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THE OXFORD MOVEMENT-A ROMEWARD MOVEMENT.
" If thou put the brethren in remembrance of these things, thou shalt
be a good minister of JESUS CHRIST, nourished up in the words
of faith, and of good doctrine, whereunto thou hast attained."1 TIMOTHY iv. 6.

THE Apostle Paul in his first Epistle to Timothy warns him on the
testimony of the express teaching of the SPIRIT" that in the latter
times some shall depart from the faith, giving heed to seducing
spirits, and doctrines of devils; . . . forbidding to marry, and
commanding to abstain from meats, which GOD hath created to be
received with thanksgiving of them which believe and know the
truth." Then he tells Timothy that if he puts the brethren in
remembrance of these things he ,will show himself to be a good
minister of JESUS CHRIST (1 Tim. iv. 1, 3, 6). We are fully convinced that the Oxford Movement is a serious departure from the
faith, and we feel therefore that its true character should be
exposed. That Movement is considered to have begun on July
14th, 1833. The Centenary of the Movement is to be observed
next year (1933), and with the sanction and approval of the Archbishops of Canterbury and York plans are being formed for its
commemoration, if possible, by all parties in the Church of England.
A large number are probably ignorant of the rise and progress,
and of the unscriptural character of this Movement. We feel,
therefore, that it is important that Protestant members of the
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Church of England and of other Churches should realize what the
Oxford Movement means.
We propose briefly to show that it is a Romeward Movement, a
movement whose effect is to Romanize the Church of England and
whose aim is ultimate re-union with the Church of Rome.
1. The Romish character of this movement is proved first by the
attitude of some of its original leaders.
The chief leaders of the Movement were the Revs. John Keble,
John Henry Newman, Richard Hurrell Froude and Dr. Pusey.
Three months before the birth of the Oxford Movement Newman
and Froude visited Rome, and had a secret interview with
Monsignor Wiseman (afterwards Cardinal Wiseman). Froude,
later on, revealed the object of this visit. He said, "We got
introduced to him [Wiseman], to find whether they would take us
in [i.e. to the Church of Rome] on any terms to which we could
twist our consciences."
The Rev. William Palmer, one of the Tractarian leaders, says
in reference to this interview that, "Froude had with Newman
been anxious to ascertain the terms upon which they could be
admitted to Communion by the Roman Church, supposing that
some dispensation might be granted which would enable them to
communicate with Rome without violation of conscience." "As
early as January, 1834," :Mr. WaIter Walsh tells us, Mr. Ambrose
Phillipps De Lisle, a Roman Catholic gentleman, exclaimed, after
reading the fourth of the Tracts for the Times, issued by the leaders
of the Movement: "Mark my words, these Tracts are the beginning
of a Catholic Movement which will one day end in the return of her
Church to Catholic unity and- the See of Peter."
Hurrell Froude died in 1836, three years after the Oxford Movement began. Yet in reference to his close ~riendship with Froude,
Newman wrote, "He made me look with admiration towards the
Ch~rch of Rome, and in the same degree, to dislike the Reformation.
He fixed deep in me the idea o~ devotion to the Blessed Virgin, and
he led me gradually to believe in the Real Presence" (Newman's
Apologia, p. 48, Everyman's Library).
On page 135 of his Apologia Newman says in a letter written in
October, 1840, " I fear I must allow that, whether I will or no, I am
disposing them (my hearers) towards Rome. First, because, Rome
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is the only representative of the Primitive Church besides ourselves ;
in proportion then as they are loosened from the one, they will go
to the other (i.e., to Rome). Next, because many doctrines which
I have held, have far greater, or their only scope, in the Roman
system."
Newman himself joined the Church of Rome in 1845. Five
years afterwards he wrote a book, entitled, Lectures on Difficulties
felt by Anglicans in submitting to the Catholic Church. Speaking of
these lectures, he says, " They were addressed to the' Children of
the Movement of 1833,' to impress upon them, that, whatever
was the case with others, their duty at least was to become Catholics,
SINCE CATHOLICISM WAS THE REAL SCOPE AND ISSUE OF THAT
MOVEMENT. 'There is but one thing' I say, 'that forces me to
speak. . . . It will be a miserable thing for you and for me, if I
have been instrumental in bringing you but half way, if I have
co-operated in removing your invincible ignorance, but am able
to do no more' " (Apologia, pp. 269, 270). Here Newman himself,
the principal leader of the Oxford Movement, definitely declares
that" the real scope and issue of that Movement" was Catholicism,
and that the duty of the children of that Movement was to become
Catholics or Romanists. Much more might be said on this head,
but we refer our readers to the Article on the Romeward Movement in The Proter,tant Dictionary.
2. Secondly, the Romeward tendency of the Oxford Movement is
acknowledged by Anglo-Catholics.
Lord Halifax, who has again become the President of the English
Church Union, said at a meeting of that Union, held in Bristol,
Feb. 14th, 1895, that "the Reunion of Christendom is the only
legitimate conclusion of the Oxford Movement."
In Essays on the Reunion of Christendom, edited by the Rev.
G. Lee, D.C.L., with an Introductory Essay by the Rev. E. B.
Pusey, D.D., the following testimony occurs on page 180 :" The marvel is, that Roman Catholics whatever their views may
be, do not see the wisdom of aiding us to the utmost. Admitting
that we are but a lay body with no pretentions to the name of a
Church, we yet, in our belief (however mistaken) that we are one,
are doing for England that which they cannot do. We are teaching
men to believe that GOD is to be worshipped under the form of
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Bread, and they are learning the lesson from us which they have
refused to learn from the Roman teachers who have been among
us for the last three hundred years. We are teaching men to endure
willingly the pain of confession, which is an intense trial to the
reserved Anglo-Saxon nature, and to believe that a man's' I absolve
thee,' is the voice of GOD. How many English Protestants have
Roman priests brought to Confession, compared with the Anglican
clergy ~ Could they have overcome the English dislike to ' mummery , as we are overcoming it ~ On any hypothesis we are doing
their work" (Ohurch Association Tracts, vol. Il, No. 67).
In the same Tract, No. 67, another Ritualist writes, " Anglicans
are reproached by Protestants with their resemblance to Romans;
they say a stranger entering into a Church where ritual is carefully
attended to, might easily mistake it for a Roman Service. Of
course he might; the whole purpose of the great revival has been to
eliminate the dreary Protestantism of the Hanoverian period, and
restore the glory of Oatholic worship. Our churches are restored after
the medireval pattern, and our ritual must accord with the Oatholic
standard."
The Ohurch Times, in a leading Article, on March 30th, 1867,
said, "THE FINAL AIM, WHICH ALONE WILL SATISFY THE RITUALISTS,
IS THE REUNION OF CHRISTENDOM AND THE ABSORPTION OF DISSENT
WITHIN THE CHURCH" (Ohurch Association Tracts, vol. Il, No. 72,
appendix). The Ohurch Times is the organ of the Anglo-Catholics.
In another leading Article of March 24th, 1871, that paper said,
" We are contending, as our adversaries know full well, for the
extirpation of Protestant opinions and practices, not merely within
the Church itself, but throughout all England. . . . What we want
is not to force a Olose or a McNeile into a Popish vestment but to make
Oloses and McNeiles as extinct for the future as the dodo. We do
not care one solitary straw whether a man preaches in surplice,
gown, coat, or shirt sleeves, so long as he does not preach any sort
of Protestantism" (Ohurch Association Tracts, vol. Il, Tract 67).
This is surely sufficiently plain. The Oxford Movement is not
intended merely to Romanize the Church of England, but its design
is to extirpate Protestant opinions and practices "throughout all
England." The leaders wish to extirpate the Protestantism of the
Nonconformist Churches as well as that of the Church of England.
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No godly Nonconformist can afford to be indifferent to this evil
movement. It affects him as well as members of the Church of
England. Moreover its aim to make such men as the late Dean
Close and Dean McNeile as extinct as the dodo has very largely
succeeded. We have no Bishops now such as the late Bishop
J. C. Ryle and Bishop Straton. There are no Deans like Dean
Close and Dean McNeile. The Oxford Movement has so permeated
and leavened the Church of England that comparatively few of
the clergy stand where the Protestant stalwarts of the past stood.
3. Thirdly, the Romeward tendency of the Oxford Movement is
proved by the doctrines held and taught by the Anglo-Oatholics to-day.
The English Ohurch Union Gazette for June, 1922, contains a
Declaration of Faith which was drawn up by the Theological and
Liturgical Committee of the English Church Union and which was
submitted to and approved by the president and Council. This
Declaration was sent to the CEumenical Patriarch and the Holy
Synod of the Great Ohurch of Oonstantinople. It was designed
to assure the members of the Greek Church that the doctrines of
the Church of England were in full harmony with those of the
Greek Church, and therefore with Romish teaching. This Declaration accepts Tradition as well as Scripture as the Rule of faith.
It accepts the doctrines of Seven Sacraments, and of apostolical
succession. It claims that the so-called priests of the Church of
England are empowered to "offer the unbloody sacrifice of the
Eucharist for both the living and the departed," and" sacramentally to
absolve sinners who repent and confess the1'r sins."
The Declaration says, "We affirm that, by consecration in the
Eucharist, the bread and the wine, being blessed by the life-giving
power of the HOLY SPffilT, are changed and become the true body
and the true blood of CHRIST, and as such are given to and received
by the faithful. We hold, therefore, that CHRIST thus present is to be
adored."
" We agree," says the Declaration, "with the Holy Orthodox
Eastern Church that honour should be given to the holy and evervirgin Mother of God and the saints departed; that there is a
legitimate use of sacred images; and that, alike in our public and
in our private prayers, we should ask for the benefit of the intercession of the saints." The closing point in the Declaration has
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reference to the Thirty-nine Articles. It would seem that the
signatories to the Declaration felt that their Declaration of Faith
could not be squared with the Thirty-nine Articles. Probably
they also thought that leaders in the Orthodox Church might themselves point to the Articles to show that the doctrine of the Church
of England and that of the Greek Church were antagonistic.
To set at rest any such objections the Declaration says.
" We account the Thirty-nine Articles of Religion as a document
of secondary importance concerned with local controversies of the
sixteenth century, and to be interpreted in accordance with the faith of
that Universal Church of which the English Church is but a part."
The preliminary list of signatures to the above Declaration
contains 56 names amongst which are the late Bishop Gore, the
Dean of Chester, the Archdeacon of Chesterfield, the Dean of
Winchester, Canon Lacey, Canon Lake, Preb. H. F. B. Mackay,
Canons Moncrieff, Newbolt, Ollard, Randolph, Darwell Stone,
F. Underhill, M. B. Williamson, John Wylde and D. E. Young.
" It is hoped," says the secretary of the English Church Union,
" that we may obtain from three to four thousand signatures."
Here, then, we have a Declaration which teaches such Romish
doctrines and practices as the sacrifice of the Mass and what is
practically the doctrine of Transubstantiation, the doctrine of
auricular Confession, Masses for the dead, the adoration of CHRIST
under the forms of bread and wine, the use of images, and prayers
to dead saints, which was expected to be signed by from three to
four thousand ordained clergymen of the Church of England.
These men have all subscribed to the thirty-nine Articles, and
yet they hold the very RoIDish doctrines which those Articles
repudiate. These men then rejoice in the Oxford Movement, and
they evidently do so because of its Romeward tendency.
4. The Romeward tendency of the Oxford Movement is proved by
the testimony of many of the former Bishops of the Church of England.
The Archbishop of Canterbury (Dr. Tait) on July 6th, 1877,
spoke of the work of the Anglo-Catholics as "a conspiracy in our
body against the doctrine, the discipline, and the practice of our
Reformed Church."
Another Archbishop of Canterbury (Dr. Longley) wrote, "It is
no want of charity, therefore, to declare that they (the Ritualists)
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remain with us in order that they may substitute the Mass for the
Communion; the obvious aim of the Reformers having been to
substitute the Communion for the Mass."
The Bishop of Bath and Wells, in his charge, in 1873, said:
" It is notorious that there are those in the Church at the present
day who have deliberately and avowedly undertaken the task of
revolutionizing the Church ·of England as to her doctrine and her
ritual, and of effecting her reunion with the Church of Rome.
There is scarcely a single doctrine of that corrupt Communion
which it has not been attempted of late to bring back. . . . There
is a deliberate conspiracy on foot somewhere to bring back the
Church of England to communion with and obedience to the Pope
of Rome." The Bishop of St. David's in his charge, 1866, wrote:
"Nothing, in my judgment, can be more mischievous, as well as
in more direct contradiction to notorious facts than to deny or
ignore the Romeward tendenO'lJ of the movement."
Bishop Waldegrave, of Carlisle, said, in 1866:"There can be no longer any doubt that there exists, at this
moment, within the pale of the Church of England, an organized
combination, the object of which is the reinstatement amongst us
of those distinctive observances and doctrines of the Church of
Rome, which were cast forth at the time of the blessed Reformation"
(Church Association Tracts, Vol. Il, No. lxvii).
Our last quotation from Church of England Bishops is from the
pen of that stalwart, able, and clear-headed Bishop, John Charles
Ryle.
Referring to the period from 1830 to 1890, he says, "It is a
period which is characterized by one great and paramount feature.
That feature is the rise and progress of that strange Romanizing
movement within the Church of England, which is rightly or wrongly
called Ritualism." He describes this movement as "a Movement
towards Rome and that as such it endangers the very existence of
the Church of England."
He says, " That Ritualism is a Romeward Movement, and that it
leads to Popery is as clear to my mind as the sun at noonday."
He goes on to say that its Romeward character "is proved by
the writings of all the leading Ritualists of the day."
" It is proved by the repeated secession of Ritualists from the
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Church of England to the Church of Rome. Why have such men
as Manning, and Newman, and Oakley, and the two Wilberforces,
and Orby Shipley, and Luke Rivington, gone over to the Pope's
camp 1 Simply because they found the principles of their school
could land them in no other logical conclusion. But their migration is one more proof that Ritualism is the highway to Rome."
He goes on to show that this Movement is responsible for" calling
the LORD'S supper a mass," "the LORD'S table an altar," " calling
every clergyman a sacrificing priest." He says, "The Reformers
found our worship stuffed with processions, incense-burning, flagcarrying, candles, gestures, postures, flowers, and gaudy sacrificial
garments, and ordered them all to be put away. The Ritualists
are always labouring to re-introduce them" (The Lessons of English
Church History, by Bishop J. C. Ryle, pp. 25-27).
The same Bishop, in a Charge to the Clergy of Liverpool on
Nov. 4th, 1890, quotes a statement recently made by the Roman
Catholic Bishop of Salford. Part of that statement is as follows :"Its Bishops (i.e., of the Church of England) ministers and
people are busily engaged in ignoring or denouncing those very
Articles which were drawn up to be their eternal protest against
the Old religion. The sacramental power of orders, the need of
jurisdiction, the Real Presence, the daily sacrifice, auricular confession, prayers and offices for the dead, belief in purgatory, the invocation of the Blessed Virgin and the saints, religious vows, and the
institution of monks and nuns-the very doctrines stamped in the
Thirty-nine Articles as fond fables and blasphemous deceits-all
these are now openly taught from a thousand pulpits within the
Establishment, and as heartily embraced by as many crowded
congregations. Even the statue of the Blessed Virgin Mary has
been set up with honour over the principal side entrance to Westminster Abbey, and she has been recently enthroned upon a majestic
altar under the great dome of St. Paul's."
Bishop Ryle says, "I give this passage without comment. If it
does not open men's eyes to the danger in which the Reformed
Church of England stands at this moment, I fear nothing will "
(Charge, p. 32).
We have thus shown from the testimony of the original leaders
of the movement, from the testimony of Anglo-Catholics, past and
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present, and from the testimony of former Archbishops and Bishops
of the Church of England, as well as from the testimony of a
Romish Bishop, that the Oxford Movement is a Romeward Movement.
If we are prepared to renounce the great principles of the
Reformation, and to regard our martyred forefathers as mistaken
men and women, then we shall hail this Movement with pleasure.
But if, on the other hand, we can thank GOD for an open Bible,
for the making clear of the way of direct access to GOD, through
the One and only Mediator; and if we believe that the Reformation
was a wonderful exhibition of the mercy and grace of GOD; and a
marvellous deliverance of our nation from priestly domination,
gross ignorance and error, grovelling superstition and rank
idolatry; and if we believe that the prosperity and greatness of
our nation has been due under GOD to the blessings of the Reformation, then we shall rise as one man and expose the awful errors of
the Oxford Movement, and warn all whom we can influence to
resist the Movement to the uttermost, in all its forms and developments. Uncompromising opposition to the Movement is surely
the only Scriptural position to take.
"Beware," says our LORD JESUS CHRIST, "of false prophets,
which come to you in sheep's clothing, but inwardly they are ravening wolves" (Matt. vii. 15).
THE EDITOR.
Whitington Vicarage,
(Thomas HOWJhton.)
Stoke Ferry, King's Lynn.

