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The absence of last month's editorial was due to the absence
overseas of the editor! It was my great privilege in July and
early August to visit South Africa and Rhodesia to minister the
Word in Conferences and Churches and also to learn what
God is doing in the very complex situation in those lands.

Living as I do in Ulster, where we suffer from the visiting
'expert' who can unravel our problems and produce the easy
solution, I would be very reluctant to set up as that kind of
'expert' on the South African situation. It would be sheer
presumption for one who has only spent about five weeks in
Southern Africa to suggest that I have the answers. Indeed,
I recall one conversation with an African headmaster in an
African township when he confessed some sympathy with the
government in face of the immense problems. It was not, I
imagine, that he had any brief for apartheid, but it was simply
that the problems were so vast and so complex.

Certainly I found some of my own simple views altered by
the situation. I discovered that it is a very shallow observer
who divides the country into Europeans and Africans, for the
African population consists of a number of distinct nations
with their own languages and cultures. We do not think of
Spanish, German and Dutch as being the same just because
they are European. It is just as fallacious to speak of Zulus
or Xhosas, Matabele or Mashona as if they could all be
grouped under the one label, African.
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Then again I discovered the size of the Indian population.
A tour of Chatsworth, in Natal, with its quarter of a million
wholly Indian population, its Indian university and hospital,
not to mention temples and mosques-this brought home to
me the significant Indian element in that multi-racial land.

This does not mean that I was unaware of the obvious
grievances and the ugly face of apartheid. They are there for
all to see. But what is not so well known to the world outside
is the number of white South Africans who also feel strongly
on the issue. Perhaps it was because I moved in evangelical
circles that I found this, but my impression is that it was much
more widespread. Indeed, one of the leading opponents of
apartheid is a Jew! What was possibly even more interesting
was to discover that among Afrikans folk, the traditional sup
porters of the government, there is a growing reaction against
the apartheid policy.

However, my aim was not to survey the social and political
situation of South Africa, but as a guest of various churches
to preach the Word. The chief engagement was the Evan
gelical and Reformed Studies Conference in Natal. Here were
ministers and missionaries, with families, drawn from various
churches and missions - Anglican, Presbyterian, Baptist.
Dutch Reformed, etc.-with a common concern to understand
more fully the doctrines of grace. The revival of Calvinistic
theology which has become such a reality in Britain in the past
twenty years is increasingly being felt in South Africa. The
literature of the Banner of Truth is being widely read and an
emphasis on expository preaching is being stressed.

A very happy feature of the conference was its multi-racial
character. To share a room, as I did, with a godly Afrikaner,
and to sit at table with European, African and Indian, was to
discover the real fellowship which exists among the people of
God whatever may be the man-made barriers. To meet the
Indian pastors was a special thrill after my visit to Chatsworth
-there were not only temples and mosques there, but also
companies of Christians and preachers of the Gospel.

I could obviously spend much time telling of many ex
periences, but perhaps I might select one of particular interest
to some of our Scottish readers. It was a great privilege during
my time in Rhodesia to visit the Tallach Memorial Secondary
School run by the Free Presbyterian mission. What a warm
welcome I received from the missionaries, whose work much
impressed me. How they put a lot of our slack Christianity at
home to shame, as they came in about thirty or forty miles
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each evening for the preaching of the Word in Bulawayo-and
the last stretch of their road is not exactly a motorway!

They invited me to speak to the school assembly and they
also gave me the privilege of hearing the singing of the school
-African singing of metrical Psalms in their own language
without accompaniment was really some experience. If I were
to add a postscript it would be to say to our Scottish Free
Presbyterian friends-thank God for the folk who are labour
ing out there and keep faithful in prayer for them. Indeed, it
is a reminder to all of us how many missionaries across the
world exercise a difficult and sometimes a lonely ministry, and
how greatly they need our sympathy and our prayer support.
One practical thing you could do is to order a copy of the
magazine to be sent to one of your missionary friends, for if it
is a blessing to you, then surely it will be also to them!

H. M. CARSON.

NOTICE

Payment of subscriptions and matter for advertising should
NOT be sent to the Editor but to the Business Manager at the
office.

AN APPEAL

41 Queen's Park Ave.,
Bournemouth.

Dear Editor, 10th July, 1973.
Last year the Bournemouth Society for the Deaf appealed

for Christian literature and I was amazed at the response of
readers of the Gospel Magazine.

Being a deaf and dumb man, there are many gaps in my
knowledge. I shall be grateful for any advice your readers may
be able to give me regarding supplies of Bible posters. Quite
the largest posters I have seen here were displayed outside the
Unitarian Church here, but size is not everything!

Any advice on the sources of posters-any posters in private
hands fonning , a hoard', any advice re adhesives-I shall be
grateful for.

Do forgive me if I appear so helpless. I'm not really, though
I have never heard the human voice.

Yours, etc.,

A. H. WILLS.
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A Martyr on Trial
H. M. CARSON

A sermon preached in Hamilton Road Baptist
Church, Bangor, Co. Down, on Sunday

morning, 15th October, 1970.

'Ye stifInecked and uncircumcised in heart and ears, ye do
always resist the Holy Spirit: as your fathers did, so do ye'
(Acts 7 : 51).

We are continuing our studies in the Acts, studies in which
we have seen something of the great working of the Spirit of
God in the life of the early church. It is a thrill to read the
pages of the Acts of the Apostles and to see the Spirit moving
in great power in the church fellowship, to see the quality
and depth of life when the Spirit comes in power to God's
people, and to see also the tremendous impact through the
consecrated living of God's people and through the bold and
fearless testimony which they give. But it is good to remind
ourselves, and the Acts brings it to mind in this passage, that
fruitful witness is not something which comes easily. There
was a tremendous cost involved in the preaching of the gospel
and in the witness of God's people. It is true that the Spirit
was moving through Jerusalem; it is true that thousands were
being brought to the Saviour. It was a day of high revival and
every day saw people added to the church. But when God
blesses, the devil becomes active, and so surely as the blessing
deepens, so surely there will be opposition. So the people of
God in Jerusalem begin to realise that what the Lord had said
were certainly not empty words: 'The disciple is not above his
master, nor the servant above his lor9.' If they have perse
cuted, and indeed murdered the Saviour, then His disciples
need not expect easy days when they follow in the steps of One
who was despised and rejected of men. So here is the record
of the first martyr, Stephen, the man who spoke out clearly
and courageously and who sealed his testimony with his blood.
And here in Acts 7 you have Stephen's defence as it is pre
sented before the Jewish Council.

Now I am sure that you have noticed that the false accusa
tions which were levelled against Stephen were very similar to
the false charges levelled against the Lord Jesus Christ. It was
the same group of men, the High Priests and the Council, who
were bitterly opposed to Jesus and ultimately handed Him over
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to the Romans to be crucified. And here they are, still as bitter
in their opposition to Stephen and to the other disciples of the
Lord. What is the basic charge? It is that these men, follow
ing in the steps of their Master, are upsetting the whole
structure of Jewish religion and society. They are against the
law of Moses, they want to see the temple destroyed, and they
want to see the Jewish customs, hallowed by long usage,
changed. These were the accusations, but in actual fact, while
it is perfectly true that they did not conform to the pattern of
the Jewish leadership, the charges that were levelled were false
charges. The Lord Jesus had never said He would destroy the
temple. They misunderstood Him when He spoke of the
destruction of the temple and its being raised again-He was
speaking, you remember, of the temple of His body which was
going to be defaced by the Cross and which God would raise
again from the dead. So again they are false charges which are
being made, twisted accusations, but it is in face of these that
Stephen makes his great defence.

Now at first sight this chapter is a difficult chapter-not in
the sense that it is very involved or very abstruse, for it is quite
clear and straightforward reading, but it is difficult from this
point of view-at first sight it does not seem the kind of
defence you would make when you were faced with specific
accusations. Normally when a man is charged with certain
offences, if he speaks in his own defence then he refers to the
charges. But right through this speech there seems little
evidence, on superficial examination, that Stephen was really
replying to the charges. He does not seem to refer to himself
or his previous preaching; all he seems to do is simply to take
them back to the Old Testament and go right through the stOf)'
of their nation. In some ways it is a kind of historical sum
mary of the Old Testament narrative-God calling Abraham,
God working through Joseph, Moses, David and Solomon. It
seems as if he simply replies to what they are accusing him of
by ignoring the charges and saying something else. But when
you examine his defence more closely, you discover that he
was in fact really meeting the charges, and meeting them in
such a way that he put the guilt and the responsibility for those
false charges firmly and squarely where they belonged; indeed,
he laid them at their own door.

One general observation which should be made about the
speech is that it is quite clear that for Stephen the Church, of
which he was a member and of which he was a preacher, was
not something completely and utterly new. Certainly there
had been a new chapter with the coming of the Holy Spirit at
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Pentecost, but Stephen sees quite clearly a continuity between
what happened in the Old Testament and what happened in
the New Testament. Stephen, of course, is not alone in this.
When you read through the New Testament you find that this
is a very common attitude. When the apostle Paul, for
example, is wanting to produce illustrations of justification by
faith he goes to the Old Testament-Abraham and David.
When the Epistle to the Hebrews speaks about the meaning of
faith, it goes back to the Old Testament and you get the long
catalogue in Hebrews 11 of the great men and women of faith
of the Old Testament. They were justified by a faith which
looked forward to the coming of the Saviour. We are justified
by a faith which looks back to the Saviour who has come. In
their faith, obviously the element of hope was much more
prominent and quite clearly also their knowledge as yet was
inadequate. They had not seen the full glory of the Saviour.
They saw Him from afar, but by faith they looked forward to
His coming, and in confidence they waited for the day of His
appearing. We look back to the Saviour who has already
come. We look back to One who has displayed His full revela
tion and indeed has carried out His saving purposes. But they
and we stand together, as Hebrews 11 and 12 point out, in a
common attitude of faith to the Saviour whose Cross stands at
the very watershed of history, at the very centre point of all.

Now Stephen has this obviously in mind. He speaks of the
'God of our fathers'. What he is saying is not some new thing.
He is not producing religious novelties; these are not some
peculiar opinions out of relation to what has gone before.
What he is saying is just this-the gospel of Christ is the fulfil
ment of the Old Testament. The Old Testament Scriptures are
simply the prelude, the preparation, for the disclosure of the
grace and mercy of God in Jesus Christ.

But coming more specifically to his answer to their charges
that Christians in general and Stephen in particular were
opposed to the law of God and wanting to destroy the temple,
that temple which speaks of God's presence in Israel. Stephen's
reply is basically this-Far from being a rebel, and far from
Christians being rebels, it is you who are the rebels. Far from
our opposing the Word of God. it is you who are opposing the
Word of God. Far from our being against that word which
God has declared to our nation, it is you, in your stubbornness
of heart, you, in your obstinate refusal to listen to the Spirit's
voice, it is you who are rebels against God's authority. And
that is why he brings his whole defence up to the great moment
of climax when he says, 'Ye stiffnecked and uncircumcised in
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heart and ears, ye do always resist the Holy Spirit; as your
fathers did, so do ye'.

So we need to look at Stephen's defence from this stand
point, that he is taking them through the Old Testament in
order to demonstrate to them these basic facts, that while God
has been gracious, and again and again has shown His grace
and His mercy, Israel as a whole has stubbornly resisted all the
divine overtures. There has been a remnant and there is a
continuing remnant. There is Stephen and the others standing
with him, and they belong to a remnant which stretches right
back into the Old Testament. Right through the Old Testa
ment period there were men and women who listened to the
Word of God, men and women who gladly received the Word
of God, but by and large Israel rejected it. And the Jewish
leaders of the day, said Stephen, were simply standing in the
same ungodly succession of men who had the opportunity of
receiving God's mercy but wilfully refused to accept what God
had said to them.

