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The problem of suffering is acute because of the finiteness
of our minds, and it is agonizingly so for it deals with the pains
of those who suffer, and with the sympathy, and at times the
grief, of those who feel deeply for the disabled. To speak to a
group of severely handicapped people or to write for those
sulfering from major disability is to be made aware of the
peril of glib or superficial statements which discuss issues in a
theoretical way and fail to appreciate that the protracted agony
of men and women is the background. To be glib in face
of this would be callous indifference to deep-seated pain, and
yet because the problem cries aloud for an answer the risk
must be takcn.

The problem is a particularly ditllcult one for the Christian.
The man of the world has to face pain as well as the Christian,
but his attitude is different. For him it is a question of luck. If
he has a severely handicapped child, or if he or one of his
family is permanently disabled by an accident. it is 'bad luck'.
In face of this he either becomes bitter and cynical, or he
shrugs his shoulders and tries to cope with a cruel fate with as
much cheerfulness as he can muster.

But the Christian's dilIicutly lies at a deeper level. His not
simply that he has to cope with the same basic situation as his
non-Christian neighbour but that he is faced with questionings
which arise from his faith in God. He believes that God is
Almighty, that He is the God who in Paul's words 'works all
things after the counsel of His own will'. Furthermore, he
believes that God is love. and that by adoption and grace the
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child of God has been brought into a relationship where he
knows God as his Father. So when he looks at the pathetically
sub-normal baby, as he sees the young person irremediably
maimed in a road accident, as he reflects on the whole sweep
of human suffering and misery he cries from the depths of a
tortured soul 'Why, Lord, why?'.

Before anyone jumps to the conclusion that the present
article is going to formulate neat answers to that agonizing
question, it had better be stressed that there are no final
answers-at least not in this life where, to quote Paul again,
'we know in part'. In the ultimate analysis the final answer is
the quiet submission of faith which trusts God's goodness and
mercy even when all the evidence seems contrary. Yet having
said that, it must be freely and thankfully admitted that there
are answers, and while they are not final they do at least help
us in some measure to understand. They are signposts point
ing towards the celestial city where the light of truth burns
clearly. They are clues which point towards the final solution
which will be ours when we who now 'see through a glass
darkly' then meet Christ 'face to face'.

SUFFERING AND SIN

We begin with the undeniable fact that a great deal of
human suffering is either directly or indirectly due to men's
sin. How many sadly deformed and diseased children owe
their disabilities to their parents' loose living? How many
shattered lives are due to drunken drivers? How many
chronic sufferers from chest complaints owe their condition to
the greed and callous thoughtlessness of men who have
polluted the atmosphere for personal gain? How much human
misery is directy due to man's lust and crime, and to that final
vicious token of man's depravity-war?

There is also the solemn fact that in the Bible sickness and
death are at times the judgment of God. I say 'at times' lest
someone should jump to the erroneous conclusion that they
are always such. The Galileans whom Pilate slaughtered were
not, said Jesus, worse sinners than other Galileans; the men
on whom the tower of Siloam fell were not more abandoned
than others (Luke 13 : 1-5). It can add pain to pain to assume
that suffering automatically indicates some specific sin. At the
same time we must remember the leprosy which blighted the
covetous servant of Elisha, the arrow directed by God which
ended Ahab's evil career of greed and violence, the sudden
crushing judgment which exposed the deception of Ananias
and Sapphira, the sickness and death which came as heaven's
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answer to Corinthian sinfulness. There is a suffering which is
judgment, whether it is the divine abandonment of Romans I
which gives a man up to reap the consequences of his own
deeds or the infliction of a penalty by direct divine action.
While avoiding the danger of attributing all suffering to par
ticular sins, we must not ignore this aspect.

NATURAL TROUBLES

But what about the many natural hazards for which man is
not directly responsible and which yet bring so much misery?
Can we blame men for volcanoes, tornadoes and earthquakes?
Is man responsible for malaria-carrying mosquitoes or rat
borne plague? What about those accidents where it is man's
ignorance or weakness rather than his wickedness which are
the obvious cause? In fact did Jesus not repudiate the idea
that disease was always and of necessity to be attributed to
particular sins when He said of the man born blind, 'Neither
has this man sinned nor his parents that he was born blind'
(John 9: 3)? Clearly, while much suffering has an obvious
source in human sinfulness, there is a wide area of suffering
where we must look further afield for the cause.

We find a clue to the problem in the story of the Fall in
Genesis 3. The judgment of God upon sin involves a curse
upon creation so that the earth is no longer the friendly co
operative instrument for man's benefit but an alien and at
times hurtful agency from which by the sweat of his brow
he must wrest a living. Paul comments on this condition of
things as he writes to the Romans (8 : 22), 'We know that the
whole creation groanelh and travaileth in pain', as it waits for
the day of final redemption. We live in a world 'subjected to
futility' (verse 20) and in a condition of 'bondage to decay'
(verse 21). The world, in short, is not the created order as it
came in its first freshness fro/11 the hand of the Creator. It has
been affected by the moral and spiritual catastrophe of the
fall. Satan's rebellion and man's fall have had cosmic
consequences. The creation is in a condition of discord and
in such a situation natural disasters, epidemics and nature 'red
in tooth and claw' may all be expected.

It is also in the context of this discordant situation that the
devil is presented as 'the god of this world' (2 Corinthians
4: 4). He lures men to submit to him by presenting the world
in a most attractive way and indeed he himself covers his
essential vileness with a cloak of concern for man's happiness.
But the persistent voice within which wears down the resist
ance of a man's conscience is not the voice of a friend but of
a deadly foe. But Satan has a role in suffering. When Jesus
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healed the woman who had suffered long from spinal trouble
He pointed to the malignant influence behind it all. She was
one 'whom Satan has bound' (Luke 13 : 16) and whom it was
Christ's delight to loose. So amid all the suffering and trials
of a disordered world we can detect the sinister presence of
the arch-enemy both of God and of men.

ENCOURAGEMENT rOR SUFFERERS

But we must go further. Tt is not enough to catch some
glimpse of the factors which make for our present condition.
Certainly it helps as we enrleavour to understand God's ways
with His creatures. But we also need positive words of help
and encouragement. While an awareness of the deep-seated
spiritual issues which lie behind the miseries of humanity will
help to clarify our thinking and so help towards the answer
which faith seeks, we also need a word to comfort the heart
and a message to strengthen the sufferer who at times feels
himself almost overwhelmed.

We begin where the Bible begins--with God Himself. The
Christian has come to know God Almighty as his heavenly
Father and this affects his whole attitude. When a small child
loves his parents and knows he is loved by them he will trust
them. There are some things they do which he cannot under
stand; there are rules they lay down which are hard to accept
-why should he be forbidden to take a lift in a stranger's car,
and why will they not allow him to take sweets from a friendly
man just because they don't know him? It is hard for the
small child to understand and very difficult for a parent to
explain. But where there is trust the child is happy to obey,
knowing that in due time he will be given an explanation. So
we know that our Father loves us and that all Hc does is for
our good. Although we may be perplexed at His ways we can
trust Him.

To know that we are in God's hands is to know that we are
part of a great and heavenly plan. The Lord of Creation is
working towards the climax of His work of redemption.
Throughout He is displaying His glory, not only to those men
with eyes to see but also to the watching angels. For the child
of God there is no greater privilege than to be part of that plan.
It may involve pain or loss, sickness or bereavement. but it is
with a great aim in view-that God should be glorified in us.
Paul puts it like this as he describes his expectation and hope
to the Philippians (J : 20), it is 'that Christ shall be magnified
in my body, whether it be by life or by death'.



The Gospel Magazine 437

PURPOSE IN SUFFERING

V{hat makes suffering so hard to bear is its apparent
meaninglessness. To see a promising life blighted by a serious
accident is to face an apparent waste. But then we go back to
Hebrews 12 and we learn that those whom the Lord loves He
chastens and scourges every son whom He receives. Because
God is more concerned with our character than our comfort,
Hc will often permit great trials in order to fit us more per
fectly to fulfil I-lis purposes. A parent would rather see his
son ill than becoming a thief or a murderer and he would
accept the crushing burden of his daughter's death rather than
see her drift into prostitution. But to our God all sin is defiling
and utterly displeasing to Him. So then He will purge us at
times by trial to protect us from what in His pure eyes would
be a much worse condition. For some of us God's chastening
is a protective fence checking us from the consequences of our
sin. 'No chastening for the present seems to be joyous, but
grievous' (Hebrews 12: 11). This in itself is a comforting
statement. We are not called upon to try and persuade our
selves that pain isn't pain or that sorrow isn't sorrow. SulTering
is indeed grievous. 'Nevertheless afterwards it yieldeth the
peaceable fruit of righteousness unto them which arc exercised
thereby'. For the child of God who, instead of lapsing into
bitterness. rebellion or self-pity, accepts the chastening with
quiet submission, there is fruit in the life. Like a well-pruned
tree which bears a heavy crop of fruit. the Christian discovers
that the sharp cutting edges of trial and suffering prove to be
the divine pruning knife preparing for refinement of character
and fruitful and holy living.

Then again suffering reveals our essential weakness, and
casts us upon God. When a man is healthy and strong, with
his family intact and his business secure, it is fatally easy to
feel that he has life under control. But when he is reduced to
a wheel chair, when death enters the home or when his busi
ness crashes in ruins, he discovers how frail he really is and
how fragile is the whole structure of human life. But it is also
in the hour of weakness that the Christian discovers how much
he is cast upon God's mercy. It was in his desperate struggle
with his thorn in the flesh that Paul learnt the priceless lesson,
'My grace is sufficient for thee'. It has often been in the
furnace of affliction that some of God's finest instruments have
been tempered.

But the Christian can never be content with a consideration
of his own needs, or even of his own growth in grace, import
ant though these arc. He has been set by God in a world of
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men and He is there to minister to others. But here again
suffering can be a preparation for such a ministry. Paul's
prayers for the Corinthians is a timely reminder of where our
ambitions should point. He speaks of God's comfort. He is
'the God of all comfort who comforts us in all our tribulation
that we may be able to comfort them which are in any trouble
by the comfort with which we ourselves are comforted of God'
(2 Corinthians 1 : 4). We live in a suffering world, and in
order to qualify us to minister in such a world the Lord at
times enrols His promising pupils in an academy of pain. Jt
has often been those who have graduated in suffering, and
perhaps have continued post-graduate studies in pain and
sorrow, who have proved to be most gifted teachers in helping
others in their hour of deep need.

THE HOPE or HEAVEN

We have a further need as Christians. It is to realise that
'here we have no continuing city' (Hebrews 13 : 14). Yet for
very many Christians that realisation is a very theoretical
affair. We claim to be looking forward to heaven, but if we
were really honest with ourselves we would have to admit that
most of us are very earth-bound. Our homes, our careers, our
hobbies, our gardens, our friends, our possessions-all these
are potent factors to root us firmly in the soil of this world.
But the heavenly gardener is going to transplant us all to
another and fresher soil. The full flowering of our lives will
not be seen in this weed-infested ground but in the paradise
of God. So God prepares us for the day of our transplanting.
Like a careful gardener loosening the soil around the roots,
He prises us free from the things which would cling to us, and
to which we would cling. It is suffering which is often His
trowel, it is sorrow which at times is His fork, as He reminds
us that attractive though earth may be, heaven is our true
home.

It is the hope of heaven which in fact becomes the great
solace to the sorely tried Christian. Heaven after all is no
mere shadowy survival, for it means the resurrection of the
body and the life everlasting. To one who has struggled
through life with a cruel physical handicap, to one who has
never seen a blue sky nor heard a bird sing, to one who has
been reduced by illness to a poor shadow of a former health
-to all such, heaven offers the prospect of a resurrection
body. To envisage a condition in which defect and handicap,
impairment and paralysis give way to a bodily state in which
every power functions with a perfect coherence, this is a vision

1 _



The Gospel Magazine 439

which can lift a man's heart when his physical state might well
overwhelm him in despair.

But heaven means even more than the resurrection of the
body. It means the presence of Christ Himself. But who is this
heavenly Christ? It is the One who was despised and rejected
of men, a man of sorrows and acquainted with grief. It is the
One who in the agony of Gethsemane sweated drops of blood.
It is the One who was scourged and crucified and who in the
midst of His own agony saw His mother's tears as she stood
by the Cross. Above all it is the One who in the shattering
desolation of GoIgotha endured a pain so deep as to be beyond
our imagining. So the One who awaits us in heaven is not
some impassive spectator of our struggles. He has suffered
and so He is able to help those who are tempted and tried.
This is the message of Hebrews 4, and it reaches its zenith in
the call of Hebrews 12, 'Let us run with patience the race that
is set before us, looking unto Jesus, the pioneer and perfecter
of faith'. He has run the race and won the crown. He has
drunk the dregs of the cup of suffering, and now He awaits the
arrival of each of His saints as they press on towards the goal.
It is this realisation of the continuing sympathy of a merciful
Saviour which has been, and continues to be, the great comfort
for those to whom even the warmest human sympathy is still
inadequate.

