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Editorial

THANKSGIVING is something that is frequently urged upon us in the New
Testament. The Apostle Paul, for instance, says, "In every thing give thanks"
(1 Thessalonians 5:18). We should recognise the blessings we receive and
acknowledge them before God.

We frequently find that our Lord Jesus Christ expressed gratitude. At the
feeding of the five thousand we note that "he took the seven loaves, and gave
thanks". On another occasion, after sharing important teaching with the disciples,
He prayed and said, "I thank thee, O Father, Lord of heaven and earth . . . "

(Matthew ll:25).

The Psalmist too knew what it was to be thankful; we findiim saying, "Blessed

be the Lord, who daily loadeth us with benefits, even the God of our salvation"
(Psalm 68:19). Many people feel weighed down with burdens - the psalmist felt
weighed down with benefits. These daily benefits include such things as life and
health, home and loved ones, protection and preservation.

Thanksgiving is one of the ways by which we advance in the Christian life. In
hard times and good times there is always something to thank God for - see
Habakkuk 3:17-19.

Thanksgiving should be the spontaneous overflow of a grateful heart. May we
never cease to be grateful for all the Lord's grace and favour towards us.
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ttln the Image of God"
A Sermon by the Bditor

Genesis 1:27

THE BIBLE DOCTRINE of the origin, Rature and destiny of man is both
fascinating and wonderful. Here we have the real truth about man; who was
created in the image of God and, furthermore, is the crowning act of God's
creation. The Bible record of creation reaches its climax with the making of man,
the noblest and greatest of all God's handiwork. Man is God's creation; man was
not self-created, he did not evolve, he came from the Maker's hand. God created
him in the beginning.

Let us look, then, at this great text: "God created man in his own image."

1. THE ORIGINAL IMAGE

The first great truth the Bible teaches is that man was made in the image of God,
and this at once makes him different from all other creatures and all other beings
in the universe. If we pause to reflect upon the power, the wisdom and the holiness
of God, we begin to realise what a tremendous thing it is to say that man was
made in the image of God, and yet this is what the Bible clearly teaches.

Now you will find that this phrase, "made in the image of God", is not used of
any other being, not even of the angels. There is a dignity and glory about man as
originally made which is at once unique.

Look on into the next chapter (verse 7) and there is another wonderful
statement: "And the Lord God formed man of the dust of the ground, and breathed
into his nostrils the breath of life; and man became a living soul." We see here in
this verse at once the littleness and also the loftiness of man. He is of the dust of
the ground and therein lies his littleness - yet he is inbreathed by the Spirit of God
and therein lies his loftiness.

Now in what sense was man made in the image of God? Ii obviously cannot be
in his physical nature that man is in the likeness of His Maker, because God is
Spirit. If you are familiar with the Thirty-nine Articles (and it would do us all good
to read them) you will find that the first one says: "There is One true living God,
everlasting, without body, parts or passions." That is the definition of God. He is
Spirit. So man cannot be in God's image in his physical sense. It is in man's
spiritual endowments and capacities, in his intelligence, in his emotional,
intellectual and volitional powers that the likeness lies. So man is lifted
immeasurably above every other order of creation; man is capable of fellowship
with God; man has powers of thought and feeling and will, all that makes up our
personal life as distinct from a merely animal existence. Man, furthermore, is
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directed by a conscience that God has put within him, a power within by which
he can discern what is morally right or wrong. And you find Paul saying even to
the Gentiles who were outside the covenant mercies of God: "Their conscience
also bearing witness" (Romans 2:15). Man, furthermore, was made with a love
towards God and with desires towards Him, not only innocent but good, and so
we get that great statement at the end of Genesis I :31: "And God saw every thing
that he had made, and, behold, it was very good." And if we enquire as to'man's
destiny, what he is here for, well, here is the answer: he was made for God. You

cannot improve upon the opening of the Scottish Shorter Catechism which says:
..what is the chief end of man? Man's chief end is to glorify God and to enjoy

Him for ever." The supreme activity for which man is capable is devotion,
obedience and fellowship with God, and the only satisfying goal of man's life is

the presence of God. We were made in the image of God.
Nbtice too in verse 28 the further blessings that God bestowed on man. "And

God blessed them, and God said unto them, Be fruitful, and multiply, and

replenish the earth, and subdue it: and have dominion over the fish of the sea, and

over the fowl of the air, and over every living thing that moveth upon the earth."

Man was not only above all the other works of creation in rank and dignity, but

he was to rule over them. Furthermore, he was to replenish the earth and to subdue

it. Man was meatrt to work, even in Eden. He was to master the forces of nature.

He was to cultivate the soil that he might gather its fruits and harvests' You

remember David's lovely 8th Psalm where he says: "What is man, that thou art

mindful of him? and the son of man, that thou visitest him? For thou hast made

him a little lower than the angels, and hast crowned him with glory and honour.

Thou madest him to have dominion over the works of thy hands; thou hast put all

things under his feet" (verses 4-6). That is the dignity that God has put upon man;

he iJ endued with noble faculties and capacities. He is crowned with glory and

honour. There rs the original image - "made in the image of God"-

2. TT{E IMAGE IMPAIRED

We have to face reality, for when sin entered the human race through man'q

disobedience, the imagi of God was impaired. Sin is not part of man's original

nature. It is foreign to him. Sin is an intruder into God's world, and it not only

intemrpted man'Jfello*ship with God, but it distanced and alienated man from

his Maker. Man wandered further and further away, reflecting less and less of the

divine original. So, when you come to Genesis 5:3, it is significant that we read

there: "And Adam lived an hundred and thirty years, hnd begat a son in his own

likeness, after his image; and called his name Seth." Notice, Adam himself was

made in the image and likeness of God butAdam's son now only bears that image

indirectly, he ishade after his father's image and likeness because of sin. Man

wandered further and further away from God, and, if you would know how far

man has wandered, you have only to read the first three chapters of the Epistle to
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the Romans, and there you will see the extent of man's fall. In Romans 1:22
we get that great verse: "Professing themselves to be wise, they became fools."
Such was the image impaired. Take a simple illustration - sometimes we get a
coin; it bears certainly the image of the Queen but, through use and maybe
misuse, the image on the coin is somewhat defaced and hardly recognisable. And
it is rather like that with man, the image is still there, but it is greatly impaired -
nevertheless, it is still God's property, as the coin is still the legal tender and
belongs to the Crown.

. 3. TIIE IMAGE RESTORED

Go back again to the 8th Psalm. "What is man," says David, "that thou art mindful
of him? and the son of man, that thou visitest him?" You see, God has personal
relations with His creatures; He is mindful of them; He thinks of them; He visits
them and He acts on their behalf. "Thou visitest him." Recall Zacharias' great
song: "Blessed be the Lord God of Israel; for he hath visited and redeemed his
people" (Luke l:68). This is the greatest favour ever shown to the human race.
The Lord Jesus Christ came into this world to effect a reconciliation between God
and man, to restore the lost relationship or, as we have it in the beginning of
Matthew's Gospel, "he shall save his people from their sins" (verse 21). Christ
became incarnate with this end in view. He not only came to show us the Father
- He did that - He came to exhibit the ideal Man, but He came to do more than
that - to redeem man and to restore them to the divine favour.

Have you noticed in your reading of the New Testament that Paul is quite fond
of this thought of Christ being the image of God? You get it in 2 Corinthians 4:4,
"lest the light of the glorious gospel of Christ, who is the image of God, should
shine unto them", and also in Colossians I :14- 15: "In whom we have redemption
through his blood, even the forgiveness of sins: Who is the image of the invisible
God, the firstborn of every creature." That is what man should have been, but he
fell. Then you get that lovely thought in Hebrews l:3, "Who being the brightness
of his glory, and the express image of his person", or as Weymouth renders it: "He

is the exact impress of God's essential nature." Christ came to redeem, to restore,
and man needs to be conformed to the image of Christ. How is that possible? It is
possible when we are quickened by the Spirit into newness of life through Christ.
It is not enough for our old nature to be improved upon, to be renovated. There
must be a new life, a new nature, put within us. This is precisely what happens
when by faith we become savingly united to Christ. Paul says: "If any man be in
Christ, he is a new creature." That is the beginning of the return to God.

But we go on from there because Paul says that the new man is created in
knowledge after the image of Him that created him, and our being conformed to
the image of Christ is surely God's purpose in salvation. Listen to the great words
of Romans 8:29: "For whom he did foreknow, he also did predestinate to be
conformed to the image of his Son, that he might be the firstborn among many
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brethren." There it is again; this is scriptural teaching from beginning to end and

this is the thing that God supremely desires. This is the thing which we ourselves

should seek - to be conformed to the image of God.
How is this to be done? Well, we must continually keep our eyes on Christ -

He is the Pattern; He is the Inspiration. Listen to what it says in Hebrews l2:l-2:
'Ty'herefore seeing we also are compassed about with so great a cloud of

witnesses, let us lay aside every weight, and the sin which doth so easily btiset us,

and let us run with patience the race that is set before us, looking unto Jesus the

author and finisher of our faith."
It is by keeping our eyes on Him that we shall become increasingly like Him.

Remember Piulb word in 2 Corinthians 3:18: "But we all, with open face

beholding as in a glass the glory of the Lord, are changed into the same image

from glory to glory even as by the Spirit of the Lord." Moses, when he had been

forty ?ayi in ttre Mount in communion and fellowship with God, came back

differeni from when he went, because we read that "the skin of Moses' face

shone" and he was unconscious of it. That shining of Moses' face (if we may put

it like this) was not the shining of a snapshot - it was a time-exposure! He f{
been there forty days in communion with God and, in like manner' we grow like

that which we look at.
"Looking unto Jesus." There is the goal of our hope, to be like Him, and at the

last day we"read that believers will be presented faultless before the presence of

God. I am struck by that Lesson we read at the most solemn of services, the Burial

Service. There in 1 Corinthians l5:49 Paul says, "And as we have borne the image

of the earthy, we shall also bear the image of the heavenly"; also as John puts it

in his First Letter, (3:2): "Beloved, now are we the sons of God, and it doth not

yet appear what we'shall be: but we know that, when he shall appear, we shall be

i*" ftir"; for we shall see him as he is." The image of God completely resto,red'

What a consolationlWhat a prospect! So, until that day come, let us live,
"Looking unto Jesus", so that oitte.J may take knowledge of us that we have been

with Hiri, and that they may see in us an ever-developing likeness unto Him'
..God created man in hii own image, in the image of God created he him."

