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One of the bright features in the admittedly dark spiritual
landscape has been the revival of the reformed faith. Twenty
five years ago in many areas of evangelical life the doctrines
of grace were largely unknown. There were, of course, those
who maintained them, but they were a small minority.

It would be foolish to suggest that everything has changed
and that all is now well. The spiritual situation is still bleak,
and the spawning of new ideas and gimmicks to meet a
deteriorating condition still continues. Yet at the same time
we must not ignore the significant growth in the numbers of
men in the ministry, especially young men, who are now
preaching the reformed message.

Many factors have entered to bring about this new position.
The literature of the Banner of Truth has made a notable
contribution. There has been the influence over the years of
the Puritan studies conference in London. There have been
the preaching and the often hidden but influential ministry to
ministers of Dr. Lloyd-Jones. There have been other factors
and other people involved, but above all there has been the
gracious working of God's Spirit.

Recently it has been my privilege to discover how the
reformed faith is spreading in North America. On one visit
to Canada and US.A. I was ministering largely among
Baptists, and on the other in Florida it was chiefly among
Presbyterians, but in both cases it was a great encouragement
to see the same pattern with young ministers embracing a
reformed position and aiming to preach the faith.

•
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There are dangers apparent both in the United Kingdom
and in the U.S.A. There is the constantly recurring tendency
to hyper-Calvinism in which the doctrine of election is reduced
to a fatalism which cuts the nerve of evangelistic concern.
There is also the peril of a traditionalism which merely accepts
a doctrinal system without making it one's own-this is an
increasing danger in areas where we are moving into a 'second
generation' Calvinism in churches where the reformed faith
has been well established. A further danger is the failure to
see the full implications of the reformed faith. The sovereignty
of God is not expressed finally in the doctrine of election, but
covers the whole area of life and work-indeed the whole
sweep of human history. We must open our minds to the
leading of the Spirit as He unfolds the width and depth of
reformed truth.

But dangers are not noted in order to paralyse effort but
rather to warn and in part to stimulate us to fresh thought
and prayer. Let us thank God for all He has done and press
on to know more of His truth. H. M. CARSON.

PURITAN CONFERENCE
As is generally known, the Puritan Conference last met in

1969 and since then there has been a growing desire for a
Conference of a similar nature. In fellowship with the British
Evangelical Council such a Conference is being planned for
December 14th and 15th this year at Westminster Chapel,
London.

It will be known as the WESTMINSTER CoNFERENCE for
Theological and Historical Study (with special reference to the
Puritans), and will meet under the chairmanship of Dr. D. M.
Lloyd-Jones. Sessions are planned for 10.30, 2 and 5, and
speakers include the Revs. Graham Harrison, David Kingdon
and Peter Masters. The Conference is open to all ministers,
Christian workers, Church officers and students who have
registered beforehand, the fee for which is SOp.

Such members of the Conference are encouraged to bring
sandwiches for their meals, and hot drinks will be provided
by the kindness of the Chapel officers.

Any written report of the papers given will depend upon
general demand.

Further details and application forms can be obtained in
the early autumn from the Conference Secretary, the Rev.
David Bugden, 75 High Street, Warboys, Huntingdon,
PE172TA.
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God's Double Gift
H. M. CARSON
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A sermon preached in Hamilton Road Baptist
Church, Bangor, Co. Down, on 4th April, 1971.

'When they heard these things, they held their peace, and
glorified God, saying, Then hath God also to the Gentiles
granted repentance unto life.' (Acts 11 : 18)

We are continuing our studies in the Acts of the Apostles,
and this verse is in many ways the climax of the previous
section. We have followed Cornelius seeking after God. We
have seen Peter enabled by God's grace to break through his
own traditional attitudes and to offer the gospel freely to the
Gentiles. We have seen Cornelius and his friends showing the
evidence of the Holy Spirit in their lives. We have seen them
being baptised and being identified with the people of God.
We have heard the criticism which Peter encountered from
those who were reluctant to see their traditional ways
impinged upon, and we have listened to Peter justifying what
he had done and saying, 'Who was I that I could resist God?
God has so evidently worked a work in the heart of Cornelius
and these other Gentiles'. And the critics are compelled to
acknowledge that God has indeed been at work; and so 'when
they heard these things, they held their peace and glorified
God, saying, Then hath God also to the Gentiles granted
repentance unto life'.

'Then hath God also granted unto the Gentiles repentance
unto life.' This gospel is about life; it is about the life of God
in the soul of man. It is about life which is life abundant, life
indeed, life which is eternal. It is a priceless gift, this life
which God bestows. After all, even on the human level there
is no gift quite so priceless as life. We prize health, and we
prize it highly, and rightly so. We prize a home, we prize our
friends, we prize so many of the good things that we have in
life and which we enjoy and appreciate. But there is no gift
to be prized like life itself, because life is the condition for
enjoying all other gifts. Life is itself the supreme gift, the
supreme blessing. And if that is so at the purely physical level,
how much more so is it of this life which comes from God,
this life which is eternal. It is true that God bestows many
blessings, He blesses people in so many ways. There are so
many gifts which come from His lavish generosity. But there
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is no gift like this basic gift. Indeed, all the other gifts-the
guidance which He gives in times of perplexity, the en
couragement in times of trouble, the peace and the joy in times
of testing-all these gifts depend on this basic gift, the gift of
life, the supreme, the greatest gift of all.

Now what is this eternal life? What are its characteristics?
Well, in the first place, the life of God in the soul of man is
a present experience. Life indeed is always to be thought of
in the present tense. We sometimes speak of death as depar
ture, and it is a departure. The person who has gone, well,
they are a memory, they are in the past. Life is in the present.
Yet life for any of us is a very flickering present tense. It is
here, but we never know when it will cease to be. We never
know when anyone of us will be in the past tense. We are
here this morning, we are able to sing God's praises this
morning, we are able to join in this service, but we do not
know, any of us, that we will be here for this evening's service.
Not one of us can guarantee that we shall spend another hour
in this life. Suddenly the present tense as far as we are con
cerned becomes the past tense, and departure is written over
us. But this life which God bestows is not present and then
flickering away and becoming past. It is not something which
you enjoy for a brief season and then it tantalises you and
leaves you. It is always present. That is what the word
'eternal' means-always present. We speak of past, present
and future. The past, we say, is gone, never to return; the
present is with us now; the future is yet to be. But eternal is
not past, present or future. Eternal is always present tense. It
is always now in eternity. So eternal life is not something which
I have now at this service and perhaps it may end, perhaps
indeed it may go altogether and mock me by its departure.
Eternal life is the life of eternity. It is the life of the present
tense. It is always now in eternity. And life, eternal life, is
always a present reality.

When life comes, there comes animation, movement,
stirring. If you want a vivid example of it, go into hospital
where someone has been very very ill before receiving a blood
transfusion. They may be very pale and very listless, and as
you look at them life almost seems to have departed. They are
so white and so still, there is not a movement. Then they are
given a transfusion and they begin to stir, and you begin to
see the first flicker of life and of movement. There is anima
tion, there is movement, and we say, 'There is life there'. So
when God begins to work in the soul of man there is life, there
is spiritual pulsation, spiritual animation, spiritual movement.
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Here is a man, not merely in a spiritual coma, he is in a worse
plight than that according to Ephesians 2-he is dead in
trespasses and sins. As far as God is concerned there is no
spiritual life there at all. He may be mentally very alert, he
may be physically very active, but as far as the life of his soul
is concerned he is dead. But look at the change. Something
happens to him-it is the great experience of the new birth
-and he becomes a new creation in Christ Jesus. The Spirit
of God takes up His residence within his heart. Jesus Christ
becomes his Saviour. And you see the change. There is
spiritual life, there is movement, there is animation, his mind
begins to open up to the truth of God, and you see a stirring
of interest in the deep things of the gospel. Indeed, his heart
begins to burn and he rejoices and praises God for all His
mercy. His feet begin to stir and he walks in the paths of
righteousness. This is eternal life. It is a life that speaks of
power and ability. This is what we mean by life. You see
a youngster full of life and vitality; he is jumping and skipping,
he is climbing and falling-well, you say, 'That is life'. And
when God imparts His life to the soul there is this power, this
exuberance indeed; the joy, the new spiritual resilience, the
going forward, the ability to fight against sin, to fight against
temptation, to follow hard after God. This is life.

There is something else about life. Life is essentially some
thing that you live in contact with other people. That is why,
for example, in an industrial dispute, when a man is sent to
'Coventry' it is such a desperate experience, to be isolated
from your fellows. That is why one of the most brutal punish
ments that can be inflicted on any man in prison is not simply
physical torture, but solitary confinement. When a man is
confined in a solitary cell by himself, there is a sense in which
he is alive but in many ways he is dead. Life, at the ordinary
level, only has meaning when we are in touch with one
another, when we can listen to our friends' conversation, when
we can share with them what we have been doing, when we
have common interests, and there is all the contact of every
day life-this is life. Well it is true, even more true, at the
deeper level of enjoying the life of God in the soul. Life
eternal life, spiritual life, the life that comes from the new
birth-it is a life of fellowship with God and fellowship with
the people of God.

That is why, before we experience this life, there must be
what the New Testament calls reconciliation. By nature we
are not in touch with God, by nature we are alienated from
Him. If you like, as far as God is concerned, we are in
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'solitary confinement', we are away from Him, and there is no
contact. How can there be contact between a sinner and a
holy God? How can impurity come into the presence of
perfect purity? How can blatant unrighteousness and selfish
ness and pride come into the presence of perfect righteous
ness? No, we are away from Him and we need to be recon
ciled. And that is where the Cross comes in, that is where the
death of Christ comes in. We are reconciled to God through
the death of His Son. We begin to live because we are in living
touch with the living God. This is eternal life-indeed, that is
how the Lord Jesus Christ Himself describes it: He was
summing up His own teaching about life when He said, 'This
is life eternal, that they might know Thee, the only true God,
and Jesus Christ whom Thou hast sent'. Life, the great theme
of the gospel, the great gift which God bestows-what is it?
It means to be taken from a condition of spiritual death, to
have the very life of God imparted to the soul, to become the
residence, the very temple, of God the Holy Spirit. It means
to be spiritually animated so that we begin to think God's
thoughts after Him, we begin to desire God's will, we begin
to follow hard after Him.

Life, life more abundant, life in all its fulness, life so rich
that it makes what men call life here a mere shadowy exist
ence. Men talk about life, living it up, enjoying life, but so
often what they are doing is simply using words. They are
talking about the odd thrill, and the phases of excitement, and
the pleasant experiences which come and go. And as they get
older, of course, the intervals between the thrills become much
longer, and the excitement begins to wane in intensity, until it
ends in disillusionment and miserable frustration, because they
have nothing else to live for. But that is not life at all. That
is a mockery, that is man's substitute for the real thing.
Life-true life, eternal life, is when a man or a woman is in
touch with the living God, and the very light of eternity has
flooded his soul and has given him a foretaste of the great
things which lie ahead for him, so that when death comes,
death will be seen for what it is, a mere interlude, a step on
the threshold, an incidental almost on the journey. To the
man of the world death is a terrible thing. It is the end of
everything, the great dark mysterious ending of all that he
called life. For the man who has eternal life, death is not the
ena. Death is the valley of the shadow which suddenly blazes
with light because the good Shepherd is taking His living flock
right through into joy unspeakable in the presence of the King.
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But what i the gateway to th.is life? What is the condition?
Well, it comes here, as it so often comes in the New Testa
ment: the condition is repentance. 'God has granted unto the
Gentiles repentance unto life'-repentance with a view to life.
Life is the goal, it is the great gift which God bestows. But
the condition, very insistently demanded, is repentance.
'Unless you repent,' says Jesus, 'you will perish, you will die
in your sin.' The way to life is through the narrow gateway of
repentance.

Now what is repentance? It is not just being sorry for my
in, because a person can be sorry for their sin because they

have been caught out. There are a great many men in prison
today who are probably sorry for their crimes, not because
their crimes were wrong but they are simply sorry because the
police were too quick and detected them. Repentance is not
remorse. A man may be sorry simply because of the conse
quences which follow wrongdoing. Repentance is something
much more searching. The very word suggests a radical change
in a man's whole attitude. The word that is translated
'repentance' in our Bible is a word that means a change of
mind, a change of attitude, a whole change in a man's think
ing; and because there is a change in his thinking and his
artitude, there is a change in his action.

