
by the united testimony of our religious experience, and of the
witness of the Holy Ghost.



274 The Gospel Magazine

On the contrary, the identification of the WORD OF GOD with
the canonical Scriptures, both matter and form, is an essential
doctrine of the Reformed Churches. The whole Scriptures are
the WORD OF GOD. All their contents are not of the same
dignity or value, or interest to us. Some of these contents utter
the will of God with respect to the Jewish Church under con
ditions now forever past. Some of these contents, as signally
many of the prophecies, are not intended to be fully under
stood by us until their own historical fulfilment supplies the
key to their interpretation. Some of these contents are incom
parably subordinate and incidental to the rest. It is no more
necessary that all parts of the WORD OF GOD should be of
equal dignity and value, than that the same should be true of
all parts of the works of God either of creation or of provi
dence. Nevertheless GOD'S WORD is one, and of divine, and
therefore, of equal objective authority in all its parts, great or
small. And the 'authority' in question, alike in all it affirms
and in all its commands, is due to precisely the fact, common
to every part of Scripture, that God is speaking and that He
is speaking to us. The testimony of the mid-wife, who proves
the royal birth of the heir of the crown, is not the source of
his authority when, coming of full age, he assumes the reins of
empire. The ear of the servant which hears, or the under
standing of the servant which comprehends the voice of his
master commanding him, is not the source of the authority
which the command carries when once it is heard and under
stood; but the simple fact that it is the Master who speaks.
The testimony of the Church; the conclusions of reason; the
results of historical Criticism; the activities of the ethico
religions faculty which we possess as experienced Christians;
and the witness of the Holy Ghost within us, may singly or
together certify to us the divine authorship of the Scriptures,
but when this fact is once recognised, no matter how the
assurance is generated, the ultimate authority of the Scriptures
and of all their contents rests in the simple fact that they are
the Word of God, and that Word is addressed to us. It is
precisely to these Scriptures in their entirety, matter and form,
that the Reformed Churches apply the predicates 'WORD OF
GOD', 'infallibility', 'divine authority'. The ultimate ground of
faith is that whatsoever is recorded in Holy Scripture God has
spoken. This is the ultimate ground of obligation, that whatso
ever directions of conduct are recorded in Holy Scripture God
hath commanded. This is the only as well as the ultimate,
authority in all matters of faith and practice. Creeds, Hymns,
Liturgies, all forms of ecclesiastical traditions and ordinances
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are of authority, not as corroborating but only as interpreting
Scripture. They have weight only on the ground of the in
vincible presumption that the WORD OF GOD must have been
in the main and for all practical purposes, understood aright
by the successive generations of spiritually-minded Christian
men who have preceded us. The Consensus of the living
Church of all ages as to the meaning of Scripture has the force
almost of demonstration in determining what that meaning is.
But the 'authority' of that sense of Scripture thus ascertained,
is forever, and from the beginning, simply the authority of the
spoken or written WORD OF GOD.

VIII. It is no less evident that this momentous conclusion is
in no degree dependent upon any opinion we may be led to
form as to the method through which God brought His WORD
into being. The books unquestionably were written, and the
Canon collected by human agents, who were variously
endowed by nature and grace, variously conditioned by Provi
dence, and· variously wrought upon by the Holy Ghost. Yet
the authority of their contributions to the sacred Canon is in
no degree derived from their persons or characters. The singu
lar pre-eminence of Paul personally, and as an inspired
Apostle, adds nothing to the authority of his contributions to
the Canon, beyond that which belongs to the whole body of
Scripture as such. However variously generated, each book
and each Testament, is handed to us by God as HIS WORD,
the whole bearing God's imprimatur, whether its various con
tents proceed from Him immediately or mediately. Christ in
person hands us the Old Testament Scriptures as a collected
Canon. He quotes them as the WORD OF GOD, and declares
their Inspiration, infallibility, and divine authority. He com
missioned His apostles to speak in His name to men of all
nations and generations. He promised them the Holy Spirit
to guide them into all truth, and declared that hearing them
was equivalent to hearing Him. Their writings were, therefore,
qualified to take the place of HIS WORD, and were recognised
as HIS WORD by qll the early Christians. The order stands
thus: Christ is God; Christ gives us the Old and New Testa
ments as HIS WORD; they are to us therefore, the ultimate
evidence of truth, and the ultimate source of moral obligation.
The 'authority' ·of the Holy Scriptures, therefore, is absolutely
independent of all questions concerning the method of their
production, or of the qualifications of their human authors.
Cunningham approvingly quotes Chalmers in saying, 'It is the
character of the product and not the method of the produc
tion, of which the Scripture informs us'. We fully acknow-
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ledge the human element of Scripture. But, this in no wise
diminishes its divine character and authority. It is not in part
human and in part divine, but the whole is human and the
whole is divine. Every part is human and every part divine.