One of the outstanding sufferers of Scripture is Job.
Remember how he struggled with the problem. Recall his
friends' misguided attempts to help him. What was God's
answer? It was not to supply a cut-and-dried solution to all
the problems. He simply took Job out to view creation. Could
Job understand the complexity of the world around him? Of
course he could not! Yet this is only creation and not the
Creator. How much less, then, can he comprehend God's
ways. He must learn to trust.

Paul had learnt that lesson and so he wrote that inspired
paean of praise in Romans 11 : 33, '0 the depth of the riches
both of the wisdom and knowledge of God! How unsearch
able are his judgments, and his ways past finding out.' We
bow in worship before our God, we adore His wisdom, we rest
in confidence in His love and we look forward to that day
when 'God shall wipe away all tears from their eyes; and there
shall be no more death, neither sorrow nor crying, neither
shall there be any more pain; for the former things are passed
away' (Revelation 21 : 4). H. M. CARSON.
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The Glory of Christ
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down, on

Sunday morning, 19th April, 1970.

'But those things which God before had shewed by the mouth
of all his prophets, that his Christ should suffer, he hath so
fulfilled. Repent ye therefore. and be converted that your sins
may be blotted out' (Acts 3 : 18, 19).

Peter is explaining the signilicance of the miracle that has
just taken place. The man who has been healed, he says, was
healed through the power of the Lord Jesus Christ, and what
they are to do is not simply to look in wonder at the extra
ordinary thing that has taken place, but to realise what a
wonderful Christ is being preached. He is the Christ whom
they had rejected. You killed the Prince of Life, says Peter,
you refused to have Him as your Messiah. you handed Him
over to the Romans, you crucified Him but God raised Him
from the dead; and it is the power of His Name which has
made this man whole. Now I know you did it in ignorance.
Your eyes were blinded. you did not realise who He was, but
now there is no longer any excuse for ignorance because I am
telling you, I am declaring to you with the authority of God.
who He is, this One whom you crucified. This is none other
than God's Messiah, God's anointed One, God's Christ. And
in view of who He is. this word that I am bringing you comes
with real insistence. and the call I am bringing you is to turn
from your sins and turn in faith to this Christ. Repent and be
converted that your sins may be blotted out.

This, in other words. is a presentation of the nature and the
glory and the purposes of Jesus Christ. TIle first point that
Peter makes here is that the One who came, whom men knew
as Jesus of Nazareth. was the One who had been promised by
God. This is one of the miraculous elements in the Christian
message, and after all, the Christian message is essentially a
supernatural word. a word from God. Christ's coming had
been foretold. So says Peter-What God foretold through the
mouth of all His holy prophets He has fulfilled. Nothing
happened by chance in the coming of Christ. It was not by
accident that He was born in Bethlehem of Judaea. Micah th~

prophet had foretold centuries before that in precisely that

I
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obscure little village the Messiah would be born. It was not
by chance that He was born of a virgin. Isaiah had foretold
centuries before: 'Behold, a virgin shall conceive and bear a
Son and thou shalt call His name Ernmal1ucl'. It was not by
chance that Joseph and Mary fled into Egypt and the Child
was there in safety while Herod destroyed all the innocents in
Judaea in his foul attempt to destroy the King of the Jews-
because the prophet had proclaimed centuries before, 'Out of
Egypt have J called my Son'.

This continues right through the Lord's ministry. When He
stood in the synagogue at Nazareth, when He announced that
He had been sent in order to preach the good news, He
claimed-What I am doing is in accordance with what the
prophet said. The prophet centuries before had said, 'The
Spirit of the Lord God is upon me because the Lord has
anointed me to preach good tidings unto the meek'. And Jesus
of Nazareth standing in the synagogue in His own time says.
'This day is this Scripture fulfilled in your ears'. What He did
at every point of His ministry was in accordance with a plan
which had already been declared. But these men had failed to
understand it because they had not understood their Bibles.
They had the Old Testament, they had been instructed in the
Scriptures from infancy but they were so blinded by tradition
and prejudice, and above all by sin, that they failed to see
unfolding before their very eyes a pattern which God had
already declared. We can see it now, of course. We look back
and we see His ministry fulfilling the Scriptures. We see His
death fulfilling the great prophecies of the Old Testament. 'He
was wounded for our transgressions,' said Isaiah eight cen
turies before, 'bruised for our iniquities, the chastisement of
our peace was upon Him, and with His stripes we are healed.'
There is also the fulfilment of Scripture in His resurrection.
Thou wilt not leave my soul in hell, nor wilt 'Thou suffer Thy
Holy One to see corruption,' so sang the psalmist centuries
before. And you will remember how on the Day of Pentecost
Peter insisted that the fulfilment had come, the Lord Jesus
Christ who died had risen again.

This is the marvel about the story. This is what lifts it to a
completely new level above any ordinary history of any par
ticular human being. This One who came was prepared for by
God Himself. God had revealed through the prophets precisely
what would happen; how His Son would come, how He would
be born of a virgin, how He would be rejected by His people,
how He would be betrayed by one of His disciples, how He
would die and rise again and ascend. Tt was all foretold
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because there was nothing by chance, nothing haphazaru,
nothing by coincidence. It was all in accordance with the
eternal purpose of God. There is a grandness about the minis
try and death and resurrection of Christ. You feel you arc
seeing something going irresistibly forward. Herod may try
in the days of His infancy, and the Jewish leaders may try
later, to thwart the plan and purpose of God, but because it is
God's purpose, because God has declared His plan, not all
the wit of man can possibly hinder what God is carrying out.
So, says Peter, what God declared, what God said by the
mouth of His holy prophets, He has fulfilled . You killed the
Prince of Life, but God, in accordance with His Word, has
raised Him from the dead.

Now Peter's purpose in approaching it in this way is to
emphasise the basic point of all His preaching, that this Jesus
is the Messiah and that He is the divine Messiah. The
Christian speaks in very personal terms; he says, He is my
Saviour, He is my Lord. But here it comes from another
direction. He is God's Christ. That is why I put in the 'His'.
as does the revised version, because it is in the original. It is
His Christ, God's Christ. The great emphasis is that the One
who came, the One who preached, who taught and suffered
and died and rose again, comes from God, He is God's Christ.

Now the Christ, the Messiah, is the One who combines in
Himself the threefold offices of the Old Testament; He is the
Prophet, He is the Priest, He is the King. The emphasis here
is that in His prophetic ministry, in His priestly work and in
His kingly work, God is present and God is present in power.
Jesus Christ is in a very rich and full way the Word of God.
Now that Word of God, as we have already seen, came in the
Old Testament. It was God who spoke through the prophets.
When you listen (0 the prophets they are quite emphatic on
this point. They do not come because they have a religious
theory to propound. Amos said, 'I was no prophet, neither
was I a prophet's son; but 1 was a herdman and a gatherer of
sycamore fruit, and the Lord took me as I followed the flock
and said unto me-Go, prophesy unto my people Israel'.
Jeremiah was the same. He said, 'I will not make mention of
him nor speak any more in his name, but his word was in my
heart like a burning fire shut up in my bones and I was weary
with forbearing and I could not stay'. Tnese men come with
the constant refrain, 'Thus saith the Lord'. They speak as the
oracles of God. Yet there was something more to come. The
prophets of the Old Testament spoke, and they spoke truly,
but theirs was not the final message. They were pointing for-
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ward to the climax of it all, to the coming of the Saviour
Himself, and when He comes all the prophetic words reach
their climax.

So John begins his gospel by describing Jesus Christ as 'the
Word', He is the Word of God. When you listen to Jesus of
Nazareth, you are listening to God Himself speaking. His
voice is unfailingly the voice of God. Even the Old Testament
prophets did not always speak true words. They spoke true
words always when they were penning the Scriptures, but there
were other times when they were not being led by the Spirit of
God. Take David for example. When David wrote the 23rd
Psalm he wrote it under the inspiration of the Holy Spirit and
he spoke the truth, 'The Lord is my shepherd, I shall not
want'. But when David sent his lustful message to Bathsheba
enticing her into his household, he certainly was not speaking
as the mouthpiece of God. When Elijah prophesied on Mount
Carmel he was coming from the presence of God and was
speaking with authority. But when Elijah said in a moment of
depression afterwards, '[, only Tam left; I might as well die',
he was not then speaking as the oracle of God but in his own
wisdom. The prophets of the Old Testament spoke when the
Spirit of God came upon them. and when they thus spoke, of
course they spoke the truth, and that is why when we turn to
the Old Testament we rejoice that this is indeed the true word
of God. But there were other times when they were not
involved in his ministry of giving to us the Scriptures and then
theirs were but human words. But the Lord Jesus Christ is not
One upon whom the Spirit comes at this point in order that He
might make a revelation, and then at another point He simply
speaks human words. He is always the Word of God, not only
because of what He says, but because in what He is God is
making Himself known. So when you look at Jesus of
Nazareth as men saw Him, not only in the great moments
when He was preaching, not only in the great moments when
He was performing His miracles, but in the quiet moments
when He was tired, when He was weary, at every point they
were hearing the Word of God, because the Spirit of God was
so upon Him and He was in such union with the Father that
at every moment He is the Word of God.

He is God's priest, and that is why He stands so much apart
from the Jewish priests. They were appointed by men; they
were taken from one particular tribe, from the tribe of Levi.
But the Lord Jesus did not come from the tribe of Levi. He
came from the tribe of Judah, and His appointment was not
due to the selection of man, it was due to the direct appoint-
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ment of Goel. That is why when you read the letter to the
Hebrews you fine! the writer talking about the priesthood of
Melchisedec. He does not talk about it, of course, as the
Mormons talk about it on your doorstep as they try to per
suade you that they have got the priesthood of Melchisedec
in their church. The priesthood of Melchisedec, as Hebrews
expounds it, is something so unique that it can only be
predicated of one person and that is the Son of God. What is
this priesthood of Melchisedec? Well, Hebrews points out that
it is an everlasting priesthood; it is a priesthood that has
neither beginning nor ending. The Levites, after all, came as
men; they were admitted to the priesthood, they lived, they
served their generation, they performed their religious duties
and they died. But this Man has an everlasting priesthood
because He has His priesthood direct from heaven.

He is God's King, this Jesus Christ. One of the great themes
of the Old Testament was the kingship of lehovah. You will
remember the thrilling call of the psalmist, 'Tell it out among
the nations that the Lord is King'. On the throne of Israelthc
king sat, and when the Israelite looked at the king upon the
throne, the intention was that he should think about the great
King. But sometimes it was very hard to think about the great
King when you looked at the king upon the throne because
he may have been a very unsavoury character. He may have
failed, and many of them did fail abysmally, in carrying out the
tasks of the kingship. The godly people in Israel longed to see
God's kingly power in the midst of the nation, and they began
to learn this, that no man would ever fully represent God's
kingly power to them. Even David, the greatest of the kings,
was very inconsistent at times. So they began to hunger for Cl

king who would come and really make the kingly power of
lehovah a reality in front of their very eyes. vVell, says Peter,
here He is! This Jesus is God's Christ, He is God's King-
very different from the kings of the earth. Gone are the robe;;
and crowns, the sceptre and the trappings of human majesty.
This King comes, not to a palace but to a stable. He comes,
not to a throne but to a scaffold. He wears, not some insignia
of majesty but a Roman legionary's cloak, the token of their
contempt for Him. He carries in His hand, not a sceptre which
speaks to men of earthly power, He carries a reed which tile
Roman troops have put there to show their ridicule as they
make Him a mock emperor. But in spite of it all, in spite of
what they did and the scorn they poured upon Him, He is, say~;

Peter, God's King; He is the Monarch from heaven. Jesus
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Christ shall reign and every knee shall bow and every tongue
shall confess that Jesus Christ is Lord.