\1 hat is this change? Well, it means a change of mind as
far as his thinking about God is concerned. When a man
understands in his own experience what repentance means, it
means that he looks at God in a different way. God no longer
is the remote Deity whom he just vaguely thought about at
times. Nor is God the senile Benevolence in the sky which so
many people seem to think He is, ready to condone sin, ready
to come at the beckoning of a finger when you are in trouble.
No! The penitent is a man who sees God as He truly is in all
His holiness. God, the God of majesty and glory, the God
who is above and beyond all the pettiIless, all the triviality, all
the sin and all the uncleanness of this world. God the Judge,
the Judge who cannot condone sin, the Judge who must deal
definitely with sin, and brings judgment upon it. Repentance
means that I begin to view God in a new way and I begin to
understand His demands. I begin to realise that this is not a
God who is trying to edge His way somehow into a corner of
my life, this is not a God who is trying to cajole my favour or
is asking me to patronise Him with a certain amount of my
interest in His affairs. This is the God who comes in sovereign
power and demands that I submit myself utterly and com
pletely to Him.
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Repentance means a new attitude to myself, and this is
where the bitter pill is, which is so hard to accept. Repentance
is bitter medicine for a man who is proud. And what man is
proud? Well, the Bible would have this answer: every man!
For this is the root of our trouble-pride, spiritual pride;
reluctance to capitulate, reluctance to acknowledge God's
verdict upon us. Repentance is indeed a new attitude to
myself. How am I to view myself? As someone with prob
lems which God can solve for me, someone with anxieties for
which God has the answer, someone with needs for whom
God comes each Sunday to give me a sort of fillip and a heart
warmer to keep me going for a few days? Well, God does
meet us in our needs and our troubles and our sorrows, but we
do not come on those terms. Repentance means that I see
myself as the hymn puts it: 'guilty, lost and helpless'.

Guilty: a guilty rebel, a guilty sinner. One who stands
before the Judge, no longer very sure of myself, but seeing
through all the evasions with which I try to escape from God's
searching gaze, seeing through all the pathetic excuses that
I have mustered, blaming my circumstances, blaming my
upbringing, blaming my temperament and ultimately trying to
blame my Creator. Repentance means that I brush my excuses
to one side and acknowledge that I am just a guilty rebel. It
means also dismissing (and how hard it is to dismiss) my own
attainments, my own virtues, my own achievements, the things
of which I have been proud in the secret of my heart, the
things that I have felt would surely win me some kind of
position before God. God, we think, is reasonable and surely
He will look at what we have done and the merits we have
built up and the good things we have achieved. Repentance
means that I come before God and I discover, and I acknow
ledge freely, that I am not well-dressed for His presence-I am
just like a beggar in vermin-infested rags. That is what my
righteousness is like-filthy rags, not fit for the banqueting
hall and the presence of the King. I am a guilty rebel! I am
lost!

Lost: what an ugly word it can be! It can be used in
different senses. We speak of something lost when we mean
simply we have mislaid it, and we are not too seriously
troubled because we know it is somewhere round the house and
sooner or later we will find it-it cannot be too far away
because it was not outside, we have lost it but we hope to find
it. But when you hear a bulletin on the radio which says 'such
and such a vessel was lost in the English Channel', it has not
been mislaid, it is not temporarily off course. It is lost, finally
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and decisively. It is the end of the vessel. Finality is written
across the story. To acknowledge that I am lost is to say that
I am out of touch with God now and there is a dark shadow
which lies across my present condition. It is that I will be lost
eternally unless by God's grace I am found. Lost eternally-it
is easy to say those words, isn't it? So easily they fall from
my lips, and yet what a ghastly prospect it is. To be lost
eternally, to be lost with no possibility of being found, to be
in outer darkness where there is weeping and gnashing of
teeth. To be away from God and away from hope and away
from life and away from godly friends, away from everything
that makes life rich and full. To be away from heaven. To be
in hell. What does it mean to be in hell? It means to be lost,
to be lost for ever, to be lost eternally. Guilty, lost and
helpless.

Helpless: unable to deal with this situation, unable to
remedy my plight, unable even to turn and repent, unable even
to believe, unable to do anything about my desperate condi
tion. This is the cry of the penitent: 'I am guilty, I am lost,
I am helpless'. This kind of confession runs completely con
trary to so much thinking-yes, so much thinking in many of
the churches. This runs completely contrary to any ritualistic
approach to religion. What is ritual really doing? It is pro
ducing something fancy, something outward, something that
will warm you and stir you emotionally, and will enable you
to forget that the real demand is not something that stirs you
or entertains you, but something that humbles you and turns
you in penitence to the Lord. Yes, and this kind of thinking,
true repentance-it runs completely contrary to the attitude
which assumes that if you leave a man to think things out for
himself he will come to the right conclusion, he will come to
the right answers. True repentance says-No, left to myself
I will never come to the right answers, Left to myself I will
remain in my own wisdom which as far as God is concerned
is abysmal folly. What I need is the wisdom which comes
from above, enabling me to understand, enabling me to come
with the simplicity of a child, and to trust in Christ. Yes, and
this utter rejection of my own ability runs completely contrary
to the ideas of those who are always trying to make a new
resolve, to make a new effort, to try and do better. The
emphasis here is that it is not works, as Paul said in Ephesians
2, 'By grace are ye saved, through faith, and that not of your
selves, it is the gift of God. Not of works, lest any man
should boast'.
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Repentance, then, is a new attitude to God. It is a new
attitude to myself-seeing myself before a holy God as guilty,
lost and helpless. It is a new attitude to Jesus Christ-seeing
Him as He truly is, the Son of God, who took our nature and
was born of the Virgin Mary, the One who suffered and was
crucified under Pontius Pilate, the One who rose from the
dead, the One who ascended, the living Lord Jesus Christ.
What does repentance mean as far as He is concerned? It
means realising that He is not there simply to be brought in to
tidy up my life. He is not there simply to give me forgiveness.
He is not there to give me a kind of insurance policy for
heaven, so that I can live for myself now and be sure that
when the end comes I have got a guarantee of a safe place in
glory. This is a complete travesty of the gospel. And the
tragedy is that there are countless numbers of people in gospel
loving churches who live on that kind of message, and they
(hink you can come to Jesus and put your trust in Him and
then continue as if nothing has ever happened. He is Jesus
Christ the Lord. The lordship of Jesus Christ is not something
that awaits you down the road, and perhaps you may have it
and perhaps you may not have it, and you may be content
with a half-hearted experience. I tell you the basic affirmation
of the New Testament is: Jesus Christ is Lord. It is an utter
mockery to speak about repentance and faith as if the lordship
of Christ could be bowed off the scene as something of no
consequence. If you come to Christ, you do not come to
receive forgiveness and that is enough, thank you very much
-I now have forgiveness and I am sure of heaven and now
I can live for myself. No! if you come to Christ at all you
must bow the knee in submission to the lordship of Christ the
King. You hear of people who say, 'Well, I have trusted
Christ but there was not very much about it and then I trusted
Him as Lord'. I am inclined to say to that person, 'That is
when you were converted. That other- decision was make
believe, there was no reality about it'. The tragedy is that
there are so many in this condition of make-believe. I fear
that sometimes on a Lord's Day morning people are gathered
as the people of God and imagine that their very identification
with the worshipping congregation is a token that this great
experience is theirs, I believe that they need to be brought
back to this basic reality-'Unless you repent you shall like
wise perish'. Unless you turn as a guilty lost sinner and
acknowledge the lordship, the saving power, the kingship of
Christ, unless you bow the knee in utter submission, not with
a mere verbal profession of faith, not with a nod of assent to
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certain promi from the e Testament, not with an accept
ance of the word, but an acceptance of the Person who speaks
the word. This is repentance.

'God has granted repentance unto life.' Do you notice that
word? In some ways it is the key word in the verse. 'God has
granted repentance to the Gentiles.' He grants life-yes, this
is true: the free gift of God is eternal life. But what about
repentance? Well, God gives that as well. God gives the life
and He gives the repentance, and He gives the faith at every
point. You are not in the realm of earning, you are in the
realm of receiving. It is not a case of 'here is the gift of God
which is eternal life, now I must do something about it. What
have I got to do? I have got to produce repentance'. So a
man tries to stir up feelings of repentance in his heart, and he
does not do too well. He finds it very hard. Indeed, he dis
covers it is impossible and he can get into a complete state:
'I want to believe and I cannot believe. I want to repent and
I cannot repent'. Well, the answer of the gospel is that of
course you cannot. It is utterly impossible. A dead man
cannot turn and live. Life must be imparted. A beggar cannot
produce good clothes, a bankrupt cannot suddenly furnish a
fat bank-balance. And you and I are miserable paupers, we
are beggars, clothed in rags and with nothing to offer. So if we
have got to produce repentance and we have got to produce
faith, well, we are utterly finished, we are lost!

But the gospel is talking about gifts, about a God who is
giving gifts. God has granted-freely granted, as a liberal gift
-repentance. To whom has He given it? Well, they say, 'to
Gentiles!' The people who were looked on as completely
beyond the pale, as utter outcasts; no hope for these! Paul
describes them as 'outside the commonwealth of Israel, with
out God and without hope'. But God has given to Gentiles
repentance. That is why I can preach with such confidence
this gospel. I can say to anyone here t~is morning: I care not
about your past; I care not how far you have gone from
Christ; I care not if there is something that keeps lingering in
your memory, some serious sin in the past, some serious fall.
God grants to Gentiles-He goes right out, as it were, to the
furthest horizons, and He reaches men and women and He
says, 'The gift of God is repentance, the gift of God is eternal
life'. I care not how far gone you are in self-righteousness.
I may not be addressing a congregation where there has been •
a great deal of notorious open sin, but I may be addressing
people who are very far gone in self-righteousness and self
esteem and self-reliance. And I say to such: no matter how
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deep-dyed your self-righteousness is, God brings to you in
His mercy this gracious promise of repentance.

No wonder they are amazed. You can sense the wonder in
their voices. 'Then God has granted to the Gentiles repentance
unto life.' And I tell you, when you come to experience true
repentance, when the light of God begins to be a reality in
your heart, well, of course you marvel, and when you sing the
hymns of praise which we delight to sing to God's glory, well,
your heart will thrill. It will not simply be so many words
and a particular melody that perhaps you like, it will become
a living reality, pulsing and bursting forth from the very
depths of your being. 'God has granted me repentance! He
has granted me life.' And'He grants it as a free gift. You do
not have to qualify for repentance. You do not have to pro
duce some payment for repentance. You do not have to try
and draw something from the resources of your own being.
You come as a pauper to the rich God. You come as a beggar
to the heavenly benefactor. You come as one in utter rags,
and the King has a wedding garment ready for you. The free
gift of God is repentance. The free gift of God is eternal life.

I have been talking this morning about the very heart of the
gospel, what it is all about, what God desires that men should
enjoy. It is not what they call life. Life here-what is it?
A flicker for a moment, and then it has gone. No, life-the life
of which the Lord speaks-is life everlasting, life that is
eternal, life that is rich and full, life that has meaning and
purpose and direction. It is a life of fellowship with God, a
life which, with all its joy here, is simply the prelude to a
greater bliss and a greater joy beyond. Do you know this life?
Is this your experience? Maybe there is someone here and
you are saying, 'No, it is not, but I want it to be'. Well, I say,
the gospel not only brings this word about life, it brings this
command: You must repent, if you are to have life. You say,
'How do I repent?' I tell you, it is a gift. You must repent
-well, ask God to give you repentance. You must believe
-well, ask God to give you the faith.

'Just as I am, without one plea
But that Thy blood was shed for me;
And that Thou bidst me come to Thee,

o Lamb of God, I come.'

Nothing to plead, nothing to offer. Guilty, lost and helpless:
Thou canst make me whole. How are you to come? What is
the invitation? Listen to an Old Testament prophet: 'Ho,
everyone that thirsteth, come ye to the waters, and he that

...
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hath no money, come ye, buy and eat; yea, come, buy wme
and milk without money and without price'.