Now Stephen quite clearly presented the Old Testament
with certain emphases. He narrates the story but he highlights
certain facts of the story. He does not distort them but he
emphasises them in order to bring out the point which he is
making. So he takes two of the great figures of the Old Testa
ment, Joseph and Moses, and he shows how God worked
through these two men and the reaction of the people to both
of them. In so doing he is quite clearly drawing a parallel
between them and the Messiah. This, for his audience, would
not have been an unusual way of dealing with the Old Testa
ment. They were familiar with the idea of types which found
their fulfilment and this is precisely what Stephen is doing.
This accounts for their reaction recorded in verse 51, they
simply lose control of themselves and without any proper trial
they bundle him out of the Council.and stone him to death.
They obviously saw the drift of his argument. As his defence
built up they could see where he was heading. But it was very
difficult for them to interrupt because in fact he was keeping
to the Scriptures which they were supposed to acknowledge,
and he keeps to the Scriptures the whole way through. But as
you move through the defence you find him building up
towards the climax, as the refrain keeps coming-This is what
God has said, this is what your fathers did. This is how God
acted, this is how your fathers acted. And you, he says, are
reacting in precisely the same way. These men who brought
the message of God were simply a foreshadowing of the
coming of the Messiah, and the reaction of Israel to Joseph
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and Moses is precisely the reaction of the Jews to Jesus Christ,
a reaction that is still continuing as you reject the Word of
God now.

Look then at his introduction of Joseph and Moses and see
how he is emphasising the attitude and the reaction in order
to bring home the basic theme of his whole defence. He
obviously highlights elements in the life of Joseph and in the
life of Moses which show the parallel between these two men
and the coming of the Messiah. Take Joseph-the thing that
stands out prominently in the narrative of Joseph's early life,
and Stephen fastens upon it, is the jealousy of his brothers.
Why did they sell him as a slave into Egypt? It was because
they hated him. And why did they hate him? Primarily
because they were jealous of the position which he occupied.
Then remember how Pilate spoke, since he saw clearly that it
was for envy that the Jewish leaders had handed Jesus over to
him. It was envy, it was the bitter jealousy of the religious
leaders which led to Calvary. These men hated Jesus Christ.
It was an utterly unjustifiable hatred. After all, He was doing
good, healing all manner of sickness. His whole ministry was
one of blessing to the nation, and yet they hated Him with this
bIind irrational hatred, simply because they were jealous of
Him. They hated the position which He had attained in the
nation. They hated the fact that the crowds gathered round
Him. They hated the way people Iistened to Him and would
not listen to them. They were jealous.

Joseph, Stephen recalls, was sold by his own brothers into
slavery, and what made that slavery so appaJfjng was that he
was sold to foreigners. The Jew, both in the Old Testament
and the New Testament period, was very conscious of his
nationality, very conscious of the difference between him and
the other Gentile nations around, and yet here were men who
sold their brother into the hands of for~igners, caring not for
what might happen to him. And Stephen is obviously drawing
their attention to the ugly fact of their own betrayal. They had
betrayed their own Messiah, they had rejected the One whom
God had sent to be the Saviour of Israel, and what had made
their betrayal so appalling was that they had handed Him over
to the Romans-the Romans who occupied their land, the
Romans whom they hated, the Romans who dominated the
country and exploited the Jewish nation, and yet they had
handed over the Messiah to Romans.

But Joseph's history had not ended with his being sold into
slavery. True, there was a long period ahead of misery and
imprisonment, but God delivered him. God, in a wonderful



The Gospel Magazine 441

way and by His providential ordering, brought Joseph out of
prison, and in the wonderful drama of that story in the Old
Testament, he became the appointed deliverer of the very men
who had sold him into slavery. You remember the way in
which they had to come and 'eat humble pie', they had to
come from famine-stricken Canaan and discover in Egypt not
just a nation which could meet them in their needs, but a
nation governed by the very man whom they had rejected.
Their own brother, sold into slavery, dismissed from their
minds, becomes the saviour of Israel.

Now Stephen is obviously thinking of One betrayed into the
hands of the Romans to be crucified, but delivered by God;
delivered from something much worse than an Egyptian dun
geon. He was delivered from the darkness of the tomb,
delivered by the power of the resurrection, and delivered in
such a way that the One who was rejected becomes the
Saviour. It is the apostolic preaching at which we have been
looking. You crucified the Lord of glory, he says to them, but
God has exalted Him at His right hand to be a Prince and a
Saviour. When you see Joseph riding in his chariot in Egypt,
wearing the insignia of his rank as a prince of the realm, the
supreme man beside Pharaoh in Egypt, you see a faint fore
shadowing of One who from the scaffold of Calvary and from
the tomb, comes forth as the reigning Conqueror, the living
and exalted Lord and the One who is able to deliver men from
their sin, from guilt, from hell.

Then Stephen turns to Moses-Moses, the man who stood
out in Jewish history as the great figure. Of all the men in the
history of the Old Testament, the one who occupied the pre
eminent place for the Jew was Moses, for the very obvious
reason that Moses had been the one through whom God had
delivered their nation in the great days of the exodus from
Egypt. Apart from that deliverance th~re would have been no
nation, for they would have been wiped out. But he was also
the one through whom God had given them the law, that law
by which they sought to live, but which so often, in spite of
their failure to see it, they so often broke. So Stephen draws
a further parallel. He recalls Moses' birth; he was 'exceeding
fair' the authorised version has it; it is literally 'he was fair
before God'. He was a beautiful child, not simply in the eyes
of his parents, because, after all, the plainest of plain children
are very beautiful in the eyes of their parents, but he was
beautiful before God. He was marked out right from the
outset as one whom God was going to use. But of course
there was One who would come, whose fame and beauty and
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glory would far transcend that of Moses, One of whom the
Father would say from heaven, when He was being baptised,
'This is my beloved Son in whom I am well pleased', the One
of whom the Father would say on the Mount of Transfigura
tion, 'This is my beloved Son, hear Him'; GIrist, the holy One,
the One in whom all perfections meet.

But Moses had no easy path as he sought to do God's will.
The thing to which Stephen refers is the misunderstanding
which Moses faced in those early days when he killed the
Egyptian, thinking that the Israelites would appreciate that he
was going to be their leader and deliver them from bondage
and get them out of Egypt. But they misunderstood him, and
as a result they rejected him. And the 'greater than Moses'
was misunderstood-misunderstood in the days of His minis
try. You remember how the family circle at Nazareth failed to
appreciate Him. Mary at times misunderstood, but His
brothers even more so, for they were obviously quite opposed
to Him. Even His disciples failed to understand. To them He
gave His Word. They were the group to whom He ministered
in the intimate fellowship of the apostolic group, but they still
did not understand, they still thought of Him as an earthly
Messiah, they still thought of Him as One who would lead the
army against the Romans and get rid of the Roman legions
from the land. They were slow to understand. And, by and
large, the nation misunderstood. You remember how He said
to the crowds who were only interested in the loaves and
fishes-'labour not for the meat which perishes, but for that
meat which endures unto everlasting life'. They saw Him as
the great preacher, the great healer, the wonder-worker. They
failed to understand that He had come to be the Saviour. So
the misunderstanding of Moses was but a shadow of the far
greater misunderstanding which surrounded the Saviour.

Moses was rejected, and indeed he had to flee from Egypt.
He had to find his home, not amongst Israel, but in a foreign
land, in a land which they would despise, amongst a people
whom they would have dismissed out of hand. But it was in
Midian that Moses was commissioned afresh to return to be
the deliverer. So too when you come to Calvary, you see a
banishment worse than Midian. You see GIrlst the Lord of
glory, despised by His own people, so that they go up and
down the road past the Cross where He is hanging in His
dying agony, and they are mocking and ridiculing, they are
treating Him as an object of contempt, callously indifferent to
all that He is enduring. They say, 'If you are the Son of God,
come down from the Cross and we will believe you'. 'He
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saved others, Himself He cannot save'-and so the laughter
and the cheap jokes continue as they despise and reject the
Son of God.

But Moses was vindicated! He came back from Midian,
back from exile, back to be the appointed deliverer, and
through him God delivered Israel from Egypt. Similarly,
Christ came back from the tomb, from death, from the dark
ness, as God's appointed deliverer of His people-to deliver
them from a bondage far worse than the slavery from which
Moses led Israel, far worse than the exploitation of Pharaoh.
Christ came as the Redeemer, to break the power of Satan and
to set the captives gloriously free. But even after Moses had
led them out, as Stephen points out, they were still rejecting
Him in their hearts, and even in the wilderness, in heart they
were turning back to Egypt. When the way was hard, when
the going was difficult, when they felt the futur was too hard
for them to face, remember how they reverted to Egyptian
ways, how they made the golden calf and lapsed into idolatry.
This hardness of heart, this sinfulness, this rejection of the
Word which God has spoken to them through His servant-no
wonder Stephen could say, 'You stiffnecked and uncircumcised
in heart and ears, you are still resisting the Holy Spirit. Your
fathers did it, they rejected Joseph, they rejected Moses, they
turned to idols, idols of their own creating, and you are just
the same today as your fathers have always been, you are still
persisting in your rebellion'.

But he has one other point to make, one which was very
closely linked with the charge that was made against him, for
it concerned the temple. They said-You are against the
temple, you want to destroy the temple, and we Jews stand for
the temple, it is our great pride; this makes us a people differ
ent from these pagan nations around. Look at this glorious
temple, was there ever such a buildingr This is the temple in
the city of Zion, this is where God has made His dwelling
place, and you Christians, who belong to the sect of the
Nazarenes, you want to destroy this holy place. Stephen
replies-Listen, I am going to talk to you about the temple of
which you are so proud, the temple of whose glory you so boast
yourselves. Do you remember when that temple was built? It
was Solomon who built it, and you remember how he prayed
at the prayer of the dedication of the temple. What did he
acknowledge? He acknowledged the basic fact that God
Almighty does not dwell in buildings. 'The heaven of heavens,'
said Solomon, 'cannot contain Him.' How can men expect
that God will be located in a little structure which they have
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had erected? It was true that God manifested His glory in the
temple; God made Himself known in that temple, so that it
was indeed a symbol of the presence of God amongst His
people, a constant reminder that God was amongst them, but,
says Stephen, God is far above and beyond the temple. God is
not a local deity confined within four walls, and so in a posi
tion where you can manipulate Him at your convenience and
to suit your purposes. What is the title which Stephen uses?
He says, 'The God af glory appeared unto our father Abra
ham', the God whose majesty and power transcends our very
imagination, the God who created the heaven and the earth
and all things, the God whose majesty and glory fills the
heavens, whose glory is throughout the earth. The God of
creation, the Judge of all the earth, He is the Lord of the
temple. The temple is just one little instrument which He uses
to show forth His glory. They were so concerned with the
temple, with the building, with the symbol, that they had
missed the Lord of the temple. They had lost the glory in the
midst of the structure which God had used in the past to
manifest His glory.

They were furious and they lost control of themselves. This
was no longer a judicial assembly appointed to judge one who
was in their view a criminal-it dissolved into a mob, an unruly
riot, and Stephen was murdered. But he had made his point,
the truth had been declared. He reminded them of the grace
of God right through their history and the wilful refusal of
men and women to submit to the message. And this is basically
the word of this Scripture to human hearts, that God has made
Himself known and 'men love darkness rather than light
because their deeds are evil'. It is possible, you know, for
someone to sit in a congregation like this, to come year in and
year out and hear the word of the gospel and to remain in this
stubborn and obstinate condition. P~rhaps not openly and
flagrantly refusing, not saying blatantly, 'We will not have this
Man to reign over us'; prepared indeed to enter in some
measure into the worship and the fellowship of the church, but
never in heart really coming to a humble submission to Christ
as Saviour.

How desperate their situation was! To think that with their
past history, and in their present situation, with the gospel
being preached, they were in this stubborn condition. No
wonder Stephen speaks out so strongly; 'You are under judg
ment,' he claims, 'the judgment of God Almighty.' And I have
to say to anyone in a congregation like this-if you have heard
the gospel over the years, if that gospel has been made plain
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to you, and if down in your heart there is still the reluctance
to accept, still the refusal to bow the knee, still the desire to
modify that gospel and to make it something different so that
you can tolerate it-if there is that, well, I have to say, 'You
stiffnecked and uncircumcised in heart and ears, you do always
resist the Holy Spirit'. And that is a most dangerous condition
to be in, because sometimes when a man continues to resist
God, God gives him up. Sometimes a man who sits in the
fellowship of a church where the gospel is preached becomes
utterly impervious to that gospel-why? Because he has gone
on too long in his stubbornness and obstinacy; too long has he
trifled with holy things, and God has ceased to speak. I say,
there is no more disastrous or tragic condition to be in than
that, to have reached the point when no longer does the gospel
make the impact it once did. I say to any who in the past were
troubled and felt they really should turn to the Lord, but that
trouble has eased and now you can listen to the gospel, and
you can assess it in terms of whether it is a good sermon or
a bad sermon-I say, beware of that situation, it is an ex
tremely perilous one to be in. 'Seek ye the Lord while He
may be found. call ye upon Him while He is near. Let the
wicked forsake his way and the unrighteous man his thoughts,
and let him return unto the Lord, and He will have mercy
upon him and to our God, for He will abundantly pardon.'

