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The Gospel Magazine

Editorial
It is one of the most wonderfur aspects of grace, that it brings

creatures who are subject to the limits of time inio living communion
with God who inhabits eternity. And the more they ur. tTuing ioicoa
and.for eternity, the more submissive they will beio the rig6rous dis-
ciplines of time.

only the gracious will seek God in time. 'For this shall everyone that
is godly seek thee in a.time when thou moyest be found.' By contrast,
christ foretold that the destruction of unbelieving lerusaiem would
come 'because thou knewest not the time of thy isitation.'

only the gracious will serve God in time. rnl people of Jerusalem
said, as they went in and out of their comfortable homes, .The time is
not come, the time that the Lord's house should be built '. And the
word of God came to. expose their hypocrisy, ,Is it time fo, you, O y",
to dwell in your cieled houses, and this house lie waste?' Moidecai was
more alive to God's times and seasons in his day. He saw that Esther
had been raised to her exalted position for ,suci a time as thil andpressed her to use the ̂ opportunity to speak for the people of bod.
Mordecai knew the difference between ia time to keep-siien"., uno u
time to speak; he knew which of these times it was then. ,A wise man,s
heart discerneth time and judgment.'

. But there are negatives as well as positives in that list in Eccresiastes
chapter 3. 'A time to be born, and a time to die; a time to ptunt,-unO u
time to pluck up that.which is planted; a time to break do*n,'and atime to build up; a time to cast away stones, and a time to'gather
stones together; a time to get, and a time to lose; a time to keepjand atime tocast away; a time to rend, and a time to sew.'What a n"gutlua
it is, to have to stop a particular aspect of our service for christ !"what
a negative, to have to stop our service for christ artogetheiin this
world! But if we are living in close communion with Him who is above
all limits of time, what will we say of death? He hath made ev,eryihing
beoutiful in his time. Even death. For then, the time or greaiJsi ioss
becomes the time of greatest gain, the supreme negative is turned into
the ultimate positive. Absent from the bbdy, present with the Lord.

If we meet our last moment like that, we need not fear the timeress
world beyond.
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Chatlenging the Churches
CORNELIS PRONK

Sardis
The fifth letter John has to write is addressed to the church in

Sardis. Let us read it:
And unto the angel of the church in Sordis write; These things
saith he that hath the seven Spirits of God, snd the seven stars; I
know thy works, that thou hust a name that thou livest, and art
deod.

{# Be watcffil, and strengthen the things which remain,-that are
ready to die; for I have not found thy works perfect before God.
Remember therefore how thou host received and heard, and
hold fast, and repent. If therefore thou sholt not watch, I will
come to thee os a thief, and thou shalt not know what hour I will
come upon thee,
Thou host a few names even in Sardis which hove not defiled
their gorments; ond they shall walk with me in white: for they
ore worthy. He that overcometh, the same shall be clothed in
white raiment; ond I will not blot out his nume out of the book
o.f life, but I will confess his name before my Fother, ond before
his angels.
He that hath an eor, let him heur what the Spirit saith unto the
churches.
Sardis was a small commercial city and very wealthy. It was known

for its excellent strategic location. The city was built on a hill so steep
that it came to be known as Sordis the Impregnable. Yet, to the great
surprise of her easy-going and over-confident citizens, Sardis was
taken by the enemy on two occasions, both times because of
carelessness.

A dead Church
Apparently this self-confident and careless attitude of the Sardians

also characterized the Christians of that city. They were different from
all the other churches. Notice that in this letter nothing is said about
persecutions. We don't even read about internal troubles. No false
ieachers were disturbing the peace. Things were moving very smoothly
in the congregation. But if there was peace' it was the peace of the
cemetery! Sardis was a dead church.

This was not her own opinion. Nor did others say this about her'
Sardis enjoyed a good reputation among her sister churches. she had a
name that she was alive, but Christ says, thou are dead!
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: I know thy works, the Lord says. So they had works. They were
active in many things. And the neighbouring churches envied her on
that account. Look at Sardis, they would say, what a healthy, lively
church! But Christ is not impressed at all. Why not? Because the
Saviour charges: I have not found thy works perfect before God. But
are not the Christians' best works polluted with sin? Can we ever
perform perfect works for God? No, but that is not what Christ means
here. Their works were imperfect in this sense, that they were done
from the wrong motive. They had a form of godliness, but they denied
the power thereof. Dead orthodoxy-that was the problem in Sardis.
They were decent, respectable Christians, sound in doctrine, yet
Christ says, you are deud!

O, the deceitfulness of an outwardly correct profession! How easy it
is to conclude from external conformity to inward grace! Sardis was
dead. Yet, serious as this charge was, the Lord does not mean by it
that they were all un-converted, i.e., people who had never known the
saving operations of the Holy Spirit. That would be saying too much,
I believe. They were dead, but not absolutely, irrevocably. There was
still some life there, a few sparks of it anyway. But as far as God-
glorifying works were concerned, Sardis was dead.

Wake up!
That there were still traces of life left is made clear by what Christ

says to the angel or pastor of this dying church: Be watchful and
strengthen the things which remain, that are ready to die. Christ is
deeply concerned about Sardis. He does not give her up yet. Be
watchful, He says. Actually a word is used in the Greek which means
wake up! The Sardians are fast asleep; therefore it is high time they
wake up. What happens when we awake in the morning? Then we
return to the world of reality. Maybe we had wonderful dreams during
the night. We lived in a world of phantasy. But no sooner has the
alarm clock gone off than we are brought face to face with real life
again. Well, that was exactly what Sardis needed to do. They had to
wake up out of their slumber and face reality again, the reality of their
sin and guilt which did not concern them nearly enough; the reality
also of the redemption in Christ which to them was no longer the pearl
of great price to be sought after with all their hearts.

Wake up, be watchful and strengthen the things which remain, that
are ready to die. They were not completely dead yet. Christ still
noticed some faint signs of life in them. But these would become
weaker and weaker, unless something was done to fan them into a
flame again.

Maybe you know this by personal experience. There can be times

u3
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that the life of faith is so weak that nothing seems to make an
impression any more. Neither the terrors of the law, nor the still small
voice of the Gospel can move you. You go to church every Sunday and
listen to sermon after sermon, and you agree with everything that is
said. But it leaves you cold. What you hear on Sunday does not make
any difference to you the rest of the week. What a dangerous
condition to be in! Because this usually goes from bad to worse.
Gradually the impression of death and eternity wear off. Soon you
will be sound asleep.

This was the condition of Sardis: a church about to die. Only a few
sparks are left. Unless these will be fanned into flame soon, they will
be completely extinguished. That is how serious it is! Yet the situation
is not hopeless. What Christ says here implies that these smouldering
embers of their spiritual life can be kindled again. These dry bones can
be resurrected, so that new life will appear. But this will happen only
when He Himself will blow upon this dying church with His almighty
Spirit. Only a true spiritual revival will save the church at Sardis
and...I might add, our churches today. But a true revival is always
born in the way of prayer and supplication. The great revivals of the
past were always preceded by confession of sin and guilt. In other
words, by heartfelt repentance.

Remember...and repent
That is why Christ says to Sardis: Remember therefore how thou

hast received and heard, and hold fast, and repent. Someone has
described the sickness of Sardis as a spiritual hardening of the arteries.
How true! But what was the cure? To remember the days when they
were in a healthier condition, when the blood could still rush through
their veins and they could still get excited about the Gospel. Yes, there
had been a time when they received the Word with joy in the Holy
Ghost. But this had not lasted. After a while the novelty had worn off.
They had begun to take their salvation for granted. Therefore, Sardis
must repent. And so must you, my friend, who are a Christian, but
one who has backslidden. Whatever happened to that early joy and
love?

Where is the blessedness you knew
When first you sow the Lord?
lVhere is the soul refreshing view
Of Jesus and His Word?

Repent and confess your backsliding. Ask God to show you
cause of it, and plead with Him to restore to you the joy of
salvation.

Repent or else! Christ warns the Sardians that if repentance will not

the
His
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come, He will bring swift judgment upon them. If therefore thou
shalt not watch (or wake up), I will come on thee as a thief, and thou
shalt not know what hour I will come upon thee (v.3). This is not a
reference to the second coming of Christ, as some believe. True, the
language here is often used in connection with the return of Christ,
but in the light of the present context the warning probably refers to
some historical visitation when the Lord will bring upon this lethargic
church an unexpected judgment. Just as a thiefenters the house when
the owner is not at all expecting him, and steals his goods, so Christ
will enter Sardis while they are fast asleep, and remove their
candlestick or the light of the Gospel from them, leaving them in
darkness.

What a warning, also for us today! If Christ removes His Gospel,
i.e. the Gospel ministry from us, we will perish in our ignorance. Do
we not see this happening already in our time? Where do we still have
churches where the Truth is preached in all its purity? Isn't the
apostasy alarming? Are we not near to the time prophesied by Amos?

Behold, the days come, saith the Lord God, that I will send a
famine in the land, not a famine of breod, nor a thirst for water,
but of hearing the words of the Lord. And they shall wander
from sea to sea, and from the north, even to the east, they shall
run to and fro to seek the word of the Lord, and shall not find it.
(Amos 8 : l l , l2 )

A few names
But the letter to Sardis is not completely without comfort. The

Church as a whole may be quite dead, but there are a few exceptions.
Christ says, Thou hast a few names even in Sardis which have not
defiled their garments. A few names. That means they were known by
name to the Father in Heaven. The Lord knoweth them that are His!
Also in Sardis there was a remnant according to the election of grace.
Of them it is said that they had not defiled their garments. All the
Christians in Sardis wore the Christian uniform. But most of them
had not lived in harmony with that uniform. They had soiled it witll
their careless walk. They had dishonoured the name of their King. But
there were some who wore their uniform with honour. They had not
defiled their garments. They refused to conform to the low standards
set by the majority in the congregation. Christ therefore encourages
them and gives them a three-fold promise. First, He says, they shall
walk with me in white, for they are worthy. Those who keep unspotted
the garment of grace will by and by wear the white garment of victory.