I have a great concern this morning and it is this: it is a
concern lest there should be anyone in this congregation who
should be one day in the condition of those who encounter
the King-Christ spoke about them-on that last day of judg
ment. He spoke of men and women who will say, 'Lord, Lord,
have we not prophesied in your name, and in your name done
many wondrous works, in your name we have cast out devils';
and He will say, 'Depart from me, I never knew you'. I am
desperately concerned lest there should be someone here who
in that day will say, 'But I was a Baptist, I was baptised,
I went to the Lord's Table, I preached, I taught, I did all kinds
of things'. You may do all those things and yet still never have
the reality to which all these things point. My concern this
morning is, that you might have the reality, the repentance
and the life, and both alike are the gift of God. Oh that God
might come down in this service this morning with humbling
power, with searching scrutiny, reaching in to consciences,
stirring hearts, breaking and pulverising self-righteousness, and
bringing home to men and women that the gift is life, and the
gift is repentance, and both are freely bestowed on penitent
sinners.

CORRESPONDENCE

Dear Mr. Carson,

I wonder if there is a reader in the neighbourhood of
Bournemouth who would be willing to fingerspell the Bible to
a deaf and dumb man who is temporarily unable to read the
Bible owing to a recent operation for cataract. Learning to
fingerspell is not difficult. In fact it is easy. The difficult part
is reading fingerspelling, which does take a lot of practice.
This is not required of a helper or fingerspeller in this
connection.

Any volunteer should please write to me at the headquarters
of the Bournemouth Mission to the Deaf, at Lockyer Hall,
27 Morley Road, Boscombe.

I must add that we do appreciate the monthly arrival of
The Gospel Magazine and eagerly await it.

Yours faithfully,

ARTHUR H. WILLS.
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Doctrinal Definitions
PAUL TUCKER

AVENUES ALONG WIDeR SATAN A'ITACKS THE
BELIEVER

Job 1 : 6 - 2 : 10
1. THE DEVIL ATTACKS PEOPLE MATERIALLY AS TO THEIR

PROPERTY AND POSSESSIONS.

You may recall how J ob was a very wealthy farmer (Job
1 : 3). He had great possession, great property, and he was a
godly man, a God-fearing man. So much so, that the Lord
Himself called attention to Job and in conversation with Satan
He asked a question (verse 8). This passage teaches plainly
that a man can be wealthy and yet godly at the same time.
There is nothing wrong with having material possessions. If a
man has acquired them properly, if he uses them honourably,
then there is nothing wrong at all in possessing great wealth.
The devil slandered Job in the presence of God (see verses
9-11). He said that it paid Job to serve God, it paid him to be
religious, but if God would take away all these possessions
from him, he would curse God to his face. Then it was that
God gave permission to Satan to attack the possessions and
the property of Job. Satan could not act until God gave him
permission. The devil began to manipulate people and circum
stances. He influenced the minds of the Sabeans and the
Chaldeans. Then the devil began to manipulate the elements,
sending a great storm, sending lightning. And then he manipu
lated the wind. Here we see something of the permitted power
of Satan, a limited power it is true, but a very great power.
Very often we read of the earthquake and the hurricane and
storm, and we speak of it as a mysterious providence. Do we
ever give consideration to the thought that maybe the devil
has some part in it? It is clearly taught here that he can
operate through the elements. We may safely infer from the
record in the gospels that it was a satanic storm that was
whipped up on the lake of Galilee, because when our Lord
stood up in the boat He rebuked the wind. Would He have
rebuked the wind if His Heavenly Father had sent it? The
amazing factor here is the way in which Job survived this
attack of the enemy (see verses 21-22). He did not become
embittered, he did not become rebellious. He submitted him
self to this unpleasant discipline of which the Lord allowed
the devil to be the author. But I fear that with many of us we
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do not come through this kind of test as Job did. I know of
believers who, when things have gone wrong financially and
domestically, have become offended and have stopped going
to the meetings in God's House. I know of others who have
become very embittered indeed when a loved one has been
taken away from them, and Satan gains the advantage. He gets
a place because he has got to them and reached them at a
point where they do not have spiritual resources to overcome
the enemy.
n. THE DEVIL IS ALLOWED TO ATTACK A MAN PHYSICALLY.

Again Job is a classical illustration of this, though not the
only illustration. But you remember after this amazing ordeal
the Lord challenged Satan (2: 3). Note the last words of
verse 3. Satan came back with another slanderous accusation
(verses 4-6). God now lowered the hedge further still and gave
Satan closer access to His servant (verse 6). God is still
sovereign and in control of His servant. He is giving scope to
the devil, but it is limited scope . And the devil begins to
attack Job through the body. It is everywhere taught in Scrip
ture that Satan attacks a man's body. It was taught by the
Lord Jesus Christ Himself in Luke 13 : 16. That is not to say
that all sickness comes from the devil or that all sickness is
the direct result of sin, but it is a fact that the devil definitely
does in certain instances have access to the body of a person
and can bring physical infirmity. See Acts 10: 38; 1 Cor.
5 : 4-5, 'to deliver such an one unto Satan .. .' Here is a
mystery-the Lord even allowing the devil to discipline a
backslider so that through that physical discipline his spirit
might be saved and preserved in the day of the Lord Jesus.
The great example in the New Testament is the Apostle Paul
himself. See 2 Corinthians 12 : 7. I suppose the devil was
trying to hinder the effectiveness of the ministry of the great
Apostle, to bring him low, to depress him and to prevent him
from fulfilling the great purposes that God had in mind for
him as the Apostle to the Gentiles.. Perhaps the devil was
trying to hinder Paul's great itinerary. But you know Paul was
able to look beyond the satanic agency and to look to God's
sovereignty. Though the devil had sent it, God was going to
allow it and use it to minister to the Apostle Paul's spiritual
development and enrichment. It was as if one of the thorns
had been taken from the crown of thorns and was pressed into
the side of the Apostle; he was acutely aware of fellowship
with the sufferings of Jesus Christ. That thorn was trans
formed and used in two ways: (a) to keep the Apostle Paul
humble. This Apostle had had amazing experiences. He had
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heard unspeakable words that it was not lawful for a man to
utter. It would have been easy for him to respond to the
subtle pull of spiritual pride. (b) It was also a means of enrich
ment. After he prayed to be delivered from it, the Lord
spoke to him and said, 'My grace is sufficient for thee'. Which
would he rather have, a deliverance from the thorn or a super
abundant experience of God's grace? The Apostle Paul knew
which he would rather have; he went so far as to say 'Most
gladly will I rather glory in my infirmities that the power of
Christ may rest upon me'. And so the very attack of the devil
to the body can be turned of God into a ministry for God's
glory and for man's blessing.
ITI. SATAN ATTACKS PEOPLE INTELLECTUALLY.

Remember that the great burden that Job was to bear was
the failure of his wife to understand what was happening
(2 : 9).

1. Here was a theological test. Here was a test in the realm
of the mind, here was the great enemy using Job's wife in a
very subtle way to inject doubt of God's wisdom into the mind
of Job. Job recognised it as such. But the devil can operate
in this negative way upon the mind and he can get people to
doubt God, to doubt God's love, wisdom and providential
care.

2. Another way in which Satan attacks the mind is to get
people to deify self. That was one of Satan's tactics with
mother Eve (Genesis 3 : 5). When she saw the tree, one of the
things she noticed about it was that it was a tree to be desired
to make one wise. It seems to me that most of the forms of
commercial advertising today are taking their cue from Satan,
because the whole emphasis today is upon that which will
promote self-interest. And the world laps it up.

3. Another way in which the devil works in the mind of a
man is to divert attention from the thoughts of God. Remem
ber our Lord's teaching in Luke 8 of the seed that fell by the
wayside. The Lord plainly declares in verses 11 and 12 that
the seed is the Word of God and those by the wayside are they
that hear; 'Then cometh the devil and taketh away the Word
out of their hearts lest they should believe and be saved'. You
see, the devil knows the power of the Word of God. He
knows that the Word of God can create faith, can show a man
the way to be saved, and the devil being a spirit-being has this
astounding capacity of access to our innermost personalities;
he can come into the heart and mind, and take away the word
after it has been preached. And he does it not only with the
unbeliever, but with the believer. Sometimes the Word is
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preached and received, but careless conversation after a meet
ing is like the birds of the air, it takes away the impact of the
Word and it is lost (2 Corinthians 11 : 3).

4. Another way in whicli he influences the mind is by
discouraging sensitive souls (2 Corinthians 2 : 11). What did
the Apostle mean by this? This second letter is dealing with
the man who was delivered over to Satan to be afflicted in the
flesh that his spirit might be saved in the day of Jesus. The
man who was excommunicated had repented, and so Paul says
they are to receive him back into the fellowship without any
qualification at all. Reference is made to this in verses 7 and
8. Otherwise Satan is going to gain advantage. The man is
going to be so discouraged as to feel that God has forsaken
him for ever.
IV. THE DEVIL ATIACKS PEOPLE CIRCUMSTANTIALLY, THAT IS

THROUGH THEIR CIRCUMSTANCES AND SITUATIONS AND

ENVl RONM ENT.

See 1 Thessalonians 2: 18. Once again Paul and Silas
wished to return to the church to establish the believers in the
faith, but something interfered. There was no lack of desire
on Paul's part. He loved these believers, and speaks of them
as 'his joy' and says 'we would have come unto you', but he
he could not go. Nor was he prevented from going by God's
special providence. There were times when God did direct the
Apostle in a different way to that which he first expected.
Remember Acts 16: 7. But on this occasion Paul is not
speaking of God's special providence; he is speaking of satanic
hindrances. The devil knew that if he went back there would
be a wonderful reunion of fellowship and the devil hates
fellowship, he wants to disrupt and hinder it and break it up.
We know, of course, that finally our God is sovereign and our
Lord is in control, but Satan can attack the people of God, so
it behoves us to take unto ourselves the whole armour of God.

YOUR ROCK
Believe God's word and power more than you believe your

own feelings and experiences. Your Rock is Christ. and it is
not the Rock which ebbs and flows, but your sea.

-SAMUEL RUTHERFORD.
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A Vital
Reformation Doctrine

J. B. ROWELL

Four thousand years ago the soul-arresting question of the
ages was asked by Bildad the Shuhite-'How then can man
be justified with God' (Job 25: 4). Is there a question more
vital than this, to know how man can be received by the holy
God as though he had never sinned?

Twenty centuries later the Apostle Paul dealt with this vital
issue in the light of the Law of the holy God and the revela
tion of Divine Grace in the Person of Jesus Christ, and gave
his inspired conclusion: 'But that no man is justified by the
law in the sight of God, it is evident: for the just shall live by
faith' (Galatians 3 : 11).

This basic fundamental, 'The just shall live by faith',
vitalized the theology of the sixteenth century and became the
watchword of The Great Protestant Reformation, when
Martin Luther, 'The Monk who Shook the World', brought to
light a Scripture hidden from the public eye and emblazoned
it across the whole of Germany and of the world-The just
shall live by faith'.

Our Visit to Rome and the Scala Sancta.
When we saw the Scala Sancta in Rome its twenty-eight

steps were thronged with people, at that time, mostly aged
nuns, who, on their knees, were ascending the steps with a
view to gaining merit or release from purgatory. Rome teaches
that the Scala Sancta, the Holy Stairs, are the same that our
Saviour ascended in going to Pilate's judgment hall, and that
His Blood dropped on each step. So that these reputed drops
of blood shall not be kissed-away by the faithful, they are
covered by glass. Each devotee must kiss each pane of glass
as he offers a prayer, and this as meritorious for salvation.

Martin Luther's Blinded Eyes Opened.
About 1510 A.D. Martin Luther felt the urge to visit Rome

believing that city to be holy because of the presence of 'His
holiness, the Pope'. Instead, he found much sin and corrup
tion. With the burden of sin upon his mind and heart, he
hoped to find relief by climbing the Scala Sancta. However, the
quickening power of the Holy Word of God was evidenced,
for, as he was ascending the steps, light from heaven pene
trated his darkened understanding as the words were flashed
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into his mind, 'The just shall live by faith'. In that instant,
Martin Luther rose from his knees and from his superstition,
a delivered man, as the Holy Spirit put him under divine
arrest, and he returned to Wittenberg having lost all faith in
Rome's substitutes for salvation.

To know and understand God's supernatural overruling in
the life of one man in the sixteenth century for the overthrow
of Rome's error and superstition might well be an encourage
ment to God's people in our own day that He shall yet raise
up His standard-bearers against weakling compromise with
the Truth and the appalling departures from the faith once
delivered to the saints.
God Safeguarding His Chosen Servant

Martin Luther was born in Eisleben, Lower Saxony, on
November 10th, 1483, and died February 18th, 1546. During
his sixty-three years he was an exemplification of what God
can do in the life of one man when loyal to God and fearless
of man.