There was the beginninE, then there was Paradise lost, butr thank God, Paradise

has been regained-becauie "Christ Jesus came into the world to save sinners", and

again, we ure at the very heart of the Gospel of Christ'
May God give us Srace to take heed, for His Name's sake' Amen' 

M.H.

There can be no victory where there is no combat. The victory lieth not upon us

but upon Christ, who hath taken upon Him, as to conquer for us_, so to conquer in

us. Let us not look so much who are our enemies, as who is our Judge and

Captain; not what they threaten, but what He promiseth'
Richard Sibbes
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For Younger Readers
CARINE MACKENZIE

A NEW HOUSE

HAVE YOU EVER moved house? If your family has looked for a new place to
stay, you probably scanned the newspapers to see what was available. The adverts
tell you where the house is, how many rooms it has, any special features and, of
course, how much it costs. Each family has different preferences and what suits
one family may not suit another.

But every house has basic requirements which are always necessary. Every
house needs a solid foundation and sometimes the builder has to dig down deep
before he reaches firm rock.

Jesus spoke in His Sermon on the Mount about the wise man building his house
on the rock. He compared that man to the person who heard God's Word and
obeyed it. Jesus Christ Himself is called the Rock - the firm foundation on whom
we should build our lives.

Every house needs a strong water-tight roof and thick walls to protect the
family from the cold and rain and danger.

God has promised to be the protection for His people. He speaks about being
like a wall of fire round His people and covering them in the shadow of His hand.

A house needs windows to allow light into the rooms. We also have electric
power in our houses to give light at night.

Jesus is the light of the world. Those that follow Him, He tells us, shall not walk
in darkness but have the light of life. Everyone needs Him.

Every house has a door - usually more than one - but one is absolutely
essential. Jesus compares Himself to a door too. "I am the door," He said, "by me
if any man enter in, he shall be saved." He is the only way of access into God's
kingdom. While we are in this life, God's mercy is offered to,us - the door is open,
but if we reject Him the door will be shut for ever. _

Some houses have a path leading to the door. Jesus is like the path too. "I am
the way," He tells us. "No one comes to the Father, except by me."

If we buy a new house we want it to have good foundations, strong walls and
roof, good windows, a fine door and a clear path.

How important it is to make sure that we have Jesus in our lives as the good
foundation, as the protection from all evil and sin, as the light of our life and as
the way of access to God the Father. And what is more, this wonderful provision
is absolutely free - no cost to us because Jesus has paid it all when He died for
His people on the cross at Calvary.
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The missing words are all parts of a house. See if you can find them all.

l. When they could not come nigh unto him for the press, they uncovered the
where he was . . . and they let down the bed (Mark 2).

2 .Andtheresat ina-acer ta inyoungmannamedEutychusbe ing
fallen into a deep sleep (Acts 20).

3 .Thenthed isc ip les tookh imbyn igh tand le th imdownbythe- in
a basket (Acts 9).

4.tsut Peter continued knocking and when they had opened the - and
saw him they were astonished (Acts 12).

5. And thou shalt write them (God's words) upon the of thine house
and upon thy . (Deuteronomy 11).

6. And he shall show you a large upper - furnished, there make ready
(Luke22).

7. Then came the same Sheshbazzar and laid the - of the house of God
which is in Jerusalem (Ezra 5).

8. But Jehoshabeath the daughter ofthe king took Joash . . . and put him and his
nurse in a - (2 Chronicles 22).

- a -

The Work of Pilgrim Homes
Caring for elderly Christians in the 20th century is no easy task

yet Pilgrii Ho*"t is not only doing this today, but has 6een doing so for
almost 20b years. The Society's Chief Executive, Peter Tervet, writes here about

the Society's work - past, present and future.

Rescued from grinding povertY

When Jane Austen was writing her novels and John Newton lay dying, a group of

young people from Whitefield's Tabernacle, having been challenged by a serrnon'

met i; i nome for prayer. Their pastor had preached from Job29l.12'13: "Because

I delivered the poor that cried, lnd the fatherless, and him that had none to help

him. The blessing of him that was ready to perish came upon me: and I caused the

widow's heart to sing for joy."
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A week later they met again and the Aged Pilgrims'Friend Society was formed
to care for elderly needy Christians. The needs of the poor were very real at that
time, for during the Napoleonic Wars many Christians were destitute and living
out their days in grinding poverty. There was no old age pension. Often Christians
saw out their days in cold garrets and cellars. The newly-formed Society started
by collecting money for pensions to give to the Lord's elderly poor. In the first
yeaq 1807, they collected f5 2s. 9d. Today, by contrast, we spend f4,000,000 to
care for elderly Christians.

Confidence in the work gradually increased as time went on and this showed
itself in a continually growing list of collections after sermons. Charles Haddon
Spurgeon occasionally preached for the Society at his Thursday evening service
at the Metropolitan Tabernacle, warmly commending it to his congregation.
William Wilberforce was on the Committee at one point and Lord Shaftesbury
chaired some of its annual meetings, some of which took place in the Mansion
House in London during the 19th century.

The first step beyond providing pensions was into almshouses accommodation
when the Society's first home was opened at Camberwell in 1834. By 1899 the
Society had opened seven residential homes, but it was not until 1924 that the first
nursing home came into being. Between 1954 and 1980, eight more residential
homes were added - with some of the older non-viable homes being closed or
relocated. Currently we have twelve homes throughout England and can look
after 380 Christians.

Fellowship - the all important ingredient

The aim of every Pilgrim Home is to provide both spiritual and physical care for
elderly Christians, with spiritual care as a high priority. Spiritual meetings play a
large part in the life of the homes. There are daily devotions in every home. There
are weekly services at which ministers and members of nearby Churches are
much appreciated speakers. A Home Visitor team is part of every home's life.
They visit regularly to befriend residents and to help meet their practical and
emotional needs. Their ministry is entirely confidential. Home Support Groups
give pastoral care to residents, managers and staff.

We are grateful to God for a dedicated staff team at all levels. They often go the
extra mile. All the managers in our homes are Christians who are eager to care
for elderly Christians. A number of care staff have successfully completed their
National Vocational Qualifications, representing a tremendous amount of hard
work for the carers and their local homes' assessors.

Our aim is to provide Christians with a homely Christian environment where
the ambience of the home is not just down to the delightful decor and the good
food, but where Christian fellowship is an all important ingredient.

In this atmosphere, where residents and senior staff alike have a valid
testimony of God's work in their lives, it is not surprising that sometimes they are
used of God to the salvation of non Christian staff. Familv and friends are most
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welcome to visit, some homes having the facility of guest accommodation for
overnight stays. It is also our policy, if at all possible, to look after our residents
for as long as they require care. Residents normally come to us with the backing
and recommendation of their local Church. We are also grateful to very many
local Churches, small as well as large, which faithfully support our ministry by
prayer and financial giving.

Christians over 55 who are in agreement with our doctrinal basis are welcome
in a Pilgrim Home. They are offered places in one of four types of accommoda-
tion we provide, according to the extent of their needs. We provide sheltered flats
with a daily visit. Very sheltered flats are also available for those who would
prefer to have their meals provided for them whilst maintaining the independence
of living in their own flat. This is often seen as an attractive option. For those who
are unable to look after themselves we have 24 hour residential care, or full
nursing care for the very frail.

Residents who have sufficient resources pay their own fees, but the majority of
our residents require financial help from the local authority. This is usually below
what we need to charge and so we depend on voluntary giving, legacies and the
fund raising efforts of our volunteers to bridge the gap. The shortfall between the
fees we receive and what we need to charge is currently'f,4O per week in our care
and nursing homes.

Auxiliary groups do a wonderful job in promoting the work of the Society and
helping to bridge the gap between our costs and income. Many supporters have
generously given valuable items for the sale at the Northwood Missionary
Auctions. We have been encouraged to see the number of members rising and
would love to see the total grow further with those wishing to identify with the
cause of caring for elderly Christians.

The future - from a drop to a dream

Increasing frailty is a feature of elderly Christians. Spiritually they are being
renewed day by day, but physically the ageing process creates difficulties.
Sometimes life is very frustrating for elderly Christians when Dr. Alzheimer
comes to visit. Yet even when a believer is zuffering from dementia, we have
found in Pilgrim Homes on many occasions that although day-to-day
communication proves difficult there is often a positive response to corporate
prayer and scripture reading.

Ruth would alternate between being a pleasant likeable lady to being very loud
and assertive, yet when she prayed at the weekly prayPr meetings they were truly
prayers spoken from a person who had walked the Christian path and enjoyed
close fellowship with her Lord.

Jessie had been a missionary in Peru and had become very confused. Yet even
in her confused state she showed the love of God to everyone she met - she called
her GP '.'brother" - he became very fond of her. The staff saw Jessie as a very
special member of the home.



190 The Gospel Magazine

One carer told me that pilgrims with dementia may forget activities they have
done all their lives, such as eating properly, dressing, washing, talking, walking;
but, in her experience, they never forget the Lord. Somehow, praying, singing
hymns, remembering passages of the Bible and saying grace are not forgotten.

We are very keen as a Society to provide care for those who are mentally
infirm. It has been agreed that a pilot scheme for residents with mild and moderate
confusion should be developed as soon as financial resources are available. Ayear
ago we launched a fund for the Elder$ Mentally Infirm.It is great to see that at
the end of 1997 it had grown to f.27,000. We have for some time been focusing
our thoughts and prayers on providing new homes in Yorkshire and the St. Albans
area. Special funds for the provision of a home in Yorkshire and S/. Albans seem
to be keeping neck and neck and both stood at f67,000 at the end of 1997. This
is a great achievement. But we have to be realistic and say that it is still a drop in
the ocean. It is likely that we will require of the order of f7m to make these
dreams become realities.

Creating the ideal home occupies the thoughts of many these days. We have
been thinking deeply about the right kind of Pilgrim Home to provide in
Yorkshire, St. Albans and for the Elderly Mentally Infirm. We have also been
considering our existing homes and.how to provide the right kinds of care in five
years'time or in ten years'time and into the future. We are aware that demand for
our services outstrips our ability to supply.

We know that no home is ideal unless the Lord is Head of the house and His
presence is known and felt. The unique ministry of Pilgrim Homes is to serve
Him, as Head of all our homes, in providing for frail, elderly Christians. We do
not intend to move from that position.

May I commend Pilgrim Homes to you for your prayerful interest and support.
Pray for us as we seek to create truly "ideal homes", as we face complex decisions
and as we encounter daunting difficulties. With God's help, we will continue with
this vital ministry which, we are convinced, meets a real need. If you would like
to know more about Pilgrim Homes do contact Head Office at 175 Tower Bridge
Road. London SEl 2AL.