Secondly, Christ assures the faithful that their names shall not be
blotted out of the book of life. Not that there would ever be any
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danger of that happening. But Christ says this for this reason: There
were many in Sardis who were sure that their names were in the book
of life, simply because their names were written in the records of the
church. But if they continue to backslide and refuse to repent, they
should realize that this may well be an indication that they did not
belong to God's elect. The faithful however, receive Christ's assurance
that their names have always been in God's book and will never be
removed. Their godly walk is the evidence of their eternal election. In
the day of Judgement, therefore, they will find their names recorded
in Heaven's register. When the roll will be called up yonder, they will
be there.

Thirdly, Christ will confess them before His Father. As their names
will be called, Jesus will say, They are mine! I bought them with my
blood. I sanctffied them with my Spirit.

Wonderful promise! Yes, but only for those who are faithful and
who do not defile their garments. Is that true of you? We see in this
epistle to Sardis that Christ draws a line of separation between true
saints and mere professing Christians. And that line still goes right
through the visible church today. There are still many in our churches
today, I'm afraid, who have a name that they live, while in reality they
are dead. How about you? Don't brush the serious warning of Christ
aside. Let it sink in. Reflect on it. Yes, examine yourself whether you
are in the faith. He that hath an ear, let him hear what the Spirit saith
unto the churches.
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The Book of Psalms
In his book rn,'naii?!fi";r1?.?3Hers has a chapter entitr-

ed The Blank Bible in which he records a dream he once had about the
Bible. In that dream every Bible in the world had been reduced to a
series of blank pages and everything in the literature of the world that
had been borrowed from The Book of Books had likewise been
expunged. Only then did men at large begin to realise the extent to
which genius had been indebted to God's Word and men began to
appreciate the worth of that which once it had despised.

We can scarcely conceive the immensity of such a loss. Were we to
lose the Word of God it would be a major catastrophe indeed. The
Bible has influenced and directed the lives of men for good in every
conceivable circumstances and what may be said of the whole can
certainly be said of the part. Think, for example, of the Book of
Psalms to which the people of God have turned repeatedly in a variety
of circumstances, assured that their experiences have been those of the
psalmists before them.

Ambrose of Milan has said: "Those who listen to, or read the
psalms aright, may find as if they had been indited expressly for
themselves". With this John Calvin heartily agreeJ and he wrote: "I

may truly call this book an anatomy of all the parts of the soul for no-
one can feel a movement of the Spirit which is not reflected in this
mirror. All the sorrows, troubles, doubts, hopes, pains, perplexities
and stormy outbreaks by which the hearts of men are tossed have been
here depicted to the very life".

In the history of God's people, therefore, the Psalms have played a
major role. When John Sobieski, King of Poland, descended from the
heights of Kalenberg on September l2th 1683, to relieve the city of
Vienna from a siege by the Turks, his army sang Psalm ll5 -Non

Nobis Domine- Not unto us, O Lord, not unto us, but unto Thy
name give glory. That was their battle-song and when at last the
immense Turkish army had been defeated there was indescribable joy
in the Polish ranks and they began to sing "Wherefore should the
heathen say, where is now their God? But our God is in the heavens,
He hath done whatsoever He hath pleased".

The llTth Psalm was sung by Cromwell's army at the Battle of
Dunbar on September 3rd 1650 and was subsequently known to the
Puritans as The Dunbar Psalm. The 68th Psalm figured prominently
then too since, when the Scottish army left its strong position on the
heights to oppose its raw recruits to Cromwell's undefeated veterans,
the Protector pointed to the sun whose disc was just then rising over
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the ocean and he cried, "Let God arise, let His enemies be scattered".
When the Covenanters found themselves in dire straits they turned

repeatedly to the Book of Psalms to express their confidence in God.
They turned in particular to the 46th Psalm and we read that the
surrounding hills gently resounded to the strains of their psalmody.
Even though the heather of their native heath would soon be stained
red with their martyr blood they sang:

God is our refuge and our strength,
In straits a present aid.
Therefore olthough the eorth remove
We will not be afraid.

Upon the same 46th Psalm Luther based his great hymn Ein Feste
Burgist unser Gott -A Mighty Fortress is our God. Luther loved the
Psalms and drew upon them constantly whether the times were good
or ill. When, for example, he was staying at Castle Coburg during the
Diet of Augsburg, he was so tempted by the Devil that he fainted.
Upon regaining consciousness he cried, "Come, and in defiance of the
Devil, let us sing the Psalm De Profundis" -Lord from the depths to
Thee I cry (Psalm 130). Spurgeon has said very beautifully that it is the
Psalm De Profundis that brings to God Gloria in excelsis.

When countless men and women of God have come to die the
psalms have been upon their lips. They have been upon their lips in
such circumstances because they were first of all within their hearts.
We remember that our Lord Himself quoted from Psalm 3l upon the
cross -"Into Thine hand I commit My spirit". Stephen, the first
Christian martyr, likewise made those words his own before he fell
asleep in Christ. It was the dying utterance of men like Luther, Knox,
John Huss, Jerome of Prague, Julian Palmer and Francis Tessier who
sang the words as he mounted the steps to the scaffold.

Many of those who sang the metrical psalms used a work by John
Calvin which is often forgotten. This is the first printed edition of
metrical psalms for church worship and it was edited by the Genevan
reformer who also introduced the chanting of Psalms into the public
worship of the Reformed Church. To the Genevan edition of the"Fifty Psalms" which incorporated a liturgy and a catechism, Calvin
contributed a preface in which he said:

...for the worship of God we have not found
better songs, nor (any) more suitable for use
than the Psalms of David which the Holy Spirit
Himself writ and wrought.

Of course, his three-volume exposition of the Psalms is still held in
high esteeem by all who love the truth.

The history of the psalms, however, has not been without its more
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amusing side. Alexander Whyte of Free St. George's, Edinburg, had a
parishoner who insisted upon reciting to him a great catalogue of
complaints during each of his pastoral visits. He scarcely knew what
to do until one day, after listening to the familar speech, he picked up
his hat and cane and, before leaving, simply quoted the opening verses
of the l03rd Psalm: "Bless the Lord, O my soul: and all that is within
me bless His holy name. Bless the Lord, O my soul, and forget not all
His benefits". Reflection upon the psalms has a salutary effect upon
the soul and "genuine gratitude begets true praise".

As we have seen, however, many of those to whom the psalms have
become exceedingly precious in times of testing were those whose
Bibles had been taken from them. Nevertheless, their captors were
unable to take the Word out of their hearts and minds and thus the
people of God were, in their utmost extremity, able to draw upon that
never-failing source of strength and comfort. They had learned a vital
secret -taught to them by the Psalms themselves -"Thy Word have
I hid in mine heart that I might not sin against Thee".

Happily, we still have the Word of God and with it, the Book of
Psalms. That source of strength and inspiration and instruction is still
at our disposal. Supposing, however, that, just as in The Eclipse of
Fuith, all our Bibles should suddenly become blank, would we still be
able to draw upon the vast source of life and power? We could do so
only if we had first of all learned like our forefathers in the faith to lay
up the Word in our hearts. Then, like them, we would be enabled to
say with truth:

Thy Word is a lamp unto my feet
and a light unto my path.
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Speak, Lord
PAUL TUCKER

Immortality.
(Read I Cor. l5:35-58.)

What do we mean when we employ the term "Immortality"?

Notice the occurrences of this word in the Bible. The Greek athenasia
comes in three places only in the N.T. I Cor. l5:53,54 and I Tim. 6:16.
There are two other places in our A.V. where we come across the word
"immortality" but it is an unfortunate translation; the Greek word is
aphtharsia not athenosia and it means, not immortality as such, but
incorruptibility.

The two occurrences where it is translated immortal are Rom. 2:7
and 2 Tim. l:10. "Our Saviour Jesus Christ who hath abolished
death. . ' '

It is easy to misunderstand that word "abolished". The word
"abolished" here does not mean to "wipe out" death; it means to
render death harmless or ineffective. Just'as the bomb disposal squad
take the detonator out so that the bomb can not be detonated; the
bomb is still there afterwards in all its hideousness, the dynamite is
inside; the potential is there but that very necessary detonator has been
removed. Our blessed Lord and Saviour Jesus Christ by His atoning
death and mighty resurrection has taken the detonator out of the
bomb, He has taken the sting out of death. Although death is still
there, and the ugliness of it remains; yet for the believer there is no
king of terrors because our Lord Jesus has rendered death harmless.
"...and brought life, (that is eternal life) and in-corruption (that is a
new quality of living altogether for the child of God) to light through
the gospel." The translation of Handley Moule at this point brings out
the original more helpfully-"has brought out the light".

Almost everywhere people believed in an after life and if you go
back to the customs of the ancients, you will find that when they
buried their dead, they buried with them treasures and food. When the
indian warrior was buried, his bow and arrow was buried with him; he
was going to the happy hunting ground beyond this world. There has
always been this conception of a life beyond the grave, although it was
dim and distorted. In the O.T. there are great passages where God's
saints were given insight into eternity, but there are also very dim'
passages in the O.T. Not all the saints had a clear vision of the realm
beyond, but when the Lord Jesus Christ came, He brought out into
the light this glorious truth concerning the life beyond the grave.
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Let us define our terms. Immortality is the opposite of mortality;"This mortal shall put on immortality." That which is mortal is
subject to death, it does die. That which is immortal is not subject to
death. It cannot die; it has a quality of deathlessness. Incorruplinitity
means a life that cannot decay or wear away or deteriorate.