But here is the supreme paradox, and by a paradox we mean
an apparent contradiction. When you talk about a king you
think of someone powerful, someone in control of the situa
tion. But this Christ is presented here as the suffering, dying
Christ. All that the Father proclaimed in the prophets He has
fulfilled-and what was it He proclaimed? It was that His
Christ must suffer. But it is the suffering of Christ which fulfils
all these ministries. It is only because He suffered and died
that He is truly to us the Vv'ord of God. When He told His
parables and when He talked to men, of course the Word of
God was coming. When He lived a life of perfect holiness the
Word of God was being declared. But it is when you go to
Calvary, when you see the suffering, dying Jesus, it is then that
the Word comes with clarity and with irresistible power. Listen
to Him, not only as He sits in the circle of His disciples talking
to them about the glories of the Kingdom; but listen to Him
as He hangs in agony in the darkness and cries out, '~,1y God,
My God, why hast Thou forsaken me?' Listen to Him as He
shouts in triumph. 'It is fini~.hed', for the plan of salvation has
been accomplished. Listen to Him as He says quietly, with the
assurance of having wrought out this plan of salvation, 'Father,
into Thy hands I commit my spirit'. You are listening to the
Word of God, you are listening to the great utterances of God
most High speaking through His suffering Word, through His
suffering Servant, through His dying Christ.

Now the suffering of Christ speaks because of what that
suffering meant. If it was simply the suffering of a martyr,
well, it might speak in some way to us; most of us are stirred
by the sufferings of other people, and when we hear of some
one who suffers for his ideals, well, of course we are stirred
and moved. But the suffering of Christ does not simply speak
in that way. It does not merely evoke sympathy because we
see someone dying in a great cause. His suffering speaks, His
suffering is the Word of God to us, because of what was
involved in the suffering. It is because He is the suffering
Priest of God that He speaks to our hearts. The suffering
Priest? In the Old Testament it was not the priest who
suffered, it was the victim; it was the victim which was sacri
ficed, and the priest was simply the agent to sacrifice the
victim. But in this great moment at Calvary the Priest is
Himself the victim. It is the suffering Priest, the dying Priest,
the dying Messiah. It is because He is the victim, the One who
bears our sins in His own body on the tree, the One who takes
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the place of guilty sinners and bears the penalty that is due to
them, it is because of this suffering that He speaks to us the
word of forgiveness, the word of the gospel.

He is the suffering King, and it is not simply that He is the
King who happens to suffer, for it is an essential part of His
rule. He goes to His throne via suffering, and He brings His
subjects under His control by His suffering. Earthly kings
control their people by law and by the forces at their disposal.
Earthly kings bring another country under their control by
invading and subjecting the people there to their authority.
Now this Messiah does not subject men in these ways. He
draws men by love, He brings them under His control by grace.
How does He break down their resistance? How does He
melt their stubborn hearts? How does He woo their unyielding
wills? How does He speak to their conscience? It is through
His suffering. There is many a man who once steeled himself
to the word of God, refused to listen to the gospel, refused to
bow the knee and acknowledge Jesus Christ as Lord, and He
has been broken and humbled and brought to an end of him
self and compelled willingly and freely to acknowledge Christ
as his Saviour-why? Because the suffering King has broken
his heart. The suffering King, by His very suffering, has melted
him down so that he can do nothing else but fall before this
Christ and say, 'My Lord and my God'. His Christ, says
Peter, had to suffer because it is in His suffering, in His dying,
that this divine Saviour makes Himself known to men and lays
claim to their hearts and indeed brings them under His
sovereign control.

But Peter does not leave you in mid-air at that point. He
does not leave you merely to consider what kind of Saviour
this is, but puts it to you-Jf this is so, he says, 'Repent there
fore and be converted that your sins may be blotted out'. What
we are considering this morning is not an interesting religious
exercise, we are not engaged merely in looking at a section of
the New Testament in order to understand who Jesus Christ
was. It is in order that His word may come home-'Repent
and turn that you sins may be blotted out'. But it is because of
who Christ is that this word comes with such insistence. If I
were simply to stand here and to urge men to turn from their
sins, I could well be accused of being the most insufferable
Pharisee-who am I to stand and call other people to turn
from their sins? It is rather because Christ is who He is,
because He is the divine One, the Son of God. that we cannot
possibly listen to a call to repentance as being merely an
interesting topic for conversation. No, says Peter, this is a call
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that comes from heaven, it comes to the souls of men, it is
a call which demands a response. There can be no neutrality
in this; you cannot say-Well, I am neither for nor against.
Not to repent is to continue in a condition of rebellion. Not to
turn from sin is to spurn what Christ did at Calvary. Not to
turn and trust in Him is to remain in stubborn impenitence.

But the call comes not only with authority and insistence, it
comes with a rare tenderness because it is the suffering Christ
who is being presented. When I speak of Christ crucified I am
not speaking of some religious autocrat, some remote and
coldly distant figure. I am talking about a suffering, bleeding
Saviour, One \'lhose hands and feet were torn by nails on
OlIvary, One from whose brow the blood dripped when they
put a crown of thorns there. I am speaking of One who in His
dying agony could say, 'Father, forgive them, for they know
not what they do.' I am speaking of a tender, a sympathetic
and understanding Saviour; and that is why this word comes
not only with divine authority and with solemn insistence, but
it comes also with a real tenderness as He calls men to turn
from their sin and to turn to Him and to find in Him forgive
ness and mercy.

There are many false Chris(s being presented today. There
is the anaemic figure in some preaching and he is no Christ at
all. He is a 'Christ' who tells you that things will be all right
if you just continue to do your best-all will be well in the
end. Then there is the legalistic 'Christ' who tells you to keep
the religious laws and regulations; be sure you are in church,
be sure you read your Bible and be sure you say your prayers,
and all will be right in the cnd. Indeed there is a weakened
'Christ' who is sometimes presented in gospel preaching who
says-Make a decision, even if there is no repentance, even if
there is no change of heart, and then just fall into the lap of
eternal security and all will be well. But the true Christ does
not speak in these terms. This is the Lord Christ. This is
God's anointed One, this is the King, the Saviour, and the call
is to repent and to tU1l1.

What does it mean to repent? It means to acknowledge
very frankly that you are a sinner. Tt means to turn your back
on sin. It means to turn your back also' on self-righteousness,
because it is so often self-righteousness which holds a man or
a woman back. It means to tread your righteousness under
foot and to turn in simple faith to Christ, to turn to Him as
Saviour, to put your trust in Him, to receive Him, to believe
upon Him. And when do we do this? Well, clearly, if God is
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speaking to you this morning, 'now is the accepted time, now
is the day of salvation'. There is an idea that seems to be
'tbroad that you only get converted at about five past eight on
a Sunday evening at the end of an evening service. The Lord
is not tied to times or particular occasions for preaching the
gospel. The Lord comes through His word and comes insist
ently, and it may be that the Lord in His mercy has been
speaking to someone here this morning, speaking through the
suffering of the Lord Jesus Christ. the One who died for
sinners, the One who rose, who lives and who delights to
receive sinful men. Are you uncertain of the reception you
may receive? Are you uncertain whether He will welcome
you? Listen! He says, 'Him that cometh unto me I will in no
wise cast out'. This is the Christ who not only commands men
to repent and to turn to Him, but this is the Christ who delights
to receive them. This is the suffering, dying, risen, living
Saviour. Here is the gospel, this is the Word of Goel, and
because He is such a Saviour, I say, and I am simply echoing
this apostolic preaching, 'Repent therefore and be converted,
that your sins may be hlotted out'.

Comment
Dear Mr. Carson,

I received my copy of The Gospel Magazine today at the
Evangelical Bookshop. Thank you for an interesting number.

It might seem, however, from Peter Toon's article that
George Adam Smith was quite orthodox and .Tames Orr quite
right in supporting him. I am convinced that Dr. Alexander
Stewart was correct when he said of G. A. Smith: 'His books
cannot possibly be reconciled with a reverent regard for the
authority of Holy Scripture ... He freely charges the sacred
writings with errors, the existence of which is absolutely fatal
to any worthy conception of Inspiration'. That James Orr
supported him was, to say the least, deplorable.

Yours most cordially,

W. J. GRIER (Rev.).
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Doctrinal Definitions
PAUL TUCKER

ELECTION (Ill)
J want to comment upon some of the more popular

objections to the Bihle doctrine of election which we have been
considering in recent articles.

l. TT JS OBJECTED THAT THE BIBLE TEACHING CONCERNING

ELECTION LIMITS GOD'S MERCY.

That God is singling out a company of people and setting
his love upon them and redeeming them is evident from
Romans 9. Paul refers to God's mercy in verse 15; he is
quoting from the book of Exodus here, verse 18. We see
obviously that God's mercy springs from the good pleasure of
His will. '1 will have mercy ... I will have compassion.' In
that God is infinite love and wisdom and grace, His will must
be right and good.

The mercy of God can be considered in two ways.
l. There is His common mercy. This is unrestricted. The

Psalmist puts it 'The Lord is good to all, His tender mercies
are over all His works.' See also Luke 6 : 36 and Matthew
5 : 45. God is so merciful that even the sinner can rebel
against Him, and yet in His longsuffering God waits to be
gracious and does not cut that man down, but again and again
gives him time to repent.

2. There is God's redeeming mercy. The reference in this
chapter is to that. Paul takes up this idea of God's distinguish
ing mercy, yet does not consider God's mercy in any way to be
restricted. In fact in Romans, chapters 9, 10 and 11, Paul is
dealing exclusively with election in relation to Israel. He deals
with the remnant now according to grace and he deals with the
time when Israel shall be saved at the end of the age, when
there shall be a grafting in again of the nation which has fallen
away in unbelief. At the end of this section where he deals
with election, Paul does not complain about God's mercy but
rather magnifies it. See 11 : 31-33.

If God is trying to save all mankind, when thousands upon
thousands do not respond to His appeal, then God is limited
in His power. He is trying to do something for the race of
mankind which He cannot do, so He ceases at that point to be
the Lord God Almighty. Those who say that election limits



450 The Gospel Magazine

God's mercy should remember that their interpretation of the
Gospel might be placing a limit upon God's power. The
Biblical view of election is that it is based upon the good
pleasure of God's will, upon God's grace. There is nothing in
man that merits or deserves God's favour. God looks down
the centuries and He sees man without faith unless it is given
to him. Man cannot even repent unless God helps him. The
mercy that Paul speaks about does not put any limits upon its
dealings with the natural condition of the sinner, He is dead,
blind, deaf. He cannot stir his soul to come to God, yet God's
mercy towards him is so mighty that He comes to the man who
is dead and regenerates him and gives him life; He comes to
the man who is blind and enlightens the eyes of his under
standing; He comes to the man who is deaf and He gives him
the divine opening of the ear. 'Faith cometh by hearing and
hearing by the Word of God.'

11. THERE ARE THOSE WHO SAY THAT THIS DOCTRINE OF

ELECTION MAKES GOn UNJUST.

The Apostle Paul deals with this in Romans 9: 19, 20. The
Lord Jesus Christ Himself told a parable in Matthew 20 : 1-16.
Notice Christ's answer in verses 13-15. This is God's answer
to those who object to election. Election would be unjust if
God were under obligation to give us salvation. If God owed
the forgiveness of sins and eternal life to us, then it would be
unjust for God to give it to some and to pass by others, but
God owes us nothing and we have no claim upon God at all.
Tt is no good talking to the eternal God about your ragged
rights. And if you want justice, then that is hell. It is of the
Lord's mercies that we are not consumed. God has concluded
all under sin and it carries with it the idea of being shut up in
a prison house. Yet God condescends to open the doors of
many cells, not one, but many, and great multitudes that no
one can number out of every nation are given a free pardon,
justification and eternal life.

HI. WE ARE TOLD THAT ELECTION MILITATES AGAINST THE

DOCTRINE OF 'WHOSOEVER WILL MAY COME.'

If God has elected a certain number, says the objector, then
we cannot without reservation preach the Gospel to all man
kind. This is where logic breaks down. Remember we are
dealing with Divine truth which goes beyond the limitations of
the human mind. Now the teaching of the Bible is quite patent
and clear that the invitation of the Gospel is to everyone
without limitation, without reservation, without any qualifica
tion. 'God commandeth all men everywhere to repent.' 'Come
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unto me, all ye that are weary and heavy laden, and I will give
you rest,' It is very striking to notice that the final appeal of
the Bible in Revelation 22 : 17 is one to the will of anyone.

The Lord Jesus Christ charged the Jews of His day and
warned them that they would not get to Heaven, not because
they were non-elect, but because they deliberately refused to
accept Him and His claims (John 5 : 39·40). The Lord Jesus
Christ puts all the responsibility upon the human will, upon
the perversity and waywardness of the individual. All the way
through Scripture there is an amazing symmetrical balance of
Divine Sovereignty and human obligation and responsibility.
See Acts 2 : 23. Peter does not say that because God elected
that this should happen, they are thereby absolved from per
sonal responsibility. Not at all! The doctrine of Divine
providence is such that there is this combining, without con
fusion, of Divine authority and sovereignty, and human
responsibility and obligation. The eternal plan of God did
neithef override nor influence the actions of Judas Jscariot,
Caiaphas, Annas, nor Pontius Pilate, who were individually
responsible (0 God for their behaviour. We have, therefore,
these parallel lines running through Scripture. On the Divine
side there is inevitable, eternal, irreversible election, and on
the human side there is the offer of the Gospel, personal obliga
tion and responsibility to come to the Lord Jesus Christ. Now
perhaps you say it is illogical. Tt is so to the mind which can
take us only so far because the mind is restricted, but it is not
illogical in the realm of Divine Truth.

