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Editorial
"I will show wonders in the heavens and in the earth, blood, andfire,

and pillars of smoke" (Joel 2:30)

ANYBODY who saw the pictures of ll/9 or any of the many outrages perpetrated
today has seen blood, and fire and pillars of smoke. Anyone wtro tras lived in
Bible lands would agree with rhompson inThe Innd and the Bookwhen he says:
"We have two kinds of sirocco - one accompanied with violent wind, which fills
the air with dust and fine sand; and one of a quieter kind, which yet is often more
overpowering. I have often seen the whole heavens veiled in gloom with this sort
of sand cloud, through which the sun, shorn of its beams, looted like a elobe of
dull, smouldering fire. It may have been this phenomenon which .ugg"it"d th"
strong prophetic figure of Joel, quoted by peter on the day of pentecost: ,wonders
in the heaven above, and signs in the earth beneath; blood, and fire, and pillars of
smoke; the sun shall be turned into darkness, and the moon into blood.'The pillars
of smoke are probably those columns of sand and dust raised high in ttre alr uy
local whirlwinds, which often accompany the sirocco. on the great desert of the
Hauran, I have seen scores of them, marching with great rapidity over the plain,
and they closely resembled 'pillars of smoke'."

Peter realised this vision had come to pass on that day when the Holy Spirit
descended upon the assembled church of God. It will come to pass again before
that great and notable day of the Lord's second coming. Joel's viiion is spiritually
discerned, and so rejected and despised by this generation, which pins all its hopes
on material science to save the planet. Where there is no vision, tlie people periitr.
Bible preachers must be other-worldly visionaries.
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God give us such men, whose main concern lies in the realm of the unseen, who
do business in deep waters, and stand face to face with the Eternal. Joel saw
visions of God and prophesied that we would. of John chrysostom it was said
when composing sermons his mind's eye saw the space around the pulpit crowded
with listening angels. Dr. Gordon dreamed that when he preached, the Christ sat
in the pew. It is written of Archbishop Leighton that in the days when it was the
custom of the presbytery to inquire if all the preachers had "preached to the
times", Leighton acknowledged on one occasion that he had not. Asked why, he
said: "Surely, if all these brethren have preached to the times, one poor brother
may be allowed to preach for eternity."

"The thoughts of youth are long, long thoughts.' Pity the one who has no
dreams, for it means he has no ideals, and if youth has no ideals, manhood will be
a poor affair. To us, Joel's words are full of meaning, as blood, and fire and pillars
of smoke are portents of that coming day of the Lord, when my God shall come
and gather His elect and take His harvest home, burning up the chaff with
unquenchable fire. Oh, heralds of our salvation, march on! Come, ye despisers,
wonder and perish. Even so, come, Lord Jesus.

Knowing God
A SERMON BY THE EDITOR

"And this is lfe eternal, that they might know thee the only true God,
and Jesus Christ, whom thou hast sent" (John 17:3)

OTHERS are frankly incredulous of our claim to know God, and Jesus Christ.
whom God sent. Few appear to believe, and hostility increases amongst the
young and the elite. It seems both offensive and ludicrous to say we have eternal
life, deranged to believe that we alone know the only true God, obdurate to deny
others'faiths, and criminal to refuse modem morality.

We reply that we have excellent reason for our claim, in the words and life of
Jesus of Nazareth. This prayer starts, "These words spake Jesus", which we shall
consider as referring to all the words He had spoken to His disciples, both from
the time they became disciples, but more especially, to the words He spoke to
them after Supper in a long and beautiful address. It is not possible to go right
through that unique life here, its mighty miracles, realised prophecies, and best
teachings ever known, both convincing the hearers then, and untold millions
since. The uniqueness of the earthly life of our Lord was that it was entirely a
setting forth of divine love. All His mighty words and works and sufferings were

.titFtr---
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that men should enjoy the higher life, experiencing all God's fullness when they
are reconciled to God.

The second reason we give is that this prayer is incomparably the greatest ever
prayed anywhere by anyone at any time. Let us enter into this prayer, the holiest
place of all God's word, of which Schaff said: "If in any human speech divinity
is manifest, and sublimity is joined to condescending humility, it is in this prayer."
Meyer said of it: "Neither in the Scripture nor in the literature of any nation can
there be found a composition which in simplicity and depth, in grandeur and
fervour, may be compared to this prayer. It could not be invented." John Knox had
it read to him daily in his last illness. Spener refused to preach on it as far beyond
ordinary faith, but on the evening before his death, had it read to him three times.
This is the Everest of the mountains of prayer.

Moreover we have assurance, we actually know God, for God the second
Person of the Trinity cannot have failed in prayer, and His request is that we
might know the Father and Himself. The matter is thus, christ cannot pray with
us, for He taught us to pray, "forgive us our trespasses", and He has none. On
earth He always prayed alone, as "My Father" and "your Father" are different
relationships. The Gospels record a few of His short prayers prayed in the
presence of His disciples. This one time He prays for them, aloud, at length,
within their hearing, lifting "up his eyes to heaven". John very seldom speaki of
Christ's gestures or looks, and it means the scene was as clear to his mind's eye
as if it were but yesterday. This Man knows God, being one with God, and prays
that God will give us like certainty. God answers that request, and we know and
are sure.

Further, the word "know- means continually growing in the knowledge of God.
That is the original meaning of the word used here. Spiritual life like bodily life,
is marked by growth, as Hosea 6:3: "Then shall we know, if we follow on to know
the Lord." There is an ever-deepening experience of the only real God. Assurance
grows in us as we go on.

what weighs most with us is we know His love for us. See our great High priest
interceding for us, His people, before offering Himself as a sacrifice for-our sins
to God. The Lord Jesus' work on earth is done. one thing only remains, and that
is to die. Before he enters Gethsemane and crucifixion, "these words spake
Jesus", the seal of love. Luther said, "A prayer wherein He discovereth both unto
us and to the Father, the abyss of His heart and poureth forth its treasures. Plain
and simple in sound, it is yet so deep, rich and broad that no one can fathom it.',

The world can see nothing here, but christ said "I pray not for the world",
so they cannot. Bretschneider calls it "a prayer, both frigid, dogmatic and
metaphysical". Renan relegates comment to a short footnote inhis Life of Jesus,
saying it cannot be historical, but is free-fiction by John, and Strauss agrees,
"because", as Jesus said in John 15:21, "they know not him that sent me". The
whole verse is said by Bernard in the ICC Commentary to be a comment added
by John on the prayer of the previous verse, and that it is unlikely that Jesus would

183



The Gospel Magazine

introduce a definition of eternal life into His prayer, or call Himself "Jesus

Christ", or interpose a parenthesis into a prayer.

Christians see in these words God's great love for them, and that makes us love
God in Christ so deeply. "Every man shall kiss his lips that giveth a right answer,"
and here are perfect words. We are like the woman who was a sinner. We wash
His feet with our tears and wipe them with the hairs of our head, and kiss them.
We mourn, we long to pour out our love for Him at His feet, our hearts bursting
with unvented love. We give Him everything, and feel unworthy to offer it. These
words speak to us more powerfully than all other voices.

The next argument is that in Him we have found glory. If you want to
understand man on earth, look no further than this: "For all have sinned, and come
short of the glory of God" (Romans 3:23). What makes the world go round, its
ceaseless bustle and activity? It is that all seek glory, but never arrive at
satisfaction. Every political career ends in rejection and "the paths of glory lead
but to the grave". Every Napoleon meets his Waterloo. Every friendship parts
with death, every health fails, all pleasure is hollow, all the acclaim of multitudes
but a sham: "For all our yesterdays have lighted fools, the dusty road to death."
Man never ceases to crave his lost glory, but dies comrpting ingloriously.

Augustine said: "If the knowledge of God is eternal life, we are making the
greater advances in life, in proportion as we are enlarging our growth in such
knowledge." This is true, and each Christian is living proof of it. For we have
found freedom to obey our highest natures, to live honourable and increasingly
sin-free lives. That is true glory.

Yet we look forward to glory. Augustine continued: "And we shall not die in
the life eternal; for then, when there shall be no death, the knowledge of God shall
be perfected. Then will be effected the full effulgence of God, because then the
completed glory as expressed in . . . [the word] glorify." We share Christ's inner
glory. Had this world known that, they would not have crucified the Prince of
Glory. But their glory is their shame, their god is their belly, and their end is
destruction. Hidden in us is a glory you cannot even guess at, let alone the weight
of glory lying ahead of the least believer. "My God, my glory." John Newton, a
former contributor to this magazine, wrote Glorious things of Thee are spoken,
Zion, city of our God. He ended:

" Saviour, since of Zion's city ..
I through grace a member am,
Let the world deride or pity,
I will glory in Thy name.

Fading is the worldling's pleasure,
All his boasted pomp and show;
Solidjoys and lasting treasure, :

None but Zion's children know."

r84
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Christ's gloij' is now increasing in the face of all opposition. Augustine again
said: "By the ancients, glory by which men are styled glorious, is thus defined:
Glory is the widespread fame of anyone, accompanied with praise." Do not expect
to find this in your newspaper or reported on your Ty but look worldwide.
Christ is proving that He is the stone cut without hands which is consuming all
empire and filling the earth. His glory is more widespread than any other who ever
lived. He is drawing vast, vast multitudes to His cross, in all nations. The demand
for Bibles worldwide is increasing in a way that could hardly be exaggerated.
Further, some 150 Christians will have died worldwide today for no other reason
than that they confess belief in Christ Jesus. He says rightly, "I have glorified thee
upon earth".

Match that if you can, careless, pleasure loving, sinning generation. you regard
death as the ultimate disaster. However you philosophise about it, you cannot face
it. His glory grew with His death. In one sense He has greater glory now than
when He came down from heaven, for His work is gloriously completed.

This glory is ours, yet in no way dependent upon us. It is the glory of God in
the face of Jesus Christ. "Father, glorify thy Son." The meaning is not difficult for
the Christian to see, as God raised Him from the dead and set Him at His own
right hand. But what of the words following, "that thy son may glorify thee",
"seeing that the eternal glory of the Father neither suffered diminution in any
human form, nor could be increased in respect of its own divine perfection" as
Augustine put it? The answer lies in the order of the words, "Glorify thy son, that
thy Son may glorify thee," saying in effect, "Raise me up again, that by Me Thou
mayest become known to all the world".

He then expands further on how the Father should be glorified by the son, "As
thou hast given Him power over all flesh, that he should give eternal life to as
many as thou hast given him." By "all flesh" He means every man, the inferior
part, the flesh, standing for the whole, just as the Apostle paul says, "Let every
soul be subject to the higher powers", signifying thus the whole man by the
superior part. For what else could "every soul" mean but every man? Therefore
this power over all flesh given to christ by the Father, is to be understood in
respect of His humanity. For in respect of His Godhead all things were created by
Himself, "both in heaven and in earth, both visible and invisible".