IX. It is also the doctrine of the Reformed Church that
Scripture being the only WORD OF GOD is its own interpreter
and Judge of Controversies; that no ecclesiastical tradition,
nor Council, that no orthodox doctors, nor critical scholars
possessed of special insight or scholarship have any authority
to form the Canon or to interpret the sacred text so as to bind
the faith of others. The WORD OF GOD is addressed to all men,
and all are bound to appeal to it directly from all human
authorities on all questions relating to religious faith or prac
tice. The professors of special critical acumen, and of special
spiritual insight, are set aside by the Reformed Churches, as
much as are the Jewish Rabbins, or the Roman Curia.

X. That the foregoing is an accurate statement of the uni
versal and permanent doctrine of the Reformed Churches as
to the nature, extent, and grounds of the 'authority of the Holy
Scriptures' is easily and certainly demonstrated. The question
before us is not as to the points in which the Reformed
Churches agree with the entire Christian Church as to the fact
that the Scriptures were given by Inspiration of God, and so
are an infallible and authoritative rule of faith and practice,
nor as to the common Protestant doctrine that they are the
onLy rule of faith and practice-but the point before us is, that
the common doctrine of the Reformed Churches declares the
Scriptures of the Old and New Testaments themselves to be
the WORD OF GOD, not simply to contain it, and hence to be
as a whole and in all their parts infallible and of divine
authority. Calvin in the sixth, seventh and eighth chapters of
the first book of his Institutes continually uses the phrases
'Scripture', 'the Scriptures', 'the Sacred Volume', 'the WORD
OF GOD', as synonyms. He asserts it to be the WORD OF GOD,
and affirms that it can be known to be HIS WORD only by
faith. The Reformed Confessions as a class, with the fewest
exceptions, begin their list of doctrines by affirming the infalli
bility and divine authority of the Scriptures in their opening
chapters. The First Helvetic Confession is the first Reformed
Creed of national authority. It was drawn up by Bullinger,
Myconius, and others, and signed by the representatives of a
number of Swiss cantons in A.D. 1536, previous to the in
fluence of Calvin. In its first article, De Scriptura Sacra, it
allirms 'Canonical Scripture is the WORD OF GOD, conveyed
by the Holy Spirit, and set forth to the world by prophets and



The Gospel Magazine 277

apostles', The Second Helvetic Confession was prepared by
Bullinger alone, the friend and successor of Zwingle. It was
adopted or recognised by a greater number and variety of
national churches, and has continued in authority longer than
any other Protestant Confession. It was adopted by a majority
of the Swiss cantons in 1566, and subsequently the cantons of
Neuchatel and Basle, and by the Churches of Hungary in 1567,
of Poland in 1571 and 1578, of Scotland in 1566, and it was
publicly held in the highest estimation by the Churches of
England and Holland. It is the actual Confession of the
Churches of Bohemia and Hungary at the present date. In the
words of this ecumenical Confession, the whole Reformed
Church of its first Reformation age unites in affirming 'We
believe and confess that the Canonical Scriptures of the holy
prophets and apostles of both Testaments ARE THE WORD OF

GoD, and have plenary authority of themselves and not from
men. For God, who Himself spoke to the Fathers, Prophets,
and Apostles, also now speaks to us through the Holy Scrip
tures' .