' t  _

A man must feel himself in misery before he will go about to find a remedy; be
sick before he will seek a physician; be in prison before he will seek for a pardon.
A sinner must be weary of his former wicked ways before he will have recourse
to Jesus Christ for refreshing. He must be sensible of his spiritual poverty,
beggary and slavery under the devil, before he thirsts kindly for heavenly
righteousness, and willingly takes up Christ's sweet and easy yoke. He must be
cast down, confounded, condemned, a castaway, and lost in himself, before he
will look about for a saviour' 

Jonathan Edwards
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The Theology of the Manger
KENNETH W H. HOWARD

"And she brought forth her firstborn son, and wrapped him
in swathing clothes, and laid him in a manger; because there was no room

for them in the inn" (Luke 2:7)

THIS VERSE records the greatest event of human history; the incamation of the
Son of God. My object is to emphasise that Christianity is founded on fact, not on
fable. Every detail of this passage is true, is fact, is real, and is established beyond
dispute, and I am concerned, not with the fancies or trivialities, nor with the
paganisms or rituals that have been foisted upon this fact over the centuries, but
with the truth, doctrine, and Gospel that flows from it.

I would liken the bare facts of history in this matter to the bare bones in the
human anatomy. They are the structure and skeleton, the firmness and solidity, but
they need something more. They need flesh and meaning, interpretation, theology
and spirituality, so I will endeavour to clothe these bones with flesh, these facts
with meaning, these circumstances with warmth, light, and life.

Here is a Roman Emperor, a provincial governor; a census situation. Here are
two descendants of the house of David coming to register in the city of David, and
in the fulness of time, according to verse 7, "she brought forth her firstborn son,
and wrapped him in swaddling clothes, and laid him in a manger; because there
was no room for them in the inn". Let us then meditate on the manger and its

message, the theology of the manger. The reasons that are over and above and
beyond anything to do with Caesar and census, and the question before us is this;
Why was God's Christ, the sinner's Saviour, laid in a manger, a feeding trough for

the 
-beasts, 

a hole in the wall of the cave? I will endeavour to return a number of
answers deduced from the whole of Scripture

In the first place -

I t i s c l e a r l y i n t e n d e d t o s h o w f o r t h H i s h u m i l i a t i o n � �

He came from a pre-existence in glory to be "despised and rejected of men, a man

of sorrows and a-quainted with grief'. He came to be "a root out of a dry ground".

In view of that I ask the question: Would it have been fitting that the man who was

to die naked on the cross should have been clothed in purple at His birth? Would

it have been appropriate that He who was to be buried in a borrowed tomb should

be born anywherebut in the humblest place and in the most lowly fashion?
The two extremities of the Saviour's earthly life were the manger and the

cross. The one was, in its way, the beginning, even though He had pre-existed, the

other was, in its way, the end, even though He lived again. But I ask: Do the

manger and the cross not seem to be perfectly congruous the one to the other? Do

1 9 1



192 The Gospel Magazine

they not complement one another? There is no contrast between them; the poverty
of the manger matches the shame of the cross. They are consistent, not
contradictory. They are all of a piece, not opposites. In life Jesus is to wear
peasants' dress, associate with fishermen, and have disciples of the same ilk. The
canopy of the heavens was to be His nightly cover, therefore nothing could have
been more fitting to His entrance upon the scene of His humiliation than that He
laid aside the insignia of His glory and "took upon him the form a servant" and
condescended to a manger. She laid Him in a manger, why? In order to proclaim
His humiliation.

Why a manger? A second answer to the question is this -

By being laid in a manger Christ was proclaimed king of the poor

. . . the down trodden, the despised of the human species. They could then relate
to Him because He was one of them. The angel said in verse 12: "And this shall
be a sign unto you;Ye shall find the babe wrapped in swaddling clothes, lying in
a manger." A sign of what? A sign of identity, of compatibility that evoked the
tenderest brotherly affection in the minds of the shepherds. In the eyes of the poor,
a palace and imperial robes would excite no affection, but a man on their own
level commands affection. This King, born in Bethlehem, was not exempt from
the common lot of the poor. Born a King, yet, as the shepherds must have
reasoned in their minds, how unlike the only king that we know, namely Herod
the Great. Jesus, they reasoned, will remember the manger, He will remember our
lot and understand our position and will feel for the poor.

Surely the shepherds and the like, the poor of the earth, saw at once that here
was a people's King, a plebeian King, noble in descent from King David - yes;
and yet One chosen out of the people. One chosen for the people, One chosen to
reign in righteousness. From a manger cradle He was presented to all nations as
the Prince of Peace, a leader and a witness to the people. Under Him the "things

which are not shall bring to nought the things which are". Human stature and
human grandeur are of no account to Him, therefore He was proclaimed by the
manger, King of the poor, and as a result the common people heard Him gladly,
which would not have been the case had He entered the wor[d in a way other than
He did. Why a manger? To proclaim Him King of the poor.

Why a manger? I give a third answer -

By being laid in a manger Christ did in a sense give an invitation to the most
humble of men to come to Him

Many would tremble to approach a throne, few would tremble to approach a
manger. To approach a throne you need protocol, to approach a manger you need
only to be yourself. Never in history could a being be more approachable than
God's Christ. No armed guards around Him to push away the poor and needy
petitioners, the hem of His garment was always within their reach, and a hand
ever ready to stretch out to the sick and an ear ever open to their cries.
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The prophets said that He would be a Priest taken from among His people and
a manger showed Him so to be. Where did He come from on earth and where
could they trace Him to? There was nothing secret about His humanity, even
about His birth; He was seen to be, from the first, One who suffered like His
brethren, who was capable of "being touched with the feeling of their infirmities".
It was all of a piece that He should eat and drink with publicans and sinners, that
He should receive sinners because even as an infant He was set forth'as the
sinner's friend. I submit that Christ's Person, apart from anything He ever said,
constituted a Gospel invitation. He, in effect, placed Himself in the manger where
He might be approached and they came to Him there, and later from every quarter.
Come! was a word most often upon His lips. Occasionally there were some who
attempted to distance Him from the people, and there are still those who put

obstacles between men and women, boys and girls, and Jesus Christ, but He will
have none of it! A palace, the throne of Solomon was His by rights, but it would
only awe and repel; the manger of the Son of David can only invite. It invites out
of tenderness, pity, and concern, it invites out of inquisitiveness and a thousand
reasons and motives. Why the manger? To constitute a living invitation to the

humble and to the poor.
The fourth reason I advance is this -

Because the manger was part of a place that was free to all

It was part of the property of the inn, the lodging house, the resting place, and here
we have to allow burselves to do a little research on the subject of hotels, hostelry,

and accommodation. This was unlike our hotels where we book in advance and

pay for what we have. Take yourself back into earlier and simpler days of the-frutnun 
race, when men considered it an honour to entertain strangers in their

homes and families, as did the patriarchs in the Old Testament. Later, as the race

increased in number, and as travel increased, they appointed someone in each

village and town to entertain strangers on behalf of all. The next stage in the

development of this matter of hospitality was that they reserved some place, some

building with rooms for travellers, and accommodation for the beasts on which

they travelled. They provided water and provender for the beasts, but beyond that

theie was no charge for admittance and it was a maJter of self-catering. The inn

of our Lord's time was free to all, man or beast.
She laid Him in a manger to show that Christ, like the inn, is free to all comers,

that His Gospel is to be pieached to all and is to shut out none. None are excluded

but there ars those who exclude themselves; the learned and polite, the ignorant

and rude. are all welcome.

Though Jesus'grace can save the prince, J

The poor may take their share,
No mortal has a just Pretence,
To perish in despair.
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Free to all, no class or caste excluded, no form of etiquette necessary for
entrance, and if a man desires to come to Christ he may come now and as he is.
Jesus is not cheap, but He is free; you cannot buy Him but He places Himself
before you in the Gospel. Sinners sometimes imagine that they are shut out from
Christ and grace and Gospel. Jesus was born in a place that was free to all who
found it, came to it, needed it, and wanted it, in order to show that whosoever will
may come to Him in their need and in their want, and find in Him full and free
salvation. Sometimes men's embittered consciences deny them part and lot in
Gospel grace, but if God has not shut you out, don't shut yourself out. The inn of
Gospel grace is open and yet there is room, and if you mean business with Him
you will not quibble with a manger bed; better a manger with Christ than a palace
without Him.

I find no contradiction between the doctrines of grace and these things. The inn
was free and grace is free, and if grace is free, then Christ is free. When you can
find God's Word saying that you may not come to Christ, that He cannot or will
not save you, you have the right to despair and stay away, but in the meantime
believe this, as the manger is free, so Christ is free, and "He is able to save to the
uttermost them that come unto God by him". Venture on that and you will find
Him free to all comers. She laid Him in a manger, why? To show that Christ and
His grace, salvation and redemption are free to those who come.

She laid Him in a manger, why? A fifth reason is this -

It was at the manger that the beasts normally fed
Are there not some men who are so comrpted by sin that they are in their
conscience and behaviour utterly un-manlike and most beast-like? Indeed, do we
not have to be honest and say that a beast does not contradict its own instincts, but
man who has rationality contradicts his own instincts, and that is what makes man
worse than beasts. Are we not as a race under judgment in many respects for such
things today? There is an element of the incorrigible in man, so evident that it
is very easy to believe that man can sin himself away beyond all hope of
redemption. I am saying that our Lord was laid in a manger where beasts fed, to
show that even beast-like men may turn to Him and live. No human creature of
God's hand can fall so low that Christ cannot lift him up. Let men appear in a hell
on earth, Christ can reach them and raise them; degradation in them does not deter
Him. You do not have to be polished and polite to be salvable; indeed it is because
of sin that you are salvable. Charles Wesley is right when he writes:

Outcasts of men to you I call,
Harlots and publicans and thieves,
He spreads His arms to embrace you all, ;

Sinners alone His grace receives,
No need of Him the righteous have,
He came the lost to seek and save.
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Yes! if you get to the point when you abhor and are disgusted with yourself,
when you are convinced that no man cares for your soul, you qualify to come to
the place where the beasts eat, and if you feed there where Jesus was laid, you can
feed your soul on a precious Christ; that is the theology of the manger. So does
the manger speak to our souls? She laid Him in a manger, why? Because beasts
feed there, and men, alas, are sometimes worse than beasts in relation to their own
nature and constitution.

