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EDITORIAL
Hell is a doctrine which it is neither easy to accept or to preach.

Any man of imagination and sensitivity shrinks from the appalling
picture which the Bible paints of outer darkness where there is
wailing and gnashing of teeth. It is only because Scripture teaches
it so clearly and because the clearest statements are found in the
words of the Lord Jesus Christ that the Christian receives this solemn
truth, and like the Apostle Paul, "knowing the terror of the Lord,"
he uses it as he seeks to "persuade men."

Now this doctrine of eternal or endless punishment is being widely
challenged to-day. Among liberal theologians the idea of uni-
versalism holds sway, with its teaching that everyone will ultimately
be saved. Hell, it is said, is incompatible with the love and power
of God. His love must ultimately conquer all and His power cannot
finally be thwarted. So in this view the weeping in the outer dark-
ness ceases; the door which was shut swings open, and everyone
finds himself in heaven.

But the doctrine is also being attacked from within evangelical
circles by those who would advocate what is called conditional
immortality. They maintain that man is mortal so that unless he is
given eternal life he perishes in the sense that he ceases to exist.
A variation of this theory is called annihilationism, which teaches
that the judgment of God on the sinner is extinction of being. In
either case the sinner does not suffer eternally in hell, he simply
ceases to exist.

Now this teaching will be familiar to any who have had contact
with Jehovah's witnesses, who reject the doctrine of hell, which they
say is an idea taken from paganism. Hell, they maintain, means the
grave or annihilation-not a place of torment but of destruction. It
is interesting to note that it was the doctrine of hell which Pastor
Russell, the founder of the movement, found especially repugnant.
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Of course, we are not surprised by the attitude of Jehovah's wit-
nesses as their wresting of the Scriptures is only too well known.
But it may come as a surprise to some that the same doctrine is
taught by prominent evangelicals. A book published some time ago
with a thoroughgoing advocacy of annihilationism and the conse-
quent rejection of hell as Christians have understood it, was written
by the late Archdeacon Guillebaud of Ruanda and had a warm
foreword by Dr. Basil Atkinson. A review in one of the Christian
papers by another evangelical claimed that the position of the book
was a legitimate interpretation, and the ensuing correspondence
indicated that he was not alone in his contention.

What are we to say to all this? Are we to say that in fact Jonathan
Edwards, George Whitefield, John Wesley, Charles Haddon
Spurgeon and a host of other preachers all down the years have all
been wrong? Are we to accept this view as being a reasonable
interpretation which evangelical believers may maintain and yet
remain faithful to the fulness of the gospel? The answer of Scrip-
ture is surely a resounding 'No' to any attempt to deny the doctrine
of eternal punishment which is sc prominent in its pages.

It is sad to find evangelicals doing with the Scriptures the very
thing of which we accuse the Jehovah witnesses, namely, wresting
the word. A notable example of this is the treahent of Matthew
25:46, "And these shall go away into everlasting punishment, but
the righteous into life eternal." The same word "eternal" is used
twice in the verse, though the A.V. translates it by two different
English words. So both the punishment and the life are eternal. If,
then, etemal life is everlasting, surely the same word used in the
same brief utterance when applied to punishment cannot mean
temporary! But in fact we are told that life is a srare and punish-
ment an activity, so that the state can be eternal in the sense of
unending but the punishment is eternal only in tbe sense of pro-
ducing eternal results. But this distinction betweco a srate a;d a
process is completely arbitrary. We insist that the word must mean
the same in both cases. If the life is everlasting, so, too, is the
punishment.

The word death is used by the annihilationists in the sense of
extinction. But in the Old Testament Sheol tbere is cc: usness
beyond death, and in the story of Dives and l-azarus rhere is also
continuance-the latter story "seems," says Guillehau-!. "to refer to
the time between death and the judgment. It is there: :e outside the
scope of this book and we shall not discuss it." Tr . is a rather neat
way of disposing without proof one of the mosr tellin_e pieces of
evidence against his position.
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The word destroy, it is claimed, means to extinguish. So when

God destroys a man in hell He causes him to cease to exist. But
Paul uses the same word when he warns against ruining our brother.
It is also the word used of the lost sheep, the lost coin, the lost son,
none of which ceased to exist. In short, the word is used in a moral
sense to describe the judgment of everlasting destructioir in the sense
of everlasting ruin.

How does he deal with the statement of the Lord about the fire of
hell, "where their worm dieth not and the fire is not quenched"?
His answer is simply to add his own gloss, "until the fire has done
its work," which is a completely gratuitous addition to the statement
of the Lord. How does he deal with Revelation 14: ll, where the
smoke of the torment of the wicked goes up for ever and ever?
Again, he simply amends the biblical statement that "they have no
rest day or night" by the explanation that this is only until God
terminates their punishment, although there is not the slightest hint
of this in the Word.

What are we to say about the lake of fire which burns day and
night for ever and ever? The quite extraordinary explanation of this
is that "it does not refer to human beings . . . but to the Devil, the
Beast and the False Prophet." This might be convincing if we only
had verse 10, but alas for the theorists, we also have verse 15: "And

whosoever was not found written in the book of life was cast into
the lake of fire." It is no wonder that he is driven to admit that he
is taking the phrase "for ever and ever" in a sense it does not have
elsewhere. It is no wonder that he has to concede that he may be
accused of "juggling with words." There is, he says, in Rev.20: 10
"a margin of uncertainty." But the uncertainty only arises because
he has approached the whole problem, not primarily from Scripture,
but from his own preconceived ideas. He begins with his idea of
God, then decides that the teaching of hell would not square with
this, and then tries to fit Scripture into his theory. But this approach
has always been the high road to heresy. We must not impose our
views of God on Scripture, but listen to what God has to say.

One of the most serious aspects of this book and of its teaching
is that it casts an awful reflection on the Lord Jesus. He spoke to
nnen and women who, as Jews, were familiar r,vith the current Jewish
teaching that the punishment of hell is everlasting. He spoke in
words and stories and pictures which seemed to confirm that teach-
ing---certainly the majority of Christians down the centuries so
understood Him. But now we are told that He did not really teach
what a plain reading of His words suggests. So all those who have
understood Him to teach everlasting punishment have really mis-
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understood. We are left with the awful consequence that the Lord
was guilty of misleading multitudes on a most solemn issue by
couching His message in phrases which clearly suggested everlasting
fue but which concealed a very difterent doctrine. We might be
ready to accept such an idea if it was just one more preacher whose
ability was under consideration. But surely we turn with horror
from the idea that the Lord Jesus could thus either by negligence
or by faulty presentation so mislead His people!

The answer to this erroneous theory of conditional immortality
is to be found in the plain words of Scripture. Matthew 8:12,22: 13
and 25:30 speak of "the outer darkness where there is waiiing and
gnashing of teeth." The parables of the Tares and of the Drag net
speak of the furnace of fire where there shall be "wailing and
gnashing of teeth." Matthew 25: 4l speaks of "everlasting fire."
Mark 9:43-44 speaks three times of "the fire that never shall be
quenched, where their worm dieth not, and the fire is not quenched."
Paul speaks in 2 Thessalonians 1:9 of "everlasting destruction."
Jude refers (verse 13) to the wicked "to whom is reserved the black-
ness of darkness for ever." The book of Revelation adds the sombre
pictures we have already noted.

In a day when the truth of God's judgment needs to be sounded
forth it is a serious matter to find the biblical teaching on hell so
altered as to become a completely different message. It will not do
to say that extinction is awful punishment. An agnostic like
Bertrand Russell finds it a prospect which brings no fear, and many
would find the oblivion of annihilation a pleasant prospect in face
of the pains and agonies and despair which life holds for them. Of
course the doctrine of hell brings problems to our thinking. Of
course it is an overwhelmingly sombre picture. But the Christian,
even if he cannot understand fully, says with confidence, "Shall not
the Judge of all the earth do right?". Knowing how faulty his
wisdom has proved in so many issues, he gladly repudiates his own
foolish attempts to produce a more palatable doctrine and submits
to God's truth. H. M. CensoN.

{
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JESUS DECTINING
THE LEGIONS

C. H. SPURGEON

This sermon was preached
at the morning service on
27th March, 1887, at the

M etro politan T abernacle.
"Thinkest thou that I cannot now pray to my Father, and he

shall presenfly give me more than twelve legions of angels? but how
then shall the scrfufrures be fulfilled' that thus it must be?'-
Matthew xxvi.53, 54.

It is the garden of Gethsemane. Here stands our Lord, and
yonder is the betrayer. He is foremost of the multitude. You
know his face, the face of that son of perdition, even Judas Iscariot.
He comes forward, leaving the men with the staves, and the swords'
and the torches, and lanterns, and he proceeds to kiss his Master;
it is the token by which the officers are to know their victim' You
perceive at once that the disciples are excited: one of them cries,
"Lord, shall we smite with the sword?" Their love to their Master
has overcome their prudence. There are but eleven of them' a
small band to fight against the cohort sent by the authorities to
arrest their Master; but love makes no reckoning of odds. Before
an answer can be given, Peter has struck the first blow, and the
servant of the high-priest has narrowly escaped having his head
cleft in twain; as it is, his ear is cut off.

One is not altogether surprised at Peter's act; for, in addition
to his headlong zeal, he had most likely misunderstood the saying
of his Lord at supper-"He that hath no sword, let him sell his
garment, and buy one." There was not time for our Lord to
explain, and they were so accustomed to his concrete style of
speech, that they should not have misunderstood him; but they
did so. He had simply told them that the days of peace, in
which they could go in and out among the people, and be joyfull

received by them, had now come to an end; for as he himself,
who had once been in favour with all the people, would now be
"reckoned among the transgressors" (see Luke xxii. 35-38)' so
would they be counted among the oftscouring of all things. Now
they could no longer reckon on the hospitality of a friendly people,

-.-
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bu-t must carry their own purse and scrip; and instead of feeling
safe, wherever they went, they must und6rstand that they were in
an enemy's country, and must travel through the world like men
anned for self-defence. They were now to uie their own substance,
and lot to hope for cheerful entertainment among a grateful
people; -and they would need to be on their guard igaini thor"
Ifo i" killing them would think that they were-doing 6od ,.*G.
J!ey. -tgok his language literally, and therefore rJplied, ..Lord,
behold, here are two swords." Methinks he must have smiled sadly
at their blunder as he answered, "rt is enough." He could never
have thought of their fighting that he might not be delivered unto
the Jews, since for that purpose two swords were simply ridiculous.
They had missed his meaning, which was simply to'warn them
of the changed circumstances of his cause: uut itrey caught at the
words which he had used, and exhibited their two srvords.-possibly,
as- p_m9 have supposed, there were two long sacrificial knives wiih
which they had killed the paschal lamb; but, indeed, the wearing
of weapons is much more general in the East than with us. Our
I-ord's disciples were largely Galileans, and as the Galileans were
more of- a_ fighting sort than other Jews, the wearing of swords
was probably very general among them. However, two of the
apostles had swords; not that they were fighting men, but probably
because it was the fashion of their countiy, utia th"y trac thought
it needful to wear them when passing through a dangerous aistrtt.
{t any rate, Peter had a sword and instantly used-it. He smites
the first man he could reach. r wonder he hid not smitten Judas,
one might have excused him if he had; but it is a servant of
the high-priest who bears the blow and loses his ear.

Then the saviour comes forward in all his gentleness, as self-
possessed as when he was at supper, as calm as if he had not
already passed through an agony. euietly he says, ..Sufter it to
be so now"; he touches the ear, and heals it, and in the lull which
followed, when even the men that came to seize him were spell-
bound by this wondrous miracle of mercy, he propounds the gireat
truth, that they that take the sword shall perish with the siord,
and bids Peter put up his weapon. Then he utters these memorable
words: "Thinkest thou that I cannot now pray to my Father, and
he shall presently give me more than tw;lve legions of angels?
But how then shall the scriptures be fulfilled, that thus it must L?"
And he also said what John alone appears to have heard-..The
cup which my Father hath given me, shall I not drink it?" (John
xvi i i .  l l ) .

The wound of Malchus served a gracious porpcr; for it enabled
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our Lord to work a new miracle, the like of which he had never
wrought before, namely, the restoration of a member maimed or
cut oft by violence. The blunder of the apostles was also overruled
to answer a very instructive purpose. You wonder that the Lord
should, even in appearance, encourage his disciples to have swords,
and then forbid them to use them. Follow me in a thought which
is clear to my own mind. For a man to abstain from using force
when he has none to use is no great virtue: it reminds one of the
lines of Cowper's ballad: -

"stooping down, as needs he must
Who cannot sit upright."