Turn to I Cor. 15. See how carefully paul employs both of these
terms. He is speaking of the Second coming of the Lord Jesus Christ
and answers the question "how are the dead raised and with what kind
of body do they come?" He tells what is going to happen to them and
then he goes on to tell us what is going to happen to those who are
alive at the moment of the Second coming of the Lord Jesus christ.
Read I Cor. l5:51,52,53. Incorruptibility here is related to those who
are already dead and because they are dead their physical bodies have
seen decay and corruption. Paul uses this term in Acts l3:33-35, when
he contrasts the death of David with the death of the Lord Jesus
Christ. Although our Lord did die physically His body did not in any
way know corruption or decay. Then paul goes on to show that thii
prophecy made by David in Ps.16 cannot possibly refer to David; it
must refer to Christ, vv 36,37. The point is that so far as the body of
David is concerned, it has seen corruption, so that corruption is
related to physical death. when the dead in christ are raised they will
be raised with a body incorruptible; a body that will not be like a body
that went into the grave and became corrupt; a body that will be
capable of incorruption-"for this corruptible must put on
incorruption".

Having spoken of the body of the dead believer, paul also in the
same passage goes on to speak of the body of the living believer who is
actually alive and remains at the Second coming and he uses the other
word of the living saints. "And this mortal must put on immortality."
When this corruptible (the dead) shall have put on incorruption, and
this mortal (the living) shall have put on immortality (at the time of
Christ's Coming), then shall be brought to pass the saying that is
written "Death is swallowed up in victory". The distinction between
the two words is this-Immortality means incapable of death of any
kind; Incorruption means incapable of decay or deterioration.

Let us examine this term "immortality" a little more closely. In I
Tim.6:16, the expression "immortality" is used in a different way
from that in I Cor. 15, because in I Cor. 15 immortality is related to
the body. Here it is not related to the body because God is Spirit; and
the reference here is to God the Father: The passage begins in vv
13-16. The word immortality here is used to describe the nature of
God; Paul says of God "Who only hath immortality". He does not
mean to suggest that God's creatures can not possess immortality.
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What Paul means is that God is the only One Who possesses
immortality in the absolute sense. The angels possess it but it is
something they have derived from God; God has bestowed it upon
them. God only is self-existent; uncreated; the Fount and Source of all
life and all being; It is one of the essential attributes of His Being, He
only has immortality in an absolute, underived essential, self-existent
senie. The Lord Jesus surely had this in mind when in John 5:26,He
said ,,For as the Father hath life in Himself, so hath He given to the
Son to have life in Himself". The term immortality is used in a special
sense in Timothy, of the very nature of God. In Cor. 15: the term
immortality is used of believers and in particular, of the glorified body
that they aie to receive when the Lord Jesus Christ comes the second
time. There is a helpful cross reference to I Cor. 15 in 2 Cor. 5:4.
Paul tells us he is ionging for his new resurrection body. Life there
means life in the sense of possessing immortality; that mortality' (the
physical body) might be swallowed up by that which is immortal.

The N.T. nowhere speaks of the immortality of the soul; it speaks
of the immortality of the body. The whole passage in I Cor. l5: has to
do with our physical body. "With what body do they come"? No
believer yet possesses immortality because he does not yet possess his
resurrection body; therefore immortality is to be equated, strictly
speaking, with the glorified body. This is where the people who call
tiremselves ,.conditional immortality" people, fall foul of the teaching
of the word of God. They teach that only those who possess eternal
life in christ have immortality; those who do not possess that life are
dead and because they are dead, they will one day be annihilated and
extinct. Immoitality is not to be confused with everlasting existence'
The two are different. Every soul is everlasting; every soul continues
to exist, but let us not confuse the everlasting existence of the soul with
the immortality of the resurrection body. Neither are we to confuse (as

the conditional immortality people do) the immortality of the body
with eternal life. You have eternal life if you are a child of God but
you have not got immortality in the sense of having an inmortal body'
you are going to have an immortal body one day and the fact that you

are already regenerate and indwelt by the Holy Spirit is a guarantee

that one day God is going to perfect the work and give you an
immortal body so that your redeemed spirit will be in a redeemed body
in a iedeemed universe. That will be total salvation. In Rom. 8:ll,
Paul speaks about this. That goes much further than the Holy Spirit
making us'alive physically when we feel languishing; it includes that'

but inlhis chapfer Paul's whole argument is of reaching forward to

the redemption of the body. In v 23 "Ourselves also which have the
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fruits of the spirit"; we have a sample of the grace of God in our lives
already, we have the earnest of our inheritance. Why are we groaning
if we are regenerate? We are groaning within ourselves because of the
limitations of this human body of ours. We are waiting for the
adoption, that is, the redemption of our body.

There are one or two lessons to be underlined.

l. The Soul is indestructible. The soul goes on for ever. When the
Bible says "the soul that sinneth it shall die", death there does not
mean ceasing to exist; it means separation from God; an awful
existence outside of the life of God; spiritual and eternal death.

2. The Dignity of the Human Body. Salvation is for the whole man;
I Thes. 5:23. Here we find a difference between N.T. teaching and the
teaching of Plato and the Greek Philosophers. Oscar Cullman says
that many of us unwittingly are more influenced in our ideas about the
after life by Plato and by Greek philosophers than we are by the
scriptures, because the Greek philosophers taught that the body was a
nuisance, the body in a sense was an impediment, something almost
evil. 'When they talked about immortality it was always the
immortality of the soul; the soul would be released from this prison
house of the body. The N.T. does not talk about the body as a prison
house, but as a temple of the Holy Spirit; I Cor. 6:19. Nowhere in the
N.T. is the body treated with contempt, rather we are to present our
bodies as living sacrifices, holy, acceptable, unto God: Rom. l2:1.
The relation between this body and the new body according to Paul in
I Cor. l5 is the relation of the seed to the harvest. There is an organic
relation between seed that fell into the ground and died, and the
harvest produced. There is an identity of nature and character. A body
different entirely in structure and texture but the same as to basic
identity.

3. Personality is not complete without a body. Our salvation will
not be complete until we have immortality (a resurrection body). We
are not to think of spirit, soul and body as three separate parts; rather
they are three aspects that go to make up a single dynamic personality.
We have not got total personality until we are presented spirit, soul
and body, faultless before the Presence of His glory with exceeding
joy, and then, and not until then, will be brought to pass the saying
-Desth is swollowed up in victory.
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For Younger Readers
KHADIM MASIH

He was tall, strong and broad-shouldered. He had red hair and a
red beard, and because of this he was known to the Balti people as Lal
Sahib (Red Sahib). He looked as if he came from the part of the
world, high up in the Himalayan mountains. But he had come from
Britain. and the other name by which he was known in Baltistan
revealed the reason why he had come-Khadim Masih: Servant of
Christ. Half way across the world Ron Davis had come to tell these
mountain people of Jesus Christ.

One time Ron arrived at a Balti village, wearing the clothes of the
people among whom he worked, and with sandals on his feet. He
gathered a number of men around him, and when he had cooked some
food he asked them to share it with him. They all refused. They were
Moslems, they had strict rules about eating, and they were afraid that
the food Ron offered them might be unclean. However, the men sat
on while the missionary gave them an illustrated talk on Christ as the
Bread of Life.

After the group had gone away, one of them came back. He could
not speak, but by means of signs he showed Ron that he wanted to
hear more about Christ the Bread of Life. The man stayed for a while
that day, and the next day he returned.

At one stage the dumb man stretched out his arm as if pointing to
Christ, then pointed to himself, and lastly raised his arm as if pointing
to God in Heaven. Next he indicated Ron and then himself and raised
two fingers. Then he raised one finger only. He was saying by signs
that Christ had brought him to God. He was also saying that, though
in themselves Ron and he were two, they were made one in Christ.
After that he ate with Ron, and what a happy meal that must have
been for the tired missionary!

- When the Second World War came, Ron joined the Indian army
and served in Burma, Java and Sumatra. Once the war was over'
however, he was back in the area to the North of lndia which he loved.
From Haripur to Wulmar Lake, he was in charge of others who would
help him bring the gospel to the people of Kashmir.

But, though the Second World War was over, fighting had not left
Kashmir. Two different groups in that area were fighting among
themselves: Pathans and Sikhs.

As the Pathans fought their way up into the mountains, Ron
became afraid for three ladies whom he had left in a new missionary
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station at Buniyar. He managed to hire a pony and trap and rode up to
Buniyar as fast as he could.

The pony and trap could not take everyone, so Ron told the two
ladies at Buniyar to ride off on it, and to pick up the other missionary
who had already left. He himself followed on foot with Miriam, a
widowed mother who had recently left her heathen religion and
trusted in Jesus Christ.

Along the narrow paths they hurried, Ron sometimes carrying
Miriam because she could not walk fast. But the Pathans were
pursuing them, and at a bridge over a sparkling mountain stream they
caught them up.

The Pathan soldiers handled their prisoners roughly. They told
Miriam that she would only be released if she would confess their
Moslem creed: 'There is no god but Allah, and Muhammed is his
prophet'. But she, who had come to know the Saviour Jesus Christ,
could not deny him. The Pathan soldiers raised their rifles and Miriam
fell dead.

Then they spoke to Ron. They asked him who he was, and if he was
ready to die. He answered that he was Ronald Davis, Khadim Masih
and that he was ready. Again the sound of rifle fire cracked out from
among the pine trees by the stream, echoed between the steep sides of
that mountain gorge, and died away over the wa'ers of the Jhelum
River, rolling far below.

But for Ron Davis, death was not a deep, dark river like the
Jhelum. It was like a mountain stream. and he was soon across.
Nofe.' The above is based on details found in pp. 183-l9l of The
Unlisted Legion, written by Jock Purves and published by The Banner
of Truth Trust.

\ \
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Altogether Lovely
r*l: J. K. POPHAM

i

His mouth is most sweet; yea, He is altogether lovely. This is my
Beloved, and this is my Friend, O daughters of Jerusalem.

Song of Solomon, 5;16
The following sermon wos preached by Mn Popham on the 3rd of

December, 1922, ond is here reprinted in an edited form.
The foundation, the root, of this blessed exclamation will be found

in the painful and shameful experience which the church describes
earlier in this chapter. She had been sleeping. She was locked up in self
security, in spiritual idleness. She had washed her feet; she was
separate from the world, as she thought. She had gone to bed: it was
pleasant to her; she was easy, and did not want to be disturbed, not by
anyone or for anything.