She laid Him in a manger, why? I will advance one other reason -

After Christ left the manger the beasts fed there again

The manger was still the manger, it was no different, it was what it was and it
returned to its former use. What brought distinction to the manger? only Jesus.
Only Jesus brought glory to the manger, and when He was gone the glory was
gone, and if Christ is removed from a civilisation then that civilisation reverts to
the shadow of darkness. If Christ is removed from a Church, that Church becomes
a synagogue of Satan, and if Christ could be removed from the manger of the
regenerate human heart, that heart would become as debased again as it was

before. The manger has its use in God's mind and purpose just so long as God
wants it; He takes it up and uses it, and He lays it by. Afterwards the manger
reverted to its mundane use, the glory was departed'

Where and what is that manger today? It served its end and ceased to be of any
consequence. Does it not proclaim to us the fallacy and the folly of mistaking the
means of grace for grace itself? Does it not tell us that a building, a place of

worship, iJ of use only so long as Christ is there? That at best it is no more than

a tool, a thing of convenience.
It is not the place where God met with your soul that saves you, it is the

encounter of your soul with the living Christ, and the general picture of history is,

that God comes and occupies these bricks and mortar mangers in the Person of

His Son. No man puts Christ into them and no man takes Christ out of them; but

God in His sovereignty does both. The manger serves its purposes and end, and if

Christ withdraw the beasts will feed again; Ichabod will be written and the glory

will be departed.
She laid Him in a manger, in a feeding trough, in a hole in the wall of the cave;

it served its purpose. He glorified it while He was there; without Him it was

nothing. That, aJ I understand it, is the theology of the manger. Is Christ laid in

the manger of the human heart? Does Christ give it value by His presence?

Without Him all is dark, with Him "the darkness is past, the true light now

shines". We each of us have a manger, the question is, is Christ there?

Note: Abook of sermons by the late Kenneth Howard will shortly be published

by Gospel Tidings. we are grateful for permission to publish this sermon.
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The Regal Genealogy of Christ
CHRISTOPHER B. HOLDSWORTH

GENEALOGIES are perhaps one part of the sacred account that we are prone to
pass over, but we must pause for a moment in the genealogy of Jesus as given in
Matthew chapter 1. We have heard of at least one person who, beginning to read
the New Testament, was converted before turning the page from here!

The meticulous Jewish civil servant begins his account of Jesus' family tree
with Abraham (verse 2). Messiah is a fellow Jew! The promise to be blessed and
to be a blessing (Genesis 12:3) is fulfilled in the Person of our Lord; and thus is
fulfilled also His own proclamation that "salvation is of the Jews" (John 4:22). As
the Apostle Paul comments (Galatians 3: l6): "Now to Abraham and his seed were
the promises made. He saith not, And to seeds, as of many; but as of one, And to
thy seed, which is Christ."

The third verse introduces us to the strange affair of Judah and Tamar (see
Genesis 38:6-26). According to John Calvin, this is the beginning of that self-
emptying spoken of in Paul to the Philippians 2:7 (the "making Himself of no
reputation" in our translation). Other women are mentioned: Rahab, (a Canaanite
prostitute) in verse 5 (see Joshua 2:l-14); also Ruth, a Moabitess (verse 5) and
"her that had been the wife of Urias" (verse 6) - Bathsheba, the Hittite's wife with
whom David the King committed adultery (2 Samuel ll).

For all that, he is still "David the King" for all conspiracies and rebellions
devised against his house, is not only the type of Christ, but the one from whom
Christ must certainly come. The usurpation of Athaliah, Queen for seven years
(2 Chronicles 22:10) is passed over here in silence. The curse on Jechonias
(Jeremiah 22:30) seems to end the line of Davidic kings, but in exile he is
promised (Jeremiah 52:31) and bears a seed (verse l2), of whom comes one to
play a princely role in the return from Babylon.

Zerubbabel brings us to the end of the Old Testament period (Haggai 2:21-23;
T,echariah 4:6) but even in inter-Testamental obscurity, the line survives and at
last (verse 16), "Jacob begat Joseph the husband of Mary, of whom was born
Jesus, who is called Christ".

The incarnation of our Lord Jesus Christ was necessary because of sin. It was
necessary that He should bear the curse. It was imperative that the sacrifice made
on our behalf should be the spotless "Lamb of God that taketh away the sin of
the world".

His supernatural conception (verses 18-20) meant He was free from the guilt
and pollution of sin, yet He could bear the curse of Canaan (Genesis 9:25;
Galatians 3:13);the curse on Jechonias; the penalty of the very sins which tainted
His own genealogy and ours. Wondrous doctrine, indeed, that, "there was none
other good enough to pay the price of sin".
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May we leam to apply this doctrine for ourselves, giving the glory to Him who
went the whole path of humiliation on our behalf, knowing that "He which hath
begun a good work in [us] will perform it until the day of Jesus Christ"; and
"Work out your own salvation with fear and trembling. For it is God which
worketh in [us] both to will and to do of his good pleasure."

- a -

No Peace with Rome
DAVID N. SAMUEL

IN THE 16TH CENTURY Bishop Hall, who represented the church of England
at the Synod of Dort (1613) and was Bishop of Norwich,164l-1647, wrote a
work entitled, No Peace with Rome.It is a small work, but a very powerful one'
It was reprinted in 1844 by the Religious Tract Society with a foreword by the
Rev. Edward Bickersteth. He described the title of the book as "a watchword and
a volume". The purpose of this article is to examine the theses of the book, and
determine whether the grounds still remain for the conclusion, that there can be
no peace with Rome.

Bishop Hall begins with the state of the Roman Church at that time. It was one
of contridiction. ;'Look," he said, "on the face of Rome, and she is ours and

God's: look on her back, and she is quite contrary, Antichristian. . . . Rome doth

both hold the foundation and deny it. She holds it directly, she destroys it by

consequence" (page 5). "In that she holds it she is the true Church, howsoever
impure; in thai she destroys it, whatever semblance she makes of piety and

holiness, she is a Church of Malignants, Ps. xxvi.5" (page 5).
I think it is necessary here to enlarge upon this paradox or contradiction in the

position of Rome. "She doth both hold the foundation and destroy it." That indeed

is the case still. She holds to the catholic creeds, which affirm that Christ was born

of the Virgin Mary; i.e., assumed a true humanity. Yet though Rome holds these

creeds shJcontradicts them. In the mass she affirms that the priest does what was

done when Christ became incarnate. He makes the bread into the acfual body of

Christ. But that is to destroy the foundation truth of the incarnation, which is that

Christ took an actual human body limited to time afrd space. It could not be in

more than one place at once, in that He was true man. The teaching of the mass

requires the belief that Christ's physical body is everywhere at once.
bespite the professions to peace that Rome makes, the true haters of peace,

says Hill, are those who wilfully patronise errors, contrary to the Christian faith.
"dod is not the author of confusion, but of peace" (1 Corinthians 14:33). "It is a



198 The Gospel Magazine

wicked peace, it is no peace, that necessarily breeds confusion. That peace is
worthy of defiance, which proclaims war with God." "It is vain to hope," says
Hall, "that a true, holy and safe peace can be either had or maintained with Roman
Catholics." Hall then sets out -

TIIE GROTINDS OF THE IMPOSSIBILITY OF RECONCILIATION

l. Because of the absolute and adverse opposition of the Romanists
"As the times are now," says Hall, "it would be no less miraculous to find a
papist's heart truly charitable to us than to see the lions fawning upon Daniel"
(page l0). Someone might say, today that has changed. Rome now calls us
"separated brethren". But on what grounds do they do so? On that of "invincible

ignorance", which is a technical term in the Church of Rome for those who no
longer understand and therefore do not knowingly reject the teachings of Rome.
You and I who knowingly reject the doctrines of Rome are not "separated

brethren", but heretics still, without rights.

2. Because a confession of the same creed is not sufficient

We may confess the same creed, but not hold the same faith. Therefore credal
orthodoxy is no test of agreement in truth. "We may hold," says Hall, "to the sacred
scriptures, the three creeds, the early Councils, but that is not enough, for there
are other points of faith, wherewith religion is of late times enlarged, as
transubstantiation, purgatory, the pope's primacy, a whole dozen of these goodly
articles hath the Tridentine Council now created, in this decayed age of the world"
(pages 17 and 18). So none of these can reconcile us to Rome, unless we are also
prepared to accept their additional teachings. Can they think, says Hall, that we
look at peace on such a condition? "They who have obtruded such trash upon the
Church of God." Today this condition has not changed either. As the recent ARCIC
document, Clarifications, has made clear, there is no hope of reconciliation
without the acceptance of the whole teaching of the Council of Trent.

3. Because of the nature of the matters in dispute

The corruption of the Church of Rome is such that we cannot be reconciled to it
in that corrupt condition
"They may ascend to us," as Leo said of old of certain heretics, "but for us to
descend to them, is neither safe nor honest" (page 19). Rome has declined from
the ancient purity of religion which she once professed (page 20). .

The wilful fable of the pope's infallibility

It is a dreadful and sad thing that the Church of Rome has blocked up the way of
Reformation so that she cannot return to the truth. Since she insists that she
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cannot err, what hope can there be for the reoovery of the truth? The position she
has adopted makes it inevitable that she must continue to err. "Either let our
papists suffer this vain opinion of infallibility be pulled up by the roots out of their
breasts, or else there can be no hope so much of a consultation of peace" (page
25). (It would have been well if our ecumenists had considered and weighed these
words before rashly beginning their consultations with Romanists.) "But," Hall
continues, "we might as well demand St. Peter's throne and his revenues as
demand that they give up this darling principle of infallibility." Let us remember
that, since Hall wrote, the dogma of papal infallibility has been officially
promulged at the First Vatican Council of 1871. "Can any man," Hall asks, "be so
foolish, to hope that our Church will ever be so mad, as thus basely to bolster up
this ridiculous claim, as though we could be so ignorant, how Christ never either
performed or promised them any such privilege? For where is it written, as Luther
jested well, unless perhaps at Rome, in St. Peter's, upon some chimney with a
coal? . . . If they insist upon the supposed infallibility of the pope there can be
no peace, unless they will be content to be headless, or we be content to be the
slaves of Rome."

The other opinions of the Romanists

First, those which chiefly concern men: Justiftcation, Free-will, Merits,
Satisfaction, Purgatory, Indulgences and Pardons, the Distinction of Mortal
andVenial Sins. Some, says Hall, may not regard these matters as important, like
the heretic Apelles, who thought it sufficient to believe in Christ crucified, and
that there should be no discussing the reasons for our faith; or one of the courtiers
of Constantius, who said of the disputation concerning the consubstantiality of the
Son: "Get you home and trouble not the Church with these trifles. . . . But we
cannot think that agreement is a suitable price for truth; which it is lawful to buy
at any rate, but to sell at any price is no less than sinful." So let us briefly consider
these opinions.