IV. SOME THINK ICLECTION UNTO SALVATION INVOLVES

ELECTION UNTO DAMNATION.

The fact that some are chosen for salvation would suggest,
we are told, that others inevitably are chosen for damnation
so that there is no hope for them at all. From the moment they
are born they are doomed. BUl does the Bible teach that? If
you teach that, then you teach that from the very beginning
God has so fashioned a man as to make it impossible for him
to repent or believe, and if you really believe that, you are
making God the Author of sin because He is creating a man
in such a way that that man must continue inevitably in his
sin without any way of escape. The word 'election' is always
used in a positive sense.

But what about this mysterious passage in Romans 9, which
refers to Pharaoh and the vessels of wrath fitted to destruction?
Paul is answering the argument of those who say that God is
unjust in His electing purposes. He is not making a positive
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affirmation; he is asking a question. See verses 22-23. Notice
that when Paul speaks here of vessels of mercy, those who are
saved, he definitely suggests in his question that they have
been 'afore prepared unto glory', verse 23. So the believer is
elect, and he is 'afore prepared' in eternity a vessel of mercy
unto glory. But now when he speaks of the other side of
things, he uses an entirely different word, verse 22. This word
'fitted' does not mean 'afore prepared'; it is not the same word.
The word 'fitted' means 'made suitable to destruction'.
Pharaoh, the more he defies God, by his very action qualifies
himself to become a vessel fit for destruction. Yes, but what
about verses 17 and 18? There is no reference here to the birth
of Pharaoh. When it says 'I raised thee up', it means that he
was raised up to a position of eminence as the ruler of the
nation. This was done in order that God might manifest His
glory through the man. It does not mean that he was born to
be damned. But the very first mention of Pharaoh's rebellion
by God to Moses is to the effect that Pharaoh would be defiant
in his will (Exodus 3 : 19). So the initiative begins not with
God but with Pharaoh. And what God did is what He very
often does. Pharaoh went on in his attitude of hardening his
heart, so God in an act of judicial authority crystallised the
hardness of Pharaoh's heart. That is quite in keeping with
Scripture, e:g., 'My spirit shall not always strive with man'.
A man goes on rebelling against God and God comes in and
sets and crystallises the heart in the rebellion, and from that
moment on the man becomes an apostate. See Romans 1 : 24,
26, 28. 'God gave them up,' 'God gave them over.' And that
is very different from a man being born in order to be damned.

Notice Jude 4. The word 'ordained' there does not mean
the same as in Acts 13, where we are told that 'as many as
were ordained unto eternal life believed'. This word is 'pro
grapho' (written before). Its meaning is that these men crept
in who were before, of old, written about. In the Old Testa
ment there are warnings about the false prophets, and in the
Sermon on the Mount, too. That which was written about
beforehand is now coming to pass.

V. ANOTHER OBJECTION IS THAT IT MAKES MEN CARELESS

IN THEIR REHAVIOUR.

The grace of God which saves a man has a sobering effect
upon him. It gives him holy desires. Every reference to elec
tion has to do with holy living. You can be sure of your
election only inasmuch as certain qualities are manifest in your

Concluded on pagp 459
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He Descended
into Hell

ALASDAIR B. GORDON

'Down in the realm of darkness
He lay a captive bound,
But at the hour appointed
He rose, a victor crowned;
And now, to heaven ascended,
He sits upon the throne
In glorious dominion
His Father's and His own.'

These stirring words written by Calumba in the 6th century
remind us of the importance of the doctrine of the descent of
Christ into he]]. It must be admitted at the outset that this
doctrine is not one of the 'strong' doctrines of the New Testa
ment insofar as it only receives possible explicit mention in the
1st Epistle of Peter and mention by implication perhaps in
Acts 2 : 27 and 31, and Ephesians 4 : 8-10. However, the fact
that it is not a strong doctrine does not give us the right to
dismiss it as being of little importance; rather, it imposes a
duty to try all the harder to see just why it does appear in
orthodox Christian belief and what our exact understanding
of it should be.

The phrase 'He descended into hell' is drawn, not from
Scripture, but from the Apostles' Creed. It is not included in
the Nicene Creed nor does it appear in the Westminster Con
fession of Faith, which simply states that Christ '... was
crucified and died, was buried and remained under the power
of death, yet saw no corruption' (viii 4). The doctrine is widely
mentioned by the Apostolic Fathers although it was not offi
cially incorporated into any Creed until the close of the
4th century.

Before we consider the matter further we should look at the
Scripture references mentioned above:

1. 1 Peter 3 : 18 and 19. 'For Christ also once suffered for
sins the just for the unjust that he might bring us to God. being
put to death in the flesh, but quickened by the Spirit: by which
also he went and preached unto the spirits in prison'. Leaving
aside for the moment the question of 'the spirits in prison",
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which will be examined shortly, the question that faces us is
whether or not this Scripture gives any real evidence for the
descent of Christ into hell during the interval between His
death and resurrection. There is no doubt that this is one of
the most difficult verses in the whole of the epistle and here
the enquiring reader should consult the commentaries for him
self if only to see just how lllany different interpretations and
possible shades of meaning have been suggested. The present
writer would simply ask whether this verse really is evidence
for a doctrine of a literal descent into hell, bearing in mind
that it is usually cited as primary evidence for the teaching.
Those who do accept it as such normally understand it to
mean that it was 'in the spirit' (R.Y.) only that Christ
descended but that his body remained in the tomb. Only a
very few would take it to mean that He descended to hell in
the body; such a view would seem to do violence to the text.

H. I Peter 4 ; 6. ' ... for this cause was the gospel preached
also to them that are dead that they might be judged according
to men in the flesh but live according to God in the spirit.'
Some commentators take this verse to refer back to I Peter
3 ; 19 and, if they are correct, T and II would certainly
strengthen one another. But to equate the 'dead' with those
in hell is certainly open to question at this point. Perhaps it
is more likely that the 'dead' means either those who are
spiritually dead and to whom the gospel has been proclaimed
or it could refer to those who have heard the gospel and
responded to it but who have died before the personal return
of Christ. The latter pastoral problem is dealt with by Paul
in I Thessalonians 4 : 13ff.

Ill. Ephesians 4: 8-10. 'When he ascended up on high,
he led captivity captive and gave gifts unto men. (Now that
he ascended, what is it but that he also descended first into
the lower parts of the earth? He tltat descended is the same
also that ascended up far above all heavens, that he might
fill all things).' The most important words are 'descended
first into the lower parts of the earth' and it is possible that
this might refer to hell, but this seems unlikely. Calvin1 is
quite certain that this verse does not refer to any such descent
and C. H. Hodge,2 while admitting that a descent into hell
interpretation is possible linguistically, thinks it most improb
able. The most reasonable interpretation seems to be that it
refers to the (literal) descent which Christ made from heaven
to earth in the incarnation with all the costliness that mighty
act of grace involved.
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IV. Acts 2 : 27 and 31. 'Because thou wilt not leave my
soul in hell neither wilt thou suffer thine Holy One to see
corruption . .. He seeing this before spake of the resurrection
of Christ that his soul was not left in hell. neither his flesh did
see corruption.' These two verses are often cited as at least
secondary evidence for a literal descent into hell but again, a
closer reading raises at least a question mark. 'The questions
which are raised by some at this point are, in my view, out of
place as being remote from the thought and purpose of the
prophet' (Calvin3). Compare Psalm 16: 8-10, where the con
text seems to mean resurrection from the dead rather than a
literal raising from hell. See also Matthew 11 : 23.

At this point we should pause to consider what the Creed
means by 'hell'.4 In the Old Testament, sheol was the place
of the dead, but perhaps not exclusively the wicked dead.
There are certainly passages where sheol is seen to be a
punishment for sin-see Psalm 55 : 15, Proverbs 9 : J8 and
Luke 16 : 23. Also there are places where there appear to be
divisions within sheol, there being places for the very wicked
-e.g. 'the pit' in Psalm 30 : 3 which is a place of punishment.
In IV above, sheaf seems to mean simply the grave-see also
Genesis 42 : 38. The Greek haides (hades), which would trans
late the 'hell' of the Creed. usually translates sheol in the LXX
and is used in TV above. In Scripture there is also the comple
mentary concept of hell as gehenna from the Hebrew ge
ftinnom (valley of Hinnom), which was a place near Jerusa
lem where children had been sacrificed to the heathen deity
Moloch. This valley came to be a symbol of judgment and
punishment where God can cast both body and soul. See
2 Chronicles 28: 3, 33: 6; Jeremiah 7: 31-32; Matthew
10: 28; Mark 9 : 43; Revelation 20: 10, etc.). It is probably
fair, however. to say that liehenna is the hell of final judgment
and eternal punishment. It is not in any way a contradiction
to haides, nor should it be seen as anything separate from it.
but is rather a logical conclusion to what haides infers. It is
doubtful, however, whether anyone would seriously suggest
'he descended into heJl' means that Christ literally in body and
soul underwent this particular fate of the damned. It is
obvious, however, that a person's view on what the teaching
of Scripture regarding hell is will colour, to a greater or lesser
extent, his view of Christ's descent thereto.

Before even attempting a tentative conclusion on this matter,
it might be helpful to look at some of the various interpreta
tions which have been put forward for 'he descended into hell'
This list does not claim to be exhaustive of all possible views,



456 The Gospel Maga;:illc

nor does it imply that all the ditIerent views must necessarily
be co-exclusive. The questions of who 'the spirits in prison'
were and what was 'preached' are also dealt with briefly.

(I) That the body of Jesus remained in the tomb, but that
His soul was separated from it in the unseen world of spirits
(A. A. Hodge).5 This judicious and cautious statement has
the distinct advantage of not saying too much! Luke 23 : 43
need not contradict this interpretation.

(2) That the full atoning work of Christ, whereby Hc
triumphed over Satan, of necessity involved His descent into
hell, the abode of lost souls, either in the period between His
death and resurrection or after His resurrection and before His
ascension. Both these views envisage a bodily descent.

(3) That Christ descended and 'preached', not to give 61ny
one a second chance, but to proclaim His triumph over death,
sin and Satan. Sometimes John 5 : 25 is quoted in favour of
this view-The hour cometh and now is wHen the dead shall
hear the voice of the Son of God and they that hear shall live' .
This does seem to strain the meaning of the verse (see COIll

ment on the meaning of 'dead' in II supra.), but the theory
does not stand or fall on this Scripture alone. It is not lin
guistically certain what the exact meaning of 'preached' (Greek
ekeryxen) in 1 Peter 3 : 19 is anyway. It could be translated
as 'preached the gospel' (which might imply a second chance
theory) but is almost certainly better translated in the sense of
'proclaimed his victory over'.

(4) The former meaning of ekeryxen would, however. be
possible if one interprets the 'spirits in prison' as representing
those who have not had the opportunity of hearing the gospel
and who would be judged according to the light which had
been available to them.

(5) That Christ, while His body lay in the tomb, went 'in the
spirit' and 'preached' to the fallen angels of the Old Testa
ment. See Hebrews 2 : ]4-16, 2 Peter 2 : 4 and Jude 6.

(6) That He went and 'preached' to the fallen angels of
Genesis 6 together with the people of the most wicked genera
tion that ever lived (Genesis 6 : 5, 1I and 13). It will be
remembered that Noah and his household alone were saved in
the ark (Genesis 7 : 1, 1 Peter 3 : 20).

(7) Some take the doctrine of (6) further and interpret
ekeryxen in such a way as to imply that a second opportunity
is available to those who have rejected God and since died.
However superficially attractive this concept of second chance
might seem, it is not Scriptural and should be discounted.



rhe Gospel Magazine 457

I1

~

(8) That jt was the pre-existent Christ of the Old Testa
ment who 'preached' through Noah and in other ways and
other times (1 Corinthians 10 : 4) to the people of the time.
Those who had not heeded would now be 'spirits in prison'.
This is an attractive view, favoured in one form or another in
much of Protestant thought-although it might be argued that
a mention of the pre-existent Christ is somewhat out of con
text in 1 Peter. This is a matter of opinion.