The Gallic Confession was drawn up by Calvin, and put in
its present form by Chandieu in 1559, when it was adopted by
the Synod of Paris, confirmed by twenty-nine national Synods
from AD. 1559 to AD. 1659, and subsequently by seven
National Synods of the 'Church in the Wilderness' from AD.
1726 to AD. 1763, afterward recognised by the Church when
restored to qualified autonomy by Napoleon, and never to this
day authoritatively repudiated. It says in its second and fifth
article, 'secondly, God reveals Himself more clearly in HIS
WORD, which was in the beginning revealed through oracles,
and which was afterwards committed to writing in books
which we call the Holy Scriptures', 'Whence it follows that no
authority, whether of antiquity, or custom, or numbers, or
human wisdom, or judgments, or proclamations, or edicts, or
decrees or councils, or visions or miracles should be opposed
to these Holy Scriptures, but, on the contrary, all things should
be examined, regulated, and reformed according to them.'

The Old Scotch Confession was composed by John Knox in
1560, and from that time until the Revolution in 1688, con
tinued the only legal standard of Church doctrine, since which
time it has been superseded by the Westminster Confession.
In article XIX, it declares that 'the authority of the Scriptures
of God is the authority of God, and neither depends on men or
angels'.

The Belgic Confession was written by the martyr De Bres in
1561; it was adopted by several local and national Synods and
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by the international Synod of Dort in 1619. Since that time it
has, in connection with the Heidelberg Catechism, been the
standard of the Reformed Churches of Holland and Belgium,
and of the Reformed [Dutch] Church in the United States of
America. It testifies in its 3rd Article, 'We confess that the
WORD OF GOD was not sent nor delivered by the will of man,
but that holy men of God spake as they were moved by the
Holy Ghost, and that afterwards, God from a special care
which He has for us and our salvation, commanded His
servants the prophets and apostles to commit His revealed
WORD to writing'. In Article V it affirms, 'We believe without
any doubt all things contained in them'. In Article VII, 'It is
unlawful for anyone, though an Apostle, to teach otherwise
than we are taught in the Holy Scriptures. For since it is
forbidden to add unto or take away anything from the WORD
OF GOD, it doth evidently appear that the doctrine thereof is
most perfect and complete in all respects.... Therefore we
reject with all our hearts whatsoever does not agree with this
infallible rule'.

The Westminster Confession of Faith and Catechism are the
doctrinal standards of the great majority of the great aggres
sive Presbyterian Churches in the world. It testifies, Ch. I, § 1:
that 'it pleased the Lord, at sundry times, and in divers
manners, to reveal Himself, and to declare His will unto His
Church; and afterwards ... to commit the same wholly unto
writing'. § 'All which are given by inspiration of God, to be
the rule of faith and life.' In the Larger Catechism, Ques. 3,
The Holy Scriptures of the Old and New Testaments are
declared to be the WORD OF GOD.* With this, the Confession
of Faith of the Calvinistic Methodists of Wales precisely
agrees. All the elders, licentiates, or probationers, and
ordained ministers of the great Presbyterian Churches of Scot
land, Established, Free and United; of the Presbyterian
Churches of England, Ireland, and Canada; of the Presby
terian Churches of the United States of America, Northern
and Southern, United and Reformed, have each one of
them declared at his licensure or at his ordination, that it is
his personal faith 'that the Scriptures of the Old and New
Testaments are (not contain), but are the Word of God'. The
latest of all the Reformed Confessions maintains the same
truth. The Confession of the Evangelical Free Church of
Geneva A.D. 1848, approvingly characterised by Dr. SchafI, as
exhibiting the Calvinism of the nineteenth century,t says,
Article I, 'We believe that the Holy Scriptures are entirely

(continued on page 282)
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Family Government
ROBERT MURRAY M'CHEYNE

'For I know him, that he will command his children and
his household after him, and they shall keep the way of the
Lord, to do justice and judgment; that the Lord may bring
upon Abraham that which he hath spoken of him' (Genesis
18 : 19).