In the year 1505 came proof of God preserving Luther for
the work He had for him to do. While returning to Erfurt, he
was overtaken by a thunder storm. A bolt of lightning struck
his friend dead by his side. Luther was terrified and thereupon
pledged his life to religion if only God would spare him. In
fulfilment of his promise he entered an Augustinian Convent
on the 17th August, 1505.
God Revealing Forgiveness at Sins to Luther.

In his conventuallife this earnest, zealous young monk gave
himself without reserve to all the austerities of monastic life.
Because of his self-denial and self-discipline, his health suf
fered until he was very ill and nigh unto death. However, in
the same convent there was an aged monk who understood
something of the profound experience through which Luther
was passing. On one occasion, this aged brother-monk visited
Luther and recited to him the Apostles' Creed, having Luther
recite it after him. Coming to the words 'I believe in the
forgiveness of sins', the aged monk noted how feebly Luther
repeated them, and remonstrated, 'Nay, you are to believe not
merely in the forgiveness of David's sins; or Peter's sins;
you must believe in the forgiveness of your own sins'. On these
words, light broke in on Luther's spiritual darkness; and as
Dr. J. A. Wylie, in his notable work on 'The History of Pro
testantism', observed, 'In that hour the principle of Popery in
Luther's soul fell.'

As we have already recorded, it was about the year 1510
that, while Luther was engaged in seeking to earn merit by
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good works by climbing the Scala Sancta on his knees and
reciting prayers, as thousands have done, and are still doing,
the Holy Spirit spoke the words in mighty delivering power to
Luther's mind and heart, 'The just shall live by faith.'

The Sale of lndulgences-A Challenge to Luther.
The various steps in Luther's life proved to be a prepara

tion for the next step. In the year 1517, a fresh challenge came
to Luther, when John Tetzel, a Dominican monk was appoin
ted by Pope Leo X to sell the forgiveness of sins in the form
of Indulgences. Pope Leo, known for his luxurious tastes, was
engaged in raising funds to build the mighty and magnificent
St. Peter's Basilica in Rome, and for this the Pope issued a
fresh supply of indulgences. An indulgence was virtually a
certificate or certification that out of the treasury of merit
accumulated by the good works of saints, forgiveness of sins
could be offered for sale, and could be accepted, on payment,
as guarantee of exemption from the pains of purgatory, both
on the part of and for the benefit of the dead as well as the
living. Tetzel's voice and beating of his drum would ring
through a market place as he cried, 'No sooner will the chink
of your money be heard in the strong box than the soul of
the departed will be set free.'

Luther Daring the Mightiest Power in the World.
Luther accepted Rome's challenge through Tetzel, and

responded 'I'll beat a hole in that man's drum.' Luther's soul
revolted against this intrusion into the realm of divine grace
by which it is affirmed that sins are forgiven 'without money
and without price', and on October 31st, 1517, he defied the
mightiest ecclesiastical power in the world by his world
shaking protest when he nailed his 95 Theses to the door of
the church in Wittenberg. These 95 theses, or positive proposi
tions in defence of truth and opposing error shocked the world
awake, and proved the truth of Luther's own words, 'One with
God is a majority'. It should be noted that Luther's action
was not done 'in a corner', or in secret, but in the open where
all who would could see him. For this reason October 31st
became the anniversary date of the Great Reformation.

Luther Publicly Burning the Pope's Bull.
Luther's open challenge to the Roman Hierarchy could not

be left unnoticed and unanswered. Accordingly, on June 15th,
1520, Pope Leo issued his solemn papal bull, or edict, of con
demnation of Luther and his writings, thus placing him under
the church's anathema, and exposing him to open assault.
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In what way could Luther react to the Pope's condemna
tion? The Monk who shook the world, shook it again by his
formal abjuring of the Papacy and publicly burning the
Pope's Bull. This papal document which usually made kings,
emperors and people quake meant nothing to Luther, and in
December 1520 he openly built a fire in the presence of the
populace and publicly declared his freedom from papal
tyranny by tossing the much feared, much dreaded Papal
Decree into the flames.

Luther Summoned to the Diet of Worms.
The following year, 1521, the Pope summoned Luther to

appear before an august ecclesiastical assembly of cardinals,
archbishops, and the like, at the Diet of Worms, to answer
the charges against himself and his writings. He was warned
by his friends not to go and thus endanger his life. His
answer was 'Even should there be as many devils in Worms as
tiles upon the house-tops, still I will enter it.' He was com
pelled to deliver his scholarly defence in both German and
Latin. This trial of endurance was enough to overwhelm the
spirit of any ordinary man, but this mighty man of God
maintained his cause and was victorious to the end. He proved
again and again the truth of the Psalm he loved 'God is our
refuge and strength, a very present help in trouble' (Psalm 46).

Justification by Faith.
The vital doctrine of the Great Protestant Reformation of

the sixteenth century was the Bible doctrine of Justification
by Faith, revitalized through the instrumentality of God's
bold and courageous servant Martin Luther. His faithful vin
dication of the Truth inaugurated a new era in church history
-The Reformation. This is not a new doctrine but has been
believed and taught by those who accept the divine authority
of God's Word, the Bible, from New Testament days down to
the present day. It was, however, given fresh emphasis and
elucidation at a time when the minds of men were beclouded
by the false teachings of the Romish system.

Witnessed to in Creeds of Christendom.
This basic doctrine in the Christian faith is prominent in

the creedal statements of evangelical churches, and finds
expression in similar language to that given in the Eleventh
Article of the Church of England, which affirms: 'We are
accounted righteous before God only for the merit of our
Lord and Saviour Jesus Christ by faith, and not for our own
works or deservings; Wherefore, that we are justified by faith
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only is a most wholesome doctrine, and very full of comfort'
(see The Prayer Book on 'The Articles of Religion').

Roman Church Opposes Justification by Faith.
Even before the death of Luther in 1546, the Roman

Church had set in motion the beginnings of The Counter
Reformation and in 'the Canons of the Council of Trent'
(1545) she published her doctrines. In these she affirms her
doctrines for acceptance and pronounces many curses on
those who refuse to accept them. Regarding justification she
asserts: 'If anyone saith that justifying faith is nothing else
but confidence in the divine mercy which remits for Christ's
sake or that this confidence alone is that whereby we are
justified, let him be anathema'-let him be accursed (Canon
12, Session VI).

Bible Exposition of Justification.
1. Divine Grace the Source of Justification-'For all have

sinned, and come short of the glory of God; Being justified
freely by His grace through the redemption that is in Christ
Jesus'-Thus, justified by God's free favour (Romans 3 : 23,
24 and Titus 3 : 7).

2. The Precious Blood shed, the Life of Jesus Christ given
in His substitutionary death is the Foundation of Justification
-'Christ died for us. Much more then, being now justified
by His blood, we shall be saved from wrath through Him'
(Romans 5 : 8, 9). God can forgive sin only on a righteous
basis-'Christ died for-on behalf of-the ungodly' (verse 6).
(See also, I Peter 1 : 18).

3. The literal Resurrection of Jesus Christ the Positive
Proof of Justification-'Who was delivered for our offences,
and was raised again for our justification' (Romans 4 : 25).

4. Man's responsibility-the hand that receives justifica
tion, 'Therefore being justified by faith' (Romans 5 : 1). Faith
is dependence on the truthfulness of Another. Justifying faith
is that faith which looks out from self and is united with the
Object of faith-Jesus Christ. Faith in Christ unites us to all
that Christ is, and all that He has done on our behalf. True
faith looks away from all personal unworthiness, and appro
priates all that Christ is in His worthiness. Unworthiness is no
hindrance to salvation, but unbelief and unwillingness are
deadly enemies of faith in Christ.

5. Proof of Justification in personal experience-peace
with God. 'Therefore, being justified by faith, we have peace
with God through our Lord Jesus Christ' (Romans 5: 2).
Enmity against God exchanged for peace with God. 'Peace
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with God' is the relationship with God which results in, and
is the foundation for 'The peace of God which passeth all
understanding" (Philippians 4 : 7).

6. Evidential Justification-'By works a man is justified'.
This is the proof of justification before the world-'But wilt
thou know, 0 vain man, that faith without works is dead?
... We see then how that by works a man is justified, and not
by faith only' (James 2: 20, 24). Justification by faith is
accepted in the court of heaven; while justification by works
is recognized in the judgment of the world. 'That they which
have believed in God might be careful to maintain good works.
These things are good and profitable unto men' (Titus 3 : 5-8).

This is the Vital Doctrine of the Protestant Reformation
Justification by Faith.

A FEW "NEVERS" TO REMEMBER
Never neglect daily private prayer; and when you pray

remember that God is present, and that He hears your prayers
(Hebrews 11 :6). Never ask God for anything you do not
want. Tell Him the truth about yourself, however bad it is,
and then ask Him, for Christ's sake, to forgive you, and to
make you what you ought to be (John 4: 24).

Never neglect daily private Bible reading; and when you
read, remember that God is speaking to you, and that you are
to believe and act upon what He says. Doubtless much back
sliding begins with the neglect of these two rules (John 5:39).

Never let a day pass without trying to do something for the
Master. Every night reffect on what the Lord Jesus has done
for you, and then ask yourself, What am I doing for Him?
(Matthew 5: 13-16).

If ever you are in doubt as to a thing being right or wrong,
go to your room, and kneel down and seek God's blessing
upon it (Colossians 3:17). If you cannot do this, it is wrong
(Romans 14:23). .

Never take your pattern for holy living from other disciples,
or argue that because such and such people do so and so,
therefore you may (2 Corinthians 10: 12). You are to ask
yourself, 'How would my Lord and Master act?' and strive to
follow Him (John 10:27).

Never believe what you feel, if it contradicts God's Word.
Ask yourself, Can what I feel be true, if contrary to God's
Word? and if both cannot be true, believe God, and make
your own heart the liar (Romans 3 :4; , John 5: 10/ Il).

-BROWNLOW NORTH.
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ASSURANCE-the
TRUE and the FALSE

W. WEIR

(A series of studies in 1 John)

CHAPTER 7

THESE SEVEN THINGS

If we would enter fully into the assurance of chapter 5 : 13
we must be willing to make a careful study of the whole
epistle. The consideration of 'these things' is calculated to
produce fulness of assurance, and, therefore, fulness of joy in
the saint who is continually cleaving unto the Lord with pur
pose of heart. It will, at the same time, challenge any who are
less diligent than formerly, and rebuke any who may be
indulging deliberately in sin.

The new convert may be encouraged to rest upon the bare
statement of Scripture-'He that hath the Son hath life'. He
may enter immediately upon the joyful assurance that such a
statement warrants. This, however, is only the beginning.
There are certain obligations belonging to Christian disciple
ship which become clearer as the convert grows in grace and
in the knowledge and love of God. If there is a complete
denial of these demands, which means a denial of Jesus as
Lord, then the very foundation on which true confidence must
rest is being undermined. The Apostle would say to all who
would glibly and confidently claim assurance while at the same
time living carelessly: 'He that saith I know Him, and keepeth
not His commandments, is a liar, and the truth is not in Him'.
If such a person imagines he is resting upon Scripture for his
confidence he is self-deceived, for he is not conforming to the
demands of Scripture; he is not giving due attention to 'THESE

THINGS' written by John to inspire confidence, and to rebuke
presumption.

The truth which emerges from such a study may be stated
thus: The way to enjoy true assurance is to be willing and
eager to be rightly adjusted to the Son of God in all respects.
This means that there is no simple formula that will solve this
question for us without any responsibility on our part.

Many would welcome some doctrine of assurance concern
ing eternal life that would apply no matter how careless they
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might become, or even if they deliberately walked in sinful
ways. Such a doctrine could not be based on the things written
in this epistle.

Before considering some of 'these things' we should notice
a feature of this epistle that will help to an understanding of its
message. The Apostle sets before us the things that are charac
teristic of the new life in Christ, when that life finds true
expression in the world. He contrasts these things with the
characteristics of a godless life when it finds full expression.
And the contrast, as he sees it, is like that between light and
darkness. Faced with the ideal, there must always be the
acknowledgment:

'Not that I have now attained [this ideal] or am already
made perfect, but I press on to lay hold of [grasp] and
make my own, that for which Christ Jesus, the Messiah,
has laid hold of me and made me His own.' (phil. 3 : 12)

The purpose of the epistle is not to lead any of us to a sense
of self-satisfaction, but rather to provide us with an incentive
to press on toward the goal. There is a place in Christian
experience for self-examination and self-judgment (2 Corin
thians 13 : 5; 1 Corinthians 11 : 28, 31). but it would be hurtful
and wrong to become continually introspective. Occupation
with the Son of God, and not with self. should result from
a true understanding of the epistle.