(9) That 1 Peter 3 : 18-19 refers not to a descent but to the
Ascension which is triumphant objective 'preaching' to 'spirits
in prison'. The greatest weakness of this view is that the
Ascension is bodily as well as spiritual.

(IO) That Christ announced His victory to the saints of the
Old Testament (Isaiah 61 : 1, Zechariah 9 : 11), whose deliver
ance was sure yet whose atonement was objectively made only
when Christ died on the Cross. This is a popular Roman
Catholic view and its weakness is that it presupposes a limbus
patrum-a place where the Old Testament saints went after
death and remained until they could be ushered into God's
presence. There is no Scriptural evidence whatsoever for such
a place. Indeed, it is clear that Old Testament saints could be
taken up direct to God (Genesis 5 : 24, 2 Kings 2 : 11).

(I 1) That 'he descended into hell' be interpreted meta
phorically as a part of Christ's full atoning work so that
'believers who had died before that time were partakers of the
same grace with ourselves'6 and that 'not only was the body
of Christ given up as the price of redemption, but there was a
greater and more excellent price--that He bore in His soul
the tortures of condemned and ruined man'?

(12) There is the extraordinary conjectural emendation sug
gested by Rendel Harris and adopted in MotTat's translation
whereby 'he' in 1 Peter 3 : 19 is deleted and 'Enoch' sub
sI ituted. This suggestion is, no doubt, brilliantly ingenious, but
it has no textual evidence whatsoever for support and so must
obviously be rejected. Anyway, the introduction of Enoch
makes little sense; this theory is mentioned only for its
'curiosity value'!

There seems to be no real Scriptural evidence for a literal
descent into hell. One thing, however, seems certain; the soul
of Christ was separated from His body at death and it was into
His Father's hands that He commcnded His spirit (Luke
23 : 46). It is surely futile to suggest that Christ descended into
he]] in the body when there is no Scriptural evidence for this.
Moreover, as noted above, we are precluded from thinking



'15X File Gospel Magazine

that a descent into a literal hell can be taken as a direct opposite
to the Ascension since the Ascension was in the body, risen
from the tomb. Also, no real descent into hell was needed to
add to the complete atonement made upon the Cross which
was sufficient to pay the full penalty demanded by God's holy
wrath and condemnation of sin. Surely then His passion and
death. real, actual and literal, were the depths which provide
the counterpart to the Ascension. Knowing this, it is surely
wrong to press beyond what Scripture explicitly says about the
period between Christ's death and resurrection. In perfect
obedience to His Father He had gone through the agony in
the garden of Gethsemane and endured the Cross 'for the laY
that was set before him' (Hebrews 12 : 2)-and that is reaIly
all the answer we require.

Yet, if we reject a literal descent into hell, as the present
writer cloes, and choose perhaps (8) or (11) above (these are
probably the most likely for those who embrace the Reformed
faith), do we then take the matter a stage further and suggest
that 'He descended into hell' be dropped from the Apostles'
Creed? Calvin warned that to do so would be a great mistake,
even though he himself interpreted it metaphorically (see
11 supra), and says 'Nothing had been done if Christ had only
endured corporeal death. In order to interpose between us
(tnd God's anger and satisfy His righteous judgment. it was
necessary that He should feel the weight of divine vengeance.
When it was necessary that He should engage ... with the
powers of hI:ll and the horrors of' eternal death',H

No doubt, Louis Berkhof9 is correct when he summarises
the correct interpretation of the doctrine under two heads:

(a) that Christ suffered the pangs of hell before His death,
in Gethsemane and on the Cross, and

(b) that He endured the deepest humiliation of the stale of
death.

In Alice Through the Looking Glass, by Lewis Carro 1I ,
Alice is portrayed on one occasion as remarking rather crossly
to Humpty Dumpty that the trouble with words is that they
can be made to mean so many different things. Humply
Dumpty wisely pointed out that it is really only a question of
who is to be master! Accordingly, it is not claimed that this
article is either exhaustive or conclusive; it was intended to be
neither. Its only aim was to re-open this fascinating aspect of
Christian doctrine in the mind of the reader in order that he
may further consider the question for himself.
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I Commentary on Ephesians (Torrance edition), Edinhurgh,
1965, ad lac.

2 A Commentary on the Epistle to the Ephesians, New York.
1856 (rp. London, 1964), ad loc.

3 Commentary on Acts (Torrance edition), Edinburgh, 1965,
ad loc.

4 The Biblical meaning of hell is both complicated and contro
versial. Not everyone will be satisfied with the rather super
ficial interpretation offered here. For an excellent and
exhaustive treatment of the subject see Systematic Theology.
by Louis Berkhof, London, 1958. pp. 679-694.

5 The Confession of Faith, AlIegheny, J869 (rp, London, 1958).
p. 146.

6 Institutes IT xvi 9.

7 supra cit. II xvi 10.

~ supra cit.

9 Systematic Theology. supra. pp. 342-3.
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life. Colossians 3 : 12. Romans 8 : 29. The ultimate purpose
of election is our holiness. The proof of our election is that we
are a holy people.

VI. SOME SAY THAT ELECTION CUTS HIE NERVE OF

EVANGELISM AND MISSIONARY WORK.

Why bother to preach if people are going to be saved any
v\lay? The means by which people are saved are just as
sovereign as the salvation itself. And God's ways of bringing
people to the Lord Jesus Christ are through the preaching of
the Gospel, through the power of the Holy Spirit, through
daily witness, through prayer. These are indispensable
sovereign means.



460 [he Gospel Magazine

The Fight of Faith
The Apostle, in Romans, chapter 7, not only confesses that

he had nature and grace in him at the same time, but also
describes it at full length. Indwelling sin was his continual
grief and his heavy burden; an apostle in Christ, and yet he
felt the plague of his own heart. It was his daily cross, which
he was forced to bear, and his constant enemy, against which
he was always at war-no peace, no truce could be made; the
flesh was ever lusting against the Spirit, and the Spirit against
the flesh, and these two, with such unceasing opposition night
and day, that he could not do the things that he would ...

This is still the experience of every true believer, at all times
and upon all occasions; he has a practical comment upon the
seventh chapter of Romans in his own bosom; he has heartfelt
experience of the warfare between the flesh and the Spirit; he
finds it hard fighting; harder, because it is continual-it will
never cease so long as flesh is flesh, that is, so long as the
believer lives in the body and in the present world. Indwelling
sin never rests-it is like the troubled sea, always casting up its
filthy motions; and then the most troublesome when he would
be the freest from them. O! what humbling lessons does he
learn in all his approaches to God! He knows his privileges.
and he wishes to live up to them, but he cannot. When he
would draw near to God in the prayer of faith, the spirit is
willing. but the flesh is weak. On his bended knees, desiring
to confess his sins, and to humble himself under the mighty
hand of God, imploring pardon through the redemption that is
in the blood of the Lamb, and expecting it freely, as the most
sovereign mercy that a poor sinner can receive-Alas! alas!
even then shame and confusion cover his face; he desires to
keep his thoughts from wandering; he would have his whole
heart engaged in the duty, but he cannot; his imagination is
not to be restrained; when he would be uniting all his affec
tions in fervent and effectual prayer-vain, foolish thoughts
force themselves upon him-he drives them away, as Abra
ham did the birds which came down upon the sacrifice, but
they will return. He mourns, as well he may, for these distrac
tions of his mind, and is deeply convinced that a most holy
God might justly condemn him for his very best devotions. He
is therefore led to put them into the hands of the Mediator,
that he may perfume them with much of his incense for their
acceptance, and through his intercession, and through that
only. he may obtain an answer of grace.

WILLIAM ROMAINE.
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The Secret of Power
in Prayer

C. H. SPURGEON

A sermon delivered at the Metropolitan
Tabernacle, Newington, on Lord's-day

morning, January 8th, 1888

'If ye abide in me, and my words abide in you, ye shall ask
what ye will, and it shall be done unto you' (John 15 : 7).

The gifts of grace are not enjoyed all at once by believers.
Coming unto Christ, we are saved by a true union with Him;
but it is by abiding in that union that we further receive the
purity, the joy, the power, the blessedness, which are stored up
in Him for His people. See how our Lord S\:3tes this when He
speaks to the believing Jews in the eighth chapter of this
gospel, at the thirty-first and thirty-second verses: 'Then said
Jesus to those Jews which believed on him, If ye continue in
my word, then are ye my disciples indeed; and ye shall know
the truth, and the truth shall make you free'. We do not know
all the truth at once: we learn it by abiding in Jesus. Persever
ance in grace is an educational process by which we learn the
truth fully. The emancipating power of that truth is also
gradually perceived and enjoyed. 'The truth shall make you
free.' One bond afteranother snaps, and we are free indeed.
You that are young beginners in the divine life may be
cheered to know that there is something better still for you:
you have not yet received the full recompense of your faith.
As your hymn puts it, 'It is better on before'. You shall have
happier views of heavenly things as you climb the hill of
spiritual experience. As you abide in Christ you shall have
firmer confidence, richer joy, greater stability, more com
munion with Jesus, and greater delight in the Lord your God.
Infancy is beset with many evils from which manhood is
exempt: it is the same in the spiritual as in the natural world.

There are these degrees of attainment among believers, and
the Saviour here incites us to reach a high position by men
tioning a certain privilege which is not for all who say that they
are in Christ, but for those only who are abiders in Him.
Every believer should be an abider, but many have hardly
earned the name as yet. Jesus says, 'If ye abide in me, and
my words abide in you, ye shall ask what ye will, and it shall
be clone unto you', You have to live with Christ to know
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Him, ancl the longer you live with Him the more you will
admire and adore Him; yes, and the more you will receive
from Him. even grace for grace. Truly He is a blessed Christ
io one who is but a month olcl in grace; but these babes can
hardly tell what a precious Jesus He is to those whose acquain
tance with Him covers well-nigh half a century! JestIs, in
the esteem of abiding believers, grows sweeter ancl dearer,
fairer ancl more lovely, day by day. Not that He improves in
Himself, for He is perfect; but that as we increase in our
knowledge of Him. we appreciate more thoroughly His match
less excellences. How glowingly do His old acquaintances
exclaim, 'Yea. He is altogether lovely'! Oh, that we may
continue to grow up into Him in all things who is our Head,
that we thus may prize Him more ancl more!

I call your earnest attention to our text, begging you to
consider with me three questions. First, what is this special
hlessing? 'Ye shall ask what ye will, and it shall be done unto
you.' Secondly, how is this special Messing obtained? 'If ye
abide in me, and my words abide in you.' Then, thirdly, why
is it obtained ill this way? There must be a reason for the
conditions laid down as needful to obtaining the promised
power in prayer. Oh, that the anointing of the Holy Spirit
which abideth on us may now make this subject very profit
ahle to us!

I. WHAT IS THIS SPECIAL BLESSING? Let us read the verse
again. Jesus says, 'ff ye abide in me, and my words abide in
you, ye shall ask what ye will. and it shall be done unto you'.

Observe that our Lord had been warning us that, severed
from Him, we can do nothing, and, therefore, we might natur
ally have expected that He would now show us how we can
do all spiritual acts. But the text does not run as we should
have expected it to run. The Lord Jesus does not say, 'Without
me ye can do nothing, but, if ye abide in me, and my words
abide in you, ye shall do all spiritual and gracious things'. He
does not now speak of what they should themselves be enabled
to do, but of what should be done unto them: 'it shall be done
unto you'. He says not, 'Strength shall be given you sufficient
for all those holy things of which you are incapable apart
from me'. That would have been true enough, and it is the
truth which we looked for here; but our most wise Lord
improves upon all parallelisms of speech, and improves upon
all expectancies of heart, and says something better still. He
does not say, 'If ye abide in me, and my words abide in you,
ye shall do spiritual things'; but, 'ye shall ask'. By prayer you
shall be enahled to do: but before all attempts to do, 'Ye shall
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ask'. The choice privilege here given is a mighty prevailing
prayerfulness. Power in prayer is very much the gauge of our
spiritual condition; and when that is secured to us in a high
degree, we are favoured as to all other matters.

