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Whatever act of service we may be privileged to give to God, how im
portant is our heart relationship to Him! Right at the beginning of
Genesis 22, which describes the great service Abraham rendered to
God, our attention is focused on this point. 'After these things God
said unto him, Abraham: and he said, Behold, here I am: Their rela
tionship had not become formal and dead. God was still speaking to
him, just as He had done when He called him out of Ur so many years
before; and Abraham was still listening.

Toiling up that mountain to which God led him, Abraham had
many burdens to weigh him down. He was concerned for Isaac per
sonally, but he must have been more concerned because of God's
word regarding him: 'In Isaac shall thy seed be called'. In being asked
to slay his son, he was being called to cut off God's promise, to op
pose His purpose, to throw His provision away.

What was it that gave Abraham strength to climb that hill? Faith.
'God will provide himself a lamb for a burnt offering.' And so he went
on. 'God has a greater concern for the survival of His cause than I,' he
thought. 'He has placed Himself under obligation to provide for its
every need.'

As Abraham had to go on in faith, climbing up the hill, so the
Children of Israel had to go on in faith, stepping down into the sea.
The time for seeing would come for both, at the top of the mountain
or at the other side of the sea. But as far as the time of testing was
concerned, they had to go on in faith.

God had gone before Abraham up the mountain. Even the entwin- .
ing of the ram's horns in the branches of the thicket had been ordered
by him. 'All things work together for good to them that love God, to
them who are the called according to His purpose.'

And what did he see, on the mountain? He did not look on his own
giving, but on the giving of God. He saw my day, and was glad. He
saw that giving which is the beginning and end of all giving to which
we shall ever attain: 'God so loved the world, that He gave His only
begotten son, that whosoever believeth on him should not perish, but
have everlasting life.'

Here is the mountain to which God in His providence has led you,
Mr. Handford. Climb it in faith, and it will prove a mountain from
which you and your readers will see the glory and the grace of God.
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Points from First Peter
HERBERT M. CARSON

To an inheritance incorruptible, and undejiled, and that jadeth not
away, reserved in heaven jor you; (l Peter 1.4)

For the average Christian to-day heaven is an idea which tends to be
very much on the outskirts of his thinking. Of cburse it is perfectly
true that as Christians we accept the statements of Scripture. We
believe in the life to come; we believe in that glorious reunion with
Christ; and yet I am sure that for most of us the thought of heaven is
rather a remote one. There are times, of course, when it pushes its way
into the forefront of our thinking. You cannot come near death, or
face bereavement and sorrow, without being made to think of that
which lies beyond the grave. All to often, however, our thinking about
heaven is limited to such times. When the crisis is passed or when our
hearts are again comforted after sorrow, the idea often goes away
~ain to be only summoned afresh, in some later emergency. -

One thing is certain. It is not a truth which thrills us as quite ob
viously it thrilled the apostle Peter-this passage is after all one of
thanksgiving. He gives his opening greeting in the epistle and then he
bursts into praise. 'Blessed be the God and Father of our Lord Jesus
Christ'. 'Glory be to God,' he says, 'He has given us a lively hope, and
He has got an inheritance for us in glory.' We thank God for many
things, and often our times of praise and thanksgiving are very lively
times. Indeed, we have such constant evidence of God's mercy that
sometimes our hearts simply overflow in praise to Him for all that He
is to us. Yet I wonder how many of us know the meaning of this aspect
of praise. How many of us know what it means to pour out our hearts
in sheer joy that God has set this inheritance before us? Indeed I
believe that to speak like this is simply to emphasise the fact that
heaven is in fact something rather vague, shadowy and remote for
most of us. We have got to ask why.

We have become wordly minded
Why is it that we do not set our minds enough upon heaven and

upon the glories-that shall be ours? I am sure that basically it is because
we have made ourselves too much at home in this world. When they
talk about 'worldliness', all too often Christians tend to have a certain
specified list in their minds of certain activities or certain places which
are 'worldly'. If you go there or if you do that, you are worldly. If you
abstain from this and abstain from that, you are not worldly. Well, of
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courSe, I know that it is true that certain places and certain activities
are quite clearly of the world, but worldliness is not to be thought of
simply in terms of certain things to be done or certain things to be
avoided.

Worldliness is essentially making oneself part and parcel of this
world, of this passing phase of things. Worldliness is settling down in
to this order-an order, remember, which is apart from God; and
order indeed which is opposed to God's authority. The worldly man is
the man who finds this world his home; the wordly Christian is the
Christian who adopts the standards of the world around, and the
pleasures and the practices of the world around.

If you want a commentary on how worldly the Church is at the mo
ment, read the average missionary magazine. Read about the standard
of giving in the Churches; read about the standard of going; read
about the lack overseas both in men and resources and you realise how
utterly worldly the Church is at home. We have been concerned about
our own comforts and provision for our own needs. In fact, we have
just adopted the ways and the thinking of the world; we have become
materialistic.

It was otherwise with the New Testament saints
When you turn to the New Testament you find a completely dif

ferent atmosphere; you find men and women who are heavenly mind
ed. To be 'heavenly minded by New Testament standards does not
mean to be an escapist. Heaven for them was not something that
enabled them to forget the present. These were men and women who
were quite clearly living in the present in the sense of seeing the duties
that confronted them. Read the latter part of Paul's epistles. He deals
with practical duties; the responsibility of master to servant, of ser
vant to master; the responsibilities within the family, of husband to
wife, of parent to child. These men were concerned about everyday
duties, but they were men who were essentially pilgrims. This life was
not the end for them. Existence was not bounded by three score years
and ten. They were men on the march, with their eyes on the horizon;
the very emphasis in their thinking upon heaven and upon glory
transformed their daily living.

It was because they were heavenly minded that they were so con
cerned with holiness. After all, if my supreme goal is heaven, if my
supreme goal is the very presence of Christ, then clearly this life is to
be thought of in terms of preparation. When we are going to some
important interview, we are concerned to be ready beforehand. If
someone is summoned to the Palace to receive a decoration, there is a
great deal of preparation to be done before they can go. Yet, entry in-
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to the most magnificent house, a summons into the presence of any
earthly monarch, is as nothing compared with the summons of the
Christian into the presence of the King of kings and Lord of lords.
How perfunctory is our preparation. How little concern there is about
holiness of life. How content we are to be tainted by the defiled with
the ways of the world. How ready we are to lapse into the impurity of
men around us. We ought to be concerned, as these New Testament
believers were concerned, with holiness of life, as we prepare for
glory.

If Christ is the very centre of everything in heaven, then surely it af
fects the way in which we live here. These New Testament believers, I
say, were heavenly minded, and that meant simply that they were
longing for Christ. One senses that all through their writings. Paul
says, 'For me to live is Christ, and to die is gain' (Phi!. 1. 21). It was
because of the gain involved in dying and going to heaven that in this
life he longed so deeply and constantly that he might know Christ.

Heaven is our inheritance
So you see, heaven in the New Testament was not some kind of

opiate, some kind of drug; it was essentially an incentive, a great
stimulus to service. Here Peter speaks of it in terms of an inheritance.
He has spoken in verse three of the living hope that has been set before
us, and the basis of that hope, he says, is the fact that Jesus Christ is
risen from the dead. We face death with all its terrors and we say,
'Christ has conquered death and sin and hell and therefore we face the
grave with confidence and with assurance.' We face it with this lively
hope that we have an inheritance in heaven. The word that is used
here, 'inheritance,' is one that they used in the Greek translation of the
Old Testament when they were referring to Canaan. Canaan was their
inheritance, it was the promised land, and the 'inheritance' is our
heavenly Canaan; it is the promised land towards which the saints are
pressing on.

The Lamb is all the glory of it

What is the essential thing about heaven, as you find it in the New
Testament? Turn to the Book of the Revelation. In that great vision
that God gave to His servant John on Patmos, the curtain is drawn
aside and you are able to look right into the very glory itself. What is it
with which they are taken up in glory? Surely it is with God Himself.
The glory of God and the presence of Christ the Redeemer-this is
what dominates heaven. So you find the company of heaven worship
ping Him that sits upon the throne and the Lamb that once was slain.
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Heaven, in other words, can be summed up in the phrase 'with Christ'.
When we are in heaven we shall be with Him; that means we shall see
Him as He is.

When a man is brought to faith in Christ, he is like the blind man in
John's Gospel who says, 'Once 1 was blind, now 1 see'. The Christian
is a man who says, 'Once my eyes were closed to spiritual truth; 1
could not see; now 1 see, 1 see Christ, 1 see Him as my Saviour.' Yet
with that testimony, there is so often the confession: 'But how dimly 1
see, how slight is my knowledge of Him. 1 see-yes, there are times of
prayer when, as it were, the scales are taken from off my eyes and the
mists roll back and 1 do see Christ in His glory'. But even those choice
moments in prayer, are they not all too infrequent? Are they not
fleeting? So often our eyes are looking on the things of the world. Too
often, alas, Christians are letting their eyes dwell on those things
which bring them low morally and spiritually rather than on those
things which edify. So often when we are longing to see Christ, even in
our times of prayer, those times are dull and dead and lifeless. But we
look forward to that time when we shall see Him as He is, when our
eyes will be opened and the scales completely removed. There shall be
no cloud between us and Him. We shall see Christ. That will be the
supreme glory for the Christian to see the Saviour.

Yes, we shall know Him. Here, says Paul, 'I know in -part' (l Cor.
13. 12). How slight our knowledge is'. It is true that we have been
ushered into a knowledge of Christ through the Gospel. We know
Him to be the Son of God. We know Him to be the only and all suffi
cient Saviour. We know Him, 1 trust, as our Saviour. Yet our minds
are so weak and finite. We grasp so little because there is still in them
so much of the remaining darkness of sin.

There are also so many unsolved problems. How they press in upon
us; the 'whys' that we ask; the questionings that are not resolved as we
seek to understand God's ways. So often those questionings become
doubts as the devil seeks to make us question God's righteousness,
God's justice, God's goodness How true is that now we know in part!

Then we shall know, our minds will be opened; the darkness will be
forever banished; we shall know Him as He is. We shall know His
love. We talk about it now, but we have only the slightest glimpse of
it; then we shall know how greatly He loved us; then we shall under
stand the greatness of Calvary. Now we are just groping on the out
skirts. Then we will realise what it meant to the Holy One of God to
die for us in the darkness of Golgotha. Then we shall know the
wisdom of our God. We shall see the glory and the wonder of this
mighty plan of redemption. Now as we read the Scriptures we see it
being unfolded but then we shall see it all in its magnificent sweep. We
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shall know how wise is, our God. We shall know His righteousness,
His justice. The question of quiet faith now is, 'Shall not the Judge of
all the earth do right?' (Gen. 18. 25). In that day we shall no longer
ask that question. With a glad assurance we shall say, 'the Judge of all
the earth has done right'. His justice will be vindicated to all eternity.