Christian, you are being "changed from glory into glory',. Make His praise
glorious, love Him more. The less the world regards Him, the more we need to
give Him praise, and honour and glory. Thank God for the glory of God in the face
of Jesus Christ.

THn RrcrrrEousNEss or Crrnrst

The gates ofheaven fly open before the righteousness ofChrist, as certainly as the
door of Lydia's heart flew open, under the hand of God's Regenerating spirit.

Augustus Montague Toplady
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Early Volumes of the
Gospel Magazine
to be reissued?

THE Gospel Magazine Trustees are considering whether it would be a
judicious step to try to issue facsimiles of the early volumes of the
magazine.It is intended to start with the first volume issued in 1766, and
in 1115 and 1776, when Toplady was editor. Volume t has 576 pages plus
engravings of the Reformers, 1775 has 627 pages plus engravings of
contemporary ministers, and the volume for 1776 has 629 pages, again
with engravings of contemporary ministers of the Gospel. If there is
sufficient interest, further volumes may be reissued. The cost of each
individual volume is not yet fully known, but we do not expect the retail
price to exceed f,30 per volume. It is envisaged, however, that a very
generous discount of upwards of 50Vo per volume would be made
available to Gospel Magazine subscribers (postage would be extra).

The Gospel Magazine was first published at the height of the
Evangelical Awakening in 1766, its design being to "promote religion,
devotion and true piety". The first editor was Mr. John Gurney. Augustus
Montague Toplady became the editor of the Gospel Magazine in 1775,
continuing until the autumn of 1776, when John Ryland came to his aid
and assisted him throughout the winter.

The published contents are quite clearly Calvinistic in their docffine.
A glance at the contents pages of those early volumes reveals a wide
range of subjects under consideration by many writers. Subjects such
as Christian biography, the Person of Christ, the essential differences
between Whitefield's theology and that of John Wesley, etc., appear in
Volume 1. The volumes for 1775 and 1776 contain much original material
from Toplady's pen, the greater part of which has never been republished
since it first appeared in the pages of the Gospel Magazine. These
volumes are much sought after and only rarely appear on the second-hand
market, and at exorbitant prices.

To ascertain whether we can go ahead with this project, would
subscribers please indicate their interest in this venture by contacting
the SecretarY' 

,omes E. North
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For Younger Readers
CARINE MACKENZIE

cLotDs
IF we look at a weather map of the British Isles we often see the symbol for
clouds. on the sunniest summer day we see fluffy white clouds in the sky. Big
black clouds usually mean that rain is not far away. Sometimes the cloud ii thicl
and covers the whole sky. Clouds are a wonderful provision that God has made
for us, bringing us needed rain, shade and beauty.

Not only did God make the clouds, but he used a cloud on many occasions for
his own purpose. God placed a rainbow in the clouds after the flood as a token to
Noah and to us that He would never again destroy all life with a flood. This was
a token of God's covenant with His people.

when God spoke to Moses on Mount Sinai, a cloud covered the mountain and
the glory of the Lord settled there for six days. On the seventh day the Lord called
to Moses from the cloud. Moses went up into the cloud for forty days and forty
nights (Exodus 24).

God used a pillar of cloud to guide His people through the wilderness. when
the pillar of cloud moved the people followed. when the cloud stopped the people
knew they ought to set up camp and stay until the cloud moved on again. The
cloud of the Lord was on the tabernacle (tent of meeting) all day and a pillar of
fire by night. The glory of the Lord filled the rabernacle (Exodus 40).

Solomon built a temple, a house for God. God filled that building with His
glory. A cloud filled the house of the Lord, so that the priests could nbt stand to
minister because of the cloud - the glory of the Lord (1 Kings g).

When the Lord Jesus was transfigured on the mountain in front of Peter, James
and John, a bright cloud appeared and God spoke out of the cloud. "This is my
beloved Son in whom I am well pleased, hear ye him" (Matthew 17).

The risen Lord Jesus ascended up to heaven and a cloud received Him from the
sight of those watching. The Lord Jesus will come again "in like manner" we are
told (Acts 1:11). John's vision in the book of Revelation speaks of Jesus coming
again in the clouds when every eye shall see Him.

The finished work of the Lord Jesus on the cross means the forgiveness of sin
for His people. "I have blotted out as a thick cloud thy transgressions," God says,
"and as a cloud thy sins: return to me for I have redeemed thee" (Isaiah 4a:22\.

BIBLE SEARCH

Find the missing word from the text. The reference is given in brackets if you
have to look it up.
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1. . . . . who maketh the clouds his _; who walketh upon the wings of
the wind (Psalm 104:3).

2 .As-as thec loudabodeuponthe tabernac le theyres ted in the i r
tents (Numbers 9:18).

Whi leheyetspake,beho ld ,abr igh tc loud- them,andbeho lda
voice out of the cloud (Matthew 17:5).

Andthec loudof theLordwas- thembyday,whentheywentout
of the camp (Numbers 10:34).

ForthecloudoftheLordwasuponthetabernacleby-andfirewas
on it by night (Exodus 40:38).

6. I have blotted out as a thick cloud thy transgressions and as a cloud thy
(Isaiah 44:22).

- a -

How Cranmer Reformed
the Church of England

JOHN REES-EVANS

BORN in 1489, six years after Luther, and twenty years before Calvin, Cranmer
spent his early life in Aslockton, in Nottinghamshire. His early education was
conducted under the direction of a rather cruel papist priest, so, naturally,
Cranmer imbibed all the usual superstitious idolatry associated with the
mainstream pre-Reformation church at that time.

At the age of twelve, Cranmer's father died and at fourteen he was sent up to
Cambridge where eight years later he took his Bachelor of Arts, in 1511. He was
awarded his Master's in 1514 and was subsequently elected a fellow of Jesus
College. His learning here followed much the same lines as Tyndale's.

Writing about forty years later Cranmer speaks of himself at this time as
having held:

"that error of the real presence . . . as of transubstantiation, of the sacrifice
propitiatory of the priests in the mass, of pilgrimages, purgatory, pardons,
and many other superstitions and errors that came from Rome; being
brought up from youth in them, and nousled therein for lack of good
instruction from my youth, the outrageous floods of papistical errors at that
time overflowins the world." I
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BuL concluding his Arts course, he began humanist studies and thereby
encountered the great controversy instigated by Luther in 1517 against the
doctrinal position of Rome dealing, in Foxe's words,

"not only in trifles, but in the chiefest articles of our salvation".

Although at this time, cranmer's views were wholly conventional, being
aligned to those of authority in the Church, his sincerity drove him to test Luther's
claims against Scripture's authority, and to that end Cranmer consecrated the next
three years to a slow, deliberate and comprehensive study of the Scriptures.

In the course of this most fruitful feat he arrived at three conclusions that would
give shape to his life's work. Firstly he found "that the traditional Papal claim to
ecclesiastical jurisdiction everywhere was null and void; that Luther was right to
call the Pope antichrist for making it; and that the Scriptures vest all ecclesiastical
power under christ in the person of the supreme civil magistrate - in England,
the King."2

It is interesting to notice that the Holy Spirit deemed it right to illuminate only
certain scriptural truths to Cranmer; truths that would motivate and inform him
towards a service of his country that was fitting for the needs of his time, and
would allow the necessary co-operation with those holding sufficient leverage
as God's unwitting ministers, to move the Church in the direction of freedom
from antichrist, and subjection rather to Christ's authority. Notice that despite
three years' Bible study, cranmer maintained doctrines such as that of
transubstantiation.

we will see how, as progress toward Reformation was made, so the Holy Spirit
would shine ever more brightly, illuminating the mind of His faithful minister
with the saving and comforting truths that would allow the works of many to be
united together in one common cause: to Reform the Church of England; to
restore her to the free privileges of communion with her God, and to bring her to
a more perfect knowledge of the person and work of her Saviour.

Cranmer's most effectual service toward Reformation began at least a decade
before ever he received public recognition of his role, in the secrecy of his own
closet. Despite the, as yet, unconsolidated nature of his theology, by the age of
thirty he had come to see what a tyrannical evil and anti-catholic innovation was
the Papacy. From 1520 he prayed fervently and daily for its downfall. It is
important to see the events of the ensuing century in this light for we then see
that our nation's destiny was not shaped by the cleverness of men; by their hard
work and good intentions, but was rather the response of our Heavenly Father
to their heartfelt and faithful cries for deliverance from the hand of the enemy of
the Gospel.

Before we look briefly at the principal means by which cranmer would reform
the Church of England, it is necessary to consider the moral and religious climate
at that time. England in 1520 was firmly in the grip of Rome. The pope had two
faithful servants here to suppress Gospel truth and to oppress the people on his
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behalf. Cardinal Wolsey, Lord Chancellor and Bishop of York, had been chaplain
to Henry VII and was equally successful in gaining the favour of the son, Henry
VIII. According to Miller, the Church Historian:

"He was so clever, accommodating, and unscrupulous, that he
gradually gained such an influence over the mind of Henry, that he virtually
became the ruler of the realm. . . . It was a kind of Papacy in England: he
only wanted the triple crown; and the English people were to witness the
kind of glory the Papacy ever valued, before it sank and disappeared from
the land."3

Henry VIII had ascended the throne in 1509. Having been destined by his father
for the church, he received a thorough education and prized himself as able to
match the prowess of the greatest scholars of his day. Despite using his mind for
Rome's service, his taste for letters may be seen in retrospect to have contributed
to her downfall: Henry's naturally vigorous mind, once whetted by his studies,
necessitated and craved the company of learned men. The study of revised
classical literature, which served to expose the ignorance of the clergy, was being
cultivated at this time. Consequently, scholarship and its means of dissemination,
especially the invention of printing, were castigated by the priests as Satan's tools.
Erasmus, whose Greek New Testament text of 1516 would very soon provide a
source for Tyndale's English New Testament, was a favourite at court, but he
would surely have been burnt had not our Lord decreed that Rome's proud genius
should be ultimately directed against itself.

With the clarity of hindsight we may see how the Lord was at work even at that
dark moment of England's history, but for the elect at that time, as today, the
temptation would have been to interpret events as God's forsaking the nation,
to give it over to its idolatrous lusts. In that day all appearances indicated a
tightening of Antichrist's stranglehold on our land: in 1521, in response to
Luther's published efforts toward reform, Henry deflects blessing away from
England by upholding Romish superstition in his Defence of the Seven
Sacraments, and thereby wins the flattering title "Defender of the Faith" from
Leo X. Over the next eight years, Henry and Wolsey work diligently together
against a Reformation that is gaining headway on the Continent from establishing
so much as a toehold on this island. Wolsey issues his own bull against Luther and
enjoins its rehearsal during high mass. Henry volunteers himself as a polemicist
to champion Rome's defence of Luther's criticism of the theology of Thomas
Aquinas. Wolsey orders the bishops to seize all supposed "heretical" books, and
those containing Martin Luther's so called errors; and to threaten with
excommunication any possessing such books who do not submit them within a
fortnight. Luther's books are then publicly burnt with much impressive ceremony
at St. Paul's.