And her Lord came to her. His voice in her heart was the knocking
at the door: "Open to Me, My sister, My love, My dove, My
undefiled; for My head is filled with dew, and My locks with the drops
of night." She replies to the invitation to her to open the door; she
says, "I have put off my coat, how shall I put it on? I have washed my
feet, how shall I defile them?" And this to her Redeemer, her Lord,
her Husband-this treatment. this return for His love.

But the Lord will not be put off. Proud man in his haughtiness
dares to say that the mighty will of man paralyses Jesus Christ. But
then such people do not know His mighty way of winning, they do not
know His loving way of conquering. He puts His hand in by the hole
of the door of the house, His hand of mercy, His hand covered with
myrrh, and He leaves some of it on the handle of the door, and this
greatly affects her heart; she cannot help it now, she must move.
Heaven was stronger than earth, grace more than sin, lively operations
of God more than the idleness of her own spirit; and so she rises, as all
do who get the same mercy. She rises, faith moves; faith is stronger
than unbelief, love is stronger than deadness, and she rises to let Him
in, opens the door, has no suspicion of what her treatment has done,
does not seem at all to think that He will resent it. She opens the door
as if she was sure to find Him there.

But though He will not be put off, He is grieved. He is grieved with
the treatment He receives: unbelief is unkind, unbelief is hard, and
sleep is offensive to Him; so He goes away: "My Beloved had
withdrawn Himself." Do you know His absence? When men have had
His presence, they know what absence means; only such people can
tell you what God's absence is.
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"My Beloved had withdrawn Himself." He was still hers. He had
the place He had made for Himself in her heart. "My Beloved."
Would she go back to bed? Can she be content, can she rest without
him? No; so she goes forth in the night; an unseemly, strange thing;
but she went, went forth in the dark night. You will do everything, and
brave every danger, and face all difficulties, if Christ moves you; you
will not be content without Him. What a mercy it is to have a place for
Him in your heart! What a mercy it is so to want Him as to face every
danger and trouble, to seek Him! "I went about the city, I sought Him
but I could not find Him." You treated Him so basely, and now He
has touched you, and you seek Him, but He will not let you find Him;
you call to Him, but He gives you no answer. Then you find heaven
better than earth, Christ better than self; and you will want and want
and want, and never give up wanting, never give up seeking, till He
allows you to find Him again.

"The watchmen that went about the city found me." Ministers will
find you sometimes. You may go here and there, and not open your
case to any one but the Lord, but a watchman will find you out. He
will tell you of your condition, describe your case, and open out to
you what you have done; and so he will wound you, he will take away
your veil from you, expose you to your own gaze, and let you see what
you have been and what you have done, and then you will cry aloud,
"O that He would come!" You will not resent the wounding by the
watchman; you will not resent the tearing away from you of all false
covering, but you will just be made to feel this, "I have procured all to
myself." Then she loudly calls after Him, and charges all about her to
tell Him, if they find Him, that she, His wife, is sick of love. When
Christ smites, we feel the sin for which we are smitten; but when He
touches the heart, then there is a sickness of love. You may be sick of
sin, and hardly be able to say this, "I am sick of love." But she says,
"Tell Him now, the change has come, and I am sick of love. I want
Him so badly, I need Him so truly, my case is so hopeless without
Him; tell Him that I am sick of love, if you meet with Him." And then
those about her put a question to her, "Why are you making such an
ado? Why this outcry and noise about your Beloved? What is He? Is
He more than another beloved?"

So then she answers the question in this beautiful, divinely inspired
description of Christ, and the text is the climax; as if she should say,
"When I have said all, I have not said much. His mouth is most sweet;
above all other sweetnesses, His mouth is sweet." And then, as if that
were not enough, as if it did not and could not express all she felt, as if
feeling it sensibly, she cries out, "Yea, He is altogether lovely." I wish
the Lord would give us to enter into this word. I wish our souls might
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be so enamoured of Christ, might have tire cloud of sin so taken away,
as that there should be nothing intervening between our eyes and
Himself. We should then be like the elect in heaven in our manner and
measure. They stand before His Throne, they see Him on His Throne'
they see the seven spirits of God before His Throne; they look upon
Him. He is in the midst of them, no veil of the flesh intervenes. No
weariness troubles them, no backslidings hurt them and grieve Him;
they look on Him. We have the flesh; we have more flesh than spirit,
often much more unbelief than faith, more carnality than spirituality;
we are poor creatures. O for a view of Christ without the black cloud
of sin intervening.or any way darkening!

I-His mouth is most sweet
This intimates that there are communications made to the souls of

the saints by the Lord of life and glory. Communications. Thoughts
are in His heart, and He expresses them. All thought must be
expressed, if it is to be known. What you think is your own, till you
utter it. God has thoughts: "I know the thoughts that I think toward
you." How can you know those thoughts, if He is not pleased to
communicate them? So the mouth of Christ here spoken of intimates
this great truth to us, that He does communicate with His people,
gives them something, says something to them. The gospel, O what a
communication that is-the glorious gospel of Christ! Justification'
what a communication that is! Eternal love for a soul, how, when it is
communicated, it melts the heart! Grace to overcome sin, blood to
pardon it, a robe to justify and cover the soul, power to sustain,
wisdom to guide, patience, compassion, and forbearance-these
opened and communicated are the things which make Christ's mouth
most sweet.

"But I am a sinner." These things are for sinners; that is the mercy
as well as the wonder. If you were not a sinner, what would this gospel
be to you? That is why the world despises this, because it does not feel
any need of it. But when one feels his need, then when Christ meets
that need by some communication, His mouth is most sweet. It is
beautiful to the wife to hear her husband speak, and to the husband to
hear the wife speak; and so throughout the relationships in life. O, but
what is all that compared with this, that Christ speaks to sinners? That
is the doctrine of this word, "His mouth is most sweet." Christ speaks
to sinners, tells them some things, tells them about Himself: "The Son
of man is come to save that which was lost;" tells them about what He
has come to do: to bear sin by being made sin; tells them about the
Throne of grace, and how they are to reach it: "If ye shall ask
anything in My Name, I will do it." What a mercy it is for Christ to
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say something to sinners! Why, there is nothing to be compared with
it, nothing. It is just this, that God opens His heart, and
communicates something of that to the soul. It is not a general idea of
the gospel that will save a soul; it is the communication of that
gospel in some measure to the soul by Jesus Christ Himself. Ah. and
His communication will still every storm, remove all fear, clear all
clouds away, take suspicions and put them at rest; and all the
jealousies, fears, and sinkings of the heart vanish when this blessed
mouth speaks. For "where the word of a king is, there is power."
When He speaks His gospel, He speaks it in power. It comes in, it
speaks away all objections, it takes away all obstacles, leaves the soul
and Christ alone together. Then what a sweet word it is!

Open to Me, My sister, my love, My dove, My undefiled. It does not
seem as if such a word could be spoken to some of us. you may think,"Now how could the Lord call me undefiled? I am defiled. How could
He tell me that He sees nothing blameworthy in me?" Why, by His
precious pardon, by His free and full forgiveness. That will do it, that
will accomplish the great matter in your soul. That will cause you to
say, "I understand it, I know what it means, I know what it is to feel
cleansed from all sin." When He speaks a promise, how sweet it is!
Every word of God in the gospel in the covenant of grace, in the
atonement of Christ is, as spoken, a sweet word, full of mercy. And
when He tells you that He will never leave you nor forsake you, then
His mouth in that is most sweet. When He speaks in the covenant,
tells you that He has graved you upon the palms of His hands, that
your walls, or the remembrance of you, are continually before Him,
then you will find such a power in that as to make you believe what He
says. Job once felt that if the Lord did speak to him, he would not
believe it; but when the Lord did speak, then Job did believe it. We
speak foolishly when we are in the dark; but when Christ speaks, and
we understand by the power of His word that He is speaking then we
believe Him.

My Beloved spake, and said unto me. Some here may be wishing He
would speak to them. Let the wish out before Him; and as you are
enabled to do that, you will find the answer come one day, and you
will say, "I love the Lord, because He hath heard my voice and my
supplications." I tell you this, my friends, if you were to put the
depravity of your nature, the sins of your heart, your bad thoughts,
your wickedness, your wrong wishes, your hypocrisies and malice and
bitterness, enmity, hardness, and ingratitude-put them all before
Him like a great wall of thorns, He would say, "I will go through
them, I will burn them up." Then you say, "If He burns them, He will
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burn me, because I am surrounded with them." O, but Christ knows
how to burn the sins of His people, and save them. And He knows
how to make them understand that He has put their sins away, and
they themselves are His. They are His beloved, His only beloved, dear
to Him, so dear to Him in eternity that He came in time to save them.

II Yea, He is altogether lovely
His whole Person, not His mouth only, which communicates, but

His entire Person is lovely. The unsearchable riches of Christ you
cannot trace completely. Describe them as you can, you cannot fully
trace them out.

Look at His Person-O, if we could but know that more! Hart has
a beautiful word about this:

O could we but with clearer eyes
His excellencies trace,

Could we His Person learn to prile,
We more should prize His grace.

The Person of Jesus Christ is none other than God in our
nature-two becoming one. "Unto us a Child is born, unto us a Son is
given;" and these are not two, according to Scripture, but one. "And

His Name." the Name of Him who is the Child born and the son
given, "shall be called, Wonderful, Counsellor, the Mighty God, the
Everlasting Father, the Prince of Peace. Of the increase of His
government and peace there shall be no end." Jesus Christ in the
sinner's place. Jesus Christ altogether lovely, because sent by His
Father, a perfect Person. Did you ever a little trace by faith the
loveliness of Christ's Person-all divine excellencies and perfections,
all the beauty of human nature in its innocence, combined in Him,
shining in Him? All that a Representative needs to be, He is; all that a
Sin-bearer needs to be, He is. All that a Mediator between God and
men must be, Christ is. This is the Person: is He lovely to you? to me?

