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Relevant Preaching
PETER TOON

On 1st January, 1649, after six years of civil war and nearly two
months after Colonel Pride's purge of Parliament, the House of
Commons declared it treason for Charles I to have levied war on the
Parliament and kingdom. Therefore he must face trial. When the
House of Lords refused to have anything to do with this declaration,
the Commons, believing itself to be the representative of the people
and the original of all just power, assumed supreme authority in the
nation. Its first decree was the appointment of a special high court
of justice to try Charles. The king, proud and defiant to the end,
refused to plead before those who dared to speak in the name of his
subjects, and by default was found guilty. On 30th January, 1649,
outside the handsome Banqueting Hall in Whitehall, built for him
by Inigo Jones, he was executed.

During the years of the civil war Parliament (and technically the
whole country as well) had held a day of fasting, prayer and hearing
of sermons on the last Wednesday of every month. Two preachers
were invited to lead the prayers and preach before the Commons on
these occasions. At the fast in December, 1648, when preparations
were afoot to bring the king to trial, one of the preachers was
Thomas Watson, the Presbyterian divine and minister at 8t.
8tephen's Church, Walbrook. He criticised the intentions of some of
the Members, accusing them of hypocrisy in their recent conflicts
with the king. The sermon proved to be a great embarrassment and
the Commons refused both to pass a vote of thanks (which they
normally did) and invite him to print the sermon (which they nor
mally did). Nevertheless it was published as God's Anatomy upon
Man's Heart (1649).

When the time came to decide who should preach at the fast-day
in January the Members proposed two ministers whom they knew
were staunch supporters of the cause of the depleted (Rump) Parlia
ment. They were John Cardell, minister at All Hallows, Lombard
Street, London, and John Owen, minister at 8t. Peter's, Coggeshall.
When they received and accepted their invitations both men were
aware that they would probably face the Commons either just before
or just after the execution of the king. As events turned out, the
fast-day was postponed until the 31st January so that it could follow
the execution on the 30th. Cardell's sermon was published as God's
wisdom justified and Man's folly condemned, whilst Owen's was
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entitled Righteous Zeal Encouraged by Divine Protection.! In the
dedicatory epistle to Parliament prefixed to the printed sermon,
Owen explained that his discourse was 'like Jonah's gourd, the
child of a night or two'. Nevertheless it contained material which
was the result of many years of meditation on the relevancy of
Biblical teaching to the condition of England in the seventeenth
century. What follows is an abbreviated paraphrase of the sermon.

'My text is Jeremiah 15, vv. 19-20. Let them return unto thee;
but return not thou unto them. And I will make thee wllo this
people a fenced brasen wall; and they shall fight against thee, but
they shall not prevail against thee: for I am with thee to SQl'e thee:
for I am with thee to save thee, and to deliver thee, saith the Lord.
We shall see that these verses can only be fully apreciated in the
light of an examination of the whole of chapter fifteen. As we look
at this chapter we shall notice that there are definite similarities
between the condition of ancient Judah and the condition of England
today. The chapter has five important themes.

'(1) Terrible judgments from God were promised to fall upon
Judah and Jerusalem, vv. 2, 5, 6. There was to be death by famine
and by the sword culminating in the carrying away of many Jews
into captivity in Babylon. God has many ways of punishing a sinful
people and there is no possibility of escaping from His wrath since
He is in complete control of the world. Only peace and reconcilia
tion with Him brings His judgments to an end.

'(ll) Manasseh's sin was the cause of God's wrath \1';'" Judah, v. 4.
In 2 Kings 21, vv. 11-12, we read: "Because Ma: king of
Judah, hath done these abominations ... I (the Lord) bnng such evil
upon Jerusalem and Judah that whosoever heareth of it both his
ears shall tingle". But, you ask, why should the whole nation suffer
for the wickedness of its king? The answer may be s .. ·· in three
considerations. First, the people of Judah placed Mana~h on the
throne; secondly, they shared his apostasy from true re'i!!ion, and
thirdly, they did nothing to restrain him in his \\a)s.: .: terrible
sins of Manasseh and the people were to encourage and take part in
the idolatrous worship of Baal and to be guilty of m'.. h cruelty and
murder throughout the land. From this let us learn' . ~rsecution
and tyranny often occur where there is super,: impure
worship of God, which in turn precede God's judgmenl5 upon a
people and nation. Since there have recently been l-,,~lh 2 :,'stasy and
persecution in England the present Parliament m.. : rn..:' _ sure that
these things do not re-occur.

'(Ill) Desolation was inevitable for Judah siTkY God's will is

! In Vo!. VIII of The Works of John Owen.

-.•.....-..•.-,
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inexorable, v. 1. Not even the normally effectual prayers of Moses
or Samuel could make God change His mind, for there is a time in
the life of many nations when sin grows ripe for ruin. Let England
beware since in the past she has fallen twice, perhaps thrice, into
nation-destroying sins, and unless she makes use of the present
opportunity to pursue godliness she may, like Judah, face total ruin.

'(IV) Jeremiah was cursed by his fellows for his faithfulness to
God and because of this felt perplexed and weary, vv. 10, 15-18.
Many servants of God throughout the centuries have had a similar
experience to that of Jeremiah. We must realise that spiritual depres
sion often comes to Christians because of the weakness of their faith
in God's providence, and this is usually preceded by their desire to
understand events from the standpoint of human wisdom.

'(V) God answered Jeremiah's complaint and gave directions and
generous promises for the future, vv. i 9-21. First, we see God's
direction to the prophet: "Let them return to thee; return not thou
to them". Jeremiah was to continue to perform his duty and make
no compromise with the backsliding people. You should pay careful
attention to this command, for in the last few years in England some
who, as private persons, opposed superstitious worship and tyranny,
reversed their attitudes when they were placed in positions of
authority. A revolt from the principles of righteousness by a magis
trate is treacherous opposition to God and is caused either by fear of
what may happen if he stands firm or by ambition for worldly
advancement, or by both. Therefore you need to beware of relapses
and constantly walk in the ways of righteousness, avoiding oppres
sion and persecution of the people. Secondly, we see that God
promised Jeremiah that He would make him as "a brasen and
fenced wall". Any servant of the Lord who discharges the duties of
righteousness in difficult times may be assured that God makes a
similar promise to him. Moses, Joshua, Ezekiel and many others
were protected by God, who, for the sake of His own truth and
honour, must protect those who maintain His cause. If the rulers of
Engiand walk in the right ways with upright hearts they will sur
round their country with a brasen wall. Thirdly and finally, we see
that God promised Jeremiah that, though his enemies would fight
against him, they would not prevail. So often God allows a sinful
people to wage war in a fruitless battle against those servants of God
who are their only source of deliverance. This is part of the age-long
war that the beast (Satan) wages against the Lamb (Christ). You,
therefore, who are God's workmen today need to understand God's
control of history so that you can carry on doing what you know is
God's will even when you find yourselves in difficult times'.
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It is difficult to think of a more suitable discourse for such a
solemn occasion than this one which John Owen preached. Wisely
refraining from any direct mention of the events of the previous day,
he called upon Parliament to look to the future and to approach it
looking unto God as its guide and helper. With the preacher's
approval, his hearers would have drawn a parallel between
Manasseh, king of Judah, and Charles I, king of England, and
between the apostate religion and tyranny in Judah, and the Roman
Catholic-type religion and persecution pursued by Archbishop
Laud in England. The effort of Laud in the 1630s to put out the
light of the Gospel was, Owen believed, one of two such determined
attempts, the other being by the Saxons when they invaded England
in the fifth century and overcame the primitive English Church.
The third attempt to which he tentatively referred was presumably
the tyranny of Queen Mary in the sixteenth century.

Two facts make Owen's discourse a great sermon. The first is that
he made wholesome use of the Bible. A preacher's task is to declare
the whole counsel of God, and he can only do this when he knows
his Bible thoroughly. Owen knew his Bible thoroughly. The second
is that Owen demonstrated a sound knowledge of events and people
of his generation. Whilst the Biblical message remains the same for
each generation, part, at least, of its application to the contemporary
situation will vary as times and events change. Owen knew this.
Therefore a study of this sermon serves to remind us that though
the Bible ever remains the primary fount of knowledge for the
preacher, the Biblical message will assume in his preaching greater
relevance for the people of his day as he gains an ever-increasing
knowledge of the life and times in which he lives.

'Let not sin therefore reign in your mortal body' (Romans 6:12).
There is a great difference between dwelling and reigning. Sin
dwells in a believer, but it reigns in an unbeliever.-c. H.
MACKINTOSH.

• The Spirit convinceth of the fact of sin, that we have done so and
so; of the fault of sin, that we have done ill in doing so; of the folly
of sin, that we have acted against right reason and our true interest;
of the filth of sin, that by it we are become odious to God; of the
foundation of sin, the corrupt nature; and lastly, of the fruit of sin,
that the end thereof is death.-MATTHEW HENRY.
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Jesus washes the
Disciples feet

(John 13 : 4-17)

D. ARMSTRONG
Sermon preached in Strand Presbyterian Church,
Belfast, at Communion Service, 30th June, 1968,
hy the minister.

Before us today we have bread and wine, the symbols of our
Lord's broken body and shed blood. These symbols remind us in a
vivid way of the passion, death and cross of Jesus.

But we might ask ourselves again today, What is the meaning of
His death? Many other men have died for a cause, or died for
others. What is so unique about the death of Jesus?

I believe something like that was in our Lord's mind when the
events of John 13 were about to take place. For Jesus is about to
be taken by the hands of cruel men and nailed to a cross, and He
knew this. Endeavouring to explain the meaning of His death to His
disciples, He takes a basin, probably a large copper basin that
could be found in any home in Palestine. He then lays aside His
garments so that His movements would not be impeded, and puts
on an apron--an action that showed He was taking the lowly place
of a slave-and He begins to wash the disciples' feet. Judas Iscariot
is present, and there is a tradition that it was Judas' feet Jesus
washed first of all. Nothing is said by any of the disciples until
Jesus comes to Simon Peter. 'Lord, you will never wash my feet.'
The Greek is even stronger than that. Westcott translates it 'Thou
shalt not wash my feet while the world lasts'. 'Well,' said Jesus, 'if
I do· not wash you, you can have no part with me'. 'If that is so,'
said Peter, then wash the rest of me, my hands and my head'.

The task is then finished, and Jesus takes off the apron and lays
aside the large copper basin. No one speaks a word, but the silence
is broken by Jesus: 'If I, your Lord and Master, have washed your
feet, then you ought to wash one another's feet. I have given you
this for an example, and if you understand what I have done and
put it into practice in your own lives, then you will be truly happy'.
'If ye know these things, happy are ye if ye do them.'

What are the lessons we learn from this story?

j
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1. LET US LEARN OF THE IMPORTANCE OF HUMILITY IN THE

CHRISTIAN LIFE.

From Luke 22 we find that the disciples of Jesus had been
quarrelling about who was greatest amongst them, prior to this event.
It is probable that they entered the house in stony silence. It was
usual for them to wash one another's feet. But nobody moved this
time. They had been arguing about who was greatest. Not one of
them would take on the lowly job of washing feet.

Then Jesus takes the towel and the basin and the water and
washes their feet. What a lesson in condescension! What a lesson
in humility! Little wonder Peter objected. 'The King of Glory, the
Lord of heaven and earth, the Saviour of the World. Look at Him
kneeling down to wash my feet. I can't endure it. Lord, you will
never wash my feet.'

It may be that there is someone in this church today and this is
the word you need to hear. You are proud, and arrogant, and con
ceited. This is the sin of your life-you lack humility.

It may be that you are spiritually proud. You feel you are holier
than others and you despise those who are weak in the faith. In fact,
you have come to this service today with the Pharisee's prayer on
your lips, 'Lord, J thank Thee that I am not as other men are'. You
may even believe that most of the people who will sit with you at the
Lord's table are not good enough, and shouldn't be there. I wonder
is there something wrong with you, and not with them. The lan
guage of all our hearts should be, 'God be merciful to me the sinner'.
The importance of humility in the Christian life.

2. LET US LEARN OF THE IMPORTANCE OF SERVICE IN THE

CHRISTIAN LIFE.

If you lived in Palestine, and someone came to visit in your
home, the first thing you would do for your guest would be to have
his feet washed. The open sandals and the dusty road and the sand
and grit gathering on the feet and in between the toes. You would
see to it that your guests' feet were washed first of all.

Now this work of washing feet was usually done by the lowliest
slave in the household. The slave was there to do his master's
bidding. The washing of feet was only one of many tasks he would
perform in his day's work. He was there to serve. He was there to
work for others. 'I have served you,' said Jesus, 'Now, serve one
another.'