But for a man to have force ready to his hand, and then to abstain
from using it, is a case of self-restraint, and possibly of self-sacrifice,
of a far nobler kind. Our Saviour had his sword at his side that
night though he did not use it. "What!" say you, "how can that
be true?" Our Lord says, "Can I not now pray to my Father, and
he will give me twelve legions of angels?" Our Lord had thus
the means of self-defence; something far more powerful than a
sword hung at his girdle; but he refused to employ the power
within his reach. His servants could not bear this test; they had no
self-restraint, the hand of Peter is on his sword at once. The
failure of the servants in this matter seems to me to illustrate the
grand self-possession of their Master. "Alas," he seems to say,
"you cannot be trusted even with swords, much less could you
be entrusted with greater forces. If you had the angelic bands at
your command, down they would come streaming from the sky
to execute works of vengeance, and so mar my great life-work of
love." Brethren, we are better without swords and other forms of
force than with them; for we have not yet learned, like our L,ord'
,to control ourselves. Admire the glorious self-restraint of our Lord
Jesus Christ, who, armed not with a sword but with the embattled
hosts of "helmed cherubim and sworded seraphim," yet refused
even by a prayer to bring them down to his relief. Peter's passionate
use of the sword illustrates the happy self-control of his Lord'
and this is the use of the incident.

Let us now proceed to learn from the words of the Lord Jesus
which we have selected as our text.

I. First, brethren, I would have you notice from the text ouR
I-ono's cRAND RESouRcE. "Thinkest thou that I cannot now pray
to my Father?" Our Lord is surrounded by his adversaries, and
there are none about him powerful enough to defend him from their
malice; what can he do? He says, "I can pray to my Father." This
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is ourlord's cbntinual resource in the time of danger; yea, even in
that time of which he said, "This is your hour una tfr" power of
darkness." He can even now pray to his Father.

First, Jesus had no possessions on earth, but he had a Father. I
lejoicein his saying, "Thinkest thou that I cannot now pray to my
Father?" He is a betrayed man; he is given up into the hands of
those who thirst for his blood; but he has a Father almishtv and
divine. If our Lord had merely meant to say that God could
deliver him, he might have said, ..Thinkest thbu not that I can
pray to Jehovah?" or, "to God": but he uses the sweet expression"rny Father," both here and in that text in John, where ir" ,uyr."The cup which my Father hath given me. shall I not drink iti"
o brethren. remember that we have a Father in heaven. when all
is gone and spent, we can say, '.Our Father.,, Relatives are dead,
but our Father lives. Supposed friends have left us, even as the
swallows quit in our wintry weather: but we are not alone, for
the Father is with us. cling to that blessed text, "r will not leave
you orphans; I will come unto you." fn every moment of distress,
anxiety, perplexity, we have a Father in whose wisdom, truth, and
power,. we can rely. Your dear children do not trouble themselves
much, do they? If they have a want, they go to father; if they are
puzzled, they ask father; if they are ill-treated, they appeal to father.
If but a thorn is in their finger, they run to mothei ior relief. Be
it little or great, the child's sorrow is the parent's care. This makes
a child's life easy: it would make ours easy if we would but act
as children towards God. Let us imitate the Elder Brother, and
when we, too, are in our Gethsemane. let us, as he did, continue
to cry, "My Father, My Father." This is a better defence than
shield or sword.

Our l-ord's resource wqs to approach his Father with prevailing
prayer. "Can I not now pray to my Father?" Our Lord Jesui
could use that marvellous weapon of All-prayer, which is shield, and
sword, and spear, and helmet, and breast-plate, all in one. When
you can do nothing else you can Dray. If you can do many things
besides, it will still be your wisdom to say, o.Let us pray!,' Bit
I-think I hear you object, that our Lord had been praying, and yet
his griefs were not removed. He had prayed himself rnto a bloody
sweat with preayer, and yet he was left unprotected, to fall into hii
enemies' hands. This is true, and yet it is not all the truth: for he
had been strengthened, and power for deliverance was at his
disposal. He had only to press hrs suit to be rescued at once. The
Greek word here is not the same word which r*.ould set forth
ordinary prayer: the Revised Version puts it, ..Thinkest thou that
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I cannot beseech my Father?" We make a great mistake if we
throw all prayer into one category, and think that every form of
true prayer is alike. We may pray and plead, and even do this with
extreme earnestness, and yet we may not use that mode of
beseeching which would surely bring the blessing. Hitherto our
Lord had prayed, and prayed intensely, too; but there was yet a
higher form of prayer to which he might have mounted if it had been
proper so to do. He could so have besought that the Father must
have answered; but he would not. O brethren, you have prayed a
great deal, perhaps, about your trouble, but there is a reserve force
of beseeching in you yet: by the aid of the Spirit of God you may
pray after a higher and more prevailing rate. This is a far better
weapon than a sword. I was speaking to a brother yesterday about
a prayer which my Lord had remarkably answered in my own
case, and I could not help saying to him, "But I cannot always
pray in that fashion. Not only can I not so pray, but I would
not dare to do so even if I could." Moved by the Spirit of God, we
sometimes pray with a power of faith which can never fail at the
mercy-seat; but without such an impulse we must not push our own
wills to the front. There are many occasions upon which, if one had
all the faith which could move mountains, he would most wisely
show it by saying nothing beyond, "Nevertheless not as I will, but as
thou wilt." Had our Lord chosen to do so, he had still in reserve a
prayer-power which would have effectually saved him from his
enemies. He did not think it right so to use it; but he could have
done so had he pleased.

Notice, that our Lord felt that he could even then pray. Matters
had not gone too far for prayer. When can they do so? The word
"now" practically occurs twice in our version, for we get it first
as "now," and then as "presently." It occurs only once in the
original; but as its exact position in the verse cannot easily be
decided, our translators, with a singular wisdom, have placed it in
both the former and the latter part of the sentence. Our Saviour
certainly psnl{-"[ am come now to extremities; the people are
far away whose favour formerly protected me from the Pharisees;
and I am about to be seized by armed men; but even now I can
pray to my Father." Prayer is an ever open door. There is no
predicament in which we cannot pray. If we follow the Lamb
whithersoever he goeth, we can now pray effectually unto our
Father, even as he could have done. Do I hear you say, "The fatal
hour is near?" You may now pray. "But the danger is imminent! "

You may now pray. If, like Jonah, you are now at the bottom of
the mountains, and the weeds are wrapped about your head, you
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may even now pray. Prayer is a weapon that is usable in every
position in the hour of conflict. The Greeks had long spears and
these were of grand service to the phalanx so long as the rank was
not broken; but the Romans used a short sword, and that was a
far more efiectual weapon at close quarters. Prayer is both the long
spear and the short sword. Yes, brother, between the jaws of
the lion you may even now pray. We glory in our blessed Master,
that he knew in fulness of faith that if he would bring forth his
full power of prayer he could set all heaven on the wing. As
soon as his beseeching prayer had reached the Father's ear, im-
mediately, like flames of fire, angels would flash death upon his
adversaries.

Our Lord's resort was not to the carnal weapon, but to the
mighty engine of supplication. Behold, my brethren, where our
grand resort must always be. Look not to the arm of flesh, but
to the Lord our God. Church of God, look not piteously to the
State, but fly to the mercy-seat. Church of God, look not to the
ministry, but resort to the throne of grace. Church of God, depend
not upon learned or moneyed men, but beseech God in supplicating
faith. Prayer is the tower of David builded for an armoury. Prayer
is our battle-axe and weapons of war. We say to our antagonist:
"Thinkest thou that I cannot now pray to my Father." Let this
suffice to display our Saviour's grand resource in the night of his
direst distress.

II. Secondly, let me invite your attention to ouR LonD's
LTNDTMTNTSHED powrR rN HEAvEN at the time when he seemed to
have no power on earth. He says, when about to be bound and
taken away to Caiaphas, "I can presently call down twelve legions
of angels from the skies." He had influence in heaven with the
Father, the great Lord of angels. He could have of the Father all
that the Father possessed. Heaven would be emptied if needful to
satisfy the wish of the Beloved Son. The man Christ Jesus who
is about to be hung upon the cross has such power with the Father
that he has but to ask and to have. The Father would answer him
at once: "He shall presently send me twelve legions of angels."
There would be no delay, no hesitation. The Father was ready to
help him, waiting to deliver him. All heaven was concerned about
him. All the angelic bands were waiting on the wing, and Jesus had
but to express the desire, and instantaneously the garden of
Gethsemane would have been as populous with shining ones as the
New Jerusalem itself.

Our Lord speaks of angels that his Father would give him, or
send him. We may interpret it that the Father would at once
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put at his disposal the glorious inhabitants of heaven. Think
of seraphs at the disposal of the Man of Sorrows! He is despised
and rejected of men, and yet angels that excel in strength are at
his beck and call. Swift of wing, and quick of hand, and wise of
thought, they are charmed to be the messengers of the Son of Man,
the servitors of Jesus. Think of this, beloved, when you bow be-
fore the thorn-crowned head, and when you gaze upon the nailed
hands and feet. Remember that angels and principalities and
powers, and all the ranks of pure spirits by whatsoever name they
are named, were all at the beck of Jesus when he was newly risen
from his agony, and was about to be led away bound, to the High-
priest. He is our Lord and God, even at his lowest and weakest.

Jesus speaks of "twelve legions." I suppose he mentions the
number twelve as a legion for each one of the eleven disciples and
for himself. They were only twelve, and yet the innumerable hosts
of heaven would make forced marches for their rescue. A legion
in the Roman army was six thousand men at the very lowest.
Twelve times six thousand angels would come in answer to a
wish from Jesus. Nay, he says, "more" than twelve legions. There
can be no limit to the available resources of the Christ of God.
Thousands of thousands would fill the air if Jesus willed it. The
band that Judas led would be an insignificant squad to be swallowed
up at once if the Saviour would but summon his allies. Behold, dear
brethren, the glory of our betrayed and arrested Lord. If he was
such then, what is he now, when all power is given him of his
Father! Bear in your minds the clear idea that Jesus in his
humiliation was nevertheless Lord of all things, and especially of the
unseen world, and of the armies which people it. The more clearly
you perceive this, the more will you admire the all-conquering, all-
abjuring love which took him to the death of the cross.

Tarry here just a minute to recollect that the angels also are,
according to your measure and degree, at your call. You have but
to pray to God, and angels shall bear you up in their hands lest
you dash your foot against a stone. We do not think enough of
these heavenly beings; yet are they all ministering spirits sent forth
to minister to those that are heirs of salvation. Like Elisha's servant,
if your eyes were opened you would see the mountain full of
horses of fire and chariots of fire round about the servants of
God. Let us learn from our Master to reckon upon forces in-
visible. Let us not trust in that which is seen of the eye, and heard
of the ear; but let us have respect to spiritual agencies which evade
the senses, but are known to faith. Angels play a far greater part
in the affairs of providence than we wot of. God can raise us up
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friends on earth, and if he does not do so he can find us abler
friends in heaven. There is no need to pluck out the sword with
which to cut off men's ears; for infinitely better agencies will work
for us. Have faith in God, and all things shali work for your
good. The angels of God think it an hdnour and a delieht to
protect the least of his children.

III. But I cannot linger, although I feel a great temptation to
do so. My text is full of teaching, but a main point is the third
one--ouR Lono's IERFECT WTLLTNGNESS IN suFFERrNc. I hope I
have already brought that before you. Our Lord would be betrayed
into the hands of sinners, but he would go with them willingly. He
had not shunned the garden though Judas knew the place. No part
of our Lord's sufferings came upon him by the necessity of his
nature. Neither as God nor as sinless man was he bound to sufter.
There was no necessity that Christ should endure any of the
inflictions laid upon him except the necessity of his fulfilling the
Scriptures, and performing the work of mercy which he came to
do. He must die because he became the great sacrifice for sin;
but apart from that, no necessity of death was on him. They
scourged him; but they could not have lifted the thong if he had
not perrnitted it. He thirsted on the cruel tree; but all the springs
of water in the world he makes and fills, and therefore he needed
not to have thirsted if he had not chosen to submit thereto. When
he died, he did not die through the failure of his natural strength;
he died because he had surrendered himself to death as our great
Propitiation. Even in his expiring moment our Lord cried with a
loud voice, to show that his life was in him still. He "gave up the
ghost,n'freely parting with a life which he might have retained. He
voluntarily surrendered his spirit to God. It was not snatched from
him by a force superior to his orvn will: he willingly bore our sins,
and willingly died as our Substitute. Let us love and bless the
willing Sufierer.