(i) Justificafion. This is perhaps the most important point of all. Calvin is
supposed to have said, that if this one head might be yielded safe and entire, we
need not make a great quarrel of the rest. It is significant that ARCIC showed
a marked reluctance to deal with it at all, and left it until last, almost as an
afterthought.

The Fathers of Trent made "the formal cause of our justification to be our own
inherent righteousness and thrust faith out of office" (page 34). But the Spirit of
God in the Scriptures, says Hall, reiterates "without'works"; "not by works, but
by faith"; "by their works shall no flesh be justified"; "being justified freely by
his grace".

All the ancient Fathers support our position, he says. Basil: "Not according to
the worth of our works"; "Only believe," says Nazianzen; "Faith alone is
sufficieht", says Jerome; "By believing we are justified", Augustine, The
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testimony of many of the Fathers has been expurgated for Roman Catholics by the
Index of Spain. But, as Ambrose says of the Arians: "Those blots condemn them
more than the writing" (page 36).

There are those, says Hall, who think that this is a mere strife about words and
easily reconcilable (which is what ARCIC considered it to be) for what the papists
call inherent righteousness is no other than what Protestants call sanctification.
But there is this important difference: the papists make this inherent righteousness
the cause of justification, the Protestants, the effect of it. But what does it matter,
some say, so lor-rg as both attribute the whole work to God? As though it comes to
the same thing: to pay a sum for me, or to give it me to pay for myself? But why,
says Hall, do those things seem so alike to man's ears, which the Spirit of God has
made utterly incompatible? Romans 4:4: "Now to him that worketh is the reward
not reckoned of grace, but of debt." Romans 1l:6: "If by grace, then is it no more
of works: otherwise grace is no more grace." Or, as Augustine put it: "For neither
is it grace any way, if it be not free every way. But the papists says, 'Therefore of
grace, because ofworks"'(pages 36 and37).

"Not of works, lest any man should boast," says the Spirit (Ephesians 2:9).
"But of works; and yet a man shall boast in the Lord," says Cardinal Bellarmine.
. . . "It may sound very well", says Hall, "to an ignorant ear to say, 'God gave me
this by which I am just', but why do you not say as well, 'He has given me that
whereby I may redeem myself, for the same by which we are justified we are
redeemed. 'Being justified by his blood.' Behold, the blood of Him, that is God
and man, justifies us; and the same redeems us." (page 38).

It is only Christ's righteousness therefore which is imputed, that which is
inherent is ours. "For all," says Augustine, "which are justified by Christ, are just
not in themselves, but in Him. That which is Christ's, because it is His, is most
perfect; that which is ours, because it is ours, is weak and imperfect." (page 38).

Therefore Hall concludes: "To be imputed and to be inherent differ no less than
God and man, Trent and Heaven. Wherefore, let our Romanists confess that
which both Scriptures, and Fathers, and all their modester Doctors have both
thought and reported to be the common voice of the Church in all times; and
we are agreed: otherwise, what fellowship hath God with Belial, light with
darkness?" (page 39).

There has been no advance upon this statement of the difference between Rome
and ourselves on justification since Hall stated it so clearly. The two positions are
fundamentally at variance and are irreconcilable. ARCIC has made no difference
at all. It is only those who are ignorant of, or indifferent to, the terms of the
dispute who think so. The Vatican itself has described the supposed agreement of
ARCIC II on justification (Salvation and the Church) as "too vague and weak
to allow us to affirm that ARCIC II has arrived at substantial agreement"
(Observations on Salvation and the Church of ARCIC //, Catholic Truth Society
(1989), page 5).
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(ii) Free-will. Bordering on justification is the matter of free-will (page 39).
The Roman Catholic position contends for free-will to have the power to do good,
prior to the motions of grace. "We are able by the power of our will to avoid sins,"
they say. We can overcome "the slighter motions of temptation", as Bellarmine
speaks; we can keep God's commandments, as Scotus and Durandu.s,' we can
reject or receive the inspiration of the Spirit, as the Tridentine Fathers; we can
dispose ourselves to the receiving of grace, as Thomas and Sunrez,' we do
naturally co-operate with grace; and make our conversion effectual, as Tapperus;
and what is it else, but to steal glory from God, that we may prank up this carrion
nature of ours?" (page 42).

"Far be this shameful sacrilege from us, when that truly jealous God challenges
to Himself, to work in us both the will and the deed; yea, that we can will to
believe is His work . . . He works in us both that which is first, to will; and that
which is last, to work (Philippians 2:13). 'Without me ye can do nothing,' said
Christ (John 15:5). 'Not think anything,' says Paul (2 Corinthians 3:5). Alas, what
can we do, who are not merely lame, but dead in sins? (Ephesians 2:1). By the
influence of God's Spirit a new life must be created in us, that was not; and not
the former life excited (Colossians 3: 1), which is according to that of the Psalmist,
'Create in me a clean heart' (Psalm 5l:10), and not stir up that clean one I have
(page 43). Neither, indeed, is there any place for this; the first heart must be taken
out, another must be put in. 'I will take away their stony heart, and give them a
heart of flesh,' saith God, by the mouth of Ezekiel (36:26)."

The fact of the matter is that the carnal mind is enmity against God. It is not
subject to the law of God, neither indeed can be (Romans 8:7). Therefore it cannot
turn and prepare itself for the grace of God. "See," says Hall, "how rebellious a
state we are in before God. What proneness is here, to will good; what ability to
perform it?" (page 44).

To conclude this point on free-will, Hall says: "Let the papists sacrifice to their
nets if they will; as for us we neither can nor dare arrogate to ourselves those
things, which by holy reservation . . . are proper only to God."

(iii) Merit. "The foundation of Popish justification is the freedom of the will,
and upon the walls of justification is merit raised." Hall quotes from various
Roman Catholic authors to show that they consider that a just man's works merit
etemal life. "This," he says, "seems to us little less than blasphemy. Our modern
papist puts the matter thus: Christ has merited our merit, or such works are done
in God and dipped and dyed in the blood of Christ." But this, he contends, is only
to confuse matters and cast a mist before the eyes of the unskilful. "Surely, our
sins are dyed in the blood of Christ, not our merits."

Bellarmine's words, says Hall, are intolerable: "A just man has," says the
Cardinal, "by a double title, right to the same glory: one by the merits of Christ
imparted to him by grace; another by his own merits." This is contrary to the
Spirit of God who declares: "The wages of sin is death; but the gift of God is
eternal life." "How imperfect doth the Scripture everywhere proclaim both God's
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graces in us, and our works in HimlAnd though the graces of God were

ibsolutely perfect, yet they are not ours:if our works were so' yet they-are

io.-"rfyiu"; anOiftney # ao" to God, what recompense of transcendent glory

i; dr" io us? Behold, we are both servants and unprofitable. Not worthy, sait!

God:worthy and more, say the papists. 'By grace-ye-are savedthrough faith' and

that not of yourselver,i .uith Cba @pnesians 2:8). By grace indeed, but yet of

ourselves, say the papists. What insolency is this!" (page 48)'- 
*nut hope is thire now of peace? unleis they could be content to renounce the

merits of their works and resolve to teach men to repose their confidence only in

the mercy and bountY of God.
O, S;fisfaction. This has a close affinity with_merit; atwig arising from the

same root. This has nothing to do with civil or ecclesiastical satisfaction, as when

the state imposes u p"nity for wrong doing, and- similarly the Church for

Jiscipline. These have nothing to do w-it[ divine satisfaction' "That after the most

;;;il passion of Christ,"there should yet remain certain remainders of

p."irf,."i,t to be discharged by us, either here or in purgatory, with the purpose

ii ruti.fying divine justic"e . . . we neither may nor can.endurg" says Hall (page

if l. fnii w"ould be io accuse the truly propitiatory. sacrifice of Christ with some

ffi"J""tion. 1'fr" no-unists say thai both the satisfaction of Christ and of man

.ui r,-O together. gui that is just words. "Bonaventura calls the former perfg:!

and the latter semi-p"tf""t. Bui does not the full vessel contain in itself the half?

Wfry ao we need th6 part when we have the whole? Can anything be added to that

which is perfect?"
gut some say that christ's satisfaction is in respect of eternal punishment and

ou., in ,"rp""i of temporal. ..But why should He whose bounty has paid orrt

poonO, for^us, leave ui, out of our poor stock, to pay soTe few farthings for

iuir"iu"rf,' @age 52). iThe fault is iemitted, says Trent, the punishment is not

p*aon"o. gut 6 wtrat is the punishmelt-due, except to the fault? Did God ever

inflict punishment. ttut *"* not due?Many a timS.!g has.forgiven to sinners

those punishments which they deserved, but never did He call back those arrears'

which He had forgiven."
God may chasten iis children, i.e. believers, after the remission of their sins'

but this is not to give God satisfaction: it is done for our good, not to satisfy His

iurti""- 
..We suffJr, but we satisfy not" (page 53). It is Christ alone' the eternal

-Priest, 
who makes satisfaction for our sins, and none other'- 

ii'p*sotory. Thefables of purgatory. and indulgences are both built upon this

conceit of satisfactions. The noiion-that the merits of the saints can satisfy for our

sins caused Luther to allude scornfully to Ezekiel 4'.14:"Lord,I cannot eat man's

dung. , ,Forpurgato 'y .n"papis tshavenei ther thesuppor tofScr ip turenor . the
ancient Fathers. nugustin" rpeats or it at a peradu"lt]I9 waveringly, uncertainly'

The rest n"u",. Ar"uri"J of any at all. "But y"t," ,uy, Hall mockingly, "I mistake. it'

Now I remember, Sl. ptato ii cited by Austin and Eusebius for the palron of this

opinon;una who icnows not, that St. Homer and St. Virgil are flat for it?" (page 55)'
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But what does St. Paui say? "If (or when),this earthly house shall be dissolved,
we have a building not made with hands, eternal, in the heavens" (2 Corinthians
5:l). And when is this St. Paul's 'when'? Let St. John interpret it: "From

henceforth (from this time) Blessed are the dead which die in the Lord"
(Revelation 14'13). And when is this 'henceforth'? 'Tbday, thou shalt be with me
in Paradise,' says Christ (Luke 23:43), that is, even instantly, upon the egress of
their souls to God" (page 56).

But what utterly quenches this fabulous fire (or purgatory) is their own
authority in the Apocrypha. "The souls of the righteous are in the hand of God,
and no torment shall touch them" (Wisdom 3:1). "Behold then, either souls
without a purgatory, or a purgatory without pain" (page 56).