It may be that there is someone in this service today and this is
a word you need to hear. Your life is not a life of service to others.
It is yourself you think about most-your pleasures, your recreation,
your home, your children. You are not outward-looking and your
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life is not flowing out to others. You are self-centred and selfish, and
the thought of serving others is even repugnant to you. In fact, you
think so much of yourself that you feel others should be doing for
you. Is that how you are living your life?

On Thursday of last week I went to Portstewart for the day, to
attend the meetings of the Portstewart Convention. After the Bible
Reading in the morning I went with a fellow minister for lunch.
Going along the Promenade we met another minister, who, like our
selves, was visiting Portstewart for the day to attend the Convention
meetings. We invited our friend for lunch, but he declined and felt
a little embarrassed when we pressed him. We joked him a little
about being on a diet and eventually, when we pressed him further,
he told us he was giving up two meals a week and that the cost of
two meals would be sent to help the Nigeria/Biafra crisis.

Now I heard many wonderful things at the Convention meetings
on Thursday last, but nothing as wonderful as what our friend told
us on the Promenade before lunch.

Is that the kind of person you are? Concerned about others in
need? Willing to be of practical help and service in a world that
badly needs the kindness of Jesus? The importance of service in
the Christian life.

3. LET US LEARN OF THE IMPORTANCE OF LOVE IN THE CHRISTIAN

LIFE.

This chapter begins, 'Having loved His own which were in the
world, He loved them unto the end'. And the washing of the
disciples' feet was just another example of the way He loved them.
They had been arguing, and quarelling, and bickering amongst
themselves, and so they were unwilling to bend down and do the
menial task of washing one another's feet. But Jesus is not like them.
He is willing to do the menial task. He is willIng to humble Himself
and serve them, because first of all He loved them. At that moment
there was little love in their hearts one for another, but Jesus loved
them, and the washing of their feet was just another demonstration
of the way He loved them.

It may be that there is someone in this service and this is the
word you need to hear. You have been quarrelling and bickering
with someone. It may be within the family circle. Perhaps a hus
band and wife. Nasty things have been said and there is not now the
sweetness there once was. Even at this moment there is resentment
and bitterness in your heart for that person to whom you once
pledged your love. There is only one answer to your problem-love.
Let there be forgiveness. Let there be tenderness. Let there be

J
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sweetness. Take her hand again and tell her that such things will
never happen again. Love is the way.

Or it may be within the context of the church. Two women in the
church who are not on speaking terms. Two office-bearers who have
quarrelled and haven't made it up. Two Sunday School teachers
who have had a disagreement and since then there has been coldness.
You've tried to avoid the other person. Certainly you will not make
the first move to end the cold war. That's not Christ's way. His way
was the way of love. The importance of love in the Christian life.

HumIlity, Service, Love. These are the qualities we see so clearly
in John 13 as Jesus washes the disciples' feet. These are the
qualities we see as we look upon these symbols of bread and wine.
Humility, Service, Love. These are the words that so accurately
describe the meaning of the life and death of our Lord Jesus Christ.

Let us search our hearts. As we approach this sacrament let us
judge our lives by His life. Let us repent of our sins of pride and
selfishness and hatred. Above all, let us come with thankfulness for
His life and death in which we see so clearly humility, service and
love.

TABLE ADDRESS
Short address after act of Communion.

'If ye know these things, happy are ye if ye do them' (John
13 : 17).

This verse comes at the conclusion of the passage we have been
considering. Jesus had washed the disciples' feet, and in this act we
see His humility, His service to others, and His love. 'Well,' says
Jesus, 'let this be an example to you. And if ye know these things,
happy are ye if ye do them.'

Who are the happiest people in the world? The proud? The
selfish? Those with hatred in their hearts?

The happiest people in the world are the humble, those who serve
others, and those who have love in their hearts.

What, then, is the secret of true happiness? Humility-Service
Love. If ye know these things, happy are ye if ye do them.

May God strengthen us and help us to leave this Communion
service today to live lives of humility, service, and love. Jesus said,
'If ye know these things, happy are ye if ye do them'.
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Missionary Panorama
Is China Poised

A recent letter from Thailand reports 'Fighting in the province of
Chiengrai'. No details are given, but it is evident that Communism
is stepping up its campaign among the Thai and tribespeople. When
one looks at the political situation in the whole of South-east Asia,
one is compelled afresh to study priorities. 'A church in every com
munity and thereby the Gospel to every creature'. How long have
we got in North Thailand? With the China border only a hundred
or so miles north and a People's Liberation Army of essentially the
same ethnic group and language as the Northern Thai hovering
along that border, should we not, as the prophets of old, discern the
times?

The situation everywhere in South-east Asia demands that we
come to grips with basic principles involved in seeing that the
Pauline pattern for the extension of God's Kingdom is implemented
to the full, and at the expense of other work which may be regarded
as good but not indispensable. What was the pattern given to Paul
and the early Church? It was 'THROUGH THE CHURCH' that
the evangelism of whole provinces was carried out. Paul evangelised
until there was a group of believers and then he concentrated on the
INSTRUCTION of believers, with a view to their MULTIPLICA
TION. Paul spent three months evangelising in Ephesus (Acts
19 : 8); then when there was a nucleus of believers, he 'took the
disciples with him, and every day he held discussions in the lecture
hall of Tyrannus. This went on for two years so that all the people
who lived in the province of Asia, both Jews and Gentiles, heard
the word of the Lord' (Acts 19 : 9 and 10, Today's English Version).

Among the Meo, Yao, Akha, Lahu and Chinese our workers are
mainly concerned with 'preparing God's people for the work of
Christian service' (Ephes. 4 : 12, TEV). Among the tribes they are
teaching 'Timothys' where at present there is no organised group of
believers, as with the Lisu on Elephant Mountain, the Karen and
the Shan. At the same time, evangelism proceeds among all the
tribes, both by missionary and tribespeople.

The Bible Training Camp, North Thailand's 'School of Tyrannus',
aims at ensuring that God's people are 'thoroughly furnished unto
all good works'. The Yao missionary team is praying for ten Yao
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tribesmen to attend the next Long Term Bible School session start
ing in May, which would bring the total number of students up to
twenty. If these students are filled with the Holy Spirit and power,
the effect of their witness in the areas from which they come could
be tremendous.

During the five and a half month Long Term student vacation, the
Camp is used for Short Term Bible Schools, camps and conferences
of various kinds. In March, for instance, ninety young people were
expected to attend the Camp from the Presbyterian churches of
Chiengmai province. The opportunities are boundless, the need for
missionaries is as great as ever, but the time may be short. Say not
there are four months until the harvest; it is already ripe. So we
should be 'hastened and pressed on by the king's commandment . . .'
(Esther 8 : 14).

The Bible in Eritrea
Two years ago the Swedish Evangelical Mission celebrated the

centenary of their work in Eritrea and produced a brief history of
their beginnings. It reads rather like the story of the second mission
ary journey of the Apostle Paul and his companions in Acts 16,
when they were 'forbidden of the Holy Ghost to preach the word in
Asia', and 'not suffered' to go into Bithynia, but called to Mace
donia instead. The band of missionaries who set out from Sweden
in 1866 intended to reach the Galla province of Ethiopia. The 'for
bidding' came not directly from the Holy Spirit, but through the
consul's understandable fears for their safety among the murderous
Galla people. So beginning at Massawa where they had landed, after
waiting in vain for permission to proceed southwards, they turned
their attention to Eritrea instead.

Their thrust into the interior developed in three main directions, in
each of which, during this century of labour, they have effectively
'published the Word'. We can appreciate this achievement the more
when we realise that they did not have tape-recorders, language
schools or the help of the 'science of linguistics' so wonderfully
developed by Wycliffe Translators and others in recent years. We
can appreciate something of the cost of their work when we see the
little graveyards at their main centres in each area.

At least twenty languages are spoken in Eritrea. The Swedish
Mission has concentrated on Tigre, Kunama and Tigrinya.

THE TIGRE NEW TESTAMENT.

At Geleb, centre of the Tigre-speaking Mensa tribe, a Christian
community has developed which comprises about a quarter of that

".I
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tribe. Formerly members of the Ethiopian Orthodox Church, they
had swung over to Islam, but responded to the preaching of the
Swedish missionaries and became Evangelical Christians. The New
Testament has been printed in Tigre and also the Psalms and Isaiah
and a book of Bible stories which includes translations of a number
of Old Testament passages. Published originally with the needs of
the Geleb area church in mind, these Scriptures have proved in
valuable to us in our approach to the Muslim tribes of the western
lowlands, for among the Beni Amir, Barya, Ilit and others, each with
their separate tribal language, Tigre is widely spoken as a 'lingua
franca'.

THE KUNAMA NEW TESTAMENT.

The work among the pagan Northern Kunama came to a stand
still for many years after the murder of a group of missionaries. The
story of the re-opening of the work and the development and growth
of the Kunama church is largely the story of Pastor and Mrs.
Hagner, the oldest missionaries in Eritrea at present, who have
worked there for over forty years. In Kunama also, the New Testa
ment and Psalms have been published, and this again has been a help
in the more recent work committed to us. With some dialect differ
ences, the language spoken in and around Makbola, until recently an
important centre of the Southern Kunama, is very similar to that
reduced to writing for the church in the Northern section of the tribe.

THE TIGRINYA BIBLE.

Early in this century the New Testament was published in
Tigrinya, the main language of the highland area where fifty per
cent of the people of Eritrea live, and also of the neighbouring Tigrai
province. Since 1957 the whole Bible has been available in this lan
guage. This is partly because the Evangelical Church has grown
larger and more widely in this area than in the Mensa or Kunama
tribes. It is partly because Tigrinya, being spoken by so many
people, is one of the three languages in which publications are still
officially permitted in Eritrea. It is also partly because of the vision
and tenacity of Mrs. Emma Windquist, the widow of a Swedish
missionary doctor who died soon after the translation of the New
Testament was completed.

Beginning on the Old Testament when she retired at 65, this
amazing woman laboured on, even during the war years when she
could no longer remain in Eritrea, till at the age of ninety she com
pleted the task. Three years later, in 1957, she and her Eritrean
co-labourers had the joy of seeing the first printed copies of the,
whole Bible in Tigrinya arrive in Asmara and their circulation begin.
A few months later she was called 'Home', but the Word which she
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had laboured to publish has gone forth continually since then into
the Highland villages of Eritrea and Tigrai; and Evangelical readers
are studying this Bible and sharing it with others. To encourage
regular reading, 'Scripture Union' groups in Asmara schools and
elsewhere have been fostered, and the card of 'Daily Readings' is
printed in Tigrinya each year at Asmara.

THE AMHARIC BIBLE.

Amharic is the language spoken in a number of Ethiopian
provinces around Addis Ababa. It has been decreed as the official
language of the country and has to be taught in all the schools.
Since 1962 Eritrea has been united with Ethiopia, so this ruling is
now in force in Eritrean schools also. In Eritrea there applies, too,
the Imperial decree that every Orthodox Church must have a copy
of the Amharic Bible, and that the priest must read from it during
the public services. Until now, Orthodox services have been con
ducted in Ge'ez, a dead language known only to the priests and
monks. But the Emperor, during his years of exile in England, was
impressed by what he saw of the influence of the English Bible on
our national life. Back in his own country, he appointed a committee
to produce a worthy modern Amharic translation to supersede that
already extant which, whatever its merits had been largely the work
of foreigners. Now this Revised Version has been 'authorised to be
read in churches'. Regularly, therefore, throughout the Orthodox
Church of Ethiopia the Word of God is read aloud, not in a dead
language but in a living one, the mother-tongue of many provinces
and understood by those who have received any education in other
provinces.

THE ARABIC BIBLE.

The Arabic Bible is not, of course, produced in Ethiopia, but is
the same Bible as we were using in Egypt, originally translated in
Syria. It can still be imported as, along with Tigrinya and English,
Arabic is a 'permitted' language for newspapers and books. It
would be wonderful if we could write of the same interest in the
Arabic Bible as has been reported of the Tigrinya and Amharic
versions. But, of course, it is the Muslims who speak Arabic and
Muslims are not generally interested in the Bible.

We thank God that some Arabic tracts, Gospels, New Testaments
and even Bibles have been bought, or gladly accepted, by those who
have been interested by contact with the Gospel in our clinics,
hospital and schools. Much of oUr preaching to them in the medical
centres is by means of Tigre which many Muslim tribes understand
even if it is not their mother-tongue. But we cannot follow this up
by offering them the Tigre scriptures from which we have preached;
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none of them read this language which is written in the Amharic
script. A few leading men from each village can read Arabic, and
to such we can give Arabic literature.