Indeed, our Lord was not merely submissive to the divine will,
but, if I may use words in a paradoxical manner, I would say that
he was actively submissive. A single prayer would have brought
our Lord deliverance from his enemies; but he exercised force upon
himself, and held in his natural impulse to beseech the Father. He
held in abeyance that noblest of spiritual gifts, that choicest of all
forms of power-the power of prayer. One would have thought that
a good man might always exercise prayer to the full of his bent,
and yet Jesus laid his hand upon his prayer-power as if it had been
a sword, and he put it back into its sheath. "He saved others,
himself he could not save." He prayed for others: but, in this in-
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stance, for himself he would not pray, as he might have done. He
would do nothing, even though it were to pray a prayer which even
in the slightest degree would oppose the will of the Father. He was
so perfectly submissive, yea, so eager to accomplish our salvation,
that he would not pray to avoid the cruelty of his enemies and the
bitterness of death. He sees it is the Father's will, and therefore he
will not have a wish in opposition to it. "The cup which my Father
hath given me, shall I not drink it?" Remember, that he needed not
to commit any wrong thing to prevent his being taken and slain: a
good thing, namely a prayer, would do it; but he will not pray:
he has undertaken the work of redemption, and he must and will
go through with it. He has such a desire for your salvation and
for mine, such a thirst to honour and glorify his Father in the work
which he had engaged to do, that he will not even prevent his
sufferings by a prayer.

Wonderful is that question, "How then shall the scriptures be
fulfilled?" It is as much as to say, "Who else can drink that cup?
Who else can tread the wine-press of Almighty wrath? No, I must
do it. I cannot lay this load upon any other shoulders." Therefore,
for the joy that was set before him he endured the cross, despising
the shame. He was willing, ay, willing from beginning to end, to be
our suffering Saviour. He was willing to be born at Bethlehem, to
work at Nazareth, to be mocked at Jerusalem, and at last to die at
Calvary. At any one point he could have drawn back. No con'
straint was upon him but that of a love stronger than death.

I want you, dear hearers, to draw the inference that Jesus is
willing to save. A willing Sufferer must be a willing Saviour. If he
willingly died, he must with equal willingness be ready to give us
the fruit of his death. If any of you would have Jesus, you may
surely have him at once. He freely delivered himself up for us all.
If he was so willing to become a sacrifice, how willing must he be
that the glorious result of his sacrifice should be shared in by you,
and by all who come to God by him! If there be unwillingness
anywhere, you are unwilling. He rejoices to be gracious. I wish the
charm of this truth would affect your heart as it does mine. I love
him greatly, because I see that at any moment he might have drawn
back from redeeming me, and yet he would not. A single prayer
would have set him free; but he would not pray it, for he loved
us so!

"This was compassion like a God,
That when the Saviour knew

The price of pardon was his blood,
His pity ne'er withdrew."
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Do.not grieve him by thinking that he is unwilling to forgive, that
he_is unwilling to receive a sinner such as you. Has he 

-not 
said,"Him that cometh to me I will in no wise cast out?,' you will

delieht him if you come to him, whoever you may be. If you will
but draw near to him by simple trust, he wiil see in you the iurchase
of his agony; and all the merit of his death shall flow out ireely to
you. Come and welcome, sinner, come.

IV. Now I must lead you, with great brevity, to notice oun
LonD's cRE^T RESpEcr .on Horv scnrprunp. He can have twelve
legions of angels, but "how then shall the scriptures be fulfllled,
that thus it must be?"

Notice, that our Lord believed in the divinity of Scripture. He
says, "How then shall the scriptures be fulfilled?" But if the
scriptures are only the writings of men, there is no necessity that
they should be fulfilled. If they are merely the fallible utteranles of
good men, r see no particular necessity that they should be fulfilled.
our Lord Jesus christ insisted upon it that the scriptures must be
fulfilled, and the reason was, that they are not the word of man,
but the Word of God. The Scriptures were evidently the Word of
God to our Lord Jesus Christ. He never trifles with them, nor
differs from them, nor predicts that they will vanish away. It is he
that saith, "Think not that f am comc to destroy the law, or the
prophets: I am not come to destroy, but to fulfil. For verily f sav
unto you, Till heaven and earth pass, one jot or one tittle ;hail i;
no wise pass from the law, till all be fulfilled."

He believed in the divine origin of the scriptures and also in their
infallibility. "How then shall the scriptureJbe fulfilled, that thus
it must be?" He does not hint that the scriptures might be a little
mistaken. He does not argue, "I will bring the twelve legions of
angels down to deliver myself, and it is no matter to me tfiat then
the Scriptures will be made void." Oh, no! the Scriptures must be
true, and they must be fulfilled, and therefore he must be betraved
into the hands of men. He settles it as a matter of necessity that
Scripture must infallibly be verified, even to its jots and tittles.

See, brethren, the priceless worth of Scripture in the estimation of
our Lord. In effect he says, "I will die rather than any Scripture
shall be unfulfilled. I will go to the cross rather than any one iord
of God should not be carried out." The prophet Zechariah has
written, "Awake, O sword, against my shepherd, and against the
man that is my fellow, saith the L,ord of hosts: smite the shepherd,
and the sheep shall be scattered abroad." The fulfilment of that
prophecy fell due that night, and the Son of God was prepared to
be smitten as the Shepherd of the sheep, rather than the word of
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the Father should fall to the ground. Skin for skin, yea, all that a
man hath will he give for his life; but Jesus would give his life for
the Scriptures. Brethren, it were worth while for the whole church
to die rather than any truth of Scripture should be given up. Let
all our thousands be consumed upon the altar as one great holocaust
sooner than the Scriptures should be dishonoured. The Word of the
Lord must live and prevail whether we die or not. Our Lord teaches
us to prize it beyond liberty or life.

The force of our Lord's language goes further yet. Irt me repeat
the words and then enlarge upon them. "How then shall the
scriptures be fulfilled, that thus it must be?" Holy Scripture is the
transcript of the secret decree of God. We do not believe in fate,
a blind, hard thing: but we believe in predestination, the settled
purpose of a wise and loving Father. The Book of Fate is cruel
reading, but the book of divine Fore-ordination is full of charming
sentences, and those lines out of it which are written in the
Scriptures we joyfully choose to have fulfilled. It is the will of our
Father who is in heaven which settles the things which must be;
and because of this we cheerfully yield ourselves up to predestina-
tion. Once being assured that God has appointed it, we have no
struggles, nay, we will not even breathe a wish to have the matter
otherwise. Let the will of the Father be a supreme law. It ought
to be so. We find a depth of comfort in saying, "It is the Lord, let
him do what seemeth him good." Now, the prophecies of Scripture
were to the Lord Christ the revelation of the predestination of God
that so it must be, and he cheerfully, joyfully, even without a prayer
against it, gives himself up at once to that which must be, because
God has appointed it. If any of you do not believe in the pre-
destination of God, you will, probably, in some hour of depression,
ascribe your sorrows to a cruel fate. The human mind, somehow
or other, is driven at last to this decision, that some things are
beyond the control of man and of his will, and that these are fixed
by necessity. How much better to see that God has fixed them!
There is the wheel revolving surely and unalterably; would it not
comfort you to believe that it is full of eyes, and that it is moving
according to the settled purpose of the Lord? That man who
says, "It is my Father's will" is the happy man. Predestination is
as sure and as certain as fate: but there is at the back of it a
living and loving personality, ordering all things. To this we cheer-
fully yield ourselves.

Beloved, let us value Scripture as much as Christ did; I was
going to say, let us value it even more: for if our Lord valued
unfulfilled Scripture-which was but a shell till he became its
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kernel-how much more should we value it, to whom the Scripturesare fulfilled in a rarge degree, because the christ nas sun"rei-uoahas done even as it was w-ritten of him UV tfr" prophets of God!
, Time flies so quickly that I must pus orr. 

^you 
perceive ihat I

lavg a pregnant texu it is fur of tivinj mstruction to those whodesire to learn. God help us to,"""iu" *ith joy all ii, frJfi"u"ningr
V. But I must "ome to the last point. We will consider our<l,ono's LESSoNS To EACH oNE oF us in this text.
The first lesson is this: Desire no other forces for God,s workthan God himself ordains to use. no not desire that the Govern-ment should come to your rescue to support your church. Do notdesire that the charmi of eloquence rrtirio be given to ministers,that-they may therewith command ristening ears, and so maintainthe faith by the wisdom of words. Do ;;; u.t if,uif.ur"l"g 

^".0

rank and prestige may come upon the side of Christianity.;i r"religion may become respectable and influential. Means that Godhas not chosen to use ihould not be looked upoo UV * Jiincovetous eyes. Has he not said. ..Not by might. no, bylo*"r,but by my Spirit, saith rhe Lord of horii?,, i"ru, tu, Lli;;or"squadrons of angels at-his disposal; do you not wish that he woulduse them? what a glorious 
-vision 

is before us as we see theirserried ranks and mark their glittering splendour! nut rezus uiosthem stand still and see the sa'ivationii'cta *rougrr, o"i *itrrouttheir-interposition. To them he has not put in subiection tt" ,",*o{q. They must not meddle with the .eOemption "i ;";. .iir;
conflict for truth is to be a spirituar battre between man ""0 tii"serpent: nothing but spiritual force is to be employ"O, ""J,fr",not by angelg but by men. Man must overcome sin ty ,piritoutmeans_only. Put up the sword, peter! Jesus does not *""t ii, t""oedge. Keep your swords,in your sheaths, ye seraptrim! Jesus doesnot want even your brades of celestiar temper. iTis weakne* t ",done more than human or angelic ,tr.ngih. Hi; ."tr;ri"g ;;death have done rhe deed whicli a' the hilrarch' or un_e"i;-"ourd
yever h-aye accomplished. The truth is to win the figh; ih; ;il;t,is to subdue the powers of evil. Brethren, do not ask anybody elseto interfere. Let us have this fight out on the ground ;hd, G;;has chosen. Let us know that dod is ornnipor"nt in the realm of
yi1a, ryA that by his truth and Spirit he wiit or.r.o*".- ff" f,"fi,back all forces other than those of argument, and suasion, andenlightenmen-t by his Spirit: do not leius euen wish to t;t;;;hand to any force other than he ordains to use.

And, next, take care that when other forces are within reach,you do not use them for the promotion of the t.ur"nfy-tir;d#:



The Gospel Magazine

IVhen you drb in argument for the truth, do not grow angry: for
this would be to fight the Lord's battles with the devil's weapons.
Do not wish to oppress a person whose views are erroneous or
even blasphemous. The use of bribes for the propagation of opinions
is mean, and the refusal of charities to those who differ from us in
sentiment is detestable. Let no threat escape your lip, nor bribe
pollute your hand. It is not thus that the battles of truth are to
be fought. If you ever feel inclined to shut a man's mouth by
wishing him banishment, or sickness, or any sort of ill, be grieved
with yourself that so unchristly a thought should have entered your
head. Desire only good for the most perverse of men. Fighting
for Christ would be wounding him sorely. The French king heard
of the cruelties perpetrated upon our Lord, and he exclaimed, "Oh,

if I had been there with a troop of my guards, I should have cut
the villains in pieces!" Yes, but Jesus did not want the King
of France nor his guards: he came not to destroy men's lives, but
to save them. The Lord Jesus desires you, my brethren, to fight
for him by your faith, by your holy life, by your confidence in
truth, by your reliance upon the Spirit of God; but whenever your
hand begins to itch for the sword-hilt, then may you hear him say,
"Put up thy sword into its sheath." He will conquer by love, and
by love alone. If at this present moment I could take this church
and endow it with all the wealth of the Establishment, and gather
into its midst all the wisdom and talent and eloquence which now
adorns society, and if I could do this by one single prayer, I should
long hesitate to offer the petition. These might prove idols, and
provoke the living God to jealousy. Inflnitely better for us to be
poor and weak and devoid of that which is highly esteemed among
men, and then to be baptized into the Holy Ghost, than to become
strong and be left of our God. We shall war this warfare with no
unsanctified weapons, with no instrument other than God appoints.
Speaking the truth in the power of the Spirit of God, we are not
afraid of the result. Surely this is what Christ means: "I could
pray to my Father and receive at once a bodyguard of angels,
but I will do nothing of the kind, for by other means than these
must my kingdom come-"

And the next lesson is: Never attempt to escape suffering at the
expense of truth: "How then shall the scriptures be fulfilled?" says
Christ: "I can escape being taken, and bound, and made a felon
of; but then how are the scriptures to be fulfilled?" Would you
like to be throughout life screened from all affiiction? I think I
hear a great many say, "I should." Would you? Would you be
always free from sickness, poverty, care, bereavement, slander,
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persecution? How, then, could that word be true, ..I have chosen
thee in the furnace of affiction! " what would that text mean,"What son is he whom the Father chasteneth not?,' Jesus said,"Except a man take up his cross and follow me, he cannot be my
disciple." Are you to be an exception to the rule? Oh, do not
kick ag_ainst suftering, for in so doing you may be fighting against
God. when Peter drew his sword he was unconsciouily filhti"ng to
prevent our redemption. when we struggle against tribulation or
persecution we may be warring against untold benefit. Do you
desire to ride through the world like princes? Do not desire such a
dangerous fate; for how then could ihe Scriptures be fulfilled, that
the disciple is not above his Lord? Bow your spirit before the
majesty of Scripture, and patiently endure att tttngs for the elect's
sake.