Such was England's diabolical identity in 1529 when, by a series of
providentially engineered circumstances, Cranmer entered the public scene.

'rxE--
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cambridge had been closed by plague and Cranmer, now 40 years old, had
secured a position as tutor to the children of the Cressy family at Waltham. The
king happened to be in those parts and some of his courtiers boarded with the
cressy household. The conversation at some point addressed Henry's desire to
annul his marriage of nineteen years to Catherine of Aragon. Cranmer's
suggestion - which, when relayed to the king so aroused his interest (for here, he
thought, might lie a means to dispose legitimately of the Pope's unwanted interest
in his personal affairs) that he immediately sent for cranmer, and subsequently
appointed him archbishop - was that the matter should be put to the theolrogiani
of the universities. Cranmer's reasoning in this matter demonstrates two
characteristics that are key to understanding his views, his subsequent work and
his aspirations.

Firstly, his conviction that Scripture should inform all judgment. At this
relatively early stage of his involvement in affairs of church and state, it was
probably not a definitive and crystallised doctrine in the post-Reformation
sense, but it is abundantly evident that within some four years he would maintain
firmly the supremacy of scripture, and subsequently that this would be the
doctrinal compass with which he would steer the renovated vessel, the Church of
England, back into her prescribed and trusted channels. Concerning the divorce,
he would state:

"It were better . . . that the question, whether a man may marry his brother's
wife, or no? were discussed by the divines, and by the authority of the word
of God. . . . There is but one truth in it, which the Scripture will soon
declare, make open and manifest."4

We should see in this stance not only his advocation of the necessity to appeal
to Scripture, but coupled to this in a sense, in which in Cranmer's mind theiwo
are inextricably interwoven, the second characteristic: the quest for catholicity. It
was not sufficient, as far as Cranmer was concerned, that a single individual could
be called upon to pronounce the mind of God on a matter, as elicited merely bv
his personal study of Scripture, for then Scripture's interpretation and application
would be subject to the caprice and eccentricity of that individual. No, it was
necessary to arrive at consensus, or as close as could be achieved to it, amongst
those best qualified for, and consecrated to, that task. To that end we find that.
almost without exception, Cranmer will only advance an argument toward reform,
or the correction of some deviation for which the church is guilty, by appealing to
the Scriptures and the church fathers. So consistent was cranmer inupholdlng
this principle, that he was willing to subject his own views, views he considered
to have been arrived at after extensive examination of Scripture, and indeed the
fathers, to the same process of testing and proving. It being insufficient that an
individual should make unilateral pronouncements of Scripture's doctrine in
consultation with himself only, Cranmer did not even allow that such should be
done with the additional interpretative authority of the fathers: Cranmer's



I92 The Gospel Magazine

catholicity necessitated something still further. Cranmer proved that a theologian
might be capable of holding heretical doctrines while sincerely believing himself
to be supported by Scripture and the ancient doctors.

And this proof could not be more convincing, for it is concerned with a doctrine
he himself held so firmly that he wrote to a continental reformer defending it:

" . . . how much soever you may exercise your ingenuity, you will certainly
never convince me, nor, I think, any unprejudiced reader, that those ancient
authors are on your side in that controversy . . . this catholic faith which we
hold respecting the real presence has been declared to the church from the
beginning by such evident and manifest passages of scripture, and the same
has also been subsequently commended to the ears of the faithful with so
much clearness and diligence by the first ecclesiastical writers; do not, I
pray, persist in wishing any longer to carp at or subvert a doctrine so well
grounded and supported." 5

The fact that nine years later he would allow himself to be persuaded against
this doctrine by Ridley, displays an aspect of Cranmer that has caused him to have
been much maligned and misunderstood. Biographers of the man have taken
pains to paint him as weak. In the world's view he eats his words, is inconsistent
and fickle. But this opinion could not fail to grasp Cranmer's mentality more
convincingly. If we judge Cranmer by his own words, what we see here is his
capacity to value truth before his reputation; if a man can subject as powerful a
nourisher of error as his personal pride to the authority of a principle whose
loyalty would eventually demand his submission to a cruel and excruciating
death, then it is fair to argue that such a principle demands our close attention (and
also that it is absurd to suggest the man to be weak).

Men are often guilty of distorting and bending a principle to justify their
attachment to some error. Truth demands the opposite. If there need be distortion
and bending, it is the personal view of the individual that should receive this
treatment, while the principle remains unmolested. Cranmer well understood this
and was so sincerely intent that all post-apostolic innovations should be subject to
the same intense scrutiny as that to which he offered his own views, that he held
that a doctrine should be tried by a process of examination by as many learned
and godly men, well-versed in the scriptures, as it was possible to muster from
throughout the remotest reaches of Christendom. To that end he endeavoured to
write to the leaders of the Continental Reformation. to exhort them earnestlv to
come together.

"I have often wished, and still continue to do so, that learned and godly
men, who are eminent for erudition and judgment, might meet together in
some place of safety, where by taking counsel together, and comparing
their respective opinions, they might handle all the heads of ecclesiastical
doctrine, and hand down to posterity, under the weight of their authority,
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some work not onfy upon the subjects themselves, but upon the forms of
expressing them."6

Sadly, cranmer's appeals encountered apathy and he was unable to co-ordinate
an international assembly of the type he wished. However, having served as
archbishop for twenty years by the time the Forty-two Articles were iompiled in
1553, cranmer had ensured that a system was set in place that would provide as
secure a safety net to preclude doctrinal error from the church as possible.
cranmer had worked diligently to produce an Authorised Bible uy ts+l lfor
which he wrote the Preface). This would be the supreme standard of ihe church,s
doctrine. He appointed it to be placed in every church by the King's authority.
Rome had no hope of catholicity, for she hid the light of itre Gospel. How could
the scattered church concur on doctrine if they were denied its true source and
made to swallow Popish dregs? Necessarily, its errors would be compounded and
its members cast into ever blacker darkness.

In accordance with Cranmer's doctrine of scriptural supremacy and his catholic
aims, the Forty-two Articles, which would evoive into ihe Thirty-nine of 1571,
were drawn up. The Authorised version of 1541 would provide the bulk of the
faithful labours of ryndale, coverdale and Rogers, wh^ose end would be the
Authorised Version of 1611.

Thus were the vile Popish errors - as enforced by the six articles of 1539 which
asserted transubstantiation, clerical celibacy, monastic vows, private masses and
auricular confession - refuted. And thus was the church of England given its
indisputably reformed confession of faith.

To ensure that the reformed and proven truly-catholic and apostolic doctrines
expressed in the Articles and expounded in the Homilies lwhose principal
sennons were cranmer's) were adhered to, perpetuated and clearly taugit,
cranmer worked to compile a prayer book for use in public worship. The origi"nai
of 1549, though undoubtedly reformed, rep.esenis only a transitional link
between the medieval service and the fully and unambiguously reformed final
product of 1662. we must remember that cranmer wal himself undergoing a
personal reformation of doctrine internally. As the Holy Spirit revealed to him
progressively clearer.insights into the simplicity and perfeition of the Gospel,
these were translated into the church.

Thus Stephen Gardener's famous perspicacious criticisms that followed the
publication of the first prayer book served as a catalyst to Cranmer to deliberate,
in.conference chiefly w-ith the Scriptures, and aljo with the writings of the
fathers of the early church which supported one another and were consiitent with
scripture, and in consultation with other wise and godly theologians, the true
meaning of the sacrament of the Lord's supper, foi thii represented the main
shortcoming of that first work. while oveihauling the Church of England I
imagine that cranmer had very little time to producehuch other written work: he
leaves us very little. However, the majority of his written work relates to the
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matter of the Lord's Supper and was compiled to constitute a defence of
Gardener's criticism of Cranmer's position on this crucial matter. Cranmer, now
in no doubt as to the urgency of pursuing a truly biblical comprehension of this
sacrament, was moved to study the matter Christologically. The revelations that
would naturally follow from this approach were to consolidate the finishins work
of reformation in the Church of England. Cranmer revealed:

"After it had pleased God to show me, by His holy word, a more perfect
knowledge of His son Jesus christ, from time to time as I giew in
knowledge of Him, by little and little I put away my former ignorince."T

In the role of reforming archbishop, this putting away of ignorance would mean
the expurgation from the church of England of Romish enors. cranmer. in
receiving a biblical and catholic understanding of the person and work of Christ,
was equipped to give the prayer book an expression of the sacrament that was
ordained to communicale to us the perfect, complete and sufficient sacrifice by
which we have eternal life. According to J. I. packer, ',Nothing so quickly reveali
a theologian's calibre as his sacramental teaching, for this is, Jo to ipeak, the roof
of his theological house."8

It is both myopic and naive to argue that the reformation of the church in
England was the accidental consequence of King Henry's arrogance and
obstinacy. Certainly our Lord used this to cast light on the trelcherous and brutal
enemies of tmth, and to precipitate events that would allow the legitimate
renunciation of Popish control of our land by one of Rome's own. To the
humiliation of that Babylonish system, providence used Henry's concupiscence
to spell the demise of that brilliant papal emissary wolsey, whose chief ind was
to obscure and spoil the glorious light of the Gospel. After wolsey's demise, and
the severance of antichrist's bonds by the complei and intricate fore-ordination of
agencies military political and personal, Cranmer who, ironically, was elevated
by one who nearly to death would staunchly maintain the false doctrines enforced
by our enemies, was placed to bequeath us a Bible, a reformed confession of faith,
and a prayer book to give a verily catholic unity and cohesion to a church that
should never have looked back.
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Colossians 2zl-7 Expounded
E.  A .  POWELL (Nor th  Hotywood,  USA)

In this chapter the apostle expresses his concern for the Colossians, cautions them
against false teachers among the Jews and the Gentiles, confirms that God had
quickened them with Christ and thereby abolished the law of ordinances that was
against them, and concludes with a caution against judaizing teachers (Matthew
Henry and Matthew Poole).

In verses 1-3 "we may observe . . . the great concern which paul had for these
colossians and the other churches which he had not any personal knowledge of'
(Matthew Henry).

In verse t he writes: I would that ye knew what great conflict I have for
you . . . and for as many as have not seen my face.

"observe [that] Paul's care of the church was such as amounted to a conflict,,
(Matthew Henry) "by reason of that opposition he met with in his ministerial
labours. This filled him with inward fears and cares, and encompassed him with
outward troubles (2 Corinthians 11:23-30; 2 Timothy 2:r0) .. . [and therefore]
might well be call a conflict (Philippians 1:30),, (Manhew poole).