It would be a great morning, this Lord's Day morning, if
someone very humbly in this service were to say-'Lord. I
acknowledge, I confess quite frankly that there has been in my
heart this obstinate refusal, this stubborn rejection. Other
people haven't seen it, but I know very well in my heart I have
refused the Word. Lord, have mercy upon me. Lord. break
down this stubbornness this morning. Lord. give me grace to
cast this obstinacy to one side and to turn in simple faith.' For
this is the Lord who does not delight in condemnation, He
delights in mercy. 'Judgment,' says the prophet, 'is His strange
work'; it is. as it were, His unwonted activity. Mercy and
forgiveness are what He delights in.

You might feel that this was a sermon that failed, because
after all Stephen was cut short and he was murdered. But of
course it did not fail. The Word of God never does fail. The
promise is sure, 'My word shall not return unto me void'.
There was one that day who listened to Stephen's forthright
words, listened to those stinging words of rebuke, and years
later he could never forget it: 'When the blood of thy martyr
was shed, I was there'. Saul of Tarsus, the young member of

concluded on page 450
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Doctrinal Definitions
PAUL TUCKER

SANCI1FICAnON 11
I want us to centre our thoughts on 2 Corinthians 6 : 14

7 : 1. It would seem that the Apostle Paul is basing his
teaching upon an Old Testament incident. Turn back to
2 Chronicles 29 : 3-19 and you will notice how Hezekiah, when
be became king, gave instruction to the Levites to sanctify
themselves and then to sanctify the Lord's House (which had
been abused by previous kings) and to carry forth all the
rubbish out of it (see verses 5, 15-17). Two words are used,
the words 'filthiness' in verse 5, and 'cleanse' in verse 15. PauL
it would seem, takes up this Old Testament incident and makes
application of it to the Church in Corinth. He reminds the
Church that it is the Temple of God. See 2 Corinthians 7 : 1.
In this great passage the Apostle Paul brings three things to
our notice concerning the Christian life.

1. The Basis of the Christian Life.
Obviously the basis is salvation. No person can live the
Christian life or be sanctified who is not first of all a child of
God. Two classes of people are contrasted in this passage,
believers and unbelievers (verses 14, 15). The platform of the
Christian life is salvation.

2. The Principle of the Christian Life.
This is separation, because he says 'Come out from among
them and be ye separate, saith the Lord, and touch not the
unclean thing; and I will receive you". We are not separated
in order to be saved, but once we are saved we are called upon
to be separate.

3. The Power of the Christian Life.
This is sanctification. Being set apart for God, being utterly
devoted and dedicated to God, is what is mentioned in 7 : 1.
These three truths are set forth in the order of Christian
experience. I begin with salvation, I then come to see that God
is calling me out of the world into fellowship with Himself.
I come further to see that that separation is with a view to the
sanctity of my life.

I. THE FACT OF SANCTIFICATION.

See 7 : 1. There are two sides to this truth of sanctification
brought out in these words. First there is purity. 'Let us
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cleanse ourselves from all filthiness of the flesh and spirit.'
Then there is holiness. 'Perfecting holiness in the fear of God.'
Purity is negative; it is the absence of impurity from the life.
Holiness is positive; it is spiritual health. It is the pursuit of
a definite and positive life of godliness and sanctified living.
This work is outward and inward. The flesh has more to do
with our outward conduct and behaviour. The manifestation
of the flesh can be very unpleasant. See Galatians 5 : 19-21.
The believer does not lose the old nature when he becomes a
child of God; only he receives a new nature. In the purpose
of God our old man has been crucified with Christ, but in the
realm of personal experience, the outcroppings of the old man
are still manifest in the child of God. Everywhere in the New
Testament we have these two brought together. See Romans
7 : 22-25 and 8 : 5-8. The 'inward man' means the new life,
the new nature. The unregenerate man does not delight in the
law of God. Alongside that new man there is the flesh, the
old man. Paul was aware of this spiritual tension within his
personality. Romans 7 : 15-25.

The Bible does not promise us the eradication of the flesh
or of the old nature because the two are alongside each other.
Paul brings it out again in Galatians 5 : 16. And so he tells us
in 2 Corinthians 7 : 1 'Let us cleanse ourselves from all filthi
ness of the flesh'. But he speaks not only of the outward life;
he speaks too of the inward life '. . . and spirit'. The spirit
here speaks of the moral man, the mind, imagination, con
science, will, that invisible part of us known only to God and
to ourselves. A man may regulate his habits so that there is
no great manifestation of the works of the flesh in his life, yet
at the same time, he may run amok in the realm of the spirit,
he may be uncontrolled in his thinking, his imagination, his
affections and his desires. Sanctification covers not only the
outward behaviour, 'the flesh', but it covers the inward
behaviour, 'the spirit'. And you will notice that the sins of the
spirit are just as filthy as the sins of the flesh, '... all filthiness
of the flesh and spirit'. What about a spirit of jealousy, of ill
will, of malice, of unhallowed ambition, of covetousness?
There can be no real sanctification until the entire personality
has been brought under the sway and control and sovereignty
of the Lord Jesus Christ.

This sanctification is to be thorough. 'Let us cleanse our
selves of all filthiness of the flesh and spirit.' Go back to the
Old Testament illustration. The priests sanctified themselves
first, then they went into the inner sanctuary, into the holy
place and they carried out all the filthiness that was there. They
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began at the very centre of the worship, then worked out to
the porch, and then to the threshold of the courtyard, and then
they carried all the filthiness away and put it in the brook.
From the centre to the circumference!

H. TIlE WAY OF SANCTIFICATION.

How are we sanctified and made more holy? There is a
human side to this as well as a Divine side. Paul does not say
God is going to do this for us, though we may depend upon
the help of God. He says, 'Let us cleanse ourselves'. There
are two kinds of cleansing in the Bible. There is the cleansing
which the Lord Jesus only can give to us, the cleansing of the
precious blood. This cleansing continues in order that our
fellowship with the Father might be safeguarded and uninter
rupted. This has to do with our Godward relationship. But
there is another kind of cleansing, the cleansing associated with
water, 'the washing of water by the Word', and this cleansing
is something you and I have to do. In the Tabernacle there
was the brazen altar of sacrifice, where you have the cleansing
that only God can give, the cleansing of the blood of the
Lamb A little further in and there was the laver full of water,
and the priest cleansed himself there before he entered upon
his further duties in the Tabernacle. See Exodus 38 : 8. Ladies
sacrificed their brazen looking-glasses in order to make this
laver. Look at the significance of it. The laver was full of
water, and the priest would come and look into it and would
see in the shining brass a reflection of himself which would
remind him of his own imperfection. In that same laver would
be the water, the provision for his sanctification, for his cere
monial cleansing, and he would apply the water. We are to
'cleanse ourselves from all filthiness of the flesh and spirit' by
'the washing of water by the Word'. We look into God's
Word as a mirror and we see our condition, and we regulate
our lives accordingly. We are obedient to that which the Lord
shows us concerning ourselves, and in so doing we cleanse
ourselves 'from all filthiness of the flesh and spirit'. See
Psalm 119 : 9. The trouble is that the means are not applied.
We are to take God's Word seriously and come to it primarily
to search our hearts and to be adjusted in our lives by the laver
of cleansing.

Sanctification is instantaneous as well as progressive. When
Paul says 'Let us cleanse ourselves', the tense of the verb
suggests a definite specific act. God shows me something
unclean in my life and I have to deal with it then and there.
I must finish with it and cleanse myself from it. Then Paul
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goes on 'perfecting holiness in the fear of God'. The tense used
there indicates something progressive, continuous. (See Ampli
fied New Testament 2 Corinthians 7 : 1.) We are to go on
bringing our consecration to completeness. The Lord through
His Word, or maybe through other Christians or the preaching
of the Gospel reveals to me areas of my personality that have
never been brought under the sovereignty of Jesus Christ. As
I yield these I perfect holiness, I go on bringing my consecra
tion to completeness. We are to 'grow up into Christ in all
things' and to 'follow holiness without which no man can see
the Lord'. Sanctification is both accomplished and attained.
It is accomplished in the sense that we are already sanctified
in Christ Jesus. God is the author of sanctification. The Lord
Jesus Christ is the embodiment of sanctification. The Holy
Spirit is the agent in our sanctification. There is a sense then
that in the Divine economy I am already sanctified, as to my
position; but then as to my actual experience, the reality falls
very short of the ideal. And so I am to go on being sanctified
until, in the realm of practice, I attain to what I am positionally
in the Lord Jesus Christ.

The Lord Jesus washed the feet of the disciples as a sym
bolic act, and said 'Ye are clean' (John 13 : 10). Then in John
15 : 3 He repeats it and amplifies His statement. This is
sanctification accomplished, yet the Apostle Paul says, 'Let us
cleanse ourselves'. Sanctification is also by faith and yet by
self-effort. Acts 15 : 9; 26: 18. 'Reckon ye yourselves to be
dead indeed unto sin and alive unto God through Jesus O1rist
our Lord' (Romans 6 : 11). That is faith. But alongside faith
there is self-effort. Faith is not something passive, it is some
thing active. Hebrews 12 : 1. 'Let us lay aside every weight
and the sin which doth so ea')ily beset us, and let us run with
patience the race that is set before us, looking unto Jesus, the
author and finisher of our faith.' We have to lay aside the
unbelief and keep the eyes of our soul upon the Lord Jesus
Christ. Philippians 2 : 12-13. You work out what God works
in, but there must be the co-operation of the human will with
the Holy Spirit.

Ill. THE INCENTIVE TO SANCTIFICATION.

It is two-fold, love and fear. Both are brought out in this
verse, 'Having therefore these promises, dearly beloved'
there you have love. There you have God in covenant relation
ship with His people; God offering His people all the benefits
that He has for them in the Lord Jesus Christ. The other
motive is fear-'perfecting holiness in the fear of God'. Very
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rarely in Scripture will you find that these two qualities are
brought together. Usually they are set in contrast to one
another: 'PeIiect love casteth out fear.' 'God hath not given
us the spirit of fear, but of power and of love and of a sound
mind.' Here they are brought together as a double motive for
our sanctification because the fear spoken of here is not the
same kind of fear as that mentioned in the verses just quoted.
The fear here is reverence. We recognise that the God who
calls us to be holy is Himself absolutely holy and that if we
do not live the kind of life we ought to live, then the Lord who
loves us will chasten us. Therefore let us not imagine that we
can live as we like. See 1 Peter 1 : 15-19. 'As He which hath
called you is holy, so be ye holy in all manner of conversation,
for if ye call on the Father who without respect of persons
judgeth every man's work, pass the time of your sojourning
here in fear. Forasmuch as ye know that ye were not redeemed
with corruptible things such as silver and gold ... but with the
precious blood of Christ as of a Lamb without blemish and
without spot.'

A MARTYR ON TRIAL--concluded from page 445

the Sanhedrin, the young Pharisee, so bitterly opposed to what
Stepfien was saying that day, was later .to become the heart
broken witness to a gospel that he had rejected. The word did
go home. Saul was convicted. He struggled against this con
viction for quite some time, but the Lord brought him to an
end of himself and he turned and found mercy and forgiveness
in Christ. And the word of the dying Stephen, and the blood
of the martyr outside Jerusalem, was to prove, in the mercy 0(

God, the means of quickening and salvation to the self
righteous young Pharisee who through Stephen's dying testi
mony found the Saviour. How glorious if someone in this
fellowship this morning put away stubbornness of heart and
obstinacy of spirit, and went out to live to the praise and the
glory of this great and gracious Saviour.
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The Lord's Day
A BIBLICAL SURVEY

J. A. MOTYER

451

The Unity of the Bible, binding together the Old and New
Testaments, is consistent with development and even with
alteration. Without involving itself in any contradiction, the
New Testament quietly abrogates the food laws of the Old, for
example. But more frequently, in the development of revealed
truth, a clear identity of principle involves for believers under
each covenant an entirely different mode of observance. Thus,
when animal sacrifices reach their climax and conclusion in
Christ's 'one sacrifice for sins for ever', while the great prin
ciple of substitution on which both operate remains unaltered,
the mode of observance changes radically, for the repeated
sacrifices required of the Old Testament believer are replaced
by an indignant repudiation of the idea of repetition and a call
to rest believingly upon and to make continual resort to the
inexhaustible sufficiency of what was accomplished on the
cross.