Again, never tremble when force is on the wrong side. you see
they are coming, Pharisees and priests and the cd-pany sent by
the authorities to arrest the Saviour; but he is not;fr;id. Wh;
should he be? He could command twelve legions of angels to
beat off the foe. The man who knows he has a reserve behind him
may walk into an ambush without fear. The multitude think that
there stands before them a mere man, a feeble man, strangely
red as with bloody sweat. Ah! they know neither him nor-his
Father. Let him give a whistle, and from behind the olives of the
grove, and from the walls of the garden, and from every stone of
the Mount of olives would spring up warriors mightier ihan those
of Caesar, valiant ones, before whom armies would be consumed.
One-of-these mighties of God slew of Sennacherib's army one
hundred _and eighty-five thousand men in a single night; another
smote all the first-born of Egypt. Think, then, whai more than
twelve legions of them could accomplish! Brethren, all these holy,
heavenly beings are on our side. ,.Oh, but there are .o -unn
against us! " Yes, I know there are; but more are they that arl
for us. All the myriads of heaven are our allies. See ye not the
legions waiting for the summons? Who wants to give the word of
command till our great commander-in-chief decides that the hour
is come? Let us patiently wait till he shall descend from heaven
with a shout, with the voice of the archangel, and the trump of
God; then will the reserves pour forth from heaven's gate, and all
the holy angels shall swell the pomp of the great applaring. Till
that moment, wait! fn your patience possess ye youi soulsl The
Lord Jesus waited; his angels waited: his Father waited. They are
all still waiting. Heaven's long-suffering still runs like a iiluer
thread through the centuries. Jesus will come with his ansels in all
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the glory of the Father; but dream not that he must come to-
morrow or else be charged with being slack concerning his promise.
Desire that he may come in your lifetime and look out for him;
but if he tarrieth be not dismayed. If he tarry for another century
do not be weary; if another thousand years should intervene be-
tween us and the bright millennial day, yet stand ye fast each man
in his place, fearing nothing, but setting up your banners in the
name of the Lord. "The Lord of hosts is with us. the God of
Jacob is our refuge." We have no lack of strength, it is only that
God wills that it be not put forth, and that our weakness for the
present should be the instrument of his most majestic conquests.
Lord, we are content to trust in thee and wait patiently for thee;
but leave us not, we beseech thee. Amen.

z,EAL
A zealous man in religion is pre-eminently a man ol one thing.

It is not enough to say that he is earnest, heorty, uncompromising,
thorough-going, wholehearted, fervent in spirit. He only sees one
thing, he cares for one thing; he is swallowed up in one thing: and
that one thing is to please God. Whether he lives, or whether he
dies-whether he has healtlt or whether he has sickness-whether
he is rich, or whether he is poor-whether he pleases man, ot
whether he give offence-whether he is thought wise, or whether he
is thought foolish-whether he gets blame, or whether he gets
praise-whether he gets ltonour, or whether he gets shame-for all
this the zealous man cares nothing at qII. He burns for one thing;
and that one thing is to please God to advance God's glory. If he
is consumed in the very burning, he cares not for it-he is content.
He feels that,like a lamp, he is made to burn; and if consumed in
burning, he has but done the work for which God appointed him.
Such an one will always find a sphere for his zeal. If he cannot
preach, and work, and give money, he will ery, and sigh, and pray.
Yes: if he is only a pauper, on a perpetual bed of sickness, he will
make the wheels of sin around him drive heavily, by continually
interceding against it. Il he cannot fight in the valley with loshua,
he will do the work of Moses, Aaron and Hurr, on the hill (Ex. 17:
9-13). If he is cut off from working limself , he will give the Inrd
no rest till help is raised up from another quarter, and the work is
done. This is what I mean when I speak of "z.eal" in religion.

J. C. Rvr,n.
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William Tennent
R. N. CASWELL

Many a true word is spoken in jest. They c.rlled William
Tennent's college for ministers of the gospel, the Log College,' but
it proved to be the direct progenitor bt princeto"n rhe&og;cat
college. who was this man whose influence direct and indirectlhas
been so great in the New World; the friend of Whitefield,-and
participator in the Great Awakening (1725_50)?
_ william Tennent (1673-1745) wai born in the united Kingdom
(whether scotland or rrehnd is uncertain). It is now also doribtfut
wheth_er he graduated from Trinity College, Dublin. His name
does' however, appear in the records of the university of Edinburgh,
matriculating in 169l and graduating in 1695. A good theologiial
training with skill in T 31i1 and Greek, together rvitt some acqriain-
tance with the liberal arts and sciences, was the outcome of trit
university years.

In 1701 he was in N. Ireland, after being licensed to preach by
a scottish Presbytery. The General synod 

-of 
ulstet received him

into the Established church. rn 1702 he married a daughter of the
Rev. Gilbert Kennedy of Dundonald, near Belfast. in 1704 he
was ordained a deacon and a presbyter in 1706, thou.sh he does
not seem to have been in charge of a parish. He pieached on
various occasions near Coleraine, N. Irelind, and wai for a time
chaplain to an Irish Nobleman.

He had, however, scruples about Episcopacy and these combined
with his dislike of the prevalent arminianism and ceremonial
worship, led him to think of emigration to America. He arrived in
Philadelphia in 1718 with his wife, four sons and a daughter. He
applied -to the Synod of Philadelphia to receive him. giving
reasons for leaving the Episcopal Church. For the next few yeari
he moved from one place to another as stated supply (East Chester,
Beclford, Bensalem and Smithfield), finally settling in Neshaminy
Creek, Buck's county, Pa. where he remained till [is death.

It was here that he started in 1736 a small school for ministerial
candidates, called derisively the 'Log College.' It was only 24
feet square but frorn its rooms came abcut trvo dozen of the most
useful and gifted ministers of the Presbyterian Church. Tennent
himself taught divinity and the classical languages, and he emploved
assistants from time to time. There was u rtrong emphasis bn in"
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students being acquainted with Christian truth experimentally be-
fore preaching to others. Evidence of renewing and sanctifying
grace in them was a sine qua non. Needless to say, the College had
its strong critics. Its students, they said, were deficient in Physics,
Ethics, Metaphysics and Pneumatics. But in spite of all, this in-
stitution was of unspeakable importance to the Presbyterian Church.

The state of religion in America then was one of cold orthodoxy.
Ministers were "sound," and strongiy attached to the Westminster
Confession and Catechisms. There was little heresy, but equally
little power of godliness. Revivals were frowned upon. To qualify
for communion, decent external behaviour and orthodoxy were
enough. Baptism in infancy led automatically to communion in
adolescence. Ministers addressed their congregations as if they
were all Christian people. This "Old Side" as they were called,
opposed Tennent's "New Side" for their warm advocacy of
revivals and personal religion. The Tennents (his sons too became
powerful advocates of evangelical religion) held that no human
effort not even the bulwark of an orthodox creed, could prevent
heresy. Only a deeper piety would suffice.

The Great Awakening can be traced back to the Pietistic move-
ment of Spener and Francke in Europe. It came to America via
Dutch and German immigrants. They emphasized personal con-
version, devotional prayer, asceticism and discipline, with practical
Christian charity. Revitalised groups had already arisen within the
Lutheran Church in Europe. When the movement got under way
in America the Old Side fought bitterly and would have driven it
out of the Church but for the appearance of George Whitefield,
the renowned evangelist from England, whom the Tennents per-
suaded to support them.

Whitefield first met Tennent in 1739. The old man had gone
twenty miles to meet the English evangelist. Whitefield records in
his Journal, "Was much comforted by the coming of Mr. Tennent,
an old grey headed disciple and soldier of Jesus Christ! He keeps
an academy twenty iniles from Philadelphia . . . Both he and his
sons are secretly despised by the generality of the Synod . . ' as the
Methodist preachers are by their brethren in England-" Later that
year Tennent entertained him at Neshaminy, "He entertained us
iike one of the ancient patriarchs. His wife seemed to me like
Elizabeth, and he like Zacharias: both' as far as I can find, walk
in all the ordinances and commandments of the Lord, blameless.
We had sweet communion with each other, and spent the evening
in concerting measures for promoting our Lord's Kingdom."

In 1741, John Thompson leader of the Old Side, gained control
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:f t: Synod-and expelled the Tennents. With a group known as
tle Ney England group, they thereupon forwardel arievangelical
denomination composed of all nationalities not merelv scotch and
rrish as the old side tended to be. The College was moved to
Princeton ]n 1754, where it was to develop 

-into 
the famous

Theological Seminary and University."History teaches us that history teaches us nothing" is too
general an adage. Ministers still need to be trained in "pf,vsics and
Pneumatics" to understand something of the world, but above all
this training, they need to be acquainted with the ministry of the
Holy Spirit, to know the reality of personal conversion arrd haue
strong convictions of the truths they preach. As Whitefield wrote
while in America, "We can preach the gospel of Christ no further
than we have experienced the power of it in our own hearts."

There is no true religion independent of the inward work and
witness of God the Spirit in the conscience. Take away the Spirit,s
work, and what is left? Nothing but a dead carcsse of forms. If
a man deny the inward teaching of the Spirit of God to be the
sum qnd substance of religion, he has no other refuge but popery:
and, to be thoroughly consistent, he should declare himself a
Papist at once; for there is no real stopping-place between vital
religion wrought in the heart and conscience by the power of God
the Spirit, and that which stands in external forms, rites and
ceremonies.-1. C. Pnnpor.
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SERMON

. THE GENTTENESS OF CHRIST
H. M. CARSON

"Behold my servant, whom I uphold; mine elect, in whom my
soul delighteth; I have put my spirit upon him: he shall bring forth
judgment to the Gentiles. He shall not cry, nor lift up, nor cause
his voice to be heard in the street. A bruised reed shall he not break,
and the smoking flax shall he not quench: he shall bring forth
judgment unto truth."-Isaiah 42: l-3.

"A bruised reed shall he not break, and the smoking flax shall he
not quench." fn these great "Servant" passages, as they are called,
in Isaiah, these passages in the prophecy which speak of the Servant
of Jehovah, you have a clear picture of the Lord Jesus Christ
Himself. When you read this prophecy and when you realise that
this was penned centuries before the coming of Christ, it is amazing
to find the detailed picture of One who was to come eight centuries
later. Indeed, when you reach that great 53rd chapter, when Isaiah
is speaking about the "suffering Servant" who died for the sins of
His people, it sounds almost as if the prophet is standing at
Calvary and describing in detail what he sees there. But of course
this is the Word of God, this is a prophet taught by the Spirit of
God, and so the delineation of the portrait here is accurate down to
the details. Isaiah here speaks about the character of the Servant
who is to come, the Messiah, God's anointed One, the One who
shall come to bring deliverance to His people. What kind of Saviour
will He be? What kind of Messiah? Well, says Isaiah, "a bruised
reed shall he not break, and the smoking flax shall he not quench."

There are two pictures here and they are obviously closely
related to each other. The first is of the bruised reed. It is of the
reed growing in the field and it has been bruised by the wind. It is
very easy for the careless passer-by to knock it over further, to tread
upon it and to crush it completely. It requires careful handling.
You have to walk carefully and handle it gently if the damage is to
be repaired and if the reed is not to be broken down altogether.
The other picture is different in some ways and yet is closely related.
It is of the candle or the lamp with the wick; the dimly burning wick
will He not quench. It is a picture of a lamp in which the wick has
become encrusted with soot, the light is just flickering, and if you
move it carelessly or roughly, the lamp will go out altogether. It
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needs very careful tending if you are to remove the crust of soot
from the wick in order that the light might burn up clearly. As you
can see, the pictures are related. It is the picture of the necessity of
careful and gentle handling if irreparable damage is not to be done.
And the Servant of Jehovah is the One who comes to His people
and He handles them in this careful fashion. He deals eraiiouilu
with them. He is infinitely tender. Indeed, this evenirie ** urL
dealing really with the theme of the gentleness of the Ldrd Jesus
Christ. That gentleness is, if you like, simply the expression of His
Iove. This one who comes from the Father, comes into the world
that He might save His people from their sins. He comes to
exemplify and to manifest in Himself the love of God, so that His
actions and His words are not something apart from His love, they
are just the spontaneous overflow. It is like a mountain stream
which comes tumbling down the mountain into a pool and as it
swirls over the side with fresh life-giving water you can stoop down
on a thirsty day and slake your thirst. Well, Christ's words and
Christ's action simply emerge from what He is. The way He dealt
with men and women, the way He spoke to men and women was
simply the expression of the love and compassion which was essen-
tiaily His.