There are three things very remarkable in these words.
1. That Abraham used parental authority in governing his
family: 'I know him, that he will command his children and
servants after him.' He did not think it enough to pray for
them, or to teach them, but he used the authority which God
had given him-he commanded them. 2. That he cared for his
servants as well as his children. In chapter 14, verse 14, we
learn that Abraham had three hundred and eighteen servants
born in his house. He lived after the manner of patriarchal
times; as the Arabs of the wilderness do to this day. His family
was very large, and yet he did not say, 'They are none of mine'.
He commanded his children and his household. 3. His success:
'They shall keep the way of the Lord.' It is often said that the
children of good men turn out ill. Well, here is a good man,
and a good man doing his duty by his children-and here is
the result. His son Isaac was probably a child of God from his
earliest years. There is every mark of it in his life. And what
a delightful specimen of a believing, prayerful servant was
Eliezer! (Genesis 24).

It is the duty of all believers to rule their houses well.

I. THE SPRING OF THIS DUTY.

1. Love to souls. As long as a man does not care for his
own soul, he does not care for the souls of others. He can see
his wife and children living in sin, going Gown to hell-he does
not care. He does not care for missions-gives nothing to sup
port missionaries. But the moment a man's eyes are opened
to the value of his own soul, that moment does he begin to care
for the souls of others. From that moment does he love
the missionary cause. He willingly spares a little to send the
Gospel to the Jew and the perishing Hindus. Again, he begins
to care for the Church at home-for his neighbours-all living
in sin. Like the maniac at Decapolis, he publishes the name of
Jesus wherever he goes. And now he begins to care for his own
house. He commands his children and his household after
him. How is it with you? Do you rule well your own house?
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Do you worship God, morning and evening, in your family?
Do you deal with your children and servants touching their
conversion? If not, you do not love their souls. And the reason
is, you do not love your own. You may make what outward
profession you please; you may sit down at sacrament, and
talk about your feelings, but if you do not labour for the con
version of your children, it is all a lie. If you but felt the
preciousness of Christ, you could not look upon their faces
without a heart-breaking desire that they might be saved. Thus
Rahab, Joshua 2 : 13.

2. Desire to use all talents for Christ. When a man comes to
Christ, he feels he is not his own (l Corinthians 6 : 19). He
hears Christ say: 'Occupy till I come'. If he be a rich man, he
uses all for Christ, like Gaius. If a learned man, he spends all
for Christ, like Paul. Now, parental authority is one talent-the
authority of a master is another talent, for the use of which
men will be judged. He uses these also for Christ. He com
mands his children and his household after him. How is it with
you? Do you use these talents for Christ? If not, you have
never given yourself away to Him-you are not His.

II. SCRIPTURE EXAMPLES OF IT.

1. Abraham. The most eminent example of it-the father
of all believers. Are you a child of Abraham? Then walk in his
steps in this. Wherever Abraham went, he built an altar to
the Lord.

2. Job. Upon everyone of his son's birthdays Job offered
sacrifice, according to the number of them all (chapter 1 : 5).

3. Joshua: 'As for me and my house, we will serve the Lord
(chapter 24 : 15).

4. Eunice. From a child, little Timothy knew the Scriptures;
and the reason for this you understand when you read of the
faith of his mother, Eunice (2 Timothy 3 : 15, and 1 : 5). Such
was the manner in Scotland in the days of our fathers; and if
ever we are to see Scotland again a garden-of the Lord, it must
be by the reviving of family government.

Ill. THE MANNER OF IT.