We look at our depravity, and can scarcely bear the sight of it; we
look at our sinful ways till we are sick of looking at them. But when
the eye of faith is turned away for a short time to look at this lovely
One, this blessed One, whom the Father praises, who is "fairer than
the children of men," into whose lips grace is poured; then we see One
who can cover our vileness, take away all our defects, and
communicate His worthiness to us. So that when the Father says of
Him, "This is My beloved Son, in whom I am well pleased," He can
look on a multitude, a mighty multitude, "which no man could
number," and say, "These are My sons, and I am pleased with them;"
pleased with them because they are in Him.
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On the cross
"Altogether lovely" in His work; lovely on the cross: the glory of

God, as one speaks, is in a blaze there. See His glory in a blaze;
justice, truth, righteousness, mercy, love, wisdom, and power, all, all
meet there. O that wondrous cross by which Christ made peace! How
wonderful it is to look on this cross, the Lord Jesus Christ crucified! If
we get a glimpse of it, we shall not wonder at the apostle Paul saying,
"God forbid that I should glory, save in the cross of our Lord Jesus
Christ." There God will embrace you, O poor sinner, mourning over
your sins; there He will smile on you, and you will frown on yourself.
There He will let out His goodness and His love and His kindness.
Poor sinner, there you will find yourself "reconciled in the body of
His flesh through death," that you may be presented faultless and
without blame before the presence of His glory in heaven. How
beautiful, how glorious, how lovely is Christ on the cross! The
ignominy of His death will be the glory of our souls, if the virtue of
His death is brought to us. Christ's agony will be our healing and joy,
Christ's shame will be our beauty, Christ's death will be our life. He
was "crowned with glory and honour, that He by the grace of God
should taste death for every man;" and that death will crown us with
eternal life, the favour of God. O sinner, you will never live with God
except through the cross, you will never get near to i"Iim except by the
cross, you will never be purified but by the work of Christ; never,
never get a smile but by the cross; never, never hear a kind word in
your soul from heaven, but as it comes sounding to you through the
cross.

In the grave
Next, He is lovely in the grave, altogether lovely there. But for the

burial of Christ, we must all of us have been in an eternal grave of woe
and misery. Christ buried means everything. "Christ died for our sins,
according to the Scriptures," says Paul, and "was buried." I have
been glad that that word was inserted there, and have been sorry that I
have so little preached the burial of Jesus Christ. Remember that
word, He "saw no corruption;" and may it be opened to us that there
is virtue for us in that, necessary virtue. If at any moment Jesus Christ
had seen, or felt, or known, or had attaching to Him, corruption of
any kind, He could not be a perfect Saviour. But everywhere, in
everything, in all His works, there was no corruption; no corruption in
the grave. Watts beautifully says,

Where should the dying memberc rest
But with their dying Head?

He left a long perfume in the grave. We literally shall see
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corruption; but the Lord of life and glory lay in the grave
uncorrupted, incorruptible; He faded not there, no fading attached to
Him there. The leaf fades when autumn comes, and the touch of frost
severs it from the tree, Jesus died, but He faded not, He saw no
corruption.

Is He beautiful to you? Is His burial lovely? When He was buried,
His enemies thought they had got rid of Him; the church sees Him
buried, and says, "There is my Lord." And she looks into the grave,
and perceives a virtue, a sweetness, an odour of goodness there and no
corruption.

In His resurreclion and ascension
And He is "altogether lovely" in His resurrection. The third day He

was raised again, and "He showed Himself alive after His passion by
many infallible proofs;" and those proofs are asserted in Scripture.
And having showed Himself to many here and there, He was received
up into heaven. A risen Christ is the hope of a quickened soul.

"Altogether lovely" in His ascension to heaven. When He came
down from heaven and took up human nature, then he was a poor
Man. "Ye know the grace of our Lord Jesus Christ, that though He
was rich, yet for your sakes He became poor, that ye through His
poverty might be rich." But when He ascended, it was different. Then
He was a Conqueror, then He had the devil, so to speak, chained to
His ascending chariot; then He led captivity captive; yea, and He
received gifts for men. He went into heaven full, as it were; went there
rich, having had given to Him all power in heaven and in earth. A
risen Christ, O what a Saviour!

In His intercession
"Altogether lovely" in His intercession. He opens His mouth for

the dumb. Some people here are dumb. You kneel down sometimes,
and you are dumb; you move about and try to pray, and you are
dumb. What makes you dumb? Guilt, guilt, guilt; sin in you, and sin
done by you. You are dumb. "Open Thou my lips, and my mouth
shall show forth Thy praise." One speaks for others there. Do you
understand that? But then, if you are dumb, what can you do? You
have no excuses to make, cannot make one. Have you a plea to urge?
Excuses never go well at the Throne of grace, but pleas enter. What
pleas? The blood of Christ, the righteousness of Christ, the death of
Christ, the burial and the resurrection of Christ. He says, "If ye shall
ask anything in My Name,-My Name now so great-I will do it."
Yea, He is altogether lovely in his great work in heaven, interceding
for His own.
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This is my friend
O, but may the Holy Ghost preach Him! If He preaches Him in

your hearts, then you will know this text as I am not able to express it
to you: "Yea, He is altogether lovely." Then you will say, This is my
friend, my Friend in a time of need. This is my Friend, who, when all
earthly friends have gone, will stand by me. This is my Friend, who
will come to me in a time of trouble; for He is born for adversity. This
is my Friend, who will not let me be overthrown nor overcome. He
sticks fast.

An earthly bfDther drops his hold, ':
Is sometimes hot and sometimes cold,

But Jesus is the same.
He calls His people friends: "Henceforth I call you not

servants...but I have called you friends,"-and He acts the part of a
friend. He does what a friend does-for all things that I have heard of
My Father I have made known unto you."

This God is the God I odore,
My faithful, unchangeable Friend,

Whose love is as lorge as His power,
And neither knows measure nor end.

,:q ::*bk*'
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The Holy Spirit and
Charismatic Gifts

RICHARD B. GAFFIN (JNR.)

III The Gifts of the Holy Spirit: Prophecy and Tongues
(B) The Question of their Cessation i

It is widely held that the New Testament does not teach the
cessation prior to the parousia of the charismata mentioned in
Romans 12, I Corinthians 12, and Ephesians 4; and that the view that
certain gifts have ceased is the a posteriori rationalization of a church
embarrassed by the absence of those gifts in its midst. Still, in my
judgment there are several lines of New Testament teaching that in
their convergence point to the conclusion that prophecy and tongues
were intended to cease and that they have in fact ceased. These lines I
will try to sketch here briefly.

(l) Anyone working with the New Testament is bound to recognize
the temporary character of the apostolate. Passing over the details of
rather involved debate over the role of the apostle, it is a fair
generalization to say that in the New Testament the term has one of
two basic references:

(a) It can refer to the representative of a particular church
temporarily delegated for a specific task (II Cor. 8:23; Phil. 2:25;
perhaps Acts l4:4,14).

(b) The more important and dominant reference, as in I Corinthians
12:28,29 and Ephesians 4: I l, is to the apostles of Christ. In the latter
sense the apsotles are limited in number (just how many can remain
undiscussed here) and confined to the first generation of the church's
history.

This temporary character of the apostolate is seen among other
ways:

(a) in the requirements that the apostle be an eye and ear witness of
the resurrected Christ (e.g., Acts l:8,22;4:33; 10:41; John l5:27),

(b) in the indication Paul gives that he is the last of the apostles (I
Cor.  l5:8,9; cf .  4:9).

(c) in the fact that Paul does not designate as an apostle Timothy,
who more than anyone else can be viewed as his personal successor.

According to the New Testament, "apostolic succession" in a
personal sense is a contradiction in terms. This brings with it the
recognition, then, particularly in view of the situation contemplated in
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the Pastoral epistles, that the dlstinction: apostolic-postapostolic is
not one imposed on the New Testament but is a distinction given by
the New Testament itself. This in turn carries the further demand,
especially in view of the obvious and central importance of the
apostolate, to determine what elements of the church life described in
the New Testament are so integrally associated with the ministry of the
apostles that they disappear with the passing away of the apostolate
and what elements continue on into the postapostolic period of the
church.

(2) The single most important activity of the apostles is surely that
already noted in the preceding paragraph of witness. The passage in
the New Testament that perhaps provides the most comprehensive
perspective on this task is Ephesians 2:l9ff .

Viewing the New Testament church as the re'sult of the great house-
building activity of God in the period between the resurrection and
return of Christ (cf. I Pet. 2:4-8), Paul calls the apostles, along with
Christ as cornerstone, the foundation of the church (verse 20). This is
not said in order to shade the finality of the person and work of Christ
as the only foundation (I Cor. 3:ll) but to include the activity of the
apostles in a specific respect. The apostles supplement the work of
Christ, not by additional redemptive labours of their own, but by
bearing witness to that work. To the once-for-all, foundational work
of Christ, which has reached its climax in his death and resurrection, is
joined the once-for-all, foundational witness of the apostles to that
work. The foundation here is historical in character, part of a
redemptive-historical image that has reference in the case of the
apostles as well as Christ to what is done once, at the beginning of the
church's history and does not need to be repeated. The period beyond
this foundational period is not a matter of perpetually relaying the
foundation but is the superstructure built upon that foundation.

In terms of this foundational witness we can appreciate the
emphasis on the apostolic tradition to be held fast, found already in II
Thessalonians (2:15; 3:6), and on the "deposit" to be kept, in the
Pastorals (I Tim. 6:20,I1Tim. l:14). This emphasis establishes lines
that prepare for and point the way to the eventual emergence of the
New Testament canon (cf. II Pet. 3:16).

(3) In Ephesians 2:20 Paul includes the prophets with the apostles in
the activity of foundational witness or word ministry. (That New
Testament prophets are in view is plain from Ephesians 3:5 as well as
the word order (apostles first) in both verses.)