"The apostle had never been at colosse, and the church planted there was not
of his planting; and yet he had as tender a care of it as f it trao been the only
people of his charge. . . - [See how] we may keep up a communion by faith, hope,
and holy love, even with those churches and fellow-christians of whom we hive
no personal knowledge, and with whom we have no conversation. we can think,
and pray, and be concerned for one another, at the greatest distance; and those we
never saw in the flesh we may hope to meet in heaven" (Matthew Henry).

Observe what it was that the apostle desired for them: That their heirts might
be comforted . . . knit together in love. unto . . . the full assuranci of
understanding . . . of the mystery of God (verse z). "rt was theii spiritual welfarl
about which Paul was solicitous. He does not say that they may be healthy, and
lerry, and rich, and great, and prosperous; but that their hearts may be comjorted.
Note, the prosperity of the soul is the best prosperity, and what we should be most
solicitous about for ourselves and others. [Thus, paul gives us] . . here a
description of soul-prosperity" (Matthew Henry).

"It consists in the abundance of comfort in our souls: That their hearts might
be comforted. The soul prospers when it is filled with joy and peace (Romans
15:13), and has a satisfaction within which all the troubles withouicannot disturb,
and is able to joy in the Lord when all other comforts fail." Although the fig tree
shall not blossom, neither shall fruit be in the vines; the labour of the otivi shall
fail, and the fields shall yield no meat; the ftock shall be cut offfrom the fold, and
there shall be no herd in the stalls: yet I will rejoice in the Liirt, I wiil joy in the
God of my salvation (Habakkuk 3:17-18).
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Soul prosperity also consists in the saints being loit together in love. "Holy
love knits the hearts of Christians one to another; and faith and love both
contribute to our comfort. The stronger our faith is, and the warmer our love, the
greater will our comfort be" (Matthew Henry). "From this it appears where the
chief good is, and in what things it consists - when mutually agreed in one faith,
we are also joined together in mutual love. This . . . is the solid joy of a pious mind
- this is the blessed life. As, however, love is here commended from its effect,
because it fills the mind of the pious with true joy; so, on the other hand, the cause
of it is pointed out by Paul, when he says [this is] in all fullness of understanding.
[Therefore] the bond . . . of holy unity is the truth of God, when we embrace it
with one consent; for peace and agreement with men flow forth from that
fountain" (John Calvin).

This understanding must be unto all riches of . . .fuIl assurance, for, "as many,
contenting themselves with a slight taste, have nothing but a confused and
evanescent knowledge, Paul [here] makes mention expressly of the riches of . . .
understanding.By this phrase he means full and clear perception. . . . In the term
assurance, he distinguishes between faith and mere opinion; for that man truly
knows the Lord who does not vacillate or waver in doubt, but stands fast in a firm
and constant persuasion. This constancy and stability Paul . . . calls . . .full
assurance. . . and . . . connects it with faith, as undoubtedly it can no more be
separated from it than heat or light can be from the sun" (John Calvin). Thus,
"great knowledge and strong faith make a soul rich. This is being rich towards
God, and rich in faith, and having the true riches" (Luke 12:21,16:11; James 2:5)"
(Matthew H"nry).

In the clause, to the acknowledgement of the mystery of God and of the
Father and of Chrisf, "Paul explains what that knowledge is . . . that it is nothing
else than the knowledge of the Gospel. For the false apostles themselves
endeavour to set off their impostures under the title of wisdom, but Paul retains
the sons of God within the limits of the Gospel exclusively, that they may desire
to know nothing else (1 Corinthians 2:2). . .. Let us, however, learn from this, that
the Gospel can be understood by faith alone - not by reason, nor by the
perspicacity of the human understanding, because otherwise it is a thing that is
hid from us.

"The [expression] nyslery of God. . . [we are to understand] as meaning - that
in which God is revealed, for he immediately adds - and of the Father and of
Christ - by which expression he means that God cannot be known otherwise than
in Christ, as, on the other hand, the Father must necessarily be known where
christ is known. For John affirms both: fwhosoever denieth the son, the same
hath not the Father: but he that acknowledgeth the Son hath the Father also -
John2:231. Hence all that think that they know anything of God apart from christ,
contrive to themselves an idol in the place of God; as also, on the other hand, that
man is ignorant of Christ, who is not led by Him to the Father, and who does not
in Him embrace God whollv. . . .

+i>
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"[Note, also, that this] is a memorable passage for proving Christ's divinity, and
the unity of his essence with the Father. For having spoken previously as io the
knowledge of God, the apostle immediately applies it to the son, is well as
to the Father, whence it follows, that the Son is God equally with the Father,'
(John Calvin).

In verse 3 Paul writes that the saints'comfort, love, and riches of understandins
are to be found only in Christ, for it is He in whom are hid all the treasures if
wisdom and knowledge.

calvin writes: "Paul means that we are perfect in wisdom if we truly know
christ, so that it is madness to wish to know anything besides Him. . . .

"He says, however, that the treasures are hidden, because they are not seen
glittering with great splendour, but do rather, as it were, lie hid under the
contemptible abasement and simplicity of the cross. For the preaching of the cross
is always/oolishness to the world . . . (1 Corinthians 1:1g).

"But when the wisdom of God was at length revealed in the flesh, that wisdom
heartily declared to us all that can be comprehended and ought to be pondered
concerning the Heavenly Father by the human mind. Now theiefore. since Christ.
the Sun of Righteousness, has shone, while before there was only dim light, we
have the perfect radiance of divine truth, like the wonted brilliance of midjay. For
truly the apostle meant to proclaim no common thing when he wrote . . .lGod who
at sundry times and in divers manners spake in time past unto the fathers by
the prophets, hath in these last days spoken unto us by its son (Hebrews 1:1-2)j.
For , . . [the apostle] openly declares, that God will not speak hereafter as HL
did before, intermittently through some and through otheis; nor will He add
prophecies to prophecies, or revelations to revelations. Rather, He has so fulfilled
all functions of teaching in His Son that we must regard this as the final and
eternal testimony from Him. In this way this whole New Testament time, from the
point that Christ appeared to_us_with the preaching of His Gospel even to the Day
of Judgment, is designated [as] . . . the last timei (1 John z:ig; t rimorhy 4:l:
1 Peter l:20) [and] the last days (Acrs z:17 2 Timothy 3:r;2 peter 3:3): Thi;
is done that, content with the perfection of christ's teaihing, we may learn not
to fashion anything new for ourselves beyond this or to admii anything contrived
by others.

"It was therefore with good reason that the Father by a singular privilege
ordained the Son as our Teacher, commanding him, and not any man to 6e hearl.
He has, indeed, in few words commanded christ as our teacler when he savs.
Hear ye him (Matthew 17:5). But in these words there is more weight and foice
than is commonly thought. For it is as if, leading us away from ali doctrines of
men, he should conduct us to His Son alone; bid us seek all teaching of salvation
from Him alone; depend upon Him, cleave to Him; in short . . . hearken to His
voice alone.

"[Therefore] it is for us to hunger for, seek, look to learn, and study christ
alone, until that great day dawns when the Lord will fully manifest the glory oft"_
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His Kingdom (cl 1 Corinthians 15:24) and will show himself for us to see him as
He is (1 John 3:2)."

In verses 4-l2 "the apostle cautions the Colossians against deceivers. . . . This
I say, lest any man beguile you with enticing words (verse 4); lest any man spoil
you through . . . vain deceit (verse 8).

"Paul insists . . . upon the perfection of Christ and the Gospel revelation to
preserve. . . [the saints] from the ensnaring insinuations of those who would comrpt
their principles. Note [that] the way in which Satan spoils souls is by beguiling
them. He deceives them, and by this means slays them. He is the old serpent who
beguiled Eve through his subtlety (2 Corinthians 11:3). He could not ruin us if he
did not cheat us; and he could not cheat us but by our own fault and folly.

"[Note further that] Satan's agents, who aim to spoil the saints, beguile them
with enticing words. See the danger of enticing words; how many are ruined
by the flattery of those who lie in wait to deceive, and by the false disguises and
fair appearances of evil principles and wicked practices. [Thus] by good words,
and fair speeches, they deceive the hearts of the simple (Romans 16:18). . . .
[Therefore] my son if sinners entice thee consent thou not (Proverbs 1:10)"
(Matthew Henry).

"As the contrivances of men have . . . an appearance of wisdom," writes Calvin,
"the minds of the pious ought to be pre-occupied with this persuasion - that the
knowledge of Christ is of itself amply sufficient. And, unquestionably, this is the
key that can close the door against all base errors. For what is the reason why
mankind have involved themselves in so many wicked opinions, in so many
idolatries, in so many foolish speculations, but this - that, despising the simplicity
of the Gospel, they have ventured to aspire higher? . . . With propriety, therefore,
does the Apostle act in writing to the Hebrews, inasmuch as, when wishing to
exhort believers not to allow themselves to be led astray by strange or new
doctrines, he first of all makes use of this foundation - Jesus Christ the same
yesterday, and to-day and for ever (Hebrews 13:8). By this he means, that those
are out of danger who remain in Christ, but that those who are not satisfied with
Christ are exposed to all fallacies and deceptions. So Paul here [in this epistle to
the Colossiansl would have every one, that would not be deceived, be fortified by
means of this principle - that it is not lawful for a Christian man to know anything
except Christ. Everything that will be brought forward after this, let it have ever
so imposing an appearance, will, nevertheless, be of no value. In short, there will
be no persuasiveness of speech that can turn aside so much as the breadth of a
finger the minds of those that have devoted their understanding to Christ. . . . For
as he who has taught men to know nothing except Christ, has provided against all
wicked doctrines."

"His concern for them is repeated (verse 5): For though I be absent in the flesh,
yet am I with you in spirit, joying . . .

"Obserye [that] we may be present in spirit with those churches and Christians
for whom we are absent in body; for the communion of saints is a spiritual thing"

l !p . .+*,
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(Matthew H.nry). Note that it was "his affection towards them [which] made him
be present with them in spirit, and judge of what is expedient for them, as though
he were present. By praising, also, their present condition, he admonishes thelrn
not to fall back from it, or turn aside" (John Calvin).

i ^The apostle-'s rejoicing was in beholding . . . [rheir] order and the stedfastness
L of .^. . .ftheir] faith in Christ. See how "he mentions two things, in wlich the
I P"dgction of the Church consists - order among themselves, utla yofl, in Christ.' By the term order,he means - agreement, no less than duly regulaied morals, and

entire discipline. He commends their faith, in respect of 
-its 

constancy and
steadfastness, meaning that it is an empty shadow of fiith, when the mind wavers
and vacillates between different opinions" (John Calvin). Note that "the more
stedfast our faith in Christ is, the better order there will be in our whole
conversation; for we live and walk by faith (2 Corinthians 5:7; Hebrews 10:38)"
(Matthew Henry).