" No true-hearted disciple of Christ is at liberty to make any terms
with evil. If evil be discovered to his conscience by the Spirit and
the Word he is under the most solemn obligation to his Lord and
Master to resist and expose it. This' uncharity,' as some of the
latitudinarian schools of the age would term it, leads, of course, loyal
and consistent minds into open and unpopular conflict. But what of
that? The Church of God on earth is to be militant in her attitude
towards all that is contrary to the mind of her Lord. She must not,
cannot, smile upon that which dishonours His worthy Name. Let
all who love the Lord Jesus Christ in sincerity, then, whether they be
called Nonconformists or Churchmen, combine in antagonizing the
Antichristianism of Ritualism, its priests and its pretensions."-Rev.
J ames Ormiston.
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THE OXFORD MOVEMENT AND THE CONFESSIONAL.
" If we confess our sins, He is faithful and 1'ust to forgive us our sins,
and to cleanse us from all unrighteousness."-l JOHN i. 9.

ONE of the great blessings of the Reformation was the abolition
of the practice of Auricular Confession in the Church of England.
The late Bishop J. C. Ryle says, referring to pre-Reformation
times, " He who desired to obtain forgiveness had to seek it through
a jungle of priests, saints, Mary-worship, masses, penances, confession, absolution, and the like, so that there might as well have
been no throne of grace at all. The wells of water which were
dug by the apostles were stopped with earth by the Romish
Philistines, and made practically useless. This huge mass of
rubbish was shovelied out of the way by the Reformers ...
people were taught that every heavy-laden sinner on earth had
a right to go straight to the Lord Jesus Christ for remission of sins,
without waiting for Pope or priest, confession or absolution, masses
or extreme unction."
In another passage, speaking of Auricular Confession, the Bishop
says, "This is the practice which is distinctly denounced by the
Reformers in the Homily of Repentance and in Jewell's Apology.
This is the practice which has been tried in days gone by, and has
led to such abominable immorality that even a Pope of Rome
issued a Bull against things connected with it and arising out
of it in Spain. This miserable, detestable practice the Ritualists
have galvanized into fresh existence, and are trying everywhere
to re-introduce. Of all the mischievous Popish revivals for which
they are responsible in this day, this is the worst. I do not admire
all the sayings and doings of the late Bishop Wilberforce. But
I cannot forget that one of his last public addresses contained the
following wise sentence, 'The system of confession is one of the
worst developments of Popery.' " (What we Owe to the Reformation,
pp. 12, 13, 18.)
REVIVAL OF AURICULAR CONFESSION.

It is this evil system which has been revived in the Church of
England by the Oxford Movement. Dr. Pusey was one of the

The Gospel Magazine

425

leaders in this Movement, and to him, says Mr. Walsh, "is due
the blame of reviving Auricular Confession in the Church of
England. He commenced hearing confessions in 1838. (That is
five years after the beginning of the Oxford Movement.) . . . In
a letter which he wrote to The Times, Nov. 29th, 1866, Pusey
remarked: 'During the twenty-eight years in which I have received
confessions, I never had once to refuse absolution.' Twenty-eight
years from 1866 brings us back again to 1838" (Secret History of
the Oxford Movement, p. 85).
SECRECY OF THE CONFESSIONAL.
Mr. Walsh goes on to say, "The' utmost caution was exercised
by Dr. Pusey in his Confessional work, and his very great dread
of publicity led to practices which were anything but straightforward. His underhand proceedings disgusted some of even his
warmest friends. As early as 1850, the Rev. W. Maskell, one of
his disciples who subsequently seceded to Rome, published A Letter
to Dr. Pusey, in which he exposed his secret Confessional tactics:
'What, then,' wrote Mr. Marshall, 'let me ask, do you conceive
that the Bishop of Exeter would say, of persons secretly received [to
Auricular Confession] against the known wish of their parents, of
confessions heard in the houses of common friends, or of clandestine
correspondence to arrange meetings, under initials, or in envelopes
addressed to other persons ?-and more than this, when such
confessions are recommended and urged as a part of the spiritual
life, and among religious duties, not in order to quiet the conscience
before receiving Communion. . . . I know how heavily the enforced
mystery and secret correspondence regarding confessions, in your
Communion, has weighed down the minds of many to whom you
and others have ministered. I know how bitterly it has eaten,
even as a canker, into their very souls: I know how utterly the
specious arguments which you have urged, have failed to remove
their burning sense of shame and DECEITFULNESS" (Walsh's Secret
History, etc., pp. 86, 87).
Miss Cusack (" The Nun of Kenmare ") was, before her secession
to Rome, an inmate for some years of one of Dr. Pusey's sisterhoods.
In her Story of my Life she says, "It was well known that he
(Dr. Pusey) administered the Sacrament of Confession, for the most

426

The Gospel Magazine

part, in open defiance of the Bishop of the Diocese, where he met his
penitents literally' on the sly.' I believe that the secrecy and concealment, and devices which had to be used to get an audience with
the Doctor, for the purpose of confessing, had a little, if it had not
a good deal, to do with his success" (Walsh's Secret History, p. 87).
"Dr. Pusey," says Mr. Walsh, "compiled, and secretly circulated,
his Hints for a First Confession. Since his death they have been
given to the world in the ordinary way. . . . The teaching contained in these Hints was of a thoroughly Romanizing character."
THE "CROWNING CURSE" OF POPERY.

Dr. Samuel Wilberforce, the High Church Bishop of Oxford,
became indignant with Dr. Pusey because of "the thoroughly
Romanizing character of his Confessional work. For this, and for
issuing 'adapted' editions of Roman Catholic books, Bishop
Wilberforce inhibited him, in November, 1850, from officiating in
the diocese of Oxford, and did not !emove the inhibition until
nearly two years had passed by. On Nov. 30th, 1850, the Bishop
wrote to Dr. Pusey ;" , You seem to me to be habitually assuming the place and
doing the work of a Roman confessor, and not that of an English
clergyman. Now, I so firmly believe that of all the curses of
Popery this is the crowning curse, that I cannot allow voluntarily
within my charge the continuance of any ministry which is infected
by it.' "
Would that present-day Bishops would take as firm a stand
against the thousands of clergymen who now act as father confessors in the Church of Engiand. It is believed that from three
to four thousand of the clergy believe they have the power to
" absolve sinners who repent and confess their sins" (Church Union
Gazette, June, 1922, pp. 89 and 90).
Mr. Walsh gives three typical illustrations of the secrecy with
which the Confessional was at one time practised in the Church of
England. The first instp,nce is from a book published in 1847. The
author of this book (From Oxford to Rome), who was in full sympathy
with the Tractarian Movement, says :" Confession the young Anglican has been accustomed to regard
as one of his secret privileges. Scarcely ever spoken of, even in the
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'fIwst confidential intercourse, it is yet practised very extensively,
and, as we believe, most beneficially, in the English Church." .
The second instance is connected with the Rev. Lord Charles
Thynne, a Church of England clergyman, who seceded to Rome
in 1853. Mter his secession he wrote to his late parishioners,
saying: "I believe that in order to obtain the remission of our
sins by absolution, it was necessary to confess them to some one
possessed of authority to receive confessions, and to give absolution. . . . But when I had recourse to the only means within my
reach, when I was a member of the Church of England, I was pained
by the very secret, stealthy way in which alone my necessities could
be met, showing that so far as the Church of England was concerned
there was something unreal and unauthorized in the act."
The third illustration is dated May 26th, 1872. The late Rev.
G. T. Fox, a pronounced Evangelical clergyman, uncle of the late
Preb. H. E. Fox, read to a meeting for the election of Proctors to
Convocation, held in Durham, on Feb. 19th, 1874, a letter written
on May 26th, 1872, by "the Rev. Charles Jupp, a Ritualistic Father
Confessor, to a young lady, making an appointment with her to
receive her confession."
The letter was from Houghton-le-Spring, alid in the course of it
the writer said :"I shall be quite ready and willing (in virtue of my office) to
see you as you desire. Mrs. - - has left, and we have the house to
ourselves. Parishioners are so constantly coming on business of
one kind or another, that your visits would not be noticed. Please
do not hint anything to Mrs. Jupp, as I think all parochial affairs,
of whatever kind, ought to be known to the priest only, and his
lips sealed to every enquirer. . . .
" In great haste,
" Yours faithfully in Christ,
"CHARLES J DPP."