This would seem to point to the conclusion that, like the apostles,
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the prophets have a foundational, that is to say, temporary, non-

continuing function in the history of the church and so pass away with

the apostlis with whom they are closely associated here. The following

obseivations bear on this conclusion and efforts to resist it:
(a) As a guideline for interpretation, it needs to be appreciated that

Ephesians i:20 and I Corinthians 12-14 ought not to be given the same
,,weight" exegetically. The latter passage, while it may well reflect

circuirstancesln other churches, in most of its considerable detail has

a relatively narrow focus confined to the particular situation at

corinth. Ephesians, on the other hand, while certainly occasional like

the other eiistles of paul, is probably a circular letter, and 2:20 is part

of a section that surveys the thurch as a whole in a most sweeping and

comprehensive fashion. It seems fair, then, to suggest that Ephesians
2:20 with its broad scope ought to be given a pivotal and controlling
role in seeking to understand other New Testament statements on
prophecy having a narrower focus.' 

(b) rtre frequent counter to the above conclusion is that in addition
and.more or iess parallel to the foundational function of prophecy

that has ceased are other functions (in view, for instance, in I Cor. 14)
that are intended to continue on in the church. However, granted the
fully revelatory character of prophecy (cf. the above discussion of the
nature of prophecy), such a view tends toward a dualistic
understanding of revelation: canonical revelation for the whole
church -private revelations for individual believers or groups of
believers: an understanding which conflicts with the covenantal,
redemptive-historical character of all revelation.

The appeal to the prophecies of Agabus to support the notion of
privatized, localized revelation for specific individual needs and cir-
cumstances is particularly inept because their redemptive-historical
character seems apparent. In the one instance (Acts I l:28) prophecy is
directed toward cementing the newly established bond of fellowship
within the church between Jew and Gentile (verses 29,30:, cf.20), in
the other instance (Acts 2l:loff.) toward the unfolding of Paul's
apostolic ministry (ct. 20:23).

(c) The issues'touched on ih the preceding point inevitably-bring
into'view the relationship between prophecy and the canon. It will
hardly do to reject this as a false or irrelevant question' The

foundational peribd of the church is as such an open canon period or,

better, a period in which material for the new covenant canon is in the
pro..it of formation. Prophecy is one of the principal word gifts

bperative in this period, not only in producing what is eventually
recognized to be canonical (e.g., the Book of Revelation, which as a
whol-e is called prophecy, l:3; 22:7,10,18,19) but also and primarily in
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meeting contemporary needs in the church that are a function of the
incomplete canon situation. For prophecy to continue on into
subsequent generations of the church beyond this foundational period
would necessarily create tension with the completed character of the
canon.

(d) Ephesians 2:20 points to the need for a certain flexibility in our
conception of the apostles and their role. On the one hand, the
apostles are "super-gifted," apparently exercising the principal, if not
all, gifts listed in Romans 12, I Corinthians 12, and Ephesians 4, and
the foundational period is by way of preeminence properly called the
apostolic age. On the other hand, others, like the prophets, are
associated with the apostles and share in one or another of the gifts.
On balance the overall picture seems to be that the apostolate is the
immediate nucleus or source in the church of the gifts given by the
exalted Christ in this period. Certain more spectacular gifts (like
tongues?) can be referred to as "the signs of an apostle" (II Cor.
12:12; cf . Heb . 2:3 ,4), though they are exercised by others who are not
apostles, because their presence in the church depends upon and flows
out of the existence of the apostolate.

In this respect a weakness of the view often associated with B.B.
Warfield is that it maintains too mechanical and formal a tie between
the apostles and certain gifts, although it must be admitted that in
Acts every instance of the conferring of sign gifts takes place with the
personal presence or oversight of apostles (2;8:14-19; l0:44ff.; l9:6).

(4) Tongues, being always closely associated with prophecy in the
New Testament and, when interpreted, functionally equivalent to it ( a
mode of prophecy, cf. above), pass out of the life of the church along
with prophecy and whatever other foundational gifts are bound up
with the presence of the apostolate in the church. This conclusion
follows by inference along the lines laid down in the preceding points.
(Any evidence available from before the fourth century such as that
sometimes cited against this conclusion, notably Mark 16:17 and
Irenaeus, Against Heresies, V, vi, l, is, to say the least, too isolated
and obscure to be decisive.) Further, the issue of the cannon already
raised with reference to prophecy again necessarily arises in
connection with tongues.

(5) This inference concerning tongues and their cessation is
controlled and grounded further by I Corinthians 14:20-22, where,
after all, Paul provides the most pointed indication of the purpose of
tongues in the entire chapter. The apparent, surface contradiction
between verse 22, (tongues are a sign for unbelievers, while prophecy
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is for believers), on the one hand, and verses 23 and24 (prophecy, not
tongues, is for unbelievers), on the other, is most satisfactorily
removed by recognizing that the unbelievers in verses 23 and 24 are
not in every respect the same as those in verse 22. The former, as the
addition in both verses of the term idiotes (whatever its exact meaning
may be, cf. verse 16) may indicate, are inquirers drawn for whatever
reasons to the worship of the congregation. Who the latter are is seen
from the Old Testament citation in verse 21. from which also the
conclusion is drawn in verse 22 to the sign character of tongues.

The judgment pronounced on the old covenant community in Isaiah
28:llff. because of its contempt for God's word, and proximately
realized in the foreign speech of the Assyrian invaders, is seen by Paul
to have its ultimate fulfillment in the unintelligible tongues-speech
present in the new covenant community. The distinctiveness of
tongues as a mode of revelation lies in the fact that they are at the
same time a sign of judgement against (hardened) unbelievers,
especially unbelieving Israel. Tongues are an indication, along with
other developments in this foundational and transitional period that
reach a certain consummation in the destruction of Jerusalem, that
the kingdom of God has been taken away from unbelieving Israel and
given to a nation that will produce its fruit (Matt. 2l:43).

In this respect there appears to be a connection between tongues and
the covenant-historical function of Jesus' parables (Matt. l3:10-15;
Mark 4:10-12; Luke 8:9,10) and signs (John l2:36b-41) during the
course of his ministry on earth. (Note the appeal to Isaiah 6:9, l0 and
the judgement on Israel prophesied there common to the passages
cited, cf. Acts 28:23-28.).

This understanding of Paul's argument in these verses takes on
added weight by recognizing that the Old Testament verses cited are
part of a textual unit which also (and with the same judgement in
view) refers to the foundation-laying realized in Christ and the
apostles (Isa. 28:16); a verse that is not only quoted in I Peter 2:6 and
evidently underlies Ephesians 2:20 (the church-house passages) but is
also cited in Romans 9:33 (cf. l0:ll) with explicit reference to the
offence taken by unbelieving Israel at the gospel. The time of God's
activity of laying a foundation in Zion is at the same time the time of
judgement upon the unbelief in Zion provoked by that activity. There
is additional confirmation at this point if, as some maintain, the
Isaiah passage is among a collection of Old Testament testimonia used
by the early church in its confrontation with Judaism.

The objection that this interpretation as a whole involves a too
subtle and contrived reading of Paul is offset by recalling the
pronounced occasional, situational character of I Corinthians in this



The Gospel Magazine

passage and the fact that, according to the record in Acts, Jewish
opposition to Paul and the gospel was as intense at Corinth as
anywhere and presumably would have been very much of a reality to
his readers (Acts l8: l -17).

(6) I Corinthians l3:8ff. are frequently appealed to as teaching
conclusively that prophecy and tongues are to continue in the church
until the parousia. Such an appeal, however, reads Paul too explicitly
in terms of the problematics of present day controversy over
charismatic gifts. Unlike the Pastorals, Paul is not oriented here in
terms of differences between the apostolic present and the
postapostolic period beyond. Rather he has in view the entire period
up to Christ's return, without regard to whatever discontinuities may
intervene during the course of that period, in the interests of
emphasizing the enduring quality of faith, hope, and especially love.
The dominant theme running through the passage that serves this
interest is knowledge and the contrast between the believer's
knowledge at present and beyond Christ's return (verses 8,9,1 l,l2; cf.
the contrast between the believer's present knowledge and love that
structures chapter 8). Present knowledge is fragmentary and opaque
(verses 9,12); the knowledge of the future, consummate, clear and
direct (verse l2). (The contrast ek meros ("in part")-to teleion ("the
perfect") (verse l0; cf .9,12) is qualitative, not quantitative, between
what is constitutive of the present order of things and the future age in
its absoluteness.)

In this framework the point of verse 8 is to stress the temporary and
provisional character, not simply of the believer's present knowledge,
but of the modes of revelation related to that knowledge, without
intending to specify the time when any particular mode will cease. In
the larger context here Paul singles out those modes which are of
particular interest and relevance to the Corinthian church and which
he goes on to treat in detail in chapter 14. Making his basic point here
in a different context he might well have mentioned inscripturation,
which all agree has ceased.

(7) It is important to emphasize the general consideration that, in
seeking to determine what activities of the Spirit are intended for the
foundational period of the church and what activities continue
beyond, it is not a matter of distinguishing in a quasi-mechanical
fashion within lists like those in Romans 12, I Corinthins 12, and
Ephesians 4 between extraordinary and ordinary gifts or, what would
be worse, between supernatural and natural gifts. The gifts mentioned
in these lists are organically interrelated and as such are an integral
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part of a living church situation which as a whole is in certain respects
discontinuous with postapostolic conditions. In this regard there is an
element of truth in the otherwise distorting and contrived view that
with the Pastorals we are in a radically different church situation than
we find in the major letters of Paul. The continuities that exist
between the two situations are to a large extent to be identified from
the picture brought into view by Paul in the Pastorals. So far as word
gifts are concerned, the guiding principle would appear to be spiritus
cum verbo: the Spirit working with the foundational, apostolic
tradition or deposit and hence eventually with the canon.

(8) A brief note may be added here about healing and related gifts.
These stand in a somewhat different light than word gifts. The
conclusion probably to be drawn is that as listed in I Corinthians 12
and encountered in the narrative in Acts, these gifts, particularly if
exercised regularly by a given individual, are "signs of an apostle" in
the broader sense indicated above and so have passed out of the life of
the church. At the same time, however, the sovereign power of God to
heal the sick, particularly in response to prayer, is a reality experienced
and an expectation to be maintained throughout the ongoing history
of the church (cf . ,  e.9.,  Jam. 5:14, l5).
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Faithful unto Death
MARGARET CAMPBELL

Grant it to me to behold thee again in dying,
Hills of home and to hear again the call
Hear above the graves of the martyrs the peewees crying,
And hear no more at all.