As ye have therefore received christ . . . walk ye in him . . . as ye have been
taught (verses 6-7).

calvin writes: "To [the] commendation [given in verse 5] paul adds
exhortation, in which he teaches the Colossians that their having once received
Christ will be of no advantage to them, unless they remain in himl Farther, as the
false apostles held forth Christ's name with a view to deceive, he obviates
[anticipates] this danger twice, by exhorting them to go on as they had been
taught, and as they had received Christ. For in these woids he admonishes them,

* that they must adhere to the doctrine which they had embraced, as delivered to
them by Epaphras, with so much constancy, as to be on their guard against every
other doctrine and faith, in accordance with what Isaiah said, ihis is tie way waik
ye in it (Isaiah 30:.2r). And, unquestionably, we must act in such a manner, that
the truth of the Gospel, after it has been manifested to us, may be to us as a brazen
wall for keeping back all impostures.

"Now he intimates lV three metaphors what steadfastness of faith he requires
from them. The first is in the word walk. For he compares the pure doctrine
of the Gospel, as they had learned it, to a way that is iure, so thit if any one
will but keep it he will be beyond all danger of mistake. He exhorts ihem,

- accordingly, if they would not go astray, not to turn aside from the course on
I which they have entered.

| ":he 
second is from trees. For as a tree that has struck its roots deep has aI sufficiency of support for withstanding all the assaults of winds and storms. so. if

any one is deeply and thoroughly fixed in Christ, as in a firm root, it will not be
possible for him to be thrown down from his proper position by any machinations
of Satan. On the other hand, if any one has notlixed his rooti in Christ, he will-
easily be carried about with every wind of doctrine (Ephesians 4: l4), just as a tree
that is not supported by any root.

"The third metaphor is that of a foundation, for a house that is not supported by
I a foundation quickly falls to ruins. The case is the same with those *irb lean on
|  . :
EA
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any other foundation than Christ, or at least are not securely founded on Him, but
have the building of their faith suspended, as it were, in the air, in consequence of
their weakness and levity.

"These two things are to be observed in theApostle's words -ffirstl that the
stability of those who rely upon Christ is immovable, and their course is not at all
wavering, or liable to error (and this is an admirable commendation of faith from
its effect); and, secondly, that we must make progress in Christ aye [always] . . .
until we have taken deep root in Him. From this we may readily gather, that
those who do not know christ only wander into bypaths, and are tossed about
ind isqu ie tude. . . .

"Paul now repeats . . . lwhat] he had expressed by metaphors [be ye . . .
stablished in the faith as ye have been taught, that they might understandl, that
the prosecution of the way, the support of the root, and of the foundation, is
firmness and steadfastness of faith. And observe, that this argument is set before
them in order that they may safely and confidently secure their footing in the faith
with which they had been made acquainted. . . .

"When he adds, abounding therein with thanksgiving, he would have them
always keep in mind from what source faith itself proceeds, that they may not be
puffed up with presumption, but may rather with fear repose themselves in the gift
of God. And, unquestionably, ingratitude is very frequently the reason why we are
deprived of the light of the Gospel, as well as of other divine favours."

- o _

Anne Steele -
a Forgotten Hymnwriter

STAN EVERS (Potton, Beds)

MENTION hymnwriters and we immediately think of Isaac watts, charles fwesley, John Newton and william cowper. But how many believers when they
sing, Father of mercies, in Thy word, give a thought to Anne Steele, the author of
this hymn? She wrote over seventy hymns and yet most hymnbooks contain very
few of her hymns.

Her ffi
Who then was Anne Steele? She was born in I7I7, at Broughton, midway
between Salisbury in wiltshire and winchester in Hampshire, the daughter of a
timber salesman who was also the unpaid pastor of the local Baptist Church. Anne
showed an early gift for writing poetry and often entertained friends with her
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verses. He mother died when she was still a child, so Anne was raised by a caring
stepmother. Sadly, a riding accident injured her hip and left Anne disabled for the
rest of her life.

Suffering marked Anne Steele's life. For example, her fianc6 drowned just a
short time before the date fixed for their wedding. She remained unmarried until
her death in 1778. Arising from this tragedy, Anne wrote the hymn When I survey
life's varied scene.I quote two verses to show her submission to God in the loss
of her fianc6: 

,,when I survey life,s varied scene : .
Amid the darkest hours,
Sweet rays of comfort shine between
And thorns are mixed with flowers.

Give me a calm, a thankful heart,
From every murmur free;
The blessings of Thy grace impart,
And let me live to Thee."

Another sorrow in her life, from which she never fully recovered, was the death
of her father in 1769. She herself died peacefully in 1778 quoting Job's words, "I
know that my Redeemer liveth" (Job 19:25). Anne Steele, a forgotten hymnwriter,
later gained an entry in The National Dictionary of Biography.

Her hymns

Anne Steele's hymns first appeared in 1760 under the pseudonym, Theodosia
("God's glory"), in Poems on subjects chiefly devotional and the first hymnbook
to use some of her hymns was The Bristol Baptist Collection in 1769. Most of her
hymns appeared in the 1863 reprint of this collection. Present-day hymnbooks
containing some of her hymns include Christian Hymns and Grace Hymns. Anne
Steele's hymns express hope rather than assurance of salvation. Elsie Houghton,
in her book christian Hymn-writers, evaluates her hymns. "She seems on the
whole to shrink from too certain an expression of her very real faith in Christ and
this tends to make her seem rather subjective and introspective. She does sing the
praises of redeeming love and grace . . . though usually in a subdued way. She
always desires to submit her will to the sovereignty of God, in which she has a
very firm belief, and through all the spiritual conflict which can be traced in her
hymns there is a deep-seated though quietly expressed joy." Anne's hymns are
distinctly Calvinistic in their tone and this lack of assurance may reflect the
preaching she was regularly hearing - maybe this preaching had a tendency
towards "High Calvinism" which discouraged the assurance of salvation.
Nevertheless, there is in Anne Steele's hymns, "a sweetness and a fragrance all
her own, and these qualities, together with her truly poetic expression, ensure for
them an enduring place in hymnology" (Houghton).

tt
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David Alfred Doudney -
No Ordinary Man

Part 3

REV M. HANDFORD (former editor of  the Gospel Magazine)

His return to England

In 1858 he returned to England after eleven and a half years, with no appointment
in view. He was now forty-seven, and with a large family to support, and
unemployed. A waiting period followed.

A new church was proposed for Bristol. when invited by the Trustees to preach
for a trial sennon, he was very anxious about this assignment. Afterwards he
learned that one of the Trustees said to his wife en route that if he would preach a
trial sermon, he would preach on "Unto you . . . which believe he is precious".
When Doudney stood in the pulpit and announced his text, "IJnto you which believe
. . . ", the Trustee turned to his wife and whispered, "That is the man for us."

His incumbency in Bristol

He was appointed first incumbent of the newly formed ecclesiastical district of
st. Luke's Bedminster, a suburb of Bristol near the docks with a population of
25,000, mostly exceedingly poor, of colliers, tanners and labourers. What
Bermondsy and Bethnal Green was to London, Bedminster may be said to have
been to Bristol.

He was to minister there for some thirty years. There was no building of any
kind when he went to Bedminster, so he had to be responsible for the erecting of
a temporary church - a wooden structure - in which to minister. At the opening
of the building he preached from Haggai 2:9: "lnthis place will I give peace, saith
the Lord of hosts." In the evening he preached from Acts 8:35: "Then philip
opened his mouth, and began at the same scripture, and preached unto him Jesus."

Doudney prayed that many a troubled soul would find peace, and mercy, and
poor captives be set free, that in the last day it may be said of the place, "this man
and that man was born in her" (Psalm 87:5).

Much blessing attended the work, and the attendance was so great that a
thousand people were packed into the church on a Sunday evening, many going
away for want of room. Doudney cornmented, "The Lord is found in our midst".
A Prayer Meeting was held at 6 a.m. when as many as three hundred met.
Doudney prayed: "oh Lord in these solemn times grant us a revival in our midst."
He was indeed a man of prayer. we find him praying: "Keep me humble, contrite,
broken at Thy footstool. Help me to proclaim 'the unsearchable riches of Christ'
and to publish abroad Thy wonderful name."
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The new church

It cost f 11,000 and was built to hold twelve to fourteen hundred people. Doudney
issued 20,000 appeals as he had to raise the cost. There was a generous response
- 1 Chronicles 29:9: "Then the people rejoiced, for that they offered willingly."
The church was completed by 23rd January 1861. Doudney took comfort in the
fact that the God who supported over 2,000 children in Muller's orphanage in
Bristol was also his God. The money was raised and the building erected in an
incredibly short space of time.

Doudney's prayer at the opening

At the opening of the new St. Luke's, Doudney prayed: "Oh Holy Ghost let Thy
blessed power be felt in a remarkable way; give light, love and liberty, let Thine
own dew be experienced, and when Thou shalt at last number up Thy people may
it be said that this man and that man was born there." The churchwardens were
Duck and John Drake. Later on a school was built, and opened with a monster tea
with some 900 present. Then a vicarage and a soup kitchen were constructed - all
this costing thousands of pounds.

Fire

In 1871 a serious fire occurred on a sunday morning. A passing policeman saw
the church full of smoke and raised the alarm and fire engines speedily arrived,
but the whole of the interior was gutted, including seats, pulpit, gallery and organ.

The roof was scorched and charred. The building was well insured but on the
plea of some slight technicality the Insurance Company at first refused a claim for
reparations. After some pressure was brought to bear they restored the church in
a satisfactory manner.

Retired

Doudney resigned after a thirty-two year ministry at Bristol. He often said that his
happiest moments were those he spent in the pulpit. He could not face a formal
farewell, being too sensitive in feelings for that.

He wrote a farewell address to his people and commended them to God and to
the word of His grace, which was able to build them up (Acts 20:32). Doudney
had a great affection for his people and felt the parting greatly. He wrote to a
friend: "How deeply I feel the severance from dear old St. Luke's. words fail to
express what I feel. I plead hard for submission." He felt like Samuel Rutherford
did for his old parish, Anwoth:

"Fair Anwoth by the Solway, to me thou still art dear,
E'en from the verge of heaven, I drop for thee a tear.
Oh! If one soul from Anwoth, meet me at God's right hand,
My heaven will be two heavens, in Immanuel's land."
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Reaching the Catholic with
the Gospel

RICHARD M. BENNETT
(By permission of author)

Introduction
I had great difficulties as a catholic priest in listening to evangelists in my
fourteen years of searching for the Gospel. christian radio programmes
continually told me the amount of things I had to do to accept Jesus into my heart.
Christian tracts likewise told me the amount of dedication or commitment I
needed in order to make a decision for Christ. After an agonizing search in the
face of being told what I must do to be saved, I discovered that the first thing that
must be understood biblically about the Gospel is that it is "concerning Jesus
christ our Lord", in the words of Paul in Romans 1:3. while the Gospel is
proclaimed to all, it is not about Christ accepted into our hearts, it is centred on
Jesus Christ the Lord, His faithfulness, His death and resurrection and our beine
found acceptable in Him by His grace.