The British and Foreign Bible Society and the Scripture Gift
Mission keep us well supplied with scriptures and booklets in all the
languages mentioned so far and also in simple English, modern
Greek and Italian, for all of which we find occasional interested
readers.

A Near Riot
'We are troubled on every side, yet not distressed ... persecuted,

but not forsaken ...' (2 Cor. 4 8, 9).
How real these words have been to us during our big, annual

Mettabunda festival. Due to no rain this year the hot season arrived
early with its wilting heat and tormenting dust which seems to come
in waves. The Lord wonderfully undertook for us to have an inde
pendent preacher and a converted priest in for the meetings, along
with men from here and other of our churches.

Over the weekend the shopkeepers from the town moved their
stalls up to the big, open fields above our place, and then the ox
carts began to roll in. There would be about twenty thousand
people, not counting the townsfolk who flocked there to buy and do
idol worship. Ches and the men mostly stood and preached in
groups, while we women went among the rows of oxen and people
witnessing and selling gospels. In the evenings over a hundred and
fifty would gather in a half circle around us on mats as we preached
by the light of our Coleman lamp. On the first evening two men
pushed their way up front shouting and yelling that we were telling
lies. A big row broke out with them shouting at us to leave. lames
was asleep in my lap. Then a young man called for them to listen.
He said, 'I'm a dhobi in Harisamudram where so many of our
people have accepted this Christ. One evening when I was coming
down a hill carrying a big load of clothes, I fell and was badly hurt.
So I prayed to all of our gods and none helped. Then I prayed to this
Christ and I was immediately able to get up and go'. This fellow
\vas surely sent of the Lord as he caused no small stir. Finally they
hauled off the troublemakers, screaming and yelling ,and then they
an listened for another hour as we preached. We moved both our
night and day meetings up near the police station as rows and fights
broke out whilst we preached.

On Thursday as we started our meeting a fellow came tearing up
gospels in front of us and tried to drag the people away. Then he

I
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started to sing chants to the gods and others joined in. One of our
men attempted to speak but was not able to stand against them, but
the converted priest stood and shouted out the gospel with real
power of the Spirit. Then they came in front of us with four drum
mers and a 'monkey god' (a mute fellow who has his hair coated in
cow dung and dresses in a costume, tail and all) which they worship.
The noise was fabulous! The people were in a real frenzy, singing,
screaming and dancing all around us. One of the preachers could
only bow on his knees in terror. It was awful, but we felt the
victorious presence of our Lord. We sang for an hour in that terrible
din as the people bowed in idol worship before our eyes. Then we
all knelt in prayer. What a sight! We few bowed in prayer whilst
these poor heathen raged around us and hundreds looked on in
wonder. It lasted nearly two hours Finally the Lord moved the
police to come and drive them out What a crowd we had to
preach to! What better advertisement than a near-riot? We got
home around midnight, tired but rejoicing in souls saved and the
wonderful power of our Lord. Pray for these who stood for Christ,
especially a Brahmin man who really came out for the Lord.

FOOTNOTE ,
These items are reprinted by kind permission of the following ",

societies who will gladly give further particulars of their work: . •..•.
Overseas Missionary Fellowship, Newington Green, N.14 (Is

China Poised? by John Davis).
Middle East General Mission, 137 Upper Grosvenor Road,

Tunbridge Wells (The Bible in Eritrea, by Dr. Paul Shepherd).
International Christian Fellowship, 73 MiIdmay Park, N.I (A

Near Riot, by Darlene MacKenzie).
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Doctrinal Definitions
THE LORD JESUS CHRIST IN GETHSEMANE

P. TUCKER
I. THE PLACE TO WHICH OUR LORD WENT.

Matt. 26 : 36, 'A place called Gethsemane'. The word translated
'place' is found in connection with His birth. See Luke 2 : 7. The
word 'room' is translated 'place' here. There was one place where
there was room for the Lord Jesus, the 'place called Gethsemane'.
There are three places mentioned in the New Testament which are
particularly associated with the suffering and the shame of the Lord
Jesus. 'Gabbatha' (John 19: 13)-'Golgotha' (John 19: 17). and
'Gethsemane'. The word 'Gethsemane' means 'the oil press' or
literally 'a very fat valley'. It was at the base of the Mount of
Olives where there was a vat in which the olives would be pressed in
order that the rich oil might flow out. We know that the Lord Jesus
was literally under great pressure in the Garden of Gethsemane and
we may say that His very blood was pressed through His pores. The
oil of His grace was pressed through His person in order that it
might flow out to sinners like ourselves in all our need and wretched
ness. He trod the winepress alone.

The place was itself a garden. The whole drama of Redemption
is associated with gardens. It was in the garden of Eden that one
man's disobedience brought sin into the whole human family. It was
in the garden that the Lord Jesus, the second Adam, submitted
obediently to the will of the Father. and gained a great victory; and
it was from the garden of Joseph of Arimathea that He arose on the
third day, triumphant over sin and death and hell. It was also a
place of prayer. We are not to think of the Lord Jesus as going to
Gethsemane just on one occasion. It was to the Mount of Olives that
He withdrew again and again in order to pray to His Father. See
John 7 : 53, 8 : 1; and Luke 22 : 39, 'as He was wont'. Also see
John 18 : 2. It was the place of betrayal. Judas added to his con
demnation by invading this most sacred sanctuary where the Lord
Jesus often communed in prayer to God. Was there ever a man
more destitute of spiritual ~ensitivity than Judas?
n. THE PAIN WHICH OUR LORD EXPERIENCED.

There is a sense in which no human being can in any way share
what the Lord Jesus Christ knew in the Garden of Gethsemane. See
Heb. 12: 3-4. The Lord Jesus did resist unto blood when He was
faced with the implications of becoming our Sin-bearer, for there
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fell from His forehead, as it were, great drops of blood falling to
the ground. The three Evangelists have each something to tell us of
great value concerning our Lord's Gethsemane experience. Matt.
26: 37-'sorrowful and very heavy'. The word 'sorrowful' is also
translated 'grieved', see John 21 : 17. He was weighted down with
the realisation of the great implications of Calvary. Mark 14 : 33
'sore amazed'. This expression occurs earlier in Mark 9 : 14-15, and
is also translated 'to be frightened', see Mark 16 : 5-6. H. B. Swete
says, 'The Lord's first feeling was one of terrified surprise. Long
as He had foreseen the passion. when it came closely in view its
terrors exceeded His anticipation. His human soul received a new
experience and the last lesson of obedience began with a sensation
of inconceivable awe'. Mark 14: 34. 'My soul is exceeding sorrow
ful unto death.' I think our Lord was suggesting that the anxiety
and anguish were in danger of crushing Him altogether. Maybe one
of the reasons why an angel came from Heaven was to strengthen
Him physically as the Son of Man. See Luke 22 : 42. Perhaps the
angel did strengthen Him by worshipping Him, as suggested by one
old divine. Maybe the Lord Jesus came so near to dying that the
angel came to strengthen Him in the Garden, not to avoid suffering
but to prepare Him for even greater suffering, because note verse
44 of Luke 22.

What happened to the Lord Jesus in the Garden of Gethsemane
defied physiological explanation, says Dr. Lloyd Jones. Luke, as a
medical man, has recorded this fact. It has been known for a man
under extreme pressure of emotion and persecution to exude blood,
but on this occasion it was not just an exuding of moisture in a
superficial way, but His sweat was. at it were, great drops of blood.
It was a cold evening, see Luke 22 : 56, John 18: 18. And yet in a
situation like that Jesus is sweating, as it were, great clots of blood.
'Being in an agony'. The word 'agony' here is the same as translated
'conflict' in Col. 2 : 1. The Lord Jesus was entering into combat
with the powers of darkness. 'Such was the conflict with the powers
of darkness, that the blood, instead of rushing to the aid of the
overcharged and breaking heart, was forced outward through the
pores.' That is why it is wrong for any of us to talk of 'our
Gethsemane experience'. He 'resisted unto blood'.
Ill. THE PRAYER WHICH OUR LORD OFIlERED IN THIS SITUATION.

The writer to the Hebrews tells us something of our Lord's prayer
in Gethsemane which none of the evangelists record. See Heb. 5 : 7.
'Strong crying and tears.'

It was a lonely prayer. He withdrew Himself a stone's cast from
His disciples. Like Joseph, He was 'separate from His brethren',
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especially in His prayer life. What a contrast between the agony of
this prayer and the great High Priestly prayer in John 17.

It was a lowly prayer. Mark tells us our Lord fell to the ground,
or He knelt. Matthew tells us that He fell on His face, He prostrated
Himself before God. The attitude of His bodily posture was an
indication of the reverence of His Spirit.

It was an earnest prayer. 'He prayed more earnestly, with strong
crying and tears.'

It was a persevering prayer. He prayed not once, or twice, but
thrice.

It was a particular prayer. In the prayer He speaks of the hour
and of this cup. The two things are linked together in Mark
14 : 35-36. The 'hour' was the hour of the cross, the hour of
redemption. There is a common view that this 'cup' here was the
danger of dying in the Garden. These expositors say that the Lord
Jesus never prayed for the cross to pass from Him for the simple
reason that He came in order to go to the cross (John 12: 27). And
an argument is developed from Heb. 5 : 7, because they say that that
prayer was answered because He had to go to the cross, that cer·
tainly was not taken away from Him. I do not agree with this
suggestion. I have come to believe that this cup was the cross. All
the way through His ministry the Lord Jesus spoke of the cup as the
cross. Remember Mark 10: 38, 39. What was that cup? It was
Calvary and death. And then remember John 18: 11. In our
anxiety to safeguard the Deity of the Lord Jesus, which we all ought
to safeguard, we are in danger of underestimating His humanity.

The writer to the Hebrews makes it clear that He was praying as
the God-Man. And as our Lord came to face all the meaning
of Calvary, and this cup which was filled with the indignation and
the wrath of God against sin, which He had to drink to the dregs, as
He faced all the implications of having God's face turned away from
Him, was it not natural that He should to some extent shrink? It
was an amazing thing for the Lord Jesus to become incarnate. But
there was one thing that never happened to the Lord Jesus, there
was no change in His fellowship with the Father. He had enjoyed
fellowship with the Father throughout all eternity, and even now a3
God manifest in the flesh, there was never one moment when He was
not conscious of intimacy of fellowship with His Father. He could
say, 'I do always those things that please the Father' so that never
from all eternity had there been occasion in the life of the Second
Person of the ever blessed Trinity when He was cut off from fellow
ship with the Father, and yet, in assuming the responsibility for a
world's sin, in having imputed to Him the sin and guilt of a lost race,
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He would on the cross, in that darkness, be cut off from fellow
ship with the Father.

I am very interested to notice that when our Lord prayed in the
Garden, according to the account in Matt. 26, there was a change
in the formula of His prayer. Notice verse 39; note the burden of
the prayer with the qualification; verse 42, 'If this cup may not pass
away from Me except I drink it, Thy Will be done'. The writer to
the Hebrews puts it 'With strong crying and tears ... and was heard
... though He were a Son, yet learned He obedience by the things
which He suffered; and being made perfect, He became the Author
of eternal salvation unto all them that obey Him'. He learned
obedience by going right through to the cross, and because He was
obedient to the Father in that act, being in covenant relation with
the Father as the Surety of a lost race, He became the Author of
eternal salvation to as many as obey Him. That is, He obeyed the
Father and officially qualified to become our Mediator, and now we
obey the Lord Jesus Christ and wc, by His grace, become partakers
of the eternal salvation that He has purchased and provided.

(To be continued)

Continued from page 429
Romeward, and aggressive party have gained a firm position in our
Church .. .' (p. 341). The call which Christopher sounded when
accepting the Vice-Presidency of The Church Association in 1889
suits the present day too, and applies far more widely than to the
Church of England only. He said: 'Let us pray that God may raise
up in our Church at this crisis men of the same brave faithful spirit
of our martyred Reformers, and use them to put to shame the feeble
and timid Protestantism of the present day' (p. 260).

H. G. H. HILL.
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PEACE OF HEART
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H. M. CARSON
A sermon preached in Hamilton Road Baptist
Church, Bangor, on Sunday morning 22nd October,
1967.

'Grace be unto you, and peace, from God our Father, and from
the Lord Jesus Christ.'-Philippians 1 : 2.