(vi) Indulgences. Both purgatory and indulgences were bred in superstition and
nursed by covetousness. "How can they endure that, whilst the imputation of
Christ's merits to the justifying of the sinner is everywhere (amongst them) a
scoffing-stock, yet, the merits and sufferings of holy men, out of a certain
common treasure, should, by a man be imputed to men, for deliverance of their
souls from torment?" (pages 57 and 58). "Who can abide that any mortal man
should satisfy God for his sins? Who can abide the prodigal grants and shameful
marts of their pardons? Who can endure, that to the careless mumbling over of
some short prayers . . . there should be granted, by John 22nd, apardon for no less
than a million years?" (Nothing has changed here. A new manual was published
in 1986, by the Vatican, setting out seventy ways in which indulgences may be
obtained - Enchiridion Indulgentiarum [ATreasury of Indulgences], third
edition, 1986.)

(vii) Pardons. These imply and presuppose the distinction between Monal and
Venial sin, which God has never allowed, and while He does not, neither will ever
Protestants (page 60). Some offences are more heinous than others; yet all, in the
nature of their malignity, are deadly. "As with poisons, some will kill more gently
and lingeringly, others more violently and speedily; yet both kill. Every sin is a
viper. There is no viper, if we regard the nature of the beast, but kills whom she
bites."St. John's word is: "All sin (anomia) is transgression of the law"(1 John
3:4). St. Paul's word is: "The wages of sin is death" (Romans 6:23). Put these
together and the conceit of the natural pardonableness of sin vanishes altogether
(page 61).

"But their very word shall stop their own mouth: for how is sin distinguished
into mortal and venial, if the venial be no sin? And the wages of every sin is
death?" T. C. Hammond says of this distinction much the same as Hall. "Either

venial sins are sins, or they are not. If they are sins, they need to be confessed and
forgiven. If they are not sins, they are undeserving of any punishment, and hence
purgatory, so far as venial sins are concerned, is a useless piece of machinery for
the purgation of the soul" (Hundred Texts, page 51).

o To be continued o
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Studies in Second Chronicles:
Jehoahaz - the Son who Died

in Captivity
PETER KING (Stanford, Beds)

"The wages of sin is death"

THE JOYFUL DAYS of Josiah have passed and Babylon continues to increase its

influence over the nations.
Egypt, the enemy from the days of Moses, although diminished in authority

from-tirose earlier years, still had power, holding Judah as a vassal state in a

lasrditch attempt to ward off Babylon.

Assyria continued to decline as the Babylonians increased, and the death of

Josiah must have been a bitter blow to Judah, as they tasted prosperity and

religious freedom under his gracious stewardship. Their pious hopes soon faded

whJn Jehoahaz, Josiah's 4th son became king, and only three months later,

Neco II of Egypt (the king Judah joined with against Babylon at Meggido),

arrested him and took him to Riblah in Syria.

To add to his domination of Judah, Neco sent Jehoahaz's brother, Eliakim, as a

puppet king to Judah, changing his name to Jehoiakim, and imposing heavy

iuiutiotr onlhe people at the same time. Stability in Judah had all but gone, and

the advancing nabylonian armies were close, only the last remnants of Assyrian

resistance pt""lrraing Nebuchadnezzar marching on Jerusalem, and the Egyptians

resistance still having some say in the politics of the day.

Jehoahaz, prisoner in Riblah, eventually died in Egypt (2 Kings 23:34), s9 th-e

man who did evil in the sight of the Lord passed away a captive in a foreign land,

fulfilling Jeremiah's wordi in Jeremiah 22:ll-12' where he is called Shallum.

Judah was now on the brink of destruction, with Egypt ifr control and Babylon

looming in the distance. The halcyon days of Josiah, Hezekiah and other godly

rulers, *ere gone for ever, and the people saw only continuing decline.

So it is with the wicked today, as they play with their life and deny the God of

all grace. Judah enjoyed great prosperity when they followed the_commands given

thrJugh Moses, piviA and others, but as Solomon foresaw in 2 Chronicles 6, at

that g-reat prayer of dedication of the temple, times would- come when darkness

"ou"i"d the land. The Church of Christ comes into such places, but there is

nothing too hard for the Lord!

. I'ord, bless Thy Church, to be a faithful witness
in the darkest daYs of life
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The Kirk Beneath the Skies
A. W, MEDLEY

An aspect of the sufferings of the Scottish Covenanters

"At the risk of their lives with their flocks they would meet,
In storm and in tempest, in rain and in sleet;
Where the mist of the moor-glens lay darkest, 'twas there
In the thick cloud concealed, they assembled for prayer.

"In cities, the wells of salvation were sealed,
More brightly to burst in the moor and the field;
And the Spirit that fled from the dwellings of men,
Like a manna-cloud rained round the camp on the glen."

Introduction

The above lines, quoted by Dr. Robert Simpson in his Traditions of the
Covenanters,l are a fitting introduction to our study of one aspect of the sufferings
of the Scottish Covenanters in their struggle for religious and civil liberty. For we
are to see in the following study how the faithful people of God defied all the Acts
of Parliament and Declarations of the Privy Council designed to enslave them to
the usurped spiritual authority of the king, and betook themselves to the isolation
of hill and moor in order to worship God according to their Christian conscience.

For the benefit of those readers who are unfamiliar with the causes of the
struggles and sufferings of the 17th century Scottish Covenanters, some
background history will not be out of place.

The l6th century Reformation in Scotland resulted in a Church that was
radically reformed beyond any other national establishment. It was "root and
branch" reformation that completely otherthrew the idolatrous worship of Rome,
and established a Kirk whose doctrine and discipline were wholly subject to the
mind of Jesus Christ as revealed in the Holy Scriptures. The great overriding
principle brought to light by the Reformation was the Headship of Jesus Christ
over His Church. Under the guidance of Andrew Melville, who succeeded John
Knox as the leader of the Reformed Kirk, the General Assembly produced a more
perfect Church polity. In 1580 the Kirk set up a full Presbyterian form of
govemment. Certain important aspects of it need to bei noted. Firstly, no minister
was recognised as being of a superior order to the rest of the brethren. Ministers,
together with lay elders, were regarded as being of equal status in the courts of
the Church. In other words, there was no place in the Church of Scotiand for a

1. Rev. Robert Simpson, D.D.: Traditions of the Covenanters. &linburgh, n.d., p. 82.
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hierarchy of Bishops and Archbishops. Secondly, in the calling of a minister to a
parish, it was the people who expressed their choice, and the local Presbytery only

endorsed this "call". But, and this is important for us to note, the Presbytery had

no right to force upon a congregation a minister against their will. It was upon this

last feature that much of the sufferings of the Covenanters hangs.
The Stuart king James VI of Scotland had been educated in the Calvinist

concept of kingship, that kings derive their authority from the people, and could
be goi rid of if they failed in their duty. But as he grew older he developed his

theory of the Divine Right of Kings, claiming that under God he had the sole right

to rule. Whilst he was still in Scotland James could do little to put his theory into
practice. But when, in 1603, he succeeded to the throne of England upon the death
of Elizabeth Tudor, his opportunity came.

By his accession to the throne of England, King James inherited the claimed
power of Supreme Governor of the Church of England. He now meant to exercise
the same supremacy over the Kirk of Scotland. He used this supremacy to pack

the Scottistr Parliament, and the General Assembly of the Kirk, with those he

could rely on to see that his wishes were carried out. By this device he was able

to impose Episcopacy upon the Kirk in 1610. His reply to the protestations of the

Presbyterians was his famous cry, "No bishop, no King!".
James' son, Charles I, continued his father's policy towards the Scottish

Church. The crowning folly of his policy came in the year 1637 when he

attempted to impose an almost popish Book of Common Prayer upon the Kirk.

The bbok was largely the work of William Laud, the narrow-minded and bigoted

High Churchman who was then the Archbishop of Canterbury. Little wonder,

then, that on the Sabbath, 23rd July 1637, when this prayer book was to be first

introduced into the worship of the Kirk, there was a general outcry among the

godly Presbyterians of Scotland, and Jenny Geddes threw her stool at the Dean as

[e tried to rLad the liturgy in St. Giles, Edinburgh. This was the first blow in the

struggle for civil and religious liberty that was to last for the next fifty years.

The National Covenant is signed

The outcome of the protestations was seen in the following year, when, in old

Greyfriars Church, Edinburgh, on the ever-memorable 28th February, the

National Covenant was read, and subsequently subscribed to by a great part of the

people of Scotland. The thousands who signed their names on that historic charteq

uoring amongst others things, "All the days of our life constantly to adhere.unto

and defend the true religion';, and "keep ourselves within the bounds of Christian

liberty, and to be good examples to others of all godliness, soberness, and

righteousness, and of every duty we owe to God and man", have ever since been

ki'own by that honourable name of Covenanters. When the General Assembly of

the Kirk met in the December of the same year it abolished Episcopacy,

excommuniated and deposed all the bishops, and restored the Presbyterian
worship. Parliament later ratified the Acts of the General Asseni-ly. Another Act
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of Parliament which we must take note of was that of 1649,by which Patronage
was abolished.

Monarchy was restored in England in 1660, following the years of the
Commonwealth. King Charles II returned from exile on the Continent on 29th
May. In 1651 he had been crowned King of Scotland, and at his Coronation he
had taken the oath to uphold the National Covenant, and swore to "maintain the
true religion of Jesus Christ". Upon his restoration to the thrones of both
kingdoms he very quickly showed just how little he cared for such solemn oaths.
In this study we are not concerned with a recital of martyrdoms; but suffice it to
say that wihin a year the Covenanters had their first two martyrs executed at
Edinburgh, in the persons of the Marquis of Argyle and Rev. James Guthrie.

It is appropriate that at this point we meet the man who became the scourge of
the faithful Presbyterians. James Sharp was the minister of Crail in Fifeshirq, and
a Professor at St. Andrews. James Dodds says that "he had very little learning or
general knowledge. . . . He was a poor preacher; a cold, formal speaker; and
nothing kindled him into a good human heat but the expression of rancour against
a rival, or against the former associates whom he betrayed. But for the dirty work
of the plotting, whispering, cajoling agent, he was completely qualified -

emphatic in back stairs, unctious in lobbies, but discreet and close when the public
eye and ear were upon him."2

Sharp had spent some time in London during the time of the Commonwealth,
and Oliver Cromwell, shrewdly judging the character of the man, had dubbed him
"Sharp of that Ilk". Now, as the probability of the king's restoration became clear,
he was sent to London again by the unsuspecting Scottish ministers to watch over
the interests of the Presbyterians. He went over to Breda, and met with Charles.
Sharp soon ingratiated himself with Edward Hyde, Charles' adviseq and even
before the king's return to England they had devised the outline of a plan by
which Scottish Presbyterianism was to be subverted, and Episcopacy established
again in Scotland. How this scheme was put into effect will shortly become clear.