Heaven then is the place where we shall be with Christ, where we
shall be in the very presence of God, when we shall see and understand
and, supremely, where we shall acknowledge Him. Is that not why, in
the Book of the Revelation, the whole picture of heaven is in terms of
praise? One hears the Hallelujah chorus of the great company of the
redeemed ringing out as they sing, 'Worthy is the Lamb that was slain'
(Rev. 5. 12). In heaven the whole activity of the saints is to pour out
their hearts in thanksgiving to God. Here we have a foretaste-you
know those times when we are singing some great hymn of praise and
somehow it is not merely the music, but we are gripped by what we are
singing and our hearts are lifted up. We are ushered, as it were, for the
moment into the presence of the Lord and we simply pour out our
hearts to Him. In that day, our praise will not be some momentary ex
perience, some moment of exultation that comes and goes. It will be a
constant eternal act of praise and thanksgiving to our God as we bow
before Him.

You will remember that in the Book of Revelation the four and
twenty elders before the Throne cast their crowns before Him, saying
that He alone is worthy (4. lO-ll)-those crowns which speak of vic
tory, those crowns given to the believers who have come as pilgrims
right through the conflict and through the dark waters of death but
now are in the presence of their Lord. This victory, from whence did it
come? This triumph, who was responsible for it? He and He alone! So
the crown of victory is cast down in heaven before the Throne, as we
join in praise and worship and thanksgiving. This is our inheritance.
This is the glorious goal towards which we press.

It is reserved in heaven for us

Now Peter says, this inheritance is reserved in heaven for you; it is
your inheritance. What a stabilising word this is in our day. We have
an inheritance in glory. When a ,,,,,ill is drawn up, the decisive thing
about that will is the wish of the testator. The wishes of the man who
draws up the will are to be carried out. That is surely why the Chris
tian's hope of heaven is so secure. The Testator, the One who has sett
led the inheritance upon us, is none other than GOQ Himself. When did
He do this? Well you remember what the opening word of the epistle
was-'Peter, to the elect'-to those whom God has chosen. That was

J
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when the terms of the will were drawn up; that was when all the riches
of the inheritance were settled- before the foundation of the world,
when God in His sovereign mercy set His choice upon us. So our
wealth in glory is not something that depends upon the chances eR
time; it depends rather upon the eternal decree and purpose of God. Is
it any wonder that the Christian is so sure of what lies ahead? It is an
inheritance, says Peter, reserved for you, reserved by God Himself. It
was settled upon us before the foundation of the world and it was
secured for us on that green hill outside Jerusalem when the Lord
Jesus Christ, the Prince of glory, died for us.

When God settled His inheritance upon His people, we had no
claim. Far from being the people of the King we were rebels against
Him, rebels against His sovereign authority. So we go back to
Calvary. There is the King's Son dying for rebels; dying to save us
from our sins; dying to bear our guilt as He bears our sins in His own
body on the tree. It is because of what He did for us when He died for
our sins, that the inheritance is made over to us. What God the Father
purposed, God the Son has brought to pass.

It is reserved in heaven for you. When Thomas Bilney, one of the
Cambridge martyrs, was about to die in Norwich, the night before his
death he read from Isaiah 43, 'I have called thee by name; thou art
mine' (verse 1). With that assurance he could cont~ue to read verse 2:
'When thou passest through the waters, I will be with thee; and
through the rivers they shall not overflow: when thou walkest through
the fire, thou shalt not be burned; neither shall the flame kindle upon
thee'. On the next day in Norwich he was going to go through the fire,
and to pay with his life for his testimony. What strengthened him was
this fact. 'I have called thee by thy name, thou art mine'. The Christian
can face the darkness of the valley of the shadow of death because he
knows that he has been called from all eternity personally by name.
The Father chose him, the Son redeemed him, and it was through the
Spirit working in his heart that he has entered into an assurance that
this inheritance is for him.

Is not that what Peter is saying? The Spirit of God has sanctified
us-has set us apart-how? We have been begotten again to a living
hope. God has given us nothing less than his own life. We were dead in
sin. In that condition we were without God and without hope. Death
was the dark ending to this life, and the darker introduction to eterni
ty. 'But,' says Peter 'God has begotten us again'. He has taken us from
that lost and helpless state; He has made us new creatures; that is why
we look forward to this inheritance. Is it any wonder that, if we are
Christians, we are so sure of heaven? Behind the inheritance there
stands the triune God, Father, Son and Holy Spirit. The Christian is
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not groping his way forward into an uncertain future. He is going
steadily on knowing that there is an inheritance laid up for him in
heaven.

It is incorruptible, undefiled, unfading

Each of these words bring home something of the stability, the sure
character of this inheritance.

Our inheritance in heaven is incorruptible. Corruption-that word
is written right across this life. Paul writes in 1 Cor. 15 about this body
of ours-'It is sown in corruption; it is raised in incorruption' (verse
42). We have a body which is subject to disease and to death, but in
that day it shall be gloriously transformed. We shall be alive forever.

Our inheritance jn heaven is undefiled. The promised land was a
land flowing with milk and honey, but the children of Israel defiled
that land by their own sin. You and I often defile the very gifts that
God bestows uplln us. We muddy the clear waters of the spring that
God makes available to us. But in that day the heavenly Canaan will
not be defiled; the sin which so often leads to defilement here will be
for ever gone.

Furthermore, our inheritance will be unfading-Palestine, the pro
mised land, was in spring time fresh with flowers and new life, but
even that land in winter was bare, stripped and faded. By contrast, in
the heavenly Canaan, springtime will be perennial and eternal.

Here, says Peter, it is-your inheritance-reserved for you in
heaven by none other than God Himself. There is a Bank which is
sure. There is a Trustee who does not fail. The One who administers
the inheritance is the One who Himself settled the inheritance upon us.
It is reserved in heaven, beyond the corruption of this world, beyond
all the power of devil or man to destroy.

Here, says Peter, is a word of encouragement for you. He was
writing to those who were being tested and tried. Some of them pro
bably felt they were being tested beyond endurance. Says Peter, lift up
your eyes and look at heaven. You do not belong to this passing
world. That is the place to which you are going; you belong to heaven.

Testing days may lie ahead for some of us. Tests and trials perhaps
that are beyond our imagining. There may come to some of us far
sooner than we imagine, death itself. How does the Gospel speak in
this situation? It points us, as John Buny.an does in the 'Pilgrim's Pro
gress' towards the Celestial City. If we are Christians, we have turned
our back on the City of Destruction. If we are Christians, we are going
through Vanity Fair and we have our eyes on glory itself. That is why
we press on. We are longing for Christ because on that day we shall
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possess Him fully. We are longing for holiness because we are now
preparing for our entry into glory.

So we go forward confidently. When a man is going to an assured
goal, and when that assured goal is a place of rejoicing he goes with a
spring in his step. The Christian should be thus, a joyful man. Yet
how often this joy is remote from our thinking and from our ex
perience. Is it not because we are so utterly worldly? The man who has
his heart and his mind set on heaven is a joyful man. He is a man who
rejoices in the tasks he has committed to him here. He knows as he
looks forward to being in the presence of the Lord Himself that he is
looking forward to something that is sure.

France's Great Need
fSHBEL J. MacCUISH

The writer of this article spent some time in France, working and stu
dying at Orleans. She now teaches French at Inverness, Scotland.

France is a land of many faces, almost bewildering in its variety.
The snow-capped Alps lie but a few hours' drive from the sunny
Mediterranean. Rugged, sea-girt Brittany, with its homely Celtic
tongue, is quite removed in character from the elegant life of Paris.
There is diversity in the French character too. No easy generalisation
will adequately sum up the Frenchman. But one palpable fact of
French life is a widespread and deep-rooted materialism. The good
things of life are pursued with a kind of dedication.

A long tradition of hostility to Christianity has no doubt con
tributed to this situation. In the state schools today, where most
children are educated, there is no religious instruction at all. Civics
and philosophy appear on the time-table of the higher classes, but
religion is entirely ignored. In the conflict between Romanism and
secularism the latter has certainly triumphed, though there are many
outward signs of Roman Catholicism still from the great cathedrals
that dominate even small villages to the roadside shrines and crucifixes
on their outskirts. It is sad to see the faith placed in the Virgin Mary
and the whole cult of Lourdes. Yet, in general, France is becoming in
creasingly indifferent to religion, and the influence of the Roman
Catholic church is low and still declining despite the stirrings of
ecumenism and the wind of change that favours the ecumenical
climate.



Secularism has prevailed. Had the promise of the Reformation been
fulfilled there would have been another option, an evangelical Chris
tian church. As it is, in a population a fifty-six million, there are, it is
estimated, about one million Protestants; and of these many are only
nominal Christians. A brief look at the progress of the Protestant
church since the reformation may help to explain how the situation to
day has come about.
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A look at the past

Since the early days of the Christian era, France has never been
without a Gospel witness. At times it has been dimmed to near extinc
tion, at times it has blazed forth, as during the Reformation period
when Calvin re-affirmed the stern and glorious foundation doctrines
of the Faith. The twenty-three years he spent in Geneva were crucial
for the Reformation in Europe. During that time, despite opposition
and persecution, evangelicals in France were becoming organised into
churches. The revocation of the liberating Edict of Nantes in 1685 was
a crushing blow to French Protestants. Cruelties abounded in the
name of religion. For a century after this event the Church was divided
into two parts, the 'refugee' church abroad and the 'wilderness'
church at home, meeting in remote places in secret. When tolerance
was once more granted to Protestants in 1787 the Spirit had largely
departed and a time of spiritual drought ensued. But revival was to
come again.

The story of Robert Haldane's stay in Geneva is well kown. A
Christian ex-naval officer of Scottish descent, he went to Paris in
1816, and thence to Geneva. There he came into contact with the
students who attended meetings of the Moravian Society which had
sprung from the ministry of Count Zinzendorf. To them Haldane ex
pounded the great doctrine of justification by faith alone. From
among his disciples Cesar Malan returned to France and went
throughout the country preaching the gospel in towns and villages.
Another, Frederic Monod, went to preach in Paris where his father
was minister at the Oratoire. Perhaps the most memorable preacher of
this revival which flowered in 1830 was Adolphe Monod, brother of
Frederic. His Farewell to hisjriends and to the Church is a bright gem
of Christian literature. The evangelistic work of these young men led
to the formation of missionary societies, new churches, Sunday
schools on the English model, and charitable foundations. It is from
this time that the Union of Free Evangelical Churches of France dates.
These were great days of the gospel in France, destined, alas, to be
superseded by tensions that sprang from liberalising trends within the
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Reformed Church. After the 1906 separation of Church and State,
this church, l'Eglise Reformee as it is called, broke into two groups,
the Evangelicals and the Liberals. When they came together again in
1938 the liberal theology was dominant.

The present situation
At the present time, then, the oldest Protestant denomination,

l'Eglise Reformee, is, in the main, liberal in its theology and pro
ecumenical. A few evangelical ministers remain within its pale but
Calvin would scarcely feel at home in the Reformed Church in its pre
sent state. The church buildings are called 'temples' and tend to be
large with plain but imposing facades. There are also several small
evangelical associations, including the group of Free Evangelical
Churches, I'Eglise Evangelique Libre, established at the time of the
1830 revival. This Church is concentrated in the south and south-west
of France, particularly in the Bearn region where Jeanne d'Albrecht,
mother of Henry of Navarre, bore the gospel standard so courageous
ly, It remains, today, firmly scriptural in doctrine. Each church is in
dependent and the group is quite healthy financially. By common con
sent, all its ministers receive the same stipend.