Last Sunday we were looking together at the grace of God, that
grace which flows to us so freely from God the Father and the
Lord Jesus Christ, and this morning I want with you to turn to
the other aspect of God's mercy and to look at this word peace. Paul
is praying that the church in Philippi may know the peace of God,
that peace which again flows from God our Father and the Lord
Jesus Christ.

When we speak about peace, we are speaking about the absence
of that which divides. When we speak about peace at the end of a
war, we are saying that there has been a condition of affairs in
which men have been fighting, they have been opposed one to the
other, and now that condition has ceased to prevail; a new situa
tion has emerged and there is peace-in other words, that which
divided has ceased to be and a new condition of affairs has come
into being. In the same way we speak of peace in a man's heart
when there is a cessation of some inner conflict. Before, there has
been turmoil; perhaps differing desires or ambitions have been
competing for the main place in his heart and life, and he comes
to a situation where he makes a decision to act in a certain way
and he is at peace in his mind, the division has gone.

But of course that is looking at it from a completely negative
standpoint. True peace is not simply the end of hostility, the end of
enmity and the end of division. True peace is a condition of har
mony. This is why, surely, during the years subsequent to the second
world war, we got into the way of speaking not of peace, but of a
'cold war'. Enmity had ceased as far as shooting was concerned but
there was no real peace, and there is not really peace in the
world even between nations which ostensibly are at peace, because
there are so many tensions, so much bitterness, so much suspicion.
True peace means not merely the absence of outward hostility, but
true peace means harmony, whether it is a harmony between man
and man or a harmony within a man's own spirit.

This morning I want to look at the experience and enjoyment of
the peace of God. We can see this at different stages for an exper- I
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ience of the peace of God in our hearts always begins, and indeed
must begin, with the basic fundamental experience of the Christian
who has peace with God through our Lord Jesus Christ. Until a
man knows peace with God through Christ he cannot in any sense
know peace from God. That is why so many people waste so much
time looking for what is ultimately a 'will of the wisp'-they are
looking for peace and comfort and freedom from anxiety; they
come to church sometimes in order to find these things, but they
fail to see that unless the root of the problem is dealt with, unless
their relationship with God is established any hope of enjoying the
peace and comfort of the gospel is very much an illusory hope.
You only know the joy of God in your heart, you only know that
peace which passes all understanding, when by grace you have been
brought into this condition of peace with God through Jesus Christ
our Lord.

Why is it that men need to know peace with God? Well, for the
simple and obvious reason that men are by nature in a state of
enmity against God. The carnal mind-in other words, the mind of
the man who has not been renewed by the Spirit of God-is
enmity against God. The natural man, the unregenerate man,
naturally hates God. He may indeed cover up his hatred. He may
cover it up with high flown religious phraseology. He may come to
church and read his Bible and say his prayers and may seem to be
a friend of God, but when you probe below the surface you discover
that this Scriptural truth rings sure and clear, 'the natural mind is
enmity against God'. You find this when you confront him with
the gospel. Speak to him of a religion in which he contributes some
thing and does his best to live for God and he is right with you,
but speak to him of a gospel which brings man's pride down in the
dust and humbles him and tells him that by grace he is saved and
by grace alone, that he must cast himself entirely upon the mercy
of God, and you will find he will not relish that kind of gospel.
Indeed, the more religious he is, very often the more antagonistic
he is. He will dismiss this as the approach of the extremist; this is
not the kind of Christianity he wants. He may seem to be eminently
religious but in actual fact at that point he is simply demonstrating
that at heart the unregenerate man is an enemy of God. His enmity
may take the form of open and scoffing blasphemy, it may take the
form of a blatant rejection of Christ, or it may take the sophisti
cated form of a religious adaptation of the gospel to suit man's
carnal and proud ends, but basically he remains what the Bible
says he is-an enemy ofGod.

This is why man is so dissatisfied in his own soul. This is why
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men rush hither and thither looking for something that will really
satisfy them. This is why you can look at the advertisements in the
papers and see all the things presented to give men this pleasure,
this thrill and that enjoyment, and this is why all the glossy adver
tisements are telling people that if you have this or that in your
home, if you have this kind of overseas holiday and that kind of
experience, well life will be rich and full. It is just an indication
that men are all the time seeking and groping, wanting something
to give them stability in life, to undergird life. Not only does it
demonstrate that there is something in the heart of man which
requires satisfaction, but it also demonstrates that so many of them
have not found that which really satisfies, namely the peace of
God.

Well, if we are enemies, if the natural mind is enmity against
God, quite clearly until that enmity has been dealt with there can be
no experience of peace with God; until a peace treaty is signed, two
nations which are at war continue to be at war. But by the grace of
God the great peace treaty was signed at Calvary. It was signed in
the blood of the Son of God, the One who in infinite condescension
stooped from His throne for us men and for our salvation. Yes, He
looked at a rebel world, at a world which had gone its own way.
God had said to Adam, 'Thou shalt not' and Adam had said 'I will'.
God had said, 'Thou shalt love the Lord Thy God with all thy
heart and with all thy soul and with all thy mind, thou shalt love
thy neighbour as thyself'; and man said 'No, 1 love myself first and
I will make a certain provision for my neighbour and 1 will try and
fit God into my programme.' Here is the world asserting itself.
declaring its own independence. going its own way. But God in
amazing grace does not let man reap the consequences of their own
sin. He sends His own Son. who takes the nature of sinful men upon
Him and stands in the place of the guilty rebel. He goes to the
Cross and there bears the penalty which is rightly due to rebels
against the King of kings. and there He takes upon Himself their
guilt and bears their shame in His own body on the Tree. It is
through that. through the atoning work of Christ. that men who are
guilty sinners. are reconciled to God through the blood of His
Cross. That is why the apostle Paul writes in the Epistle to the
Romans. 'Being justified by faith we have peace with God. through
our Lord Jesus Christ.' Paul is not writing this in the quiet of a
study. penning academic and theoretical doctrines. Paul is writing
out of his own rich experience. He is saying, 'I was an enemy of
God. In the midst of all my religion and law keeping. I was basically
an enemy of God and of His gospel; but 1 was brought to an end
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of myself and I have experienced that wonderful fact-peace with
God, through our Lord Jesus Christ.'

It is no wonder that Paul was a passionate lover of Christ and
that his great concern was to spread this gospel far and wide. It is
no wonder that when Paul writes you feel he is writing from his
heart. And I must ask you this morning, as it were going from
seat to seat and speaking very personally-Do you know this peace
with God through our Lord Jesus Christ? Are there uncertain minds
and hearts here this morning? Are there those whQ have been
seeking something to satisfy? Are there those who have been en
gaged in this vain quest and yet underneath there is a deep seated
unease, a lack of assurance, a lack of certainty? I am speaking to
you this morning of peace with God, of knowing God as your
Father, of knowing Him as the One in whose presence you rejoice.
Do you know Him thus? Is there this confidence in your approach
to Him, or is a service like this just one more formal routine, one
more Sunday morning in which we do certain things and then we
go from the building and that is the end of it? I point you this
morning to the Lord Jesus Christ. Yes, I know that many, many
of us here know the Saviour but it may well be that there are
those this morning in this church who as yet have not seen Christ
as Saviour; to them He is a vague distant figure. Well, I want to
point you to Him this morning, and I say that through Him, through
that One who shed His blood, through that One who rose again
from the dead, through this living Christ, there is peace with God.
I would call on you this morning to close with God's offer of
mercy and to listen to this promise: 'Him that cometh unto Christ
He will in no wise cast out.' He is not one who spurns the rebel, He
is not One who rejects the man who comes humbly seeking Him,
but He is the Christ who says, 'Come'; and with that invitation
there is a Saviour's readiness to forgive, to cleanse, to renew, and
to bring us as friends of God. 'Being justified by faith, we have
peace with God through our Lord Jesus Christ.' That is where it
begins and until we have been to Calvary, until we have put our
trust in Christ, we have not begun.

Of course it is sadly true that the Christian life is not always the
firm tread along the highway to Glory. It is possible, as in Bunyan's
'Pilgrim's Progress', to get into 'Bypath Meadow'. It is possible to
drift from that profession of faith which once we made, and as a
result, a Christian in this condition does not know any longer the
peace of God. He remembers what God did for him in the past but
somehow he seems to have lost his hold on those things, and as a
result, there is a lack of peace and a great need for peace. How is
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it that this condition comes into being as far as a Christian is
concerned? How is it that we who have known the mercy of God
and the forgiveness of Christ and the renewal of the Holy Spirit,
can yet drift away from it? Well, of course it is because we face the
devil, this subtle and relentless foe. We face the weakness of the old
nature which is ever with us and all too often we turn aside. We
turn aside sometimes because of definite sin. It was so with David
a wrong look, a lustful heart. Like many a man, he was on a steep
slope that led him into sin and led him away from God, and when
you turn to the Psalms and hear David pouring out his grief of
soul over his sinfulness, you are listening to a man who has for
feited the peace of God. The man who could rejoice and praise
God with joy in his heart had reached a dark patch in his life when
he went through a time of real misery. There was no peace there,
no joy there, no tranquility of soul. He was torn within by these
conflicting passions-lust and desire encountered the realisation
that he should be saying 'no' to these things and living only for
God and for holiness. David had to be brought through bitter
experience to see his own sin and his own unrighteousness. As many
a backsliding Christian has discovered, 'the way of the transgressor
is hard'-hard, above all, in that it mars the relationship with our
God and it sows seeds of discord in our own hearts. It was only as
David was brought through humiliation to repentance, to seek
God's face, that he knew not only the cleansing which God so
readily imparts to the seeking soul, not only discovered the ready
welcome that God gives to the backslider, but he entered in a new
way into peace. 'Restore unto me,' he cries, 'the joy of Thy salva
tion,' and that joy, that peace, began again to well up in his heart.

But the Christian may drift from God, not because of some
obvious and ugly sin as in David's case, but because of some
spirit or attitude of disobedience. I suppose one of the notable illus
trations of that in the Old Testament was 10nah the prophet. God
says to 10nah, 'Go to Nineveh.' But Nineveh was no easy assign
ment; there would be opposition there, there would be danger there.
Nineveh, the Assyrians-listening to a prophet from Israel? Why, it
was an impossible task! 10nah went in the opposite direction, as
many a Christian has gone; as many a young Christian perhaps who
has heard God saying, 'I want you overseas; I want you in that
task.' But at home there is security, and there is a pension, and
there are prospects, yet God is saying very insistently, 'It is Nineveh,
that is the place.' And as that young Christian turns aside and tries
to quieten this insistent voice, it is still nagging there in the back
ground; and sometimes it nags on until he reaches the point that
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Jonah reached that day in the ship when everything was going
wrong and the men did not know the reason. Jonah had to say,
'1 am the reason for it; 1 am the one who is to blame and this whole
sorry situation is simply due to my disobedience.' And it was when.
Jonah got back in humility and repentance, and saw God's face
and knew God's forgiveness, and set his face to go to Nineveh
yes, when he got back to the point where he was ready, no matter
what it cost, to obey, -it was then that blessing began to come. It
came not only to him, but indeed in the situation which he had
imagined was impossible, in Nineveh itself, for men heard the Word
from the prophet and repented and turned to God.

Spiritual decline can come in a more subtle way. We have been
thinking of deliberate disobedience or deliberate persistence in a
sinful course, but Christians can backslide in a much more gentle
fashion. You will remember the church in Ephesus to which John
in the Book of the Revelation sends one of his letters (one of the
'letters to the seven churches'). What was Christ's word to Ephesus?
He says, '1 know all about you, and there is so much in your
church life which commends you, there is so much which shows
that God is at work among you, but this is what 1 have against
you; you have left your first love and this is a serious condition in
which to find yourself.' How true it can be of the individual Chris
tian. How true it can become of a fellowship of God's people. 'Lost
our first love.' We may remain orthodox in a day when so many are
abandoning the orthodox faith; we may still pray with the appro
priate phrases; we may still be there in the prayer meeting and in
church. But if we look deep into our hearts we know very well that
there is a coldness there, and a deadness. We have lost our first
love, and when we have lost our first love for Christ, we may pre
serve an outward appearance to Christian friends of one who is
really going on with the Lord, but in our heart of hearts there can
be a desperate lack of peace. We know that we have not got a real
passion for Christ, that the Word of God is not the most important
thing to us and the gospel is not the great concern of our lives.
Other things crowd in, and the more we lose our love for the Lord,
the more inevitably we tend to thin.k about ourselves and our own
concerns. The Lord brings us back and sometimes it is through
a real humbling of soul. He brings us to the point where we are
prepared to say, 'Lord, my love has indeed become lukewarm, there
is a dullness and a deadness of soul. Lord, 1 am concerned about
many things rather than Thy glory. Lord, have mercy upon me:
Lord, Thou didst save me and bring me to Christ. Thou has kept
me, in mercy Thou has preserved me, and in shame 1 acknowledge
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before Thee that I have set my affection on things below rather
than on things above.' And the peace of God becomes a rich exper
ience to the backsliding Christian who turns back and finds cleans
ing and finds as the prodigal found, that the Father is more than
half way to meet the returning wanderer.