King Charles appointed as his Commissioner in Scotland John, Earl of
Middleton. He was at this time, to quote James Dodds again, a man who had
learned "to shudder at no cruelty or oppression; to be acoustomed to the foulest
scenes of rage and retaliation; and to consider that the people were a kind of
dangerous animals, to be governed, not by reason or participation in rights, but by
repression, fear, punishment, and the mandates of sovereigh power."3 These two
men, Sharp and Middleton, were to be the instruments in the king's hand by which
he would try to subdue the liberty-loving Presbyterians, and make them bow
under the yoke of Episcopacy and his own assumed'Supremacy.

On New Year's Day 1661 the Scottish Parliament met in Edinburgh. Middleton
took care that it consisted only of members who would be pliant to his - and hence

2. James.Dodds: The Fifly Years' Struggle of the Sconish Covenanters. London, 1900, pp., 99-100.

3. ibid., pp.96-97.
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the king's will. During its session of six and a half months this Parliament passed
no less than 395 Acts. The everlasting memorial to Middleton's first Parliament is
the nickname by which it is still remembered in history, the Drunken Parliament.
The first great achievement of the Parliament was the Act Recissory. It rescinded,
or cut off from the Statute Book, all the Acts of the Parliaments of the previous
twenty years. With a single blow it destroyed all the liberties of the people, civil
and religious, that had been gained by the National Covenant. The effect was that
the Presbyterian polity ceased to be the polity of the Established Church, and the
old laws in favour of Episcopacy came into force again. A further Act was the one
restoring Patrohage, which had been abolished by the Act of 1649. T\e ground
has now been prepared for our entering upon the substance ofthis study.

The "Outing" of the Ministers

Middleton's first Parliament rose on l2th July (1661) and the next day the
Scottish Privy Council met for the first time. On 14th August King Charles
addressed a letter to the Privy Council in Scotland ordering that Episcopacy must
be established in that kingdom. Charles then appointed a number of Scottish
ministers to be Bishops, and in December four of them were called up to London
to receive episcopal ordination. The English bishops would not recognise
Presbyterian ordination as being valid, so, before Scotland could have her bishops
they must be re-ordained according to the rites of the Anglican Church. But first
James Sharp was consecrated in Westminster Abbey by the Bishops of London,
Worcester, Llandaff, and Carlisle. He was rewarded for his scheming by being
made Archbishop of St. Andrews and Primate of Scotland. The other four men
were consecrated Bishops of Galloway, Glasgow, Edinburgh, and Orkney. They
were then qualified, in the eyes of the English hierarchy, to consecrate other
bishops for the rest of the Scottish diocese, in accordance with the pretended
power of the Apostolic Succession.

Middleton's second Parliament met in May 1662, when the newly appointed
bishops were admitted with a great deal of pomp and show. The first thing this
Parliament did was to put the king's letter of the previous August into effect, in
an Act entitled Act for the Restitution and Re-establishment of the ancient
Government of the Church by Archbishops and Bishops. The opening sentence is
significant: "Forasmuch as the Ordering and Disposal of the external Government
and Policy of the Church, doth properly belong unto his majesty, as an inherent
Right of the Crown, by virtue of his Royal Prerogative and Supremacy in Causes
Ecclesiastical."4 Such a claim was an abomination to the godly people of
Scotland. The only one who had the right to order His Church was Jesus Christ.
He had laid down the form of outward government in His holy Word. This
Parliament also enacted that the National Covenant and the Solemn League and

4. Robert Wodrow: The History of the Sufferings of the Church of Scotland, from the Restoration
to the Revolutioz. Edinburgh , 1721, Yol. I, Appendix 27.
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Covenants were illegal oaths, and must be'abjured by all perrons having any
public office in the kingdom.

Readers of this magazine will be well acquainted with the ecclesiastical history
of England in the year 1662, and how on 24th August two thousand ministers
were ejected from their churches for refusing to bow to the Supremacy of King
Charles II over the Church of England. Now, a similar situation was
foreshadowed in Scotland by the passing of an Act requiring all ministers who had
been ordained since 1649 (when Patronage had been abolished, as already noted)
to obtain presentation by the patron, and collation (recognition) from the bishop
before 20th September. To receive collation from the Bishop really amounted to
renouncing Presbyterianism and adopting Prelacy. This measure struck largely
at the younger ministers, those who were staunch Covenanters, eminently
evangelical and popular with their parishioners. The most part of them resolved
not to obey the Act, and suffer whatever the consequences might be.

The Privy Council met under Middleton in Glasgow in October. The
intransigence of a large body of the ministers infuriated the Council. The Council
passed an Act declaring that all who had not complied with the law had forfeited
their livings, and were required, before 1st November, to quit their manses,
parishes, and remove beyond the bounds of their Presbytery. The members of the
Council were so drunk when they passed this measure, that it became known as
the Drunken Act of Glasgow. How this Act was received, and the repercussions
stemming from it even James Sharp had not foreseen when he betrayed the Kirk
of Scotland and earned the name of the Judas of Scotland.

The Bishop of Glasgow had confidently predicted that there would not be ten
ministers in his diocese who would not comply with Middleton's Glasgow Act,
and the other Bishops were equally sanguine as to the outcome. But what was
their utter consternation when, on the fateful lst November 1662 almost four
hundred ministers left their churches, manses, and parishes, giving up the
stipends. Four hundred! Over one third of the Church of Scotland's clergy! They
bade farewell to their sorrowing parishioners with many a tear shed, and cast
themselves upon the mercies of the Lord for whose honour they were willing to
suffer the loss of all things. This ejection of the ministersbecame known as the
"Outing". The greater number of the parishes thus rendered vacant were in the
south-west of Scotland.

The parish church of Irongray is situated about four and a half miles north-west
of Dumfries. The minister there in 1662 was John Welsh, a great-grandson of John
Knox. He left his weeping flock, but he did not go far, as he found a welcome
in the house of John Neilson, laird of Corsock. Another who also found refuge in
the home of that redoubtable Covenanter was Gabriel Semple, minister of the

5. The Solemn League and Covenant was a bond drawn up in 1643 between England and Scotland
for the preservation of the Reformed religion in both kingdoms, and also for their mutual defence.
It was subscribed by both Parliaments and by all ranks of the people.
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adjoining parish of Kirkpatrick Durham. On the first Sabbath after his "outing"

Gabriel Semple preached in the hall of John Neilson's house. But after a few such
services the attendance grew so large that he was obliged to hold the services in
the garden. Even that soon became overcrowded, and the people had to gather in
the nearby fields. This was the beginning of those open air meetings that became
styled by their enemies as Conventicles, and which were to be such a marked
feature of the next twenty-five years. Here was the beginning of the worship of
the Kirk Beneath the Skies. When Semple was forced to retire to another part of
the country John Welsh took his place. There grew up a close association between
these two ministers that lasted until they were eventually forced to remove from
Scotland altogether.

The example of John Welsh and Gabriel Semple was followed by other
nonconforming ministers. Among them were Alexander Peden and John
Blackadder. Their former parishioners were hungry for the preaching of the Word
of God, not least because they found no spiritual food in their own parish
churches.

The "Curates"

The defection of four hundred of the best ministers left High Commissioner
Middleton and Archbishop Sharp with a problem. How to fill the vacant pulpits?
The widespread failure of the Glasgow Act as an instrument of coercion only went
to show how powerless the bishops were. James Barr quotes Dr. M'Crie as
saying: "The shutting up of more than four hundred kirks in one day did more to
seal the doom ofPrelacy than any other plan that could have been devised."6

The vacant parishes had to be filled by new ministers, but where were they to
be found? The answer was, in the Highlands, where there were many young men
who were willing to exchange the poor wages of the labourer for the lucrative
stipend of the ministry, along with the comforts of a manse. It mattered not that
they were ill qualified. Their very willingness to better their lot ensured that they
would be willing, pliant, pawns in the hands of the bishops. Many of them were
openly immoral. So the vacant pulpits were filled with these worthless creatures,
whom the people contemptuously dubbed curates.In many instances the Patrons
would not present the Bishop's nomination, so it was left to the Bishop to do so.
In reality all the curates were of the Bishop's choice.

The induction of these worthless men resulted in rioting in several places. They
were begged to go away, and in some parishes the church door was barricaded to
prevent their entrance, so that the hapless "minister" was obliged to enter by the
window! The "curate" appointed to John Welsh's former parish of Irongray took
a party of soldiers with him when he went to take over his charge. Many of the
parishes were left vacant, as none could be found to fill them.

6. James Barr, B.D.: The Scottish Covenanters. Glasgow, 1946, p.45.
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The parish churches wi:re deserted. This so provoked the wrath of the bishops
that they instigated the passing of an Act for Separation and Disobedience to
Ecclesiastical Authority. "It inflicted the penalties of sedition on ministers who
ventured to preach without the bishop's sanction, and fines on those who absented
themselves from the parish kirks. It was facetiously styled 'the bishops'drag-net'.
'This was the beginning of the systematic attempt,' writes Cunningham, 'to

torture the country into compliance with Episcopacy."'7 Of the manner in which
this Act was put into effect we are told:

"The levying of fines was committed to the soldiers, troops of whom were
quartered in those districts where the nonconforming spirit was strongest.
These "booted apostles", as they were termed, were entrusted with the task
of compelling the people regularly to attend the parish kirk, and the course
they adopted for this purpose was very simple and summary. A roll of their
parishioners was usually kept by the curates, and called over after serrnon;
the names of those absent were marked, and reported to the commanding
officer of the nearest company, by whom the fine that had been incurred
was levied."8

In those cases where the offender was either unable, or unwilling, to pay the
fine, soldiers were sent to be quartered upon him, his cattle or household goods

tsiezed, and his family reduced to beggary. Much of the money collected in fines
went into the pockets of the nobility.