There is a strong Baptist witness dating from the early nineteenth
century and linked with the name of Henri Pyt, one of Haldane's
Geneva disciples. It is they who founded the interdenominational Bi
ble Institute of Nogent-sur-Marne. The Evangelical Association of
French-speaking Baptists now stands aside from the Baptist Union on
account of liberal tendencies in the latter group.

A few Brethren Assemblies, founded in the mid-nineteenth century
by J. N. Darby while on a prolonged visit to France, still meet for wor
ship, but they have now split into "close" and "open" groups. Other
groups including the Moravians and the Quakers have left their mark
on French Protestantism. Last century also saw the establishment of
some Methodist churches in France but they have since joined in with
the Reformed Church.

Mention must be made of the Salvation Army whose work has
steadily advanced since Catherine Booth, eldest daughter of the
founder, arrived in Paris in 1881. Braving hostility, she and her com
panions remained to do battle with moral and spiritual evil in Paris,
and conversions took place. Today the Salvation Army in France is
well respected and its founder has gone down in history as "la
Marechale".

There are encouraging signs the young are turning away from the
material pursuits that occupy their elders to follow more idealistic
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paths. In many schools and universities there are meetings of the ;i",
Scripture Union and Christian Union. It is a sad fact, however, that '~

the dissatisfaction of the young makes them easy prey for the pro-
pagators of false cults; especially Jehovah's Witnesses and Mormons, .~
whom seem to work all over the country. But biblical preaching in the ~

past has won a response, and evangelical pastors persevere in the con
fidence that it will do so again.

Orleans
The general situation in France is mirrored in the city of Orleans.

Standing on the banks of the Loire where the river begins its westward
flow, Orleans links the north and south. An equestrian statue of Joan
of Arc in the town square commemorates one of France's most stirr
ing victories, won on the site where the city now stands. No memorial
records the noble part played by the same city in the cause of the
Reformation; and indeed there is little sign of Protestant influence
there today. Among its hundred thousand inhabitants, Protestants
number less than two hundred; and among this small group there are
the careless and indifferent to whom church attendance is a formal ac
tivity. Yet, what a joy it was to find in the Baptist Church there a true
fellowship of believing people, and to experience that breaking down
of barriers which a common faith in Christ brings about.

The church was built during the Second World War by the Amer
ican population and bequeathed, on their departure, to the small
group of French Baptists with whom they had enjoyed fellowship and
friendship. An attractive feature of the building was a large upstairs
room, set out with tables and equipped with a small kitchen. On the
few occasions when an afternoon meeting was held, the congregation
remained after the morning service and enjoyed a meal together. In
common with other Protestant churches in France there was only one ser
vice on the Lord's day, usually about 11 a.m. Various meetings were
held during the week, including a regular Prayer meeting in the
pastor's home. Only believers were present; personal concerns,
spiritual and temporal, were discussed and prayed over, with
thanksgiving and confession of sin. One regular attender was the
pastor's next-door neighbour, a Roman Catholic who had been con
verted through their witness as a family. What a consistent and loving
witness it was!

Close links were maintained between the Baptist Church and the
congregation of the Free Evangelical Church in the town centre, a
joint monthly Prayer meeting being a regular feature of the church
life. Another Protestant group, though sympathetic in outlook,
preferred to maintain a separate witness, and met regularly in a room
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at the University. As for the Reformed Church in the city centre, it
contributed very little to the Protestant witness in the town, and the
other groups felt they had no common meeting point with it.

A few years ago the annual convention of the Christian Association
of French Gypsies was held not far from Orleans. It was a privilege to
attend their services, held in a huge tent on their camp-site. Some of
their leaders had been illiterate at the time of their conversion, and
were now able readers and expounders of the Bible. One cannot doubt
that there was a movement of the Spirit in the gypsy community, and
the effects are still being witnessed.

France, then, has not been left without a gospel witness, but there is
no room for complacency. Her needs are great. With all her wealth of
literature France has very few Christian books of real spiritual value,
such as the Puritan Divines left to the English-speaking church. This
perhaps contributes to the fact that the sovereignty of God is not pro
claimed as decisively as it ought, and that the aspect of 'rejoicing' in
the believer's life is unduly emphasised.

A return to a full-orbed Bible teaching is France's great need today.

The Reformed Churches
in France

MARC-FRANCOIS GONIN

The following brief review of the ecclesiastical scene in France is
written by the pastor of the Evangelical Reformed Church at Aix-en
Provence. This article, taken together with the previous one, will help
readers towards an awareness of the main features of the spiritual
situation in France today.

M. Gonin also teaches Church History at the Faculty of Reformed
Theology at Aix. May it be that the re-organisation of this Faculty in
1973 will prove, under the blessing of God, a help towards the
supplying of 'France's Great Need:

I will reply to the Rev. Tallach's kind invitation, by trying to give
some interesting information for the readers of The Gospel
Magazine. We express our gratitude to him for this opportunity to
send our greetings in Christ to all who will read these lines.



According to the results of a questionnaire, there are approximately
2 million Protestants in France, only half of whom are attached to a
church.

In Alsatia, approximately 300,000 (or more) Protestants form
mainly Lutheran churches which are financed by the State. In the rest
of the country as a whole, chur:ches are completely independent of any
official aid.

The largest denomination is the Reformed church of France, which
is clearly pluralistic, It was created in 1938, encouraged by the pastor
Marc Boegner who was one of the leaders of the Ecumenical
Movement, and who died in 1970. The theology of Karl Barth was
adhered to during the first decades of this church. This was then
supplanted by so-called new theologies, which led to many regrettable
consequences. A small minority became enthusiastically involved in
the Charismatic Movement, but it is important to point out that the
main stream of the Charismatic Movement in France is concentrated
in the Roman Catholic Church.

There is a distinctly Calvinistic wing in the Reformed Church of
France. This wing has been represented for a very long time by Dr. P.
Marcel, who for many years has edited the Reformed Review (la
Revue Reformee), used mainly by pastors and elders.

Besides the Reformed Church of France and the Lutheran Church
there are numerous small evangelical denominations in France, which
are unfortunately all too dispersed. Since the last war, the Pentecostal
and Baptist churches have flourished, helped by many missionaries
from the U.S.A.

In the Free churches and Baptist churches, there are a number of
pastors who adhere to the great reformed doctrines, like Professor
Henri Blocher, who lectures at the Evangelical Theology Seminary at
Vaux-sur-Seine, near Paris.

The author of this article belongs to the Union of Independent
Evangelical Reformed Churches, which groups together
approximately 30 parishes, most of which are rural and situated in the
Cevennes hills. This church carries out its evangelistic work in the
Marseilles region and also in Paris and its suburbs. The last synod,
held at Le Vigan, near Nimes, in May, 1980, confirmed the obligation
for each pastor to adhere to the Confessio Gallicanna (1559), also
known as the Confession of La Rochelle. Also, the synod re
established a day of prayer and fasting, the material product of which
will be assigned to the Evangelisation Fund.

Powerful backing has been given to the Calvinistic wing in the
Reformed Church by the renewal of the Theology Seminary at Aix-en-
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Provence, under the leadership of the Rev. Pierre Courthial
(formerely a pastor in Paris).

The Rev. Courthial has succeeded in gathering together a team of
men, united in their adherence to the Confessions of Faith of the
Reformation (in particular the Confessio Gallicana).

Since 1974 this Seminary has not ceased to attract young men
desirous of studying God's word in an atmosphere of faithfulness and
godliness. There are approximately 75 students at the Aix Theology
Seminary.

There are two Englishmen among the professors at the Reformed
Theology Seminary at Aix-en-Provence: Peter Jones and Paul Wells,
both natives of Liverpool. The former is an elder in our church. The
latter was consecrated as a pastor in the Evangelical Reformed
Churches. I hope that one or the other will have the opportunity to
continue this exchange of information if it is of interest to the readers
of The Gospel Magazine.

NOTE: The background to the setting up of The Faculty of Reformed
Theology at Aix is given in an article A New ~art at Aix, written by
Paul Wells and published in the Banner of Truth Magazine for
September, 1973. The address of the Faculty is: Faculte de Theologie
Protestante, 33, avenue Jules Ferry, 13100 Aix-en-Provence, France.

A Communion in Arran
The following is an edited extract from The Diary of Kenneth
MacRae: recently published by The Banner of Truth Trust. The ex
tract describes a Communion season which Mr MacRae attended on
the island of Arran in June, 1916.

There had been one or two signs prior to my visit that the Lord had
not entirely veiled His favour from Arran. A Shiskine lad had come
home from the battlefront and it was current that a "change' had come
over him. Besides this, at the Shiskine Communion in May of the pre
sent year, a woman had broken down on the Saturday under the
ministrations of the Rev. John MacLeod of Inverness.

Mr MacEwan, the minister of Southend, had long been exercised
about his lack of fruit. So much did this weigh upon him that he an
nounced to his office-bearers his intention of throwing up his charge,



that the Lord mIght send some other whom He would acknowledge,
but of course his devoted staff would not hear of it.

In announcing the approach of the yearly communion to his people
Mr MacEwan pleaded with them that they would entreat the Lord that
He would send them a messenger who would be blessed unto them in
causing an awakening in their midst. At that time, of course, he did
not know who was to come to his communion, but shortly after, he
wrote me. Since the request was from a Lochgilphead man, and from
one for whom I had a great respect even the very first time I saw him, I
was only too pleased to meet him in his desire.

I came home from the Assemblyl in a particularly barren state of
soul and had a miserable Sabbath in my own pulpit. On the Tuesday I
set out for Arran and reached my destination in the early afternoon of
the following day; but that day had not gone out without a decided
improvement in my spiritual condition. One could not help feeling
strengthened in the company of such an earnest-minded, sincere, sim
ple Christian as Mr MacEwan. How I envied him his sincerity and his
deep spirituality!

Thursday
On the Thursday morning we set out for the church which was

about a mile away and situated on a high plateau on the other side of
Sliddery Water. ...The church I found to be a nice well-furnished little
building and very easy to speak in. Considering the day, and consider
ing the fact that Southend has not the status of an ordinary congrega
tion, I was not prepared to see so many present. I preached from Pro
verbs 20-4, 'The sluggard will not plough by reason of the cold,
therefore shall he beg in harvest and have nothing.' I enjoyed the ser
vice pretty well. I felt the place warm-spiritually warm-and that
made all the difference for me.

At the close of the service Mr MacEwan made an earnest appeal
that any who had already engaged in the ploughing spoken of, but yet
had not found their way to the Lord's Table, should now come for- .
ward and interview the Session at the close of the service or at the close
of the service on Saturday,2 While speaking, the good old man became
so overcome with his emotion that he could no longer control his voice
and was constrained to stop for a few moments. This was the first
evidence I had of anything of unusual life in the place. Yet despite his
emotion and his earnestness no one came forward ....
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I. ie the General Assembly of the Free Church of Scotland which meets annually in
May.