The late Cardinal Manning, when Archdeacon of Chichester,
"received penitents in confession; and exercising the power of
the keys, he loosed them from their sins; pronouncing in due
form, whilst making over them the sign of the Cross, the words of
absolution.
"Protestant prejudice, popular ignorance, and the hostility of
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the authorities of their own Church, compelled the unhappy High
Church Anglicans to cast a veil of mystery or secrecy over the practice
of confession. Instead of being an ordinary and commonplace act
of duty practised coram ecclesia (before the Church), confession
among the Anglicans was, if I may so speak, a hole-and-corner
affair, spoken of with bated breath, and carried on under lock and
key" (Purcell's Life of Oardinal Manning, Vo!. I, p. 489, quoted
by Mr. Walsh in his Secret History, etc., pp. 90, 91).
These instances clearly show that at first the sympathizers with
the Oxford Movement felt that the practice of hearing confessions
and of giving priestly absolution was wholly contrary to the
teaching of the Church of England. Hence the secrecy with which
confessions were heard. Now, however, the practice has taken
firm root, and the hearing of confessions is announced on the
notice boards of advanced Anglo-Catholic Churches, and, what is
worse, the Bishops for the most part are unconcerned about a
practice which Bishop Wilberforce described in his letter to
Dr. Pusey as "the crowning curse" of Popery.
" THE PRIEST IN ABSOLUTION."

The development of the Confessional in the Church of England
came to a climax when the book entitled The Priest in Absolution
was exposed in the House of Lords by Lord Redesdale. That book
was published in English by the Rev. J. C. Chambers, who in 1863
was Master of the Secret Society of the Holy Cross. The book was
a translation and adaptation of a Roman Catholic work, written
by the Abbe Gaume. Part I was published in 1866 and sold to
the public. Part II was published in 1872 and was dedicated
" To the Masters, Vicars, and Brethren of the Society of the Holy
Cross," and was "begun at their request." The second part,
however, was only sold "to such priests of the English Church as
are in the habit of hearing confessions," and was intended to be
" confined to the clergy who desire to have at hand a sort of vade
mecum for easy reference in the discharge of their duties as confessors." When Mr. Chambers, its author, died, the Society of
the Holy Cross purchased the copyright. This was in the year
1874. Part I was sold to the public for 2s. 6d., but Part II was
sold to the brethren of the Holy Cross Society for 5s. 4d. post free.
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From May, 1 75, to September, 1877, the total sales amounted
to £73 13s. Id., showing that a considerable number of copies
had been disposed of. It was on June 14th, 1877, that Lord
Redesdale, holding a copy of the book in his hand, exposed its
teaching in the House of Lords. He quoted largely from the book
"to prove that it was a grossly indecent and abominable book.
Some of the portions read were so vile that, as the Right Rev.
Biographer of Archbishop Tait informs us, ' many of the quotations
were 'necessarily withheld from publication either in the newspapers or in HCtnsard.' "
The Archbishop of Canterbury (Dr. Tait) then addressed the
House. He said the noble Earl" read quite enough to show that
no modest person could read the book without regret, and that IT IS A
DISGRACE TO THE COMMUNITY that such a book should be circulated
under the authority of clergymen of the Established Church. . . .
I cannot imagine that any right-minded man could wish to have
such questions [as those suggested in the Priest in Absolution]
addressed to any member of his family; and if he had any reason
to suppose that any member of his family had been exposed to
such an examination, I am sure it would be the duty of any father
of a family to remonstrate with the clergyman who had put the
questions, and warn him never to approach his house again."
This exposure created great excitement throughout the country.
As youths we were ourselves present at a great meeting of protest
in the Free Trade Hall, Manchester. The late Mr. Maden Holt,
M.P. for Bacup, was in the chair, and rousing addresses were
delivered by the late Canon Bardesley, of Manchester, the Rev.
Thomas Howard Gill, and otherS.
The daily press condeInned the Society of the Holy Cross and
its Confessional book in the severest terms. A la,rlSe number of
Peers and noblemen of England, Ireland, and Scotland, in an
address to the Archbishop of Canterbury, expressed their" sorrow
and deep indignation at the extreme indelicacy and impropriety
of the questions therein [in the Priest in Absol'ution] put to married
and unmarried women and children." (Walsh's Secret History 0/
the Oxford Movement, pp. 94-100.)
On July 6th, 1877, the Upper House of the Convocation of
Canterbury met to consider the Priest in Absolution. The Arch29
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bishop (Tait) said, "I am sure your lordships will agree with me
that it will be most dangerous to allow them [the clergy in sympathy
with this book] in this Church powers to propagate doctrines, to
introduce and carry into effect practices which are entirely alien
from the spirit and teaching of the whole body of the Divines of
the Church of England from first to last."
The Archbishop then referred to a little Confessional book for
children really issued by the Society of the Holy Cross. This book
was one of the" Eighth Thousand," showing its wide circulation
amongst the young. This book taught that children from six and
a half years old should go to confession, and it said, "It is to the
priest, and to the priest only, that the child must acknowledge his
sins, if he desires that God should forgive him." The Archbishop
concluded by speaking of the whole business as "a CONSPIRACY
within our own body against the doctrine, the discipline, and the
practice of our Reformed Church."
The then Bishop of London then proposed "That this House
hereby expresses its strong condemnation of any doctrine or practice
of confession which can be thought to render such a book necessary
or expedient."
The Bishop of Llandaff seconded the resolution.
After other Bishops had spoken the resolution was carried
unanimously.
THE EVILS OF THE CONFESSIONAL.
Two days before the Upper House of the Canterbury Convocation
debated this subject the Lower House met to discuss the subject of
Confession. This was on July 4th, 1877.
In the course of the debate Archdeacon AlIen said, "I was
talking to an elderly clergyman-a Rural Dea~, older than myselfa man who has daily prayer in his church, and whom all his friends
and neighbours respect-a venerable and wise High Churchmanand he told me that in his own experience he had known three
clergymen who had practised this teaching of habitual confession
as a duty, who had fallen into habits of immorality with women who
had come to them for guidance. That was the testimony of an oldfashioned High Churchman; and I will give his name to anyone
who asks me for it."
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Dr. Pusey himself after he had been hearing confessions for
forty years said, " Be assured that this is one of the gravest faults
of our day in the administration of the Sacrament of Penance, that
it is the road by which a number of Christians go down to hell "
(Pusey's Manttal for Confessors, p. 315, quoted by Mr. Walsh in
his Secret History of the Oxford Movement, p. 121).
In that same Manual, p. 402, Dr. Pusey says, "No confessor
should ever give the slightest suspicion that he is alluding to what
he has heard in the tribunal; but he should remember the Canonical
warning: 'What I know through confession, I know less than
what I do not know.' Pope Eugenius says that what a confessor
knows in this way he knows it 'ut Deus,' while out of confession
he is only speaking' ut homo': so that, ' as man,' he can say that
he does not know that which he has learned as God's representative.
I go further still: 'As man he may swear with a clear conscience
that he knows not what he knows only as God' " (Secret History,
p. 82).
This surely is a deliberate encouragement of downright deceit
and falsehood.
As far back as 1850 the then Bishop of Ripon (Dr. Charles T.
Longley, afterwards Archbishop of Canterbury) held an inquiry
as to a Confessional scandal connected with the Church of
St. Saviour, Leeds. After the inquiry he wrote to the Vicar, the
Rev. H. F. Beckett, and said, "It appeared in evidence which you
did not contradict, and could not shake by any cross-examination,
that Mr. Rooke, who was then a Deacon, having required a married
woman who was a candidate for Confirmation to go for confession
to you as a priest, you received- that female to confession under
these circumstances, and that you put to her questions which
she says made her feel very much ashamed, and greatly distressed
her, and which were of such an indelicate nature that she would
never tell her husband of them."
Mr. Beckett in his reply said, "No WOMAN WOULD, I SUPPOSE,
EVER TELL HER HUSBAND WHAT PASSED IN HER CONFESSION"

(Walsh's Secret History, pp. 81, 82, 117).
Our readers are aware that next year, the year 1933, is the
Centenary of the Oxford Movement. The commemoration of this
Movement is being organized with the approval of the Archbishops
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of Canterbury and York. It is desired that all parties in the
Church of England should join in this commemoration, and,
sad to say, many professed Evangelicals have joined the Committee
for promoting this commemoration. "For such a movement,"
the late Bishop of Winchester said, "whatever might have been
its mistakes, and they were not hidden, the whole Church must
needs give thanks."
Yet it is due to this Movement that the abominable Confessional
has been revived in the Church of England.
The Church of England Homily of Repentance says, "It is most
evident and plain that this Auricular Confession hath not the warrant
of God's Word. . . . We ought to acknowledge none other priest
for deliverance from our sins but our Saviour Jesus' Christ, Who
being our Sovereign Bishop doth with the sacrifice of His body and
blood, offered once for ever upon the altar of the Cross, most effectually
cleanse the spiritual leprosy and wash away the sins of all those
that with true confession of the same do flee unto Him. . . . But
it is against the true Christian liberty that any man should be bound
to the numbering of his sins, as it hath been used heretofore in the
time of blindness and ignorance."
Shall we unite in giving God thanks for the Oxford Movement?
God forbid! Rather would we pray that God would open the
eyes of those who are influenced by this Movement that they may
see its evil and unscriptural character and renounce its Romish
principles and practices. So far from co-operating with Sacerdotalists in commemorating this Movement, we pray that we may
have grace to obey our Lord's injunction when He says, "Beware
of false prophets, which come to you in sheep's clothing, but
inwardly they are ravening wolves" (Matt. vii. 15).
THE EDITOR
Whitington Vicarage,
(Thomas H O'I1-ghton).
Stoke Ferry, King's Lym•.

A PRIEST to Tyndale: "We had better be without Christ's law than
the Pope's law."
Tyndale to the priest: "I defy the Pope and all his laws; and if
God spares my life I shall cause that the boy who drives the plough
in England shall know more of God's law than thou dost."
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WELLSPRINGS.
" Hearken unto this, 0 Job: stand still, and consider the wondrous works
of God. Dost thou know when God disposed them, and caused the
light of His cloud to shine? Dost thou know the balancings of the
clouds, the wondrous works of Him which is perfect in knowledge? "
-JOB xxxvii. 14, 15, 16.

IT is good and profitable to be called with the patriarch Job to " stand
still and consider" in adoring silence" the wondrous works of God,"
and in some measure to realize His greatness (though ever unsearchable) and our littleness. The question then of Elihu may well silence
us-Dost thou know Him" Who dwelleth in the light whereunto no
man may approach," and Who is "the high and lofty One that inhabiteth eternity ~ "
May you and I, dear reader, seek that quietness of spirit and stillness
of heart, in spite of all the chaotic unrest around us, and of our own
perturbed minds in consequence of the condition of things without
and within, through which we may be feeling well-nigh crushed and
worn down. You know how Asaph could not square such-like difficulties. He saw the many afflictions of the righteous, and ·the flourishing condition of the wicked until he even began to be envious. But
presently, by the mercy of his God, he learned his own foolishness and
ignorance, and he did the wisest and the best thing-he betook
himself to the sanctuary of God, and there the Lord dealt with His
dear servant. It may not have been in explaining it, for the sovereignty
of our God does not oblige Him to give account of His matters to puny
man, but it rested Asaph's spirit, it brought him to a childlike reliance
upon the perfection of Jehovah's ways and will. It convinced him
the day of the wicked is after all short, while the righteous are had
"in everlasting remembrance." And until you and I get into our
Hiding-place, !:lhildren of God, our minds are vexed and troubled,
disturbed and angry. We give - way to faithless questionings, but
then and the1·e we understand" the lovingkindness of our God." It is
there that the balancing of our clouds is known! It is there we learn
the balancings of His sanctuary scales. There, too, we prove, " As
thy days so shall thy strength be," and, " As far as the east is from the
west, so far hath He removed our transgressions from us." Again,
" As one whom his mother comforteth, so will I comfort you." "Like
as a father pitieth his children, so the Lord pitieth them that fear Him."
And His people prove in their daily and hourly preservation from
danger that, " As the mountains are round about Jerusalem, so the
Lord is round about His people." Always in the midst of danger
and in these selfish days of rush and speed, God's dear children must
recognize in their going out and coming in how Divinely they have
been preserved. Said the beloved Krause in his day, "We cannot
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conceive the hellish plots that are laid against the Lord's people to
trip them up; so, on the other hand, we have but little idea of the
bulwarks which surround His people." We may not enlarge (for want
of space) upon this part of our subject, but if the reader will follow up
these two little words, "as," "so," he will find a very sweet and
profitable study, and may the great and glorious Head of His Church
give each one of us to rejoice in His grace, so that" As we have received
Christ Jesus the Lord, so may all be found walking in Him" to His
glory and our comfort and peace.
That is how we shall know something of the balancings of God's
clouds in our spiritual experience. For whilst the question was put
to the patriarch as referring to the wonderful works of the great
Creator of the universe, we may gather out some comforting and
profitable lessons as the Holy Spirit enables us to write of those things
which touch our inner, daily life and to which all outward things are
made subservient. For the truth is most blessedly brought home to
our hearts in our daily lives that He Who marks the sparrow's fall,
reveals how His children are of "much more value"; and that He
Who clothed the grass of the field" will much more clothe His children,"
and if He says that the very hairs of our head are all numbered, will
He not much more care for us and preserve us in the way of everlasting
life ~ So now, when you and I look upon the beautiful clouds in the
heavens, may our minds be carried to Him Who hath balanced them,
Who holds the world and all things up and Who much more cares for
His people. Thus the days with their sunshine and cloud are sent to
remind us that He has ordered and appointed all our dark days of
adversity and sorrow. Moreover, in the day of the east wind He
stayeth His rough wind, measures out our pains, and doth not afflict
nor grieve willingly. So He balances all our clouds and gives the
clear shining after rain, and enables us, after afflictions, to learn how all
His dealings were in faithfulness and love. He as our Heavenly Father
takes us in hand to check our restless spirits and to rebuke our wayward
wills, and bring us at length in subdued heart and chastened mind
to be at peace with Him and His will.
Dear Bonar breathed out this sacred experience in one of his precious hymns.
"My love is oft-times low,
My joy still ebbs and flows;
But peace with Him remains the same,
No change Jehovah knows.
I change, He changes not,
The Christ can never die;
His love, not mine, the resting-place,
His truth, not mine, the tie."