A third possibility concerning the relation of the two Testa
ments within the unity of the Bible is that what is commanded
in the one passes unchanged in either principle or observance
into the other. To this clas~ belongs, for example, the last six
of the Ten Commandments.

The question which faces us in this biblical review is this: to
which of these categories does the regulation of 'the Lord's
day' belong? Is it abrogated altogether? Or does it remain
utterly unchanged so that every Sabbath observance of the Old
Covenant is obligatory under the Ne~? Or does the principle
remain and the observance alter?

(1) THE SABBATH IN THE OLD TESTAMENT.

(a) God's 'rest' on the seventh day:

There is no specific command given to Adam that he should
set the seventh day apart, and this is, of course, surprising.
Genesis 2 offers precisely the opportunity for such a precept to
be given. for it reveals that by divine ordinance man is a
working-man with the conditions of his work laid down by the
Creator. Nevertheless, among the explicit or implied precepts
of Genesis 2 there is no reference to the seventh day. May we
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therefore query whether the law of the seventh day is in fact
what it has often been declared to be, a 'creation ordinance'
-a rule imposed by the Creator upon all men by virtue of
their creaturely status?

Two main considerations confirm that the law of the seventh
day is just such a 'creation ordinance'. The first is that when
God is said to 'rest' we are clearly dealing with a mode of
expression rather than with a fact within the divine experience
(cf. John 5: 17). The altered mode of the divine activity from
creation to conservation of the world is described as 'rest'
precisely in order to teach men what to do if they are to
manifest the likeness of God in this as in every other depart
ment: for us, the equivalent of what God did after the work of
creation is cessation and rest. Following on from this, a
second fact confirms the correctness of seeing the seventh day
as a 'creation ordinance': we read that God 'blessed the
seventh day and hallowed it'. How are we to understand this?
For whom did He bless and hallow it? Was it for Himself
every seventh day would be a 'day off'? The absurdity of this
suggestion is intended to focus attention that it is for man that
the seventh day is blessed and hallowed, and that in these
words the rule of the seventh day is enunciated for the whole
created race.

Two aspects of the observance of the Sabbath in the Old
Testament may for convenience be associated with the basic
concept of a 'creation ordinance'. Firstly, there is what we
may call its 'economic' aspect. If our work is to be patterned
on God's, the seventh day involves occupation of a totally
different kind from that of the six days, and this was under
stood throughout the Old Testament as the cessation of 'gain
ful employment'. The fact that this was not always accepted
with a good grace (Amos 8 : 5) is an indication of the clarity
with which the Sabbath was seen to -involve this form of
observance.

Secondly, there is the 'physical' aspect. 'Rest' is a common
key-idea in Old Testament teaching on the Sabbath. This does
not seem, anywhere in the Old Testament, to be linked typo
logically to the idea of 'the rest which remains to the people of
God'-the messianic kingdom. It is usually quite clearly asso
ciated with straightforward physical necessity, a necessity
shared alike by men and animals (cf. Exodus 23 : 12). The
distinction of objective for men and animals ought, however,
to be noticed in Exodus 23 : 12. Putting it plainly, the beasts
'rest their weary bones'-an animal rest of sheer idleness; the



The Gospel Magazine 453

humans 're--create' themselves-the Lord's day for them is to
be a day of wholesale renewal.

(b) The Sabbath within the Covenant:

There can be no evading the seriousness with which the
Sabbath law was taken in the Old Testament church. It was
enforced by the death-penalty, in a very terrifying way (Num
bers 15 : 32ff); in a time of national crisis and spiritual declen
sion it was chosen as a 'test case' on the basis of which God
would either withhold or enforce judgment (Jeremiah
17 : 19-27); the profaning of the sabbath is noted as the mark
of an apostate people, meriting divine rejection (e.g. Ezekiel
20 : 16, 21 : 24). But, above all as a mark of its importance, it
is a covenant sign between God and His chosen, and between
them and Him (Exodus 31 : 12-17; Ezekiel 20: 12). Like all
His laws it is an imposition of love, and like all obedience it
is the hall-mark of responsive love---but this particular law,
and obedience to this particular law, is singled out by the high
honour of being a sign of the covenant.

What purpose was the sabbath intended to fulfil? Does the
Old Testament offer us a philosophy, or rationale of the Lord's
Day? Hardly at all. As we have stated, while it frequently
associates man's Sabbath rest with God's, it does not antici
pate the teaching of Hebrews in making God's rest a type of
messianic rest which God will yet give to His people. We
cannot say, for example, that in keeping the sabbath the
people of the Old Covenant were consciously foreshadowing
and (in an anticipatory way) enjoying the great 'rest' which
God would yet give them.

From a survey of Old Testament passages, two principles
clearly emerge, one negative and the other positive. On the
negative side, the sabbath properly kept involves the abandon
ment of self-seeking. This is implicit in the shutting up of shop
which, as we noted, was grudgingly observed in Amos' day.
In order to keep the Lord's day, one day's commercial profit
had to be foregone. The same truth is broadened in Isaiah
58 : 13tf. There the day is called 'my holy day', a day uniquely
belonging to the Lord and therefore separate from the mere
self-seeking of 'doing your pleasure' and 'going your own
ways'. Thus, in its observance, the Lord's day bound together
the first and last commandments: it involved a thoughtful use
of the day so as to give first loyalty to Him to whom it
belonged, and equally a rejection of covetousness as a motive
for living.
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Two positive objectives of sabbath·keeping are noted:
because God desired His people to remember their bondage in
Egypt and His deliverance of them, 'therefore the Lord your
God commanded you to keep the sabbath day' (Deuteronomy
5 : 15), and 'that they might know that I the Lord sanctify
them' 'I gave them my sabbaths' (Ezekiel 20: 12). In other
words, the characteristic purpose of the seventh day is that
God's people might have this special opportunity of contem
plating His work as Saviour and Sanctifier.

(2) THE SABBATII IN TIlE NEW TESTAMENT.

The New Testament does not quote the Fourth Command
ment anywhere, nor is it directly enforced upon the new
churches of the Gentile world by apostolic direction, nor is
there even any suggestion that early Christians were called to
stand out in this particular way against the pattern of the
pagan society in which they lived. It would seem therefore
that we cannot assume an unchanged continuity of this com
mandment from the people of the Old Covenant to the people
of the New, and we must face the possibilities that either the
act of God in Christ abrogated it altogether or placed it in a
new context of use and observance.

The absence of sabbath-legislation in the church is nowhere
more marked than in the Epistle to the Hebrews. This epistle
brings together the truths that by the work of Christ God has
wrought redemption and sanctification for His people (e.g.
9: 12·14; 10: 10-14), and that on the basis of this work, by the
obedience of faith, we enter into the rest, just as God entered
into His rest. Yet Hebrews, imbued with typology as it is,
enters no plea that this association of teaching has its obvious
expression in the strict keeping of the Lord's day whereby we
imitate His rest, contemplate His work of redemption and
sanctification, and enjoy our rest in Christ. Such a deduction
is not even hinted, and indeed it would be contrary to the spirit
of Hebrews if it were.

In three notable passages, Paul deals with abuses which
gathered round the observance of days (Romans 14: 5; Gala
tians 4 : 8-11; Colossians 2 : 16-17). In Colossians, naming 'a
sabbath day' as among the dangers he is warning them against,
and associating the observation of 'days' along with the
attempt to introduce obsolete food laws ('meat ... drink') into
the church, he takes the line that these were foreshadowings of
future reality, that the reality itself has come into our ex
perience in Christ, and that the emphasis on day-keeping is an
attempt to put God's redemptive programme into reverse.
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Much the same is the teaching of Galatians where the desire
to observe days, etc., is 'bondage' and is inconsistent with
knowing and being known by God in the fulness of the
Christian revelation. In Romans, Paul appears to make the
observation of days a matter between the individual and
Christ. He allows that differences of opinion may well exist
on this between Christians but urges that they should be
tolerated in a spirit of fellowship as among the redeemed and
not made the matter of acrimonious debate.

Now it may be (as Hodge holds, commenting on Romans
14 : 5 and referring to the two other passages explicitly) that
'it is obvious from the context ... that Paul has reference to
the Jewish festivals, and therefore his language cannot properly
be applied to the Christian Sabbath', but, with respect to this
very great commentator, it does not seem at all obvious. At
the very least this must be said, that if the apostle meant to
exclude the sabbath from his discussion as something intrinsic
ally different and apart, he used (for him) uncommonly un
guarded language and left himself wide open to misapprehen
sion. The main objection, however, to Hodge's interpretation
is that there is no ground in the Old Testament itself for a wide
use of the name 'sabbath' outside the sabbath of the seventh
day. Leviticus 23 : 32, which calls the day of Atonement 'a
sabbath of solemn rest', appears to be the only completely
explicit instance, and Leviticus 23 : 37-38 makes a distinction
which the rest of the Old Testament would support when it
speaks of 'set feasts of the Lord ... besides the sabbaths of
the Lord, and besides your gifts, and besides all your vows,
and besides your freewill offerings'. The 'sabbath', thus,
means the feast of the seventh day, and is differentiated from
public 'set feasts' and private religious observances. This
consideration makes Paul's failure to add safeguards to his
teaching all the more inexplicable if indeed he understood the
sabbath of the Old Covenant to be fransplanted directly and
unaltered to the New.

As is well known, the Lord Jesus came into conflict with the
authorities of His day on the question of Sabbath-keeping.
Two such situations are specially noteworthy. Replying to
those who sought to rebuke Him for using the sabbath for the
healing of the woman 'who had had a spirit of infirmity for
eighteen years' (Luke 13 : 10-17), He said, 'Ought not this
woman ... be loosed from this bond of the sabbath day?' The
force of the word 'ought' is striking: the sabbath, for man, is
not the workless day of 'resting weary bones' but rightly and
characteristically a day for humanitarian action.
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In the same spirit, He replied to other critics that 'the
sabbath was made for man, not man for the sabbath; so the
Son of man is Lord even of the sabbath'. We ought to note
that in thus restoring the human dimension to the sabbath, the
Lord Jesus speaks as 'Son of man': that is to say, it is in His
divine humanity that He owns this day. Certainly, He is assert
ing here the perpetuity of the 'creation ordinance' of the rest
following six working days: just as this belonged to and was
proper for unfallen man, so it specially belong to Man Himself.
It cannot be discarded as long as creaturely man remains a
creature.

It would be tempting to add that if the Lord Jesus looks
back over a millennium of sabbaths and says 'this day is mine'
He is providing a link whereby the ordinance of the Lord's
day becomes part of Christian observance in the same way as
for the people of the Old Covenant. As we shall see, there is
substance in this way of looking at things, but it must be held
in conjunction with the absence of evidence for Sunday
observance in the records of the apostolic church. There are
two references to Christian meetings on 'the first day of the
week' (Acts 20: 7-an ad hoc assembly; and 1 Corinthians
16 : 2, apparently a regular assembly, but not necessarily so
if, for example, Christians were in the habit (cf. Acts 2 : 46)
of meeting every day). There is in addition one reference to
'the Lord's day' (Revelation I : 10), which probably refers to
'Easter Day' but which, even if it mldoubtedly referred to
'Sunday', is insufficient to prove custom.

(3) THE SABBATII, OR LoRD's DAY, TODAY.

In the contemporary keeping of Sunday by the Christian
Church we must be governed entirely by considerations of
edification, guided by inference and analogy. It is a clear
inference from our Lord's statement that He is Lord even of
the Sabbath, that the keeping of a Lord's Day is not out of
harmony with His will, while bearing in mind that the general
tendency of the New Testament is to interpret the work of
Christ as delivering us from all 'bondage' to 'days of
obligation' .