2. None can come to the Lord's Table for the first time in the Free Church without first
being examined by the minister and elders of a congregation. At every communion
season the Session meets for this purpose after the preparatory services.
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In reference to the service that evening, Mr MacRae wrote:
Then my subject was more topical, being founded upon Genesis

10:20-21 and entitled 'the Cry of Sodom'. The day having continued
unfavourable the congregation was a little smaller. Nevertheless I did
not enjoy the service any less but felt even more warmth than in the
morning. Towards the end of the service, a women in the front seat, a
member and a good woman, burst out crying so unrestrainedly that
her sobs were audible even to myself. This was the second evidence of
life.

Friday
All Friday afternoon I was busy working out the text which had

come to me the previous day, 'The hearing ear and the seeing eye, the
Lord hath made even both of them' (Proverbs 20:12), and in the even
ing I preached from it. This was still sweeter than anything that had
gone before. I enjoyed it immensely and was given an earnestness
which is not often mine.

Saturday
Next forenoon (Saturday) I preached another topical discourse on

'the Dew that descends upon Mount Zion' (Psalm 133:3). This was a
theme I had worked out in my own mind one dark evening, coming
home from the Cairnbaan meeting some time before, yet I never had
had time to shape it and preach it until now. I do not know when I en
joyed anything so well. Tears were frequent. The two poor old women
in the front seat were weeping. Jessie MacKinnon was with her mother
and sister near the front. If ever I saw distress I saw it in that poor
girl's face.

At the end Mr MacEwan again gave an invitation to those who
wished to partake of the Lord's Supper for the first time. After the
benediction the adherents left the church, the members remaining for
their tokens.I To my amazement, as the people were moving out, who
stepped up on to the platform and crossed to the vestry door but Jessie
MacKinnon. The tokens were all given out and the members departed.

'There's one in the vestry', said old Mr MacAllister the elder, and
there was a strange gentleness in his voice and a softness in his eyes. I
could have shouted for very joy, but I lost that when I saw the poor
girl in the vestry. She was weeping and yet she was calm. I could see
that her soul was face to face with eternal realities; nothing else mat
tered to her. Mr MacEwan was weeping too, but he gently led her to a
chair and sat down beside her.

'Tell me Jessie', he said, 'What has led you to this?'

I. A voucher made of lead inscribed with the name of the church and admitting a Quali
fied communicant to the partaking of the Lord's Supper.
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Her answer came low; clear, terribly in earnest, half like a sigh or a
gentle wail, yet without a sob, 'To be saved from my sins'.

The scene will ever linger in my memory. The weeping girl, the old
man struggling with his emotions and striving in vain to control his
voice seated beside her, and the old elder at the other end of the table
with a great tenderness upon his face.

Mr MacEwan strove to direct her to the One who alone can save,
and explained that neither he nor admission to the church could do
anything for her salvation. Then he asked if I had anything to say. I
simply told her to look to Christ for everything, and her trust would
not be brought to shame, to look to Him-in obedience to His
word-to save her soul.

'And have you anything to say to her, Mr MacAllister?' asked Mr
MacEwan.

For answer the old elder began one of his innumerable anecdotes
concerning the rich days in Arran. There was one, he said, who came
before the session and the answer he gave as to why he sought admis
sion to the Lord's Table was that he had met his Redeemer as he was
driving the cow into the byre on the previous day. Jessie was admitted
a member of Christ's visible church and then, still weeping, she took
her departure. Perhaps the most touching scene took place after that,
as poor old Mr MacEwan tried to express his gratitude to the Lord for
all that He had done. It was so wonderful; he had hoped for Katie, but
he had no thought whatsoever of Jessie, and the poor old man broke
down altogether. It was a moment of great stress. I could neither
restrain my tears nor my smiles of joy and was constrained to cover
my face with my hands. Thus we were, till Mr MacAllister broke the
silence by beginning again one of his stories, to which for once I did
not listen....

Sabbath
The next day was Sabbath and a wild morning it was. Yet it cleared

off a little before church time and we got over dry. My usual com
plaint is that I cannot preach Action sermons but I got ample liberty
on this occasion when I based ny discourse on Matthew 27:46, 'My
God, my God, why hast thou forsaken me?'

To me the serving of the Tables was the sweetest of the lot. Jessie
was weeping, Mr MacEwan was weeping, one poor woman made no
secret of her tears; I could see them streaming down her cheeks and
her black bodice shining wet with them. There was also weeping
throughout the church, Katie MacKinnon and a married sister, I after
wards heard, quite breaking down. The Lord was very near to me and
oh how precious it all was! I do not think that ever I came nearer to
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being carried away altogether while speaking publicly. It took me all
my fortitude to control my voice.

After I had served the English Table, Mr MacEwan took the Gaelic
Table and afterwards addressed a short exhortation to the people. Be
ing in Gaelic, it was not so clear to me as it would have been had it
been in English, but I could not help admiring the fine spirituality of
the man.

The evening service soon came round, for owing to the prolonged
service of the earlier part of the day the interval was short. I felt
perhaps more of the Lord's presence than ever I have felt when going
to a service. I preached that evening from 'This is the will of him that
sent me, that everyone which seeth the Son, and believeth on him,
may have everlasting life, and I will raise him up at the last day' (John
6:40). From the very outset I felt a power and solemnity descend upon
me which made me seem to lose sight of self, and all I knew was that I
was preaching Christ to sinners. Almost at the very outset, poor Jessie
MacKinnon bent her head and leaned forward upon the pew before
her, and it was not long till Katie joined her and thus they remained
throughout the whole evening. And they were not the only ones.
Throughout the church here and there, there were bent and averted
heads, and a stillness and solemnity prevailed, the like of which I have
never before experienced. Awe seemed to be written upon many of the
faces which were turned towards me. As for myself, I was conscious
that some mysterious Power was constraining me to preach as I never
had preached before.

We concluded by singing the closing verses of the second psalm. In
reading out the verses to be sung, something constrained me to repeat
twice over the lines:

Kiss ye the Son, lest in His wrath
Ye perish from the way

and that of itself seemed to increase the solemnity prevailing.
John MacAIIister in the precentor's desk below the pulpit was hid

den from me, but he arose and began the psalm. He had not com
pleted the first line, however, when he ceased singing. Under the im
pression that his throat had failed him I sang as loudly as I could, and
at the same time I heard the powerful voice of Sandy Robertson, the
Shiskine precentor, come in to keep the singing going. But I was soon
conscious that there was something more wrong than I had expected,
for John was not singing at all, and Sandy Robertson from his seat
had to take his place in leading the congregation. The perception of
this almost overcame me and for the second time that day I almost
broke down completely. But I would have been worse still had I been
able to see what the congregation saw. The poor lad, after he had ut-



tered the first few notes, broke down completely. He did not sit down;
He simply stood there before the congregation trying in vain to sing.
That sight, of itself, the precentor standing up thus weeping before the
people, should have gone home to many hearts and I have not the
slightest doubt but that it did. Were it not for Sandy Robertson the
singing would have failed altogether, and even as it was it almost did
for he too was so overcome that he came near to breaking point.

Of course, all this was hidden from me but when, upon the depar
ture of the people, I left the pulpit, Mr MacEwan was waiting upon
the platform. He did not say a word, his eyes were brimming with
tears; he simply motioned me to look to the precentor's box. To my
mingled amazement and joy I saw there poor John sobbing like a
child. I threw my arm round him and tried to comfort him, but it was
long before he could check his emotion.

Mr MacEwan sent the two of us on together on our homeward way,
he bringing up the rear with Mr MacAllister. I thus had the opportuni
ty of talking freely to poor John. I tried to show him that there was
nothing for him but to leave everything with Jesus, and to trust to
Him and to Him alone to save him. He told me that he had been in ex
ercise ever since the death of his brother.

As we ascended the brae we met Peter MacKelvie, Bessie's brother,
on his way home after saying good-bye to his sister, for on the morrow
he departed for France. He was in the Royal Engineers and was home
for a week's furlough. As he came nearer I saw that he was unwonted
Iy moved. He shook hands with me and wished good-bye, but I shall
never forget the earnest look in his eyes and the evident sincerity in his
voice as he twice repeated: 'I'll never forget the sermons I heard from
you when I am out yonder' (Le. in France).

The family worship was very solemn and filled with a strange unc
tion. Oh what glorious days were these! We seemed to be away from
everything except the things of the soul, and the Lord was very evident
in our midst. Could those days have continued it would have been
heaven upon the earth. We read verse about, but we were not half way
through the chapter when John broke down again and Mr MacEwan
considerately finished the reading himself.

I did not sleep much that night. I was too happy; too roused, but I
had no wish for morning, for morning would witness my departure
from a place -which had become sweeter to me than any place on
earth ....
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Monday
I would have given anything to stay for the Thanksgiving service,

but I had to be at Minerd the following evening .. .! went away with a
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strange mixture of sadness and gladness in my breast. To be leaving
the place was tearing my heart strings, yet I could not help feeling a
great gratitude to the Lord for His goodness to me during those few
never-fo-be-forgotten days in Sliddery. Soon I was out upon Kilbran
don Sound and it was not long before I had landed at Carradale upon
the Kintyre shore and was cycling laboriously up against the wind on
my way homewards. For the first fifteen or sixteen miles my way led
along the shore and somehow I did not feel so downcast as long as I
had the big Arran hills on the otherside of the water from me, but
when once I had climbed the long ascent above Claonaig, and the hills
of Jura opened up before me, I felt a great loneliness enter my soul as
I cast behind me a last look at the land I had come to love. But the
brae was sloping before me. I free-wheeled down it and I saw the
Arran hills no more.

Thus ended the most blessed time I have ever had in my life. I got a
taste then from the Lord that was worth waiting for for a hundred
years, yet after it I can never rest content until I get another such. It
has come not only as a blessing to me but as a lesson. I had been in
clined to think that the Lord was so grieved away by the sins of the
people that He had ceased to evidence Gospel power in any marked
degree, but this came to show me that He is as willing and as able to save
as ever He was, and that those who pray for it will get the blessing.
This is its great lesson to me-the power of prayer. I belie"ve that if the
people of my own congregation would stir themselves up to plead for
a blessing, as did the people of Sliddery, they would get it too. Blessed
be His name for giving such a wretched sinner such a sight of His
power.

f
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Whatsoever I Have
Commanded You

JOHN W. KEDDIE

In April of this year, Mr Keddie gave an address at the Reformed
Studies Conference in Edinburgh, entitled, 'The Regulative Prin
ciples-A Discussion'. The address is too long to print in full here, but
we are grateful for the opportunity to print the following article, com
prising extracts from the full address.

Mr Keddie works as an accountant in London.