But all this is not learned in a day! It is a lifetime experience, and
we frail children of dust forget so soon our lessons and need the oft
repetition of them as He deals with us " here a little and there a little,"
line upon line, and precept upon precept. Just as the balances of the
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scales in commercial life move up and down at first with some amount
of agitation, but by degrees the vigour of the movement is less and less,
until a poise be gained and settles the matter of equality, so the child
of God under aflliction knows much of this in a spiritual sense and
how the balancings can only be learned by slow and painful and
humbling experience in the sanctuary of God. Outside, all restless,
peevish unbelieving questions arise. But the Lord may let His people
have their way for a time, in mercy to learn how there is no good in
sinful self and none but Jesus can do them good. Then He stirs them
up to find their way to the mercy seat, gives them a meek and quiet
spirit to wait upon Him, and presently acclaim in joyful thankfulness
how" He hath done all things well."
Before you arrived at the sanctuary and learned the balancings of
your clouds, dear child of God, you could agree with the language of
others, and say how you were "as a beast before Him," as a bull in
a net, as " a bullock unaccustomed to the yoke." But now you are
a humbled sinner, a child at home, a learner, satisfied with your Father's
will; Whose hand has balanced your clouds, revealed to your exercised
and much tried heart the Covenant bow of promise, and given you
the blessed and fruitful " afterward" in the peaceable fruits of righteousness.
Oh, do you not love to watch the clouds in the heavens above ~
I do, and they oft-times read me sweet and profitable meditations. One
seems to catch some distant vision of the glory that excelletb, the
beauty of all that is beyond and which, unlike the scene before us,
"fadeth not away." For, as we gaze, all in a few moments is changed,
and memory can only retain so little of what one has so recently been
entranced with. But the Word of God, which will never pass away,
keeps in our grateful minds, that He will be unto us " our Everlasting
Light, when the days of our mourning sball be ended." There, in the
glory land for the saints is gone all conflict, all sorrow, all tribulation ;
all te.ars are for ever wiped away, and rest and peace are unbroken,
and joy is unmingled.
11 No clouds above are rolling,
No thunder peal is heard;
No funeral bell is tolling,
No hearts with grief are stirred.
No fears of dark temptation,
The faithful mind oppress;
For hearts that know salvation,
No meaner thoughts possess.
One constant blaze of glory
The walls of Heaven doth gild;
For now the old, old story.
For these hath been fulfilled."
May it comfort you, dear reader, as you think thus upon the handiwork
of your faithful God. He made the clouds. His own hand balances
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them. He disposes them in their order and He scatters them at His
will. He ordains that they be either dark or bright and causes them
to give rain. He enables His people to see how in the smallest of them,
be it only as " a little cloud, . . . like a man's hand" (1 Kings xviii. 44),
mercy is on her way, and God has heard His people's prayer and is
returning with blessing, and giving them to " stand still and consider
the wondrous works of God," and prove the perfection of His knowledge
and wisdom Who has dealt with them, not according to their deserving,
but according to His mercy!
And as you contemplate throughout His Word the clouds referred
to therein, the cloud upon which the Covenant bow of promise was
written, the cloud which led the children of Israel through the wilderness, the cloud of glory which overshadowed the God-Man on the
Mount of Transfiguration, the cloud which received Him out of the
sight of His little pilgrim-band, or the Second Advent cloud, for whose
appearing His weary, way-worn saints are looking and longing, when
He will come to take them to that Home of never-ending sunshine and
eternal glory, methinks you will not quarrel with your clouds or the
balancing of them, but seek His grace to wait patiently and to expect
the fulfilment of the promise of a succouring and delivering God in
His own time and way. We know how the afflicted and much-tried Job
could not wholly recognize the balancing of his clouds, any more than
Jacob who cried out in the bitterness of his soul, " all these things are
against me." And to be as Job was, deprived of affluence, prosperity
and bodily health and brought to such a state of bodily affliction that
he loathed himself, was indeed a trial of faith to breaking point. But
" the latter end" of the Lord's dear servant revealed a very different
story-His God had had" HIS way in the whirlwind and in the storm,"
and now the severe afflictions having accomplished their sanctifying
influences, the cloud is lifted, and the dear servant of his faithful God
is brought face to face with returning mercies and reviving grace and
renewed manifestations of Divine love, and " so the Lord blessed the
latter end of Job more than his beginnings." He speaks likewise to
you and me, beloved: "And I will settle you after your old estates,
and will do better unto you than at your beginnings; and ye shall
know that I am the Lord" (Ezek. xxxvi. 11); then you will perhaps be
able to sing with dear F. R. H. :"Light aftQr darkness,
Gain after loss,
Strength a.fter wea.kness,
Crown after cross;
Sweet after bitter,
Hope after fears,
Home after wandering,
Praise after tears.
Right was the pathway
Leading to this I "
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The clouds were the appointed discipline of our lives, sent in mercy
to draw our hea.rts up to Himself and teach us to set our affection on
things above and not on the perishing things of time. The clouds of
sorrow and of adversity, but worst of all the clouds which because of
our sin separate us from Him by the hiding of His face, all these and
like experiences will soon be over, and God, even our own God, will
" wipe away all tears from our eyes; and there shall be no more death,
neither sorrow, nor crying, neither shall there be any more pain: for
the former things" will all then" have passed away" (Rev. xxi. 4),
in that morning without clouds, the day of perpetual sunshine in the
presence of our King and Saviour.
"Ye fearful saints, fresh courage take.
The clouds ye so much dread
Are big with mercy, and shall break
In blessings on your head."

At the moment of concluding this article I turn my head to a calendar
and find the remarkable suitableness of the text for to-day and cannot
but feel the compiler was led of the Holy Spirit to couple together these
two texts: "Can any understand the spreadings of the clouds 1 "
(Job xxxvi. 29.) "By His knowledge the depths are broken up and
the clouds drop down the dew" (Prov. iii. 20).
R.

GLEANINGS FROM TOPLADY'S LETTERS.
" SUFFER me, dear sir, to repeat with all humility, the request I made
Be not hasty in determining your judgment
. on this most important point (the doctrine of Predestination). View
the question on all sides. Chiefly, keep your eye fixed on the Scriptures; and derive by humble, earnest, waiting prayer, all your light
and knowledge from thence. One thing I am very clear in; that if
you reduce your ideas to the standard of Scripture, and make this
the model of those; suffering the. unerring word of Revelation to have
the casting vote, and turning your mind into the Gospel mould; you
must and will, eventually, throw the idol of Arminianism, in all its
branches, to the moles and to the bats. . . . Having tasted the good
old wine of distinguishing grace, you will no longer have any relish
for the new scheme of grace without a plan, and of a random-salvation;
for you will know and acknowledge, that the old is better."
to you some time ago.

*

*
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*

*

*

*

*

*

*

*

*

" To be happy we must be virtuous: and, in order to our becoming
truly virtuous, we must experience the grace of God which bringeth
salvation."
"The more we see of His preciousness, the more humbling views
we have of our own vileness."
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SermonS' anb NouS' of SermonS'.
"THE TONGUE OF THE LEARNED."
A

SERMON PREACHED BY THE LATE REV. JAMES ORMISTON, ON
SUNDAY, DECEMBER 5TH, 1909.

" The Lord God hath given Me the tongue of the learned."-IsAIAH 1. 4.
IT is not, dear friends, the prophet Isaiah who speaks in our text.
The words are the words of Jesus, Jehovah's Servant, Who is named
in the tenth verse of our chapter. The verses are part of a soliloquy
of Jesns. He is contemplating the work His Father had given Him
to do. No doubt very frequently He spent long seasons during those
twenty-eight years at Nazareth in contemplating the work His Father
had given Him to do, and here He appears to be speaking to Himself :
" The Lord God hath given Me the tongue of the learned, that I should
know how to speak a word in season to him that is weary." He was
contemplating also the words He should speak, words which were to
be not His Own but words His Father, as we were reading this evening,
had given Him to utter. He was bent, He was bent in His heart on
doing His Father's will and fulfilling His Father's work in every
respect, and in every aspect of it. And He attributes His ability to
speak the Word to the weary ones, attributes it all to His Father" The Lord God hath given Me the tongue of the learned." He was
to speak to weary souls. Jesus came from Heaven to speak words of
rest to weary souls. Are there any weary ones here to-night, I wonder?
The Lord generally brings some among His people who are described
thus-weary and heavy-laden. May He speak to them Himself tonight. May it not be a word of my own that is spoken, but the very
word of God spoken by Jesus with the tongue of the learned One. If
we turn to the cxixth Psalm for a few moments we hear Him again
speaking concerning His knowledge, the knowledge of the things of
which He spoke. In the 99th verse, He says: "I have more understanding than all My teachers: for Thy testimonies are my meditation.
I understand more than the ancients; because I keep Thy precepts."
No doubt Jesus spent much of His time in the study of the Old Testament Scriptures. He proved Himself mighty in them. He again and
again referred to them as of supreme authority. Having quoted them
He left them in the hands of the Spirit to do their own work, nothing
doubting. Again in the xiith chapter of John we have His Own
words with reference to the words that He expressed, in the last verse:
" Whatsoever I speak therefore, even as the Father said unto Me, so I
speak," adding nothing to what His Father had given Him to speak,
nor taking jot nor tittle from it: " as the Father said unto Me, even so
I speak." And those who heard Him were amazed at the utterances
of His lips. "Never man spake," said some, " like this Man." Those
who uttered these words were the officers sent by the Pharisees and
the chief priests. They sent these officers to take Jesus, to stop Him,
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to arrest Him in His blessed work of love, and of comforting weary
souls. But it appears these officers did not interrupt Him in His
discourse, but hearkened to it until He had finished it, purposing to
lay hands upon Him then, and to lead Him away captive. But they
were so impressed by the words of His lips, spoken with" the tongue
of the learned," He was beyond their power. They could not touch
Him Who had spoken, and they returned to those who had sent
them; and they asked them, " Why have ye not brought Him? "
" Never man," said they, "spake like this Man."
What a testimony that was, that the Father had given Him the tongue
of the learned, an irresistible testimony. So is this, that those who
fain would lay hands on Him could not find their hands. As the
Psalmist speaks, " none of the men of might have found their hands."
They were perfectly powerless, like those others in the Garden of
Gethsemane when they were about to take Him; and Jesus said,
"Whom seek ye?" "Jesus of Nazareth." And He replied, "I
am He." And when He had uttered those words they fell back and
fell to the ground. And He again challenged them, "Whom seek
ye ?" And they replied, "Jesus of Naza.reth." And He answered,
" I have told you that I am He." And then He gave Himself up,
and placed Himself in the hands of His enemies. It was all surrender
from first to last. He gave Himself-the Father gave Him-but He
gave Himself a Ransom for many, and by His precious blood-shedding
He redeemed that "many," and saved them from their sins, and
reconciled them to God, and clothed them with the garments of an
everlasting salvation. Jesus received, I repeat, "the tongue of the
learned" at the Hands of the Father. Jesus was not educated in any
human school or college. Saul of Tarsus was brought up at Jerusalem,
sitting at the feet of Gamaliel, a doctor of the Jews, but Jesus sat at
the feet of no man. The most learned doctor in the Jewish Church
knew nothing compared with Jesus. Look at Him when He was twelve
years only, when His mother lost Him, until at last she found Him
where He fain would be, in the Temple, amongst the doctors, amongst
the most learned of the learned, the doctors, He both hearing them,
and asking them questions. He was then only twelve years of age, but
He had" the tongue of the learned," which did perplex the minds
of the rabbis and the doctors. He did not ask for knowledge, for
learning, at their lips-His was the tongue of the learned, and no
doubt He asked them questions which they could not answer. He
was beyond them in knowledge. "He that is perfect in knowledge
is with thee "-so at any moment He might have spoken of Himself
at twelve years of age. And then when His mother rebuked Him,
" Son, why hast Thou thus dealt with us? Thy father and I have
sought Thee sorrowing." "How is it that ye sought Me? Wist ye
not that I must be about My Father's business?" "My Father's
business." How blessed it was to see the humble and meek spirit in
which He answered His mother and her accusation against Him" Why hast Thou dealt with us thus to be occupied about your Father's
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business ~" She left that unsaid but He filled in those words. " Wist
ye not-did you not know that I must, though only about twelve years
of age-I must be about My Father's business, His matters ~ This is
My Father's House, and I am here to hearken to the lips of those doctors
of the Jewish Church." He could not say, I am here to learn of them,
for He knew all things and needed not that any should teach Him.
And then He went home, went back with them to Nazareth and was
subject unto them. How full of meekness He was. How humble
He was in heart-how humble-taking the lowest place. But His
time, the time that He spent-perhaps twenty-eight years-in
Nazareth, were times of meditation, deep study in the Word of God,
and He had, He knew it, the tongue of the learned, but He fain would
wait till His Father's time should come when He was about, as was
supposed, thirty years of age.. Then He would enter upon the commission His Father had given Him to fulfil. Now the thought that
occurs to one's mind is that He is the same now, the same to-day, tonight, that He was of old when He said, " I have the tongue of the
learned." The word" learned" in this place signifies discipleship, a
sitting in meekness and learning the word as it should be opened out,
and so Jesus was both a Disciple and a Teacher. He was a true
Teacher because He had been a true Disciple. He" increased in
wisdom," He was" filled with wisdom," and He did not come forth
until He was fully equipped. And the great work that His Father
had given Him to do was to look after weary souls-weary soulssouls burdened, cast down, distressed. And He had a learned tongue
in dealing with these. How fit His words, how seasonable, how wondrously suitable, how sweet! "Who teacheth like Him ~" He
knows not how to break the bruised reed, or how to quench the
smoking flax. He never learnt that, and He is still unlearned in
breaking bruised reeds and quenching smoking flax. He deals with
the one and the other according to Himself, according to His Own
wondrous meekness and gentleness and tenderness, and just whispers
suitable words, words in season. Has He ever whispered such words
to us ~ Let each ask himself, Have I heard Him ~ Has my ear been
attentive to His Voice, or His whisper ~ And has He at last spoken the
word of comfort, the delivering word, the word which gave joy and
rejoicing unutterable in the heart unto me ~ Blessed are the people
who know the joyful sound of His Voice. He leads them on to greater
things. He begins with the day of small things, He goes on to lead
them to greater things, to give them greater things, as we heard Him
say to-night: "Greater things shall ye do because I go unto My
Father." He implies that He would send the Spirit Who would enable
them to do greater things. But until He went to the Father to be
glorified the Holy Spirit would not yet be given; if He returned to the
Father the Spirit would be poured forth upon the humble and the
meek and the poor in spirit, and He would grant them grace and
ability to do great things. So one would encourage to-night humble
hearts. One would encourage those who are cast down, those who are
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weary and heavy-laden, to look to Him for the comforting words, to
look to Him to speak the words in season, His season. The Lord
chooses the seasons for His seasons of deliverance, and seasons of
comfort, and seasons of peace and joy, as well as seasons of heaviness,
and downcastings. They are all at His command to come and to go as
He will, and we are the subjects of them, the greatly profited subjects
of them. Oh, that we may learn of Him, that we may follow Him in
all meekness of soul. He will keep us by His grace. He will guide us
with His eye. He will hold us up in the hands of His mercy and His
might. He will perfect that which concerneth us and not forsake the
work of His Own hands. He is acquainted with soul trouble, His
knowledge of it is perfect. Soul trouble-no soul was ever troubled
like the soul of Jesus, therefore He knows what soul trouble is. He
knows what sorrows are. He had plenteousness of tears to drink.
He knows what sorrows are and He therefore can sympathize with the
sorrowful. He knows how to speak to them suitable words. Oh,
sorrowful ones, look to Jesus. Heavy, heavy-hearted ones, look to
Jesus. You who are exercised sorely about your sins, look unto
Jesus. No one ever bore such a load of sin as Jesus did, for, as the
appointed Sin-bearer of His people, " the Lord made to meet on Him
the iniquity of us all." Learn of Him how to pour out your hearts.
" Pour out your hearts, ye people, unto Him "-your heavy hearts,
your burdened hearts. His ear is ready to hear. His hand is ready
to help. His lips are ready to speak the word in season. He will not
disappoint you. His Name is Jesus, because "He shall save His
people from their sins." Some other Name would have been given
to Him if something else had been His work. But that was His workto save His people from their sins. Hence His Name is Jesus, and if
we are sinners and know it, burdened sinners and feel it, we have in
Jesus a perfect Saviour, One mighty to save, One Who is not only
able to meet our ruin and wretchedness but to go beyond it and to
load us with salvation benefits, oh, so great and so glorious.
May the Lord give us this grace to go to Him, to lean on Him, to
hope in Him, to leave ourselves with Him-such as we are, to leave
ourselves with Jesus.
-