Norv we need to guard against possible misunderstanding. Gentle-
ness is in no way synonymous with weakness. The two things are
completely different. Let me take the example of dealing- with
children. To give way to a spoilt child is obviously weakneis and
is thoroughly wrong. You only add up trouble for the future for
yourself and for the child. But to deal with a child who is really in
need; to deal with a child who is sick and who is therefore wanting
this and that and is possibly a bit querulous, a bit complaining, a bit
peevish perhaps; you deal gently because you are not dealing with
a spoilt child, you are dealing with a child who is sick and who is
in real need. You see this kind of approach in the gospels. There
are times when the Lord flames with indignation and there are times
when He is amazingly gentle. He is indignant when men trifle with
the things of God. He is indignant when men try to assert them-
selves and have little re_eard for others and their needs. But when- He is dealing with genuine need and genuine suffering and with a
genuine seeking after God, how amazingly patient and gentle He is.

Another misunderstanding that we must avoid is that this gentle-
ness of Christ means that He is in any way prepared to gloss over
sin. Gentleness does not mean condoning transgression. you see
this quite clearly in the account of His ministry. This One who was
so patient and so gentle and could deal so quietly and so graciously
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with men and women was also the Christ who could come into the
temple, and how indignant He was that day when He scattered the
tables and chased out of the temple those who were defiling His
Father's house. He could speak such stern words to the scribes and
pharisees. He could say, "Woe unto you scribes and pharisees,
hypocrites." He could speak about hell and everlasting punishment.
He could speak in the sternest tones, but He could also be amazingly
gentle. There is no contradiction between the two. When He was
dealing with men who were rebelling against God, who were sinning
against the light, who were refusing the gracious invitations which
God was proffering to sinners, for them He had only indignation
and solemn warnings of judgment to come. But when he was dealing
with men and women who amid ali their sin and all their failure
were yet humbly groping after God and seeking perhaps with
stumbling footsteps to follow in paths of righteousness, rvell for them
He had a different word, a different approach; He dealt gently with
them, He was ready to welcome them.

Now if you turn to the gospels and turn page after page, you
will see examples of the gentleness of Christ. The one I suppose
that springs to mind almost automatically with most of us is of His
interview with the leper, because the leper was to so many an out-
cast. People looked on a leper with loathing and disgust; they kept
well away from him, he was unctrean and they did not want to be
contaminated. But the Lord Jesus not only spoke to the leper but
He put out His hand and touched him. This to the leper, and this
to the onlookers, was quite extraordinary. In that day people did
not touch lepers, they kept as far away from them as they could, but
He touched the leper-why? Because, it says, He was moved with
compassion. His gentleness was simply the expression of His pity
for men in their need. That same pity was seen when He saw men
in their spiritual need. The multitude wandering around as sheep
without a shepherd, not knowing where they were going, and with
no real sense of direction or purpose, groping after something they
knew not what; unsatisfied and very often seeking in the wrong
places for satisfaction. Again He is stirred with pity, and He meets
their needs. And while the disciples are prepared to be brusque,
prepared to dismiss them-let them go and buy food wherever they
can; He says, You give them something to eat. There is a gentleness
about Him as He deals with the multitudes.

You see this gentleness in His patience. How wonderfully patient
He was with His disciples. It is easy for us, of course, to stand in
judgment upon them, but when we look at our own stupidity we will
find that we are just where they were. But they were so slow to
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learn and they seemed to be so blind to what He was revealing to
them. They see His miracles and He even explains what He is
doing, and they still fail to see it. And yet He does not write them
off; He does not lose His temper with them; He does not become
annoyed. Patiently He tolerates their slowness and their extra-
ordinary stupidity, spiritually speaking, as He leads them on. His
gentleness is seen in the forgiveness which He so readily bestows.
This was one of the things, of course, that they had as an accusation
against Him; "This man eats and drinks with publicans and sinners."
The publicans and the harlots-no decent person wanted anything
to do with them. The tax collectors in the pay of the Roman govern-
ment, traitors to their country, dishonest into the bargain, they were
moral outcasts; and of course the harlots, they were just treated with
contempt. But this Man ate and drank with tax collectors and
harlots. He made them His company, He moved among them; and
they who were outcasts, who saw nothing on the faces of other
people but looks of hate and of contempt, saw on His face a look of
understanding, a look of infinite sympathy, of gentleness and tender-
ness. And so when you hear Him giving His great call you get a
gentle invitation: "Come unto me all ye that labour and are heavy
laden, and I will give you rest. Take my yoke upon you and learn
of me, for I am meek and lowly in heart and you shall find rest to
your souls; for my yoke is easy and my burden is light." you have
probably seen illustrations of the eastern oxen pulling the plough
and the yoke was the rough wooden piece of harness across the
shoulders. It naturally chafed the animals. It was a harsh and
rough piece of harness. But He says, My yoke which I impose is
easy, my burden is light. I require much from my servants, I call
them at times to make what seems in the eyes of the world to be a
costly sacrifice, but, He says, My yoke is easy, it is lined with love
and with gentleness; my burden is light.

Well, this evening we are looking at this Lord Jesus Christ. We
are thinking particularly of His gentleness as He deals with men and
women, and so we look as these pictures, pictures that Isaiah set
before his people as he looked forward to the coming of the
Messiah, and pictures which Matthew sets before us as hJpresents
the Messiah whom he knew in the flesh, A bruised reed shall He
not break. There is a bruising that comes when a man is made
aware of his sin. John 3 speaks about the blowing of the wind of the
Spirit. The Spirit of God is present in a gathering like this. We
cannot see Him but we can detect His presence, just as we cannot
see the wind and cannot see from which direction it comes, but we
can detect its presence and we can detect tle direction from which
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it comes by the pressure which we feel. So the Spirit comes and
He blows upon a life and the pressure can become severe. How is
that pressure felt? Well, here is a man who has been quite content
with himself; he has drifted on perhaps from week to week and
maybe he has attended church regularly for years, and then it is as
if a new pressure is brought to bear upon him. This Book sudclenly
comes alive and the preaching he has heard so often and the gospel
with which he is so familiar suddenly begins to exert a pressure
upon him which is almost baffiing. This is not the preacher, this is
not the arguments or the eloquence of a man, this is nothing else
but the pressure of the Spirit of God. Like the wind bearine down
on the crops in the field, they are bent over, they are bruiseid, they
are almost on the ground. So a man can be deeply bruised by thL
p-reaching of the gospel. At first indeed he may be perplexed by it
all, because he has been brought up perhaps with the rather shaliow
idea that you come to church to have a sort of uplift, to be nicely
warmed in your feelings and go out to the world again comforted
for another week. He finds instead that this is most uncomfortable
preaching, unpalatable doctrine; it is truth and teaching which seems
to hurt and sting and bruise. He feels himself crushed under it.
This is what we refer to when we speak about conviction of sin.
When a man is convicted of sin, when he sees what he is before
God, guilty, lost and helpless, it is like a reed bruised and crushed
by the wind. But the bruised reed He does not break. The Lord
bruises by His gospel, He bruises by the word that is declared, but
He does not bruise in order that He may crush us down in the dust
and leave us in despair. He bruises first, but He comes with infinite
gentleness to raise us up.

Look at His dealings with the apostle paul. Certainly there was a
bruising there as he was convicted of sin. He had stood one day
watching them stoning Stephen to death; that scene lived with him
for the rest of his days. He was able to dismiss it at the time. He
was able to get on with the task of persecuting the Christians, but
there came a day when Christ bruised him, and Saul of Tarsus is in
the dust on the Damascus road, humbled before God, seeins himself
as he truly was. But how did Christ meet with him theni Havins
brought Saul doln from the pedestal of his own pride and havin!
crushed him in the dust, He then deals very gently with him. Chrisi
sends His servant Ananias, and how does Ananias come? He comes
and he says, Brother Saul, I have got a word for you. And the very
lips of Ananias and the tone of his voice were simply an indication
9! the way Christ was dealing with this once proud self-righteous
Pharisee whom He was putting on the pathway io hope and io ever-
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lasting life. Yes, there is a bruising of conviction, but the bruised
reed He does not break. He brings us very low indeed, but it is in
order that He might restore.

There is a bruising that comes when we go through times of
trouble, times of disappointment, times when the whole world seems
to go dark, when the clouds come so low that we scarce can see the
way ahead. Such troubles come to all kinds of people; they do not
come just to Christians, but Christians face them as peculiar prob-
lems because, you see, the Christian has a faith in God, in God as
his heavenly Father, and so when his whole world falls to pieces he
not only suffers as a man of the world suffers, but he suffers this
further nagging problem, Why is God allowing this to happen? Why
is God allowing me to flounder in such an appalling morass of
suffering and trial? The Lord does allow His servants to go through
such times, and sometimes He seems to leave us for a protracted
period under such trials and affiictions, and the reed may be
seriously bruised. We may reach the point where we feel we cannot
go one more step. It seems as if we are almost beyond endurance,
the very life almost seems to be crushed out of us. But we discover
at such a point that this is the Christ who does not crush the bruised
reed. He comes very gently. He takes the one who has been beaten
and buffeted by circumstances and He gently restores. "There hath
no temptation taken you but such as is common to man: but God is
faithful, who will not suffer you to be tempted above that ye are
able; but will with the temptation also make a way of escape, that ye
may be able to bear it.'' How does He make the way of escape?
How does He deliver? It is through this Christ who irr gentleness
draws near, and the hand that reaches down to us when we are very
low through trial is the hand that uas marked with nails at Calvary.
It is the token of His suffering for us. It is the token of the fact that
He was man. He suffered as man. and so He comes to us sentlv to
restore.

There is another bruising that comes, and to the Christian this is
a bruising which is even worse than suffering, worse than disappoint-
ment, worse than sorrow; it is the bruising of spirit which comes
when a Christian has failed and failed badly. It is the bruising that
the apostle Peter experienced that night of his denial. He is weeping.
Men do not cry easily, but Peter is crying. Peter who is normally
so sure of himself, Peter who is always ready with the quick and glib
answer, but there he is in tears-why? He is obviously stricken to
the heart at how miserably he has failed. You see that persisting
when he meets with the Lord after the Lord's resurrection, and
Christ is saying to him. "Simon, son of Jonas, lovest thou me?",
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asking him the question again and again. Peter is grieved. How he
groans over this failure, how it bruises his very spirit. I am sure you
know the experience; I certainly do. It is an awful experience, to
feel that we owe so much to Christ; He gave His life for me, He
shed His blood for me, He has called me by His grace and put His
Spirit in my heart, and yet I have done this and that, I have failed
and failed miserably. How one is bruised in spirit at such a time.

But this is the Christ who so gently restored Peter. Notice how
He did it. There was no glossing over Peter's sin. Three times He
asks the question, Simon, do you love me? and that threefold
repetition of the question is, as it were, putting salt into the wound.
It is saying: Peter, three times you denied me; three times I must
ask you, Do you really love me, or is your love just some profession
that you make with your lips? Well, this is how He comes. He does
not gloss over the failure but He exposes it to us for what it is in
all its ugliness and in all its vileness. But how does He deal with
Peter? As He asks those searching questions, He is accompanying
them with a word of forgiveness. Peter is saying: Lord, you know
all things, you know that I love you. How poor I have been, how
faltering I have been, how miserably I have failed, but, Lord, in my
heart I love you. And the Lord is saying: Simon, I am commis-
sioning you afresh, I am giving you a further opportunity to serve
me. Simon, you who have failed, feed my sheep, feed my lambs.
This is how He comes, to restore, to restore so thoroughly that He
not only forgives, not only cleanses away the sin, but He brings us
back into fellowship with Himself and then He thrusts us out to
serve Him in our daily living.

The bruised reed will He not break, and the other picture-the
smoking flax will He not quench. Here is the eastern lamp with the
wick guttering, the light almost going out; it is covered with soot
and you need to handle it very carefully or the thing will be extin-
guished altogether. Well, this is how He deals with the one in whose
life faith and hope seem to be flickering rather badly. How often
we go through such experiences if we are Christians. It is brought
home more forcibly perhaps when we read the biographies of some
of the great men and women of God or perhaps we are brought into
contact with a Christian who quite evidently, without rcaking a fuss
about it, without being ostentatious about it, is quite evidently living
close to Chriet. We look at ourselves and somehow our Christian life
seems to be such a poor weak flickering thing, there is so much
ignorance there. There are great truths in this Book, there is so
much to know about God and about His great purposes, but some-
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lo* l-t this point we are conscious only of our own ignorance, of
how little we know.