There was a threefold purpose in sabbath-keeping under the
Old Covenant: to display the likeness of God in a pattern of
work and rest, to take special opportunity to recollect His
work of redemption and sanctification, and to rebuke the
tendency to self-seeking covetousness. These are manifestly
good and desirable things, as necessary now for spiritual
welfare as they ever were. To them we might add that under
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the Old Covenant, the observing of the agreed 'seventh day'
meant that the covenantal 'family principle' was maintained:
the head of the house 'rested' along with his son and daughter,
and his retainers. The same end of maintaining and enjoying
family unity is equally vital today, as much in the church as in
the world, and suggests the correctness of concentrating the
'rest' into one day rather than allowing it to 'stagger' through
the week for different members of the same household.

What principles, then, may be suggested arising out of this
survey? As we approach the answer to this key question, we
do well to remember that in one outstanding way we are
differently placed from the church of the apostles. Their
apparent lack of pressure on pagan society to conform to any
pattern of work and rest is in keeping with their seeming
indifference to 'social reform' as such. We, on the other hand,
are the heirs of a social situation where one day in seven is at
least different from the others. In this setting we have every
right to say that the principle of the day of rest is essential for
man by the order of his Creator, and to press for its retention
as such. The two main threats to such a day, shift work and
employment necessitated by the pleasures of others, should be
under constant examination, and should be reduced to a
minimum. Where shift work is manifestly the fruit of indus
trial covetousness and does not arise from some intrinsic factor
in the work itself it should be resisted, and every effort should
be made to reduce the volume of non-essential employment.

It is as necessary for the world as for the church to keep to
the 'agreed day' so that, for once at least in the week, the
family may meet round the family hearth and table. And, for
the Christian, there is added to this the benefit of meeting in
the family pew. But beyond these things, our use of the Lord's
day should be determined by its positive values, and we should
be willing to recognise that not everything which traditionally
has been forbidden or frowned upon on Sunday necessarily
militates against re-creative rest and thoughtful consideration
of the work of God in redemption and sanctification. Our
thinking must be reformed, bringing with it a reformed prac
tice, so that for us the Lord's day will belong to Him, our use
of it will display that He has our first love and loyalty, and it
will regain its dignity and loveliness as a sign of the New
Covenant.
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Correspondence
In the July issue we invited a response to the
article by Dr. P. Toon on Personal Faith and
Ecclesiastical Doctrine. The two replies which
follow represent varying reactions to the article.

Dear Sir,
The timely message contained in the article by Peter Toon,

'Personal Faith and Ecclesiastical Doctrine' (July 1973),
appears to have been completely missed by H. M. Carson in
his editorial. He is ambiguous in his use of the terms 'creed
and conduct' as being synonymous with 'personal faith and
ecclesiastical doctrine', because, for him, the word 'creed' is
used to speak of a man's personal faith.

'Creed and conduct in the Bible are boon companions ...
What a man believes is not viewed in isolation from what
he does.'(I)

Yet it is abundantly clear that in Peter Toon's article the word
'creed' is used as a technical term for the dogmas produced by
'The Church' or, at least, part of the 'Church' as statements
of what was considered to be orthodox faith. Creeds, by their
very nature, are not personal but impersonal. They are com
munal(2) statements of belief and, as such, may not be equated
with the personal beliefs of individual Christians.

It is a philosophical axiom that in debate those taking
part must be prepared to play the same 'Language game'
that is, that words or expressions must be used in the same
sense by both sides, otherwise all that follows is a meaningless
exchange of words. It is clear that in his editorial H. M.
Carson was not 'playing the game' in "this sense and conse
quently failed to grapple with the real point of Toon's article.

To quote another axiom,
'The whole is greater than the sum of all its parts'

-this certainly is true in the case of dogmatic statements such
as the creeds. Of course they spring from the living faith of
those who create them, but they are more than just the com
bined beliefs put together . Who dares to say that every
Christian who could be considered 'sound' around the year
325 would have been able to say 'Amen' to every statement in
the Nicene Creed as being part of his own personal belief, both
intellectually and spiritually comprehended by him? Who
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dares to claim that every 'Reformed' Christian of the 16th
century could claim as his own personal belief the dogmatics
of the Augsburg Confession? In the same way it would be
foolish to claim that every Roman Catholic personally believed
every tenet of the Council of Trent. As Toan so rightly points
out, creeds come into existence to meet the crisis of the
moment, and when tbat crisis has passed it could well be that
that particular creed has outlived its usefulness.

If creeds can be discarded as merely the work of men and
tbeir 'differing attempts to explain what is ultimately inexplic
able-God in Christ', then what does remain? Is it possible
from the Word of God to define what is tbe irreducible mini
mum of the Gospel that is essential for saving faith? Without
minimising the danger that brevity brings, being so often the
door to obscurity, I can do no better than to quote from the
report, 'On The Other Side', produced by the Evangelical
Alliance in 1968:

'The first essential is belief in Jesus Christ as both fully
man and fully God. The second is a realistic under
standing of the plight of man as a helpless sinner before
a Holy God. The third essential is belief in the atoning
death and triumphant resurrection of Christ as the sole
means of man's redemption from sin and reconciliation
to God. The fourth essential is the response to the work
of the Holy Spirit, the response of repentance and faith
as a genuine turning from sin and an act of trust in God.

'These are the bare essentials of the Gospel; they can
neither be reduced or altered. They do not by any means
comprise the whole Christian faith, but without them
Ouistian faith does not exist. '(3)

If tbis is so then creeds must be considered secondary in the
sense of being extensions of tbese basic essentials. As Dr.
Toon so rightly points out, tbe allegiance to any creed whether
'sound' or one that we care to consider defective could really
depend upon nothing more than,

'where one was born, where one went to Sunday School,
which books one reads, which people influenced one, and
one's own particular intellectual interests ... '(4)

It is, finally, in one's own experience of the living world of
cburch life rather than the isolation of the academic enclosure
that one is brought face to face with saving faith in those
whose Creeds one has for years, probably through the same
cultural reasons as above considered, made it impossible to
adhere to and at the same time to be born again of the Spirit
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of God. It is, however, to the activity of that same Spirit that
our Lord directs our attention when He says,

'The wind blows where it wills, and you hear the sound
of it, but you do not know whence it comes or whither it
goes; so it is with everyone who is born of the Spirit. '(5)

We cannot shackle living, dynamic faith in static word-forms.
The activity of the Spirit will not be bound by man-made
enclosures. Who will be presumptuous enough to deny the
saving activity of God in communities whose creeds differ in
so many details from our own? (I stress the word 'details' in
support of Dr. Toon, who speaks of some recent statements of
belief which emphasise 'one or more secondary doctrines (or
interpretations of secondary doctrines) in such a way as to
make them or it fundamental, as important tenets of catholic
dogma'(6»). How much we need to learn and re-learn the
lesson that God taught Peter when he refused to go out to
Cornelius:

'What God has cleansed you must not call common'.m
Thank God that we are born again in Christ and that we are
not called to have fellowship with one another on the ground
of our dogmas, but simply on the ground of our relationship
with God through faith in Christ.

What a challenge there is here for all Christians to put the
love of Christ into action in our dealings with those with whom
we differ in details. What a challenge there is here for us
not to

'load men with burdens hard to bear, and you yourselves
do not touch the burdens with one of your fingers.'(8)

Dr. Toon's plea for greater understanding and deeper
realisation of our oneness in Christ, without recourse to the
false concept of uniformity, forms a fitting conclusion to a
valuable article.

May God grant that every Christian may know the love of
God in his heart and show it clearly in his dealings with others
who are 'of the household of faith'.

'And this is His commandment, that we should believe in
the name of His Son Jesus Christ and love one another, ~

just as He has commanded US.'(9)

Yours sincerely in Christ,

SIDNEY GREEN.

Wilcove, Skelmersdale, Lancs.
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(1) Editorial, The Gospel Magazine, July 1973.

(2) The original form of the Nicene Creed began, 'We

believe . . .' See Nicene Creed in Series 3 (Anglican
Eucharistic Rite).

(3) 'On the Other Side'-the report of the Evangelical Alliance
Commission on Evangelism. Published 1968, Scripture
Union. Page 67.

(4) 'Personal Faith and Ecclesiastical Doctrine'-The Gospel
Magazine, July 1973. Page 325.

(5) John 3 : 8 (RSV).

(6) 'Personal Faith and Ecclesiastical Doctrine.' Page 332.

(7) Acts 10 : 15 and 11 : 9 (RSV).
(8) Luke 11 : 46 (RSV).

(9) 1 John 3 : 23 RSV).

Dear Editor,

While I would not deny the essential unity of all that are
in Christ regenerate believers, regardless of denomination, or
that a person may have true saving faith in Christ yet may
intellectually not be able to grasp satisfactorily the implications
of the doctrinal statements contained in the Creeds; or even
that 'ultimately no human creed or confession of faith will be
entirely satisfactory', even so Mr. Toon has to admit that
'Basic credal statements ... are necessary and virtually inevit
able in the Church'.

Just how necessary, and how vital, it is to preserve them in
their unmutilated ancient form is made abundantly clear by
the Liturgical Commission of the Church of England in its
alternative services Series I, II and In; all of which retain
ancient credal statements which to my mind are in their new
form an attempt not only to find a suitable statement of faith
and practice mutually acceptable to all shades of theological
opinion, within the denominations involved in the drive for
church unity, but also to accommodate the humanist and even
atheistically inclined.

The faith which Mr. Toon speaks of, the personal living
faith in Jesus Christ, defying final definition, a faith in the
Divine Revelation of God in Christ, so great, so mysterious, so
wonderful and so glorious (and so it is) that no human words
will ever do justice to it, is, nevertheless, a faith that is of
necessity according to knowledge and given expression in
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words: 2 Corinthians 2: 14; 4: 6; Ephesians 1 : 17; Philip
pians 1 : 9, 10, 11; Colossians 1 : 9, 10; Hebrews 10 : 26 to 29.
And it is this knowledge, the revelation of God in Christ, and
the nature and purpose of that incarnate revelation of 'that
eternal life, which was with the Father, and was manifested
unto us' (l John 1 : 2), that the Creeds seek to embody, albeit
in the feeble frame of human language.

To argue, as Mr. Toon does, that only those expert in
ancient philosophy can know what 'of one substance'
(homoousios) means unless it be explained to them, is poor
reasoning indeed to support his contention that because there
seems to him no apparent link between personal faith in Christ
and a human formulation of Christian doctrine (a Creed),
therefore, by implication at least, the function of the Creed is
made redundant. What, I would ask Mr. Toon, is the purpose
of catechising? Is it not the privilege and duty of the Pastor to
explain and teach, and indeed the responsibility of the indi
vidual Christian to understand these things to the best of his
ability? Not only so, but with the help of such Scripture texts
as John 1 : I, 14, Philippians 2 : 6, Hebrews 1 : 3 and, Colos
sians 1 : 19, 2 : 9, the illumination of the Holy Spirit and
prayer, there is no need to have to comprehend ancient philo
sophical theories of the human and divine in order to perceive
something of the mystery of Christ as we have it expressed in
the words: 'God, of the Substance of the Father ... and Man,
of the Substance of his Mother ... Perfect God, and Perfect
Man .. .', 'Very God of Very God, Begotten, not made, Being
of one substance with the Father ... Who for us men and for
our salvation came down from heaven, and was incarnate by
the Holy Ghost of the Virgin Mary, and was made man .. .'

The ecumenical Creeds of the early Church are sentinels.
stationed in the providence of God, by the Fathers, to guard
her in all ages against the inroads which heresy untiringly
seeks to make into the pure doctrine of the faith once delivered
to the saints. And now in these later days of 'ecumenical'
fervour, the abiding worth and necessity of preserving these
ancient credal statements of faith without accretion or detrac
tion is made the more urgent if we look briefly at the Nicene
Creed as it appears in the Series III Holy Communion Service
of the Church of England.

First of all there is a shift in emphasis from personal faith.
The opening declaration 'I believe' is changed to 'We believe'.
Thus with all personal commitment removed at the outset it is
made easier for those uncommitted and unbelieving to declare
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the Church's Faith. The Creed is an important and exact
statement of personal faith or it is superfluous.

Secondly, 'only begotten' is changed to 'eternally begotten',
and with the omission of 'before all worlds' the distinct impres
sion is that the Son is being continually begotten by the Father,
which makes nonsense.