SERMONETTE.
WHOLE ARMOUR OF GOD.-THE BREASTPLATE.
By THE LATE VEN. ARCHDEACON NOYES, M.A., RD.
"And having on the breastplate of righteousness."-EpHESIANS vi. 14.
THE

FALLEN man has no righteousness of his own in which he can find
acceptance with God, and appear before HimjtlStijied, that is, accounted
righteous. Scripture testimony is plain as to this. "There is none
righteous, no, not one" (Rom. iii. 10). "By the deeds of the law there
shall no flesh be justified in His sight" (v. 20). "The breastplate of
righteousness," which the saints of God have provided for them, is.
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external to themselves, like the other pieces of the panoply of God.
It is, " The righteousness of God, which is by faith of Jesus Christ, unto
all and upon all them that believe" (Rom. iii. 22).
His people, though sinful and guilty by nature, are clothed with a
robe of righteousness, so that each one may say: "I will greatly rejoice
in the Lord, my soul shall be joyful in my God: for He hath clothed
me with the garments of salvation, He hath covered me with the robe
of righteousness" (Isa. lxi. 10). This righteousness is of God. "Their
righteousness is of Me, saith the Lord" (Isa. liv. 17).
They are, "Justified (accounted righteous) freely by His grace,
through the redemption that is in Christ Jesus; whom God hath set
forth to be a propitiation through faith in His blood" (Rom. iii. 24-25).
It was wrought by the death of our Surety, the Lord Jesus Christ, for,
" Him Who knew no sin He (God) made to be sin on our behalf; that
we might become the righteousness of God in Him" (2 Cor. v. 21, R.V.).
Thus" .AB by one man's disobedience, many were made sinners, so by
the obedience of one shall many be made righteous" (Rom. v. 19),
righteous in Him, Who was "raised again for our justification"
(Rom. iv. 25).
This is the only righteousness which can meet the assaults of Satan,
for our best deeds are stained and defiled by sin. It will enable us " to
withstand in the evil day," when the Devil condemns us, and brings our
past sins to remembrance. "With the heart man believeth unto righteousness" (Rom. x. 10).
But while the whole armour of God is of His providing, in the riches
of His grace, and is, in one word, Christ, as seems to be taught us in
Romans xiii, where the apostle having said, verse 12, " Let us cast off
the works of darkness, and let us put on armour of light," after enumerating some of the works of darkness, adds, verse 14, " But put ye on the
Lord Jesus Christ, we must not forget that a reciprocal relationship
between doctrine and practice is ever to be discerned in Holy Scripture.
We see this in the instances of the girdle of truth and the breastplate of
righteousness, which pieces of the Christian armour we have been
considering. For, after writing of the truth in Ephesians iv, verses
15, 21 and 24, Paul adds the exhortation, verse 25, " Wherefore, putting
away lying, speak every man truth with his neighbour."
Again, while the saints' breastplate is " The righteousness of God,"
we find the Apostle Paul praying for them that they might be, " filled
with the fruits of righteousness, which are by Jesus Christ, unto the
glory and praise of God" (PhiI. i. 11); and the Apostle John declaring,
" He that doeth righteousness, is righteous, even as He is righteous"
(1 John iii. 7).
Thus we learn that doctrine and practice go hand in hand, the latter
being the fruit of the former experimentally known. If the doctrine
be received into the heart by the teaching of the Holy Spirit, a godly
walk will follow, or the believer will experience God's chastening hand,
which" Yieldeth the peaceable fruit of righteousness unto them which
are exercised thereby" (Heb. xii. 11).

,
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THE COVENANT OF SALT.
READING Dr. Hawker's morning portion for the day a short time ago,
I was much impressed with his comments on the salt of the Covenant
of God, thy God. Mark this, dear reader, this Covenant with thee
concerning thy offering to Him. See Leviticus ii. 13, "And every
oblation of thy meat offering shalt thou season with salt; neither shalt
thou suffer this salt of the Covenant of thy God to be lacking from thy
meat offering; with all thine offerings thou shalt offer salt."
This offering under the law conveyed a very definite meaning to
grace-opened eyes and grace-opened hearts. And so to understand
the signification, it is, by the Holy Spirit's enlightenment, well to
consider the properties and effects of salt upon meat, and see in all the
gracious designs of God. For everything ordered by the direction of
the Lord was symbolic, and conveyed a deeper meaning than is
apparent ~n the sur~ace. "Was not Jesus the whole aim and substance of every offermg under the law ~ The Holy Ghost taught the
church this, when He said, 'the law was a shadow of good things to
come, but the body is of Christ.' "And did not this Church, by faith,
behold Him as the Salt Which seasoned and made savoury the whole ~ "
Thus Dr. Hawker comments, and it is well that the properties of
salt should be considered. It is as we read from the foregoing a
seasoning, that is something which is added to give a relish to food to
enhance enjoyment of it. And does not the salt of the Covenant of
God Which is Christ-seasoned, Christ-sweetened, Christ-permeated,
convey to the longing Christ-loved and Christ-loving soul the joyous
experience that He is all our desire.
Salt also signifies sincerity and whole-heartedness, fervour of heart,
reality, not simulated, but pure, unmixed, genuine, and real. It is
entirely and completely true throughout. Thus we see in the Covenant
the willing heart of God responding to the willing heart of the offerer.
Salt was also a symbol of friendship, lasting friendship and perfect
reconciliation. "To have eaten a man's salt" is the Oriental phrase
for receiving all the rites of hospitality. Salt is also an emblem of
incorruption. It has a strong preservative quality. Hence it became
a type of purity. No injunction in the whole law was more sacredly
observed than this application of salt to the meat offering of the law
of Moses.
See in Numbers xviii. 19 concerning the heave offerings of the children of Israel, " A statute for ever; it isa Covenant of salt for ever
before the Lord unto thee and to thy seed with thee." Note the
words "for ever," everlasting Covenant, everlasting promises, everlasting life, everlasting love. And note, too, "for ever before the
Lord." It is in His sight and in His Heart perpetually.
See thus, dear believer, thy Saviour Himself in the salt of the Covenant of grace, and thyself, thy position, thy security in Him. See Him
as the Sweetener, the Preserver, the Willing Heart, the perfect Reconciliation, the pure and sincere Friend and Advocate, the al/. in all. How
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wonderfully strengthening, assuring, and comforting is He in all His
ways-the altogether Lovely One. God in Christ and Christ in God.
Still more, dear Christ-loved reader, how comforting He is to thee
whose eyes have been opened to see thy sinful heart and to see Him
as thy sin Atoner, the sin Bearer. He says, " I am in My Father, and
ye in Me and I in you." It is revealed of the Holy Ghost: "He shall
take of Mine and shall show it unto you." Again," All things that
the Father hath are Mine, the1'efore saia I that He (the Holy Spirit)
shall take of Mine and shall show it unto you." And so this eternal
Covenant stands "in all things ordered well."
It is passing sweet to the heart of the believer to perceive by grace
more and more of the exhaustless treasures laid up in Christ Jesus.
"Eternity is much too short to utter all His praise." We would
fain join in the song of Mason, and even it falls short of all we would
say.
"My Christ, He is the Heaven of heavens,
My Christ, what shall I call!
My Christ is first, my Christ is last,
My Christ is All in all!"
NETTIE.

GLEANINGS FROM JOHN BERRIDGE.
"GOD has proposed no more than two Covenants.

The first was

wholly of works, which says, do and live; and gives the man a title

unto life, who shall keep the law perfectly. The second Covenant is
wholly of grace, which says, believe and be saved. In this Covenant,
salvation is fully purchased by Jesus Christ, and freely applied to the
sinner by His Spirit. Grace lays the foundation, and grace brings
forth the top stone with shouting. Glory be to God for His grace."