"What rule hath God given to direct us how we may glorify and en
joy him?" (Shorter Catechism, Q.2). Has God indeed given us prin
ciples for the proper ordering of our lives before Him, and for the
regulation of the worship and government of His Church? That is the
question facing us today, and it is esentially the same question as that
put by the Old Testament prophet Micah: "Wherewith shall I come
before the Lord, and bow myself before the high God?"; to which the
ready answer is given: "He hath showed thee, 0 man, what is
good .... "(Micah 6:6, 8). Are there, then 'regulative principles' by
which man may know "what is that good, and acceptable, and
perfect, will of God" (Rom. 12:2)? Or is man, to a greater or lesser
extent, left to his own judgement as to what may be deemed acceptable
to God in obedience and worship? I suppose the latter is in practice,
even if not always in precept, the most commonly applied idea in the
Church today. In every age, it seems, men have a tendency even in.
things pertaining to the worship of God, to do merely what is right in
their own eyes (cL Deut. 12:8; Judges 17:6)

What did the Puritans think?
In reading Puritan literature on the subject, one is impressed by the

marked difference in their outlook from what has become normative
today. The problem is that few people seem to give serious considera
tion to the issue, as though it was a bit inconvenient to challenge the
status quo with such questions as: "who hath required this at your
hand?" (Isa. 1:12). But these were important issues for the Puritans,
as nothing more or less than the prerogative of Jesus Christ to rule in
His Church was at stake. His word must never be supplemented or
supplanted. Listen to the following comments from one of the most
eminent of the Puritans, John Owen:

It was the wisdom of the ancient Church to do and observe all
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that God appointed, in the way and manner that he had
prescribed for their observance. Deut. IV, 5, 6, "Behold, I have
taught you statutes and judgements, even as the Lord my God
commanded me. Keep therefore and do them; for this is your
wisdom and your understanding." And herein is the command
of Christ kept inviolable and unblamable. The persuasion of
some that the Lord hath not prescribed all things wherein his
worship is concerned, seems to proceed from a negligence in en
quiring after what he hath so prescribed. And when once that
persuasion is entertained, all further enquiry is superseded and
despised; for to what end should anyone seek after that which he
is satisfied cannot be found? and that which is not cannot be
found.

He adds that " ....A principal part of the duty of the Church in this
matter is, to take care that nothing be admitted or practised in the
worship of God, or as belonging thereunto, which is not instituted and
appointed by the Lord Jesus Christ." (Works, Vol. 15, pp. 464-465).
Negligence of enquiring: how descriptive of the torpidity among
Churches today on this issue! In another place Owen is just as
categorical. In answer to the question: "How then are the ways and
means of the worship of God made known to us?" he says: "In and
by the written word only, which contains a full and perfect revelation
of the will ofGod as to his whole worship and all the concernments of
it." (A Brief Instruction in the Worship of God, Works, 15, pp.
449-450, emphasis mine). This, in a nutshell, is the Puritan concept of
a truly scriptural regulative principle. How much higher a premium
they put on the sufficiency of Scripture than is evident in Churches to
day!

Old Testament teaching

The last chapter of Exodus is a model of the regulative principle as
found in the aT. "Thus did Moses:" we read, "according to all that
the Lord commanded him, so he did" (Ex. 40:16), and the phrase "as
the Lord commanded Moses" appears no fewer than 7 times in that
chapter. The Lord laid down the manner and content of His worship.
Only what He sanctioned was acceptable, as indeed is clear from all
subsequent deviations from the revealed pattern, as in the case of
Nadab and Abihu (see Lev. 10:1-3). It is important to note that these
priestly sons of Aaron did not act out of sheer ignorance, for they
were well acquainted with the commandments of God (cL Ex. 28: 1).

But even before the law was given, true believers in God clearly
engaged in worship and offerings. Thus, in Genesis 6 it is recorded
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that God gave specific instruction to "righteous" Noah as to the con
struction of the Ark, which was to be his 'salvation' (vv. 14-21), and
graciously established His covenant with His servant (v. 18). "And
Noah did according unto all that God commanded him" (7:7; 6:22;
cL Htb. 11:7).

Similarly, we have the institution of circumcision and covenant
renewal with Abraham in the 17th Chapter of Genesis, together with
the trial of Abraham's faith in the offering up ofIsaac (Gen. 22:1-14;
cL Heb. 11: 17). Abraham is called the father of the faithful (cL Gal.
3:7-9; John 8:39-40; Rom. 4:16), and he received this promise, and
commendation, from God:

I will make thy seed to multiply as the stars of heaven ....and in
thy seed shall all the nations of the earth be blessed; Because that
Abraham obeyed my voice, and kept my charge, my comm
andments, my statues, and my laws." (Gen. 26:4, 5).

Thus, even before the mosaic institutions the principle is evident: the
Lord exclusively establishes the manner in which he is to be worship
ped and served. And we cannot fail to notice the close relationship
between obedience to God in His ordinances and receiving blessing
from His hand.

The pentateuch is replete with detailed prescriptions for the worship
of God. Amongst the clearest references are those found in the book
of Deuteronomy. In the 4th chapter of that book the principle is
stated: "Now therefore hearken, 0 Israel, unto the statutes and unto
the judgements which I teach you ...ye shall not add unto the word
which I command you, neither shall you diminish ought from it, that
ye may keep the commandments of the Lord your God which I com
mand you" (vv. 1, 2). "Know therefore this day, and consider it in
thine heart, that the Lord he is God in heaven above, and upon the
earth beneath: there is none else. Thou shalt keep therefore his comm
andments, which I command thee this day, that it may go well with.
thee" (vv. 39, 40). And so the references could be multiplied, em
phasising the same truth: "What things soever I command you,
observe to do it: thou shalt not add thereto, nor diminish from it"
(Deut. 12:32). There is nothing clearer, surely, than that the people of
God were not to deviate from the commands of God. That was their
wisdom, as Owen put it.

But straying from the revealed commands of God was an all-too
frequent occurrence, and the consequences of profaning the Lord's
ordinances were certainly serious. The case of Aaron's sons has
already been mentioned.

Just as serious were the misdemeanours of King SauI. In I Samuel
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13 we read that, being impatient at the Prophet's delay in arriving at
Gilgal, Saul took t~law into his own hands, as it were, and offered
sacrifice(s) to God. When Samuel arrived and realised what Saul had
done, the mighty King of Israel was roundly rebuked: "Thou hast
done foolishly: thou hast not kept the commandment of the Lord thy
God" (I Sam. 13:9-14; cf I Sam. 15:v.22: "Hath the Lord delight in
burnt offerings and sacrifices, as in obeying the voice of the Lord?
Behold, to obey is better than sacrifice, and to hearken than the fat of
lambs"). For his rebellion the Lord rejected him from being King. A
similar occurence happened two and a half centuries later when King
Uzziah, King of Judah, sought to burn incense on the altar of incense
in the Temple (2 Chron. 26: 16-21). For this desecration he was striken
with leprosy (v.20). The uniform teaching of the OT is that the Lord
God's commandments were to be His people's meat and drink; to be
their 'delight' (cf. Ps. 119 passim; Psalm 40:8). But all too often those
who professed the true religion defected grievously from the revealed
ways of God. This much is clear both from the recorded history of
Israel and Judah in the Bible and from the writings of the Prophets, so
often urging upon the people the necessity of repentance. Indeed, we
can go as far as to say that it was in large measure the pollution of the
divine institutions, and the attendant declension into positive idolatry,
that spelt doom and brought about the demise of these great nations,
to whom had been committed the oracles of God (Rom. 3:2). (Cr. 2
Kings 17:9-23; 18:4-12; 22:8-13; 23:3-20; 2 Chron. 36:11-21; Ezek. 7;
20; 23; Daniel 14; Malachi 2; etc.) Think of Jeremiah, who was active
at a very low point in the experience of the Southern Kingdom (in the
6th century B.C.). Jeremiah in one place reminds the people of Judah
of God's commandments to their fathers at the time of the Exodus:

Obey my voice, and I will be your God, and ye shall be my peo
ple: and walk ye in all the ways that I have commanded you, that
it may be well unto you. But they hearkened not, nor inclined
their ear, but walked in the counsels and in the imagination of
their, evil heart, and went backward, and not forward" (Jer.
7:23-24).

How relevant this is for our own day! It appears that man has a
tendency, surely born of his fallen nature, to imagine that he is
perfectly qualified to adorn the worship of God with his inventions
and additions. What folly!

New Testament teaching
There is an essential unity between the Testaments-that is an iden

tity in essentials. After all, God is one, and He is unchanging in his
nature. And worship of God, both in spirit and content, is always to
be consonant with the nature of God and His truth.
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Of course-it is true that Christ came to be the fulfilment, amongst
other things, of the types and symbols of the aT ceremonies and
rites. These are done away, and there is a new dimension in our wor
ship and service born of the coming of Christ and the giving of the
Spirit. We now have no more need of perpetual sacrifices and have
direct access into the holiest place through the blood of Jesus (Heb.
10: 19-22). But does this alter the regulative principle, so clearly reveal
ed in the aT? Well, for the earnest seeker there is, in our estimation, a
wealth of teaching in the NT which, rightly understood, would require
us to give a negative answer to that question. In the present instance I
can but refer to one or two of the more signifcant illustrations of this
from the teaching of Christ. In our Lord's teaching one of the most
significant references to the nature of worship is to be found ill the 4th
Chapter of John's Gospel, on the occasion of a meeting with a
Samaritan women near Sychar. " ... the hour cometh, and now is," he
says to her at one point, "when the true worshippers shall worship the
Father in spirit and in truth: for the Father seeketh such to worship
him. God is a spirit: and they that worship him must worship him in
spirit and in truth" (vv. 23-24). Now, the worship that is in spirit and
in truth has a direct relevance for the content of worship. The idea is
clearly present that man is to worship God according to the revelation
he has given. God, who is 'spirit', is 'truth' also (John 17:17), and the
prescriptions that he, the Father, is to be worshipped in spirit and in
truth surely excludes the adulteration of worship by the inventions of
men. "In vain they do worship me, "he says in another place,
"teaching for doctrines the commandments of men" (Matt. 15:9). Im
plicit here is the disapprobation of all that is not in accordance with
the commandments of God. " ... Ye have made the commandments of
God of none effect by your tradition" (v. 6), said our Lord to the
hypocritical Pharisees. The commands of God that are inviolable, and
the accretions of men are "vain" (cL Col. 2:18-23). To the same ef
fect, Christ elsewhere castigates the Pharisees for making the word of
God of none effect through their traditions "and many such things"
(see Mark 7:7-13). To Jesus our Saviour all power in heaven and upon
the earth has been given, and it is His authoritative word that is to be
observed to the end of time:

....make disciples of all nations .... teaching them to observe all
things whatsoever I have commanded you; and, 10, I am with
you always, even unto the end of the world. (Matt. 28: 19-20).