I discovered also that the Gospel is an historic fact. Biblical faith is not
concerned with recommending techniques, whether mystical or ethical, whereby
salvation may be obtained - for that is the burden of all false religion. Rather the
Bible proclaims the fact that God has in concrete historical fact saved all His
people from destruction. The Gospel "by which ye are saved" (1 corinthians
15:1-4) is the finished and complete work of the Lord Jesus Christ.

How not to evangelize
The greatest obstacle to the Gospel is silence. By remaining silent and hoping that
our Christian life will testify for itself we fail to keep the Lord's commandment.
The commandment, "Go ye into all the world, and preach the Gospel to
every creature", means to go and speak the word to the catholic! The majority of
nuns and priests and former Catholics that I know who have been saved out
of Catholicism all testify to the fact that no Bible believer ever approached
them about their salvation. Christ's commandment to give the good news is a
commandment, not a request!

In evangelizing a catholic, one must be absolutely aware not to give any
process message. The Catholic has been continually told how to do things to be
pleasing to God. The first Fridays, first Saturdays, the Blue Scapular, "The little
way of St Teresa", etc., the apparitions, are full with messages of what to do; the
Catholic's life is full of what to do. when one approaches a Catholic, it must be
regarding what christ has done, and the simple commandment to trust and
believe. Using expressions such as, "Accept Jesus into your heart" and "Give
your life to christ", are quite similar to what the Roman catholics hear inside
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Catholicism, sometimes those exact words. These messages must be completely
left aside if one is to truly evangelize. It is necessary therefore that we discuss
some of these wrong ways of evangelizing that are absolutely detrimental to the
true Gospel.

"Accept Jesus lnlo your heart," is one of the most used sentences in modern
Evangelical circles. This humanistic concept is not biblical. The biblical concept
of salvation is that by grace the believer is accepted in Christ, The whole theme
of Ephesians chapter 1 is summarizedin verse 6: "To the praise of the glory of
His grace, wherein He hath made us accepted in the Beloved." The terminology,
"accept Jesus into your heart" is backwards. It assumes wrongly that salvation is in
the human heart. In Scripture salvation is shown to be in Christ and in Him alone.

It is unscriptural to think that salvation begins by Christ first coming into the
sinful heart of a man. The spiritually dead and ungodly person can be made
acceptable to God only as he is "in Christ", as all the teachings of the Apostles
Paul, John and Peter testify. Then, and only then, does Christ come into the human
heart to sanctify the one already saved. Christ does come into our hearts as
believers, thus His Word says: "Abide in me, and I in you. As the branch cannot
bear fruit of itself, except it abide in the vine; no more can ye, except ye abide in
me" (John l5:4). This is the whole process of sanctification in us that is not to be
confused with initial salvation that is in Him.

The verses below are often wrongly used to evangelize. Rather these words are
addressed to believers in the Church of the Laodiceans: "And unto the angel of
the church of the Laodiceans write. . . . Behold, I stand at the door, and knock:
if any man hear my voice, and open the door I will come in to him, and will
sup with him, and he with me. Tb him that overcometh will I grant to sit with
me in my throne" (Revelation 3:I4,20-21). This misuse of Revelation 3:20, a
sanctification message, to teach justification is inexcusable. Justification differs
from sanctification. Sanctification is internal and experimental, while justification
is objective and legal. Justification is instantaneous and immutable, whereas
sanctification is gradual and progressive. Many who misuse this passage know
better, yet for the sake of what they call "success in witnessing" they persist. Since
this abuse of Scripture is so serious and soul damning is important to give
examples. Very often one hears the following:

"Here I am! I stand at the door and knock. If anyone hears My voice and
opens the door, I will come in and eat with him, and he with Me"
(Revelation 3:20). Jesus Christ wants to have a personal relationship with
you. Picture, if you will, Jesus Christ standing at the door of your heart (the
door of your emotions, intellect and will). Invite Him in; He is waiting for
you to receive Him into your heart and life."

The all holy Lord Jesus Christ stands not waiting to come into any sinful man's
heart, He commands all men everywhere to believe in Him. Faith in Christ alone
saves, not faith in some inner process that has been subtly given in its place. The
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sanctification text (Revelation 3 :20) spoken by the Lord to those in the Church is
totally misused. (It is no wonder that some ministries that misuse this text also
endorse "Conversion as a process" in Evangelicals and Catholics Together
(ECT 1) and other similar false Ecumenical documents.) Many are deceived upon
this vital matter, sincerely believing that they have received Christ as their
personal Saviour while, in fact, they have believed in a ritual.

Catholics can be deceived upon this vital matter, sincerely believing that they
have received Jesus into their hearts. They still remain in the Roman Catholic
church believing themselves now to have done the evangelical thing to add to
their many rituals in Catholicism. It is unspeakably serious to give a deceiving
salvation message.

"Give Jests control of your life to be saved" is another well known
unbiblical approach. This teaching is in error because the sovereign God of the
universe controls His creation. He is the One "Who worketh all things after
the counsel of His own will" (Ephesians 1:11). Nothing any person might think of
to give God in exchange for salvation is acceptable before God. "Not by
works of righteousness which we have done, but according to his mercy he
saved us . . . " (Titus 3:5). Jesus Christ Himself was the only sacrifice for
sin acceptable to the holy God, and that sin offering was accomplished completely
at the cross. The sacrifice for sin is finished. A person is saved by grace
through faith in Jesus Christ, not by a promise of "controlled behaviour".
Controlled behaviour is a process following on salvation rather than the initiating
cause of salvation.

"Give your Iift to Jesus (to be saved)." This teaching is error for several
reasons. First, eternal life is a free gift (Ephesians 2:8-9, Romans 5:15-18, 6:23).
A person does not "give" anything for a free gift. God gives this free gift to a
person when He places that person in Christ Jesus. With the gift of salvation also
comes the gift of faith to believe that this is what God has done (see also John
5:24-25.) Sin is what separates a man from God (Romans 3:23). Second, such
phrases as "give your life to Jesus" wrongly presume that a person has something
worthy of God to give. Spiritually dead people cannot give anything that will save
them from their sins. Because man is dead in sin, Christ Jesus gave His life for
the sins of His people (Galatians 1:4). There is no Bible verse that says or teaches
that a lost, spiritually dead person "gives" anything, not even his life, in order to
be saved.

If the Catholic is taught to "give his life to Jesus" to be saved, he may think that
he has to give his service, time, works, money, etc., to be saved. This may lead
the lost person into a works Gospel, which can never save. Getting saved is not a
"trade-in" by which a person gives something to Jesus to be saved. A person is
saved by God's grace alone through faith alone in Christ alone - and nothing else
(see Ephesians 2:8-9).

The Gospel is not magnified nor God glorified by going to the worldly wise and
telling them to "give their life to Jesus" or that they "may be saved by accepting
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Christ as their personal Saviour" while they are wedded to their rituals and
traditions and their hearts are still in love with sin. Repentance is necessary.
Repentance is so essential to saving faith that ifrepentance is neglected, a person
does not have saving faith. Conviction of sin is the first work of the Holy Spirit
in the lives of the lost (John 16:8). Without conviction of sin, a person does not
have salvation. "And she shall bring forth a Son, and thou shalt call His name
JESUS: for He shall save His people from their sins" (Matthew 1:21). Repentance
is always part of trusting on Christ because Christ came not to save a person in
his sins butfrom his sins. "[God] now commandeth all men everywhere to repent"
(Acts l7:30).

The biblical method

Biblical methodology is an important part of the Lord's truth. The Lord's own
method of evangelising was essentially by asking questions, and by proclaiming
the need to repent and believe. Likewise, the Apostles proclaimed the Lord's
commandment to believe. The biblical method is to ask questions, as did the Lord
Himself. using the actual words of the Bible, one presents the holiness of God,
and God's holiness and goodness in declaring the righteousness of Christ alone to
be the covering of each person He saves. One shows that the Lord Jesus Christ's
saving work is factual and complete. Clearly one must make it known that all are
commanded to believe on the Lord Jesus Christ. To do this, one must repent of all
his or her own efforts to establish his or her own righteousness and trust on the
faithfulness of Christ's life and death. The central point of God saving the ungodly
is that He does so by imputing the righteousness of Christ to the one who believes.
This is the theme of Romans chapter 4 and is summarized wonderfully in verse 5:
"But to him that worketh not, but believeth on Him that justifieth the ungodly,
his faith is counted for righteousness." The reason why God imputes Christ's
righteousness to the believer is to show who He is. "To declare, I say, at this time
his righteousness: that he might be just, and the justffier of him which believeth
in Jesus" (Romans 3:26).

Some sample questions in witnessing

1. "How can we sinners stand before the all holy God?"
2. "Before God, what is your purpose in life?"
3. "What is the central message of the Bible?" :

4. "How can you and I have eternal life?"
5. "Why did the sinless Christ die on the cross?"
6. "God is all holy. we are all sinners. How, then, can anyone have a relationship

with Him?"

7. "Why did Christ say to the Jews, 'If you do not believe that I am He, you will
die inyour sins'(John 8:24\?"

;

rl



208 The Gospel Magazine

Salvation is in Christ
In the Scripture, salvation is seen clearly to be in Christ. For example, in
Ephesians I and2, "in Christ", "in whom", "in him", "in the Beloved" is spoken
of 18 times. This is the same in all of the letters of Paul the Apostle. Salvation is
in Christ. For example the Apostle Paul's own testimony in Philippians 3:9:
"And be found in him, not having mine own righteousness, which is of the law,
but that which is through the faith of Christ, the righteousness which is of God by

faith." In a similar way in the Apostle John's writing, eternal life is in Christ and
it is in believing on Him. "And we know that the Son of God is come, and hath
given us an understanding, that we may know him that is true, and we are in him
that is true, even in his Son Jesus Christ. This is the true God, and eternal life"
(1 John 5:20).

At the time of the Reformation where literally millions of Catholics came to the
Lord, it was precisely on this fourth principle of the Reformation upholding the
truth of Scripture that salvation is in Christ. All the commandments are "to believe
on" or "to look unto" "to come unto Christ", "believe on the Lord Jesus and thou
shalt be saved", or in the words of Jesus Himself, "He who believes and is
baptized will be saved" or His words in John 6:29, "This is the work of God that
you believe on Him whom He has sent". Salvation being in Christ and not in the
believer is of utmost importance when witnessing to a Catholic. When we have
the word "receive" as in 1 John 1:12, the word is explained as those who believe
on Him, so that the receiving is the knowledge of Him, whereby we believe on
Him. "But as many as received him, to them gave he power to become the sons of
God, even to them that believe on his name." Any terminology in witnessing that
focuses on the human heart rather than on Christ is not effective because it is not
in line with the Word. The biblical principle of looking unto Christ to be accepted
in Him is of utmost importance.