*

*

*

*

*

*

*

*

*

*

*

*

" And pray, Sir, who are the whole? Have any kept the whole
law without offending in a single point? Not a man. Then all are
condemned by the law, and have passed under its curse. Yet many
think themselves whole or nearly whole, and therefore see no need, or
liule need of Christ's atonement. Alas, for such! When the stonc
they have rejected falls upon them, it will grind them into powder.
But the sick need a physician; they feel that woeful sickness, the
plague of the heart (1 Kings viii. 38), and loathe themselves in dust
and ashes."
" Human science, Sir, keeps men out of mischief, trains them up
for civil occupations, and oft produces notable discoveries which are
useful to the world; but never can lead the heart to Jesus Christ,
nor breed a single grain of faith in Him. They who know most of
human science, and have waded deepest in it, know the most of its
vanity, and find it vexation of spirit."
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FRUIT UNTO GOD.
THE apostle says (1 Cor. xi. 32): "When we are judged we are chastened
of the Lord, that we should not be condemned with the world." Does
that mean that the Lord's disciplinary dealings with His children are
used by Him to teach them their own poverty and insufficiency and
unrighteousness, and that they are used to destroy the native confidence that buoys up " the world," carrying them to the grave and to
judgment ~ The people of God are judged here, and go to the grave
with nothing in their hands. The blessed Spirit's work in them (His
passive creatures), called in this statement of the apostle, " chastening,"
fits them for spending an eternity harmoniously with all who have
learned that" salvation is of God." "What son is he (the question
is in Hebrews xii. 7) whom the father chasteneth not ~" Some of
the adjacent verses in this place suggest long drawn out afflictions that
might make us weary and faint in our minds at their very length.
But, on the other hand, verse 11 speaks of one present weight with
an afterward to follow here, while we are yet in the way, and are yet
needing and seeking grace and mercy to guide our steps. There are
present griefs (but He will not always be chiding), that afterward
yield the peaceable fruits of righteousness to them that are exercised
thereby.
It is hard at times to know how to judge His dealings with
us, what to gather from them. Hezekiah was n<~t exercised by his
illness, for God left him to be proud about his recovery. It seems to
be a mercy added to a merciful affliction when we have given to us such
exercises as yield the peaceable fruits of righteousness. David had
been judged and chastened of the Lord when he wrote the fortieth Psalm.
He had waited patiently for the Lord. His peace only can make us
do that-to wait as the margin says, until a new song is put into the
mouth. What particular waiting is referred to, may not appear.
David had needed urgent deliverances, as well as wanting long desires>
but here is a lordly dish of fruit unto holiness such as Christ eats when
He comes into His garden. The garden is His own: the fruit is all
His. Praise to God, as in verse 3 of the psalm, is fruit such as His soul
loveth. He loves also the trust of the fourth, the ascriptions of the.
fifth, the holiness of the sixth, seventh and eighth verses, the zeal of
the ninth, the sincerity of the tenth, the confession of the twelfth, the
appeal of the thirteenth, the truthfulness of the fourteenth and fifteenth"
and the love and union of the sixteenth. How sweet they all are, and
the Lord delighted in them, while in the last verse, the psalmist turned
aga~n to himself and his own portion. He was poor and needy, feeding
on sorrow or anxiety, with tears to drink, while on the other side of
the veil the Lord was enjoying His pleasant fruits. "Yet the Lord
thinketh upon me": sees the submission that He has ripened or is
ripening, the confidence and the hope-" Thou art my help and my
deliverer, make no tarrying, 0 my God."
FOLLOWER-ON.
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THE LIMITATIONS OF SCIENTISTS.

THE Annual Meeting,of the British Association for the Advancement
of Science opened at York on Wednesday, August 31st.
The address of the President (Sir Alfred Ewing) was remarkable for
his frank admission of the limitations of the knowledge of men of
science. He said, " I am old enough to remember a time when some
of the spokesmen of science (never, indeed, the greatest) displayed a
cocksureness that was curiously out of keeping with the spirit of to-day.
Among contemporary leaders nothing is more general than the frank
admission that they are groping in a half-light, tentatively grasping
what at best are only half-truths. Things that to one generation
seemed to be essential parts of a permanent structure are treated by
the next as mere scaffolding. The quest of truth goes on endlessly,
ardently, fruitfully. And yet with every gain of knowledge we realize
more clearly that we can never really know. . . . From time to time
we discover a fresh relation between observed phenomena, but each of
the things which are found to be related continues to evade our full
comprehension; and that is apparently the only kind of discovery we
can achieve." Later he said that the average man" listens gladly
when the specialist drops his toga and admits that in scientific matters
the only dogma is that there is no dogma."
In a subsequent part of his address Sir Alfred Ewing said, " If you
ask, What is electricity? there is no answer, save that it is a thing
which exists in units of two sorts, positive and negative, with a strong
attraction for each other, and that in any atom you find them somehow
held apart against that attraction, with a consequent storing of potential
energy."
Here we see that the President of the British Association declares
that leading men of science frankly admit that" they are groping in
a half-light tentatively grasping what at best are only half-truths."
Things which formerly were thought to be essential parts of a permanent
structure of scientific truth are subsequently treated as only a mere
scaffolding which mayor may not issue in a permanent structure.
" With every gain of knowledge we realize more clearly that we can
never really know." They can never fully fathom the truths connected
with God's handiwork. The knowledge of the most learned scientist
is limited and at some subsequent time what he taught as almost a
certainty will be regarded as a thing to be discarded in the light of
fuller knowledge.
" The only kind of discovery" is the discovery that the thing dis-covered" evades our full comprehension." The specialist is obliged to
admit" that in scientific matters the only dogma is that there is no
dogma," which seems to be another way of saying" that in scientific
matters the only certainty is that there is no certainty." Why, then,
should leading men in the professing Church reject the teaching of
Scripture in the Genesis record of the Creation, the origin of man, and
his fall, at the bidding of evolutionary theories. The theories of
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scientists are only theories after all. Their doctrine of Evolution is
beyond their power to prove. "In scientific matters the only dogma
is that there is no dogma." The truth of the Bible is sure and certain.
Its infallibility was attested by the Son of God Himself. He was there
when man was created. He Himself did the work. We may therefore
depend upon His Word, and go on our way absolutely ignoring the
Darwinian theory of Evolution. The author of that theory did not
believe that a Revelation had ever been made. He was not therefore
a Christian man. It is pitiable to think that the testimony of unbelieving scientists who are admittedly groping in the dark should be preferred
to the testimony of the Son of God.

JOHN CALVIN

ON THE INSPIRATION OF
SCRIPTURE.
" All Scripture; or the whole of Scripture; though it makes little
difference as to the meaning. He follows out the commendation
which he had glanced at briefly. First, he commends the Scripture
on account of its authority; and secondly, on account of the utility
which springs from it. In order to uphold the authority of Scripture,
he declares that it is divinely inspired; for if it be so, it is beyond all
controversy that men ought to receive it with reverence. This is a
principle which distinguishes our religion from all others, that we
know that God hath spoken to us, and are fully convinced that the
prophets did not speak at their own suggestion, but that, being organs
of the Holy Spirit, they only uttered what they had been commissioned
from heaven to declare. Whoever then wishes to profit in the Scriptures, let him, first of all, lay down this as a settled point, that the Law
and the Prophets are not a doctrine delivered according to the will
and pleasure of men, but dictated by the Holy Spirit.
" If it be objected, 'How can this be known?' I answer, both
to the disciples and to teachers, God is made known to be the Author
of it by the revelation of the same Spirit. Moses and the prophets
did not utter at random what we -have received from their hand, but,
speaking at the suggestion of God, they boldly and fearlessly testified,
what was actually true, that it was the mouth of the Lord that spake.
The same Spirit, therefore, Who made Moses and the prophets certain
of their calling, now also testifies to our hearts that He has employed
them as His servants to instruct us. Accordingly, we need not wonder
if there are many who doubt as to the Author of the Scripture; for,
although the majesty of God is displayed in it, yet none but those
who have been enlightened by the Holy Spirit have eyes to perceive
what ought, indeed, to have been visible to all, and yet is visible to
the elect alone. This is the first clause, that we owe to the Scripture
the same reverence which we owe to God; because it has proceeded
from Him alone, and has nothing belonging to man mixed with it."Calvin's " Commentary" on 2 Timothy iii. 16.
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"BE OF GOOD CHEER."
THIS delightful command was given by our Lord Jesus Christ, and each
true believer should seek to obey it. What need there is to keep the
words constantly in mind, and thus bring brightness to those around!
It is recorded that the Lord used the words on four occasions. The
first time is in connection with the miracle of healing the man who was
sick of the palsy. He was diseased in body, but was also distressed in
mind. The Lord knows what our real need is. The man's friends
brought him in faith to be healed of the palsy, but greater blessing was
bestowed. "Be of good cheer: thy sins be forgiven thee." This is
of the greatest importance. Do you know the blessedness of having
all your sins forgiven ~ We learn from the Scriptures that" Christ
died for the ungodly." If the Holy Spirit has shown you your lost
condition, He will lead you to see that by His precious death the Lord
Jesus Christ has procured for you the forgiveness of all your sins, and
all the other blessings of His wonderful salvation.
The next time the words were used is in connection with another
miracle. The Lord Jesus sent His disciple$ in a boat across the Sea of
Galilee, whilst He went up into a mountain to pray. Nigbt came on,
and rowing became so difficult, because of contrary winds, that the
disciples were probably exhausted and almost in despair, when they
saw the Lord coming towards them walking on the sea, but they were
troubled and cried out for fear. It was then that He called out the
soothing words, " Be of good cheer; it is I; be not afraid." This is
sufficient to meet every need. The storm soon becomes a calm. How
delightful it is that we can reckon on the Presence of our Lord in every
dark hour!
You will find the third instance in John xvi. 33, " Be of good cheer:
I have overcome the world." Victory was so sure that, though the
Lord had still to face the agony in the garden and the awful suffering
on the Cross, He could speak as if it were all over, and He had already
overcome. How glorious it is to remember that finally all believers
will be" more than conquerors through Him that loved us"! But we
need grace to overcome day by day. The Apostle John refers to the
subject several times in his epistles. How is it with you ~ Do you get
viotory, or are you content to be overcome ~ The Lord is equal to our
every need. "Sin shall not have dominion over you."
It was to the Apostle Paul that the Lord said the comforting words,
" Be of good cheer, Paul:. for as thou hast testified of Me in Jerusalem,
so must thou bear witness also at Rome" (Acts xxiii. 11). He was
in a sad condition at this time, a prisoner at Jerusalem, ha.ted by the
Jews, some of whom the next day determined to put him to death.
The Lord, however, "knoweth how to deliver," and their wicked
scheming came to nothing. What a cheer indeed it would be when
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the Lord graciously stood by his weary servant that night and said,
" Be of good cheer! "
We see from these four instances that the Lord Jesus said, " Be of
good cheer" to the man concerned about his sins; to his troubled
disciples in the darkness and storm; to the same disciples when He
was about to face peril and death, and then after His glorious ascension
into Heaven to His tried and perplexed servant Paul, assuring him that
God's purposes will all be carried out. Nothing can hinder this. Let
us then listen to that beloved voice, and afresh praise Him for His
tender love and grace towards us.

E. A. H.

CONTRITION.

" The Lord is nigh unto them that are of a broken heart: and saveth such
as be of a contrite spirit."-PSALM xxxiv. 18.

I.

o

SHATTERED soul, 0 soul defiled,
o soul brought low and almost slain,
Come with the spirit of a child,
Come, listen to this word again.
Though rough and stormy be thy way,
The Lord is near to thee this day.