1. Worship God in your family. If you do not worship God
in your family, you are living in positive sin; you may be quite
sure you do not care for the souls of your family. If you
neglected to spread a meal for your children to eat, would it
not be said that you did not care for their bodies? And if you
do not lead your children and servants to the green pastures
of God's Word, and to seek the living water, how plain is it
that-you do not care for their souls! Do it regularly, morning
and evening. It is more needful than your daily food-more
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needful than your work. How vain and silly all your excuses
will appear, when you look back from hell! Do it fully. Some
clip off the psalm, and some the reading of the Word; and so
the worship of God is reduced to a mockery. Do it in a
spiritual, lively manner. Go to it as to a well of salvation.
There is, perhaps, no mean of grace more blessed. Let all your
family be present without fail-let none be wanting.

2. Command-use parental authority. How awfully did God
avenge it upon Eli, 'because his sons made themselves vile,
and he restrained them not'! Eli was a good man, and a holy
man; and often he spoke to his two wicked sons, but they
heeded not. But herein he failed-he did not use his parental
authority-he did not restrain them. Remember Eli. It is not
enough to pray for your children, and to pray with them, and
to warn them; but you must restrain them. Restrain them
with the cords of love. From wicked books-from wicked
companions - from wicked amusements - from untimely
hours, restrain them.

3. Command servants as well as children. So did Abraham.
Remember you are in the place of a father to your servants.
They are come under your roof; and they have a claim on your
instructions. If they minister to you in carnal things, it is but
fair that you minister to them in spiritual things. You have
drawn them away from under the parental roof, and it is your
part to see that they do not lose by it. Oh! what a mass of sin
would be prevented, if masters would care for their servants'
souls.

4. Deal with each as to the conversion of his soul. I have
known many dear Christian parents who have been singularly
neglectful in this particular. They worship God in the family,
and pray earnestly in secret for their children and servants,
and yet never deal with them as to their conversion. Satan
spreads a kind of false modesty among parents, that they will
not inquire of their little ones, Have you found the Lord, or
no? Ab! how sinful and foolish this will appear in eternity. If
you should see some of your children or servants in hell-all
because you did not speak to them in private-how would you
look? Begin tonight. Take them aside and ask, What has God
done for your soul?

5. Lead a holy life before tHem. If all your religion is on
your tongue, your children and servants will soon find out your
hypocrisy.

IV. THE BLESSING WHICH FOLLOWS THE PERFORMING

OF IT.

1. You will avoid the curse. You will avoid Eli's curse. Eli
was a child of God, and yet he suffered much on account of his
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unfaithfulness. He lost his two sons in one day. If you would
avoid Eli's curse, avoid Eli's sin. 'Pour out thy fury on the
families that have not called on thy name' (Jeremiah 10 : 25).
If you do not worship God in your house, a curse is written
over your door. If I could mark the dwellings in this town
where there is no family prayer-these are the spots where the
curse of God is ready to fall. These houses are over hell.

2. Your children will be saved. So it was with Abraham.
His dear son Isaac was saved. What became of Ishmael I do
not know. Only I remember his fervent cry: '0 that Ishmael
might live before thee!' Such is the promise: 'Train up a
child in the way he should go, and when he is old he will not
depart from it.' Ah! who can tell the blessedness of being the
saved father of a saved family? Dear believers, be wise. Surely
if anything could mar the joy of heaven, it would be to see
your children lost through your neglect. Dear unconverted
souls, if one pang can be more bitter than another in hell, it will
be to hear your children say: 'Father, mother, you brought
me here'.

SUPREME AUTHORITY (continued from page 278)

inspired by God in all their parts, and that they are the only
infallible Rule of Faith'.

XI. It being thus demonstrated that our statement of the
authority of the Scriptures as the WORD OF GOD is the histori
cal doctrine of the Reformed Churches, established by the
Consensus of the Reformed Confessions. The Reformed Con
fessions quoted are still the Confessions in force among our
Churches, alike British, Continental and American. Different
narrow schools of special scholars lift up their voices in
protest, which are re-echoed through alJ modem literature.
But the Standards remain unmodified and unrepealed. The
harmony of the Reformed Confessions establishes the article
of faith that the Scriptures of the Old and New Testaments
are the WORD OF GOD.
* Confession of Faith, ch. sec. IV, states the doctrines of this

paper in identical terms. 'The Authority of the Holy Scrip
ture, for which it ought to be believed and obeyed, dependeth
not upon the testimony of any man or any Church, but
wholly upon God (who is Truth itself) the author thereof;
and, therefore, it is to be received, because it is the Word of
God.'

t Creeds of Christendom, Vol. iii, p. 781.