Now we turn to a consideration of 'These Things', and, in
order to help us to definiteness, we are grouping 'these things'
under seven headings.
1. The importance of Faith.

In our consideration of the things essential for assurance we
must begin here. Without faith we have neither security nor
any right to confidence. Here is how John emphasises the
importance of Faith (chapter 5 : 9, 11-13):

'If we accept [as we do] the testimony of men [if we are
willing to take human authority]'-the testimony of God is
greater [stronger authority], for this is the testimony of
God even the witness which He has borne regarding His
Son.

'And this is that testimony-that evidence: God gave us
eternal life. and this life is in His Son.

'He who possesses the Son has that life; he who does
not possess the Son of God does not have that life.

'I write this to you who believe in [adhere to, trust in
and rely on] the name of the Son of God-that is. in the
peculiar services and blessings conferred by Him on men
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-so that you may know [with settled and absolute know- r'

ledge] that you [already] have life, yes, eternal life.'
We know what it means to receive and believe the testimony

of men, and in certain circumstances we consider it safe to do
so. John argues that the testimony of God must always be
greater and more dependable than the testimony of men,
however reliable.

If our faith is to be intelligent we must consider what is the
special testimony we are asked to- believe. It is two-fold.

(i) 'This is the testimony of God even the witness which He
has borne regarding His Son' (verse 9). To give Weymouth's
rendering: 'God's testimony consists of the things which He
hath testified about His Son'. This testimony is set forth in the
body of the epistle. John insists that we can neither be born of
God nor have any right to assurance unless we accept and
believe the truth about the Son of God.

(ii) 'This is that testimony-that evidence: God gave us
eternal life ... ' (verse 11), that is to us who believe the
witness concerning His Son. Apart from feelings or fears or
anything that is merely subjective, we accept this witness of
God.

Faith, then, accepts God's testimony:
1. Concerning His Son,
2. Concerning ourselves.

We must begin here, for apart from such faith the glad
assurance of this epistle is not possible.

There is a negative side to this positive trust. 'Beloved, do
not put faith in every spirit, but prove (test) the spirits to
discover whether they proceed from God; for many false
prophets have gone forth into the world' (4 : I). If we have
good reason for accepting God's witness, we have equally good
reason for rejecting everything that conflicts with it. Indeed,
this seems to be a necessity. To be con~istent we must reject
the error just as we must welcome the truth.

There ought to be the continual growth of faith toward
maturity. To the Thessalonian Church Paul wrote: 'We are
bound to thank God-because that your faith groweth exceed
ingly'. In proportion as this development of faith takes place
in experience, assurance will become mature until like
Abraham we shall not stagger at the promise of God, but
being strong in faith will give glory to God.
n. The importance of Doctrine.

This is very closely associated with the subject just men
tioned. To really believe on the name of the Son of God
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means an acceptance of all that Scripture states concerning
Him.

Some important doctrines are mentioned in the epistle, but
the main emphasis is on the Person and Work of Jesus Christ.

(i) He was truly Man and truly God:
'Who is [such a] liar as he who denies that Jesus is the

Christ, the Messiah? He is antichrist [the antagonist of
Christ], who habitually denies and refuses to acknowledge
the Father and the Son. No one who habitually denies
[disowns] the Son even has the Father. Whoever confesses
[acknowledges and has] the Son has the Father also.'
(2: 22-23)

'By this you may know [perceive and recognise] the
Spirit of God: every spirit which acknowledges and con
fesses [the fact] that Jesus Christ, the Messiah, [actually]
has become man and has come in the flesh is of God-has
God for its source. And every spirit which does not
acknowledge and confess that Jesus Christ has come in the
flesh [but would annul, destroy, sever, disunite Him] is not
of God-does not proceed from Him. This [non-confes
sion] is the [spirit] of antichrist, [of] which you heard that
it was coming, and now it is already in the world.'

'Anyone who confesses [acknowledges, owns] that Jesus
is the Son of God, God abides [lives, makes His home] in
him, and he [abides, lives, makes his home] in God.'
(4 : 2-3, 15)

'Who is it that is victorious over [that conquers] the
world but he who believes that Jesus is the Son of God
-who adheres to, trusts in and relies [on that fact]?

'And we [have seen and] know positively that the Son of
God has [actually] come to this world and has given us
understanding and insight progressively to perceive [recog
nise] and come to know better and more clearly Him who
is true; and we are in Him who is true, in His Son Jesus
Christ, the Messiah. He is the true God and Life eternal.'
(5 : 5; 20)

(ii) He was sinless, in contrast to all the rest of humanity.
'You know that He appeared in visible form and became

Man to take away [upon Himself] sins, and in Him there
is no sin-essentially and for ever.' (3 : 5)

Compare
'If we say we have no sin-refusing to admit that we are

sinners-we delude and lead ourselves astray, and the Truth
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[which the Gospel presents] is not in us-does not dwell
in our hearts.' (1 : 8)

(iii) His sacrifice on the Cross was the perfect answer to the
sin question.

'But if we [really] are living and walking in the Light as
He [Himself] is in the Light, we have [true, unbroken]
fellowship with one another, and the blood of Jesus Christ
His Son cleanses [removes] us from sin in all its forms and
manifestations.' (1 : 7)

'And He-that same Jesus Himself-is the propitiation
[the atoning sacrifice] for our sins, and not for ours alone
but also for [the sins of] the whole world.' (2 : 2)

'In this the love of God was made manifest [displayed],
where we are concerned, in that God sent His Son, the
only-begotten or unique [Son], into the world so that we
might live through Him. In this is love, not that we loved
God, but that He loved us and sent His Son to be the
propitiation [the atoning sacrifice] for our sins.' (4: 9-10)

'And [besides] we ourselves have seen [have deliberately
and steadfastly contemplated], and bear witness that the
Father has sent the Son [as the] Saviour of the world.'
(4 : 14)

W. E. Vine's 'Expository Dictionary of New Testament
Words' says of this word 'propitiation' (hilasmos); it signifies
that 'He Himself, through the expiatory sacrifice of His death,
is the Personal means by whom God shows mercy to the sinner
who believes on Christ as the One thus provided'.

John insists that we cannot believe just what we like about
the Person and Work of Jesus Christ and be genuine
Christians. A denial of the truth concerning such matters is
antichristian (4 : 2, 3). There can be no compromise here. It
was just because of the vital importance of such issues that
there came a separation in John's day (2 : 18-19).

There are legitimate differences of 0pinion amongst true
believers concerning details of interpretation in some points
of doctrine, and such differences call for the exercise of a
charitable spirit. The fundamental truths, however, with
which John is dealing have been divinely revealed, and are,
therefore, beyond dispute. Any indecision concerning such
fundamentals would be fatal.

Here, then, is the second test we may apply to determine
if we have a right to assurance. Do we gladly and whole
heartedly accept the essential doctrines concerning the Person
and Work of Christ-His deity and humanity, and the worth
of His sacrifice as the expiation for our sins?

'.
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Ill. The importance of experiencing a changed relationship.
The exercise of faith and the acceptance of sound doctrine

will surely affect the relationships of life. Considerable
prominence is given to this matter, and we are responsible to
see that life fits into the pattern. This is essential if we would
have a right to the confidence expressed in John's summing up
at the end of his letter.

The believer is in God's family.
'See what [an incredible] quality of love the Father has

given [shown, bestowed on] us, that we should [be per
mitted to] be named and called and counted the children
of God! And so we are! Beloved, we are [even here
and] now God's children " (3 : 1-2)

According to this passage we should never cease to marvel and
be thankful for the love of God toward us in bringing us into
this wonderful relationship. In order that we may appreciate
it more fully there is the contrast of verse 10: 'The children of
God ... and the children of the Devil'. Paul reminded the
Ephesian saints that in their pre-Christian days they 'were by
nature children of God's wrath ... like the rest of mankind'
(Eph. 2 : 3).

The true believer in Jesus Christ is no longer a child of
wrath or a child of the devil; he has been brought into this new
exalted relationship--a child of God-a member of God's
family.

Something of the meaning and the result of this changed
relationship is explained. It is one of the subjects to which the
writer gives considerable prominence. It is our responsibility
to appreciate the truth, and then go on to make it experimental
in everyday life, if we would enjoy full assurance.

1. It means the Joy of Fellowship-fellowship with God
and with the people of God.

'What we have seen and [ourselves] heard we are also
telling you, so that you too may realise and enjoy fellow
ship as partners and partakers with us. And [this] fellow
ship that we have [which is a distinguishing mark of
Christians] is with the Father and with His Son Jesus
Christ, the Messiah.' (l : 3)

Immediately following this John declares his purpose in
writing: 'that your joy may be complete'.

The character of this fellowship is such that we can have
part in it only on certain conditions:

'... God is light and there is no darkness in Him at all
-no, not in any way. [So] if we say we are partakers
together and enjoy fellowship with Him when we live and

•
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move and are walking about in darkness, we are [both]
speaking falsely and do not live and practise the Truth [of
the Gospel]. But if we [really] are living and walking in
the Light as He [Himself] is in the Light, we have [true,
unbroken] fellowship with one another, and the blood of
Jesus Christ His Son cleanses [removes] us from all sin
and guilt ... ' (l : 5-7).

There are no half-measures here, no quarter given to sinful
ways or deliberate disobedience, no room even for laxity. If
we profess to be in this fellowship which is characterised by
the purity of light, and at the same time are walking deliber
ately in disobedience to the known will of God, it is merely
a lying profession.

If we would enjoy full assurance there is an obligation
resting upon us to see to it that we cultivate the joy of fellow
ship with God and His people, and allow nothing in our lives
that would mar or hinder it. As we do this, fellowship and the
joy of fellowship grows, so that we become ever-increasingly
like Abraham, 'the friend of God'. Assurance, too, becomes
stronger and more mature.

2. This new relationship means the way of separation-a
changed attitude to the world and its ways. 'As He is, so are
we in this world' (4 : 17). Our position in the world and our
attitude to it are very similar to His. 'They are not of the
world,' said the Lord with reference to His people, 'even as
I am not of the world.' It is not that He withdrew like a monk
from all association with the ungodly. The charge brought
against Him was just the reverse of this. But even when He
was eating and drinking with 'publicans and sinners' He was
not of them. He was truly 'separate from sinners'; He was
different in character. Thus it should be with all who have
entered into this new relationship-children in God's family.
If we readily take on the colour of any company in which we
find ourselves, chameleon-like, we don't,fit into this picture of
a true child of God. We should be different from the world
in which we live, just as He was.

Let us consider some of the things John says in this
connection:

(i) There is a world we must not love because it tends to
steal away our hearts from the love of God. We are reminded
that such worldly love is an indication that our professed love
for the Father is not real.

'Do not love or cherish the world or the things that are
in the world. If anyone loves the world, love for the Father
is not in him. For all that is in the world, the lust of the flesh
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[craving for sensual gratification], and the lust of the eyt:s
[greedy longings of the mind] and the pride of life
[assurance in one's own resources or in the stability of
earthly things]-these do not come from the Father but are
from the world [itself]. And the world passes away and
disappears, and with it the forbidden cravings [the passion
ate desires, the lust] of it; but he who does the will of God
and carries out His purposes in his life, abides [remains]
forever.' (2 : 15-17)

The influences and attractions of the world constitute one
of the most subtle dangers the Christian can face. Even legiti
mate things may become a down-drag if they are permitted to
occupy a wrong place in our lives. In Bunyan's Pilgrim's
Progress Christian and Hopeful were warned about the
'enchanted ground' where the very 'air naturally tended to
make one drowsy'. There is something about the world that
subtly blunts the edge of spiritual keenness if we are not
continually vigilant.