How often Christians are beset with doubts. I know, of course, in
these glib days very often they are told that they must not even think
about such things, they must just brush them under the carpet and
forget about them. But any man who is realistic and really honest
with hirnself just cannot banish them like that. He is beset with
doubts and there are times when a man is asking himself, Do I really
know Christ? Have I really been saved by the grace of God? Am
I truly His? This comes more particularly when the devil makes
him think about the past failures. He begins to ask, Have I really
had forgiveness for that? IJas God really dealt with that? MucL
doubt, yes, and sometimes much fear! Wondering about the future,
wondering about a situation that you see emerging on the horizon
or perhaps wondering about the reaction of those people with whom
you are going to have contact. Much fear-and the lisht seems to
be flickering rather badly

But how does Christ deal with that situation? The dimlv burnins
wick H_e_ does not quench. He is gentle as He deals with our ignori
ance. How does He deal with it? Why, He enlarges our under-
standing. He weans us away from false teaching and erroneous
ideas and He leads us on to a deeper understanding of His truth.
He enthuses us for the Word of God. This is, of courie, how a good
teacher teaches. There are teachers who spend a period with their
children and the children are glad when the next plriod comes, but
there are teachers who enthuse the pupils. I know, looking back to
college days, there was a man to whose lectures it was a pi-easure to
go (there were others you simply had to go to), but thit man put
issues in such a way that you were interested, you wanted to go bn,
you wanted to explore further. This is how the Lord deals with us
in our ignorance. He does not brush us aside because we do not
know as much as we ought to know. He takes us just where we are
and with patience and understanding He leads us forward.

He deals with our doubts, too. He does not just dismiss them.
You know sometimes, as I said, in these days, if we are so bold as to
venture the fact that we have times of doubt, well, we are looked on
askance by some and we are told to put this to one side. But the
Lord does not deal in that way. He comes with understanding to us.
He comes alongside us, and how does He deal wiih our diubts?
well He points us to His promises and He makes these prornises
live before us. We see how real they are, how alive theyire, and
He begins to apply them to us, and He is saying to us veiy quietly,
These are the promises of God, they are the promisei it yoi,
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heavenly Father. They are the promises of a Father for His children
and you have been brought within the family circle, you have been
adopted by grace into that family and these promises are for you,
as they are for each child of God. And as He deals with us, so He
makes the promises live, so He applies them, and so He deals with
our doubts. So, too, He deals with our fears. Fear can come like
the soot upon the wick, it can almost quench the life, and we are so
taken up with our anxieties concerning the future that we can hardly
look up and get our eyes upon God, and we can scarcely cope with
the problems because we are so beset by our own inward anxieties.
But how does He deal with us? He comes in the same sentle
fashion as He came to rhe disciples on the lake. How did Helome
to them? He came saying, It is I, be not afraid. He is saying to
them, Realise what it means that I am with you, you are not on your
own, you are not battling with these difficulties by yourselves, I am
with you; and I am with my people, He says, right to the end of
the age.

The bruised reed He does not break, the dimly smoking wick He
does not quench. This is the Christ who with pity and tenderness
and with gentleness deals with us. We may be groping after God,
we may have heard the gospel, and it may have bruised us in
conscience. It may have brought home to us an awareness of our
sin and we are longing to know God's forgiveness. Well, here is the
One who comes alongside the seeker, and He says, Seek, keep on
seeking and you shall find. We were thinking the other Sunday of
the man who cried out in agony of spirit, Lord I believe, help thou
mine unbelief. His was a faith which was like the dimly burning
wick, it could hardly be seen; it was just a tentative clinging to God
and it seemed to be so weak, but the Lord took that weak faith. He
met the man at that point. He strengthened his faith and enabled
him truly to believe. Whatever our situation may bq whether it is
that bruising of conviction that has come and we are longing for
deliverance and forgiveness of sin, or whether we have been going
through times of testing and the pressures have been so great that we
feel the life being almost crushed out of us: or whether we are
conscious of past failure and the devil has been magnifying it before
us, whatever the situation, the result will be, if we are taken up with
ourselves and our needs, that the light will burn very low-the light
of faith, the light of hope. But this Christ comes to us, not when we
have moved a certain distance, but He comes right where we are.
He comes alongside the bruised reed, He comes beside the smoking
flax and instead of crushing and rejecting, He tends gently, He lifts
the reed so that it itands erect before the breeze and He deals with
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the wick so that it shines brightly. This evening we are Iooking at
Jesus Christ. Well, may God give us the eye of faith to see Him as
He truly is, because to see Him in His pity and in His gentleness is
to hear Him saying, Come unto me; and that is a welcome which is
constantly given whatever our need, whether of forgiveness, whether
of renewed hope, whether of strength for the conflict, it is all in Him,
and He says, Come. He does not crush the bruised reed, He does
not quench the smoking flax. He is the gentle Christ and we praise
God for such a Saviour.

A PRAYER-FOR THE HEAVENLY FLAME!

"O God, send us the HoIy Ghost! Give us both the breath ol
spiritual life and the fire of unconquerable zeal, till nations shall
yield to the sway of lesus. O Thou, Who art our God, answer us
by fire, we pray Thee! Answer us both by wind and fire, and then
we shall see Thee to be God indeed."The Kingdom comes not, and the work is flagging. O that Thou
wouldst send the wind and the fire! Thou wilt do this wlrcn we are
all o! one accord, all believing, all expecting, all prepared by prayer.
ktrd, bring us to this waiting state!"O God, send us q season of glorious disorder. Oh, for a sweep
of the wind that will set the seas in motion, and make our ironclqd
brethren, now lying so quietly at anchor, to roll from stem to stern!"Oh, 

lor the fire to fall again-fire which shall afiect the most
stolid! Oh that such fire might first sit upon the disciples, and fall
on all around! O Spirit of God, Thou art ready to work with us
today-even as Thou didst then. Stay not, we beseech Thee, but
work qt once!

"Break down every barrier that hinders the incoming of Thy
might! Overturn, overturn, O sacred wind! Consume all obstacles,
O Heavenly Fire! Give us now-both hearts of flame and tongues
of fire-to preachThy Reconcilingllord,for lesus' Sake! Amen."

C. H. SpuncaoN.
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Doctrinal Definitions
THE ATTRIBUTES OF GOD

HIS LONGSUFFERING

PAUL TUCKER
There is no attribute more sweet and comforting than that of the

longsuffering of God, because His longsuffering is a manifestation of
His love under provocation. "Love suffers long and is kind" (l Cor.
1 3 : 4 ) .

This quality brings comfort to three classes of people:
(a) The devoted believer, the one who is seeking to walk in the

ways of his Lord. The true child of God is one who can
stand amazed at the longsufiering of God. One old writer
says "A man's sins committed every day are sufficient to
make him wonder at the longsuffering of God." We some-
times speak of God's longsuffering to the unconverted, but
His longsuffering is more marvellous towards His own
people. We have cause to rejoice in the longsuffering of the
Lord, for it is of His mercy that we are not condemned.

(b) The returning buckslider, the one who hears the wonderful
promise from the lips of the Father, "I will heal their back-
slidings."

(c) The repentant sinner, one who has been away in the world,
but has been born again and brought into the family of God.

I.-THE PROCLAMATION OF GOD,S LONGSUFFERING.

l. Its declararrorz (Exodus 34:-6).
This was declared by God Himself. Notice that Moses had

received the Law from the hands of God, and then God came down
with him to the Mount and proclaimed His Name to Moses. That is,
He revealed His character in relation to moral government. This is
illustrated in verse l. This was the second occasion when God gave
the Law to Israel. Moses had gone down with these commandments
and when he came to the base of the Mount and saw the people
dancing before the golden calf, he dropped the tablets of stone. (See
chapter 32: 15.) It is true that Moses was angry, but this was but a
reflection of God's anger. This was an object lesson. These people
were breaking the Law at the base of the Mount where it was given,
the first commandment being "Thou shalt have no other gods beside
Me." And here they were dancing before the golden calf. What did
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God do with these people? Remember how Moses interceded for
them. The very fact that God gave them a second opportunity was
a proof of His longsuffering with them.

2. Its illustration and significance,
This attribute is illustrated in several places. See Num. 14: 18,

Psalm 86: 15, Jer. 15: 15. There is a phrase in the Old Testament
which is a translation of the Hebrew word "Erek," which means"longsuffering." It is "slow to anger" or ..slow to wrath." S@
Nehemiah 9:17; Psalm 103:8; Proverbs 14:29. The meanins of
the word translated "longsuffering" is fascinating. The *orJ it
Hebrew means "long of nose" or "broad of breathing.,' The reason
is that anger is often indicated by violent and ripid breathing
through the nostrils. The anger of an animal is indicated in this wav.
Note Jeremiah's expression in chapter 8: 16. The idea is of a wir
horse eager to go into battle. God's nostrils are spoken of in Job
4:9,9:13; Psalm 74:1. But God is not l ike an angry war horse.
He is long and composed of breathing. He is not like the dictator
who wants his enemies shot at dawn.

3. Its relation to God's other attributes.
If we go through the other attributes mentioned in Exodus 34:6,

we find some are related to longsuffering. There is the goodness of
God, and the grace of God, and the mercy of God. These are related
to longsuffering, yet they can be distinguished from it. God,s good-
ness extends to all His creatures-to men and animals and even to
plants, for we read "The Lord is good to all." But God's long-
suffering is an attitude God assumes to rebellious man onlv. God;s
mercy views man as wretched and miserable, whereas His long-
suffering views him as a criminal. God's grace has to do withl
man's lack of worthiness and merit, but His longsuffering has to do
with his opposition to God's revealed will.

4. Its definition.
Godls longsuffering can be called His patience and great endur-

ance. The best definition is: His power of self-control. See Num.
14:12. God threatened destruction. Moses reckoned that God's
power would be greater if manifest in longsuffering than in judg_
ment (verses 17, 18). The longsufiering of God reveals His power
over Himself. This is the power of self-control. stephen charnock
says that God has no less power over Himself ihan over His
creatures. Think of the power of longsuffering exercised by the son
of God. Remember His words, "Oh faithless generation, 

-how 
long

shall I be with you? How long shall I suffer you?"
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II.-THE REVELATION OF C,OD'S LONGSUFFERING,

It can be seen in Bible history, by general observation, and in
personal experience. We shall look at the Scriptural cccasions.

l. The time of Noah was a period of longsuffering. See 1 Peter
3:20. God warned that judgment would come, but He delayed it
for 120 years, during which Noah, a preacher of righteousness, was
inviting these people to repent. God did not threaten to send the
flood, and then send it immediately. Yet these people ignored the
warnings of God's judgment, and rejected His messenger. This era
is one of God's longsuffering.

2. The whole OId Testament dispensation was a time of long-
sufJering. See Acts 14:15. In the past God did not judge the people,
but allowed them to walk in their own ways, and so witnessed to
them of His goodness and longsuffering. See Acts l7 :29,30. God
could not dismiss sin lightly. But see Rom. 3:24,25. The word
"forbearance" means longsuffering. The sins of the Old Testament
era were forgiven before they were punished. This means that away
in eternity God covenanted with His Son, and the Son with the
Father, so that the Lord Jesus became the Substitute for a world's
transgression. So God did not punish the people born before the
Lord Jesus Christ came, but waited until the penalty for their sin
would be borne by Jesus Christ upon the Cross in the fulness of
time. In the interval He gave them sacrifices which were typical and
symbolic, pointing to the Sacrifice that would be offered for the sins
of the whole world. These were to be atoned for in the Lord Jesus.

3. The Apostle Paul's life contains an example of longsuffering.
See 1 Tim. 1:15. We often say that the Apostle Paul is a pattern
saint, also that he is a pattern servant. He is a pattern sinner, too.
Note verse 13. He considered himself as the chief of sinners. God's
longsuftering can, therefore, be exercised towards anyone who
believes.

4. The present delay of providence is a proof of longsufiering.
See 2 Peter 3. Peter points out that people who talk in the strain
here mentioned are ignorant of history. See verse 5. God may
operate in the realm of time, but He is greater than time. The Lord
is not slack as some men reckon slackness, but is longsuftering to
us-ward. Verse 15. God is extending the day of grace, because it
will terminate at the coming of Jesus Christ, for He is not willing
that any should perish.

III.---{OD'S LONGSUFFERING IS GREATLY ABUSED.

It was abused in the days of Noah because God did not bring the
flood immediately. So they went their own ways. See Ecclesiastes
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8: 11. We are living in a day like that. Because God is gracious and
longsuffering, some go on in their sin and thereby defy God. He is
Iongsuffering for two main reasons:

1. To prove that He is reconcileable. To show that it is possible
for sinners to be reconciled.

2. To prove the equily of His judgments. If a man is finally
damned, it will not be because God has been quick to punish, but
because man has not availed himself of the opportunity given him.
If, at the end, men fail of the grace of God, it will not be because
God has not been longsuffering, but because of man's rebellion
against God's offer of salvation.