Conclusion
Let me conclude now by simply noting some of the main points aris

ing from our discussion:
(1) This is an important subject. It is important principally because of
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the jealousy with which our God regards His sacred ordinances. It is
also important because of the solemnity and seriousness of the holy
activity in which the worshipping soul engages. We do well, then, to
delight in obedience to His revealed will, and thus show our love to
Him (cL Mark 3:35; John 9:31; James 1:22; 1 John 2: 17, 29).
(2) It is vital to re-establish the Scriptures as the all-sufficient rule for
faith and practice in the Church. The slogan sola Scriptura is often
heard today, but how often is it seriously applied? Is it an inconve
nience, or even an embarrassment, in an age when so much of Church
practice is thought to be a matter of indifference?
(3) It is our firm persuasion that the principle that nothing should be
admitted into the worship of God, or the Government of the Church,
except what God Himself has sanctioned in His word, is the only con
sistently Scriptural regulative principle, "the only true and safe princi
ple applicable in this matter" (William Cunningham). And not only is
this a 'safe' modus operandi, but, practically speaking, it also surely
encourages uniformity of practice within the Church.
(4) This principle is also the only real bulwark against ritualism, or a
drift into mere anarchy in the sphere of Church worship and govern
ment. In the age of 'experimental' services, the church seems to be go
ing backward rather than forward, caught up in a vortex of confusion
and uncertainty as to what may be 'permitted' in the Church.

Let us hear the conclusion of the whole matter: Fear God, and
keep His commandments:for this is the whole duty of man. For
God shall bring every work into judgement, with every secret
thing, whether it be good, or whether it be evil (Eccles.,
12:13-14).

Some get such a fright at Sinai that they are in danger of running past
Jerusalem.

George Cowie
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For Younger Readers
Duncan Matheson

Duncan's home in the Crimea was an old stable. In some of the win
dows there was paper instead of glass: in others there was not even
papaer, and a cold wind whistled through. Nor was Duncan the only
one using the stable. At night time it became alive with rats, making it
difficult for him to sleep.

Duncan was away from the stable for most of the day. He visited
the different parts of the army, and did everything he could to lessen
the suffering of the men. He collected coal and clothes wherever he
could get them, and gave them out especially to men who were sick,
who could not stand up to the cold. He visited the wounded in
hospitals, and everywhere he gave out tracts, New Testaments and
Bibles, and tried to speak about Christ. By the late evening he was
usually back in the stable. One of his jobs then was writing letters
home on behalf of the wounded and the sick.

Sometimes an English chaplain, Mr. Haywood, would visit the old
stable. Together they would cook some food, and together they would
go out to speak to the soldiers. Sometimes they had services together,
at which the chaplain asked all the soldiers present to read a verse of
Scripture in turn. After a time, exhausted by all that he was doing for
the soldiers, Mr. Haywood became ill. Duncan helped his friend down
to a ship in the harbour, and laid him down on the deck among other
sick men who were to be transported home.

One night, trudging home to the stable, knee-deep in mud, Duncan
felt very sad. He was exhausted by his work, and he began to wonder
if the fighting would ever end. Then he looked up and saw the stars
shining clearly in the cold night sky. He thought of the happiness of
believers who had already arrived in heaven, and he began to sing the
words:

How bright these glorious spirits shine!
Whence all their white array?

How came they to the blissful seats
Of everlasting day?

Lo! these are they from sufferings great
Who came to realms of light,

And in the blood of Christ have washed
Those robes which shine so bright.
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The next day was very stormy, and as Duncan went out he saw a.
soldier sheltering beside an old house. The soldier had only rags for
clothing, and his toes were sticking out of the worn shoes that were on
his feet. Duncan spoke to him, and gave him some money to help him
buy better shoes. The soldier was very grateful, and began to tell Dun
can about something that had happened to him the night before.

Last night I was feeling very sad. I felt we were no nearer to
ending this war than when we first began, and I was tired of life.
I walked out of my tent about 11 o'clock; I had my musket with
me and I was going to end my life. Then I heard someone singing
in the darkness: How bright these glorious spirits shine! 1
remembered singing words at Sunday School. I felt ashamed of
what I had intended to do. I thought, 'Here is someone as badly
off as myself, yet he is not giving in'. And I felt that this person
must have something to make him happy which I had not. So I
went back to my tent, with the hope that I too, might find the
same happiness. Today, I am determined to find it.'
'Do you know who the singer was?' asked Duncan.
'No' replied the soldier.
'It was 1'.

Some distance from the stable was a market place, called Kadi Keni.
Here Duncan went to buy things, but also to meet soldiers who were
visiting the market. It was at Kadi Keni, in May 1855, that Duncan
first met soldiers of the Sardinian army. These men spoke Italian, and
though Duncan could not speak their langauge, he longed to do them
good. He read and re-read John 3:16 from an Italian New Testament
until he could say the words off by heart. He then went among the
Sardinians, quoting the text. After that he took an Italian New Testa
ment with him, and when he met some Italians at Kadi Keni he would
get them to listen as he did his best to read to them from the word of
God in their own language.

About that time the disease of cholera broke out in the Crimea.
Many of the Sardinian soldiers became ill; and as Duncan went among
them to nurse them and give out medicines, they saw how real his in
terest in them was. This made them even more willing to listen to Dun
can when he spoke to them about Christ and the word of God. Pray
ing to God to help him, Duncan took among the Sardinians a bag of
Italian New Testaments. Many were eager to receive these copies of
the scriptures. In a short time, among the sick and wounded Italians in
hospital, it seemed that nothing but the New Testament was being
read.

One morning an Italian soldier knocked at the stable door, having
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walked five miles in the darkness. He had come to ask fora Bible. At
five o'clock another morning Duncan was wakened by other Sardi
nian soldiers, also wanting copies of the word of God. They were to
join the advance army that day. This interest in the word of God grew
more and more. Sometimes as many as 30 groups of Sardinians called
at the stable in one day.

Among the Sardinian soldiers were Roman Catholic priests who had
come with the soldiers from Sardinia. A priest from Ireland tried to
stir up these Sardinian priests against Duncan's distribution of the
word of God. But before the Irish priest was able to do much against
Duncan's work, he got sick and had to leave.

On young Sardinian soldier who was glad to get a New Testament
was very ill. This Paolo had an uncle who was a priest, and who was
with the Italian army in the Crimea. As Paolo was dying, his uncle
called and told him that he should confess his sins to him. Paolo
replied that he had confessed his sins to Jesus Christ, that he had
already received forgiveness for Jesus' sake, and that he therefore did
not need to confess his sins to a priest. After that, Paolo died
peacefully, trusting in Jesus as his only Saviour. His uncle, the priest,
thought about Paolo a lot in the following days. He saw how much the
word of God had come to mean to his nephew. As a result of this, he
helped Duncan to distribute many copies of the Scriptures among the
other Italian soldiers. At the end of Duncan's work among these
Italians he did not need to ask a single soldier to accept God's word.
In every case it was the soldiers and officers who came to him. In all,
18,000 copies of the Scriptures went back with the Italian army to find
places in homes all over Italy.

1856 brought the end of the Crimean war. For a time Duncan stayed
in Constantinople, carrying on missionary work there. Then he
bec<J.me very ill, and when he recovered some strength he left the East.

On his way home to Scotland in the spring of 1857, Duncan passed
through Italy. In Naples and in Rome he felt as never before the
darkness in which the Roman Catholic Church kept the Italian people.
In Tuscany he met little groups of believers who gathered together to
read the word of God. In Piedmont, he heard the encouraging story of
a Bible which had come all the way from the Crimea. A soldier had
brought it home and given it to a farmer. The farmer began to read the
Bible with his family. Then the neighbours became interested, and
soon a number of people were meeting in the farmer's house. At last
this group united in sending for a Waldensian evangelist who came
and preached the gospel in that corner of Piedmont. As Duncan made
his way home, through France and England, many were the prayers he
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offered to God that all the Bibles brought home to Italy from the
Crimea might be used by God to bring the light of the gospel to that
dark land.

Guidance
GEOFFREY W. THOMAS

This address was given by the Rev. G. Thomas to students at the
University of Aberystwyth.

This subject of 'guidance' is one that concerns every Christian.
Here are some guidelines.

1. God guides every Christian
-Not just missionaries, or those going into the ministry. He guides

every single Christian-the weakest believer limping home to heaven is
guided by God. Psalm. 32:8 "I will instruct thee and teach thee in the
way which thou shalt go: I will guide thee with mine eye". Isaiah 58.11
"The Lord shall guide thee continually".

There are many examples of God's guidance in the Bible. He guides
Abraham from Ur of the Chaldees-one man. He guides Israel out of
Egypt-a whole people. He guides the church at Antioch to send Paul
and Barnabas as missionaries-a church.

God is a Father-surely if we guide our. children our Heavenly
Father will guide us. Also, the Holy Spirit indwells us and promises to
guide us- I John 2:20, 27. His ministry from within is as real as the
Father's ministry from above.

2. God is guiding us all to Glory
The Christian life is not a "mystery tour". We have a destina

tion-heaven. We have a map-the Scriptures. The Bible says He is
bringing many sons to glory (Heb 2: 10). That is where we are all being
guided. God's will is that we shall all reach there. He won't guide us
three quarters of the way and let us go the rest of the way ourselves.
He will guide us safely home.

And yet, in spite of all this, we will often go astray. When do we not
sin? Our holiest prayers are marred by self. Although the Saviour
prays for us; the Holy Spirit indwells us; the Bible warns us and
ministers speak to us-yet we sin.

We believe with all our hearts that God guides us; but this does not
mean that we never make wrong decisions. We have no promise in the
Word of God that God will in every decision we have to make reveal
to us infallibly what His will for us is.



272 The Gospel Magazine

Christians often make wrong decisions. They get engaged to the
wrong people-even after asking ministers for advice-and then have
to break it off. They choose the wrong subjects to study in college.
They buy the wrong cars, they choose the wrong careers-becoming
missionaries or ministers without a true call.

Believing God guides us does not justify every decision we make.
Christians often make wrong decisions. Believing God sanctifies us
does not mean we never sin. David committed adultery, Noah got
drunk.

Christians desire to be guided always. That is the distinction bet
ween the believer and the unbeliever. The unbeliever does not even
desire God to guide him. The Christian sins, but he desires not to sin;
the unbeliever does not have that desire. The Christian longs to be
guided continually by the Lord. But God does not promise to guide us
past sorrows, or past sicknesses, or past depression or past the valley
of the shadow of death. He often guides us through those experiences.

We follow the Saviour who, at the prime of His life, knew suffer
ing and the death of the cross. Though He was a son, He learned obe
dience by the things that He suffered. The disciple is not greater than
his Lord. Paul is guided through persecution, rejection, stonings,
beatings, his friends leaving him and a thorn in the flesh not taken
from him.

But God does promise to guide us through all these problems. One
thing is sure-He will never allow us to go back on to the broad road
that leads to destruction. Though I am a great sinner, and have made
many mistakes and taken many wrong decisions, God will yet guide
me safe home to glory.

3. My Responsibility is to know God's will for me
God's secret will for me concerning the rest of my life I do not

know. How long I will live, what sorrows will accompany me, what
successes or failures I will have-these are the secret things of
God-Deut 29:29. So I am not to pry into God's secrets. They are not
my concern. God does not hold me responsible for something I have
not been told. I am not required to learn God's secret will in advance.

But I am required to learn God's revealed will for me. That is, I
must know the Scriptures. They are the guide of the Christian-no
knowledge of the Scriptures means no knowledge of God's guidance.
Now of course, a person may have a bare knowledge of Scripture-he
may memorize passages and have an understanding of the overall plan
of redemption and yet not be a Christian. You can go to hell with a
fine knowledge of Scripture. The Devil can quote Scripture.