Thirdly, and most serious of all, 'Being of one substance
with the Father' is changed to 'One in Being with the Father'.
Now in view of the widespread revival in these days of the
old Arian heresy, whether it be under the guise of Modernism,
Liberalism or the teachings of such cults as the Jehovah's
Witnesses, Christadelphians or Mormons, this unjustifiable
change of credal statement should be fully understood not only
by the theologian but by every Christian. 'One in being'
implies that the Son only shares the same kind of being as the
Father (it is thus explained in the official commentary of the
Liturgical Commission). Now 'the same kind of Being' is
homoiousios, the Arian word which was rejected at Nicea
and is at the very heart of the Arian heresy. Homoousios, the
word Mr. Toon says is unintelligible to modem minds unless
explained, is the word accepted at Nicea and means 'the same
Being'. The Arians denied the fundamental Christian doctrine
that Jesus Christ is Perfect God; so do many today. So does
this modern 'ecumenical' version of the ancient Creed.

This denial of the full Deity of the Son, His eternal nature,
is carried over into the statements concerning Christ's birth:
'And was incarnate by the Holy Ghost of the Virgin Mary' is
changed to 'He was born of the Virgin Mary'. To be 'born'
implies no pre-existence, but to be merely a new creature. To
be 'incarnate' is to be 'embodied in the flesh' and necessitates
the pre-existence of that which is so embodied or clothed in
flesh, namely the eternally pre-exis!ent Son, Jesus Christ.
The nearest statement of Scripture which we have to this is
I Timothy 3 : 16. 'He who was manifest in the flesh'. And it
is to the spirit of Antichrist that John ascribes any denial that
Jesus is 'come in the flesh'. 1 John 4 : 2; 2 John 7.

In conclusion I would say, contrary to what Mr. Toon
seems to be asserting, that the kind of personal faith in 'the
man Christ Jesus' which can say, as Thomas did, 'My Lord
and my God' is a faith confirmed by knowledge; knowledge
of the truth into which only the Holy Spirit and prayer can
lead, by diligent study of Scripture. And it is this Faith and
knowledge which we have preserved in the Creeds; which

Concluded on page 470
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The Doctrine
of Perseverance

from the LETTERS OF JOHN NEWTON

Dear Sir,

Your letter breathes the spirit of a Christian, though you say
you are not a Calvinist. I should have still confined myself, in
my letters, to the great truths in which we are agreed, if you
had not invited me to touch upon the points wherein we differ.
If you were positive and peremptory in your present senti
ments, I should not think it my duty to debate with you; in
that case, we might contend as much for victory as for truth.
But as you profess yourself an inquirer, and are desirous of
fonning your judgment agreeably to the word of God, without
being influenced by the authority of names and parties, I
willingly embrace the occasion you offer me. You say that,
though you are not prejudiced against the doctrines of election,
and perseverance of the saints, they appear to you attended
with such difficulties, that you cannot yet heartily and fully
assent to them. May the Lord, the Spirit, whose office it is to
guide His people into all truth, dictate to my pen, and accom
pany what I shall write with His blessing. It is not my intention
to prove and illustrate these doctrines at large, or to encounter
the various objections that have been raised against them. So
much has been done in this way already, that I could only
repeat what has been said to greater advantage by others. Nor
need I refer you to the books which have been professedly
written upon this argument. In a letter to a friend, I shall not
aim at the exactness of a disputant, hut only offer a few
'unpremeditated hints', in the same manner as if I had the
pleasure of personally conversing with you.

THE LORD ALONE GIVES TRUTH

Permit me to remind you, in the first place, of that
important aphorism, John 3 : 27 (which by the by seems to
speak strongly in favour of the doctrines in question): 'A man
can receive nothing, except it be given him from heaven'. If
you should accede to my opinions upon my persuasion only,
you would be little benefited by the exchange. The Lord alone
can give us the true, vital, comfortable and useful knowledge
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of His own truths. We may become wise in notions, and so far
masters of a system, or scheme of doctrine, as to be able to
argue. object, and fight, in favour of our own hypothesis, by
dint of application, and natural abilities; but we rightly under
stand what we say, and whereof we affirm, no farther than we
have a spiritual perception of it wrought in our hearts by the
power of the Holy Ghost. It is not therefore by noisy disputa
tion, but by humble waiting upon God in prayer, and a
careful perusal of His holy word, that we are to expect a satis
factory, experimental, and efficacious knowledge of the truth
as it is in Jesus. I am persuaded, that you are seeking in this
way; if so, I am confident you shall not seek in vain. The Lord
teaches effectually, though for the most part gradually. The
path of the just is compared to the light, which is very faint
at the early dawn, but shineth more and more to the perfect
day.

COMPARE SPIRITUAL THINGS WITH SPIRITUAL

If you sincerely seek the Lord's direction by prayer, you
will of course make use of His appointed means of informa
tion, and search the Scriptures. Give me leave to offer you the
following advices, while you are reading and comparing
spiritual things with spiritual. First, not to lay too great stress
upon a few detached texts, but seek for that sense which is
most agreeable to the general strain of the Scripture. The
infallible word of God must, doubtless. be consistent with
itself. If it does not appear so to us, the obscurity and seeming
inconsistency must be charged to the remaining darkness and
ignorance of our minds. As many locks, whose wards differ,
are opened with equal ease by one master-key, so there is a
certain comprehensive view of scriptural truth, which opens
hard places, solves objections, and happily reconciles, illus
trates, and harmonises many texts, which to those who have
not this master- ey, frequently styled the analogy of faith,
aopear little less than contradictory to each other. When you
obtain this key, you will be sure that you have the right sense.

A GOOD SUBORDINATE HELP

Again, you will do well to consult experience as you go
along. For though this is not to be depended upon in the first
instance, but must itself be subjected to the rule of the written
word, yet it is a good subordinate help. Consider which sense
is most agreeable to what passes within you and around you,
and which best answers to the dealings of God with yourself,
and to what you can observe of His dealings with others.
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Further, when you are led (as I think you will be, if you are
not already) to view the Calvinist doctrines in a favourable
light, be not afraid of embracing them, because there may be
perhaps some objections which, for want of a full possession of
the key I mentioned, you are not able to clear up; but consider
if there are not as strong or stronger objections against the
other side. We are poor weak creatures; and the clearing up
of every difficulty is not what we are immediately called to, but
rather to seek that light which may strengthen and feed our
souls.

GWRY TO GOD

Lastly, compare the tendency of different opinions. This is
an excellent rule, if we can fairly apply it. Whatever is from
God has a sure tendency to ascribe glory to Him, to exclude
boasting from the creature, to promote the love and practice
of holiness, and increase our dependence upon His grace and
faithfulness. The Calvinists have no reason to be afraid of
resting the merits of their cause upon this issue; notwithstand
ing the unjust misrepresentations which have been often made
of their principles, and the ungenerous treatment of those who
would charge the miscarriage of a few individuals, as the neces
sary consequence of embracing those principles.

ELECTION

But I must check myself or I shall finish my letter before
I properly begin my subject. You have objections to the
doctrine of election. You will, however, agree with me that the
scripture does speak of it and that in very strong and express
terms, particularly St. Paul. I have met with some sincere
people, as I believe, who have told me they could not bear to
read his 9th chapter to the Romans but always passed it over:
so that their prejudices against elecHon prejudiced them
against a part of the scripture likewise. But why so, unless
because the dreaded doctrine is maintained too plainly to be
evaded? But you will say that some writers and preachers
attempt to put an easier sense upon the Apostle's words. Let
us judge then, as I lately proposed, from experience. Admit
ting, what I am sure you will admit, the total depravity of
human nature, how can we account for the conversion of a
soul to God unless we likewise admit an election of grace?
The work must begin somewhere. Either the sinner first seeks
the Lord or the Lord first seeks the sinner. The former is
impossible if by nature we are dead in trespasses and sins; if
the god of this world has blinded our eyes and maintains the
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possession of our hearts; and if our carnal minds, so far from
being disposed to seek God, are enmity against Him. Let me
appeal to yourself. I think you know yourself too well to say
that you either sought or loved the Lord first: perhaps you are
conscious that for a season and so far as in you lay, you even
resisted His call; and must have perished if He had not made
you willing in the day of His power and saved you in defiance
of yourself. In your own case you acknowledge that He began
with you; and it must be the case universally with all that are
called if the whole race of mankind are by nature enemies to
God.

Then, further, there must be an election, unless all are
called. But we are assured that the broad road which is
thronged with the greatest multitudes, leads to destruction.
Were not you and I in this road? Were we better than those
who continue in it still? What has made us differ from our
former selves? GRACE! What has made us differ from those
who are now as we once were? GRACE! Then this grace, by
the very terms, must be differencing or distinguishing grace;
that is, in other words, electing grace. And to suppose that
God should make this election or choice only at the time of
our calling is not only unscriptural but contrary to the dictates
of reason and the ideas we have of the Divine perfections,
particularly those of omniscience and immutability. They who
believe there is any power in man by nature whereby he can
turn to God may contend for a conditional election upon the
foresight of faith and obedience: but while others dispute let
you and me admire; for we know that the Lord foresaw us (as
we were) in a state utterly incapable either of believing or
obeying, unless He was pleased to work in us to will and to do
according to His own good pleasure.

FINAL PERSEVER;<\NCE

As to final perseverance, whatever judgment we form of it
in a doctrinal view, unless we ourselves do so persevere, our
profession of religion will be utterly vain; for only 'they that
endure to the end shall be saved'. It should seem, that whoever
believes this, and is duly apprised of his own weakness, the
number and strength of his spiritual enemies, and the difficul
ties and dangers arising from his situation in this evil world,
will at least be desirous to have (if possible) some security, that
his labour and expectation shall not be in vain. To be at an
uncertainty in a point of so great importance, to have nothing
to trust to for our continuance in well-doing, but our own
feeble efforts, our partial diligence and short-sighted care, must
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surely be distressing, if we rightly consider how unable we are
in ourselves to withstand the forces of the world. the flesh, and
the devil, which are combined against our peace. In this view,
I should expect that the opposers of this doctrine, if thoroughly
sensible of their state and situation, upon a supposition that
they should be able to prove it unscriptural and false, would
weep over their victory, and be sorry that a sentiment, so
apparently suited to encourage and animate our hope, should
not be founded in truth. It is not to be wondered at, that this
doctrine. which gives the Lord the glory due to' His name, and
provides so effectually for the comfort of His people, should
be opposed and traduced by men of corrupt hearts. But it may
well seem strange, that they who feel their need of it, and
cannot be comfortable without it, should be afraid or unwilling
to receive it. Yet many a child of light is walking in darkness
upon this account. Either they are staggered by the sentiments
of those whom they think wiser than themselves, or stumbled
by the falls of professors who were once advocates for this
doctrine. or perplexed because they cannot rightly understand
those passages of Scripture which seem to speak a different
language. But as light and knowledge increase, these difficul
ties are lessened. The Lord claims the honour. and He engages
for the accomplishment of a complete salvation, that no power
shall pluck His people out of His hand, or separate them from
His love. Their perseverance in grace, besides being asserted
in many express promises, may be proved with the fullest
evidence from the unchangeableness of God, the intercession
of Christ, the union which subsists between Him and His
people, and from the principle of spiritual life He has im
planted in their hearts, which in its own nature is connected
with everlasting life, for grace is the seed of glory. I have not
room to enlarge on these particulars, but refer you to the
following texts, from which various -strong and invincible
arguments might be drawn for their confirmation: Luke
14 : 28-30 compared with PhiJippians 1 : 6; Hebrews 7: 25
with Romans 8 : 34-39; John 14: 19 with John 15: 1,2; John
4: 14. Upon these grounds, my friend, why may not you, who
have fled for refuge to the hope set before you, and committed
your soul to Jesus, rejoice in His salvation; and say, 'While
Christ is the foundation, root, head, and husband of His
people, while the word of God is Yea and Amen, while the
counsels of God are unchangeable, while we have a Mediator
and High Priest before the throne, while the Holy Spirit is
willing and able to bear witness to the truths of the Gospel,
while God is wiser than men, and stronger than Satan, so long
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the believer in Jesus is and shall be safe. Heaven and earth
must pass away, but the promise, the oath, the blood, on
which my soul relies, affords me a security which can never
fail'?