There is another cause of disharmony, another reason for need
ing peace. We have been looking at our relationship with God,
and that is the basic relationship, and we must be right at that point.
But we are not only people before God, we are men and women in
company with one another, and when there comes a breach between
Christian and Christian, we will certainly not know the peace of
God in our hearts. Now breaches between people are perfectly
natural as far as the world is concerned, and the man of the world
does not take it amiss that he has had a quarrel with this one or that
he is not on speaking terms with that one. The world does not take
it amiss that society is cloven asunder, that there are class barriers
between this group and that group, that there are ugly barriers of
colour as the extraordinary attitude is taken up that because a
man's face is a different colour from our own, we are separated
from him. The world takes this as the normal thing; they are not
unduly concerned and they do not feel any measure of guilt that
they are divided the one from the other. But Christians-they
belong to a new realm, they belong to a Kingdom in which such
barriers have gone down. There is neither 'Jew nor Greek', 'bond
nor free', rich nor poor, educated nor uneducated, we are all one
in Christ Jesus. But the 'Old Adam' keeps on making his appear
ance within the church of Christ, and before we know where we
are, we adopt what is the normal attitude of the world and we find
division. You see that in the New Testament, in the church in
Corinth which was split up into cliques and factions. You see it
even with men of God like Paul and Barnabas who parted asunder,
for there was really a severe quarrel when they took separate paths.

Division-a reality amongst Christians, and one that brings sad
ness of heart and lack of peace and above all something that is
dishonouring to the Lord. What is the answer to such? Well, I
believe first of all we have got to recognise the sinfulness of our
reaction to other people. What do I mean? I mean that when there
is some division say between us and another Christian we tend to
feel that he is to blame. He may be to blame, he may have said
something, he may have done something, that it utterly unworthy of
a Christian. He may have injured us by what he said or did, and
clearly he is guilty before God, but our reaction can be just as
blam.eworthy. The Lord spoke of 'turning the other cheek'. He
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talked about a forgiving spirit even when our brother sins against
us. But sometimes the bitter reaction on our part can in some ways
be even more grievous than the initial injury done by the other
person. I believe we have got to recognise the sinfulness of that
which divides believer from believer, and we have got to recognise
where the path of true fellowship and unity lies.

'Peace from God our Father and the Lord Jesus Christ'! It is
only when we are rightly related to the Father and the Son that we
not only know peace with God but we will know peace with one
another. From God the Father?-well, He is our Father and we are
His children. So that other Christian who has annoyed me so
intensely, that other Christian with whom I am not really on speak
ing terms, or with whom I am on speaking terms audibly but not
really in my heart, he is another child in the family, and my heav
enly Father is concerned with him as He is concerned with me.
How can I then possibly consider any division between us? Child
ren in the same family belong to the same father, and he comes
from God our Father-not God my Father but GQd our Father,
within the family, and from our Lord Jesus Christ.

Who am I? We ask that question and surely we simply say, 'A
sinner saved by the mercy of God and through the blood of Christ.'
Was there something in me that He saved me? No, it was by grace
that I was saved. Have I any right to boast? None whatsoever; my
only glory can be in Christ. Well then, what about this other person?
If Christ had dealt with me as in spirit I am dealing with this one
who has offended me, where would I be today? I would be on the
road to hell. It was because Christ did not look at my rebellion but
came in love and mercy and saved me-it is because of that that
by the grace of God I am what I am. Well then, how dare I exhibit
an unforgiving spirit to someone else, when I think of the free
forgiveness which Christ has shown to me.

Paul writes this letter to the Philippians, and there are two.
people in the church at Philippi whose names have gone down into
Christian history, not for the great things they were doing in the
church, but because they were obviously not on speaking terms.
This was a church where God was at work, where the Spirit was
evidently present in power; a church that was reaching out to the
town around with the gospel, but here are Euodias and Syntyche,
instead of being involved in the task of speaking the gospel, they
are bickering with each other. Paul does not mention the reason
for that quarrel. He simply urges them: 'Be of the same mind in
the Lord. Realise that you are blood-bought children of the same
heavenly Father, and put away all these things. Have peace the one
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with the other.' Harmony with others is closely linked with peace
in our own hearts because as you know very well, if we are not at
one with someone else, if there is resentment or bitterness, it pro
duces a lack of harmony in our own hearts. 1 knew two people and
they had quarrelled. 1 was in touch with both of them and 1 dis
covered that both of them were going to their respective doctors
suffering from stomach trouble. Unfortunately they had different
doctors for if they had had the same doctor he might have realised
what was the trouble. They were both so bitterly involved in this
quarrel that they were both suffering a physical reaction. If there
is resentment and bitterness and an unforgiving spirit it will affect
us and we will not know the meaning of God's peace in our hearts.

There is one final realm in which this matter Qf peace is exper
ienced. 1 have been looking at relationships between us and God
and between us and our fellow Christians, but a Christian may be
in a true relationship with God and in true fellowship with his
fellow Christians; he may honestly and humbly before God say, 'I
do not know of any of my fellow Christians with whom 1 have
any real difference, 1 am in perfect harmony with the people in the
fellowship and yet you know there are things which cause me a lack
of peace.' 1 believe many Christians suffer at times from a real lack
of peace in their hearts. Now what is it? Well, 1 believe there are
different reasons.

One reason is the recollection of past sin. The devil has got a
marvellous memory and sometimes when we forget, he comes along
and reminds us. He very often adopts this approach when God is
blessing us. It may be that we are really enjoying a close walk
with God, it may be that God is using us to reach others with His
gospel, and the devil suddenly shatters it all and says, 'Yes, but
have you forgotten about what happened (it may be five years ago,
ten years ago), have you forgotten that ugly foul thing that hap
pened? If those other Christians knew about you, you would not
be speaking so loudly about Christ.' And we so easily listen to him
and there comes the old uneasiness-yes, we do remember it; the
old uncertainty, the feeling almost that we are hypocrites. 1 believe
we need to get back and remember that when God forgives, He
does not retain the sin in His memory. The devil does, and will try
and revive it in our memory but God says, 'I have blotted out as
a thick cloud thy transgression, and as a cloud thy sin. As far as
the east is from the west, so far have 1 removed thy transgressions
from me.' 'If we confess our sins, God is faithful and just to forgive
us our sins and to cleanse us from all unrighteousness.' Not only is
the guilt removed, but the stain is effaced, the defilement is gone,
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and we can laugh in Satan's face. 'Resist the devil and he will flee
from you', and when he comes and tries to disturb our peace and
recall past failure, we hold before him the rich promises of God.

Another reason for lack of peace is that sometimes Christians
are rebelling against the situation in which they find themselves. It
may be that this situation has brought some major disappointment;

. they had set their heart upon something and everything has simply
crashed about them. Or it may be that they are going through a
time of real testing. It may be because of illness, perhaps not illness
in their own life but illness in the home. It may be that they have
faced some major loss. But whatever it is they are chafing under
the restricting hand of God, and rebelling against God's chastening.
But that simply makes the situation worse, because instead of the
peace of God in our hearts, resentment against His dealings so
easily slips into bitterness of soul, and bitterness of soul is like a
canker, it is like a rot in an apple, it not only destroys that piece
of fruit but defiles all the surrounding fruit. So, not only are we
tainted in our own heart by this resentment and bitterness, but we
cease to be the infleunce we might be in the fellowship. The
apostle Paul writes 'I have learnt in whatsoever state I am, there-
with to be content.' He had not reached this position automatically;
it was not something into which he drifted. He learnt it through
bitter experience, through committing his way unto the Lord. 'In
all thy ways acknowledge Him and He shall direct thy path.' We
need each one to learn how to submit ourselves under the mighty
hand of God.

But there are many Christians and they are humbly seeking to
obey the Lord in all things, and yet sometimes they have periods of
uneasiness because of the future. The future is very uncertain, we
do not know what a day may bring forth, and when we read our
newspapers and look at the years ahead, there are times when
men's heart fail them for fear. There are the glib optimists of
course, who are not bothered about the future. But any thinking
person, looking at the tensions in the world can see the possibility t'.,,
of civilisation being virtually destroyed. Well there are times when
Christians share the uncertainty of others, they are uneasy, they are
afraid. Or it may be something more personal. They know some-
thing that is impending and they wonder how they are going to meet
it. They may be anxious because of some health problem, and as
these gnawing anxieties and worries press in the peace of God
ceases to be a reality. Paul comes back and he says, 'In nothing
be anxious but in everything by prayer and supplication with
thanksgiving let your requests be made known unto God, and the



peace of God which passeth all understanding shall keep your
hearts and minds.' The word he used here was the word you might
have used of a Roman garrison. Here is a sleeping city and out
there are enemies waiting to attack, but around the walls of
Philippi Roman legionaries would have been posted, stationed on
the look out, ready to repel any assault. Said Paul, the peace of
God is God's strong garrison around the people of God. Whatever
the situation, whatever the future may hold, many dark days may
possibly come-days so dark that we cannot imagine how grim
they will be, but the Christian can say, 'I have learnt in whatever
state I am therewith to be content'. Having committed my way
to the Lord and thanked God for His past mercies, and leaving
myself in His strong hands, I know and I rejoice to know, that the
peace of God garrisons my heart. May the Lord so work in all
of us that we will know this peace with God, this peace the one with
the other, and this deep inward tranquility which is really the
heritage and the birthright of the children of God; and to the
Giver of that peace and to the One whose blood bought that peace,
we shall ascribe all the glory.
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SOLUTION OF No. 172
The whole: Patience (James 5 : 11).

1. Perfect (James 1 : 4).
2. Affliction (James 1 : 27).
3. Tongue (James 3: 8).
4. Imputed (James 2 : 23).
5. Elias (James 5 : 17).
6. Naked (James 2 : 15).
7. Clothing (James 2: 3).
8. Earnestly (James 5 : 17).
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The Deity of Christ
BENJAMIN B. WARFIELD

A recent writer has remarked that our assured conviction of the
deity of Christ rests, not upon 'proof-texts or passages, nor upon
old arguments drawn from these, but upon the general fact of the
whole manifestation of Jesus Christ, and of the whole impression
left by Him upon the world'. The antithesis is too absolute, and
possibly betrays an unwarranted distrust of the evidence of Scrip
ture. To make it just, we should read the statement rather thus:
Our conviction of the deity of Christ rests not alone on the scriptural
passages which assert it, but also on His entire impression on the
world; or perhaps thus: Our conviction rests not more on the scrip
tural assertions than upon His entire manifestation. Both lines of
evidence are valid; and when twisted together form an unbreakable
cord. The proof-texts and passages do prove that Jesus was
esteemed divine by those who companied with Him; that He
esteemed Himself divine; that He was recognised as divine by those
who were taught by the Spirit; that, in fine, He was divine. But over
and above this Biblical evidence the impression Jesus has left upon
the world bears independent testimony to His deity, and jt may well
be that to many minds this will seem the most conclusive of all its
evidences. It certainly is very cogent and impressive.

EXPERIENCE AS PROOF

The justification which the author we have just quoted gives of
his neglecting the scriptural evidence in favour of that borne by
Jesus' impression on the world is also open to criticism. 'Jesus
Christ,' he tells us, 'is one of those essential truths which are too
great to be proved, like God, or freedom, or immortality.' Such
things rest, it seems, not on proofs but on experience. We need not
stop to point out that this experience is itself a proof. We wish
rather to point out that some confusion seems to have been fallen
into here between our ability to marshal the proof by which we are
convinced and our accessibility to its force. It is quite true that 'the
most essential conclusions of the human mind are much wider and
stronger than the arguments by which they are supported'; that the
proofs 'are always changing but the beliefs persist'. But this is not
because the conclusions in question rest on no sound proofs; but
because we have not had the skill to adduce, in our argumentative
presentations of them, the really fundamental proofs on which they
rest.
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UNCONSCIOUS RATIONALITY

A man recognises on sight the face of his friend, or his own hand
writing. Ask him how he knows this face to be that of his friend, or
this handwriting to be his own, and he is dumb, or, seeking to reply,
babbles nonsense. Yet his recognition rests on solid grounds, though
he lacks analytical skill to isolate and state these solid grounds. We
believe in God and freedom and immortality on good grounds,
though we may not be able satisfactorily to analyse these grounds.
No true conviction exists without adequate rational grounding in
evidence. So, if we are solidly assured of the deity of Christ, it will

. be on adequate grounds, appealing to the reason. But it may well
be on grounds not analysed, perhaps not analysable, by us, so as to
exhibit themselves in the forms of formal logic.