We need the Holy Spirit to indwell us in salvation to lead us into a
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true knowledge of the Scriptures. The Spirit is the source of light that
illuminates the treasury of Scripture for us. The Spirit guides us in
understanding the truth of the Word. The Spirit guides us in applying
its truth to given circumstances.

Paul tells us that the natural man cannot understand spiritual things
because they are only discerned by the Holy SRirit's ministry. So no
sinner can know the guidance of God but the Christian who has the
Spirit to direct him.

How does the Spirit guide us to understand the Word? Well, it is
not that we are guided by God's Spirit and by God's Word as if two
distinct methods. The Scriptures are the mouthpiece of the Spirit, the
Spirit's voice-what they say the Spirit says. So I must know the
teaching of Holy Scripture.

1. That means first of all, I must attend a ministry where the whole
counsel of God is preached. This is the first way in which God guides
us by His Word-by speaking to us, challenging us, rebuking us, en
couraging uS,answering our questions, helping us get our priorities
right in the preaching of the Word of God. This is the first and in
dispensible means of guidance.

This is why so many Christians make a mess of their lives, making
foolish decisions becoming a law to themselves, unstable and untaught
because their hearts and minds are not submitted week after week to
the preaching of the Word of God. If we are looking for a job
somewhere, the first question we need to ask is this-is the Word of
God faithfully preached near there?

2. The Holy Spirit guides us through a knowledge of the Word, like
Timothy, we are to know the Holy Scriptures-2. Tim. 3:15. Jeremiah
and Ezekiel were both told to eat the word of God-that it might be a
part of them. "Bread of Heaven, feed me now and evermore". The
psalmist says "Thy Word have I hid in my heart that I may not sin
against thee" (Ps. 119: 11 -see also verses 33 and 34). How much time
do you spend in the Word, compared with other books and
newspapers?

Perhaps our problem with guidance is that we overlook our
sovereign Guide. We are so concerned about "what is the will of God
for me?" that we neglect God Himself. Paul's great purpose was to
know Him. So we must immerse ourselves in the Scriptures.

3. We are to pray over the Word. This is indispensible to guidance. We
are to pray Saturday nights and Sundays before the services that God
will guide us as we hear the Word preached. We are to pray over the
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things that we have read that we may have grace to apply them to our
lives, and then to obey them. That is God's way of guidance-not just
knowing His Word but doing all the clear things He tells us there day
after day. We are to pray that we might have a desire to grow in
knowledge.

4. Generally God guides through the basic requirements of Scripture.
God is all the time shaping the lives of His people. He is instilling basic
convictions into them; attitudes, ideals, value judgements. He is say
ing-"seek this virtue, seek that virtue-be this kind of husband,
wife, parent, child".

He is saying all the time "depart from evil. Do good". David says
"He leadeth me in paths of righteousness". We are given a Christian
set of values-that we are not to be selfish, or self-centred. We are
given a Christian attitude to money, to the world, to marriage, to
reputation-to problems such as divorce and slander.

Of course in many areas of life we are given no direct application of
the teaching of the Bible. No text from Scripture came to me to tell me
I should become a minister, or marry my wife or move to Aberstwyth.

In many other areas of life God does speak to us from His Word
and tells us how we are to live, what we are to believe-clearly and un
mistakably. Thus Christians are tempted to long for Him always to
speak like this. Some Christians expect to be given impulses and feel
ings for every occasion, which they say is God directly telling them
how to act. But the usual way God guides us through His Word is by
instilling basic convictions, attitudes and ideals. He does not normally
guide us by inward promptings apart from the Word. He speaks to
our consciences the principles and precepts of the Scriptures. Of
course that is not to say that we never get impulses and feelings to act
in a certain way-to go and visit a friend or to pray for someone-and
these may be from the Lord.

5. God guides through the plain sense and meaning of Scripture.
When Jesus quote.d verses from the Book of Deuteronomy to the

Devil, He was not simply quoting Scripture like a magic word which
cast a spell over the devil. He was quoting three instances of similar
temptations which had met the children of God before, and the
answers God had given on those occasions.

So the normal way God guides is by the plain sense of Scripture in
its context and place in the Biblical history of Redemption. "A text
out of its context is a pretext."

This banishes from the whole discussion of guidance the choosing
of verses by lot, or the opening of the Bible and putting one's finger
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on a page. It also ends the dependence on the amount of feeling
with which a verse came to a person as a sure token of guidance. In
some circles this is the whole criterion for such decisions as entering
the ministry-"do you have a verse?" i.e. has a verse come to the man
with great feeling? If so, it is thought that God is guiding him to the
ministry.

6. God guides through that Scriptural wisdom which other mature
Christians have gained over the years.

The fifth commandment tells me to honour my parents, and that
means honouring all tho~ who have authority over me. I show this by
going to them for advice and help. What fools we are for neglecting
this-see Prov 12:15.; 19,20; Isa 30:20, 21.

Are we taking advice? Are we seeking to build up a relationship
with our pastors which will enable us to go to them when we are mak
ing a decision and ask for their advice? It is the immature Christian
who makes all his own decisions.

We see how Paul in Acts 21 took the advice of an unknown elder
concerning his conduct when he went up to Jerusalem; that he should
go in a party and take a vow and shave his head and purify himself.
Paul was an apostle, had seen the risen Christ, had been taken up to
the third heaven, was to write much of the New Testament-yet he
takes advice from an elder in a local church context.

How much more should we appreciate the Biblical principles others
have assimilated, and profit from them! Of course there are dangers
here. We must beware of coming under the dominance of any strong
willed older Christian. We must not blindly follow the lead of any
well-meaning but deluded person. We must discount personal
magnetism and the 'charisma' of persons (so often women) with a
flair for self-dramatisation. Some Christians can get into terrible bon
dage through falling under the spell of such dominant personalities.

We must beware of the old danger of going just to those people who
believe what we believe and whose advice we are sure will be the very
thing we have made up our minds to do. Here again is the importance,
yea the necessity, of godly elders in the congregation.

7. We must be careful regarding any extra-Biblical guidance-any
revelations or signs or dreams.

If a man is concerned about something and is steeped in Scripture
he may well have the most vivid dreams. These dreams may confirm
what he has learned from Scripture, but they are useless apart from
the touchstone of the Scriptures.

Once a farm boy saw some clouds in the sky which he thought spell-
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ed out two letters-'P.C.' They meant "Preach Christ," he told the
farmer as he handed in his resignation. No, the farmer said, they
meant "Plant corn" and sent him back to his work.

A -person may claim to have a revelation from God which says that
you yourself should give money or go somewhere or do something.
The question to ask in all such instances is "Must I believe this?" That
is, is this thing binding on me like the words of Scripture and do I sin
if don't take this advice? The answer is NO.

CONCLUSION
Someone says-"Why does not God guide me?". The first question

to ask is this-"Are you a Christian? Are you born again? Have you
seen your sin and need of salvation? Have you seen how Jesus Christ
meets that need? Have you committed yourself entirely to the Saviour
the Lord Jesus Christ-as Prophet, Priest and King?" If not, then this
is the first place to which God is guiding you-to His Son for salva
tion.

Is there one area of deliberate disobedience in your life? I am not
asking if there is sin-of course there is. I am asking whether in one
area of your life e.g. your relationship with the church or your family,
or with an unbelieving boy friend or girl friend-you know that you
are disobeying clear teaching from the Word of God. Again, this is
causing a blockage in the leadings of God. You are grieving the Holy
Spirit.

You are made in God's image, with a mind and powers of thought.
Are you using your mind? Are you weighing up all the possibilities of
your action? Are you making an assessment of the situation? It is a
false piety to trust in your feelings and not use your mind. The Bible
says 'Oh that they were wise! Oh that they would consider" Deut
32:29.

Is our attitude teachable? Do we really want to be guided? Are we
seeking first the Kingdom of God and His righteousness? Do we want
to serve the church and see the Gospel spread? What are our
priorities? Are we as clay in the Potter's hands? If we look back
through our lives and boast, as the popular singer does, 'I did it my
way', then little wonder we lack God's guiding hand. But if we seek
always to do things His way, then He will not leave us in the dark-He
will guide us. Psalm 25 tells us that God guides the meek with wisdom.
Peter tells us "God resisteth the proud but giveth grace to the
humble".

Are we thinking ahead? Are we seeing the long-term consequences
of our actions? We are not to act on the impulse of a moment, but on
the long-term consequences of that action. This is particularly a pro-
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blem young people nave when they say that they have 'fallen inldve'.
So often this is just an infatuation, and they are not thinking of the
consequences of spending the rest of their lives in that other person's
company.

How wise it is to be suspicious of yourself! We recognise how others
rationalise, but overlook the rationalisation in ourselves. So many of
our feelings can be of a boasting, self-indulgent and escapist nature.
We must detect these, mortify them by the power of the Spirit, and
seek always the path of duty.

Wait on the Lord
Be prepared for real and lengthy delays before some problems are

answered. God often keeps us waiting. He is not in such a hurry as we
are. It is not His way to give us light on the darkness of tomorrow's
problems and needs, but just light for today. When action is needed
light will be given.

So often the Christian is confronted with two courses of action,
both of which could be right. When the Christian has weighed up all
the pros and cons and asked for advice, he takes the decision; believ
ing God will guide him, and that all things will work together for
good. God does not play games with us.

The Christian has then exchanged one set of problems for
another-for there are no ways through life which are problem-free.
That means we don't fret over past decisions and say "If only I had
done this". There would have been difficulties in that course of action
just as bad as the ones we now face.

Teach me Thy way, 0 Lord
Psalm 86:11

MAURICE HANDFORD

This was a frequent prayer of the psalmist-see also Psalm 25:4 and
27: 11. He realised his need of guidance in a confusing and perplexing
world; he was convinced that of himself he was inadequate for the
demands of life.

The whole psalm is a prayer; here is a sustained pleading with God.
This is a prayer not for others but for himself. It is not wrong or
selfish to pray for ourselves.

We shall do well to note David's description of himself-"poor and
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needy" -in verse l. We often hear it said that God helps those who
help themselves-but the truth of the matter is that God helps those
who are absolutely helpless and desperate. We are often too self
sufficient-here is David bringing an empty vessel to the fountain.
This is a description applicable to every believer. We have nothing but
what we have received. All our blessings are bestowed by divine grace.
We have nothing in ourselves-yet possess all things in Christ.

Here, then, is a humble prayer. David's prayer was suggested by the
perplexity of his mind. He had come to the place where different roads
met and, not knowing which one to take, earnestly prayed for
guidance. Those who know themselves best have the lowest thoughts
of themselves-recognising that they have no wisdom of their own.

It is, too, an acquiescent prayer. David had a teachable attitude. He
obviously had a child-like spirit, he acknowledged his need to be
taught. Our obedience is not to be slavish, but filial; we are to render a
glad conformity to the will of God, not a sullen resignation.

This should be our daily prayer. "Teach me Thy way, 0 Lord". We
cannot always discern the path of duty, and frequently God's dealings
with us are mysterious. God has a plan and purpose for all His
children. This is illustrated throughout the Bible, and has been proved
in the experience of God's people. God is far more willing to guide us
along the pathway of His will than we are to be guided.