o smoking flax,

11.
0 bruised reed,

o captive crying for the light,
Come, here is welcome news indeed,A star to cheer thee in the night.
Though rough and stormy be thy way,
The Lord is near to thee this day.
RUFus.
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in fi'lemoriam.
MISS FREDA GRACE HOUGHTON.
IT is often our painful duty in these pages to chronicle the death of
godly readers of this MAGAZINE, some of whom we have known and
loved, and some of whom we have never seen. On this occasion we
have to record the death of one of our own precious and beloved
children. We came to Hunstanton on Thursday, Sept. 1st, for a
fortnight's holiday. We were expecting other members of our family
to join us on the following day. They did so, but ere they arrived,
our son-the Editorial Secretary of the China Inland Mission-telegraphed to us the startling and solemn news, received that morning
at the Headquarters of the China Inland Mission, that our precious
youngest daughter had been called Home. The telegram read:
" Another link with heaven. Freda with Christ. Thirty-first. Cause
meningitis."
Needless to say, the shock was great, and our hearts were filled
with poignant grief that our dear one had been so suddenly and
unexpectedly taken from us. Yet the Lord enabled us to think of
the immensely-bright side to this great sorrow. Our dear daughter,
we know, was numbered amongst God's beloved, chosen, redeemed,
and regenerated family. For this great and eternal mercy we feel
we can never be too thankful. It is, therefore, an immense joy to
us to have the full assurance that she died "in the Lord." Early
in her life the Lord called her by His grace, and she was enabled to
trust in the blood and righteousness of our Lord Jesus Christ, and
was also enabled to devote herself to His service.
From the age of nine she had a desire to be a missionary. After
finishing her school education at Bath High School, she became the
home daughter, and devotedly and lovingly assisted us (her parents)
in our country parish and in domestic duties. Though the longing
to be a missionary grew in force, she cheerfully and patiently went
on with her work in an obscure part of the Lord's vineyard, until
eventually to her great joy, the Lord opened the way for her to offer
to go out to China under the China Inland Mission. One of her
sisters, a fully trained nurse, had returned from Burma through illhealth, where she had been working as a RC.M.S. missionary. Finding
that she would not be allowed by the doctor to return, she went back
to nursing work at Clifton. Then, though devotedly attached to
nursing, she offered to take her sister's place at home, and thus set
her free to go to China.
The result was that on Sept. 18th last year, our dear youngest
daughter left Liverpool Street Station with many others for China.
Though naturally grieving to leave us all, she was full of joy at the
prospect of going to China, and left England full of life and energy.
Long, interesting and cheerful letters reached us week by week. She
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first went for some months to the language school, and passed her
first examination, getting 96 per cent. Then she went with a senior
lady missionary to Yiinanchang, near Wanhsien, in the Province of
Szechwan, China. There, 10,000 miles away from her English home,
the Lord in His mysterious providence, and in the exercise of His
sovereign pleasure, called her to lay down her life and to come up
to higher service "with Christ which is far better" than anything
down here.
It may be truly said that she laid down her young life for the
heathen Chinese.
While at home she was a most devoted visitor in our small country
parish. She visited not only those near at hand, but also those
living in a part of the parish called Brookville. Her visits were much
valued. Her bright face and conversation brought joy we believe
to many. Devotedly she held classes alternately for boys and girls
in our kitchen on Monday evenings, as well as teaching in the little
Sunday School, and her supreme desire was similar to that of the
apostle as expressed in the words of Romans x. 1. Her heart's desire
was that she might be instrumental in saving some. One village girl
who attended her class eventually died, but our daughter was assured
that the Lord had saved her by His grace. She has sown the seed
of God's Word in many hearts, young and old, and it may be that
her sudden and early call Home may be used by God to call some
to whom she so devotedly ministered, out of darkness into His marvellous light.
Before leaving for China, she had to study the Epistle to the
Romans, and it was a peculiar joy to ourselves to know that she
read Dr. Charles Hodge's great commentary on that Epistle, and
seemed to drink in those truths for which Dr. Hodge stood.
Scores of letters of sympathy are pouring in as we write. It would
be too much for us to answer them individually, but by means of
this notice of our precious one we desire very sincerely to thank all
the kind friends who have telegraphed or written to us.
For our comfort we received by .telegram from an absent daughter
the texts, " He will swallow up death in victory; and the Lord God
will wipe away tears from off all faces; and the rebuke of His people
shall He take away from off all the earth: for the Lord hath spoken
it" (Isa. xxv. 8). "For if we believe that Jesus died and rose again,
even so them also which sleep in Jesus will God bring with Him"
(1 Thess. iv. 14).
Our youngest son in China cabled to us, "Who comforteth us in
all our tribulation that we may be able to comfort them which are in
any trouble, by the comfort wherewith we ourselves are comforted
of God" (2 Cor. i. 4).
Our son in Burma sent us Matthew xxv. 21, and Hebrews xii. 1,2.
These read, " Well done, thou good and faithful servant: thou hast
been faithful over a few things, I will make thee ruler over many
things: enter thou into the joy of thy Lord." The other text bids
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"run with patience the race that is set before us, looking unto
Jesus the Author and· Finisher of our faith; Who for the joy that
was set before Him endured the cross, despising the shame, and is
set down at the right hand of the throne of God."
A dear clerical friend who has known our daughter for most of
her life, sent us, "He healeth the broken in heart, and bindeth up
their wounds" (Ps. cxlvii. 3).
We are very grateful to the large number of friends who have
expressed their tender sympathy and quoted other passages for our
comfort. The Lord is graciously upholding us as we write, in answer
to the many prayers of His scattered and sympathetic people.

UB

We subjoin the kind letter sent us by the Rev. W. H. Aldis, Home
Director of the China Inland Mission:" September 2nd, 1932.
" My DEAR MR. AND MRS. HOUGHTON,
" I cannot tell you how my heart aches for you at this time, when
the sad news has reached you of your tremendous loss. It seemed
almost as though it could not be true when I decoded the cable this
morning, and it is hard to understand, and yet in the midst of it all
and out of our sorrow we can say that the Lord doeth all things well,
and there is no mistake. He, and He alone, can comfort and strengthen
you both at this time. We have been praying for you this morning
and we shall continue to pray.
"Your dear Freda had her God-given desire to go to China granted,
and for this brief space of time has been permitted to bear her witness
to the saving power of the Lord Jesus Christ, and that witness has
not been in vain. I cannot but think of her as another corn of wheat
falling into the ground and dying and bringing forth much fruit.
All the testimonies we have received about her during her brief life
in China have been such as show how very true and devoted she
was, and her Christ-like unselfishness and deep devotion to her Lord
have made a great impression .on all who 'were brought into contact
with her. The Mission's loss is a very great one, but in the light
of your own bereavement we scarcely dare mention our loss.
" The actual wording of the cable received from Shanghai was as
follows :" 'Following telegram received from Dr. M. B. W. Gray. On
the 31st, deeply regret to convey the sad news of the death of Miss
F. G. Houghton; cause, meningitis.'
" Assuring you again of heartfelt sympathy,
"Believe me, with loving regards,
i
" Yours affectionately in Christ,

"W. H.
"Rev. T. Houghton."

ALDIS.
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The following written testimony of our dear daughter appeared in
China's Millions for October, 1931:" I have a vivid recollection of expressing a desire to be a missionary
when nine years old, in an essay set by an elder sister on, 'What I
want to be when I am grown up.' That desire has never really left
me, although at one time it was very dim.
" Brought up in a truly Christian home, my parents' set purpose
being to put God first, I was already trusting in Christ as my Saviour.
During my later schooldays, however, I often lacked assurance,
although I still talked of being a missionary.
" On leaving school, I became the' home daughter,' and amongst
other things, helped in my father's country parish. Back in the old
atmosphere, and thrust out into a small sphere of service, assurance
returned, and I began to long for the salvation of others. Then
came a definite call to the mission field. My father and I met the
Vicar of an adjoining parish, who had been told of my desire to be
a missionary. As he gave me a cordial handshake, he said: 'I wish
you a grand future.' I knew a crisis had come-I could not go on
talking of being a missionary if the call were not of God. On my
knees in my room, when I reached home, I was shown that God had
called me, and I must obey. Later I was called to China through
a sermon from Mr. Aldis.
"Eleven difficult but happy years of waiting followed before I
could leave home. God provided a substitute in one of my sisters
who has given up her nursing for Christ's sake to free me for China.
Thus God has broken down the seemingly insuperable barriers between
me and China. 'Faithful is He that calleth you, Who also will do it.' "

The Times for Sept. 6th contained the following obituary notice :"MISS

F. G.

HOUGHTON.

"The China Inland Mission offices in London have received a
telegram from China reporting the death, on Aug. 31st, from meningitis,
of Miss Freda Grace Houghton, at the age of 29. She was the youngest
daughter of the Rev. Thomas Houghton, Vicar of Whitington, Norfolk,
and was educated at Bath High School. She left England for China
in September last year. 'She was one of 200 missionaries who
volunteered and took up service for us in China during 1930-31,'
said the Rev. W. H. Aldis, secretary of the Mission. 'She is the
first of them to lay down her life in the field. We have no details
except the cable, which has been sent from Yun-an Chang, a market
town on the Yangtse River in Szechwan, and we do not know if she
actually died there. Miss Houghton came from a missionary family.
Two brothers are missionaries, in China and Burma. Another brother
is editorial secretary of the China Inland Mission, and a sister has been
invalided home from missionary work in Burma.' "
" Even so, Father: for so it seemed good in Thy sight" (Matt. xi. 26).
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ARCHDEACON R. J. NOYES, M.A., B.D.

IT is with deep regret that we have heard the news of the death of our
dear friend, Archdeacon Noyes, of Lloydminster, Canada, which took
place on August 22nd last.
We are writing away from home and are wholly dependent on our
memory. We have known and valued our dear friend for a great
number of years. We met him at Protestant Conferences at Tewkesbury in the days when the late Rev. E. Hyde Cosens was Vicar of Holy
Trinity Church in that town. We frequently met him at the Clifton
Conference convened by our mutual friend the Rev. James Ormiston.
He preached for us at Bath when we ministered there, and we once
conducted a series of services at St. John's, Harborne, when he was
Vicar there.
We have been grateful for his help in writing many special Articles
for the GOSPEL MAGAZINE, and for some years we have kept by us his
sermonettes which first appeared in The Lloydminster Times, and used
them for the GOSPEL MAGAZINE. Many of these are still in our possession and we hope to use them in our pages.
Archdeacon Noyes was early led to embrace the great doctrines of
grace for which this Magazine stands.
He was one of the very few clergymen of the Church of England who
walked in the old paths and held the old predestinarian doctrines for
which our Reformers stood.
He was a man of a kind, gentle and retiring disposition, but quietly
firm and unwavering in his adherence to the great doctrines of grace.
His sermonettes show that he based all his teaching on the Word of God.
We rejoice in the blessed assurance that he is now with his Lord
and Saviour in Whose blood and righteousness he trusted, and in
Whose steps he sought to walk.
His illness has been a long and trying one, but all his bodily sufferings are now over and he is " with Christ which is far better" than
anything here.
We tender our heartfelt sympathy to his aged and sorrowing widow
and to his family.
We are indebted to Mr. J. G. Willard, the Editor of The Lloydminster
Times for the following notice of him, which no doubt has appeared
already in The Lloydminster Times.
Mr. Willard is himself a reader of the GOSPEL MAGAZINE, and a
lover of the precious truths for which it stands. We rejoice that he
has regularly visited our mutual friend, and ministered to him. The
Editor of The Lloydminster Times has written the following account
of our dear friend ;It is with deep regret that we announce the death of the Venerable
Archdeacon Noyes, M.A., B.D., the sad event taking place at his
residence, on Monday afternoon, August 22nd, about 1.30 o'clock,
after an illness of two-and-a-half years, during which he has kept his
bed. Mr. Noyes had reached the ripe old age of 85, and until he was
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laid aside was a familiar figure on Lloydminster's streets-his tall,
spare, upright figure, with his white hair and white whiskers giving
him a venerable appearance. He might well be described as a Puritan
of the Puritans, holding as he did the doctrines of John Calvin as
embodied in the XVIIth Article of the Church of England, of which he
had been a minister since 1870. Deceased was probably one of the
most scholarly men in the West, and had really passed his exams. for
his D.D. degree, but owing to the fact, as he na'ively remarked on one
occasion, he had not the forty pounds to pay the fees he did not
actually take that degree. He could never be accused of being a
mercenery man, for he has taken livings where the salary was only
half of what he had been taking formerly. If he felt that the Lord
wanted him for a certain position, the salary did not enter the matter
very much. If we may say so, probably he was more gifted as an
expositor than a preacher, though he always gave no uncertain message.
He was of the most gentle disposition and never dogmatic; but on
matters of doctrine he would not be moved one hair'sbreadth.
Robert John Noyes was born at Wolverhampton, Staffordshire,
England, in February, 1847, a son of Robert and Mary Banks (Greene)
Noyes. He married Mary Rowley in 1872, and bad three sons, two
of whom survive him; Herbert being lost in the Great War. Mr.
Noyes was educated at the Wolverhampton Grammar School and
Dublin University, and comes from old Norman stock. He was
ordained in Manchester in 1870 and took full orders in 1871. His
first curacy was at St. Peter's, Oldham Road, Manchester, where he
served three years, 1870-73; St. Clement, Higher Openshaw, Manchester, 1874-78; Incumbent of Christ Church, Southborough, Tunbridge Wells, 1878-81; Rector of Fertagh, County Kilkenny, Ireland,
1881-88; in charge of St. Luke's, Bedminster, Bristol, 1888-90;
Rector of Creggan, Armagh, Ireland, 1890-94; Rector of Killoran,
Sligo, Ireland, 1895-1904; Archdeacon of Achonry, Ireland, 1902-04 ;
Vicar of St. John's, Harborne, Birmingham, 1904-09; Marshall, Sask.,
1909-12; Incumbent of Christ Church, Dusseldorf, Germany, 1913-14.
The war found Archdeacon Noyes in Germany, and it was with great
difficulty that he and Mrs. Noyes were enabled to leave the country,
all their household goods, bank account, clothing, personal effects,
books, etc., being confiscated. Returning to Ireland, Mr. Noyes was
in charge of Limavady, County Derry, 1914-16. He then returned
to Canada, and retired. His son, Herbert H. Noyes, served overseas
with the 5th Sask. Battalion, and was killed at Ypres, Belgium. Mr.
Noyes is an uncle to the famous English poet, Alfred Noyes; and
incidentally Mrs. Noyes is aunt of the poet, he being her sister's
son. Archdeacon Noyes has been a frequent contributor to various
religious periodicals, and for some years contributed a sermonette
weekly to the Lloydminster Times; and though for the past two or
three years he has been unable to do this, yet THE GOSPEL MAGAZINE
has had enough of Mr. Noye's contributions to publish an article every
month up to the present. A word about the GOSPEL MAGAZINE might
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not be out of place here. We believe it was the first English religious
magazine published, and Toplady, the author of " Rock of Ages," was
one of its first editors.
Again, we repeat it is with sincere regret and grief that we bid our
old friend good-bye, it having been our privilege to visit him weekly
for the past eight or ten years. It may well be said of him, he has
fought a good fight and has kept the faith, and we doubt not that a
crown of glory is his for all eternity.
Mr. Noyes leaves to mourn his loss, his aged widow, his son Rowley
and family living in town, and his son Samuel and family at Fartown.

qrott€~ponllrnrc.