ALL BOASTING DONE AWAY WITH

As the doctrines of election and perseverance are comfort
able, so they cut off all pretence of boasting and self-depend
ence, when they are truly received in the heart, and therefore
tend to exalt the Saviour. Of course they stain the pride of all
human glory, and leave us nothing to glory in but the Lord.
The more we are convinced of our utter depravity and inability
from first to last, the more excellent will Jesus appear. The
whole may give the physician a good word, but the sick alone
know how to prize him. And here I cannot but remark a
difference between those who have nothing to trust to but free
grace, and those who ascribe a little at least to some good
disposition and ability in man. We assent to whatever they
enforce from the word of God on the subject of sanctification.
We acknowledge its importance, its excellency, its beauty;
but we could wish they would join more with us in exalting the
Redeemer's name. Their experience seems to lead them to
talk of themselves, of the change that is wrought in them, and
the much that depends upon their own watchfulness and
striving. We likewise would be thankful if we could perceive
a change wrought in us by the power of grace: we desire to be
found watching likewise. But when our hopes are most alive,
it is less from a view of the imperfect beginnings of grace in
our hearts than from an apprehension of Him who is our all
in all. His person, His love, His sufferings, His intercession,
compassion, fulness, and faithfulness-these are our delightful
themes, which leave us little leisure, when in our best frames,
to speak of ourselves. How do our hearts soften, and our eyes
melt, when we feel some liberty in thinking and speaking of
Him! For we had no help in time past, nor can have any in
time to come, but from Him alone. If any persons have con
tributed a mite to their own salvation, it was more than we
could do. If any were obedient and faithful to the first calls
and impressions of His Spirit, it was not our case. If any were
prepared to receive Him beforehand, we know that we were
in a state of alienation from Him. We needed sovereign
irresistible grace to save us, or we had been lost for ever. If
there are any who have a power of their own we must confess
ourselves poorer than they are. We cannot watch, unless He
watches with us; we cannot strive, unless He strives with us;
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we cannot stand one moment, unless He holds us up; and we
believe we must perish after all, unless His faithfulness is
engaged to keep us. But this we trust He will do, not for our
righteousness, but for His own name's sake, and because
having loved us with an everlasting love, He has been pleased
in loving kindness to draw us to Himself, and to be found of
us when we sought Him not.

EFFICACIOUS POWER OF ALMIGHTY GRACE

Can you think, dear Sir, that a person who lives under the
influence of these sentiments will desire to continue in sin
because grace abounds? No; you are too candid an observer
of men and manners to believe the calumnies which are propa
gated against us. It is true there are too many false and empty
professors amongst us; but are there none amongst those who
hold the opposite sentiments? And I would observe that the
objection drawn from the miscarriages of reputed Calvinists is
quite beside the purpose. We maintain that no doctrines or
means can change the heart, or produce a gracious conversa
tion, without the efficacious power of Almighty grace; there
fore, if it is found to be so in fact, it should not be charged
against our doctrine, but rather admitted as a proof and con
firmation of it. W,e confess that we fall sadly short in every
thing, and have reason to be ashamed and amazed that we are
so faintly influenced by such animating principles; yet, upon
the whole, our consciences bear us witness, and we hope we
may declare it both to the church and to the world without just
fear of contradiction, that the doctrines of grace are doctrines
according to godliness.

I am, &c.

CORRESPONDENCE-concluded from page 463

being formal statements of the orthodox doctrine safeguards
against heresy as much today as when they were first formu
lated, thus maintaining the purity of the 'one faith' which is
unto salvation.

Yours sincerely,

L. W. ALLEN.

118 Clover Ley, Heath Town, Wolverhampton.

,
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The Mission ofChrist
The last sermon preached by

JOSEPH IRONS
in Grove Chapel, Camberwell, on
Sunday morning, March 21st, 1852.

'This is a faithful saying, and worthy of all acceptation, that
Christ Jesus came into the world to save sinners; of whom
r am chief' (1 Timothy I : 15).

Faithful sayings ought to be faithfully delivered, and if those
who profess to be the servants of God would faithfully deliver
this saying, 'that Jesus Christ came into the world to save
sinners', we should hear no more about His offering them
salvation, or proposing salvation, or putting them into a
salvable state, and the like Popish nonsense. He 'came to save
sinners'. Did He fulfil His errand-or did He not? Did He
fail in His mission-or did He succeed? That is the simple
point of the question.

If I am to deliver this 'faithful saying'-and I do not know
that I shall have strength enough to deliver half-a-dozen sen
tences upon it-I must tell it as it stands; that as He 'came to
save sinners', He either failed in His mission and left it
unaccomplished, unfinished, partly done-or else He did it
completely and then there is nothing more to be done. I must
come to the point; I cannot bear with halfway measures in the
things of God-I never like them in the things of man and in
matters concerning the world, but in the things of God they
are quite insufferable. It is either grace or works, as Paul has
it, and if it be of one it cannot be of the other. If the salvation
of sinners were entrusted to Christ l!nd He accomplished it,
there can be nothing doubtful, nothing contingent, nothing
uncertain. But if men will tell us that it all depends upon
repenting and believing, I will tell them that it is false. Repent
ing and believing depend upon that, and not salvation upon
them. Repenting and believing are a part of His great salvation.
He is exalted to give the one, and to be the Author and
Finisher of the other. Therefore I want-and I wish all who
pass for ministers would keep to this-to deliver this faithful
saying faithfully, and not to dilute, nor to pervert, not to trans
pose, nor to paraphrase it, not to throw in some 'ifs' and 'buts'
and 'peradventures', where God puts none, but to come to the
point, 'that Jesus Christ came into the world to save sinners'.
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This is our consideration this morning for a few minutes if
we can, and there are two things in the text which I would make
as divisions to try and set before you. The first is the sinner's
case-'sinners', and the second, the official errand of the Lord
Jesus Christ among them.

I.-The first I have been thrown back upon, because such is
Satan's malice that he disputes every inch of ground a
Christian takes till he gets home, and will not unfrequently
throw him off from his comforts, from his experience, from his
attainments, from his talents, and even from his usefulness and
leave him as stripped bare. But whatever the tempter may
have been permitted to throw me off from, he cannot throw
me from this-that I am a sinner, and therefore am one of the
very sort that Jesus Christ came into the world to save.

Now 1 pictured to myself, as 1 lay upon my bed, that there
might be many here this morning who really have no other
plea, who, when they bow before the throne, have really
nothing else to say before God but, 'I am a sinner, a guilty
sinner'. But the matter of fact is that very few people believe
that statement in the strict sense of its meaning, and therefore
1 shall endeavour to look a little into the sinner's case, and
show it up, that we may see what sort of beings Christ came
to save.

It is recorded that Adam's transgression brought sin into the
world, and death by sin. that 'in Adam all die'-that in the day
that he ate of the forbidden fruit he and his posterity died. It
is said, after his fall that he begat sons in his own likeness and
that was a sinful likeness, partakers of the same fallen nature,
subject to the same curse and wrath. And therefore, as Adam
involved all his posterity in utter ruin, we do well to look to
that as the original, as 1 fear that very few, even of those who
pass for Christians, really believe the doctrine of the fall to its
full extent. They talk of man as 'very far gone', as our
Reformers put it, but not altogether gone 'from original
righteousness'; but how few believe that he is really 'dead in
trespasses and sins'! How few really believe that every speck
and particle of the life of God in the soul is utterly removed
and destroyed by the entrance of sin! How very few believe
in the total helplessness and undone condition induced by the
fall, and brought upon all mankind thereby! Yet until we
believe that, we shall never learn to prize Christ.

And then just observed that personal rebellion proceeds
from the Adam fall, as soon as Adam's children are capable
of it. You will find that attitude even in the infant race, you
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will find it everywhere in the rising generation, and you will
find it manifest in every grade of human life. Personal rebel
lion against God, and that rebellion, too, we might show, runs
into matters of providence as well as into matters of grace.
But all with one consent rebel against God's method of saving
sinners.

But there is a worse view to be taken of sinnership than
even this, and it comes under the character of Pharisaic pre
sumption. Perhaps of all the wickedness that presents itself
before God, this is the worst. Wherefore our beloved Lord
said that the publicans and harlots entered into the kingdom
of God before the Pharisees, and denounced more woes upon
the latter than upon any other class besides. The presumption
of setting up creature doings and supposed creature excellency,
where there is none, is such an affront to Jehovah and such
a rejection of the sovereignty of His grace, that it appears to
me among the blackest of all crimes.

I can only name this, and just go on to mark that as a
rejection of the features of sinnership. Where is the man,
untaught of God, but who rejects the doctrine of personal
election, rejects the doctrine of absolute sovereignty, rejects
the doctrine of invincible grace, and other doctrines of the like
character which make up the fulness of the Word of God?
All this is sinnership, all this is rebellion against the Most
High God.

Now let me just mark, before I quit this point, that sinners
are overcome by nothing but omnipotent grace. Law, precepts,
rules of philosophy, and all the training and adorning that you
can give creatures, never conquers the carnal mind, which is
enmity against God. Omnipotent grace alone can subdue a
poor ruined sinner to the feet of Jesus.

n.-Now, as my breath and my eyesight fail me so that I
can hardly distinguish a countenance here, let me try to say
a few words upon the other point of my text, the official errand
of Christ. I have given a brief outline of the character of
sinners, but can we suppose that Jesus Christ came into the
world in behalf of such poor wretches? He Himself says, 'I
came not to call the righteous, but sinners to repentance'.

Then the question arises, Is He powerful enough? Is He
able to do what He came into the world to do? I read
expressly, that He is 'able to save to the uttermost'. Well,
I do not think you and I have gone beyond 'the uttermost'.
'Able to save to the uttermost all that come unto God by Him.'
Then His power is nothing less than omnipotent-nothing less
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than the power of God. He had power to take away sin by the
sacrifice of Himself, and He had power to put down Satan and
trample him under foot, and He had power to put away the
curse of the holy law. He had power to bear and endure the
vengeance of vindictive justice, He had power to vanquish all
the malice of man and of hell, and at length to rise triumphant
over them all, exulting, '0 death, 1 will be thy plagues; 0
grave, 1 will be thy victory'. Then He came to save sinners, He
came under responsibility, 1 like that word very much, He
came under responsibility. Their cares, their concerns, their
redemption, their entire and eternal salvation were committed
to His trust, His charge, His care. As dear old Goodwin says
concerning it, 'He had so bound Himself to this work that He
must save them, or else His name, His honour, His fame,
Himself, had gone'. 1 would not attempt, especially in my
present weak state, to preach a Saviour who was not respon
sible, who had not undertaken the whole charge according to
covenant settlements, in agreement with the Father and the
Holy Ghost, and so put all the perfections and attributes of His
nature under responsibility for my salvation. Now if this be
the case-and He came to save sinners, and under such respon
sibility, how is it possible that any of those whom He came
to save can be lost? How is it possible that He can fail in His
purpose and object? Why, 1 would as soon believe that the
Father would abdicate His throne, and that the Holy Ghost
would blot out or burn the Book of Life, as 1 could believe
that the Lord Jesus Christ would fail of His office. No, He
'came to save sinners'. And here my faith, in its weakest state
and at its lowest head, falls back with, 'I am a sinner, and
therefore 1 shall rely on the Saviour and His perfect salvation'.

Now consider the interest that He must take in His Church,
in the sinners that the Father gave into His hand. He says,
'Thine they were, and Thou gavest them Me, and all that
Thou hast given Me I have kept and none of them is lost'; and
'all that the Father gave to Me shall come to Me'. There can be
no mistake about the matter if we but keep to our Bibles. Then
it must follow that He takes a deep and lively interest in all
that pertains to those sinners whom the Father gave into His
hand. Their calling, their sanctification, as well as their justifi
cation, their perseverance and their glorification, are all
matters of deep interest with Christ. He cannot, will not,
abandon one of them.

Then mark, I beseech you, how complete a matter the atone
ment must be, and how acceptable to God, if, in saving sinners,
He atoned for their transgressions by shedding His own
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precious blood! How acceptable must such atonement be
before God! and how complete and perfect! I love to look
at these things in this abstract sense, and now, as I cannot illus
trate them or enlarge upon them, I hope you will just take the
outline I am giving, muse over these things at home, and pray
over them.