One of the first results, then, of our abiding union with
Christ will be the certain exercise of prayer: 'Ye shall ask'.
If others neither seek, nor knock, nor ask, ye, at any rate, shall
do so. Those who keep away from Jesus do not pray. Those
in whom communion with Christ is suspended feel as if they
could not pray; but Jesus says, 'If ye abide in me, and my
words abide in you. ye shall ask'. Prayer comes spontaneously
from those who abide in Jesus, even as certain oriental trees,
without pressure, shed their fragrant gums. Prayer is the
natural outgushing of a soul in communion with Jesus. Just
as the leaf and the fruit will come out of the vine-branch
without any conscious effort on the part of the branch. but
simply because of its living union with the stem, so prayer
buds, and blossoms, and fruits out of souls abiding in Jesus.
As stars shine, so do abiders pray. It is their use and their
second nature. They do not say to themselves, 'Now it is the
time for us to get to our task and pray'. No, they pray as wise
men eat, namely, when the desire for it is upon them. They do
not cry out as under bondage, 'At this time I ought to be in
prayer, but I do not feel like it. What a weariness it is! ' but
they have a glad errand at the mercy-seat, and they are
rejoiced to go upon it. Hearts abiding in Christ send forth
supplications as fires send out flames and sparks. Souls abid
ing in Jesus open the day with prayer; prayer surrounds them
as an atmosphere all day long; at night they fall asleep praying.
I have known them even dream a prayer, and, at any rate, they
are able joyfully to say, 'When Tawake, T am still with Thee'.
Habitual asking comes out of abiding in Christ. You will not
need urging to prayer when you are abiding with Jesus: He
says, 'Ye shall ask', and, depend upon it, you will.

You shall also feel most powerfully the necessity of prayer.
Your great need of prayer will be vividly seen. Do I hear you
say-'What! When we abide in Christ, and His words abide
in us, have we not already attained?' Far are we, then, from
being satisfied with ourselves; it is then that we feel more than
ever that we must ask for more grace. He that knows Christ
best, knows his own necessities best. He that is most consciolls
of life in Christ, is also most convinced of his own death apart
from Christ. He who most clearly discerns the perfect charac
ter of Jesus, will be most urgent in prayer for grace to grow
like Him. The more I see to be in my Lord. the more Tdesire
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to obtain from Him, since I know that all that is Him is put
there on purpose that I may receive it. 'Of his fulness have
all wc received, and grace for grace.' It is just in proportion
as we are linked to Christ's fulness that we feel the necessity
of drawing from it by constant prayer. Nobody needs to prove
to an abider in Christ the doctrine of prayer, for we enjoy the
thing itself. Prayer is now as much a necessity of our spiritual
life as breath is of our natural life: we cannot live without
asking favours of the Lord. 'If ye abide in me, and my words
abide in you, ye shall ask': and ye shall not wish to cease from
asking. He hath said, 'Seek ye my face', and your heart will
answer, 'Thy face, Lord, will I seek'.

Note next that the fruit of our abiding is not only the exer
cise of prayer, and a sense of the necessity of prayer, but it
includes liberty in prayer: 'Ye shall ask what ye will'. Have
you not been on your knees at times without power to pray?
Have you not felt that you could not plead as you desired?
You wanted to pray, but the waters were frozen up, and would
not flow. You said, mournfully, '1 am shut up, and cannot
come forth'. The will was present, but not the freedom to
present tbat will in prayer. Do you then desire liberty in
prayer, so that you may speak with God as a man speaketh
with his friend? Here is the way to it: 'If ye abide in me, and
my words abide in you, ye shall ask what ye will'. I do not
mean that you will gain liberty as to mere fluency of utterance,
for that is a very inferior gift. Fluency is a questionable endow
ment, aspecially when it is not attended with weight of thought
and depth of feeling. Some brethren pray by the yard; but true
prayer is measured by weight ,and not by length. A single
groan before God may have more fulness of prayer in it than
a fine oration of great length. He tbat dwells with God in
Christ Jesus, he is the man whose steps are enlarged in inter
cession. He comes boldly because he abides at the throne.
He sees the golden sceptre stretched out, and hears the King
saying, 'Ask what thou wilt, and it shall be done unto thee'. It is
the man who abides in conscious union with his Lord who has
freedom of access in prayer. Well may he come to Christ
readily, for he is in Christ, and abides in Him. Attempt not to
seize this holy liberty by excitement, or presumption: there is
but one way of really gaining it, and here it is-'If ye abide in
me, and my words abide in you, ye shall ask what ye will'. By
this means alone shall you be enabled to open your mouth
wide, that God may fill it. Thus shall ye become Israels, and
as princes have power with God.
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This is not all: the favoured man has the privilege of
successful prayer. 'Ye shall ask what ye will, and it shall be
done unto you'. You may not do it, but it shall be done unto
you. You long to bear fruit: ask, and it shall be done unto
you. Look at the vine branch. It simply remains in the vine.
and by remaining in the vine the fruit comes from it; it is done
unto it. Brother in Christ. the purport of your being, its onc
object and design, is to bring forth fruit to the glory of the
Father: to gain this end you must abide in Christ, as the
branch abides in the vine. This is the method by which your
prayer for fruitfulness will become successful, 'it shall be done
unto you'. Concerning this matter, 'you shall ask what you
will, and it shall be done unto you'. You shall have wonderful
prevalence with God in prayer, insomuch that before you call
He will answer, and while you are yet speaking He will hear.
'The desire of the righteous shall be granted.' To the same
effect is the other text: 'Delight thyself also in the Lord; and
he shall give thee the desires of thine heart'. There is a great
breadth in this text, 'Ye shaH ask what ye will, and it shall be
done unto you'. The Lord gives the abider carte blaJ1che.Hl~

puts into His hand a signed cheque, and permits him to fill it
up as he wills.

Does the text mean what it says? I never knew my Lord to
say anything He did not mean. [am sure that He may some
times mean more than we understand Him to say, but He
never means less. Mind you, He does not say to all men, 'I
will give you whatever you ask'. Oh, no, that would be an
unkind kindness: but He speaks to His disciples and says, 'If'
ye abide in me, and my words abide in you, ye shall ask what
ye will, and it shall be done unto you'. It is to a certain class
of men who have already received great grace at His hands
-it is to them He commits this marvellous power of prayer.
o my dear friends, if 1 may covet earnestly one thing above
every other, it is this: that I may be able to ask what 1 will of
the Lord, and have it. The prevailer in prayer is the man to
preach successfully, for he may well prevail with man for God
when he has already prevailed with God for men. This is the
man to face the difficulties of business life; for what can baffle
him when he can take all to God in prayer? One such man as
this, or one such woman as this in a church, is worth ten
thousand of us common people. In these we find the peerage
of the skies. In these are the men in whom is fulfilled God's
purpose concerning man, whom He made to have dominion
over all the works of His hands. The stamp of sovereignty is
on the brows of these men: they shape the history of nations,
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they guide the current of events through their power on high.
We see Jesus with all things put under Him by the divine pur
pose, and as we rise into that image we also are clothed with
dominion, and are made kings and priests unto God. Behold
Elijah, with the keys of the rain swinging at his girdle: he
shuts or opens the windows of heaven! There are such men
still alive. Aspire to be such men and women, 1 beseech you,
that to you the text may be fulfilled. 'Ye shall ask what ye
will, and it shall be done unto you.'

The text seems to imply that, if we reach this point of
privilege, this gift shall be a perpetuity: 'Ye shall ask', ye shall
always ask; ye shall never get beyond asking, but ye shall ask
successfully, for 'ye shall ask what ye will, and it shall be done
unto you'. Here we have the gift of continual prayer. Not for
the week of prayer, not during a month's conference, nor upon
a few special occasions shall ye pray prevailingly; but ye shall
possess this power with God so long as you abide in Christ,
and His worcls abide in you, God will put His omnipotence at
your disposal: He will put forth His Godhead to fulfil the
desires which His own Spirit has inwrought in you. I wish I
could make this jewel glitter before the eyes of all the saints
till they cried out 'Oh that we had it!' This power in prayer
is like the sword of Goliath: wisely may every David say-
'There is none like it; give it me'. This weapon of all-prayer
beats the enemy, and, at the same time, enriches its possessor
with all the wealth of God. How can he lack anything to
whom the Lord hath said, 'Ask what thou wilt, and it shall be
done unto thee'? Oh, come, let us seek this boon. Listen, and
learn the way. Follow me while by the light of the text I point
out the path. May the Lord lead us in it by His Holy Spirit!

Jr. The privilege of mighty prayerfulness-uow IS IT TO BE

O1HAlNEI)? The answer is, 'If ye abide in me, and my words
abide in you'. Here are the two feet by which we climb to
power with God in prayer.

Beloved, the first line tells us that we are to abide in Christ
Jesu.s our Lord. It is taken for granted that we are already in
Him. May it be taken for granted in your case, dear hearer?
If so, you are to abide where you are. As believers we are to
remain tenaciously clinging to Jesus, livingly knit to Jesus.
We are to abide in Him by always trusting Him, and Him
only, with the same simple faith which joined us to Him at the
first. We must never admit any other thing or person into our
heart's confidence as our hope of salvation, but rest alone in
Jesus as we received Him at the first. His Godhead, His
manhood, His life, His death, His resurrection, His glory at
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the right hand or the Father-in a word, Himself must be our
heart's sole reliance. This is absolutely essential. A temporary
faith will not save: an abiding faith is needful.

But abiding in the Lord Jesus does not only mean trusting
in Him; it includes our yielding ourselves up to Him to
receive His life, ancl to let that life work out its results in us.
We live in Him. hy Him, for Him, fo Him, when we abide in
Him. We feel that all our separate life has gone: for 'ye are
dead, and your life is hid with Christ'. We are nothing if we
get away from Jesus; we should then be branches withered,
and fit only to be cast into the fire. We have no reason fer
existence except that which we find in Christ; and what a
marvellous reason that is! The vine needs the branch as truly
as the branch needs the vine. No vine ever bore ally fruit
except upon its branches. Truly it bears all the branches, and
so bears all the fruit; but yet it is by the branch that the vine
displays its fruitfulness. Thus are abiding believers needful to
the fulfilment of their Lord's design. Wonderful thing to say;
but the saints are needful to their Saviour! The church is His
body; the fulness of Him that filleth all in all. I want you to
recognise this, that you may see your blessed responsibility.
your practical obligation to bring forth fruit, that the Lord
Jesus may be glorified in you. Abide in Him. Never remove
from your consecration to His honour and glory. Never dream
of being your own master. Be not the servant of men, but abide
in Christ. Let Him be the object, as well as the source, of your
exiStence. Oh, if you gel: there, and stop there in perpetual
communion with your Lord, you will soon realise a joy, a
delight, a power in prayer, such as you never knew before.
There are times when we are conscious tbat we are in Christ.
and we know our fellowship with Him; and oh, the joy and
the peace which we drink from this cup! Let us abide there.
'Abide in me,' saith Jesus. You are not to come and go, but
to abide. Let that blessed sinking of yourself into His life, the
spending of all your powers for Jesus, and the firm faith of
your union with Him remain in you evermore. Oh, that we
might attain to this by the Holy Ghost!

As if to help us to understand this, our gracious Lord has
given us a delightful parable. Let us look through this dis
course of the vine and its branches. Jesus says, 'Every branch
in me that beareth fruit, he purgeth it'. Take care that you
abide in Christ when you are being purged. 'Oh,' says one,
'f thought I was a Christian; bul:, alas! 1 have more troubles
than ever: men ridicule me, the devil tempts me, and my
business affairs go wrong.' Brother, if you are to have power
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in prayer you must take care that you abide in Christ when
the sharp knife is cutting everything away. Endure trial. and
never give up your faith because of it. Say, 'Though he slay
me, yet will I trust in him'. Your Lord warned you when you
first came into the vine that you would have to be purged and
cut closely; and if you are now feeling the purging process, you
mllst not think that some strange thing hath happened to you.
Rebel not because of anything you may have to suffer from
the dear hand of your heavenly Father, who is the husband
man of the vineyard. No, but cling to Jesus all the more
closely. Say, 'Cut, Lord, cut to the quick if Thou wilt; but
I will cling to Thee. To whom should we go? Thou hast the
words of eternal life'. Yes, cling to Jesus when the purging
knife is in His hand, and so 'shall ye ask what ye will, and it
shall be done unto you'.

Take care, also, that when the purging operation has been
carried out you stilt cleave to your Lord. Notice the third
verse: 'Now ye are clean through the word which I have
spoken unto you. Abide in me, and I in you'. Abide after
cleansing where you were before cleansing. When you are
sanctified, abide where you were when first justified. When you
see the work of the Spirit increasing in you, do not let the devil
tcmpt you to boast that now you are somebody, and need not
come to Jesus as a poor sinner, and rest in His precious blood
alone for salvation. Ahide still in Jesus. As you kept to Him
when the knife cut you, keep to Him now that the tender
grapes begin to form. Do not say to yourself, 'What a fruitful
branch I am! How greatly I adorn the vine' Now I am full or
vigour!' You are nothing and nobody. Only as you abide in
Christ are you one whit better than the waste wood which is
burned in the fire. 'But do we not make progress?' Yes, wc
grow, but we abide: we never go an inch further, we abide in
Him; or, if not, we are cast forth, and are withered. Our whole
hope lies in Jesus at Oui best times as well as at our worst.
Jesus saith, 'Now ye are clean through the word which I have
spoken unto you. Abide in me, and I in you'.