Coming to Christ is initiated by the Father who draws each individual to Christ
(John 6:37, 44). Salvation is accomplished by God's grace alone. It is His free gift
through faith alone (Ephesians 2:8-9). Coming to Christ is having eternal life now,
which life will be fully glorified in heaven. In witnessing, to talk about "getting
to heaven" not only changes the focus from who God is to man's fulfillment, but
it also fails to make clear that through the precious faith that is ours now as
believers, we already have eternal life. Rather than talking about getting to
heaven, those who have been saved are to proclaim to the lost, "And this is lift
eternal, that they might know thee, the only true God, and Jesus Christ, whom
thou hast sent" (John 17:3). The actual words of Scripture must likewise be
proclaimed to Catholics, whether in the supermarket or on the telephone. "These
things have I written unto you that believe on the name of the Son of God; that ye
may know that ye have eternal life, and that ye may believe on the name of the
Son of God." When full credit is given to God and His grace, when His Word,
which is powerful, is used, He saves the sinner; and the one through whom the
Word has been given is humbled by a demonstration of the might and mercy of
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holy God. Both people benefit, to the glory of God. All is as stated in Ephesians
t:6: "To the praise of the glory of His grace."

Christ J e s u s' faithfulne s s pr e s e nt e d

The Scriptures declare that the righteousness of God without the law is manifested;
it is the purpose of the Gospel. What is declared is not human works righteousness
of any kind, but rather it is God's righteousness in the Lord Jesus Christ that is
revealed. The Gospel is the demonstration, in concrete historical fact, of the perfect
satisfaction which Christ rendered to all the demands of the law, and which God
places to the credit of every true believer in Him. Before God's all holy nature, sin
had to be punished and true righteousness established. This has been accomplished
in the faithful obedience of the Lord Christ Jesus and His propitiatory sacrifice.
Thus Christ's faithfulness is proclaimed in verse 22: "Even the righteousness of
Godwhich is by faith of Jesus Christ. " When the Bible declares that justification is
God's gift to the believer, it also shows in few words what this justification is.
Justification is found in and of Christ. It is the demonstration of the faithfulnessl of
Jesus Christ, even unto death, Such perfect rectitude is of God, and from God,
"even the righteousness of God which is by faith of Jesus Christ" (verse 22).The
great news is that this absolute righteousness is "unto all and upon all them that
believe". This is the type of biblical witnessing that upholds the precious and
glorious Person of Christ Jesus. Christ Jesus in His faithfulness and perfect finished
work, tears asunder the idea of works righteousness and the whole sacramental
system that Rome champions. The Lord alone is exalted and gloriously held on
high, and souls are saved to the glory of His grace.

l. Greekplsrrs. There are many contexts where this is necessarily translated faithfulness - Matthew 23:23,
Romans 3:3, Galatians 5:22, Titus 2;10, etc. There are several passages in which faithfulness of the Lord
is mentioned. In each case, the name of Jesus Christ is in the genitive case, indicating that faithfulness is
a character quality which He processes (Galatians 2:16, 3:22: Ephesians 3:22, Philippians 3:9)

- a -

"f Have Found David"
C. CARTER

AN unusual sentiment is expressed in Psalm 89:20, where the Psalmist praises
God for His covenant, for His infinite power, for the care of His people, and for
His favour to the kingdom of David, and bursts forth - "I have found David".

More Scripture is devoted to the story of David than any person in the Bible
other than the Lord Jesus Christ: the second half of 1 Samuel, 2 Samuel, part of
1 Kings and 1 Chronicles, and many of the Psalms.

Many are given special names or titles, as Abraham, "The friend of God";
Jacob, "A prince with God"; Moses, "The man of God"; Aaron, "The saint of
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God"; Daniel is called by the angel, "A man greatly beloved"; Esau was called "a
profane person"; Judas, "the son of perdition". David was spoken of by the Lord
as " a man after mine own heart". of David's greater son, the Lord Jesus christ,
the Lord God alone could say, "This is my beloved Son, hear ye him".

Choice of David as king
It is interesting how God introduces David. He told Samuel to fill an anointing
horn with oil, go to the house of Jesse in Bethlehem and say, "I have provided me
a king among your sons".

It must have surprised Jesse to be told to parade his sons one by one. The eldest,
Eliab, was tall and of fine physique, and Samuel thought, "surely this is the
Lord's anointed", yet God was to say, "Look not on his face . . . man looketh on
the outward appearance, but the Lord looketh on the heart" (1 samuel 16:7).

what does the Bible mean by the heart? The hidden man, or real person within.
The Lord fitted David both physically and spiritually. The anointing "was the
outward and visible sign". The real anointing was when "the spirit of the lnrd
came upon David". No one can live or work for God except with the help of the
Holy Spirit.

As a shepherd boy
David, as a shepherd boy, had long periods of leisure, watching his father's sheep.
Times of leisure are often times of temptation; but David didn't waste his time.
He practised slinging stones and became skilful. He practised music, becoming
a cunning player on a harp. David little knew how valuable slinging stones
and practising music would prove later. Everything useful we learn makes us the
more valuable.

The half-mad king sent for David to play the harp. Here we see David in his
first job. A first job often reveals character. If a lad or girl is lazy, careless, idle,
disobliging, interested only in the "pay packet", it is soon seen. If a lad or girl is
true, clean, honest, with a willing mind, he or she will get on.

The king liked David straight away, and made him his armour-bearer, which
was a great honour and indicates how the Lord honours those who honour Him.

Five characteristics of David
David delighted in God, on his harp, praised his God, who "put a new song in

his mouth" (Psalm 40:3).
David acknowledged his sinfulness, "brought me up out of the horrible pit, out

of the miry clay". "Against thee, thee only, have I sinned', (psalm 5l:4).
David ventured for God, in facing, unarmed, the great philistine giant of Gath,

with a sling and five smooth stones.
David inclined his ear to God's Word.
David delighted in mercy, especially in the sparing of saul, who several times

sought David's life. It is when these five characteristics are evident that we see the
man "after God's own heart".
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Book Reviews
No Mountain too High - Gladys Aylward. Myma Grant. Christian Focus Publications.
pp. 157, paperback. f3.99. ISBN 1857 925 5947.
This is the story of Gladys Aylward delightfully told for young teens. It has two major strengths to
commend it. First, the story is very well told indeed, exciting and factual, both possessing and
conveying the high adventure ofa truly remarkable life. It has all the cannot-put-down quality one
could wish for in such a story. Absolutely ideal for the age group but those older would also enjoy
reading it. The 2l chapters are short and would be excellent to read to younger children who still
enjoy a bedtime story The Gospel is interwoven throughout as the life and ministry of Gladys
unfolds. If you have never read this story then this is a fine place to begin.

The second strength of the book is the question and answer - with further discussion - sections
on each chapter at the end of the book. In this way the book could act as part of a daily reading
scheme. There are many lessons that can be drawn from such a life and these are done exceptionally
well. There is nothing patronising, no lessons falsely drawn, no jargon, just lucid, clear and relevant
application. Ideal for a confirmation gift, or simply a superbly good read with excellent lessons for
today. Wholeheartedly commended.

A Call b aniled, Extraordinary Prayen Jonathan Edwards. Christian Heritage. pp. 164,
paperback. €4.99. ISBN 185 792 8601.
First published in 1747, this was written to help sustain the waning revival of the frst Great
Awakening by calling people to united prayer. It later became the fuel for the second and third
Awakening. Although largely driven by Edwards' postmillennial, latter-day glory views, the book
can be read profitably with the general consummation in mind - the principles remain unchanged.
Historically, the book has enjoyed marked success and it is the editor's hope and prayer it will prove
so again in this generation.

Basically Edwards argues that it is unity in prayer that is essential. Such prayer forges the unity
of God's people to convince the world that Christ is who He says He is. God honours this form of
unity and will respond accordingly. Edwards expounds ZechaiahS:20-22 as his text, before moving
on to deal with the motives for united prayer. The latter-day glory figures highly in this. In
conclusion, he deals with various objections to this call to united prayer. The principtes are biblical
and much needed today. As one reads, it becomes plain why so many have found the book a great
blessing. One cannot read Edwards without being greatly stimulated and challenged. The arguments
are profound, urgent and clear.

The value of the work is immense but I have one caveat. The style is 18th century and, in places,
reading requires perseverance. The usefulness of the work would be greatly enhanced if the style
was updated. Nothing would be lost and much gained. Having said this, the Christian public is
strongly encouraged to read the book. If implemented it would be of immeasurable blessing. Both
Scripture and history testify to the soundness of Edwards' principles, as much as it testifies to the
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Moffatt was incorrect in his assessment of both John Owen and his writings. Interest in both
was rekindled in the second half of the century. In 1965 the Banner of Truth commenced the
re-publication of the sixteen volumes of Owen's Works. There followed Owen's monumental
exposition of the Epistle to the Hebrews . Both have been continuously in print since then. There is
a translation of Owen's Latin works under the title Biblical Theology.

Then in 1999, London Theological Seminary set up the John Owen Centre for Theological Study.
The purpose of this was "to promote sound theology among Evangelical Churches of this nation;'.
The contents of this book were delivered at the John owen centre in September 2000.

Six papers were delivered: "John owen: His Life and rimes" - John oliver; "owen as a
Theologian" - Carl Trueman; "Owen and the Doctrine of the Person of Christ"; and the "Doctrine
of the Holy Spirit" - both by sinclair Ferguson; "owen and the challenge of the euakers" -
Michael Haykin; and "Owen's Doctrine of the Church" - Graham Harrison.

The first paper is a general introduction and the turbulent times in which he lived and ministered.
The remaining papers are quite technical, aimed at those who have theological understanding, and
some knowledge of the lTth century. A book, then, to be studied rather thJn just an easy read. The
whole of the book comes across to this reviewer as an exercise in academia.

Owen was primarily a pastor. He had the heart of a pastor. Surely he would be most disheartened
if he were aware that his writings and the fruits of his ministry were being considered in splendid
isolation. Would he not want his readers, and those who study him to read his books, to study them
and then to apply his teachings to the present situation? Alas, the papers in this book fail to do this.

J.E.N.

I'ettersfromthe South Seas. MargaretPaton.TheBannerof TrurhTrust. pp.3}},hardback.
f  1 r .95 .  ISBN 0  85151 829 X.