.
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. When the Lord draws near, and 'ever we are aware'
sweetly manifests Himself to our soul, it is like an unexpected
visit from a loved and absent friend ... and we exclaim, with
the wondering astonishment of the disciples of old, 'Lord, how
is it that Thou wilt manifest Thyself unto us?' Are we sensible
of these gracious visits? Do they form a large proportion of
our Christian experience? Let us not settle down upon our
lees satisfied without these gracious, sensible discoveries of
Jesus to our souls. Many religious professors are content to
experience them very seldom; while others are content to be
without them altogether. He has promised that, in union with
His Father, He will come and manifest Himself to His people
(John 14: 23). Do we honestly expect Him to fulfil this
promise, and to fulfil it in our personal experience? Do we
seek it in earnest prayer, as evidencing the experimental nature
of our religion? Do we know what it is to have the love of God
shed abroad in our hearts by the Holy Ghost? (Romans 5 : 5).

How often, too, are . . . our deliverances out of sou,1
distress and mental depressions, a secret and gracious surprise
of Jesus. 'Or ever we are aware: some divine and precious
promise is brought home with the power of the Spirit to our
hearts; or, a word fitly spoken by a minister of the Gospel, or
by a saint of God, has, in a moment, dissolved the dark cloud
into sunshine, uncIasped the heavy burden from the mind, and
the bound and fettered spirit is free. The Lord will ordain
deliverances for Jacob, and He knows when to time their
coming. It is a sweet thought for the righteous when in their
trials, that He is acquainted with their existence, is thoughtful
of their emergency; and when they can bear no more--when
the last feather is about to break the back, and the last drop
overflow the cup-When the barrel of meal and the cruise of
oil are just come to an end, that His providence appears, and
surprises them with timely and effectual aid. Watch God in
every thing. Overlook Him not in the small occurrences of life.
See His love, wisdom and control in the minor as in the major
events of your daily history. Who then can harm you? If God
be for you who can be against you? Stand still, and see His
salvation from all your enemies. How much sweeter will be
the promise-how much more glorious will be the Divine
faithfulness-how increasingly precious the loving kindness of

(continued on page 288)
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Book Reviews
THROUGH MANY DANGERS-the story of John Newton.

Brian H. Edwards. Evangelical Press. 270 pp. £1.95.
John Newton, many of whose hymns still stir our hearts to

praise and worship, comes to life for us in this excellent
biography. Here we follow him from his early years of
profligacy to the days of his great ministry, first in Olney and
then in the parish of St. Mary Woolnoth.

In the providence of God the old slave trader was minister
ing at the time when God had called William Wilberforce to
his great task of battling in parliament for the abolition of
slavery. How powerful the testimony and how wise the advice
of one who in spite of his eminence still referred to himself as
'the old African blasphemer'.

This is not a bare biographical account of Newton. The
doctrines which he preached and by which he lived are an
integral part of the story. Here is the faithful pastor, the
devoted husband, the tireless evangelist, the gifted hymn
writer, and here also are the truths which lay at the heart of
his ministry.

A very profitable addition to the book is the account of
others whom Newton influenced-Wilberforce, Hannah More,
and William Cowper. The memoir of the great poet is particu
larly important, though it makes sad reading, in view of the
charges made in the past that Cowper's mental depression was
due to religion. In fact it was the loving care and sympathy
of John and Mary Newton which probably kept Cowper for
so long from going right over the edge of complete mental
breakdown.

This is a book you will find hard to put down. But more
important, it will move you spiritually. One result of reading
it will be a fresh awareness of the theme of Newton's great
hymn, 'Amazing Grace'.