(ii) There is a world whose ostracism we must not fear.
'The reason that the world does not know [recognise,

acknowledge] us, is that it does not know [recognise, ack
nowledge] Him.' (3 : 1)

The whole verse shows that this results from the new relation
ship as children in God's family. The world did not under
stand the Lord. Should we be surprised when there is the
same misunderstanding of His disciples? Indeed there is the
warning:

'Do not be surprised and wonder, brethren, that the
world detests and pursues you with hatred.' (3 : 13)

It would be surprising if the ungodly world that rejected and
cast Him out, and still rejects Him, had friendly arms out
stretched to welcome those who love and follow Him and are
in measure like Him.

(iii) There is a world in the midst- of which we may be
overcomers. Instead of being dragged down by the subversive
and subtle influences, we may be triumphant over them.

'Whatever is born of God is victorious over the world;
and this is the victory that conquers the world, even our
faith.

'Who is it that is victorious over [that conquers] the
world but he who believes that Jesus is the Son of God
-who adheres to, trusts in and relies [on that fact] ?'

The world through which the Lord Jesus passed never
succeeded in turning Him aside from God's purpose for Him.
He cared not for its smile, nor was He frightened by its frown.
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At the end of His earthly ministry He could truly say to His
fearful disciples:

'Be of good cheer-take courage, be confident, certain,
undaunted-for I have overcome the world-I have
deprived it of power to harm, have conquered it [for
you]. (John 16: 33)

We are called upon to share the victory He has already gained.
We see from this epistle that the practical recognition of a

changed relationship to both God and the world is expressed
in the joy of fellowship and the way of separation. It has
much to do with assurance of eternal life. We should, there
fore, make it our aim to become more and more adjusted to
the pattern set before us in all these things. As we thus grow
and develop, our assurance of life becomes more and more
mature and strong.

(To be continued)

HE KNOWS illS SHEEP

Christ knows the sheep, as the Father knows Him. The
Father knew the Son from all eternity. 'Then f was by him
as one brought up with him and f was daily his delight,
rejoicing always before him' (Proverbs 8: 30). He was in the
bosom of the Father. So did this good Shepherd know His
sheep from all eternity: 'Chosen before the foundation of the
world.' The Father knew the Son with a knowledge of most
perfect delight and love. At His baptism, a voice from heaven
was heard saying: 'This is my beloved Son, in whom f am well
pleased' (Matthew 3: 17). So does Christ know His sheep:
'Thou art all fair, my love; there is no spot in thee.' The
Father knew the Son through all His .sufJerings, so Christ
knows His sheep: 'f know their sorrows'-'fn all their
afflictions, he was afflicted.' He knows their decays: 'f know
thy works, that thou art neither cold nor hot.' The Father
will know the Son to all eternity; and so the Son will know His
sheep for ever and ever. They shall soon 'hunger no more,
neither thirst any more; neither shall the sun light on them,
nor any heat' (Revelation 7 : 16).

This is the perfection of our Shepherd, that He reveals
Himself to us-that He lets out His fragrance, and draws us
after Him: 'f am known of mine.'

-R. M. M'CHEYNE.
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The Pilgrim Character
H. P. W01TON
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A view of Christian life today prompts the question, What
has become of the pilgrim character? for it is conspicuous
now by its absence rather than by its presence. What has
happened? Have people taken too seriously the quip aimed
at the spiritually-minded that 'he is so heavenly-minded that
he is of no earthly use'? If so, they should look at the present
condition in world and church, and ask, Has this been brought
about by the spiritually-minded? And a little further thought
will reveal that these are a minority now so small that it is
impossible for them to be responsible for the picture with
which we are now confronted.

We may wonder perhaps, if John Bunyan's conception of
the Christian life was right or wrong. If some modern
examples are right, we are bound to say that he was wrong,
for the popular concept of a convert is no longer that of a
man fleeing from the City of Destruction with a burden of sin
upon his back and his face set towards the holy city, the new
Jerusalem. It is not that of one who has received, like Abra
ham, a call from God to 'get thee out of thy country, and from
thy kindred, and from thy father's house, unto a land that I
will shew thee' (Genesis 12 : 1), for this earthly 'getting out'
is surely a picture of the believer who puts all earthly ties and
affections in their place by seeking 'first the kingdom of God,
and His righteousness' (Matthew 6 : 33).

It was said of the early Christians that they turned the
world upside down. This was because they were heavenly
minded. They had their feet on the earth, where others had
their heads and hearts. But their thoughts and affections were
with their treasure, where their 'life _was hid with Christ in
God' (Colossians 3 : 3).

We have already quoted the words of the Lord Jesus when
He said, 'Seek ye first the kingdom of God, and His righteous
ness'. To this we may add the exhortation of Paul in
Colossians 3 : 1, 2: 'If ye then be risen with Christ, seek those
things which are above, where Christ sitteth on the right hand
of God. Set your affections on things above, not on things on
the earth'. In Hebrews 3 : 1 we are said to be 'partakers of •
the heavenly calling'; and in Ephesians 1 : 3 to be blessed
'with all spiritual blessings in heavenly places in Christ'. In
chapter 2 of the same epistle, verse 6, we are told that God
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has 'raised us up together, and made us sit together in
heavenly places in Christ Jesus'; and in Romans 8 : 6 the
apostle says that 'to be carnally minded is death; but to be
spiritually minded is life and peace'.

Other passages of Scripture could be added to prove that
the new birth is a heavenly birth into a heavenly kingdom,
and that it is the duty and privilege of believers to live as
strangers and pilgrims on the earth, for we cannot run the
heavenly race weighed down with earthly cares and worldly
pleasures.

What does the pilgrim character mean but that it has to do
with everything in our daily lives, in our calling and in our
relationships, so that it may be truly said of us that 'whether
we eat, or drink, or whatsoever we do, we do all to the glory
of God'? (1 Corinthians 10: 31). Like the gift given to King
Midas that turned everything he touched into gold, everything
done for the glory of God becomes gold of His kingdom, of
eternal significance and value.

Said a Christian writer, 'That religion or devotion which is
to govern the ordinary actions of our life is to be found in
almost every verse of Scripture. Our blessed Saviour and His
apostles are wholly taken up in doctrines that relate to com
mon life. They call us to renounce the world, and differ in
every temper and way of life from the spirit and the way of
the world: to renounce all its goods, to fear none of its evils,
to reject its joys, and have no value for its happiness: to be
as new-born babes, that are born into a new state of things: to
live as pilgrims in spiritual watching, in holy fear, and
heavenly aspiring after another life: to take up our daily cross,
to deny ourselves, to profess the blessedness of mourning, to
seek the blessedness of poverty of spirit: to forsake the pride
and vanity of riches, to take no thought for the morrow, to
live in the profoundest state of humility, to rejoice in worldly
sufferings; to reject the lust of the ties!!, the lust of the eyes,
and the pride of life: to bear injuries, to forgive and bless our
enemies, and to love mankind as God loveth them: to give up
our whole hearts and affections to God, and strive to enter
through the strait gate into a life of eternal glory.'

To dismiss this as old-fashioned is a contradiction in terms,
for the subject is of eternal significance, and 'fashion' is a
worldly word referring only to the things of time. There are no
fashions in the kingdom to which the believer belongs, for in
it everything is of an eternally satisfying nature.

But to be heavenly-minded is offensive to the carnal mind.
It is the way of the cross and the way of Christ. It means that
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we will be misunderstood, as He was. But the apostle reminds
us that 'our light affliction, which is but for a moment,
worketh for us a far more exceeding and eternal weight of
glory; while we look not at the things which are seen, but at
the things which are not seen: for the things which are seen
are temporal; but the things which are not seen are eternal'
(2 Corinthians 4 : 17, 18).

The things we see are not the real things. They are shadows
or reflections of things that are. When we walk in the sunshine
we cast a shadow, and when the sun is hidden behind a cloud
the shadow vanishes. When we look into a mirror and see our
own reflection we know that when we walk away the reflection
will no longer be there. Why, then, do we follow shadows and
reflections when they are there only because of the substance?
'The heavens declare the glory of God; and the firmament
sheweth His handywork' (Psalm 19: 1). They are a faint
reflection of the glory of their Creator. They do not, however,
bid us worship them and set our hearts upon them. Rather,
they point beyond the physical heavens to the things that are
not seen, to the spiritual kingdom of God, where Christ sits
on the right hand of God. And so, he who falls short by find
ing rest and satisfaction in bread and wine and fine apparel,
in houses and in lands, and goes no farther, has not entered
into eternal life. These things have spiritual significance only
in that they are mirrors in which we see Christ the Bread,
Who satisfies our spiritual hunger, Who freely gives us living
water, Who fills our souls with the wine of His love, arrays
us in the robe of His righteousness, and prepares us for a place
in His Father's house and kingdom.

These are the real things, and those who seek: them are
realists indeed.

When things seem desperate, then is the time for faith to
rest in God against all appearances, against all that man can
see. Faith looks at nothing but the fathomless depth~ of the
goodness of God.-WILLIAM FARREL.
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The Nature of Man
M. J. ELLISTON

'What is man that Thou art mindful of him or the Son of
man that Thou visitest him?' So asked the Psalmist and the
question is answered from other parts of the Scriptures. ,

The first thing that can be said is that man is a creature.
If we consider the meaning of that word we get the first
fundamental fact about man immediately. 'Creature' is a
verbal noun from the verb 'to create'. It is that which is
created and man is a created being. In Genesis 1 vv. 26-31
we have the record of the creation of man and its further
detail in Genesis 2 v. 7. Man is a creature but there are special
qualities that mark him out from the rest of creation.

On the fifth day of creation God said, 'Let the waters bring
forth abundantly the moving creature that hath life and fowl
that may fly.' On the sixth day God said, 'Let the earth
bring forth the living creature after his kind, cattle and creep
ing thing and beast of the earth after his kind.' But man God
created separately.

Man is not just the most superior animal, man is a special
creation. Although man fits into one of the main animal
groupings, that of the mammals, he was created separately
from all the other animals, by the hand of God as we see in
Genesis 2 v. 7.

This verse gives us the main point of difference between
man and the other creatures. God gave him something more.
God Himself breathed into him the breath of life and man
became a living soul. Man is a creature with a soul. He has a
part of him that has a place in eternity.

It is with this spiritual part of man that we are concerned
and our study will involve a consideration of the three states
of man's soul. Should we give them technical designations
they would be, innocence (the first state), depravity or grace
(the present state) and damnation or glorification (the final
state).

INNOCENCE

In the beginning man was in a state of innocence. Adam
and Eve were unaware of the existence of evil. God placed
them in a garden and told them not to eat of a particular
tree. It never occurred to them to disobey God. Satan had to
tempt them before they did so.
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Before he came they obeyed because there was nothing in
their nature to make them disobey. They loved God and
communed with Him for they knew not any alternative. It
was in their nature to do so and they felt no inclination to do
anything else. They were innocent but like all innocents,
capable of corruption.

DEPRAVITY

This is what Satan achieved by tempting Eve and causing
both her and Adam to sin. They ate of the tree of the know
ledge of good and evil and underwent a fundamental change
in their spiritual natures. They now knew the difference be
tween good and evil and, because they had obtained the know
ledge by means of disobedience, they were injured by it.

Sin had become part of the fundamental characteristics of
the human race. Man discovered sin by sinning and sin thus
became a part of him-a species characteristic. Sin and evil
became man's spiritual environment. 'As by one man's dis
obedience many were made sinners.' When David said, 'I was
shapen in iniquity and in sin did my mother conceive me'
(Psalm 51 : 5) he was stating the fact of man's spiritual con
dition-the condition that the theologians call depravity. This
condition has certain effects of which we will mention two.

It means first of all that man's natural inclination is toward
sin. It takes no effort to be sinful. 'The good that I would I
do not and the evil that I would not that I do,' says Paul and
sums up for the Christian the battle against the flesh. For the
unregenerate it is even worse. Humanity is a slave to sin.

It is easier to lie than to tell the truth.
Easier to be unkind or unjust than to be kind or fair,
Easier to hate than to love,
Easier to be selfish than to be self-sacrificing.
Pride is easier than humility.
Lust is easier than chastity.

Secondly sin itself puts up a barrier between man and God.
This can be seen in Adam and Eve's first reaction to God
when He came to visit them after they had sinned. They hid
themselves and God had to seek them out. This is the con
tinued effect of sin. It renders man incapable of coming to
God by himself. What man by searching can find out God?
'The carnal mind is enmity against God for it is not subject to
the law of God, neither indeed can be.' 'They that are in the
flesh cannot please God.' It is a barrier that only God can
transcend. God has to do something about sin before fellow
ship can be renewed with man.
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GRACE

The alternative state of man in the present time is the state
of grace, the state in which the Christian finds himself.