Early in 1663 the Earl of Middleton fell into disfavour with the king. The
dissipations and misconduct of the king's Commissioner, together with the
drunken rashness and folly by which he had spoiled all chances of a stealthy
introduction of Episcopacy was his undoing. The king recalled Middleton to
London, and appointed the Earl of Rothes in his place. He was a man of poor
education, with habits quite as dissipated and more licentious than Middleton's.
"He had some pleasantry and kindliness in his composition, but being bound to
the chariot wheels of the Prelatic party, and being greedy of place, pelf, and the
pomp of State, he was compelled, against some touches of better feeling, to
continue the system of violence and oppression which had been introduced under
Middleton, and which, indeed, must be kept up steadily, if Scotland was to be
brought under Episcopacy and Absolutism."e

Of the further measures taken by the Government in order to try to force the
nonconforming Presbyterians back to their churches, and how the people resisted
all such pressure, will be told in the next part of this study.

o To be continued o

7. Rev. J. C. Johnston: Treasury ofthe Sconish Covenant. Edinburgh, 1887, p. 125.
8. ibid., pp. 125-126.
9. Dodds: The Fifty Years'strugglc, p. 122.
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Little Prayers
ISA A. BUCKLEY

SOMETIMES when we are tired and unwell we cannot pray for any length of
time. The Bible is full of little prayers that we can make our own at such times,
and also when we are suddenly faced with dangers, problems and temptations.

A little child has no need to make long speeches to a loving parent. Our
heavenly Father knows our needs and the very thoughts of our hearts. He hears
our smallest cry, He sees the lifting up of our hands and eyes when even speech
is gone.

The Lord Jesus Christ, Himself, used the words from one of the Psalms as
His prayer just before He died upon the cross. Every good Jewish mother used
to teach her children to say these words as their goodnight prayer, and so He
used them.

Psalm 3lz5z "lnto thy hand I commit my spirit." ,.

Matthew 14:30: "Lord save me."

Psalm 5lz7z "Wash me, and I shall be whiter than snow."
How constantly we feel the need of cleansing from our sin. How ready the Lord

is to answer when in true repentance we call upon Him.

Matthew 15225: "Lard help me."

Psalm ll9zl73: "Let thine hand help me."

Luke23z42z "Lord remember me."
Many times we feel forgotten and alone, helpless-and bewildered. The Lord

does not forget. He will rEmember. He will make haste to help - sometimes
sending a human instrument.

Matthew 8z6z "l'ord my servant is sick."
The Centurion just told his trouble to the Lord and He helped him. How it can

ease the heart to pour out all our burden before Him.

Matthew 9229: "She came andtouched the hem of his garment."

Matthew 14z26z "The disciples cried outforfean"

Psalm 123:lz "(Jnto thee will l lift up my eyes'
Sometimes words are impossible. Alittle cry, a holding out of the hand, a lifting

of our heart and eyes is ail we can manage. He understands. Just as a mother
understands her baby's cry, his look his touch, so tlie God who made mothers
understands. An old"transiation of Deuteronomy l:31 says: "The Lord thy God
will bear thee as a nursling." We are His nurslings. !

Psalm 109:21: "Do thoufor me, O God the Lord."
So often we feel unable to "do" for ourselves and for others. The Lord will "do"

for us. and for those for whom we are burdened.
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Revelation 22202 "Amen, evm Eo, come, Lord Jesus!"
This says it all. When we see the state of our country, the needs of the world,

when we are burdened for our loved ones and for the future, when the evil plans
of wicked men and women seem to prosper, here is the prayer of prayers. When
the Lord Jesus Christ comes again in His glory, all wrongs will be righted, all
burdens lifted, all sorrows vanished, all evil dealt with, all accounts squared.

Lord, teach us to pray

- a -

"BrethFen, pray for us"
1 Thessalonians 5:25

CHARLES H. SPURGEON

WE WANT to refresh your memory upon the subject of prayer for ministers, and
we do most earnestly implore every Christian household to grant the fervent
request of the text first uttered by an Apostle and now repeated by us.

Brethren, our work is solemnly momentous, involving weal or woe to thousands;
we treat with souls for God on eternal business. and our word is either a savour of
life unto life, or of death unto death. A very heavy responsibility rests upon us, and
it will be no small mercy if at the last we be found clear of the blood of all men.

As officers in Christ's army, we are the especial mark of the enmity of men and
devils; they watch for our halting, and labour to take us by the heels. Our sacred
calling involves us in temptations from which you are exempt; above all, it too
often draws us away from our personal enjoyment of truth into a ministerial and
official consideration of it.

We meet with many knotty cases, and our wits are at a non plus; we observe
very sad backslidings, and our hearts are wounded; we see millions perishing, and
our spirits sink. We wish to profit you by our preaching; we desire to be blest to
your children; we long to be useful both to saints and sinners; therefore, dear
friends, intercede for us with our God.

Miserable men are we if we miss the aid of your prayers, but happy are we if
we live in your supplications. You do not look to us but to our Master for spiritual
blessings, and yet how many times has He given thbse blessings through His
ministers; ask then, again and again, that we may be the earthen vessels into
which the Lord may put the treasure of the Gospel. We, the whole company of
missionaries, ministers, city missionaries and students, do in the Name of Jesus
beseech you -

,,BRETHREN, PRAY FOR US"
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Book Reviews
Christfor Us. Sermons of Hugh Martin. The Banner of Tluth Thust. pp.245
paperback. f3.95.
"The author brings to bear extraordinary powers of reasoning warmed and
animated by a soul that has felt the blessedness of an interest in the blood of the
atonement." This quotation from the publishers on the book cover is a reflection
of the fifteen serrnons, most of which were transcribed from Hugh Martin's
handwritten notes by the late Principal James Mclntosh of the Free Church
College, Edinburgh.

Hugh Martin was licensed to preach on 19th May 1843, the day after the
Disruption took place. Martin was called in the following year to Panbridge, near
Carnoustie, in the newly established Free Church Presbytery of Arbroath, and
stayed there for fourteen years.

In 1858 he accepted a call to Free Greyfriars Church in Edinburgh. Although
the potential of this enlarged sphere of influence seemed great, his time at
Greyfriars was destined to be short. He suffered a breakdown in health in 1861
which intemrpted his ministry there for six months. Recurrence of ill health
eventually caused his early retirement from the charge in June 1865.

Perhaps in retrospect, we can see part of the providential reason for his early
retirement in the literary labours he was able to pursue in later years. His literary
output was large. In recognition of his achievements, Edinburgh University
conferred on Him a Doctorate of Divinity. 

J.C.

Green Eye of the Storm. John Rendle-Short. The Banner of Thuth Tbusl
pp. 294 paperback. f9.95.

This book is an eminently readable narrative of four scientists who struggled with
the evolutionary theory that burst like a storm-cloud on the intellectual world of
the mid-nineteenth century: Philip Henry Gosse, FRS; George John Romanses,
FRS;Arthur Rendle Short, BSc, MD, FRCS; and his son, John Rendle Short, the
author of this book, now retired in Queensland, Australia.

GossE, who came under the influence of Charles Darwin, was crushed between
two major loves: the seemingly inesistible force of science, and the immovable
inerrancy of Scripture. If asked, Gosse could have quoted the words of Naomi on
her return from the land of Moab: "Call me not Naomi, call me Mara: for the
Almighty hath dealt very bitterly with me." Would not the Master have answered:
"Blessed are they that have not seen, and yet have believed." i

Rotr,tlNses entered into a period of conflict between faith and scbpticism which
grew more and more strenuous as the years went by. As time went on he felt
the utter impossibility of a purely materialistic position and as he pondered the
final, ultimate mystery (death) he arrived very slowly and painfully, but very
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surely, at the Christian position. His last words to his wife were: "It is Christianity
or nothing."

Anrsun RsNoI-e Suonr came from Christian Brethren stock. His father taught
in the Ashley Down Orphan Homes, founded by George Muller, and the family
worshipped in Bethseda Chapel in Bristol. As a student at the University of
London, A.R.S. gained first class honours in Physiology, Anatomy, Medicine, and
also in Geology. Scholarships and awards came to him in abundance. Throughout
his life, besides books on Christian apologetics, he authored books and articles on
physiology and surgery. He was surgical editor of the world-famous Medical
Journal from 1919 until his death in 1953. He was a man of immense intellect and
tireless energy. Like the first two mentioned above, he wrestled with science and
faith and maintained a clear testimony to the value of Holy Writ. He was in much
demand as a speaker in Brethren and other circles.

JouN ReNole SHonr made his home in Queensland, Australia, where before
retiring he was Foundation Professor in Child Health in the University of
Queensland. He records how greatly he was influenced by his father and tells
of the records that A.R.S. had left behind from which much of the narrative has
been written. He, too, passed through periods of doubt and uncertainty, but like
his father found peace in the revelation God has given of Himself in the Bible, as
in creation.

The reviewer had the privilege of attending a Bible Witness Rally in Glasgow
in May 1942 when the speakers were Professor Blair, Professor Daniel Lamont
and Professor Arthur Rendle Short, the final speaker being Dr. Martyn Lloyd-
Jones. Now I have had the privilege of reading about Arthur, and learning
something of the lives of those John Rendle Short brings before us. 

J.C.

Finding that God is in the Darkness. Irene Howat. Christian Focus
Publications. pp. 190. 94.99.

To include in any book a selection of fifteen individuals who have experienced
that Christ is often known more intimately in weakness is to highlight a truth
commended by the Apostle Paul.

Irene Howat has given us through these contributions a,book that readers will
wish to retain and also make a point of putting into the hands of folks who will
benefit from the contents. Each of the stories stirred me and I read them with
appreciation. Make sure you get a copy. 

J.C.

God's Workmanship - What Happens to ChTistians. Vernon Higham.
Christian Focus Publications. pp.172 paperback. 94.99.

Almost a mini Pilgrim's Progress, taking the reader through the whole of the
Christian life from Regeneration to the end of the journey, this book contains
thirteen chapters which deal with all the important aspects of the Christian life.
It is interspersed throughout with some of the best loved devotional and doctrinal



216 The Gospel Magazine

hymns. The author is a pastor of many years, with a wealth of experience, whose
ministry is characterised by faithful, expository preaching.

God's Workm"anship emphasises salvation by grace alone which results in
gracious holy living with a passion for true revival. One of the choicest chapters
is that on Providence. To read it is to draw our hearts in wondering love to the One
who gave Himself for us and then gives and gives and gives again the "all things"
that we need. 

J.C.B.

The Life of John Calvin. Theodore Beza. Evangelical Press. pp. 140. g5.95.

How could one man achieve so much when he was in such poor health and
extreme circumstances? A question even the eye-witness autfior of this biography
cannot answer. Theodore Beza writes a clear, and in places, moving account of the
great reformer as he works his way through this great theologian's life. Those who
see Calvin as a rather stern man should also remember the heritage we have from
him in commentaries and theological foundation. We may find it hard to
understand his attitude to those regarded as "heretics" and indeed the evangelical
of today would not have survived under his "regime". Nevertheless this book is
profitable both to the young Christian and the mature believer, with its easy style
and detailed explanation of that'period of history. p.S.K.
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