GOSPEL BOOK MISSION TO THE ARMY AND NAVY.
To the Editor of THE GOSPEL MAGAZINE.
DEAR FRIEND,-I have just received this message from one of our
contributors, "I do hope that more supporters have come forward
to help you in your work, which I am afraid is very uphill at this time.
May extra blessing and strength be given you." Truly in these days
we do need" extra" blessing in every way from our Lord. Uphill
the way indeed is, but He is able. A valued distributor has just
written, " In acknowledging receipt of parcel of Gospel literature you
so kindly sent me, may I say how very acceptable it is, for I was just
in need of some to carry on with ~ I find the books and tracts so
useful, as it gives one just the touch to get into conversation with the
lads. I find they are taken very kindly, and feel sure these silent
messengers with the prayers of God's people are sure to be blessed,
for has He not said' My word shall not return unto Me void '~ God
bless you in the good work of scattering the good seed. We are living
in very perilous times just now, and we need to be up and doing."
Next month will see, if the Lord'will, the commencement of the sixtieth
year of labour in the book-mission, and we earnestly seek the renewed
help of friends, for if difficulties abound the need is all the greater for
spreading the truth.
Yours sincerely,
21, Firfield Street, Totterdown,
R. E. BRIDER.
Bristol 4, September, 1932.

"THIS adorable Person, Christ, lived and suffered and died as the
representative of His people. The righteousness of His life was to
be their right and title to life, and the righteousness of His sufferings
and death was to save them from all the sufferings due to their sins."W. Romaine.
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REASONS WHY MUSICAL SERVICE IS WRONG.
By THE LATE REV. JAMES NEIL, M.A.
MUSICAL SERVICE IS WRONG.
V.-As WORLDLY.
11. Because a musical service-which, when poorly done, is felt
by all to be slovenly and wrong-when, as its advocates say, thoroughly
well done, turns our Church Service into what the careless regard as a
Sunday concert, and always meets with the hearty patronage and
approval of the worldly.
12. Because such a service, in its very nature, forms a dangerous
stumbling-block to the careless and unconverted, giving them, as it
does, so much to do which can be done by the natural man, which is
attractive to the flesh, which, even when done most earnestly, may be
only a matter of mere self-pleasing, and which tends not only to fill
the worshippers with a pharisaical pride, but also, by engaging them
very busily in outward things, to hide from them their true state. It is
thus an apt instrument for soothing sleepy consciences, and for injuring the work of an awakening, soul-saving ministry.*
13. Because a musical service being now essentially fashionable,
and being passionately desired alike by high churchmen, broad churchmen, and men and women of the world, the cross can be borne for
Christ, that is, shame suffered for His Name, in no better way than by
conscientiously rejecting and resisting what is pressed upon us equally
from three such sources. Those who thus reject and resist are taunted
as " narrow," "making themselves singular," "standing alone," and
'" These words occur in the last Charge of Dr. Jackson, the former Bishop of
London, and may be specially commended to the notice of Evangelical men,
Nonconformists as well as members of the Church of England :-" I am sure tha.t
the multiplication of ceremonies and the sensuous accessories of worship, though
attractive to many weak minds and helpful possibly to a few, have a tendency
to distract, rather than concentrate, the devotional energies of the mind, to hinder
the close contact of the praying soul with God, and at the same time by the
pleasurable excitement of the senses to impose a fallacy on the worshipper, and
to send him away persuaded that he has been devout in prayer and praise, while
he has only been enjoying the beauty of the service!" Still more to the point on
this subject are these words from the English Churchman: "What cur young
people need to be taught is (for it is on their account this' outward gaiety' in
religious service is excused) that it is GOD, not man, Who is to be pleasea in the
details of worship, and that God, Who is a Spirit, calls us together in the congregation to offer prayers and praises through Jesus, not in a worldly sanctuary--this
has passed away-but in the' Holiest of all ' (Heb. x. 19-23). Is it seemly, tLen,
to help to delude the unbeliever, who cannot rise in heart to the' true tabernacle,'
by throwing a false light around the shadow, by means of which he misses the
substance? Would it not be better far that unprepared worshippers, who know
nothing practically of drawing near to God by , the new and living way,' should
feel at a loss in our churches for lack of the Spirit, than be content with a certain
charm in the outward form? "
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being" wanting in broad sympathies" and" the culture of the age,"
that is, "the world," which should be to them a delightful and convincing evidence, from the lips of their opponents, that they are walking
in the right way. For has not the Master said, "Enter in at the
NARROW gate; for the gate [is] WIDE and the way [is] BROAD that
leads to destruction, and those who go in by it are MANY. Because the
gate [is] NARROW and the way [is] RESTRICTED that leads to life, and
those who find it are FEW." Carefully observe the emphasis given by
the Holy Spirit in this passage. According to His teaching, to be in
a " NARROW" way and not in a "BROAD" one, to be singular, and
standing alone with a " FEW," and not going with the" MANY," are
signs that we tread the way of life !
14. Because a sung service, with all its invariable accompaniments,
is, in the very nature of things, more congenial and agreeable to people
of affluence and culture than to the poor and unlearned. It requires
an expenditure of money and time that is inevitably beyond the
command of the humble poor. It stands confessedly connected with
making the house of prayer and the service of God rich and magnificent, and therefore less simple and real to the lowly. It is seen constantly in so-called Evangelical Churches developing in the direction
of week-day services at hours when only the rich, or those who have
not their livelihood to gain, can possibly attend. It has essentially
that stamp of formality upon it, which is prized by the worldly amongst
the upper classes, and accords with their proud, stately, and highly
artificial ideas of life, but is just in that proportion strange and uncongenial to the lowlier orders. It is the opposite-the very oppositeof the simplicity and directness which the true missionary, either at
home or abroad, naturally adopts when seeking to reach the masses.
And on this ground alone it stands self-condemned. Of the Lord
Jesus we are specially told that while the upper classes, as classes,
resisted and rejected Him, " THE GREAT CROWD (6 7l"OAV~ 0XAO{,', ho
polus ochlos,) heard him gladly"; that is, as we should say, "the
MASSES heard Him gladly." Again, we read, " ALL THE PEOPLE
(iJ Aao~ &7l"a~, ho laos hapas,) hung upon Him, listening," that is, " THE
MULTITUDE or COMMON PEOPLE." His words, His work, and the
worship He conducted were all simplicity itself, and went at once to
the hearts of the working classes. He Himself gives as a sure sign
of His coming, and a sure characteristic of His kingdom, " to THE POOR
the Gospel is preached." The prophet Isaiah had foretold this ages
before, saying, in the Person of Messiah, " J ehovah anointed me to
preach good tidings unto the poor," or "the afflicted"; for in the
East "poverty" and "affliction" are inseparably connected; and
when our Blessed Lord read these words in the lesson for the Sabbath
at the synagogue at Nazareth, He added, "TO-DAY is this Scripture
fulfilled in your ears." No marvel that those simple fellahheen, who
were gathered in that village synagogue, and whom" the culture and
thought" of that day had despised and passed by, and left" as sheep
without a shepherd," " wondered at the GRACIOUS words." Therefore,
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since Christ addressed Himself mainly to the simple multitude, and the
organizers of Musical Services, in the very natur:e of things, address
themselves mainly to the cultured few-the latter are wrong.
15. Because sensuous worship, which calls in the help of art, to use
the words of Alfred Vaughan, "ends not by art becoming religion,
but religion becoming an art !" Indeed, it has been well said that in
this connection" art is the bloom of decay. When religions or churches
die, like the sun, their last rays possess little heat, and are spent in
creating beauty." Memorable is the judgment of the gifted Bernard,
who strongly protested against this evil in his day, saying, "The
beautiful is more admired than the sacred is revered." Art itself,
in all its branches, is full of danger to the soul, and has a direct tendency
towards unspirituality, a tendency strongly recognized by some of
the greatest thinkers of the day-Carlyle amongst the number. And
this is readily accounted for by the fact that the sphere of art is the
material, or, at best, the natural world, and its function is to deal with
beauty rather than with truth. Mr. Ruskin, perhaps the most eminent
art critic England ever produced, has plainly said, in hyperbolic but
unmistakable language, "ONE GREAT FACT FIRST MEETS ME . . . I
NEVER MET WITH A CHRISTIAN WHOSE HEART WAS THOROUGHLY SET
ON THE WORLD TO COME, AND, SO FAR AS HUMAN JUDGMENT COULD
PRONOUNCE, PERFECT AND RIGHT BEFORE GOD, WHO CARED ABOUT
ART AT ALL." It may be fully admitted that these words are used in a
figurative rather than a strictly literal sense, but thus deliberately
written by one so competent to speak with authority on such a subject,
they powerfully express an undeniable truth, namely, the worldliness
and unspirituality of the vast majority of the members of art circles.
They therefore contain a very solemn warning to the Church not to
commit the sin and folly of growing dependent on such a source for the
means of worshipping God.
VI.-As UNCONGREGATIONAL.
16. Because a sung service, if done, as its advocates say, "well,"
inevitably leaves the greater part of the public worship of God to be
performed by a skilful and trained choir, and not only takes the sense
of responsibility for rendering such· worship from a large portion of
the congregation, but MAKES IT IMPOSSIBLE FOR THEM TO JOIN IN IT
HEARTILY WITHOUT SPOILING IT. What takes a trained choir of musical
people long and elaborate practice to perfect, cannot possibly be
joined in properly by a congregation at large! Besides, as I have
shown under Reason 4, those members of a congregation who cannot
sing at all-and they are often a considerable number-are in any
case precluded from taking part in a musical service, not to speak of
many others who can sing well, but are prevented from joining intelligently in several acts of public worship, by being required to go
through broken and meaningless sentences, and, in the case of the
Lord's Prayer, being forced to address their petition to no one at all !
17. Because those who, by virtue of their musical talents, are well
able to join in a musical service, necessarily have their attention much
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distracted from the full meaning and connection of the words they
utter, by reason of the continuous effort required to sing correctly,
especially in the case of chanting the Psalms, and also by hearing the
false notes of those around them, who are not so true in time and tune;
and the more excellent and abundant the music, the more this snare
is increased.
18. Because, if God requires to be glorified by highly artistic and
elaborate music, those only who excel in musical gifts, whether they
are spiritually-minded or not, are fitted to lead the worship of the
congregation. If the music is perfectly simple, and confined to singing
hymns, the snare on this account is small, if, indeed, it exists; but
IN THE CASE OF A CHORAL SERVICE, AND ALL APPROACHES TO IT, THE
TEMPTATION CONSTANTLY PREVAILS TO CHOOSE THOSE WHO HAVE GOOD
VOICES AND GOOD EARS, RATHER THAN THOSE WHO HAVE CLEAN HANDS
AND CONTRITE HEARTS. As a matter of fact, two-thi"rds to three-fourths
of most choirs of men and boys consist of unconverted souls, and the same
is true of the great proportion of very able organists, who, as musicians,
are constantly taking part as sympathisers and assistants, or at least
as·silent approvers, in worldly scenes, and mixing in worldly society,
in a way which no converted man could consistently do.
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" ALTOGETHER LOVELY." By the late Rev. James Ormiston.
THE ELECT REMNANT. By the late Rev. F. J. Hamilton, D.D.
The first of these Sermons was preached by Mr. Ormiston on
June 23rd, 1901.
The second Sermon was preached by Dr. Hamilton on the occasion
of the Clifton Conference held in October, 1900.
Both Sermons are excellent. They are reprinted from THE GOSPEL
MAGAZINE for August, 1902. They can be obtained from Miss L.
Ormiston, 3, Berkeley Square, Clifton, Bristol, at Id. each. Many
friends m~y like to order a dozen or more copies for distribution.
GAMBLING IN A NUTSHELL. By the Rev. Thomas M. Fraser. Pp. 78.
Price Is.; post free, Is. 2d. (The Protestant Truth Society,
3 and 4, St. Paul's Churchyard, London, E.C.4.)
We have not yet been able to read this pamphlet. From its contents,
however, it would appear to deal exhaustively with the subject. It
claims to treat of the Heinousness of Gambling; the Immorality of
Betting; the Great Extent of the Gamhling Evil; State Lottery;
Gaming Houses; Gaming Machines; Whist; Horse Racing; Dog
Racing; Football, Boat Racing and Billiards, etc.; Newspaper
Competitions; Sweepstakes, Betting Laws, Casinos, etc.