"As 
Satan ever from the beginning has declared himself an

enemy to the free grace and undeserved love of God, so hath he
now, in these last and corrupt days, most furiously raged against
that doctrine which attributes all the praise and glory of our
redemption to the eternal love and undeserved grace of God alone.,,

JorlN KNox.
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BOOK REVTtrWS
THE SELECT WORKS OF JONATHAN EDWARDS. Vol. I.

Banner of Truth, London, 1965, pp. 244, I5l-. Comprising:
A Nennerrvp or Sunpnrsrxc CoNvERSToNS (1736).

THn DrsuNcursHrNc Mems op e Wom oF THE Spnrr or
Gon (1741).

AN AccouNr oF rHE Rnvrver, rN NontneuproN IN 1740-42.

SEnuons.
This is the second edition of a Banner of Truth publication of

1958. The re-arrangement of the contents is considerable.
This book is good medicine for a sick theology and a failing

Church. Here are plain answers to urgent questions. What is the
true nature of preaching, of conversion, of sanctification, cf revival?
Edwards leave you in no doubt. In times not altogether unlike our
own "of extraordinary dullness in religion. Llcentiousness
among the youth of the town. . .lewd practices . .. a spirit of
contention . . .", parental indiscipline, jealousies, opposition and an
increasing ArminianisnL Edwards preached the doctrines of the
grace of God.

In this book you walk with an intimate of Whitefield and
Brainerd. You discover the way to be "the old paths" of the
prophets and apostles and are not surprised to find the heavens
opening from time to time with Pentecostal blessing. Here is
Reformed theology. This tall, soft-spoken, humble-hearted pastor,
this clear, powerful preacher of a gospel which was a gospel indeed,
this zealous missionary, with a deep concern for the unsaved, was an
unashamed and uncompromising Calvinist. It was after spending
time with Edwards at Northampton that Whitefield separated from
Wesley and formed the Calvinistic Methodist Church!

Here is the true Puritan! His great-grandparents (on both sides
of the family) had been part of the Puritan emigration which sought
refuge across the Atlantic from the policies of Charles I and perse-
cutions of Archbishop Laud between 1627 and 1640. Three genera-
tions later we find the writer of the "Narrative" exemplifying the
Puritans in their way of life, both in the simplicity and loveliness of
the home and also in their discipline, their conscious communion
with God, their understanding of the heart, their diagnosis of error,
their insight into the subtleties of sin, their intellectual vigour, their
exegetical ability, their approach to preaching and in their efforts so
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to present the truth that their listeners should obey from the heart
that form of doctrine which was delivered unto them.

Edwards was no mean scholar. A graduate and one-time tutor of
Yale, and later the first President of Princeton, he can further lay
claim to being "one of the few truly great theologians of the English-
speaking world, an intellectual and spiritual giant." It is clearly
recognised in America today that he made a major contribution to
the country's literature and philosophy. Yet here was no cold
academic type; in his preaching his learning was deliberately con-
cealed by his simple, Iucid phraseology, and George Whitefield, after
preaching for Edrvards in his church at Northampton, wrote in his
diary, "Sunday, October 19, Preached this morning and good Mr.
Edwards wept during the whole time . . . ". Neither is this mere
emotionalism. It is part of the historical record that during his
famous sermon at Enfield, "sinners in the hands of an angry God,"
Edwards paused several times to ask the congregation to control
themselves emotionally!

There was no adequate treatment of the whole subject of revival
before Edwarris wrote his "Narrative." Few men have been qualified
as he was, to write competently in this field, and most theologians,
even in their systematic theologies, have ignored revival as a subject
of true theology. His teaching on the nature and principles of
revival is clear and scriptural. He shows that the two revivals, of
which he himself had been a part, were no mere outbreaks of
enthusiasm or fanaticism, but visitations of the Spirit of God.
Edwards, however, did more than vindicate his "harvests," for in
the process he gave to the Church something it had long needed, a
biblical theology of revival.

Edwards himself has not been rightly appreciated and therefore
his writings have been neglected by the Church at large. The conse-
quent widespread ignorance of the nature of revival led to the
acceptance of the teaching of the evangelist Charies G. Finney, who
taught that nan can arrange and organise such awakenings. This
replaced true revival with revivalism and raised up the revivalist, .,a
clergyman or layman who produces revivals of religion" (Webster's
International Dictionary), and so brought revival into disrepute.

Again it must be remembered that the man rvho writes about
things entirely beyond the experience of his readers is bound to be
suspect. But these things are promised and clearly revealed in the
pages of both the Old Testament and the New Testament. They have
brought days of heaven upon earth again and again to the Church
throughout the centuries, and nothing less than these can meet the
awful needs of today.
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Revival, Edwards tells us, is no facile solution of all the problems
of the Church. Indeed, it brings its own problems, for here are
unknown experiences for the saints, and here are new opportunities
for Satan to introduce excess and counterfeit. Edwards directs our
attention to these difficulties and dangers; but how different these
are from the present-day problems of the Church in her sickness!
They are the problems of life and health and growth in the family
of God. Summer and the exigencies of harvest time may be no less
demanding than winter and the cultivation of ice-bound fields, but
they are more satisfying. So it is with the "harvestings" of revival,
when the sovereignty and glory of God are seen as in Pentecostal
days, when to the local church comes a new humility, a new sense
of sin, a new understanding of the grace of God, a new love for the
Redeemer and a new joy in Him, and when, among the unconverted,
the work of years is accomplished in days or hours. "Such a work
is in its nature and kind the most glorious of any in God whatsoever.
It is the work of redemption . . ." writes Edwards.

He traces the beginnings of blessing to a series of controversial
sermons! But, first of all, two young people died. For one, a young
man, it was "a very sudden and awful death"; the other, a young
married woman, came to a saving knowledge of Christ during her
illness and "died very full of comfort, in a most earnest and moving
manner warning and counselling others. This seemed to contribute
to render solemn the spirits of many young persons . . ."

Then Edwards, troubled by the inroads of Arminianism, and
knowing that that heresy undermined the whole presentation of the
gospel, boldly dealt with it in a series of sermons. He was opposed
by some and given affectionate advice by others. "Although great
fault was found with meddling with the controversy in the pulpit . . .
yet it proved a word spoken in season here; and was most evidently
attended with a very remarkable blessing of heaven to the souls of
the people in this town . . . And then it was . . . that the Spirit of
God began extraordinarily to set in, and wonderfully to work
amongst us . . ." Later he continues, "But although people did not
ordinarily neglect their worldly business, yet religion was with all
sorts the great concern, and the world was a thing only by the bye.
The only thing in their view was to get the kingdom of heaven, and
everyone appeared pressing into it. The engagedness of their hearts
in this great concern could not be hid, it appeared in their very
countenances. It then was a dreadful thing amongst us to lie out of
Christ, in danger every day of dropping into hell; . . . And the work
of conversion was carried on in a most astonishing manner, and
increased more and more; souls did as it were come bv flocks to
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Jesus Christ . . . Our young people, when they met, were wont to
spend the time in talking of the excellency and dying tove of Jesus
Christ, the glory of the way of salvation, the wonderful, free, and
sovereign grace of God, His glorious work in the conversion of a
s o u l . . . "

In a town of only two hundred families, over three hundred folk,
as many men as women, were considered by the cautious Edwards
to be truly converted during the space of six months.

Between the records of revival is a 73-page treatise and applica-
tion on the opening verses of I John 4, showing the five-fold hall-
mark of true revrval to be the exaltation of the Lord Jesus" the
thrusting down of the kingdom of Satan, an increasing regard for
the Scriptures, the advance of truth and love to God and man.

This book will leave us at the Throne ttf Grace, for "there is.
perhaps," writes Edwards, "no one thing that the Bible so much
promises, in order to encourage the faith, hope, and prayers of the
saints, as this; which affords to God's people the clearest evidence
that it is their duty to be much in prayer for this mercy."

I. M. Terr.

THE FORGOTTEN SPURGEON. By Iain H. Murray. Banner
of Truth, 220 pp. 5i- (paperback).

"ff one had to give an outline of Spurgeon's life, it would more
or less resemble one of his own sermons-an introduction and three
divisions. Spurgeon a child and youth, being moulded and prepared
in the countryside of Essex and Cambridgeshire-that would be the
introduction. Then the first period, Spurgeon at New Park Street,
a time of awakening and uproar, of ridicule and bitter opposition.
The second division would be Spurgeon in the middle period of his
life, after he had settled at the Metropolitan Tabernacle and the
storm had gradually subsided into long years of quiet progress and
blessing. The last 'head' would be the five or so years before his
death at the age of fifty-seven. . . . Once more Spurgeon found him-
self at variance with the evangelical majority around him and he
became the centre of the 'Down-Grade' controversy. . . . " (page 32).

The thesis of Mr. Murray's book is-not that Spurgeon's name
has been forgotten, nor that he has been dethroned from his position
as 'prince of preachers'-but that it is the "Spurgeon of the middle
period, the popular preacher" who is remembered today, whereas
the Spurgeon of New Park Street and the Down-Grade controversy
has been forgotten. "The Forgotten Spurgeon," then, is constructed
around "the three major controversies of his ministry. The first
concerns Spurgeon's early witness against a diluted evangelism. . . .
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The second controversy arose out of a sermon on Baptismal
Regeneration which he preached on June 5th, 1864. . . . The last
great controversy . . . centres around his protest against the Down-
Grade movement in the churches" due to the acceptance of the
findings of Higher Criticism (pages 13-14).

There can be no question tLat Mr. Murray's thesis is correct and
that he proves it to be so in his book. He has read widely in the
biographies and other works on Spurgeon and his period, and is
able to show us that in his own day Spurgeon was not always
regarded with the awe and reverence with which he is spoken of
today now that he has become a figure of history. Moreover, Mr.
Murray has liberally sampled Spurgeon's sermons and his writings
in "The Sword and the Trowel" and elsewhere. From these sources
he produces abundant evidence for postulating a controversial
Spurgeon.

However, the purpose of all this is not simply to restore the
balance of a right assessment of Spur-eeon which has been disturbed
by the 20th-century witness to him. It is rather to expound the
theology that lay behind Spurgeon's preaching and made his con-
troversies inevitable. Spurgeon did not engage in controversy
because he had an awkward temperament (indeed, his sense of
humour shows what an eirenic disposition he possessed), but because
the doctrines he held aroused opposition and gave him the choice
either of diluting them or defending them. So, says Mr. Murray of
his book, "In the foilowing pages the main subject is Spurgeon's
thought and teaching. . . . The only way to deal with Spurgeon's
theology is to accept it or forget it: the latter is what I believe has
largely happened in the 20th century. And Spurgeon without his
theology is about as distorted as the cheap china figures of Spurgeon
which were offered for sale by charlatans more than a century ago"
(page l3).

Research into the first period brings out Spurgeon's theology of
the central doctrines of the Gospel. Spurgeon believed in a Gospel
of free and sovereign grace and held a theology which has been
dubbed as "Calvinism" by its opponents, but which Spurgeon shows
was in fact the Gospel preached by the Apostles of Jesus Christ.
(In an appendix we are shown how the current "Kelvedon" edition
of Spurgeon's Sermons dilutes the theology of Spurgeon's Gospel.)
The second controversy shows Spurgeon's position on what Mr.
Murray calls "Church Issues," of which the main one was the
unscriptural nature of much of the Book of Common Prayer and the
Reformation settlement. The final battle showed where Spurgeon
stood on such matters as the inspiration of Scripture, the atonement
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'and the final judgment. But more than this, the action he took in
withdrawing from the Baptist Union shows that he took seriously
both these doctrines and the Biblical doctrine of separation-the
duty of those who hold the essential teachings of Christianity to
separate from ecclesiastical fellowship with those who deny them.

Mr. Murray is too modest in saying that the purpose of his book
is merely to revive those aspects of Spurgeon's thought that have
been forgotten. He does far more than this. He gives us also the
teachings of Hodge, Ryle, Warfield, Goodwin, Calvin and numbers
of others, almost to the extent of making one wonder where the
emphasis really lies-"are we considering Spurgeon's doctrines or
Spurgeon's doctrines?" Much of this other documentation, of
course, is relegated to the footnotes. Moreover, the book is of more
than historical interest. It does not merely fill in the missing features
of Spurgeon's portrait, it also brings before us issues which are live
today. Do we not face the same diluted Gospel in evangelicalism
today that Spurgeon faced when he came to London in 1854? Are
we not increasingly seeing the roots of Romanism in the Established
Church growing up until they almost hide its Biblical aspects from
view? And, perhaps, above all, are not ministers and Christians in
all denominations faced with the choice as to whether it is right in
the sight of God to continue in ecclesiastical association with those
who clearly declare themseives enemies of the Gospel? The serious-
ness of the situation is heightened for us by the fact that these
denominations are themselves attempting to unite into one huge
institution. As for Spurgeon, so for us, it appears to be a time not
only for correct thought, but for decisive action. Thus does Spur-
geon, being not only dead, but largely forgotten, speak to us again
through the findings of Mr. Murray's research. G. E. LeNe.