It is a state in which Christ's righteousness has been
imputed to believers. In the sight of God the Christian is
righteous through the work of Christ. We enter the state of
grace at salvation by repentance and belief in the Lord Jesus
Christ. There are two main characteristics of those living in a
state of grace.

First of all the tendency towards sin is reversed to a ten
dency towards righteousness. Sin is no longer man's master.
Romans 6 v. 14 'Sin shall not have dominion over you for ye
are not under the law but under grace.' Now this does not
mean that Christians never sin. Paul found himself falling into
sin and James recognised the possibility of it (James 5 vv. 19,
20). What it does mean is that in the struggle against sin there
is the promise of victory and this comes because the Holy
Spirit joins with man's spirit in the struggle. God Himself in
the person of the Holy Spirit works in us to preserve us from
sin and bring us to righteousness. Romans 8 vv. 3-6; Philip
pians 1 v. 6 and 2 vv. 12, 13.

Secondly the state of grace has opened up the way for
humanity to reach God. 'God was in Christ, reconciling the
world unto Himself' 2 Cor. 5 v. 18 (see also Hebrews 10 vv.
19, 20). The fellowship broken by Adam in Eden is here
restored by Christ at Calvary so that, through the Lord Jesus
Christ, we can approach with all boldness the presence of God.

Christ is our mediator. So, by God's intervention, by God's
actions, Christians are human beings who are being prepared
to dwell with God in eternity. They have had their sinful
natures turned to righteousness, they have been brought back
into relationship with God and they are being prepared by
God for His and their glory.

THE FINAL STATE

There is an eternal element in man, what we call the soul.
At a point in time the soul leaves the body and enters eternity.
That we call death. The scriptures say, 'It is appointed unto
men once to die but after this the judgment.' There is a life
after death and one proof of it is that Christ rose from the
dead. DAMNATION

For the unregenerate, those who are not in a state of grace,
the after life is one of judgment. 'The soul that sinneth it shall
die. In His recorded sermons our Lord Jesus Christ spoke
about hell more often than He spoke about heaven. It is the

(continued on page 384)

•
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The Inspiration
of the Scriptures

J. K. POPHAM

Preached at 'GaLeed', Brighton, on
Sunday morning, October 22nd, 1933.

'All Scripture is given by Inspiration of God, and is profit
able for doctrine, for reproof, for correction, for instruction in
righteousness; that the man of God may be perfect, throughly
furnished unto all good works' (2 Timothy 3 : 16, 17).

We shall never be able sufficiently to thank God for Holy
Scripture. It has pleased Him to reveal Himself to mankind.
He has done so by two means. First, by creation. Partly only
did He by that marvellous work reveal His Being, 'His eternal
power and Godhead'; yet so that what may be known of Him
by creation leaves men 'without excuse'. If there be any per
sons present who look at creation and do not see the 'eternal
power and Godhead' of Jehovah in that marvellous work,
they are blind, blinded by sin and by 'the god of this world'.
And if they die in that blindness, they will be 'without excuse'
when they are standing before the judgment seat of Christ.
There is no mistake about it: God has indelibly stamped on
creation, and on the preservation of creation, if I may add that
here and now, the mark of 'His eternal power and Godhead'.

But because He would make Himself more fully known to
men than He did by creation, He has used another, a fuller
means; namely, Inspired Scripture. It was necessary, if any
man should know God, that God should reveal Himself.
'Canst thou by searching find out Goc:!? Canst thou find out
the Almighty unto perfection?' If God will be known, He
must be a Self-revealing God; and He has revealed Himself as
Jehovah, one God in Three Persons. How can we be sure of
that? By the infallible Scripture. The word Scripture is used
to include the whole Bible. For both Old and New Testaments
are welded into one by the numerous quotations made from
the Old Testament by the Lord Jesus Christ, thus making the
two one Book.

What makes the Scripture infallible, while all other books
in the world are fallible, many today terribly heretical? The
answer is, Divine Inspiration. Nothing could be infallible in
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this Book if not 'given by the Inspiration of God'. The first
certainty that any person can ever have that this book lies not,
deceives not, is accurate in history and in all its statements,
can only be by the assurance that the Book is 'given by Inspira
tion'. The second is, its power in the soul.

It pleased God to inspire Paul to use a very singular word,
not much in use, it is said, in the day when he used it. The
Holy Ghost gave him the instructive word, 'Theopneustos';
that is, Inbreathed or Inspired by God; and it is translated, 'by
Inspiration of God'. The word Inspiration we have from the
Latin. To inspire is to breathe into: the Scripture is God
breathed. It is now generally spoken of by all who really
believe in the Scripture, as given by verbal, plenary Inspira
tion. Verbal relates to words; plenary means full, complete.
Thus we have a verbally, plenarily Inspired, that is, a com
pletely Inspired Bible, the Word of God.

It is repeatedly said in Scripture, 'The word of the Lord
came'. 'The word of the Lord' came to Adam: 'And the Lord
God commanded the man, saying, Of every tree in the Garden
thou mayest freely eat'; to Noah, 'And God said unto Noah';
to Abram, 'Now the Lord had said unto Abram'; to Isaac
the Lord said, 'Go not down into Egypt'; to Jacob, 'I am the
Lord God of Abraham thy father'. (Genesis 2: 16; 6: 13;
12: 1-3.) After the long sojourn of Israel in Egypt, according
to the word of the Lord to Abraham, Genesis 15: 13, the
Lord appeared to Moses and spoke to him, Exodus 3; and
from that day to the day of his death the Lord was continually
coming to him: witness the Books of Exodus, Leviticus and
Deuteronomy. From then 'the word of the Lord' came to
Joshua and the prophets down to Malachi. It is one con
tinuous voice of the Lord to His people, rising up early,
reproving, teaching, and setting before them the good and right
way to Himself, giving them His good Spirit, according to
Nehemiah 9 : 20. In all this divine speaking by the prophet,
'the Spirit of Christ was moving them to speak' Cl Peter
1 : 10-12).

Here then is verbal Inspiration, and I would particularly
impress it on young people; for we are in the 'perilous times'
spoken of in Scripture, as in the Epistles of Paul to Timothy.
Every mark of degeneration in nations, in individual persons
at the present time, we have set before us in Holy Scripture.
We are in 'the last days' when 'the fulness of the Gentiles'
appears to have 'come in' or to be near completion. And then
what terrible days will follow before the better days we can
hardly imagine.
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Inspiration is necessary if anyone is to know God: you
cannot rise to the knowledge of God yourself. The finite
cannot rise to the Infinite, and grasp and embrace Him. The
Infinite must reveal Himself to the finite, else the finite cannot
know Him. God has condescended to do this. In Holy Scrip
ture He has revealed Himself as Jehovah; and revealed Him
self in the Trinity of Persons, One in nature, Three in Persons.
He has given this knowledge of Himself, otherwise incon
ceivable to us, by holy, Inspired Scripture. He has not given it
that we may embrace and understand Him and all that is
written. No: of Him it is said that He dwelleth 'in the Light
which no man can approach unto; whom no man hath seen,
nor can see'. But He has revealed Himself in the Person of
Christ as the Prophet, Mediator, and High Priest, by whom
all who are brought to believe on Him are sanctified.

For two reasons particularly I press on your attention the
truth of verbal, plenary Inspiration. First, that if you are not
established in that doctrine, you will be exposed to all kinds
of sophistry and deceiving temptations. The leaders of religion
today in the Established Church, in the great bodies of Non
conformists and in the Colleges, speak disparagingly, to use no
stronger word, of the Inspiration of the Bible; which is equal
to denying its verDal Inspiration. They accuse the Bible of
inaccuracies; they do not fear to blaspheme the very Person
of Jesus Christ, by saying He was a man only, and He spoke
as a man to a man; that He was a Jew, and spoke as a Jew
with Jewish prejudices, and with the limitations of the Jews;
that He was ignorant of many things. If you love the Lord
Jesus, you will be spiritually angry if you meet with such
teaching. I pray God to keep your hands empty of and your
eyes away from the publications which would lead you astray
from God the Father, who sent His Only-begotten Son into the
world. But should you meet with them, God in mercy save
you from receiving them, and give you 10 believe that the Lord
Jesus from eternity was in the purpose of God the Mediator,
by whom He has always worked and is working 'all things
after the counsel of His own will'.

Let us remember that by Christ the world was created. And
it is remarkable that it was by the Spirit of Christ that order
was brought into creation, the Spirit brooding 'upon the
face of the waters'. From Genesis down to the Incarnation of
the Son of God, it was the Son of God decreed to be Incarnate, •
Genesis 3 : 15, who appeared to men, who spoke to men, who
gave His Spirit to the prophets; and as Peter informs us,
whom they sought to understand; 'Searching what, or what
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manner of time, the Spirit of Christ which was in them did
signify, when It testified beforehand the sufferings of Christ,
and the glory that should follow'. God has honoured His Son
in creation, in providence, and in His Inspired Word (John
1 : 1-3; Hebrews 1 : 2; Matthew 28 : 18).

Second. Inspiration must needs be verbal. Imagine for a
moment Jehovah decreeing to make known His Name, His
nature, and His purposes to men, merely suggesting to His
prophets that they should express in writing those things.
I believe the suggestion would have made them know and feel
themselves utterly incapable of expressing in their own words
infinite things. Therefore when God would say, 'I AM THAT
I AM', He did not leave it to a mere man to coin those words;
but He put them into the man's mind and heart, and caused
his pen to write them on the parchment. How else could the
Word of God, that is, Holy Scripture, be a faithful transcrip
tion of His Being and purposes? Thus everything that God
has revealed and would have man know, He just spoke to His
prophets. This is called by some mechanical Inspiration. And
what objection can be alleged against such a term? In a sense
it must be so. If a business man has a peculiar, an intricate
piece of business which he will commit to paper, and uses a
typist, what does he do? He just gives word for word what
he intends to be on paper. Of course you say that is a
mechanical business on the part of the person who types it.
But that does not invalidate the inspiration of the matter, but
allows it. If a master said, 'Write such a word', and that word
was written, the mechanical part does not interfere with the
inspiration of the matter. So the whole of Holy Scripture is
divinely, verbally Inspired. What we understand by verbal
Inspiration is that God did not leave it to a penman to express
His eternal thoughts by his own words, though the words were
his own, in a sense; but God gave the very words for the man
to write.

'Plenary' means full, complete, nothing to be added, nothing
to be taken away. Whatever God would make known has a
fulness in it, is full. He speaks of His love. othing can be
added to the words He has used by the apostles and prophets
to express what He would have expressed by that word 'love'.
It is love beyond our conception, even as eternity is (l John
4 : 8, 16). Hence He says He has loved His people 'with an
everlasting love'. But we err greatly if we think our finite
sense and use of that word defines that glorious attribute,
which, in its fullest extent not bearable among and by men,
shines on Calvary, veiled in the sacred humanity of the Lord
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of glory. He also is a God of justice. Who could bear the
blaze of that attribute of Jehovah? Yet God used the word
'justice' to express a perfection in Himself. That Inspired
word is given to set before men His eternal rectitude. Nothing
shall mar it in word or deed. Mercy shall not arrest its
righteous course. In its brightness, dignity, and glory it is seen
in the death of the Eternal Son Incarnate (Romans 8 : 32;
Galatians 3 : 13).

Woe be to the man who takes from this full Word. God
said by John in the Revelation, 'I will take away his part out
of the book of life'. And if any man add to it, woe be to him!
Also, woe to the man who takes from the eternal Deity and
Sonship of Jesus Christ! Woe to the man who adds to Jesus
Christ ignorance and prejudice! God give us grace to hold
fast verbal, plenary Inspiration!

'All Scripture is given.' Says the Spirit by Paul, 'All Scrip
ture given by Inspiration of God'. This includes what Paul
was writing, and he wrote late. To complete the canon of
Scripture there was yet something more to be written. 'The
Revelation of Jesus Christ which God gave unto Him' was to
be written, and so must be brought in in this passage: 'All
Scripture, given by Inspiration of God, is profitable', etc.