We do not need to wait to analyse the grounds of our convictions
before they operate to produce convictions, any more than we need
to wait to analyse our food before it nourishes us; and we can soundly
believe on evidence much mixed with error, just as we can thrive on
food far from pure. The alchemy of the mind, as of the digestive
tract, knows how to separate out from the mass what it requires for
its support; and as we may live without any knowledge of chemistry,
so we may possess earnest convictions, solidly founded in right
reason, without the slightest knowledge of logic. The Christian's
conviction of the deity of his Lord does not depend for its soundness
on the Christian's ability convincingly to state the grounds of his
conviction. The evidence he offers for it may be wholly inadequate,
while the evidence on which it rests may be absolutely compelling.

TESTIMONY IN SOLUTION

The very abundance and persuasiveness of the evidence of the
deity of Christ greatly increases the difficulty of adequately stating it.
This is true even of the scriptural evidence, as precise and definite as
much of it is. For it is a true remark of Dr. Dale's that the particular
texts in which it is definitely asserted are far from the whole, or even
the most impressive, proofs which the Scriptures supply of our
Lord's deity. He compares these texts to the salt-crystals which
appear on the sand of the sea-beach after the tide has receded.
'These are not', he remarks, 'the strongest, though they may be the
most apparent, proofs that the sea is salt; the salt is present in
solution in every bucket of sea-water.' The deity of Christ is in
solution in every page of the New Testament. Every word that is
spoken of Him, every word which He is reported to have spoken of
Himself, is spoken on the assumption that He is God. And that is .
the reason why the 'criticism' which addresses itself to eliminating
the testimony of the New Testament to the deity of our Lord has set
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itself a hopeless task. The New Testament itself would have to be
eliminated. Nor can we get behind this testimony. Because the deity
of Christ is the presupposition of every word of the New Testament,
it is impossible to select words out of the New Testament from which
to construct earlier documents in which the deity of Christ shall not
be assumed. The assured conviction of the deity of Christ is coeval
with Christianity itself. There never was a Christianity, neither in
the times of the Apostles nor since, of which this was not a prime
tenet.

A SATURATED GOSPEL

Let us observe in an example or two how thoroughly saturated
the Gospel narrative is with the assumption of the deity of Christ, so
that it crops out in the most unexpected ways and places.

In three passages of Matthew, reporting words of Jesus, He is
represented as speaking familiarly and in the most natural manner
in the world, of 'His angels' (13: 41; 16: 27; 24: 31). In all three
He designates Himself as the 'Son of man'; and in all three there
are additional suggestions of His Majesty. 'The Son of man shall
send forth His angels, and they shall gather out of His kingdom all
things that cause stumbling and those that do iniquity, and shall cast
them into the furnace of fire.'

Who is this Son of man who has angels, by whose instrumentality
the final judgment is executed at His command? 'The Son of man
shall come in the glory of His Father with His angels; and then shall
He reward every man according to his deeds.' Who is this Son of
man surrounded by His angels, in whose hands are the issues of
life? The Son of man 'shall send forth His angels with a great sound
of a trumpet, and they shall gather together His elect from the four
winds, from one end of heaven to the other'. Who is this Son of
man at whose behest His angels winnow men? A scrutiny of the
passages will show that it is not a peculiar body of angels whieh is
meant by the Son of man's angels, but just the angels as a body, who
are His to serve Him as He commands. In a word, Jesus Christ is
above angels (Mark 13 : 32)-as is argued at explicit length at the
beginning of the Epistle to the Hebrews. 'To which of the angels
said he at any time, Sit on my right hand, ete.' (Heb. 1 : 13).

REAVEN COME TO EARTH

There are three parables recorded in the fifteenth chapter of Luke
as spoken by our Lord in His defence against the murmurs of the
Pharisees at His receiving sinners and eating with them. The essence
of the defence which our Lord offers for Himself is, that there is joy
in heaven over repentant sinners! Why 'in heaven', 'before the
throne of God'? Is He merely setting the judgment of heaven over
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against that of earth, or pointing forward to His future vindication?
By no means. He is representing His action in receiving sinners, in
seeking the lost, as His proper action, because it is the normal con
duct of heaven, manifested in Him. He is heaven come to earth.
His defence is thus simply the unveiling of what the real nature of
the transaction is. The lost when they come to Him are received
because this is heaven's way; and He cannot act otherwise than in
heaven's way. He tacitly assumes the good Shepherd's part as His
own.

THE UNIQUE POSITION

All the great designations are not so much asserted as assumed
by Him for Himself. He does not call Himself a prophet, though He
accepts this designation from others: He places Himself above all
the prophets, even above John the greatest of the prophets, as Him
to whom all the prophets look forward. If He calls Himself
Messiah, He fills that term, by doing so, with a deeper significance,
dwelling ever on the unique relation of Messiah to God as His
representative and His Son. Nor is He satisfied to represent Himself
merely as standing in a unique relation to God: He proclaims Him
self to be the recipient of the divine fullness, the sharer in all that
God has (Matt. 11 : 28). He speaks freely of Himself indeed as
God's Other, the manifestation of God on earth, whom to have seen
was to have seen the Father also, and who does the work of God on
earth. He openly claims divine prerogatives-the reading of the
heart of man, the forgiveness of sins, the exercise of all authority in
heaven and earth. Indeed, all that God has and is He asserts Him
self to have and be; omnipotence, omniscience, perfection belong as
to the one so to the other. Not only does He perform all divine
acts; His self-consciousness coalesces with the divine consciousness.
If His followers lagged in recognising His deity, this was not because
He was not God or did not sufficiently manifest His deity. It was
because they were foolish and slow of heart to believe what lay
patently before their eyes.

THE GREAT PROOF

The Scriptures give us evidence enough, then, that Christ is God.
But the Scriptures are far from giving us all the evidence we have.
There is, for example, the revolution which Christ has wrought in
the world. If, indeed, it were asked what the most convincing proof
of the deity of Christ is, perhaps the best answer would be, just
Christianity. The new life He has brought into the world; the new
creation which He has produced by His life and work in the world;
here are at least His most palpable credentials.

Take it objectively. Read such a book as Harnack's 'The Expan-
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sion of Christianity', or such an one as Van Dobschlitz's 'Christian
Life in the Primitive Church'-neither of which allows the deity of
Christ-and then ask, Could these things have been wrought by
power less than divine? And then remember that these things were
not only wrought in that heathen world two thousand years ago, but
have been wrought over again every generation since; for Christian- •.
ity has reconquered the world to itself each generation. Think of
how the Christian proclamation spread, eating its way over the
world like fire in the grass of a prairie. Think how, as it spread, it
transformed lives. The thing, whether in its objective or in its sub-
jective aspect, were incredible, had it not actually occurred. 'Should
a voyager,' says Charles Darwin, 'chance to be on the point of ship-
wreck on some unknown coast, he wiII most devoutly pray that the
lesson of the missionary may have reached thus far. The lesson of
the missionary is the enchanter's wand.' Could this transforming
influence, undiminished after two miIIeniums, have proceeded from
a mere man? It is historically impossible that the great movement
which we call Christianity, which remains unspent after all these
years, could have originated in a merely human impulse; or could
represent today the working of a merely human force.

THE PROOF WITHIN
Or take it subjectively. Every Christian has within himself the

proof of the transforming power of Christ, and can repeat the blind
man's syllogism: Where herein is the marvel that ye know not
when He is, and yet He opened my eyes. 'Spirits are not touched to
fine issues who are not finely touched.' 'Shall we trust,' demands an
eloquent reasoner, 'the touch of our fingers, the sight of our eyes,
the hearing of our ears, and not trust our deepest consciousness of
our higher nature-the answer of conscience, the flower of spiritual
gladness, the glow of spiritual love? To deny that spiritual ex-
perience is as real as physical experience is to slander the noblest
faculties of our nature. Tt is to say that one half of our nature tells
the truth, and the other half utters lies. The proposition that facts
in the spiritual region are less real than facts in the physical realm
contradicts all philosophy.' The transformed hearts of Christians,
registering themselves 'in gentle tempers, in noble motives, in lives
visibly lived under the empire of great aspirations'-these are the
ever-present proofs of the divinity of the Person from whom their
inspiration is drawn.

The supreme proof to every Christian of the deity of his Lord is
then his own inner experience of the transforming power of his Lord
upon the heart and life. Not more surely does he who feels the
present warmth of the sun know that the sun exists, than he who has
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experienced the re-creative power of the Lord know Him to be his
Lord and his God. Here is, perhaps we may say the proper,
certainly we must say the most convincing, proof to every Christian
of the deity of Christ; a proof which he cannot escape, and to which,
whether he is capable of analysing it or drawing it out in logical
statement or not. he cannot fail to yield his sincere and unassailable
conviction. Whatever else he mayor may not be assured of, he
knows that his Redeemer lives. Because He lives, we shall live
als(}-that was the Lord's own assurance. Because we live, He lives
also-that is the ineradicable conviction of every Christian heart.

Christianity rests on three great pillars: The Incarnation, the
Crucifixion, and the Resurrection of the Lord Jesus Christ. Incarna
tion alone could not redeem sinful men. But, apart from the
Incarnation, there could be no propitiatory sacrifice that would
avail to put away sin. God became Man in order to die. We cannot,
therefore, make too much of the mystery of the union of the human
and the divine in Him who was both Son of God and Son of Mary.
In Him we have the 'Daysman' for whom the patriarch Job longed,
the One who can lay His hand upon both God and man (Job. 9:33)
because He combines the natures of both in one glorious Person.
Bethlehem, Calvary, and the empty tomb, all alike should stir our
souls and draw our hearts out to God in wonder, love, and praise.

-CO H. SPURGEON.

I warn then everyone who loves his soul to be very jealous as to
the preaching he regularly hears and the place of worship he regu
larly attends. He who deliberately settles down under a ministry
which is positively unsound is a very unwise man . .. if false doctrine
is unmistakably preached in a parish church, a parishioner who
loves his soul is quite right in not going to that parish church.
-J. C. RYLE.

Those who start with Christ in the boat may be sure vf three
things: storms, His presence, and a safe arrival.-WILLIAM HOSTE.
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Thoughts on Revival
E.T.GURR

'Thou, 0 God, didst send a plentiful rain, whereby Thou didst
confirm Thine inheritance, when it was weary.'-Psalm 68 : 9.

Psalm 68 was sung at the bringing of the Ark of the Covenant to
Jerusalem (2 Sam.). The Ark represented the 'Presence of God'.
Reference is made to that 'Presence' in verse two, and elsewhere.
The opening verses of this composition constituted the battle song
of the Covenanters and of the Ironsides. The whole Psalm vividly
pictures the way of the Lord Jesus among His people and on their
behalf. It is in many senses unique. There are thirteen words in it
which are not found elsewhere, and it ascribes six different Names
to God. Now, the Exodus, which was particularly in the mind of the
Psalmist, was a season of great revival-all the characteristics of true
revival being then in evidence, and the essence of such a revival is
distilled and epitomised in this ninth verse.
(I) THE CHARACTER OF REVIVAL.

By definition, revival is an irregular blessing. That is illustrated in
the reference to rain. It doesn't rain all the time! Revival is not the
natural condition of the Church; it is not a regular and constant
state. Not only does the Bible teach us this, but it is also the teaching
of Church history. There are seasons when God sends plentiful rain,
and there is nothing whatever man can do to procure it. There have
been those who have sought to rationalise a personal revival ex
perience, and reduce it to a mechanical thing, teaching that the use
of certain means will procure certain results, but this is patently
wrong. As the Psalmist rehearses the wilderness journey, he writes
of rain on the desert sand. This was unlikely and unexpected, and
quite contrary to nature and science. This blessing did not follow
any laws of cause and effect. Rivers leapt forth from the rock. It
was altogether supernatural. There is no substitute for rain. Our
routine work is of vital importance, and we must always address
ourselves to it with untiring zeal. But, it is by revival the Church is
carried forward!
(2) THE CONFIRMAnON OF REVIVAL.