Abide in Him as to all your fruitfulness. 'As the branch can
110t bear fruit of itself except it abide in the vine, no more can
ye, except ye abide in me.' 'Here, then, I have something to do,'
cries one. Certainly you have, but not apart from Jesus. The
hranch has to bear fruit; but if the branch imagines that it is
going to produce a cluster, or even a grape, out of itself alone,
it is utterly mistaken. The fruit of the branch must come forth
of the stem. Your work for Christ must be Christ's work in
you, or else it will be good for nothing. I pray you, see to this.

1
a
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Your Sunday-school teaching, your preaching, or whatever
you do, must be done in Christ Jesus. Not by your natural
talent can you win souls, nor by plans of your own inventing
can you save men. Beware of home-made schemes. Do for
Jesus what Jesus bids you do. Remember that our work for
Christ, as we call it, must be Christ's work first, if it is to be
accepted of Him. Abide in Him as to your fruit-bearing.

Yea, abide in Him as to your very life. Do not say, '1 have
been a Christian man now twenty or thirty years, 1 can do
without continued dependence upon Christ'. No, you could
not do without Him if you were as old as Methuselah. Your
very being as a Christian depends upon your still clinging, still
trusting, still depending; and this He must give you, for it all
comes from Him, and Him alone. To sum it all up, if you
want that splendid power in prayer of which I spoke just now.
you must remain in loving, living, lasting, conscious, practical.
abiding union with the Lord Jesus Christ; and if you gel to
that by divine grace, then you shall ask what you will, and il
shall be done unto you.

But there is a second qualification mentioned in the text, and
you must not forget it-'and my words abide in you'. How
important, then, are Christ's words! He said in the fourth
verse, 'Abide in me, and I in you', and now as a parallel to
this it is, 'If ye abide in me, and my words abide in you'.
What, then, are Christ's words and Himself identical? Yes.
practically so. Some talk about Christ being the Master, but
as to doctrine, they do not care what His word declares. So
long as their hearts are right towards His person they claim
liberty of thought. Ay, but this is a mere subterfuge. We can
not separate Christ from the Word; for, in the first place, He
is the Word; and, in the next place, how dare we call Him
Master and Lord and do not the things which He says, and
reject the truth which He teaches? We must obey His precepts
or He will not accept us as disciples. Especially that precept
of love which is the essence of all His words. We must love
God and our brethren; yea, we must cherish love to all men,
and seek their good. Anger and malice must be far from us.
We must walk even as He walked. If Christ's words abide nol
in thee, both as to belief and practice, thou art not in Christ.
Christ and His gospel and His commands are one. If thou wilt
not have Christ and His words, neither will He have thee nor
thy words; but thou shalt ask in vain, thou shalt by-and-by
give up asking, thou shalt become as a withered branch.
Beloved, 1 am persuaded better things of you, and things that
accompany salvation, though 1 thus speak.
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Oh for grace to pass through these two~jeaved gates, these
two golden doors! 'If ye abide in me, and my words abide in
you.' Push through the two, and enter into this large room
--'Ye shall ask what ye will, and it shall be done unto you'.

Ill. It is my last work to try to show WHY THIS PRIVILEGE

SHOULD m: SO OBTAINED. This extraordinary power of prayer,
why is it given to those who abide in Christ? May what 1 have
to say encourage you to make the glorious attempt to win this
pearl of great price! Why is it. that by abiding in Christ, and
having His words abide in us, we get to this liberty and preva
lence in prayer?

r answer, first, because of the fulness of Christ. You may
very well ask what you will when you abide in Christ, because
whatsoever you may require is already lodged in Him. Good
Bishop Hall worked out this thought in a famous passage.
I will give you the substance of il. Do you desire the grace
of the Spirit? Go to your Lord's anointing. Do you seek
holiness? Go to His example. Do you desire pardon of sin?
Look to His blood. Do you need mortification of sin? Look
to His crucifixion. Do you need to be buried to the world?
Go to His tomb. Do you want to feel the fulness of a heavenly
life? Behold His resurrection. Would you rise above the
vv'orld? Mark his ascension. Would you contemplate heavenly
things? Remember His session at the right hand of God, and
know that He 'hath raised us up together and made us sit
together in heavenly places'. I see clearly enough why the
branch gets all it wants while it abides in the stem, since all it
wants is already in the stem, and is placed there for the sake
of the branch. What does the branch want more than the
stem can give it? ff it did want more it could not get it; for it
has no other means of living but by sucking its life out of the
stem. 0 my precious Lord, if I want anything which is not in
Thee, I desire always to be without it. T desire to be denied
a wish which wanders outside of Thyself. But if the supply or
my desire is already in Thee for me. why should I go else
where? Thou art my all; where else should I look? Beloved,
'it pleased the Father that in him should all fulness dwell', and
the good pleasure of the Father is our good pleasure also: we
are glad to draw everything from Jesus. We feel sure thal, ask
what we will, we shall have it, since He has it ready for us,

The next reason for this is the richness of tlie Word
af God. Catch this thought, 'If my words abide in you, ye shall
ask what ye will, and it shall be done unto you'. The best
praying man is the man who is most believingly familiar with
the promises of God. After all, prayer is nothing but taking
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God's promises to Him, and saying to Him, 'Do as thou hast
said'. Prayer is the promise utilised. A prayer which is not
based on a promise has no true foundation. If 1 go to the
bank without a cheque I need not expect to get money; it is the
'order to pay' which is my power inside the bank, and my
warrant for expecting to receive. You that have Christ's words
abiding in you are equipped for those things which the Lord
regards with attention. If the Word of God abideth in you.
you are the man that can pray, because you meet the great
God with His own words, and thus overcome omnipotence
with omnipotence. You put your finger down upon the very
lines. and say, 'Do as thou hast sa.id'. This is the best praying
in all the world. 0 beloved, be filled with God's Word. Study
what Jesus has said, what the Holy Ghost has left on record
in this divinely-inspired Book, and in proportion as you feed
on the Word, and are filled with the Word. and retain llie
Word in your faith, and obey the Word in YOl:r Iife~·in that
proportion you will be a master-man in the art of prayer. You
have acquired skill as a wrestler with the covenant angel ~11

proportion as you can plead the promises of your faithful God.
Be well instrucled in the doctrines of grace. and let the word
of Christ dwell in you richly, that you may know how to
prevail at the throne of grace. Abiding in Christ. and His
words abiding in you, are like the right hand and the left hand
of Moses, which were held up in prayer, so that Amalek was
smitten, Israel was delivered, and God was glorified.

Let us go a little further: you still may say you do not quile
see why a man who abides in Christ, and in whom Chrisl's
words abide, should be allowed to ask whatever he wills, and
it shall be done unto him. I answer you again: it is so, because
in such a man as that there is a predominance of grace which
causes him to have a renewed will, which is according to the
will of God. Suppose a man of God is in prayer, and he thinks
that such and such a thing is desirable, yet he remembers that
he is nothing but a babe in the presence of his all-wise Father.
and so he bows his will and asks as a favour to be taught what
to will. Though God bids him ask what he wills, he shrinks
and cries, 'My Lord, here is a request which I am not quite
clear about. As far as I can judge it is a desirable thing and
I will it; but, Lord, J am not fit to judge for myself, and there
fore I pray Thee, give not as I will, but as Thou wilt'. Do you
not see that, when we are in such a condition as this, our rea]
will is God's will. Deep down in our hearts we will only that
which the Lord Himself wills; and what is this but to ask what
we will. and it is done to us? It becomes safe for God to say to
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the sanctified soul, 'Ask what thou wilt, and it shall be done
unto thee'. The heavenly instincts of that man lead him right;
the grace that is within his soul thrusts down all covetous
lustings and foul desires, and his will is the actual shadow of
God's will. The spiritual life is master in him, and so his
aspirations are holy, heavenly, Godlike. He has been made a
partaker of the divine nature; and as a son is like his father, so
now in desire and will he is one with his God. As the echo
answers to the voice. so does the renewed heart echo the mind
of the Lord. Our desires are reflected beams of the divine
will: ye shall ask what ye will, and it shall be even so.

You clearly see that the holy God cannot pick up a common
man in the street and say to him. 'T will give you whatsoever
you will'. What would he ask for? He would ask for a good
drink, or permission to enjoy himself in evil lust. It would be
very unsafe to trust the most of men with this permit. But
when the Lord has taken a man, and has new-made him, has
quickened him into newness of life, and has formed him in the
image of His dear Son, then He can trust him! Behold, the
great Father treats us in our measure as He treats His First
born. Jesus could say, 'I know that thou hearest me always';
and the Lord is educating us to the selfsame assurance. We
can say with one of old. 'My God will hear me'. Do not your
mouths water for this privilege of prevailing prayer? Do not
your hearts long to get at this? It is by the way of holiness, it
is by the way of union to Christ, it is by the way of permanent
abiding in Him, and an obedient holding fast of His truth, that
you are to come to this privilege. Behold the only safe and
true way. When once that way is really trodden, it is a most
sure and effectual way of gaining substantial power in prayer.

T have not quite done. A man will succeed in prayer when
his faith is strong; and this is the case with those who abide in
Jesus. It is faith that prevails in prayer. The real eloquence
of prayer is a believing desire. 'All things are possible to him
that believeth.' A man abiding in Christ with Christ's words
abiding in him is eminently a believer, and consequently
eminently successful in prayer. He has strong faith indeed, for
his faith has brought him into vital contact with Christ, and he
is therefore at the source of every blessing, and may drink to
his full of the well itself.

Such a man, once more, will also possess the indwelling at
the Spirit of God. If we abide in Christ, and His words abide in
us, then the Holy Ghost has come and taken up His residence
in us; and what better help in prayer can we have? Is it not a
wonderful thing that the Holy Ghost Himself maketh interces-
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SlOn ID the ~iaintc; according to the wili of God? He 'makclh
intercession for us with groanings that cannot be uttered'.
What man knoweth the mind of a man save the spirit of a
man? The Spirit of God knows the mind of God, and He
works in us to will what God wills, so that a believing man's
prayer is God's purpose reflected in the soul as in a mirror.
The eternal decrees of God project their shadows over the
hearts of godly men in the form of prayer. What God intends
to do He tells unto His servants by inclining them to ask Him
to do what He Himself is resolved to do. God says, '1 will do
this and that'; but then He adds, 'For this will I be enquired
of by the house of Israel to do it for them'. How ciear it is
that if we abide in Christ, and His words abide in us, we may
ask what we will! For we shall only ask what the Spirit of
God moves us to ask; and it were impossible that God the
Holy Ghost and God the Father should be at cross-purposes
with onc another. V/hat the one prompts us to ask, the other
has assuredly determined to bestow.

1 struck out a line just now to which 1 must return for a
single moment. Beloved, do you not know that when we abide
in Christ, and His words abide in us, the Father looks upon us
with the same eye with which He looks upon His dear Son?
Christ is the vine, and the vine includes the branches. The
branches are a part of the vine. God, therefore, looks upon us
as part of Christ--members of His body, of His flesh, and of
His bones. Such is the Father's love to Jesus that He denies
Him nothing. He was obedient to death, even the death of the
cross; therefore doth His Father love Him, as the God-man
Mediator, and He will grant Him all His petitions. And it is
so, that when you and I are in real union to Christ, the Lord
God looks upon us in the same way as He looks on Jesus, and
says to us, 'J will deny you nothing; ye shall ask what ye will.
and it shall be done unto you'? So do I understand the text.

1 call your attention to the fact that in that fifteenth chapter,
the ninth verse, which I did not read this morning, runs thus:
'As the Father hath loved me, so have I loved you'. The same
love which God gives to His Son, the Son gives to us; and
therefore we are dwellers in the love of the Father and of the
Son. How can our prayers be rejected? Will not infinite love
have respect unto our petitions? 0 dear brother in Christ, if
thy prayers speed not at the throne, suspect that there is some
sin that hinders them: thy Father's love sees a necessity for
chastening thee this way. If thou dost not abide in Christ, how
canst thou hope to pray successfully? If thou dost pick and
choose His words, and doubt this, and doubt that, how canst
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thou hope to speed at the throne? If thou art wilfully dis
obedient to anyone of His words, will not this account for
failure in prayer? But abide thou in Christ, and take fast hold
upon His words, and be altogether His disciple, then shalt thou
be heard of Him. Sitting at Jesus' feet, hearing His words,
thou mayest lift up thine eyes to His dear face, and say, 'My
Lord, hear me now'; and He will answer thee graciously: He
will say unto thee, '1 have heard thee in a time accepted, and
in the day of salvation have 1 succoured thee. Ask what thou
wilt, and it shall be done unto thee'. Oh for power at the
mercy-seat!