There is one point in the text that must become a point of
dispute. Paul says, 'Of whom I am chief'. Now I rather think
that 1 should controvert that point, and so would many more.
'No; 1 am chief'-'1 am chief.' And it is one of the most
important lessons that the Holy Ghost teaches a ruined child
of Adam that he is the chief of sinners. Though he may have
been preserved, as many of us have been through the grace of
God, from open transgression, from open vices which the
world recognises as sins, yet every man who knows the plague
of his own heart, who has looked into the chambers of imagery,
who knows what goes on in his own corrupt nature, will be
quite prepared to admit, '1 am the chief of sinners'.

'A Christian, warmed with gratitude,
Wonders he is alive and well

Wonders at undeserved good,
And wondering cries, Why not in hell?'

All is of mercy. Ay, but the very chiefest of sinners, the vilest,
darkest, blackest of sinners, internal or external, may hope, for
'Jesus Christ came to save' the very chief of 'sinners'. As we
before cited He is 'able to save to the uttermost all who come
unto God by Him'. Now if the greatest transgressor, the very
chief, the very vilest, the very worst, may look for salvation in
Christ Jesus, solely on the ground of His merit and righteous
ness, who shall despair? Who shall abandon hope? Who shall
say, 'There is no refuge for me'? God help that awakened
sinner, whoever he may be, now pre~ent, to cling to this, and
embrace the Rock for want of any other shelter!

1 must close with one more remark. Immanuel is exalted,
Immanuel is glorified. He must have all the praise and all the
honour for ever and ever, and when we get home we will sing,
'Salvation to Him that sitteth upon the throne, and to the
Lamb for ever'. We look forward to that period and I confess
that my soul longs for it, for life has now become quite a
burden to me, and 1 anticipate meeting with prophets, apostles
and patriarchs, above all, with Jesus Himself, to behold His
face in glory, to be like Him, and see Him as He is. While on
the way, look up to Him, beloved, for an increase of strength
daily to be implanted, to call all His own graces into exercise,
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that life, long or short, may be spent in glorifying, honouring,
and exalting His holy name.

May He command a blessing upon these two or three
remarks, for His name's sake. Amen.

THE LAST PUBLIC PRAYER OF THE REV. JOSEPH IRONS,

IN GROVE CHAPEL, CAMBERWELL. MARCH 21ST, 1852.

Most gracious, most merciful, most holy Lord, we present
ourselves at Thy footstool, in Thine house of prayer, once
more, earnestly imploring Thy presence, the light of Thy
countenance, the communications of Thy grace, the joy and
peace of Thy salvation. We feel that we are entirely dependent
upon Thee, and upon Thy sovereignty that we have been
reading of; for it is Thou only that canst make the sea dry, and
dry up the rivers; Thou only canst create light, and Thou only
canst create darkness; and we sum up all with Thy word-that
Thou 'doest according to Thy will in the army of heaven and
among the inhabitants of the earth'. Then we want to bow with
holy submission to Thy sovereign will and pleasure; and some
times poor nature makes this to be hard work. 0 Lord our
God, enable us, under all circumstances, to say, 'The will of
the Lord be done'. We thank Thee that we are permitted once
more to meet in Thy house; and we beseech Thee to grant that
there may be some unction, some power, some vitality going
forth with the word, however few the sentences that may be
delivered, and that Jesus may be exalted, that truth may
prevail, that precious souls may be profited, and our poor
breathings and earnest desire heard and answered of God.
Thou hast witnessed what we have passed through during the
week that is gone by, and what many of Thy people have
witnessed. They have not all been placed in the agonising
sufferings, night and day, which Thy poor worm has endured;
but others have been subjected to difficulties, and dangers, and
trials, and afflictions; and yet Thou hast brought us all thus
far, and we are a week nearer home-blessings on Thy name.
Will it please Thee to grant us today a little renewal of
spiritual strength, a little revival in our bondage, a little enjoy
ment of the loving-kindness of our covenant God, Father, Son,
and Holy Ghost, so that we may be able to say, 'Truly, God
is good to Israel'? wm it please the Lord to send down
sanctifying grace from on high to render every pain and all
affliction profitable to our souls, so that we may grow in grace
and increase with the increase of God? We are quite sure,
from the statement of Thy Word, that Thou dost not afflict
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willingly, nor grieve the children of men; and yet Thy poor
worm groans under afflictions night and day. Well, but, Lord,
what is Thy design? Is it to wean? Is it to sanctify? Is it to
meeten and ripen for glory? Then go on to be gracious, and
let that meetening be accomplished and the glory to be
realised. Let it please Thee to look in tender mercy and favour
upon those of our dear friends who are in affliction, and
divinely succour them. We mark their absence, and we know
the cause, and we beg of God to sanctify their affliction, and
bring them forth therefrom; and whether those afflictions be
in body, in mind, or in circumstances, deign to make use of
them so as to increase their spirituality. There are several who
have been commended to us this morning who are Thy
prisoners; the Lord succour, the Lord support, and the Lord
uphold them, and bring them forth from their afflictions when
Thou hast sanctified them-just as Thou hast said that Thou
wilt bring them forth as gold when it is tried. We bear upon
our hearts, in the spirit of praise and thanksgiving, one of our
brethren for whom Thou hast effected marvellous deliverance
during the week that is past. It is true, in the dark of the night,
when on his journey, he fell among thieves, and no doubt
they meant to take his life as well as his property; and
yet, in the midst of it all, Thou didst give him muscular energy
and strength, and didst so dismay the poor infernal wretches,
that he obtained his escape. We thank Thee for it; we see Thy
hand in it. Probably some half-a-dozen men might have fallen
victims, but Thou didst mercifully appear in answer to prayer;
and we thank and praise Thy name. He was not going from
Jerusalem to Jericho among the cursed, but on lawful move
ments; yet he fell among thieves. Blessed be God for deliver
ing him from their merciless intentions. We cannot but publicly
praise and thank Thee on his behalf, and beg that his spared
and preserved life may be consecrated more and more
decidedly for God. Will it please the Lord to look in tender
mercy upon Zion, and bid His vineyard to prosper? Let this
part of Thy vineyard, 0 Lord, be preserved in peace, at least
as long as Thy poor worm is detained in it; yea, may every
part of Thy vineyard be the object of Thy care. May Anti
christ be destroyed, and Infidelity trampled beneath Thy feet,
and pure religion and undefiled before God and the Father
everywhere prevail. Gather in Thine elect, and perfect Thy
kingdom. Will it please the Lord to favour us with His
presence while further waiting before Him, and give Thy poor
worm power, if it be Thy will, to say a few sentences that shall
be profitable to Thy servants, and that shall glorify Ouist?
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Book Reviews
Preaching Yesterday and Today. Enol Hulse, Jim van Zyl.

David Kingdon and Jannie du Preez. Carey Publications.
88 pp. 45p.

This book comprises a number of papers which were read
at the first Evangelical and Reformed Conference in South
Africa. This took place at Port Elizabeth in April 1971.

In the first chapter Erroll Hulse reminds the reader of the
powerful preaching which characterised the ministry of George
Whitefield, while in chapter two Jim van Zyl deals with the
subject of free will by examining Luther's Reformation con
flict with Erasmus. The third is taken up with the subject of
evangelism and the author, in this case David Kingdon, ends
with a call to the reader to face some hard facts. He writes:
'We have failed to evangelise as we should. We have been
guilty of silence, apathy and lack of compassion. We must
repent before God, and open our hearts afresh to His love for
lost sinners, and with burning zeal go into all the world preach
ing Christ crucified, risen and exalted, the only hope of
sinners.' Chapter four, also by David Kingdon, entitled
'Secularism and the Gospel', shows the mind of modern man
to be essentially materialistic in outlook, autonomous, anti
supernaturalistic, this-worldly and antiauthoritarian. While not
attempting to offer a programme suggesting how bibJjcal
Christianity is to be communicated to modern secular man,
the author does suggest some principles as a guide for action.
In the final chapter Dr. Jannie du Preez outlines the implica
tions of biblical theology for our preaching.

Reference is made to a 'stimulating and convicting' paper
by Rev. A. S. Gilfillan on Expository Preaching which, regret
tably. is not included.

The criticism that a book of this nature fails to stimulate
continuity of thought is a valid one, but the presentation in
this form of such a collection of instructive material is. I
believe, justifiable. It will, no doubt, be of help to many.

K. s. BAIRD.

An All Round Ministry. C. H. Spurgeon. 396 pp. 55p.
The Forgotten Spurgoon.. 1. Murray. 254 pp. 40p.
Letters of Samuel Rutherfonl206 pp. 30p.

The Banner of Truth continues to meet the need of the
churches with books whose quality and price seem to be in
inverse proportions!

-.
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Spurgeon's addresses to the ministers' conferences which
must have challenged and encouraged many a pastor in his
own day will continue their ministry. This is a new paperback
edition-the hardback was published by the Banner a few
years ago.

Another re-issue is lain Murray's The Forgotten Spurgeon,
but it is more than a reprint, for it has a valuable additional
chapter on the history of the Metropolitan Tabernacle after
Spurgeon's death. It is a salutary reminder of how the
doctrinal complexion of a church can quickly change and gives
warnings that we need to apply in our own day.

As for Rutherford's Letters, what can one add to the
tributes paid over centuries? When a book has been highly
prized by such men as Richard Baxter, Robert Murray
McCheyne and C. H. Spurgeon there is little for a reviewer to
say except to encourage you to buy it and read it! H.M.C.

The question which we are to discuss under the subject of
'Particular Redemption' is, Did Christ offer up Himself a
sacrifice for the human race, for every individual without
distinction or exception; or did His death have special refer
ence to the elect? In other words, was the sacrifice of Christ
merely intended to make the salvation of all men possible, or
was it intended to render certain the salvation of those who
had been given to Him by the Father? It will be seen at once
that this doctrine necessarily follows from the doctrine of
election. If from eternity God has planned to save one
portion of the human race and not another, it seems to be a
contradiction to say that His work has equal reference to both
portions, or that He sent His Son to die for those whom He
had predetermined not to save, as truly as, and in the same
sense that He was sent to die for those whom He had chosen
for salvation. These two doctrines must stand or fall together.
We cannot logically accept one and reject the other. If God
has elected some and not others to eternal life, then plainly the
primary purpose Of Christ's work was to redeem the elect.

-LORAINE BOE1lNER.

The channel through which all grace comes is prayer
ardent, wrestling, importunate, believing prayer.

-OcrAVIUS WINsww.
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WHAT MUST I DO TO BE SAVED?

If any reader of this paper desires salvation, and wants to
know what to do, I advise him to go this very day to the Lord
Jesus Christ, in the first private place he can find, and entreat
Him in prayer to save his soul.

Tell Him that you have heard that He receives sinners, and
has said, 'Him that cometh unto Me I will in no wise cast out'
(John 6: 37). Tell Him that you are a poor vile sinner, and
that you come to Him on His own invitation. Tell Him you
put yourself wholly and entirely in His hands-that you feel
vile and helpless, and hopeless in yourself-and that except
He saves you, you have no hope to be saved at all. Beseech
Him to deliver you from the guilt, the power, and the conse
quences of sin. Beseech Him to pardon you and wash you in
His own blood. Beseech Him to give you a new heart, and
plant the Holy Spirit in your soul. Beseech Him to give you
grace, and faith, and will, and power to be His disciple and
servant from this day for ever. Yes: go this very day, and tell
these things to the Lord Jesus Christ, if you really are in
earnest about your soul.

Tell Him in your own way and your own words. .. Doubt
not His willingness to save you, because you are a sinner. It is
Christ's office to save sinners. He says Himself, 'I came not
to call the righteous, but sinners to repentance' (Luke 5 : 32).

Wait not, because you feel unworthy. Wait for nothing:
wait for nobody. Waiting comes from the devil. Just as you
are, go to Christ. The worse you are, the more need you have
to apply to Him. You will never mend yourself by staying
away.

Fear not because your prayer is stammering, your words
feeble, and your language poor. Jesus understands you. Just
as a mother understands the first babblings of her infant, so
does the blessed Saviour understand sinners. He can read a
sigh, and see a meaning in a groan.

Despair not, because you do not get an answer immediately.
While you are speaking, Jesus is listening. If He delays an
answer, it is only for wise reasons, and to try if you are in
earnest. Pray on, and the answer will surely come. Though it
tarry, wait for it: it will surely come at last.

If you have any desire to be saved, remember the advice
I have given you this day. Act upon it honestly and heartily,
and you shall be saved.

J. C. RYLE.