A COMMENTARY ON DANIEL. By John Calvin. Banner of
Truth Trust, pp. 409, 30/-.

It is over four hundred years since this commentary was first
issued. That in itself is sufficient to indicate the abiding quality of
the work. If we look back over the past fifty years we will find
many books which had their brief day and then disappeared into
oblivion, but Calvin belongs to the select ranks of those for whom
the passage not only of the years but of the centuries leaves their
worth undimmed.

There is a freshness about this commentary which arises partly
from its origin in the spoken word. It is in fact a series of lectures
which were later published. When we suddenly come across a
sentence at the end of a lecture such as "I must leave the rest till
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tomorrow" or "f cannot complete the remainder today," we can
almost see the great reformer closing his book! The result is that
we are not left with an academic treatise produced by a retired
scholar, but with living expositions of Scripture delivered by a
preacher to a listening congregation.

Calvin is always easy to read. He is far removed from the turgid
obscurity of many modern theologians. At times he may shock us
by the violence of his language when he dismisses those who he
believes are wresting the Scripture, but his terse vigorous prose
carries us along. These qualities are especially needed in a book like
Daniel, where it is all too easy to get into the complexities of the"seventy weeks" and to end in a state of confusion. Here, however,
Calvin guides with a steady hand and avoids the pitfall of the
extravagant and fanciful.

There are certain famous stores in this country whose products
are so well known that they do not need to advertise, for the quality
of their ware has long since been established. The same can be said,
for Calvin. To write a review in commendation of his book
is not to advertise the greatness of the man and his work, but simply
to add one more tribute to his excellence which four centuries of
preachers and students have already proved.

THERE IS AN ANSWER. By Leith Samuel. Victory Press, pp.
12s,61- .

This is a very practical book dealing with such issues as doubt,
fear, loneliness, worry, death. The questions that trouble Christians,
the unspoken anxieties, the hidden fears, all these are examined, and
biblical answers are given. It is the conviction of the author that
the Word of God has an answer to all our problems. This does not
mean a glib approach with a few well-worn texts applied super-
ficially. There is an attempt to understand the difficulty and then to
discover the biblical principles which point the way either to a
solution or to the enjoyment of that grace which enables us to meet
crushing blows with the confidence of the child of God.

Mr. Samuel writes as a pastor and a physician of souls. He would
doubtless be the first to admit that this is in no sense an exhaustive
treatment, but simply points the way forward. Yet even in these
brief chapters there is much which will help many a troubled
Christian. One of the author's pastoral gifts is his ready sympathy
from which many of us have benefited. This sympathetic under-
standing which so evidently coiours what he writes does not,
however, degenerate into sentimentality and he has some quite firm
things to say to people who complain of unanswered prayer or of
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loneliness-in the latter case he not only gives the ultimate answer
in the Scriptures, but he adds some very down-to-earth suggestions
as to how loneliness can be combated.

SHORT NOTICES
FROM A SLAVE TO A SERVANT. By Dermod Nash. Evan-

gelical Protestant Society, 26 Howard Street, Belfast l, pp. 16,
l/3 post paid.

It is always an encouragement to hear of the way in which a man
has come to Christ. It is still further interesting when God deals
directly with a man by means of the Scripture. When the man in
question begins in the bondage of Rome and ends in the light and
freedom of the gospel it is a1l the more thrilling. Here, then, is the
straightforward personal account of the conversion of one who
without ever being inside a Protestant place of worship was brought
to Christ. It was not, however, completely apart from the preaching
of the Word, for as a Legion of Mary worker he had attended
Protestant open-air meetings in Dublin, not to hear the gospel but
to act as a picket preventing others attending. His search for God
which led him first to a seminary and then to Catholic Action, led
him ultimately to Christ. A postscript to the testimony is an account
of the activities of the Legion of Mary, who send two thousand
workers over in the summertime to spread Romanism in England.

THE FOUNDATIONS OF THE FAITH-THE WORD OF
GOD. By G. E. Lane. Sovereign Grace Union, pp. 16, 9d.

This is the first of a new series of popular booklets expounding
basic Christian truths from the reformed standpoint. The method
adopted by the author is to concentrate on the exposition of one
major scripture passage around which other scriptures are gathered.
This avoids the kind of paperchase method adopted by some writers
which leaves the reader after he has chased a whole series of clues
rather breathless and confused! Mr. Lane, by contrast, presents the
doctrine in terms of a straightforward exposition of a text, in which
the truth of his doctrine is accompanied by clarity of thought and
lucidity of style. In this, the first of the series, Mr. Lane has set
hirnself a high standard and we shall look forward with interest to
see the further titles as they appear.

SPURGEON AND THE CHUR.CH OF ENGLAND. By Iain
Murray. Banner of Truth Trust, pp. 16,9d.

This booklet is a separate issue of part of the larger book, "The
Forgotten Spurgeon," reviewed above.
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CORRESPONDENCE
APPEAL FOR PRAYER

Dear Sir,-Now that preoccupation with the Earls Court Cam-
paign is over, I would appreciate the favour of space in your
columns to ask if Christian people will now concentrate their atten-
tion upon an exceedingly important matter which concerns the
Lord's Day and all the vital issues that are invoived in that Divine
institution.

I refer to the fact that Lord Willis has announced his intention to
introduce into Parliament a Bill to revise the law relating to Sunday
and that he has said he will do this in November of this year.

His Bill has not yet been published, of course, but Lord Willis
has shown plainly enough the object of it. This is so to revise the
law as to permit all forms of commercial entertainment and large-
scale sport, both amateur and professional, on Sundays. Your
readers do not require that I should detail the obvious consequences
of such legislation. It would be disastrous and will further under-
mine the spiritual well-being of our nation.

As a Society, the L.D.O.S. has already prepared a campaign to
resist these proposals and we shall make known the way in which
friends can help us as soon as the appropriate time arrives. For the
present, however, I desire to appeal for prayer on the part of God's
people throughout the country. Let the burden of this prayer be
that God may be pleased so to manifest His power that the sanctity
of His Day shall be vindicated and that its blessings may be pre-
served to us as a nation.

I appeal not only for individual prayer, but also for the formation
of prayer groups all over the land. I was deeply impressed to know
that many hundreds of such groups were gathered together to pray
for the recent evangelistic campaign. Could not an equal number
be formed to pray for this unprecedented challenge to the Christian
forces in Britain? I shall be pleased to hear from any of your
readers who are able to get together such prayer groups so that we
may keep a record of these.

Irt us commend the battle to the Lord and commit ourselves to
this responsibility which is ours at the present time and in respect of
future generations.

Yours sincerely,
HAnor,n W. LncsnroN,

eneral Secretary,
Lord's Dav Observance Societv.
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Yoang People's Page

IN A NEW WORLD
Peter Matthieu had spent all his working life as a servant on a

farm in the south of France. Then he retired, to live with a son who
kept a little tavern in the neighbouring town. Peter was an unedu-
cated man, not even able to read; without his farm work he had
nothing at all to do, and very wearisome he found it. One day he
wandered out towards the old farm, but stopped short at the gate of
a cottage garden, gay with flowers. The owner of the cottage, John
Borel, himself an elderly man, saw Peter standing in the road, and
asked him in for a rest. Peter accepted eagerly, beginning at once to
talk of his old life and friends. John listened kindly, and then tried
to introduce the subject of religion; for John himself was a
Christian. He found his visitor completely ignorant of the Bible or
of spiritual things at all. When John tried to tell him the story of
the crucifixion, Peter said indignantly, "I call it very wicked of them
to do such a thing-we wouldn't do it in our country! " but other-
rvise he showed no interest.

The next evening Peter appeared again at the cottage, and was
kindly welcomed by John and his wife. Once more they tried to
instruct him, but Peter appeared indifferent; he would rather talk
than listen!

As he was leaving, John asked Peter to come again on Sunday
morning. "I shall be going out," he said, "and I invite you to come
with me."

On Sunday morning Peter arrived punctually, ready as he thought
for a walk. As soon as they set out, John said that he was going to
church. "Church! " said Peter, "I went there fifty years ago to get
married, but I've never been since! " "Well, you've only to sit quiet
and listen to the minister," said John. "I'll sit quiet all right," said
Peter, "but I warn you I'll go straight off to sleep! "

It was Communion Sunday, and the preacher was speaking much
of the Lord Jesus Christ and His atoning death. As he spoke he
saw that the stranger brought in by John Borel was listening with
fixed attention; he sat leaning forward, his hands on the top of his
stick, gazing straight at the speaker.

When the sermon was over, some of the congregation left, leaving
only those who intended to communicate. There was some con-
fusion in the pew where Peter was, for he altogether refused to
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move. When John whispered to him that he should go now, Peter
said firmly, "I am in a new world! I shall stay with you, and do
what you do." It was very awkward for John, for he could not make
any explanation to the minister; he thought he had better let the
matter sort itself out, and say no more. The minister concluded that
Peter was a communicant, and made no difficulty about his par-
taking. The old man's eyes were full of tears; and when the col-
lecting box came his way, he immediately put in the only coin in his
pocket.

When the two men had left the building, Peter turned to John and
repeated, "I'm in a new world; yes, that's what it is, a new world."
He paid no attention to John's questions and remarks, merely
repeating the same phrase. Arriving at his son's house, the old man
caused a stir and some alarm by announcing, "I've heard a man
speak this morning who has brought me into a new world-a
wonderful new world! "

Returning to John's house the next Sunday, Peter again acconi-
panied him to church. After the service, during which he showed
profound attention, Peter asked if he could speak to the pastor.
Looking straight at the minister, the old man said, "Sir, your preach-
ing last Sunday transported me into a new world! " "Tell me about
it," said the pastor kindly. "I see," said Peter, "that all these years
of my life I have been a great sinner; I have lived all the time in
disobedience to God. You see, until last Sunday morning I did not
know Him! " "And what have you learnt about Him now?" "Why,

sir, I have discovered that He sent the Lord Jesus to die for me!
I am astonished at such goodness! and now I love Him with all my
heart. I can't describe what has happened to me, but I know He has
saved me, and I love Him; I feel Him in my heart, and oh! what a
change He has made there." The minister had a long talk with the
old man, and was convinced that indeed the miracle had happened;
Peter was a new man in Chri;t. It was all the more astonishing to
John Borel when he remembered how very dense and ignorant the
old man had appeared to be on his first acquaintance with him at
the garden gate.

From now on Peter took the greatest delight in the services,
entering with zest into the prayers and hymns. He was always asking
to have the Bible read to him, and before long both John Borel and
his wife were trying to teach him to read. It was wonderful what
progress he made; at the time of his conversion he did not know one
letter from another, yet in a few months he could spell out to him-
self many chapters in the Bible. The Psalms were a great joy to him,
especially the twenty-third and the one hundred and third. He spent
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hours poring over the Book, and every Mondav he went to John
Borel's house so that they could read together the verses quoted on
the Sunday.

One evening Peter called at the minister's house, to ask if he might
have a few tracts to give away to the men who came to his son's
tavern. He was so simple and genuine in his manner that nobody
could refuse to listen to him. He began also to visit the sick, and
this was a very acceplable form of ministry, for he was full of
kindness and sympathy. He prayed and read the Scriptures beside
many a sick-bed, for he longed that all whom he met should share
the wonderful "new world" into which the Lord had brought him.

After five years of thankfulness and peace with God, during which
he continually r,vas seen to grow in grace and the knowledge of
Jesus, Peter's health failed, and one night he passed away in his
sleep-to be for ever with the Lord. Dluanrs.

SCRIPTURE ENIGMA No. 150

The whole: Confounded at Babel.

1. Abram's nephew.
2. The Lord called twelve of His disciples to be these.
3. Abram's grandfather and brother.
4. Froclaimed by the angel to the shepherds.
5. The land of Haran's nativity.
6. The elder brother was this when the prodigal was welcomed.
7. Birsha was its king.
8. The Pharisee thanked God that he was not one of these.

SOLUTION OF No. 149

The whole: Pentecost (Acts 20: 16). :

1. Pashur (Jerem. 20:2\.
2. Effectual (James 5: 16).
3. Naboth (I Kings 2l: l3).
4. Tempestuous (Acts 27:14).
5. Ebenezer (I Sam. 7:12).
6. Caesarea (Acts 23: 33:24:27).
7. Onions (Numbers 1l:5).
8. Salome (Mark 16: l).
9. Tablets (I Sam. 18:6).