Beloved friends, do not hear this sermon and then go away
and forget it. Do try to reach this place of boundless influence.
What a church we should be, if you were all mighty in prayer!
Dear children of God, do you want to be half starved?
Beloved brethren, do you desire to be poor, little, puny. drivel
ling children, who will never grow into men? 1 pray you,
aspire to be strong in the Lord, and to enjoy this exceedingly
high privilege. What an army would you be if you all had this
power with God in prayer! It is within your reach, ye children
of God! Only abide in Christ, and let His words abide in you,
and then this special privilege wiII be yours. These are not
irksome duties, but they are in themselves a joy. Go in for
them with your whole heart, and then you shall get this added
to you, that you shall ask what you will, and it shall be done
unto you.

Unhappily, to a portion of this congregation my text says
nothing at all; for some of you are not even in Christ, and
therefore you cannot abide in Him. 0 sirs, what shall I say to
you? You seem to me to miss a very heaven even now. If
there were no hell hereafter, it is hell enough not to know
Christ now, not to know what it is to prevail with God in
prayer, not to know the choice privilege of abiding in Him, and
His words abiding in you. Your first matter is that you believe
in Jesus Christ to the saving of your souls, yielding your souls
to His cleansing, your lives to His government. God hath sent
Him forth as a Saviour, accept Him. Receive Him as your
Teacher; yield yourself up to Him as your Master. May His
gracious Spirit come and do this work upon you now; and
then, after this, but not before, you may aspire to this honour.
First of all-'Ye must be born again'. I cannot say to you as
you are now, 'Grow', because you will only grow a bigger
sinner. However much you may be developed, you will only
develop what is in you: and that is, the heir of wrath will
become more and more the child of evil. You must be made
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anew in Christ: there must be an absolute change, a reversal
of all the currents of nature, a making you a new creature in
Christ Jesus; and then you may aspire to abide in Christ, and
let His words abide in you, and the consequent prevalence with
God in prayer shall be yours.

Gracious Lord, help us this morning. Poor creatures as we
arc, we can only lie at Thy feet. Come Thyself, and uplift us
to Thyself, for Thy mercy's sake! Amen.

POWER AND PRAYER

All God's giants have been weak men, who did great things
for God because they reckoned on His being with them.

Those prayers only will be answered which are in harmony
with the revealed will of God . •. Unless the Word of God is
abiding in us, how can we he sure that our petitions are in
harmony with His will?

One only Rock, one only Salvation, one only Defence is
ours, and just in proportion as anything else is substituted will
there be weakness and failure and loss. Power with God will
be the gauge of rea! [lower with men.

J. HUDSON TAYLOR.

Prayer flies where the eagles never flew.
--THOMAS GUTIIRIE.

Trouble and perplexity drive me to prayer, and prayer
drive5 away perplexity and trouble.--PIlILlP MlOLANCHTHON.

Prayer is the hreath of a new-born soul and there can be no
life without it.-RoWLAND HILL.

Prayer is a powerful thing, for God has bound and tied
Himself therelo.-MARTIN LUTHER.

In prayer it is better to have a heart without words than
words without a heart.-JOHN BUNYAN.
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Understanding
the Bible

LEITH SAMUEL

There are certain principles to be observed if we are to
understand the Scriptures correelly.

I. The principle of THE SERIOUSNeSS of Divine purpose.
The words used must be taken seriously. No sentence of
Scripture has found its way into the Holy Book lightly or
accidentally.

2. LITERALNESS. The meaning of the words is to be taken
literally, unless the context or some other Scripture obviously
rules this out, or unless such an interpretation is contrary to
plain reason, in which case metaphor or allegory is the
explanation of the meaning of the words. l11e Reformers had
great diRlculty 400 years ago in persuading their first hearers
that the first and only real meaning of almost every sentence
in Scripture was the plain and obvious one. For centuries
I here had been so much allegorizing of what should have been
taken literally.

3. INTEGRITY. Scripture Illllst be compared with Scripture
and the whole counsel of God must be sought. on any subject.
Each Scripture belongs to the whole Word of God and at no
point is any doctrine set forth in its entirety, so the whole
Word of God must be examined if we are to know the truth.

4. COI-Il;RENCE. No difficult Scripture is to be interpreted as
meaning what a plain Scripture somewhere else flatly contra
dicts. Furthermore, Scripture may transcend reason, but it
never contradicts reason. The water that was turned into wine
in John 2 looked like wine! The Holy Spirit who inspired thG
Word does not contradict Himself. He has never suffered from
loss of memory or lack of application. or disintegration of
thought patterns.

5. ILLUMINATION. While we use our powers of reason as
logically and carefully as we can, we must recognise our
dependence on the Spirit of truth to lead us into all the truth.
John 16 : 13. And we must pray earnestly as well as probing
eagerly.
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6. ApPLICATION. Personally, daily, consistent. We must be
prepared to apply to our lives the truth laid bare. Why should
God light up to us the street lamps of His Holy Word if we
want to stay cosily indoors, because there is so much darkness
and confusion around? Truth revealed by God calls for an
obedient response from us, and we cannot expect more light
while we are disobeying the light He has given us.

7. EXPECTATION. Psalm 119: 18; Luke 11 : 7-13; Luke
24: 13-39. We may look out for Him to join us as we read
the Scriptures, and to do for us what He did for the two on
the road to Emmaus. The fellowship of the burning heart is
enjoyed by those who come to the Word of God with eager
expectation.

WHAT THINK YE OF CHRIST?

A preacher of the last century, T. De Witt Talmage, in reply
to this question, calls up the following witnesses to give their
testimony concerning the Lord Jesus Christ and His Gospel.

'Isaac Watts, how do you feel concerning Him?' And he
writes: 'I am not ashamed to own my Lord or to defend His
cause.'

'John Newton, what do you think of Him and His Gospel?'
And he writes:

'Amazing grace, how sweet the sound!'
'Charles Wesley, what do you think of Him?' And he

answers:
'Jesus, Lover of my soul, let me to Thy bosom fly.'
'Ray Palmer, what do you think of Him?' And he writes:
'My faith looks up to Thee, Thou Lamb of Calvary.'
'Fanny Crosbie, what do you think of Him?' She replies:
'Blessed assurance, Jesus is mine, 0 what a foretaste of

glory divine.'
But let us take higher testimony:
'David, what do you think of Him?' And the answer is:
'The Lord is my Shepherd, I shall not want.'
'John, what do you think of Him?' He answers:
'The Root and the Offspring of David, the bright and

Morning Star.'

'Paul, what do you think of Him?' Even from a Roman
prison he says:

'Christ is all in all.'
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Boo/~ Reviews
BIBLE DOCTRINE. VOL. I. OF GOD AND MAN.

D. P. Anderson. The Banner of Truth Trust, 1972. 110pp.
Price 60p.

Subtitled 'A workbook on the Westminster Shorter Cate
chism', this book was first published in the ns.A. by the
Committee on Christian Education of the Orthodox Presby
terian Church, Inc. The revised British edition should make
a valuable contribution to Christian education on this side of
the Atlantic. It is the first of a four-volume study which is
designed to take two years to complete. As the brief revie,v
on the back cover states, 'Book I, based on Questions 1-20,
deals with God, the Bible, the Decrees of God, Creation, Man,
Providence and Sin'.

The material has been prepared with the younger age group
in mind. Some sections would exercise the mind of a university
student, others are simpler, but it was considered that those of
sixth form age and upwards would protit most from thc
studies. There is no doubt that this is a book for those who
have questing and questioning minds, and who are not content
merely to 'know' the Shorter Catechism, but are prepared to
work hard in order to be able to give a reason for their faith
and hope. Opportunity is provided to use the studies com
pletely personalJy, or as an individual preparation for group
or class discussion. It is easy to see the possibilities here for
college Christian Unions or adult Bible classes in church, but
I felt also that it could meet a very rcal need in the compulsory
fifth and sixth form R.E. classes in schools. The content of such
class lessons is often nebulous and without profit for all con
cerned. This workbook presents, in an attractive and educa
tional1y acceptable way, issues which are relevant and of vital
interest to a young adult, and a tcacher who is concerned that
his pupils should know the truth as Scripture states it could
find this book invaluable.

It need not be said that the doctrine taught is unquestion
ably sound and therefore it would seem more helpful to indi
cate some of the methods used in making the truths of the
catechism relevant and practical for the young people of the
present day. During the course of the book reference is made
in a most refreshing way to English literature, biographies,
history. archaeology. science, philosophy. church history and
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other subjects. The student is encouraged to think carefully,
answer direct questions, express himself freely on given topics,
to discuss and compare. It is not unusual to come upon a
statement which is thoroughly thought-provoking, as at the
end of Chapter 2, 'When a man seeks joy alone, it disappears
from his sight. When he seeks God, he is also given joy'. It
would appear that the aim is to widen one's knowledge and
experience, and so to learn to think through these basic facts
of life and faith and always to come to Scripture for final,
authoritative teaching and direction. Again, however, there is
no 'spoon-feeding'. The question and answer method of Bible
study is used in various guises, designed to make the student
more aware of, and more interested in, what he is reading
and writing. There are also character and word studies, and
the careful reading of particular chapters is required.

The following headings, taken at random from various
sections of the book, should be sufficient to arouse further
interest: 'What is life all about?'; 'What do you enjoy?';
'Where is true enjoyment found?'; 'The Bible and science, is
there a contradiction?'; 'A Christian view of fossil man';
'How does God control our actions?'; 'Symbolism and the
garden of Eden'; 'How does one decide what is sin?'.

As a Christian teacher, I feel that the two chapters entitled
'Creation of the World' and 'What is man?' merit special
mention. When the theory of evolution is being so widely
taught as fact to today's students, a clearly reasoned, authorita
tive presentation and practical study from the Scriptural stand
point is essential. One regrettable feature is the omission of
illustrations referred to in the text in page 27 of chapter 5 and
page 61 of chapter 9.

On the whole, it st<ems that this book could be most profit
ably used for individual study followed by a regular discussion
on the work done. In conclusion, a final word of commenda
tion. Through these studies the student is not only referred to
God's Word, but also gains a greater knowledge of it, of how
to study and apply it to daily living. DAVID WRIGHT.

HENRY DANVERS: CONTENDER FOR RELIGIOUS
UBERTY. G. E. Lane. Fauconberg Press. 54pp. No
price quoted.

In this publication we have been given a most readable
account of the life of the enigmatic Henry Danvers, who lived
during one of the most interesting periods of English history.
Danvcrs was a colonel in Cromwell's army, governor of
Stafford when that town was a strategic citadel against royalist
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attack, and represented Leicestershire in Parliament. He is
described by the author as a proven soldier, a leader of others.
et man of known integrity. efficient, trustworthy, diligent, one
who had the interests of his country at heart and, above all,
a man of decided evangelical doctrine, amongst the minority
in his views on baptism and ahead of his times in his views on
religious toleration.

In many ways a gifted man. Danvers wrote several theologi
cal works, including a treatise on baptism which. in Mr. Lane's
opinion, is amongst the finest he has seen on that subject. His
work 'TheopoJis' (a commentary on Revelation 20 and 21)
gives evidence of 'sober and balanced judgment, clear thought,
careful exposition and a careful comparison of scripture with
scripture'.

Even a man of such outstanding ability and spiritual stature
could be driven to espouse causes and to be identified with
people far removed from what onc might expect of a man of
his calibre. The record therefore goes on to show the extremes
to which Danvers was prepared to go after embracing Fifth
Monarchy doctrines and the manner in which he associated
with those who sought the removal of the King. Thus the
book not only gives us historical facts but warns us of the
dangers that exist even for those who are mature and ex
perienced in the things of God.

Since there is no biography of Danvers available and since
he receives a mention in the Dictionary of National Biography
which is both scant and unsympathetic, we are indebted to
Mr. Lane for his excellent introduction to Colonel Henry
Danvers. RODERT RODGERS.

As Christ was both a Lamb and a Lion, so is every
Christian. A Lamb for patience in suffering and innocence of
life; a Lion for boldness in his innocency. T would so order
my courage and mildness, that I may be neither lion-like in
my conversation, nor sheepish in my defence of a good cause.
---BISHOP HALL.

The love of Christ is like the blue sky, into which you may
see clearly, but the real vastness of which you cannot measure.
It is like the sea, into whose bosom you can look a little way,
but its depths are unfathomable.-R. MURRAY McCHEYNE.