High up in the lonely hill-country of the Scottish Borders, after one
leaves the town of Moffat, there is a valley flanked on either side by
high hills. By the roadside stands a monument erected to the memory
of John Hunter who was hunted and shot on these hills. 'Who was he,'
one asks oneself, 'and what were his thoughts as the redcoats of
Charles II closed in on him?' One thing we know must have been true
of him-like Moses, that great leader of long ago, he chose to suffer
affliction with the people of God rather than to enjoy the pleasures of
sin for a season. Doubtless his prayers would have ascended to heaven
for those dear to him before he lay still in death on the lonely moor-
land. For him, it would have been a swift passing into the presence of
his Saviour, an end for ever to the sufferings that so many of these
brave Covenanters had to endure.

In 1662 Archbishop Sharp, a renegade from the covenanting cause,
had obeyed the inhuman laws of Charles II by expelling four hundred
ministers from their charges. One of those who did not fear to
denounce this evil was a young minister, Hugh MacKail. He was
forced to flee to Holland for three years but then returned to his native
Scotland. In Huntley House Museum in the Canongate in Edinburgh,
one can see his Bible. How often he must have drawn comfort from its
pages in all the trials he was destined to face. Hugh MacKail was a
scholarly young man and an eloquent preacher. Delicate in
constitution, he had a personal charm which won all hearts.
Archbishop Sharp resisted many efforts made to save him. He was
tortured by the Boot, then Hugh MacKail was condemned to be hung
at the Mercat Cross of Edinburgh. He was young, he was winsome, to
the human eye he had all the world before him; but Hugh MacKail
thought of none of those things. To be faithful to Jesus was what
mattered to him.

On the scaffold that morning, his face was full of joy-soon he was
going to meet his Beloved. There were many witnesses to that scene,
standing in the street below or looking out of the windows above The
Mercat Cross. Many of these onlookers wept as they looked at the
bright face of the young man awaiting his death that day. He spoke to
those around him. and there can be few more beautiful farewells than
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his. His last words were:
'Now I leave off to speak any more to creatures and turn my speech

to Thee, O Lord. Farewell, father and mother, friends and relations!
Farewell, the world and all delights! Welcome, God and Father!
Welcome, sweet Lord Jesus! Welcome, blessed Spirit of Grace!
Welcome, glory! Welcome, eternal life! Welcome, death!

So Hugh Mackail crossed the river 'and all the trumpets sounded on
the other side'.

: r i l :

f,.:
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Jacob Have I Loved
A. T. WALKER

The Rev. Tony Walker is minister of a church in Walsall, West
Midlands. He has been preoching a series of sermons on Romans 9:
I0-13. The following is the substsnce of one of these sermons.

We are studying God's love for, and election of Jacob. We
concluded last time with a quotation from the Anglican prayer book.
'The godly consideration of predestination and election in Christ, is
full of sweet, pleasant, and unspeakable comfort, to godly persons.'
Full of sweet, pleasant, and unspeakable comfort! So it is.

Man has not yet devised anything so designgd to melt the heart and
fill it with such courage and unspeakable comfort as this. Though they
be but men, God has loved them with an everlasting love. Though they
be vile and flll of sin, He has loved them, chosen them as individuals
to salvation and has given His only begotten to suffer, bleed, and die
for them.

It was with this assurance in their hearts that the Protestant martyrs
died with songs of praise upon their lips, and joy in their hearts.
Death, though vile bloody and cruel, was full of sweet, pleasant, and
unspeakable comfort. They knew, and were not ashamed to confess,
that they were the elect of God. Sons of that love from which nothing
could separate them. They knew that the death which they approached
was but the doorway through which they passed into the arms of Him
who was the eternal lover of their souls. Men like James Guthrie who
could die declaring that he would not exchange the scaffold for the
palace or mitre of the greatest prelate in Britain. Suffering men like
Samuel Rutherford who could approach death with the words 'I shall
live and adore Him' and 'Glory to Him in Emmanuel's Land'. Such
unspeakable comfort! O the joy, the peace, the comfort, the godly
consideration of election gives.

However: let me quote the prayer book again. 'The godly
consideration of predestination, and election in Christ, is full of
sweet, pleasant and unspeakable comfort, to godly persons.' Note
these last words carefully: to godly persons, Here is an accurate and
wonderful summary of the biblical teaching on the matter. To godly
persons; The ungodly man, no matter what his profession may be,
who is careless and indifferent to the claims of holiness, has no ground
on which to believe himself elect of God while he continues in
ungodliness.

The ungodly man has no biblical warrant for finding sweet,
pleasant and unspeakable comfort in this doctrine. Whatever comfort
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the ungodly may find in the consideration of predestination and
election in Christ, it is false comfort. It has no biblical foundation.

Jacob chosen of God
We have been discussing the election of Jacob taught in the text.

When we read of Jacob's history in Genesis, we discover that Jacob
knew himself to be one of God's elect, and that he greatly rejoiced in
the knowledge. Consider chapters 48 and 49. These chapters breathe
assurance and confidence. Jacob's life is ebbing away. He is old and
feeble. The Scripture says, 'the eyes of Israel were dim for age, so that
he could not see'. But nature is compensated by grace. He has other
eyes. Eyes to see 'the vision splendid'. Faith's vision has not dimmed.
He is sure! Sure that God has loved him and chosen him to eternal
glory. He comes to death in the full assurance of faith. He knows he is
beloved of God. Knows that he was loved while he was yet unformed
in his mother's womb. Knows that God has loved him with that
special, discriminating, electing love that God has for His own. He has
loved him as a babe, a boy, a youth, a man. He knows He loves him
now as he is about to pass through the valley of the shadow of death.
He knows that across the valley God himself waits to wipe away all
tears from his eyes. He knows! Such knowledge is full of sweet,
pleasant, and unspeakable comfort. Hear his words as he rises on his
bed to speak to his sons...'God almighty appeared to me at Luz, in the
Land of Canaan, and blessed me.' He knows! As it is written, Jacob
have I loved, but Esau have I hated.

The difference between the two
Jacob and Esau: What a difference! Esau: a profane person who

for one morsel of meat sold his birthright. A thoroughly godless man.
He cared nothing for eternal things. He feared neither the loss of
heaven nor the wrath of hell. An ungodly man to the end. Such a one
dare not suppose himself among the elect of God. Jacob's brother no
doubt, abounding in privileges, sharer of many benefits with Jacob.
But an ungodly man still. The Bible teaches no such man to entertain
the hope of salvation . He moy be numbered among the elect of God'
He may yet be brought to a saving knowledge of God and thereby
discover that he too is beloved of the Father, beloved as Jacob was
loved. Yet while he continues to be an ungodly man such hope is vain.
Esau: ungodly to the end. The consideration of predestination and
election in Christ cannot offer him sweet and pleasant comfort.

How different was Jacob. A saint of God. A godly man. A man of
many faults and failings, yet a man with one great concern in life: to
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better know and serve the living God. Holy Jacob. He had his share of
heart-breaks, disappointments,' trials and tribulations, but he never
ceased from striving after God. To the end he was a man who looked
for that city which hath foundations, whose builder and maker is
God. He loved God, served God, sought God. He was a prince with
God in his life, and a prophet of God in his death. Holy Jacob!

What made the difference?
How very different to his brother. Yet what made the difference?

Not nature. By nature they were of the same lump. Of the same
womb. Flesh of the same flesh, bone of the same bone. Heirs together
of the same wicked hearts and minds. 'Was not Esau Jacob's brother?
saith the Lord. Yet I have loved Jacob and hated Esau.' By nature
there was no difference. Yet here we see two men. Esau, an ungodly
man; Jacob, the holy man of God.

What has made the difference? There is only one possible answer:
the love of God. Jacob is one of God's elect. He is a man
predestinated to be conformed to the image of Christ Jesus. Without
that love and election Jacob would never be any different. We see him
as a godfearing man, and at once we know; that man is one of God's
elect, God has loved that man with everlasting love. Esau lives and
dies ungodly. It is not possible that he was ever loved as Jacob was
loved. The ungodliness of Esau and the piety of Jacob tell their own
story. On his death bed, the knowledge of his own walk before God,
fills Jacob with joy and assurance, not as being the cause, but the
evidence of God's electing love for him. God has shepherded him all
the days of his life. God has been his shepherd and has led him in the
paths of righteousness.

The holy life that Jacob lived was itself witness to the fact of God's
special love for him. You and I hardly begin to know the measure of
the love of God if we fail to realise that. God's love is of a nature that
can only begin to be understood when it is seen to be a love that
transforms. Jacob was love's own work. God does not love any with
that love with which he loved Jacob without doing a transforming
work in their lives. God's love is a holy love. The fruit of that love is
holiness. It begets holiness wherever it casts its rays. It is upon beggars
in the dunghill that God sets His love. What manner of love would it
be that allowed the beloved beggar to lie in the dunghill still? It is upon
men and women filthy, vile and full of sin that God's love is pitched.
What manner of love would it be that did not cleanse them from their
filthiness? What manner of love would God's have been for Jacob if
he had left him no different to Esau?

Let us be sure we understand. If a man is loved and chosen of God,
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by nature he is an Esau. He is made a Jacob by grace. Godliness is
God's own work in the souls of his beloved. You never met a godly
man who was not loved and elect of God. Not loved because he is
godly. Godly because he is loved.

There at his death Jacob found unspeakable comfort in believing.
He had walked with God, and such a man may know that he is the
object of eternal love. He may trace in the footsteps of his own godly
walk the hand of 'love divine, all loves excelling'. You and I, who
profess faith in Christ, may do the same. By a godly walk we may
know ourselves to be elect in Christ and predestinated to eternal glory.
By the life we live we may test the,faith we profess, and know our-
selves elect of God, and in that knowledge find full, sweet and
pleasant comfort.