John G. Paton (1824-1907) went as a missionary to the New Hebrides in 1858. After only a few
months, his wife and baby son died, leaving Paton to labour on amidst hardships and setbacks.
Despite this, many natives turned to the Lord and he justly earned C. H. Spurgeon's description of
him as, "the king ofthe cannibals".

Margaret Whitecross became Paton's second wife in 1864 and has been described as "a woman
of rare gifts and graces". The above title is a reprint of Margaret Paton's original work of 1894,
entitled, Letters and Sketches from the New Hebrides. From 1865 she wrote to various relations and
friends of her experiences on the mission field. The letters are beautifully worded and manifest a
great gift for descriptive writing. Interesting, gripping and moving, we are made to feel that we are
present with her as she described the scene. She is further revealed as a godly and practical woman,
with an incredible (and sometimes uncontrollable) sense of humour. It is a relief io behold a truly
spiritual missionary, who was, at the same time, honest in her writing and a real human being!

Margaret whitecross Paton was a highly cultured christian young woman, who gave up-ho1n"
and country, to go with her beloved husband, to the horrors of a savage land. We challenge any to
read these pages without experiencing a moistened eye! 

B.G.

The Reign of Grace. Abraham Boorh. Evangelical press. pp.256, hardback. flt.95. I5BN
o 85234 527 s.
First published in 1768, The Reign of Grace is a series of sermons preached by Abraham Booth on
the grace of God in the salvation of sinners. They were preached to his fledgting congregation at
SuttolAshfield, Nottinghamshire, who, having espoused the doctrines ofgrace, had separated from
the General Baptist denomination. Such was the popularity of the book that a secbnd edition,
"revised and enlarged", was published in 177 l. It has rarely been out of print since then.

Abraham Booth commences by defining the nature of grace and its "reign in the whole of our
salvation" (chapters I and 2). That "reign" is traced in every aspect ofsalvation from God's electing
grace through to "the consummation ofthe glorious reign ofgrace" (chapter 13).
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The edition now published is abridged and edited. The editorial work has been undertaken by
Pastor Richard Innes of Ebenezer Baptist Church, Chester, and is part of the Living Classics for
Today series. The editor has done his work well in producing this abridged version. It is easy to read.
The argument of the book can be easily followed by today's reader.

I have, however, two major criticisms of the production. The cover states that the book has been
"lightly edited for today's reader". The second (standard) edition of 1771 has 467 pages of 18th
century typescript. The present edition has slightly in excess of 200 pages of actual text in a larger
typeface. This means that upwards of two-thirds of the original book has been omitted. This is
hardly "lightly editing"!

The second criticism is the use of the New King James Version of the Bible. The editor does quote
the Authorised Version on a few occasions. This would seem to indicate that there were times in his
editing work that Mr. Innes found that the NKJV did not express what Abraham Booth wished to
convey from the Scriptures.

Notwithstanding the above, the reader would do well in obtaining this book but they would do
better obtaining rhe full edition. 

J.E.N.

The British Josiah. N. A. Woychuk. SMF Press, obtainable in the UK from Sovereign
Grace Mission, P.O. Box 55, Biggleswade, Bedfordshire SGl8 9UU. pp. 208, paperback. f5.50.
ISBN 0 880 960 25 1.

King Edward VI (1537-1553) was described by John Knox as "the most godly King of England".
He is, however, portrayed by most modern historians as being a pawn in the hands of his protectors,
Edward Seymour, Duke of Somerset, and lateq John Dudley, Duke of Northumberland, who
embraced the Protestant Reformation to further their own ambitions. That Edward was a truly
converted evangelical Protestant there can be no doubt. He sought to further the Reformation within
England with all his might during his short reign of six years. Even at his young age, he had a clear
understanding ofthe main principles ofProtestant theology. Cranmer once said ofEdward that, "he
hath more divinity in his little finger than we have in our whole bodies".

The book has three sections. The first is a biography of Edward. Here we are brought face to face
with the boy-king. We see him as a child, as a pupil, then as the king seeking to forward the cause
of the Reformation. We see him in conflict with his sister, Mary Tudor, who refused to abandon the
celebration of the mass, contrary to the king's commandment. We see him in his dying agonies,
possibly poisoned by Northumberland, and his concern for the Protestant succession.

The second section of the book is a reprint of Edward's masterful treatise, Against the
Primacy of the Pope.It would be well if today's ecumenists were to read, mark, learn and inwardly
digest this.

The third section is an extract from Edward's Prtmer on Prayer. Although written by both
Cranmer and Ridley, having Edward's sanction this section points us to a young boy who knew what
it was to really pray.

In days when much ofthe Protestant history ofour nation has been re-written orjust ignored, it
is good to have an objective biography of The British Josiah. 

J.E.N.

2 Corinthians, Volume, 2 Chapters 8-13 |ln EP Stutly Commentary). Peter Naylor.
Evangelical Press. pp. 304, hardback. lll.95. ISBN 0 85234 508 9.

In Volume l, Peter Naylor explains that 2 Corinthians "tells us of strength in weakness, comfort in
distress, provision in need, fellowship in loneliness, certainty in doubt, guidance in perplexity,
protection in peril and hope for the future. Above all, it tells of the surpassing love of Jesus
Christ." Paul's love for "the troublesome Corinthian church" reflects "the grace of God to His
believing people".

This second volume on 2 Corinthians is based on the United Bible Societies Greek NT (1983)
with the author's verse-by-verse English translation so that the reader with no knowledge of Greek
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can easily follow this commentary. The exposition is seen against the background of the collection
of funds from non-Jewish Christians to help the famine-stricken Jewish believers in Judah. This
collection is seen by the author as an expression of the unity in Christ of believers from different
cultural backgrounds. First century giving is applied to twenty-flrst century believers: "True
generosity depends less on the size of the bank balance and more on one's walk with the Lord."
Naylor carefully and clearly explains difficult passages, applying their lessons to his readers. His
exposition ofPaul's "thorn in the flesh" in 2 Corinthians 12 is especially encouraging and helpful.

I would recommend this commentary to serious Bible students; it would prove a useful tool for
preachers in their sermon preparation. Naylor's study commentary on I Corinthians was published
in paperback; I'm pleased to see that his two commentaries on 2 Corinthians are in hardback.

s.K.E.

Discovering Christ in Revelation (Discovering Christ Sertes). Don Fortner. Evangelical
Press. pp. 512. f.l3.95.ISBN 0 85234 487 2.

This readable book on the Revelation proves that the last book ofthe Bible is not "too deep and dark
for us to understand". We ought to read the Revelation because God prornises a special blessing to
the readers and this book is full of Jesus Christ - who He is and what He has done.

The author, Don Fortner, a Baptist pastor in America and the author of several books, including
Discovering Christ in Rurlr, expounds the Revelation (using the AV) from an amillennial viewpoint.
He does not believe in a literal thousand-year reign of Christ on earth either before or after Christ's
retum. He reigns now! Satan is bound now! To quote Fortner: "He is not coming to be King.He is
coming as King." "We are not waiting the day when Satan will be bound and Christ will be
King. Jesus Christ is the sovereign King over all things today! And Satan is bound already!"
Read Fortner's five chapters on Revelation 20 to understand how he reaches these conclusions.
The author's chapters on Christ's messages to the seven churches in Asia are especially useful and
heart-searching.

Fortner's commentary is more detailed than Richard Brooks'Welwyn Commentary, The l"amb is
all the Glory and, by far, more readable than William Hendriksen's More than Conquerors. Afrnal
quote from Fortner to whet your appetite for more: "God's servants are not men who are impressed
with themselves, they are men who are impressed with God!" s.K.E.

God's Hymnbook for the Christian Church. Rev. Malcolm H. Waus. James Begg
Society, 20 Abbotswell Crescent, Kincorth, Aberdeen ABl2 5AR. pp. 64, paperback. f3.00.
I S B N 0 9 5 3 9 2 4 1 8 1 .

This book was written to counter the Rev. Iain Murray's recent booklet entitled, The Psalter - the
Only Hymnal? The Rev. Malcolm Watts holds that the whole Psalter exists solely for singing in
public worship as an offering of praise, a tribute, to God, and that no other singing is permitted by
Scripture in church services. Your reviewer finds this hard to accept: besides praise, he sees in the
Psalter prayer, exhortation and warning; and believes that St. Paul expects Christians to sing
together for instruction (Ephesians 5:19).

After an introduction in which he expresses surprise at Murray's booklet's authorship, title, and
publisher, Mr. Watts works through each section in turn: Common Ground, The Area of
Controversy, The Psalms-only Case Stated, A Response, The Regulative Principle, The Positive
Case for Hymns, and Postscript.

Under "The Regulative Principle" ("which states that God is only to be worshipped in the ways
prescribed in Scripture" -page1), he appeals to Calvin, otherReformers, the Puritans, and Scottish
Church history. Generally, though, he argues from the use of the word "psalm(s)" in Scripture, but
his argument is not as strong as he thinks. The A.V. uses the word (in italics) in its rendering of
I Chronicles 16:7 (quoted on pages 7 and 10 and mentioned on other pages), but it is not in the
original (cl R.V.).

I
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There is repetition ofreferences. Ephesians 5:19 appears nine times and Colossians 3:16 thirteen.
Singular and plural Hebrew forms are confused on page 24.Martinluther is quoted approvingly on
page 48 but disapprovingly on page 31.

There are two thoroughly comprehensive indexes, one general and one of scriptural references,
and a bibliography. 

R.H.

An A'Z of Christian Truth and Experience. J. Graham Miller. The Banner of Truth Trust.
pp. xxi+122, clothbound. f10.95. ISBN 0 85 15 I 836 2.

Over a lifetime ministry in Presbyterian churches in New Tnaland,Vanuatu (the New Hebrides) and
Australia, the author recorded quotations from leading authors, and this new book is his selection
from that collection.

The authors whose works are quoted are as varied as the subjects. The front runners are Augustine
of Hippo, John Calvin and Martin Luther, but there are some 122 other names familiar or unheard
of, according to the width of one's reading. The subjects, arranged in clear alphabetical order, range
from Ability, Backsliding and Chastisement, through Jesting and Memorizing Scripture, io
Unbelief, Worship andZeal - a truly formidable range! Most quotations are three or four lines, some
six or more, but it is noticeable that the one or two liners often shine the most piercing beam.

A well-produced slim volume: a book to be dipped into rather than read from coveito cover; an
hors-d'oeuvre to stimulate thought or to suggest authors for wider reading. 

G.F.H.H.

Please obtain any books reviewed or advertised from your local Chistian bookshop, as we regretfully
are not in a position to supply your requirements.
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TWo recently published, evangelistic,
1.6 page booklets by W. H. Molland, available for the cost

of postage only, either singly or in quantities, from:

The Bookroom Secretary
North Road Chapel (Evangelical)

Bideford, Devon EX39 2NW