'Thou didst send a plentiful rain whereby Thou didst confirm
Thine inheritance.' It is by revival God brings confirmation to His
inheritance. It is by revival that spiritual things are made real. God
Himself becomes real. The heavens are rent asunder and His people
are allowed a glimpse of His Majesty and Glory and Holiness. Sin
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becomes so real. It is hated and confessed and put right. Marriages
are mended; drunkards are rescued; debts are paid; the proud are
humiliated; hypocrites are unmasked. Not only do God and sin
become real, but assurance also becomes real. The inheritance is
confirmed! There are no nagging doubts. There are no plaguing
uncertainties. There are no distracting hesitations. The Spirit wit
nesses with the spirits of God's people, and their joy is unspeakable
and full of glory.
(3) THE CIRCUMSTANCES OF REVIVAL.

The condition of the people before revival is of great interest.
'Thou, 0 God, didst send a plentiful rain, whereby Thou didst
confirm Thine inheritance, when it was weary.' Revival doesn't
follow the laws of cause and effect, but God does seem particularly
disposed to bless when His people are weary. Well, when are you
weary? (i) We are weary when we haven't rested enough. When we
haven't refreshed our souls as often as we should in the shadow of
the rock. When we haven't reposed as we might have done in the
Saviour's side. When we have been wandering off, living our own
lives, without regular spiritual renewal or confidence; battling in our
own strength; our testimony all sound and fury.

(ii) We are weary when the day is oppressive. When the atmos
phere is heavy. At such seasons we never quite know when or where
the storm is going to break.

(iii) We are weary when we have been too busy. Perhaps we have
been too busy for earnest prayer; too busy for unhurried meditation;
too busy to give ourselves to God's Holy Word. If this is so, then we
have been to busy! Oh, we have not been idle. We have been
fussily engaged in Sunday School work; in Youth work; serving on
this committee and that, but the essentials have been neglected, and
our business has made us tired. We are weary.

(iv) It is possible to be weary because we have too little to do. It
is then we are likely to become bored and tired. There is much
heart-sickness among the Lord's people because they have too little
to do. They attend Church, but the life and prosperity of the
Church; the work and witness of the Church, these are aspects of its
fellowship of which they know little. They grow weary. Tired of the
whole thing.

(v) A person can be weary through illness. A Christian can
become weary because of sin. Cherished sin, or hated sin which is
still unconquered. Sin smothered and repressed. Evil desires and
attitudes not dealt with. Bitterness lurking in the heart. That
believer will be weary.

I
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(vi) It is possible to be weary because drugged. Ours is a drugged
generation. It has been drugged by Biblical Liberalism; by Scientific
Humanism; by what can best be called a vague belief in Spontaneous
Evolutionism; and by a rash and all-embrasive Ecumenism.

(vii) Weeping and sorrow will cause weariness. 1 Sam. 30:4, 'Then
David and the people that were with him lifted up their voice and
wept, until they had no more power to weep'. Weeping and sorrow
sap the strength. There are those who weep sore, not for the sorrows
of a family, but because of the state of Christ's Kingdom; because
His cause languishes in the earth, and they have wept themselves
into a state of weariness.

(viii) Warfare sometimes leaves the warrior weary. 1 Sam. 30 : 10,
'But David pursued, he and four hundred men, for two hundred
abode behind, which were so faint that they could not go over the
brook Besor'. How our spiritual battles leave us without strength
betimes!

(ix) Weariness can come through malnutrition. 1 Sam. 30 : 12,
David's men found an Egyptian in the field, 'And they gave him a
piece of cake of figs, and two clusters of raisins: and when he had
eaten, his spirit came again to him, for he had eaten no bread, nor
drunk any water, three days and three nights'. You will remember
that when Jonathan took a little honey, his eyes brightened. There
are numbered amongst us those who are weary because they are
undernourished. They have not nurtured their souls on spiritual
delights. Their outlook has been carnal, and their spirits are
starved.

(x) Weariness comes of double-mindedness too. The man with a
single purpose has more drive than the double-minded man. If a
man declares, 'This one thing I do', he seems somehow to find the
energy to do it. But, a divided mind and heart lay a man low. He
is weary.

(xi) Frustration can cause weariness. We look upon ourselves as
failures. We lack success in the work. We are bitterly disappointed.
We sow with tears, but there are no sheaves at harvest, and how
weary we are. Take heart, weary saint. This was when God revived
His people. 'When it was weary.'
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After Death What?
W. J. GRIER

What lies beyond death? On this topic it is vain to have recourse
to the opinions of men. Plato tells of the pathetic words of Simmias
to Socrates about the difficulty of attaining to any certainty on such
points in this present life. In view of this difficulty Simmias urged
the seeker for light to 'take the best and most irrefragable of human
notions, and let this be a raft on which to sail through life'. He
added: 'not without risk, as I admit, if he cannot find some word of
God which will more surely and safely carry him'. Alas, Simmias
had no word of God-no sure ground of hope. But we have the
very 'outbreathings' of the Almighty in the Holy Scriptures.

After death, what? The Bible replies 'after death, the judgment'.
But what of the time between death and the judgment? The Bible
leads us to affirm:

1. That there is more to a man than his physical frame.
This is clear from the account of his creation in Genesis. God

made man's body of a pre-existing material-the 'common clay'
and his soul-life owed its origin to the direct creative activity of the
Most High (Genesis 2 : 7). Here witness is borne to the fact that
man has a body and a soul. Our Lord also bore clear witness to this
when He said: 'Fear not them who kill the body but are not able to
kill the soul: but rather fear Him who is able to destroy both soul
and body in hell' (Matt. 10 : 28).

2. That the soul has a never-ending existence.
The body dies and is laid in the dust of the earth from which it

came, but the soul continues to exist and will exist for ever. The
Scripture indeed insists that God 'only hath immortality' (l Tim.
6 : 16). That is, He only is the original possessor and fountain of
life. But to His saints immortality also belongs in a derived sense
derived from the original fountain. To this possession of immor
tality the Lord Jesus bore witness when He said: 'He that believeth
in Me shall never die' (John 11 : 26).

Actually, the words 'immortal' and 'immortality' are used in the
Bible of those who have everlasting life through Jesus Christ and
who are destined to glorify Him in both body and soul in the new
heaven and new earth. So the Bible, while affirming the endless
existence of the soul, applies the high term 'immortal' to the souls of
the righteous. The sense of a blessed and glorious existence seems
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to be attached to the word. It is therefore used of the souls of the
righteous, and it is applied also to body and soul after the resur
rection (l Cor. 15 : 53; 2 Cor. 5 : 4).

3. That there are two places of existence beyond death for souls
separated from their bodies. i

In the 32nd chapter of the Westminster Confession of Faith we ~

read: ,
'The bodies of men, after death, return to dust, and see corrup-

tion: but their souls, which neither die nor sleep, having an immortal ~
subsistence, immediately return to God who gave them: the souls
of the righteous, being then made perfect in holiness, are received
into the highest heavens, where they behold the face of God, in light
and glory, waiting for the full redemption of their bodies. And the
souls of the wicked are cast into hell, where they remain in torment
and utter darkness, reserved to the judgment of the great day.
Beside these two places, for souls separated from their bodies, the
Scripture acknowledgeth none.' In support of this statement the
Confession quotes some fourteen portions of Scripture.

The Bible speaks of the death of the righteous as 'going to
paradise', 'being carried by the angels into Abraham's bosom',
'departing to be with Christ' or to be 'at home with the Lord',
'falling asleep in Jesus' and 'departing in peace'. On the other hand,
the wicked are said, like Judas, to go to their own place. Of the rich
man it was said that 'he died and was buried, and in hell he lifted
up his eyes being in torments' (Luke 16 : 22-23).

False sects commonly appeal to the Book of EccIesiastes. They
say it presents a picture of life after death which is marked by dark
ness and hopelessness. Indeed, they conclude from it that there is no
continuance of life and activity after death.

In reply, it should be pointed out first of all that in EccIesiastes
we are not to expect the full wealth of revelation which we have in
the New Testament. It was only by the death and resurrection of
our Lord that life and immortality were fully brought to light (2 Tim.
1 : 10).

It should also be pointed out that the objectors misunderstand
Ecclesiastes. The expression 'under the sun' occurs many times in
this book, and its great aim is to show that life is completely without
meaning apart from God. So it surveys life 'under the sun', that is,
from a mere earthly point of view. From this angle the lot of the
righteous might seem like that of the wicked: 'All things come alike
to all and there is one event to the righteous and to the wicked'. But
this is not the only angle known to the writer of Ecclesiastes. He



knows there is a difference between the righteous and the wicked:
'to the man that pleaseth him God giveth joy, but to the sinner
travail'. And he knows something of life after death: 'The dust
returneth to the earth as it was, and the spirit shall return to God
who gave it'. And he knows of a judgment: 'God will bring every
work into judgment' (Eccles. 9 : 2; 12 : 7, 14).

So the Book of Ecclesiastes is not out of harmony with the rest of
the Bible, though the lamp of revelation does not burn as brightly
there as in the New Testament.

4. That there is no 'limbo of the fathers'.
This 'limbo' has played quite a part in the works of Roman

theologians. They say it was once the abode-the cheerless abode
of the Old Testament saints, but it is now empty because the Lord
by His death and resurrection brought them to a happier place.

Some Protestants seem to retain an element of this Romish view.
They think the Old Testament saints did not go directly to heaven
but to another place which they sometimes call 'paradise' or 'Abra
ham's bosom'. But it is perfectly clear that Paul identifies paradise
with the third or highest heaven (2 Cor. 12 : 2, 4), and it is also clear
that Abraham looked, not for some gloomy abode, but for 'a better
country, that is, a heavenly' (Heb. 11 : 16).

This teaching of a 'limbo' for the Old Testament saints seems to
have some resemblance to the ideas of the pagans rather than to the
picture presented in the Bible. The Psalmist could say that God
guided him with His counsel in this life and would afterward
receive him to glory, and that 'goodness and mercy shall follow me
all the days of my life, and I shall dwell in the house of the Lord for
ever'. The Old Testament saints could look forward to Christ's day
and to everlasting glory.

5. That there is no sleep of the soul.
John Calvin's first Christian writing was against the view that the

soul at death passes into a state of dreamy unconsciousness till the
resurrection. In favour of this 'soul-sleep' it is argued (I) that those
who were raised from the dead, like Lazarus, did not say anything
about life beyond. But may it not have been because their lips were
sealed, like those of Paul when caught up to paradise (2 Cor. 12 : 4)?
It is argued also (ii) that death is called a 'sleep'. But there is no
mention of a sleep of the soul. It is the person who falls asleep---a
person consisting of soul and body. And the word 'sleep' is most
applicable to the body, for it rests from its toil and enjoys a repose
which is a prelude to its awakening at the great day (Daniel 12 : 2;
John 5 : 28-29).

•
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Tho~e who hold to 'soul-sleep' have to prove that the soul takes
no part in the activities of the new sphere into which it enters at
death. This they cannot do. Indeed, the Bible teaches that the soul
looks forward to a life of much greater joy at death-a life of closer
communion with the Lord (2 Cor. 5 : 8; PhiI. 1 : 23).

6. That the bliss of departed believers is very great.
It is a blessed thing to die in the Lord. True, the parting of soul

and body is an unnatural wrench. Yet the apostle says that death is
greatly to be desired, even at the expense of this unnatural mutilat·
tion, just because of the unspeakable glory beyond. No wonder
Samuel Rutherford cried in his dying hour': 'Glory, glory dwelleth
in Immanuel's land'. It was as if he had caught a glimpse of the
mountain-tops of paradise.

To this the fate of the lost presents a fearful contrast. The Larger
Catechism of the Westminster Divines describes it thus: 'cast out
from the favourable presence of God, and the glorious fellowship
with Christ, His saints and all His holy angels, into hell, to be
punished with unspeakable torments both of body and soul, with
the devil and his angels for ever'.

Only the death of Christ can save us from this death appalling.
And when we are saved, we must use our hands and feet and
tongues and hearts in the service of Christ. 'Whatsoever thy hand
findeth to do, do it with all thy might; for there is no work, nor
device, nor knowledge, nor wisdom in the grave whither thou goest'
(Eccles. 9 : 10).

Pride boiled:
I laid hold of Sinai with my bare hands.
The Law would be my Babel's Tower.
I fell from the crags like a wounded bird.

My Heart broke:
I clave to Christ on bended knee,
The Cross and His Blood my only plea.
He became the lifter up of my head.

-Po HALLIHAN.
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CANON CHRISTOPHER. J. S. Reynolds. The Abbey Press.
Abingdon. Pp. xxiv and 499. 21/-.