I PETER. John Brown. Vol. 1 577 pp., Vol 2650 pp. £5.50
the set

PSALMS. W. S. PLUMER. 1211 pp. £5.50
Here are further notable additions to the Geneva series of

commentaries published by the Banner of Truth Trust. I find
myself in some difficulty with the recent spate of Banner
publications as I seem to keep repeating words of commenda
tion! But in fact these are no formal tributes, for some of the
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volumes published lately by the Trust have been of very great
value.

I recall preaching some years ago a series of sermons on
1 Peter, and finding John Brown's commentary quite out
standing. I trust that he will continue to serve the pulpit
ministry of many.

W. S. Plumer belonged to the ranks of distinguished gradu
ates of Princeton who in the nineteenth century made such a
major contribution to the church of God. This commentary
on the Psalms is conceived on quite a massive scale. It com
prises not only his own comments, directed both to head and
heart, but also gleanings from many other commentators.

He does not shirk the problems and faces the difficulties
which many believers have met as they have read the impre
catory Psalms. How, for example, does one understand the
blessing applied in Psalm 137 to those who dash the infants
of the Babylonians against the stones? Plumer faces these
matters squarely and endeavours to give an answer which
remains consistent with a high view of inspiration.

One final practical comment-in days of soaring costs when
we have become almost numbed by every new price rise, it is
quite an achievement to publish these volumes at such a price,
for £5.50 is, by today's standards, a low price for over twelve
hundred pages.

THE LIFE AND LABOURS OF ASAHEL NETI'LETON.
Bennet Tyler and Andrew Bonar. Banner of Truth Trust.
454 pp. £2.10.

To many the story of evangelism in the United States begins
with Finney, and continues in the work of the men who per
petuated his methods. As those methods are still with us today
the re-publication of this life of Nettleton is still timely.

The name of this outstanding evangelist has long been lost
in obscurity. I suspect that the reaction of many English
readers will be that they have never heard of him-indeed, it
is likely that the same ignorance would be widespread in
America as well! Yet Nettleton was God's instrument in a
great series of heaven-sent revivals which changed the face of
American church life in the early decades of the nineteenth
century.

The methods Finney introduced of calling for immediate
decision and providing the mechanics for registering that
decision, came under attack by Nettleton. He considered these
methods calamitous in that they opened the way to spurious
professions of faith-how amply he has been vindicated down
the years!
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By contrast with the disastrous decline in the wake of --..
Finney, Nettleton saw great revivals which led to an abiding
work in the churches. This is not surprising when we discover
the doctrines which he preached-the demands of the moral
law, the total depravity of the natural heart, its enmity to God,
the necessity of regeneration by the Holy Spirit, entire depend
ence on the merits of Jesus Christ for justification, the need to
give evidence of our faith by holiness of life, the sovereignty
of God, His electing love and the final perseverance of the
saints.

Marked conviction of sin leading in many cases to deep
distress of soul was a frequent feature of these revivals. Nettle
ton acknowledged that he could not explain why some went
through this experience more than others, though he observed
that certain kinds of spiritual background were usually accom
panied by such deep distress. He made the positive point,
however, that the severity of their distress, and the helpless
ness of anyone to help them, were a powerful demonstration
that their salvation was due to God alone.

May God in His mercy grant us such an outpouring of His
Spirit in our own day! R.M.C.

THE GIFTS OF THE HOLY SPIRIT. C. R. Vaughan.
Banner of Truth Trust. 415 pp. £2.110.

In view of the current emphasis being placed on the gifts
of the Spirit it might seem at first glance that the publishers
were simply adding another title to the already extended list
of books readily available on the market.

We feel justified, however, in describing Vaughan's book
as very necessary in that it will prove a corrective to the many
erroneous views on the subject being propagated today with
much enthusiasm. It will also encourage the thoughtful reader
to reconsider the whole matter of evangelism as Vaughan
deals with such subjects as Conviction 'of Sin, Repentance,
Faith and Regeneration, etc. It is evident that the biblical views
propounded by Vaughan are not shared by a great many
today who nevertheless evince a great zeal for evangelism.