'Given.' Given in mercy, yes, given in mercy. There is a
poor child of God tempted and tried in his soul about his
standing before God. He increasingly feels himself to be a
poor, feeble creature, having nothing stable in himself; he is
ever changing, often wavering. But God the Holy Spirit, to
comfort him, brings a scripture, a passage in the Psalms, or in
a Prophecy, or in an Epistle, or in a Gospel, and fixes it upon
his soul. By that very scripture he has a rock under him.
Every scripture that you have given you by the Holy Ghost is
a rock. Stand on it, build on it, look for God to fulfil it. If the
devil comes and says, 'That scripture, according to the scholar
ship of today, was not inspired', that may shake you; but the
Holy Ghost will take care that sooner or later you shall say
to the scholar, 'This is the word of God'; and, 'For ever, 0
Lord, Thy Word is settled in heaven'. It cannot be broken:
'The Scripture cannot be broken' because it is God's Word;
given in mercy, given in the inerrant Bible, and then to particu
lar persons who are sanctified by it. Well, it is a mercy that
God has opened His heart and mind by giving the Scriptures,
full of Majesty, the Majesty of Inspiration and infallibility.

There is a majesty, a beauty, a sufficiency, a certainty, a
fulness, which the people of God feel by the power of the
Holy Ghost. And Dr. Owen somewhere says to this effect, that
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'the greatest evidence of the Inspiration and sufficiency of the
Scripture, is that which every child of God has in his own
experience'. You may not credit what I say, nor be convinced.
But if the Spirit should give you a word, then the power of it,
the holy influence of it, the subduing of sin by it, the rising of
sweet hope by it in your own soul, causing you to love it and
the Author of it, would enable you to say, 'I know this is
God's word'. One might say to you, 'You do not know the
originals'. How would that ignorance affect you? You would
say, 'I know the power of God, I know the holy influence of
Scripture on my soul; I know what it is to feel my despairing
thoughts removed, my dismay swallowed up; and what a
sweet, humble, brokenhearted confidence is'. That is by the
Holy Ghost. You will be enabled through grace to hold fast
that, whatever doubts, questions, and questionings may come
to you by temptation, or your own corrupted reason.

Now, dear friends, let me just press this on your attention.
'All Scripture is given by Inspiration of God', inbreathed,
breathed with divine authority, life, and light, though not with
full understanding, into the mind of the prophet whom He
would use as a pen. Inspired writers were just the penmen,
each one an amanuensis, to write the Scripture. Peter therefore
says, 'No prophecy of the Scripture is of any private interpreta
tion. For the prophecy came not in old time by the will of
man; but holy men of God spake as they were moved by the
Holy Ghost'. It was not the development of an idea or the
result of the study of the mighty subject suggested to the
prophet Isaiah, and which he was required to express when he
wrote those words, marvellous for beauty, for greatness, for
mystery, and for glory: 'For unto us a Child is born, unto us
a Son is given: and the government shall be upon His
shoulder: and His Name shall be called Wonderful, Counsel-
lor, the Mighty God, the Everlasting Father, the Prince of
Peace' (Isaiah 9: 6). Think of the -word 'breathed', God
breathed words, as we have them. What though we ha e not
the original autographs, the parchments on which the prophets
and apostles wrote? Though we have not the originals, we
have the testimony of men, going back to Barnabas, supposed
to be the Barnabas in Acts 11 : 30; Polycarp, and others; all of
whom used, and largely and freely quoted the Scriptures.

I think of you young people; night and day I think of you
and of your dangers. You must have in your school days read
books; you must have heard from your teachers statements
against God and His holy Word. May His good Spirit teach •
you to receive and spiritually understand the divine and merci-
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ful end of lehovah in giving the verbally Inspired Scriptures,
and seal them on your hearts. Consider the matters revealed
to the prophets in them. What they reveal is remarkable, and
much to be prayed over. They reveal God. They do not show
His unknowable Being, for they tell us in distinct words that
God dwelleth 'in the Light which no man can approach unto:
Whom no man hath seen nor can see'. So when the Lord
answered Moses' request, 'I beseech Thee, show me Thy
glory', He said to him: 'Thou canst not see My face; for there
shall no man see Me and live'. The face of God there meaning
His eternal Being: 'Thou canst not see My Being'. We shall
only know lehovah through eternity as He is seen in Christ.
What He has revealed in Scripture, what He shows in provi
dence, we see naturally-see spiritually, if the Spirit shows it
to us.

And the Scriptures reveal another solemn truth: they reveal
the Fall of man. That is an unutterably dreadful thing-the
Fall of man. We may speak of it very lightly at times; but if
we are led into it by the Holy Spirit in respect of our own
individual cases, we shall find it to be a very solemn matter.
To be a fallen creature is to be separated from God; to be a
fallen creature is to be ignorant of God 'by wicked works'; to
be a fallen creature is to be an enemy of God; yea, to be
possessed of enmity, of which Owen says, 'An enemy may be
made a friend; enmity must be killed'; and we have enmity.
The Scripture reveals that. And further it reveals the wonder
ful, mysterious Incarnation of the Son of God.

Therefore, dear friends, I urge this on your most solemn
attention. When you read this Book, you read a Book without
a flaw, without a wrong word. There are degrees in the sub
jects of revelation, but not degrees of Inspiration. We have
here the lives of the most wicked men related. How came they
to be there? God would have them there; so He inspired His
pen-men to write what He would have written respecting them.
The hearts and the motives of wicked men He knows abso
lutely, and has revealed them in Scripture. The king of
Assyria went against Israel; God sent him, made him His
sword to punish Israel. But he had an evil motive, pride; it
was 'in his heart to destroy and cut off nations not a few'.
Then God said, 'When he has done My work, I will punish
the proud heart of the king of Assyria, and the glory of his
high looks' (Isaiah 10). When you read these things in the
Inspired volume, remember that though the matter be con
cerning sin, in and done by men, the revelation of that matter
is by God. 'All Scripture', not a part of it; all of it is Inspired.
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And lives of reprobates are there written for our learning and
admonition (1 Corinthians 10). To say one thing is not
Inspired, is to destroy all confidence in the Bible. I remember
talking to a Modernist minister years ago; I said to him, 'You
say this passage is not Inspired; how are you to make me
believe anything is? If you destroy one part, it is destroying
all'.

I would have the Inspiration of Scripture under you as a
foundation for your confidence, as a reason for your belief in
it; and, if God will, as a ground of spiritual hope for you: that
when you read the Book, you read a Book that God in mercy
has given; in which is no error, no mistake, nothing wrong.
A perfect God has given us a perfect Bible, by which we shall
stand or fall. God will not be mocked (Galatians 6: 7);
neither will He deceive us. Moses published His Name, and
ascribed greatness unto Him. 'He is the Rock, His work is
perfect; for all His ways are judgment: a God of truth and
without iniquity, just and right is He' (Deuteronomy 32 : 3, 4).
Also David, the sweet psalmist of Israel, said, 'The Spirit of
the Lord spake by me, and His word was in my tongue'
(2 Samuel 23 : 1, 2). So when you read this precious Book,
you do not read cunningly devised fables, but the divine
Word of the great and holy God, given to you by 'holy men
of old' by whom God spake (2 Peter 1 : 21). Our treatment of
this Book is not a matter of indifference. If we disbelieve it,
woe to us! If we question it, woe to us! If we disobey Him
who has written it, woe to us! Woe to the man who takes
from it, to the man who adds to it!

Now the Holy Ghost by Paul tells us that this holy, infal
lible, inerrant Book has uses. It is not simply to adorn your
shelves; it has uses, great uses, uses which in the result will
stretch into eternity. Reflect for a moment, that this divine
Book given to us, given to us in the goodness and mercy of
God, has uses for all men. All kinds of men are found in it.

'And is profitable.' 'Profitable' means good, yielding gain,
increase; and under the Spirit's teaching you may find, you
will find, that the Word of God is a very useful Word to you;
good for you to believe and good for you to feel; good for you
to find working as a power in your hearts, as a life animating
you, a light instructing you, an influence guiding you; yea, a
mould to fashion you. For the Word of God is likened to a
mould, into which the saints are run, that they may take its
shape. It gives its shape and its beauty to them to whom it is
made the living word of the living God.

•
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One use is 'for doctrine'. Doctrine is very much dis
esteemed today. I remember speaking to a leading minister
some years ago, who wanted the union of all religious bodies.
I said to him, 'What is the ground on which you would have
this union?' 'We do not want doctrine: he said. If you have
no doctrine, you have no foundation. Holy Scripture doctrine
is the foundation for all true experience. Mind that; I have
often said it to you. We are fallen creatures, impiously rebel
lious against God. This sad and solemn truth is taught in the
Word of God. We have broken the law; the law is part of
Scripture. The application of the law to the conscience gives
the solemn, unmistakable knowledge of sin. 'Where no law is,
there is no transgression.' 'For by the law is the knowledge
of sin' (Romans 4 : 14; 3 : 20). This is one use of the Scrip-

, ture, and very terrible it is to a sinner when it comes in the
power of the Holy Ghost; for, as in a glass, the sinner sees
something of the holiness, majesty, and justice of God, and his
own inherent sinfulness and innumerable sins.

True experience comes from this blessed Word, applied by
the Holy Ghost. I do not mean to say that you will never have
any influence from God, or any teaching, without a particular
scripture. You may have a scripture for many of your move
ments, but you may be under the influence of the Holy Ghost
without a particular word. Sometimes you may find a sweet,
soft-inbreathing in your soul, leading you to the Lord to pour
out a heart of trouble, a heart of desire, before Him, and to
plead the Name and the work of the Lord Jesus, and yet find
no particular passage of the Word to be with you. But do not
put the blessed Bible aside on that ground, for the Lord is a
Sovereign. And ordinarily He uses the word of doctrine.

Some people call doctrine dry. Well, that depends on some
thing. If it be in your heart a life, a power, an influence, it
will not be dry to you. Moses said, God ,speaking by him, 'My
doctrine shall drop as the rain, My speech shall distil as the
dew, as the small rain upon the tender herb, and as the
showers upon the grass'. That is not dry. When some doc
trine, say, of Christ's Person or of the cross, shall fall upon
your heart like dew and soft rain, and then a shower, that is
not dry; that is living, fructifying. As rain upon the grass
makes it grow, and turns the brown, burnt grass into a new
green and new life: so the word of God may come to you and
turn your poor, barren heart into a fruitful field, and the fruit
ful field into a forest-into an extension of your experience.

Doctrine? 0, it is beautiful, wonderful! What is doctrine
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in the Scripture sense of the word? Doctrine among and by
men is teaching, opening, alleging, expounding the Word of
God.

The 'doctrine' of our text is, first, the doctrine of God, the
doctrine of lehovah, I AM THAT I AM; incomprehensible to us,
yet believable by the power of the Spirit; a real God. How
often have I entreated God to make Himself real in me; not
a notion, but a real Being, the 'living God'; though to myself
incomprehensible, yet to feel Him realisable, knowable,
known. 'I will give them a heart to know Me, that I am the
Lord.' The doctrine of the Atonement. If you pray, pray that
you may know God. Paul in the Colossians speaks about
increasing in the knowledge of God. Notion is empty, fickle,
cold, dead; has no influence, gives no light, no direction, brings
no goodness. The doctrine of God is a living doctrine, a holy,
pure doctrine; and in its influence, its power on the soul, it
works adoration, admiration, worship, humility, tenderness,
desires to possess Him and to live to His honour. 'Profitable'
is inspired Scripture for this.

Men write what is called theology, systems of doctrine good
in themselves, if true. You may read them, and find much to
entertain and instruct your mind, and then lay down the book
and say, 'My heart has derived no good, my soul has not
profited'. Profit comes from God. So doctrine is profitable to
the soul that receives it; it holds the soul that feels it, is
influenced by it, sanctified by it, attracted to God and detached
from the world by it.

Well, dear friends, may the Lord make this holy Book a
precious Book to us, and the holy doctrine of it a precious,
living doctrine in our souls!

(Continued from page 374)

end of those who have been at enmity with God, whose sin ha
estranged them from God-they are. cast out from God'
presence.

The barrier set up in this life is found paralleled in the next,
Luke 16 v. 26, and to the unregenerate death means eternal
guilt and judgment. GLORIFICATION

To the Christian the future state is one of glorification,
J Corinthians 2 vv. 9, 10, Philippians 3 vv. 20, 21. This is the
end of God's work in us, to present us fully like unto Christ,
by virtue of Christ's work. This is the true end of man, the
sphere for which his soul was created-the presence of God
-and God alone makes it possible for those He has chosen
o come there. lude v. 25.