What is the nature of God's guidance? He leads us a step at a
time-' 'the steps of a good man are ordered by the Lord" (Psalm
37:23). It is a moment-by-moment experience. It is also a continual ex
perience; His guidance is for the whole of life-"He will be our guide,
even unto death (Psalm 48: 14). We are assured that if we trust in the
Lord with all our hearts, He will direct our paths (Proverbs 3:6).

He guides us by His Word. The Bible is our chart and compass, our
guide-book for the whole of our earthly pilgrimage. It is a lamp to our
feet and a light to our path. Through His Word He guides by clear
directions, by general principles, by warning us of false ways.

He guides us by His Holy Spirit. The Lord Jesus Christ, in promis
ing the Spirit to His disciples, said "He will guide you into all truth".
We need therefore to pray for a right judgement in all things.

He guides also by His providences, through what we call cir
cumstances. He is the sovereign Lord, and over-rules in all the affairs
of daily life.

God is able not only to forgive the past, but also to direct the future.
He is able to teach us because He is God-great, mighty, and omnis
cient. He is infinite in wisdom and never errs in judgement.

The Lord Jesus on one occasion said "Learn of Me". There is in-
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deed no teacher like Him; no school like His. We need to say to Him
"what I know not, teach me" and He will not hesitate to undertake
our case.

David, having prayed "Teach me Thy way, 0 Lord", went on to
resolve "I will walk in Thy truth". He was concerned that truth would
not be a mere doctrine or sentiment but a matter of daily life. It is a
waste of time to pray thus unless we are willing to go His way.

The final petition of this verse should be noted-"unite my heart to
fear Thy Name". David was conscious of two principles struggling
within him for the mastery. All too often our minds are apt to be
divided. The apostle lames reminds us that "a double-minded man is
unstable in all his ways". Here is the single eye of which Christ speaks
(see Matthew 6:22).

Teach me Thy way, 0 Lord,
Teach me Thy way!

Thy gracious aid afford,
Teach me Thy way!

Help me to walk aright,
More by faith, less by sight;
Lead me with heavenly light:

Teach me Thy way!
(B. M. Ramsey)

BOOK REVIEWS
The Diary of Kenneth MacRae, Ed. by lain H. Murray. Banner
of Truth Trust, pp 535 (including photographs) price £6.50.

This is the diary of an eminent minister of the Free Church of
Scotland, who began his ministry in Lochgilphead in 1915, went to the
Isle of Skye in 1919, and finally to Stornoway in 1931. Mr. MacRae
died in 1964. His diary was not kept with a view to publication, and
seeing the material now presented in such an orderly and attractive
form, one cannot but feel that a vast amount of painstaking and lov
ing labour must have been expended on this project by the editor.

It is quite clear that Mr. MacRae was a man of strong character, and
one does not expect, picking up the diary of such a man, to agree with
everything one reads. When there were those within his own
denomination who differed with him, it is not surprising that those
outside should likewise, on some issues, have other views.
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In these pages we see into the heart of a preacher and pastor. We
read of his abundant labours, his hopes and his fears, his disappoint
ments and encouragements. We read of the spiritual lessons which he
learned; as, for example, on p. 98 (this was written in his second year
in the ministry).

In preparing for meeting got great blessing, especially in realisa
tion of the blessed truth that a holy walk is not the outcome of
discipline or will power but of looking towards the Lord. In
striving against sin let me look to Him after this, instead of to
self. The whole portion, Roman 8: 12-25, was exceedingly sweet.
I had been a little downcast through reading the disappointing
state of the Sustentation Fund, but that was taken away by this
blessed portion. I was led to look at the glory to follow. I do not
think I ever had a sweeter prayer meeting.
The impression one gets is often of a man who was realistic and

down-to-earth. His comments on excesses in religion, and his em
phasis on a practical approach to godliness, bear this out. But he was
also capable of intense feeling, and he had the capacity to express his
feelings with precision and power. His descriptions of some scenes are
deeply moving, and his record of some personal, spiritual experiences
is unforgettable.

For those who are not themselves part of the cultural and ec
clesiastical world in which MacRae lived, the reading of this Diary
may well prove something of an education in itself. For those who can
relate from personal experience to the scenes and events which he
describes, this Diary must have an irresistible attraction.

11 Peter Chapter I, John Brown, Banner of Truth Trust, 329pp,
£4.00.

John Brown is well known among other things as the author of
"Expository Discourses on I Peter" which have also been published
by the Banner.

In this volume we have a commentary upon a single chapter of 11
Peter but it was the author's conviction that "no portion of an in
spired book can suffer less from separate interpretation than this
chapter. It is complete within itself and contains a remarkably con
densed and impressive view of truth, doctrinal, experimental and
practical, most harmoniously blended." The volume is entitled "Par
ting Counsels".

Opinions of the importance of Brown's works vary greatly.
Spurgeon regarded him as "rich and clear, profound and
perspicuous", and as "a puritan born out of due time" On the other
hand, James Morgan disliked Brown's method and questioned his or-
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thodoxy. Of Brown's work on I Peter Morgan wrote: "Dr. Brown
does great violence to the Scripture by altering the arrangements of the
Spirit. He takes a paragraph, assigns a subject to it, divides it accor
ding to his own plan and so makes all the parts to bear on the illustra
tion of his views. A commentator has no right to do so, notwithstan
ding the example of Matthew Henry. Besides, Dr. Brown seems fond
of peculiar views and I question his soundness in some of these. In this
last respect he sympathises too much with Barnes".

Whilst he acknowledged the good work done by Brown in advanc
ing the grammatico-historical type of interpretation and exegesis, Dr.
John Macleod points to the fact that Brown held to the Amyraldian
view of the Atonement.

Certainly Brown's method is quite clearly seen in the book before us
since he divides the chapter into two sections. The first of these, cover
ing the first eleven verses, deals with an exhortation to Christian duty
and the second, the remainder of the chapter, deals with certain
resolution of the Apostle and the grounds on which they were found
ed.

Four discourses are added to the exposition. These are: (a) How
Christians May Know That They Are of The Truth and May Assure
Their Hearts Before God; (b) Assurance of Salvation and How To
Obtain It; (c) The Object of the Christian Economy and the Means of
Its Accomplishment; (d) The Christian Minister's Request to His Peo
ple at the Commencement and Towards the Close of His Ministry.

Despite Morgan's strictures, which are important, this is a solid
piece of exposition which will enrich the Christian's mind and furnish
the preacher with a sound base for his homiletic work. R.R.

Pity My Simplicity, John Wilson, Evangelical Press, 164pp, £2.00.
The Author of this book writes as a sheep looking for a shepherd to

lead him to the green pastures and still waters of biblical truth.
He is not exactly a docile sheep, however, and offers many 'bleats'

of protest to those false shepherds who fail to provide the required
nourishment and to lead in safe paths.

The book will certainly appeal to the rest of the flock. It is presented
in language, often satirical, which is easy to understand and produce
non-specialist arguments whilst dealing with live issues and current
problems.

The issues to which the author addresses himself are: The Bible;
God; Jesus; The Holy Spirit; Truth; Faith; Hope; Love; Sin; The
Church. There are also some 'nightmares' which are clever, amusing
and to the point though this reviewer did not particularly appreciate
the parody of the Ten Commandments on page 129.
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We are constantly reminded that this sheep is offering his 'bleat' of
protest to various modernist theologians-that he is just one little
sheep in the flock-that he is no theologian etc. Herein lies the book's
weakness. The 'bleating' is overdone. The author is obviously conver
sant with modern trends in theology and philosophy and he is very far
from being 'Larry the Lamb'. Whilst we are not required to bellow
like bulls nor to bark like dogs, neither are we to bleat like sheep. We
are required to stand up and speak like men.

If a man writes a book on theology one assumes he is a theologian,
and there seems little point in his denying it. Whether or not he is a
good theologian is really the point at issue. Judging by this book, the
author is a competent theologian whose work will be of benefit to
many. His racy style, cogent reasoning and pointed argumentation are
all admirable but he would do well to abandon the sheep's clothing.

R.R.

Forest Fold Pulpit; v + 149pp; £4.50 plus postage; Zoar Publica
tions, 44, Queens Drive, Ossett, W. Yorks. WF5 OND.

This is a volume of selected sermons preached by Stanley Delves at
Forest Fold Particular Baptist Chapel, Crowbrough of which he was
the minister for 54 years until the end of 1977. The well-produced
book comprising 16 sermons has been prepared by the Stanley Delves
Trust, and follows the earlier issue of two series of Mr. Delves' ser
mons on cassette tapes.

The sermons have the mark of grace upon them. They are faithful
to the Word of God; and are presented in a style that is plain, and
helpful. We believe they came from the heart of a preacher whose
mind was enlightened by the Spirit of Truth, and that they will speak
in an experimental way to the hearts of those who read them. Perhaps
a quotation from the sermon Jesus ever the same (p.72) will indicate
the manner, theme, and centre of Mr. Delves' ministry-"I do
pray.... that our meditation of Jesus Christ may bring a sweetness, a
sweet savour, upon our spirits. And very, very much I pray that the
ministry might have a savour of Jesus Christ in it. He is the same
yesterday. He is the same today as He was yesterday, and He will be
the same for ever as He is today".

H.G.H.B.
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As announced in the previous issue, and indicated in the present
Editorial, this is the last issue of The Gospel Magazine for which we
will be responsible.

We would like here to thank particularly Rev Gordon Hill, secretary
of The Gospel Magazine, for his help during the last four and a half
years: also all who contributed articles during our period in office,
and all the readers of the magazine who upheld the work in prayer
before the throne of grace.

We ask you to continue your prayerful support of the magazine,
and especially to remember the Rev Maurice Handford as editorial
responsibilities become his.

All correspondence regarding articles should now be sent to:

Rev. Maurice Handford
Trinity Parsonage
Hardwick Square
Buxton
Derbyshire
SK 17 6PT

Correspondence dealing with any other aspect of the magazine
should be sent, as before, to the Rev Gordon Hill, whose address is
given on the back outside cover.

SECRETARIAL NOTES

The post paid price for 1981 (6 issues) will be £2:S0p. The Trustees are most
grateful for the generous gifts of readers over and above their subscription,
which has enabled the price increase to be kept down to a minimum.

Advertising rates, which have remained unchanged for several years, will be
increased from the beginning of 1981. A full page will be £14; half page £7.50;
quarter page £4. For classified advertisements the charge will be 6p. per word.
Box numbers remain at 15p extra.

When readers remit subscriptions without waiting for reminder notices to be
sent it is a real saving in time and expense for our small office administration.
Subscriptions for 1981, and those outstanding for the current year (1980) may
be sent either to our London address; or direct to the Hon. Secretary. Ad
dresses appear on the back page of the cover.

The Editor's address from January 1981 will be the Rev. Maurice Hand
ford, Trinity Parsonage, Hardwick Square, Buxton, Derbyshire, SKI7 6PT.
Telephone: 0298-3461.