The Potter and the clay
A consideration of the relationship between a holy walk and the

election of God as it is taught in the Scriptures leaves us in no doubt
that the one is the evidence of the other. Paul in Eph. l:4 expresses
that relationship like this...'according as he has chosen us in him
before the foundation of the world, that we should be holy and
without blame before him in love'. Here is the purpose of election.
That we should be holy. Election is election to holiness. God's people
are pre-destinated to be changed; to be changed from glory unto glory.
God is doing it. It is His work. Paul explains himself again in Eph. 2:
10...'for we are his workmanship, created in Christ Jesus unto good
works'. He is changing our lives if we are his elect people. He
quickened us when we were dead in trespasses and sins. He ministered
to us the gifts of faith and repentance. He planted holy dispositions in
our hearts. He leads us by his Spirit, enabling us more and more to a
holy walk. We are his workmanship.

His workmanship! God is the potter. We are the clay. A little
handful has been broken off from the great lump. He has broken it
off. He is moulding it; He is shaping it; He is transforming it. He is
making it different. Look again at Esau and Jacob. See which piece of
clay the potter is at work on. One piece of clay lies dormant and
lifeless on the potter's bench. The other is in the hands of the potter. It
is being shaped and moulded. It takes the shape of a vessel fit for the
master's uEe. Now look at Esau. A lifeless lump. Utterly without
spiritual life. Never changing. Always the same. Always the same
ungodly, unchanging lump. But Jacob! Holy Jacob; the piece of clay
taken up by God. See him there in the potter's hand. God's work-
manship created unto good works. Look at him in the Scriptures. See
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him taking shape; developing, giowing more and more saintly day by
day. From being of that same godless lump as Esau, he has been taken
by the potter and is being made so that at last he shall be without spot,
or blemish, or any such thing. Jacob has been chosen and called to be
changed:

Changed from glory into glorY
Till in heaven we take our place;
Till we cast our crowns before thee,

' Lost in wonder, love and Proise.
This was Jacob's experience. This is what God did with him. It is

what God does with all his elect. Chosen unto holiness. If we are not
walking in that holy pathway that God has ordained that we should
walk in, then we cannot find any comfort in supposing ourielves to be
the elect of God. It is the godly who may find 'full, sweet and
unspeakable comfort'.

Happiness is holiness
The 'godly consideration of predestination and election in Christ'

will evoke certain very personal questions. Can I see what the potter
has done with this little piece of clay? Am I growing, am I making
spiritual progress? Am I striving to be obedient and to follow a godly
walk? These are questions that matter. These are questions that will
lead us to the truth about ourselves. Can I rejoice in the evidence that I
am elect of God? Can I find full, sweet, pleasant and unspeakable
comfort in knowing that I am elect in Christ? What do I see when I
examine myself in the light of God's word? Do I see a godly person?
Not a perfect person. Not a faultless person. Not a person who never
fails, never fears, never doubts, but a person who is sincerely striving
after holiness. Striving in sincerity and truth. This is godliness.
Without this we dare not comfort ourselves. Only those who walk as
Jacob walked may hope for Jacob's heaven.

It is this assurance-that we are indeed elect vessels which God had
afore prepared unto glory-that fills the soul with holy joy and
comfort. O that we may know it more and more! What greater thing
can life offer us than the knowledge that the Almighty God has loved
us with an everlasting love? When my heart is breaking with grief;
when the world is cruelly treating me; when my flesh is racked with
pain: what it is to know that underneath are the everlasting arms!
What it is when heart and flesh fail, to know that Jacob's God has
loved me with eternal love; loves me still; and will love me for ever
with that same unspeakable love that he had for holy Jacob. This is
unspeakable comfort. It is the comfort Jacob knew, and we can know
it too. We can know it by giving heed to Peter's exhortation to make
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our calling and election sure. Let us live so that our own hearts cannot
doubt interest in the Saviour's blood.

Godly living brings its own rewards. It brings this assurance of the
election of God. Such assurance is full of comfort, comfort such as
nothing on earth can take from a man. Jacob found it so. He records
...'Few and evil hath the days of the years of my life been'. He had
known great sorrow. Family quarrels. Years of lonely exile from the
home he loved. The prime years of his life spent in servitude. The loss
of Rachel; Rachel whom he so loved, for whom he served so long;
Rachel who died in childbirth on the road between Bethel and
Ephrath. Sorrow upon sorrow was Jacob's earthly lot. 'Few and evil
have been the days of the years of my life'.

Yes! But there was unspeakable comfort too. His own words tell it
...'the God who Shepherded me all my life long unto this day'. He was
one of God's elect. In pain; in loneliness; in bondage; in bereave-
ment; in trials and tribulations; he knew God had chosen him out of
the world to be his own. He was clay in the hands of the potter. A
vessel afore prepared unto glory. He belonged to God. He thought of
that, and found that the 'godly consideration of predestination and
election in Christ is full of sweet, pleasant, and unspeakable comfort'.

Happiness is holiness!
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Book Reviews
THREE YET ONE: An Examination of the Scriptural
Evidence for the Trinity. John Montgomery. Pub. by the Wick-
liffe Press, 184 Fleet Street, London EC4ZIJ.J. Price 35p, by post 45p.
pp 72.

This book was written with the two-fold purpose of refuting the
anti-trinitarian teaching of many false religions and of helping
Christians to give a Scriptural reason foq the orthodox doctrine of the
Trinity. In the Introduction the author states that, though the word
trinity does not occur in the Bible, the doctrine of the trinity is set out
when the Scripture teaches that: l. There is only one God. 2. There are
distinctions of Persons within the unity of the Godhead. 3. As the
Bible proceeds, three distinct Persons emerge. 4. Jesus Christ is God.
5. The Holy Spirit is God.

In the main part of the booklet, John Montgomery proceeds to
establish these five points from Scripture. In chapter 7 he deals,
briefly but well, with Objections to the Trinity.Inthe Conclusionhe
gathers the various elements of the Scriptural teaching on the subject
together, and states, 'Those who are content to hinge their beliefs on
one or two isolated texts may reach a different conclusion. But any
one who is prepared to search the Scriptures and accept their final
authority cannot fail to recognize that the God who is there revealed is
a Triune God'.

Then, in appendices A-D, some controversial texts, having a
bearing on the subject of the Trinity, are dealt with. Lastly, in
Appendix E, a list is given of some of the passages in Scripture in
which the three Persons of the Trinity appear together.

This booklet is not particularly well presented, for example in the
quality or design of the cover. When heretical views are pressed on the
public in eye-catching forms, it seems a pity that such a statement as
this of the Scriptural doctrine of the Trinity should not be presented
more attractively.

J.T.

LUKE: Commentary by TYilliam Hendriksen. Banner of Ttuth
Trust. Price f,10 pp. xiii + 1122.

This volume, by an outstanding New Testament scholar, completes
the series on the four Gospels which began with Dr. Hendriksen's
commentary on John in 1954. The reviewer has been grateful for this



280 The Gospel Magazine

earlier work (which in 1959 cost 2l/-; such is the rapid rate of
inflation!).

The commentary on Luke can rightly be described as 'exhaustive';

not only is it a verse by verse exposition, but it also contains many
other helpful features such as "Practical Lessons" at the end of each
section. In the Introduction, Hendriksen writes "This gospel is a book
of Doctrine, showing us what to believe...a book of Ethics telling us
how to live..a book of Comfort teaching us why to rejoice...a book of
Prophecy informing us what to expect".

This commentary will be of invaluable help to those who wish to
study the Scriptures in depth and will be especially useful to the
preacher of the Word. It will make a very worthwhile addition to a
minister's library and be productive of much good.

M . H .

THE EVANGELICAL SUCCESSION IN THE
CHURCH OF ENGLAND. Edited by D. N. Samuel. James
Clarke, Cambridge. Price f2.75. pp. 123.

This consists of the papers read at a recent Conference of the
Protestant Reformation Society at Lincoln. The subjects dealt with
are chosen in the hope of giving Evangelicals three things:

l. A Sense of ldentity with the Reformers and their successors in the
Church of England. The importance attached to Justification by
faith, to the Authority of the Scriptures, to the need for faithful
preaching, to the importance of worthy reception of the sacraments,
are all relevant to-day. In tracing the history of Reformation
principles in the Church we see they frequently suffer temporary
setbacks, but they are not extinguished.

2. A Sense of Continuiry. As the Roman Catholics and Anglo-
Catholics make their appeal to a legalist tactual succession in the
ministry, the Reformed appeal of Evangelicals is to the foundation
truths of the Church-the teaching of Christ and His Apostles and
Prophets.

3. Encouragement. The days afe dark in some respects, but they
have been darker, and God has always brought revival, and vindicated
His truth.

In this book D. A. Scales writes with great illumination on some
important themes in the theology of the English Reformers.

Brian Felce writes on the doctrinal continuity as expounded by A.
M. Toplady, and illustrated from other writers.

Philip Buss writes on the religious movements of the less known
century 16ll to lTll; that is, from Archbishop Laud to Daniel
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Waterland.
D' s. Alister outlines briefly the Times, the Names, and the Issues

for Anglican Evangelicals in the lgth century.
D. N. Samuel writes trenchantly on the challenges of the 20th

century-the growth of ritualism, prayer Book revision-the Royal
Commission-and the consequences of doctrinal compromise.

R. T. Beckwith contributes the final essay, a consideration of the
Keele and Nottingham conferences, and a look to the future. takine
reassurance from the recent legislation securing the 39 Articles and thI
1662 Book of common prayer for use by, and as normative in the
Church.

Mr. Samuel's closing Sermon from 2 Chron. 15 contains a
challenging text for all Evangelicals to-day:- "They entered into a
covenant to seek the Lord God of their fathers with all their heart and
with all their soul."

- If this book can be given a wide circulation it will do much good for
the cause of the Gospel.

w.J .P .