The book is also quite unique in that the whole subject is
handled in a manner far removed from what is considered
usual today. Indeed, the opening section of the volume, which
deals with the Spirit's gifts to unbelievers, is really outstanding
and should compel further study of this neglected aspect of the
overall subject. The bulk of the book is taken up with a con
sideration of the Spirit's gifts to believers, such as sealing,
unction, witness and leading, etc.



The Gospel Magazine 287

A thorough study written from the standpoint of historic
Calvinism, this book is a worthy representative of last-century
Southern Presbyterianism (US.) which produced such out
standing men as J. H. Thornwell and R. L. Dabney, whose
friend and biographer Vaughan was.

This is a splendid production, well bound, clearly printed
and quite inexpensive. The publishers are to be congratulated
on this addition to a long line of notable publishing achieve-
ments. ROBERT ROWERS.

BffiLE HISTORIES AND TRUTHS. S. F. Paul 178 pp.
£1.50 (plus 17p postage). SERMONS BY J. C. PHILPOT,
Volume 9. 169 pp. £1.50 (plus 18p postage). MEDITA
TIONS ON THE SACRED HUMANITY OF THE
BLESSED REDEEMER. J. C. Pbilpot. 137 pp. £2.00
(postage free). Gospel Standard Strict and Particular
Baptist Trnst Ltd. Obtainable from Mr. O. G. Pearce,
lSa Park Avenue, Harpenden, Herts. AL5 2DZ

The first of these books brings to an end the series on
various Bible themes written by S. F. Paul and reprinted from
The Friendly Companion. The second is the last in the series
of sermons by J. C. Philpot, making nine volumes in all and
comprising a useful collection of sermonic material. As both
series have been reviewed in this magazine as each volume was
produced, it is unnecessary to deal in detail with the books
noted above.

The third volume is the first in a projected series of 'Medi
tations' by Philpot, the publication of the other titles being
dependent upon the response to this one. Here he deals with
such themes as the Redeemer's humanity, humiliation, death,
burial, resurrection, ascension and second coming.

Philpot is generally reliable and we trust that the publishers
will be able to produce the entire seri~. R.R.

ECUMENISM, ROMANISM AND THE LORD'S DAY.
H. J. W. Legerton. The Lord's Day Observance Society.
32 pp. lOp.

The author introduces his booklet with these words: 'In this
study the author is concerned exclusively with the effect upon
the Lord's Day of the line-up of the non-Roman Church
bodies-largely represented by the World Council of Churches
-and the Roman Catholic Church.'

After a brief survey of the Roman Catholic attitude to the
Lord's Day, the author examines the consequences of R.c.
teaching and finishes with a chapter on what the Protestant



288 The Gospel Magazine

attitude ought to be. Though by no means exhaustive of the
subject, the book does call attention to an important aspect of
current ecumenical attitudes which may be in danger of being
overlooked. R.R.

Also received as we go to press is Volume 4 of the Sermons
of J. K. Popham, published by Gospel Standard Trust, 257 pp,
£3.00.

REAL RELIGION (continued from page 283)

the Lord, when the devout and believing mind is enabled to
say, 'This is the finger of God!' 'This is my Father's love! '
'Or ever I was aware', from a source and in a way which I
could never have conceived, my God has come to my relief.

THE WAY OF JOY AND STRENGm

I will arise and seek my God,
And, bowed down beneath my load,

Lay all my sins before Him;
Then He will wash my soul from sin
And put a new heart me within

And teach me to adore Him.

o ye that fain would find the joy
The only one that wants alloy~

Which never is deceiving;
Come to the Well of Life with me
And drink, as it is proffered, free,

The gospel draught receiving.

I come to Christ, because I know
The very worst are called to go;

And when in faith I find Him,
I'll walk in Him, and lean on Him,
Because I cannot move a limb

Until He say, 'Unbind him'.