'A faithful record of the life of a man who lived by faith in the
Son of God, who loved us and gave Himself for us, is good food for
the soul. It refreshes and stimulates the Christian to read of one
who. as a living branch in "the True Vine" brought forth "the fruits
of righteousness, which are by Jesus Christ, to the glory and praise
of God!' These words were written by Canon Christopher himself
with reference to a memoir which he had edited, and. says Mr.
Reynolds. they 'form a no less fitting introduction to his own bio
graphy'. 'The lives of such men,' Christopher continued, 'should not
be allowed to drop out of sight. They are precious as examples
they are full of encouragement-they illustrate the grace of God
they adorn the doctrine of God our Saviour-they show the results
of receiving the Gospel not in word only. but also in power and in
the Holy Ghost'.

Alfred Millard William Christopher was the twelfth child of
George and Isabella Christopher, and was born, as far as is known.
in Bloomsbury in ]820. His father was a man of some property,
and the son of the Commodore of the Hudson's Bay Company's
fleet.

The work of grace in the life of A. M. W. Christopher was a
gradual one. A number of those around him were used in this work
at various times. When his mother died in 1836. an older sister of
his was much exercised in heart. and young Christopher took up the
Scriptures convinced that she would find comfort from them. Turn
ing to Isaiah 1 : 18, he hurried to her bedside. and repeated the
text over and over again. 'My most effective sermon was all text
and nothing in addition to it', he said long afterwards. Thus when
that same sister was in her 95th year he asked her. 'What was the
text which restored you, through the Spirit who used it. to peace.
health and usefulness?' She repeated that it was Isaiah 1 : 18. It
was through this sister that the heart of young Christopher seems to
have been opened to receive spiritual impressions. Another influence
later on was the godly minister of Castle Street Episcopal Chapel in
Reading, the Rev. Charles Goodhart. Yet when, after Cambridge
days (Christopher was at St. John's College). he became Principal of
La Martiniere School, Calcutta, he was still unconverted. But it was
just at this time, when seeking to make Christ known to his pupils.
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he came to realise that he needed Divine grace and power himself.
So he entered into the personal experience of salvation.

After a number of years in India, Christopher came home and
was ordained by Charles Sumner, the evangelical Bishop of Win
chester, in 1849. He became curate of St. John's, Richmond, Surrey;
and then for four years a deputation secretary for the Church
Missionary Society. Mr. Reynolds covers this period with numerous
references to the men in whose parishes Christopher preached.
Among these was Charles Bridges (some of whose works the Banner
of Truth Trust has reprinted). From Bridges he learned a grace with
which his own guests and household at St. Aldate's, Oxford, were
afterwards to become familiar-'We thank Thee, 0 Lord, for these
and all Thy undeserved mercies, through Jesus Christ'.

In 1859 Christopher began that notable ministry as Rector of St.
Aldate's, which was to go on for the next 46 years until his retire
ment at the age of 84. He lived on in Oxford, active in a variety of
ways until his departure took place on March 10th, 1913, 'in abso
lute peace and triumphant quietness'.

It is impossible to do justice in a page or two to such a book as
Mr. Reynolds (Vicar of Dry Sandford, Berkshire) has produced. It
had been known for a long time that he was engaged in this
biography, but few could have thought that it would be such a
monumental production. It comprises nearly 530 pages, including
appendices and an exhaustive index. In addition to this there are 84
pages of illustrations; and the whole is beautifully printed and
bound. The Preface tells us that publication has been made possible
as a tribute to the Canon's memory 'by a very generous subvention
on the part of one who loved him. . .. The purchase price of one
guinea bears little relation to the cost of the production'.

In writing this book Mr. Reynolds has made an outstanding
contribution to the history of the period as far as Oxford and evan
gelicals in the Church of England are concerned. Canon Christopher
is a book of reference which should certainly find a place on our
shelves.

The period of Christopher's ministry in Oxford was throughout
one of steady change. It witnessed the increasing influence of
liberalism and the spread of ritualism. Christopher carefully
guarded his pulpit (page 110). His visiting preachers, as well as his
curates, were evangelicals. Bishop J. C. Ryle was a friend whom he
deeply admired, and whose books he circulated until the end of his
life. There are frequent reference to him. Your present reviewer
has had one of Ryle's Home Truths on his shelves for more than 30
years, which was originally given by Christopher to a friend, and is
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inscribed with his own hand.
Dr. Griffith Thomas, once Christopher's curate, and without

whose work long ago in preparing the ground for this biography
Mr. Reynolds says the work could now scarcely have been
attempted, bears testimony to the Canon's regard for the Word of
God. We gained an inkling of this in his boyish ministry to his
sister. Griffith Thomas was deeply impressed by Christopher's
'simple and strong faith in the power of the very words of Scripture'.
It was his evident conviction that the Word of God is living and
powerful, and will not return unto Him void.

It remains now to refer to two matters, and then to leave readers
to secure the volume for themselves. Mr. Reyonlds devotes a chap
ter to what we may term, as we look back, the Keswick Movement.
His attitude on the whole may be summed up as favourable to the
'New Doctrine' (the title of chapter 10). 'He was too much of an
individualist to become distinctively stamped with the marks of any
movement with which he was associated ... yet there can be little
doubt that what became known as "Keswick teaching" remained
embedded in his own teaching and thinking' (page 183, 4). At the
same time, however, he introduced into St. Aldate's Dr. Snepp's
hymn book Songs of Grace and Glory-a book not unknown to
readers of The Gospel Magazine. It is therefore interesting in view
of the strong free grace tones of Songs of Grace and Glory to find
Mr. Reynolds stating that Snepp was 'a prominent supporter of the
holiness conventions' (page 184).

Reynolds suggests that the pietism of Keswick was a contribu
tory cause to the weakening of Protestant convictions in the Church
of England as time went on. Christopher, he says, could not forsee
this. He 'was always on the watch to maintain the historic pro
testantism of the Church of England' (p. 200). He helped to found
The Church Association in 1865 for the defence of the Reformed
Protestant Faith of the Church of England (p. 137).

Christopher, to whom the 'oneness' of God's people was a matter
very near his heart, speaks to us today on the subject of 'Christian
unity'. Some 80 years ago he wrote 'There are those who lament
"our unhappy divisions", who do not bear in mind that there is a
state far worse than that of our present "unhappy divisions", and
that is a unity in unscriptural doctrines such as that which existed
in the Church of Rome before the Reformation. How awful would
be the state of Ritualistic parishes now if there were no Protestant
Nonconformists preaching Christ in them .. .' (p. 251). Some time
after his retirement from 51. Aldate's in 1905 he wrote 'A disloyal,

Concluded on page 402

I

I
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Young People's Page
·REMEMBER THE SABBATH-DAY
In these days I think all the Lord's people must be greatly

shocked and grieved at the attempts to wreck our precious heritage,
the Lord's Day. For this month's page, I am copying out a true
account of something that took place in 1861.

'One Sunday morning in April, 1861, an earnest evangelist was
addressing a group of people in Hyde Park ... Among the listeners
was a young lad, the errand-boy of a well-known fishmonger, who
supplied many houses of the nobility and gentry in that part of
London. He had been on his usual Sunday morning round, and was
attracted by the crowd. The preacher was speaking of the goodness
of God, and of man's ingratitude and heedlessness. Then he spoke
of the Saviour, willing and waiting to pardon and receive every
penitent sinner, however long he might have forgotten God and
neglected his soul, if only he was made willing by the Holy Spirit
to return and be saved. The words sank deep into the young man's
heart. They were not new to him, for he had been taught the truth
in a Sunday-school. But in his present employment, he never had
opportunity of hearing anything to do his soul good, and he felt he
was among those who had forgotten God. He went his way musing
on what he had heard. He thought of the shortness of time, the
certainty of judgment, the danger of his soul, the love of the Saviour.

'A few words spoken about the Sabbath had also set him think
ing about its claims. He had been eight years in his present place,
but he had scarcely ever had a Sunday to himself. It was the same
with all his mates. There was the delivery of fish in the morning;
then the fish-cellar and ice-pits took up the hours till afternoon; pre
paring and taking the fish to the club-houses occupied some of
them in the afternoon; whilst the men off duty went to sleep, to be
ready for the four o'clock market on Monday morning. So it went
on week after week, and year after year.

'Opening his mind to some of his fellow-servants, he found that
others felt the grievance of Sabbath work. The more he thought of
his own case, the more unhappy he became. At last he mustered
resolution to speak to his master. On receiving his weekly wages, he
asked if he might take only six days' pay, and be allowed to be
away on Sunday. "No," was the decided and prompt answer; "it
would be a bad example, and I will not allow it."

'A week or two passed, and he then resolved to give up his

L._~_~ --. ~______ _.. - -----
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situation. But what was he to do? Every other master required the
same Sunday work, and he knew no trade. On the Saturday after
he made up his mind, he told the kitchen-maid at a house in
Prince's Gate that it would be the last time he would be there.

'Why? Was his master turning him off? It was natural to have a
talk about it, and out of the abundance of the heart the mouth must
speak. His tale was soon told. "My master is a good man," said the
girl, "and I think he would help you, if he knew." The kitchen-maid
spoke qf it to the cook, and the cook told the house-keeper, and the
matter was talked over in the house-keeper's room. The butler
repeated the tale to his master.

, "Tell the young man to come to me, and I will see what can be
done for him," was the master's answer. He came at the time
appointed by the butler, but not alone. He brought with him four
mates, who also wished to cease from Sunday work. The master,
himself an M.P., heard their statement, and consulted Lord
Shaftesbury, the good friend of the working-classes, and ever ready
to help in any good or generous cause.

'On enquiry, these gentlemen ascertained that there were hun
dreds of men in the fish, poultry and ice trades, toiling from year
to year, with little to mark Sunday from week-day, excepting that
it sometimes brought them a few hours' longer sleep.

'Steps were immediately taken to bring this state of things before
the public. Some handbills were prepared and circulated. A few
mornings after, some Christian workers assembled at Billingsgate
Market at four in the morning, and threw papers into the long rows
of carts as they passed, announcing that a meeting would be held,
and inviting all interested to attend. On the 27th of June, 1861, that
meeting was held, when over four hundred men and boys connected
with the fish trade were present. Lord Shaftesbury came, and
delivered an earnest and practical address. Other meetings followed
in different parts of London. A council was formed, including ten
or twelve members of the trade. Her Majesty's fishmonger agreed
to be treasurer, and a City missionary well-known for his active
labours was elected secretary. The following circular was then
issued:

'''On behalf of the journeymen fishmongers and poulterers, we
earnestly solicit you to order your Sunday fish, ice, and poultry to
be delivered on Saturday. The men employed in these trades labour
fifteen hours on week-days, and from eight to ten hours on Sundays,
or forty more a week than the mechanics, and as there is no fish or
poultry market on Sundays, the goods would be equally fresh if
delivered on the Saturday." It was signed by Lord Brougham, Lord
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Solution on page 413

SCRIPTURE ENIGMA No. 173
The whole: A historical book in the Bible.

1. He asked if he was his brother's keeper.
2. Her daughter pleased Herod with her dancing.
3. Such was her lover's love that seven years seemed but a few

days.
4. Among Roman Christians to whom Paul sent salutations.
5. At Jeremiah's dictation the son of this man wrote on a roll.
6. How Timothy must behave to an elder, rather than rebuke him.
7. Kept in all night by 'the virtuous woman'.
8. Carried by the ten maidens in the parable.
9. He asked Hannah if he was not better to her then ten sons.

10. Here was Jacob's well.
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Shaftesbury, Mr. Gurney, and another M.P.
'A few nights after the first meeting, the Archbishop of Canter

bury (Dr. Sumner) dined with Mr. Gurney, when the story of the
fishmonger's young servant was narrated. In the same week the
Archbishop had Her Majesty's command to dine at Windsor
Castle, and to her he repeated the whole history. "Send for the clerk
of the kitchen," said Her Majesty, before that night was over. In
answer to her enquiries, it was found that two to four men were
engaged every Sunday in preparing fish for the royal table.

'On hearing this, Her Majesty at once issued a positive command
that no fish, ice, or poultry, should henceforth be admitted within
the palace gates on Sunday. This fact was stated in the circular,
and a space left for the name of each householder who undertook to
follow the royal example. The list included many members of the
Royal Family, Cabinet ministers, and noblemen, with that of eleven
of the chief clubs, instructed by their respective boards of man
agement.

'A note at the end of this most interesting account adds that the
young man who started it all by giving up his job, at length obtained
a permanent situation of trust, where no Sunday labour was re
quired, and where he was enabled to help others to remember
the Sabbath Day, to keep it holy.'


